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VIEWS AND OPINIONS

N0l bankrupt’
IT
Hii 1* 7a'r ta sav that 1 did not coin tile expression “ Is

AurnB@nkrupt?®  found it at tlie head of a religious
sum..” axd it was intended to be taken as a piece of
the, * But after considering | felt that this was about
JOS sensil)le remark one could make. Certainly it was

Rt 7} L Poacher and a Christian. It showed courage, if
dl i 1standing. Had it been used by any other— above
fa%@d W appeared in the “ Freethinker it' would
iidSe)e®uU pointed out as an example of our vulgarity,
aud want of consideration for other people’s

d «llgi I do not believe, apart from the absurd
"«de fur religious opinions, that the expression

ke » »How these characteristics; but it would certainly
bowv e what |1 have said, and more. It is puzzling to see
thin, y «ext-door neighbour is injured by my saying some
~yoncerning God; but on matters of religious belief
N]r’,Gist«re very eeculiar. Over the famous pious ho of the
Inhute- "V*° Puhed out his watch and gave God three
"rk i* M which to strike him dead, religious people have
* themselves into & quite unwarranted state of ex-
‘Uiy.., m Three minutes always seemed to me quite an
iy Qably long time to allow; and if there is a God, and
jing O Cares to take the risk, | fail to see by what right
IFoy1i .Ejects. - If the Atheist had challenged Deity to
the 8 existence by killing the Archbishop of Canterbury,
>tte r would have worn a different aspect. But he took
the I'l8kg of his own conduct— not an unusual habit of
-'V'd as the story goes on to say that the Atheist

Tbes "ol' “"uck dead, one is bound to infer either that God
ex*s* or that he was not angry with one who was

tie g h> settle the question one way or the other. Anyway,

is,,’Terence of believers seems quite gratuitous, and,
fiQbgai‘ds Deltgy, highly impertinent. And after all, it was
n Martin Luther who referred to God as being half-

‘(j/l':ohe]l lesking at. the matter carefully, it might well be
.8 |fled that God, if there is one, is really bankrupt. He
Wipifae hig best- apd hHs best is not as sensible as many

-hesire. In the first place, no one knows whether
li¢. Is a God or not. If lie exists no one can be sure what
*Jalls ~°’ °r if he will do anything that is worth the doing.
Uat 11 the praying to God there is some sort of suspicion
in be will not.da.the.right.thing.at.the right time, and
© ngﬂt.place. The. very suggestion that God needs

ill 3 . )
mlmc(; this or that is an indication that all is not as it
that | The very suggestions to God seem to indicate

I 18 not doing what he should do. Some of our
b Baders say that God does not need our co-operation.

'Taking all things into consideration there does seem some
case for a very careful search to enquire whether God is,
or is not, on the point of breaking down. Thousands of
other, gods have broken down, and there seems no reason
for thinking that one god is really differently constructed
than another.

In that case, what kind of enquiry should be taken? The
first feature of bankruptcy is an inability to meet the legiti-
mate demands upon one. Now, theistically, the whole of
the universe, including of course human nature, is part of
an ordered plan. God created everything, designed every-
thing; he foresaw the end from the beginning; and the
responsibility for everything rests with him. Human beings
are bom into the world by no act or wish of their own, and
are furnished with characters that they are not in any sense
responsible for possessing. Clearly, then, they have a right
to demand that the power which decreed their existence
should make that existence tolerably comfortable. But this
is plainly not the case. People are born with physical con-
stitutions that mark them from their birth as subjects for
the prison or insane asylum, or with characters that doom
them to join the wastrel class. And as though to make the
injustice more complete, the circumstances amid which they
are bom and live seem admirably calculated to develop to
the full the defects of their organisation. On a larger scale,
social conditions often elevate the unworthy at the expense
of the worthy; while the same conditions doom thousands
to a constant struggle with misery and poverty, or reduce
them to actual starvation.

It is useless pointing out that the"majority do not come
under either of these heads, or even under all of thefn
collectively. A single unsatisfied creditor may make a con-
cern bankrupt, and a single case of injustice renders bank-
rupt the providence of. God. It is useless, too, to say that
God is working to produce a perfect society ultimately.
This may be satisfactory to those who share in the felicity
of that ultimate state; but it is eminently unsatisfactory
to those who precede that state, because God designed that
human happiness thousands of years hence should be pur-
chased through, the suufferings of preceding generations.
It is equally useless arguing that human conduct can and
does redress many evils, and might redress more. This
only shows that man has more benevolence than his Deity.

Again, a concern may be said to be morally bankrupt
when it loses its credit. How stands God in this relation?
What amount of faith has the world in the guidance or the
protection of Deity? It is an old saying that when a man
appeals to God he recognises how hopeless his position is.
‘* God help you! ” is not an expression of confidence that
God will help, it is an utterance of despair at the prospect
of help, just as “ God only knows ” is a pious way of pro-
claiming ignorance. In illness nearly every Christian dis-
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believes that God will, as the New Testament states, cure
the sick, while the few who do believe it are sent to prison
by their fellow Christians for their pious folly. Believers
profess to believe that God protects the widow and the
fatherless, but Christian husbands show no backwardness
in well insuring their lives—in case of the help not being
forthcoming. “ The Lord watches over this house ” is a
text that decorates many Christian homes, but inquiry will
show that the same house is protected by a burglary
insurance policy, while special attention is paid to locks
and bolts. The very churches themselves are covered with
lightning-conductors to protect God’s buildings from the
anger of their owner. Even the new social Christianity does
not trust in God; it appeals to the electorate to send
certain men to power, which they might do equally well
were it wholly Atheistic. Evidently the belief in Deity is
in a condition of moral bankruptcy.

God’s credit is exhausted because no one knows what it
is he does or what he is expected to do. In the old days,
when God ruled the thunder and hurled the lightning, when
lie sent disease and averted plague, when prodigies appeared
as his messengers, and ordeals were resorted to in his name
to separate the innocent from the guilty, faith had a chance,
and the credit of Deity was proportionately high. But now
lightning is reduced to a child’s toy, and disease, instead
of revealing Deity, only reveals an interminable germicidal
warfare. Prodigies are catalogued in the most prosaic
manner, and, from the proud position of being so many
Murcurys, are now regarded as evidence of the blundering
oi a system perfectly blind to human convenience and wel-
fare. Even trial by ordeal has gone. No judge takes .the
slightest notice of an accused person’s appeal to God to
establish his innocence, and the accused himself places most

reliance upon a first-rate counsel. The other day, in a
well known case, the defendant referred to “ God’s
earth,” whereupon the opposing counsel objected to such

an expression in a court of law. No reason was given, but
it is just possible that the counsel was of opinion that, in
a law-court, the Deity could not make good his title to such
a possession. ,

In every branch of knowledge the direct action of Deity
is universally ignored, and is often deliberately denied.
Theologians to-day assure us that God only works through
natural laws, and that it is useless our looking for him in
particular phenomena. This, if true, divests the idea of
God of all practical value, and endorses the Secularist- view
of life. For if God only works througn natural law, and if
natural processes, so far as human life is concerned, uro
unaffected by ,our religious beliefs, then if follows that
whether there is or is not a God amounts to the same thing.
All that we are concerned with is to develop our knowledge
of natural forces and our capacity for bending them to our
requirements.

Decidedly it does look us though God had gone bankrupt.
But that is the fate of all concerns that have outlasted their
period of utility. When God did the things I have named
there was some apparent reason for his existence. Now that
that time has gone, there is nothing left but to wind up the
concern, and dismiss the large staff of officials who are at
present engaged in satisfying a non-existent need with the
shadow of a vanished commodity.

CHAPMAN COHEN.
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THE BREATH OF LIFE

IN quest of origins, analysis is regressive, knowledge

past is necessary. Antiquity is the traditional source ox |
ledge. The invention of printing aided the Renaissance
learning with its reaction, the Reformation. Search the cDs"
search the scriptures, search for documentary - CVII
Protestants argued mistranslation and , Catholics reta"a_e!
The study of Latin and Greek was followed by Hebrew, Iegfjltl
on the study of languages and the origin of words, in S
of the original meaning. But the further we go back the
confirmation we find. !

With novels interlarded with quotations in Latin an«l

and many pretentious works, little more than hniF*j
exercises, the study of languages was part of the cult»'l;
development: Search was intensive, extensive and produ<Gh
aided by discoveries, notably the Rosetta stone; with the

of such men as Roth, Bergaigne, Champollion, Do *'_r’
Nietzsche was influenced by the Avestas and Schopenhauer (A
said, by the Vedas. “ Fifty years ago,” said Max Mulh], j
1875, “there was not a scholar who could translate h. I'1».,
the Vedas.” We can now go back much further thau

Scriptures; the Egyptian, Rook of the Dead, Babylonian h* j

the Avestas, the Buddhist Tripytaka, the Vedas. “ jp
nothing more ancient, nothing more primitive, than
Rigveda ” the “ most ancient of our sacred books.”

There is controversy over chronology and meaning, *

basic terms. Rudolf Steiner said that only clairvoyance =
see the hidden meaning in tho Vedas. But, in the 'W1 |
Bergaigne, incoherence is “ the daily bread of Vedic 1)< fj]
In the Vedanta, we see tlie development of a pantheism as j
as ritual; which can be followed through Brahmanism ~»
Krishnaism to Buddhism. And it is argued that its ih"1

can be traced across Persia through Egypt to Europe, a¥i«
the other direction, to China. “ Only the One breathed. (
was everything, everywhere.; the It, the That, the me in §

“ The sagos— discovered in Non-Being the link with Being-

It used to be said that Thales was the first philos«!
explaining all in terms of one, water. But here is a phil0L)™
far older, explaining all in all, in terms of One, breath. ~
utterance that is breathed, the spoken word, is tho basis of» t
philosophy of tho intangible; and breathing has an impugn
place in the exercises of the Yoga. Physically we hax ji
intangible iluiil pervading space, becoming more palpal* »
tangible forms. But the outlook is basically psychologi«m
the analogy of breathing; memories, thoughts, desires, fed'
are transient; they come and go; like the past, present' |,
future, these are inspiration, respiration and expiration. JL
is neither beginning nor end ; all is 'change, a process
becoming.

The only certainty is in contradiction and negation.

No is His Name.” The poetic metaphor expresses metamoi p«I'
Wo are tohl that there is no word in Sanskrit for nothing- .
is later that these ideas become those of creation, preservar,
and destruction. Here there is incarnation and the traiismX ,
tion of souls, and poetic allusion favours sublimation
suggestive illusion. It is absurd to seek doctrinal certitude ,

only vaguary and confusion is to bo found. Consider
primary terms, and the problem of translation. The verb .,
be, being, is derived from the Sanskrit bhu, breath. But {

word breath comes from the Anglo Saxon for steam, from 'm
for to heat, to burn* The very terms are analogues.

This hinddG notion of the. universe, of tho god breathing -
and out; the association of breath and warmth with life, ' c¢
air, and the light and heat of the sun, is seen in the “ R1
Fire ” of Zoroastqr in the Zendavesta. Here we see tho am* ~
of light and darkness, knowledge and ignorance, good an
Here also, a more definite concept of time: “ excepting
all things are created, Time is the creator.” Here we Gl

Tic»
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s ithe. Batheanige

connection with the emanations ana

»strology; the term “ eon” implying a penot o - tlievc
~Hal messengers from the celestial realm. n J utterance
a& astrological implications, and insistence on “Name” ;
Hthe “ Word,” which takes more definite onn N these
ajl of transmutation and incarnation. ® "visions Ezekiel
Miotios in the apocalyptic scriptures, as m tne Ophet.
sav'a the sky which spoke through the mou » They are

'Kith new complications the old notions P® {_ation and
1 seen in Greek philosophy. Here a so One; the
“itriuliction; nature is a paradox; i tity Of opposites,
“"fusion of multiplicity in unity ; and , ! api comes
"r Heraclitus the beginning and the en « ~  have the

attraction and
tjje Orphics
is al®

mm god, all returns to god. In Jn

'xparnsion and contraction of the mvc' - >
tl'ulsion; love and hate; the affinities. He

<"1 Pythagoreans, accepted metempsyc iosi notion cf an

"Iplled 11 Plato’s doctrine of remmiscenc = 1 DemOCritus’
&prvading ethereal substance is essential to botn

vision and Plato’s philosophy of ideas, and came to
Thr*Ftod *n the Latin term spirit, air.
I'lon~j~~tion  of physical science, like mathematics, was

' Inysti’ism. With the Stoics, more clearly in Marcus

MNWR '> We see communion and incarnation, typical of the
ha\ve * El the mystical neo-Platonism and Gnosticism we
"Mils' Imate Reality, intermediaries, arc,lions and angels; the
regiQjlliu °f ideas with visions; developing into Christian

'‘®> with the ascent and descent, to heaven and hell.
luife m'dHe ages we have the scholastic controversy over
"IleaqHt and the development of mysticism. Cabala
fight» re<*Hon and we see the old notions in the astral
Woin uf Hie cabalists and rosicrucians. The Breath of Life
Eiiiy s more substantial in the mystical “ elixir of Life” and
"nlj~Etion of metals, of the alchemists, leading on to the

Wi of Paracelsus.
"ithi Hie development of astronomy, optics and chemistry,
air. H7ian  “ ether,” spirit becomes more immaterial than

<e n, |, mysticism, astrology, crystal-gazing and clairvoyance,
I'l"allj. ">n °f expansion and contraction becomes a form of
Jlagtiet'. UL magnetic analogy of Paracelsus led to animal
Aiii(i(Kn n,ld fdesmer's “ magnetic fluid.” With the study of
*W\o st following Schopenhauer’s unconscious will, camo the
Mgg "’'ins, the Freudian unconscious, suggestion and auto-
"ai With the discarding of ether in (scientific investiga-

b&b "frctio-inagnetisin, the emanations now come, not from
Yil \“'_EUHE flom a transcendental ego. The intangible spirit
-1(4,|]1g', 8R observable fact, in the *“ odic. emanation ” of
Mt ul_oaC| in the “ ectoplasm,” in the mediumistic

I\ (l1aNsation ” of tlie spiritualistic seance. ,

fikgN st]ff live in a world of continuous change; of contra-

. ' Prom being certain in negation, we now appear to be

u Su t". see the unseen, believe the incredible, unconscious of
- 'fU'sition of positive knowledge.

Il. H. PREECE.

DANCING AND RELIGION

N‘ ﬂl dn'at]ly rejoicing, you may start “ dancing with joy.”
de interconnection between dance and excitement works
H i, , 11T way round, too. Certain dance movements tend at
"Mjj ~ Hie performers up into a state of frenzy so that they
1E ' Hiemsolves obsessed by a deity; and this, in fact, is
1l hir,°l)or meaning of “ enthusiasm” (to have a god— theos—
m, f
% position of dance in ritual and for profane ends as well,
it leads to. The
down to the

'uigiji 'ij’ Is explained by this “ enthusiasm”
dance—from the Orphic 1l Emmelia ”
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dances of exhaustion by the dervishes.—lies in mystic. The
ancient Greeks only danced when the effects of wine made them-
selves felt, the Romans considered dancing unworthy of a man,
yet they had a special caste of priests, the “ Saliers ” (Jumpers;
for the performance of sacred dances, Frequently dances were of
an orgiastic nature, such a$ the “ Bacchanalia,” since they were
meant to further fertility in nature and society. Hence the
joyful dancings when the days grow longer, when the corn is
thriving, on the occasions of marriage or harvest thanksgiving.
As a means of performing magic, the circular movements of the
heavenly bodies are imitated by the dancers; those, of course,
are grave and measured movements (like the Japanese No),
gradually developing into the mystery play and finally the
“ drama.” A simplified form of this circular movement for the
magical protection from evil influences is the procession around
the fields or the village, etc.

The recital of the Psalms, for instance, in the early church still
was accompanied by dance steps and the Fathers did not see any
wrong in this. St. Basilius (4th century A.n.) held that even
the angels could do nothing better but dance in front, of the
Lord. He mentions Easter Dances under erotic songs as was
the real purport of the “ Song of Solomon ” with Shulamith—
the female counterpart of Shnlémé in the mystical union of Sun
and Earth—performing a lascive dance (c. vii) like David, the.
représentant of Spring, in 2 Samuel vi, 14-16. During Holf—
the Indian Spring Festival—the Nati’s or Holy Temple maidens
— perform a dance called “ Natch ” or Lasya (from lasa= to
jump) according to the general belief that the Easter Sun jumps
three times.

Not seldom the early Christians'receded to deserted places
in order to celebrate in dancing and it is significant that the
first orders of monks were called the “ Choreutes ” (from the
Greek “ chorus” = a dance in a ring). Up to the 17th century
a.d., certain religious ceremonies— particularly’' Nativity Plays—
went along with dancing, and until the 14th century, the “ Danse
Macabre ” on the burying-ground was a social outlet, showing
how even the groat of this world become humble and equal to
the poor in front of death.

However, along with those dances sanctioned by the Church
there remained the old ritual dances in honour of pagan deities,
with the performers being clad skins or wearing
masks. These dance rituals were decried as “ Witches' Sabbath,”
and, at last, dance became separated from Church at all. St.
Ghrysostoinus called dance a “ circular movement, the centre oi
which is Satan.”

in animal

is deeply rooted and all over the world,
the ritual dances have survived
from the Austrian “ Clog Dance”
“ Juchzern 7 (huzza shunts)
“ Carnival

Tradition, however,
especially in remote places,
under this guise or another,
(Schuhplattler) with its sensual
down to our “ Carnival ” with fancy-dress balls and
licences !”

Up to the last war, at least, in the Carpatho-Ukraine, in the
case of a fire the peasants called in—not the fire brigade— but
the village witch (voroshka) who through her magic dance ought
to appease the fire demons! In a similar way, primitive people,
all stripped to the skin, dance round a sick one, and hope by this
and the committing of much noise, to chase away the demons of
illness.

In the olden days, among the Slavonic peoples, there was
unrestricted sexual intercourse on certain occasions such as
Christmas, whilst in Western Europe, the last days of the year

were celebrated with Torch Dances (astral meaning). Until the
year 70 b.c., on the 15th of the month of AB, the virgins of
Jerusalem wused to dance in the wineyards; later, Jewish

youngsters—men and girls—danced with torches at the Feast
of Tabernacles, i.e., after the Jewish Now Year. Similarly, with
the dance around tho Golden Calf, the idol represented the Sun
in the vernal equinox of Taurus.

PERCY GORDON ROY.
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ACID DROPS

At Inverness there has been much trouble over playing ‘foot-
ball on Sundays. The chief enemies of this are the Free Churches,
.and their provision of freedom is that of going to church. The
Town Council, however, declines to prevent footballing on Sunday,
and the godly group has discovered that this Sunday play is
clearly part of Russian Communism. It is rather interesting to
not®© the number of discoveries that have been made with regard
to Russian Communism and how readily the Churches will use
Communism as a bugbear. We shall hear next from some of the
Churches that the growth of Freethought is due to the artfulness
of Russian Communism.

But we should like to point out that Communism is a very old

philosophy, it is found side by side with people who havo good
characters, and is mentioned rather strongly in the New Testa-
ment. Here is the meaning of Communism from a very good

dictionary. According to that, Communism is, “ A theory that all
should possess and enjoy property in common, and that individual
ownership should be abolished.” To make it clearer, the dictionary
adds that it is “ the most extreme form of Socialism.” This
seems to mix things up a bit, for even the Pope claims to have
some kind of “ Socialism,” and with Churchill claiming to be
some kind of Socialist, none of us will be quite sure where we are.

The Bishop of Richfield, Hr. Woods, has just finished, after
many Yyears, a book that bears the title, “ What is this
Christianity?” If we were certain that the Bishop had made it
clear, we would order a copy of the book. But for several
centuries people have been claiming to give the exact meaning
of Christianity, yet each explanation only makes room for
new ideas and theories. If we trust God himself, he has been
continuously altering his mind as to the meaning of his own
book, and his avowed followers have, literally, cut each other’s
throats to settlo the differences. Actually there has always been
constant quarrelling and throat cutting to determino what God
meant.

North Shields is in a terrible position. We have that on the
authority of Mr. E. Brown, President of the “ National Sunday
School Union.” What is it that has come over South Shields?
Many years ago we were very frequent visitors to North and
South Shields, and found the Northerners very decent people
indeed. On looking further, wo find there, are no complaints that
North Shields lias more drunkards than other places, there are
not more thieves there than elsewhere; in short, what is the
matter? Well, wo find that the fears of Mr. Brown are that the
population in South Shields is not so green as Mr. Brown would
like them to lie. Anyway, Mr. Brown is beseeching everyone to
give himself ‘* with fervency to God.” That is quite in order,
but it is just possible that God may go for Mr. Brown for so
openly shouting that God is losing some of his people—who are
none the worse for it

Generally speaking, flic Scotch people do not love the presence
of the poor Irish people, particularly when they bring strong
belief in Roman Catholicism. This is shown most in the larger
eentros, and above all in Glasgow, and Professor Forrestor, of
St. Andrew’s, is more than uneasy as he showed in a crowded
meeting in Glasgow, of the hold Rome is getting on Scotland.
He drew some interesting facts concerning the influx of Roman
Catholics, the ban of Catholics marrying non-Catholics, and above
all the great extent to which property is owned by the Catholic
Church. We remember that there was some agitation on this
point years ago, but the Roman Church managed to hush it up.
It is certainly worth attention, although it will not be an easy
job. The Roman Church is very, very artful, and plants its men
in important places.

The Glasgow *“ Sunday Mail ” gives a very pathetic picture
of many thousands of children minus their swings, roundabouts,
and other enjoyable playthings in the parks on Sunday. These
things appear to be very simple and of small consequence. That
is not true. To watch children on Sundays looking through the
railings longing for the healthy playground that lies before them
is of more serious character than most people appreciate. It is
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robbing children of something that, cannot be replaced. 0”7 ge
these days we shall find enough developed human nature t°

to it that this robbing of children of what should be regard? |,
a first right is vilely wrong. It is only fair to say that so® ~
the clergy have tried to give children their right's. It is S°
know that some professed Christians are better than their n
It is a punishable crime if the guardians of children do not I'*0".
sufficient food to keep them well fed. Perhaps we shall disco”
one day, that the provision of food and play is of great« (
portance than the maintaining of the existence of a religion

is worn out.

d

We were pleased to see from the pen ef the Raghtor r.
“ Reynold’s News ” an excellent sketch of one of Eng“.l ~
greatest men— Thomas' Paine. It is good that Paine’s great”?
getting recognised, although not as it should be. Paine - [0
the people of England in every way, and to an extent t*“‘l
other man did. Everyone of the main improvements that
been made during the past fifty years were laid down by 1 Cf
His character may well be expressed by himself. Someon©
note had said that “ Where freedom exists, there is my countl
Paine retorted: “ Where freedom is not. there is mine.” A”
did more than say that, ho practised it in a way that n° ¢
man did. No single man ever did so much for mankind, alli.®
has been lied about more than other men. But his great ©
was his attack on Christianity. Even in his fine article, the E [
of “ Reynold’'s ” refrained from mentioning Paine’s work jt
Christianity. And this common omission is not by accident. ~
is fear of the power of religion still. The Church has lost I ,
of its strength, but it is still powerful enough to make M©!l (
of Parliament and heads of newspapers fearful of attacking
Church.

The apostle Paul troubled his poor head about the heml
women. If he lived now when thci ladies affect' short hair lie " ‘jp.
go raving mad. It was a subject on which he felt prof«ll’
To his mind a woman losing her long hair, was like an “..j
falling from glory. He warns the whole sex against SN
with their tresses. Men, however, are recommended to sidl
close, long hair being “ shameful.” We have a shrewd su*P|d>
that Paul wa” bald. Perhaps if a hair restorer had been invent? ,
msuccessful trial might have considerably changed his views "j»
this subject. Man was not created for woman says Paul,
woman for man. He is, of course, alluding to the old Rib u
But a similar observation would have been as sensible 1 5
the two halves of a pair of scissors. When they meet what 1
it matter which was made for the other? Consistently " j
this view ho says, “ Wives, submit yourselves unto your o
husbands, ns unto the Lord. . as the Church is subject -
Christ so lot the wives be to their husbands in everythllt*.
Some men have tried this with no great success, and many a
thinks lie is having his own way “ in everything ” when bl
sweetly and beautifully led by tho nose. Obedience is ft |
word in marriage. Its introduction makes the wife a leg”l $
co.ncubine. Besides, if there must be obedience, Paul’s rul??,
ridiculously sweeping, for some women have more sense and j171,
ment than their husbands. Every afflicted woman who apP j
to the magistrate for relief from the sot who curses her hO/i
is flying in the face of Paul. “ My dear woman,” the magist,Jr
should say, “ your request is very reasonable, but it is very =
orthodox. Go home and read the fifth chapter of Ephesians " IU
you will see that wives must obey their husbands in everythW

tf

1t is pleasant to find some of our religious leaders have 1,
forgotten that there are others in the shape of men and w«1j
whose taste and general feelings do not run side by side "~
Church people. Here is the Rev. ,T. Prinble, of St. Ninian’'s. "p
has declared that lie agrees with those who wish cinemas tj
opened on Sundays. He says: I am a democrat, and do 1
believe in trying to get people into Church by shutting ‘l‘iiﬁ
pubs and everything else. | believe sufficiently in my way 0l
to allow the alternatives side by side.” This was said 1 *
representative, recently, of the “ Daily Record.” It is ,ftb'M1
pity that Mr. Prinble is a parson. It seems a waste of t
material.
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THE BRADFORD TROUBLE

Wi e
\ o Ill0Ornised to givo an account of

' . at Bradford.l

Ilio attack on llio

A 'n* nuition of trouble in the Bradford Branch
canie when the Executive received information in
1946, that Mr. F. J. Corina had moved a
K( lL«°n at a branch meeting that, the Bradford Branch
45 ' NMOm the Parent Society and continue to function
4 separat®© Society.
dh'at ~xe(:u*lvs is the only body with the power to
iwmi,_or dissolve branches, the situation called fo
&'Nilte attention.
the o’orina admitted to the Executive that he ]jad moved
H ‘'us’Intion<on behalf of Mr." Mitchell, ami was in agree-
C With it, and that the resolution had been adjourned
Inrther meeting of the branch,
tic i° Executive at once called a meeting of all the
of KIS of the Bradford Branch to meet representatives
m . 16 Executive, and the General Secretary, Messrs.
At ' *S ail<A Seibert, went to Bradford for that purpose.
Pn. moment, the serious illness of Mrs. Cohen
..... me from going, but 1 felt the matter' was in
1 tliuls and results proved 1 was correct.
tl( * WIs made clear to all present at that meeting that
«ii'] 1<9>luti°n was an outrageous one. That if Mr. Gorina
;ijl  Us friends wished to form a separate organisation,
lat was necessary was for them to leave the N.S.S.
ci. s”a*t their own Society, if they could. That was a
N~ "™Mly °l1 g°hig to work.
, * 'm Corina said that, in spite of what the Executive
add §5|'<} he was determined to go on with the resolutﬂ)n,
Zlhd. Warned the Executive that if they took any action
ilist him he would take 95 per cent, of the northern
mbers of the N.S.S. away from the. Society.
, ' ny Executive of the N.S.S. at any time, which sub-
fi, .C'l t° that sort of conduct would be unworthy of the
Niety and its traditions.
If- I December 19, 1946, Messrs. F. J. Corina and B. B.
«fell were expelled from the N.S.S. by the Executive
k "0 grounds of their declared intention to destroy the
Yo' I°ri® Ei'ancli, N.S.S. If they had resigned from the
Wt" ' they Ead a perfect right to form another Society,
( » was a dishonest act for members of the N.S.S. to
~Tto destroy a branch.
atiirally some members of the branch were Misled, and
wir. (orina’s friends were induced to enter into a
Hi action claiming the assets of the branch consisting of
"*“as, literature and funds of the branch, and claiming
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£50 damages from Mr. Baldie and from Mr. Searle, who
were the properly elected officials of the branch.

It was a foolish thing to do and the case was heard in
the Bradford County Court on March 11, and judgment,
with costs, were given in favour of Messrs. Baldie and
Searle.

During the case, the judge suggested the possibility of a
settlement by arrangement. It was a kindly suggestion,
but we were not dealing with kindly men, and nothing
short of unconditional recognition by the plaintiffs that
Messrs. Baldie and Senrle were the proper officials of the
branch was acceptable to us; and. so the case went to
judgment, with tile result as slated, above.

We have to thank Messrs. Day, Baldie and Searle for
the cheerful manner in which they met all the extra work
falling on them in connection with the trouble, and we
heard excellent reports of the conduct of our witnesses in
the box. They were Messrs. Day, Baldie, Searle and Airs.
Laycock.

The Executive of the Society has always defended members
of the N.S.S. when attacks have come from Christians:
the unsavoury thing in this case is that it was necessary
to defend branch officials against 'an attack from fellow
Freethinkers and colleagues in the same N.S.S. branch.

T did not attend the Court,, but Mr. R. H. Rosetti, the
General Secretary of the N.S.S., held a watching brief; lie
has been of great service in this matter.

Fuller details will appear in the Executive’'s Annual
Report, which will he read, at the Annual Conference at
Whitsun, and afterwards circulated to all members of the
N.S.S.

CHAPMAN COHEN.
President N.S.S.

SUGAR PLUMS

The Bradford Branch N.S.S., that is, those who remained loyal
to Messrs. Day, Baldie and Searlc as the, proper officials of the
Branch, will commence open-air work to-day (Sunday) in the
Broadway Car Park. We believe Mr. IT. Day, the Branch Chair-
man, will lie the speaker, hut we have not Keen informed as to the
time. The Branch is keen to got on with the work of Frocthought
and it is hoped that those who consider the cause more important
than individuals will give their support to the meetings.

The West London Branch National Secular Society concludes
its successful syllabus of indoor meetings with a lecture! by Mr.
F. A. Hornibrook on *“ Freetliought) Religion, and Politics.”
to-day (April 4) at 7-15 at the “ Laurie Arms,” Crawford Place,
Edgware Road, W .I. f

GHOSTS.

MADAME Dr. STAEL said, "1 do not believe in gliosis, but
I am afraid of them.” Probably there are millions who would
say the same thing if they had the wit. The belief in ghosts
is dying out, but the fear of them survives. Our intellects have
not yet impressed their sanity on our nerves. Darkness and
mystery still disturb our imaginations, and evoke physical
reminiscences of ancient times. Within the clear light of con-
sciousness we are ourselves, but. beyond that wo are automatic
legacies of the past. Our ancestors, as Emerson said, are potted
within us.. When we act, they are moving us. It is the inevitable
law of mortmain. Our forefathers rule us from their tombs, and
many of tin weird thrills we experience, in situations that
millenniums ago loused the barbarous terror which is the nurse
of superstition, are caused by the charnel breath of their
sepulchres sweeping through our sensitive frames.
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My personal experience on this subject is worthless. 1 know

that very ignorant people in towns, and bucolic minds in

sequestered villages, have a deep-seated faith in ghosts. | have

met educated men and women who dislike conversation about
them, and others who frankly shared Madame De Stael’s senti-

ment. A few—a very few— 1 have met who were entirely, superior
to the superstition. Does not this show how powerful is inheri-
tance? Does it not warn us that the follies of barbaric ages,

the delusions of the ages of faith, must be Strenuously repudiated
by our minds, lest they assert themselves in our blood?

In my tender childhood | listened to ghost stories befoi'e the
winter fire till it was a horror to leave the room. Frequently
1 crawled upstairs to bed with rny eyes shut tight, fearing that
if 1 opened them | might behold a grisly shade. For years I
lived next door to a haunted house. Some persons asserted that
the ghost still roamed at midnight, which appears to be the
hour when the spirits take exercise, as wo further perceive in
Shakespeare’'s “ Tis now the very witching time of night.”
Other persons, however, asserted that the ghost had been “laid”,
no one could say exactly when, by a clergyman who encountered
it at the critical moment, and drove it underground with a
chapter of the Bible. That ghost was the subject of my dreams.
Yet | never saw it, nor indeed any other, although 1 watched
for its appearance by the hour with a fearful fascination.

On one occasion, however, 1 made sure | had felt a ghost.
family was residing a few miles from Plymouth, and 1
myself in a room at the top of the house. Several miles beyond
us lived my uncle’s family. He was a farmer, and his eldest
son used to attend the Plymouth market. Ono evening, as my
cousin was returning home, he took supper at bur house, and
being exceedingly tired, lie rested there, intending to proceed
home in the morning. The only available bed was mine, and
lie was put into it. 1 was out with other boys that evening, and
when | returned at an unconscionable hour for an urchin of eight,
1 sneaked into file passage, and persuaded one of my sisters to
let me scurry off to bed so as to avoid a storm. In the hurry she
forgot to tell me of my cousin’s visit, and | slipped upstairs
in the dark. I undressed myself, and the bed being high, 1
took my usual running leap upon it. Horror of horrors! Instead
of descending oil a flat counterpane, | alighted on a living form.
Quick as lightning, | jumped off, opened the door, and fled down-
stairs, followed by the dreadful presence, which | concluded was
old Nick himself. The whole family mot me at tho bottom of
thé stair, where | rushed into my mother’s arms shouting, “ Tho
Dévil, the Devil!”

A famous spectre, far more so than the one 1 lived next door
to, was the Cock Lane Ghost. Johnson’s credulity as to this
supernatural visitor seems to have been an invention of his
enemies. Belief in the Cock Lane Ghost was very general in
Condon in 1763, and Churchill satirizes Johnson as one of the
dupes. But, according to Boswell, the great lexicographer sat
on the committee of investigation, which proved the whole thing
a fraud. It is obvious, however, that Johnson did believe in the
reality of ghosts, although he appears to have been stricter than
other superstitionists in his notions of evidence.

That Shakespeare believed in ghosts | think is untenable. The
ghosts in his plays are mere “ stuff o’ the mind.” Hq employs
them as accessories to heighten the interest of the drama, but
lie never lets them affect the natural development of the plot;
and, what is more remarkable, lie makes them visible or in-
visible, audible or inaudible, to suit; his purpose. The ghost in
ifamtef is seen by the fated son and his friends, yet in flic
closet, scene, while Hamlet sees and hears it, his mother sees
anil hears nothing. Similarly, Banquo’s ghost is only perceptible
to Macbeth. When “ the great magician, bold Glendower,”
boasts that lie can “ call spirits from the vasty deep,”
Harry Hotspur answers: “ Why, so can f, or so can any man,
but will they come when you do call for them?” Shakespeare’s
philosophy of the subject can be summed up in one of his own
phrases— “ Such tricks bath strong imagination.”

Our
slept, by

April |, 19H

. Trey
in the present age-
appear at Spiritist seances, but if any person has
courage to seize them they turn out to be solid flesh and
When superstition is reduced to a trade, it is a miserable mi

of trickery and dupery.

Ghosts never trouble sceptics. Their visits are always
fined to believers. Nor do they appear in the daylight. -
flit about, like bats, in the dark. A haunted house is sure to »
more or less Sequestered. Nobody hears of one in ;I
thoroughfare. A ghost in the Strand would be a ease 1° 7
police. Sometimes a ghost proves to be a rank imposture,
was one of this kind a few years ago in Texas. It used to spl
up on the wall of a graveyard and, frighten the passers-by > j
deed, its uncanny presence soon produced a perfect rel@'l
terror. But one night it popped out on the wrong man. Hel
his revolver and took a potshot at the obtrusive spil'd-
dropped to the earth with a, groan, and was presently taken
the hospital. a)d

The belief in ghosts is the beginning of religion; yes> ~
the end of it, too, for tho first and second childhoods agc, *-Eli
similar. The only difference between the savage and the clVilb
in this respect, is that the former expects to see ghost:S a?
night, while the latter only expects to see them after
dead. The essence of religion, in both cases, is ghostology

Gods themselves are only ghosts, They are the chiefs,gﬂ
they cannot survive their tribe. Ghost, (Anglo-Saxon o
German geeist) originally meant breath or air, like the y
spiritus or the Greek pneuma. The Holy Ghost is literally »
Wind ; in other words, nothing but gas. The true Holy Gl’i"
therefore, is pure air; in which | believe as devoutly asM”
Christian. It is life and health and hope and joy. ' >'e
Holy Ghost, our hearts inspire,” is a capital prayer when -
understand it in the right sense. The Churches had
misunderstood it. They have built grand and costly edi ,
devoted them to the service of God, and consecrated thelJ)
the name and by the power of the Holy Ghost.. These imp ,},
structures have been adorned with stained-glass windows,
ing some incident or episode of the Christian superstition; 'y
millions of worshippers have felt a rapture of devotion as j
saw the sunlight streaming through the storied panes, ‘Cj
kindling all their red and purple glories. Yet the spElL ,
houses of God often threw their shadows (and do so still) I
squalid hovels or foetid slums. How much better it were, ™ jX
choice must be made, to lose the glorious temples and ga*l |
happy homes; to lose the red and purple glories of
storied windows, and gain the crimson of glowing health 11,
faces of humankind. G. AY. FOOT”"'

Ghosts are falling out of fashion
still

MISSIONARIES IN CHINA
> o

Itnt if toleration be the note of Chi.nese po-lity— concerning
religion alone, lint almost every matter atfecting goveriinie"l
it may he asked, what is it in the propagation of Christi®1 |
that excites the hostility of people and rulers? It is that '
missionaries present themselves to (fiiinese view as the ill,’,
Inents of powerful nations bent on the ruin of the empire. 7 'jj
enter the country with a talisman of extra-territoriality; *
persons are sacred: tho law of the land cannot lay hand?f ,
them. That is tho first stage. The second is, that they wees ~
extrn-torritoiinliso their converts also, whose battle they I'l',
in tlie provincial courts and in the rustic communes, mid (]
make it of material advantage to the people to bear the
of the Cross. Many missionaries are really zealous in the " ]
of alienating the Chinese from their natural allegiance, a" . 4
encouraging them to seek the protection of foreign Powers nf®14
the native authorities.-—A. Michib-

ROME OR REASON 7 A Question for To-day. By Colo**
R. G. Ingersoll. Price 4d.; postage Id.

THE MOTHER OF GOD. By G. W. Foote
postage Id.

Price &
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IF | WERE A SAVAGE!

f 1 were a Savage—

would sing in open spaces,

would dance in sun-lit places, >
~nd ray tissue would not be so adipose. ,
% \Would never wake each morning
Lazy, livery and yawning,

Nor would I wear glass windows on my

nose.

*B go naked in December,
I would hunt, though not a member
the Quorn or other huntin’ class.
I Would not pay rates and taxes
But behead all Mayors with axes,
Wl their Corporations | would club en masse.

~hen in hunger |

would hanker

jter book-maker and banker-
'ey aro such a nice fat-bellied little lot.
a stew they might get slimmer
1'd watch them gently simmer,
Vitli some sage and onions ; then serve piping hot.
Politicians, bless you,

or

would never more address you
give promises they did not mean to keep.

would wake them from their slumbers
N soon decimate their numbers
It a0m!"0°n on a mlick-heap— quick and cheap,
'hose small boys with running noses
'o throw stones and pinch my roses—
I''ght round the rugged rock 1'd make 'em run
‘B their feet were sore with blisters,
til-oil- silly giggling sisters—

'Bj

I'd throw them to the crocodiles for fun:

j¥6 ToF \wives, 1'd not be rationed,
Iq\’; I'd choose 'em fully fashioned;
AllY nagging ones 1'd par-boil in a pot.

Tt 8ol~-diggers

would hit on

’Aﬁt pink Rortion wirich they sit on;

j, . all

income Tax Collectors would be shot.

q ty “in-law” would be outlawed
1 secularly bound with stout cord,
(IGPosited toNeed some hungry shark,
j,. ~>0 greedy, grabbing Grocer
nlg hard coconuts 1'd throw, Sir,
~  ho learned to count my change right in the dark,
ys I°i' landladies and such-like

(I Would keep them in a hutch

like

y'"n°a pigs— for so they are, except a few ;

Of

I'd feed them/on a trifle
poison just to stifle

«ir propensity for serving hash ami stew.

h |

could go on for ages,

‘tiling pages and more pages ,
'Vith the things 1'd like to do— but why should

It is merely idle chatter,

Old it really cannot matter—

'w no Savage—so 1'd better say “ Good-bye

tv. H. WOOD.

POOR COD

/" uItlisﬂj'*? 111 blasphemy reminds us how profane are many of
JiHI. '6 °1 popular books. Here are a few we remember off-
TG ... "'°(@’'s Gentlemen,” “ God’'s Fool,” “ If | Wore God.”
Be p heel of God,” “ God’s Outcast,” “ God Forsaken,” “ In
Jge °1 God,” “ God and the Ant,” etc.
Cob~NUEM RESTATED. Fourth edition. By Chapman

N®AKTIXr
PrtrP

Price 4s' fitl” Posta8c 2id.
IOR MYSELF. By Lady (Robert) Simon.

I 2s. 6d.; postage 2d.
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CORRESPONDENCE

Dr. C. E. M. .IOAD REPLIES

Sm,.—There now, Mr. Wood, you have drawn me!

Having made you a handsome present of the admission ami
the fact, 1 propose to answer your question and to ask you one.

if you postulate a creative mind in order to create the material
world, what, you want to know, are you going to postulate to
create the creative mind? Who, in fact, created God?

You will find the question come together with half a dozen
more rather difficult ones in Chapter 11 of my book, “ God and
Evil,” which I recommend to anybody who really wants to know
how tile anti-tlieistic position should be stated. Really you Free-
thinkers don’t know your own business! For the question thas
Mi . Wood has chosen isn’'t really so very difficult after all. For
(1) though we can’'t conceive matter creating anything, we- can
not only conceive but actually experience creation of mind. A
man experiences creation of mind whenever he writes a poem oi-
an article for the *“ Freethinker,” and whenever, as now, he
replies to it in a letter.

(It also happens, alas, when a mind conceives and invents some-
thing like the internal combustion engine.)

(2) Wo know that matter is not immortal for, in the ease
of material things, we can see them being made and we can also
see them being destroyed; see bodies, for example, turning into
worms. (Matter is indestructible, did 1 hear you say? Not a
bit of it. It was, no doubt, in the nineteenth century, but those
who think freely must permit their free enquiries to embrace the
nature of the twentieth century atom.)

On the other hand, we don’t know that mind may not be both
immortal and uncreated; wo have no evidence on the subject one
way or, the other, since we have never seen a thought go out of
existence. Hence, the difficulty which exists in the case of un-
created matter is not quite so great in the case of uncreated mind.

Having answered your question, | cannot deny myself the
pleasure of asking you one, or rather two, in return.

(i) WIliy do you always assume that when a man changes his
views he does so from interested motives, or why, if yon don’t
assume it, do you, nevertheless, contrive to imply it?

(ii) Or is it only in regard to a change from views which you
do hold to views which you don’t, that you make this assumption
and suggest this implication? Does it never occur to you that a
man might honestly disagree with you?— Yours, etc.,

C. E. M. .Toad.

LECTURE NOTICES, ETC.

LONDON— Outdoor
North Loudon Branch N.S.S. (White Stone Pond, Hampstead).—
Sunday, 12 noon: Air. L. Enuilt.
LONDON— I ndoor
South Place Ethical Society (Cynway Hall, Red Lion Square,
W .C.l).—Sunday, Il a.m. Ethical Aspects of American
Thought and Life.” G. E. O'Deil,.
West London Branch N.S.S. (“ Laurie Arms,” Crawford Place,
Edgware Road, W .l)_ Sunday, 7-15 p.m.: * Kreethought,
Religion and Politics.” Mr. F. A. Horni'bbook. -

(AOUNTIY—Outdoor
Bradford Branch N.S.S. (Car Park, Broadway).—Sunday, 7 p.m.:

A Lecture. Mr. H. Day.

Nottingham (Market Square).—Sunday, 7 p.m. : A Lecture. Mr.
T. M. Mosdev. '

Sheffield Branch N.S.S. (Barkers Pool). Sunday, 7-30 p.m. Mr.

A. Samms, and others.
COUNTRY—Indoor
Halifax Branch .N.S.S. (Roar’'s Head Hotel, Southgate)__ Sunday,
7 p.m.: “ Body and Mind.” Air. H. Seari.e.
Manchester Branch N.S.S. (Chorltou Town Hall, All Saints)—
Sunday. 0-30 p.m.: “ The Stream of Life.”” C. McCadi,.
Merseyside Branch N.S.S. (Stork Hptel, Queen Square,
Liverpool).—Sunday, 7 p.m., Mr. G. Thompson (Liverpool):
“ The Stream of Life.”
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THE CHALLENGE

I AM gratified that my short article lias aroused Mr. Wood to
reply, but regret that its effect lias not only been lost on him, but
appears to have reinforced his convictions.

At the risk of still further entrenching his ideas | will make
reply-
My fine-sounding words and lyricism were for effect and to

contrast against the gtyomy and sepulchral tone of his essay. 1
think that in that I may find myself in good company.

“ Let each 'man and each nation strive to be the best.” 1
can only underline my original statement. What exactly does
Mr. Wood propose as an alternative? Mediocrity ? It is not
a bad thing that a schoolboy endeavours to excel in his studies
or his athletics. Mr. Wood would teach him to curb his en-
thusiasm and ability to that of the lowest member of the form.
His new Commandment is “ Thou shalt not excel.” None would
dare to be top of the form and all would be placed together.
There would bo no promotion, and with no promotion, no learn-

ing, with no learning no education; without education ignor-
ance would be rife. With ignorance, superstition would blossom
with all its vile and evil consequences. Religion would boom

and the priesthood would hail Mr. Wood as their new Messiah.

Sine© it may be assumed that the contrary is desired, |
suggest that my proposal, being the opposite to that of Mr.
Wood’s, is more than likely to have the right effect. If this
is accepted, then *“ striving to be the best” or “ endeavouring
to excel ” are good maxims and a boy should be so encouraged.
Arid if the boy, why not then the man? Or does Mi-. Wood
suggest that education should be suddenly cut off like a switch

clicking out the light?

This is so patently absurd that I make no comment and pro-
ceed on the assumption that a man also should strive to do Iris
best (!) From that point the logical sequence follows that il
a man tries to do his best, and be the best, then a family also
will try ; if a family, then a village, then a town, so a county,
and so a country. This, sighs Mr. Wood, leads directly to war.
It is regrettable, but a study of history shows this to be true.
However, before descending into the depths of misery and des-
pair, let us examine the situation.

In the dawn of man’s career on earth doubtless the struggle
was individually fierce and bloody. A later increase in reason-
ing faculties showed liim that organisation into groups or tribes
produced a stronger and better way of overcoming enemies. A
tribe, subjugating another, would absorb it; this simple process
which needs no explanation, led directly to the countries of
to-day, none of which exist but by reason of amalgamation by
force. Scotland, England and Wales fought to make Great
Britain ; even the United States warred for their independence
and ultimate unification. We 'may deplore the method whilst
approving the result, but a lifetime of lamentation will not
change the facts.

Mr. Wood would have us control all emotions and eliminate all
strife, this arduous task to lie placed on the backs of our
“ perambulating statesmen.” But statesmen do not Control
destinies, Mr. Wood. They are controlled by them ; they are
the figureheads and mouthpieces of the tribe.

1 am accused of having a dream-life. Far better that than
the nightmare, existence of a mind tortured by all that is bad and
evil in life. “ Two men looked out, through prison bars; the
one, saw mud, the other stars! ”

Does Mr, Wood seriously suggest that to-day, for example,
because of the risk of war in international affairs, Britain should
abandon her claims and possessions to any other nation who
desired them? Pacifism has In be preached to and practised by
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both sides. Where would the Persian oilfields be H «j
not defend them ? Where would the great farmlands of Aus | i
and Africa be if left to the “ reason of nations ?

itself would starve and perish; but 1 presume that Mi- j
would at least die happily in the knowledge that his we* ~»
been successful in that its adoption had at last remove
from this life in which h<yfinds so much trouble and pain- I!

Mr. Wood is guilty of self delusion and inaccurate adoles
rtasoning. He has projected his mind into the future whem »
paints to himself a glowing picture of what the world mig
and imagines that what can be done in theory can be ac

in fact. He lias then reached back down the ages and I"s
five mind, appalled at the ghastly picture of war, h”
famine and death which each have laid their share 0 . 1 ~
on the edifice of civilisation, has refused to consider N

tribution to the next course. Wo can do without them he
Unfortunately, not so; not until the building is complet'
paradox of life is sepn in all its satiric display.

I cannot conclude without reference to Mr. Wood’'s aM-i
ment at my joy in life in these troublesome times. H I'L'
re-read my essay, he may note that | almost entirely mel ,J
unrationed goods ! With the exception of food and drink ("
may be all the more enjoyed when they are obtained), * »
Mr. Wood does not find a shortage of sport or chess, of
of music, theatres, films? They comprise my list, exceptn'b * (
of women; of that Mr. Wood is for himself more quail'l
speak than 1!

This is the Great Age of Curiosity ; an ‘1Ko when men uiag«
each one for the new Philosopher's stone which now shah e
a meaning to life, a plan and goal for the. mind. It is Olll
and privilege to help those who, lost and rudderless Ol
stream of life, career about lacking purpose or ambitiOll”
unhappy futile throng for whom we must find a plan and 1 j
a goal. Despair will not help. Only hope, courage, dri'l
clear thinking will achieve the end. Come, Mr. Wood, jou'
force in this new battle for humanity.

DAVID 1

DIVINE SLANG

Marmontel, in his youth, much sought the society OI 6[]
Boindin, who was famous for bis wit and his scepticism. 1'J]jpi
man made an appointment with him at the Cato Praecipe. D
we cannot speak there on philosophic matters.”” “ Oh, yr”)l
means of a special language, a kind of aryot-” Then they
us a vocabulary: the soul was called Maryot; religion, -?<"7ni
liberty, Jcniineton; and God the Father, il/. <o I'Eire.. ® |K
dressed in black, with an unpleasant countenance, joined d
conversation, and said to Boindin, “ Sir, may | venture t° J
you who is that M. do I'Etre that behaves himself so badly, .i,
gives you such dissatisfaction?’”” “ Sir,” replied Boindin. *
was a police spy.” One can imagine the roars of laughter-
man being himself in that profession.— Ohamfoht.

THE AGE OF REASON
By THOMAS PAINE

The book that has survived over a century of abuse
and misrepresentation.

Includes a critical introduction and life by Chapman
Cohen and a reproduction of acommemoration plaquc
subscribed by American soldiers in this country-
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