Mistered ot the G.P.O. as a Newspaper

The

LXXXIV—No. 17

Friday, April 24th, 1964

Freethinker

Founded 1881 by G. W. Foote

Price Sixpence

The Qlicitercentenary (1564-1964)

Shakespeare Speaksfor Himself

The F ven Ages Oor Man

An,  All the wor de’s a stage,
t lKlaUthe men and women merely playe

have their exits and their entrances,
ii.¢ one man in his time plays many parts,
fi! acts being seven ages. At first the infant,
Ani \nSand puking in the nurse s af™s- o
&S then the whining school-boy, with his sate

fining morning face, creeping like snail
Si*hhngly to school. And then the lover,
. ghing Ukg furnace, with a woful ballad

his mistress’ eyebrow. Then a soldier.

jJ ofgrange oaths, and bearded liket P m
.,°.s'n honour, sudden and quick in g
k\g n" Ihe bubble reputation » tice
S?.® the cannon’s mouth. And then the justice,

r round belly with good capon lin d.
fei, eyessevere, and beard of formal cut,
A w se saws and modern instances,
22 i° he plays his part. The sixth age shifts

elean and slipper’d pantaloon,

Hi'*Pcctacles on nose and pouch on
kOr Luihful hose well sav’d, a world tco
i r s shrunk shank; and his big manly voice,
Ad  a8a'n towards childish treble, pip
That "MI'stles in his sound. Last scene of a .
Is 4 Onds this strange eventful history,
C @nd, childishness and mere oblivion.

teeth, sans eyes, sans taste, sans every 8-

—Jagues, As You Like It. H. 'm

wvr-iet. © . Hamlet

Oxk j iTet nie see—[Takes the skull.]—Alas! poor
e SiceA - knew him, Horatio; a fellaw of infinite. jest,
i Said - ent fancy; he hath borne me on his back a
ahth s liTeS, and now’ bow abb®rred in my imagina-
in“\e kit~ fiorge rises at it. Here hung those lips that
mry yOlJScd * know not how oft. Where be your gibes

tha? 8anib°ls? your songs? your flashes of merri-

. =iy jwv. V\bre WQ’niE U{} uiu tuuiv/ uu Q mﬂrg N\nt 0[]9
A \utQ ™ your own grinning? quite chapfallen? Now
Tu inch10.®7? lady’s chamber, "and tell her, let her paint

W , thick, to this favour she must come, nuk

floM8. at that. Prithee, Horatio, tell me one thing,
f Il(%/n)z that’s that, my lord? , Thi
H - Dost thou' think Alexander looked o this

Site hela nh?

Taxnle,” A, so-

femtl' | nd smelt so? pah!
S "t we nuy re,uni. Ho”o,
[10! imagination trace the noble dust of
gootin' Vil he find it stopping a bung-hole.

Twcre to consider too curiously, to ¢

Mr.WILLIAM

SHAKESPEARES

COMEDIES,
HISTORIES, &
TRAGEDIES.

PtibUihed according to thi True Original! Copies.

Piintcoby lliac laggard,and Ed. Blourt, .2 j-

Title-page of the first folio edition of Shakespeare’s plays, 1623,
with the portrait by Martin Droesliout.
Reproduced by permission of the Trustees, British Museum

Hamlet. No, faith, not a jot; but to follow him thither
with modesty enough, and likelihood to lead it; as thus:
Alexander, till he find it stopping a bung-hole?
turneth into dust; the dust is earth; of earth we make loam,
and why of that loam, whereto he was converted, might
they not stop a beer-barrel?

Imperious Caesar, dead and turn’d to clay,

Might stop a hole to keeﬁ the wind awaly:

O! that that earth, which kept the world in awe,

Should patch a wall to expel the winter’s flaw.
—Hamlet, V, 1
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Shakespeare Speaksfor himself
(Continued)

But nature makes that mean: so, over that art,
Which you say adds to nature, is an art
That nature makes. You sec, sweet maid, we marry
A gentler scion to the wildest stock.
And make conceive a bark of baser kind
By bud of nobler race: this is an art
Which does mend nature, change it rather, but
The art itself is nature.

—The Winter’s Tale, IV. 3

Prospero

Our revels now are ended. These our actors,
As | foretold you. were all spirits and
Are melted into air, into thin air:
And, like the baseless fabric of this vision.
The cloud-capp’d towers, the gorgeous palaces.
The solemn temples, the great globe itself.
Yea. all which it inherit, shall dissolve
And, like this insubstantial pageant faded.
Leave not a rack behind. We are such stuff
As dreams are made on, and our little life
Is rounded with a sleep.

Julius Caesar
Cowards die many times before their deaths;
The valiant never taste of death but once.
Of all the wonders that | yet have heard.
It seems to me most strange that men should fear;
Seeing that death, a necessary end,
Will come when it will come.
—Julius Caesar, I, 2.

Macbeth
Had I but died an hour before this chance
I had liv’d a blessed time; for, from this instant.
There’s nothing serious in mortality.
All is but toys; renown and grace is dead.
The wine of life is drawn, and the mere lees
Is left this vault to brag of.

—Macbeth, 11, 3.
Falstaff
Prince. Why, thou owest God a death.
Falstaff. 'Tis not due yet: | would be loath to pay him

before his day. What need | be so forward with him that
calls not on me? Well, ’tis no matter; honour pricks me

on. Yea, but how if honour prick me off when | come on?
how then? Can honour set to a leg? No. Or an arm?
No. Or take away the grief of a wound? No. Honour hath
no skill in surgery then? No. What is honour? a word.

What is that word, honour? Air. A trim reckoning! Who

hath it? he that died o’ Wednesday. Doth he feci it? No.

Doth he hear it? No. It is insensible then? Yea, to the

dead. But will it not live with the living? No. Why?
Detraction will not suffer it. Therefore I’ll none of it:
honour is a mere scutcheon; and so ends my catechism.
—Henry IV. Part /.V. 1
Sonnet
Like as the waves make towards the pebbled shore.
So do our minutes hasten to their end;
Each changing place with that which goes before.
In sequent toil all forwards do contend.
Nativity, once in the main of light.
Crawls to maturity, wherewith being crown’d.
Crooked eclipses ’gainst his glory fight.
And Time that gave doth now his gift confound.
Time doth transfix the flourish set on youth
And delves the parallels in beauty’s brow.
Feeds on the raretics of nature’s truth.
And nothing stands but for his scythe to mow:
And yet to times in hope my verse shall stand.
Praising thy worth, despite his cruel hand.
-Sonnet LX.
Antony
Let Rome in Tiber melt, and the wide arch
Of the rang’d empire fall! Here is my space.
Kingdoms are clay; our dungy earth alike
Feeds beast as man; the nobleness of life
Is to do thus; when such a mutual pair
[Embracing Cleopatra]
And such a twain can do’t. in which | bind.
On pain of punishment, the world to weet
We stand up peerless.
Antony atul Cleopatra. 1. 1
Pot.IXF.NFS
Penlita. For | have heard it said
There is an art which in their piedness shares
With great creating nature.
Polixenes. Say there be;
Yet nature is made better by no mean

—The Tempest, IV. m

APPeal
YOUNG SPANIARD TO BE EXTRADITE1|Fu

Francisco Abarca, a young Spaniard well known for . Of *
fascist activities, is in danger of falling into the hands lic
authorities he has been fighting against. _ '

Abarca has been in jail' in Belgium since last October' fl i
basis of unsubstantiated allegations that he was involve
sabotage of a Spanish aircraft at Geneva. i

He “strenuously denied these charges and the Belgas
machine has been unable to prove his complicity. DesP"
has been detained in prison ever since. ] this jL

What makes this case all the more deplorable is that pjit
taken place under the government of Henri Spaak’s Socia
the Belgian equivalent of the Labour Party. ,an

Abarca spent 23 days on a hunger strike in PrO %gdlilt. i
unjust treatment and he had to go Into hospital as a t’ o<]

ow the Swiss government has requested an extrad'l
on Abarca which would place him in their hands. 11 Lfac
that the Swiss government might turn him over to Fran

r08I![m[z€1kes fitttle imaginationjo guess what the fate 0’t ?SI?CLJI
anti-fascist would be under Franco. We call upon yollt
Abarca’s release in letters and telegrams addressed ji

M. Pierre Vcrneylcn, Minister of Justice. 4 | .
Brussels, Belgium. fsS *
(Issued by the National Confederation of Labour Qf)fy
Exile, Liaison Committee in Great Britain, 159 !-cO
London, W.II.)
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Moses and Modern Judaism

By F. A. RIDLEY

fh

Sunday Times recently featured an article on the
a(J~cal controversy which is agitating English Judaism;
oh ntreversy which centres around the reforming figure
tr .c “wish Modernist Rabbi, Dr. Louis Jacobs. For
(cat a™°"s’ some time ago, published an heretical book

IS yom die standpoint of orthodox rabbinical
a@;?Sy), We Have Reason to Believe. In this, he applied

V » ' exegesis, based upon modern historical and arch-
t°th research, to the Jewish Bible, and in particular
rﬁée hitherto sacrosanct Mosaic law, the traditional bed-
°f orthodox Judaism.

I'rix'Ive not yet read Dr. Jacobs’s iconoclastic volume, but
0 ‘ly niet its author and had the opportunity for some
discussion with him on his heterodox views.

Ms hlhere #*ave “ecn heretics before, Judaism has al-
~Nishita radicr isolated afiair and, apart from Spinoza,
sijjQ heretics have attracted little attention in the out-
ptedg™le world. And unlike his most famous heretical
CHmMeSOr ~ r- Jachs has not, so far. been publicly ex-
O nicatcd!  However, whilst not very important
Vn 1GPy 'n the contemporary world, the generic in-
ti§ (¢ °f Judaism as the oldest religion of Semitic origin
larl ? s,cPfather of both Christianity and Islam has ccr-
M hbCe? enormous. Tlic impact of modern scientific
A *Arical criticism is nowadays reaching out beyond
to other thcistic religions including the

"laely “yoni which Christianity and Islam both ulti-
igiZ s,enimed. Both religions would appear to have
‘s ud*as heresies on the fringe of orthodox Judaism;
"W ]what we may term the Mosaic controversy has
mgona 'ntcrest for modem students of comparative

'"%'... — Judaism assumes the verbal inspiration and
@najy of the Hebrew Bible (the Old Testament) and
MUW-'ncc its complete historical accuracy. Accord-
a@i[l Lhc Jews have been “the Chosen Race", ever
$ch@t'nic  their legendary founder. Abraham, and
Hilg jm have been the recipients of the unique revelation
M jjiy™ >n the Jewish Bible. The heart and core of
3'KO Ine revelation has been the Mosaic law revealed
jael ( S'nai to Moses who. under divine guidance led
'h ml|t of Egypt to the confines of the land “flowing
and honey”, Palestine, of which the Chosen
Hyga,cr took possession under Moses’s successor.

Ml Ialn(| llen °n down to the Babylonian Exile. Israel

«X jyQ.*hc Mosaic law and a succession of kings of

k the ‘lv,d was the greatest and “djd rieht in the sight

Fite thoRI® tHough there were backsliders suitably

wer dj in the Bible as “whoring after strange gods”.

i’n wi yl°nian Exile. Jebovah saved a remnant out

, -Hg 1 h° returned to Palestine but were subsequently

the Romans after the burning of the Temple.

HE itum..U -ever steice theéh  and b all their many

front Titus (the destroyer of the Temple) to

> iv, ? fews have remained the Chosen Race, and

- 6D Rder the KMosaic Taw 1 its Integrity mirac-

<,< d an?rvd hy G(xI until the coming of his Messianic

ikBQutrCcend °f the world. Such, or something like

¢he ji , ,Ine of Jewish history construed and interpreted
Ak~ cver Talmudic orthodoxy.

th’ rTi¢trn_ Biblical criticism soon began to pick

rHay Is monolithic interpretation of Jewish history

« n fact, archaeology and Biblical criticism have

pretty effectively broken down this traditional view, a
significant change that Dr. Louis Jacobs and his fellow
Jewish modernists realise. To take one example, the most
important perhaps of all to a theist: the Old Testament
is a record of the evolution of Jahveh himself, along with
the evolution of the ancient Jews from the primitive bar-
barism—depicted in the early professedly historical
books of the Bible (Judges, Samuel, etc.)—to a relatively
advanced ethical and cultural level.

In the early Biblical books, Jahveh is consistently de-
picted as a primitive, capricious and vindictive savage
(like his worshippers) and in blatantly anthropomorphic
form (“walking in the cool of the day" or as showing
Moses his hinder parts). Gradually, he is evolved into
the remote and ethically-minded being who is portrayed
in the best of the prophets and Psalms. The Jewish Bible
is not a record of God’s revelation to man, but an actual
account of the evolution of a god from the primitively
barbaric level to that of a relatively advanced ethical civi-
lisation as, for example, in Isaiah, Jonah and other later
Biblical books. Far from God having educated the Jews,
it was conversely the Jews who educated God!

As Grant Allen aptly pointed out long ago (in The
Evolution of the Idea of God), a major landmark in the
chronolgical evolution of Jahveh was represented by the
disappearance of the Ark. the stone box in which the
primitive Jahveh actually lived at the time of the Baby-
lonian Exile. Thereafter, the God of the Jews became a
universal deity without any visible dwelling and as such,
later passed over to Christianity and to Islam.

What we have noted above was a theological—or rather
ethical—evolution. It has also been accompanied by an
equally evolutionary transformation, not only of the
character of Jahveh himself, but of the divine law which
he is supposed to have dictated personally to Moses on
Mount Sinai. For modern Biblical criticism has conclu-
sively demonstrated that, whilst the Mosaic law is a fact,
its attribution to the perhaps legendary law giver, Moses,
is a demonstrable myth. This can be demonstrated both
historically and ethically. Historically it is clear from
internal evidence that the Mosaic law was intended for
a settled, at least semi-civilised community, whereas Israel
in the time of Moses, is depicted as a tribe of primitive
Bedouin, wandering interminably in the desert. Ethically,
neither Jahveh nor the Chosen Race as the earliest Biblical
books consistently depicted them were any more than
barbarians, totally incapable of even the rudimentary
social ethics portrayed in the Ten Commandments.

From the point of view of modem Biblical criticism,
the Mosaic law—the historical founders of which were
probably the Jewish prophets rather than the legendary
Moses—was the end-product of a slow process which actu-
ally developed long after the remote epoch ascribed to
Moses and at a time when the kingdoms of Israel and
Judah, thanks to contacts with their more civilised neigh-
bours in Egypt and Mesopotamia, had already acquired
the rudiments of both civilisation and of social ethics.
Traditional Jewish orthodoxy, like its Christian successor,
rests upon legends and myths.

We must suppose that such views will soon become as
widespread in modern Judaism as they already are in
modem Christianity. No doubt Dr. Jacobs represents a
Jewish “Bishop Colcnso” or “Bishop Barnes” or perhaps

(iConcluded on page 132)
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This Believing World

For once we are in thorough agreement with a vicar. The
Rev. W. Snow, Vicar of Bognor Regis. Sussex, thinks that
“religion should be paid for by weekly contributions like
the National Health insurance” (Daily Mail, April 8th),
and therefore everybody who wants religion should be
forced to contribute. Dr. Snow thinks that the Govern-
ment should face the question—*"Is the work and influence
of the Church a valuable part of the Welfare State?” but
what we fear is that the Government—whichever it is—
would be afraid to face the question. The answer might
well be that it is a nuisance to any Welfare State. On the
other hand, we would like to think that the people who
want a Church should pay for it by contribution. Alas,
such a project is but a Church in the air!

The Bishop of Woolwich, who dethroned God Almighty
from a seat in the clouds, wants to form a trust to “help
the Christian religion . . . financed from his own writings”
(Sunday Express, April 5th). However, the journal is not
satisfied that a trust would be the best way of doing it,
and has thought of a much better idea, namely that the
Bishop should resolve “not to write another book which
could shake ordinary people’s faith in the greatest Book
of all”.

Television religion, in spite of interviews with parsons,
priests, and bishops, does not seem to have brought in-
spiring results. Even Christians cannot be persuaded to
go to church, and empty churches, or sparsely attended
ones, are not much good to spread the Gospel. So 1TV,
in desperation, is giving us the views of a number of
ordinary people who discourse on “Why | believe”. The
one we heard was a Mr. Philip Race who wholeheartedly,
and indeed most enthusiastically, proclaimed his unshaken
belief in Christ Jesus.

It appears lie came from a very pious church-going family,
and from childhood was carefully taught everything pos-
sible about Christianity, from which proceeded his com-
plete faith in the Holy Spirit. Then, in his early twenties,
he became converted to Christianity—just as he might have
been under the aegis of Dr. Billy Graham. This veritable
life story of a passionate believer should help to bring
back the straying sheep to the fold—but perhaps most
viewers were in bed before Mr. Race had time to convince
them of his unalterable faith in Jesus—after 11.45 p.m.

New Secretary of Manchester Branch NSS

Mr. Wiixiam Russf.11. who had been largely responsible
for resuscitating the Manchester Branch of the National
Secular Society a few years ago, and who had arranged
an extremely interesting scries of indoor meetings during
the winter, has regrettably found it necessary to resign.
Fortunately, the Branch has been able to fall back on the
services of an old and trusted member—and a past secre-
tary—Mr. William Collins. Mr. Collins’s address is 46
Andrew Lane. High Lane. Stockport. Cheshire. Mr.
Russell, will, we are glad to note, remain a member of
the Branch.

WITHOUT COMMENT

A »hort colour film depicting Jesu» as a clown and the world
M vicll be shown daily at the Protestant and Orthodox
pavilion at the New York World’s Fair.

—Daily Telegraph (10/4/64).
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VD and The Doctors
By DENIS COBELL ,

Enough has already been said about the British
Association report, Venereal Disease and Young Peofo
to convince the uninitiated that unbelievers are person®
responsible for the national decline in morality alU ,
crease in VD amongst adolescents. The report »
joint endeavour produced by a committee of doci®
clergymen and a few others; it places great emphasis »
the decay of religious practices as a cause for these s
ills. It recommends a return to the ostentatious Pra
of regular churchgoing as a helpful cure. :

One of the more amusing asides to this report, b s
reactionary correspondence it has inspired in the col
of the British Medical Journal. Fine phrases ring 1
“. .. hope for the future only exists by a return J"
Christian virtues of chastity and continency.” SeDw >
such as this might well appear in the pages of the**
itself; these amateur moralists do not slop t° . D
what Christian virtues are—or which interpretation
be relied upon.

The report has been aptly decribed as a very
effort, by some sections of the serious press. Its Ajii
statistics is extremely dubious. True, there has b”in
increase in attendances of young people tit VD nyed
recent years, but this in fact dropped in 1962, the w;
the report quotes. Furthermore, although the pOP
has increased by 6.5% and venereal disease by ', \V
tween 1951-62, it might equally well be stated j
tween 1925-62 the VD increase was only 12% af“
population increase of 29%. Depending upon f10*. lid'
the range of years taken, one has a morality va
which alters according to personal prejudice. ©Oif

It is sad to realise that many doctors are Prol?fctuf]
ligious taboo of sex. Many of them advocate r
to a situation that has never existed in practice; , L #
this sentence from a letter in the British Medical J° *
"It is. for instance, both heartbreaking and funny
people recommending religious belief [presumably
ianity?] to members of a nation who frequently do/l of
know the essential dogmas of this religion, and
not accept them if they did”. The recent small " i 1®
VD is not a cause for alarm or pontification. I>°n-(PA
is not common and chastity is pious hypocrisy. Mos
know and practice the answer to the superficial Pr
raised by this report: personal responsibility.

MOSES AM) MODERN JUDAISM

(Concluded from page 131) W
Spinoza, who was a Biblical critic as well as a p1'1*, A
However, in its task of reconciling modern JudiU_.|j Ii'(
modern knowledge. Dr. Jacobs and his successors' ,Ki
a marked advantage over their Christian opposite.1 * g
For Judaism, like Islam but unlike Christianity.* gf*
largely ethical in character anil untroubled .“nvx
physical subtleties like trinities, incarnations.
and suchlike mysteries. It should be much easier » *
ingly. for Judaism (and Islam) to develop int° et”
dogmatic unitarianism. or even into a Purt:% rcv
humanism, than would be the case with Catholic,
Protestant Christianity. We shall follow fu,u” r|,#;,/
ments in Jewish theology with great interest:
quote the Scriptures, “a star has come out of
one that may enlighten contemporary Judaism -*/

J.
FOOTNOTE criVv

As BBC-2 normally closes down before BBf «!. .13t
former, arc spared “God save our gracious Queen
of each night’» programmes.

y
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Lecture Notices, Etc.

OUTDOOR

Edi

evenir’h *ranch NSS (T»te Mound).—Sunday afternoon and
16I> Messrs- Cronan, McRae and Murray.

ranches—ngston Marble Arch, North London:

**'c Arch), Sundays, from 4 p.m.: Messrs L. Ebury, J. W.

CW, 9:E Wood. D. H. Tribe, J. A. Mii.lar.

IUiivin *'ll). Every Thursday, 12 p.m.: Messrs. J. W.

Man,,'R and L. Ebury.

j"Evenings ®ranc* NSS (Car Park, Victoria Street,) Sunday

, Innfbranch NSS (Pierhead).—Meetings:
North r  Sundays, 7 30 p.m.
BvenT?ndon Branch NSS (White Stone Pond, Hampstead).—
l\l°lt|nPh nlay- no°n: : .
@R//)ln’i\)bé\lss (Old rMarket Square), every Friday,

Wednesdays.

M INDOOR

AnHiaFd Techmcal College (Coalville, Leicestershire), Tuesday,
of tk T. M. Mosley, “The Aims and Objects
Aertk e . na Secular Society”.

Newn A, °rdsh|rc Humanist Group gGquhall High Stireet,
MEET"’Under-Lyme) Friday, April 24th, 715 p.m.. A

8 mChuiph. Puttcnham (near Guildford), Friday, Apnl -4th,
PiL avid Tribe. "Ancient Wisdom or Modem Heresy.
»Then 3 scrics of four lectures on Humanism entitled, "Know

Rehemw yself—tlue Proper Study of Mankind".

Twickenham Humanist Group (Community Centre,
(3615 ”‘cdncsday April 2Sth, 8 p.m.: E. Mills, “Docs

ndon(r Ethical Society (Conway Hall, Red L|0n Square,
w V. V.

Cn. Sunday April ~26th, 1l am.
IR- “Religion, Depth sychology and Humanism".
k Notes and News
?r8land* 1SS L commemorate the quaterccntcnary of

° N the “rcatcst poet and dramatist in what we believe
piti  "Inst fitting way. by letting him speak for him-

> cth~, nay. however, is a verv different anniversary
ute Tim.,. Ve forget at our peril. On April 27th. 1937,
J_Ihe Byi-5P°rte<f that “Guernica, the mostancient town
co”NiT f5 antl t1c centre of their cultural tradition.
WerS' p. y destroyed yesterday afternoon by insurgent
)as 'casso, perhaps the greatest painter of our

ensured that Guernica shall not be forgotten.

% IT kKo * . N
Hs~r | the Endlsh RIMER €atASI Rigrafch
aov,V it F°pc John X XIII went too u inc of nu.
cle’y Tacem in Terris—he urgei implication
of "“pons? That would seem to be I Bucks
<'« >« lron. M. Vconer ol F ~ .

C,A!] émamlv m014/4/[6@ "Jusl.ee, Ih«i- reason

y demand that the arms race sheuld
c F0|v nac‘car weapons should be banned”, said
that in “it > hardly p035|ble to

cht of?./!-0 a,om’c era war could be used as an
justice". Yet. in spite of the wide acclaim
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that this encyclical has received, “most Catholics in Eng-
land are”, according to Mr. Venner, “ignorant of its con-
tent”. It is sad, he says, that “it should be necessary for
the bishops to ram the message home at all, but clearly it
is necessary, and it is this very necessity that the bishops
have failed to appreciate”. Then comes Mr. Venner’s
suggestive query: “It is surely not that they are reluctant
to follow the guidance of Pope John?”

As the news came through that the Danish publishing firm
of Thanning and Appel had been found not guilty of
attempting to publish obscene literature by printing Fanny
Hill, the case against the Manchester firm of C. Nicholls
& Co., began. Messrs. Nicholls & Co., printers of the
Mayflower 3s. 6d. edition of John Cleland’s book, were
summoned to show cause why 3,116 bound copies, 720
unbound copies, and 38,000 sections seized by the police
should not be destroyed. Appearing in the Manchester
City Magistrates’ Court, on April 13th, Mr. Montgomery
Hyde said that the book was of historical value in relation
to the development of the novel and the age in which it
was written. It dealt with sex, a subject widely dealt with
in modern novels, and one of its themes was the victory
of love over lust. There wasn’t a single “four-letter word”
in it.  Mr. Norman Glidewell, prosecuting, described the
book (Daily Mirror, 14/4/64) as “no more than an epi-
sodic account of the physical sensations of a prostitute
during intercourse both normal and abnormal”.

“One wonders whether our self-appointed moral guardians

. realise how much they themselves contribute to public
‘immorality,” ” exclaimed Charles Skilton, Chairman of
the Divorce Law Reform Union, in a letter to the Sunday
Times (12/4/64). Mr. Skilton was referring to a claim
by the Secretary of the Moral Law Defence Association
that they helped to kill the main provision in Mr. Leo
Abse’s Divorce Bill, divorce after seven years’ separation
—*"“long enough, surely, and proof positive of the break-
down of marriage.” Why, Mr. Skilton asked, “should a
minority impose their suffocating views and continue to
block what would be a great and late victory for common
sense and human happiness in the matrimonial sphere?”
Why, indeed? But the more pertinent question It seems
to us, is why should they be allowed to? The answer is
simply and deplorably, because of the timidity of MPs of
all parties when it means opposing the Christian Churches.

Yet, although the Archbishop of Canterbury led the
opposition to Mr. Absc’s Bill, he was, the Sunday Times
ecclesiastical correspondent informed us, “clearly worried
about the existing law”. Dr. Ramsey thought that divorce
by consent after seven years’ separation “undermined the
sacramental basis of Christian marriage”: he is now
anxious to find a middle way between Mr. Abse’s pro-
posal and the present laws. And, should the Archbishop’s
study group be successful in its search for “a new principle
or procedure in divorce law”, he might sponsor or find a
sponsor for the measure in the House of Lords. What
should happen, of course, is that Parliament should inform
Dr. Ramsey that, legally, marriage in this country is
secular not sacramental, and that the interests of the state
—i.c. the people—should come before the prejudices of
the Churches.

As it is. the Archbishop study group (comprising twelve
men and women in addition to the Chairman, the Bishop of
Exeter) has been instructed that any new principle or pro-
cedure it recommends “should not clash with the view of
marriage as a life-long covenant” (Daily Express, 10/4/64).
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Some More Early Christian (?) Documents

By C. BRADLAUGH BONN'FR
(based on Georges Ory. Bulletin 105 of the Cercle Frnest Renan)

The Epistle of Clemens Rotnanus to the Church at Corinth:
Clemens or Clement of Rome is claimed in the 14th
edition of the Encyclopedia Britannica as the fourth pope
of Rome, date c.96 AD. ff the letter is genuine and this
Clement did exist at that time, there would be some proof
of an early form of Christianity. The Epistle contains
many references to the Old Testament, but none to the
Gospels, though there are texts similar to passages in
Luke and Matthew; and also texts which are to be found
in the writings of Clement of Alexandria, who lived
c.150 AD, which look as if they had been taken from
the same source. There are indications that the author
knew the Epistle to the Hebrews, and probably the Acts
of the Apostles and the First Epistle of Peter. He quotes
many of the sayings attributed to Jesus. It is interesting
to note that passages quoted apparently from Pauline
Epistles are among those often considered as interpola-
tions. The first reference to this epistle according to
Eusebius, writing about 300 AD. was to be found in the
works of Hegesippus, c.150-180 AD; and it was one Denys
of Corinth who first attributed the letter to Clement of
Rome. M. Ory thinks the letter cannot be earlier than
145 AD.

The Shepherd of Hernias contains what may be a
reference to Clement, the author of the above epistle. The
Shepherd consists of three sections: “Visions.” “Man-
dates” and “Similitudes” and is probably the work of
several hands. It is claimed to be a message to the Chris-
tian Church at Rome, though it does not contain a single
reference to Jesus Christ, and it describes the Son of God
as “a man of gigantic stature, surrounded by glory,” just
as. in the Gospel of St. Peter. Christ is a giant over-
topping the heavens. Nor is there any reference to the
crucifixion, to the death of the Shepherd, or to the redemp-
tion of mankind by divine sacrifice. On the other hand
baptism as giving life (immortality?) is taught. The
initiate, as he goes down into the water of baptism, dies
to his former life: having been scaled, he comes out
divine. This baptism is in the name of the Son of God.
not the Trinity. Hernias makes no reference cither to the
Old or the New Testament, but to the Book of Eldat ami
Modal, as yet unknown today. He speaks of members
of his sect (who were not necessarily Christian — in fact
do not seem to know of Christ) being interrogated by
magistrates in a manner suggestive of the period of Trajan
and Pliny, therefore subsequent to their time. Lc. c. 150.
What then could have been this sect at Rome which knew
nothing of friction between Gnostic and Judeo Christians,
or of a Passion which had taken place at Jerusalem a
century before? The divine Shepherd tells Hernias, in
the Similitudes, "to seek with Me a more exact knowledge
of all these mysteries.” What mysteries?

All the same the Shepherd was later read in the Chris-
tian churches as a divine revelation, but was it the
Shepherd irf Hennas as we know the work today?

The Didache or Teaching of the Twelve Apostles: This
work. too. is commonly claimed by the orthodox as "early
Christian.” Is it Christian at all? It was discovered in
a Constantinople monastery in 1873 (Patriarchal Library
in 1875) and published ten years later. The original title
would seem to be Didache (Teaching) only. It has two
divisions; the first of six chapters, in which the second
person singular is used, is a book of moral precepts.

beginning with “There are Two Ways,” and is a modilif!
tion of an earlier work known as The Two Ways.

part is. in J. M. Robertson’s opinion, wholly Jewish
without a single reference which can be taken as certain!)
Christian. The Two Ways arc those of Life and 4,
Death and arc to be met with in Hesiod. Plato,hs"{e
Shepherd of Hennas, etc. They would appear to
been a commonplace in the mysteries, in any case m
Greek mysteries (see also Matthew, 7. 13-14. on the n*r .jn
gate to life and the wide gate to destruction). A L s,
version of The Two Ways found in 1884 docs not c?n-on,
any allusion to the Sermon on the Mount.  This on)|S*(n
joined to other significant details, suggest that the

was not an original part of the Didache. Despites
inclusion of Twelve Apostles in the title, only one is 5
tioned in the work. Moreover, what is notewort)
that the Didache contains no reference to the New * ~
ment. only to the Old. The mention of ;i Gospel sc *
times does not show any acquaintance with those 0 3
New Testament. In short the Didache appears W A
pre-Christian work written, or compiled, about 2t
and later rc-cditcd for use as a Christian manual at « »
time after the composition of The Shepherd °f L &V
and the Clementine Letter, probably about 170-2<w

M. Ory further divides the second half into four- .gd
comes a section employing the second person plural
of the singular, prescribing baptism in the Three
suggesting Montanism; then the Lord’s Prayer withn #
variations from Matt. 6. 9-13; and the Sermon _ "y
Mount as it is found in Matthew. The Eucharist I *
given only to those baptised “in the name of the Iq d"
not as above in the Three Names. There arc seve €pc
fcrences here from the New Testament GospC's- i
second section deals with the hierarchy; the aP0Srfls 5
inferior to the prophets, who arc high priests jatf
followed by another short section, evidently add*1¢0'
according to which the Eucharist should be ~MQ2iinit
and bishops and deacons arc elected by the £(M ic3di}f
The final chapter (16) exhorts the faithful to be - “eli
in the days soon to come when the Deceiver wm s
the Advent of the Lord; this is generally acc !
earlier than the rest of the second part. little

Shortly, an analysis of the Didache produces 1
favour the Gospels of the New Testament. it #
contradicts in many places. If the re-edition ( n#
by the editor of Apostolic Constitutions, as has
gested. this may not have been till the fifth ccn%.>f»

/ he Epistle of Polycarp of Smyrna to the

Philippi: .

The importance of Polycarp lies in the r
was a link between the Apostle John and Ircn® ((r
was supposed to have lived from 69 to 155 A, P
becoming Bishop of Smyrna c.I(X) AD. In «% /%f
used Tetter from the Church at Smyrna t  {oflLjj

melians. the persecution of Christians and b
Polycarp arc given in minute detail. Apart it
and the references in Irenaeus {Adv. Hatred (
known of him. . fip "M
Of the many letters which Ircnacus said ?°J\0 sefV
“to the neighbouring churches.” one Is claini<*J i, is j

an Epistle to the Phlllppltms. If this is authen 9. j
wholly so. since chapter 13 contradicts cn‘‘ conecr
launches the Epistle into the controversy



Friday. April 24th. 1964 THE

jonatius of Antioch; for it would seem to have been
parted in support of Ignatian Epistles. Tn this epistle
JO>ycap, though a partisan of Paul, nevertheless con-
7nined as anti-Christs those who declared that Jesus
10 not appear in the flesh, referring perhaps to Marcion
nd Valentinus. He draws on the Epistle of Clemens
1""Vanns; and his letter must have been compiled between
I AD and his death whenever that was.
lgi brings us to Ignatius of Antioch and the Epistles
1 l,e Ephesians, Trallians, etc., and to Polycarp which
Ov®aroused great doubt as to their genuineness. The
o . . .
g ASseh e e e A e e iriter o
dee epistles, who calls himself Thcophorus. was a Mar-
p>rl,e bishop of Syria c. 170-180, who preached a gnostic
10 lurches of Asia Minor, and was an
rev'al’ ’he judaising party. These epistles were
in Ied In the name of Ignatius — who had been martyred
Tc'66 — and brought into line with Catholic teaching.
. 0 this Ignatius was made out to be a bishop of
Q@IGh and interpolations were made, inspired by the
Matthew, preaching a carnal Christ bom of
$im 3nt' ¥'cscenc ~yom David in place of the original
altgjri?! Christ appearing in the form of a man. ese
trin“hons have produced obvious contradictions in doc-
attfn'.h >s these interpolations which have attracted the
tre ;.10n of the orthodox as being, according to them,
“son*!1? declarations outside the New Testament of a
gen  Mary and a Son of God.” “of flesh and spirit.”
& s, S°Uchoud. however, accepted the Ignatian Epistles
(efenjl ar to the fourth Gospel which both attacks and
tretu,s Marcionitc doctrine. Turmcl and Orv separate
HOru° clcments. giving priority to the Marcionite Thco-
v,iL8 If they arc correct, the Ignatian Epistles arc not
an historical Jesus, but the contrary.

Righteous Riches

\W Bv F. H. SNOW

H is not so rich as may be supposed.” | read
&t .fc p er assertion with astonishment. The inference
S the e« tfelt — any Church calling itself Christian —
N cn/'ght to amass riches, caused me to reflect that.
stailXOd°m faithfully observed the precepts of Jesus.

* 7ot ACnicnt would not Be possible.
pP’sihl "4 * Not only would the comparative term be

i Stut(vi Pat ,hcrc would be no Christian Church, as
[Po bein™ lo;day. The very system under which it came
il’et]* with its vast numbers of cathedrals and gran-
d)I°?y 0™1CS could not 1116 I>cen established.  Christ’s
¢his ioiiPposcd *s meep,i°n- Jesus enjoined upon each
ifPle \LMJCrs.,l,c formation of a spiritual, all-sufficient
ab .In himself. They were to be as lowly, in all
t"Hh, ,j ¥ was possible to be — prizing only spiritual
u. °sc Wj'Lp an>thing in excess of their immediate needs
§ PovOn, L1 sustenance or succour. And. in that day.
'jjcai and misery prevailed! In this age of ecclc-
cb!,'nn"c- P°verty still persists. ) ]
Jpenee  "u the Christian Churches have attained their
OfJfgCChr' how could. the host of massive buildings in
. APRStIan .. === 11 - -e e

ti,-c saQjj9’ «nose that nettled help.

iuC &l their means, been observed? Chris-

cL,[ cou ! Christ didn’t mean it that way. as His
a ‘nt have spread over the world without

Pty7 ’hat uv ?ancc But no utterance of Christ’s sug-
%y "Ich stands for Christendom to-day. yesterday
cn,ur»cs past. The Church He visualised was
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the body of those who would live according to His man-
dates. His Church was to be the community, however
small or large, of those qualifying for salvation by literal
observance of His precepts — which observance, entailing
the surrender of earthly gains in the interests of the needy,
and permitting only pursuit of spiritual riches, rendered
impossible the erection of costly edifices and the accumula-
tion of personal wealth. Had this condition of things
prevailed, there would be no Roman Catholic millions
owning as head a bejewelled Pope — no Christian Church
as we know it. and Christendom would be a highly
altruistic community, worshipping in humble meeting
places, aspiring to the acquirement of celestial property
through rejection of the earthly, in conformity with the
dictates of its alleged founder.

But desire to modify the severity of the mode of life
Jesus had instituted — to adapt it to natural demands
and condone a measure of worldly comfort — germinated
amongst the successors of the early Christians. Christ’s
failure to redeem His promise to return to earth during
the lifetime of His generation, gave further incentive for
departure from literal acceptance of His mandates. His
devotees had to give a new meaning to that promise, or
believe Him to have been undivine. They therefore
assigned His second coming to the nebulous future, and
proceeded to interpret His severer precepts so as to loosen
the restrictions they imposed, sanction the acquirement of
wealth, and render the Christian faith amenable to far
greater numbers. A hierarchy arose which abrogated to
itself the right to decide the complexion of belief, and
devoted worldly means to the building of imposing places
of worship and the financing of a great priesthood. For
the vast majority of Christ’s adherents, the injunctions
of the Messiah became mainly figurative, and the religion
of poverty and self-sacrifice largely one of ritualistic prac-
tice. For the many, saintliness and suffering became no
longer synonymous, and today Christians conduct their
lives in highly secular comfort.

We atheists, agnostics and freethinkers would not have
it otherwise. We wish for everyone the way of life they
desire, compatible with humanitarianism. We think it
ridiculous to expect men to shape their lives in accordance
with the harsher of the adjurations attributed to the
Gospel Jesus. We do not condemn Christians for seeking
to live in reasonable comfort. What we condemn is their
twisting of Christ’s injunctions to mean what they did
not. in order to justify their claim to live according to
them, whilst living in the worldly case which those injunc-
tions forbade, and pursuing the attainment of that worldly
wealth which they explicitly denounced.

Christ’s attitude towards riches was clearly defined by
His charge to the rich young man who wished to follow
Him. to first sell all he owned and give it to the poor.
His statement that it was harder for a rich man to enter
Heaven than for a camel to pass through the eye of a
needle, signified that worldly wealth was an obstacle to
spiritual wealth and its celestial reward. What kind of
Christians, then, arc they that own lucrative properties
and amass fortunes? To argue that our society couldn’t
function if by the literal observance of His precepts,
funds for the advancement of industry, science, commerce
and education were made unavailable, and that therefore
Christ could not have meant them literally, is false reason-
ing. Christ did not want a society such as ours, which
is what it is because of the interpretation of His precepts
in the interests of ambition and secular comfort — because
of the inability of all save a fanatical few to endure the
restrictions and sacrifices those precepts imposed. That
God's supposed son did not foreknow the latter fact belies
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His divinity, even if there were not His failure to redeem
His vow to return to earth in the lifetime of some of His
hearers, to belie it.

Nevertheless, His divine image is retained, and those
who venerate him are guilty of the uttermost dishonesty
in identifying His pronouncements with a way of life
foreign to both the letter and spirit of them. No professing
Christian should live luxuriously — no Church heap up
wealth in a world disgraced by the preventible disease and
starvation of millions. Nothing more eloquently proclaims
the hypocrisy of Christendom than its riches.

CORRESPONDENCE

HUMANISM AND TRAGEDY

I notice in Colin McCall’s “Shakespeare and Religion”, he takes
his quotes from Shakespeare’s tragedies in order to show the
anti-religious attitude of Shakespeare. But | rather doubt whether
this article will impress religious people or even Humanists.

For Humanism is opposed to the tragic view of life as much
as religion is. The utterances of despair and the role of the
tragic hero have little or nothing in common with the ideals of
Humanism. The Humanist aim is to give more hope to man
for a better life of happiness, pleasurable living, and social ad-
vancement.

Humanists may regard Hamlet as a masterpiece, but Hamlet
has as much in common with Humanism as it has with Christ-
ianity. If a man were acting and speaking like Hamlet in real
life, probably the Humanist would be the first to tell him: “if
that Is your attitude to life, then we say there is always a way
out for you”. . . ) .

Humanism is anti-tragic , and therefore Humanists arc just as
hypocritical as Christians in praising Shakespeare’s tra%edies.

R. Smith.

[Colin McCall writes: What Mr. Smith seems unable to appre-
ciate is that one can be entertained and moved by a play without
sharing its viewpoint—assuming that it has one. The reason
I "enjoy” Shakespeare is, | suppose, that | find him satisfying
on various different levels—poetic, ﬁsychological, and so on.
This, in spite of his exaggerations, his inconsistencies and his
sometimes impossible situations. Where Shakespeare—and inci-
dentally Hamlet—has much more in common with Humanism
than with Christianity was, as | said, in regard to death.—Ed.]

VOLUNTARY SCHOOLS

In the issue of April 10th, you remark that voluntary schools
should be voluntarily supported. Agreed; but what reply would
you make to Benj. R. Tucker’s devastating%y logical question: “If
common folk should not be made to pay for uncommon schools,
why should uncommon folk be made to pay for common
schools?” Henry Meulen.

GEORGE SANTAYANA

The passage which R. Smith quotes from Santayana, always
seems to me one of his most obscure. But again and again in
The Life of Reason, one comes upon blunt statements consistent
with only an atheist outlook. He definitely denies any belief in
a hereafter. “The fact of bein? bom,” he says, “is a bad augur
for immortality”. The general impression I get from his wor
is entirely in accord with that of Corliss Lamont.

Santayana’s drawback was his hankering after what he re?arded
as the beauty of Catholicism, which he called “that splendid
error”. He seems to have loved the Catholic Church as a man
still longs for a beautiful woman who has deceived him. “I do
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believe her though | know she lies.” |
Somebody once summed him up by saying, “Santayana bclie
that there 1s no God and that Mary is his mother”.
Reginald Underwood

HUMAN NATURE AND HUMAN BEHAVIOUR
I would like to challenge the basis of Denis Cobell’s all(a
“Scientific Existence” (3/4/64). While 1 can well understand
pessimism regarding the threat of nuclear war and the fut
survival of mankind, | cannot accept as necessarily correct
contention that war, nationalism, etc., is due to the nature
man. The question of environment appears to have n°
portance, for he doesnt bother to mention it. .. Ois
He argues that because the primitive apes were carnlVILuy
killers and that we evolved from these apes mankind is na Tp)eﬂ
aggressive. In the first place it is by no means universally aCfdiS
that man evolved from these apes, but rather thai the var‘rd
stages of ape and man had a common ancestor (Proconsov
that apes and hominoids evolved as distinct lines of ascent- |
I cannotaecept-that--mankind is raturatly--aggressive, bytt. idi
his aggressive manner is the result of the particular way in \Mer¥
he has developed. The apes, ape-men and early man had |j
little choice to be other than they were, because of the P31 nt
harsh conditions in which they existed, but lhis certainly doc
apply to modern man with his vast store of scientific and tec =g
Io%lca! knowledge. | can't accept the equation of the sjiad
behaviour of the apes with that of man The hominoids ~ @
very little choice but modern man certainly has. Its
much a question of changing human nature as it is of c* "fis
human behaviour, and there’s a world of difference between
two. War and nationalism, etc., are the result of human g
haviour and not human nature and as such are subject to a=a
The lesson therefore is, that hitherto, all existing societies j
been governed not by the attributes of human nature,
objective social laws and, will continue to do so, until massu-‘ciM
standing consciously intervenes to change the existing objdgy
laws of social history. Therefore, it’s not a question of C'agi&
human nature, but of the objective laws that govern man
which in turn will transform human behaviour. S , ,C
tan

NEW PAPERBACKS
PELICANS
Idea of Prehistory, by Glyn Daniel, 4s.
Sexual Deviation, by "Anthony Storr, 3s. 6d.
Tynan on the Theatre, by Kenneth Tynan, 6s.
CLASSICS R §
Beaumarchais: The Barber of Seville and The Marriaffl
Figaro, Translated by John Wood, 4s. j
Benjamin Constant: Adolphe and Other Plays, Transla*1
L. N. Tancock, 3s. fid.
Ibsen: Ghosts and Other Plays, Translated by Peter Wal

SPECIALS
What’s Wrong with British Industry? by Rex Malik, 3s.
What’s Wrong with Parliament, by Andrew Hill and An
Whichelow, 3s. 6d.

SPECIAL PENGUINS FOR THE SHAKESPEARE
QUATERCENTENARY
Shakespeare: A Celebration, Edited by T. J. B. Spence*
Shakespeare: A Survey, by E. K. Chambers, 5s. trallin'
A Slr&kegé)eare Companion (1564-1964), by F. E. *a
from The Freethinker Bookshop

TWO DATES FOR FREETHINKERS

Tuesday, May 19th, 7.45p.m.
FREETHOUGHT AND HUMANISM IN
SHAKESPEARE
Lecture: David T ribe Readings: Joan Miller
Songs: Kathleen Ewari
Accompanist: Anna Sloan
Introduced by Richard Ainley
ALLIANCE HALL, PALMER STREET. S.W.I
(next to Caxton Hall, two minutes St. James’s Park
underground station.)

Tickets 2s. 6d.
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Sunday, June 7lh, 2.30 p.m.

UNVEILING OF THOMAS PAINE STATUE
AT THETFORD

Coach leaves Central London 945 am.
Return Faro and Tea, £1 Is.

Book immediately for both events through—
The Secretary,

National Secular Society, 103 Borough High Street'
London, S.E.1, or telephone HOP 2717
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