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The Freethinker
Vo1- LXXVI ■ Founded 1881 by G. W. Foote Price Fivepence

Germany— »««* recently l ^ sse r  S t t *  m route to the north. Seen in the dim light o i u  j  11 appeared ^
wav^r c S a .rat*ler unusually dirty industrial town in 

no y>faistlnguished from others. Yet it was once the 
of the most fantastic social and religious

no

? M  °f °ne.
bizarr^pY  ̂ l^e anr>als of Christianity, so fertile in 
'bat a uPenments- Por it was in Munster in 1534-5
b e h e ld  a ' T i i e d . E u r o p e-  short-lived but 
sensational A n a b a p t i s t  
Kingdom” with its apoca- 

lyptic reign of the “Saints” 
apon earth. In  the inspired 
belief that the kingdom of 
bod on earth was about to  
bavin, the Munster Anabap- 
tists fought with such fren- vaW-_ . bucn. ire
u„7 yalour that they held at , nrn^es Qf Catholic
. 'or several months the combm .^er against the 
r  i’rotestant Germany, leagued \funster only suc- 
cut.\™lunistic heretics, and in d*e , finale, when
j 'bed to treachery from within. T g funster, and his 
S  Leyden, the Anabaptist King of Mun . 
^■pallieuten

■VIEWS and O PIN IO N S;

B ackw ard to Eden

■By F. A. RIDLEY-

thetV . Uv enants were roasted alive with red-hot pincers
■sb°P, scluare of Munster in the presence of the

°' btirnin„l0n c'lantcd the penitential psalms till the stench 
sPectacuia8 CŜ  emPt>ed the square, is one of the most 
rCc°rds „ /  and terrible crimes even in the bloodstained 

The 
>tur

—^ tumult; clinics cv
<?£?cc'esiastical persecution. 
Kingdom” was one of the

was

o-',,u was one of the highlights of the 16th 
handfl  and of the age of the Protestant Reformation, a 
again,. daring religious sectaries, iconoclastic rebels 
ttiunj5 Church, State and private property set up a com- 
thc (• lc rcgimc in which, or so it is stated, the precept o 
carr^Spel> “The last shall be first and the first last , 
ricdvl,0ut t0 die letter. The Munster Anabaptists put this 
beca,,1?1 ri80|ously into force. The Burgomeister of Munster 
was tin 1 lc Public hangman, whilst the public hangman 
belieZ*y aPPointed Lord Mayor! If chroniclers are to be 
types ’,the Anabaptist “kings” , like their Mormon anti- 
Utlasb'impH° t Placdscd polygamy literally naked and

«
/  I >o

llrecedcnfC’ or the “King” of Munster, following Biblical 
k: ts< danced naked before the Lord in the presence 

Certainly the Munster “saints”
even if

if h''U.X Ml. - — ■*-* 11U1VW
‘TPcar , unierous wives.

yA
$
y

uus wives, certainly tne Munster 
Solip am  lavc been a peculiar bunch of fanatics^ 
tip” l Ineir more bizarre actions may have been touched 
callv m leir detractors for the benefit of posterity. Irom- 
cpiL'he only surviving literary record of this fantastic 
he  y , -ls t0 be found in that highly respectable document 
<4 lh in !y-Mne Articles of Religion, the official formula 
C h u r c h  of England, where we can still read that 
do ts not to be held in common as the Anabaptists
tlotn” n]y bpast” , probably a direct allusion to the King-
An'lef  Munster,’ notorious only a few years before the

theVp rs of^he'rvTunster “Kingdom” fled to Norwich, 
ue English 17th century sect of “Fifth Monarch Men .1 also 

O s ,
lVe Monarchies’

n.E>ch ai„ °“°‘i i / in ce
JMc t °  threatened “ law and order” with its commu

ne ”Piv„ x^ as probably an offshoot of the Anabaptists.
were successively those of Persia,

Babylon, Macedon, Rome and finally the millenarian reign 
of “King Christ” .)

When Adam Delved
The religious underworld of the communistic sects of the 
Reformation and the later Middle Ages represents an his
torical underworld, as yet imperfectly studied, except, per

haps, in Russia. It is, how
ever, known that both the 
Anabaptists and the Fifth 
Monarchy Men were off
shoots of a religious sub
species in sharp opposition 
to both the prevailing social 
o rd e r  and  th e  o f f ic ia l  
Churches. One of the more 
important of such heretical 
groups was that of the 

Lollards, who originated in England in the 14th century 
and who were probably responsible for the Peasants’ Revolt 
of 1381, with Wat Tyler as titular leader. John Ball and 
other Lollard preachers were hanged for their participation, 
and soon afterwards Parliament passed a ferocious law. 
De Herctico Comburendo (For the Burning of Heretics), 
under which the Lollards were (literally! ) reduced to ashes. 
The communistic philosophy of the Lollards has come 
down to us in a. snappy jingle, “When Adam delved and 
Eve span, who was then the Gentleman?” In more 
prosaic terms, where were your class distinctions in the 
beginning?

Back to the Golden Age
The above is actually most revealing as a précis of the 
species of religious Utopianism professed by all those com
munistic Christian sects during the “Age of Faith” . Unlike 
modern radical movements they looked backward to a lost 
“Golden Age” in the past, the restoration of which, and 
of their alleged equalitarian conditions, it was their self- 
proclaimed object to restore. This Utopian attitude was 
common both to the Christian-communist sects of the 
Middle Ages and of the Reformation which included alike 
the Lollards. Anabaptists and Fifth Monarchy Men, and 
equally to their Pagan predecessors, the leaders of pagan 
slave-revolts. Upon this connection between the under
ground religious sects and the social upheavals of the age, 
the German freethinking scholar, Albert Kalthoff, remarks: 

However much we may or may not be disposed to 
accept religious influences, it is at least undeniable that 
they must be regarded as a mighty lever in these, as in 
numbers of later popular movements for redemption 
from human misery and degradation. Just as the reli
gious socialism of the Anabaptists is not an isolated 
phenomenon but a link in a great chain, so Eunus was 
not the last of his kind. The heroes of the second Sicilian 
slave-rising (104-99 B.C.), which seemed to follow the 
lines of the earlier one down to the smallest details, 
appeal also to the superstition of the masses. Even the 
strong figure of Spartacus was haloed, in the eyes of his 
followers, by the dim light of religious superstition. (The 
Rise of Christianity, pp. 8-9, trans. Joseph McCabe).
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Christianity and Class Conflicts
It is an old accusation against Christianity that it has 
normally been on the side of the rich and powerful, of the 
“Haves” as against the “Have-nots” . As far as the official 
Christian Churches were concerned the accusation is unde
niable, then and now! In pre-scientific ages, however, it 
would be truer to say that religion itself became an instru
ment of class conflicts, and that this reflected itself in the 
political field. Over against the official Churches of the 
ruling classes stood the revolutionary religious sects of the 
disinherited masses. However, while the latter type of reli
gion was radical in opposing the then social order, even so 
it was not really progressive, as modern Christian Socialists 
claim. Contrarily it was backward-looking to the Garden 
of Eden in the case of the Christian sects; to the Golden 
Age in the case of their pagan predecessors. The effective 
motto of the Lollards and Anabaptists was “Back to the 
Garden of Eden” . Such a social objective is both meaning
less and reactionary in our scientific age, and would be 
repudiated by modern radical movements.

F oote’s Contributors
By G. H. TAYLOR

(Concluded from page 174)
In 1891 Charles Watts began to write in T he F ree

th in k er  and soon became a regular weekly contributor till 
1902, having contributed 553 articles. He was adept in 
scholarly combat with Christian Evidence, and he and 
Foote had a successful lecturing tour in America. He would 
follow his Christian opponents into the utmost recesses of 
their attempted argumentation, winkle them out and demo
lish them. He was undoubtedly one of the most effective 
writers and controversialists T h e  F reeth ink er  ever pro
duced, and that is saying a great deal. In the same year 
G. J, Holyoake contributed and continued to do so at 
lengthy intervals for several years. Another newcomer this 
year was F. J. Gould, most gentle of all militants and an 
educationalist before his time. Like Arthur B. Moss, he 
suffered professionally for his freethought — they were 
both in the teaching profession — but today Gould’s 
heresies would hardly raise an eyebrow in a church school. 
A man of vast erudition, he paid the penalty in his own 
day for even the mildest of heterodoxy, inoffensively 
expressed, and the ogre of financial worry laid an ugly 
hand on him as on countless others of the movement. He, 
too, was recalled for the Jubilee Number and signed 228 
articles in all, since 1891.

Yet another to appear for the first time in this year was 
Frederick Ryan, who contributed 101 articles, the last in 
1906.

Chapman Cohen’s first articles were an account of his 
lecturing activities in 1896, but on the death of Wheeler 
he began to write regularly, and when Foote’s health broke 
down in 1913 he virtually began his editorship of T he 
F r e et h in k er . Chapman Cohen’s contribution to the move
ment is not to be assessed in an article of this nature. I 
stay only to note that besides unsigned matter he wrote 
2,696 full-scale articles for T he F reeth ink er  (1896 to 
1950). His style is so distinctive that his noms-de-plume are 
easy to trace, and in any case he used them on very rare 
occasions.

Other writers of this period were Francis Neale, who 
wrote 152 articles between 1896 and 1902, a Welsh 
Socialist named Derfel (1903-5, 69 articles), and three who 
were destined to play a major part in the later editorship 
of Cohen: namely, Walter Mann, ex-Rev. J. T. Lloyd 
and “Mimnermus” (John Smith of Southend).

would not
T * •latt(rr  ,was a professional journalist who 
J ; eP ™s ageism quiet in his job, with tl '

w Fleet Street and he knew the Cnurcn________________ * & £ & &
He also shared Foote’s great love for literature. a(
nermus” was hard-hitting, even bitterly so, anc ĵxrble 
times he perhaps descended to journalese, he w for 
of some effectively sustained rhetoric. He began _ .¡torshiP 
T he F reethink er  in 1898 and in Cohen s ¡ng con- 
became a weekly contributor. He died in 1941, n two 
tributed more articles than anyone apart fr0IT1 
editors (1,598). . , t exCe'leJ

Walter Mann wrote on a variety of subjects 9 ¡̂¡c
in scientific research, and in this sphere his .°Pinu0tati°nS', 
never given without the backing of authoritative 9l „ the>
sometimes copious. What his articles lacked in 
certainly repaid amply in study, and his tragic ^  vVp 
1935 was a great loss to the paper. He had growrhamPtpni 
his books in the uninspiring town of Wolvv. seCoiw 
where he was involved in two street accidents, t ^  of 
fatal. Since 1902 he had written 667 articles an 
two booklets. a gr̂ 1

Lloyd knew the Church from the inside and wa> .^ s  
asset to T he F r e et h in k er . From 1903 till his 
he was a regular weekly contributor (1,250 aruLarly da>s 
exact figure, not a round one) and he died in the c 
of 1928 at the age of 78. ti,er 'vj’°

In 1906 Joseph Bryce and A. D. McLaren Pin0j-0]lo'v'1'- 
suffered professionally) began to write, and the V

"  fro"1year there was the first of a number of articles by  ̂ -woo uic h im  u i a  iiu iuuci u i ai far I*1
Thorn, who is still happily with us and living 0°* j  1

from 1928 till his death in 1953 (889 articles in *l\>' of 
articles were factual and rather gave the impI'css 
notebook entries on books read.

To complete the records, Wm. Repton signed 
his nom-de-plume) 256 contributions (till 1937), w1 
66 (till 1933) and Bryce 94 (till 1939). There were 8 
whose work came to fruition in the later editors 
Cohen. ¡t|i a

A consideration of Foote’s contributors, together ' ^  
sample of their work soon dispels any notion 
were a mere bunch of Bible fiends in reverse. *''e 
was certainly in the earlier days their main object 01 ^  ^yvu-o v/uiaiiii) 111 me ccuiici u a p  men iiicim iGh
but it was attacked from the standpoint of scholars 
science.

We salute their memory.

ANSWERING BISHOP WILBERFORCE^,,,,,;
“ I asserted , and I repeat, th a t a  m an  has no reason to  b e 
of having an ope for his g randfather. I f  there were on ;1 '■ 
w hom  I should  feel sham e in recalling, it w ould be a J'!a 
of restless and versatile intellect, who, no t content 
vocal success in his own sphere of activity, plunges in t 0bsc.ji 
questions w ith w hich he has no real acquaintance, only ( 0f nj
them  w ith  an  aim less rhetoric , and d istrac t th e  a ttenti s ,i 
hearers from  th e  real poin t a t issue by  e loquent digref? 
skilled appeals to religious p rejudices.” Pitot'. T . •

-—  ,
W e called in a L ondon hairdressers the o ther day ■’

seated in  the chair, saw a leaflet on th e  m irro r before us. gAvfy 
headlines read : A re you certain your soul has ueeN 1 
R em em bering we w eren’t in F leet S treet, we breathed # 
relief and asked for a haircu t —  no t a shave!

-N EXT WEEK-
“ L O V E  I N T H E  S O U T H  S E A S

A  R e v ie w  by ELLA TW YN AM
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Aldous H u x ley9s H eaven and H ell
In
Aldoi
mg

hook called Heaven and Hell, Mr.HIS nf.w little ____ --— ''-.C ' ofthese interest
ous Huxley advocates getting to eit ,ban prayer,g Promised Lands by more modem means lasting or flagellation.

Nor need we wait for death. nnhelia get her to a
Unlike Hamlet, he does not bid Ophelia | ither of the 

nunnery. The aspiring mystic wanting fa ^er> or him, 
° ll'er Worlds (on a return ticket) shouId 6 psychiatry 
1° the specialists in bio-chemistry F|}Y . ’ advice — >f
Psychology, and para-psychology, t-xc AldQUS Huxley 
?n'y these scientists could tell us what y lo these folk. 
Wiws! The plain fact is that if “treatment
they would look upon us as a ‘ case anywhere
until vcc were sufficiently cured not to junction or to 
f cePt on a Cook’s Tour, or to Clapnan
hospital. ' - rtW ready to go
, Uhe Dante and Mr. Huxley, I am P® nt. We modern 
°l'v to Heaven and to Hell at any nvvvhere is better 

People are taught by advertising lh lt >mywhere be less
und brighter than where you are; andtf ’,r:b and dim win- 
tcresting than modern London in 1 , . us g0 we have
r' However, heaven and hell are easy to find

n°t fur to go. The devil of it is that i . i i not so ^  on C .
“safe, easy and reliable method of transpo 

Ut (within oneself) to the Other Wor __ which is
son' u ,cl’s SO. No passports are 1 ers> trains or 
Jcthingi There arc no aeroplanes carriers,

U kV 'the 'o^S S ned  fasting, these things remove mcotmio • -rom • '
ingsnr -j sensations’P̂SSHrlo *

By C. G. L. Du CANN

~rlniC • --- gaoling* lULbL U1 1 1 1 3 5  1 C111UVC
start “see- CIĈ fFom the blood. Let’s go by drugs. We now 
hodily 'nS things” , “hearing things” and “having strange 
Dm-. . ensatirmc” (Reminds me of my last non-Çfhsed 
Jens;

S ee irt?Cr°Plane fl>ght to Egypt!)
ra tio n  • > ®s* hearing things, and liav ir^----- 7- —:̂
luna«;_ s are phenomena associated with lunatics in

having strange bodily
« la ti ,,“  -  K M v u u u i u i a  i l M u u i U C U  w t m  * U II* u w i 111 

Pitak'-'auSylums (in the Welfare State called mental hos- 
diSpa because in England a mind is, of course, a rare 
bySv ,i ' Mr- Huxley does not mention lunacy. He is too 

aSc,ribing (most admirably) what we shall see in our 
Colo,, ( . Heaven or Hell. First, preternatural light and
living Slgnific"~ ’

atldeur"fi KClncaI forms; landscapes and buildings of 
ake oni’i ^hulous animals; heroic entities of the kind that
11Æ T heScraPhim”'Sonim tl hrute fact of experience” says our guide, 

iug-of'■( friend. For my part I say, “Who’s-a-'cnyin ‘ r  ana inend. For my part I say, “W1
o e;01l-it-Betsy Prig?” Mr. Huxley’s discoveries-- u to be -- seem

«n
ca.se o f .oeno  advance on De Quincey or even upon a 

’ l lx c > r'Um tremens and “ pink rats with straw-hats 
■e si^ for Jhe all-important “significance! ” But what 
sav ni‘lcance? Most significantly — Mr. Huxley does

the

v y -
S i toa■■yquemiv“. ls similar (as Mr. Huxley does say and very 
regions yj!?o) to the accounts of Other Worlds in all the 
p s of ¡1 are transported to the Hesperides; to the 

!’ Eden “ 'esL to Avalon; to Horaisan; to the Garden 
4nd rm. and> I daresay, to the Xanadu of Kubla Khan 
«Sg {  mlurist’s “World of Light” . Well, I am all for 
>  !0e, , Raven and Hell. (It is much better than going to 
I?hice f0 '“Ouncil office to pay the rates, or to the Post 
iritis|, ,.,r, ;i twopenny-halfpenny stamp, or similar modern 
H is jV b a n  excitemente.)

fluitc true that fine jewels, strange pictures, and

poetic literature are vision-inducing and can take us out of 
this dismal world of here-and-now into the “Light that 
never was on sea or land” . Beauty in all her myriad mani
festations does perform that miracle. And it is here that, 
as Mr. Huxley finely says, “The fine point of seldom 
pleasure has been blunted” by modern technology making 
colour and light so commonplace as to be wearisome. Still, 
“ the transporting-power” does exist, all must agree. It 
exists independently of Mr. Huxley’s drugs and hypnosis. 
Indeed, Mr. Huxley seems to find transportation most in 
great pictures (which he describes entrancingly, as every
one knows).

So much for Heaven. Let us now go to Hell.
As we all know, visionary experience is not always celes

tial. It may be infernal. Hell, too, has its preternatural light 
and significance (colour is not mentioned, but let that 
pass!). The light is the “smoky light” of the Tibetan 
’’Book of the Dead” ; the “darkness visible” of the poet 
Milton; a “pays d’Eclairement” . All is transfigured as in 
Heaven — but transfigured for the worse! “Everything in 
it is unspeakable, sinister and disgusting: every event is 
charged with a hateful significance; every object manifests 
the presence of an Indwelling Horror.”

(This sounds to me like a truthful description of an 
English hospital or Income-Tax office in our day.)

We find it in Van Gogh; in Kafka’s stories; in Géri
cault and in Goya; even in Browning’s Childe Roland and 
the modern novels of Charles Williams. For my part, I 
should add, in the life and work of poor Guy de Mau
passant.

Bodily sensations accompany these journeys. Blissful 
sensations separate one from the body and de-individualise 
one. But the infernal sensation increases body pressure and 
constriction and intensification of the individuality. It is 
somewhat disconcerting perhaps for the religious to learn 
that good deeds are no guarantee that their journey may 
not end in Hell instead of Heaven. For “mescalin tends to 
accumulate in the liver” and “if the liver is diseased the 
associated mind may find itself in hell” .

Upon this I can only say; Do not “bring me my chariot 
of fire” that Elijah knew and that Blake wrote about. 
Instead, bring me my box ,of Carter’s Little Liver Pills and 
my packet of calomel, good apothecary, that 1 may avoid 
Hell. Churches and chapels, on Mr. Huxley’s evidence, 
must look after the livers of evil-livers and let their souls 
alone. Wc can agree with Mr. Huxley this far: to feel 
liverish is to feel hellish.

Mr. Huxley is original in that he does not (like the 
Christian religion) threaten us with Heaven or Hell. For 
him “heaven entails hell” ; one may turn into the other. 
After a glimpse of the unbearable Splendour of ultimate 
Reality and after having shuttled back and forth between 
heaven and hell, the great majority may end up in the 
kind of word described by Swendenborg and the mediums 
and Sir Oliver Lodge, author of Raymond.

Well, 1 think all that very likely indeed. Just as there 
are “ things far too bright and good for human nature’s 
daily food” , as Wordsworth says, so there are things far 
too dark and bad. Of which last imaginary hells arc an 
example. Therefore, having carefully considered (and with 
admiration for his writing) Mr. Huxley’s heaven and hell, 
I have decided that when I want to go to heaven, I will 
leave England and go to sleep, and when I want to go to

(Concluded on page 192)
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This Believing W orld
We fell certain it would come one day — a “Gospel Pen”. 
At its top it has “a sensationally jewelled” cross fixed, as 
well as a tiny lens which, when looked through, gives you 
the Lord’s Prayer in either the Protestant or Catholic ver
sion. The cross hooks on to your pocket for all, even God 
Almighty, to see that you are a perfect Christian. We are 
sure that the proud possessor will even take delight in 
signing income tax cheques with such a pen — or will he?

★

In case anybody is uncertain what are “the more common” 
sins for which the Roman Church excommunicates, here 
they are — heresy, remarriage to a divorced person, and 
abortion. But after a fling of this kind, you can be received 
back into the fold if you confess and are truly sorry. Just 
like the Prodigal Son who had a high old time wasting his 
“substance” and, completely broke, came back to the old 
man, and was immediately given the fat of the land. It is a 
beautiful story.

★

According to the Rev. James Keller, writing in an Ameri
can newspaper, “the architects of our nation were men of 
vision. Above all, they had an innate religious conviction. 
. . .  Every States acknowledges God as the Supreme Ruler 
of all men”. That may be, but three of the men at the head 
of the American Revolution were Washington, Jefferson, 
and Paine.. . .  Jefferson was as near atheism as was pos
sible those days, and the deism of both Paine and Wash
ington was very fragile. And many of the lesser leaders in 
the Revolution had similar non-beliefs.

★

And how much Christianity had the great American 
writers — Emerson, Whitman, Poe, Mark Twain, Jack 
London, and many others? Do we hear of them grovelling 
in church at prayer, and calling on God Almighty to save 
them from their awful sins? And the professors — how 
much belief had even a theist like Prof. John Fiske? His 
God was the Spencerian “Unknowable”. Still, it must be 
admitted that the mass of the people in the U.S.A. are 
religious—hence Christian Science, Mormonism, Jehovah’s 
Witnesses, and dozens of other weird Christian beliefs.

★
By some strange oversight, the B.B.C. allowed a talk on 
Charles Bradlaugh the other Sunday, as a “non-conven
tionalist”, by a Mr. A. P. Ryan, whose qualifications for 
such an estimate appeared to be nil. Mr. Ryan called Brad- 
laugh’s opinions on religion, birth control and republi
canism quite “absurd” but admitted coyly that he did not 
dislike the “non-conventionalist” all the same. We think 
that this was very noble of him. Charles Bradlaugh getting 
a pat on the back from Mr. A. P. Ryan! Wonderful!

k
We are apt to forget that apart from “spirit healing” and 
“divine healing”, incurable cases of disease can always fall 
back upon Christian Science, even if this mixture of faith 
and folly is neither Christian nor science. Lady Astor was 
told at thirty-five she would always be a semi-invalid. 
Thereupon she was advised to go in for prayer and particu
larly the Christian Science brand interlarded with the 
Divine Name of Mother Eddy — and, heigh presto! she 
was cured, and is still hale and hearty. “God,” she now 
tells us, “is a spirit, and man is his spiritual image and 
likeness. Therefore I have no need to feel sickness.. . . ”

It is just as easy as that! Our huge Welfare State 1 '^  (Q 
pletely wrong, for the people in hospitals have n , ‘ ŝtof 
feel sickness”, especially as God is a spirit and La ) n0 
says so. No medical research, no medical tra ^tot’5 
doctors or surgeons, no hospitals — these a re ~avL Eddy 
ideals because God is a spirit! Anyhow, Mot alid 
made a huge fortune out of people like Lady A ’ a[)(j
there will be always plenty of “healers” like ri ' state 
"mugs” like those who believe her. And the Wet 
in spite of them.

Friday, June l5th’ 1

The Rising Generation
V I — W H E N  D I D  J E S U S  D l E ?

Ju s t  as nobody knows when the Saviour of the 
born, so nobody knows when he died. Assuming t 1 0f 
was an historical Jesus — which is mostly a n1' 0
Faith — it is astonishing that the Gospels are qua 0  
to give us a definite date. They all agree, of cou ’aS to 
the Crucifixion took place under Pontius Pilate' an)'"
the exact year, neither they nor anybody else kno\ ■ 
thing whatever. nl tb

As far as it is possible to get any date at all h' 0
more or less confused narratives in Matthew, Ma p, 
John, the year may be any one between 26 and $ 
Luke is perhaps a little more definite and the date ^  
deduced from his Gospel as the year 29 A.D. In, r 0  
famous Life of Christ, Dean Farrar thinks that the . ¡̂ng 
fixion “probably” took place in March, 30 A.D. r?  
some Christian scholars, Renan plumps for 33 A-y-' AtP 
Christian authorities — like Kuenen, Oort, and H \  (fie 
— make the year to be 35 A.D. Actually, nl?-stnCy, 
various dates depend on a mixture of Faith and I'a 
it is quite impossible to say. ôfi;

But if all the Gospels and most of the Church a 
ties writing afterwards agree that it was under 
Pilate that Jesus was crucified — there is o n e  
Father (and he is one of the most respected) who ^  ¡> 
and unequivocally repudiates the Gospel story’ tb 
Irensus — the first writer (about 180 A.D.) who nan* 
four Gospels. In their present form they wei® tljrhs 
unknown before that date. This is a fact which .un
even some of our — dare I say it? — reverent Rat|0  ̂ jjfp

Irenreus (following a hint in John that Jesus 'va 
years old or more when he was arguing with sorn®vas b 
insists that Jesus “passed through every age” — l’e ' n f‘l(. 
infant, a child, a youth, finally becoming an old 11 ^  f 
old men “ that he might be a perfect master f°.r ,p’ Jjj 
Jesus became an old man reaching “death 
Iremeus put it, it is obvious that this renowned ^  
Father could not possibly have believed that JpsJ( 
crucified under Pontius Pilate when he was a lid.t [ 0  
thirty. Moreover, he claimed that he had all talS0ftl'£ 
those who were “conversant with John the disciple 
Lord” and they surely should have known. epf!

No wonder even Faith cannot vouch for us the 
date when Jesus died.

ALDOUS HUXLEY’S HEAVEN AND HELL
(Concluded from page 191) . jp*

hell, I will wake up and come back to England — 'v'" 
hell enough, in all conscience. v

And I have found, like Mr. Huxley, a “safe, eaSj%.J 
reliable method of transporting myself” . I just go to 0  
my safe, easy and reliable bed. There a pleasant 
takes me to Heaven. Or a nightmare takes me to '
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toTraln ? A,RKETT— The practical aim of Behayiorist psychology ̂ 8 
habit-ov Fa^lts (modes of behaviour not hereditary) m o 8 
\V n ^Stems beneficial to social life.

■IRTLES-—Skoptski (i.e. the castrated) was a wealthy Russian nf i

to note that when their letters are not 
of " " “‘X are abbreviated, the material in them may 

ase to This Believing World”, or to our spoken 
propaganda.

nxitilate tast century. Every m em ber was required  to
W ju sed ôr the  glory of God.

"n8 concrete to deal with.
Sornethjn

Your bare assertions cu t no  ice, because you do not 
with evidence. W rite  dow n your evidence, please,TAlo «-„1 >
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v1Sli  ̂ Notes and News
IN We^ )° Rle Theatre Royal, Stratford, London, E.15— 
U;S ‘s tbp^f they will include many Freethinkers, because 
, , ?rkshon 10ni.c °f *he imaginative and talented Theatre 
h'ich isF ^ ' vv*h notice, first of all, a friendly atmosphere 
^¡stent in^g6 ' n l*ie English theatre and virtually non- 
fatefun i West End. Then they will miss — no doubt, 

rs wer l Play*nH °f the National Anthem. If theatre- 
m . On 1° „best, they would admit that standing for 
”eir jUst afler tiiey )iave settled comfortably in
derail. s- is a nuisance. In cinemas, of course, it<’ NT'iII
"r the Pva?n.c û<des the show, and audiences make a dasliis .fSits to avoid it. At the Theatre Royal, the irritantqu .^

and effectively subdued. In the programme ,we
■Naii0. - anPAPrlotioA iimIK lUan+fA »M-nrttiAa
a »A ntrrdanCe with modern theatre practice, 

hyalty Anthems will only be played in the presence of 
()|'forai *1r Heads of States.” We urge other theatres to 

'v‘th “modern theatre practice” .

T he popular identification of religion and morality can 
have its amusing side. Witness the case of the man who 
ran a London model agency and published photographs of 
nude or semi-nude girls. Some of the photographs were 
described as “very undesirable” (Daily Herald, 18/5/56) 
by a representative of the L.C.C. Public Control Depart
ment, but the defendant pleaded that two of his clients 
were clergymen — “very keen photographers who exhibit, 
under pen names, photographs throughout the world” . It 
availed him naught: his licence was revoked!

★
The Socialist Leader (26/5/56) contained a very nice 
tribute to the 75th Birthday of T he F r e et h in k er . “The 
names of the great pioneers of free thought,” it said, 
“Paine, Bradlaugh, Ingersoll, Foote, McCabe — are house
hold words in every Socialist home, for the revolutionary 
movement has always recognised that free thought is one 
of the vital necessities of life, and that free thought is the 
chief concomitant of the economic and political freedom 
for which the socialist movement struggles. We add our 
congratulations to T he F r e et h in k er .”  We thank The 
Socialist Leader, for which our own Mr. F. A. Ridley 
writes every week, and with which we have quite a large 
common public. We congratulate it, too, on the uncom
promising stand which it has taken over Catholic inter
ference in trade union affairs. This may have resulted in 
the loss of its Catholic readership, but it has also added to 
its prestige.

G. W. Foote on “H ell”
T he B ible always speaks of hell as “down” , and the 
Apostles’ Creed tells us that Christ “descended” into hell. 
Exercising his imagination on this basis, the learned Faber 
discovered that after the Second Advent the saints would 
dwell on the crust of the earth, a thousand miles thick, and 
the damned in a sea of liquid fire inside. Thus the saints 
would tread over the heads of sinners, and flowers would 
bloom over the lake of damnation.

Sir John Mandeville, a most engaging old liar, says he 
found a descent into hell “in a perilous vale” in Abyssinia. 
According to the Celtic legend of “St. Brandon’s Voyage” , 
hell was not “down below”, but in the moon, where the 
saint found Judas Iscariot suffering incredible tortures, but 
let off every Sunday to enjoy himself and prepare for a 
fresh week’s agony. The master of bathos, Martin Tupper, 
finds this idea very suitable. He apostrophises the moon as 
“ the wakeful eye of hell” . Bailey, the author of Festus, is 
somewhat vaguer. Hell, he says, is in a world which rolls 
thief-like round the universe, imperceptible to human eyes:

“a blind world, yet unlit by God,
Rolling around the extremest edge of light,
Where all things are disaster and decay.”

Imaginations, of course, will differ. While Martin Tupper 
and other gentlemen look for hell in the direction of the 
moon, the Platonists, according to Macrobus, reckoned as 
the infernal regions the whole space between the moon and 
the earth. Whiston thought the comet which appeared in 
his day was hell. An English clergyman, referred to by 
Alger, maintained that hell was in the sun, whose spots 
were gatherings of the damned.

The reader may take his choice, and it is a liberal one. 
He may regard hell as under the earth, or in the moon, or 
in the sun, or in a comet, or in some concealed body 
careering through infinite space. And if the choice does not 
satisfy him, he is perfectly free to set up a theory of his own.

[T he F r eeth in k er , September 21st, 1913.]
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An Unproclaimed Freethinker
By G. I. BENNETT

(Continued from page 188)

But Amiel was a sad man, saddened as lonely men are 
wont to be who are given to recollection and reverie 
unmellowed by sweet illusion. He was saddened by several 
things — his craving for perfection (a hopeless and neces
sarily unsatisfied craving, as he well knew, in an imperfect 
world like ours) being one of them. He was saddened also 
by reflecting upon the fleeting passage of our earthly span. 
In retrospect, youth is seen to have glided away swiftly as 
a summer’s day. The middle years, and then the autumn 
of life, are with us all too soon. Time in its flight brings 
many changes, but none so painful — so desolating to the 
heart — as the passing of loved faces that we shall never 
see again.

Decay and death are the weird of man: that is the 
inescapable fact of existence. Apropos of our common 
mortality, Santayana has written that “the spirit and energy 
of the world is what is acting in us, as the sea is what rises 
in every little wave; but it passes through us, and, cry out 
as we may, it will move on” . Yet in essence he is saying, 
and in words very similar, what Amiel many years before 
said: “Life passes through us; we do not possess it.” 
Shakespeare expresses, through his Macbeth, this con
sciousness of mortality when he calls life a “brief candle” 
and speaks of man as “a poor player that struts and frets 
his hour upon the stage and then is heard no more” . But 
the great dramatist’s active genius does not permit him to 
linger over the thought. On the other hand, Amiel never 
forgets it. It is, as he puts it, an “implacable reality” , for 
ignoring the existence of which he feels there is a “universal 
conspiracy” , and it led him to write—

“Melancholy is at the bottom of everything, just as at 
the end of all rivers is the sea. Can it be otherwise in a 
world where nothing lasts, where all that we have loved or 
shall love must die? . . . The gloom of an eternal mourning 
enwraps more or less closely every serious and thoughtful 
soul, as night enwraps the universe.”

A sombre view, you may say; and whether justified or 
not, it is one more indication, if more were needed, of the 
Swiss thinker’s absence of fundamental faith. A Christian 
qua Christian could not possibly have written this: he, if 
he is true to his theistic professions, has hope amounting 
to certitude of life hereafter in which the wrongs, injustices, 
privations, sacrifices, and sufferings of this life will be 
recompensed. A comforting doctrine, to be sure, making 
for gladness, not gloom, but one with which Amiel never 
deceived himself.

Understandingly and illuminatingly as Mrs. Humphry 
Ward writes about Amici, it must, I think, be laid against 
her that she attempts, while acknowledging his rejection of 
religious dogma and doctrine, to sugar-coat his unbelief by 
declaring that his “whole life and thought are steeped in 
Christianity” . There is one sense in which this statement is 
true. This is that Amiel was brought up in an intensely 
Christian atmosphere, the emotional influence of which—as 
T have already said—lingered long after he had intellectu
ally cast aside the religious beliefs that were part and parcel 
of that atmosphere. Tn this sense only could Mrs. Humphry 
Ward’s statement be true. Everything clearly shows that 
the author of the Journal Intime did not only abandon the 
formularies of Christianity: he really abandoned theism 
itself, as Mr. John Middleton Murry in his essay on Amiel 
recognises. “What could God be for him?” he asks, and 
remarks that, try as he may to give his God substance, the

p r o c e s s e s ^ o f Wou,d believe dissolves away inl° |he 
From rnf 3n ^ djfferent cosmos. . tlS

we should c 'y Z tCtn a i  J h a v e  asser»bled here, this is JusI , 
life. He saw Ct' knew the transience of hu ] „
drama of thp ''}  3S Itdc more tkan an incident in the 
essentially ,A"<i he was keenly conscious i
real crises o f  , ed ancl to himself is every individual in1
permitted a finai1S J° Urney throu§h * *  world. I 
closing naoes n qu° tatlon from the Journal. It is
one \\To had h i  d S°u-e three months before 
resignation to ih e ^  h'?lseIf tilc Stoic virtue of ® 
mortal fine °  mc)V,,t,able” There, when the shadows
“There falIing thickly about him, he
griefs which ' Ug lts which brook no confidant; there
suffer aTone l  ei101 ,bc shared- • ■ • We dream alone.^ 
alone.” ’ e dle a,one> we inhabit the last resting-1

Charles Southwell
A Preliminary Check List 

By VICTOR E. NEUBURG ,
C harles So u th w ell  (1814-1860) is one of the obsc^  
ngures m the history of 19th century Freethoug111. (|,c 
radicalism. His publications are extremely scarce, a' 

present writer cannot claim to have examined all ot ¡¡i 
, w  in  ing check list is therefore offered tentaUve Gjs 
the full knowledge that many details are Jacking. The ‘ „ 
as complete as investigation over several years ha.s . J) 
able to make it, but it is not unlikely that further tit^  by 
editions may exist. The bibliographical problems 
the vast amount of fugitive pamphlet literature PuR ., [>« 
during the last century, are enormous, and some >”‘- 
intractable.
r e f e r e n c e s

(i) Our Corner. Vol. xi. March 1st, 1888. p. 155
(ii) The National Reformer. Vol. iii. No. 69, Sep

7th, 1861, p. 2. ,«3«;
(iii) The National Secular Society’s Almanac for Jo ' vj0-
(iv) The National Secular Society’s Almanac 1°r

pp. 25. 27. . , sy
(v) A Bibliography of Robert Owen, The Socialise

Edition. National Library of Wales. 1925. Q ^tf 
(vi) A Descriptive Bibliography of the Writings of £f(/ '  

Jacob Ilolyoake. By C. W. F. Goss. London- 
ther and Goodman. 1908. 1-

C harles S o u th w el l  — A P r elim ina ry  C heck

A .
1.
2.
3.
4.

5.

P A M P H L E T S
An Essay on Marriage. London. 1840. 
(Another edition.) Eastcheap. 1840. id-
Socialism Made Easy. London: J. Watson, l84b’̂  ¡fri
Twopenny worth of Truth about 
Owenites. London: W. Baker, pr„ 1845. p- }'ji ?? 
Confessions of a Freethinker. N.D.
No publisher’s name or stated price, p. 
printed.” This date of issue suggested by 77 (' 
Standing in Our Corner (i), also by G. H. Tay1 ¡̂£1 
chronology of British Secularism.”—THE 
th in k er , November 13th, 1953) is probably l°°_ jC 
by four or five years. See The Lancashire BeacO 
14 in this list.

Owenistn 

circa 1
96- o kby ^ e/“A
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lo.

lnVestS ty  f?r Atheism: Addressed to Religious 
Publish,, u'V Every Denomination. (1846) p. 96. 

7- n e  2 2 br James Watson.
the RPV Cli j les °f Christianity: A Series of Letters to 
Repn'ni,, c U%1 M ’Neile, D.D. ?Date and printer. 

8. The f y  tTT , The Lancashire Beacon.
Hints tr> a; . of Atheism demonstrated: With 
thinkers °JJllna  ̂ Atheists, in a Letter to the Free- 
(1852). Creat Britain, p. 24. London: J. Watson 
Another
found »I/. ^ P enny Wilderness", in which may be 
Atheism >rC ^oils for the Coffin of Nonsense called 

Both o f ' o f '  P' ^4. London: J. Watson (1852). 
critical of r  rSe PamPhlets (8 and 9) are sharply 
Holy oak/, Holyoake. See Goss Bibliography of

Exploded, in a Review of the 
Prewin r  ‘X ^ lkht’s Controversy between the Rev. 
SeculariJ,rant' Christian, and George Jacob Holyoake, 
A VerhnfP1' 1?’ London: James Watson (1853). 
between /U* Report of a Two Nights’ Discussion 
^outhwelt 'o Alexander Jamieson and Mr. Charles 
Institute \  .Representative of the Glasgow Eclectic 
^0niecfn'r l ’ asPow, 7th and 9th November 1854). 
been traced n°  Part'cll ârs °f this pamphlet have

nVo*)ĉ
F|rst j J S ?  ¿}L Reaso.n: or Philosophy Vindicated. 
Action r .I11 November 1841; it was the joint pro- 
which ° Southwell and William Chilton. No. 4, 
Article ‘‘•riX:atet* on November 27th, contained an 
bla.sphem 1C 3cw Book” . Southwell was arrested for 
fine of puso11 l*lc same day. ar|d later sentenced to a 
of / r  1 1  and a year’s imprisonment. The Oracle 

It ;v4h Nif^no 0nt'nuec  ̂ publication and finally ceased 
‘' ihe / ' . but Southwell was not connected with it.

^0vHhJluest'8ator. A publication commenced by 
discomin °,n b's release from prison, in 1843. It was 

14 !raced mued after seven months. No copies have been

lisherf?/IC<?,i7lire Beacon. Commenced in 1849. Pub-
fessionT f ly' Pp- 8.’ 23 ?‘ Nos- Part (? alI) of Con-¡n !\tq i°I fl Ereethinker was serialised in it. A note 
Written • P" 11 2) implies that it was actually being 
etice 1 •i!nstalnient by instalment. Manchester Refer- 
in th, ¡y. bas no copy. A run of numbers 1-23 is 

01 lection of the present writer.
THe A T r e -----------------------

Good Company
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B.
12.

V  Ut
Npertorv' A D d itiON lo the English Stage Company’s 
/^Prises at blc Royal Court Theatre, London

Uh and 
m Lge* adv t, ,VJ1XV X pwuuwuwu 10 u lo l AU-WV ICAAVlll̂

!Hrly that'laf eT̂ . lllc dever sets; and the acting, particu-

i ,("i anj’ pv° connected plays by Ronald Duncan, Don 
f n°Wn jee le Death of Satan — variations on the well- 
-1*" advani.n(;uy dreme. The production is first rate, taking

Active c ^ebb Michell and Michael Gwynn in the 
' here jUt e r°les, has exactly the right quality. 

tr^Poken^ l ? much to affect the ear, notably Juan’s 
he at leism in the first half of the evening. “Reli- 

! . w ays’ ' “is nothing but a sense of sin” ; “Maggots,” 
*4 'hake S’ may have “immortal longings” , but “ they do 
hes; n, a dogma out of it” ; “There is no heaven,” he
if* < ? "  "O »ul,
, he . , to ah
>*. ''Or:

And when his beloved Dona 
attain immortality through loving the immor- 

What madness is this?” All this is fine
ll'e w 'd  L'an is as attractive to the audience as he is loôm,Cn he seduces. One cannot fail to admire a man

who will not kneel before God, but only before the woman 
he loves.

It is a pity that the inevitable conversion is to follow; 
that in the end, the profligate atheist must find the soul to 
be the “only important thing” ; the great lover recognises 
an “even greater love” ! Thus is the mighty doomed to fall. 
But there are compensations to be found (by the audience) 
in a hell peopled by Bernard Shaw, Oscar Wilde, Lord 
Byron and, later, a Bishop who mistakes Satan for St. 
Peter and accuses him of looking and talking like a curate. 
The first three may not be the equals of their former 
earthly selves (that would be expecting too much) but they 
are good company, nevertheless. And Shaw’s question 
regarding Satan — “Where would the Church be if any
thing serious should happen to him?” — still has point. So, 
too, has Byron’s retort of “rhetoric” to Satan’s mumbling 
about man “left conscious but bereft of purpose” .

In short, these two related plays provide plenty of enter
tainment and a little food for thought. One can forget the 
occasional babbling and remember that it is man’s disbelief 
that kills Satan. C.McC.

CORRESPONDENCE
OUR 75th BIRTHDAY NUMBER
O n behalf o f the  F reeth inkers of Am erica, I w ant to  send you this 
belated note of congratulations.

M ay T he F reethinker  live long to carry  on its im p o rtan t work 
of m ental em ancipation.

Y ou will no t live long enough “to receive the thankfulness of 
na tions” , b u t you will have the  satisfaction of having perform ed a 
great public  service.

W ith  all good wishes, we are 
Sincerely,

J o seph  L e w is , President, F reeth inkers of Am erica.
T h e  article  by  M r. C u tn er in your 75th B irthday issue m ust prove 
welcom e to those like m yself, who cannot forget an indebtedness 
to C hapm an Cohen, w hich m u st con tinue dow n the  years.

Fortunate ly , one’s m em ories of C hapm an C ohen are still vivid 
and one’s bookshelves speak for them selves, b u t the w ritings of 
those like M r. C utner m ay prove necessary in the  years ahead to 
rem ind those com ing along of ju st w hat a deb t independent 
th o u g h t has owed in  th e  past, and no doub t will do in the  fu ture, 
to the  work, ta len t and genius of C hapm an Cohen. P eter C o tes .
“THE FREETHINKER” DISPLEASES
As you are presum ably  sincere and honest people you m ight be 
in terested  to  know  w hy I sim ply can’t s tand  a publication  like 
yours. I t  gives m e th e  im pression th a t your whole philosophy is 
based on ha tred ; hatred  no t only of the  C hurch  which, as the 
C hurch  is a real thing, is reasonable, b u t of G od, which, as he is 
not, is unreasonable.

You indulge in  the  childishness o f blaming G od fo r the  suffering 
cruelty  and ills of the  world, w hich is ju s t as silly as praising  him  
fo r the nice sunsh ine and flowers.

No benefit is to be obtained from  try ing  to convince yourselves 
and others th a t all C hristian  priests are wicked; they  are wrong—  
let th a t be enough. It doesn’t shake my atheism  to adm it th a t 
Schw eitzer is a gootl m an or that m any nuns and, for th a t m atter, 
Saalvation A rm y people, do m uch good in helping, com forting, 
nursing  and relieving the  sufferings of people. T h e  trouble  is, I 
believe, th a t your sort of a theist suffers from  feelings of inferiority  
and a suppressed sense of guilt. W hy else could you, in  “T h is 
Believing W o rld ”, talk of the neo-M athusians as being “v indicated” 
because the  C hurch  of E ngland M oral W elfare Council now adm its 
th a t C hristians are divided on the  m orality  of contraception? “V in
d icated” is a silly w ord to use in th is connection —  unless it is 
being used ironically, w hich, again, is possible, as one of the 
nastiest things about T he F reethinker  is its abiding flavour of 
b itte r sarcasm .

I rem em ber once w hen I was about sixteen and had only ju st 
given up believing in  things supernatural, th a t an  atheist pam phlet 
cam e into m y hands w hich contained th is frag ran t little  g ib e : “jesu s 
C hrist died on the cross and parsons have heen living on it ever 
since! ” T h a t  seems to be abou t y o u r level and, upon  m y soul it 
is alm ost enough to drive a decent fa ir-m inded atheist stra igh t into 
the  arm s of God! J ames O ttaway .
[O ur correspondent is illogical. H ow  can we “blam e G o d ” if we 
d o n ’t believe such an anim al exists? W e do no t attack G od; we 
attack  the idea in people’s m inds th a t there  is a God. M r. C utner 
wishes to reply to o th er points.— E d .]
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ISLAM AND SOCIAL PROGRESS
W ith  al! due respect to your d istinguished contributor, M r. C. H. 
N orm an, I do no t really consider th a t his con tribu tion  to the June 
1st issue invalidates m y previous estim ate of the  socially and in te l
lectually reactionary  character of m odern Islam . N o doubt, Islam, 
like its W estern  opposite num ber, C hristianity , has produced som e 
brillian t intellectuals, such as the  M oorish h istorian Ibn  K haldun, 
w hom  M r. N o rm an  cites. I t  is also tru e  th a t Islam , again like 
C hristianity , has som e fine buildings to its credit. However, I 
subm it th a t the  fact —  if it is a fact —  th a t K h aldun  anticipated 
M arx, does no t prove th a t Islam  is socially progressive, any m ore 
th an  th e  fact th a t J. H . N ew m an is held in som e quarters —  
wrongly, in m y opinion —• to have antic ipated  D arw in, proves that 
C hristian ity  is in the  van of contem porary  intellectual progress. 
T hese  are merely, I suggest, the  exceptions that prove the  rule. As 
far as Islam  is concerned, so w idely-read a stu d en t of history  as 
M r. N orm an will agree lhat, since the  M ogul em pire of D elhi in 
the 16th and 17th centuries, Islam  has no t been associated with 
any first-rate  civilisation? In  recent centuries, socially it has stood 
for a decadent feudalism , and intellectually  fo r a sterile  scholasti
cism; and w here no t influenced by  outside forces, it still retains 
these characteristics. I repeat, there  is a R ationalist m ovem ent in 
non-M uslim  India, b u t not in  Pakistan  —  or, to m y knowledge —  
in any o ther M uslim  land. F . A. R id ley .

L.D.O.S. IN ACTION
M ay I draw  the  a tten tion  of all Freeth inkers to ano ther attack  on 
the  freedom  of the  individual by  the  L o rd ’s D ay O bservance 
Society. I refer to  the  little-publicised  conviction of six people for 
prom oting  a m otor-cycle scram ble on  a Sunday. T h e  resu lt of this 
conviction, and the  rejection by th e  Q ueen’s Bench D ivisional 
C o u rt of the subsequent appeal, is th a t m otor-cycle spo rt on Sun
days is virtually  fiinished un til such tim e as the an tiquated  Sunday 
O bservance A cts are repealed.

I am, of course, aware, th a t th is p a rticu lar spo rt is of interest 
only to a m inority , b u t w hat if, encouraged by  their easy success, 
the  L .D .O .S . extend their field of activity? R. D . M arriott.

INTERLINGUE
F or the  last eight years I have read and w ritten  In terlingue alm ost 
every day. I have corresponded w ith  people in m any different 
countries in  In terlingue and spoken it w ith  E nglishm en and 
foreigners. O n  M ay 14th th is year our representative in Brazil 
presented a d ram a in  In terlingue  before a select audience. A chess 
m agazine in this sam e language has been sta rted  this year. From  
Sw itzerland comes the  news that a com m ercial film is already using 
In terlingue to advertise its wares. A  new  com plete m anual for 
English studen ts has ju s t been published. L ast E aster a m an  from  
Vienna called upo n  m e and fo r an  h o u r we conversed in  In te r
lingue. W ere we talk ing  in a p ro jec t o r a language? T h ese  few 
facts show how  groundless is M r. A u ld ’s antithesis, project and 
language. I t  is, m oreover, an old E speranto  propaganda “ch es tn u t” .

In terlingue, being based firmly on th e  in ternational elem ents in 
E uropean languages, has thereby a vast potential audience. I t  will, 
no doubt, no t be so easy fo r orientals, b u t no language can be 
equally sim ple to all. Do Chinese, who have no accusative th em 
selves, revel in the  E speranto  accusative? M r. A uld  writes th a t in 
certain  respects “ In terlingue is infinitely less easy th an  E speran to” . 
How does he  know? H as he learned In terlingue? I tried both, 
abandoned E speranto  1949, and find In terlingue easier to  read, to 
write and to speak.— C on cordial salutationes,

Sincerim en vor,
W ilfred  E. R eeve ,

Secretary, B ritish In terlingue Association.

MALTHUSIANISM
I fully agree w ith M r. R eader’s article, “ Beyond M alth u s” , but, 
alas, I ask w ith  becom ing hum ility , w hich end would these dis
ciples of M althus p re fe r; T o  be driven m ad by  the  increasing rush  
and struggle in  an overcrowded world, as M r. R eader believes will 
happen, or to be slowly starved as the w orld’s food supplies fail, o r 
to he overwhelm ed by R om an Catholicism , w hich will inevitably 
happen  if th e  m ore sensible part of the  w orld’s population  cease to 
m ultip ly  w hilst the  R om an Catholics obey the  priests and m ultiply.

C. F . Bause.

CATHOLIC MENTALITY
I n Espero Katolika (C atholic H ope), April 1956, journal of the 
In terna tional Catholic U nion of Esperantists, appeared  a short 
article  un d er the  title  “T w o incredible blasphem ies”, w hich con
tains the  fo llow ing;

“ In  Geisenfeld (G erm any) a book has been published, The  
Absolute Laws of Happiness. T h e  au th o r w ould have been q u ar
tered had he lived in the M iddle Ages, fo r no t only does he 
‘p reach’ x-evolution against the  sta te  and society; he  violently

Friday, J une 15th, 1956

Churchy

‘‘UStraHoes 1
deeply regrets the  “decadence” of m odern  times, which 
allow a m an to be to rtu red  to death  fo r daring to • ^  
thoughts!

attacks the C hristian  religion, in particu lar the Catholic Chu ^  s0ul, 
I t  is obvious th a t the w riter of the  article, poor “ H , j 0es

PORT-MORTEM JOURNEYS “Do
W here do we go after death?” overlooks the question,

go anywhere after d ea th ?” basis
At a recent seminar held as part of Religious Empn foLir rd1' 

as reported in the Honolulu Star-Bulletin, March 4na,
gious leaders replied to the  first question  as followsi: „.»vet >s ^

R abbit A lexander Segel, of T em p le  E m anu-E l:^  , we cll>

“Godstore for us (after death) will be m ore wonderful 
im agine.”

“T h e  next w orld is 
has prepared  for u s:

a place the  “eye has no t seen , a P ‘̂
sebo»!ils:

T h e  Reverend D aniel Dever, superin tenden t of Catholic jjfe 
Every thought, act and deed” on earth  will “ determine 

hereafter.” By doing things to please God, however, 
have no fear of death. * • .plain 01

L ieutenant Colonel E rnest F . Kendle, P ro testan t is10

°ur '\<\ should vve S1‘

the1 ripler Arm y H o sp ita l: “T h e  proper p repara tion” f°f 
accept C hrist and be obedient to H im  and H is princip^,/ of 

If you do this you will experience only “first deat ^ ^ 0 ° ^“first
separation of soul from  body. Second death  is

experience only
‘ is eternal —

,riest:
m ji 'len 'P 'b ¿y C 1' knowledge  ̂feVC|r

is no answ er w hether there  js J/\ tS^ ''

or separation from  G od entirely. i. pi .
1 he Reverend Ronald Lin, H onpa H ongw anji Te&P ^oUt,f' 

There is no after life since there  is no factual knowledge ^ fev 
I t  s anybody’s guess and we w on’t accept o thers’ beliefs a gftf/ 
tions. I herefore, there is no answ er w hether there  Js (\J.i 
death  or no t.” — The Truth Seeker I

F R A N K L IN  O N  P A IN E Re v
W e never had a sounder intelligence in  th is Republic* 

the equal o f W ashington m  m aking A m erican Liberty F (|£eil 
W here W ashington perform ed, Paine devised and wrote. pcF- 
of the one in the field were m atched by the  o ther with 
consider Paine ou r greatest political th inker” .— Benjamin
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