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UP FRONT A
with The Editor

Sound -  and 
the fury  
signifies much
NATIONAL Secular Society President 
Barbara Sm oker found the mots justes  to 
sum -up the BBC decision to preserve its 
ban on atheists speaking on “Thought for 
the D ay” w hen she told the Sunday 
Times: “Since its present title is obvious
ly inappropriate, I suggest a change to 
‘Superstition o f the D ay.’”

She chose the ST to receive her modest 
proposal because one of born-again 
M urdoch’s journalists had described the 
seeming loss o f bottle by the Rev Ernest 
Rea, Head of BBC Religious Broadcasting, 
as “sound.”

W hen it was further announced that Mrs 
Parker-Bowles’ friend was to deliver a 
Royal “Thought,” Miss Smoker dashed off 
another communication, this one to The 
Guardian: “If the Prince of Wales were to 
lose his faith in God and be open enough 
to adm it it publicly, he would apparently 
not only forfeit the throne, he would also 
forfeit the right to contribute to Radio 4 ’s 
‘Thought for the Day.’”

Well, you have to laugh sometimes, don’t 
you?

Feeble
excuses
AROUND Christmas time, some of us dared 
to hope that, after a widely-publicised internal 
review, Mr Rea’s masters might permit a 
relaxation of the rule which restricts the 
prime-time “Thought” to superstitionists from 
Christian, Jewish, Sikh, Muslim and similar 
backgrounds.

And there was a review. But (I guess) that 
remnant of the Establishment which still val
ues religion as a tool of control in society 
stepped in and shook its head.

Rea announced on April 13: “The brief of 
‘Thought for the Day’ is to have a different 
perspective on the daily news agenda. If it is a 
secular viewpoint, what is to distinguish it 
from the 115 minutes preceding it?”

How’s that for feeble? The old guard is 
grubbing around at the bottom of the excuses 
barrel; one more push, and we could win this 
point.

On April 14, The Guardian published an 
editorial which was broadly sympathetic to 
our attempts to gain wireless time, pointing 
out in answer to Rea that there is “ ...a  strong 
moral dimension to agnosticism, if only

because the rejection of one set of values is 
usually associated with the need to construct 
something else in its place. History is littered 
with wars of religion, but when did agnosti
cism ever send anyone into battle?”

The piece concluded: “Polls indicate that 
about a third of the population are broadly 
agnostic or atheistic. Nearly all of them pay 
the BBC’s licence fee yet are denied having 
their thoughts represented. No taxation with
out representation. If it were unashamedly 
called ‘Religious thought for the day,’ there 
might be some excuse, albeit feeble, but it 
isn’t. We live in a multi-cultural society and it 
is time the British Broadcasting Corporation 
admitted it.”

The Rationalist Press Association’s Nicolas 
Walter had a letter published in the ’paper on 
April 19, which said: “‘Thought for the Day’ 
is not only 30 years old; it is the successor of 
‘Lift Up Your Hearts,’ which began more 
than 50 years ago to impose covert religious 
propaganda on a captive audience. Nor is it 
the only religious slot on early morning Radio 
4; just before the ‘Today’ programme there is 
‘Prayer for the Day,’ for listeners who want 
overt religious propaganda.

“It is good to widen the range of contribu
tors to ‘Thought for the Day’ to include non- 
Christian religions; but it should be remem
bered that these are followed by only three 
per cent of the population, and 10 times as 
many people have no religion. It is nonsense 
to say that the rest of the ‘Today’ programme, 
or other news and current affairs broadcast
ing, is secularist or humanist; there is a wide 
difference between the mere absence of reli
gion and the development of positive natural
istic ideas about the world and our place in 
it...We don’t ask for special treatment, only a 
fair hearing.”

National Secular Society Secretary Terry 
Mullins joined The Guardian debate on the 
same day: “The whole point is that there is no 
chance at present of a moral point being heard 
in this important slot other than the religious 
view. With at least a third of the population 
non-religious, and with many others non- 
Christian, it is a disgrace that about £10 mil
lion in licence-payers’ money goes to support 
propaganda for the enormously wealthy 
Anglican, Catholic and non-Conformist 
Churches.”

And in the same issue of the ’paper Phillip 
Rowland, of the Coventry and Warwickshire 
Humanists, broadened the discussion: "For 
many years the British Humanist Association 
and local humanist groups have campaigned 
for equal representation in the media for 
humanists, be they atheists or agnostics. 
Coverage has often been denied on the 
grounds that there can be no morality without 
religion, or that we are an anti-religious pres
sure group.

“On the contrary, humanists have a lot to

; Asay about morality and about the issues _
face the vast majority of people in this co  ̂ Jpchinj 
try who are not religious or only pay I'P' Of 
vice to Christianity. We are also workin? ‘he res
towards an end to compulsory religious " jtlthe v\ 
ship in schools and towards providing n0f1̂  in the d 
religious pastoral services, for instance. 
dings and funerals, as well as humanist
lains’ in hospitals and prisons, to give 
believers a fair choice.
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“Many humanists wrote to the BBC abo»1 "'Jspul
Thought for the Day,’ but our opinions k, .

Pithbeen disregarded. We find the oppositi°n 
religionists around every comer; the m^,," 
Christian-spirited will not consent to us ^  0

tac

ing a voice on most local standing a d v i ^ 't r ^ j '
councils on religious education; hospital a im 
prison chaplains say there is no demand | n

esem11 esecular counselling. If we are to represr^ | « ls Q
large non-religious proportion of the po£]
tion we need a higher profile in tb

Let’s be 
tiresome
OF COURSE, the matter will not, cann° 1 
allowed to rest. As well as remaking the 
above points to the Director General o f1 
BBC (and do go straight to the organ- .pj 
grinder), we should be pressurising our 
heavily.

Old colleagues who know about these ^ 
things tell me that First Division civil S® | 
are working on the assumption that the 
General Election will be held in the autu
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of 1996 -  which means that MPs ot all P1 
just now will be unusually sensitive to tn u 
point made by Messrs Mullins and WaS’̂ . 
around one-third of the electorate is non
gious.

Whatever their personal views, they 
pass on to the BBC our disquiet over th1-
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Corporation’s daily dose myth-mongeri11-,.,ili-
only to be able to assure you, dear voter- 
they have done so -  and (trust me; I’m ® 
mer PR man) a score or so of letters fr°'
MPs will have people inside the Corpo1rat"

¡ / |

running around like scalded cocks, look - 
for placatory answers, right up to the top- 

Bureaucracies, as Lance-Corporal J°n 
might have said, don’t like it up ’em -  * ^  
in this instance being tiresome, boat-ro^^  
questions from outside the organisation 
annoy bosses by interfering with lunch6 
plans and golf dates. .

I believe that in the end, the unfortun*11 
Bro Rea will be blamed for an “error ot 
judgement” -  nobody ever said that the ^  
Lord’s work would be easy, Ernie -  andtfj(1i
pressure has been strong enough, per:siste'1

enough, the gag will be loosened, 
decent interval.
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A matter of life and death
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Me e t in g  o f the co llege  of 
Cardinals in 1991 requested the 
Pope to formalise the Church’s

llng on bio-ethics, particularly in the 
I?“1 °f developments in embryo research. 
¡n ̂ su lt, after an inexplicable four years

Writing (for there is really little new 
jll e document, apart from some unusu- 
J  colourful phraseology), is 
^■Selium Vita; (“The Gospel of Life” -  

D>atribe Against Good Sense), which 
}sPublished on March 30.

!a.( 1S’ John Paul II’s eleventh -  and probably 
'  encyclical is described by Newsweek, 

Hie „tac‘t approval, as the “signature state- 
Cj ni °f his reign. Its main message is denun- 
tric'°n.0  ̂diose who uphold the right to con- 
j^Ptioti, as well as legal abortion, voluntary 

anasia, and the medical use of foetal tissue 
etnbryos.

(o 's obvious that the Pope has no insight as 
tu e Principle behind the right to life. All 

s ntust depend on consciousness -  and,
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BARBARA SMOKER sees the Pope's latest encyclical as 'an authori
tarian attempt to perpetuate the most injurious doctrines of the most 
harmful of all historical institutions'

indeed, on the level of consciousness. The rea
son that human beings -  and animals, too -  
deserve our moral consideration is that they are 
capable of experiencing pain and pleasure, 
misery and happiness; they have a sense of 
personal identity; and they can recognise other 
conscious beings with plans and purposes sim
ilar to their own. None of this is applicable to 
newly fertilised ova. It is true that it could 
apply to them later if they were allowed to 
develop; but morality depends on actuality, not 
potential.

Although the Pope does not claim infallibili
ty for the content of the encyclical, in practice 
it is held to be binding on the world’s one bil
lion Roman Catholics, and also seeks to influ
ence the rest of the world. Cardinal Basil 
Hume insists that “No Roman Catholic is free 
to dissent at all.” This is implicit in the encycli
cal’s key declaration by the Pope, as follows:

Therefore, by the authority which Christ con
ferred on Peter and his successors and in com
munion with the Bishops o f the Roman 
Catholic Church, I  confirm that the direct and 
voluntary killing o f an innocent human being is 
always gravely immoral.

Though chiefly concerned with the Church’s 
teaching on abortion and euthanasia, the 
encyclical also denounces artificial birth con
trol and in vitro fertilisation. Only on the issues 
of war and capital punishment does it soften 
the stand that the Church has traditionally 
taken; but whereas the Pope states that the 
death penalty could be morally legitimate “in 
extreme circumstances,” there is no such let- 
out for abortion: “direct abortion, that is, abor
tion willed as an end or as a means, always 
constitutes a grave moral disorder.” This indi
cates retention of the Church’s traditional dis
tinction between killing the “innocent” or 
“guilty.” Since a newly fertilised egg cannot be 
guilty of anything apart from original sin, it 
has a greater right to life than a mature person 
convicted of a capital crime. However, the 
Pope’s disapproval in general of the death 
penalty will probably necessitate a change in 
the recently revised Catechism.

In the past -  as John Paul admits, and sees as 
a paradox -  it has mostly been those on the 
side of legal abortion and euthanasia who have 
opposed war and the death penalty; his conver
sion to express disapproval of warfare and cap
ital punishment enables him to set himself up 
as global defender of the “culture of life.” 
However, there is a medieval ring to the 
metaphor of a battle between the primal forces 
of life and death.

The evening following publication of the 
encyclical, l was paired with the Editor of the 
Catholic Herald to discuss it on the London 
News/Talk radio programme. Neither of us had 
actually read it -  but that hardly mattered,

since it clearly reiterated every reactionary 
statement that John Paul had previously made 
on the practices of contraception, abortion, 
IVF, embryo experimentation and euthanasia.

On April 2, Radio 4 ’s “Sunday” got Cardinal 
Winning to speak on behalf of the encyclical, 
and a young Catholic woman named Claudia 
to oppose him. She began in a rather diffident, 
respectful way; then the Cardinal made the 
mistake of addressing her in the patronising 
manner in which cardinals have always been 
wont to speak to members of the laity -  espe
cially young people of little public status, and 
especially women. Claudia was provoked to 
reply with the same patronising phraseology, 
and this gave her the confidence to voice her 
views uncompromisingly. In fact, she wiped 
the floor with His Eminence, and, I am sure, 
had half the listening public cheering her on.

This has been the subject of continuing cor
respondence on “Sunday,” with a surprising 
preponderance of support for the young 
woman; though one correspondent did upbraid 
the BBC for not having chosen a more mature 
person to reply to the Cardinal. But who could 
be a more appropriate commentator on the 
Church’s attacks on contraception and abortion 
than a young woman of child-bearing age? I 
would merely ask her why she is still in the 
Church. Before long, indeed, she may let it go 
-  though there is something to be said, per
haps, for staying inside a totalitarian institution 
while disobeying it and fighting it from within.

In fact, nothing has so weakened papal 
authority over the past 27 years as the wide
spread flouting by married Catholic couples (at 
least in developed countries) of the ban on all 
artificial birth control, as confirmed in Paul 
V i’s encyclical, Humana Vita. The long delay 
before that encyclical was published had led 
the Catholic laity to expect a lifting of the ban 
on (specifically) the non-mechanical method 
of the Pill, and many of them had jumped the 
gun -  only to be told in 1968 that they now had 
to give up the Pill to which they had become 
accustomed. This was seen as a counsel of per
fection, and it became commonplace for mar
ried Church members to disobey the ban, with 
many progressive priests conniving at their 
disobedience. And once you disobey a Pope in 
one matter, you can no longer regard him as 
infallible. It is then but a small step to pick and 
choose among his edicts in general. This was 
the climate in which the present Pope took 
office; and, though not for want of trying, he 
has failed conspicuously to regain the lost 
authority.

However, the loss of authority he has suf
fered is, in a strange way, poetic justice: not 
only, throughout his 16-and-a-half-year reign.

Turn to Page 68
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has he quoted approvingly from Humana: Vita: 
in his speeches and several encyclicals, “apos
tolic exhortations,” and other messages to his 
Church, but also -  as I have only just discov
ered (from reviews of Tad Szulc’s recent biog
raphy) -  much of that 1968 document had 
actually been drafted by him.

Three decades ago, when Paul VI was 
wracked with indecision about sanctioning the 
Pill, he invited leading prelates from different 
countries to advise him on it, so as to avoid a 
subsequent conservative backlash. Karol 
Wojtyla, Archbishop of Cracow, claimed to be 
a celibate expert on human sexuality, having 
already established an institute devoted to sex
ual ethics and written a book on sexuality -  
including physiological details of orgasm! So 
he was ready with copious reactionary advice 
to the Vatican. This was necessarily in writing, 
since the Polish government of the day restrict
ed foreign travel; but for that very reason the 
text was all the more easily accessible to Pope 
Paul for direct plagiarism in his agonised 
encyclical, of which he always seemed rather 
ashamed.

In the papal election of October, 1978, 
Karol’s uncompromising stand on sexual mat
ters, the role of women, and "family values,” 
may well have given him the vital votes of die
hard members of the College of Cardinals, 
while his left-of-centre reputation in the eco
nomic sphere would have made him acceptable 
to the more progressive cardinals. Only Poland 
could produce such a conjunction in one man.

During the papal visit to London in 1982, I 
wrote him a letter pointing out that in this 
country more than a third of all abortion oper
ations are, disproportionately, carried out on 
Catholic women -  mostly young, single, 
Catholic women, who are reluctant to take 
contraceptive precautions, since that would 
indicate an unforgivable prior readiness to 
“sin” rather than mere human frailty. Needless 
to say, I never received a reply, and have no 
means of knowing whether he ever read my 
letter; but in the new encyclical he specifically 
denies that the prohibition of contraceptive 
facilities leads to more abortion. Indeed, he 
sees the two as “fruits of the same tree” or, to 
vary the metaphor, “a seamless garment.” 
Fruit-tree or shirt, he denounces it as “a verita
ble culture of death.”

To women who have already had recourse to 
abortion, he says, with cruel paternalistic 
“compassion,” that God will respond with 
mercy to their humble and honest repentance, 
and then “you will come to understand that 
nothing is definitively lost and you will also be 
able to ask forgiveness of your child, who is 
now living in the Lord.” What could be more 
calculated to create feelings of guilt? (On sec
ond thoughts, it would have been worse a few 
decades ago, when mothers were told that the 
soul of the necessarily unbaptised foetus was in 
Limbo, not Heaven; and worse still a few cen

turies before that, when it would have been 
consigned to Hell for all eternity).

The whole gamut of Catholic bio-ethics, 
from embryology to euthanasia, turns on the 
doctrine of an immortal soul. At one time, the
ologians laid down a particular week in the 
pregnancy when the soul entered the fœtus (a 
few weeks later for female foetuses than for 
males!), but modern theologians admit they 
have no knowledge of the actual timing; so, to 
be on the safe side, it has been assumed that 
ensoulment takes place at the moment of fertil
isation of the human ovum -  and most 
Catholics, including the Pope, now seem to 
regard this as fact. It is expressed in the 
favourite statement of all “pro-lifers” repeated 
yet again in this encyclical: “Life begins at 
conception.”

That is, of course, a biological nonsense, as 
there is no beginning for any individual life. 
The unfertilised egg is a living entity, and was 
present in the mother when she herself was a 
fœtus. Similarly, the spermatozoon is a living 
entity. When the two come together, that is an

During the papal visit to 
London in 1982,1 wrote him a let
ter pointing out that in this coun
try more than a third of all abor
tion operations are, dispropor
tionately, carried out on Catholic 
women -  mostly young, single. 
Catholic women, who are reluc
tant to take contraceptive pre
cautions, since that would indi
cate an unforgivable prior readi
ness to "sin" rather than mere 
human frailty. Needless to say, I 
never received a reply.

important stage in the life cycle, but no more 
than that. Another favourite pro-life phrase is 
“The embryo is human.” Of course it is human 
-  it is not a non-human embryo, such as that of 
a chicken -  but that is not to say that it is a 
human being, any more than a human finger
nail is a human being.

It is impossible to point to a particular 
moment when a human being develops, since 
development is a gradual process. By analogy, 
at what moment does a boy become a man? 
Nobody really believes that it suddenly hap
pens, say, on his 18th birthday, except for par
ticular arbitrary legal purposes. However, this 
is not to say that a small boy should be given 
the same responsibilities as a mature man; only 
that such gradual change requires flexibility.

However, even the dictum “Life begins at 
conception" fails to explain the Catholic prohi
bition on artificial means of birth control. That 
seems to hinge on the anti-sex attitude that sex
ual pleasure can be justified only if it entails a 
chance of conception, thus enabling God to 
bring another soul into being. All other sexual 
activity is “dirty,” presumably because the 
reproductive organs are so close to the organs

a puzzling error made W1Fof excretion
Creator! t

On basic principles, it might be 
that the technology of artificial insem'113 J  »  
which has already produced many 
of “test-tube” babies that would otN AUUJV' jM u
never have existed, would meet witj1 .r'i-htc 
Pope's approval; for it is surely “pro-P \ 11 Fra 
anything is. However, it, too. is “%T)(iie,” 
wrong” in his eyes, for three reasons: 
because it is “unnatural” (it’s a wonder tjtMii jqa;
Church allows the faithful an unnatural * 31 Westl
tive or aspirin); secondly, because thesel11. N - q 
generally obtained by means of masturb3"«is ^  
another dirty, unpaid-for pleasure; and tb'j^th \y; an“ i-*i
because the practice of producing halt'3' ‘ f e parjs 
fertilised ova at one time entails the destn1 j  ly y.
of those that prove to be surplus, or, 'Ape o|q 
their preservation for medical research. 1 ju'tian____ r _____________ . . . _____________ Hu n
therefore acceptable only when the sen1? aji|/'red 
is that of the husband and has been 0 ' J^hed
during coitus with his wife -  for which ^  
dom is allowable, provided it has been sP̂ .1%] t| 
ly perforated! More important, no eXtr^Mstw]extra jjbr
may be fertilised so as to save the tnoth^Jp one
repeated operations, as all fertilised °va ¡¡|s^ t u 
be implanted in her womb, even if kno^A tenc
defective, and even if resulting in life-th^ maKntiuaiN:ing multiple births.

At the other extreme of the individ1*31 
the Pope strongly denounces . |etti ieeth 
euthanasia, though repeating the princip ip v e(j 
pain-killing drugs may be used even whe A v Job, 
will shorten life, provided the intend03 .Jp  t)3| 
relieve pain, not to cause death. (This Pnn,tlj 5'den, 
of motive becomes mere casuistry in Pr3c|i.|„ °Pe 
but that is the Church all over.). The enc)fe?'' W] 
also reiterates Pius XII’s 1957 declarat10̂ «  q,. 
“extraordinary” or “aggressive” trea ty  j  vaty

t dccpaprolong life need not be accepted, but
\  cflfgive detailed examples, though medic3* C!y*erve( 

tice has changed greatly since 1957, and A  ; 
treatments that were seen as extraordina1? 
have become quite ordinary. iAy ̂  !

Though there are a few mitigant thing5 IN o n  
encyclical, in the main it is an autb°rl “ 
attempt to perpetuate the most injurio113. 
trines of the most harmful of all historic3 £(j
tutions, and it is sad that it has been rec°
sycophantically by the media.

The serious papers in this country, up1,ad
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the Independent (with its bold 
“Standing firm in his time warp"). tr‘ , 
with far too much respect. Perhaps the 
the other dailies was the Daily TelegtOP^  
a
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. v  tr
balanced article by Clifford LonglA 3 [

leader which was sound on contracepb0̂  a
abortion, though reactionary on euthan^Ainij3

international ,cati
Newsweek, chose a fan of the Pope’s (K ,

Even the American

Woodward) to write on the encycl*Cl
; sea .. n >

the ‘Gospel of Life’, John Paul II has_s®̂ js4vCrF’ni

%t:

papacy
vision,’

with
and

a comprehensive and 
...the issues the ‘Gospel0 At

addresses are too volatile, too politic2* (i? f^atl 
personal and pressing -  to be ignored- ,f \  
sake of humanity, the encyclical "[ 
“ignored” -  with the disdain it deserv^’
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reports of Darwin’s deathbed conversion true?

faith, hope and charity
a  
v

Ca r l e s  d a r w i n  d ie d  o f  a 
heart attack on April 19, 1882, in 

-  - « h e  presence o f his w ife Emma, his
rfei*Qn P rs H enrie tta  and Bessy, and his

<“fflo4di/^ncis.' 11 am  not in the least afraid 
ns' 4  f whispered the author o f The Ori-

;rthal" kl[J>e?‘es-
iral^W . 8 2 ,  a week atter Darwin’s burial
, seHf\edSpn' nSter Abbey, “a Leeds merchant 
irbatifis .'y*°ucester squire” was on holiday with 
id thAutij1̂  ant  ̂ {hcir four children in Tenby, 
f.a.do i. " ales. He attended Sunday services in 
>stiu4 y T^h ehurch and wrote in his diary fc 
;r, ^ -  We

H untingdon, who is alm ostne»4piredT
oW3l!)rcath. ' seemecl t0 us- br 'be morning he 
M cK v °n lbc text ‘In my Father’s house are 

' V R i mansions’; in the evening, ‘This is life 
xtra

chaTÎHy

cher'
Drit. to know the only true God and Jesus 
■ ^ h o m  tho

°ne of the greatest thinkers who had in
fi‘L  "boni thou has sent." He spoke of Dar-

doA'fnÛO-- i

4 anyo,
'̂Ve

■ or what he really meant by it.” Nor 
ne else. No letter to or from Eadie is

1rid st"t Then ' n (be Darwin archive. 
l3rV ,i<W,ln January, 1887, Charles Dedûchson,h 'na|jst • — - - -- —

P.

Al,iey on the Toronto Mail, wrote to T H
lsking if there was any truth in an

0rifijjat “il1 by the Presbyterian Rev John Mutch 
jus |icct| r Darwin, when on his death-bed, 
c a l wbined for a minister and renouncing 
eiv{l r'iotir’’1’ Sougbt safety in the blood of the

%
i

^ l,'V , Corisubing Francis Darwin, Huxley
A 'bat it was “totally false and without 

rea ,1 jlies„ foundation.”
, be’Tc Le ‘“c me first three instances ol "over 
p b S to c ,* *  occurrences...in manuscript and 
y 4 C Cked £IHwn by James Moore in The 
tjoh i Hjf! 'eXend, of Christian attempts to claim 
,asiU' *> lt)ĉ as °nc of them. They were still trying 
jo ilfl'Jublic; ’. "'hen Moore prepared his book for 
f K V n ! ,0" in America. And no doubt they 
lCil: K ntinue. especially in the United States. 
;al^Tt (lefjIS bte author, with Adrian Desmond, of 
n5' Y fhe'|lll'Ve biography of Darwin and, when- 

ec'ures or broadcasts on the subject in 
'*V ^ r ic a ,  he is invariably asked about 

„ ..bed conversion.”
come as no surprise to readers of 

words:

are the first three instances of

in.
e,hinker because, in Moore’:

The Darwin Legend by James 
Moore. Hodder and Stoughton. 
ISBN 0340 642 432. Pbk only. 
£6.99.

Review: COLIN McCALL

diary for
are perfectly charmed with the 

■h I ĵhria • Parish church, its services and cler

ova la« — D..........................  —  —  —
"iterances confessed his true faith. His 

thtfsli \  nCe amazed and delighted us.”
llrH,m a y  assume, 1 think, that by “true faith” 

dual l C t'n8d°n mcant Christianity. 
,0la^fteet̂ e year, Thomas Cooper (1805-92), 
.¡plejceiv b'uker who had turned C hristian , 
die” p, jC(' a letter from the nephew of the late 
¡°n  i^pri, j . " n Eadie, referring in turn to a letter 
nria4 f|H arvvin “m which he says he can with 
praci'j C ce look to Calvary.” 
nCyclH(i()̂ I’er commented (in 1885): “I do not 
i t iu " K ,!hen Charles Darwin told Professor
^gllfjalv̂  , be Vnnlfl with runfidcnci1 look to

•  Charles Darwin: 
least afraid to die.

I am not in the

“For centuries, religious busybodies have not 
only prayed for, but preyed upon famous free
thinkers.” He mentions that Spinoza, Voltaire, 
Paine, Laplace, Emma Martin, Emile Littré, T 
H Huxley, Luther Burbank and Bertrand Rus
sell are all “rumoured to have seen the light 
before they died.”

The P ioneer P ress pub lication  Infidel 
Deathbeds by G W Foote, expanded by A D 
McLaren, exposed many of the myths.

And I deliberately say myths. If I have a 
fault to find with James Moore, it is his prefer
ence for the term “legend" in the present case. 
He is just that little bit too generous to the 
woman behind the main story, Lady Hope. He 
regards her as having put “a grotesque gloss 
on real historical events,” a conclusion only 
reached, mind you, after “many years and 
miles of shoe leather to come up with the right 
evidence.” Certainly he brings her to life.

She was born Elizabeth Reid Cotton on 
December 9, 1842, in Tasmania, eldest child 
of Captain (later General Sir) Arthur Cotton, 
of the Royal Engineers, and Elizabeth Lear- 
mouth, from a local landowning family.

The young Elizabeth married twice: in 1877 
to Admiral Sir James Hope, who died in 1881, 
and in 1893 to a philanthropist, T Anthony 
Denny, who died in 1909.

She wrote extensively under the name Lady 
Hope on evangelistic and temperance matters,

often with “personal anecdotes reminiscent of 
the Darwin story.” She “grew up in the four 
corners of the Empire,” emigrated to the Unit
ed States in 1913, and was sailing back in 
1922 when she died in Australia. But it is her 
years in England that concern us here.

About 1870, the general and his family set
tled in Dorking, and he and his daughter “set 
out to evangelise the district.”

Being Anglicans, says Moore, “they target
ed w orking-class fam ilies who would not 
attend the parish church. Sunday school ses
sions led to weekday meetings for children in 
rented rooms, which led in turn to home visits 
with mothers for Bible reading and prayer. 
The fathers were usually in the pubs. These 
‘dens of iniquity’ with their ‘poisonous mias
ma’ were attacked in 1873 by Elizabeth and 
the general. They offered a wholesome alter
native: a ‘coffee-room,’ where the men would 
renounce smoking, card-playing, billiards, 
and bad language in exchange for sim ple 
nourishment, spiritual and physical.”

The coffee-room was apparently successful, 
and soon Elizabeth was “spreading the good 
news around the country under Moody and 
Sankey’s banner.” By July, 1875, when the 
Americans’ first mission ended, Elizabeth had 
“becom e an accred ited  evangelica l 
activist...close to Moody and his family.” 

Having married the admiral in 1877, she 
continued her ministry as Lady Hope of Carri- 
den, preaching, praying and reading the Bible 
with “drunkards, the destitute and the dying.” 

She particularly favoured the Kentish hop
grow ing v illages w ith in  a few m iles o f 
Downe, where Darwin lived in Down Cottage.

Enter, now, James Fegan, whose mission 
was tent preaching and rescuing street urchins. 
Each summer he would take his boys to camp 
in Kent.

In the summer of 1880, he brought 67 boys 
from Deptford who, before they returned, sang 
a few hymns on Darwin’s lawn and earned 
sixpence each. In the autumn, Fegan asked for 
the use of the old schoolroom from Darwin, 
who replied: “You have more right to it than 
we have, for your services have done more for 
the village in a few months than all our efforts 
for many years. We have never been able to 
reclaim a drunkard, but through your services 
1 do not think there is one drunkard left in the 
village.”

In July, 1881, Fcgan collapsed from heat
stroke and went away to convalesce. During 
his three-month absence “it is likely that Lady 
Hope was his fill-in,” says Moore. “She left a 
detailed, anecdotal account of tent evangelism 
among the Kent hop-pickers and the setting
up of a ‘coffee tent’ for these migrants in the 
region where ‘our friend’ Fegan worked.”

She also reported meeting Darwin in autumn,

Turn to Page 70
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1881, but the story “did not appear in print for 
thirty-four years" (my italics).

James Moore speculates on its spread by 
word-of-mouth among English evangelicals 
and their American co-religionists. It “could 
easily have spun out to reach Rev John Mutch 
in Toronto by 1887. Maybe Fegan repeated it 
when in 1884 he first took some of his boys to 
a settlement home in Toronto. Maybe Moody 
himself repeated it.” And so on.

Whatever the case, Moore continues, “there 
is no doubt that Lady Hope was making dis
creet [!] comments about Darwin to her reli
gious friends long before the story was pub
lished.”

Long before? The example given is dated 
1907, when Sir Robert Anderson, Scotland 
Yard detective and Lady Hope confidant, 
wrote in an anti-evolutionary book, “a friend 
of mine who was much with Darwin during his 
last illness assures me that he expressed the 
greatest reverence for the Scriptures and bore 
testimony to their value.”

It was at a conference in Massachusetts in 
August, 1915, that Lady Hope introduced her
self as “a friend of Charles Darwin” and, a fort
night later, the Baptist magazine Watchman- 
Examiner carried her story under the title 
“Darwin and Christianity,” which James 
Moore reproduces.

“It was on one of those glorious autumn 
afternoons, that we sometimes enjoy in 
England, when I was asked to go in and sit 
with the well known Professor, Charles

Scots have 
new-look 
journal

SCOTTISH Humanists have a new- 
look journal, Humanism Scotland, and 
a new Editor.

Jane Fox takes the chair of the quarterly, 
which is obtainable at £5 a year from UA, 
Strathkinness High Road, St Andrews 
KY16 9UA (cheques payable to Humanist 
Society of Scotland).

Eric Stockton, who made such a success 
of The Scottish Humanist, continues to write 
for the magazine, which also has contribu
tions from Sandy Edwards, Nigel Bruce, 
Frank Neville, John Watson and others.

The Spring issue has a major article on 
Taslima Nasrin by Sanal Edamaruku, 
which illustrates that, while the main 
emphasis will be on the gratifyingly large 
amount of Humanist activity taking place 
North of the Border, Jane Fox is by no 
means parochial in her editorial outlook.

Darwin,” she begins.
She notes Darwin’s “fine presence,” his 

“noble forehead and fine features” as he sat up 
in bed in his purple dressing gown, holding -  
wait for it -  “an open Bible, which he was 
always studying.”

“What are you reading now?” asks this con
ceited woman as “I seated myself by his bed
side.”

‘“ Hebrews’ he answered -  ‘still Hebrews, 
The Royal Book I call it. Isn’t it grand?’”

The story grows more preposterous. At men
tion of the Creation, Darwin shows great dis
tress, “his fingers twitched nervously, and a 
look of agony came over his face as he said: ‘I 
was a young man with unformed ideas. I threw 
out queries, suggestions, wondering all the 
time over everything: and to my astonishment 
the ideas took like wildfire. People made a reli
gion of them.’”

He talks about “the holiness of God” and 
“the grandeur of this Book,” then suggests that 
Lady Hope should speak to the servants and 
some neighbours in his summer house.

“What shall I speak about?” she asks. And 
there follows the incredible reply (printed in 
capitals) “CHRIST JESUS...and his salvation. 
Is not that the best theme? And then I want you 
to sing some hymns with them.”

Need I go further? James Moore does. While 
pointing out definite falsehoods and acknowl
edging that “This amazing account bears all 
the hallmarks of Lady Hope’s anecdotal imag
ination,” he cannot dismiss it as “pure inven
tion.” It contains “startling elements of authen
ticity,” he says.

The view from the bedroom, for example; 
Darwin’s dressing gown which had a “reddish 
brown or purple tint”; the fact that there was a 
summer house. Of course, he immediately 
adds, “some of this inside information was 
scattered about the Life and Letters and in 
other publications that had appeared by 1915. 
The more intimate titbits might have been win
kled out of members of the Darwin household, 
such as Parslow or Mrs Sales, both involved in 
Fegan’s mission in the 1880s.”

But Moore can’t see why Lady Hope should 
have gone to the trouble of collecting all these 
details, “committing them to an otherwise hazy 
memory, and concocting a story around them 
that is so modest, relatively speaking, in its 
claims.” And it is not a “deathbed conversion”; 
though clearly there would be no need for a 
deathbed conversion if Darwin were already as 
far gone as the story suggests.

Moore, however, detects a “ring of truth in 
it,” and thinks that “A ‘Lady’ who had helped 
in the village, who ministered in the homes of 
the elderly and the ill, might well have 
received an invitation to call on” Darwin. After 
all, “ he welcomed other guests -  Aveling, 
Buchner, and Brodie Innes” and, in Moore’s 
view, “Lady Hope had more status than any of 
these men.”

Let that pass. There is still one seemingly 
insuperable problem. The members of 
Darwin’s family, without exception, complete

ly denied the story . . J
Francis told T H Huxley in 1887 that» , 

“false and without any kind of foundau 
called it “a work of imagination" (19‘ \  
“fabrication” (1917) and declared it ‘L  
untrue” (1918). He affirmed that his 
an agnostic. Henrietta insisted that Lady n j

ofatwas “not present during his last illness, 
illness”; that Darwin “never recanted anj^ 
his scientific views”; and that “The " 1
story has no foundation whatever. Leo' k

cHro
Darwin dismissed it as a “halluciné., ««out 

fictitious” (y . A(1930) and “purely
Moreover, Moore’s researches reve free
Francis “tackled Lady Hope at least five 111
and once publicly accused her
also probably wrote the ‘very angry letter 
it was said, ‘distrest her very much’ and L

littleher stop publishing the story.” . . ,‘‘‘e J
We switch now to The Humanist ŵ11 cini •'^  ti 

1960 and 1965, printed articles by Pat ^ F e b i 
who, though he never discovered her ide _ Th,ere
argued that “Lady Hope may at sorTieollt : hi
have visited” Down House. Moore sets °u. Me|¡e<

roloS1 'ssupport this, searching the meteoi
records for “one of those glorious ifltin

Used,

afternoons” when Francis Darwin was not p% ve

sent, and before James Fegan, the evanga. niei,J. j0sei
returned after his three-month absence ^ijrtl saf(
tioned earlier, as even he pronounced the 5 . -u ej(ai 
a “fabrication” (would he be likely, thereI 3 h |iCa 
to have helped spread it in Toronto, as 111 J'H dr.
ed?) „ J ^ lc i!

Moore concludes that Lady Hope could
called on Darwin “in the immediate afte111.’’ .;:

- uflSilof a visit by Edward Aveling and Ljt  ̂
Büchner. “He did not instigate the atn® ^
visit to Down House...By contrast he 
invite Lady Hope to call (according to he' ynfc g 
vote accounts) and was found reading .^ P o ^  
Bible” (my italics). And he may have d011̂ .«  (¡jl 
“mollify” his wife, Emma, who was conce 
about her husband’s unbelief. J

Does it matter? The answer is no', th° e! 
while differing from his conclusion, I arn |j 6̂ 
of admiration for Moore’s detective 'vo,r*C0̂ (;  ̂ fl 

Much more important are Darwin’1' m ,°nrin 
beliefs, and for these we must turn K\  ;c5n -
Autobiography, which was only p u b lish ® ^

ter, r
Barlow.
full in 1958, by his granddaughter,

There he describes how “disbelief crept0 J *
me at a very slow rate, but was at last c^  > Us 
plete. The rate was so slow that I felt no ; ,®9i 
tress, and have never since doubted even ,'j, $ q
single second that my conclusion was code i)., dry

■ - »tieThen comes the complete answer t°.^e{J^'6n
Hope and her many followers: “I can
hardly see how anyone ought to

'Hid
r h  fiChristianity to be true; for if so the P*al% i|Cr|s6cl 

guage of the text seems to show that the ^  
who do not believe, and this would inclod ^  \  
Father, Brother and almost all my best fr'e j»(i 
will be everlastingly punished.

“And this is a damnable doctrine.’ ,
So, again expressing my admirati°n Jj Of 

James Moore’s revealing work, I have t0 
that he is too charitable to Hope.

Utc

Ä '
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'V Humanist origins in
their social setting 
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S A former Editor of The Free
thinker and General Secretary of 
the National Secular Society, Bill 

c lr°y is well fitted to talk and write 
°ttt the F oundations o f  M odern  

t "Jllnism. He is steeped in the history 
Rethought and secularism, from  
ch the modern humanist movement 
(*eveloped, and he has marshalled 

nd' i„rateria' cogently and clearly in this 
,hich eiv̂  Pamphlet, based on a lecture  
_. sloCfV0 the Sheffield Humanist Society 
Sen/fbruary.
tie «¡«'C* are’ °t course, problems with the_•» uL ™ ---■ ............... “ *

Foundations o f M odern  
Humanism  by Wm Mcllroy. 
Sheffield Humanist Society, 
117 Springvale Road, Walk- 
ley, Sheffield S6 3NT. £1 (inc. 
post) or 75p from bookshops. 
ISBN 0 9525644 0 8.

Review: COLIN McCALL

:s 0\>{\% !yUmanism: it does not, in itself, imply 
0W % ' ^  so a definition is necessary. Here it 
autl),r- hfJwed as “an umbrella term for those who, 
notP.Sjp!Ver lbey may describe themselves, 
ingel|i: c,Religious beliefs.” 
e !»% Se‘ unbelief has always been possible -  

.Sa*® (perhaps the most notable Victori- 
»refofn1|)|XamPle is that of Charles Darwin). 
, ‘Cation is a very different matter, and 

H r a'Vs attention to two 18th Century 
Idha'f)iiec.,.C'sts who were pilloried and impris- 

Jacob Ilive for his 1753 pamphlet

denying the truth of revelation, and Peter 
Annet (regarded by J M Robertson as the 
first freethought lecturer) for his journal 
The Free Inquirer.

Bill notes the major social upheavals of 
the half-century between 1780 and 1830, 
land enclosure and the industrial revolu
tion, and quotes Lecky’s indictment of the 
Church of England as “the most servile and 
efficient agent of tyranny.”

The Church was rewarded for its support 
of the status quo with the Million Act of 
1818, “a time of dreadful poverty, illiteracy

y does God get all the cash?
ig i3 (W ^ b le

¿ ¿ f a t h e r
rnij|l)e ' Colchester, in response to
* s , ,r ,hat

ce«111

10«

is very clear about por- 
giving: people should pay 

a tenth of their income. So 
Peter Walker, o f St

o"'Cn
"the loss o f £800 m il- 

om the funds of the Church 
o t|,I|t||^rr|issioners had done 'm ore 
lediihg any other single act to destroy 
^ P a r i s h  system of the national 
v/o r!!C*V the Com m ons Select 

%  arn'ttee on Social Security said 
, # W ls rePort yesterday" (Daily  
fit! As 9'aPh' April 21). 
rec*' 3 druay be imagined, there was not 

We in The Freethinker office
-gU| . we learned that some parishes 

9o the way of the shipyards, 
1 p r'SeriCores ° f  priests join thatch- 
’rti'Pres rniners in the dole queues, as 
e « of what the Committee called 
;fl ĥqr Unbelievable naivety" of the 

V h's financial bosses. But in 
f(f %n?eri sobs we coulcin't help notic- 
â 0,Oni Father Walker's congregation 

iv V 165 actually pays the Diocesel°fCh ■ — V, v i u u  M j  | u  i v  l/ i v v i o o v

msford around £29,000 a year.

That is more -  far, far more -  than all 
of Britain's atheists contribute to the 
fund which is vital to the survival of 
their journal, The Freethinker.

And that is sad.
Please rush cheques, POs, stamps 

to: G W Foote & Co, Bradlaugh 
House, 47 Theobald's Road, London 
WC1X 8SP.

Many thanks to: G McGhee, £2; G R 
Gourlay, M Hami and F A Stevenson, 
£3 each; H Bowman, S Dane, E W 
Clayton, T Cornish, F Dent, L Glyn, M 
D Gough, D Higgs, G R Hopcyn, M 
Kerr, R Lee, R Leveridges, T Ong, S 
Ward, R V Samuels, L Smith and R 
Stubbs, £5 each; L Georgiades, £8; 
Anonymous, A Benakis, D Bye, A M 
Clifford-W inters, A Downs, W 
Johnson, H J Jakeman, C Lovett, A 
Martin, B Peacock and P Ponting 
Barber £10 each; M Hill, £12; P L 
Cohen, W D Eaton, I C Hyde, G L 
Lucas and M O Morley, £15 each; I 
Campbell and Edinburgh Humanist 
Group, £20 each; Anonymous and B 
Aubrey, £35 each.

Total for March: £411.

and disease among working people,” when 
“Parliament voted one million pounds...to 
build churches in the new towns. Sheffield 
got four of them.”

The irreligion of the radical movement 
which developed during the last quarter of 
the 18th Century, epitomised in the writ
ings of Thomas Paine, gave way to the anti
religion of 19th Century radicals like Henry 
Hetherington and Richard Carlile, two 
more editors who suffered imprisonment. 
To quote J M Robertson again, “it is signifi
cant that poor men were persecuted for 
freethinking, while the better-placed went 
free.”

Bill M cllroy relates the freethought/ 
humanist movement to its social setting: 
“The first three decades of the 1800s were 
punctuated by riots, demonstrations and 
agitation for reform. The law was despised, 
its officers corrupt and the military hated. 
Pressure for change resulted in the Reform 
Act of 1832.” But the growing middle class
es alone were enfranchised.

Chartism spearheaded the campaign in 
the 1840s and, after its collapse, “it was the 
freethought movement that kept the radical 
flame alight.” And there was a remarkable 
spread of secular societies.

The National Secular Society was found
ed in 1866 under the presidency of Charles 
Bradlaugh who, with Annie Besant, also 
helped to pioneer the birth control move
ment. And, as Bill says, “Clean water and 
control of fertility have done more to 
enhance the quality of life in just over a 
century than Christianity has done in near
ly two thousand years.”

This pamphlet is, as I have said, based on 
a lecture to the Sheffield Humanist Society, 
and it is informed with local references. A 
gravestone in Sheffield General Cemetery 
records that Margaret Green, before she 
died in 1869 at the age of 45, had buried 10 
of her children, aged between six days and 
seven years.

In 1795, the Sheffield Constitutional Soci
ety published a sixpenny edition of Paine’s 
Rights o f  Man; in 1822, a collection was 
taken on behalf of Richard Carlile; a Hall 
of Science was opened in 1841 with George 
Jacob Holyoake in charge, but his stay 
“was curtailed when he was sentenced to 12 
months’ imprisonment for blasphemy” (the 
subject of John Osborne's television play, A 
Subject o f Scandal and Concern), and so on.

It is clear that Bill Mcllroy has done a 
great deal of research in the city where he 
now lives and this, integrated with the 
national history, makes his little essay an 
enlightening read.
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As ‘a kind of rie
Karachi, what rie

THE case of the Pakistani Christian 
boy of 13, Salamat Masih. sen
tenced to death for blasphemy and 

then acquitted on appeal, following 
international pressure, perhaps justifies 
a look at Pakistan in retrospect -  why it 
was created and where it is going.

In the pre-Independence days -  before 
August, 1947 -  the primary complaint of the 
Muslims was that they would not be secure 
in a United India, where they would be a 
minority of about 25 per cent of the popula
tion. And in order to prove that they would 
be insecure, a large number of disturbances 
were started, primarily by Muslims, in areas 
where they were in a substantial minority! 
Where they were a very small minority, they 
suffered no harm from the Hindus. 
Conversely, where the Hindus were in a 
small minority, in Sindh and the Frontier 
Province, they were not at risk from the 
Muslims either.

A few years before Partition, there was 
not a great deal of support for the Pakistan 
idea among the Muslims in their majority 
areas. In fact, there was a pro-unity 
Congress Muslim ministry in the Frontier 
Province during the negotiations.

As Independence grew nearer, the cry of 
“Islam in danger!” grew louder, and the 
Pakistan slogan gained more support among 
the Muslims. But it was the Great Killing of 
Calcutta, organised by the Muslim League 
Government in Bengal in August, 1946, fol
lowed by Hindu riots in Bihar and UP, and 
Muslim riots in East Bengal, that broke the 
Congress will to resist the Partition of India.

It is arguable that it was the Urdu-speak
ing Muslims of UP and Bihar, and other 
Muslims from Bengal and Bombay, who 
under the obdurate leadership of Mr Jinnah 
(a Gujurati Muslim) forced Partition.

Once the demand for Pakistan was con
ceded. it was Mr Jinnah's hope that it would 
be an ordinary secular democratic state, 
albeit with a large Muslim majority. In his 
address to the Constituent Assembly in 
Karachi on August 11. 1947. he said:

You are free; you are free to go to your 
temples, you are free to go to your mosques 
or to any other place o f worship in this 
State o f Pakistan. You may belong to any 
other religion or caste or creed -  that has

nothing to do with the business o f the 
State... We are starting with this fundamental 
principle that we are all citizens and equal 
citizens o f one State... You will find that in 
course o f time Hindus would cease to be 
Hindus and Muslims would cease to be 
Muslims, not in the religious sense, because 
that is the personal faith o f each individual, 
but in the political sense as citizens o f the 
State.

It is paradoxical that such a statement 
should have come from someone who had 
made religion the basis of his two-nation 
theory and enforced an unwieldy Partition 
on a formerly united sub-continent.

The vast mass of Muslims, especially in 
West Punjab, were swayed by a different 
idea from Mr Jinnah’s. In the State of the 
Pure (Pak -  Pure), there was no room for 
Hindus and Sikhs. Large-scale massacres 
and an exodus of Hindus and Sikhs started 
from West Punjab, and retaliatory actions

•  The tomb of Mohammed AH 
Jinnah in Karachi -  a place of pil
grimage for Muslims. But for how 
long if the Shia founder of Pakistan 
is judged to be non-lslamic by the 
Sunnis? (Photo: Sikh Pilgrimage to 
Pakistan)

against Muslims in East Punjab Pr , 
• .......................... . .. .. .„tiN ot!"similar massacres and an exodus oi 

in the other direction. i
The efforts of Mahatma Gandhi a Fth

Bengali Muslim leaders prevented a 
disaster in East Pakistan (East Benga < n®
West Bengal, hut a trickle ot H ind^  blisl1 
always persisted from East to Orn a
pockets of Hindus survive in Sindh 

The mullahs and the Islamic organ(j|ily 
Jamaat-e-lslami were cor 
give an Islamic character to tne i -■ j"6u Ve

>Wr

et

1,10 join
V to the Pak'JgLi
3-54. they
mediya. a h ^

sect who believed that their leader. , 1 theprj
Ahmed, had a fresh revelation in ”- .orthfy

state and society. In 1953-54, they s
their attention to the Ahmediya. a "U; fled ai

■-u i the
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Century. This is intolerable to the "ito
I \ n I _____ i : fl ’ ***because Mohammed is to them a
the Prophets.” Riots against thee Ah"’,«
followed, with increasing pressure hj^hi pj

.Mush^thefinally they were declared non-iy‘-" 
the Legislature. Their position coh f
somewhat to the Bahai of Iran.
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Bengal) was, in fact, slightly large A  A i  
of West Pakistan. In spite o f this, 'h L ! 
Pakistan establishment -  controlling i 
from 1.000 miles away -  gave an 'n ^ 
status to the Bengali language A 
in non-Arabic script, sharing a Sans , 
based vocabulary with its West BenjL 
neighbour, was anathema to the Ar‘‘ 
Persian oriented West Pakistanis- J  

The Bengali Muslims won the ek.

|dWV

W e d

1970-71 and by rights should ^aVĈ ^ ic t 
the Government of Pakistan. The) ^¡*1^  ̂
therefore suppressed and the P ^ 'A f^ e d  
let loose a reign of terror in East 1 | 
Bengali resistance received supp0^  
India, a war ensued -  and B a n g l^  
emerged as a sovereign state in 1“ ê r  ̂
Pakistan had thus alienated and, ' ' A ’Hut 
expelled more than half of its own P
(ion. u s t C S

A breakdown by language in 'A breakdown by language in r “'ftopT'Al 0 
would be approximately: Punjabi, ^ I IW
cent: Baluchi, four percent: Urdu-' ■ he
-----  i o ---------1 ̂  5- .cent; Sindhi. 18 percent; Pushtu-
cent. Failing to learn from the BeniAi<lifj, 
rience, the establishment gives .(,|i[Ai 
rior status, hoping it will unify th«c .S *  

In reality, the Pushtuns have alw'^y rîus„i"
shown strong support for an autont11
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rtdness5 engulfs 
met for Pakistan?

rg3nlS 'htus

prô 1 (i
,f 1 J Writer* GOVIND N DEODHEKAR, was a left-wing activist in pre- 

ii ‘ll") ilik[>endence *ndia- F °r many years he has been a leading member 
»d a s‘: ,| 6 B*"itish Freethought movement and is a member of the Council 

Kibpe ^ at'ona* Secular Society and a Director of G W  Foote & Co, 
i f l  lsfler of The Freethinker. Deodhekar recently returned to London 
,jh a fact-finding trip to the sub-continent.

pus l% > -  sometimes talking about seces- 
pakî pi» i . ln Afghanistan. The Jiye Sindh
>y tu  ̂ “
a heie! 
er,0#|i
I

ortkTf

ajfrIVe Sindh!) movement for autonomy 
¡eple ,tT| dead. The Baluchis have never 

i, - Jllie a.Ccossion to Pakistan, claiming 
the 1' <n 0f^ lnc'Pal ruler in Baluchistan, the 

¡n ^a'at, was coerced by the Pakistan 
, „ 0 submission. Armed resistance has
Ahd1. 'he u>Ut r̂om time-to-time and repression 
re ue'i: liicfij ^  has ensued. The torment of the 
^ l i ^ p l e  has received no attention 
)rres(k liaii lntemational media -  not even the 

llhem
n (E3“l'linlsneant'me, the Urdu-speaking 
,er thJ- are also restless. Concentrated in
the

ling

lade.

i ^ a t e  area there for themselves. The :>>Cral,y' are hostile to the demand: 
icfvt„.n°t want to see their principal city.

and its environs, they are demand-

j»p '''Warv, ----- j--------j-----
nskh1 kLj f eu by Urdu-speakers, being 

teflg»1 from Sindh.il
xrah“

el6J  Shia and Sunni
*bcre has been news of another 

y r'.bat between the Sunni majority 
is - ' ‘a minority. Mosques have been

j ^  gunmen, and worshippers killed 
,rI ™'- Pot- suggesting that the mosques are
,de;¿ p w  -Cvp. Power rather than of holiness in 

JCS of t
#•, b e s i d e  started attacks on mosques

militant Muslims. It is not9VXofthen ^ f chsi
11 ̂  rriir 'l Is clear that, in the long run, the 

■ ciav̂ Uait-1̂  w'b suffer the greater number 
jk'.rtfk!! 'es- Saudi Arabia and Iran are sus-

v'tru ut sup

'c ? ely-

s Son-in-law, who became the fourth 
( fe )i|j.<)r representative of the Prophet.

- C<- ■ ess0 c°ntend that Ali was the legitimate 
^  , : % u;and that the first three Khalifas

^ ^ u p p o r t i n g  the Sunni and the Shia, 

are the partisans of Ali, thell-.t.,1S ■ . ■ -
a- o r ,

nr rPers, The Sunni respect Ali, but

maintain that the first three were appointed 
legitimately.

The Shia are a minority all over the sub
continent but they dominate the city of 
Lucknow. Large numbers claim descent 
from, or close association with, the last 
Nawab of Oudh. In pre-Independence India, 
this Shia élite claimed and exercised the 
right to organise processions in the city 
denouncing the first three Khalifas. This 
denunciation was called Tabarin.

The Sunni minority of Lucknow, being of 
a poorer class -  probably weavers -  were 
content to reply by reciting the Madhe 
Saheba, the verse of which, in translation, 
was:

For us, O Spirit o f Islam, our concern is 
only with thee. We wish to venerate the 
names ofAbubakr, Umar, Usman and Ali.
We don’t wish to conquer the Throne o f Rum 
[Eastern Rome; Constantinople]. We don’t 
wish to conquer Shaam [Syria]. We wish to 
venerate the name o f the True God in all 
corners o f the earth.

The history was all wrong, Syria and 
Constantinople having fallen to the Muslims 
long back. But I think this restrained and 
rather dignified rejoinder saved many lives, 
though many heads were broken.

No such restraint seems to be necessary in 
Karachi today, where both sides have guns 
which have spilled over from the US sup
port to the Afghan Mujahideen groups.

An extremist among the extremist Sunni 
militants is reported to have agitated for the 
Shia to be declared non-Muslims, like the 
Ahmediya. Presumably, the logic of such a 
stand would be: if those who disrespect the 
Prophet cannot be termed Muslims, by 
extension those who disrespect the first 
three Khalifas also cannot be Muslims.

Such a stand is wildly impractical to the 
point of absurdity, of course, but the impli
cations are also strange and confusing.

It would mean that Iran and its 
Ayatollahs are not Muslims and that 
Pakistan itself was founded by a non- 
Muslim -  as Mr Mohammed Ali Jinnah 
was a Shia! Even Dr Kalim Siddiqui, a 
founder of the self-styled Muslim 
Parliament here in the UK would be cast 
out as a Shia. A spectacular case of the 
biter bit!

The commonality of Muslims, Shia or 
Sunni, are far more united than the hatreds 
of the extremists would suggest.

But back to Karachi, where a kind of 
madness has now descended. All sorts of 
armed rivals are killing each other in sur
prise attacks. Drug gang versus drug gang; 
Shia versus Sunni; Government supporters 
versus opposition ones; Sindhi versus Urdu 
speakers. Even the Urdu speakers (still 
referred to as Muhajarins: refugees from 
India) are split into two embittered factions 
who take pot-shots at each other.

I asked a Pakistani acquaintance how peo
ple carried on in the middle of all this. He 
said that the trick was to stand still when the 
shooting broke out. If you move, you are 
dead. If you stand still, you have a better 
chance of staying alive because the gangs 
may be content to shoot at their specific tar
gets.

As for the Christians, most, if not all, of 
them arc descendants of Scheduled Caste 
(so-called “Untouchable”) Hindus who tried 
to escape to India at Partition. The egalitari
anism of the Muslims did not stretch to the 
point of cleaning their own streets and WCs, 
so the Hindu sanitary workers were forcibly 
detained. They embraced Christianity, see
ing in it a safer shield than Hinduism. 
Perhaps, after 45 years and with education, 
they are thought of as having become “uppi
ty” and the treatment of young Salamat 
Masih and his family (see The Freethinker, 
March and April) is a symptom of this 
resentment.

That a modern state should have 
mandatory death sentences for “insult
ing” God, the Koran or the Prophet is 
bad enough. That the prosecuting lawyer 
should have stamped angrily from the 
court because he failed to get a conviction

Turn to Page 79
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WHAT’S ON...WHAT’S ON...WHAT’S ON
Birmingham Humanist Group: For information about 

Group activities contact Adrian Bailey on 0121 353 1189. 
Wednesday, May 17, 7.30 for 8pm, AGM at Martineau 
Centre, Balden Road, Harborne. Monday, June 5, 7.30 for 
8pm, Martineau Hall, Balden Road, Harborne: Jane Wynne 
Willson: International Humanism.

Blackpool & Fylde Humanist Group: For details, please 
contact Secretary D Baxter. Telephone: 01253 726112.

Brighton and Hove Humanist Group: 40 Cowper Street, 
Hove (near Hove Station, bus routes 2a, 5 and 49). Sunday, 
June 4, 5.30pm for 6pm: George Mepham: The Arms 
Trade.

Bristol Humanists: For details, please contact John 
Smith on 01225 752260 or Margaret Dearnaley on 01275 
393305.

Central London Humanists: For details, please contact 
Cherie Holt on 0171 916 3015 or Hilary Leighter on 01895 
632096.

Chiltern Humanists: Details of group from 01296 623730.
Cornwall Humanists: Contact: B Mercer, "Amber," Short 

Cross Road, Mount Hawke, Truro TR4 8EA. Telephone: 
01209 890690.

Cotswold Humanists: For details, please contact Philip 
Howell, 2 Cleevelands Close, Cheltenham GL50 4PZ. 
Telephone: 01242 528743.

Coventry and Warwickshire Humanists: Waverley Day 
Centre, 65 Waverley Road, Kenilworth: Monday, May 15, 
7.30pm: Public meeting: Humanist Morality -  Should 
Humanists Take a Stance on Specific Moral Issues? 
Information: telephone 01926 58450.

Crawley, West Sussex: Charles Stewart is working to 
establish a Humanist group for the area. Interested read
ers should contact him at 50 Boswell Road, Tilgate, 
Crawley RH10 5AZ. Telephone: 01293 511270.

Devon Humanists: For details, please contact: C 
Mountain, "Little Gables," Burgmanns Hill, Lympstone, 
Exmouth EX8 5HN; 01395 265529.

Ealing Humanists: Friends Meeting House, 17 Woodville 
Road, Ealing W5. Meetings start at 8pm. Details: telephone 
Derek Hill 0181-422 4956 or Charles Rudd 0181-904 6599.

Edinburgh Humanist Group: Programme from secretary, 
2 Saville Terrace, Edinburgh EH9 3AD; 0131 667 8389.

Gay and Lesbian Humanist Association (GALHA): 
Information from 34 Spring Lane, Kenilworth CV8 2HD; 
telephone 01926 58450. Monthly meetings (second Friday, 
7.30pm) at Conway Hall, Red Lion Square, London WC1.

Hampstead Humanist Society: Information and pro
gramme of meetings from N I Barnes, 10 Stevenson 
House, Boundary Road, London NW8 OHR

Havering & District Humanist Society: HOPWA House, 
Inskip Drive, Hornchurch. Tuesday, June 6, 8pm: Ralph 
Ison: Darwin -  the Man Who Changed a Ladder Into a 
Bush. For further information, contact J Condon 01708 
473597 or J Baker 0708 458925.

Humanist Society of Scotland: Secretary: George 
Rodger, 17 Howburn Place, Aberdeen AB1 2XT (telephone: 
01224 573034). Convener: Robin Wood, 37 Inchmurrin 
Drive, Kilmarnock, Ayrshire; telephone: 01563 526710.

Humanist Society of Scotland, Glasgow Group: 
Information regarding meetings and other activities from 
Hugh Bowman, 7 Elm Road, Burnside, Glasgow G73 4JR; 
telephone 0141 634 1447.

Kent Humanists: Information from M Rogers, secretary, 
2 Lyndhurst Road, Broadstairs CT10 1DD; telephone 01843 
864506.

Leeds & District Humanist Group: Swarthmore Centre, 
Woodhouse Square, Leeds. Meetings at 7.30pm. Tuesday,

May 9: Wendy Formby: The Feminist Movement Today■ 
Leicester Secular Society: Details from the Secretary, 

Lyn Hurst, Secular Hall, 75 Humberstone Gate, Leicester 
LE1 1WB (telephone 0533 622250).

Lewisham Humanist Group: Unitarian Meeting House, 
41 Bromley Road, Catford, London SE6. Thursday, May 25, 
8pm: David Porter: Sex, Humanity and New Technology- 

Manchester: Greater Manchester Humanist Group- 
Information: 0161 432 9045. Meetings begin at 7.30pm, St 
Thomas' Centre, Ardwick Green. May 12: Arthur Chapped 
Do Humanists Dream of Electric Sheep?

Norwich Humanist Group: Martineau Hall, 21a Colegate, 
Norwich: Thursday, May 18, 7.30pm: AGM followed by 
social evening. Information about group from Brian Snoad 
on 01603 455101.

Preston and District Humanist Group: Information 
regarding meetings and other activities is obtainable from 
Peter Howells, telephone 01257 265276.

Sheffield Humanist Society: Three Cranes Hotel, Queen 
Street (adjoining Bank Street), Sheffield. Wednesday, June 
7, 8pm: Public meeting.

South Place Ethical Society: Conway Hall, Red Lion 
Square, Holborn, London WC1 (telephone 0171-831 7723)- 
List of events obtainable from above address.

Stockport Secular Group: Details of activities from the 
Secretary, Carl Pinel, 85 Hall Street, Offerton, Stockport 
SKI 4DE. Telephone: 0161 480 0732.

Sutton Humanist Group: Friends House, Cedar Road, 
Sutton. Meetings 7.30pm for 8pm. Wednesday, May 10: 
Debbie Chay, Lecturer in Constitutional Law: Charter 88 '  
a Bill of Rights. Wednesday, June 14: Peter Heales: David 
Hume -  a Key Figure in the Development of Humanism- 

Teesside Humanist Group: Friends Meeting House, 
Norton, Stockton-on-Tees. Meetings second Wednesday 
of each month. Wednesday, May 10: Discussion of state
ment of beliefs. Contact J Cole on 01642 559418 or B 
Wood 01740 650861 or write to J Cole, 94 High Street, 
Norton, Stockton-on-Tees.

Tyneside Humanist Group: Meets on third Thursday O' 
each month (except August), starting 6.45pm in the 
Literary and Philosophical Society building, Westgate 
Road, Newcastle-upon-Tyne. June 22: Harry Clark: 
Environment Issues. July 20: David Boulton, Sea of Faith: 
Humanism in the Churches.

Ulster Humanist Association: Meets second Thursday 
every month, Regency Hotel, Botanic Avenue, Belfast BT7- 
Details: Brian McClinton, 25 Riverside Drive, Lisburn BT27 
4HE.

Worthing Humanist Group: Info: Mike Sargent, 01903 
239823.

HUMANIST ANTHOLOGY
Attractively produced, updated edition of 

Margaret Knight's fascinating work, 
revised by Jim Herrick with a preface by 

Edward Blishen. Rationalist Press 
Association. £7.50, plus £1 postage, from 

RPA, Bradlaugh House, 47 Theobald's 
Road, London WC1X 8SP. A "most accept

able introduction to the Humanist tradi
tion" -  Colin McCall, The Freethinker.
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DOWN TO
with Bill Mcllroy

Carriage
Without
Religion
^ S T  month saw a m odest but signifi- 
ant advance in the secularisation of 
Wish society. The M arriage A ct 1994,

. e outcome o f a Private M em ber’s Bill 
produced by Conservative M P Gyles
/andreth , was im plem ented -  and

tough it the churches have lost an 
jP°rtant social advantage.
' On-religious wedding ceremonies can 
7 take place in buildings other than a 

I Sister office. W hile the Marriage Act 
o authorised marriages without a reli- 

°us service, civic facilities have tradi- 
1 nal|y been, to say the least, somewhat 
^cking in charm and character.
(■Qe 'berately or otherwise -  most likely the 
s r®er -  register offices were located in 

euy and unsuitable buildings.
CaM • Past’ many atheistically or agnosti- 
^  v  inclined couples have gone through 

e teligious motions in church because of 
r j V  pressure and lack of suitable sur- 

undings for the fashion parade. All that 
tan n° W cbange - Owners o f buildings 
, nging from the National Railway 
jj^seurn at York to the Royal Pavilion at 

'ghton are applying for licences confirm

ing eligibility as marriage venues. Under 
new guidelines, such buildings must have 
no religious connections and ceremonies 
must be strictly secular in content.

With christenings going out o f fashion 
and now the provision of attractive facili
ties for non-religious marriage ceremonies, 
the clergy are fast becoming an irrelevancy 
in social life. True, religion still has a cen
tral role at most funerals. Let us hope that 
it is a symbolic one.

New Life 
-  old tosh
THE Easter special issue of New Life 
(“The Newspaper That Celebrates the 
Work of Christianity”) scarcely mentioned 
that business of the empty tomb. But it 
reported another resurrection -  that o f a 
six-year-old Chinese boy.

Eighteen hours after his “death,” the 
boy’s mother wrapped him in a blanket and 
took him to church. After much prayer,
“the child began to cry loudly. He was call
ing for his mother. She fell on her knees 
and thanked the Lord for his great mira
cle.”

This ought to be good news for Virginia 
Bottomley and hundreds of patients in our 
children’s hospitals. But, unfortunately, the 
Lord appears to perform his great miracles

’nveiled threats in Toyland
, SLIM men prefer their women to 

°bedient and dowdy. Even English 
, Wale converts cover themselves from 

to foot with dull drapery in def- 
ternce to their Islamic lords and mas- 

Sl Any hint of colour indicates a 
‘i l ln e s s  for that bugaboo known as 

^estern life style.”
lea ?'v aPPears that Kuwait’s religious 
0vP Cl? have been getting worked up 
as |T kittle girls, particularly one known 
„0. arbie. Actually she is a doll -  that’s 
the a P°l'tically incorrect expression, by 
hej -  approximately 12 inches in 
dfe t’ a favourite to generations of chil- 
obs*1 Sounds innocent enough, but sex- 
a„.,.SSt'd mullahs have issued a fatwa  
8a"»st her.

has ^'Preventative of the Islamic Sliaria 
WWouneed Barbie as a “she-devil.” 
Sepvants of Allah are in a sweat

over the doll’s polished finger nails and 
“shameful clothing,” not to mention 
“the voluptuous fullness of the lips and 
hlonde styling of the hair.”

Demanding a ban on sales of the “she- 
devil” doll, the Islamic spokesman said: 
“Our children must be protected from 
this evil Western style of living.”

This preoccupation with Western ways 
can become a tragic obsession. For 
example, in Ttirkey last month, two sis
ters, aged 20 and 21, were shot dead by 
their brother. He was “shamed by their 
Western life style and felt that his hon
our as the older brother was tainted.”

In fact it is the “family and honour” 
zealots, not Barbie dolls, from whom 
young people, particularly girls, need 
protection in Islam-dominated societies.

only on unnamed patients in far-away 
places. And does it not seem odd to believ
ers that the Almighty miracle worker is 
also the supposed creator o f all things, 
including malignant tumours, viruses and 
germs?

New Life also reported how two English 
women -  again unnamed -  were miracu
lously cured o f cancer after receiving 
handkerchiefs which had been prayed over 
by the Bishop of West Malaysia. “It’s a joy 
to hear that both of them are healed,” he 
enthused.

Known to his flock as Bishop John, he 
spoke of another “miracle healing” after 
praying over a Chinese woman whose doc
tors “gave her a maximum of three days to 
live.” But after a few hours o f prayer “she 
got up from her bed ...and  was discharged 
on the third day having fully recovered.”

New Life concluded its report with the 
sad announcement that “Bishop John died 
recently from a heart attack.”

Watch this space for news o f his miracu
lous recovery.

Not-so-good 
Friday for 
the thirsty
FRIDAY evening, and one is enjoying a 
glass or three at a favourite watering-hole. 
All o f a sudden comes the landlord’s 
doom-laden announcement: “Last orders at 
the bar, please.” Last orders at the bar? But 
it’s only twenty-past-ten! Perhaps the bar 
clock has stopped. Then the awful truth 
dawns. It is Good Friday. Sunday opening 
hours apply.

No doubt the Government was com 
pelled to placate the religious Right and 
the puritanical Left in order to ensure safe 
passage of the Sunday Trading Act 1994. 
But will it take another 40 years, as in the 
case of Sunday shopping, before the 
remaining petty restrictions are swept 
away? Will the Keep Sunday Special 
Campaign rename itself the Keep Good 
Friday Special Campaign?

Perhaps it is time to revive the estimable 
Ancient Order o f Froth Blowers which was 
very active in the 1920s. In addition to 
raising large sums for charity, Froth 
Blowers fought the good fight against 
licensing justices, religious prodnoses and 
assorted pussyfoots who endeavour to 
restrict other people’s pleasure.
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YOU’RE TELLING USI

Humanism’s 
w ay forw ard

IN the March issue of The Freethinker, Frank 
Holmes drew attention to the unorganised but 
substantial minority of unbelievers in Britain. 
In an earlier issue of the New Humanist, 
Nicolas Walter also raised the same topic.

The question is -  how can we approach this 
vast number and provide some organisation so 
that their existence is at least recognised by 
society at large, and some provision made for 
their minimum needs for birth, marriage and 
death?

During the last couple of years, I have given 
some thought to this question and here is my 
suggestion...

One of our organisations -  perhaps the 
National Secular Society -  should set up a 
Register of Non-religious Citizens. Non-reli
gious people would then be invited to write in 
on the following lines: “I [name] being a 
British [or EC or Commonwealth] citizen of 18 
years or more, resident in Britain, confirm that 
I am not a follower of any religion, faith or 
cult, and wish to be included in the Register of 
Non-religious Citizens.”

A small fee of, say, £5 or £10 towards print
ing, postage, publicity and administration costs 
would be required -  for the simple reason that 
the greater the response, the greater the drain 
on the resources of the initiating organisation. 
It could be suggested that a voluntary donation 
in addition to the registration fee would be 
appreciated.

This would be a once-in-a-lifetime step for 
non-religious persons. They would not be join
ing an ordinary sort of organisation with 
AGMs, resolutions, election of officers and the 
like. In acknowledgement of their request, they 
would be issued with a well-printed certificate 
by the Registrar of Non-religious Citizens, 
which they could preserve like any other seri
ous document -  birth certificate, marriage cer
tificate and so on.

It should be made dear in the original invita
tion that the Register would not be used for 
commercial purposes, although some people 
might not resent a latter approach to attend a 
meeting or to join one of our organisations, 
unless of course they ticked a box to indicate 
that they wished for no further communica
tions.

My suggestion differs from that of Frank 
Holmes in one important respect. He seems to 
suggest that our present Humanist organisa
tions should unite in some way and that this 
would enhance the value in the media of any 
Humanist viewpoint because of the large num
ber of non-religious persons associated with it.

There is, of course, a case for “rationalising” 
some of our organisations and keeping some 
separate. This is an entirely different matter. 
Our separate organisations often represent a 
separate approach or a separate mood. A 
movement heavily pressurised into unification 
by rank-and-file pressure could splinter when 
serious differences of strategy or personal

antipathies arose, as is shown by history.
In any case, whether our organisations unit

ed by merger, by federation or even by confed
eration, the majority of organised Humanists 
assembled in general meetings would nearly 
always adopt a “liberal,” “progressive,” “left- 
of-centre” position on controversial issues. But 
the Register of Non-religious Citizens must be 
able to attract all non-religious persons, what
ever their views on any given controversial 
topic.

The Register, if it attracted large numbers, 
would reduce the influence of religious and 
dogmatic organisations and hence indirectly 
support Freethought, but it must be open to all 
who have no religion.

G N DEODHEKAR 
London N3

MR FRANK Holmes will be comforted to 
know that all the objectives he sets out for a 
new corporate organisation for Humanism are 
included in the five-year strategic plan Making 
Humanism Happen, which is to be launched at 
the forthcoming AGM of the British Humanist 
Association.

The plan relies on five aims: the promotion 
of Humanism in clear and comprehensible 
terms to an ever-widening audience; the recog
nition of Humanism both through achieving 
equal status with religions across the whole of 
public life and through the achievement of 
moral authority and influence; the implemen
tation of Humanism through practical and pas
toral activities, the organisation of Humanism 
through the BHA (and allies!) and participa
tion in Humanism by those who recognise that 
Humanism requires personal responsibility 
and commitment.

Each aim will be delivered by a number of 
practical objectives to be achieved within an 
agreed time. The emphasis is very much on 
getting down to business.

There is something for all “tendencies” in 
the plan, and scope for all who care about the 
future of organised Humanism to support it 
through involvement with the many projects to 
be developed, or through financial support.

If this plan receives the support of the nation
al Humanist organisations, it will have the 
effect of drawing us together in a practical and 
potentially very successful common purpose.

We may then find that we have become a sin
gle organisation in all but name. Then we can 
go forward on the strength of shared success, 
and avoid the debilitating bickering over 
obscure “theological” differences which might 
result if we were simply to try to amalgamate 
now.

Mr Holmes, and any others who would like a 
copy of the plan, have only to drop a line to the 
BHA at Bradlaugh House, 47 Theobald's 
Road, London WC1X 8SP, enclosing an A4 or 
A5 self-addressed envelope with 19p stamp.

RICHARD PATERSON 
Vice-Chairman, BHA

FOR the Humanist cause, publicity is the vital 
need. The best publicity is to be attacked, 
preferably, in the media and elsewhere, by

prominent members of the various religi°us 
bodies.

Editors, who otherwise might be cautio“s
about normally allowing Humanist views to be
expressed in their columns, including the cor 
respondence ones, would be freed -  whlC 
they, personally, might enjoy -  to permit. in 
accordance with best democratic principles.^, 
response to the attack from an “authorise
representative. (NB: Humanists are very right'
ly suspicious or chary about organisation

andleads to hierarchy: bishops and things 
power bases; all potentially deadly to free free 
thinking).

The greatest difficulty with this “represents
five” idea is: who appoints him or her? WW 
authority? Frank Holmes touches on this 
dilemma. Some ad hoc combination of E" 
Humanist bodies to authorise the epistolary 
representatives to act without further contre > 
since response to the attacks we have in min 
would need to be immediate in terms of dean 
lines? Issues soon go cold in newspapers.

The essential qualifications for these reps 
would be, first, to have appeared in ‘h 
Freethinker letters columns -  that is, to b 
known. Then the following: adequate educa- 
tion; proven talent in the use of words; a g°° 
debater; able to provoke without malice! a 
sense of humour (to show we’re human!); fh® 
intelligence which commands the respect 0 
the intelligent; absolute confidence in the 
Cause, while avoiding the “fundamentalist’ s,n 
(sic) of pride.

They should not necessarily respect the 
opponent’s point of view (a difficult one, thiSj 
his view, for you, is untenable, but you don 
have to say so); they do not have to avoid dis
playing utter contempt for such churchpersons 
John Gummer, Ann Widdicombe and the Dean 
of York; be prepared to help kill the world' 
shaming dominance of the Pope, but don 
baulk at the risk of being crucified: it could he 
useful to the cause, and people like martyr* 
(see an incident circa AD33); have good fee1' 
ings for former Bishop Dr Jenkins who proba' 
bly doesn’t believe (full stop); support the gov' 
ernment in any steps it takes (and enforces) *° 
ban religious practices on any part of the bod) 
(designed by God!) using surgery; oppose the 
humiliation, by men claiming religious author' 
ity, of half a Belief’s membership; co-operate 
in the preparation of a world-reviving secular 
New Testament, thus giving hope of a ready 
civilised Third Millennium.

And remember The Freethinker in your wim 
NOËL RATCLIFF^ 

Buxtoh

ONE of the characteristics of the wider 
Humanist movement in Britain is the lack ° 
any detectable consensus among the ordinary 
members with respect to important policy deci
sions. I believe that this defect is an importait* 
reason for our lack of growth, and the response 
to Frank Holmes’ proposals for a wider and 
more coherent movement is a very g°01; 
example of a typical policy debate in The Freethbtker'

Turn to Page 77
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IJchates about the general direction which 
British Humanism should take are different in 
k'nd from debates about the origin of the word 
homophobia.” Policy debates should beaim~Jaimed at revealing a consensus, which in turn

some kind of action, change ofshould lead to
direction, or possibly a rational defence of the 
status quo. My impression of the prevailing 
¡’Pinion within British Humanism -  it can only 
e an impression, these issues are not usually 

S'ven conference time or magazine space -  is 
’nat radical change, whether structural or in 
attitudes, is regarded as self-evidently imprac- 
tlcal and hence not worthy of serious debate.

I agree with Peter Rodgers' comment in the 
APril issue. “If that’s what the various bodies 
Want, so be it.” But it would be nice to see 
riear evidence of a consensus because silence 
a°es not necessarily mean agreement with the 
s,a[us quo. I should like to see a serious, acad- 
ernically respectable, analysis of the develop- 
l^nt of national Humanist organisations in 
different countries in Europe.
. * know that Humanists tend to be individual
ize -  but if they are too individualistic to 
a8ree about anything, they should not be argu- 
ln8 for an open democratic society in which 
decision-making is based on a well-informed 
c°nsensus. For those who hold that a large and 
eflective movement will come about by natur- 
al evolution, I would ask them to produce 
^°me evidence that this is happening or is like- 
y to happen.

JOHN CLUNAS 
Aberdeen

^  A relatively young (34) atheist who was 
j^Pidly becoming disillusioned with the tone of

articlestheP majority of letters and articles in The 
re*thinker, I was delighted to see that some- 

j’ne is trying to raise the level of dehate above 
he Humanist equivalent of how many angels 

Cari dance on the head of a pin.
* too fail to see the need for three or four sep- 

arate organisations and would welcome a 
^fger. I would also like to make two further 
'"^gestions. As well as a regular, national and 
aecessihle magazine, I would like to see, and 
j1' t)l|ld be happy to contribute to, an Atheists’ 
Handbook. The handbook could contain 
^dresses and telephone numbers such as that 
jd the BHA Ceremonies Line mentioned in the 
ast issue of The Freethinker, along with infor

mation on the world’s religions, arguments for 
alZeism, quotes and references from Humanist 
l i te r s  and thinkers, contradictions in the 

'rile and any other facts or figures that would 
^  °f use to committed atheists/Humanists as 
''mil as the curious or those, such as teachers, 
eeding more information to pass on to others. 
jHy second suggestion is inspired by a copy 
 ̂ 1%3 annual report of the National Secular 
°ciety thrown out by my parents when they 
oved. The text mentions how the NSS, the 
HA and the Rationalist Press Association 

^ere moving into the same building and would 
f o r k i n g  more closely together in future.Wh;at a good idea, 1 wonder what happened to

it? But it was the NSS badge on the cover that 
made me think that we have no way of pro
claiming our atheism in the way that Christians 
have the Cross or Jews the Star of David. The 
badge was a simple poppy or pansy encircled 
by the words National Secular Society. Could 
we not re-adopt this badge and wear it to help 
show how many of us there are out there? 
There would also be the chance of raising 
some much-needed cash. No doubt I will be 
attacked by iconoclasts but 1 have no problem 
with wearing my atheism on my lapel.

Incidentally, if any older members know if 
the NSS logo, or something similar, was ever

Preferably short and clear
ly-typed letters for publica
tion should be sent to The 
Editor, The Freethinker, 24 
Alder Avenue, Silcoates 
Park, Wakefield WF2 OTZ. 
Please include name and 
address (not necesssarily 
for publication) and a tele
phone number.

produced as a lapel badge perhaps they could 
contact me. I would be happy to buy a badge if 
it were for sale.

BEN HAYES 
London SE19

FRANK Holmes rightly observes that many 
erstwhile churchgoers have lost faith in reli
gion, and have more or less embraced a secu 
lar viewpoint.

He goes on to wonder why these people have 
not gone on to flock to join the Humanist 
movement. I think I can offer three good rea
sons:

1 Many of these ex-churchgoers feel badly 
let down and disillusioned on the realisation 
that they have been conned (often for many 
years) by the false claims of their respective 
religions, and are thus extremely reluctant and 
wary of joining any other organisation for fear 
of being conned again.

2 After discarding religion, many no doubt 
will adopt the atheist viewpoint, which is not 
necessarily in agreement with the Humanist 
life-stance.

3 The British Humanist Association mem
bership fees and costs of its publications are

also considerations which have to be taken into 
account.

How the BHA will address the above, 
“Heaven” knows!

DAVID YEULETT 
Greenwich

Christian
Humanism

MAY I define my position as a Christian- 
Humanist?

In his 1992 Easter Day Sermon, the 
Archbishop of Canterbury, Dr George Carey, 
said: “Belief in the resurrection is not an 
appendage to the Christian faith: it is the 
Christian faith”; and the then Bishop of 
Salisbury, the Right Rev John Baker, said that 
ministers who do not believe in the bodily res
urrection of Christ should resign. “If you don’t 
believe,” he told them, “you have no business 
representing the Christian church.”

Christianity is too great and valuable an ethic 
to depend any longer on belief in the supernat
ural and in the existence of a god up there, out
side ourselves; some mysterious entity, all-see
ing, all-knowing, all-powerful and most merci
ful, able, if he so wished, to end at a stroke 
wars and famine, cruelty and suffering, but 
preferring for his own inscrutable reasons to sit 
on his hands.

Sooner or later, such notions will be given no 
more credence than we give to the gods of the 
ancients, who in their day were believed in, 
prayed to, conciliated, propitiated and called in 
aid in times of crisis, with no evidence that it 
ever materialised.

But Christianity, propounded by a genius of 
immense power and brilliance, and of unbe
lievable courage, must continue to be taught, 
but on a humanist basis, ignoring the fabulous 
hyperbole, such as in biblical times the mira
cles, which tend to be attributed in one form or 
another to any very great man.

The best text for such teaching is the beauti
ful literature of the Gospels themselves, 
accepting that much of it is myth and fable.

[Dr]'J G BOURNE 
Salisbury

W hat’s in 
a name?

WHY not clarify and simplify the purpose of 
Humanism? Or even call it Atheism (so as 
everyone will know what it’s all about).

Humanism should exist for the purpose of 
upholding the right to worship NO GOD, any
where in the world, and to help and protect 
those whose lives might be endangered by 
these views.

It should promote non-religious education 
and work to abolish blasphemy laws, world
wide. Nothing more. Political or other views

• -  Turn to Page 78
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should be irrelevant. We are all different; we 
are freethinkers.. .

Some of us might be gay, some not, and 
some of us might dislike homosexuality alto
gether. Some support capital punishment, 
while others find it repulsive. I, for instance, 
am a veggie, but I wouldn’t expect every 
Humanist to be sympathetic to my cause, nor 
would I expect every veggie to become a 
Humanist.

Let’s leave our differences behind; other 
pressure groups can cater for our other tastes 
and views. The common denominator is: we 
are all atheists (or, at least, agnostics). Let’s 
forget our regional and national differences. 
Let’s grow internationally; let’s unite, and 
grow stronger.

JEAN WATSON 
Muirhead

Homophobia
IN HIS book, Society and the Healthy 
Homosexual (1975), American psychologist 
Dr George Weinberg coined the term "homo
phobia,” which he defined as an irrational 
fear, revulsion and hatred of homosexuals 
resulting in prejudiced antagonism towards 
and mistreatment of them [my italics]. 
Etymological pedantry aside, it is the irra
tionality and mistreatment which characterises 
genuine homophobes -  some of whom, I’m 
sorry to see, still infest your correspondence 
columns from time to time.

ANTONY GREY 
London NW2

I AM obliged to your correspondents for point
ing out that “homosexual” is derived from a
Greek word meaning “same” and not from a
Latin word meaning “human.” But not many 
people know this, so I would still maintain that 
“homophobia” is inappropriate because it is 
misleading. After all, “homo” is very familiar 
as the generic term for our own species.

Incidentally, I have the 1982 edition of the 
Concise Oxford Dictionary, and this could eas
ily confuse the ignorant. Having defined 
“homosexual,” it concludes “(from homo + 
sexual).”

I really should not have been guilty of the 
error because I once read some Latin (hence 
the Cicero quotation, and a little Greek. The 
Greek word was not new to me.

I am unhappy, however, at being subjected to 
the charge of pedantry. The meanings of words 
are so important, especially in disputed areas, 
and we must try to be as accurate as possible, 
so that we know what we are talking about.

As for my “ironic” use of the word “friends,”
I certainly did not intend it to be so interpreted. 
It is friendship that sustains civilisation and we 
should cultivate it wherever we can. I wish it 
was easier to be more friendly with my homo
sexual friends, but it is difficult, because most 
of them become hostile to me when I express 
my objection to homosexuality on health and

social grounds. They go on to tell me I am prej
udiced, whereas I have thought the matter out 
very carefully...

I will not pursue this subject any further, as it 
does not seem a very appropriate concern for a 
publication that deals mainly with Humanism 
and religion, and has no special interest in 
homosexuality.

ARTHUR ATKINSON 
Middlesex

Matter 
of fact

I REJECT on my own behalf S J Gula’s asser
tion (April letters) that atheism is a matter of 
faith. So far as I am concerned, my atheism is 
a matter of fact. I can surely make the state
ment: I am unaware o f any evidence for the 
existence o f God and therefore have no reason 
to believe in God. And I am entitled to cate
gorically claim that, without evidence to the 
contrary, there is no God.

Every logical thought has led me to the con
clusion that there isn’t a God. The only truth, 
for any one of us, is in that which we experi
ence and understand. It is surely arrogant and 
insulting to assume that our own truth is the 
only truth and all others must accept it. This is 
the intolerance of all religion which has led to 
such misery over the centuries.

Truly our only way forward is to be tolerant 
of everyone’s truth and to hold on to our own 
so long as it is not contradicted by evidence 
and does not prevent others seeking their own 
truth. Therefore I reject S J Gula’s assertion 
that I should think as he does and that the only 
truth is his truth.

ALAN R BAILEY 
Southend

BY THE same token, S J Gula must be agnos
tic about little green men at the ends of rain
bows and the pink elephants of drunks’ imagi
nations. OK, logically I must be agnostic about 
these, as about God. So in practice I behave as 
though atheist, but in theory I grant the possi
bility of His existence along with Drunks’ Pink 
Elephants (why shouldn’t they also have capi
tals?)

Z FINKELSTEIN 
Liverpool

A  specious 
comparison

CONNAIRE Kensit draws a specious compar
ison between food rationing and baby rationing 
(March letters). The two are not the same thing 
at all: different logic is at work. Likewise, 
when petrol is in short supply, rationing fuel is 
a distinct issue from rationing vehicles.

Even during wartime, Britain did not restrict 
reproduction. Only the most violent, totalitari
an régimes have ever done so -  which ought to 
set alarm-bells ringing.

Contrary to Kensit’s impression of my at?" 
ment, the principle and enforcement 0 
“rationing” are inseparable. He says of Chi'13 
that “there is some ‘brutality’ [why the swg 
ger-quotes?] in their administration of 
thing,” as though that were an excuse, when 
fact that is exactly my point: there is an ideC 
logical continuity between the Tiannenmel1 
Square massacre and the one-child policy-

Modem famine is largely a political pr0̂  
lem: population levels have not been a sign1 *',1 
cant factor . Scarcity stems from econon"1 
mismanagement, corruption, war, and me 
dling by the IMF and World Bank.

If anything needs rationing, it is State in'er 
ference.

It is not because there are too many of thê  
that the poor are starving. It is a breathtak"1- 
obscenity to blame them for their plight, whe 
they are so clearly the victims of the policies 0| 
the same governments that are asked to con"0' 
population.

Doesn’t Kensit ever wonder why those con" 
tries with the highest incidence of starvatio 
often have relatively low population dens'1), 
while the wealthiest countries are those V 
the greatest population density9

be i" 
cur«To the extent that there is now, or may 

the future, a problem with population, its f 
lies not in reducing freedom, but in extend' i 
it. Particularly at the expense of our cuf
masters. -p

DAN J BY;
Rotherha111

Lord love us?
IF there is a Creator, one wonders why
programmed the cosmic computer for

s /be 
the

emergence of virases and pathogenic bacted3
-  even favouring them by making them res'5 * *'
tarn to previously effective antibiotics. A t°r . 
of population control, along with earthqu3 **1 £ 
and other natural disasters? A source o f ® 
suffering deemed necessary for spir,[U 
growth? f

One could imagine happier manifestations 
the Love with which the Almighty is credit .

VIVIEN GIBS“ 1 
Eal'n9

Freethinkers 
and drugs

AS FREETHINKERS we should a'|0£ 
expression of free thinking that we do n 
agree with ourselves. However, I would ** . 
expected such a controversial article as that 
the March issue advocating the legalisation 
“soft” and “hard” drugs to be highlighted ■ 
the Editor as being a view that I expect m 
freethinkers, and certainly most “Humani* ’ 
would completely disagree with. [It was c,e 
ly marked: DISCUSSION -  Editor]. . „

This article, given such prominence, 'vl
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new and casual readers to believe that this 
is common among supporters of The

Fr<;e<hinker.
Obviously, alcohol misuse will lead to ruined 

lves -  including affecting the lives of those 
associated with the victim. This seems a poor 
oxeuse and argument for letting loose even
■bore Powerful drugs.

Most Humanists do not believe that there is 
iny place in “the good life” for drugs of any 
SQrL other than for medicinal use.

DON LANGDOWN 
Orpington

i 0 HONEST person denies that the legal drur • •j*rugs tobacco and alcohol should be banned 
ecause of the huge number of people they 
y> but this does not excuse the banned drugs. 
Users have been telling us for decades that 
ey are harmless. I was in New York City in 

,/e 1970s when one of the main claimants of
’bis lie appeared on TV. He admitted that he 

wrong and told of the case of one of hiswas
Mliant women students who used to be able 
0 Work out intricate calculus in her head. Now, 
ter years of drug use, she couldn’t even do 

bai,>c maths.
. baking drugs is like drink-driving. The drunk 
knows” that alcohol doesn’t affect his driving, 
"t being relaxed after a few drinks he is actu- 
y a “better” driver.

j Ateohol, like drugs, affects the brain, which 
s what you use to understand what you are 
0,ng and what is going on around you. If your

yardstick, your brain, is out of kilter, then your assu- •
Wh

baptions cannot be trusted.
■y are drugs banned if they do not harm

is no mysterious conspiracy.Iteople? There
1(>ba ° n^  sav'n8 grace of the legal drugs
even̂cco and alcohol is that they are cheap,
l 1 *n quantity. This means that women don’t 
hak l° become prostitutes to pay for their 
s . Also, heterosexual men don’t have to 
pi iheir bodies to other men, as they do in 

aces like Amsterdam, to pay for their habit, 
ju br'entl at Wl,rk was at court last week as a 
(1([°r >ri the case of a “Yardie” who, like many 
Sitin'' Was c°mmitting crime to supply his 
,, 9-a-day habit. Others turn pusher to supply 

ll'r habit.
S( "e reason that UK deaths from illegal sub- 
¡,ances are so low is that many end up in the 

er, their minds gone from years of drugabiUset0r ’’ and when they die no one cares. A doc- 
es Puts it down to pneumonia or natural caus-

be sort of things which many who sleep 
|,8h die of...

b0.,Ve seen dope addicts “consuming drugs for 
or . P.teasure and enlightenment.” The gutter 
fu a ri'rty alley leaning against a dustbin is a 

by place to pursue such interests. Of course, 
p,any start off at home but end up at the latter 
in Ces- Others end up screaming day and night

an asylum.
MICHAEL HILL 

London SE19

R Canning (April) is unfair to drug-tak

ers. Drug-takers have done nothing wrong. 
They are prosecuted, as were witches, because 
ignorant, superstitious people judged their 
actions “wicked.”

Instead of being destroyed by coca, the Inca 
Empire was built on it; while a third of the 
population in some towns took opium, the 
British Empire rose to its zenith. And Aldous 
Huxley and Andrew Weil would say that 
humans do have an innate “drive”to seek psy
choactive experiences. Intolerant people with a 
desire to control others seek to channel this 
drive into religions.

JOHN MARKS 
Liverpool

Respect for 
animals

IN ANSWER to Heather Evans (April), 
Richard Dawkins in The Selfish Gene does not 
advocate anything; he describes how nature 
acts through the mechanism of gene selection 
-  that is, how nature is, not how some of us 
would like it to be. To stretch the word “broth
erhood” across the species boundary is going 
far beyond the dictionary definition of the 
word.

If we could communicate with “a race of 
superbeings” to the extent of arguing a case, 
then that in itself would be our best argument 
against exploitation. However, the situation is

not parallel -  the forebears of farm animals 
would have been hunted by predators and 
would, sooner or later, have been killed and 
eaten. Our intervention by domestication has 
not worsened their lot , provided we observe 
good welfare practices.

Incidentally, I used the word “specist” as I 
cam across it in Animal Rights literature; if 
“speciesist” is better English, I am quite happy 
to use that.

ROBERT TEE 
Pudsey

Easter
message

I READ Robert Sinclair’s Easter message 
(April) more than once, trying to decide 
whether it was meant to be taken seriously. I do 
not see how anyone who has read Prof G A 
Wells’ four books on Jesus (The Jesus o f the 
Early Christians, The Historical Evidence for 
Jesus, Did Jesus Exist? and Who Was Jesus?) 
can continue to believe in the sort of individual 
portrayed in the Gospels and apparently 
accepted by Mr Sinclair as a historical figure.

It would be interesting to see the “evidence” 
to support this fanciful account of a Jesus who 
was both the leader of the Essenes and the boss 
of a gang of armed zealots.

DEREK ROBERTS 
Mitcham

What next for 
Pakistan?

From Page 73

and a death sentence against a boy of 13 
speaks eloquently about the religious poi
son that has eaten into the hearts of many 
in Pakistan. All honour, therefore, to the 
two women, Asma Jehangir and Hina 
Jilani, for their bravery in defending the 
Christian accused.

Incidentally, despite her election as Prime 
Minister, contrary to Muslim tradition,
Benazir Bhutto has been unable to get any 
change in the bizarre legal procedure whereby 
a woman accusing a man of rape has to pro
duce four witnesses -  and if she fails to do so 
is then herself put in jail for adultery or forni
cation. The Muslim storm blows hardest 
against women!

So...the State of Pakistan was formed to 
provide security for Muslims. It was then, in 
1947, expected to be like any other democra
cy, but it has gone on to establish Islamic 
rule.

It has expelled most “pagans” (Hindus and 
Sikhs); rattled the Kitabiya, who have a high
er status than idol-worshippers (the Kitabiya

being the Christians, followers of a book); 
persecuted heretical Muslims (the Ahmediya); 
isolated schismatic Muslims (the Shia). 
Pakistan has oppressed the Bengali Muslims 
and Hindus and the entirely Muslim Baluch.
It has destroyed any semblance o f justifica
tion it had for its creation.

Whither Pakistan? It will survive with the 
Punjabi-Pathan army in command. There is 
no question of dissolving Pakistan and its 
joining the Indian Federation as four states. 
But will some province like Baluchistan or 
Sind try to secede as Bangladesh did? Neither 
has the population or military strength to 
withstand the army.

Will the country just muddle along, then, 
with numerous conflicts like those we are 
seeing in Karachi? Or will the Muslim mass- 
mind open up with a blinding flash to the 
realities of the 21st Century?

Or could some wise and strong leaders 
propose and carry out a reversal of all poli
cies and achieve a very loose confederation 
of South Asian states to include India, 
Pakistan, Bangladesh, Nepal and Sri 
Lanka?
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Marxism as a ‘scientific theory
WHEN I wrote that “Fascism was 

already discredited” (November) 
when Karl Popper published The 

Open Society in 1945, I meant that Hitler 
and Mussolini were discredited in their 
own countries and their politics of per
sonal dictatorship, racial supremacy, 
police and corporate state, concentration 
camps etc., was discredited among the 
bulk of intellectuals everywhere. This 
remains true today.

J H Morten can produce little evidence to 
support his assertion that Fascism “has with 
some success been attem pting to make a 
comeback (December). Nazi groups in Ger
many -  and their equivalents elsewhere -  are 
fragmented outfits supported by local anti- 
Semitism and hostility to “guest” workers, 
with minuscule chances of coming to power 
nationally (though all bets are off if Germany 
should experience an economic collapse simi
lar to that of the 1920s). In Britain the only 
remotely credible Fascist leader has been Sir 
Oswald Mosley with an East End constituency 
and some aristocratic sympathisers (Cliveden 
set, Windsors, a number of M itfords, etc). 
Colin Jordan and his even more insignificant 
successors have had only nuisance value. 
However reactionary and insensitive the Tory 
Government, “one cannot say it is fascist.”

In 1945, and for some years after Stalin died 
in 1953, Marxism was not discredited either in 
the Soviet Union or among many left-wing 
intellectuals in the West. Despite the former’s 
recent rush to a "market” economy of the sort 
that gave capitalism a bad name at the time 
Marx was writing, and the boom of penitent 
breast-beating from the latter, Morten says 
only Stalinism has been discredited.

This view is elaborated by C R Wason, who 
“would cheerfully trust my life to the truth of 
Dialectical Materialism” and “would swear to 
Historical Materialism” (January). Together 
with “the Economics of Capitalism ,” these 
form the essence of Marxism. But, alas, “the 
great weakness of the Communist Party of 
Great Britain has always been its fear and 
hatred of Marxism.”

Perhaps I’m ill-informed, but I thought all 
Communist parties round the world had been 
liquidated or renamed. No matter. The claim I

by David Tribe
wish to address is that Marxism is “a scientific 
theory.” I agree with Wason that it’s complex 
and “never the work of a single individual.” 
Indeed, Marx is generally said to have drawn 
eclectically from German philosophy, French 
politics and British economics; and I would 
detect six strands in his voluminous writings; 
humanistic ethics (early), dialectical material
ism, historical determinism economic inter
pretation of history, “scientific” socialism and 
revolutionary communism. At the outset it 
should be noted that Marx received an acade
mic training in philosophy and law, studied 
economics and history privately, and was 
financially supported by journalism and pri
vate patronage. He was never a “scientist” as 
such.

It would be easy to argue that while there is 
an academic discipline called “the philosophy 
of science” there’s no “science of philosophy.” 
Or that history, politics and economics are arts 
rather than sciences. Instead I’ll assume that 
Marxism contains a number of philosophies 
that may be consonant with science and scien
tific hypotheses that are potentially verifiable 
or falsifiable, and ask to what extent they’ve 
been verified or falsified.

W ason’s account o f “m atter” -  or mass- 
energy -  is generally accepted, and science 
would be impossible without such an assump
tion. I f  there is a sp irit w orld, we ca n ’t 
describe it or experiment on it and so know 
nothing about it. But this account is of materi
alism, not dialectical materialism. For several 
years Marxist intellectuals have been embar
rassed by the dialectic and tried to ignore it, 
though historical determ inism  appears to

Established church for Russia?
A PACKAGE of changes to the 1990 
Russian Law on the Freedom of Con
science and Religious Organisations 
is being considered by President 
Boris Yeltsin.

Legal experts and minority religious 
groups say parts of the new law are 
so vague that they could open the 
door to persecution of non-Orthodox 
religions. One section would make it

illegal to "insult citizen's feelings and 
beliefs" while another would require 
all religions to submit a formal doctri
nal statement to the Government.

Meanwhile, the ultra-nationalist Lib
eral Democratic Party, which is allied 
to the Orthodox Church, is campaign
ing for the abolition of church-state 
separation  and w ants  O rthodoxy  
established as the state religion.

depend on it. Invented by the ancient Gt*e  ̂
the dialectic was a pedagogic or disp3 . 
resolving tool which combined a thesis" 
its contrary antithesis to create a synthe 
The idealist German philosopher Hegel p<js  ̂
lated a mystical cosmic force, the Absd u
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wielding this tool in the world so as to e0.

the negation of the negation, the unit) 
opposites and the passage of quantity 1 
quality (new forms). As distinct from the *8 
less, changeless, once-for-all creationist <* 
of the Old Testament, “the Absolute is bec°
mg.
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Marx laid hold of this grandiose app1 
but said it was operated by material, 
immaterial, forces. These he identified 
modes of production in the hands of s°c ( 
economic classes, so that history becatf 
study of economics or class struggle. „ 

While this interpretation of history toXi 
more plausible than a dynastic one, Marx P  ̂
claimed it as a scientific law. And not JuŜ  
descriptive law to understand the p ast3 
interpret the present, but a predictive and P 
scriptive one to foretell and determine . 
future: ultimately, a communist economy  ̂
a classless society. At that convenientsI • 
(for Marx), the dialectic would cease to op 
ate and the economic Absolute stop becom1 * 

In the “soft” sciences, laws tend to haye 
best a descriptive value. They’re only broa 
and fallibly predictive and never prescrip11' 
Even as description they need to have con* 
tent categorisation. But with Marx, his ne^ 
and successors for ever, any observation ^ 
be a thesis, an antithesis or a synthesis acC° f. 
ing to the observer’s mental state or the c 
rent party line. Here Popper’s principle ct»11 
into play. As an attempt to understand the P 
sent, Marxist dialectical materialism and *' 
torical determinism are like Christian idenIlj  
cation of the “last days” before the Sec° , 
Coming: so vague as to be unfalsifiable 3 
thus unscientific. . j

But critics of Marxism are fortunate in 1
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it has made predictions which are veril13;fiable
and falsifiable. A few of these are: the re"1o!»'

tal'5*tion can occur only in an advanced c a p i - ( 
country like Germany, not a backward peaS } 
society like Czarist Russia; even withoul 
proletarian revolution, capitalism will dis>n 
grate through its own internal inconsistenc1 ̂  
after an initial dictatorship-of the- proletal!|. 
following the revolution, the state an  ̂ 1
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accompanying police and bureaucratic app3,af3'
tus, together with social opiates like relig#^ 
will gradually wither away; once “scientd1
socialism is established, it will inevitably Prf.

*

'■avj,

S°Ut
sarn
acy
s
Vs
h r
? g
K
5trc
°.f t

ceed to communism and couldn’t reved 
capitalism.
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What can we say of a theory so wrong 1,1
practical consequences? Oh yes, I know ^ 
answer. After decades of hailing Soviet s°c! . 
ism and incipient communism, the dwind'1 - 
faithful now say it was state capitalism a*1 1 
time!
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