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tha'fh.; Ol TEN been noted by perspicacious literary critics
PhLUccessive forms of literature emerge from different
themSOf ~Uman society. Successive social phases impress
\es upon the consciousness of mankind and then
fom e>as h were, reincarnated in appropriate literary
mai*- Thus, Greek tragedy, certainly one of the most
ri i iiterary creations, originally emanated from te
Thn ~ances celebrated in honour of the Greek (originally
Roiw n 8°~ Djonysus (the
(o B B
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so diabolical as the old Pagan theologian supposed.
Rena ssance Science Fiction
The Christian Middle Ages do not appear to have been
interested in this particular department of fiction. Had
not the holy Ambrose of Milan (4th century) gone on
record with the notable comment that the motions of the
heavenly bodies are of no significance to our salvation?
In any case, the Church had already an interstellar air-
#| service provided gratis by
the Deity. But the Renaiss-
ance which witnessed the

jileen, : Issance after the The First English Science epoch-making discoveries
Nddie [ society of the .o and speculations of Coper-
Fiction g| nicus, Bruno and Galileo,

Hgvedu es’ was soon
? tL®,(7]ter|seo the

n a,g study of .human
a"”El‘e‘rﬁes R HelF inti- 1
[aher SnHPNsHIPs. often of an amatory character, in a
%ry  lur fashion, the 20th century has evolved a new

" its nf with which to express the most sensational
W **nt technical achievements, the exploration—

t‘éae_A P ably the eventual conquest—of outer
i s (b

trv\erhl n “c,?nce Fiction .
é»i. 4, la*y. coming events cast their shadows before

ijon1iS Proverb is easily demonstrable in and from the
ti:é of science fiction. For long before the first
to°k off from the ground (1781). imaginative
submitted various ingenious ways of crossing
nea, ““Passable gulfs of outer space in order to visit
G* Planetary neighbours in space. Perhaps the
ae Tr ar,d certainly the earliest surviving specimen was
WO Kndifisions by Lucian of, Saniosata (2nd century
' ' hero’s interplanetary techniques
e en R, . e satisfied the exacting requirements of
psAFendedSSian or American laboratory tests: actually
ba°ls s° -~ moon on a dynamic water spout—an
tiPffoiVey  Hhcipation of modern “rocket propulsion!
Cf.a moH®°nce uP°n our satellite. Lucian’s story has
wjPiled bv*11 touch- In fact it might well have been
fin ties f a m°dem satirist with pronounced left-wing
heAs inte °f lunar visitor arrives in the middle of a
"\é& dl theuanetary conHct an imperialist war fought
(ir’their r ~'n8, of the Sun and the King of the Moon
that ti*pective claims to the planet Venus. (Let us
VMariei;? Is account is not prophetic of more terrestrial
W appeai? QOrflicts in the future!l) Lucian’s pioneer
"as not,0 ~ave 'nsPired successors in antiquity whose
4P|Sr>fo SUn/ved. He had also one theological pre-
Av”™arch n°ne rccaHs for example, that curious essay
aclrio n ~’e Mace °f “ie Mari in the Moon (¢ 100
M8y. s combination of science fiction and Pagan

#h dBeix Was a PHES{ at the fameus shrine of
, éﬁ htaJPM. makes the moon the abode of demons.
» & hafn8ruously. the details which he gives of the
R ,HM ﬁ'u;? landscape are actually surprisingly accur-
caves, mountains and gaunt ravines”, by

° the °a™ description of our satellite even if the

man in the moon was not really quite

<’

By F. A. RIDLEY

produced a crop of science
fiction that ranged from
Cyrano de Bergerac’s Jour-
ney to the Sun and Moon, to Jonathan Swift’s Voyage to
Laputa, tire third and greatest of Gulliver’s Travels, to the
flying island where scientists occupy themselves with
exacting sunbeams from cucumbers and where they also
speculate (with surprising accuracy) about the planet Mars.
(Swift’s imaginary Laputa astronomers actually discovered
the two moons of Mars a century and a half before they
were first seen through the telescope.)
The First English Science Fiction

Of less scientific and literary interest but of today a
erhaps even greater topical interest is an earlier story of
unar travel by an ancestor of Dean Swift, like his great
great grandson a dignitary of the Church of England,
Francis Godwin (1562-1633) Bishop of Hereford, a learned
ecclesiastical author but according to a contemporary “a
great Simoniac”, whose main interest in life appears to
have been enriching his children with as much ecclesiastical
preferment as he could. However, like his Pagan pre-
decessor. Plutarch, he found time from his devotions (and
depredations) to turn his attention to other worlds than
this one. For he deserves at least a modest niche in the
annals of English literature as the author of the first
science fiction storv in the English language.
A Lunar Goose Chase

For in 1638, five years after the death of its author, there
appeared The Man in the Moone, a tale of lunar travel,
with a frontispiece depicting the man ascending in a kind
of basket drawn by wild geese or ganzas as the lunar ex-
plorer himself described them. The first man in the moon
was not (alas) an Englishman, but a Spaniard, a worthy
countrvman of Don Quixote, who after sundry terrestial
adventures divertingly described, made his daring wild-
goose chase to the moon between 1599 and 1601. about
which date at the end of the reien of Elizabeth I, internal
evidence suggests that this posthumous work was actually
written by one Senor Don Domingo Gonsales of Seville.

Actually Godwin’s pioneer storv of hinrr exploration
(which was republished bv the Hereford Times in 1959. 5s.)
combines rather incongruously, the literary characteristics
of a rattling good yarn about Gonsales’s terrestrial ad-
ventures as 'a castaway on St. Helena, where he tamed his
wild geese and taught them to flv. and in Teneriffe, where
his ship was sunk and he himself nearly captured by
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English pirates, with a brief and extremely dull account
of the lunar Utopia. As soon as Godwin’s intrepid Spanish
hero actually gets to the moon, the author’s imagination
flags, as almost invariably seems to happen with utopias
(the only one that | have ever been able to read without
sleeping, was William Morris’s charming idyll of the far
future. News from Nowhere).
The Lunar Scene

When Gonsales gets to the moon, he finds everything
on a scale that our German friends would term /colossal.
Twenty-seven feet is the standard height of the lunar in-
habitants, their houses are as high as St. Paul’s Cathedral,
while their sanctimonious attitude is colossal. The whole
lunar scene is enveloped in a dullness which has no counter-
part upon earth, and we are highly relieved when Sefor
Gonsales takes off for earth again. However, the lunar
monarch does not forget to send a present to Queen
Elizabeth of England—a courtier-like gesture on Godwin’s
part. He arrives safely in China where, after some rather
improbable adventures, much less realistically related than
his pre-lunar ones, he is taken care of by a benevolent
mandarin, and the story ends with the first man in the
moon about to return to Spain with the aid of the Jesuit
missionaries, then very influential in China. (It was inci-
dentally these holy fathers who gave to the national sage
of China, Kong-Fu-Tsu, the Latinised name of Con-
fucius by which he is how known to the West.) No doubt

What Humanism
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Gonsales informed his most Catholic monarch that
was much lunar loot to be enjoyed and souls to 3 jrat
in the moon by a Spanish lunar armada presuniab > »
ported by wild geese, with the Spanish Inquisition
flightl However, Gonsales’s |unar trip Is ddlJ))
despite demons whom Godwin (perhaps imitating ”
introduces en route.
Godwin and Copernicus (3
Humanistic readers will however, perhaps be in .ot
in the Copernican speculations introduced by theau a
the outward trip to our satellite. Here, Dr.
contemporary of Galileo, professes a cautious aC
of Copernican astronomy which cannot have been ¢
amongst Anglican bishops, though it is true me jti
of England never appears to have officially condeni
Copernican astronomy. Assuming the date of ° thfl
story to have been around 1600, Galileo had a
telescopically demonstrated the truth of the Cop s
astronomy, which makes our aeronautic Coperntc3 K$
lations all the more remarkable. Bishops who sM”
views of Bruno (who was burned in *1600) caynontfir’
assumes, have been very common in the early 17m  tk
As a work of imaginative literature. The
Moone is good in parts, but it has considerable top
even scientific interest as the first anticipation 'n o'
literature of our own dawning era of interplanteM .
munications.

IS About

By MARGARET MCcILROY ufj

What Humanism is About by Kit Mouat (Barrie and
Rockliff, 16s.) is an excellent explanation of Humanist
philosophy, and deserves the widest possible circulation.
It will be particularly helpful to the many people who are
rather ashamed of their unbelief, and feel themselves
somehow inferior to those who naively accept Christianity.
Reading this book should give such people a new con-
fidence and pride, for it clearly shows Humanism to be
morally, as well as intellectually superior to Christianity.

Mrs. Mouat shows the lack of historical evidence for
the miraculous birth and the resurrection of Jesus, and
goes on to demonstrate the weakness of the philosophical
arguments for the existence of any god. She deals
devastatingly with a claim so often repeated by Christians
that many non-Christians actually believe it—the claim
that all the virtues are in some way derived from Christ-
ianity, and that without religion men would behave like
brutes. It is not true. Mrs. Mouat explains, that kindness
and conscience are developed from the idea of God—they
have developed from the relationship between mother and
child, and their basis is biology, not religion. In fact
most of the cruelties and most inhuman actions ever
recorded in history have been done in the name of religion.
She shows the monstrous and degrading immorality of the
idea of Hell, to which most Christians have traditionally
consigned the majority of their fellow-men. “R is,” she
says, “fair to ask how those who have been taught to
practise compassion and service to the unfortunate in
this life can be content to sit back in Heaven enioying the
rewards of their own virtue and good luck while the un-
repentant suffer eternal torment".

Mrs. Mouat discusses briefly all the great social prob-
lems of our time, giving a Humanist solution to many of
them, and showing how religious prejudice often prevents
a solution. Particularly striking is her chapter on abortion.
She quotes the horrifying estimate of a minimum of 50,000

illegal abortions_annually in Britain, and writes 1"
of e misery of girls dﬁivea“bf#ear%e—baeﬁi iel
tionists. However much one may think abortighw t{
be discouraged, we should consider very selj®jli
actual results of our present law, which clearly
prevent abortions, while it ensures that they I Xli $
out under conditions which gravely endanger he
life. uid m
At several points Mrs. Mouat’s argument wdr,crs
greatly strengthened by a consideration of efc$tp
interests, as well as religious ones, as a bar to
Interesting as her analysis of the connection *
racialism and Calvinism in South Africa is, °ae O{ K
understand South Africa without being aware
importance of the desire to exploit Africans a f
labour. Similarly a discussion of peace which 1 jjii®
mentions the powerful interests involved in the a €S
industry, or in the maintenance of special Prl
colonial countries cannot get to grips with the
I would be the last to underestimate the role 11 *
politicians in opposing peaceful co-existence- » 0
fanatics who succeed in doing real damage are |
who have economic interests behind them- | vieV
Many people may disagree with Mrs. J
Jesus. While rejecting all the miraculous
seems to accept the remainder of the Gospels * iR,
reasonably accurate account of his life and
However, when every point of criticism has ~.f, e$
What Humanism is About is a book from a
reader should benefit, and it will give a new v
to many. A

BLANK IT OUT!

. .. Nevertheless | shou'd be happy if you wouldl b
copies all reference to Mark Twain’s hideous, bla-I «ir
satanic writings. hv £0*
—Letter to Life from A. Crane, PcPS "
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Logic and Religion

By G. L. SIMONS

Ted

faitTV1 Is often recognised that reason is hostile to
vav’  the ways of logic and science are opposed to the
if Lt°. ’ntuition and revelation, and that it is difficu t.
Fhilol «'’Possible, for a man to embrace both a rational
O ty and a religious one. When reason points away
tohi - beliefs of the religious person we are accustomed
S4) him say (perhaps with a note of regret), Well,
red; the worse for reason”. But it is important to
dtitujetbat’ cons'dered historically, this is a very recent

be];? "ntd the spread of rational thought, it was widely
dlif t 1that all the central dogmas of orthodox religion
c established by reason. Aquinas believed that Goo s

98p e could be proved: and he evolved a philosophical
fauri uP°n which the ideology of Catholicism was to e
lieven™ Until the Reformation it was universally bc-
tret ,iln Christendom (bv those who studied such things)
Qdt he existence of God, free will, an after-life, the
vrsin\G of the Fall, the resurrection of Jesus, the
flem*y °f Mary, etc., could be proved by logical argu-
(Isin,eilher a ‘oriori (using pure reason) or a posteriori
brapternPirical evidence).But after the Reformation t.ie
Ratina?ts were less confident, and for the first time the
V h revelation was elevated to a pre-eminent position,
to fantiRled “proofs” for God’s existence were beginning
CW, Irto disrepute and to maintain its position 1C
R bad either to acknowledge the trends in contem-
i)tief tbouBht and state that they were of little conse-
> or to ignore them alTog"ther. The ~  technique

ﬁ%\gﬁ% of the FjroLestants, the second the . /
ant K Ant* today the position is very similar,

0 oodv theologians seem to rely much on revelation;
JPgs.  Personal communication with favoured human
H Pies Catholics (although pointing to their own
ildh m °° revelation and “miracles”) appear to rely
| ianC °n reason- |,s they define it. Thus Catholic
Yre'thoS 2till believe in arguments which were thought
1 The O t'rne of Christ to prove God’s existence.
3iiu as Q®d[ess °f philosophy has passed them by. So
Jhtig t was metaphysically secure, theologians were
ient tre Philosophise and (to some extent) to follow
sPnt0 "“s. However as soon as logic and philosophy
A« Mastir tjt*row theology, the theologians averted their
hn Hen L7es anc* 1°°”" elsewhere—to_the Middle
aPHie the Church was undeniably philosophically
V °nopolv Sfle  alTairs which the Church ensured by
cjatis ar ~ °“ education. Hence modern Catholic theo-
iC intu "“l,really modern at all. They still mentally
Oddero'i ,'ddle Ages, ignoring contemporary trends
§hc off 'd BI'0>hankering after the pious days when the
AtatiJ/sUHIle and the philosophy of Aquinas were
cker the tk revercd by all and sundry.
Sjclirden ].'Urcb this is a sad situation. For whether
@A sinC .Y*e jt or not intellectual progress lias been
Sam le I'me °T Abelard, Duns Scotus and William
HC'ne na wben theologians ignore this they merely
Vt-he rie "Action they feel for the doctrinaire days
M'er'H'dnlarcb selected those it thought worthy of in-
ly jticW a"d brainwashed them into a state of mind
Po1 'tespaln(lent.thoughts were heresy,
of @ Ibe indifference of the theologians, the im-
MKH j- logic in the history of thought cannot be
% hicr ,be bistory of logic is almost synonymous
°ry of philosophy, and there is a clear sense

in which the great philosophers were rationalists. Par-
menides and Socrates were concerned with the logic of
meaning, Plato with the logic of perception, Aristotle with
the logic of relations, Chrysippus with the logic of pro-
positions. Even Aquinas was essentially a logician, formu-
lating arguments which not only “proved” Gqd’s
existence, but also ones which “proved” that God could
never know human beings. (This latter type of argument
is not mentioned much by Catholics.) Bacon started to
formulate the philosophy of science which Aristotle had
instigated. Locke opposed the notion of “innate” ideas,
and developed an empiricism of lasting influence. Berkeley
improved the logic of Locke, but was forced to posit God
to explain why things endured even when unperceived by
human beings. David Hume developed the philosophy of
Berkeley to its logical conclusion and by so doing, revealed
its essential emptiness.

From Berkeley’s premises it followed that no
one could justifiably believe in another human mind
much less the mind of God. Hume (immaculately and
brilliantly) showed the fallacies in the theological argument
from Design for God’s existence which even today is
believed by pious Catholics. Immanuel Kant, inspired
by Hume, investigated the nature of reason, and (less
immaculately than Hume but equally brilliantly) showed
the fallacies in the First Cause argument and the Ontologi-
cal argument for God’s existence. Spinoza tried to give
ethics the formal properties of geometry, and Leibniz
prepared the way for a new and more rigorous form of
logic. After Peano and Frege had shown how logic and
arithmetic were related, the scene was set for the monu-
mental work of Russell and Whitehead in attempting to
show that the whole of higher mathematics can be deduced
from the axioms of pure logic.

At last the nature of significant propositions had been
clearly shown. Propositions were either formal (true or
false by definition, and empty of worldly content), or
empirical (more or less probable, and susceptible of
scientific investigation). Modern empiricism (although far
from perfect) and a logical technique which has acquired
the rigour of mathematics, have thrust theology uncere-
moniously into a backwater.

Thus Christian philosophers (such still exist) are in a
sorry state. For they have either to maintain with the
Catholics that the classical “proofs” of God’s existence,
despite the destructive criticism of Hume. Kant, Russell,
Moore, Ayer, Carnap, and a hundred ethers, are still in-
tact, or have to state with the Protestants that reason has
limitations (which no one denies) and that revelation is
the chief reason why belief in God is justified. Thus the
Catholic theologian is eternally committed to the sorrow-
ful task of trying vainly to patch up arcuments which were
invalidated a century ago. And the Protestant has to be
content with the conclusion that he has no more reason to
believe in God than the lunatic has to believe he is
Nanoicon.

Todav the climate of thought is hostile to relision. The
difficulties in maintaining an intellectual religious philo-
sophy have never been more apparent. Even thinkers who
are sympathetic to religion seem to spend all their time
tryinc to cive such concepts as God, Divine Grace, soul
and the like, a meaning which is capable of surviving a
critical analysis. Thus it appears difficult to give religious

(Concluded on next page)
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This Believing World

Now that the Rev. Leslie VWeatherhead has retired from
active ministry, he has made it quite clear that he no
longer believes in the Virgin Birth, the Trinity, and the Hell
to which Jesus was always consigning unbelievers. Dr.
Weatherhead bluntly said so in the Daily Mail. The reply
was an avalanche of letters from angry ladies and gentle-
men, champions of God’s Precious Word, and horrified
that in this year of grace 1963 there could be found anyone
anywhere who had the audacity to disbelieve anything
whatever in that Holy Work.

One pious Christian gentleman can speak for them all:
he isa Mr. L. G. Pine who said that he, for one, did “not
intend to be in any sort of church with those who, like
Dr. Weatherhead, deny or cast doubt upon fundamental
Christian doctrines”. We congratulate Mr. Pine on this
magnificent display of Christian love and tolerance. He
must be heartbroken that the Hell of Jesus is not just
round the corner.

In the meantime we have the London “Evening News” the
other day telling us about the footprints discovered in
quarrying operations in the Purbeck Hills—footprints made
by two dinosaurs 120,000,000 years ago. These footprints
may be even older by 50,000,000 years, and made by flesh-
eating megalosaurus. What a pity that Mr. Pine and his
angry Christian friends are not asked to reconcile these
figures with the one Revelation given us from God himself
—4004 BC. Surely the Lord hasn’t made a mistake?

While “our Lord” complained of being so poor that often
he had nowhere to lay his head, the Church he founded
recently concluded a wonderful financial deal, netting what
the Daily Mail (January 30th) calls a “£4m. selling spree”.
In two and a half hours, “the Church Commissioners
realised a record £4,671,000 . . . for properties” in Park
Lane, Kingsway, and other places, with the auctioneer
begging buyers not to waste his time by offering “hun-
dreds”. Whether crime does or does not pay, religion cer-
tainly does, and all in the name of Jesus, “the despised and
rejected of men”. We cannot help wondering whether the
buyers and sellers even thought of him, let alone wor-
shipped him!

At last wc have been told—in the “Sunday Pictorial”
(December 30th. 1962) how “faith-healing” really does
work. Norman Price quotes Dr. Alexis Carrel saying that
he saw “a cancerous sore shrivel into a scar” just by an
“earnest prayer”. Thus, Dr. Carrel was convinced, “prayer
is the most powerful form of energy wc know”. It is
therefore not Jesus, the greatest Faith-Healer the world has
known, but “a form of energy”, that is, “an intense brain
wave, a thought wave, a soul wave” which “reshapes the
pattern of sick body cells” which do the trick of curing
incurable ailments. Personally, wc object to the shelving
of “our Lord” in this way, and we ask Mr. Price the very
pertinent question—does Jesus faith-heal or not? Has
he never had a cure?

All the same, you can’t k°cp Jesus out of the news. At
one time it was considered the height of blasphemy to show
him on the stage or in films, but a play called Christ '62
produced the other day in Rome angered the Vatican, and
had to be taken off. In it. Jesus and St. John “cursed
each other obscenely”. Mary “showed her thighs doing a
strip tease”, and the disciples “held frequent fist-fights
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and took off their clothes”. The producer, Ca»0

is very hurt. He “wanted the utmost realism "t
Mail, January 7th) and can’t understand, “why tl'e

But we can.

French Educational Gathernf®

The French Educational League and its CentralOfﬁ(E
for International Cultural Co-operation (3 rue Re dS
Paris 7e), is organising international meetings of Ns
and young people at Aix-en-Provence and at N1 igs
summer. There will be lectures and discussions, ¢ iS¢
to places of interest and visits to theatres and *
festivals, and a reasonable knowledge of the
guage will be required. Fees are reasonable and [ ydly
of the meetings are as follows: Aix-en-Provence-"
People’s Meeting from July 13th to 25th; Educators
ing,
ing, July 8th to 20th; Educators’ Meeting, July  ffoil
August 3rd. Appllcatlon forms are obtained tl'reC
the Central Office. Npd
Though by no means all the League’s member
nearly 3 million arc Humanists, the leadership reP [ad)
the best tradition of French rationalism and is p;irtl jn$
anxious to improve liaison with British Humanists
present period of deterioration in Anglo-French P°
relations generally. glt.

LOGIC AND RELIGION
{Concluded from page 67)

notions a meaning, much less to establish that ~ j|K
true. An example of these difficulties is the use *
word “God”. It appears to be used as if it has t( pt
pcrtics of a proper name, like “John” or “Jean
what individual does it denote? And how can a . i3
be assigned to an imperceptible being even granc
such a being is imaginable? ch
For a time, in its infancy, logic has served Ilehall
wish to rationalise their prejudices. Aquinas bel
God before he discovered rational arguments t0 5>
his belief. But such days arc past. Today
vital tool in modern thought. But as it grows m it
its own shortcomings become more apparent. C'1nti3 <
adherents to develop that rational scepticism, the
to dogma which is so necessary in the modern w°r
logic not only provides a way of searching f°r ,7jj
superior way to any other yet discovered by i ¢ all
also has a moral significance, destroying arroga
bigotry, fostering tolerance and understanding-
Religious thought represents the infancy ot *
inquiry; children believe that the universe revolve*
them, has been designed for their slpemal c’np
Loglc and science represent the adolescence O , jo
inquiry; healthy young minds begin to awaken a
impatient of authoritarian shackles.

THIS SATURDAY
March 2nd

NATIONAL SECULAR

57th ANNUAL DIN

AND DANCE

Chairman. Mrs. E. Vfnton blo*

Guests of Honour: Mr. & Mrs. F. A. HORNB\y |
at The Puviours Arms, Page Street. London. g
Reception 6 p.m. Dinner 6.30 p.m ct >p

Tickets 21/- front the Sec., 103 Borough High Syrc »
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Lecture Notices, Etc.

Edi, OUTDOOR
revninp® ?ranch NSS (The Mound).—Sunday afternoon and
L°rdon’ n Messrs. Cronan, McRae and Murray.

(Marbl Uanch« —Kingston, Marble Arch, North London:
“aReqd 'Arct* Sundays, from 4 p.m.: Messrs. L. Ebury, J. W

oWPR ,,.,E Wood, D. H. Tribe, J. A. Millar
*f‘r fd’Rﬁ'i"il!’S Vém ‘f'hﬁﬁ;gay, "p—p p-m- Messrs. J. W
iteh»., and- Lr E
®ranch NSS (Car Park, Victoria Street), Sunday

|"§¥ﬁldé Branch NSS (Pierhead).—Meetings: Wednesdays,
"Sh 1 Sundays, 7.30 pm
Ki"erv € ,n Branch NSS (White Stone Pond, Hampstead).—
i“ngha nday* RBBRA * E. EFU(ij .
Pm Annch NSS (Old” Market Square), every Friday,
‘ M. Mosley.

V a cm, . INDOOR
JuesdaT® (RC Catholic Society (Manresa Road, London, SAV.3),
arch 5th, 5.30 p.m.: Debate, “Is There a God?”,
rv_Corbishley, SJ, and Colin McCall (NSS).
]\D'.dussmns'\ﬁConway HaH, Red -Lion Square, London,
$-L luesday, March 5th, 7.30 p.m.: R. H. M. Makarian.
Ny2Esperanto”.
Shhin-  Humanist Society (IHaroId Wood Social Centre, corner
fiL 7 A Lane and Squirrels Heath Road), Tuesday, March
V 'dsorir,i prn-: Miss Jean Morris, “A Writer's View of
>stCrca! Creeds”.
. av' alu ar Societg/ 8Secular Hall, 75 Humberstonc Gate).
jufacts ” March 3rd, 6.30 p.m.: Phitip Hughes, BA, “Moral
7*>le aA ?.c,iSion”.
"S”on ranc®l NSS (The Carpenter's Arms, Seymour Place,
Soeligi « w-*), Sunday, March 3rd, 7.30 p.m.: R. W. Morrell,
Ith f£? ai d_the State". .
>d On u/~hieal Somet){VI(Conwa Hall, Red Lion Square,
\U ok’ w.C.I)t Sunday, March 3rd, 11 a.m.: F. H. Amphlett
Mght. MA. “Despotisms Old and New”.

Ss Notes and News

7* then  '“d'e/tion of the decrepitude of Christianity
V xPlain °uy herald (18/2/63) should feel it necessary
itf ~ttie f at Lent is “40 days during which people give

Vi“e 'viid° i Pleasure in memory of Christ’s period
It seems that an Essex rector, the Rev.
id 'Wb.* had asked his parishioners to give up

%ersare C ,'s0ri during Lent, but “Many of his parish-
be aSainst it. They are asking: Is it right that TV
%,3heho ~ent sacrifice?” We can’t answer that one,
a8to We don’t think the TV companies have any-

@ti;on, ss the rule in another country with a State
v ePonui  ?n” where churchgoers are “a small minority

Hi (The Guardian, 20/2/63). This despite
>k °n of women to the ministry—Mrs. Barbro
t i%atjcr 1" to,*)e_orcfained, being described as “tur-
\ hi'enina« ,vc".” The decision to admit women, which
‘he i ,"60. was “pressed—some would say, forced”

rk '“‘heran Church by Parliament.

L

A fitin 01 t4e Church of Encland were responsible
5a motion by Dr. E. G. M. Fletcher, MP, to
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restrict the reporting of immorality cases in ecclesiastical
courts at the Church Assembly at Westminster on February
19th. Dr. Fletcher had obtained leave in the last session
of Parliament to move a measure on these lines and wanted
an expression of opinion from the Church Assembly. In
the House of Bishops the voting was 9 for and 11 against,
in the House of Clergy, 164 for and 34 against; and in
the House of Laity, 96 for and 92 against. The motion
had to be carried In all three houses and it was lost in the
House of Bishops. A

From the beginning of the 1963 school year there was to
be no more religious instruction by teachers in the primary
and secondary schools of New South Wales. Mr. E.
Wetherell, the New South Wales Minister of Education
made this announcement despite a request by Dr. H. R.
Gough, Anglican Archbishop of Sydney, that Christian
teaching should be made a compulsory item in the syllabus
of State schools. Before 1959 all religious instruction in
schools was given by visiting clergymen and this practice
is being reverted to. *

Deptford (Kent) Town Hall was recently the scene of what
the Kentish Mercury (25/1/63) described as “a bitter re-
ligious quarrel”. A local Baptist minister and a group of
young people “wrecked” a meeting addressed by a French
Roman Catholic priest, the Abbé Dolbeau, by protesting
and hurling “provocative questions”, while the Protestant
Truth Society distributed 25,000 leaflets urging a boycott
of a Roman Catholic Mass arranged by the Council of
Churches. “Surely they do not expect a Catholic priest
to attend a Protestant service just because he is in
England”, a lady wrote about the Protestant Truth Society
(25/1/63), to which the Society responded (1/2/63):
“Then why were we thought intolerant because we said
that a Protestant should not be expected to attend Mass?”

Another instance Of Christian unco-operativeness was
reported by the Daily Herald (19/2/63). A Church of
England vicar, Mr. Llewellyn George “banned Mormons
and Jehovah’s Witnesses from helping with his Good
Samaritan movement at Lillington, Warwickshire, which
provides sick visitors and helpers for old people and baby
sitters for married couples”. Mormons and Witnesses “are
not to be trusted”, said Mr. George. “We have no room
for anyone indoctrinated with their false beliefs”. “We
agree with Mr. George only on his views about Mormons”,
said a Jehovah’s Witnesses spokesman.

The Rev. Gunther Helft, the Bishop of Oxford’s youth
officer wanted young motor cyclists to be clear that a pro-
posed blessing at the diocesan youth festival in High
Wycombe on June 8th, would not cast “a magic spell which
will enable them to do the ton-up with impunity . .
{The Guardian, 20/2/63). Rather, that “they are making
an acknowledgment before God that they must handle
these potentiaily lethal weapons with care”.

“We are all happy people. Ours is a happy religion.”
So says Simon Cameron, 31-year-old furniture salesman,
who leads a new religious sect that he calls “The Love
Family” at the Zion Tabernacle in Peterhead (Aberdeen-
shire). The accent is on love, says Mr. Cameron, who
“embraces and kisses every member of his congregation
when he erects them at the door of Zion Tabernacle every
week” {Sunday Mail, 17/2/63), and then “leads them all
—to the accompaniment of three accordians—in the ‘Glory
Dance’ which goes on almost non-stop from mid-after-

noon”.
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Humanists and Sex Morals

By DENIS COBELL

In this article 1 wish to discuss the position adopted by
many humanists in connection with sex morals. Policy
statements of the humanist organisations have only dealt
in general terms with the problems posed and there is a
variety of differences among the members contained in
them. However, most humanists have thought that British
society is still knit too closely to a society founded in
medieval times, in its attitude to sexual behaviour. This
is clearly reflected in prejudiced, and therefore, anti-free
thought. Bertrand Russell stated the position succinctly
when he wrote: “Sex, more than any other element in
human life, is still viewed by many, perhaps by most, in
an irrational way. Homicide, pestilence, insanity, gold
and precious stones—all the things, in fact, that are the
objects of passionate hopes or fears—have been seen, in
the past, through a mist of magic or mythology; but the
sun of reason has now dispelled the mist, except here and
there. The densest cloud that remains is in the territory
of sex”.

The enslavement of women, that has existed concurrently
with the Christian patriarchal society, and which free-
thinkers have been foremost in the fight against, has been
responsible for the feeling “that men came to desire
virginity in their brides. Where the matrilineal society
exists young women sow their wild oats as freely as young
men”, Marriage and Morals, B. Russell, 1929). The idea
that in love a woman “gives” her body has been fostered
in Christian civilisations (Eph. 5, 22) but is contrary to the
objectives of sexual equality; as D. H. Lawrence saw it,
“In love all things unite in the oneness of joy and praise”.

Paradoxically, and contrary to the thought of other
humanists which | shall quote later, it is a little surprising
to find G. I. Bennett displaying his idiosyncrasies about
this subject, which he is imprudent enough to label “free-
thinking”, as he has done in criticising an article | wrote
in this journal a few weeks ago. My article supported the
idea that charity was more virtuous than chastity, as ex-
pressed bv Professor Carstairs in his recent BBC lectures;
incidentally, in a broadcast comment on these lectures on
January 24th, Peter Laslett the Cambridge historian, thinks
that teenage sexuality has more to do with a lowering in
age of puberty onset (for girls: four years in the past three
centuries) than with a lack of restraint.

The acceptance of complexity within our society, and
simplicity in primitive races, is thought to deny the useful
analogies that Professor Carstairs drew from them. In
the broadcast already mentioned, Peter Laslett also made
this error when he stated that too much importance had
been placed upon the field work of Margaret Mead and
others among South Sea Islanders; however, lie admitted
that this remark was outside the historian’s scope. 1 think
this view is admirably refuted by Ernest Jones in an essay,
“Psycho-analysis and Anthropology”: “Few anthropolo-
gists today would expect savages to be primarily concerned
with ethical abstractions ... Those who used to imagine
this did not recognise the more lowly nature and origin
of their own interests. The primitive interests of mankind
lie nearer home, in his own breast, and that must be as true
of the savage as psycho-analysis has shown it to be of
ourselves.” (Essays in Applied Psycho-analysis, Vol. II.
1951.

Prgfessor Carstairs’s lecture suggested that a loosening of
many hypocritical Victorian conventions may be to the
advantage of us all. F. H. A. Micklewright, a prominent

humanist, has pointed out: “Whilst the Victorian ~,uV ()
hidden outlets in prostitution, the brothel or the fai  *
unknown homosexuality catered for in large t0J " “toe
kept up an outward facade of silence with regard
whole sexual pattern” (South Place Ethical o
Monthly Record, October, 1959). Another humanis g
has deprecated the contemporary attitude, and isanj g
cate of progressive feeling towards sex morals, 3 : *
Coates, who devoted a special appendix of his tes
Challenge to Christianity to its consideration. Mr- |etm
has also aligned his thoughts with those of MIt) ves
Murry, whom he purports believed: “The gospel of *
as applicable to the man-woman relationship as
other personal relationship, so that there is no reaS®> "
sexual love should not express the Christian spirit.
similarly a perversion of Christ’s teaching to hold \ -
regarded marriage as indissoluble and prohibited d&> ,p
Such conceptions arc social conventions which ha uy
relation to the inner life of personality and are th°f
materialistic” (Crisis of the Human Person, J. . itis
1949). Upon this interpretation of Christ’s ihougl'vo ,
less valid to state that sexual freedom is anti-C't \§;
although orthodoxy prohibits such toleration. n
the Protestant theologian Emil Brunner, has declare “jc
he is grateful to secularists for helping to educate
opinion towards the acceptance of virginity and c
as false aims of earlier Christian eras. Sd
Contemporary humanists are not the forerunO*
liberal views on sex behaviour. Charles BradlaUt
Annie Bcsant were tried before Justice Cockburn ,%tle®
for the publication, in England in 1858, of a book
Fruits of Philosophy: an essay on the Population L *
by C. Knowlton, M.D., of America. The book °a“| »
banned because it contained advice on birth cOlvQjld”®
emphasised that pleasure, as well as procreation, sh asF.
the result of coitus. Surely, the reason for ¢oirffj

methods may encourage pre-marital and extW'jj h
relations without the worry of pregnancy. It~
wrong to confuse the aims of family planners with P ~ “
cuity, but those who advocate birth control can. &Giik
naive as to fail to recognise the inevitability of then"
It is interesting to note that freethinkers have 1
battled for freedom to advertise family plan
London’s tubes almost a century after Bradlauch s “sik
The opinions | have quoted do not deny the ~dc
for restraint; but surely, a refusal to accept them”
one outside the mainstream of humanist thought,

sented by many members of it! il
[Editor’s Note: IVc regret that we cannot pefF1/
letters received in connection with G. I. Ticnnett's "In i

Myself' (15/2/63). However, Denis CoheiVs article j i(d'
D. H. Tribe’s, which we hope to print next week wo>
cover most of the points raised.]

WITHOUT COMMENT

I am sending on (his prayer for the benefit of those 1<
jnations in the coming months. It is a very great t%t F
assure anyone who says it every day that he or she
very well "in exams. Sir

The prayer is to St. Joseph of Cupertino. , N

“O great St. Joseph of Cupertino, who by your
from God to be asked at your examination, the only

you knew, Erafy that 1, like you, may succeed in the K
which lies before me. In return | promise 10 mnke .. a,
and cause to be loved.—Amen." “Grateful Student-

—Sunday Review (Dublin).
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Education Act

By A. M. van der GIEZEN
(Holland)

CGtho-1-8 mancipation by the revolution of 1795, Dutch
leanin ICIsni s slowly increased in power. A E)olicy of
each L °n different parties and playing them oil' against
ereble] - > PYus a remarkable skill of organisation, has
its adh»U t0 fully from the considerable number of
And uernts t0 40 per cent of the total population),
te~0n ke fhe steadily crumbling Protestant Churches,
folloneman “ureh 1135 succeeded in holding its grip on its
rdels /7m  Thanks to its practically absolute authority,
gdbv  do not want to leave the Church nearly always
Areh Fating themselves to its decisions. Holy Mother
Whode if ePs ller children under her wings during their
Paers 'ie' She has organisations, paid for by the tax-
te 0 * ior aH aspects of human life from the cradle to
of Paradise.
to all er.P°Werful, well disciplined organisations, superior
hiindr_e) G’ I1e Church has her intellectuals and her
Wy si/s,°f thousands of workmen well in hand. In this
po in'r, las become the principle guardian of the status
t 4 leeyes of all those, believers or not, who support
dfet je. Emission of the Catholics and the paralysing
Whe on the whole of the population allow the em-
ote p>to Pay low salaries, the lowest in Western Europe.
Vn@ Nrch is rewarded for her services by a large in-
Her  the educational and cultural sectors
OiJanising power is particularly efficacious in edu-
** {* 1nis office radiates its activities of every practical
Catres et'cM nature over the whole country.
\ air 'Ceducational policy aims at the substitution for
t-ah0leacly weakened liberal educational system of a
‘c"c°rporative one, and a severe limitation of knew-
Sd ander the pretext that pupils must not be over-
A medieval-inspired obscurantism, already
Miiegfadually enforced upon the schools, will eventually
Iti io”™@ducation for all social classes.
Se 1 Catholic Minister of Education deemed the
pldren to ,ntr°duce a bill organising education for
f Folic’ rouShly speaking between 12 and 18 years, on a
~ $ho0|CorPerative basis. He proposed four categories
N e n,SfSeparated from each other like watertight com-
thpSI Or the population divided in four classes. It is
"Sses» "rst forms of all schools are named *“bridge-
“egori to erente the illusion that they link the different
b~jSin'n ut that is not their function. )
Winder)  educational administration was intended to
tivere'n th°Ver 'n the future to an educational corporation.
much~'ChUrches would play their part. But this was
ifiber '~e (ascism even for the docile Dutch Second
$ka ‘ Now, the Act will contain no more than a
mthe "eneral scheme, which is later to be filled up
P 0 wOVsrnment w'thout parliamentary control.
Knd, anHC  that confessional education is to be privi-
d*ty) . that non-confessional public (state and munici-
\tted . placed in a very awkward position, are
jhot on disappear in the end!
union has ever been consulted in the

& °f_this unbelievably backward construction.
ﬁmﬁw Presented their stggestions; they were not
italic "e? to.

Hi 1tob Fn'°n in Holland is politically apathetic. Yet

* ar,, ?.°ftened-un to accept these anachronistic ideas,

‘Bhly in, v.to be found in Opus Dei-Spain, but not in
dustrialised country in Western Europe. Four

years of patient and astute propaganda have only been
partly successful in representing such medieval legislation
as a masterpiece of democracy and progressiveness—as a
starting-point for reform.

Protestant teachers’ unions have opposed this characteris-
tic Catholic bill to the end, their Catholic colleagues, fear-
ing the reactionary results, did so for a time, but then
suddenly became silent. Public secondary teachers were
unanimously against, but public primary teachers, strongly
influenced by the Labour Party, were in favour.

In parliament a majority of Catholics and Socialists
supported the bill, but some Catholics probably, and many
Socialists undoubtedly, against their conviction. Liberals
and Communists were against without exception; Pro-
testants partly. Liberals and Protestants are parties in
office, but the government remains unshaken, because the
governing parties are determined not to endanger the
policy of low wages for labour and big profits for capital
by an Education Act. The Socialist’s attitude may be ex-
plained by their desire to enter into the government with
Catholic aid.

Dutch clericalism, becoming more and more Catholic
clericalism, is chiefly responsible for the decline of Dutch
science in the past fifty years, and the gloomy outlook
for Dutch economy as a consequence of steadily lowering
intellectual standards. Now it has driven the country a
step further on the road to obscurantism.

Religion and Tiie Law

(A Statement by the National Council for Civil Liberties.
4 Camden High Street, London, N.W.I)

Those without a religion do not, legally, enjoy free
speech. The 1698 Blasphemy Act, still on the Statute
Book, makes it an offence to “by writing, printing, teaching
or advised speaking, deny the Christian religion to be
true, or the Holy Scriptures of the Old and New Testament
to be of divine authority”. True, it is unlikely today that
anybody would be prosecuted under this Act, but he could
be; and contracts to let halls to secularist meetings could
be voided. Those in the Navy are not only forbidden to
express their own opinions on religious matters, but are
enjoined to snoop on their colleagues. The Queen’s Regu-
lations and Admiralty Instructions for the Government of
Her Majesty’s Naval Service, 1953, No. 1827, states; “All
officers and men . . . are at all times to exert their influence
against all that tends to the disparagement of religion and
the encouragement of vice and immorality”.

The implication that religious scepticism is somehow
associated with immorality also finds its way into our law
courts. Despite the Evidence Further Amendment Act of
1869 and Bradlaugh’s Oaths Act of 1888, it is not unknown
for chairmen of sessions and judges to warn juries against
accepting the evidence of anyone who affirms instead of
taking the oath, and even—as in the case of George Clark’s
major witness, Trevor Hatton, at London Sessions on
November 8th, 1961—to refuse to allow him to give evi-
dence at all. Thoueh such conduct can be grounds for
appeal (which in George Clark’s case was successful), it
leads one to wonder how often a bias of this sort, un-
expressed and thus unknown, is in fact operating. At any
rate, for one reason or another, police officers and other
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officials of the law never themselves, in the experience of
many observers, seem to exercise their right to affirm when
giving evidence.

In their professional lives unbelievers suffer many dis-
advantages. In the field of social work, particularly in
probation, youth and prison services, candidates are
quizzed on their religious beliefs and observances, and are
unlikely to be accepted if they frankly admit they have
none. The 1944 Education Act lays down that the day
is to start with “collective worship” and *“undenomina-
tional” religious education is to be regularly given. It is,
of course, possible for teachers to opt out of both, but such
action creates illwill in staff rooms among those who must
deputise during religious instruction periods. Furthermore,
it Is virtually certain that no teacher who is not prepared
to attend and indeed conduct collective worship will be
promoted to the position of head. Apart from these
specific examples, there are many other public and private
posts where Information on the religion of the candidate
is unjustifiably demanded.

In their family and social life unbelievers suffer similar
discrimination. If they wish to adopt children, they will
find it difficult. By the 1958 Adoption Act, natural
parents or guardians have, in a form of consent to adop-
tion, to accept the loss “permanently of my rights as a
parent/guardian”. but are able to specify the “religious
persuasion in which the infant is proposed to be brought
up”. Parents of the specified belief must then be found.
The practical result is that within one large denomination
there is a preponderance of babies awaiting adoption over
eligible applicants wanting to adopt them while among
some other denominations and those of no religion, there
is an excess of prospective adopters over babies available.

The BBC. which is supported by the licence fees of all.
allows considerable time for religious broadcasts, but un-
believers enjoy no special radio programmes. When wish-
ing to organise meeting places to satisfy social needs ana-
logous to those met by churches. Humanists find that the
absence of advantageous terms for acquiring land and of
full taxation and rating exemption, such as are enjoyed
by religious organisations, is a serious handicap. They
cannot, should they wish, establish State-maintained
voluntary schools: and though they have the right to with-
draw a child from religious instruction in State schools,
they are often unwilling to do so for fear that the child
will be embarrassed or victimised.

This kind of discrimination is one which is less in the
public eye, and little is therefore known of the results of
the discrimination. We are endeavouring to obtain con-
crete information and examples in this field, and would
be very grateful if all members and affiliated organisations
could help us.

CORRESPONDENCE

CHRIST’S ICHOR

There arc so many mythological accretions concerning Jesus,
even at the time of the writing of the parts of the New Testament,
that one might regard him as some sort of myth-magnet attracting
all sorts of current pagan nonsense around his life.  This process
may have been due to an attempt to make him acceptable to the
pagan gentiles with myths and rites similar to their religions;
also at work may have been the usual convention whereby the
triumphant king or god took on the titles of the conquered.

Mythological lore is often characterised by an economy of
language in the attempt to translate some ancient stor?/ or event
into a coded version by the use of meaningful symbols. Details
and descriptions, not strictly relevant to a story but of literary
beauty, find their way into novels but not usually into myths.

Because of all these factors then, one might be justified in a
suspicious examination of even those innocent-sounding gospel
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whib
narrative details which are somewhat irrelevant to tht'ﬁe cro?
story. The piercing of Christ’s side while he was on u~,”"5
and the observed How of some clear fluid from the w, 0
just one such example. Within the veins of the Grof
was supposed to flow, not the usual red human type u
but, instead, the divine blood vessels contained ich°fj, Onte
ethereal fluid. Could it be that this rather medical ep*s°4 ;ail
cross was concocted in order to pander to the beliefs®”
pagan quarters so as to gain converts? D. M. CHAr

THE BIG PARADE Rondh
When the hi%hly-publicised Ecumenical Council of the fdit
Catholic Church reconvenes in September the world will n 0
sec another parade of deluded Protestant leaders n°,, atat
Rome to fawn on the Pope and to swallow his "l,ne  Ld
Catholics being interested in unity with other Church ” dUjt
no one be so foolish as to think that the Council has any  “jtb
of real unity with other Churches, but is concerned 0
how to absorb Protestantism. tickes
If these Protestant “observers” will route their repJriLOidd®
through Spain they will see first-hand what Roman  * 0
really is and how it uses its power to destroy the frQscneS
others when it is in the majority. Some of the O jet*I®
will be Masons or Orangemeén. ~They will sec their . geti
places closed by government order and their fraternal
serving prison terms for the “crime” of being Masons °rar%
men. The “observers” will be shocked to learn that this |
of terrorism and atrocities is carried on by the Franco
ship with the full knowledge and “blessing” of the r0"yj . m
could stop it with one word if he had any desire to do
but that one word has never been uttered. )
~With all the flattering publicity given it by the big?®? j if 6
tion of press agents the world has ever seen, it is doubtt = {316
Council will be anything but a gigantic public relations s ~ 3
and colourful display of Roman pageantry to publicise the va
Catholic Church. When the myth of “Papal Infalhb*
made the law of the Church in 1870, the last vestige ot %
dence within the Roman Catholic Church disappeared
cisions made by the Council will be valid unless ratihcu » it
(I;’op_e_, who also has the power to veto ot® nullify™ “if,, i3
ecisions.

UNDERPAID?
Heh

Britain's 24 prison chaplains, whose claim for a O I®'p
27 1Cs. a week has been turned down, arc to protes
Prison Commission—Daily Herald (11/2/63).

And plead indispensability?

RECENT PENGUINS AND PELICANS

Penguin Science Survey, 1963 A, 3s. 6d. J
Penguin Science Survey, 1963 B, 3s. 6d. 3
Memories of a Catholic Girlhood, by Mary McCarthy'
Children of the Ashes, _llgy Robert Jungk, 5s.

Insecure Offenders, by T. R Fyvel, 5s.

Middle-Eastern Méthology, by S. H. Hooke. 4s. «
Mysticism, b¥> F. C. Hapgold, 6s. .HUn1
Theory and Practice of Communism, by R. N. Carew ~

The Seven Pillars of Wisdom, by T. E. Lawrence, &1
The Island of Dr. Moreau, by H G. Wells. 3s. 6d.
A Short History of the World, by H. G. Wells, 5s. i,
Hitler. A Study in Tyranny, %/ Alan Bullock, 8s. *4 3 (
A Pictorial History of Nazi Germany, by Erwin Lets pOld
Meet Yourself As You Really Are, by Prince Il-e
Locwenstcin and William Gerhardi, 3s. 6d. . it
The Life of Sir Alexander Fleming, by André Mauro* e
Boundaries of Science, by Magnus Pykc, 4s. 6d.
The Growth of Plants, by G. E. Fogg. 7s. 6d.
Introducing Science, by Alan lsaacs, 5s.
Magnetism, by E. W. Lee, 7s. 6il. /1
Man and Energy, by A= R. Ubbelohdc. 6s.
The Strange Story of the Quantum, by Banesh Hono* al)d r
A History of Science and Technology, by R. J. Forbe
Dijksterkius, 2 Vols. at 5s. each. Jb
William Morris edited by Asa BriE?s. 7s. 6d.
Common Sense about Smoking (Fletcher, Cole, Jcgcr 3
3s. 6d.

RELIGIOUS SATIRE
The Mackerel Plaza, by Peter de Vries, 3s. 6d.
Plus postage, from The Freethinker Book* ‘ ~
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