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fan°UND the end decades of our second century, the 
thel0Us writer, Lucian of Samosata (incidentally probably 
i^ .^ lie s t unofficial Pagan author to mention Christ- 
ficr Wrote what would now be described as a science* 
i j n romance, describing a journey to the moon. By 
J . * n  standards his aerial hero’s means of lunar loco- 
ae .1(?n were somewhat primitive, for he actually made the 
(jr la lr*P to our satellite in—believe it or not— a chariot 
0n Wn hy swans; a journey,
L surmises, that must 
Lii / ta*cen quite a while.
J a n ’s aerial paladin had 
ati y successors in imagin- 

e ,:*~-ature, notably 
that fantastic 

s of the big nose,
, swordsman, great

D1? literature,
haps>Pius

at the time of the French Revolution, the great War 
Minister of the French Republic, Carnot, “the organiser 
of victory” , employed balloons at the Battle of Fleurus 
(1794) for scouting purposes. And an English cartoon 
of 1804 depicts an invasion of England by Napoleon’s 
army in balloons.
The Advent of the Space Age

However, all this appertains solely to the terrestrial

VIEWS and OPINIONS -  atm°Sphere’ F°r

On the Threshold 
of Space

By F. A. RIDLEY
an jer ’ (as a modern French dramatist has described him), 
de p S0, great Freethinker as well, the fabulous Cyrano 
,0 “ergerac (mid 17th century), author of A Journey 
da 'he Sun and Moon, which had a great vogue in its 
i ja u d  is now available in an English translation by Mr. 
Kin rĉ  Aldington. About the same period, “in good 
gr g Charles’s golden days” (as the immortal Vicar of 
of y described them), in England, John Wilkins, Bishop 
f e s t e r  and a Fellow of the then recently constituted 
eve Society, also wrote A Journey to the Moon. How- 

.throughout the long ages prior to the first flying 
of n>nes, all these celestial trips into the vast regions 
hi.̂ fP̂ ce, could only take place in the realm of the 
C "  Pagination.

■jJf'g Events Cast Their Shadows Before Them
o j ls lengthy era of purely imaginative contacts with 
C  ?Pace ended in the year 1783, when the first balloon 
rpati lnto the air, and in the year 1785 when a balloon 
c j  the historic first aerial crossing from Dover to 
fliglj certainly a red-letter day in the annals of human 
J  However, though the balloon could and did 
a t j e the sensational feat of taking living men into the 
a J ]SPhere without the aid of wings either of Biblical 
sequ s ?r of classical swans, it could not accomplish the 
trial Ctlt'al êat taking human aviators out of the terres- 
tr^ ^inosphcrc. For that, more potent means of human 
'hat P°rt had to be devised. However, it is proverbial
lit tV, c°ming events cast their shadows before them” , 
for Solution of space travel, this also proved to be so, 
Lj]Cs 1® pioneer science-fiction writers of last century, 
J l  Verne and H. G. Wells in particular, boldly specu
l a r 00 “the shape of things to come” . Even a Vic- 
Pre(|j‘ P°et, Lord Tennyson, made his then audacious 
hlue*,c l0r> about “aerial navies grappling in the central 

a m'htary development of ultimately staggering 
(ip f ^hences which was actually first initiated in 1870 
Of ]> 1!̂  Tennyson’s own lifetime) when, during the seige 
K)|e&dr]s by the Germans, a French aviator (a friend of 
PrenCL.Vern?) carrying despatches into the beleaguered 
ahcl capital, was intercepted by a German balloonist 

exchange of rifle shots followed without any 
first a to cither side. Nor was this actually the very 

Se of balloons for purely military purposes: even

had to pass firstly through 
the age of the balloon, and 
secondly through that of 
the aeroplane, before arriv
ing at the decisive era of 
the rocket and. directly in 
its wake, at the advent of 
the space-age; the era when 

the old Latin tag, per ardua ad astra (“through toil to the 
stars”) was to acquire a literal meaning presumably en
tirely unforseen by its Roman enunciators. Precisely, the 
space-age was first inaugurated in 1957 when the first 
Russian Sputnik went into orbit; the spectacular achieve
ment of wholly materialistic scientific culture inaugurated 
by the first great atheistic and materialistic revolution in 
recorded history, the Russian Revolution of 1917. And 
as is now common knowledge, this initial step, proverbially 
hardest, in the evolution of the space-age, has been 
followed by a series of spectacular achievements; rockets 
which hit the moon (i was in Hamburg when this happened 
—September 13th, 1959—and the excitement was terrific) 
and last year, men in orbit around the earth. What now 
when we are actually upon the threshold of space, for 
surely here, even more than elsewhere, it remains true 
that “appetite comes with eating” ?
What Next?

What next? I recently read with great interest a fact
ual and also thought-provoking article upon this precise 
theme by the Scientific Editor of the Daily Mirror, Mr. 
Ronald Bedford. Having first emphasised the sinister 
but apparently undeniable fact that urgent military reasons 
rather than purely scientific ones constitute the motive 
behind the current race for the moon as “the top priority 
target for both Russia and America” , Mr. Bedford pro
ceeds to outline the next stages in the space race. I 
am primarily indebted to his most valuable summary for 
the ensuing facts. At present the Russians still maintain 
their initial lead in the Lunar race; according to our 
authority, even the Americans are now resigned to find 
that “the Man in the Moon” will speak Russian. However, 
the USA is still in the race, and intensive preparations for 
the conquest of space, or at least of those parts of the 
cosmos nearest to this planet, are being conducted by 
both the space titans. Those previously contemplated are 
here described. Firstly the Russians, present leaders in 
this aerial marathon. Their immediate plans are “to put 
a man in orbit round the earth for a week. Then, a 
Soviet space-ship with a man on board will blast off for 
asix-day mission to loop the moon. His task, to choose 
the best landing spot for a touch-down on the moon for 
a robot space-ship” . Meanwhile, the USA is seeking



34 T H E  F R E E T H I N K E R

diligently how to pass the Russians in the lunar race. 
For we learn that: “Within the next few days [the article 
from which this quotation is taken was dated 2/1/62], 
Marine Colonel John Glenn, 40, will enter a Mercury 
space ship and attempt to orbit the earth three times at 
18,000 miles per hour” . Another main item of America’s 
programme: the firing of quarter-ton robot space-ships 
close to the planets. Mars and Venus (distance approx
imately, 30-40 millions of miles—FAR).
How Soon?

Evidently things are going to happen in the sky in 
1962—and then? It seems now virtually beyond dispute 
that the old (and classic) definition of the moon (by the 
American astronomer, Simon Newcomb), as “a place 
where there is no weather and where nothing ever 
happens”, will shortly become obsolete when the first 
strangely-garbed human explorers first set foot on the

Vertical Translation and Freelhought
By E. G. MACFARLANE

Mr. W. S. Wynrurne, who is a Senior Lecturer at Stran- 
millis Training College, Belfast, has written a book en
titled Vertical Translation and the Teaching of English. 
The title intrigued me, because I hadn’t a clue as to what 
it might mean, and I was even more intrigued by the 
suggestion from the author that, if his ideas for a re
organisation of the curriculum as it affects the study of 
language in secondary schools were adopted, we could 
“turn millions into freethinkers and humanists” .

First-of-all I found out that “vertical translation” really 
means putting a piece of English writing into different 
words of the English language which have been chosen by 
the advocates of Basic English. Presumably, “horizontal 
translation” would be translation from English to French 
or German to Chinese; and if this is accepted we can say 
that Mr. Wynburne wants to replace “horizontal trans
lation” in favour of more “vertical translation” in order 
to let the pupils get to closer grips with the meanings and 
ideas which are transmitted by language. Mr. Wynburne 
maintains, and here I heartily agree with him, that the 
snares and difficulties of one language are a sufficient 
obstacle for the child to overcome in his struggle to gain 
understanding of the writings we have to contend with. 
He argues that the time spent, on learning the word list of 
another language such as French or Latin and all the 
irregularities or “diseases” of the new language, would 
be far better used in using the English word list in a 
closer tackling of the meanings and ideas which secondary 
schools so far have not even tackled.

He argues this most entertainingly and, I think, con
vincingly for close on 200 pages and at the end 1 found 
myself saying, “Yes, most certainly this is something 
which ought to be introduced in the English-speaking 
countries right away” . My own painful memories of my 
struggles with the complexities of irregular verbs, different 
word sequences and different idioms in the French and 
Latin classes at school and the sight of my children 
struggling with the same complexities more recently, all 
urge me to this conclusion. The vested interests of 
language teachers or university professors in the con
tinuance of the habit of subjecting generation after gener
ation of masses of people to the 90% fruitless task of a 
training in “horizontal translation” do not weigh with me 
at all against the change being made. Neither do the 
difficulties of disposing of the thousands of pounds worth 
of school books and equipment or of training teachers in 
“vertical translation” worry me unduly. Given the public
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lunar craters. How soon? At the present rate of ever- 
accelerating technical evolution, it would appear to be 
a cautious, rather than an excessively optimistic, predie- 
tion to surmise that by the end of these present sixties, 
there will be men—human ones—on the moon and at 
least robot space ships on, or in close proximity to, Mars 
and Venus—with, no doubt, appropriate instruments 
wherewith to explore the mystery that surrounds both the 
Martian canals and the hitherto impenetrable Venusian 
atmosphere. Then, the space-age with all its fantastic 
possibilities, will really be here. Its eventual attainment 
will constitute beyond any room for doubt, one of the
greatest achievements both of the human species of a
Homo sapiens who, at long last has lived up to his naine.
and of scientific research unterrified by irrational religipui!

obsolete theologiessuperstitions
dogmas.

and unhampered by

demand all these matters could be easily dealt with. 
What does worry me, as a freethinker and a human^ >

is that I can see that the new era of “vertical translationofneed not necessarily result in the new generations 
British or English-speaking children being brought 
contact with the works of freethinkers or humanists
language after all is merely a means of communication and
whilst the translation of certain literary works in Basi 
English would be a more fruitful way of revealing mean' 
ings and advancing understanding of the subject-matte 
surely it is the choice of the subject-matter which vV' 
decide whether the pupils are ever called upon to try 1 
understand and appreciate the standpoints of the frcC' 
thinkers, humanists, rationalists, secularists, atheists, etc- 
which we feel are excluded by orthodox educationally • 
from the schools by conscious design. For instance M • 
Wynburne himself chooses Hopkins’s poem The Habit oj 
Perfection (which concerns a man “weighing up the pr£ 
and cons of going into Cistercian Abbey where he will b 
under vows of silence and poverty”) as a case in point 
clarify his technique of translation. In the “translation 
Mr. Wynburne gratuitiously introduces the notion of 3 
controlling God as if this was a matter of general!) 
acceptable fact—which no doubt it will be in the schoo 
where he is teaching.

Another point which occurred to me as I read vy.a' 
that Mr. Wynburne’s assumptions are more national's 
than humanist in his fundamental approach to language- 
After all if “vertical translation” can be used in English' 
speaking countries it can also be used in non-Enghs 
countries. One is thus led to think of a movement j 
Basic Chinese in China where “vertical translation” wou 
make the pupils better thinkers in Chinese but still Cl1 
off from the non-Chinese parts of the world. ■

Here is something that the humanist, as I understan 
the word, cannot ignore. If our purpose as humanist 
is to work for the social unification of all mankind ^  
must logically oppose nationalist attempts to segregat 
masses by continuing allegiance to old local languages- 

Although Mr. Wynburne does not mention it at ah '.c
his book he must surely be aware that Enelish itself ,s•- - - J ..........  - • soby no means free from the “diseases” which he hits 
hard in the French language. Humanists who also de»! 
efficiency, order and regularity in a language for mank' 
as a whole must therefore point out that a universe) 
agreed designed language for introduction in all scho< 
throughout the world is the ultimate necessity. . „ 

Recently we have seen British Conservatives maKJ |  
some surprisingly novel political moves towards 
Common Market and a decimal coinage. This is a pattc 

(Concluded on page 36)
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Confucius
By ADRIAN PIGOTT

‘t Encyclopedia Brilannica says of Confucius that “his 
a ctrines amount to pure secularism” . He is therefore, 
I) nian whose life and work will be readily appreciated 
¡¡tit' rationa'ists. Living in an age of ignorance, super- 
c l0n ant* c'vd wars> he noticed the sorrows of his simple 
fr ntrymen who derived some fictitious form of comfort 
a|n worshipping various “gods”—exactly in the same 

Wri as millions of credulous and optimistic people still 
norj'*1:‘P a wide variety of “gods” today. Confucius had 
r h^'ef in these legendary “gods” : and, as a practical 
re edy. he taught sanity and common sense without any 
5r')Ursc to mysticism. His services to mankind are so 
s0 . that it is difficult to think of anyone who has been 

'fuential in promoting benevolence, or who did so 
to advise mankind on living correctly and peaceably, 

the Was t*1e ^rst man t0 rea*‘se (and to proclaim) that 
a °nly way in which to run a family, a village, a city or 
cha^vince was by the cultivation of kindness, honesty and 
„ H'^ble behaviour, without any reference to the super- 

or to any bogus promises about Paradise- 
,re said of him, “ I fervently admire Confucius; he

the only great teacher who did not claim divine in- 
Co\rati°n” . And Confucianism is not a religion, but a 
a ■e of good behaviour which improved many lands in 

Ia before reaching Europe about 1600 AD. 
fon b°ut 500 BC, a young pupil stood up in his school
ing0? and 'nclu' red: “Great Teacher, is there one single 

which can regulate our lives?” Confucius replied 
bj Cciprocity and loving kindness provides the answer. 
nofVfrr do to other people the things which you would 
l0 ,’ike them to do to you” . This immortal reply came 
0rj ,e known as his “Golden Rule” . Although it was 
c- 8'nated by a non-religious man (who opposed mysti- 
t|ju and belief in an “after-life”), this vitally important 
gr °ry came to be included as a basic tenet of five of the 
en af religions of the East. The following extracts all 
jPhasise the identical theme of benevolence as recom
an n • . 'n lbe Confucian Golden Rule. “Variations on 
therrT înal fbeme by Confucius” , as musicians would call

Hinduism. “Do naught unto others in ways which would 
‘ ’jse pain to yourself."—(Mahabharata).

Buddhism. “Hurt not others in ways that you yourself 
'laid find to be hurtful.”—(Udunavarga). 
oidaism. “What is hateful to yourself, do not do towards 
ar fellow-men.”—(The Talmud).

Uni ,r'*l'anity. “Whatsoever you wish that men should do 
Io you, do you also towards them.”—(Matthew, 7, 12). 

his k 1- "Not one of you is a believer until he desires for 
s brother the things which he desires for himself.”

(The Koran).
ness Western people are too fond of imagining that kind
s '  anc  ̂ lbe other virtues which have moderated the 
thatSery- human lives originated with Christianity: and 
alci SOc'a  ̂ and political progress were derived from the 
hianCtlt Greeks about 400 BC. The truth is that the 
(_u . '''ho first taught such kindliness was Confucius of 

Jesus of Nazareth’s “Thou shalt love thy?eiRhbChina-

Srcat
fUci D<'ur as thyself” was spoken 500 years after Con- 
&iw.s had given out his “Golden Rule” . Similarly, the 

a from Shantung had been recommending that 
should be administered for the benefit of the 

Hia|r*v rather than for the pleasures of a few rulers—
any years before 
the Athenians.

the word “democracy” was coined

Additionally, he was a pioneer in education and psy
chology, and he was the first man to advocate care for 
the aged and the education of the poor (because he rightly 
believed that talent existed in every social grade). He was 
bold enough to stand up and preach his progressive ideas 
amid the welter of civil wars and local disorders. From 
the “blanket of the dark” of 500 BC in chaotic China 
(torn by tyranny and upheavals), there still shines the 
beacon of his temperate and sensible recommendations in 
the important art of good living.

Besides being the first social reformer on record, he was 
also the most successful. His wisdom and theories 
enabled thousands of millions of Chinese to live reason
ably happily for twenty-four centuries; and while they 
were not always at peace, the Chinese have had a far more 
creditable record in this connection than Europeans, who 
have suffered from continual wars. But perhaps the 
strangest feature about this greatest of men is that his 
good advice (given in the age of bows and arrows), most 
aptly applies to all of us who live in the age of the 
megaton bomb.

About 30 years ago I was sent out to work in Hong 
Kong for two years. Before I left England, I called on 
three “China old hands” for general advice, and all three 
of them included the opinion “The more you live with 
the Chinese, the more you will come to admire them” . 
This turned out to be perfectly true, and the commendable 
Chinese merits undoubtedly derive from the Confucian 
ideal of mutual respect and consideration between persons 
of all levels. Largely owing to the Confucian good be
haviour, the Chinese became for 24 centuries the best 
behaved socially of the human family. It was the first 
secularist who inspired them with decorum, integrity, in
dustry and the art of polite living.

Confucius must not be dismissed by a modern reader 
as being a dry-as-dust old scholar, speaking from “way 
back in 500 BC” . Every modern Westerner can learn 
from his valuable theories, because we all find ourselves 
faced with the same basic problems which faced 
Confucius; i.e. the problems of how to solve chaos, selfish
ness and dishonesty. Confucius managed to solve these 
problems, and his consummate wisdom rescued Old 
Cathay—just as it can help to rescue the modern world 
from the pressing problems of today.

His Chinese name was Kung Fu Tzu, which has come 
to be Anglicised as “Confucius” . His seventy-year-old 
father was a soldier of a noble family and had nine 
daughters, but—like all Chinese—longed for a son. The 
amorous old man found solace with a young village girl 
named Yen Chen Tsai, who certainly deserves to be 
remembered. On a hill in Lu she prayed for a son, and 
her desire was answered in 551 BC. The father died soon 
afterwards, and Confucius grew up in poverty, but he was 
precocious and studious. Being poor, he was entirely self- 
taught and he spent his “teens” avidly reading the writings 
of the Chinese sages of the past. The elder citizens in 
Lu began to notice him for his lively intelligence and for 
his fine tall physique. As he possessed a knowledge of 
mathematics, his first work (when he was about eighteen) 
was the charge of the granary where he was noted for 
the fairness of his measures. In due course he super
intended the town’s sheep and cattle herds, which 

(Continued on next page)
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This Believing World
Although mass conversions of Christians to Christianity 
by, let us say, Billy Graham, are well known, no journalist 
would find a “story” in the Christian conversion of one 
ordinary person. But it is quite different if a girl is con
verted to Buddhism. The Daily Express (January 9th) 
devoted half a column to this world-shattering event—a 
Miss Kennett renouncing all worldly pleasures to become a 
holy Buddhist nun. But we are not clear why any renuncia
tion has to be made. Surely anybody can sit alone on the 
trunk of a tree in a forest and contemplate his (or her) 
navel like a good Buddhist without the papers making a 
splash about it?

★

The London “Evening News’ ” regular Saturday “reflec
tion is always a joy to read for fun, and its latest quip 
(January 13th) that the ordinary Christian miracles do not 
really matter on the question of belief in Christianity is 
quite true. “The Christian faith” we are told, “is built 
on the miraculous birth of Our Lord and on His resurrec
tion from death. They are the supreme miracles” . Of 
course. No good Christian is compelled these days to be
lieve in such piffling miracles as Jesus “giving sight to a 
blind man” or “even raising the dead to life” . As the 
Evening News says, the “discoveries of science should 
make us chary of drawing a dividing line between the 
possible and the impossible” .

★

This means, because science has produced radio and TV. 
for example, we can accept the miracles of Jesus as 
literally true, though it is not absolutely necessary to do 
so to be a good Christian. But you must believe in the 
Virgin Birth and the Resurrection—two of the silliest 
stories in the Bible. But is it not a fact that if one be
lieves in the existence of God, all the other miracles 
follow? Given a God Almighty, why shouldn’t one believe 
in Jesus, Jupiter. Venus, Osiris, miracles and all?

★

We have always in these columns protested against a pale 
wishy-washy Christianity, and must congratulate the 
Church of England for putting back, even if only on 
probation, the most picturesque figure in Christendom- 
His Infernal Highness, the Devil. Christianity would not 
be worth its salt without Him. Not that the bishops 
were in complete agreement—in fact, Canon Tindall re
marked that “ it would be a miracle” if they were. The 
Bishop of Birmingham deplored “putting the Devil” back 
into the Catechism, but he was overruled, thank God!

★

The death of Hannen Swaffer who, in the heyday of his 
popularity, was known as the Pope of Fleet Street, has 
removed a picturesque figure from journalism, though one 
of the most credulous. When it came to “spirits” and 
“phenomena” , Swaffer was always ready to swallow the 
most appalling nonsense, and he always appeared 
astonished that so few people followed his lead this way. 
He probably got in touch with more aristocratic spirits 
from the Mighty Deep than any other Spiritualist that ever 
lived. He seemed to have little use for the Uncle Georges 
and Aunt Marthas of lesser known “mediums” .

★
The many eulogies in print and on the radio of him, how
ever, while mentioning his whole-hearted devotion to 
Spiritualism, toned it down as much as possible. What 
was stressed was his work as a journalist—though in the 
nature of things this was ephemeral. Who now cares two 
hoots what he said in the past about a play? What would 
prove interesting would be to find out how many of the
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hard-headed Fleet Street journalists he converted u 
Spiritualism? Half a dozen?

VERTICAL TRANSLATION AND FREETHOUGW
(Concluded from page 34)

which must accelerate in its application and the question 
of what ̂ we are to do about a world language is one whic 
the social designers must keep uppermost right now 
Otherwise we will find our generation having to learn 2® 
agreed European language and the following generations 
other possible intermediates before coming to the ultimate 
world language. Intelligent long-term thinking ^  
obviate a great deal of wasted time if  the world or hunia" 
problem is faced now.

CONFUCIUS
(Continued from page 35)

flourished under his honest management. „
When he was about twenty-five, the studious y°u ,® 

pauper took a momentous and daring step—an extretn 
revolutionary venture for those primitive days—by set 
up what he dared to call an “Academy of Learning
This was the world’s first school which was open to b°ysofof every status. (“Instruction recognises no caste 
social grades” was the young schoolmaster’s novel opm 
Hitherto, such little education as existed had been ^  
monopoly of the rich.) Fees were sometimes pm ^ 
Confucius in cash and sometimes in goods (perhap ¡j 
the form of a fish or a chicken). If the young P 
showed any promise and was too poor to provide any1 
in return, Confucius allowed him into the school ff? 3j 
charge. The Master was, therefore, an ed neat' 
pioneer at the age of twenty-five. By opening up Ed 
tion to both high and low, by receiving penniless v 
worthy) boys free of charge, he initiated the first pr"111 
scholarship system. *tjes

In order to appreciate the magnitude of the difhcU (0 
which the young idealist had to face, it is necessary a 
realise the dismal conditions prevailing when he 
pioneer. China was not a unified empire, but was^d. cC'' 
into thousands of tiny states, each with a local “P1"1 .f£d 
or “duke” living in a walled town. These uncult 
feudal despots were continually quarrelling and ngPL c 
each other, thus causing deep sorrow to the peasants. 
misery was aggravated because it was unsafe to l<ve,g3| 
from the protection of the walled town and a great 
of the land was thus not cultivated. Frequent fa°? ^  
resulted. It was his observation of the universal tn- 3 
existing which led the young Confucius to look ■ 
solution to end the chaos and distress. (“I must aS •jjug 
myself with suffering men; the disorders now prevm 
require my efforts.”)

His remedy was the simple one of introducing ben 6 
lence and honesty. His character had the sfllfl'magnanimity as that of Pushkin, President Em  ̂
Doctor Barnardo, Sir Stafford Cripps and Premier N ^  
Resembling these talented and unselfish men, he ha ^  
desire for money or personal gain. Like then1- s

thelaboured with the sole ambition of improving 
of less fortunate men and women, .¡vjng

For many years he taught his principles of correct 
to his disciples; but his novel ideas did not always nice e| 
the approval of the local rulers. So he had often to 
about in Shantung province, wandering with his f o ¡ n(je<i 
trying to find some “duke” who would be broad-m 
enough to put his progressive ideas to the test.

(To be continued)
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Lecture Notices, Etc.
p , OUTDOOR

'nburgh Branch N.S.S. (The Mound).—Sunday afternoon and 
, evening: Messrs. Cronan, McRae and Murray. 

ndon Branches—Kingston, Marble Arch, North London: 
'Marble Arch), Sundays, from 4 p.m. Messrs. L. E bury, J. W. 
J^Rker. c . E. Wood, D. H. Tribe, J. P. Muracciole.
¡lower Hill). Every Thursday, 12—2 p.m.: Messrs. J. W. 

w“Arker and L. Ebury.
Rchester Branch N.S.S.. Thursday lunchtimes, The F ree- 

w "'Nker on sale, Piccadilly, near Queen Victoria Statue.
rseyside Branch N.S.S. (Pierhead).—Meetings: Wednesdays, 

v Pm .: Sundays, 7.30 p.m.
Jin London Branch N.S.S. (White Stone Pond, Hampstead) — 

Ntmc^y Sunday, noon : L. Ebury.
Wingham Branch N.S.S. (Old Market Square, Nottingham).— 

Cvery Friday, 1 p.m.. Every Sunday, 6.30 pm .: T. M. Mosley

Co INDOOR
PWay Discussions (Conway Hall, Red Lion Square, London, 

n £  l)> Tuesday, February 6th, 7.30 p.m.: Richard Clements, 
i V-B.E., J.p.( “The World and Work of Charles Dickens”, 

poster Secular Society (Secular Hall, 75 Humberstone Gate), 
unday, February 4th, 6.30 p.m.: A. Acheson, “Nuclear Dis- 

M > cnt".
p.ole Arch Branch N.S.S. (The Carpenters’ Arms, Seymour 
J aPc, London, W.l), Sunday, February 4th, 7.15 p.m.: Alison 

^otr Eod’ The Theatre in Britain”.
u'ngham Cosmopolitan Debating Society (Co-operative Edu

ction Centre, Broad Street), Sunday, February 4th, 2.30 p.m.: 
§0 ’ J- Dunnett, M.A., LI.B., “Football—Sport or Business?” 

j n Place Ethical Society (Conway Hall, Red Lion Square, 
b°ndon, W.C.l), Sunday, February 4th, 11 a.m.: J B. Coates. 

TVn, •:* "A Challenge to Humanism”. 
w«ido Humanist Society (100 Pilgrim Street, Newcastle, 1). 
pUdncsday, February 7th, 7.30 p.m.: R. M. W ilson, B.Sc., 

“Savonarola and the Papacy”.

Notes and News
forces of anti-Christ were in solid array” against 

k hstians today, said the Archbishop of York, Dr. 
20tpld Coggan, at Porkington, Yorkshire, on January 
'v0m was sure l^at ' England is full of men and
i j te n  who are perplexed. They do not know the mean- 
te]|.of life” (The Sunday Times, 21/1/62). “Adam Faith 

s youngsters that the meaning of life is sex—the pro-
gati • ■ • -

a,th tells us nothing about the Fife hereafter or why we

(The Sunday Times, 21/1/62)
..0„ters that the meaning of life is 

f'aftb'00 ^le SP60'68”» Dr. Coggan added, but “Adam 
ar tells us nothing about the life hereafter or why we 
b(v, ”ere at all” . Mr. Faith thought the Archbishop had 
all nr Unfair and wrong (The People, 21/1/62). “After
¡¡id, arn a Christian” , he said, but he added: “ I don’t 
,.UpPos(
tl)e ( who are really convinced of what will happen when 
fl,yy d'e; And although I’m interested T think T’ll wait 
Mr ^  week later all was serene. Dr. Coggan and

' Faith had found their “Meeting Point” on terevision.
*

ll,ij "arn from an undated but recent cutting from the 
irg ig ^ i that, although the population of Northern 

n(l has increased by 54,541 in the last ten years, “all

The Freethinker Sustentation Fund
Previously acknowledged £120 19s. H. Fiddian, 2s. 6d.; S 
Jones, 2s. 6d.; R. Gerrard, 10s.; F.R.W., 7s. 6d.; D. Davies, 10s.; 
C. Marshall, 10s.; R. H. Scott, £1 15s. Total to date, January 
26th, 1962—£124 16s. 6d.

religious denominations have gone up by only 31,909, 
according to the preliminary census report” . There was 
an increase of 22,582—from 5,865 to 28,447—in the 
number of people who did not state a religious affiliation.

★

“This Church exists primarily to bring forgiveness to 
sinners.” The speaker? None other than the Bishop of 
Southwark, Dr. Mervyn Stockwood (as reported in the 
South London Press, 19/1/62). The church in question? 
The Church of the Ascension, Balham Hill, whose former 
incumbent was Dr. Bryn Thomas. It may be recalled 
that Dr. Stockwood last year unfrocked Dr. Thomas for 
“open and notorious sin” .

★

In a letter to The Guardian (22/1/62), A. Scholefield 
of Colwyn Bay described how, on Remembrance Day, he 
saw two small girl cadets standing in the vestibule of an 
Anglican Church “looking wistfully into the building 
where the remainder of their company had just marched 
in” . The two were Roman Catholics said Mr. Scholefield, 
“and one looked up at me and said, ‘we haven’t got to 
go inside’.” With all the talk of unity, in high places, 
Mr. Scholefield wonders “what is being taught at lower 
levels” .

★

On February 3rd, a Consistory Court will be held at 
llmington. Warwickshire, to determine if a tombstone in 
the Church of England churchyard may bear the words, 
“Pray for the soul of Oswald Smith” . Mr. Smith was 
a Roman Catholic and his widow a member of the Church 
of England, gave him a Roman Catholic funeral. But 
the rector of Ilmington, the Rev. Tom Shaw refused to 
approve the phrase for the tombstone because it implied 
the Roman Catholic doctrine of Purgatory, not held by 
the Church of England. “Previous rectors have had their 
wishes respected in such matters” , he said (Sunday 
Express, 21/1/62).

★

We expressed our regret last year (The Freethinker, 
11/8/61) when it was announced that The New Zealand 
Rationalist was to be replaced by Polemic “signifying 
argument, discussion, controversy, challenge to accepted 
ideas” . “We happen to favour a title signifying rationa
lism”, wc said. Apparently most members of the New 
Zealand Rationalist Association agreed with us. Polemic 
didn’t go down well and was soon discontinued. Happily. 
The New Zealand Rationalist is back again under the 
editorship of James O’Hanlon. And the Nov./Dec. 1961 
issue contains a reprint of Mr. C. Stanley’s article, “He 
Descended into Hell” (The Freethinker, 4/8/61).

★

Two clergymen, the Rev. H. A. S. Pink, Rector of 
Hackney, and the Rev. Donald Pateman, vicar of St. 
Mark’s, London, E.8, took part in the opening session of 
the Hackney and District Debating Society on January 
16th. They presented a motion “That this house is of the 
opinion that religion has contributed materially to human 
progress” , which was defeated, a Hackney Gazette head
line (19/1/62) announcing that “Atheists turn the scales 
in Hackney debate” . “ Religion must stand condemned 
as a reactionary movement” , said one speaker, while 
another added that the Church would do anything for 
poverty except abolish it.
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Who was Luciferi
By H. CUTNER

Readers will remember that last year I dealt with an 
American evangelist called Armstrong who had produced 
a pamphlet on the Bible which was supposed completely 
to abolish unbelief and unbelievers—in his opinion, 
of course. Since then he has favoured me with an ex
ceedingly well-produced, beautifully illustrated and 
printed book of 150 pages entitled, The Story of the 
Bible. It is written and illustrated by Basil Wolverton, 
an artist of considerable technical skill but with unfortu
nately a penchant for the most ugly faces of people I 
have so far come across except in space fiction. There, 
the denizens of other worlds are depicted in general as 
even worse than our medieval artists used to depict the 
inhabitants of hell.

But it is not so much here a question of illustrating the 
Bible story as what Mr. Wolverton has to say about the 
Bible. It* would be a sheer waste of time to bother 
with him in detail, for he appears to me to know 
almost next to nothing of its textual history. T say this 
in spite of being told in the Introduction that he is “a 
student of the Bible, and has taught a Bible class” . I 
have met quite a number of Sunday school-teachers who 
taught a Bible class. Their knowledge of the Bible was 
confined to a few of the stories and little else.

We are also told in the Introduction that “Mr. 
Wolverton has stuck tenaciously to the literal Bible 
account” . One might well ask which or what is the 
“literal Bible account” ? Not only do the ancient manu
scripts which have been used to give us our translations 
differ widely from each other, but even the Hebrew text 
of the Old Testament was not fixed until about the year 
500 AD or so, and what it was before this God alone 
knows, for nobody else does.

Not having the slightest idea how “God” created the 
Universe, Mr. Wolverton tells us—as if it were un
questionably true—that it is more important to know why 
he created it; and we are at once told that God is “a 
spirit” , and that his “Holy Spirit emanates from him 
everywhere . . Let us hope that this will be thoroughly 
understood by Bible students. We are also told that this 
“Holy Spirit” created controls, and “rules the universe” . 
This is just the kind of empty babble we can always expect 
from Bible believers.

But it is with the way Mr. Wolverton adds to the Bible 
stories that has really intrigued me. He has discovered 
a “fallen Angel” called Lucifer, and enlarges upon him 
with that spirit of “Gospel truth” which so often engulfs 
our out-and-out believers.

Here is what he says about Lucifer:
A long time ago there was in heaven a chief angel whose 

name was Lucifer. That name means Light Bringer or Shining 
Star of the Dawn. God created Lucifer very wise, good and 
capable. Lucifer was perfect in his ways when God created 
him, and brilliant in knowledge and beauty . . .
And we are sent to Isaiah, 14, 12, in proof of all these 

assertions. Well, here is what Isaiah says:
How art thou fallen from heaven, O Lucifer son of the 

morning! how art thou cut down to the ground, which didst 
weaken the nations!
So Mr. Wolverton quotes as an authority a passage 

which has no more to do with God creating Lucifer than 
with God cooking bacon and eggs.

Unless the reader looks it up himself, he will perhaps 
be surprised to learn that “Lucifer” is mentioned only 
once in the whole of the Bible—only, in fact, in the

Authorised Version. The name Lucifer does not o 
in the Revised Version, nor in Young’s Literal Transla 1 
of the Bible. All this sheer rubbish about God crea i 
Lucifer very wise, etc., is nowhere in the Bible.

Well, who was Lucifer? We all know his name, 
what or who exactly was he—a Devil, a Fallen Ang • 
“brilliant in knowledge and beauty” , or what? I did  ̂
find it easy to get any Biblical details about him. Take 
example, that great work of reference, The Centu. 
Cyclopedia of Names. It tells us Lucifer was, . he 

The morning star; the planet Venus when it appears >n 
morning before sunrise; when it follows the sun, or app1 
in the evening, it is called Hesperus, or the evening a 
The name “day star” is applied by Isaiah figuratively i 
king of Babylon; this was rendered in the authorised vc 
by “Lucifer”. From this passage, the name was by nus 
also given to Satan.

Pandemonium, city and proud seat 
Of Lucifer; so by allusion called 
Of that bright star to Satan paragon’d.

Milton, Paradise Lost, X. 425. r 
So Lucifer was really the planet Venus, or the King 

Babylon: if applied to Satan, it was a mistake. And 
was not an “angel” “fallen” or otherwise. . ^

But what does a good old-fashioned Bible dictiona y 
say? Cassell’s Bible Dictionary is perhaps the nj||. 
“orthodox” ever compiled. I am sure that its ed.1 
looked upon every dot and comma in the Authors 
Version as an unquestioned revelation from God Almigniy 
himself. It gives, „

LUCIFER (Latin, Light-bringer; Hebrew, .\hining onc’J\u- 
of dawn), the morning star which precedes sunrise. The j0 
sion is to the king of Babylon—not as often supposed- 
Satan.
According to Harmsworth’s Encyclopedia, you can ta , 

your choice of three explanations: Lucifer is the P. ? „ 
Venus: or the son of Astraeus and Aurora; or the Shim b 
One or Day Star as applied to the King of Babylon 
the Bible. And thus Lucifer is not Satan nor a 
angel—whatever these two words may mean. To Put. 
another way, nobody really knows what is meant > 
“Lucifer” for he never was anything but a literary my  f -y  ----------- --------  ,  jC

and the only practical application of the myth I know  ̂
when it was applied to “Lucifer” matches. How 
did the Mighty fall!

Á

indeed

Yet in a book specially written for Christians, we ha 
the fantastic notion that Lucifer was a Marvellous Berne 
created by God, who had “millions of angels willing . 
obey him, all ready to invade Heaven to do battle V* 
God”—a story literally believed in and re-told by N
Wolverton. And why did not Lucifer win? SimpV"  W *  T v u v z u .  1 U i u  r v i i j  U I U  1 I U I  L U U 1 C 1  W i l l i  u M

because “God has always been the most powerful be , 
to exist” . In fact “hydrogen and cobalt bombs a 
rocket ships” are “puny and weak compared to the P0f g” 
ful forces at God’s command” . “No human bein®~
exults Mr. Wolverton, “or spirit or army of human beings
or spirits has any power to move Him in the slightest • 

The Bible Story is packed with this kind of itnb&1 
but of course the book is not really much worse than sn 
of the things said by bishops, priests, and parsons °n . ey 
radio and TV at Christmas time or at Easter. What t 
say is generally forgotten soon after, but it is worth 
to have their egregious twaddle when published in b 
form exposed as such. , ^

There are many similar specimens of pious balder ^ 
in the book, but the pity is that its readers are most 
likely to read anything savouring of “unbelief” .
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^ould even shrink with horror from The Age of Reason. 
e yerb “to reason” is not in their vocabulary. But the 

ronishing thing about it all is that Mr. Armstrong 
"Pears to have unlimited funds at his disposal with which
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he can print and publish expensive magazines and books 
and give them to “subscribers” who are not asked to pay 
anything. And all in the name of Almighty God who 
sees that he is never short of funds!

Dr. Fosdick’s Challenge
By G. I. BENNETT

An Thearticle that appeared in the January number of 
coder's Digest throws out a challenge to freethinkers, 
is by Dr. Harry Emerson Fosdick, and is hailed by the 

as “an eminent clergyman’s reply to a young man 
j.“0 confesses . . . T can’t believe in God’.” Addressing 
iniself epistolarily to this young man, Dr. Fosdick writes, 
0 you propose to content yourself simply with good- 

ess~pwith being a decent character and a useful citizen 
' • • I will live by the golden rule’, you say, ‘and that is 
ra°ugh’.” And what is our cleric’s reaction to that? He 
, Piarks that “when you face genuine goodness you run 
cadlong into life’s deepest mystery and into all the basic 
 ̂ est>ons of religion” . And if you think about it seriously, 

j-°u have, he continues, to choose between two explana- 
°ns. The first js tjiat g0{X]ness is “an accident in a 

.^ateriai universe with no mind behind it, no purpose 
it The secontij that goodness “is not an accident
t a revelation . . . light from a central sun, living water 

^  an eternal fountain” .
to b W t*1's *aller qu°tation is mystically woolly language. 
l sure. It may, in suitable cadence, sound sonorous, 
(i. it means nothing; and with it I am not as a free- 

lnker concerned. The first “explanation” interests me 
n°re; but I would not describe goodness as “an accident” , 
u °dness is compounded of a number of things, in which 
fa ̂ ditary, environmental, intellectual and emotional 
“ml°rS i)a y lhcir part. One does not need to talk about 
ki ^stery” to account for it. In fact, he who uses this 
a d of language explains nothing at all, because to say 
s. “mg is mysterious is to admit you don’t really under- 
n it. Such words, of course, are the stock-in-trade of 
ty,c clergyman, and it suits Dr. Fosdick to argue in this 
th.y- And so he goes on to point out that it needs more 

<ui “physical accident” to produce integrity, fidelity, 
. urage, an(j sacrifice in the service of others. “ I do not 
n <nv what your moral problems are” , he writes. “For 
j yself, I am thankful that, in trying to live a good life, 
[nc<).n°t have to picture myself in a universe with no 

elligcnce behind it, no ultimate meaning in it, no re- 
[f ¿ces of eternal goodness to back me up” . Yet why?

task of living a good life becomes so much more 
Un- cult without the assurance of goodness pervading the 
Cat'Verse’ racl>at'ng from a central source, then this indi- 
n Cs to me that Dr. Fosdick lacks knowledge of the true 
h Ur? of goodness. There are some things in life that 
fj r  ’nlr'ns'c worth, that need no cosmical or other justi- 

J ’°n, and goodness is one of them. 
rCf r- Fosdick cannot let pass the opportunity of making 
ne5 ence to what is so beloved of theologians—to good
ie ''1 dlat is “a recovery from moral failure” , to penitence 
„ turns a man of equivocal standards to a life of right

n e s s  Ch • • .
obs rist,.an'ty 's a rcl'gion obsessed with sin. From my 
s t a t i o n s  I would say there are few, very few, real 
Cail Cr’̂ ever come visibly near good living. Theoreti 
o w ’..'1 's possible for anyone to become a master of hi:°Wn r v *3 Poss'ble f°r anyone to become a master of his 
Ptu ^e‘ Fn Pracf'ce’ 11 ¡s far from easy. New habits 
patj be acquired: old tendencies and old behaviour 

erns—a whole host of them—must be abandoned. And

what about old friends and associates? It may mean 
parting from them, too, if their mode of life is indissoci- 
ably bound up with a past from which escape is sought. 
It is true that almost everybody pays lip service to good
ness, but few have the will to follow its path. It is, in
deed, often thought dull to be good! He who would 
pursue goodness may need a stimulus; and for a certain 
type of individual Christianity may provide that stimulus. 
In saying this, some may think 1 am being too generous 
to a religion that is our old, common adversary. I want 
to be fair; but I don’t want to be misunderstood. Christ
ianity would not provide me with the necessary stimulus, 
because I do not believe in its inspiration, but it might 
help some. Dr. Fosdick, as we might expect, has no 
doubts about its regenerative power. He never saw a 
moral come-back that did not involve “a recovery of 
faith in God” . Personally, I have known only a few 
Christians who were positively good people. I have known 
more who were negatively virtuous. Mere still who were 
neither positively good nor negatively virtuous. I have 
been shocked by some of the things professing Christians 
will do.

Christianity has always welcomed penitent sinners into 
its fold. 1 can think that it has made few of them into 
saints (as is supposed ever to have been its aim), though 
it may perhaps not unjustly claim to have made some 
men and women better than they were. But this much 1 
know. Morality, to be a positive enlightened morality, 
must be based upon social considerations. If we do not 
steal or cheat or lie, it is not because God through Jesus 
has said it is wrong. It is because our experience of living 
in society tells us it is wrong. If we injure or tend to 
injure another by our conduct, we have done wrong. If 
our behaviour tends to undermine the fabric of communal 
life, it is bad behaviour. If the code we live by is to 
get what we want out of life no matter who may suffer 
in heart or in pocket, it is an evil code. Dr. Fosdick may 
make light of the Golden Rule, but it is upon it that the 
fine personal life and the well-being of society are founded. 
Goodness that is altruistic is yet more. It is a sort of 
habitual overspill of sympathy and kindness that makes 
a human being do more than he need to help others.

CHURCH “SLOTH”
Surely the greatest perpetrator of sloth is the Church. And 

whilst in the individual sloth can be regarded with a certain 
amount of good-humoured tolerance, when applicable to the 
Church it becomes a capital sin.

Tn the many fields of science, effort and achievement have 
kept pace with evolution, yet in mctaph>sics little has changed 
in the last 2,000 years, which must account partly for the decline 
in spiritual and moral values.

Unless the theologians put their backs into it and compete with 
scientific evolution, religion will soon become—just history.

—Letter in The Sunday Times (21 /I /62).

------------------ NEXT WEEK \ _______
THE RELIABILITY OF THE GOSPELS

By DR. EDWARD ROUX
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C O R R E S P O N D E N C E
MAGELLAN

Your contributor, Mr. F. A. Ridley, in the issue of January 
19th, is I think stretching a little the claim for Magellan, who 
was killed before the completion of the journey planned by 
him.

Although by sailing west he did reach the “Spice Islands” 
previously reached from Europe by sailing east, it was Elcano 
who brought the ship back to Spain and who was therefore the 
first to circumnavigate the globe. C. N. A irey.
“HUMANIST”

1 was very interested in Margaret Knight’s article, “Suggestio 
Falsi’’ (19/1/62), reprinted from The Spectator, and we must 
be indebted to her for exposing the BBC’s misleading broad
casts on Nansen. At the same time I feel that Mrs. Knight in
advertently exposes the weakness of the term “humanist” In 
the context of the broadcast she says, it would be likely “to 
bo understood by most listeners as ‘humanitarian’ ”, That is 
the fault of the word: it is vague and ambiguous. That is why 
some of us dislike it. Had the BBC called Nansen a secularist 
or a rationalist there would be no room for misunderstanding.

Robert D ent.
A CURIOUS ARTICLE

In his article in The F reethinker (January 26th), G I. 
Bennett castigates the general outline of the Jesus-saga in a 
manner which most freethinkers would approve even though his 
attitude to the so-called “Golden Rule” needs some qualifi
cation. At its face value, the rule is stated in terms of such 
general import that it requires far closer and applied definition 
to give it a practical import, the fallacy that lies at the root 
of most quotations of the reputed sayings of Jesus when applied 
to contemporary society.

But my purpose in writing is to enquire whether this article 
is to be treated in isolation or read in the context of Mr. 

■ Bennett’s wider propaganda. Its author is well-known as an 
exponent of “ethical religion”. Within the last twelve months 
he has, in the context of the South Place Ethical Society, adopted 
a highly critical attitude towards anti-Christian or anti-clerical 
writing under the auspices of this society. Latterly, he has 
taken up an attitude of extreme hostility towards any suggestion 
that humanists as such are at liberty to put forward in the name 
of humanism other than the conventional sex-morality despite the 
support of such names as those of Havelock Ellis, René Guyon 
or Norman Haire. When I read his present article, I was left 
wondering whether I am to read it in this far more restricted 
context of “reverent agnosticism”. If so, it seems to me that Mr. 
Bennett’s contribution would merely limit the scope of the free- 
thought movement and inhibit its wider contacts and points of 
discussion. In any case, it is a curious article to come from 
one who elsewhere objects to anti-clericalism. I wonder what 
the clerics would make of it!

F. H. A mphlett M icklewright. 
SECULARISTS IN AUSTRIA

In ultramontane Austria nearly 4 per cent of the population 
declared themselves as "kirchenfrei”, Secularists or of no 
denomination; they arc thereby the third largest community, pre
ceding the Jews who, with the two Christian denominations, have 
their religious representation in the Austrian Ministry of Cult 
(sic!) and Education. Dr. Rcinitzer, Vice-President of the Bund 
der Kirchenfreiert, has now suggested that citizens of no
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denomination, too, ought to be considered a religious common 
whose interests should be safeguarded through an °’llC 
representative.

A speaker of the Ministry raised the point that, unlike relig10̂  
communities, citizens without religious belief do not belong 
a unified body of thought, nor are they organised in a sing 
group that could represent them Dr. Reinitzer retorted j» ’ 
at the inception, the trade unions expressed the demands °‘ 
entire working class, irrespective of whether or not all wori . 
were organised. What mattered was that interests could be cl°s > 
defined, that as an entity they had definite civil rights and ' “j 
these interests and rights had to be formulated and safeguard■ 

“But how can you demand to be on the same footing as ' j 
Churches”, countered the Ministry official, “seeing that you * 1 
to have one unifying dogma, let alone a cult?”

“To be free of any dogma, this is just our unifying ere®0 ' 
replied Dr. Rcinitzer. He reminded his opponent of the histo ) 
of mathematics, when it was discovered that even the ngurij

You might canought was a definite number, and he added: 
us the ‘Trade Union of the Nought Creed’. o.w.
THEATRE .

I am not a Harold Pinter fan. It may be clever to write 
play in which nobody does or says anything of consequence an 
then let “interpreters” point out its significance; certainly it 
be profitable. The Caretaker, for instance, did well in LoriU 
and is now a success on Broadway, but I don’t believe it c 
any substance. At the Theatre Royal, Stratford, London, a sh? 
piece, The Dumb Waiter forms the first part of a double b> 
and reveals Mr. Pinter’s essential vacuity. . .

The second part of the evening is considerably more hY®” ’ 
when the TCD Players (from Dublin University) present a revic > 
"Would Anyone Who Saw the Accident . . . .  by two of the 
members, Terence Brady and Michael Bogdin. Not all the item
“come off”, and some suffer from the inevitable comparison with
Beyond the Fringe, but a few are brilliant and none is du 
Among the best are a Pinter parody that outdoes the orig'n .j 
and a cricketing parson at a youth club. The Rev. D®.vl 
Sheppard ought to sec the latter. C.McC
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THE THINKER’S HANDBOOK By Hector Hawton.
Price 5/-; postage 7d. 

PAMPHLETS FOR I HE PEOPLE. 18 of ChapmaD 
Cohen’s celebrated pamphlets bound in one 
Volume Indispensable for the Freethinker.

Price 5/6; postage 8d 
THE WORLD MENACE OF CATHOLIC ACTION.

By Alexander Stewart. Price 1/-; postage 4d. 
FAMILY PROBLEMS AND THE LAW.

By Robert S. W. Pollard Price 2/6; postage 6d. 
MATERIALISM RESTATED (Third edition) By 

Chapman Cohen. Price 5/6; postage 7d
MEN WITHOUT GODS. By Hector Hawton

Price 2/6; postage 5d- 
THE EVOLUTION OF THE IDEA OF GOD. By

Grant Allen. Price 3/6; postage 8d
THE CULTURE OF THE ABDOMEN. By F. A 

Hormbrook. Price 2/6; postage 5d
THE LIFE OF JESUS. By Ernest Renan.

Price 2/6; postage 5d 
THE ORIGINS OF RELIGION. By Lord Raglan

Price 2/6; postage 5d 
PRIMITIVE SURVIVALS IN MODERN 

THOUGHT. By Chapman Cohen
Paper cover 3/-; postage 4d- 

BRADLAUGH AND INGERSOLL. By Chapman 
Cohen. Price 7/6. postage 8d

THE MEANING AND VALUE 
OF FREETHOUGHT

A 7-inch Gramophone Record by Chapman Cohen, 
18s. 6d. including postage and packing.
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