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¿ t ^  late Pope John XXIII called together the' afican r  . ru Pc Jonn a a iu  caneo rogeiner me 
°bjectiv ^ ounc^ now sitting at Rome, one of the major 
Unity -es Was to bring about some measure of Christian 
and QfL *ace the rising tide of atheism, communism 
PUrpos-, er Professedly anti-Christian forces. For this 
Under ti, °̂*ln appointed a permanent committee 
Bea, W| chairmanship of the German Jesuit, Father 
c a r d in g  he soon after promoted to the rank of 
bishon ’ The Present Arch- - 
and L  .i Westminster—
Ual ^  X°uht, future Cardi- 
a rn Veenan 
«iitgmb« of
de;

was also 
the Com-

cath
■hauiVr i Present Pope 
■' - A‘ the former Cardi-

On Pope John’s

Foote and Chapman Cohen. For the theological possi
bilities opened up by such an assertion, are virtually 
illimitable! And yet we are still told in certain quarters 
that Rome is semper eadem (always the same) that the 
Papacy remains oblivious to change!
Hang Together o r . . .

The facts of course are that after a prolonged intellec
tual hibernation—one which has in fact lasted since the

victory of the Jesuit-led 
OPI NI ONS  Counter-Reformation at the

m u  r r  • i Council of Trent (mid 16th
1  l i e  V a t i c a n  C i n d  century)—the Vatican has

been abruptly awakened by 
Christian Unity the spectacular advances

VI E WS  AND

Ual . Mo
of Mi'an), ■

f°n as tj* ltle committee which, under its official designa- 
!Ug in jV12 Secretariat of Christian Unity, is still function- 
^ eVaH0nie unc*cr the same chairman.
, A fewICan Council votes for Unity

Rjs wceks ago, the no doubt arduous work put in 
C°Uea«u eminence Cardinal Bea and his cosmopolitan 
Satloutcal i lhe secretary is a Dutch cleric) received its

By F . A . R I D L E Y

UU(I V. . unu um giuic rew aiu  wiieu uic
f d bv allcan Council, now in its final definitive session, 

° Christ\an aPParentIy overwhelming majority in favour 
v -h a v *an reunion. Not only did the Council record 
vutican « ut >t added the startling admission that the
^ch

.onsibi]-, c irue '-nurcn . iiseir naa to snare 
■jifihal a 1 y 0̂r the sharp divisions which have been the 
be acljCcP-0lT1Paniment of Christianity in modern times.

S  w ^ ve “startling” in connection with this adrnis- 
°iUse. appear to be the only proper qualifying term

ff31 have6-* °ne ^inks of the torrents of denunciations
Rom111 •̂ >ast a8es (and n°t long ago either) issued 

0> i a n e lr? ferocious condemnation of advocates of
hJ'bodoY eVI?i°n with Protestant “heretics” and Eastern U<1$ „ U* schicm,.:-. -i___ t . . . ______
°eca.Of

actuai f hismatics- it is clear that a remarkable change 
Sion* u taken place. Tlie present writer has, on
hft rs.’ C en P n t  IPICA/J i/Vf n m n h fip Ic in iT  tPwv n rlo n fn K ilifv fthe ql e^n criticised for emphasising the adaptability 

pt aUcili esJ: . Rome, but surely the Second Vatican 
the e'̂  this n ,al-ly. (iurinS the last few weeks, must have 
Po 0P.eninsj * . ifity UP to the proverbial hilt. Since
te> i ,  ]la ° ‘ its final session early in September, the 
tion l0n~~~toS n0t on,y v°ted in favour of Christian 
w  the V'!rrevent w*1'ci1 at the time of the Rcforma- 
JpjM f,a]j atican burned alive countless heretics and 
ipjty y_, UroPe into a wilderness in the course of the 
'V kently an , War (1618-48)—it has heeded (and 
$e]v °y Dr ’TPlauded) the hitherto unmentionable asser- 

aCs uiight ,Ucy- the Bishop of Cork, that atheists them- 
bop^orditvr (C ^°na W e and in good faith! 

sal “ " L' '
i cJav

°f' say, Charles Bradlaugh and Robert 
Wished Perhaps—who knows?—even by those

Past editors of The Freethinker, G. W.

°Pe 0̂r sa] l° .wbich assertion, secularists may not only 
eir>jn to havVat'i?n. themselves, but may even perhaps 
tj. Ter>t conin t leir celestial sojourn enlivened by the
iw ^Spiv„, P^Hy of' Qav i^harlpc RraHIiiiioh anrl R nhprf

made by the modern scien
tific revolution (even earlier 
in this century it was still 

confined to a few advanced lands) and by the- world
wide spread of scepticism, of atheism, agnosticism and 
materialism which have logically followed in its train. 
As a percipient ex-clerical critic (the late Joseph McCabe) 
noted already at the turn of this century, if matters were 
to continue as they were already, then the Church of 
Rome would awake from its lethargy with the roar of a 
great battle in its ears.

That time has now finally arrived. The Vatican, with 
its vast terrestrial experience over 2,000 years, evidently 
fully realises how perilous is its present situation, hence 
its sudden volte face, its present-day switch-over manifest 
in the recent vote at the Council upon Christian unity. 
Today, the effective motto of Rome is that of the cynical 
old realist, Lord Melbourne (Queen Victoria’s first Prime 
Minister) when during the Chartist era of incipient revolu
tion, he made this despairing appeal to his quarrelsome 
Cabinet: “Gentlemen, for God’s sake let us all hang 
together for otherwise we shall certainly all hang separ
ately” . Pope Paul and his experienced advisers, the back 
room boys of the Vatican, in their infallible wisdom 
would surely say “amen” to that.
A Clerical Popular Front

We have noted above the present views of Pope Paul 
(who appears to follow Pope John’s general line but with 
much less vigour and driving power), Cardinal Bea and 
most of their colleagues in the Vatican Council. But 
proverbially it takes two to make a bargain. Will the 
non-Roman Christian Churches respond to this appeal, 
for after all most of them have felt the heavy hand of 
Rome in the past? The Vatican in these days of Paul 
VI may welcome Archbishop Ramsey of Canterbury to 
its fold, but in earlier centuries the Vatican—in the days 
of Pope Paul IV (1554-9)—burned Dr. Ramsey’s eminent 
predecessor, Archbishop Cranmer, alive at the stake. 
There are surely many bitter memories to be lived down 
before the Protestant Churches go over to Rome or 
Rome comes to them. Gne has to add also that_ some 
present-day Catholic activities in, say Franco’s Spain, are 
not precisely calculated to allay Protestant suspicions.

There are also formidable theological difficulties; in 
particular, papal infallibility. For how is it even theoreti
cally possible for fallible Protestant and Orthodox (Eastern)
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Churches ever to unite on anything like equal terms with 
the infallible Church of Rome? At the same time the 
non-Roman Churches also have their problems; they too 
are menaced by the ubiquitous spread of atheism and 
of world-wide rejection of the supernatural. In such a 
dire predicament, at least a working agreement with their 
vastly experienced “big brother” in the Vatican is not 
without attraction. I do not think the recent efforts of 
the Secretariat for Christian Unity will lead to any large 
schemes of corporate organisational ieunion between 
Rome and either the Protestant or Orthodox Churches 
(if it does, it would be a bona fide miracle and Cardinal 
Bea would probably be canonised in due course); what is 
most likely to happen as a result of the present activities 
of the Second Vatican Council, is the formation of a 
“popular front.” That is to say. a common agreement 
between Rome and the non-Roman Churches both to
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refrain from attacking each other and to conceit 
mutually upon resisting the spread of irreligion. fit

Such a loose federation (as it would virtually am 
to) would appear to be quite feasible in present cjrc 
stances, though naturally in any such arrangement R? J

the ambitions of Cardinal Bea and his colleagues- ^  
course anti particularly if ths arrangement wor gVef> 
appetite will come with eating. At the moment how 
Christianity is upon the defensive; for the first tu" ¡j 
recorded history, the initiative has passed to atheism- ^  
indeed this absolutely unprecedented occurrence 
governs the entire present situation, including especia . 
Vatican Council and its policy of Christian reunion.

In Quest of the Presence
By COLIN McCALL

Canon M. A. C. Warren, in introducing The Secular 
Promise by Martin Jarrett-Kerr (SCM Prcs9 18s.) 
tells us that it “adds a new dimension to our understand
ing of the Christian Presence in man’g religious conscious
ness” . This bold, if obscure claim rests on alleged 
evidence of what the Canon calls “ the anima naturaliter 
Christiana” in secular humanism. It is a claim worth 
examining.

Father Jarrctt-Kerr admits that the Christian argument 
is circular; “ the being of God cannot be demonstrated to 
one who is not already in some sense aware of it” , and 
“man’s ruined nature” can “only be persuasively argued 
among those who already have some concept of ‘sin’ 
Yet these two concepts (God’s existence and human sin) 
have, he says, found their way into man’s consciousness. 
And “ if we believe in God we must believe that he 
knows what that way is. For God cannot leave himself 
without witness to those, and even through those, who 
appear totally unaware of the true nature of their testi
mony.” Humanists arc. Father Jarrett-Kerr acknowledges, 
“fully awake to the fact that the era of economic affluence 
poses its own dangers; that ‘I'm all right. Jack’ is pride 
before a fall.” If they can go a step further, lie says, 
“and see that pride as hubris, they will be close to 
acknowledging the Majesty which is implied in that very 
notion—for hubris is essentially insult, insult to the gods.”

This argument, I hardly need say, contains not a shred 
of evidence; it is assertion and assumption from beginning 
to end. Neither of the two concepts has found its way 
into my consciousness, for instance, nor, I suggest, into 
that of other second-generation Humanists; while those 
who have outgrown their Christian upbringing will 
generally have discarded belief in God and sin. If one 
believes in God, one may or may not believe that he 
“cannot leave himself without witness” to unbelievers; 
that is something for Christians to argue about among 
themselves, but whatever conclusion they come to will 
be no more than an opinion. That economic affluence 
“ poses its dangers” , I grant; but they have nothing to do 
with God or gods: they are completely secular. To intro
duce the quite irrelevant “ pride before a fall” in order to 
equate pride with hubris and thereby bring imaginary 
Humanists “close to acknowledging” an imaginary 
“Majesty” , is simply juggling with words.

What satirfaction Father Jarrctt-Kcrr gets from this

fit
typical piece of Christian apologetics, I don’t £n . 1,̂  
“penitently” owns to having once engaged in a ‘‘tn«" *,0<i 
war-dance over the symbolic corpse of humanism 
lie is trying to rescue what he can from a dying n ¡o 
tianity. But to weave patterns with words and m 
foist those patterns on reality is a poor substitute ^  
evidence that Canon Warren had led us to ex p ^ ' titl®5 
the Father’s final pages are in fact pathetic. He ^  
his last chapter “The Resilience of the Natural . " iitj- 
he believes that “ this phrase corresponds to a 
and therefore that that reality is important for V1 
to note and to appreciate.” For, he says, “if 1“® ¡n 
from God, then wherever the living is found, f  he 
midst of death, there God must to that extent 
in it.” lls gsf

To what extent, he doesn’t say. Instead he te $i> 
true) parable about twin babies who w^^reareo 
months with “as complete unemotionality” as vdj- 
not spoken to, shown no affection, indeed trea L 
cold indifference. The experiment proved t o _  #  
however, for the experimenters; they broke d ^  
could not maintain the unnatural relationship tj,(# 
Father Jarrett-Kerr says, “We have the highest ^  
for believing that the resilience of the natural feptj 
this particular way and by these particular af^i1 „joi11 
sents a kind of epiphany: ‘For of such is the N j
Heaven’ ”, ^

The Father has set out “to discover the strcil^ t i ^  
weakness of modern secularism, its inner contra« $  
but also Its power of self-criticism and recuperat'd", ^  
<(«° n°n .w„,el*lcr there may be a “presence of GhOi ^ t ,  

a '.wf ‘ Well, he has found his Christ in *j,c ^  t 
natural fondness of men and women for babies . .¡„g. 

For me, 7 he Secular Promise is very d i s a p p d . - t
»< ch?.nhad hoped it would present some soil oi c“j^j) hl 

secularism (it is good to be kept on one’s n’i-. ,n -̂3st 
contains none. It is deplorably sloppily wr> ttlC a«j£j. 
reader may have noticed already—and thoug" first ll3,„y

/written—
the ‘V¡¡pi
first

has “explored widely” , it has rarely been a so " 5.r_.i__1 . ___11 i. 1. ' j  _1 „ k/%nk Wit" I- tIndeed it would be hard to find a book w^‘‘ 0h ,*pot 
second-hand quotations. Harold Laski’s 
iliot, for instance, arc taken from D. E. S. .^¡riip0 jy: 
lircct from Faith, Reason and C iv ilisa tio n ^^ , a1till 111 II win • m i l l , i w u s u r i  m i l l  t IVI

perhaps? Well then, Freud. A c c e ss ib le «  
(Concluded on page 348)
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The Fate of the Free Churches
By F. H. AMPHLETT MICKLEWRIGHT

r°Sy j. a century or more ago, the world must have looked 
tant n P tae Eree Churchman alert to the future. Protes- 
ttiiddle011?011̂ 01™ ^  bad captured those of the lower 
squjre . c ass?s who felt inhibited by the atmosphere of 
ninete,/'.1?1 st’d Prevailing in the Church of England. The 
those J| a cenlury had seen striking advances among 
stines” aSp S w'lom Matthew Arnold had labelled “Phili- 
t°wns ' Congregationalism was an active force in the 
t ^ u C  ■S°me ' ts m‘n'sters bad made scholarly con-
th. !s to the advanced biblical studies which marked 
Orthodr,10 u ^  Or. Forsyth had become a pillar of 
Theologŷ ’ ae was ParaHeled by the outbreak of the “New 
Station , camPa*gn w'th its popular heterodox repre- 
aPon Son°/,a mystical and vague liberal Christianity based 
^d a lcthing closely akin to pantheism. The Baptists 
Profited Ur®e Proletarian following, whilst Unitarianism 
^ecpinJ101 a little from the wave of generalised liberality 
^artineai °Ver country. Names like those of Dr. 
Sch°larsh; °i .^ r* Cstlin Carpenter denoted a Unitarian 
°r Willi,'P & to such names as those of Edward Grubb 
{Parked nr. ra’thwaite among the Quakers. There were 
1ed to th> lances whh the Liberal Party in politics which 
;? the hjo election and the return of more dissenters 
tk days nf Commons than had been the case since 
v • aause f bver Cromwell. Dissent became linked with 
ML*Ce of ih ^ cuIar education in the state schools and the 
J 1'°le mult'» ,P l'st* Dr. Clifford, was sufficient to shake 
,as going , U u ' E n.lust have seemed that the country 

ch and th °t ^econie increasingly Protestant and middle 
Ppflge woiilVk rehgi°us affiliations of such a sociological 
as cult,,, d . found in nonconformity. Nor indeed,c0llfo- -Ure Whr.ll« ___ r r ___________C ^ t V  hn^l01!̂ ' f0rP°UCn or overlooked. If non- 

Ju°dd of 0I?!y niade one notable contribution to the 
f(J:*rk Ruth >CfrS since 'he days of John Bunyan—that of 
rJ hs v m . l l - —and if it had been cruelly castigated
0rl
%

■ vul.«, • 1U 11 11 nau oeen crucny casugarea
§aa9, Goth-y Mfs- Oliphant in Salem Chapel, yet 

d je leavin,,1'0,, architecture and stained glass windows 
ha ,cPn Was8 the,r niarp- The more educated chapel 

tt h -f scai"c.ciy such a complete boor as his father
4  thisbe a r - ,m-.
lib? 1^0, .1 , . r P’cture of nonconformity between 1906 

Slll>' it 10 . nd'?n summer of nineteenth century 
s°ldfP°Vverfu!S.uCrtainW not a truc P*clure in 1964. The 
¡n a '0r a cjn chapel of the town has only too often been 
in» PPtber an ,ma many years ago, ministers are decliningurn . Qn(i , V • aic ucuimui
<X:0,a  Vanisht?dem.ic abil'ty. congregations are shrink 
F>rivCh Fedcr- P0'™- ° n September 30th, the Fret 
i'elie-er- the well b°Uncil was addressed by Christophei 
f(aO ^ \affairs u ° Wn j°Vrnahst‘c commentator upon
sHmY;Cl°ber ^lis speech, reported in The Guardian 

. • seems to have been received with shocked
tJriver?§ehSe' Mr

'n§ o?1*1 'n niimkVCr Was under no illusion about shrink- 
fer a perj ers a°d in social importance. “ In declin

es in ,.lhe pon.,1 .• F'Ry years from perhaps twelve per 
•0'varHtutions i,atl0n. lo three per cent, the Free Churches 
'tseif if tbe mar./VC 'n Fact been punched much further 
?Peau as becn-tlIls ,°F English life than the Christian faith 
ke tvpn, *hust ho,and tb's process is irreversible.” The 

li, .°n to .A,J1 ^bbed salt into this wound when 
fty v *e to o ff^ ttnd  the point that the Free Churches 
lu arp ,rs by c-n. fbe more imaginative over the next 

Urgy 1« V r v i n ^ P 0? l*,cm to sacrifice energy and 
°Ifers so lk,i . slian institutions whose life and 

lt|c that is excellent of its kind". For

Mr. Driver, the Free Church Federal Council, through a 
lack of machinery for the ascertaining of social opinion, 
failed to interpret the feelings of ordinary men and 
women. His example was that it turned “Christian thumbs 
down” on Mr. Abse’s divorce bill when forced to con
sider it during last year. Of course, the speaker did not 
go unchallenged. Dr. Aubrey Vine, the secretary of the 
Council, claimed that it was rightly prejudiced against 
homosexuality, easy divorce and abortion, whilst Principal 
Ithal Jones remarked that Mr. Abse’s bill introduced a 
new principle in marriage and divorce which Christians 
could therefore not accept. This last ditch argument of 
the Principal drew from Mr. Driver the retort that a 
new principle was needed in British divorce law. that the 
Archbishop of Canterbury had set up a strong committee 
to look for one, and that to make the matrimonial offence 
the sole reason for divorce was a medieval survival.

The whole picture is of interest, as it shows noncon
formity as fighting a rearguard action in a changing 
environment which has badly worsted it. The nonconfor
mist world, which reached its apex in 1906 was a part of 
a generalised middle class trademen’s movement which 
faded as education and social services spread and a wider 
public entered the political arena. As Professor Laski 
pointed out many years ago when reviewing R.V. Holt’s 
Unitarian Contribution to Social Progress, the whole 
thesis of the book was mistaken. Early nineteenth cen
tury Unitarianism was socially progressive simply because 
it was a part of a rationalising middle-class movement 
seeking political reform and social change. It did not 
dominate this movement but was merely an unimportant 
by-product of it. The battles for teetotalism and anti
gambling, which marked the Free Churches at their 
strongest phase, were examples of the type of negative 
morality having its roots in the Puritan virtue of thrift 
with its suspicion of any spending money upon pleasure. 
Much of its Protestantism was merely an over-simplifica
tion. The plain man did not like Catholic worship because 
there was in it a mystery which the plain man did not 
understand. In theology as elsewhere, there was 
suspicion of the professional expert. The minister might 
possess a string of academic qualifications and might give 
sound reasons for any heterodox opinion or practice which 
he espoused, but it was the plain common sense of the 
semi-literate deacon or member of the chapel committee 
which would prevail in the end. Likewise, although the 
voting of the church meeting might appear to be an excel
lent and democratic procedure, it would be he of the 
loudest mouth and longest purse who would carry the 
day.

This world was rudely shattered in 1914 and it was well 
on the way out by the period of the inter-war years. 
Mr. Driver has assessed the fall from twelve to three per 
cent of the population. This is certainly a tremendous 
proportionate loss when regarded over about fifty years 
and he is probably right in saying that it is greater than 
the losses suffered by contemporary Christianity as a 
whole. Certainly, to the general observer, once-powerful 
groupings such as the Congregationalists or the Unitarians, 
merely count for nothing in the wider world of to-day. 
There is scarcely a minister whose name is known outside 
his own little circle. Gone for ever are the days of Dale 
and Guinness Rogers, of Martineau Wicksteed. Again, 

(Concluded on page 351)
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This Believing World
Cardinals, bishops and priests, cheered when the latest 
innovations in their religion came from the Vatican 
Council. They are so thrilling and world-shattering that 
we must record them for posterity. The first is that the 
priest must now read the Gospel facing the congregation 
instead of having his back to it. And the second is that 
all altars in new churches must also face worshippers so 
that they can follow the service better. The only wonder 
is that nobody in the Church of Rome appears to have 
ever thought of these tremendous changes before. It 
just goes to show what prayers and faith in the Holy 
Mission of Rome can do in the hearts of mortal men.

★

An article in the London “Evening Standard'’ (September 
29th) is heavy with sorrow at the way Anglicans “drag 
behind in worship and church work.” Just think of these 
depressing figures: Only one per cent of people who claim 
to be Anglicans attend church regularly; 53 per cent of 
Catholics do so, and 50 per cent of Nonconformists. 
This is bad and sad enough, but what about being con
firmed? Only 35 per cent of Anglicans bother, compared 
with 58 per cent of Roman Catholics, and 63 per cent 
Nonconformists. And worse follows. Only 18 per cent 
of confirmed Anglicans go to church.

★

These figures and many others quite as bad for the» 
Church of England, were made known by the Youth 
Fellowship of St. Francis’ Church, Vauxhall. And it was 
added that church attendance “is highest among scientists 
and technologists, and lowest among manual workers”—a 
conclusion which may or may not be true. Who are 
these scientists and technologists who believe in devils, 
angels, miracles, and wholesale resurrections? If they 
exist why cannot we have further particulars of their faith?

★

As a footnote to the fall of Mr. Khrushchev, the Daily 
Express (October 16th) added “some of the things he said,” 
one of them being, “If God existed today he would chase 
the capitalists as Jesus chased the moneylenders out of 
the temple” . Whether Khrushchev said this, or has been 
wrongly translated, we cannot say, but the fact remains 
that Jesus did not chase any moneylenders out of the 
temple.

★

The people he chased were moneychangers and they 
were doing a necessary job. Animal sacrifices were part 
of the Jewish religion then, and the people had lo buy 
the animals at the entrance to the synagogue. That is 
how they changed their money: exactly the same method 
as at the entrance of most of our cathedrals when people 
buy picture postcards or religious souvenirs. The story 
in Matthew, if taken literally, is just silly, and we find few 
parsons refer to it these days.

★
The eminent theologian who does his best to instil Chris
tianity into the readers of the London Evening News has 
at last discovered (October 10th) that the Holy Apostles 
served “our Blessed Lord” very badly with their “frequent 
folly and pettiness” . Voltaire called them “a dozen knaves 
as ignorant as owls” , and in “ a Saturday Reflection” , the 
writer points out that the Gospels “seem to go out of their 
way to mention such failures on the part of those nearest 
to Our Lord” .

★
But great is the love of God for erring man, and “under
standing of what is required of us comes by faith” so no 
doubt the Apostles are all in Heaven sharing the bliss and
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grace of still being nearest to Jesus. At least that.
iiiitfwhat Christians believe. The truth is something 9 

different. Outside the New Testament, there is no 
tion whatever in contemporary secular history of an> 
the Apostles. They are literary characters. .

IN QUEST OF THE PRESENCE
(Concluded from page 346) 

yet here we have quotations from On Narcissistj c i  iii.ii/ w i/ i ici v is vjuwiuiiuiio iiwin vy /t i v u* v»«“- t
Autobiographical Study with a New Society artl ,s-?"
reference. “What is it specially that Freud uncove ^  
Father Jarrett-Kerr asks. Jacques Riviere, we learn> -Dg 
“stated it well” , and Mr. Philip Rieff has said s0ttlcrMt 
else. The Father thinks Mr. RiefT “is right” , and 
registers his “agreement with RiefT... when he jjir 
eludes . . . ” . There follow two quotations from Ala -̂ £ 
MacIntyre’s “useful little philosophical study 0 g0t 
Unconscious” ; then at last we seem actually to hav 
through to Freud himself, discussing a case of J  ^  
homosexuality. But though the Father gives the: „
reference in the Standard Edition of Freud, he has 
it as “cited in Rieff” . Next we have Brill on Fre ^  
cited in RiefT, and so it goes on. “We can not fojS yje 
story he [Freud] told himself about his youth. • • • m- 
certainly can’t—if it is in RiefT as well as in The Inten' Aj 
tion of Dreams! Or in Norman O. Brown, who 
takes RiefT s place as provider of Freudian texts. ^  
be insisted that “go back to the source” is a fundan 
maxim of serious criticism. -eii0

For a Christian interpretation of the growth of ?c' of 
thought, Father Jarrett-Kerr goes back to a s poStef’ 
articles (in Mind in 1934-5) by the late Michael B ^  
which confuses a world that is intelligible with 0I] ,ent 
is intelligent—and therefore the work of an onin'[W 5 
creator. With Dr. K. M. Pannikar the Father c

s% of
V

irreligious and non-religious in connection with a 
state. He discerns, albeit “obscurely” a “Pr ,urS i 
Christ” in a “genuine understanding” of the ‘ ruy 1lPf\_iuiai in <i genuine unueisianding’ ui w*. 
limits of scientific method” ; sitting down “humbly ^ \ )  
the facts” (my italics) being “appropriate to man too 
conditions taught in the Bible” . Which is sur 
absurd to argue. We have, the Father goes on, ¿0cS 
the positive contributions of scientific humanism. tl̂  
this mean that we can uncritically accept all ‘ 
modern world says—that somehow in all its fi'n *?' 
though these are often mutually contradictory, 15 
quite undifferentiated, the voice of God? And 1
absurd—as it must be—how do we differentiate? uS$- 

By me language”, is his answer to this curious 9 —, 
bon. And it signals the entry of F  R. Leavis—*'lC 
pannx, of course by D. H. Lawrence. “What we ^  
and shall continue to need not less, is something ,[t. 
die hvingness of the deepest vital instinct” . Father 
Kerr quotes from the good Doctor’s attack on Sir ig 
Snow; an intelligence, a power—rooted, strong 1 tp 
pericnce, and supremely human—of creative r_cSl J;.n t‘1 
the new challenges of time; something that is 
either of Snow’s cultures” . What precisely we n£% r>
still seem obscure, so the Father quotes - 1
quotation from Lawrence’s The Rainbow, w 
Brangwcn, watching by the fold in lambing' „ pel11 
the night sky, “knew he did not belong to hims 
the presence!

e
'here u

NEXT WEEK -
DEMOCRATIC AND REPUBLICAN 

ATTITUDES TO CHURCH 
AND STATE IN U.S.A.



T H E  F R E E T H I N K E R 349Fnday, October 30th. 1964

THE FREETHINKER
'03 Borough H igh Street, London. S.E.l 

•jjj Telephone: HOP 2717
be f0r Ee/Hinker can be obtained through any newsagent or will 
rates ■ Xa'“ed direct from the Publishing Office at the following 
In tj r ']e >ear, £1 17s. 6d.; half-year, 19s.; three months, 9s. 6d. 
^ o n /L ,i ,and Canada: One year, S5.25, half-year, $2.75; three 
Orde *‘40.

the p ; r l‘lerature should be sent to the Business Manager of 
Details 0,}eer Press, 103 Borough High Street, London, S.E.l. 
°btainp.jl , n,embership of the National Secular Society may be 
S.£.] , 1he General Secretary, 103 Borough High Street,

slio: ?“,r\es regarding Bequests and Secular Funeral Services 
Uu also be made to the General Secretary, N.S.S.

Lecture Notices, Etc.
Edinbu OUTDOOR

eyenirfi1. *?ranch NSS (T.ie Mound).—Sunday afternoon and 
Lond0 8 ' Messrs. Cronan, McRae and Murray.

(^arhin^*anc*les—Kingston, Marble Arch, North London: 
L. RRtI® , :r®h)i Sundays, from 4 p.m.: Messrs J. W. Barker, 
(Tower u  nC A- Millar and C. E. Wood.

Mancb H|u). Every Thursday, 12—2 p.m.: L. Ebury.
^Ven1ngs ^ ranc*1 NSS (Car Park, Victoria Street,) Sunday

Mf^Vside 
orth

N.

Dm1’?6 Branch NSS (Pierhead).—Meetings: Wednesdays, 
NortR Sundays- 7 30 p.m.

:h NSS (White Stone Pond, Hampstead).— 
n : L. Ebury.

I h T " “1 Branch NSS (Old Market Square), every Friday. 
P m : T. M. Mosley.

Birm;n , INDOOR .
Sunn am Branch NSS (Midland Institute, Paradise Street), 

, Ednuday.' November 1st, 6.45 p.m.: Miss J. M. Levy. “CancerHaveri atl°9”. . . _
s9ui?rgi HUn,anist Society (Harold Wood Social Centre, 
H. |7els Heath Road), Tuesday, November 3rd, 8 p.m.. A. 

beicestivRc EY’ “Docs the Youth Service Work?
Sunlu.. ̂ ^ l a r  Snri-fv h -.ii k. Ur>day v U ar Society (Secular Hall, 75 Humberstonc Gate), 
ad Re’ligjonv»m^cr lst. 6.30 p.m.: F. A. R idley, “Socialism„ .,. . ---- IOI, 111.. A . fl. JMDLCI, O'

arble a 8,? n”
^°ndon Branch NSS (Carpenter’s Arms, Seymoui 
Ghosts’,, i-)> Sunday, November lst, 7.30 p.m.: Eric

r Place, 
Maple,N>Vs ,

' 9®4. Tv! -?r Society, Secular Education Month, November, 
^°rth'3aĉ  nan* Meetings on “Religion in the School”-i ¡a ^ - Page.

N'Cvv'castL,°r'dsV>’re Humanist Group. (Guildhall, High . 
Soi^t'ng ' Ur|der-Lyme.) Friday, October 30th, 7.15 p.m., a

W  Ethic 
i-m "  ^ uari

a ^ d a v  xr ' 7 Blackham “H ow new can Morality be?” 
. nd need- °Ycrr>bcr 3rd, 7.30 p.m.: Kenneth Solly, “Problems

Street,

hCd Lion'  J r ’b'Eal Society (Conway Hall Humanist Centre, 
Tn a,IIL: tr9uarc- London, W.C.I.), Sunday, November 1st,

the Mentally Handicapped”

X Notes and News
< W  * Pope confirmed—during the canonisation 

nVirig t 'cs for 22 African martyrs—that he would be 
f ^Evedti mbay for the Eucharistic Congress, hefo ” ved th ior me tucnanstic congress, ne
sei 'ts futur ^ S'a seemetl to he waking up and searching 
ana and r?.C0Urse. that its peoples were stirring them- 
fJj technin 'iilnS UP under the impact of modern scientific 
lut'a 8rowin„ l 0gresii (The Guardian, 19/10/64). “WeOU. 1 ' \JMMUIIMM, 17/ IV/UT/.

i'alol0 draw theseVÌCtÌO’n” ’ Popc Paul " tliat 11 is °Vr
Jgue t"' ,UICSC PooP1̂  cl.o scr  o u r'affectS«^  esteem . ,° show them the signs of our a Yc* which

. So, he was becommg ‘ a m iss.o n ary.^ ,,_
t^inst iuVltn.ess’ a shepherd, an apostle _ n Curia. 
^°re 1 tule wishes of some members of t hant Post
19/10/r.i?  once—according to The l  . ' t r i e d  to dlsco \j/^  “authoritative V a t i c a n  soutces „

tL̂ nts C® sPcculation that the Pof^ w rmit has won 
\  £ yW v e , that the Pope’s missionary sP'nt

“Pure” Buddhism, we are often told, is not really a 
religion but an ethic. But where—outside perhaps a 
meeting under the chairmanship of Mr. Christmas 
Humphreys—does one find pure Buddhism? The venera
tion shown towards a piece of bone allegedly recovered 
from Buddha’s ashes “after his cremation 2,500 years 
ago” and brought to England by the Prime Minister of 
Ceylon is surely as silly as Catholic veneration of the 
bones of saints. Whether it was the “importance of this 
gift of a relic” (as Dennis Bardens said in the Birmingham 
Post, 14/10/64) that accounted for the presence at 
London Airport of “many diplomatic missions and the 
representative of the Queen”, or whether they were there 
in Mrs. Bandaranaike’s honour, we don’t know. Mrs. 
Bandaranaike hoped that the gift would help to strengthen 
the ties of friendship between Britain and Ceylon, but 
we can think of less superstitious ways of furthering a 
good cause.

★
Writing as a practising schoolmaster for many years, 
S. F. Bennett was sure (in a letter to the Yorkshire Post, 
19/10/64) that the whole approach to RI must be 
radically altered. Much that was taught to children about 
the Old and New Testaments took little account of modem 
biblical research, Mr. Bennett said, and children were, 
“by implication, led to believe that theological assertions 
are historical propositions or scientific explanations.” 
Yet, Mr. Bennett added, it is now clear that “little is 
known of the historical Jesus; the Gospels are not history 
books.” When the children grew up they were often 
puzzled and bewildered and came to the “natural but 
erroneous conclusion” that Christianity is “nonsense.” 
Erroneous?

★
The Rev. Alan Jones, vicar of St. Catherine’s Church, 
Leyton, would like to see a new set of wedding vows 
“worded appropriately for divorced persons” (The Guar- 
dian, 19/10/64). Perhaps one day the Church will put 
into action what many of us believe, Mr. Jones said, 
“that the inocent parties getting married for a second time 
should not be denied the spiritual benefits of a church 
wedding.” In some cases divorce may be the only way 
out of a miserable existence, he said; perhaps the welfare 
of children was at stake, or one of the partners had 
committed adultery or was suffering from mental illness. 
In many such cases, Mr. Jones thought, “a divorce may 
be a good thing.” He should speak to Dr. Ramsey about 
it.

★

Recently, in his weekly column in The Guardian, Brian 
Inglis referred to F. A. Hornibrook as “the late” . Mr. 
Inglis visited Mr. Hornibrook to apologise and found 
him looking as powerful as he did when he posed for the 
illustrations of some his exercises in the first edition 
of The Culture of the Abdomen. And we can well 
believe, as Mr. Inglis reported, that Mr. Hornibrook 
“unleashed a flow of admirable good sense about the 
condition of medicine orthodox and unorthodox today ”

★

The Lord Chamberlain has banned Meals on Wheels, a 
new play by Charles Wood, due to be performed next 
month by the Bristol Old Vic Company, because he con
siders it blasphemous. Mr. Val May. director of the 
company, told The Guardian (20/10/64) that the changes 
required by the Lord Chamberlain altered the play so 
fundamentally that it had been decided not to proceed 
with it at present. The changes mainly affected the last 
scene in which the central character, an anti-Christian, 
harangued Christ. “ I thought blasphemy went out in the 
Middle Ages” , Mr. Wood commented.
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The Awful Truth About Convents
(Concluded from page 343)

By GILLIAN HAWTIN
The monastic institution means that the best brains and 
characters are creamed off into a dead end occupation, 
and barren life. This religion is, taken to its ultimate 
conclusion, nihilistic. Christians of all sorts, and Catholics 
in particular, make great play of the person being of 
great worth in the eyes of God, but the fact is, the Chris
tian life is abnegation, mortification, death. It does not 
deepen and enlarge the personality, except in so far as 
suffering gives a character fibre. It does warp the mind, 
narrow i t ; every action, every activity is done as if under 
the eyes of another world, to gain merit, i.e. to increase 
one’s place in the celestrial hierarchy. This is what 
Christianity is for. Nothing else is important.

“ Do you know how long I have been here ? ” a 
nun confided to me. “ Eighteen years. It’s a long 
time, isn’t it ? I wouldn’t have done what I did. if 1 
had my lime over again. It is very difficult not to get 
narrow minded.” Naturally, when the same people, the 
same thoughts, the same actions, constitute each day. 
And consider that being broad minded (to her) probably 
left off where we should begin! Mercifully, most Chris
tians fail to take their creed to its logical end. But while 
living lives in this world much like you and me, the 
laity are bearers of the virus; they do not understand 
what a vocation is ; it is shrouded in mystery for the 
clergy. And the clergy tell them a religious vocation is 
that most pleasing to God. So, often uncomprehending, 
they yield their children. The religious docs, however, 
take her religion to its ultimate end, and she often arrogates 
to herself the words of St. Paul, “ If Christianity be not 
true, we arc of all men the most miserable.” In the 
Catholic viewpoint, to gain one’s life (salvation) one must 
lose one’s life.

Not only do the unfortunate inmates of religious houses 
stultify their own existences, however, dragging it out 
through a miniature of unchanging regulations. These 
are the people who teach our Catholic children, these arc 
the able, idealistic people, perverted to do the work of 
something far beyond their understanding — an evil 
system — people who could be out in society playing 
their part in it, living full, secular lives of their own.

If grace is all it’s made out to be, why cannot the child 
be “ safe ” in a state school ? The Catholic replies, “ evil 
communications corrupt good manners.” He believes in 
an unseen world of devils, and in the weakness of the 
flesh, and believes that the spirit of the world is opposed 
to his religion. Why cannot we sec that his religion is 
opposed to us ? The truth is that the child has to be 
indoctrinated, encased, have all his senses moulded in his 
formative years.

Gratia non toiiit naturam — the Catholic quotes the 
schoolmen, which is, that, as God made nature, so nature 
must not be disregarded, but grace builds on nature. 
I have not seen any grace, or its “ operations ” : I can 
make a very good case out for the proposition that natural 
means are doing all the work. A child is born into a 
Catholic family, is in that environment for the first five 
years, then in a Catholic school from five to fifteen or 
eighteen years of age. Few find their way out. The in
different “ leak.” but many do not rationalise or intcllec- 
tualisc their break. They arc bad Catholics, but still they 
are Catholics. In this sense it is often true to say, “ once 
a Catholic, always a Catholic.”

Sacraments, sacramentáis, numerous small regular 
of fasting, the obligation to Sunday mass, Easter con ■ 
sion, and communion are not channels of grace, but • 
are a thousand small threads which tie down the r
sonality like the strings that held down Gulliver. if slfIf a girl is suitable, it will not deter the Superior 
is not a Catholic. Every human being alive is potent^ 
a Catholic — so the girl may be hers. So the Super' 
sets out to ensure by the most earthly efficient me3n^( 
result she will ascribe to the Supreme Being. The younsto 
the postulant, the more malleable. Thus, unkno"n s 
herself, the girl is destined for sacrifice before she ■ 
had time to live, to reach maturity — she grows ov 
gay and carefree childhood into nundom and the 
tions of a vocation which — teaches the Church >’ 
may disregard at the peril of her soul. “ I often won > ^  
— I heard a Jesuit once say — “ if a young man ^  
becomes a priest realises how much he gives up- 
will recall the recent case in France of a laicised PL^ 
who was, after the woman who loved him had ^  ^5 
twelve years, allowed to marry her. How muCjV 
means in terms of human misery! The man is rCP° 
to have said that he had not realised the psycho-pm ^
imnliivifinru: n f  \isfiat lir* liar! rlnnf» Atirlipr

-oH
implications of what he had done earlier. Anu^,., 
cannot be ordained a priest until you are twenty' ^  
(Not that candidates for the priesthood, too, ar^,$0 
drawn into the orbit even before the age of sixteen yS 
ridiculously early, one would have thought ars
them to go to the novitiate proper.) A few ° rt|e turfl 
wise enough to counsel a girl to leave school and ¿j- 
lalcr, but most prefer not to risk losing any likely  ̂ id 
date. Novice mistresses complain that they cannot ^  
girls older than 20-21. What they mean is. that . ^
f imr» i lir* enneoe rollnvA o 1-ioUito n m  Ia a  tOtime the senses, reflexes, habits, arc too fixed to 
to the sausage machine. Doesn’t it rather give th 6 ¡¡jc 
away? j^ftcr all, it’s all meant to be done by ^
Grace. Catholic parents believe that as parents '( 
gious. they themselves will be saved ; so if the *^¡5  i;
large, they tend to sacrifice a daughter, a son- - 
not doctrine, only “ pious belief,” but it is wide. ^ e(i 
It may account for a number of “ spoiled ” priests- 
are spoiled girls too ! v

The novitiate will usually be in a remote count y ̂ 1 t* 
The postulant is dressed distinctively. Her lugga? 
locked away. She has no access to any money- ^¡cC 
she is free to leave any time she likes. In P ^^-aS 1
locked away. She has no access to "any money. J1‘.‘‘ sM 
she is free to leave any time she likes. In praC,|C; s 
may have to be equally as strong minded to lea 'l l  <f 
show that amount of perseverance which the paf firf 
any prolonged course of training requires. " .¡ c  
years arc the hardest.” a nun said to me. This ¿ i n  
because the life is strange and new. These are the X sljf' 
which the surrender of self, the surrender of will. ‘ ^  
render of all. is made. A person who has »g , c& 
through it can only imagine what disruption 11■ 
cause to the personality. Sec how lone it ‘<*k ¿ 71/K  
Baldwin — as she related it in /  I  rapt Over 
Jo readjust herself to secular life. “ It is a wf. 
Reverend Mother said to me. “ which should n f ^ t
dim n Cnf Indccd !t should not ! It &
difficulties of one who had to build her life « J f V *  
00k the step. How many more arc deterred ¿ if 
was no concern from my Reverend Mother f o r %  f° 
lion that the woman found herself in. only
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the “

scandal.” After all, she added, lots of women
§ ?  « i t  This is true, though not much known. The
Parti bas l°osened UP >n recent years — doubtless .U|y to avoid “ «rnnHalc ” I the» u/nman thinlr0f avoid “ scandals.” Let the woman reader think 
and tV-e things s^e has done since the age of seventeen, 
"'itli 'S COndemnation to a life of drabness, without sex, 
ak„°.ut colour, shows itself to be the really awful truth 

°ut nuns.

TtlE F aTE o f  t h e  f r e e  c h u r c h e s
. (Concluded from page 3471

Probn the
and n  ̂ nght in allying the decline with the unaesthetic 
relicionCU,tUred attitude of the Free Churches towards the
Plil- ^  Cultlis R o l io im ic u rn ixh in  ilc Hqp in 5iirh

Probably  ̂-n?rrower sphere of religion itself, Mr. Driver is 
il

cult'-° ^u,tus. Religious worship had its rise in such 
ancie|f.s tae sacred dance or in the mystery cults of the 
and av Wodd: They embodied a sense of drama, mystery 
he CoVe’. a side which Dr. Havelock Ellis stressed when 
cere n i the mysticism embodied in the Easter 
point nT >' 'n- a Spanish cathedral from his humanist stand- 
irienta] ‘‘aditionally, Christian worship has been sacra- 
are 0i . and Catholic merely because these very qualities 
Kirso than Christianity, the point which Professor 
drawn • Eake never tired of making. The centuries have 
Phere l0*.0 't aesthetic qualities which evoke the atmos- 

this .. e tnystical. For anybody whose mind is attuned 
he attr. . ccl'on’ it is impossible to imagine that he will 
Fr°testaCt̂ * ky the barren ugliness of popular dissenting 
°rPanientll^m’ w'dl 'ts condemnation of any suggestion of 
supplication or improvement, by an evocation of the 
a&inst d°Us refrain that it is Roman Catholic. The case 
Pow r̂ j from the freethinking angle is tremendously 
fcU't of u . ‘t does not rest upon a support of Protestant 
Frce (7k le 'Snorant and unvarnished ugliness, which robs 

If MrUry? worship of any intrinsic culture.
°$ses with-river s conclus'ons Pc correct, the greatest 
iltPono .. ' ‘a contemporary Christianity are to be found 
^Pectejc *'rec Churches. This end might have been 
^dlaueh Fberc arc two logical standpoints as Charles 
v^inglv remarkcd- Rome or reason. Reason has in- 
ari°Us ru^rod<:d dlc religious survivals embodied in 

of Pure ,f.ra' ‘s'ng positions of the past For example,
h "

tr rc. theism common 'among“ hb^rais in the middle
ad n'netecnth century gave over before the ccn . 

W  ?*d  to agnosticism" pure and simple. ™ nt'a’ 
theSpa.lsrn collapsed before advanced biblical studies 
>n ,0 ‘n their turn have yielded generally to a rejection 
< i of the Bible as a guide to life in any vital sense. 
With of'°Tst,cs who formed the L o n d o n  Ethical Society 
Coit a * Leslie Stephen or the Ethical Church with Dr. 
PatUrâ cPtcd Christian morality whilst rejecting its super- 
fallen The present-day liberal thinker tends to 
S p o  ?0. Christian morality altogether. As a result h 
^ks 'nS Positions of the liberal Protestantism which 
t  Position31* 9 hrislianit>' in rational and ethical terms.
orokp ,u°n of Hamack in " ,'-' niustic challenges 
^Usno d0Wn dccp°r ,hc historical and ethical

f’Surc of JcsUS aSc atallv undermined by
H w ,  ,  ° fL righ teousness  w as Ld a  - h l  h a s  becom e

half a century ago. Trcctm uu • ^asinclv — •AhT^higlv c<
is, °'Cathrxi^c.u*ar and humanitarian. On the other side,

I> n g  thl,c; sm 1
thj^dte );is1 r ruits ot Us "second spring'

clearly passed its zenith and Rome

C 8 at a]i ri*0«, if Mr. Driver’s analysis means any-
h '^en  .a*p 11 means that the real battle of today is
PtiL'f 's ;iitr,0n.1C‘ Awards whom the ecumenical move Bland ractins? cups k ŵi:.,.. .c« rknn'S niand

and •ng such other bodies as the Church of 
an out-and-out secularism basing its view of

life and of morality upon the utilitarian ends which reason 
dictates. There is no halfway house and, for the liberal 
of today, the traditional conception of sin and redemp
tion upon which Catholicism is finally based is as dead as 
any other piece of fairy lore dating from the childhood of 
the world. The Free Churches have failed to realise this 
fact and they have failed to understand that morality is 
a field into which psychology and sociology have pene
trated. Homosexuality, divorce and abortion, to take 
the three cases named by Dr. Aubrey Vine, are merely 
no longer moral issues which can be understood by 
references to an antique doctrine of sin or to vague 
remarks about Christian principles. They call for a far 
deeper analysis which makes the opposition of the Free 
Church Federal Council to Mr. Leo Abse’s divorce bill 
appear merely silly. Certainly, as Mr. Driver reminded 
his hearers, the Archbishop of Canterbury is wiser in 
his generation, but even his approach with its cautious 
glances at the law of Belgium scarcely compares as an 
overall investigation with a secularised thought which re
fuses to allow any place to supernatural dictates in any 
shape or form.

There is one basic lesson to be learned from Mr. 
Driver’s lecture. The Free Churches, the core of Anglo- 
Saxon middle class Protestantism no longer count for 
anything at all in the England of today. Exactly nothing 
is to be gained by seeking out compromise with liberal 
Christians in the educational field or by trying to attract 
an increased clientele through pretending to be ethical 
religionists or some other thing equally obtuse. It is futile 
to claim that there is no great or final difference between 
the liberal Christian, the religionist and the humanist. The 
vital issue of to-day is clear-cut between an authoritarian 
Church claiming totalitarian social control, fighting the 
twentieth century with the aid of right-wing forces of 
reaction, intolerant to a degree in its demand for the 
dictatorship of a theocracy, and a secular approach which 
realises the immense dangers of the force to which it is 
opposed, refusing to temporise or to compromise itself 
with half-accepted religious assertions, clear in its mind 
that the vivid distinction of the day is one between Rome 
or reason, preparing itself for a naked social and political 
struggle which all of the indications suggest will be fought 
with increasing bitterness during the next fifty years.

NEW PAPERBACKS 
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ina Epton’s Ix>vc and Ihc French 5s. 
ina Upton's Love and the Spanish 5s. 
ina Epton's Love and the English 5s.
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WORLD UNION OF FREETHINKERS 
AN APPEAL

An extraordinary congress of the World Union of Free
thinkers was held at Brussels on August 29-30th, last, 
when, as part of the reorganisation proposed at Duisburg 
the preceding year, an Information Secretary was 
appointed as a member of the Executive. His work will 
be as follows:

1. to develop better co-operation among the affiliated 
members of the Union; 2. to establish contacts with free- 
thinking and humanist bodies in all parts of the world; 3. to 
promote generally an understanding of the problems of Free
thinkers in individual countries.
An international Information and Press Service will 

undertake these services from the beginning of 1965. This 
service will be, as required by the articles of association 
of the Union, quite independent of any political party 
or outlook. It will appeal to all members of the Union, 
and address itself to all Freethinkers whether members 
of Freethought organisations or not. And it asks for 
co-operation and support in this great and necessary work. 

All who are ready to help should write to:
The World Union of Freethinkers,

Information Secretariat,
Postfach 124

5840 SCHWERTE (Ruhr)
Bundersepublik

GERMANY.
Further information will be sent on application 

Hubert Freistuhler, Information Secretary, World Union of 
Freethinkers.

C O R R E S P O N D E N C E
HUMANISTS AND FREETHINKERS

Reginald Underwood says in his article on “Freethinker, 
Humanist and Christian”, that “It is virtually safe to say that all 
proper Freethinkers look upon themselves as Humanists in the 
more deliberate sense.”

Is that so? Well, personally speaking I just can’t - ree with 
this view. It seems difficult now even to define what a Free
thinker is, let alone claim that a Freethinker and a Humanist are 
interchangeable terms, especially after Mr. Ridley upset the 
apple-cart by praising Calvin and Stalin.

Perhaps some wiseacre will be soon writing in The F ree
thinker an article in favour of Holy Moses or the Bible and 
claiming him as a progressive figure in history.

William Starkie
THE IDEA OF PROGRESS

I remain quite unimpressed by F. A. Ridley’s article on 
“Calvin, Stalin, and the Idea of Progress.” Indeed the idea of 
progress is as repugnant to me as the idea of the Christian God 
of Love, especially when accepted from Mr. Ridley’s Marxist 
point of view.

At one time we were led to believe that we were instruments 
of God, but now Mr. Ridley would have us believe that the 
crimes committed by Calvin and Stalin against human beings 
don’t count for much, because they were major instalments of 
progress.

I notice Mr. Ridley criticises the murder and torture com
mitted by the Catholics; when it comes to the men whom he 
thinks progressive, who are tyrants as well, we find that lie is 
prepared even to write an appreciative commemorative article on 
them. What kind of frecthinking is this? Surely he must think 
that the readers of The F reethinker are easily gulled. Techno
logical progress connotes no advance in morality. The most 
appalling atrocities that have happened in our own lifetimes 
are enough to refute the idea of moral progress in mankind. 
As Lamartine said, the notion of progress is a dream, a Utopia, 
an absurdity. And Bernard Shaw stated the verdict of history 
that progress is an illusion.

The classical expression given in Bury's Idea of Progress is 
hardly acceptable today. Bury of course, in 1920, could hardly 
have envisaged an atomic era in which people then alive would 
seriously have to take account of the possibility of the destruction 
of the world. In that sense we can excuse Bury, but we can’t 
excuse Mr. Ridley, any more than we can excuse Calvin and 
Stalin for the ruthless measures they adopted against the people. 
Both were dictators and tyrants. The Christians often excuse 
murder and torture in the name of God, but Mr. Ridley

30th, I964

excuses it in the name of progress, especially if it is carried ^  
by the Communists. Empty nonsense like this is passed, 
still passes, for profundity! riiy

The change from one system to another does not neceSSsarjjy 
lead to happiness. A change of system does not heceSuaye 
mean progress, it could mean decay. Many civilisations ^  
decayed, so why should ours be an exception? Mf- {\fofe 
would do well to reflect a little more on these things D 
authoritatively asserting his views on progress. ,eI)ce

Whether we think seriously about the violence and deca flI1 
in the world to-day we just can’t take Mr. Ridley's vl(j__and 
progress very seriously. Progress to what?—to w h e r e ^  
what then? I leave this to Mr. Ridley to fathom out, ® ^  
thinks that he has the answer to it all, and writes more 
a religious man than a Freethinker. llfl

PROTESTANT RACISM Re-
At a regional meeting of the ultra-orthodox Protestan at

formed Communities’ Young People’s and Study Association ^
ipa

aiming at self-government by the black population, than

Goes (Zeeland, Holland), the speaker, Mr. Bakker, 
President Verwoerd of South Africa’s policies of ‘‘aPar r̂[.„ to

separated development, to be the right ones. . <,oUtb-
Mr. Bakker foretold a still greater future for white o ^  

Africa and recommended emigration to South Africa with  ̂ suCb 
to increasing the white population. He warned «xga,ns‘ 
black leaders as Loetocli and the Rev. Martin Luther 
who “have connections with communism.”

A. M. VAN DER G ig *
(Middlcburg-Holla11

SECULAR EDUCATION MONTH, NOVEMBER 19&

“Religion in the School”
Public Meetings organised by the National Secular [9) }■ ■: —1 A... / A L....... T*.........  I-» 11 A ........  CnTTlPf. * -•

ety

Highgatc (Archway Tavern Ballroom, Archway Corner, ’p , 
Friday, November 6th, 8 p.m. Speakers: David Tribe, ■ 
Rogers, Martha Blend, Joan Scott. Chair; William Mc gtb>
Glasgow (Central Halls, 25 Bath Street) Sunday, Novernu 
3 p.m. Speaker: E. G. Macfarlane. ooai®'
Tooling (Co-operative Hall, 180-196 Upper Tooting p jl. 
S.W.17) Tuesday, November 10th, 8 p.m. Speakers. 
Amphlett Micklewright, Margaret Mcllroy, Martha 
Chair: Eric Kinton (Editor, The South London Press)- , yjO 
Inverness (36 Waterloo Place), Wednesday, November 1 
p.m. Recorded speeches by David Tribe, Joan Scott, 
Mcllroy. Str«et\
Nottingham (Adult Education Centre, 14-22 Shakespeare e$i&'
Friday, November 13th, 7 p.m. (tea) 7.30 p.m. W  m P 
Speaker: David Tribe. Nottingham NSS and Not 
Humanists. c,tur^i
Birmingham (Digbeth Civic Institute, Digbeth) 3 pari*1 
November 14th, 3 p.m. Speakers: Richard Clements,
Tribe, Professor P. Sargant Florence.
Leicester (Secular Hall, 75 Humberstone Gate) Su»'pi’
November 15th, 6.30 p.m. Speaker; David Tribe. et,
Manchester (Register Office Hall, 64 Lower Ormond M 
Saints) Sunday, November 15th, 7.30 p.m. Speaker: IV ‘ - 
Mcllroy. uer
Reading (Rainbow Hall, Chcapside) Tuesday, Noverrm 
8 p.m. Speakers: Margaret Mcllroy, James Johnson, Dr- 
Goldman, Bob Crew. Chair: David Collis. her F ,
Richmond (Parkshot Rooms, Parkshot) Tuesday, Novcm pliP'
8 p.m. Speakers: F. H. Amphlctt Micklcwright,
G. N. Dev. Chair: Nigel Sinnott. . Fr',tt 1
Poplar: (Bromley Public Hall, Bow Road, ET.t 
November 20th, 8 p.m. Speakers: David Tribe, F. H. ^  
Micklewright, Simon Ellis. Chair: Mrs. E. Vcnton. 
Westminster (Alliance Hall, 12 Caxton Street, S.W.U- . [arSar 
November 30th, 7.45 p.m. Speakers: Harold Pinter,
Knight, David Collis. Chair: David Tribe.

NEW PAPERBACKS
Penguin Fiction

John Bowen The Birdcage 3s. 6d.
Truman Capote Other Voices, Other Rooms 3s. 6d.
Aldous Huxley Island 4s. 6d.
Mary McCarthy A Charmed Life 4s. 6d.
Iris Murdoch A Unofficial Rose 4s.
V. S. Naipaul The Mystic Masseur 3s. 6d.
Muriel Spark Rohinson 3s. 6d. 0

Plus postage from T he F reethinker Bookshop
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