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One of the outstanding developments of Roman 
Catholicism in the post-Reformation era, and particularly 
in the present century, is found in the cult of the Virgin 
Mary. The virgin birth of Jesus, whilst obviously unknown 
to the authors of the original Gospels of St. Matthew and 
St. Luke, is certainly an ancient doctrine, going back to at 
least the middle of the second century. It was then already 
•tocepted by the orthodox Church, according to Justin 
Mnriyr, though still re-
jected by some Jewish 
Christians. Its corollary, 
Mary’s “perpetual virgi- 
nity,” was established in 
medieval times. Modern 
theo logy , how ever ,  has 
Pushed both the theory andfh r\ — •the practice of the cult of

VIEWS and OPINIONS'

Matthew which states explicitly: “Joseph begat Jesus! ” 
If ever there was a religious dogma with a feeble founda

tion, it is that of the Virgin Birth. Only two N.T. books 
mention it, and both (Matthew and Luke) prefix it with 
(contradictory) genealogies, tracing Jesus from David 
through Joseph. This surely indicates that the original 
Gospels knew nothing about any Virgin Birth. It is not 
mentioned elsewhere in the N.T. and, as Bishop Barnes

admitted, John—who must

The Virgin Mary
r » « v w w  VJJL l i l t /  L U 1 L  D L

Mary to lengths unheard of f  Q
m previous ages. Beginning with the publication of at. 
Alfonso Liguori’s Glories of Mary, we have ini 1854 the 
solemn proclamation by Pope Pius IX of the.
Ihe Immaculate Conception of Mary. The present 
has seen Pius XII proclaim the Dogma of the (bodily) 
Assumption of the Virgin. Now we may, it seems, expect 
the further declaration that Mary is “co-Redemptress 
with her Son, of the human race. This would transfer h 
from her present ambiguous status of half human, n 
divine, into the class of pure divinity: the fourth person ot 
toe trinity, in theory, as she has already been in tact in 
most Catholic lands. . . .

When one notes these developments, along with the 
Parallel cults of Lourdes (1858) and Fatima (1917), w lere 
toe Virgin is alleged to have appeared in person to her 
worshippers, one recognises the force behind the statemcn 
of a contemporary Roman Catholic theologian: Our cen- 
tory glories with good right, in being the century of Mary. 
An Important Book .
this powerful and still evolving cult forms the theme or an 
important book by the Italian Protestant scholar, Professor 
Y>ovanni Miegge, whose more recent book, Religious 
Liberty, \ ilave already reviewed in T he F reethinker. 
Whereas the later book was only a popular outline— 
though a very good one—The Virgin Mary: the Roman 
Catholic Marian Doctrine (published in Italian in 1950 and 
issued in English by Lutterworth Press in 1955) is a much 
more ambitious work. It is an important book: a contri- 

ution of permanent value to the study of the most influ
ential—and sensational—of modern religious develop
ments. It is not surprising that such a book should be 
Written by an Italian Protestant, since it is amongst the 
catholic nations of Latin origin that the cult has reached 
maximum intensity. This seems to have been recognised 
y the Virgin herself, since her major appearances have 

ueen in Latin lands. Prof. Miegge, as a more or less ortho- 
uox, though scholarly, Protestant, does not deny the exis- 
ence of Mary; apparently—like most Protestants—he 

accepts the Virgin Birth, though not the later Catholic 
developments of the cult. This prevents him from turning 

critical apparatus upon the Virgin Birth itself. The 
more surprising in that he actually quotes an early MS. of

By F. A. RIDLEY

have known of its existence 
by the time he wrote his 
gospel—goes out of his way 
to call Jesus the son of 
Joseph and Mary.
The Christian Isis 
Like so many Protestants, 
Prof. Miegge turns a blind 
eye on gospel discrepancies;

when no longer scrutinising the Gospels, he recovers his 
critical sense, and his learned study of Catholic develop
ments of the Marian cult is masterly. It should be read by 
all who arc interested in Roman Catholicism or Compara
tive Religion. It shows how intimately the cult was bound up 
with the virgin goddesses of the Mediterranean: in par
ticular the Egyptian goddess Tsis, ancient “Star of the Sea.” 
In the “bleak and frozen north,” where the cult of goddess- 
mothers never reached the same proportions, Mariolatry 
has never developed extensively, even among Catholics. 
The great majority of the petitions addressed to Rome in 
support of the proclamation of the Dogma of the Assump
tion have come from Southern. Latin, Roman Catholic 
lands. For Prof. Miegge, however, Mary is an historical 
character; in his opinion, later developments in her cult 
can be traced to paganism.
Mary in Catholic Theology
He details the successive stages of development, and it 
makes an intriguing and stormy tale. A highlight was the 
controversy in the Eastern Church over the title ascribed 
to Mary at the end of the Fourth Century: Theotokos, the 
Mother of God. The Byzantine heretic, Nestorius, was 
condemned for asserting that Mary was only mother of 
the man Jesus, not the Divine Word, Christ, and this 
highly abstract distinction led to the creation of a Nes- 
torian Church, which still exists. In the West, Dominican 
and Franciscan theologians disputed furiously in the 
Middle Ages over the Immaculate Conception. In the 
opinion of the great Freethinking historian, Joseph 
Turmel, it was the powerful influence of St. Thomas 
Aquinas and his Dominican order which delayed the offi
cial promulgation of the Dogma from the 13th to the 19th 
century. In general, though, it was the monks who were 
the most ardent proponents of the cult of Mary—for 
reasons which we leave to the psychologist (or patholo
gist!). St. Dominic invented the now universal Catholic 
practice of reciting the rosary of the Blessed Virgin, and 
the Jesuits have been strongly for the cult. As Prof. 
Miegge shows, Mary has now a recognised department in 
Catholic theology. And, rather curiously, Marian theology 
is justified by Cardinal Newman’s famous theory of Dog
matic “development,” by which the Church in successive
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ages can “unfold the deposit of Faith” unknown to the 
early Church. This is held to answer Protestant criticisms 
of modern Catholicism.
As Solomon Reinach reminded us years ago, a new trinity 
has effectively superseded the official one in modern 
Catholicism. It is J-M-J: Jesus-Mary-Joseph, for the last- 
named is now on the upgrade. Prof. Miegge shows that the 
Marian cult is not ended: the co-redemptress phase is still

perhaps to come. He thinks it will, and he ends with the 
warning: “On that day it will be said that within Catholi
cism, Christianity has given up the field to a different reli
gion.” But a non-Christian may argue that Mariolatry was 
implicit in Christianity from the start. However, this doubt 
does not diminish our gratitude to a learned Protestant 
scholar for his book, which covers the ground far more 
competently than any other available in English.

The “Rule o f  L aw ” in Portugal
By D. SHIPPER

T he October bulletin of the International Commission of 
Jurists (which has consultative status with the United 
Nations Economic and Social Council) contains an article 
on “The Rule of Law in Portugal.”

Although the National Assembly is elected every four 
years “there has been only one occasion on which any 
Opposition candidates have stood. No Opposition member 
has ever been elected to the Assembly.”

Since 1926 Dr. Salazar, the Portuguese dictator, heads 
the only political party, all others being dissolved in that 
year, and only religious associations and a monarchist 
society sympathetic to the government are permitted to 
organise.

Portuguese propaganda magazines sent me from Lisbon 
consistently comment favourably on the “peaceful political 
atmosphere” prevailing in the country.” The “evils” of a 
“liberal democracy” are thus avoided. A vast improvement 
— for Salazar!

The Jurists affirm that “the constitution appears to 
guarantee freedom of association but in practice no society, 
association or organisation is permitted to exist unless it 
is one which the Government approves.”

The bulletin of the Jurists, naturally non-political and 
concerned only with legal rights, gives us some idea of how 
human rights are curtailed under a benevolent (?) Catholic 
dictatorship.

“Security laws are numerous and far-reaching. Political 
police are given wide powers to ban meetings and gather
ings, to close public performances and ‘to search residences 
of individuals supervised.’ Powers of the political police are 
being extended and now enable them to keep men and 
women in prison indefinitely after conviction. Under these 
laws many have been arrested by the political police and 
kept in prisons or deported without trial for periods of years 
to Portuguese deportation camps in Timor (East Indies) 
and in Portuguese Africa or to the Concentration camp of 
Tarragal in the Cape Verde Archipelago.

The Constitution provides for writ of habeas corpus, but 
in practice it is not in fact granted.”

When maltreatment of natives in Portuguese colonies is 
raised in UNO, Portugal claims that her overseas territories 
are not colonial possessions, but integrated parts of Portu
gal, and that natives of Goa, Macao, Mozambique, etc., 
have the same legal rights as the ordinary citizen of the 
motherland — rights which, when they exist at all, exist 
in principle, but not in practice! Therefore Portugal is 
able to shelter behind Article 2 (7) of the UN Charter which 
states that the internal affairs of each nation are its own, 
and no-one else’s, concern !

Whether the Portuguese can retain their overseas posses
sions for many years is a matter of speculation. Goa is al
ready feeling the combined pressure of dissidents within 
and democracy without. Macao wriggles uncomfortably 
under the covetous gaze of Red China.

Residents of East Indian territories are comparing the 
liberty of the former Dutch possessions with their own 
position. Natives of Mozambique and Angola are still ever- 
ready to exchange the “full civil rights” of their “integral 
part of Portugal” for the right to labour in the apartheid- 
polluted atmosphere of South-Africa.

In the overseas territories then, an uneasy atmosphere 
prevails and the Portuguese must become steadily more 
repressive to retain control. In Portugal itself, years of 
indoctrination have taken their toll of liberal thought, the 
Decline and Fall of the Hitler and Mussolini Fascist Em
pires have been duly noted by the propagandists who seek 
to perpetuate their rule, and Franco’s Spain provides, at 
present, a comforting cushion between Portugal and the 
Western world.

If Spain were to plunge once more into civil war — a 
possibility at some future date—Dr. Salazar may well 
find that beneath the cushion is a bed of nails.

The Freethinker Bound Volume
Some of our readers make the above an annual addition 
to their libraries. Others may wish to begin the habit, and 
the bound volume for 1957 seems an excellent one to start 
with, covering a year full of incident from the freethougM 
angle.

The year opened with the Hungary controversy very 
much in the news, while other topics that were being aired 
were the Dead Sea Scrolls and Virgin Births. News from 
(to date) thirty-six countries in respect of their freethougW 
organisations has helped readers to form more reliable 
estimates of the strength of militant freethought in the 
world today and of the local problems facing our coni' 
rades in various parts in the world.

During the year the N.S.S. was protesting against rate 
relief for the clergy. The Republican issue came to the 
fore with the Altrincham affair. Mrs. Knight’s debates and 
meetings were also reported, and there was also h# 
appearance on TV in the company of three Christians' 
The World Union of Freethinkers held its Congress a1 
Paris; many of the papers read were reproduced in oUf 
columns.

Among other topics dealt with during the year were the 
alleged “conversion” of Prof. Gilbert Murray, Loured 
“miracles,” the International Geophysical Year,’ the Bias- 
phemy Laws today, Disendowment of the Church, E.S.P 
experiments, euthanasia, spiritualism, Space Travel, etc.

Two lengthy interviews on American TV with Joseph 
Lewis were fully reported.

These are some of the reasons for hoping the 195] 
volume will be making new friends as well as keeping ok* 
ones. An advertisement will follow in due course

G. H. TaylO*
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Evolution and the Fall
By LEO DESMOND

Many Christians do not seem to realise how closely 
related are such dogmas as the Incarnation and Vicarious 
Atonement to the doctrine of the Fall and Original Sin.

The traditional Christian view of man’s nature and 
destiny is that he is a creature who in Adam fell from 
Srace, as a consequence of which all mankind is bom in 
Original Sin, a state of deprivation of grace and impair
ment of a nature that would otherwise have been more 
generously endowed. All mankind, that is, with the excep- 
don of the mother of Christ, whom Catholics believe was 
conceived immaculate not merely because, so they main- 
mm, the son had no human father, but because by a special 
dispensation of providence she did not inherit the taint of 
Adam through Ann, her mother. Such a conception was 
mdeed immaculate.
. in defence of this orthodox viewpoint, apologists usually 

pde examples of what they more accurately describe as 
actual” sins, and logically, if there are actual sins, there 

must have been an original sin, so it would seem. Even 
dhout the gift of a divine revelation, Ovid spoke of man 

seeing the better course of conduct, yet choosing the worse, 
id's failure to live up to the best one can envisage, this 
%!SC moral conflict between man’s “higher” and 

baser” natures, constitutes for such apologists ample evi- 
ence for their beliefs even if God had not deigned to 

t ^ l  them. Even so, they usually concede, there stand 
° suprenie mysteries—why a self-sufficient God should 

anything at all, and why, if He does create, He 
ould create anything that is not perfect. But such mys- 
9es deed cause no dismay, we are told, for denial of the 
istence of such a God still leaves one with an equal 
ystery why anything exists at all. 

t . mt ' y  speaking, it is not correct to equate such mys- 
„ ms. it might be that no adequate explanation of the fact 

existence could ever be furnished, that we should just 
the6)!0 acccPt it as a brute fact and console ourselves with 
if ,ought that non-existence is inconceivable. Whereas 
djjUcd a God exists, He must know why he created as He 
tin anc* Fie does not choose to extend His self-revela- 
• n to cover this problem, not even to the extent of hint- 
for W ' hie will not thus reveal more of Himself. The 
« ¿ 7 *  type of mystery, if such it be, would be inevitable; 

le tte r  bafflingly unnecessary.
a fallW’ Very obviously, if man is a risen brute rather than 
Qr|- -en angel, to speak very loosely, belief in the Fall and 
Pensahl ^ 'n as traditionally presented is by no means indis- 
Fall • 6' Fm the contrary, the more such a dogma as the 
the mS cons’dered in the light of an evolutionist viewpoint, 

ore absurd and untenable it seems, 
attem t r? 'St ^ologians like the late Bishop Barnes 
re]j i Pted to reconcile their scientific knowledge with their 
durin»US ,iefs by regarding the Fall as an occurrence 
hav„ ° dian’s ascent from a more brutal level. They may 
feet S(UC?Cê cc* in reconciling their religious belief with the 
historv ?vo ution and what is known of man’s primitive 
as are ii ,.cvcn they cannot pretend that such arguments
relim™ SU,a y Presented any longer necessitate belief in the religious dogmas involved.
morWw'r aP0'0gists have tended to fight shy of such 
subcnrJw'C attempts, if only because they realise, at least 
theolno£l<iUS t ic very real dependence of the whole 
remain« suPcrstructure upon these dogmas, and that 
dence t i!'C CVen wben they refuse to admit such a depen- 

e mystery of existence at all, so they say,

becomes neither more nor less of a mystery if we believe 
that God created the world or made Adam at one pop or 
if we believe that it all happened gradually and through a 
long family tree. “If we are descended from green slime in 
accordance with certain biological laws, it still remains a 
mystery why the green slime ever existed and why the laws 
are as they are.”

“Indeed,” as one writer put it, “if you are not a 
Lamarckian but a Darwinian evolutionist, you have added 
a further mystery. For the Darwinians offer a reason why 
the fittest species survive but they offer no reason why 
species vary so that some of them are fit and some of them 
unfit.”

A Marxist might argue that although Darwin established 
the fact of evolution, his hypothesis of natural selection by 
survival of the fittest was drawn from reflection on his 
“laissez-faire” economic environment of cut-throat com
petition. We know mutations can occur. We may even 
have grounds for believing that most mutations are dis
advantageous, a minority advantageous to “progressive” 
evolution. Whether we accept the dialectical view of how 
changes occur as expounded by Marxists, or some other 
view, is not really vital to the religious issue. For whereas 
it may be a mystery why the laws of change are as they are 
and not otherwise, it is an even greater mystery if they 
have a God as their author. Why should an infinitely 
powerful creator create by such a wasteful process of trial 
and error, with more errors than successes? Why should 
the end products, e.g., an organ like the eye, still be so 
imperfect compared with what is easily conceivable if an 
almighty Creator is responsible? And why should God be 
the author of natural laws involving, for instance, the 
possibility of cancer and spastic children? These are mys
teries in which the rational mind cannot rest, because they 
make it difficult to conceive such a God at all. Atheism 
does not resolve all mysteries; it does, however, prevent 
the necessity of turning intellectual somersaults to make 
one’s views tenable at all.

In the last analysis it is not a choice between equal mys
teries. It is a choice between a combination of ultimate 
mysteries and mysteries that are soluble at least in prin
ciple on the one hand, and mysteries which ought to be 
soluble but for which no hope of solution is proffered on 
the other.

If we suppose Original Sin to be true, if we assume there 
was a Fall, it is hard to see how such beliefs can be 
retained if analysed in greater detail. For original sin must 
be transmitted via the body, or directly via the “soul,” or 
by both combined. Now Christian theology asserts that 
God creates each individual soul directly, the body 
indirectly via the instrumentality of the parents. If original 
sin exists in the soul, it would seem we impute it to God, 
who creates each soul directly. How it could be trans
mitted then is inconceivable. If transmitted through the 
body, then in what sense does it exist in the “soul” ? 
Besides, on the view that each soul is directly created, how 
account for the obvious fact that men inherit more than 
physical characteristics only?

By some curious illogical process believers may manage 
to reconcile these strange beliefs with what they know of 
scientific attitudes and accounts of man’s nature and 
origin. They can scarcely pretend surprise that others do 
not find their beliefs so self-evident or tenable as they do 
themselves.
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This Believing World
Needless to say, of course, the Churches had this Christ
mas about the best publicity boost in their history on the 
radio and TV. The story of the Babe of Bethlehem in all 
its Fundamentalist glory poured out in undiminished 
splendour on every possible occasion, with all the power 
unlimited singing of angelic carols could give it. All the 
Angels mentioned were as real as the Star of Bethlehem 
itself, and the Magi, instead of being of the same stuff as 
the magicians in the Arabian Nights, were given by all the 
Churches exactly the same historical existence we give to 
the Queen. It was fantastic.

★

AH the critical examinations of the Gospels, even those by 
Christians themselves, were tossed contemptuously aside. 
God Almighty came to us as an Incarnation in the Babe 
of Bethlehem; it was the greatest event in the history of 
Mankind, and it took place exactly as described in 
Matthew and Luke. Following that great religious national 
journal, the Daily Express, even John Bull featured “The 
Day Christ was Born,” as if there wasn’t the least doubt 
about it. The Angel Messenger of the Lord to Mary was 
as genuine and real as the one who appeared to Joseph in 
a dream. Although the famous Star of Bethlehem was 
completely unknown to everybody except the compilers of 
Matthew, the John Bull writer believes it to be as historical 
as the Battle of Waterloo.

★
Not all believing Christians are as completely credulous, 
however, and it is most intriguing to find how some of 
them manage to get out of tight critical corners. For 
example, we have the Rt. Rev. Dr. G. MacLeod, who 
gave the third of his Advent talks just before Christmas. 
Faced with the undeniable fact that other Saviours like 
Mithras, Krishna, Buddha, Osiris, and many others were 
bom more or less like Jesus, he coolly told his listeners 
that their stories were “pagan poetry” and they proved 
how God had “prepared the way” for Jesus. He did not 
give their names, of course. That would have been too 
dangerous; but the fact that he hinted that similar stories 
to that of Jesus were well known in the pagan wprld proves 
that at last something like the truth is beginning to dawn 
even in the Christian world.

★

We can’t understand why there should be a body called 
the Churches’ Fellowship for Psychical Study—unless it is 
to prove how the Churches want to have a finger in every 
pie. The great Christian slogan is “Everlasting Life,” that 
is, absolute Immortality, and which is to be had by every
body who acknowledges Jesus as the Saviour. In other 
words, every Christian must be in full agreement with 
every Spiritualist who declares that nobody ever dies—he 
merely “passes on” to another world. If he has been a 
good boy, then Christians insist that he is for ever safe in 
the arms of Jesus. If he hasn’t, then down he goes to the 
fiery furnace where the gnashing of teeth never stops. But 
he lives on. Does this Fellowship actually doubt Immor
tality or what?

In any case, both Christians and Spiritualists can be found 
who believe that there are actually “Venusians,” real 
people from the planet Venus, keeping close watch on us 
as well as on the un-formidable Sputniks. A gentleman 
called Robert Ewing, who lives in Florida, is in constant 
touch with Venus, its spaceships and flying saucers, and 
tells us that all Venusians believe in God, and live from 
400 to 500 years. Disease on the pleasant lands of Venus is 
unknown, and the people there appear to have no econo

mic problems whatever. All they are now concerned with 
is to prevent us from manufacturing H. bombs and the 
like. Venus looks suspiciously—to us—like a variation of 
the dear old Christian Paradise.

From Trinidad
The General Secretary of the National Secular Society 

has received the following encouraging letter from the San 
Juan (Trinidad) Branch of the National Secular Society:

19 Saddle Road,
San Juan, Trinidad, B.W.I- 

9th December 1957.
Dear Mr. McCall,

I am very glad to report that we had a very successful 
year. Thanks for the very generous gift of books and 
pamphlets from the Executive Committee. We have made 
good use of them, having sold some, given away a few, 
and kept the remainder for the Society’s use.

Our President, Mr. S. Gustavus Stephen, gave us a 
series of talks on some of the subjects (science, philosophy, 
religion, etc.) that, as secularists, we must know something 
of; we also held discussions on these and other subjects. 
And as young secularists I think we are travelling at a 
fairly substantial rate.

At our last committee meeting it was decided to give 
the parent body a little donation as an appreciation for the 
splendid work that the Society is doing. And I am enclos
ing Postal Order for 21s.

We are prepared to combat superstition in all its phases 
and, with your kind guidance, the thought of the back
ground we have as members of a tried and militant orga
nisation which has stood the test of time and is still the 
leader in the field, we go forward with confidence, uphold
ing the objects and principles of the National Secular 
Society.

Again we of the San Juan Branch send our hearty good 
wishes to all officers and members of the parent body, for 
the forward march against “Godism” throughout 1958.

Yours truly,
(Signed) James Birral (Secretary)-

The Croydon Case
We reported last week a case in which the successful 
applicant for a public appointment had answered favour
ably a question about his religion during the interview. 
There are two developments.

A local press controversy has been going on, in which 
the freethought case has had good publicity, particularly 
by the letter-writer “Humanist,” who is in fact one of out' 
readers.

A motion has been put by a Croydon councillor, thus: 
“When an applicant for employment in the council’s service 

is being interviewed in connection with an appointment, no 
question as to the applicant’s religious, denominational, of 
political beliefs shall be asked, unless the appropriate com
mittee have specifically resolved that there are exceptional and 
compelling circumstances which make such a question indis
pensable.”

I am informed that this item is on the agenda for the 
Croydon Council meeting of January 27th. G.H.T-

“ IN I TS  P L A C E ”
But what shall be substitute in its place, say you? What? b  

ferocious animal has sucked the blood of my relatives. I tell you W 
rid yourselves of this beast and you ask me what you shall put in 
its place? You put this question to me—then you are a hundred 
times more odious than pagans.—Voltaire.
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TO CORRESPONDENTS
y f- Cutner writes: “I regret two slips in my article on the New 
year. Muhammed fled from Mecca to Medina in 622 A.D.—not 
2^r_A.D,: and the word “Hejira’ actually means “flight.’’_______

Lecture Notices, Etc.
n . . INDOOR
U|mnngham Branch N.S.S. (Room 4, International Centre, 83 

^ufFolk Street).—Sunday, January 12th, 7 p.m.: S. M. Caines, 
The Negro and Religion.”

rad ford Branch N.S.S. (Mechanics Institute).—Sunday, January 
P  * *2th, 7 p.m.: E. Thompson, “Pioneers of Freethought.”
'-entral London Branch N.S.S. (Laurie Arms, Crawford Place, 

5 minutes Edgware Road Tube).—Sunday, January 12th, 7.15 
P m .: D. Henderson, “God and Mr. Hoyle.”

°J}way Discussions (Conway Hall, Red Lion Square, W.C.l).— 
luesday, January 14th, 7.15 p.m.: I. O. Evans, “Science 
Fiction.”

e.icester Secular Society (75 Humberstone Gate).—Sunday, 
January 12th, 6.30 p.m.: C. G. Siiuttlewood (Lcics. Astrono- 

N ™.cal Society), “The Moon.”
ungham Cosmopolitan Debating Society (Co-operative Hall, 

upper Parliament Street).—Sunday, January 12th, 2.30 p.m.:
■ “Eck, “The Next Labour Government.”

Place Ethical Society (Conway Ha........... ..........  -----,
*)•—Sunday, January 12th, II a.m.: Maurice Burton,

ST ,hr- Placo Ethical Society (Conway Hall, Red Lion Square, 
W .C.l).-Sunday, January 12th, 1 1  a.m : Maurice Burton, 
The Rights of Animals and the Rights of Man.

„ OUTDOOR „ , ,.
Edinburgh Branch N.S.S. (The Mound).—Every Sunday after- 
, noon and evening: Messrs. Cronan, Murray and Slemen. 
London (Tower Hill).—Thursday, 12-2 p.m.: L. Ebury. 
Manchester Branch N.S.S. (Deansgate Blitzed Site).—Evepr week

day, 1 p.m.: Messrs. Woodcock, F inkel, Smith or Corsair. 
.Sunday, 8 p.m.: Messrs. Mills, Woodcock, Smith or Wood. 
N°rth London Branch N.S.S. (White Stone Pond, Hampstead).

Every Sunday, noon: Messrs. L. Ebury and A. Arthur. 
Nottingham Branch N.S.S. (Old Market Square).—Friday, 1 p.m..

T. M. Mosley. a u
West London Branch N.S.S.—Every Sunday, at the Marble Arch, 

trom 4 p.m.: Messrs. L. E bury and A. Arthur._____________

Notes and News
D espite  considerable opposition from the local Churches, 
Perth Town Council decided by ten votes to nine that the 
J lay house Cinema be allowed to open on Sunday evenings 
■or an experimental period of three months. ‘ How can we 
teach our young people to remember the Sabbath day, to 
, eP it holy, and then confront them in the evening of that 

uay with the glare and blaze of an open picture house, 
asked one clergyman. “ If the Sunday cinemas are permit
ted, we will be obliged to discontinue evening services in 
°.Ur church,” said another, because of the noise made by 
cinema queues and persons parking cars. A third believed 
that “People asking for an evening of worship would get 
"° Peace at all,” but did not elaborate in The People’s 

(14/12/57), from which our information is 
obtained. The cinema, it must be said, went some way 
owards meeting the objections of the clergy by inviting 

em to come to the Sunday performances and speak, but, 
the time of writing, it isn’t known whether the offer has

The Freethinker Sustentation Fund
Previously acknowledged, £283 15s. 6d.; Wm. McKee, 11s. 3d.; 
A. Hancock, 2s.; A. Addison, £1; A Stephenson, £1; A. Pigott, 
£1; A. H. Deacon, 10s.; R. C. Bossomaier, £2; W. J. Bennett, £1; 
Mrs. E. Goldsmith, 5s.—Total to date, January 3rd, 1958, £291 
3s. 9d.

O B I T U A R Y
Prof. Sir Ernest Lawrence Kennaway 

Readers will share our regret in learning of the death of Prof. 
Sir Ernest Kennaway, one of Britain's leading medical experts 
and a declared opponent of Christian doctrine. Only a month ago 
he wrote an article specially for The F reethinker, describing his 
experiences as a patient in hospital; this appeared in our issue 
of December 16th. Professor Kennaway was 76. For some years 
he had been concerned with the work of St. Bartholomew’s 
Hospital on lung cancer research. In 1946 he won the prize 
awarded by the British Empire Cancer Campaign.

A tribute from Mr. C. Bradlaugh Bonner will appear in our 
next issue.

been accepted. But, as time goes on, perhaps the clergy 
will brave the “glare and blaze”and bore cinemagoers as 
they do congregations.

★

A ll praise to the Manchester Guardian Television Critic, 
who wrote (27/12/57): “There was a religiosity about the 
BBC’s introduction and conclusion to the Queen’s speech 
which was extremely displeasing Believe it or not, imme
diately after the Queen’s face had been faded out, we were 
shown an altar. The ITA apparently was content with the 
exterior of Sandringham House.” Christian readers didn’t 
like this criticism. One thanked the BBC for “maintaining 
Christian standards.” “It still means a lot to many of us,” 
she added. Another exclaimed: “Surely this is a Christian 
country and as such it is surely right,” etc. A third repeated 
the current catchphrase: Perhaps this is another occasion 
“where Christmas has very foolishly become involved with 
religion.” Two points stand out: first, the Christmas 
broadcast was intended for the Commonwealth, which is 
not Christian (even if Britain is); second, many Christians 
still need simple lessons on the Winter Solstice. The 
Guardian has published a letter from the N.S.S. General 
Secretary on the matter.

★

D uring the last weekend in August 1958 (August 29th to 
September 1st) the World Union of Freethinkers will be 
holding a social reunion in Brussels. There will be a special 
dinner—always a happy occasion—and a visit to the Brus
sels Exhibition, which is to be held this year. It is hoped 
that British Freethinkers will make the most of this oppor
tunity to meet their colleagues in other lands for a friendly 
get-together. Those who would like to join the party are 
asked to write the General Secretary of the National 
Secular Society as soon as possible. And don’t worry 
about language difficulties: there are always plenty of will
ing interpreters.

N A T I O N A L  S E C U L A R  S O C I E T Y
52nd ANNUAL D I N N E R

f o i l  o ived  by  a D a n c e  
SATURDAY, 15th FEBRUARY, 1958 

ALL  a t the  M E C C A  R E S T A U R A N T
WELCOME 11-12 Blom field  Street, E.C.2 

(Near Liverpool St. and Broad St. Stations) 
Reception 6.30 p.m. D inner 7.0 p.m. 

Vegetarians Catered for Evening Dress Optional
Guest of Honour: STEPHEN SWINGLER, M.P. 

T ickets 17/6 each from the Sec., 41 Gray's Inn Rd., W.C.l
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Was Jesus a Freethinker?
YES: By C. G. L. Du CANN

In that part of his “Epistola,” formerly called “De Pro- 
fundis,” Oscar Wilde has some pregnant passages upon 
Jesus Christ as an Artist. There is also an American Chris
tian sect of faith-healers with branches in England which 
delivers dreary lectures upon Christ as a Scientist.

“A man so various,” in Dryden’s phrase, as Jesus is 
depicted as being in the Four Gospels may well be depicted 
by those who expatiate upon him in differing guises, or 
disguises. But while it may be conceded that Christ was, 
as Wilde declared, an Artist amongst other things, it is 
impossible to proclaim him a Scientist in the modern sense 
of that word without doing violence to its meaning. For 
my part, however, I am prepared to classify Jesus Christ 
as a Freethinker.

“It all depends,” as the late Dr. Joad used to say, “upon 
what you mean by a Freethinker.” Well, what is a Free
thinker? Often the term is limited to intellectual freedom 
upon religious thought alone; but though this is sometimes 
convenient, it is an undesirable limitation. For if we accept 
it, what are we to call those “esprits forts” who think for 
themselves in other fields such as politics and sociology? 
Or what are we to call such men as carry their freedom 
into every sphere of thought?

I should define a Freethinker as a person who repudiates 
all fetters upon thought, whether forged by authority, cus
tom, convention, prejudice, instinct or any other inhibi
tion, in relation to all subjects and objects presented to 
him, and who thinks, not with other people’s heads but 
with his own, following his thought fearlessly wherever it 
may lead him.

That is difficult indeed, from the very constitution of the 
human mind. The mind is prone to easy acceptances, its 
health and vigour varies, and it will not think for itself 
unless it is forced to do so by some strong compulsion. 
Inevitably, even the saints of Freethought, such men as 
Bernard Shaw and Earl Russell, for example, have sinned 
and fallen short of the glory of Freethought on occasion. 
As for the rest of us, you and me, it hardly bears thinking 
about. None the less, the definition stands.

And by that definition, Jesus Christ was a Freethinker, 
a deeply religious, mystical Freethinker it is true. For 
freedom of thought does not lead all minds to atheism or 
agnosticism. It leads different minds to different journeys’ 
ends, as when it led Voltaire to a kind of Deism and Shaw 
to Vitalism.

Certainly the freethinking proclivities of Jesus are not 
uninteresting. They dated from childhood. His precocious 
cross-examination of the learned doctors in the Temple 
showed him to be that detestable sort of boy, thoughtful
beyond his years, priggish and serious, whom English 
public-schoolmasters instinctively hate. At an age when he 
should have been thinking of cricket, football and the old 
school, he had “swotted” up the Law and the Prophets in 
order to confute his elders and betters.

A sad spectacle for the orthodox then, as now. Nor did 
this unboyish boy shrink from “answering back” his dis
tracted mother. For his words: “Wist ye not that I must 
be about my Father’s business,” was a reproach and a 
rebuke to her as well as a naughty side-smack at his sup
posed father, Joseph. This was a departure from the Fifth 
Commandment.

Indeed, the constant rudeness of Jesus to the Blessed 
Virgin Mary, his mother, his urging that parents should 
be deserted and even hated show the freedom of thought

of an extremist. This was dead against the teaching of 
his day.

On Monarchy, Jesus was also a Freethinker. While 
approving the institution for himself to be “King of the 
Jews,” he treasonably called the reigning King Herod 
“that fox.” In this he went much further than the Lord 
Altrinchams and the Malcolm Muggeridges of our day, who 
never called our Queen Elizabeth “that vixen” or anything 
of that kind. We may be sure that Jesus was heard with 
horror by all respectable and “right-thinking” citizens.

Again, upon the sacrosanct Fourth Commandment, 
which enjoins such strict Sabbath-keeping that we are to 
do “no manner of work,” Jesus thought and expressed 
himself freely, uttering the new and anarchistic phrase: 
“The Sabbath was made for man and not man for the 
Sabbath.” He was no adherent of our Mr. Legerton and 
his Lord’s Day Observance Society in Fleet Street. Indeed, 
from the evidence of the Gospels, he would have repu
diated their claim to be his followers as impolitely and 
forcibly as he repudiated those other religionists, the 
Pharisees.

Further, on the question of free trade within the Temple 
precincts, Jesus was in armed conflict with the received 
opinion of his day. He committed assault and battery 
upon respectable live-stock dealers, and called tradesmen 
thieves. This is in line with what the Press of our day 
would reprobate as “the worst excesses of Communism”: 
and if there had been a Jerusalem Chamber of Trade in 
those days it would have passed resolutions saying that 
crucifixion was too good for this seditious agitator.

It was not a conventional process of thought that led 
Jesus to prefer the bad to the good, the publicans and 
harlots to the lawyers and rabbits. His freethinking led 
him to a transvaluation of values, the very opposite to that 
generally accepted. If he liked the poor, it was not for 
their poverty, as foolish people are apt to think, for there 
is nothing but evil in poverty itself, but because their 
poverty freed them from adherence to the kingdom of this 
world and did not stand between them and the kingdom of 
God, as riches often did.

On the subject of marriage, his thinking never got down 
to the bedrock of the problem and his utterances are so 
confusing that Christendom has never been able to agree 
on the meaning of what Gibbon has called justly “ the 
ambiguous word of Christ.” On human beings his outlook 
was so elementary that he could divide humanity into 
unreal divisions of black and white, good and bad, sheep 
and goats, heaven-fodder and hell-fodder—and nothing 
else! On political problems, his “Render to Caesar” solu
tion is not above the intellectual level of an Inland 
Revenue tax-demand.

There is no Omniscience in the thought of Jesus (as
reported to us by the Four Gospels), which seems to have 
been confined to the subject of such religion as was known 
in the Palestine of his day. But in religious thought there 
is good ground for saying that Jesus was a resolute and 
convinced Freethinker inhibited by nothing but the genuine 
conclusions to which his own independent and emotional 
thinking drove him.

As to the way in which his thinking led him to behave- 
that may be truthfully summed up, not in the picture of 
the English hymn of “Gentle Jesus meek and mild” but as 
“Raging Jesus, stern and grim”—as his many opponents 
often found him, and this, not in the Temple incident 
alone. (Imagine his reactions in Westminster Abbey today'
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where picture postcards are being sold and vergers take 
tips from sightseeing Americans! ) 

in short, it can be seriously claimed that Christ was no 
Christian in the modern English sense of that word, and 
that Western institutionalised Christianity would have 
stunk in his nostrils. Just as he preferred the publicans, 
harlots and other sinners of his time to the religionists and 
other saints, so he might find the Freethinkers of ours 
nearer to his own way of thinking than the Churches 
which profess to claim him for their Lord and Master.

Friday, January 10th, 1958

NO: By H. CUTNER

Mr. Du Cann is not the first Christian by a long way who 
'yants us to believe that Jesus Christ was a genuine Free
thinker. One of my earliest discussions in this journal was 

a lady who had exactly the same silly notion, and I 
have come across references to Jesus as a Freethinker in 
many articles—just as I have come across other articles 
'vhere Jesus is described as the greatest Gardener, or Poet, 
°r Carpenter, or Business Man, and so on, who has ever 
rived. There is no limit to the credulity of the average 
Christian.

Of course, Mr. Du Cann would disclaim any responsi
bly for such fantastic notions, for he is not an average 

Christian. He, no doubt, belongs to those millions of 
Christians who are always protesting that they will have 
H? w'th “Churchianity”—that they are followers of 
he ‘true” Christianity initiated by Christ Jesus, and that 
he Churches have betrayed the Saviour—the Christ. To 

faY as I do—that the truth really is that the Churches 
Rvc civilised Christianity is looked upon with horror by 

these people.
. Mr. Du Cann, to my very great surprise, for he is a 

muster, has tied himself into a complete knot by his defi- 
'?ns °f the word “Freethinker,” and has completely 
tiised himself and the issue. He appears never to have 

“eard of the words “free thinker.” 
rpR^bers defines “Freethinker” as “One who rejects 

cl, or'ty in religion. A Rationalist.” Nothing could be 
defilei" On the other hand, a “free thinker” admirably 
wh nCS w îat ^ r’ Cann has surely in mind—“a person 

° repudiates all fetters upon thought, etc.” 
onn C w'10 eall themselves Freethinkers are
far °SCi* to a^ re' ‘g'°ns—including that of Jesus. But as 
incluF Can See’ a n̂iosl anybody can be a “free thinker,” 
self i Ing’ ,course. Jesus. Anybody who thinks for him- 

las a right to call himself a thint-«- Tim«although iv "&nc lo cal1 mmselt a r̂ee thinker. Thus, 
true e h ^ ll Cann is always protesting that he is a 
Church111St'an’ Yct’ as i'c has his own ideas about the 
tp. „„ 1 or Churches—I do not know whether he belongsto Vo,- them he automatically ~  al*y—as soon as lie criticises r  ’munjsts. Socialists,becomes a free thinker. Anarchists, .fi . Tories, and
Malthusians and anti-Malthusians. , his mortal
so on, may be free thinkers. Jesus at ° law rs, as
enemies the Pharisees—or, for that m ’genujne jree
Mr. Du Cann very well knows was DS Cann caiis 
thinker. So lie was when he was what • “honoured”
being “rude” to his own mother Most Je loid his
their parents—as they do to this day. Wh fathers and 
followers that they had to “hate” the* fathers _ ^
mothers, he was exercising his nght to m cxiuld
short, to be a free thinker. But he was neve , 
not be, a Freethinker. „  , r „nn :s that

What I find so amusing about Mr. biects ¡n
when he is writing on literature or secula 1 _
general, he deals with evidence like a lawyer. es
as he gets bogged in the Christian morass, ovc <•

the horrid word “evidence,” and he is as credulous as a 
Salvation Army lassie.

He actually quotes the story of Jesus at the age of 
twelve pulverising mature Jewish rabbis in argument— 
though he must know that for this particular story there is 
not a scrap of evidence. It was told of other “Saviours”— 
like Buddha, for example—and in any case, the idea that 
Jesus could beat men grown old in study, at the age of 
twelve, is as fantastic as the idea that Jesus was the 
Greatest Business Man the world has ever seen. Surely 
Mr. Du Cann, if he really reads The Freethinker, should 
have outgrown this naive nonsense?

Whether Jesus attacked the institution of Monarchy as 
such, or did not, is a matter of evidence, and is of no con
sequence whatever. Indeed, most of his ideas on such sub
jects as economics or war or almost anything else are 
infantile. He once told a rich man to sell all he had and 
give to the poor. That is, he simply advised transferring 
the riches to some other person or persons, and thus did 
not alter in any way whatever the problems of poverty 
faced by the poor. He seemed to have an idea that to give 
the poor some money without their working for it was so 
marvellous a solution of poverty that nothing else mat
tered. And Christians still with bated breath point out the 
magnum opus of the teachings of Jesus—“Love thy neigh
bour as thyself”—which, in any case, he lifted from the 
Old Testament. Of course, this divine teaching is unadulte
rated nonsense. Why should I be asked to love my neigh
bour if he is a child or animal torturer, a swindler or wife 
beater? Jesus was certainly a free thinker in giving such 
teachings, and I am a free thinker in rejecting them.

Jesus was no more of a Freethinker than the head of 
Jehovah’s Witnesses. He was a thorough believer in reli
gion, and a particularly silly religion at that. He believed 
in miracles, and performed them regularly. He believed in 
Devils as much as any Devil worshipper. He said (Matt. 
5, 17): “Think not that I am come to destroy the law, or 
the prophets; I am not come to destroy but to fulfil.” If 
those words have any meaning, Jesus came to fulfil every
thing in the Hebrew Old Testament—though he only knew 
it in its Greek translation. A Freethinker is one who rejects 
religion—not fulfils it.

Jesus’s favourite prayer—and I am sure that Mr. Du 
Cann must have solemnly uttered it hundreds of times, 
and possibly still piously intones it—is that known as the 
Lord’s Prayer, and it begins with “Our Father which art in 
Heaven.” Here again, if words have any meaning, Jesus 
believed in a “Father” residing in Heaven and he meant, 
of course, that this “Father” was (and is) God Almighty. 
If Mr. Du Cann as a Christian can give us any other mean
ing, I hope he will do so. Most readers of this journal are 
always pleased to learn and go on learning.

Mr. Du Cann insists that “it can be seriously claimed 
that Christ was no Christian in the modem English sense 
of the word.” He says this because of his own peculiar
ideas of what Christianity really is. I insist that Jesus was
exactly what the Churches have made of him, “meek and
mild” or “stem and grim,” a Man of Sorrows, or any
thing else whatever. There is a very wide choice. But how
ever much Jesus was, like Mr. Du Cann, a free thinker, 
thank Heaven (say I) that he was not and never could be 
a Freethinker.

--------------------- NEXT WEEK--------------------
I N T E R P L A N E T A R Y  T H E O L O G Y

By F. A. RIDLEY
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CORRESPONDENCE
SHOULD FREETHINKERS CELEBRATE XMAS?
T h e  early C hristians w ere poverty-stricken w retches who expected 
th e  w orld to go u p  in sm oke a t any m om ent a t the  express com 
m and of its M aker, Jehovah, who held a m onopoly in  m anufac
tu rin g  universes from  noth ing  in six days.

A fter the  holocaust th ey  w ould be  w afted  to Paradise, to be 
regaled w ith  p lum  pudd ing  and w ine m ade from  w ater, fo r ever 
and  a day. F o r en terta inm ent, m assed Jew ’s-harp  bands, w ith the 
assistance of tru m p e t solos by the  angel G abriel w ould delight 
th e ir ears, the while they  sat gloating over their form er hated 
governors, who w ould be shrieking fo r w ater in th e  fiery furnace 
dow n below. I t  d id n ’t work ou t th a t way. T h e ir  expectations of 
soon jo in ing  Jesus in  H eaven while M o th er E arth  was being con
sum ed, w ere doom ed to d isappointm ent. L a ter on, however, they  
struck  lucky. A  Purp le  E m pero r took them  un d er his left wing. 
T h e  C ross becam e trium phan t. T h e  G en tle  Jesusites subjugated  
the  Sun-w orshippers, and in stitu ted  Son-w orship , by  deeds so foul 
as to be alm ost unbelievable.

But th e  past held th e  C hristians in its grip. C ustom  prevailed. 
D espite  efforts to a lter them , the  feasts of the deposed pagans, of 
necessity, had  to be celebrated on  the  old dates.

T rad itiona lly , C hristians should celebrate X m as in sackcloth 
and ashes, m oaning W oe! W oe! W oe! But, as C. G . L . D u  C ann 
co n ten d s: “T h ere  are no C hristians.” I t  is th e  F ree th inker who 
should  rejoice. A theistic  science has show ered benefits on  m an 
kind, and C hristians very wisely take full advantage of them , ju st 
as they ensure their survival by  conform ing to  science.

G ood food, choice drinks and health  to enjoy them  depend 
upo n  atheistic  science. E rg o : F reeth inkers should  celebrate X m as 
wisely and well— bu t certain ly  well— and th row  all th e  antispas- 
m odic tin c tu res to the  “dem nition  bow -w ow s.” H . Irving.

HIS BLUNDERS TO PERFORM
A fter th e  terrib le  recent tra in  crash there  appeared  on  T V  a 
Salvation A rm y officer w ho said he and o thers w ent to  help  on 
th e  scene of the  disaster, and talked to th e  poor un fo rtu n ate  people 
about God. I was ju s t disgusted. W hy d o n ’t they  use their brains? 
W h at was their G od doing to  allow such  a disaster? W ho, for 
goodness’ sake, ever w ants to m eet an “all-pow erful and loving 
G o d ” w ho allows such  th ings— or does he do these things w ith a 
purpose in  m ind? Perhaps they  were all w icked people, no t fit to  
live in  this w orld full of peaceful and loving people!

W hat hu m an  being who was near, w ith any feelings, could  help 
giving his tim e to relieve suffering w herever possible? A theists 
w ould do it, b u t they  w ouldn’t be asked to  talk on T V , o f course. 
W hen  m ention ing  all th is to a C hristian  I was to ld  G od has his 
reasons— well, I w ish h e ’d sta te  th em — he keeps so qu iet about 
everything, so you can ’t blam e m e fo r no t seeing any reason 
beh ind  it  all. C an  it be th a t he is kep t busy help ing  the  godless 
R ussians to  launch successful Spu tn iks and blow ing u p  godly 
E isenhow er’s goofnik? Kathleen T acchi-M orris.
BURNS
I was very surprised  to see th e  sta tem en t in Pau l V arney’s le tter 
o f D ecem ber 16th, w here he says that R obert B urns died drunk. 
I d o n ’t believe it. I have read every L ife  o f R. B urns I could  lay 
m y hands on, also every fragm ent I have ever seen in any p u b 
lication. If  he died d ru n k  it certain ly  did no t m ention  th a t in any 
L ife I have read. E ven if true, th a t is no argum ent against Sunday 
opening. I can take h im  around  Keighley, w here I live, and he 
w ould no t find any fights o r rows one Sunday in fifty. T h e  th ing  
is to  clear th e  slum s; then , as always, there  will be less d rinking 
w hen th e  people are housed decently. N o r do I believe th a t Scots 
are m ore prone to violence th an  E nglish or W elsh. M y  reading 
abou t B urns suggests th a t in  the  years when he was so ill, this 
p recluded h im  from  d rink ing  to  excess. M r. M cC all is as a ru le 
sure  of his facts before his w rites his artricle . Jane C lyde.
Jam es Barke states in  his book, T h e  W ell o f the S ilen t H arp, that 
B um s died of rheum atic  debility  b rough t on by  years of toil in  
unproductive  farm  work. T . L. Peers.
QUOTABLE
I t  will be of in te rest to F reeth inkers to learn  th a t A ldous H uxley 
holds the  secularist view of the  universe. I quo te   ̂ from  Jo h n  
A tk ins’ Literary  S tu d y  o f A .H ., pub lished  last y e a r : “ H is fu n d a 
m ental assum ption  is th a t life on  th is p lanet is valuable in  itself, 
w ithou t any reference to hypothetical h igher worlds, eternities, 
fu tu re  existences.” Alfred D. Corrick.

FIRST THINGS FIRST
I feel sure th a t m any readers of T he FREETHINKER m ust be in 
general agreem ent w ith the  article, “A  H u m an ita rian  View on 
Space T rav e l” by G . I. B ennett, in your issue of N ovem ber 29th. 

N o  doubt, as tim e proceeds, space travel will help us to u n d e r

stand  m any things th a t are a t p resen t m ere conjecture, and all 
fu rth e r knowledge is to be welcomed. N onetheless, there  are other 
m atters th a t ought to concern us w ith m uch  m ore urgency. W hen 
we read th a t m ore th an  ha lf th e  w orld’s population  lives either on 
or even below the starvation  line, th a t hundreds of m illions are  ̂
still illiterate and th a t there  is v irtually  always a war, big o r little, 
going on som ewhere on the  earth , it w ould be m ore beneficial to 
m ankind generally if we a ttem pted  to m ake this world a better 
place before we p u t so m uch energy in to  discovering the  m ysteries 
of outer space.

As for the  use of anim als in  scientific experim ents, I w ould not 
cu t th is ou t altogether, bu t a very great deal m igh t be done to 
alleviate the  suffering of such creatures. I t  w ould appear th a t their 
trea tm en t before and afte r the  experim ents leaves m uch  to  be 
desired, and anaesthetics, genuine ones, should be m uch  more 
general. By “genuine” I m ean anaesthetics th a t abolish pain 
instead  of, as in so m any instances at present, m erely paralysing 
the  anim al to keep it still, b u t leaving its sense of feeling fully  active.

F urth e r, is it necessary in th e  days o f cinem atography to use 
anim als for a repetition  of experim ents for dem onstra tion  pu r
poses? A  picture, once taken, could be show n again and again; in 
fact, it should be preferable  to the  actual experim ent, in th a t it 
could proceed m ore slowly if requ ired  or stopped now and then 
for explanations to be given.

L et us, then, m ake o u r first concern the alleviation of suffering, i 
w hether for hu m an  beings or those dum b creatures w hich, though 
branch ing  off on to different lines, are of the  sam e origin as our
selves and th u s are closely related to us. W. G. ScholeS.
THAT CHRISTMAS FEELING
G. H. Taylor’s article took my mind back to Christmas Eve 1950 
and President Truman’s world broadcast. In it he declared that 
the world’s most powerful weapon was neither the A- nor the 
H-bomb—it was “just a little old baby in a little cot” ! Within 
hours of that, General MacArthur had destroyed 8,000 Korean 
homes with napalm to celebrate the birth of the Babe of Bethle
hem! At a later date “Doctor” Graham told thirteen million 
listeners that the U.S. Army in Korea was the most religious 
army in history—whose officers “were guided and illuminated by 
the power of prayer” ! The havoc Graham saw was the handi
work of the “Liberators,” inspired by the Unholy Trinity of 
Bluster, Billy, and the Los Angeles Ghost! Thomas DavidsoN-
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O B I T U A R Y
Tragic D eath of James K irkham 

It is my painful duty to announce the tragic death, just before 
Christmas, of the National Secular Society’s oldest Canadian 
member, James Frederick Kirkham. Seventy-five years old, Jim 
Kirkham was a janitor in Toronto, and he was beaten to death 
with a crowbar when he surprised a burglar and struggled with 
him. A man has been charged with the murder.

Jim was born in my own birthplace, Barrow-in-Furness, in 
1882, and his frequent and quite unique letters often referred to 
his Lancashire upbringing. His many correspondents will know 
his style and the familiar “ 'Bye! Jim Kirkham,” with which he 
ended them. These pen-friends will join me in sending sincere 
regrets to his only relative, his niece, Mrs. C. Drake, of Preston, 
who is also a member of the N.S.S. C.McC-

F O R  N E W C O M E R S

AS AN INTRODUCTION TO FREETHOUGHT
THE HISTORICAL JESUS AND THE MYTHICAL 

CHRIST by Gerald Massey.
ROME OR REASON? by R. G. Ingersoll.

THOMAS PAINE by Chapman Cohen.
MARRIAGE; SACERDOTAL OR SECULAR

by C. G. L. Du Cann. 
ROBERT TAYLOR by H. Cutner 
WHAT IS THE SABBATH DAY? by H. Cutner.

Total value, including postage 7/6, 
for 5/- post free

P I O N E E R  P R E S S

41 G R A Y ’S IN N  R O A D  . L O N D O N  . W .C .l

Printed by G. T Wray Ltd., Uoswell Road, t .C .l, and Published by G. W. Foote and Company Limited, 41 Oray’s Inn Road, W.C.l.


