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the  g r e a t e s t  a b o r t io n is t  o f  a ll
"G o d  a c c u s e d  b y  n .s .s . p r e s i d e n t

Miss Barbara Smoker concluded her presidential address at the annual general meeting of the National Secular Society 
1,1 London on Sunday 30 June by reciting a prayer for use by campaigners against the 1967 Abortion Act. Miss Smoker, 
3 former Roman Catholic and ex-member of the Legion of Mary, said: “Nobody, of course, likes abortion. Nobody 
•kes vaccination or dentistry either. But they are often the lesser of two evils. The National Secular Society does not 

jjPprove of using abortion as a lazy method of birth control. But it approves of abortion where the alternatives would 
°e. worse and therefore supports the 1967 Act. The Lane Committee, after two years of collecting and considering 
j;V|dence, unanimously concluded that the beneficial effects of the Act far outweigh its disadvantages. Their Report 
J1.31! been eagerly awaited by the anti-abortion lobby, organized by mainly Catholic front groups, in confident expecta- 

that it would come out against the 1967 Act and give them ammunition for their campaign. Disappointed and 
'ifuriated by the Report they have renewed their efforts to sabotage the Act. We all uphold the right of doctors and 
■P̂ ses to opt out of any involvement in abortion on grounds of conscience. But the opponents of the 1967 Act. not content 
'V|th safeguarding the rights of those with conscientious objections, want to impose their wishes on everyone.

H»’fif

“̂ggested prayer
‘Who are these busybodies? They are Roman Catholics 

deluding celibate priests and nuns) and fundamentalist 
^ptestants who have no scruples about herding school- 

jjk'ldren to anti-abortion rallies. Absolute opposition to 
Portion, even when the foetus is known to be seriously 
efcctivc, has no possible justification apart from religious 

P?gma. It can be justified only by putting the supposed 
of a supposed deity before humanatarianism. Ironically 

noiigh, however, the God that Christians worship and 
bey is, according to their own beliefs in his power, the 

Rfcatest abortionist of all time, being deliberately respon
s e  for spontaneous abortion, (miscarriages), the incid-
nee of which far exceeds that of induced abortion, even 

today.”

Miss Smoker then concluded: “ I suggest that the 
iti-abortion lobby adopts this prayer: ‘O, thou great 

. oortionist! Thine is the monopoly of righteous abortion, 
°r ever and ever. Amen’ ” ,
The meeting went on to pass a wide range of motions, 

°nie on subjects of perennial concern to secularists, others 
Rising from the events of the last six months. Among the 
'>rmer were three motions on the subject of church schools. 
°e deplored the practice of Churches selling the sites of 

jjdundant church schools to the highest bidder, and urging 
they be compusorily purchased by local authorities 

Pd retained for community purposes. A continuing con- 
ern 0f tilc National Secular Society has been that the 
°8'c of sectarian Christian schools would be grasped by 
ber religious groups who would justifiably argue that 

t.Pat is good enough for Christian is good enough for 
J Cni. This was reflected in a motion which viewed “with 

3rm the possibility of the establishment of Muslim 
scrOI®, followed possibly by Hindu, Sikh and Buddhist 
chools, thus introducing divisions within the Asian immi- 

°raPt communities and between the host and immigrant 
°Pimunities” . The motion proceeded to call upon the

British people to consider the reorganization of Christian 
denomonational schools with a view to their early secular
ization.

Proposing a motion on behalf of the Executive Com
mittee on segregated schools in Ulster, Mr. Bill Shannon, 
himself from Northern Ireland, said that unlike in this 
country in Ulster all but 100 per cent of Catholic children 
attended Catholic schools. As there are so few Anglicans 
in Northern Ireland there were few Protestant church 
schools, but that the state schools represented the pro- 
testant schools. Unfortunately, he said, there was no easy 
solution as since the population was living in ghetto areas 
community schools would still be de facto segregated. In 
both Catholic church schools and Protestant state schools 
the religious education was very dogmatic. The motion 
passed considered “that the system of segregated education 
in Northern Ireland helps to create, at a most impression
able age divisions which are the root of sectarian strife in 
the province. It went on to call for “children of whatever 
group to be educated as equals in a unified, secular system.

Women's rights
Motions were passed on the rights of women with par

ticular attention to pension rights and equality for married 
women students. A motion was also passed urging that 
legislation be passed to secure the position of the foreign 
spouses of British women, which the Home Secretary has 
said he will do for the time being by administrative 
measures. The meeting also welcomed the proposals of the 
Charity Law Reform Committe which had reported in 
February, and whose category of non-profit distributing 
organization which would be tax-exempt would benefit a 
wide range of voluntary bodies, and rationalize the exist
ing charity law which is arbitrary and chaotic.

Two motions were passed on censorship. One welcomed 
the lapsing of the Cinematograph and Indecent Displays
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Bill, which was considered a dangerous extension of cen
sor ship and unsatisfactory in its use of the test of in
decency which is even vaguer than that of obscenity. 
However, the Bill has been introduced as a private mem
ber’s Bill and is about to come up for its second reading 
at the time of writing. A further motion called for a 
tightening up of the censorship laws in general, so as to 
make it more difficult for bigoted individuals to harass 
authors, publishers and traders.

Other motions passed concerned Sunday Observance in 
the light of Sunday football during the three day week, 
the bias shown by the previous government in granting 
asylum only to the refugees of Left-wing dictatorships, 
environmental protection from North Sea installations and 
the use of a proportion of the wealth we are led to believe 
will be generated thereby for the benefit of the Third 
World. Finally, an emergency motion arising from the 
Flixburgh chemical works explosion called upon the 
appropriate authorities to take action to prevent such a 
recurrence.

NEWS
Some M.P.s have already publicly aannounced their 

change of allegiance. Others, not yet committed, are likely 
to be influenced by the letters and delegations they are i j 
receiving. The Minister could gain a false impression oj | .
feelings about legal abortion if she looks only to her recent 
postbag. j  j

The forces of reaction have become organized and 
articulate. The Catholic Church is now split on both 
contraception and divorce. It must be expected that the I 
campaign against legal abortion will be intensified. Your , ;
support must now be made obvious to politicians; other' | 
wise we could be in danger of losing all we have fought 
for in the past four decades. !

Like most government reports the Lane report is a 
formidable document running to three volumes and cost‘d  1 
£4.69 in all (see The Freethinker April 1974). ALRA & 
to be commended in having published a summary of hlt 
report. This will prove most useful to those of us “ttofk 
specialists”, who while active supporters of ALRA wouj 
find difficulty obtaining and digesting the full report. TJ1 f 
document entitled The Abortion Act Inquiry comprise 
a summary of the conclusions, seme of the C om m its  
findings and a list of its recommendations. Among i'1 ̂  \
Committee’s findings are sections cm the patients, the dW" 
tors, other professional workers, Who should decide■< 
N.H.S. abortion, private abortion, What sort of service- 
methods, safety, and some common fallacies. This , '
surely be an imperative purchase for Freethinker rctidcf - '
to enable them effectively to foster the cause of alx>rti° 
and resist from a ¡xfsition of knowledge its obscurant1 I 
opponents. Copies are available at 25p each from j n 
General Secretary, Abortion Law Reform Associah0 - 
22 Brewhouse Hill, Wheathampstead, Herts.—Ed.

N.S.S. ANNUAL EXCURSION

ABORTION REACTION
The General Secretary of ALRA writes:

No doubt you have seen reports of the current activities 
of the anti-abortion lobby. Large numbers attended a rally 
and march in London; meetings to which M.P.s and local 
councillors are invited are being held up and down the 
country and, despite the factual and favourable findings of 
the Lane Committee, distortions, half truths and false 
statistics about the working of the Abortion Act are still 
being widely disseminated.

Additionally, a broad-based campaign of pressure on 
Members of Parliament and Ministers is being mounted. 
It is reported that some M.P.s have received 2,000 indivi
dual letters suporting repeal of the Abortion Act. Roman 
Catholic journals are urging their readers to withdraw 
votes from politicians who support legal abortion. Instruc
tions have been circulated for the infiltration of candidate 
selection committees in order to exclude the choice of those 
sympathetic to the Abortion Act.

With a minority government, uncertainty about the date 
of a General Election, and when each vote counts for even 
more than usual, these activities must be taken seriously.

The Society’s annual excursion on Sunday 8 Septemh 
will be to Kent and the programme will include v is i t s  j 
places of historic interest. The first stop will be at Sunm f 
Place, Pembury, where the Humanist Housing Associate*1 
latest project is nearing completion.

The route to Tunbridge Wells passes through the vall^ 
of the River Derwent, a picturesque area much appreciate 
by the Romans and the Normans, of whose settleWen 
many traces remain. Eynsford, one of Kent’s most attra 
tive and historic villages, has a ford and a fifteenth-centu > 
bridge over the river. William de Eynsford, whose cas 
ruins are visible from the road, was one of Henry II’s j11 
excommunicated by Thomas & Becket, an action w‘1| s. 
occasioned the royal outburst resulting in Becket’s a®?3at 
sination. Becket, as Archbishop of Canterbury, lived 
Otford, further along the valley from Eynsford, in a Pa 3vS 
of which a large fragment survives. Henry VIII, 
jealous of other people’s palaces, took a fancy to Becke 
old home. Its then occupier, Thomas Cranmer, protested 
vain that it was too small for a king, Henry making up 11 t 
deficiency by taking nearby Knole (with its 365 rooms), ,c
the same time. Whilst at Otford, Henry prepared f°r

his
meeting with the King of France, an affair whose extra ^  
gance earned it the name of The Field of the Cloth 
Gold. It was at Otford that Canute fought the English-



July 19 7 4 The Freethinker 99

AND NOTES
After taking lunch at Tunbridge Wells, the route will 

bLe to Small hythe Place, Smallhythe, for nearly thirty years 
I Me home of the celebrated actress, Ellen Terry. Smallhythe 

“lace was built about 1480 and purchased by Ellen Terry 
111 1899; she died there in 1928. The building now houses 
a Marvellous collection of pictures, costumes, photographs, 
P°sters, programmes and stage properties.

Finally a visit will be made to Sissinghurst Castle with 
i s Magnificent gardens which were the creation of Victoria 
ackvillc-West and Harold Nicholson. The story of 
issinghurst can be summarized as one of Tudor and 

pJizabethan grandeur; neglect and deterioration; rescue 
nd restoration. (During the period 1756-1763 it was used 
s a prison for French prisoners-of-war; Edward Gibbon, 

aMhor of Decline and Fall of the Roman Empire, was one 
ot the guards.)

j VI0LENT DEMONSTRATION
Saturday 15 June a violent clash occurred between 

PM'ce and demonstrators in and around Red Lion Square, 
j-'pndon, as a result of which one demonstrator died and a 
P°hceman was seriously injured. What actually happened 
s subject to a public enquiry and is probably of less im- 
P°rtancc than the principles involved. Elsewhere in this 
‘ssuc we publish two articles on students, freedom of speech 
Ml violence. The arguments for and against freedom of 

^Pcech were also rehearsed in a statement issued by the 
outh Place Ethical Society, the proprietors of Conway 

^ aH. where both the demonstrators and counter-demon- 
hators had booked rooms. This statement which was 
Ssued before the demonstrations took place is in large part 
produced here:

Conway Hall is one of London’s most popular meeting places. 
M our view the freedom of speech and association is funda
mental and we do not discriminate in any way against those 
¡n °  hire rooms in our premises provided they respect the build- 
mg and the rights of others in accordance with their contracts.

We src persistently assailed by the Left or the Right (more 
ooimonly now by the Left) for defending the freedom of speech 

01 the other side. All the organizations concerned meet here 
Mgularly.

It is pointless and irrelevant to compare the England of today 
. *th the Germany or the Russia of the ’thirties. We have cn- 
J°ycd religious and political toleration for three hundred years 

nd it is on that record, not the record of other people’s 
Vrannies, that we stand and build. Our own Society, ever since 
ts foundation in 1793, has taken this position and vindicated it. 

,, If some people have bad and vicious notions, as is sometimes 
M case, they put themselves self-evidently in the wrong when 
My make them public. Sectarian fanaticism has always got 
Mrt shrift in England. If, however, they arc denied the freedom 
i speech they simply capitalize on that denial and in the name 

fa liberties secure extra publicity for their cause. Opposing 
Matieisms thus provide free publicity for each other while 
Mh and tolerance are put in jeopardy. This is something that 
c> for our part, will not countenance.

^  GOD WE TRUST PARTY
^Merican followers of Krishna are forming a political 
f1r8anization to be known as the “In God We Trust Party 
°r Purified Leaders” . They plan to “put God in the 
etltrc of political affairs and promote God consciousness”.

—Freedom.

PANIC IN THE PRESBYTERIES
B. R. Bensley writes:

After seventy-three years of prayerful cogitation, the 
Presbyterian Church of Australia has agreed to merge 
with the Methodist and Congregational Churches, to form 
the Unting Church of Australia. The merger was first 
mooted in 1901, but a diminishing conservative group of 
Presbyterians has delayed unification for more than twenty 
years.

Despite a final vote of 230-143 in favour of unity (only 
six votes more than the required three-fifths majority) the 
anti-unity Continuing Presbyterian Church will un
doubtedly go to litigation over the dividing up of SA200 
million of assets. The Congregational Church’s hitherto 
insistence on the necessity of baptism by immersion is 
only one of the many doctrinal differences yet to be 
hammered out.

Churchmen have also been disturbed by the domination 
of unity talks by lawyers. Although legally elected mem
bers of the Church assembly, their courtroom tactics have 
been resented by some of the faithful. A statutory com
mission under a non-Presbyterian—a Q.C. member of 
Sydney Anglican Synod—as an impartial chairman, has 
been formed to deal with the problems encountered during 
the final moves towards union.

A joke amongst delegates was that only a Sydney 
Anglican would have a knowledge of ecclesiastical in
fighting superior to that of the Presbyterians. How these 
Christians love—and trust—one another!

D.L.A.S. GENERAL MEETING
Mrs. Enid Wistrich, chairman of the Greater London 
Council Film Viewing Board, was guest speaker at the 
annual general meeting of the Defence of Literature and 
the Arts Society which took place at the House of Com
mons on 18 June.

Mrs. Wistrich told the meeting that of all methods of 
censorship used in relation to the media, film censorship 
was the most repressive and archaic. She outlined the 
history of film censorship in Britain, recalling that the 
early shows were usually given in old halls, which, to
gether with the highly inflammable celluloid film, consti
tuted a considerable fire risk. The Cinematograph Act of 
1909 gave councils the power to license buildings in which 
the shows were held and to attach conditions to licences. 
This led to the ludicrous situation where the fire brigade 
committee was often responsible for viewing films and 
deciding if they were suitable for public showing. Mrs. 
Wistrich concluded by saying that she was becoming in
creasingly radical in her outlook on the question of film 
censorship.

William Hamling, M.P., was re-elected chairman of the 
D.L.A.S., with Antony Grev and Eric Smith as joint 
honorary secretaries and Ian Wells as honorary treasurer.

THE COST O F CHURCH SCHOOLS
By DAVID TRIBE 
Foreword: MARGARET KNIGHT 
20p plus 3}p postage 
G. W. FOOTE & Co. Ltd.
698 Holloway Road, London N19 3NL
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HUMANIST POLICY ON "

The Humanist movement is now being presented with two 
opportunities, and a challenge, to do something effective 
in the reform of religious education.

The most dramatic factor is the situation in Birming
ham. Here the National Society for the Promotion of 
Religious Education According to the Principles of the 
Church of England has claimed that Birmingham’s newly 
prepared Agreed Syllabus is illegal; and Counsel for the 
City has confirmed this opinion. At present, this is merely 
Counsel’s opinion, but if it is upheld in the Courts we 
have a clear basis for arguing with great power that 
“Religious Education” is, of its essence, educationally 
invalid. For the central reason given by Counsel is that 
the Syllabus treats the “non-religious stances for living” 
(namely Humanism and Communism) as subjects in them
selves; they are taught for their own sake, not to advance 
religious knowledge. That is what Religious Education 
requires. In other words, because the Birmingham Syllabus 
has taken this small but critical step towards fairness and 
balance, it is declared illegal.

Progressive activity
A second opportunity arises from genuinely progressive 

activity within religious education. A “National Council 
for Religious Education” has been formed, with Edwin 
Cox as chairman. He is very concerned that R.E. shall 
completely lose its old “confessional” quality. To secure 
that the N.C.R.E. should have a broad basis he ensured 
that the British Humanist Association was invited to join, 
and it has. James Hemming and I are the B.H.A. repre
sentatives. It is clear that, though all shades of opinion 
are represented on the Council, as a body it is very pre
pared to think afresh and consider what the issues of 
importance really are. It remains to be seen how much 
can be achieved in practice, but the non-religious view 
has here a powerful opportunity to press its case, with 
no strings attached.

The particular challenge to Humanists arises from the 
conviction of the leading practitioners and experts in R.E. 
that they have substantially solved the old problems of 
R.E. They sincerely believe that R.E., as conceived by its 
best exponents, is now in essence educationally valid— 
and that the atheists and secularists who still oppose it are 
just obscurantist, and ignorant of what has been happen
ing in R.E. And they have an extremely plausible line, 
which could easily convince educationiists in general, and 
allow R.E. to establish itself permanently in a secure 
position in British education, whether the religious provi
sions of the 1944 Education Act continue or are repealed.

Modern R.E. is based on very advanced thinking in the 
philosophies of education and religion. But the whole is 
worked out within a framework of conceptions which is 
religious, and thereby annihilates the possibility of fair 
discussion, The religious point of view has so dominated 
western thought that it is difficult for even those who are 
not religious to be free of its influence; it borders on the 
impossible for those who are “ religious”, even in a broad 
and loose sense.

A key example of the modern founding of R.E. derives 
from the work of Professor Hirst of Cambridge. For him,

RELIGIOUS EDUCATION"
HARRY STOPES-ROE

July 1974

a fundamental aim of education is to initiate pupils 
distinct and unique “forms of knowledge”. And (it is said) 
religion is a “form of knowledge”; so Religious Education 
is an autonomous and important part of education. Its 
purpose is to initiate pupils into a sympathetic under
standing of religion. The flaw in this argument is the un
resolved complexity in the concept of “religion” . Religi°n 
deals (amongst other things) with the interlocking between 
one’s overall view of the world, and one’s implicit basic 
values: this may be granted. But it is the prejudice of the 
religious to presuppose that these matters are to be handled 
in terms of God or the supernatural. Thus they pass over, 
without recognizing what they are doing, the secular altcf' 
native: that this world is all we have, that the world lS 
the vehicle of natural processes, that our basic values ar£j 
those appropriate to the satisfaction of man the socia1 
animal, product of evolution. Meaning and purpose arS 
in the world because we have purposes and we create 
meaning, not by courtesy of “God” . The discussion °*
these questions—the choice between the religious and 
secular views of the world and how each might be worked 
out—can plausibly be said to be a “form of knowledge ■ 
(Hirst, actually, leaves this concept very unclear; but th.a 
is not my present concern.) One might say that such dis
cussions are a proper part of education—for children oKj 
enough and with the ability to benefit from them. ^  
what is hereby justified is not Religious Education. 
make this interpretation is to show crude religious bias.

Dimensions of religion
Another approach to R.E. is based on the philosophy 

of religion of Professor Smart of Lancaster. He distin
guishes various “dimensions” of religion—the mythical 
the doctrinal, the ritual and so on. He claims that fjj.6 
objective study of these matters is important; and valid; 
because of its objectivity. This Religious Education P 
valid and important. The inadequacy of this approach 1 
already implicit in their own arguments. One can be en
tirely “objective” and yet give a totally distorted pidlir 
of a field—by the simple process of omission. They reC°£ 
nize this, in that they argue that it is not sufficient to stud; 
Christianity, for it is but one among the range of won1 
religions. But the religious view of the world is but on 
among the range of possible views of this world. Am 
so-called “objective study” is prejudiced if it does n° 
cover the range of religious and non-religious alternative^ 
“Objectivity” is a necessary condition for an acceptah1 
“Religious Education”, but it is not sufficient. What J 
required is a fair and balanced treatment, and this 1 
incompatible with the very conception of Rcligi011 
Education.

Perhaps the most shatteringly irresistible foundation i° 
R.E. is the theology of Tillich. This view of Religi?11 
Education is based on his sermon on the Depth of E**?,,” 
ence, “He who knows about depth knows about God ; 
So what one does is to develop the pupil’s sensitivity ad 
awareness, his capacity for love and understanding. 
is the task of Religious Education; and obviously if j  
vital. This is irresistible, for it has the power of a g°° 
sermon—it presupposes what is being proved, so conV6 , 
sion is automatic. As Tillich himself notes: “You cafld^ 
then call yourself an atheist or an unbeliever. For yj\. 
cannot think or say: Life has no depth! Life is shallow-
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Of course, wc (you and I) are not “shallow”, for we are 
sensitive to the depths in the nature of man; are we there
fore religious?

Stance for living
At every turn, the religious point is made because a 

conception that really is broader than religion is identified 
w,ith “religion” . The followers of Hirst identify a person’s 
Jew of the world, and his basic values, as “religion”; 
Smart says the study of ways of life must be “objective”, 
out discounts the non-religious ways of running one’s life; 
[he followers of Tillich identify love and sensitivity as 
religious” . The very language with which we might 

Protest is taken from us! We cannot let the religious 
People take over the whole area of discussion of the nature 
°f man and the reality of God, the whole foundation of 
°ne’s approach to life; above all, we cannot let them take 
°ver the source in us of our love and sympathy. They 
cannot be allowed to identify our humanist “stance for 
Iwing” as a “religion”, for if they do that they will, be- 
ore long, have taken God for granted. The arguments 

tr°m Hirst, Smart and Tillich have some power. But what

STUDENTS IN REVOLT

they justify is Education in Stances for Living. If this is 
the subject under consideration, we have the possibility of 
a rational and fair discussion of what should be done, and 
when. If we try simply to reject the arguments, because 
the conclusion is Religious Education, we will forfeit 
respect and achieve nothing. The concept of “education 
in stances for living” has proved very useful in the dis
cussion at Birmingham.

But “Religious Education” has a very, very long way 
to go. The progressives are self-satisfied, for they look 
back to the vast distance that has been travelled since 
the old confessionalism. If we could but persuade them 
to turn round and face the way they are going, they could 
be humbled, for they would see the enormously vaster 
distance yet to be travelled. The new Birmingham Syllabus 
does make a great step forward; but it is still riddled 
with religious bias. And even so it is being shot down as 
illegal on the basis of the 1944 Act.

The false appearance of respectability shown by the 
modern R.E. represents a very real challenge to the 
secular view. But we have very real opportunities for 
achieving a radical reform.

SAM CASH

Jmre is a frightening tendency amongst students today to 
[mvocatc the use of violence as a weapon to be used in 
,e struggles in which they participate. Those who urge 
mlence and seek to find justification for its use arc making 

? fod for their own backs. There is evidence of an increas
es  tendency to provoke situations in which violence is let 
°ose, all in the name of some pseudo-revolutionary so
i le d  theory. Those elements are largely influenced by 
parxists of different hues, Trotskyitcs and their near rela- 
jons They are believers in the rights of minorities (albeit 
[j"lr own particular minority) to impose their will on 

• thcrs, in the name of some half-digested theory. When 
aterviewed on television and radio, and asked why they 
Tc taking part in demonstrations, in many cases they 
evcal themselves to be completely barren of ideas. Most 
1 them trot out old, wornout clichés, and talk in slogans.

Violent base

.Amongst the advocates of violence, one can perceive 
lfce main trends.

v lastly there are those who hold in some nebulous and 
J*8Ue manner, that if we can reveal to the masses that 
°c¡ety ¡s based upon violence, they, the masses (sic), will 

‘cutomatically go over to the side of the revolution, be- 
aUse they abhor violence, and perhaps they will learn the 

¡ Ue role of the state. Put this way the whole proposition 
Patently absurd, nevertheless, this is the type of thinking 
at characterizes many so-called leftists from Stalinist 

c°nimos” to every variety of Trotskyite.
Secondly there arc those who argue that society is basic-

a class-structured arrangement, and find sanction for
i ............................

fisting ruling classes have conquered power and held it
file use of violence on the grounds that, “all hitherto
b
foV K  use of force, and therefore, comrade, we must use 

Cc. however reluctantly” .
rdly there are those who claim their right to impose 
minority by force upon the majority, because the

avenues of propaganda, etc., arc closed to them and that 
force is the only way open to them. Oh: and of course all 
the self-styled leaders and lovers of freedom claim the 
right to speak for the workers, because the Trotskyites 
and communists, “know what is really good for us; . . . 
the poor, deluded, working-class masses.

All three of these propositions overlap each other, and 
all of them are cliche-ridden. The propositions are put 
forward as if they were self-evident. I suggest that they 
are largely unsupported hypotheses, and none of them has 
been proven.

Let us take a look at them. Take the first. So vague is 
the proposition in the minds of most of its proponents, 
that when called upon to argue, they quickly become 
reduced to a hysterical, slogan-chanting mob! Sorry, com
rade; I’ve seen you on television and in Hyde Park. You 
say that society is based upon violence—have you ever 
stopped to really think about what you are saying? Firstly, 
what do you mean by “society” , when used in this con
text? and furthermore, what do you mean by the word 
“based” ? To talk in this way is to engage in a tautological 
religious discourse. . . . “All life springs from the source 
known as God” . Society is not based upon anything. 
Society is an organism. It is a dialectical relationship of 
being and thinking. If what is meant is that violence is 
an important part of class-society, all right. But so is the 
acquiescence of large numbers of people; in fact the over
whelming majority. Why not say that society is “based” 
upon the support of masses of people?

Further, the proposition suggests that if only the workers 
understand—become class-conscious—that the state is an 
organ of violence, they will rise up and attack the state. 
Fiddlesticks! Yes, the state is an organ of violence; in 
fact it is probably a tenable proposition that the slate is 
violence organized. What is not true is that mass of the 
people are against violence, or for that matter that they 
care one way or the other. Most of these ideas flow from 
Marxism, with its theories of class struggle, and to some
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extent are drawn from some of the earlier anarchists. Un
fortunately, many who mouth Marxist slogans have read 
little or nothing of his writing, and certainly very few have 
bothered to examine these theories in the light of modern 
criticism.

Minority rights

Except for very limited purposes, violence is out from 
now on, it cannot help to bring about a fraternal society. 
On the contrary it is much more likely to play into the 
hands of fascist types. There are other considerations too, 
I deny that any minority has the right to take it upon 
themselves to tell me what’s good for me and try to im
pose their will upon mine. We have had enough of “Big 
Brother”, Stalin, Hitler, and 1984. I want to suggest that 
with all its faults, democracy is the most useful way of 
ensuring the will of the people. There is no better way 
known to us as yet.

Now, democracy means not only that the will of the 
majority should prevail, it also must acknowledge the 
rights of minority. In fact, real democracy involves a situa
tion in which all rights can be contained. Like everyone, 
I belong to a minority group. I think I know what is good 
for other people, therefore I will try to win over people 
to my side. It is as simple as that.

We should stop kidding ourselves—do not do things 
that will drive a wedge between ourselves and those who 
are against us. Demonstrate by all means, but make sure
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that you yourselves know what it is you are demonstrating 
about, and that others are getting the right message. Th# 
are many things that one can demonstrate about—it * 
good to tell people about the idea of a new world, a In 
affirmative world, a fraternal society. Call it socially 
anarchism or what you will. Your slogans and banner 
can proclaim some of its character, but you will not gel 
the notion of a classless and fraternal society across, w 
provoking violent collisions. Where violence is used ag®1® 
you, it is because people have the wrong idea of wna 
you and I stand for. On the level of social action, violent 
will do no good. Most people are more or less reasonabl • 
The trouble is that they lack knowledge, and they hay 
been conditioned to be afraid of us. Our job is to get rI 
of these fears.

So much for demonstrations, but these are of ver̂  
limited value. Our real job should be the one which ca 
show others that we mean business. This can best be don 
by direct non-violent action, directed towards those J 
need. We will often be involved in situations that ^  
mean acting in a militant way. All right—let us make on 
own scene and take step« to ensure that since we will to 
not to hurt others, we will do our damnest to resist thos 
who would try to stop us. There is much to do from will*11'’ 
hands. In the field of education let us build our oW 
schools and develop our own techniques. Where there & 
slum landlords, much can be done along the lines of t® 
Notting Hill Project. The field is unlimited.

Finally, why not make a greater effort in the direcli°n 
of building fraternal communities now?

THE CLOSING MIND: STUDENTS THREATEN THE OPEN SOCIETY
ANTONY A. MILNE

The founding father of modern post-war Humanism, H. J. 
Blackham, has spelt out quite clearly where the faith of 
the Humanist is to be found. “The Humanist,” he writes, 
“puts his faith in reason, in the reliability of tested evi
dence” . It is the open mind and the open society, he 
argues, that are the two key elements which are conducive 
to placing one’s trust in the processes of reason. Religious 
faith and received moral principles, as well as modem 
ideologies, are anathema to the self-dependent freethinker 
living in a democratic society.

Growing darkness
Yet it is both the ideal of the open mind and the open 

society that have been dramatically challenged in the past 
few years. We seem to have been plunged into a world of 
growing darkness; with political nihilism and terrorism as 
a world-wide phenomenon coinciding with diminishing 
démocrate rights in many countries and a perceptible de
crease in the number of free newspapers. Even those 
countries that remain strong in the openness of their 
political institutions, such as Britain, are experiencing 
growing economic and social upheavals coupled with bouts 
of malevolent irrationalism.

Indeed, it must have been a disheartening experience 
for any freethinker to have observed the recent pitched 
battles of manifest intolerance that raged between Left and 
Right outside Conway Hall, possibly the most enlightened 
and prestigious Humanist meeting centre in the country.

Yet this particular confrontation may have been the resU 
of a subsconscious effort to close or narrow the nw® ’ 
and thus reverse several centuries of increasing openn^ 
in our own universities.

The National Union of Students, significantly represe® ̂  
ing most of our future cultural and political élite, Passen. 
a motion at their April 1974 conference that was ost® 
sibly concerned with combating racialism in this count, 
but in effect limited freedom of speech on many univ® ̂  
sity campuses that have given individual support to 1 ’ 
motion. Part of this motion astonishingly reads like [l 
manifesto of the Workers’ Revolutionary Party:

Fascist and racist organizations should be fought against 
all possible occasions, both inside and outside the stua®j 
movement, and C.O.s should not provide any form of finaniLa- 
or material assistance to fascist, neo-fascist or facist organs 
tions.

Conference recognizes that racists have found a new wcap^. 
in the theories of inequality bewteen races propagated cc 
Eysenck, Shockley, etc. It rejects this spurious and unscien1' 
“research” and reaffirms its belief in the equality of all pe°P

Apart from the general ban on Tory and Monday Cl® 
speakers that the terms “fascist” and neo-fascist” imP1̂’ 
what is an affront to most thinking people is the ban 0 
emminent professors imposed because of views they 
not hold. Dr. Eysenck’s book, Race, Intelligence a' e 
Education discusses, dispassionately and humanely. 
evidence for and against the belief that I.Q. is P3!; |  
genetically determined. Neither he nor Professor Art*1
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,cnsen in the U.S.A. concluded that black people are 
jttferior, or that racial segregation is any way justified, or 
’hat less educational resources should be devoted to Negro 
education. Any psychology student arguing as such in an 
examination would show a complete misunderstanding of 

ysenck’s works, and would rightly be failed by the
examiner.

Indeed, thc student’s motion shows that there is a con
querable ignorance of the nature of academic methodology 
J  referring to the “views” of Professors Eysenck, 
hockley and Jensen. Academic meetings are surely not 
?r people to use as oratorical soapboxes for the expres- 
,'°n of personal values and opinions, but arc detached 
urums where hypotheses and theories are systematically rc- 
ted with due regard to the empirical evidence, and which 

fre usually offered for debate. Dissent in this context is 
re|ated to the method of approach, the validity of the 
^search or the interpretation of the conclusions, and 

jUouId not be levelled at the distastefulness of thc original 
ypothesis. Have we not progressed at all in the 360 years 

(,nce Galileo? Should we still threaten with the rack and 
umbscrew those heretics who dare to challenge our cosy 

°Uception of the universe?

Contentious sentiments
furthermore, there can be no valid reason why non- 

pCa<Jeniic speakers like Jonathan Guinness or Enoch 
row-ell, who may have contentious sentiments they want 
¿P u t over, from speaking at a university; and for the 

bowing three reasons. Firstly, the university in a demo- 
j, at*c society is the last bastion of free speech and free 

°Ught. If tolerance, wisdom and impartiality cannot be 
Reserved in such cloistered and learned institutions, what 
j, Pe is there for maintaining such freedoms outside of 
, eui? Secondly, for a select band of student union leaders 

tiny minority unrepresentative of the values of the 
t, aJ°rity) to ban speakers is arrogantly to assume that 
e e. students arc so unintelligent or gullible that they can 
fahk man*Pulated by the most unlearned or soapbox 
v.bble-rousers. Thirdly, absurd, irrational or intolerant 
arevvs would be exposed for what they are as soon as they
the ariiculated. Repression of such views can only enhance 
j,‘j‘e status of an irrational speaker, and give credence to 
nim> by implying that an clement of truth in thc message 

ay be implanted in the minds of the audience.

of the best traditions of rationalism and empiri- 
fr ui in the freethought movement have been inherited 

oui John Stuart Mill. Indeed, there can be no finer 
l^utor for any institution concerned with intellectual 
‘>TCrty and tolerance. In his classic On Liberty he wrote, 
• be peculiar evil of silencing expression of opinion isH ~ 1 _
c at jt is robbing the human race; posterity as well as thc 
si-n^S generation; those who dissent from the opinion, 

' I more than those who hold it” .

ti ^vertheless, contemporary academics have not en- 
anrT aSrecd w*dl Mill who wrote in bold, idealistic terms 
j cl Was unaware of the subtle, psychological difficulties 
b °lved in the expression of free opinion. Professor 
/¿  Ph Milliband, writing in Ideology, Social Science and 

of Speech, due to be published in October, says 
die notion of the counter argument misses the point, 

¡¿ause such an encounter usually gives a “considerable 
ly *aI and procedural advantage to the invited speaker” . 

°nly, he says, are the matters in dispute not suscep- 
e to reasoned argument because there is no common

ground from which to procede. “Much more important is 
the fact that any such encounter, even when it is possible, 
finds very little, if any, echo outside . . .  the lecture hall. 
. . . Prevention and disruption will cause a scandal, which 
is precisely why it may be desirable” . In this way, he 
surmises, members of the public will at least become 
aware of some important social issues, such as white 
colonial oppression in black Africa.

One must, of course, admire Millibrand’s sincere and 
laudable moral motivations. Admittedly, it is not easy to 
separate advocacy from unpalatable opinions (for example, 
the assertion that all Jews are evil might infer that some
thing ought to be done about it—the logic of nihilistic 
political action). It is difficult, too, to separate advocacy 
from direct action (for example, if something ought to be 
done, then it is right that it be done without delay). Yet 
on the whole Milliband’s approach ultimately defeats it
self. Provocative sentiments that could easily inflame an 
emotive public presumably can be assimilated without 
difficulty in the detached ethos of a lecture hall or seminar 
room. But to proselytize the subject into the wider com
munity for the sake of committed action would be the 
beginning of the end of academic positivism and objec
tivity.

Many students themselves, still riding the crest of the 
campus radicalism of the late sixties, will have no truck 
with “bourgeois” values like academic objectivity; and are 
forcing the hands of academics like Millibrand who are in 
any event committed socialists. Socrates said there was 
nothing unusual in the refusal of people to listen to un
popular views; but there is something peculiarly repellent 
in the fact that much of thc refusal to listen to unpopular 
views has taken place in the higher educational institutions 
of democratic countries.

Mediocrity and custom

Mill was in many respects ahead of his time. Writing in 
Liberty he complained that standards in every branch of 
human endeavour were being more and more firmly set 
by “collective mediocrity” and the “despotism of custom” . 
With the rise of popular government, society was no 
longer so much threatened by sinister vested interests but 
more by the tyranny of thc majority operating through 
“opinion, feeling and social sanctions” .

Humanists for many years past have bemoaned the loss 
of a real role in an increasingly secular and fairly per
missive society, possibly because they have viewed their 
task along narrowly defined atheistic lines. But sadly 
dogma and irrationality are by no means the prerogative 
of the Church. Indeed, in the wider society, the fight 
against intolerance and ideology has hardly begun.

N U C L E O E T H I C S :
Ethics in Modern Society
by DAVID TRIBE

90p plus 13p postage (paperback)

G. W. FOOTE & Co. Ltd.
698 Holloway Road, London, N19 3NL
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KARL MARX: HIS LIFE AND THOUGHT—p a r t  t w o  ju d ex

July 19?4

In June 1847 the German secret society, the League of the 
Just, changed its name to the Communist League and the 
motto “All Men are Brothers” was replaced by a new 
slogan, “Proletarians of all Countries Unite” , Marx (it is 
said) having declared that there were many men whose 
brother he wished on no account to be.1 A “Draft of the 
Communist Confession of Faith” composed by Engels 
(found only in 19682) was circulated to branches for dis
cussion. And in December 1847, Marx was commissioned 
to draw up the official programme of the League,3 and 
thus came to write the Communist Manifesto which was 
published in February 1848. In his discussion on pages 
180-188, Dr. McLellan points out that for all the clarity 
and force that made it a classic, its publication went 
practically unnoticed and virtually all the ideas contained 
in it had been enunciated before. As the historian A. J. P. 
Taylor says, “Nearly every sentence is a sacred text, quoted 
or acted on by devotees, who often no doubt do not know 
the source of their belief.”4 On page 183 McLcllan cites 
a passage from Section II of the Manifesto and comments 
on Marx’s minimization “ to the point of caricature” of 
“the role of ideas in society” . He also refers to Marx’s 
claim that modern industry was abolishing national dif
ferences, but not in Marx’s own words which were that 
“National differences and antagonisms between peoples 
are daily more and more vanishing” and that “United 
action, of the leading countries at least, is one of the first 
conditions for the emancipation of the proletariat.” In 
fact, nationalism has been a far greater force in world 
affairs than Marx foresaw. The Second International col
lapsed during the First World War and the Third was 
dissolved during what the Russian communists called the 
Great Patriotic War. National antagonisms have evoked 
the possibility of nuclear war between two nominally 
“Communist” states.

Final crisis
When the final crisis of capitalism failed to occur in 

1848, Marx as editor of the Neue Rheinische Zeitung 
began to call for war,5 and on 1st January 1849 he wrote 
“world war—that is the programme for the year 1849” .6 
One day after hostilities opened in the Franco-Prussian 
war of 1870 Marx wrote to Engels that “The French need 
a thrashing” and spoke of a Prussian victory and “German 
preponderance” which would mean “ the predominance of 
our theory.”7

On page 187 McLcllan repeats part of a sentence in 
Section IV of the Communist Manifesto in which Germany 
was said to be on the eve of a bourgeois revolution but 
he does not mention the second part of the sentence which 
says that this bourgeois revolution in Germany” will be 
but the prelude to an immediately following proletarian 
revolution” . Marx’s prophecy, however, proved incorrect. 
One pages 281-2 McLellan shows that Marx was continu
ally prophesying economic crises, catastrophe, and revolu
tion and, said Liebknecht, “in consequence was subject 
to our hearty derision which made him grimly mad” . 
McLellan refers to the Hyde Park demonstration of 1855 
but does not report Marx’s opinion that we “do not think 
we are exaggerating in saying that the English Revolution 
began yesterday in Hyde Park,”8

Karl Marx: His IJfe and Thought by David McLellan. 
Macmillan, £6.95 (paperback £2.95).

Among other claims made in a letter written in 1852, 
Marx said: “What I did that was new was to prove . • ■ 
that the class struggle necessarily leads to the dictatorship 
of the proletariat . . . and to a classless society.” But as 
Taylor observes, Marx had not proved this at all but waS 
relying solely on the Hegelian dialectic. In the Manifesto 
Marx said that “The proletarian movement is the sen- 
conscious, independent movement of the immense majority» 
in the interests of the immense majority.” But he also 
asserted that the Communists are “the most advanced and 
resolute section of the working-class parties” and “have 
over the great mass of the proletariat the advantage ot 
clearly understanding the line of march, . . .” . The Com
munist Party intellectual, Maurice Cornforth, admits that 
whereas “Marx and Engels envisaged the revolution be
ginning in a group of the most advanced countries ot 
industrial capitalism” , what has actually happened *s 
“what may be called the law of revolution on the per*' 
phery” .10 Or, as Taylor (“to imitate Marx is a sweeping 
generalization”) puts it, “Peasants, it seems, make revolu
tions” which “occur in backward countries, not in ad
vanced ones”. Marx, in the Manifesto, said that RlC 
peasants were “not revolutionary, but conservative. Nay 
more, they arc reactionary, . . .” .

Unresolved ambiguity
Taylor concludes that “As with every religious book, 

men can find in The Communist Manifesto whatever they 
want to find” . And the German historian, Professor 
Schieder,11 says “It is obvious that from The Communist 
Manifesto onwards ‘Marx’s revolutionary theory’ bore a 
character whose ambiguity has never been fully resolved • 
Wolfe concurs. “It is noteworthy”, he says, “ that both 
Lenin and his democratic socialist opponents have found 
comfort and sustenance in The Communist Manifesto. E 
is a mixed bag from which all would-be heirs can grab 
what they seek. In it arc voluntarism and fatalism, a theory 
of a vanguard professional revolutionary élite, and the 
specific formula for the rule of a class; conspiracy and 
propaganda slogans; observations on the ‘art of insurrec
tion’ and the first elements of the ‘science’ that guarantees 
the insurrection’s victory; . . . Tt is the very embodiment 
of the ambiguities in Marxism.” ’2

Dr. McLellan gives a short account on pages 233-4 of 
Marx and Engel’s March 1850 Address of the Central 
Committee to the Communist League—which Robed 
Payne13 says was also called A Plan of Action Against 
Democracy. Although little known and rarely studied, 11 
is, says Payne, one of the most important and semina1 
documents of the nineteenth century. It is remarkable 
its highly centralist and statist formulations and its streak 
of terrorism and was used in the next century as a Marxian 
manual of Leninist strategy and tactics. This is shown 111 
detail in the second chapter of Marxism in the M o d e1 
World, edited by M. M. Drachkovitch, 1965 (not J11 
McLellan’s Bibliography). Riazanov testifies that Lend1 
knew the Circulars—or Addresses—released by the Com
munist League “by heart” and “used to delight in quoting 
them” .

The Address was based on the belief that the revolution 
“is near at hand whether it will be called forth by an 
independent uprising of the French proletariat or by an 
invasion of the Holy Alliance” . It demanded that “Tne
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arming of the whole proletariat with rifles, muskets, can- 
n°n and munitions must be put through at once” and that 
the workers ‘‘must compel the democrats to carry out 
their present terrorist phrases. . . . Far from opposing so
ile d  excesses, instances of popular revenge against hated 
•ndividuals or public buildings . . . such instances must not 
°nly be tolerated but the leadership of them taken in 
hand.” The workers must “drive the proposals of the 
democrats . . .  to the extreme” and outbid them in every 
demand for social reform by putting forward a more 
extreme demand, and “dictate such conditions to them 
a$ will ensure that their rule “will from the outset bear 
whhin it the seeds of their downfall.” Alongside of the 
n.ew official governments” the workers “must establish 
Slmultaneously their own revolutionary workers’ govern
ments” and must “strive for a single and indivisible Ger
man republic” and “for the most determined centralizationof Power in the hands of the state . . . Their battle cry
niUst be: The Revolution in Permanence.

same month (March 1850), in one of the articles later 
■LPublished as The Class Struggles in France, Marx wrote 
r at “The proletariat groups itself more and more around 
,ev°lutionary socialism, around communism, for which 
lc bourgeoisie itself has invented the name Blanqui, This 

c°cialism is the declaration of the revolution in perman- 
.ncc, the class dictatroship of the proletariat as a necessary 
Position point to the abolition of class differences alto- 

jfher. . . ,” .u This, says B. D. Wolfe,16 was Marx’s first 
j^e of the term “dictatorship of the proletariat”. The 

arch Address certainly contains views that seem quite 
°se to those of Blanqui and in April 1850 Marx formed 

b ‘united front” (the “Universal Society of Communist 
Revolutionaries”) with the Blanquists.17

índl,'ess research
., %  the summer of 1850, however, Marx realized that 
‘le economic crisis and revolution which he had expected 

£°uld not materialize and at a meeting of the Central 
onimittee of the Communist League on 15 September— 

tS lhe result of what Blumcnbcrg18 calls a “sudden voltc- 
dce”—he postponed the revolution for up to fifty years 

„ T  *\0r “naked will as the driving force of the revolution” 
> ostituted “ the real facts of the situation”. Thereafter, 
r arx’s revolutionary voluntarism gave way to endless 
.Search in the British Museum searching for the hidden 
J avvs of motion” of capitalist society which my their 
^Pnnanent” workings would make the revolution and 
jdPmunism inevitable. In an article published in Novem- 
■Cr 1850 Marx declared that “a revolution is possible only 
(• a Period in which these two factors, the modern produc- 

e forces and the bourgeois forms of production, have 
,°rne into conflict with each other. . . .  A new revolution 
l 0I%  possible as a result of a new crisis. But the former 
. also just as certain as the latter” .19 Dr. McLellan does 
ĵ °t deal with these events in sequence but presents Marx’s 

°vember 1850 article, with its further clarification of his 
view, on pages 242-3 before mentioning his speech 

f 15 September 1850 on pages 248-9.

^s H. B. Mayo and others have pointed out, the tactics 
l c°nimended by Marx in the March 1850 Address have 
] etl used to justify the seizure of power in comparatively 

Ss industrialized countries with a large peasantry such 
^.Russia and China, and are inconsistent with other 
J'tings of Marx—for instance, the Preface to the Critique 

Political Economy, and to the First German Edition of 
,e First Volume of Capital, and his essay “Moralising

Criticism and Critical Morality” . On pages 174-5 McLellan 
gives tw7o quotations from this essay but omits the inter
vening portion in which the following relevant passage 
appears:

If, therefore, the proletariat should overthrow the political 
rule of the bourgeoisie its victory would only be temporary, 
only an episode in the service of the bourgeois revolution, so 
long as the material conditions which would render necessary 
the abolition of the bourgeois mode of production, . . . had not 
yet been created in the course of historical development.2*}

In the commentary on pages 243-6 on Marx’s “The 18th 
Brumaire of Louis Bonaparte” , “his most brilliant political 
pamphlet” , it is pointed out that a passage emphasizing 
centralization as an important feature of future society, 
was omitted from the second edition of 1869. But Dr. 
McLellan does not mention Engel’s claim in his U885 
Preface that this work was an application of Marx’s “great 
law of motion of history” , that all historical, political, 
religious and philosophical struggles are “only the more 
or less clear expression of struggles of social classes . . . 
conditioned by the degree of development of their economic 
position, by the mode of their production and exchange 
. . .” . There is compelling evidence, however, that when 
Marx and Engels applied their theory of history to actual 
historical situations, their early assessments were substan
tially modified. The “simplified” class structure proclaimed 
in The Communist Manifesto—the struggle between “two 
great hostile camps”, the bourgeoisie and the proletariat— 
becomes enormously complex. A multiplicity of different 
social groups and sub-groups are idnetified, there is “an 
infinite fragmentation of interest and rank,”21 and the 
relationship between class consciousness, “objective” in
terests, and political behaviour becomes complicated. In 
“Marx and Engels as Historians” (not referred to by 
McLcllan) Leonad Kreiger has drawn attention to “Marx’s 
historical ambivalence” and his attempt to synthesize the 
day-to-day history of the period and the workings of 
political institutions, which could be grasped by means of 
empirical research, with fundamental, long range history, 
manifested in the basic economic development of society 
and its presumptive political demands, which could be 
ascertained by the philosophical means of the historical 
dialectic taken over from Hegel. Clearly enough, says 
Kreiger, there was implicit opposition between what Marx 
and Engels were doings and what they thought they were 
doing, between their actual theory of history and their 
desired mastery of the facts.

Theory of class struggles
In Marx’s The Class Struggles in France, the main 

sections of which were written in early 1850 and predi
cated on the expectation of revolution the emphasis was 
on the specific development of events, analysed in terms 
of a theory of class struggle, but traced as an open process. 
In The 18th Brumaire of Louis Bonaparte, on the other 
hand, which was written between December 1851 and 
March 1852, when Marx realized that the Revolution of 
1848 was over, events were treated rather as a closed, 
determined, historical process and there was an accent on 
the farcical and illusory quality of the Revolution. In the 
course of Marx’s intellectual career—as he turned from 
philosophy to history, and from revolutionary history to 
economic analysis—and the elaboration of a system in 
which, as Engels confessed in a letter written in 1893, the 
main emphasis was laid on basic economic facts, and 
short shrift was given to the component of consciousness,

(Continued on page 111)
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ADULT EDUCATION AND COMMUNITY
DEVELOPMENT: AN EXAMINATION OF THE RUSSELL REPORT

JOHN T. WILSON

Mr. Wilson is Principal of the Thames-side Adult 
Education Centre, Gravesend, and former Secretary of the 
Leeds and District Humanist Group.

In the British Humanist Association document Education 
for the Open Society the view is put forward that the 
proper task of a modern democracy is to create a society 
in which there is respect and toleration for differing view
points and lifestyles and in which there is a greater degree 
of individual participation in decision-making at all levels.

An open society encourages variety, creativity and per
sonal fulfilment with the overall aim of producing an 
educated community. Education, it is argued, should move 
in emphasis from the elitist-academic ideal to the ideal of 
the development of every citizen in self-confidence, com
petence, personal fulfilment and a sense of responsibility 
within the context of a social milieu in which the indivi
dual participates and which he or she helps to shape. 
Education and society should be brought into a dynamic 
interaction with each other so that the quality of personal 
and social life may be constantly enhanced.1

An important and growing feature of our present 
society is identified in the B.H.A. document in its asser
tion that “The majority of the population are now trained 
to do jobs in which they have little personal interest. The 
result is often dissatisfaction, apathy and a vague feeling 
that life is meaningless”.2 Following from this view the 
document goes on to put forward the view that “Adult 
education should be regarded seriously as an important 
element in the educational system and adequate provision 
should be made for it.”3

Slow progress
The English adult education system owes its origin 

largely to vigorous nineteenth century developments such 
as the mechanics’ institutes, mutual improvements socie
ties and other innovations which were gradually replaced 
by the work of the local authorities, the Workers’ Educa
tional Association and the universities’ extra-mural work. 
In the wake of the Frist World War came the Ministry of 
Reconstruction’s 1919 Report with a Final Report on 
Adult Education, an admirable and far-seeing document, 
and until the Russell Report, published in March 1973, 
the only official report on adult education in the last fifty- 
four years. Growth in adult education as recommended by 
the 1919 Report was painfully slow. Indeed it has been 
only since the Second World War and the vaguely-worded 
1944 Education Act that the local authorities have made 
significant progress, being now directly responsible for 
around 88 per cent of adult education provision in 
addtion to their support of the work of the voluntary 
bodies (the W.E.A. and the universities) by direct financial 
contribution and by provision of premises and often sup
porting advertising. Nevertheless, the work of the respon
sible bodies in the voluntary sector has been of tremendous 
significance. Any review of adult education provision such 
as the Russell Report must recognize the weaknesses and 
strengths of the various bodies engaged in the field and 
seek some way of unifying the existing agencies into a

single adult educational framework which would provide 
a comprehensive service retaining the variety of provision 
and at the same time retaining the most valuable features i 
of each agency, particularly seeking ways to enhance and 
enlarge the aspect of voluntarism.

The Russell Committee has come down in favour of 
the present system of co-operation, but argues for a firmer 
lead from the local authority in co-ordinating provision. 
The report also recognizes that adult education suffers 
from the lack of a national executive body to develop a 
national policy and to develop and promote adult educa
tion at national level. It has recommended the creation 
of such a body in which existing national agencies, par" 
ticularly the National Institute of Adult Education, would 
participate. In addition to the proposed National Develop' 
ment Council, the report advocates a Local Development 
Council in each area, “an ad hoc council widely represen
tative of those who have an interest in adult education as 
providers or users and students” as well as representatives 
of “voluntary, social and community organisations, asso
ciations for the disadvantaged, local radio . . . and similar 
bodies.”4 This is an echo, as most of the report is, of the 
best practice in contemporary adult education institutions.

Inequality
Adult education can be criticized, with some justification, 

for being nothing more than another contribution to the 
edifice of inequality of opportunity and resources, a pro
vision of fringe educational activities for the middle-classes 
who have already had most out of the system. It has been 
the growth of professionalism in the adult education sector 
which has led to the present situation in which adult 
education is increasingly being recognized as having a 
vital role in community development and social education 
along lines familiar to humanist activists.

If, however, adult education is to develop to the full >ts 
contribution to the life of the community, finance and 
resources will have to be allocated to adult cducati?n 
directly. This is broadly the view of the Russell Commit
tee, which draws attention to the fact that nowhere does 
adult education take up more than 1 per cent of the educa
tional budget, directly or indirectly. The report argucs 
therefore for an increase in his figure to around 2 per cent 
and, conscious of the importance of such courrent catch- 
phrases as “cost-effectiveness” suggests that by judicious 
use of existing buildings and equipment student numbers 
could be doubled and costs be held down to the present 
per capita cost of £10 per student even into the 1980s- 
Given, however, that there are gross inequalities of Pr°' 
vision from one area to another, there would seem to ha 
a case for some mandatory regulations governing minima* 
levels of spending by L.E.A.s on adult education provi
sion. There are, after all, more students in non-vocational 
adult education than in all forms of higher and further 
education put together.

On staffing for adult education the report sensibly argues 
for an increase in full-time staff with a national salary and 
career structure and increased training. Specific adult
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^ucation centres are recommended in every town or area 
where the population makes it a viable proposition, to 
serve as foci for adult activities in the areas, with common- 
rooms and refreshment and social facilities. The L.H.A. 
as the major provider, is seen as best fitted to the task 
°f co-ordination of adult education within its area, and 
fhis is, to some extent, the pattern which already exists 
ltl some areas.

The humanist, with his concern for participatory derno- 
Cfacy and planning for people, should be particularly 
Pleased with two aspects of the report. First, its endorse
ment of the concept of the community school and its 
recommendations that existing buildings and equipment 
°e utilized and proper and suitable provision made within 
schools for adult and community use, and secondly, the 
recommendation that students in adult education should 
°e encouraged to participate in the running and governing 
°f centres, which should constitutions which include 
Provision for such involvement.

As a whole, the Russell Report parallels many of the 
attitudes and concerns of humanists but it lays itself open 
t° the same charge that is often levelled at humanism and 
btimanist organizations—that it is too ready to accept the 
st«tus quo, being mildly liberal and reformist where (some 
'yould argue) there is a need for radical re-appraisal of 
the whole rationale of adult education. Sir Lionel Russell’s 
defence of his Committee’s report as “modest” and 
realistic”5 is an understatement: the report is a tame, 

Unexciting and unadventurous account of the present state 
°f adult education with some suggestions for improvement 
and minor developments along avenues which are already 
being explored.

Inadequate provisions
What was needed was a far more vigorous re-thinking 

?r the raison d’etre of the adult education movement and 
Us place in the developing network of community agencies. 
As it is, with what the report asks for—more money, staff 
and resources, the setting up of development councils 
Nationally and locally and more community involvement 
and work for the disadvantaged in adult education—what 

will see, even if all the report asks for is implemented, 
!s a slightly better version of the present middle-class and 
at'gcly irrelevant provision. And precisely because the 
Russell Report has been delivered (after four years deli
beration) and some peripheral improvement undertaken, 
*j will be complacently assumed that no more need be 
u°ne (is this not the real purpose of such reports?) and 
adult education will fail to become what it might, with 
V|sion be—a force of renewal and radical change in a 
^rplexingly fast-moving world—an important contribution 
to the establishing and maintenance of the open society.

. If extension into and participation by the community 
ls to be a realizable goal for adult education then the 
adult educator must be conceived of in fundamentally 
different terms to those in operation at present. The profile 
°f the adult educator at the present time is one of class 
°.r group teacher, oragnizer, publicist, administrator and 
c*erk. If there is energy to spare, some community deveolp- 
^ent or work with particular groups of the disadvantaged 
Njay be undertaken. If, however, adult education is to 
change direction, the key functionary must be that of 
Amateur, spending time in the community, seeking out 
lts concerns, getting to know its heart, its moods, its fears 
atld its real, rather than its assumed needs. Such grass

roots research must clearly be backed by the right kind of 
resources for doing the right kind of job in a particular 
situation. These resources are unlikely to be buildings, 
important as they are for other, legitimate, adult education 
purposes, but movable resources—visual aids, teaching 
materials, video outfits, people, print facilities and so on. 
Most important—and the weakest point in Russell—is the 
whole question of what the report euphemistically calls 
“student contributions”—fees. Bear in mind what the 
popular assessment of a ten- or eleven-year free education 
is and ask what chance adult education for the disadvant
aged has got when the first thing that has to be settled is 
the length of the course, how many “students” are needed 
to start and how much they will have to pay.

Pious beliefs about people valuing what they pay for 
and vague pleas for fees to be set at a level all can afford 
ignore the essential problem of education for the dis
advantaged—that in a great many instances they do not 
appreciate its value, perhaps because in their experience 
education has not hitherto had much to offer.

If adult education is seriously to adopt the rôle of 
reaching out to meet the community’s educational needs 
(recognized or unfelt) three prerequisites seem necessary: 
a greater effort to take provision into the streets/homes/ 
factories/pubs or wherever; a large amount of money for 
publicity and development of priority schemes and a re
linquishing of the idea that provision must be related to 
the criteria of fees and numbers; the allocation of con
siderable broadcasting time and resources to non-voca- 
tional adult education.

The fundamental importance of broadcasting for adult 
education was recognized by the Russell Report, and its 
subsequent dismissal by the Committee was nothing short 
of scandalous. The report had this to say: “. . . it has 
been suggested to us that the principal adult education 
force in Britain today may well be the general television 
output of the B.B.C. and Independent Television (as dis
tinct from their expressly educational work); yet we are 
able to do no more than to note this in passing.”6

Glib comment
Adult educators may be forgiven if they conclude that 

they arc wasting their time and had better go home and 
watch television. Clearly there is much that ought to be 
said about the rôle and function of broadcasting in general, 
but this is a subject worthy of an article in its own right.

What does need to be said, however, is that the Russell 
Report’s glib comment on the rôle of broadcasting under
lines the little-appreciated fact that communication media 
have radically altered within the life-time of the present 
adult education system and the impact and importance of 
television raises the question of the validity of many of 
the current assumptions implicit in the continued effort 
to draw people from their firesides into scrappy classes in 
drab Victorian schools and elsewhere: there is something 
nobly puritan about it but is it effective adult education, 
and would it be possible to communicate more effectively 
through the TV screen in the corner of every home?

Looking at the prospects for the future of adult educa
tion in the light of the Russell Report produces pessimism, 
and in honest cynicism it has to be said that the Russell 
Report ought to be supported because it is all that there 
is. Perhaps the mistake of adult educators was in having
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faith in “Russell” as if, like other sacred volumes, it held 
all the answers. The answers are seldom found in con
servative scriptures, but in human beings involved in ac
tion in the middle of real human problems to which 
working solutions must be found.
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REVIEWS
BOOK
THE BILLY GRAHAM RELIGION by Joe E. Barnhart. 
Mowbrays, £2.75.

When Billy Graham and a supporting cast of pop singers 
and musicians arrived in London last year the National 
Secular Society issued a Press statement which referred to 
the evangelist as a friend of Richard M. Nixon. At that 
time the Watergate crown of thorns was not so firmly 
affixed to the presidential brow, but he was becoming 
increasingly distrusted and Graham’s admirers in Britain 
indignantly denied that the evangelist had been closely 
associated with Nixon. Any doubt which may have existed 
on this question has been dispelled effectively by Professor 
Barnhart who chronicles, chapter and verse—if the pious 
will forgive my use of the phrase—the long friendship 
between the President of the United State and the former 
brush salesman from Charlotte, North Carolina, who be
came America’s supersalesman of hill-Billy Christianity.

Six years ago George W. Ball, a former American 
ambassador, described Nixon as “a man without principle” 
and Billy Graham rigorously retaliated with a statement 
which included this assertion: “I ’ve known Richard Nixon 
intimately for twenty years. I can testify that he is a man 
of high moral principles. /  have not seen one thing in my 
personal relationship with him that would give any indica
tion that he is tricky”. Perhaps it was such admiration for 
“a man of high moral principles” which had the previous 
year induced Graham, although ill, to travel to Florida to 
advise and encourage Nixon who was being racked with 
doubts about his chances of success in a presidential elec
tion. It is known that the two men read the Bible and 
prayed together. Graham urged Nixon to seek the presi
dency and Nixon has openly acknowledged that this advice 
was a determining factor in his decision to do so.

The admiration was mutual and in 1970 President Nixon 
was one of the speakers at a Billy Graham Crusade in 
Knoxville, Tennessee. The following year the city fathers 
of Charlotte, N.C., designated a special day for parades 
and celebrations in honour of Billy Graham, and President 
Nixon was on the platform: “Billy Graham is one of the 
giants of our time. Truly a man of God . . .  I salute him 
with deep and profound respect” . Graham spoke of how 
President Nixon had been a source of moral inspiration 
to him.

Billy Graham, with a little help from his Right-wing 
friends and the experience he acquired as a brush salesman,
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had got his foot inside the White House door some y ^  
before Richard Nixon took up residence there. But it 'va* 
Graham’s and Nixon’s friendship and the similarity 0 
their views on religious, social and political questions that 
helped to turn the White House into a national prayef 
factory. Billy Graham offered prayers at Nixon’s inaugur3- 
tion ceremony; shortly afterwards the President initiated 
the East Room Sunday services. The President found ti®e 
to write articles with such titles as “A Nation’s Faith in 
God” . He was an enthusiastic patron of Prayer Breakfast8’ 
pious functions which contributed nothing to nation3 
well-being but may have been beneficial to sceptics wit'1 
waistline or constipation problems.

Richard Nixon, more than any modern President of the 
United States, gave the Administration a stratum of h°a' 
ness. There are still three separate Bible study and prayer 
groups in the White House despite embarrassing depa1' 
tures, occasioned by the Watergate affair, of staff member8’ 
Billy Graham was Nixon’s unofficial chaplin and $ 
President surrounded himself with unctuous, self-righteon8 
Jesusites, all of them suitably deodorized by Max Fact0 
and the blood of the Lamb.

There are many who argue that Billy Graham has bcCj 
guilty of nothing more serious than naïveté and mispla°e 
trust in his dealings with Nixon, but that case is somewl'3 
weakened by his consistent support for Right-wing poh1!' 
cians. In the early 1950s Graham was beating the an11' 
communist drum with the best of them and was extrava' 
gant in his praise for the odious, witch-hunting character- 
assassin, Senator McCarthy.

Graham grew up in an area of the United States where 
conservative evangelicalism, racism and anti-intellectuali-831 
are prevalent. (Dayton, Tennessee, scene of the Dp 
“Monkey Trial” , is in the same region.) He attended th° 
Bob Jones University, an institution with an internation3 
reputation for prudery and narrowness compared to whi° 
the Vatican is a hotbed of outrageous libertinism. He hv 
fiercely opposed social reforms—particularly those co3 
cerning marriage—and pines for the time when a divorce0 
person had little chance of attaining prominence in pubn° 
life; he supports capital punishment in this world a° 
believes in eternal punishment in the next. Billy Grahan 
is the prophet of Christian Americanism and makes muC 
of the perfunctory references to God in the America 
Constitution. But Ire ignores the fact that many of VV 
founding fathers were deists, Unitarians and others wa 
beliefs in a supreme being which were of a very differ? £ 
order to those of Billy Graham, whose God is a div>n 
vending machine dispensing infinite refreshment to Co1 
servative Evangelicals.

The southern United States is a forcing ground for l|(,t, 
gospellers who can elicit a response in the ignorant 
the gullible. We encounter some of these colourful c h a r a ° 
ters in Professor Barnhart’s books and it is evident tha ’ 
although as gifted and often more experienced f]13

al 
bat 
the

Graham, their preaching activities are usually confined 
their own region. Billy Graham became an internal^0' 
celebrity and says that his success is the Lord’s work: 
the evangelist helped the work along by acquiring
class” that made him acceptable to the media, the esta 

lished churches and Big Business. He also made an exc° 
lent marriage and his wife, is, one suspects, the ni° 
intelligent and sophisticated partner of the union. M?;c 
preachers’ wives accept the inferior and submissive r° 
to which it has pleased God to relegate them and are c° t 
tent to remain in the wings and be an echo of the grC‘ 
man. But Ruth Graham does not even belong to the san
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church as her husband and is not afraid to point at the 
Warts when necessary.
. Billy Graham’s brand of supersalesmanship is, accord- 
*?8 to Professor Barnhart, “one among many manifesta- 
h°ns of the contemporary cults of escapism” . The high- 
flown promises, the urgent appeals to “get right with God” 
and the skilful use of music all help to create an atmo
sphere that is conducive to emotional, instant “decisions 

Christ” . Intellectual activity is the last thing that Billy 
~raham or any evangelist encourages; don’t ask questions, 
don’t consider the issues, just jump in at the deep end 

the Holy Ghost and its Ghosts stagnant baptismal pool.
Although Billy Graham’s public relations team promote 

h*ni as “God’s man with God’s message” he is well aware 
lhat there are other contenders for the title. One of the 
carious phenomena of recent years has been an upsurge 
of interest by young people in religion, particularly in 
j^stern cults. Any guru can hire a hall in London or 
New York and soon attract a procession of young devotees 
ar>xious to pay homage (and often hard cash for the privi- 
e8e of doing so). Graham cannot ignore such a develop-
?,lcrit, although it must be mortifying for a fundamentalistU r ‘ - - - - -
len 
to

ristian from North Carolina to acknowledge this chal- 
ge. Evangelical preachers are being forced increasingly 
Pose as champions of social justice and reform in orderI * " V  C/L  J O V I U I  J U . H I V V  U i l U  1  V I O l l l l  A l l  V / l

0 hold the attention of the hippies and the trendy Jesus 
People. Some of them, including Billy Graham, arc adapt- 
nS to ihe new situation and presenting an acceptable 
¡̂ ‘tge. But just below the new coat of thin red paint is 
j |e true face of Christianity with its arrogance, intolerance, 
^orification 0f suffering and contempt for knowledge.

The Iiilly Graham Religion is a useful, perceptive and
hu
thePorous book. Professor Barnhart has probed deeply and

result is a considerable amount of information about‘ w i m  i s  a  c u i i M u c i u u i c  a m u u i i i  u jl  i i u u u n u u u i
%  Graham and also about lesser luminaries in the 
Vangelical firmament.

WILLIAM McILROY

t h e a t r e
JBAVESTIES by Tom Stoppard.
^°yal Shakespeare Company. The Aldwych Theatre.

!JMDER MILK WOOD by Dylan Thomas.
Dolphin Company. The Shaw Theatre.

^  all hangs by a pair of trousers. Improbable, but Mr. 
[°Ppard specializes in spinning a logical web out of im-. « 111 0|HIIIilllt  ̂ cl iw^ivui nvu uut wi 1111

^habilities. Or put it another way: Lenin, Tristan Tzara 
Sau dadaist) and James Joyce were all in Zurich in 1917, 

how could you bring them all together in a play? The
k ,Swcr is that pair of trousers and the importance of 
(jeln8 Henry Carr, British Vice Consul in Zurich. Provi- 

htly t|lc pgjr 0f trousers was worn by Henry Carr in an 
^ ateur production of The Importance of Being Earnest 
. anaged by James Joyce, which history’s footnotes assures 
^-'arrie the subject of a law suit between Mr. Carr and 
Pb ^°yce- History assures us of very little else in this 

t But just as one of the characters speaks of a “ travesty 
(a. Justice” so the play is a travesty of history, an enter- 
 ̂,nuient wrought from the random “perhaps” and acci- 

(j/’tal “maybe” , which never strictly goes beyond the 
arv*n^s of possibilities, while pushing as near the bound- 

x as possible.

The events are seen from the perspective of Henry 
Carr’s memory, which plays tricks on him and us, allow
ing for permutations of possibilities. The character is given 
a virtuoso performance by John Woods, ambling and 
drooping around his memories with a fag end always 
poised to emphasize an orotund cliché carefully chosen for 
one or another version of his past. It is one of the ironies 
of the play, emphasized by such a remarkable perform
ance, that Henry Carr, obscure and uncertain, becomes 
the most interesting character in this historical gallery.

Stoppard’s wit and humour bubble throughout the play: 
who else would have had the audacity to repeat so many 
puns on “dada” ? or play around with the confusion of 
Joyce-Phylis Deidre so often? The elision between the 
lines of The Importance of Being Earnest and those of 
Stoppard is so smooth that old epigrams are given a new 
twist. At times the concoction burst into music hall with 
delightfully sung doggerell between Gwendolen and Cecily 
and a delectable dancing butler towards the end.

As far as the play has seriousness beneath the surface 
wit, it concerns three views of art. The nihilism of Dada
ism, in which the inconsequent is given significance, is 
contrasted with Joyce’s views of art as the product of the 
unique insight of a seer, and Lenin’s opinion that art is 
a social product for the people is thrown in for good 
measure. (I felt that the lengthy section in the second Act 
relating Lenin’s call to revolution was not entirely satis
factorily integrated into the plot.) The paradox that revo
lutionaries love bourgeois art is not bypassed. The view 
of art as pure entertainment is not stated but rather ex
hibited by the play itself, with its generosity of ingenuity, 
theatrically and verbal pyrotechnics.

Under Milk Wood, revived at the Shaw Theatre, offers 
verbal brilliance of a different kind. Dylan Thomas’s 
famous radio play gives us a mellifluous and poetic picture 
of a small Welsh village. “Isn’t life terrible, thank God! ” 
says one of the many characters and the pleasure all the 
villagers take in their own and each other’s idiosyncracies 
supports this line. But I was tempted to wonder whether 
Thomas was not merely using the characters as a vehicle 
for his verbal sensitivity, whether tolerance could not 
merge into indifference (as a reversal of the letters of the 
name of the village, Llareggyb, suggests). Perhaps I was 
not entirely captured by James Roose Evan’s production. 
A radio play presents serious staging problems and this 
production, avoiding a realistic interpretation, never com
pletely achieved a convincing style. Using only chairs and 
sheets as props, the style was so fluid that it occasionally 
became a little confusing. However, attractive cameos 
from, for instance, Frances Tomelty, as the nubile young 
Gossamer Beynyon and Ian Price as Mog Edwards, loving 
to be in love, together with accomplished ensemble work 
added up to a pleasant evening.

JIM HERRICK

CINEMA
BLOW OUT (La Grande Bouffe) directed by Marco 
Ferreri. The Berkeley Cinema, Tottenham Court Road. 
G.L.C. X Certificate. English subtitles.

Four middle aged, middle class men hole themselves 
up in a rambling suburban villa for a “gastronomic 
seminar” . They are Marcello (Mastroianna), an unsmiling, 
libidinous airline pilot, Philippe (Noiret), a blubber-faced,
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coddled judge with a mild bosom fetish, Michel (Piccoli), 
a campish television producer with a wife and family, and 
Ugo (Tognazzi), a dingy little restauranteur. With a singu
larly joyless dedication, the four men set about to eat to 
death, laying in gargantuan quantities of food. Local 
prostitutes (and lesbians) are also brought in to aid diges
tion; and Andrea, a cosy but broadminded schoolmistress, 
comes to dinner and stays. One by one, the men succumb 
to the result of their excesses, and only Andrea survives.

As the seminar gets under way, the men drop all pre
tensions to graciousness. They grow quarrelsome, and their 
conversation dwindles to grunts and monosyllables; Michel 
takes to farting, loud long and fruity. The quivering 
doughy flesh of Andrea’s bare backside is feverishly 
pressed into the pastry for what looks like an outsize pizza. 
Snow begins to fall, and the orgy becomes more and more 
unplesant. The plumbing gives out; and the men find 
themselves wading through a swirling river of ordure. 
The tarts walk out in disgust; and eating becomes more 
of a chore, a highly unpleasant duty. The food, at first 
so lovingly prepared, is perfunctorily forced down un
willing throats. Indigestion begins to take its toll: Michel’s 
exercises at the barre, none too graceful at the best of 
times, become heavily laborious as his belly swells under 
his leotard. The sullen Marcello drives his beloved Bugatti 
backwards and forwards in the garden through clouds of 
exhaust fumes, like a caged animal. The flatulent and 
bloated Michel collapses on to a couch, overcome by 
memories of his unhappy childhood, and the prospect of 
the mammoth task ahead. The others jolly him along by 
making him imagine he is a starving child in Bombay— 
with the desired results: soon Michel is eating and breaking 
wind again.
At the end of the film, after Marcello, Michel and Ugo 
have died heroic deaths, Philippe is left alone with his 
fianc^ee Andrea in the misty, neglected garden. Andrea 
feeds her loved one on two large pink blancmanages, duly 
topped with coffee-coloured nipples. A meat lorry arrives, 
and, at Andrea’s bidding, the delivery men drape joints 
of meat over the branches of the trees, till the garden 
begins to resemble a Dali painting. With his head resting 
on Andrea’s breast, Philippe dies.

The concept behind the film is brilliant and its execution 
is masterly. The film is about excess, not necessarily in 
eating, but in sex or drinking, and about the way we seem 
to feel in duty to bound to sate ourselves with “pleasure” .
I have always suspected that the men who try to down a 
yard of ale have lost sight of the fact that alcohol is to be 
enjoyed, and not used as a very disagreeable means of 
proving one’s virility, and that if anything the ability to 
perform circus tricks of that nature proves nothing. We 
take our pleasures with so little joy; we take ourselves so 
seriously; our morals are so warped, our values so twisted; 
we are so petty and so unspontaneous, that Blow Out a 
ruthlessly honest parable of our times, is a film that had 
to be made.

Blow Out has to be seen; but as it has only been granted 
a G.L.C. X Certificate, the majority of the people in this 
country will not be able to see it. This to me is heinous.
I would concede that many of the sequences with the 
prostitutes are rather too graphic for young people, and 
it is therefore quite fair that only people aged eighteen 
years and over should be admitted to the film, but it seems 
both ludicrous and unjust that an excellent film, and, I 
might add, one that will not incite acts of violence, should 
be denied the wider audience it deserves, and who have 
the right to see it. Censorship of this sort is quite irrational,

and smacks of hysteria. It calls into question the critical 
faculties and the powers of reasoning of those who ordajj1 
what we shall see and read and what shall be proscribed' 
If the censors could lucidly catalogue the demerits ot 
those works of art that they consider so pernicious, then 
we might well be deterred form seeing and reading th°se 
works, and there would be no need to ban them. Beside5, 
no one is forced to read pornographic books or to see 
outspoken films. No one is forced to see Blow Out bu 
I would strongly recommend that they do.

VERA LUSTIC
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LETTERS
Marxist debate
Several readers have complained about the apparently nev<rT 
ending debate on marxism between Judex and Pat Sloan. A P01 
I would like to raise is just why this debate, like many others 0 
Marx and Lenin, is so inconclusive and interminable: what 
there about marxism which allows, indeed promotes, such viols 
disagreement between intelligent and well-informed antagonist 
There are some fairly obvious answers: the facts of the mar* 
revolutions, what actually happened, have been hard to dig 0 1 ’ 
and the ambiguities and uncertainties admit of varying interp 
tion; psychological considerations arc clearly important, as any0‘.|| 
who has (like I have) associated with the trotskyist sects , 
know (I remember how, at a meeting of the International Socj* 
ists I went to about five years ago as an interested outsljvnt 
everyone present came to life when a speaker said how importa 
it was for revolutionaries to kill policemen); and history is su j 
cicntly complex to endow the marxist interpretation with a 
deal of plausibility, provided that one is clever at selects 
choosing one’s facts.

May I, however, chip in on the side of Judex and try to ansWJjJ 
a point which Mr. Sloan has made in the past—that human1 
should take marxism seriously? Indeed they should: but not 1 
Mr. Sloan’s reasons, because they seem to me quite incomPat,a 
with what a frccthinking attitude to the world should be. 
thought is not consistent with promotion of dogma, howc 
tortuously dressed up as reasoned argument. Humanists have 
oppose murderous rógimes, states, groups, parties and sects wh<jj. 
ever they arc found: not just the excesses of governments, „ 
the evil groups like the I.R.A., whether they wear “left” or “r*6 3 
labels, wc have to oppose the arrogance of those who suPPyL 
other people’s views, whether they are Stalin, the National Un> 1 
of Students, or the dictatorships of Spain and South Africa; 3 
our indignation must not on any account be partial or select« J 
as in left-wing circles it so often is. Where, for instance, was 
great outcry among progressives about the 80,000 people slang 
cred by Amin in Uganda, or the tens of thousands butchered
central Africa, or the scores of political prisoners in Tanza'ndfron1gaols? We hear a lot about Vietnam from Mr. Sloan a 
kidney, and rightly so, but never does the left divert its gaze - s 
the cruelty and violence of western societies to the ghastly hor 
of the socialist and undeveloped countries. In this, The i  ng 
thinker, if not all its readers, is an honorable exception. L . ( 
may it continue to spread the virtues of free and honest thoUg

Philip HiNCHLifT-

Objection expanded sl
The aim of my April letter was none other than a simple rc£̂ a|i 
for a “little less” of Judex and I. S. Low. I had thought t h a t ,ncc 
The Freethinker now a monthly, the amount of correspond ^5 
would be greater than available space; and that since JudeXjCVy- 
made his point ad nauseam, and likewise with I. S. Low’s v 
point on world government, such a request would not be 
toward.

The last thing I am advocating is any form of censorship 
“attack on the freedom of speech”. On the contrary, I will do*
I. S. Low’s right to his viewpoint about world government, rcS-tjon 
less of my own viewpoint on the matter, but undue rep«11 
docs pall a little after a while. ,^ s

Sorry to have to sling back yet another of Judex’s red herd 
—for I am not a member of the Communist Party and hoi '^t 
brief of any kind for that organization for the simple rcas?nj,oUf 
being a Scot and a Socialist (no connection with the L3^ !!  
Party) I regard the English orientated Communist Party 111
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ts form and content as irrelevant to Scottish problems. My ob
jection to his side of the debate with Pat Sloan is that, apart from 
ls acrimony and repetitiveness, his tactics are questionable, be

muse he uses quotations indiscriminately and often out of context. 
,,0r example, in his April letter he would have us believe that 

French Marxist Philosopher Louis Althusser said: “Historical 
materialism, as exposed in Marx’s later works, implies a theoreti- 

anti-humanism”. On referring to the book in question we find 
mat the quote is not from the body of the Althusser book at all, 
, is from a glossary of terms inserted by the translator of the 
°ok from French into English.
ouch is an example of the Judex tactic in making not a 

P°sitive contribution to the correspondence columns but in put- 
ijmg what purports to be an anti-Marxist argument; as one who 
Jirf S to continuing integrity of The Freethinker I trust that 
mdex contributions henceforward will be looked at with the 
aution necessary to ensure their freedom—from the Judas-kiss!

R. Mulholland.

^°rld government specified
shall try to accede to Mr. C. Byass’s request for “something a 

more specific on the shape/form of the world government I 
in mind”. I must point out, however, this is a tremendous 

'’Ject to deal with in one letter.
I. briefly—the world should become one country. But a country 
PaV*16 U.S.A. or Switzerland—a democratic federation. A World 
■j., V'ament should be elected directly by the people of the world, 
¡mis World Parliament should be in a position to give orders to 

executive branches—for instance its armed forces to prevent 
SSression. The experience of both the League of Nations and 

„_e U.N. makes it clear that this is the minimum needed to endPow,.Cm politics.
*hc world government should deal with matters affecting the 

n°le world and regional government should deal with matters 
acting their own regions—as in any federation.

 ̂Hie negative aspect of world government is the need to stop 
r- The positive aspect is the need to give ordinary men and"'Dm;

onlycn control over their own destiny. Under national sovereignty 
Powerful nations like the U.S.A. and the U.S.S.R. have any

chntI°l ° ver events: and in these it is the diplomats and military 
hav S w*1°  la^c ^ e  decisions—and even they aren’t free, they 
lew6 t0 watch their rivals. World Federation could mean that a 
in» foncept of government would come into being—Man think- 
‘s^about his future.

allThe world government should also have power to ensure that 
abl Pe°P]^  Sct the raw materials and so on needed for a reason- 

e standard of living and adequate culture and education, 
are *now there are many points to be discussed. I know there 
Pni.•’rcrncnd°us difficulties. But if as much effort were put into 
be tlnS the world as has been put into splitting it up we could 

*ell on the way to world unity. I suggest we begin now.
I. S. Low.

^tffhful reaction
0? ^Valter Connolly (letter, June) I would suggest (“in the interest 
not .jjth”): (1) that a reactionary’s honest opinion, or view, can- 
'¡vir, *Je\  (2) that a reactionary can say something ‘factual’ without 

n8 . Charles Byass.

°BïTUARIES
Ge<)rge Dowman
(iĉ corge Dowman, who has died at the age of 80, was a 
» Jicated and respected member of South Place Ethical 
19?ifty ôr over a century. He joined as a singer in 

and eventually became responsible for the Society’s 
0> c a l programmes. He served for some years as editor 
m ' he Monthly Record (now The Ethical Record) and 

0 worked tirelessly for the Society in other capacities.
.Although Mr. Dowman underwent a major operation 

st year gtjjj mauaggj t0 attend occasional functions 
was at the annual general meeting of the Humanist 

fusing Association only a week before his death. He 
tyi15 cared for with great devotion by his wife, Constance, 

0 is general secretary of the Rational Press Association.
H ecto r Hawton conducted the funeral ceremony at 

Mers Green Crematorium, London, on 18 July.

Olga Heckermann
Olga Heckermann, who died suddently at her home in 

London, settled in Britain before the Second World War 
as a refugee from the Hitler régime. She was aged 61 and 
had been a freethinker for many years.

There was a secular funeral ceremony at the East 
London Crematorium on 17 July.

KARL MARX; HIS LIFE AND THOUGHT
(Continued from page 105)

there was, says Professor Krieger, a certain shift of em
phasis in the theory. The basic change lay in the disloca
tion of the Marxist dualism—the mutually conditioning 
relationship between man and nature—to favour the 
“object” over the “subject” , alien conditions over human 
activity, and necessity over freedom. But faced with the 
need to explain contemporary behaviour and the lack of 
a revolutionary consciousness, despite a developed capital
ism, Marx and Engels were forced to reconsider their 
notion (as expressed in The German Ideology) of con
sciousness as a simple “reflex” or “echo” of man’s material 
life-process. Stress was now placed on the complexity of 
the relationship and on what Engels called “false con
sciousness” . “In historical struggles”, said Marx,22 “one 
must distinguish still more the phrases and fancies of 
parties from their real organism and their real interests, 
their conception of themselves, from their reality.” And 
in the third volume of Capital there are passages23 in which 
consciousness becomes an expression not of the “real 
laws” and “inner essence” of the capitalist process of 
production, but of mere “outer appearance” . In 1890 
Engels admitted24 that history is made by “an infinite 
series of parallelograms of forces” , amid an “endless host 
of accidents” , and that ideas react upon the economic basis 
although “ultimately” the economic element asserts itself 
as “necessary” . “We are left” , says Professor Duncan, 
“with evasive, almost vacuous formulations”, and some 
notion of “determining” causes whose weight and precise 
effects it becomes difficult to separate out in each particular 
situation.25

NOTES
1 McLellan, David (1973). Karl Marx: His Life and Thought, 

pp. 87, 168, 172.
2 See Struick, D. J. (1971). Birth of the Communist Manifesto, 

Appendix 2.
3 Ibid., p. 61. Cf Me Lellan (p. 177) who says Marx and Engels 

were given the task.
4 Introduction to the Pelican edition of the Manifesto.
3 For citations see The Freethinker, January 1974.
6 McLellan, p. 213.
7 McLellan, p. 389.
8 Marx and Engels (1972). On Religion, pp. 114-15.
9 McLellan, p. 187.

W Marxist Quarterly, January 1957, p. 39.
11 (1962). The State and Society in Our Times, pp. 22-3.
12 Marxism in the Modern World, pp. 60-1.
13 (1968). Marx.
14 (1927). Karl Marx and Friedrich Engels, p. 100.
13 McLellan, pp. 237, 239, 240.
16 (1967). Marxism, chapter 10.
17 McLellan, pp. 235, 239.
18 (1972). Karl Marx, p. 102.
19 McLellan, pp. 240-3, 248-50.
20 Selected Essays, p. 137.
21 Capital, Vol. 3.
22 The 18tli Brumaire of Louis Bonaparte.
23 See (1972 edition) pp. 48, 168, 313, 817.
24 See Marx and Engetls Selected Correspondence.
25 (1973). Marx and Mill, pp. 142-3.

(To he continued)
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ANNOUNCEMENTS PUBLICATIONS
National Secular Society. Details of membership and inquiries 

regarding bequests and secular funeral services may be obtained 
from the General Secretary, 698 Holloway Road, London, 
N19 3NL (telephone: 01-272 1266). Cheques, etc., should be 
made payable to the N.S.S.

Freethought books and pamphlets (new). Send for list to G. W. 
Foote & Company, 698 Holloway Road, London, N19 3NL.

Ashurstwood Abbey Secular Humanism Centre (founded by Jean 
Straker), between East Grinstead and Forest Row, Sussex. 
Telephone: Forest Row 2589. Meeting every Sunday, 3 p.m.

Humanist Counselling Service, 13 Prince of Wales Terrace, London 
W8 5PG; telephone 01-937 2341 (for confidential advice on your 
personal problems—whatever they are).

Humanist Holidays. Summer Centre, 17-24 August at Hunstanton, 
Norfolk. Small, quiet town, variety of beaches for all ages. 
Golf, Country Club Hotel on cliff, licensed. Will take dogs. 
Full board (lunch packed is required) £26.50, includes V.A.T. 
and gratuity. Reduction for juniors. One double room left.

1975. Comments are invited from any interested in proposal 
for a two-week event in the Isle of Man next year. Hon. Secre
tary: Mrs. M. Mepham, 29 Fairview Road, Sutton, Surrey 
SMI 4PD. Telephone: 01-642 87%.

London Secular Group (outdoor meetings). Thursdays, 12.30— 
2 p.m. at Tower Hill; Sundays, 3—7 p.m. at Marble Arch. 
(The Freethinker and other literature on sale.)

Falmouth Humanist Group (affiliated to the National Secular 
Society) welcomes visitors to Cornwall. Particulars of meetings, 
etc., from the Secretary, 30 Melville Road, Falmouth, Cornwall. 
Telephone: Falmouth 313863.

EVENTS
London Young Humanists, 13 Prince of Wales Terrace, London 

W8. Sunday 21 July, 7.30 p.m.: Dave H ickman, “The Ancient 
Unchanging World of Afghanistan”. Sunday 4 August, 7.30 
p.m.: Jeremy Mumeord, “The Camden-Botswana Link”.

National Secular Society, Annual All-day Excursion, to Kent. 
Sunday 8 September. Pick-up points in North and Central 
London. Cost of coach fare, packed lunch, admission to 
Sissinghurst Castle and to Smallhythc Place: £2.40 (National 
Trust members £2). Further details from General Secretary, 
698 Holloway, London N19 3NL (Telephone: 01-272 1266).

South Place Ethical Society, Conway Hall, Red Lion Square, 
London WC1. Sunday 21 July, 11 a.m.: Professor Antony 
F lew, “Tolstoy and the Meaning of Life”.

Victoria and Albert Museum, London SW7. Weekdays 10-6, 
Thursdays 10-8, Sundavs 2.30-6. “Byron”. (Admission 40p, 
students and pensioners 20p).

Waltham Forest Humanist Group, Public Library, Wood Street, 
Walthamstow, London E17. Tuesday 23 July, Eric Deakins, 
M.P. Further details from General Secretary, 46 Springfield 
Road. London E l7 8DD.

FREETHINKER FUND
We are grateful to those readers who contributed to the 
Freethinker Fund during June.

Our thanks to: H. A. Alexander (42p), Anonymous 
(32p), W. Armstrong (£1), J. H. Budd (£3.84), G. J. Davies 
(£2.90), A. D. Douglas (13p), T. H. Ellison (£2.90), D. 
Harper (£3), N. Henson (£3), E. J. Hughes (£2), A. MacKay 
(£1), M. P. Morf (£2.52), P. Somers (90p), F. Westwood 
(88p). Total for June: £26.91.

TITLE AUTHOR Price P<>st 
Phyllis Graham £3.95 22|PThe Jesus Hoax

(Hard cover)
(Breakaway edition)

The Dead Sea Scrolls John Allegro
Comparative Religion A. C. Bouquet
The Longford Threat to Freedom Brigid Brophy 
Religious Education in State Schools Brigid Brophy 
Did Jesus Christ Exist?
Materialism Restated 
Thomas Paine 
Morality Without God 
Ten Non Commandments 
The Bible Handbook

Bertrand Russell: A Life 
The Nun Who Lived Again 
The Humanist Revolution 
Controversy
The Little Red Schoolbook 
Rome or Reason 
The Misery of Christianity 
Humanist Anthology 
Christianity: The Debit Account 
The Case Against Church Schools 
The Secular Responsibility 
An Introduction to Secular 

Humanism
What Humanism is About 
Ethics without God 
Against Censorship 
Birth Control 
A Humanist Glossary 
Rights of Man
The Vatican Versus Mankind 
Boys and Sex 
Girls and Sex 
The Martyrdom of Man 
Impact of Science on Society 
Authority and the Individual 
Political Ideas
The Conquest of Happiness 
Unpopular Essays 
Roads to Freedom 
Power
Legitimacy versus Industrialism 
Education and the Social Order 
The Mask of Anarchy 
Life, Death and Immortality 
Abortion Counselling 
The Freethinker 1972 Bound Volume

Marghanita Laski 10p

Kit Mouat 
Kit Mouat 
Kai Nielson 
N.C.C.L.
N.S.S.
Odell 8i Barfield 
Thomas Paine 
Adrian Pigott 
W. B. Pomeroy 
W. B. Pomeroy 
Winwood Reade 
Bertrand Russell 
Bertrand Russell 
Bertrand Russell 
Bertrand Russell 
Bertrand Russell 
Bertrand Russell 
Bertrand Russell

45p
52ÌP

60p
25p
20 p 
20p
35p
20p
25p 
30 p 
60 p 
60p
35p 
30p 
60 p 
45p 
60p 
65p

Bertrand Russell 37|P 
Bertrand Russell 60p 
P. B. Shelley 20p 
P. B. Shelley 10p 
M. Simms 50p
Edited by

Nigel Sinnott £2.50
Humanism (Ward Lock Educational) Barbara Smoker 40p
A Chronology of British Secularism 
Broadcasting Brainwashing

Conditioning
Nucleoethics: Ethics in Modem 

Society (paperback)
Questions of Censorship 
Religion and Ethics in Schools 
The Cost of Church Schools 
Freethought and Humanism in 

Shakespeare
Religion and Human Rights 
100 Years of Freethought 
President Charles Bradlaugh M.P. 
Objections to Humanism 
The Origins of Christianity 
The Jesus of the Early Christians

G. H. Taylor

David Tribe

David Tribe 
David Tribe 
David Tribe
David
David

Tribe
Tribe

David Tribe 
David Tribe 
David Tribe 
Various 
G. A. Wells 
G. A. Wells

10p

25p

90p
£4.75p

7ÌP
20p
10p

3p
£2.50
£4.00
17)P
20p

£2.25

11P
3iP
3iP
3)P
UP
3)P
3)P
3ÎP

£2.25 22)P 
55p 9P 
55p
10p 

12*p
Chapman Cohen bp 
Chapman Cohen 25p 
Chapman Cohen 10p 
Chapman Cohen 5p 
Ronald Fletcher 12lp
G. W. Foote and 

W. P. Ball 65p
H. Gottchalk 25p 
Phyllis Graham 5p 
Hector Hawton 60p 
Hector Hawton 60p 
Soren Hanson 30p 
R. G. Ingersoll 10p 
Joachim Kahl 40p 
Margaret Knight 60p 
Margaret Knight 3p 
Patricia Knight 20p

•  Please make cheques, postal orders, etc., payable to G- 
Foote & Company. (Please round up to nearest penny /

P| qQ\
•  The above list is a selection of publications available. > 

send for complete list.
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11P
HP
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5P
9P
9P
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15p
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7P
7P
17P
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9P
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9P
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9P
9P
9P
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30P
5P
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13P
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3fP
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