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Q EN 1 was last in Hamburg, 1 was informed by a 
low”130 acclua’ntance that the “royal art” of astrology has 
l ’ so to speak, shed its former royal trappings and 
q “terally got down to business. For not only are the 
L"®an papers in that traditional land of science and 

psophy apparently as replete with astrological pre- 
, *ons as they are here, apparently also, the stars are

V I E W S  A N D

?
taken" - - -• Very seriously even in some hard-headed German
so “ness circles which, or ~
We lle might have surmised, 

puite alien to all that 
of thing.

an °r I was told (and by ; #
* Æ sually intellisent und S t a r - G a z i  n g
i,-e Wormed German bus- “
C v  ,executivp), that in By F . A¡t, <-ommercial concerns ‘
^^m burg, the commercial capital of the West German 
^Publie, it is practically impossible to get a job unless 
' s.hand writing is first of all submitted to a graphologist 

This, not in medieval and mon- 
the ancient and Hanseatic city of

r. his expert opinion.
Tibet, but in
'Urg in 1963—i......... 0______

Stars also Shine over London

>ous city (including especially “the City”) of London 
WeU. For in an article the title of which I have bor-

fj^hurg ¡n J963—¡n the greatest European sea port

hhrWever* h would appear from an article recently 
pushed in Tit Bits, that the stars not only shine over 
fam o u s  city of Hamburg, but also over the still more
5s
ij'^d for mine, Peter Palmer reveals some rather 
(J^ in g  facts about the current vogue of astrology, not 
te|]?, m the popular press—where “What the Stars Fore
leg. has in recent years become a virtually ubiquitous 
C rc—except in a few particularly highbrow papers. Big 
iiJness in England, Mr. Palmer states, is as celestially- 
e'ned as is its German counterpart and competitor, 

tell us: “It is the astrologers who decide when a 
should be floated: the time for a merger or a

J^ned

f c f i y ’hgv °ver bid; the best moment to trade shares. They 
w even ventured into management selection” .

V ° r’ aPParently are the stars unaquainted with some 
C t  goings on upon our terrestial planet, for we are 
’̂ t l mformed: “One British astrologer even claimed 
Vn'he Profumo affair could have been prevented if the 

1 g lr|g of the stars had been noted” . For according to 
^ ¡ e l e  iri Whitman’s New World Astrology, a privately 

’%) monthly booklet which has a circulation of

'ng of “difficulties in affairs of the heart and a clear 
W °  resist the factor of fascination” . What a pity Mr. 
't^ nto’s colleagues did not read New World Astrology;

have made Lord Denning’s Report and midnight 
V nS °f HMSO quite unnecessary. 

g over the Stock Exchance
S o 'ever’ big business if less sensational, is much more 

than governmental scandals. The London 
jt$ ^Exchange like lesser (and poorer) mortals, also has

Mr. Profumo’s horoscope gave an automatic

,;,Cr n°scopc~ read. How, and with what results, Mr. 
Ian ^Irner then proceeds to tell us. His informant was 

astrologer, Miss Katina Theodossiou who, we are

informed, lives in Weymouth Street in London’s West 
End and who made a spirited defence of astrology in the 
television feature, TWTWTW.

So that there shall be no doubt about her professional 
status, we are informed that “more than 40 internationally 
famous companies consult Miss Katina Theodossiou on 
matters of high policy which their rivals would give a 
ransom to know” . We further learn that Miss Theodossiou

is “a cultured intelligent 
O P I N I O N S  woman who has made a

scientific study of astrology
B i g  B u s i n e s s  G o e s  and, is at present writing a

“  book on the subject .
Astrology and Big Business

Nowadays, astrology is 
R I D L E Y  011 l*ie defensive. The

‘ royal art” , formerly un
disputed, has now to face the twin charges of credulity 
and superstition. As Mr. Palmer admits earlier in his 
article: “Many people laugh off astrology as a more 
gimmicky form of crystal ball-gazing or palmistry. The 
majority of scientists will have nothing to do with it and 
at its best they call it a pseudo-science”.

Miss Theodossiou will have nothing to do with such 
criticisms. She asserts categorically that “astrology is 
a science which bears no more relation to fortune telling 
than physics does to reading the teacups. She has always 
had an aptitude for mathematics and claims to bring that 
sort of exactitude to her charts” . Moreover, “I can fore
cast stock exchange movements to within 36 hours. 1 
advise some of the biggest companies in the world” .

“The men who have won their way to the boardrooms of 
these companies are neither gullible nor credulous. They are 
tough business men who want value for money; even if they 
were superstitious, they would still want value for money.

“They want results: I give them a service based on for
mulas, data, patterns and cycles. Every client has come to me 
on the personal recommendation of someone else I have 
helped. There is nothing supernatural about astrology; a 
computer could provide the same results if it were fed with 
the material I collect. In fact it would give results far quicker”.
So far, so good! But this staunch defender of astrology 

on rational grounds, adds a remark which, if taken liter
ally, would logically appear to put all the newspaper 
astrologers without exception, completely out of the star
gazing business. For she adds: “People born under certain 
stars have much the same characteristics. But one has 
to be more precise. In casting a horoscope it is important 
not only to know the date of birth but the exact time” . 
A damning admission, if not for the “royal art” , at least 
for its current journalistic practitioners from the News of 
the World upwards—or downwards.

For it is surely obvious that none of the “What the Stars 
Foretell” columns that adorn (or disfigure) the bulk of 
our popular press, can conceivably have known the precise 
moment of birth of each of the human race which they 
include each day under their omnibus predictions. In 
point of fact, a learned (now defunct) astologer whom I 
used to know in the reading room of the British Museum, 
had nothing but contempt for these never-ending journal
istic effusions which were, he held, as impossible from the 
standpoint of scientific [sic] astrology, in which he believed.
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as from any other rational point of view.
If this admission of Miss Theodossiou is to be logically 

applied, a special labour exchange solely for the use of 
out-of-work newspaper astrologers would surely be 
required. Unfortunately there appears to be little current 
prospect of this. Whatever its cause, it can hardly be 
disputed that as Mr. Palmer states early on in this article: 
“Now astrology has recently made an astonishing come
back. In the language of the science—or art—its own 
star is in the ascendancy” .

One might even add that in terms of current statistics, 
astrology is the predominant superstition (one can hardly 
call it a religion) in this country. For example, one of the 
most noticeable differences between the English press and 
say, the Catholic Irish, is that the latter features no “What 
the Stars Foretell” columns. Whatever its precise attitude 
to astrology, Rome has never been in the habit of 
encouraging rival superstitions.

Bad News for Harold Wilson wjss
At the end of her interview with Mr. Peter Palmer. 

Theodossiou, no doubt basing herself on the general P ^ 
cipals of astrology, embarked on the dangerous Pat 
prophecy. Venturing into the “dismal science” of ec ^  
mics, she predicted the decline of monopolies ana 
revival of free competition (a prediction that stl . e 
please the ghost of Richard Cobden!). Moreover, ( 
has good news for the workers at large, forecasting ^  
“there will never be another slump like the one 1° j 
thirties” . Exit the “hungry thirties” . But she has ^  
news for Mr. Harold Wilson and the Labour Party- ^  
“despite recent setbacks, I say the Tories will vV1!1 ¡„. 
next Election” . No wonder the Stock Exchange 1S e 
terested in astrology! The only terrestial comment tha^( 
can make on this last item of cellestial prediction is ^ 
if it comes true, Sir Alec Douglas-Home will have e 
reason to thank his lucky stars!

A Free M an
By PETER CROMMEL1N

It is  now seven years since I finally broke away from the 
Roman Catholic Church, which for more than fifty years 
had dominated my life and mind. During these seven 
years I have never once regretted my departure from the 
Church. I have renounced all claims to any kind of 
personal immortality, but I hope to enjoy the remainder 
of my mortal life as a free man within the common law. 
I no longer harbour any supernatural aims or ambitions. 
I no longer aspire to heaven; I no longer have any fear 
of purgatory or hell. I no longer regard myself as either 
sinner or saint. I think of myself as a very ordinary 
human being, who up to the present has not been con
victed of any criminal offence.

It may have been the Roman Catholic doctrine of celi
bacy and marriage which led to my final renunciation of 
the Roman Catholic faith. It could have been this. It is 
quite certain that the Roman Catholic doctrine of celibacy 
stops a great many marriageable people from getting 
married, while its doctrine of marriage stops the dissolu
tion of many marriages which would be much better dis
solved.

If I had remained a priest, I could never have become 
a married man. Having broken away from the Church, 
the very first thing I did as a free man was to get married. 
This marriage (in a register office) has, I believe, made two 
people much happier together than they would have been 
apart.

Our married life has not been easy all the time. There 
have been moments when the outlook seemed very 
threatening. Two people who try to live together on 
practically nothing, are clearly subjecting themselves to 
some severe stresses and strains. It simply is not possible 
to live on love alone, although any marriage without love 
would be a poor thing indeed. Although I no longer 
believe in miracles, it seems almost miraculous that 
through some entirely unexpected human assistance, my 
wife and I have been able to build for ourselves a secure 
home and a promising little business in the place where 
we have chosen to be. And the place where we have 
chosen to be is undoubtedly one of the beauty spots of 
England. And so we have much to be thankful for.

When I was a “Catholic” I sometimes played with the 
idea, and weighed the possibilities of becoming a “Pro
testant” . It seemed to me even then that the differences

bybetween the two have been enormously exaggerated^ 
both sides of the historic controversy. Since my fflala re- 
however I have felt no inclination to belong to an/ ejjts 
ligious sect. I have come to believe with militant at<j (0 
that religious dogma constitutes a very real obstacjj0n 
human progress. Since there is no rational justifi0? 
for the uncritical acceptance of any “revealed religw.^ 
the only logical course open to a freethinker is io.Jpo 
the lot. If atheism is definable as the state of having 
religion, then certainly I have become an atheist. ^d 

Religion is not merely a waste of human time 
energy. It is a positive evil. It is a deceiver. It deC® ¡ef 
many good people who would be much better and haPj ŝ 
without this induced form of self-deception. Rell|y  3 
dogma poisons all the good which might be done jjlo- 
purely rational study of history, science, art, and P ^  
sophy. I have come to share with militant atheisjL^s 
certainty that what the world needs is not a more febS^ 
morality nor a more moral religion but a more ran ^  
morality, based upon the real requirements of 
nature in the present stage of its evolution. It liaS nujre' 
been demonstrated that religious belief is a real reQ^d 
ment of human nature. All that the religions of ma . to 
actually demonstrate is that people can be persuaded 
believe almost anything, by the power of force, fea ’ 
hope. But to describe this human infirmity as a 
requirement of our nature is misleading, and is PeI 
intended to mislead. c\p

Knowledge is better than faith. We have now r®£je 
a stage of human evolution, when it is quite P°s.slg ¡fil 
know about a great many matters, without pla*CI|?j|¡l¡t!, 
claim to the possession of any supernatural infal 
We know, for example, that the most urgent of 
problems is to control the growth of population by ^  
less drastic means than nuclear warfare. The thing0jilj 
be done. Apart from sheer ignorance, almost th .j , 
real obstacle to rational birth control comes from f c o <  
dogmatic prejudice against scientific methods or 
ception. For this reason alone, I am glad ¿c? 
abandoned responsibility for preaching or teaching 1 
trine of unrestricted procreation. *eCt

These are important matters which vitally a j io ^ P 
future of mankind. A general acceptance ot 

(Concluded on page 351)



Iay, November 1st, 1963 T H E F R E E T H I N K E R 347Prid

M ysticism and R evelation
By G. L. SIMONS

'J'
Many people realise that reason militates against 

a §I0Us belief, that if one is prepared to be logical there 
Dm n°- P00ĉ  reasons why one should accept the main 
'Positions of, for example, Christianity. This real- 
fe]'°n> bowcver> does not always lead to the rejection of 
iJ.S'on. When reason and science indicate that religious 
the .'s irrational and unworthy of mature human beings, 
„ re is only one course open to the fervent believer who 
]j . s to justify his beliefs, he must maintain that logic is 

lted, that science is in its infancy, and that there are 
. ys of knowing which transcend mere reason and which 
u e rnan a greater insight into the ultimate nature of reality, 
to^cism and revelation are thought by certain people 

means whereby such insight can be gained, 
¿ysticism and revelation, when viewed credibly, are 
(L ”ar in that they both give the person an intense feeling 
can *s aware °i some truth about the world which 
¡¡, .n®t be discovered by reason or observation. Mystics 
(e 'ntain that the world of sense is unreal, transitory or 
, 'P°ral and that there is a more real world behind the
a„r|d of sense. This more real world has an externity, 

all.
Perf( pervasiveness which impresses the mystic with its
Mi f.Ct'on ar|d its beauty. However, the mystic appears 
 ̂ °lly unable, except in the most general terms, to 

siSc.ribe his experiences in words which have public 
JWicance. But the person who experiences a revelation 
•Kally attempts to describe it in terms of the senses. 
I'car revdati°n may be> f°r example, a vision or voices

c0J be mystic and the person who has the revelation are 
twVlnced of the veracity of their experiences. They think 
^  Merely that the experiences give knowledge about the 

mind, but also about reality outside the individual, 
thg Mysticism and revelation are opposed to science. On 
ity hand it is claimed that knowledge can be gained 
oi i lt‘vely in the absence of empirical observation; on the 
H0 er hand the value of intuition is recognised, but it is 

regarded as sufficient in isolation. Its deliverances 
s-t be tested in an orthodox empirical fashion.

WiJJystics claim to be “at one with reality” , “in tune 
( 3  the infinite” , etc. The language which they use is 
C e.. esoteric and difficult. They seem unable to use 
\  9s in their normal sense, with their normal connotation.

• Ayer remarked in Language, Truth and Logic that 
pj0‘ • the mystic . . .  is unable to produce any intelligible 
huPesitions at all.” The experiences of the mystic are 
b |j1y personal and intense. But we have no reason to 
PD(] Ve tbat they are capable of serving as a guide to the 

standing of reality outside the individual. For their 
hj. Credential is the passion with which they are enter- 

And a proposition is not made probable merely 
■j,,Use it is believed intensely.

't mystic may have discovered a cognitive faculty, but 
c°mpletely unreasonable to assume that this is the 

(^m erely because the idea is pleasing and bolsters up 
C i t i n g  prejudices. The mystic seems unable to say 

about the world which can be tested in a public 
6r' Nc is unable to predict events, to throw light 

W  ,s°cial problems, to contribute in any way to a 
mankind. The mystic retreats into his own 

v v 't y ,  experiences in an intense fashion and claims to 
^ve 7 10w1edge of the ultimate nature of things. He may 

I h i s  mere affirmation is not a sufficient guarantee 
mis is so.

The man who experiences a revelation is less inarticu
late. He is able to communicate his experiences in 
language which is easily understood. He “sees” an 
an apparition, or “hears” the word of God. He can 
describe the vision and detail the auditory sensations. But 
he can only achieve clarity at the expense of security. For 
he has a problem, shared also by the mystic. It is known 
that hallucinations occur. The problem for the religious 
believer is to give reasons why revelation should not be 
regarded as hallucinatory.

Under normal circumstances to investigate hallucinations 
is a straightforward task. An hallucination is recognised 
according to its inconsistency with other sensory impres
sions, both of the person and other witnesses. When a 
drunk claims to see a tiger in the room which cannot be 
perceived by sympathetic friends he is not believed. He 
is mistaken in ascribing objective reality to a sensation 
generated by an abnormal state of mind. No religious 
person would be prepared to believe the statements of an 
alcoholic or an epileptic if these statements sounded 
incredible and the religious person was unable to verify 
them independently. To apply the same reasoning to 
religious revelation leads to conclusions which the believer, 
for purely emotional reasons, would be unwilling to accept.

For it is characteristic of revelation that the experiences 
are highly personal. They are not capable of being 
checked in a public manner. For this reason it is 
unjustified to give statements which describe experienced 
revelations the status enjoyed by scientific propositions 
which describe a controlled experiment which anyone can 
repeat if he wishes. But unless the statements derived 
from revelation can be given a certain status they cannot 
serve as a basis for what may be regarded as objective 
knowledge. That they cannot achieve this status is 
indicated by the fact that such statements cannot be used 
to predict events, or verify hypotheses. For all sciences 
outside psychiatry they are empty.

Some people may think it unfair to apply scientific 
criteria to an aspect of human experience which does 
not purport to be scientific. However unless we apply 
the principles of scientific verification to statements which 
claim to describe the world in which we live we are 
infinitely gullible, since we will believe anything if our 
emotions are appealed to in the appropriate way. If we 
do not apply scientific criteria to different forms of mental 
experiences we no longer have a reason for distinguishing 
between, on the one hand, the experiences of the alcoholic, 
the drug-addict, the dreamer and the mentally sick 
person, and on the other hand, the experiences of the 
healthy, sober person. And in this context people are 
said to be healthy and sober precisely because their 
experiences can be corroborated in a systematic, public 
fashion.

Thus there seems to be no reason why we should regard 
revelation as any different from hallucination. To remark, 
for example, that because revelation is more common than 
hallucination it should be regarded in a different light is 
invalid for two important reasons. In the first place it 
assumes what it tries to prove. Unless the assumption 
was made that revelation was different from hallucination 
there would be no reason for saying that it was more 
common. In the second place, if one form of experience 
is more common than another, and is widespread through- 

(iConcluded on page 348)
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This Believing World
It is interesting to say the least that the Bishop of South
wark should say that he “has no patience with people” 
who declare that Spiritualism is “humbug and fraud”. It 
“demands careful and thoughtful inquiry” . And how has his 
Church treated most “inquiries” ? Simply by refusing “to 
consider the evidence” . Well, we should like to see that 
“evidence”, for generally what we get is the kind of “evi
dence” exposed even by Psychic News on its front page 
(October 9th) in the case of one of its most popular and 
talked-of mediums—Gordon Higginson.

★

Dr. Stockwood also had something to say on “salvation” 
According to the South London Press (October 11th) he 
insisted that “Christ died on Calvary to save people, not 
buildings” . The reference to “buildings” here is the prob
lem of redundant churches which upsets some Christians 
very much. They cannot bear to see a “holy” place dedi
cated to “our Lord” either being pulled down or turned 
into a Bingo palace or a cinema. Considering that it is 
doubtful if the Bishop believes in the “Sin of Adam”, in 
the Garden of Eden, and therefore in “the Fall of Man” 
—- a thoroughly Christian doctrine — we wonder what 
Christ saved us from on the Cross of Calvary? We do 
not expect an answer.

★

On the other hand “The People” (October 13th) exposed 
“a rogue in sanctuary” . Mr. Peter Clive, known as Bro
ther Johan who runs “A Sanctuary of the Silent Healing 
Power” to help uneducated sick people in Africa to get 
well. Thirty shillings is the minimum charge for his medi
cine which costs in the main a fraction of this sum. And 
no doubt calling his place of business “a sanctuary” helps 
the good work. For Brother Johan advertises in religious 
journals and insists that all his “patients” have “faith” . 
Obviously if they hadn’t, Johan would soon go out of 
business.

★

The “Daily Mirror” (October 9th) gave as a picture of a 
typical “prophet” from New York, glasses and huge black 
beard and headdress and long frock complete. All these 
things make up Bishop Homer Tomlinson, who claims 
that he has 250,000,000 followers all over the world, and 
wants to present a token banner to the Queen. The Bishop 
calls himself the “Mighty Prophet” , and probably believes 
he is. But what is he prophesying about, and have any of 
his “prophecies” ever proved true?

★

Now, why should long hair and a long beard make a man 
“holy” or “mighty” ? Yogis, for example, are notorious 
in this, and appear to need neither a hair restorer nor a 
shave. But Buddhist monks arc often bald and clean 
shaven. Are they not “holy” too? These pious queries 
disturb us whenever we see a “holy” man.

★

It would have proved more interesting if ITV on Sunday, 
October 20th, had asked Dr. Heenan to comment on its 
programme, “The Mark of Fear” . More than half of it 
was devoted to reproductions by medieval artists of Hell 
and its “Terrors” , the idea being of course that all Christ
ians should be kept in a state of sheer, horrible fright at 
what would inevitably happen to them if they did not 
accept Christianity as taught by priests and parsons. Every 
conceivable horror was piled up. devils and demons in 
the most frightening forms torturing human bodies, in- 
flcting agonising pain in the vilest ways. And all in the 
name of gentle Jesus and the Christian Church!

Friday, November 1st, 1963

Nobody had predicted Hell in its most dreadful asPy ' 
with such joy as earnest Christians, and for desenp^v 
with words only there are the pamphlets by Father r urn. 
describing at great length the eternal frizzling u* ■ 
flames of Hell, of children who had not been baphs 
So it is not unfair to wonder what the Roman Caul 
Archbishop of Westminster, so amiable and friendty , 
the TV screen — and no doubt in life also — thmKs 
the belief in Hell his Church still holds in all its anaC 
nistic grip?

★

We don’t know if Dr. Ramsey our Archbishop of 
bury actually believes in Hell as fervently as the R°n : j 
Church, but we are sure that many of the African 
Asian converts do and we see that he wants them to co 
over to England and “convert the post-Christian liea\,:s|i 
ism in our country” . This is a brilliant idea, but we w 
some of them, if they do come, will do their best to con 
Freethinkers instead of running away as English _Pa ŝ J  
and priests mostly do. They should also try their n 
on the apathy which distinguishes Christendom 111 .¿i 
green and pleasant land.. But will they? Not on your11

MYSTICISM AND REVELATION

10g>'. t f 1
(Concluded from page 347)

out history and the world, there is only one 
approach in seeking for an explanation—to look { 
common cause. There is no reason at all to assume ^ 
such a cause must be transcendent or other-worldly ®e „ 
because the experience relates to things outside lll,n' 
knowledge. ^

Furthermore there are important chemical and Ps3c.jc3l 
trie reasons which indicate the likelihood that mysjVj, 
and revelation-type experiences only occur in minds y. 
are either unwell or chemically conditioned in some j  
Everyone knows the effect of excessive alchohol 
drugs. In The Doors of Perception Aldous Huxley a ê 
cribes in detail the (virtually mystical) experiences  ̂
underwent in taking measured doses of mescalin. ■ ff. 
interesting that the Mexican peyote cactus which c j  
tains mescalin was called “holy” because it Pr ■,ep>y 
religious experiences when eaten in excess. Also eP'Sct 
which can be physically induced in the appropriate su 
was once called the “holy disease” because of the V1 
which it produced. Also it is important to note that 
are few mystics with a full stomach. That fasting. 
even frantic dancing in certain circumstances, can pr° 
visionary experiences is a commonplace of psychiatri c

A symptom of mental desease is the experiencing^ 
religious visions and trances. William James and r  ^  
essor Thouless, for example, have indicated ¡5 
pathological nature of such experiences. And 11 ¡p 
perhaps significant that eminent brain specials - 
different countries have recently observed that if s4 £¿5 
in the pre-frontal region is too extensive, formerly r jpt 
people become non-religious. (See Sargant’s Both 
the Mind.)

It seems likely that the mystic, through extreme ia 0fV 
often starves his brain of important chemicals. Sen ^  
impressions become distorted and he misconstrue» ^  
place in the world. And today, if like St. FranCc]3ii'’ 
claim to converse with the animals, or like St. J°an „(fie 
to hear voices, we at best would be regarded as ecc 
at worst deranged. Viewed disinterestedly mysticism ¡an. 
revelation do not belong to the realm of the thep "¡¡»P- 
but to that of the psychiatrist and the scientific h's
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Lecture Notices, Etc.
Edinu OUTDOOR

nburgh Branch NSS (The Mound).—Sunday afternoon and 
[0nV’fnin8 : Messrs. Cronan, McRae and Murray.

Branches—Kingston, Marble Arch, North London: 
garble Arch), Sundays, from 4 p.m.: M essrs. L. E bury, 1. W. 
T^ER, c . E. Wood, D. H. Tribe, J. A. M ii.lar.
{> ower Hill). Every Thursday, 12—2 p.m.: Messrs. J. W. 

C * ker and L. Ebury.
«Chester Branch NSS (Car Park, Victoria Street,) Sunday 

M ^ in g s.
,lSeyside Branch NSS (Pierhead).—Meetings: Wednesdays, 

^0rtk-In' : Sundays, 7.30 p.m.
p;“ London Branch NSS (White Stone Pond, Hampstead).— 

HntpEy Sunday, noon: L. E bury.
I lltlgham Branch NSS (Old Market Square), every Friday, 

Pan.: T. M. Mosley.
B ^. INDOOR

S i i  jllham Branch NSS (Midland Institute, Paradise Street), 
Bp ,nc*ay, November 3rd, 6.45 p.m.: A Meeting.

8ht°n anj  j j ove Humanist Group (Arnold House Hotel, Mont- 
rLUer Terrace. Briehton). Sundav. November 3rd. 5.30 o.m.:cEr°f. Terrace, Brighton), Sunday, November 3rd, 5.30 p.m.: 

• H. Levy, “Marxism and Ethical Values”. 
c)y Discussions (Conway Hall, Red Lion Square, London,

“t;pl)> Tuesday, November 5th, 7.30 p.m.: Dr. John Lewis, 
I-eio t°rical Inevitability: What is the Marxist View?”

¿ ester Secular Society (Secular Hall, 75 Humberstone Gate), 
't0nday, November 3rd, 6.30 p.m.: D. H. Tribe, “Freedom 

Man ^ eJect Christian Ideas”.
^Chester Branch NSS (Whcatsheaf Hotel, High Street), Sunday, 
■j-9vember 3rd, 7.30 p.m.: S. Smith, “A Century of Free

Ck?Ught”U i ^ rch Branch NSS (The Carpenter’s Arms, Seymour Place, 
jundon, W.l), Sunday, November 3rd, 7.30 p.m.: Stanley 
and tE’ .(National Council for Civil Liberties), “State Security 

W ? Individual Freedom”.
bJ1 Place Ethical Society (Conway Hall, Red Lion Square, 
\ynu°n, W.C.I.), Sunday, November 3rd, 11 a.m.: Reginald 
an , Sorensen, m.p ., “Malaysian Tensions — Racial, Religious 

VyJ^Political”.

Notes and News
it- T

was to be a united Christian Church, its head 
have to be the Pope, said Dr. John Moorman, 

Bie V of Ripon and leader of the Anglican observers at 
lf0 Vatican Council, in an interview released by the 
(j./|0an Catholic Divine Word News Service in Rome 

Guardian, 22/10/63). The Anglican Communion 
}s “Ved 400 years in separation from Rome but would, 

^ r- doorman believed, be prepared to accept 
%ie 'act of the Papacy, although they would find great 
resthu*ty in recognising the basis on which the primacy
vj(jr t Far too much has been made of the words of 

L°rd to St. Peter” , he added.
*

J^BUcation of Dr. John Rock’s The Time has Come,
Will soon be reviewed by Margaret Mcllroy, has 

'L)n)n attention to the very real concern of intelligent 
°t i ’an Catholics over the problem of birth control. Sooner

t l l A  n f f i f u r l a  m i l l  l i m / a  f r t  K a  r n l n v a / J  o n r lc the Church’s attitude will have to be relaxed, and 
f ^  te that Dr. C. van Emde Boas of Holland. President 

e European Near East and African region of the

International Planned Parenthood Federation, referred 
(The Guardian, 22/10/63) to the efforts of Cardinal 
Suenens of Belgium to bring before the Ecumenical 
Council in Rome, a scheme which involved “a very' 
cautious reconsideration of the Roman Catholic point of 
view on birth control” .

★
The population of India has been increasing at the rate 
of eight millions a year, and would soon reach ten millions 
annual increase. Stating this at an international meeting 
at the House of Commons on October 21st, Lady Rama 
Rau said that money was needed for more research on 
questions of fertility and reproduction and for evolving 
new, simple contraceptives that could be widely used by 
people who were poor and illiterate. Asked about the 
attitude of the United Nations, Lady Rama Rau said 
that last time the assembly had discussed the question 
“they had failed to get the necessary two-thirds majority 
in favour of any serious consideration” . It isn’t hard to 
guess where the opposition came from.

★

A Large photograph in the Auckland Star (17/10/63) 
showed the front of the New Zealand Rationalist Asso
ciation offices, with the secretary, James O. Hanlon, 
lowering a crude replica of the USSR flag from the 
flagpole. The flag, a red curtain with a hammer and 
sickle painted on in black, was believed to be the work of 
students from a hostel opposite Rationalist House. “I 
don’t know why they think we are a communist organ
isation”, said Mr. Hanlon. “The Association is non
political” .

★

In recent w eeks, the Daily Express reported (16/10/63), 
five cases of “spontaneous cure” of cancer have been 
brought to light by a Kent radiologist. Dr. Douglas Nelson, 
who is trying to piece together data which might explain 
why an “incurable” desease sometimes cures itself. Norte 
of the persons had any medical treatment or “spiritual 
healing” . In a sixth case, a 37-year-old London barrister 
was regarded as hopeless fifteen years ago, but under
went X-ray treatment and has made what a University 
College Hospital consultant surgeon, Mr. George Qvist 
describes as a “striking” recovery.

★

Those born under Taurus (April 21st to May 22nd) 
were advised by the Sunday Mirror astrologer, Constance 
Sharpe, on October 6th, to “Keep unpopular or radical 
opinions to yourself” . But this, we take it, applied only 
to the following week. You’re free to talk now.

RETIREMENT OF J. HUTTON HYND
J. H utton H ynd, Secretary of the South Place Ethical 
Society for the past nine years, retired at the end of Octo
ber at the age of sixty-five. A Scot by birth and education, 
Mr. Hynd is a respected figure in the Humanist movement 
on both sides of the Atlantic, having been Leader of the 
St. Louis Ethical Society for sixteen years prior to taking 
up his London appointment.

At the Conway Hall, London, headquarters of SPES, 
Mr. Hynd engendered an atmosphere of friendliness which 
contributed enormously to the pleasure of the meetings 
and social functions, and the list of distinguished speak
ers at the Hall on Sunday mornings and Tuesday evenings 
is a testimony to his organising ability and persuasiveness.

We wish Mr. Hynd and his wife a long and happy retire
ment, and hope that they will still be seen periodically at 
meetings of the Society which he has served so well.
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The D eath  o f  Jesus
By COLIN McCALL

Though personally a mythicist, I do not regard the his
toricity or non-historicity of Jesus as a crucial question 
for Freethinkers. That it is an interesting one, I readily 
grant. Hence my enjoyment of The Death of Jesus 
(Gollancz 1963, 25s.), by Joel Carmichael, an American 
scholar and linguist, who has held Hebrew scholarships 
at Oxford and been Fulbright Fellow in Islamic studies 
at the Sorbonne.

Mr. Carmichael argues (brilliantly, as Mr. Dwight Mac
donald has said) from a historical Jesus. He is perfectly 
aware, of course, that the Gospels are a jumble of puzzles 
and contradictions, about an individual, yet never telling 
us anything personal. Jesus, he says, “seems to be moving 
in a vacuum; we cannot see what his day-to-day life was 
like, nor understand his relations with his companions” . 
What must one do, then, to try to unravel the story? Mr. 
Carmichael decides to start at the end and proceed in 
reverse; to work backward from the death, which he re
gards as “the one most unquestionable, most solid, and 
most significant event” of Jesus’s “otherwise obscure life” . 
One may dispute this; argue that the crucifixion is no less 
obscure than the rest of Jesus’s life. But it is perhaps 
worth indulging in a suspension of disbelief to see whether, 
with Mr. Carmichael, “we can arrive at an alternative to 
the traditional view of Jesus’ career, and grasp what it 
meant to the people of his time” .

Christianity has magnified Jesus almost, but not quite, 
out of recognition, and the process started in the Gospels 
themselves. Indeed, says Mr. Carmichael, if the Gospels 
had been “systematically and intelligently screened we 
should know nothing at all about Jesus the man”.

When one recalls the sweeping powers assumed by the 
Church when Christianity became a state institution under 
Constantine the Great, and the severity of the censorship 
authorised under him and applied with vigor ever since the 
fifth century, the survival of the few scraps of information 
we have is astonishing. We owe them to an indifference to 
history compounded by inefficiency and subordinated to a 
reverence for traditional texts. This left a great many holes 
in a web of piety that was ideally intended to exclude all 
mundane facts in the interests of Jesus’ glorification.
Clues to the “real” Jesus should be sought, then, in 

whatever conflicts with this magnification, this “ trans
formation of perspective” that the Gospels began and that 
Christianity continued. Anything conflicting with it is 
“likely to be true” , particularly if it adds plausibility to an 
otherwise senseless story.

In the absurd story of the betrayal, for instance, the 
Gospel of John’s divergence from the Synoptics is of 
“special significance” . Judas is reported as having received 
a band of men and officers from the chief priests and 
Pharisees which, after the incident of the servant of the 
high priest’s ear, captured and bound Jesus. Now the 
Greek word speira, translated “band”, means a “cohort” 
and refers, says Mr. Carmichael, “to the Roman force 
garrisoned in the Antonia Tower of the Temple” . A little 
later “its commander is called chiliarchos, translated in 
Latin and English by the word tribunus (tribune) or cap
tain, and making it unmistakable that if the ‘band’ of 
people was disorderly it was at any rate ‘accompanied’ by 
Roman troops. In short, it was a Roman cohort that 
arrested Jesus . . .” .

Obviously Judas would have no power to summon such 
a cohort, which is not mentioned in the Synoptic Gospels. 
As John generally goes furthest of the four in exculpating 
the Romans and blaming the Jews, Mr. Carmichael

suggests that the Roman references are “a detail, ., 
mately founded on fact, that somehow remained nr 
interwoven with an early strand of the tradition, ^  
for the most part was busily engaged in cutting ouj 
hostile references to the Romans—wherever possible • ^ 

The contradictions and impossibilities of the tria 
Jesus have often been noted. The real point is that 
was not, in fact, condemned on a religious charge by 1  ̂
Sanhedrin. Had he been, he would have suffered _Je n 
punishment—stoning, the stake, strangling or decapffatl̂ n 
Instead the punishment was the characteristic R°n 0I) 
method of crucifixion. Pilate, the Roman governor, . 
the other hand, “washed his hands” in Jewish fashion ^ 
paraphrased the Old Testament in handing over JesUSnCe 
the mob, which completed the Old Testament refers 
with: “His blood be on us, and on our children”. . seD.

It is ironical to reflect [says Mr. Carmichael] that th's .s, 
tence, which has wrought so much havoc through the 
is due to nothing more than an editorial insertion. . . 
But, as it became increasingly difficult for the Christ - 

to gain converts among the Jews, these were sought an1 ^  
the pagans. Increasingly, then, the Jews were preseI1 
as the enemies of Jesus. j,e

Jesus spoke of the Kingdom of God and it cannot  ̂
seriously doubted that he meant an imminent “terrest 
material transformation of the world, instituted by o' „ 
power and terminating the present sinful order of h u ^  
affairs” . The imminence might be elastic, the Pret at 
moment unpredictable, but the day was clearly close^ 
hand. When the event did not justify the words that 
uttered (or the earliest tradition that they represent). 3 
early generation of Christians extended them to cove^ 
Second Coming, and when that in turn was posjP0 to 
the Church was forced to alter the entire concept*0. ^ !  
substitute a spiritualised interpretation for the is 
material one. “It may even be said that it was jus*j ^  
failure of the Kingdom to materialise that generated 
Christian Church, which filled up, so to speak, the vac 
of Jesus’ disappointment.” When St. Jerome exP^ay
‘this generation” to cover the entire human race, we 
‘admire his imagination and fortitude”, says Mr. 

michael, but we cannot agree. &\sc
“Jesus came for Israel alone.” But Judaism vvaShv>afl 

“the intellectual world of a people harshly oppressed 
alien and odious power” . And while the Romans ' ^ 
unlikely to be disturbed by a purely religious m°vtjjabiy 
within the Jewish community, they would understan 
be concerned if a military force occupied the TemP'r, ¡o 
vast edifice” which had proved a formidable °bstaC 0f6 
Pompey in 63 BC and had been restored on a “stiff Ji 
magnificent scale by Herod the Great; more than 200 y ,o 
wide and 450 yards long” . Jesus, indeed, came n o' 
bring peace but a sword. He was in “the long (f0iiS 
Jewish insurgents against the power of the id° 
Roman state” . He not only threatened the Roman P“^  
though. His seizure of the Temple was directed as  ̂
at the priesthood in charge of it. He thus “fell f°ul 
Jewish aristocracy and the priesthood” . jn #

Mr. Carmichael resists the temptation to fi” . 0[.at^ 
shadowy picture with “persuasive, imaginatively ela ¡̂o- 
details” . There is, as he says, no material f°r *ttejnP̂  
graphy of “a living, breathing Jesus” . What he a“^  j,is
is to discern the most plausible points according { c0fl- 
criterion of authenticity given earlier—anything “ ‘¡n tn 
flicts with the “ transformation of perspective
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¿P els  is likely to be true—and then trace that transfor- 
ann °n to Paul’s “final obliteration of the historic Jesus” 

n embalming of him “like a fly in amber” . Whether 
bg110-1 one Soes afi dle way with Mr. Carmichael, it should 
tj Sa*d that he has written a most interesting and stimula- 
, § book, supported by a depth of learning that is obvious 

never displayed.

4 pREE m a n
n , (Concluded from page 346)
nu k c theo,°gy °f sex> *s bound to lead to a large 
to e £r unwanted children, whose lives will be a misery 

themselves and to their parents, as well as a social 
™blem.

Humanitarian schemes for relieving poverty and famine, 
not really go to the heart of the matter. The real 

w?.essity is to stop the uncontrolled growth of population 
- Icb is the cause of poverty, famine and war. In this

Friday. November 1st, 1963

¿ te r  I feel that the Catholic Church does not help in 
j. e slightest degree but is in fact an obstacle to progress, 
in u 8 as people are persuaded to believe that to indulgejj| . O  W ,J U 1 U  ^ / t / 1 0 U a U V > U  I W  L / V U C  I V /  U I U l  I U  I H U U l t j V

S( the pleasure of sexual intercourse whilst taking positive 
,; P-S to avoid giving birth to a child, is to commit mortal 
to ’ for so long is a very positive obstacle being placed 

the scientific control of population, 
tfunianists must contradict the religious assertion that 

Primary purpose of marriage is the procreation of 
‘¡dren. It simply is not so. The primary purpose of 

parriage is the mutual and greater happiness of the two 
¡s rs°ns who decide to become a married couple. Marriage 
r|] a purely secular institution, and every effort must be 
¿ c  to liberate it from ecclesiastical control. That 
..¿¡age has anything beyond its human value must be 

®uuously denied.
¿ h e n  I have the time, I should like to construct a die
t a r y  of objections to Christian doctrine, beginning with 
¿S'giving and ending with zeal. In the meantime, one 
0 Jection is sufficient and that is that there exists nothing 
¿ id e  the human imagination corresponding to the 

r*stian imagination of Deity. I have no personal objec- 
q n to the hypothesis that there may be an Absolute 
¿a to r of the Universe. It is however totally inconceiv- 
gj 1e that this hypothetical Absolute Being should have 

to any man the kind of power or the kind of 
bority that is claimed by the so-called Church of God. 

loo-6re we come face to face with a recognisable psycho- 
¿ c a l phenomenon, the lust for power. Those who 
¿ * d  save themselves from becoming victims of this lust 
¿  this power must actively rebel against it. In Christian 
(¿s , human beings are subjected to the power and in- 
jt^nce of the Church from the moment they are bom. 
¿N ently they are taught that it is sinful to criticise either 
for clergy or the Bible; sinful to express any disrespect 
Lj Public worship or religious ritual. Despite early re- 
WenS 'nfi°ctr'nation, few adult Christians remain com- 
(¿¿‘y obedient to ecclesiastical discipline. Yet few have 
tf)e Courage to leave the Church altogether or to condemn 
t0 ¿burch as it ought to be condemned by all who desire 
t0 ¿m ank ind  liberated for ever from this false claimant 

ne authority. It is not altogether true to say that 
th¿e  get the government they deserve. It is entirely true 
C .-n this day and age of ours, people must either learn 
C « k  more freely for themselves or sink to a sub-human 
CfC, °f conformity and obedience. Theocracy and demo- 

are logically incompatible. But whereas theocracy 
afjrPSs to a dead past, democracy still waits to be made 
Vi]|- and living reality by free men, who must be able and 
¡¡¿ g  to tolerate a much larger burden of personal res- 

bbility for the way things are run.

CATHOLICISM AND CHILDREN
Mr s . V eronica M ary O ’D onnell, 29-vear-old mother of 
seven children, was put on probation for three years 
when she appeared before Bristol magistrates and admitted 
ill-treating her two-year-old son, who was found to have 
bruises “virtually on all parts of his body” (Daily Express 
19/10/63). Dr. P. W. J. Parkes, deputy medical officer 
at Bristol prison said that Mrs. O’Donnell, who came from 
Ireland 12 years ago, was now in her tenth pregnancy. 
She was married at 16 and had seven children living. 
“She was tensed up because of her pregnancy and was a 
bad manager,” and Dr. Parkes had suggested that she 
should see a doctor with a view to being sterilised. “She 
did not take kindly to the idea. But now she seems to be 
coming round,” Dr. Parks said. After the hearing Mr. 
O’Donnell said: “As Roman Catholics the question of 
sterilisation puts us in a very difficult position, and we 
have certainly not consented to it.” Mrs, O’Donnell said: 
“Basil and I would, of course, get together on this 
decision. There is no friction between us about it.”

The same issue of the Daily Express (19/10/63) reported 
the “religious” problem of the fourteen-month-old son of 
an English girl and a Chinese-Cuban father, a “difficult” 
baby from the adoption point of view, who had never
theless found a good home with Mr. and Mrs. B, a 
wealthy London couple of Jewish origin who do not 
practise Judaism. The baby’s mother is a Roman 
Catholic and she had him so baptised. When she gave 
him for adoption, however, she signed a declaration that 
he could be brought up in any Christian faith and Mr. 
and Mrs. B proposed to bring him up as an Anglican 
like their own two sons. Later the mother confessed to 
her parents that she had had an illegitimate child, and 
they and the parish priest “persuaded her it was her duty 
to see that the baby was brought up in a Catholic house
hold. So she refused to sign the final adoption papers, 
insisting that the baby should be handed back for 
readoption by a Catholic family” . Mr. and Mrs. B 
failed to get a confirmation of adoption, even though they 
promised to have the baby attend a Roman Catholic 
church, but they had the baby made a ward of court. 
The wardship is being contested and the hearing was 
adjourned until October 30th. * I

OBITUARY
GUY ALDRED

I remember as a young boy hearing Guy Aldred address a meet
ing of the Manchester Branch of the National Secular Society. I 
remember even more forcibly seeing the startling illustrations to 
his anti-militarist writings. Although I met him on only a few 
occasions I couldn’t help liking that anachronistic figure in the 
knickerbockers. He showed absolutely no respect for the dead, 
and seemed to delight in printing private and confidential corres
pondence.

One had to learn that nothing was sacred to Guy Aldred; that 
he believed in bringing everything into the light of day, no 
matter what the consequences. He had, in fact, no taste; but he 
had what is much more important, an overriding honesty of pur
pose. It is not surprising that his great hero should have been 
Richard Carlile. Aldred espoused the same kind of unpopular 
causes, he had also been to pri«on for his convictions.

He delighted in telling of his boy-preacher days in London, 
and in declaring that he was the only real atheist in the land, 
because he unqualifiedly denied God. He fought seven parlia
mentary elections as an anarchistic socialist and lost his deposit 
each time. The last time, at Woodside, Glasgow, a year ago, he pol
led only 134, yet his death on October 16th at the age of 76 will be 
felt by many people scattered throughout the world who revered 
him, as also — I dare say — by political opponents who couldn’t 
help but admire him.

Of Guy Aldred, as of his execrably printed paper, The Word, 
it could honestly be said he was unique.

C.McC.
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C O R R E S P O N D E N C E
"THE REPRESENTATIVE”

As a (non-Catholic) theatregoer I was handed a copy of the 
National Secular Society leaflet in which you criticise the way in 
which Catholic concern about The Representative has been ex
pressed. I have myself distributed leaflets for good causes in my 
time, which leads me to think that you may prefer to hear from 
someone who does not agree with you than from nobody at all.

The tragedy with which the play deals is virtually without 
historical precedent. However, let us at least try to suppose that 
a play could be written accusing, say, Bertrand Russell, of con
niving at the deaths of large numbers of innocent people by being 
a conscientious objector in World War I. Let us further suppose 
that some Rationalist association considered that though the case 
against him was clearly put, the case for Russell did not do him 
justice.

If such an association then approached a management that was 
about to stage the play, and submitted a reasoned protest alleging 
misrepresentation, should we agree with any Catholic who should 
raise a cry of censorship and rationalist intrigue? I think not. In 
short, if you had been willing to apply to the action of Sister 
Louis-Gabriel the standards you might wish others to apply to 
yourselves in a parallel situation, your leaflet would not have 
been written, as it was, as an irrational incitement to prejudice.

In the case about which you arc concerned, is there any evi
dence that “censorship” was proposed, still less accepted? Is it not 
very possible that the consultation had something to do with 
the production of the brochure on sale at the theatre, in which 
there is fair expression of the conflicting points of view? Isn’t 
that something that your Society should welcome?

Your leaflet makes its appeal at a level which may not be 
much appreciated by many people who choose to go to such a 
play as The Representative.

Roy Walker.
[Mr. Walker asks: "Is it not very possible that the consulta

tion had something to do with the production of the brochure 
on sate in the theatre . . . ?” The General Secretary of the Coun
cil of Christians and Jews said (Sunday Times, 1/9/63) that 
Sister Louis-Gabriel had "agreed . . . if invited . . . to advise the 
producer on such purely external matters as proper forms of title 
and address". It is possible that this was her reason for going 
to see the producer before rehearsals began, but, if so, he must 
have vouchsafed the information that the English version would 
"present the Pope more fairly than had the German" (The Uni
verse, 30/8/63). To anyone but the most naive, however, it is 
clear that as the National Secular Society handbill stated, there ims 
a Roman Catholic attempt at censorship of the play. Incidentally, 
the NSS Secretary reports a good response to the handbill and 
a number of new members in consequence.

Oh, yes, and we refer Mr. Walker to the letter printed 
below.—Ed.]

I enclose a cutting from the Geneva daily newspaper "La 
Suisse" for October 19th, giving a report of the Catholic inspired 
demonstrators who are trying to stop the play Le Vicaire 
(“vicaire” in French means “curate” not vicar as in English) by 
Rolf HochhUth.

This is the same play as that running in London entitled The 
Representative.

You will see that the Catholic demonstrators in Basle blew 
whistles, threw rotten eggs and stink bombs. It is most likely that 
the priests organised this demonstration but of course kept them
selves in the background and no doubt will deny any complicity.

A G eneva Reader.
OPIUM DEPARTMENT

Many of us must have been distressed to sec pep-articles on 
religion appearing in the Daily Herald. How it would have 
alarmed the old brigade, the men who spoke frankly about reli
gion as the opium of the people!

Now a judicious use bf certain drugs can stimulate man's in
vention in the field of creative activity which gives purpose to 
life. Of course people who have not troubled to keep in touch 
with modern developments are shocked; but it would be far 
more progressive for a paper like the Daily Herald to promote the 
free issue of such drugs than to support the hearty rectors.

Oswei.l Bi.akeston.

THOMAS PAINE SOCIETY ^ e -
In last week’s report of the above Society, supplied by ttl5-1?5sto- 
tary Mr. R. W. Morrell, the name of the Chairman, Mr. ut 
pher Brunei was unfortunately omitted. .—■

OBITUARY j,ear
His friends in the National Secular Society were shocked!“ -ve 
of the sudden death of Henry McCabe on October 17th. A n ^ 
of Ireland, Mr. McCabe had been a Fieethinker for many > 8j 
He was a member of the Marble Arch Branch of the ^
Secular Society and was recently elected to the branch con\rDwj(b 
Two evenings before his death Mr. McCabe participated, ^  
other Marble Arch members in a leaflet distribution outsiu 
Aldwych Theatre, London where The Representative is 
performed. bis

Henry McCabe was a kindly and generous man who net 0f 
views with sincerity and conviction. At the weekly meeting ^  
Marble Arch Branch members observed a period of sued 
his memory and a floral tribute was sent to the funeral. j

NEW PENGUINS AND PELICANS
CONTINENTAL FICTION

The Fall, by Albert Camus, 2s. 6d. . .  ¿j.
The Wayward Wife and Other Stories, by Alberto Moravia, ■ 
Iron in the Soul, by lean-Paul Sartre, 4s. 6d.

FOUR PENGUINS BY JOSEPH CONRAD T„c 
Victory: An Island Tale, 4s.; The Secret Agent, 3s. 6d-, 

Nigger of the Narcissus, Typhoon, and Other Stories, 4s. 
Nostromo, Ss.

PENGUIN SPECIAL
The Other America, by Michael Harrington, 3s. 6d.
Vagrancy, by Philip O’Connor, 3s. fid.

AUTOBIOGRAPHY 5s.
Memoirs of a Dutiful Daughter, by Simone do Beauvoir,

PELICANS
The Marxists, by C. Wright Mills, 6s.
Roman Catholicism, by Sebastian Bullough, 4s. 6d. ^
Anger and After: A Guide to the New British Drama, by 1 

Russell Taylor. Ss. , n W
The Family Life of Old People: An Inquiry in East Londfl 

Peter Townsend, 5s.
The Gentle Art of Mathematics, by Dan Pedoe, 3s. 6d- 
A History of British Trade Unionism, by Henry Pclling. 
Literature and Criticism, by H. Coombes, 3s. 6d._ pjscher’

poli'icS’
The Necessity of Art: A Marxist Approach, by Ernst 

4s. 6d.
Voters, Parlies, and Leaders: The Social Fabric of British

by J. Blondel, 4s. orucf
The Western Intellectual Tradition, by J. Bionowski and

Mazlish, 7s. 6d.
PLAYS

Three German Plays: Woyseck, Before Dawn, Threepenny
by Buchner, Hauptmann and Brecht, 4s.

HANDBOOKS
Change of Life, by Joan Malleson, 2s. 6d.

AFRICAN LIBRARY
African Profiles (completely revised), by Ronald Segal, 75-

PENGUIN CLASSICS
Aristotle: Ethics, 5s.
Homer: The Iliad, 4s. fid.
Homer: The Odyssey, 3s. fid.
Lucian: Satirical Sketches, 3s. fid. ,
Lucretius: The Nature of the Universe, 3s. fi"-
Machiavclli: The Prince, 3s. fid.
Montaigne: Essays, 7s. fid.
Nietzsche: Thus Spoke Znrathuslrn, 5s.
Rabelais: Garganlua and Pantagruel, 7s. 6d-
Stendhal: Scarlet and Black, 6s.
Tacitus: Annals of Imperial Rome, 5s.
Voltaire: Candidc, 3s. 6d.

Plus postage from T he F reethinker Bookshop

OP1d*

THE CHURCH AND THE POOR
Cardinal Beniamino Arriba Castro, of Tarragona, said at the 
world assembly of Catholic prelates: “The Church should not 
leave the care of the poor to Marxism. Helping the poor is an 
inherent part of Catholic doctrine”. —Daily Express (9/10/63) 
Especially if ye have them always with you!

Just Published 
THE TIME HAS COME

By JOHN ROCK . .
A Catholic Doctor’s Proposals to end the Battle over Birtf 

I8s„ plus postage
from The F reethinker Bookshop
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