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G°J Help Us
F\\ 0 men were out in a small boat during a storm. They 
liul almost made land, but the chances of getting through

^  Soakers safely seemed small. “  () God,”  prayed 
t ’ carry us safely to the shore, and we will never 
i >r̂  thy kindness.”  “  Hold on,” said the other, as the

nn
be..................................................a u s ! m a

;1() s lccel struck the beach.; ‘ ‘ hold on, don’t he under 
°l>ligation to anyone— we’re ashore.”  This story puts 
Philosophy of “  God help us!” in a nutshell.- It ex

i s t s  E, „ „4... ,.„n. n , .. .
Of

l/l V^UIU II" . -----------------

>Sos to a nicety both the occasion and the helplessness
tli'e exclamation.0i\ i." 'JAC1aiiiucn«i. No man, he he ever so religious, 

hiin ,'eS 'v’hile there is a prospect of help in other direct 
,,|Ll ’ No one trusts in Providence who can get credit

of ~ ' as an
. * i ao one trusts m rruviuoauc »uu u<.m get 

,.x .'"ere. No one drags in the name of God
' Nation, until human knowledge has reached its limits 

help you!”  says one when the time for calling in an 
WL.'^ker has arrived; “  God only knows!” says anotherhen y. ’ .....................------------  ^

, uUman knowledge is at fault; always and everywhere,
s], IV|liRed and in uncivilised times,' the term “  God

* as an asylum for ignorance, the phrase with which
** ignorance or despairing helplessness seeks (<> nar-

mj' the consciousness of its own weakness.
ope • ; knowledge does’ the term “  God ” convey to anv-

I*te Absolutely none. No one
Sfci>ce. No ■ one loses anything 
1say that God produced a thin

trains anvthinO ,y by its 
by its absence.

. \)' tllcAL/ V l u l l  Jji it u u o u u  n  ...mg tells us nothing, 
ÎHains nothing. It is a mere ' phrase, a collection

e 'Vf>l’ds, “ sound and fury, . signifying nothing.” An 
]j .’^nation only exists when the thing to be explained is 
H - (i to other aspects or objects of human experience ;

shown to be a necessary link in the chain of 
u'l'sal causation. But God is a term.that has no logical 

,1,leeUon with anything that has gone before, or with 
, ..thing tihat is to come after; it is like the Irishman's 
W GSs locking without a leg, a mark of the absence of 

‘"’ledge rather than an indication of its presence.
I)( ( by should we believe that God will help us? Certainly 
V| because experience justifies the belief. Under all the 
), .-'"'ft circumstances of life people have trusted to God hi 

j'>_ and have been disappointed. In times of shipwreck 
L 111 seasons of famine, wlien disease has laid its grisly 

mi the face of society, or when fire has threatened the 
Jn'% hfe and property by its ravages, the same appeals 
a 0 been made, (he same trust, exhibited, and always with 
V 0,1 u result. During the times wlien plagues swept over 

(>Pe with desolating frequency, prayers were said, pro-' 
b(.fS'f>nb WR,re formed, whole nations prostrated themselves 
|l(, °ri’ U.od, and witli what result? The God to whom they 
 ̂is "  lS aK ‘bn'ib and as unresponsive as the plague itself 

»l(' h'tiless. It was not the help of God that diminished 
• °f these evils. Tt was the non-godly methods of science

which, by studying the conditions of health, paved the way 
for the extinction of disease; and, by developing the 
intellect of man, taught him to become the arbiter of his 
own fate. When, some years ago a deputation approached 
Lord Aberdeen and asked that the Government should 
appoint a day of national prayer and humiliation in order 
to get,rid of smallpox. Aberdeen’s reply was: “  Look after 
your drains.”  It was a vivid contrast of the old method 
and the new— the old method regarding all disease as the 
expression of God’s anger, and its removal a, matter of his 
grace ; and the new tracing all disease to purely natural con
ditions, and the condition of its removal to improved sani
tation and more cleanly living.

Why should we, even from the Christian point, of view, 
expect God to help us? To overcome the difficulties of life, 
we are. told. Yes ; but who created the difficulties? Where 
did they come from ? Clearly, if there be a God, the diffi
culties are his creation ; and why should we expect him to 
remove difficulties lie has been at the trouble, to create? If 
God really wished to help us, would he not have helped us 
better by refraining from bringing into existence the very 
difficulties he is now being implored to remove? And if he 
did not, or would not do so at the beginning why should we 
.believe that he will act otherwise now? Is the world 
merely the scene of a huge theatrical performance, at, 
which an almighty conjurer displays his skill?

But if the clergy show hv their conduct that they ¡have 
no faith in God’s help, are the laity any more convinced on 
this subject? I have seen plenty of houses with the motto,

The Lord watches over this house,” liberally displayed, 
and have found the occupiers equally liberal in the atten
tion they bestowed on burglar alarms and watch-dogs. The 
lesson of experience tells on them more even Than on the 
clergy. They turn to the doctor, the statesman, the 
scientist, for assistance or advice on all .occasions of distress 
or difficulty; God is never invoked except with a sinking of 
the heart and a moral conviction, that all is over. And 
when success crowns his efforts, the layman is far less 
ready to give the credit to God than is the parson. He 
feels that, after all, his own perseverance and intelligence 
have had something to do with the production of the result, 
and often says ,so. “  Providence was very good to you, 
Donald.”  said a minister fo one who had managed to swim 
ashore from a lake after his boat had been capsized. “ Yes,”  
said Donald, “  Providence was very good, hut I was very 
clever, too. ’•’

Of course, if God did. help, it would not be a bad thing 
and just now there is a splendid opportunity for him to 
exert his influence. What with political disturbances all 
over the Continent, one could hardly Conceive a more 
opportune occasion for God Almighty lending a hand. He 
might conveniently, protect his faithful followers, or induce 
people to be good neighbours who also are his children. 
Such -a lot might be >ne, and wo might be the better for it.
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An example of the persistence of this essential type of 
mind, which prides itself on being free from superstition, 
is provided by a writer in one of our religious papers. The 
writer is dealing with, the question of reform, and quite 
properly he points ont that reformers are not those who 
hold their beliefs easily or cheaply, and that one who held 
old beliefs cheaply will be unlikely to set a greater value 
upon new ones. But with the essential irrationality that 
is characteristic of the religious mind, he lays down the 
law that the only people who can reform religion arc those 
who believe in it. That is, his reform consists in a mere 
difference in the way religious belief is expressed, leaving 
the belief itself fundamentally intact. Now, to me it seems 
of little consequence, if a man believes in Deity, whether 
he believes in one or more, whether his God approximates 
to that of a hard cast Presbyterian or to that of a New 
Theologian. The difference is one of degree at most, and 
while it may be interesting to allocate to different people 
the various quantities of absurdity manifested by them, it 
is not a supremely important occupation. The vital thing 
is that the work for reform should rest upon an essentially 
sound foundation. Then only can we he at all sure of 
safe and orderly progress. I am not at all convinced that 
the world gained by the creation and establishment of 
Protestantism ; in fact, I incline to the contrary view. Nor 
am 1 convinced that liberal theologians contribute anything 
important to the march of progress. Both Protestantism 
and the many modernisms, I believe, merely make super
stition more tolerable to a certain number of people, leav
ing the real work of emancipation to be done by those who 
believe in neither.

Now, I quite agree that the reformer, to lie of value, 
must be a man of strong beliefs. Men do not risk discom
fort and disfavour unless they believe strongly; hut some 
show their own limitations in treating disbelief in religion 
as purely negative, and belief in it as purely positive. The 
truth is, that in intellectual matters, negative and positive 
are not opposite and mutually exclusive terms, but com
plementary expressions. Every negation of a religious doc
trine thus been based upon a positive expression of know
ledge. It was the knowledge of the composite nature of 
the Bible Hint gave the foundation for a denial of its trust
worthiness a’nd generally accepted authorship. The nega
tion of miruples was based upon the affirmation of natural 
law ; the negation of the idea of God upon a knowledge of 
its inherently unreasonable character and of its historic 
development. And on the other hand, every religious 
doctrine is a negation of some fact or principle in natural 
science, or of some portion of accessible knowledge. When 
therefore vve are told the criticism was a negative, the 
reply is that a negation may express a greater knowledge of 
religion than ninety-nine clergymen out of a hundred bring 
to their work. One might safely challenge anyone to show 
in what respect “  advanced ” religious opinions are more 
scientific than those of the orthodox type. In a sense, the 
loss of definite religious beliefs by a religious type of mind 
aggravates tho obstruction. For one at least knows where 
such a person stands. But, minus these beliefs, we let 
loose in the political and social world a species of intelli
gence that is apt to work greater harm than in its native 
sphere. It may well be questioned whether the conception 
of « country having a divinely appointed destiny to do this 
or lha! in relation to other nations—-which is nothing more 
than tin religious idea lrnns|)orted into the political world—

is not one of the most dangerous delusions under w ,̂c ' 
people may labour. . . I

Above ail it is too often overlooked that with the disin 
gration of formal religious beliefs, there is left helnia 
vague, unformed, superstitious mind that forms the hapl 
hunting ground of charlatans and reactionists of fm (| I 
criptions. Such an intelligence is easily led astray on ’ !l 9, j 
issues and quickly captured by mere phrases. Example* 0 . 
this kind are too numerous to require detailed menj'10 
It is enough to note that the reformer’s best efforts ,u‘ 
sometimes reduced to failure by the existence of this D'P 
of mind. It may he inevitable that such a- state of thin? 
should be, but to bear in mind the fact of their exist"”^  
saves one from pessimism by forbidding one to expect 1 | 
much. Evolution is naturally a slow process, and if 
can feel assured that its course is in the right, direction, 
have an incentive to renewed effort and a reward for Pn 
labour.

CHAPMAN COHEN-

A POPULAR EXPOSITION OF SCIENTIFIC 
PRINCIPLES

IN papers reprinted, from the “ New Statesman,” “ Nídll,t' I 
anil tho “ Daily Worker,” Professor J. B. S. Haldane surV<T I 
recent discoveries in science. This volume, entitled “ 
Advances” (Allen and Unwin, 1947; 10s. 6d.), opens with  ̂
brief sketches of outstanding scientists, both ancient and 
and includes Archimedes, Copernicus, Newton, Bragg '! j 
Eddington and, quaintly enough, Karl Marx. As an histoI'C 
influence, Marx is ranked far higher than Gladstone and Pisr*1 
“ or philosophers such as Herbert Spencer, Cardinal Newman, 
Auguste Comte, who seemed so great in their own time.” T 
Newman should ever be classed a philosopher seems str»”» 
Carlyle scornfully said that ho had the intellect of a little rabF  ̂
Still, as a man of letters, and as a theological exponent a" 
apologist, Newman occupies an exalted position. lr

According to Haldane, much as Darwin approached the I'1'  ̂
lorn of human ancestry and Pasteur that of man’s diseases. M“1 
applied scientific principles to the study of social si'i1''11' 
economics and history. Theses three departures proved dista*. 
ful to popular prejudice and, as our author justly observes: 
was pleasanter to believe that we were made in God’s 
than lhat we were descended from monkeys; to regal’d ‘ j 
epidemic as a punishment from God rather than as a result 
a faulty water supply. So it hurt human pride to be told 
history was determined by economic causes rather than by j 
ideas oi great men, the judgments of God or the racial ""l' 
rooted in blood and soil.”

Much of this is indisputable, yet, the discoveries and invent101', 
of outstanding men have played a very far-reaching part 
human progress. This is virtually admitted by Haldane h1'1, 
self and is conceded in his article on Marx. For if it be true* • 
Haldane claims that.: “ By studying the laws of change in h". 
most general form, Marx and his friend and colleague. Eng' . 
not only illuminated history, but science,” then their influí’1 j 
on later generations surely moulded men’s opinions ’ 
conduct. ii

Moreover, Haldane asserts, by no moans untruly, that .Mai *1' 
teachings are now more widely accepted than ever bet"1 
Indeed, be is spoken of in some circles as if he were ft dc’^ 
Haldane himself asserts: “ We celebrate the anniversary of , 
great teacher who has shown us the way out of our pi'1-  ̂
distresses, who has demonstrated that there are no limita!’’ . 
to the applications of science. Wo can best honour his nieii’Vj¡ 
by doing all that we can to hasten the day when Marxism "
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K the guiding ,principle in the government 1 ’> ' |u ™,,
'vhioh Marx spent most of his immensely fruitful >>•

The section of Haldane’s work dealing with l>la»ts a , A  in 
ls vfery instructive. Apparently the study of na uia ■ ■
Soviet Russia is very popular and far more extensive than

millions, in addition to kittens. Evidently , ‘ a

our 
five

J'Umerous in slum districts where rats and mice can live and 
ll('ed in security in holes and crevices of tumble down dwellings, 
I'hereas the houses of the more prosperous classes are more or 
ISs vermin proof with little need for cats.
Haldane notes that not only birds, but butterflies migrate as

''’"tor approaches, to more genial climes, for the Painted Lady
Clouded Yellow butterflies fly from our island to the South

Europe. Some species migrate in flocks like birds. Also,
American Monarch or Milk-weed butterfly regularly flies

lu>1fh from the Southern United States as far as Canada in the spring.”
Hie causes of bird migration ore fairly obvious, but the sense 
direction they evidently possess is still undiscovered. I his 

l|llso is apparently hereditary, for young birds, quite untaught, 
| *n the same direction as their parents. Haldane justly 
|?lVes that an unsolved problem such as this “ is commonly 

valc,l a mystery. I don't like this word. It is taken from the 
'"̂ bulary of religion, where it means either something not to 

<ed to the general public, or something that human
fio
Casonflrohl Cilnn°i' understand. This is just one of the uncounted 

ems awaiting scientific solution.”
W,. W liu°w that in England, that invaluable bird, the owl has 

sad]y maligned by gamekeepers. Now, Haldane devotes r. 
<an°f'Ior useful bird, the starling. Why enormous 

""an starlings never leave our shores, however severe the
0Ont.er> is unknown. Still, others migrate in March to the

"“nt and return in early autumn and starlings liave been
iii f^d as the carriers of the germs of foot and mouth disease cap'
■posts'hie. Dr. Bullough suggests that overcrowding on their 

where as many as 50,000 may bo congregated, may causetile iv - - „ „
ai1(, H|ds to infect one another with the microbes of this malady 
tfie ]ti(.Us spread it. It is true that starlings hunt for ticks in 

IV)ng sheep’s wool and frequently perch on the backs ot 
Ru]]°- Still, some authorities are extremely sceptical of 
ji,. Ij||8h’s hypothesis and more scientific research is essential to 

i.*' 9ie starling’s responsibility. < 
tfie v ^ane stresses the utility of nature study and urges that 
li„, ‘Olluou Zoo could easily be converted into a centre for bio- 
ij,̂  'd instruction without diminishing its entertainment attrac- 
I'lil,]' ^  a promising sign that three of the keepers recently 
e[ Kued a fascinating description of the birth and childhood 
fie,, ,*e chimpanzee. “ One mother,” it appears, 11 brought up 

1;|fi>y without help ; another abandoned it when it was born
tl. ’ ’ though later she took some car© of it.’ wse Facts such as
,,, are both instructive and suggestive, and as Haldane inti- 

l s' study of animal classification alone is important from 
li( r'd standpoints. “ If any one thinks this unimportant,” 
n (’>narks, “ please remember that Stalin was sacked from aIC lll f l l lU C l

™ 0gical seminary for reading 
1,,. |"lso who reject Haldane’s Co

Darwin.”
Communism can read his chapters 

\V|'"nR with Phjsiology and Evolution with pleasure and profit, 
k 11 he deals with purely scientific problem his impartiality is 
tv 'n,> all praise, for his anxiety to obtain undiluted truth is 

9'where evident.
ii,( s Haldane points out, proofs of evolution are far more 
of j <Toug than they were when Darwin published the “ Descent 
ljS(i ,l"-” In addition to the innumerable fossils that have been 
'm i vCrod since Darwin’s day a flood of light lias been thrown 
fin,. subject by the experimental researches on our fauna and 
Co, -Hen of science are all evolutionists now and Haldane 
s,, Ulj<:s that:' “ Our immediate ancestors were climbers, like 
h, x*sting monkeys, but our structure has not-changed much 

e last half-million years. Since our ancestors discovered

fire and began to co-operate in production, our main evolution 
has been social.”

Java, where Pithecanthropus e rectus came to light, has 
recently yielded human or semi-human remains of a remarkable 
character. These discoveries were made from 1939 to 1941— 
and a preliminary notice of them lias been published lit
“ Science.”

Haldane’s summary of these discoveries runs as follows: “ In 
the volcanic ash beds of Trinil, in Central Java, Dr. von 
Koenigswald . . . found a series of skulls and lower jaws wnicti 
are definitely human, though primitive, and some of which are 
enormously larger than those of any living or previously des
cribed fossil men. The most complete skull, for example, had 
room for a brain larger than any ape’s, though a small one by
modern human standards............. This form has been called
Pithecanthropvs robust us.

Dr. von Koenigswald purchased fossil molar teeth in Hong 
Kong which apparently came from prehistoric cave dwellings. 
These teeth were of enormous size, but distinctly human in 
structure. They presumably were those of long extinct giants 
and the largest of these fossil remains are the most primitive. 
Yet they appear in the line of modern man’s ancestry. May we 
therefore conclude that, in the course of human development, 
those of our species who became progressively smaller proved 
victorious in the battle of life?

T. F. PALMER.

JONAH

THE outlines of Jonah’s story.are as follows, lie  was told by 
the Lord to go to Nineveh and to reproach the inhabitants for 
their sins. Disliking this task, lie went to Joppa, and took ship 
for Tarshish. A great storm arose, and the sailors, thinking it 
was sent to punish someone on board, cast lots to discover the 
person. The lot fell upon Jonah. He told them to throw him 
overboard. They hesitated for a while hut at last consented. On 
reaching the sea, Jonah was swallowed by “ a great fish ” 
which the Lord had “ prepared ” for the purpose. After spending 
“ three days and three nights ” inside the animal, Jonah was 
“ vomited ” by it upon the land. Here be it noted that, as 
the word “ prepared” implies that the creature was not,a  
natural but a supernatural “ fish ” , the alleged event is not 
liable to objections based upon the known constitution of fishes 
and of human beings. The external form might be that of a fish, 
but the interior parts could have been so arranged that Jonah 
was provided with every comfort, and many luxuries, though 
to be sure his state of mind would tend to diminish his enjoyment 
of these advantages.

Upon his being emitted by the lisli, Jonah was again bidden 
by the Lord to go unto Nineveh, and to deliver his previously 
entrusted message. We are not told •whence lie started, or what 
road ho took, but we learn that the city was of vast dimensions, 
and that before he had got through a third part of it he began 
to cry out: “ Yet forty days and Nineveh shall be overthrown.” 
This prediction is not said to have formed part of his original 
commission, but its effect upon the Ninevites renders the 
piscatory miracle almost insignificant. For, upon hearing those 
words all the people of Nineveh from the King downwards began 
to act as though they were mad. The monarch discarded his 
royal robes, garbed himself in sacking, and throned upon ashes. 
A fast from food and water was ordained, not only for human 
beings, but also for horses and cattle. Both men and beasts 
were clothed in sack cloth, and told to mend their ways, implor
ing the Lord for mercy. What caused all this commotion'? It, 
is unlikely that Jonah knew the Assyrian tongue, and if he got 
to know it by inspiration, what made his testimony believed ? 
If the hearts of his hearers were miraculously inclined to accept 
it, the same effect would more decm-ously have been produced 
by a compatriot. Jonah was a stranger belonging to a. race of
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little influence and if his manner and appearance resembled 
that of the prophets in his native land, it must have been apt to 
repel a cultured people like the Assyrians. Bo all this as it 
may, tho Lord accepted the repentance of the Ninevites, and 
their city was saved. Jonah, however, became vexed and wrath
ful over its salvation. He told the Lord that the foresight of 
such a turn of events, was the very thing which had made him 
try to avoid bringing the Ninevites the threat of destruction. 
Whilst Jonah sat sulking in a scorching sun, the Lord, to give 
him shelter, caused a large plant to grow, but, on the next day, 
destroyed it by a worm. The loss of his screen made Jonah still 
more angry, whereupon tho Lord reproached him for pitying the 
plant, and for not pitying Nineveh. But, it is obvious that Jonah 
pitied neither tho plant nor Nineveh, but only himself. Thus, 
lamely, does tho tale end '

Between the last, verso of the first chapter and the last verse 
of the second/-chapter, there is an obvious interpolation, for the 
ono chapter ends by saying: “ and Jonah was in the belly of 
the iish three days and three nights ” ; whilst the other begins: 
“ and the Lord spake unto the fish, and it vomited Jonah upon 
the dry land.”’ The intervening verses, nine in number, con
tain a prayer in the form of a Psalm, which is attributed to 
Jonah, and consists of scraps taken from other authors of the 
Old Testament. It spoils the -harmony of the present work, 
which is elsewhere concisely and forcefully written. Dr. Cheyne 
(Ency. Ilib. art Jonah) st/ites that the book of this prophet was 
indubitably composed after tho return of the Jews from their 
exile in Babylon. Haydon’s Dictionary of Dates, 1889, says that 
the Edict of Cyrus permitting this return was issued in B.C. 536. 
The Greek poet, Lycophron (B.C. 285-247) tells a tale about 
Hercules delivering a princess from a sen monster, in which 
operation, according to the ancient commentators, he jumped into 
the animal and, after hacking at it for three days, came out 
with tho loss of his hair. Hercules is referred to by Homer 
(B.C. 962-927). Many stories are told of him by later authors 
of antiquity, but it seems impossible to trace the development 
of his legend with accuracy. The story of Jonah is naive and 
ludicrous, but the writer knew how to make his nonsense inter
esting by life-like touches not unworthy of comparison with those 
in “ Gulliver’s Travels.”

Flavius Josephus, the Jewish historian, who was born in 
A.I). 37 at Jerusalem, relates the story of Jonah from what he 
describes .‘is “ the Hebrew Books.” Tho best way of comparing 
tho Biblical account with the Josephan account is to divide the 
story into two parts. Part first Jonah’s experience before he 
reached Nineveh, and part second his experience at Nineveh. 
Part 1: Here the two accounts differ about the divine message 
to the Ninevites. The earlier gives this as a call for their 
repentance; but the later gives it as a prediction of their losing 
“ Asia.” The earlier has the Psalm above mentioned, whilst the 
later omits it, and states briefly that Jonah prayed. This couple 
of differences excepted, tho two accounts closely agree in the 
numerous details occurring in the present section. * Part 2: 
Here the divergence between our authorities is amazing. For 
the Josephan narrative makes no reference whatever to the con
sternation and humiliation which the previous account declares 
to have been exhibited by the Ninevites upon hearing the pre
diction of their ruin. Instead of this, the later account merely 
says, that Jonah, having predicted to the Ninevites their loss of 
Asia, then made his return. i

Why did Josephus give a false representation of Jonah’s 
prophecy? In the Scriptural work, Jonah is introduced as the

! should, however, add that Josephus here takes Turshish 
to mean Tarsus in Cilicia; and adds that the fish vomited out 
Jonah “ upon the Euxine Sea.” The insistence wherewith he 
repents that his relation is derived from “ books ” seems to 
imply either a doubt in his own mind, or the anticipation of 
doubt in the minds of his readers.

son of Amittai, and a prophet of this name and parentage bgu1̂  
in II Kings XIV, 25, as flourishingMinder Jeroboam II, . | 
Israel, whose reign began in B.C. 825. But nothing is there sjO 
about that prophet visiting Nineveh. In B.C. 605, however, 1 
Modes subdued Assyria and destroyed Nineveh. Josephus, kn° 
ing these facts, would think it a masterstroke to make Jeroboa 
Jonah foretell the Assyrian loss of “ Asia ” two centuries be 1,1 
this happened. It is only seventy or eighty years since P,u 
logical and other considerations determined critics to date ^ 
book of Jonah at least 289 years later than tho beginning 
Jeroboam the Second’s reign. It is worthy of mention , 
Josephus, when speaking of the Hebrew Scriptures in his u  ̂
against Apion (I 8) says, “ During so many ages as have Passe  ̂
no one has been so bold as either to add anything to them, 
to take anything from them, or to make any change in them , 
it becomes natural to all Jews immediately and from their vi* 
birth to esteem these books to contain divine doctrines, aim 
persist in them, and if occasion be, even to die for them. , 

What should wo say to such a person as this famous authm 
The Hook of Jonah had been accepted by the Jewish leaders l"-1' 
before Josephus was born ! The writer of that interesting w°' 1
be whom he might, was evidently a religious Freethinker. lb'
firmly believed in God, but the fact that he does not prê *' 
Jonah as teaching the Ninevites the religious system of the Je

id

proves that lie did not regard this system as necessary 
salvation. It is well known that upon their return from 
Exile many of the Jews were found to have heathen wives, an

to
the

d
the**that Ezra and Nehemiah took measures to dissolve 

marriages. These remarks also hold good for the modern tins’1)
j _, ,, . . .  . . tho Jerahmeelifc*

and not the Ninevites, were the people to whom the propl**
that in tho original of the present “ Jonah

was sent. For both those peoples were heathens; and “ in 
its forms the story is presumably post-exilic.” (Ency. Bib. 
Prophetic Literature, S’.,S'. 43,44).

C. CLAYTON I)°Vb

THE WISDOM OF THE AGES

,1. W. POYNTElt writes on the “ uses of philosophy,” and ' . 
agree with him that it is not merely “ an amusing pastin' ^ 
Wo have often heard it called foolosopliy, and wo recalled nn • 
assertions we have recently heard, e.g., in a B.B.O. broach'11"̂  
that all generalisations are untrue. Its simplicity equals 
absurdity. There is an elementary rule in logic that, of . 
two propositions in a syllogism at least one must contain
generalisation. All scientific laws are generalisations, 
seems that generalisation i, the essence of reason, yet here 
a generalisation that denies generalisation.

One might multiply examples, e.g., there is an exception 
every rule; a little knowledge is dangerous; wo cannot foreh 
the future. They boast uncertainty, decry knowledge, and inf''.1, 
belief the essence of wisdom; with the implication that 1 
ignorance is bliss ’tis folly to be wise. Such types of arguiiF” 
in more elaborate form are to be: found in philosophy. In 1 | 
counter-assertions and contradictions historic philosophic1! 
controversy is by no means exempt from the charge of ration!11 
nation, the negative aspect of reason.

Philosophers have not been unaware of this. Descartes °,lf* 
said that he could produce twelve arguments against ***’ 
accepted truth and a dozen in proof of any accepted fals*1'. 
Schopenhauer wrote quite a volume on the various typeS  ̂
dialectical argumentation, with comments on their pitfalls A’1, 
how to get round them. We have known public speakers ca*l\ 
such a book, just as Thomas Cromwell is reputed to have carfF 
a pocket edition of Machiavelli. In classifying all avail“1’ 
types of argument, Aristotle used a scientific method in forn>'J| 
lating his rules of logic. One way of decrying this is 1° <-‘l 
it the dismal science.
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-'Ii'. Poynter’s survey was too broad to notice the different 
1 ‘aracter of types of philosophy. Sophist, idealist, sceptic,
' ynic, as with academic, epicure and stoic; the very terms are 
Mionyins for psychological as well as intellectual aptitudes. 
E‘se terms are useful because the philosophies are part of our 

^cial heritage. We are, in fact, echoing the old philosophers.
any characteristic phrases and types of argument are clearly 

^cognisable, and it seems absurd to question the usefulness of 
" *at We actually use. The trouble seems to be, rather, that 

are unconscious of the fact.
,*!• W. Poynter, like Hamilton Fyfe, seems to think of 

t'ilosophy as something found in books ; and in advocating logic 
,ls *f it were the essence of philosophy, fails to see that logic is 
,l lienee. In the same way, in his remarks on metaphysics and 
,u used for a philosophical check on science, he fails to see 
1'li; science is a philosophical development. The idea 

, ^ whence and philosophy are separate is quite a recent notion- 
1 ,11 Ee days of Isaac Newton, and even as late as Michael 
at&day, the word “philosopher” was used where we would say 
Sl:l«ntist ”. Science was part of philosophy, 
ijio development was a long and painful struggle with super- 

Ss(lti°n. Science is a Greek word but the basic concept of 
was marred by numercial and geometrical magic 

,.  ̂ythagoras from which Plato was not exempt. The idea 
Calculable necessity came from Democritus. The need for 
‘̂"ition is seen in. the Socratic question. The inductive method* 

T t  logio came from Aristotle. But such equipment was in- 
„®cient. Phusis was confused with Nature, and that with 
1 %>ie.

lo,
v * V  the dark ages, with the pedantic confusion of the

Wics came Occam’s razor, the systematic exclusion of un- 
l,S.'w>als. Together with a realisation of the limitations of 
^  a more practical attitude came with Galileo’s tost and 
'Cartes’ demonstration; and the call for a wider experiencecams 

'ritic]

Science was confused with Gnosis, divine knowledge, 
'gic with the Logos, divine reason.

f'n>; .Wjt  ̂ Bacon’s experiment. To the criticism and counter 
aHj Cl$m ol logic is added the check and counter-check of test 
I . e,ipériment. And the idea of limitation, seen in definition,
’S'cal ct

■°«si
Tli

iticism and exclusion, finds a practical expression in
Uous trial and error.

y Us evolution involved much metaphysical, controversy. 
‘ "i’nalism and realism, intuitionalism and voluntarism, 

l’"'icism and rationalism, materialism and idealism. Whether 
„ ^ l  °r abstract ideas exist except as names or words; or 

'ersal concepts have objective existence; whether reason gives 
p !'*ciplos not- derived from experience; or if truths are intuitive, 
jj. *11 picturesque imagery and simple, even crude, analogy, 
til' 0<!Veh>ped a highly involved and technical terminology. With 
t),' . Velopment of ideas from visions, and the development of 
f,. "'c<i of existence or being from breath or air, teleology and 
p. f> °8y was followed by epistemology. It also involves 

WlMogy.
y l°tinus lias been called the greatest thinker for a thousand 
n'lls> from Aristotle to Descartes. A psychological philosophy, 
to;,platonic mysticism seems to derive logically from Plato;

’’tyst:
"'Vst;

eastern or Egyptian influence. But more important is the 
•cism of Dionysius the aroopagyte. The development of 

-••cism in tlie middle-ages is shown in the anonymous “Cloud 
] hikowing,” a handbook of mystical practice, also in the astro- 
j/y and alchemy of the Cabalists and Rosicrucians. In the 
¡ti 1 Century mysticism became simplified and systematised, as 
S|. lho “ Rule of Perfection, ” by Father Benot; with fii'ther 
■ riPiification in the doctrines of Pierre do Berulle. All of-which 

Jdvos philosophical systematisation.
Ti

bie! le mystical ideas of Paracelsus, a quaint mixture of science 
iti'.j1 suPer8tition, included astrology and alchemy. His bedsido 
isi, "KT ;ln<l magnetic analogy led to the cult of animal magnet- 
fli ! 'hat followed the cult of mysti cism ; to* Mesmer’s magnetic, 
'".v. t ^ K> “ VBimate Reality ” of Plotinus became an equally 

'•Wus “ Influence.” The study of hypnotism, the lerin used

by James Braid, and its use in abnormal psychology by Charcot 
and Janet, led to Freudian psycho-analysis and dream psycho
logy, as well as the suggestion and auto-suggestion of Cone and 
the New Nancy school. Progressive simplification arose irom 
violent controvery with recrimination of quacks and cranks in 
the philosophic development and the application of scientific 
method in psychology.

It is absurd to separate philosophy and science. In so differ
entiating, we equate philosophy with ignorance; with the un
known ; with whatever science has not explained. By the same 
logic the philosophic method must be unscientific; put logic 
aside, to square the ideas of infinite, eternal, with ultimate, 
with ends and beginnings. There is ignorance of metaphysics 
among scientists and of science among metaphysicians. Science 
is a limiting device, a practical extension of logical definition, 
•and we might echo Socrates and say that knowledge of die 
limitation of our knowledge is the essence of wisdom.

With the scientific method of limitation, the ever-widening 
circle of knowledge impinges upon an illimitable sea of 
ignorance. Ultimate reality, like the horizon, recedes as wo 
approach it H. II. PREECE.

SOME WOULD-BE KINGS

THOSE of us who believe that the institution of monarchy is 
in some respects a hangover from an earlier age, destined in  
the long run to be outgrown by humanity, will find a consider
able degree of interest in the study of those remarkable people 
who, in the past, have aimed at becoming kings. And when a 
study of a group of these people is written by one who has 
already made a name as a novelist of special ability, the book 
will be eagerly read by many readers not normally interested 
in such writing.

Mr. Michael Harrison’s “ They Would be King ” (Somers , 
10s. 6d.) is such a book. Mr. Harrison is already well known 
lo the general reading public for such volumes as “ The House 
in Fishergate ” and “ Treadmill,” and he is a serious student 
of history, with his own ideas of the way in which the events 
of the past should be interpreted in terms of the present. His 
latest book is a study of “ Lambert Simnel,” the mysterious 
protege of an Oxford priest, Theodore von Neuhoff, son of a 
German nobleman and a shopkeeper’s daughter; Jean Baptiste 
Bernadotte, son of the town bailiff of Pan ; and Henry Christope, 
the Black Emperor, son of a negro slave. What all these men, 
totally diverse in upbringing, have bad in common is that they 
all tried to gain a throne.

There may seem, superficially, little about the book which 
is likely to appeal to Freethinkers as such ; but there is much 
of interest to all students of human nature. Mi’. Harrison 
writes so fascinatingly that everyone who has a taste for 
humanity will find bis historical studies interesting. And the 
political background which ho sketches in with genuine artistry, 
is something which must lx- of value to all who are interested 
in the events of tho past generations of humanity. 1 do not 
know wliat novelist, except perhaps Miss Marjorie Bowen and 
Mr. Philip Lindsay, could write an historical work at once so 
accurate and so reliable. And that is why I hope that it will 
not escape the attention of the percipient reader.

JOHN ROWLAND.

THE BIBLE: WHAT IS IT WORTH? By Colonel R. G 
Ingersoll. Price 2d.; postage Id.

By G. W. Foote. Price 3d.;THE MOTHER OF GOD.
postage Id.

REVENUES OF RELIGION. By Alan Handsacre. Price 3«.; 
postage 2d.
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ACID DROPS

Sir• Stafford Oripps is a Christian. That is entirely his busi
ness. lint Sir Stafford is a Member of Parliament, and then 
what ho does—in certain directions—is every citizen’s business.

Stafford Cripps might never have been heard of, save in a Very 
small area. But he becomes a Alember of Parliament, and so 
may effect a largo number of people. Instead of his voice being 
hoard by a few, he is noticed by many. In short he is using 
his Parliamentary status in a way that cannot he considered 
first-class. Here is a sample from “ Public Opinion,” just 
as it appears: —

“ Chancellor on Value of Prayer

Sir Stafford Cripps, Chancellor of the Exchequer, writes, 
in the February issue of the Moorfields, Bristol, Parisn 
Magazine, on “ Prayer.”

“ Wo cannot act,” ho writes, ‘‘ unless we have refreshed 
and strengthened ourselves by prayer. We are often inclined 
to repeat prayer with very little intention to play our part 
in carrying it into effect.

“ Our repetition becomes not unlike the turning of the 
‘ Prayer Wheel.’ ”

Moorfields is in Sir Stafford’s Bristol East constituency.
And in another paper he lias -a full four columns of childish 

religion insisting that we shall he helpless if we have not the 
prayers of Christianity. We wonder what would happen if one 
of the Atheist Members ventured to say that in his opinion it is 
time that someone set religion aside?

For a long time the Church of England has been doing the 
thing that God w ishes them to do,1 in fact, the English Church 
professes to be the only one that doos so. True, other 
Churches put forward the same claim, but the Church of England 
thinks they are mistaken. This is one of the main wonders of 
Christianity. God came direct from Heaven to earth in order 
that no mistakes could lie made. All Christians are quite 
certain that God, in the, person of His Son gave the correct 
procedure, and the correct method by which his followers could 
secure a good place in Heaven. In short, everything was 
arranged, and ydt. . . . We think it would have been better 
if God had selected some well-known human being to tell people 
exactly what He wanted.

And so we have “ great arguments about it,” and all are as 
far from Heaven as over before. Nor is there the slightest 
indication that God will take the matter in hand within reason
able time, but the “ Church Times ” bids us not to be uneasy, 
and points out that “ There is no need to despair. God will 
perform His perfect work in the world, and a thousand years in 
His sight are but as yesterday. It was not until the Apostles 
had suffered the emptiness of Good Friday and Holy Saturday 
that they were commissioned to preach the Gospel to the world.” 
It can he imagined how sore the Apostles felt when they came, 
expecting a great show, and saw—nothing. Incidentally, it is 
not vçry cheerful to he told that to God “ a thousand years are 
as nothing.” With all respect, God is not likely to satisfy 
Man who is told to trust Him, to find that after thousands of 
yetis God still does nothing. It really will not do. God will 
have to alter His ways if Ho is going to satisfy “ His children.’' 
We cannot wait so long. The “ Church Times ” should find 
something more cheerful to write about,

The Vicar of Bolton says that “ the world at its worst, needs 
the Church at its best.” We think there is a mistake here. 
We fancy that the saying should run : “ The Church at its worst, 
will always grab the best.” These common sayings got badly
mixed now and again. -----------

Wo have often wondered where on earth, or elsewhere, the 
“ Kingdom of God ” might lie? Now one of our Bishops helps 
us and explains it all at Westminster Abbey. The worst of it 
is, the Bishop’s “ solution ” is like the “ Crossword ” Com
petitors .Tournais which give you every possible alternative and 
leave you, in the end, to guess it for yourself. Even then the 
Bishop is Hound to say. “ Now each one of these explanations 
has some measure of truth, hut none contains the full truth.”

He suggests that the Kingdom of God “is no concrete tbniS- 
Wo guessed as much. But it exists “ where love is the 1" , ” 
principle of human life.” It is unfortunate that Jesus rf, W' 
crabbed the Bishop’s ideal by declaring emphatically: .
Kingdom is not of this world.” And after all 'Human 1°'° | 
not a bad ideal for human beings ; any Kingdom of any ’
is a poor substitute. -----------

We feel certain that some of our readers will enjoy this 
from the North: —

‘ A Reward for Sabbath Breaking.
People taken safely and swiftly to

HELL
next Lord’s Day, 

by
The Carlisle Railway 

for 7s. Gd.
It is a Pleasure Trip!

Mad Sinners! will you put a knife into your own B<>̂ve/  
Ye that have Shares in this Iniquity, your profits will 1 
a Share of J ehovah’s Wrath.

The Devil is murdering Sinners wholesale in Newcas 1 
and profess#! Christians are helping him!

In the-Name of God,
Wm. C. Burns.

We are asked what is real blasphemy. We could say that 0 
is .something of which an Atheist is incapable. He does *' 
believe in “ God ” and therefore cannot praise him, throw hnc, 
hats, nor deny him. To the Atheist, he is just “ nothing1 
We, therefore, give another explanation of blasphemy. The r0‘ 
blasphemers are those who believe in God and blacken /  
character; who credit him with less knowledge than a child, 
less intelligence than an idiot; who make him quibble, detoi' 
and lie, who represent him as indecent, cruel, and revenge' 1 1 1 
"ho give him the heart of a savage and the brain of a f0/  
These are the blasphemers. When the priest steps hct'Vi'_ 
husband and wife, with the name of God on His lips, he biVj 
phemes. When, in the name of God, he  ̂resists education ml_ 
science, be blasphemes. When, in the name of God, ho op]*0’’'’ 
freedom of thought and liberty of conscience, he ’lilasphd111", 
When, in the name of God, he robs, tortures, and kills th</ 
who differ from him, lie blasphemes. When, in the name 0 
God, lie opposes the equal rights of all, 1m blasphemes. 
in the name of God, he preaches content to the poor a"s 
oppressed, flatters tho rich and powerful, and makes relig>(l"j 
tyranny the handmaiden of political revenge, he blasphemes./"1, 
when he takes the Bible in his hand, and says it was wi'h” 
by the inspiration of God, lie blasphemes almost beyond foi'6'/, 
ness. Who are the blasphemers? Not we who preach freed0" 
and progress for all men; but.those who try to hind the w<>“ ; 
with chains of dogma, and to burden it; in God’s name, with 0 
the foul superstitions of their ignorant past.

tb«
IF11

of t'1!

The newspapers are pretty well full with tho cry for t"‘ 
Conversion of England.” Now that has been done more tl>«,
•e. It was done when the Roman Catholic God got rid of * ", 
i-Ghristians. Then God—ror someone — cleared out the Ron'*1 

Church and another lot appeared. So it went'on time after ti1'1"'

once
non

each, one being God’s choice—for a little t im e  only, just in tW
way that an overcoat is sold as a lasting article, falls to Pil'‘̂  
after a season. So that just puzzles us. God keeps finding r 
servants, they lool well enough, their looks are clean, and t"1’1 
clothes are different from other people. And .vet after a Id“ 
time the lot break down.

]
The Bishop of Ely is terribly impressed on what doubt/

kinds of people God has to depend. He has always told us ]io"
ho has worked to send people to heaven, and then he finds * 
are very, very poor stuff. So, says the Bishop of Ely, “ We 
start with ourselves.” Well, honestly, that seems rather h0/  
oil lie  who sits on the throne. We can imagine seeing His 
army crumble to pieces. It is really not fair to have this 
of people for his Saviours. Really what heaven is in need of /  
three kinds. The men who can learn something, the God 
can do something, and the looker-on who will not laugh at ’ 
performance.
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SUGAR PLUMS

Cohen has many friends in Leicester and has spent happy 
If n "'teresting hours before Leicester audiences in the Secular 
„ 1 .• It was particularly pleasing to him to receive the message 
^ 'Eternal greetings and goodwill passed at the meeting last 
"n H y ail(̂  L°nveyed hy Mr. R. IT. Rosetti who was the speaker 
tlj lilt occasion. Naturally, the severe weather interfered with 
j,ri attendance, but Mr. Rosetti’s leetpre was appreciated by all

|1;T' hear good reports of the growing strength of tin; Birmnig- 
Np branch N.S.S., and that the determination and activity of 
!„'ot«ry, o. H. Smith, has played no small part in that growth. 
" ay (Sunday) at 7 p.m., Mr. R. II. Rosetti will speak on 
l>1ii|l '̂ ps"3 Atom Bombs,” at 38 John Bright Street, Bir- 
■i| ĥam. The speaker is well known to Birmingham saints and 

■ys receives a hearty welcome.
f  > _______

jMr.
Sl,panics’ Debating Society, Nottingham, on March 3rd, the

T. M. Mosley will meet Dr. Heywood in debate at the

w'JOct of debate being1 “ Have the Clergy Failed in their 
n^onP" and on March 8th at the Broaston Literary and 
■ „'“ting Society he will take the negative side in a debate on 
I) *at the Present Belief in Humanism is a Delusion and a 
n̂ l'Ser,” with the Rev. W. Chivers. Breaston is between Derby 

Nottingham, and the debate begins at 7-45 p.m. The Freo- 
ft"ght ]>osition is in safe hands with Mr. Mosley.

I, ^ r. J. I'. Brighton reports a very successful meeting last week 
y 'be occasion1 of Mr. Rosetti’s visit to the Newcastle Branch 
|.(1" The subject, “ Nature, Man and God,” was very well 

‘••ivod by the large audience. Questions and discussion were 
”10 usual high level, and the interest of tin' audience was

u to the end. _______
y 'be Church Times” brings the information from Jugoslavia 
( I, * b'ley need priests. We have a suggestion. We lack 
0||.,ls4ian members. They want Christian preachers. Why not 
iV( 11 Jugoslavia to send them two parsons for every man or 

111,11 sent here. That seems quite a good thing.

„ the recent meeting of the Church of England there were 
,, llll°ns expressed as to whether tile newspapers are inclined to 

Push” Church interests now as they once were. We should 
that, while there is still plenty of “ pushing up ” religion 

certainly ig not as “ pushing ” as it was. We are not sur- 
sod. 'pile papers never had a real interest in religion, and 

i n ! Ie,lce *s showing them that “ there are others ” . And when
t'c‘()Plcl(I,So recognise that as applicable to religion, it was bound to

interest.

HUMAN ODDITIES

FOR those interested in the strange, the queer, the out-of-the- 
way in humankind, Dr. E. J. Dingwall’s “ Some Human 
Oddities ” (Home and Van Thai Ltd., 15s.) will provide some 
entertaining pages. He tells us all about, for example, St. 
Joseph of Copertino, a friar who actually—it is claimed— 
managed to fly in the air. The accounts are well substantiated 
and are often, 1 believe, depended upon by the Roman Catholic 
Church to prove the reality of miracles.

Joseph Desa was born in 1603 in Italy and soon began to 
attract attention because of his very queer behaviour. He was 
always torturing himself, ate as little as he could and even 
then the poorest of food, and the rough hair shirt lie word next 
to lus skin was a particularly prickly one.

He was, through this extreme piety, eventually received into 
tile order of St. Francis, and became a fully-fledged priest in 
1628. This enabled him to continue his insane practices in 
asceticism, and these eventually led him to violent religious 
ecstasies, resulting as the Pope would say, in various authentic 
miracles. However, the authorities were not altogether con
vinced that in his case Cod Almighty suspended the order of 
nature, and he was brought before the Inquisition. 11c was 
there thrice exonerated, and it was after the last time that 
Joseph went to . a chapel to pray and, as Dr. Dingwall 
reports, “ suddenly rose up into the air and with a cry, flew 
in the upright position to the altar with his hands outstretched 
as on a cross, and alighted upon it in the middle of the flowers 
and candles.” The nuns present thought he would catch fire, 
but Joseph appears to have forestalled the flames, for lie flew 
back into the church and, whirling round upon his knees “ with 
a joy of exultation,” exclaimed, “ Oh! most Blessed Virgin, 
most Blessed Virgin !”

Thi' evidence for this miracle was so powerful that Joseph 
was sent to kiss the feet of Pope Urban VIII and he developed 
such rapturous ecstasies that lie gave a repeat performance, 
rising in the air, and remaining suspended till asked to come 
down. Urban seems to have been duly, but not too unduly 
impressed, but was ready to testify to the truth of the levitation.

Nobody, however, appears to have been very much surprised, 
for in the 17t!i century miracles were as common as daisies and 
would be now If the heavy hand of Freethought hadn’t been 
too much for them ; hut a year or so later, Joseph flew up to a 
picture of tile Virgin which was about 15 yards from the ground ; 
and after that the accounts are too numerous to go into more 
detail, lli' managed even to fly out of doors a number of times, 
and he could even transport, other people through the air.

Whether an exhibition of flying on the part of Joseph was 
responsible for the conversion of the Duke of Brunswick is not 
clear, but it is said that the Duke gave up his Lutherism as soon 
as he saw the remarkable powers of levitation possessed by the 
friar—though Leibnitz, who was his librarian, apparently knows 
nothing of this. All he has left on record is that the Duke wenr 
to Assisi and “ was there converted by the wonder-working 
Father Joseph.” And it is interesting to note that two other 
“ noble ” visitors anxious to see, tin1 remarkable powers of 
Joseph, the Duke of Bouillon and Isabella of Austria, both 
failed to note any levitation when writing their accounts.

On the other hand, many famous people like the Infanta 
Maria, the Duke of Medina, Prince Leopold of Tuscany, and a 
number of others, all appear to have seen Joseph flying in the 
air, and he performed many other miracles as well, such as 
clairvoyance, prevision, healing the sick, and multiplying food. 
He even had battles with devils, one of whom must have been 
very frightening, for Ids horns were two feet long. Needless 
to add also that the Saint, after dealing without mercy with 
the demons, had no difficulty in seeing angels “ ascending and 
descending.” In fact, it is obvious with such a holy man that 
the miraculous was as commonplace as riding in a bus is with
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ns. 1 Jin vi- often wondered why defenders of miníeles—libo 
Mr. Arnold Lunn— concentrate so much on the miracles of 
Lourdes when people like Fr. Joseph can provide them with so 
many far more striking manifestations of Divine Power.

Remember, also, that before anybody is canonised his whole 
career is carefully gone into; and, in the case of Joseph “ eye- 
wittiesses of unexceptional integrity ”, says Pope Benedict XIV, 
“ reported on the celebrated levitations and remarkable flights 
of tliis servant of God when in a. condition of ecstatic rapture.” 
A man must be a perfect idiot after such confirmation from a 
representative of God Almighty not to believe in Fr. Joseph’s 
aerial flights.

Dr. Dingwall rightly points out that the Catholic authorities 
have always to guard themselves on the difficult point of deter
mining whether the phenomena come from God or the Devil. 
“ This was always,” he comments, “ the pitfall into which the 
unwary were accustomed to be trapped.” It must always remain 
an awful dilemma for the faithful, and my heart goes out to 
the difficulties it creates for all true believers. After all, it 
may have been the Devil who caused Joseph' to fly just as he 
did Jesus on the famous aerial journey they took together so 
vividly described in the Gospel. And Dr. Dingwall comes sadly 
to the conclusion that “ it has to.be admitted that it is possible 
for Catholics to lie totally unable to distinguish the divine from 
tin* diabolic in a number of instances.”

But did St. Joseph of Copertino really fly—the agency 
question, that is, was God or the Devil responsible is irrelevant— 
as witnessed by so many people of the highest integrity? 
“ Saints do not seem to fly as they used to do,” is Dr. Dingwall’s 
observation, and unless one can study feats of levitation coldly 
and methodically as befits science, how can one say ? The 
reader must' decide for himself.

So is the difficulty in the case of IU rbiguier the Scourge of 
Demons—a Frenchman born about 1764, whose speciality seems 
to have been bottling the spirits up. It. used to bo done very 
effectively by King Solomon who never had the slightest diffi
culty, by the use of magical formulas, in persuading evil demons 
attenuating themselves sufficiently nebulous to get easily into 
a narrow necked urn; and though it has been claimed for a 
number of eminent occultists that they also excel in such 
laudable feats, Berbiguier appears to have easily outshone the 
lot. He even wrote a book, “ Les Farfadets, ou tons les demons 
no sont pas de 1’autre monde ” , which Dr. Dingwall describes 
as “ a veritable encyclopedia of demonology.” Berbiguier’s 
curious story is fully described in “ Some Human Oddities ”, to 
which I refer the reader if he shares my curiosity regarding the 
bottling up of spirits, and whether they can, or cannot, bo let 
out now and then—like Asmodeus who, some may remember, 
was the hero of Lcsago’s “ Devil on Two Sticks.”

Bui it is Daniel Dunglass Home who takes up most of Dr. 
Dingwall’s space, and he has some new things to say about the 
man who was certainly the greatest of all mediums. Even if we 
are convinced that Homo was a humbug and charlatan there is 
no doubt that lie had immense influence in the spiritualist world 
and he has certainly caused more discussion than any other 
medium. Ho was, insists Dr. Dingwall, “ one of the most odd 
and the most interesting” of the puzzling personalities of the 
nineteenth century. 1 shall deal with him in my next article.

H. CUTNER.

FOOTSTEPS OF THE PAST. By J. M. Wheeler. Essays on 
Human Evolution. Price 5s.; postage 4d.

MATERIALISM RESTATED. Fourth edition. By Chapman 
Cohen. Price 4s. 6d.; postage 2Jd.

ROME OR REASON 7 A Question for To-day. By Colonel 
R. G. Ingersoll. Price 4d.; postage Id.

NEWSPAPER RELIGION

ONCE a week “ The Times ” prints an anonymous Saturda.' 
sermon, maintaining no doubt a tradition from the days win'” 
the majority of newspaper readers regarded such contribution* 
as badges of respectability for the journals permitted i" tlie" 
homes. In my search for light I regularly glance at this religi°ui 
column in The Times,” but generally I have found its urg" 
ments too nebulous to take hold of, and I have often regretted 
seeing so much space filled with so little meaning. A recent 
article, however, gave me the following extracts, whose intention 
cannot be mistaken : —

Denial of God tends, in the long run, to undei'ini”1 
conviction that obligation and responsibility are binding. 

Some standard of morals would be necessary for health*
and to hold the community together, in a world in wliich
none believed in God or in anything of eternal value; l*'1 
it is extremely doubtful whether the finer graces of i"01',, 
life would flourish and increase in such a secularised society 

“ There is much in the modern world to confirm ' 
judgment that, when religious faith and vision decay 
ethical demands are less keenly felt and less wid< •' 
recognised.”

Buried though they are in a mass of most meaning1*” 
verbiage, these three passages can only be intended to con'1̂  
that men and women who deny the truth of theistic dog*1*®̂ 
n-e not to be trusted as other citizens are, that the extens 
of such disbelief to all mankind would result in lower mor̂  
standards than .it present obtain, and that to-day, as a lCS , 
of the decay of religious belief, the people are ethically 'vl" ,, 
than in the past. These conclusions the Editor of “ The Tim*”  ̂
must know to be entirely unwarrantable. Every day he g1'^ 
us an extract from bis paper dated a hundred years ago, a 
Ins files must contain abundant evidence of the steady impi0'” 
ment in the public conscience which has proceeded wh’ 
religious beliefs have become less and less regarded. That thfl 
are still many selfish, dishonest and thoughtless members 
the community cannot be used to hide the general growth 
sympathy towards the aged, the sick, the unfortunate, and dm”, 
animals. Thai, many national and racial prejudices still Per:'1' 
should not blind anyone to the spirit of understanding ,l0" 
existing between nations that a century ago had nothing 111 
common, and the increasing willingness of progressive count!’1' 
to concede self-government to erstwhile subject peoples. Tl*°s 
facts mean moral progress, as do pensions in the place of char’tJJ 
family allowances in the place of poor-relief, remedial treatin'1 
of criminals in place of vindictiveness, a National Health Ser'-’1 
in place of callous indifference to the needs of the mass of 1 
people, social insurance in place of destitution. Why, the11' 
does “ The Times ” publish what is no less than a slander 1)1 
the great body of its readers whose religious faith, if it oX>8*' 
at all, is on the wane? ^

Of course, it is always possible that “ The Times ” does 1,0 
share the view that a nation concerned about peace in in1”” 
national affairs and justice and decent standards for all at ho'11’ 
is “ morally” 1 sitter than the jingoistic, brutal and ruthF’ 
society of a hundred years ago. The same issue that gives ’ 
sermon from which 1 have quoted also includes a report of 
last day of a special session of the Convocation of Canterb"1', 
when the Archbishop of Canterbury moved that two exislj11” 
Canons of Church Law should bo combined in the follow’”'
one:— . . V>“ The Lord’s Day, commonly called Sunday, is ovei

be celebrated and kept in the Church of England accord*’1'
to God’s Holy Will and pleasure, particularly by atteiida**'.
~'t Divine Service and abstaining from all unnecess® .̂at

tolabour and business. The Table of Feasts which are f 
observed are contained in tile Book of Common Pr#J'e ' 
whereof the greater are Christmas Day, Epiphany, EaS*1. 
Day, Ascension Day, Whit Sunday, and Trinity Suiid”-'
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Hw days of fasting and vigils and days of abstinence which 
ate to bo observed in the Church of England are set out 
‘>i the Book of Common Prayer whereof the 40 days of Lent, 
Ash Wednesday, and the Monday to Saturday before Easter 
ought specially to be observed.

“ Good Friday is ever to bo observed by self-discipline, 
5y prayer, and by attendance at Divine Service. It is lawful 
for the Convocations of Canterbury and York to approve 
Holy Days to bo observed provincially, and for the ordinary 
h> approve Holy Days to be observed locally subject to any 
direction that may be given by the Convocation of the 
Province.”

f here’s real ethics for you ! Now we know what the finer
'fibres oj moral life ” mean. What a world it would be if there

no people left with the strong moral fibre to uphold these
!'lramount duties of modern life! As “ The Times religious
"1|l!>pondent says: “ It is as it comes home to them in sincere
"hgion that men feel most strongly the constraint of the moral law.”

■Si
m action. 

>lalise.

„ 1 ![ICe 'ending this dictum, 1 have come across a perfect example

ed
The Christian ministers of Kilmarnock are 

Ul|| --- because council houses are being allotted to 
cliil' parents who need homes where they and their
tli,,' Un can five- They say it is encouraging immorality, ana 
si,,' Want if stopped. Somehow 1 do not think they will be 
t ^ f u l .  The average Scot to-day has a broad humanity 

f nt variance with Scottish religion. An evil effect no 
'l-J  ̂ °f the decay of faith and vision, which I present to “ The

sermon-writer as a subject for a future contribution.
P. AHCTOR MORRIS.

IS SECULARISM THE TRUE GOSPEL FOR 
MANKIND ?

"fioduetory speech by G. W. Foote in Town Hall, Batley,
dune, 1877, at a debate with George Sexton. 1 

i‘S g
l( ’^ulurism the True Gospel for Mankind? To-night l have 
H llaintain the affirmative of that question. 1 daresay it may 

111 Grange to some that the word “ Gospel” should be.
|)’" 'Gcd with Secularism. The ordinary Christian world has 

1 so long accustomed to speak of the Gospel, that it has 
|) " regard Gospel and Christianity as synonymous terms, 
,.f| 111 reality they are not. All good tidings or good news
\ "’flute a. “ gospel.” The word gospel is derived from the 
tit|- "■ xon “ gdd ” and “ spoil ” which means good news or 
|[ "gsi so that gospel means a good “ spell ” or good tidings, 
„„..^ularism has good tidings for mankind it is as much 
i). *l'd to claim the word gospel as any of the various super 
I 'ral systems of the world. Secularism has a gospel, and 
L nei'e to-night to claim that it is the true gospel for man- 

1 • I think it must Ire evident to all that a gospel may he 
°1' false in two respects, intellectually and morally.

ns have intellectual truth 
there are some with moral 

And occasionally we find a
, fHout mui’li moral truth,

systc
while

1 without intellectual truth.v Hi n Gist originated in times when its intellectual part was
' Hy true to those who held it, and when the moral part also 'VflN + ■”'ue. But in course of time the intellectual basis has been

j "ernrined, and the system contains a good deal of moral
l without any intellectual truth, such, I hold to Ire <ho
A'ltion of the great Christian system to-day. It has an amount

moral truth in it, but its intellectual base lias been under- 
'̂"'d, and the moral part can only be retained by assimilation 

v ' . K°nie other system which is suited to the intellectual 
Inurements of the time. Secularism may be true intellectually 

morally, I hold it is both. It is not only true because it 
n ''armony with the latest results of science, but it, is morally

true also because it is in harmony with the moral voice of man
kind in all ages of the world’s history.

During the last three centuries in. Europe a remarkable 
intellectual revolution has occurred. The intellectual atmosphere 
of to-day is vastly different from that of three centuries ago, 
and the cause of all this is the immense progress of science. 
When new truths are discovered they cannot long flit about in 
the vague, they will bo assimilated into the philosophical or 
religious systems, for, although we may map out the human 
mind into various departments, our constitution is really one 
and indivisible, and when new truth is communicated to the, 
human mind it goes on its way irresistibly driving out error 
before it until it has taken its proper position in subordination 
to other truths, or in supremacy over them. Now, during this 
scientific revolution the conception of man’s position in the 
universe, and of the general laws under which the universe is 
governed, has entirely changed. Man is no longer regarded as 
the centre of the universe nor is he regarded as the only object 
for which the universe subsists. This earth of ours is perceived 
to be comparatively insignificant in Nature’s economy, and the 
actual position of its inhabitants can never again be supposed 
of those who held it to be that this earth was a special creation 
designed in particular for God’s creatures of the human family.

Something else also has resulted from this .intellectual 
revolution, the great principle of Nature’s uniformity has been 
established; what we call the reign of law has been demon
strated. That law means that everywhere in the known 
universe tilings do not happen haphazard, that they are not 
subject to abitrary caprice or casual fluctuation, but on the 
contrary, they always happen in definite order, and from 
particular causes; particular effects always flow, and this great 
principle of the stability of nature, of the reign of law, lies 
now at tlie basis of all scientific speculation, and no man of 
science thinks of questioning it.

Now such a principle must surely work its way through the 
whole of our philosophy. It must drive out error, and one mis
conception that is driven out by this principle is, that human 
supplication can alter the natural Course of things. The laws 
of nature are altogether impervious to praise or blame, and man 
is as much subject to law as is the external universe around him. 
While he can ascertain the character of these laws which regulate 
him and his surroundings, he cannot change them, he can only 
guide his conduct in subordination to them. Another great 
principle has retailed from this revolution—the sovereignty of 
reason. In former ages Faith was held to be superior to reason, 
now faith is placed in subordination to reason. Even the must 
perverted advocates of supernatural religion are so affected by 
this principle that they endeavour to show their faith to be 
based not on merely supernatural grounds, but on the grounds 
of reason and experience.

Thirdly, wo have the principle that morality is altogether 
natural—a purely human development, having no necessary con
nection whatever with theological beliefs—that our opinions 
respecting a life beyond the grave, or the question of God’s 
existence, are independent of morality, that morality is an on 1 
growth of human nature, the consequence of man being a social 
animal, and would have existed even if mail had never speculated 
as to a future life, or tried to solve the infinite mystery of the 
universe.

These, then, i hold are the three great principles which are 
the outgrowth of this intellectual revolution, and Secularism 
is true because it recognises and assimilates them. No other 
system with which I am acquainted does so. The great system 
by which Secularism is surrounded does not recognise them. It 
does not recognise the sovereignty of reason, but the supremacy 
of faith. It does not recognise the stability of nature, but 
believes in the efficacy of prayer, it does not recognise the 
naturalism of morals, but is constantly asserting that human 
morality is of no effect without divine sanctions, and that with
out belief in the divinity of Christ’s person, it is utterly impos-
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si bio for men to have a sufficient guido for their conduct in this 
life, or any consolation when they have to leave it.

And now I shall have to maintain that Secularism is morally 
true. First, then, it is morally true because without any 
reference to opinions, it recognises tho great principle of the 
brotherhood of man. I know my opponents will urge that 
Christianity recognises this too, yet the doctrine of the brother
hood of man existed in the world before Christianity was heard 
of. It is not unique to Christianity. It was only accepted and 
assimiliated by Christianity. Secularism may exercise the same 
right to accept and assimiliate and because Secularism does so, 
it is morally true.

I urge that this doctrine of Secularism is not a mere abstract, 
one, that it is not inoperative, but immensely operative, for 
everywhere you will find Secularist lovers of peace and concord. 
You never hear of a professed Secularist rave about that absurd 
patriotism which would send one nation to fight against another 
for a'mere national idea, which has no root in the nature of 
things. Secularists are always foremost in promoting peace, 
they recognise the truth of the great saying of the Roman 
Emperor and philosopher: “ AVhat is not good for the hive, is 
not. good for the singlo bee.”

Secularism recognises the truth that the interests and happi
ness of the whole of us are inseparably bound up together. No 
man can pursue his welfare in the long run at file expense of 
others—of the collective humanity of which each one of us forms 
a part.

“ NOW IS THE HOUR .

IlOW heartening it was to read of Mr. Wheal’s success in 
getting “ The Freethinker ” accepted in the Reading Room of 
the Mexborough Library—an effort deserving the congratulations 
and thanks of all Freethinkers. Knowing the difficulties to l>e 
overcome when dealing with Library Committees and Urban 
District Councillors it would seem the Librarian himself is also 
to be congratulated !

Anyway,.this really is a step in the right direction and it is 
to bo hoped that other Freethinkers will now approach their 
own Public Libraries in the same cause. Should their efforts 
be unsuccessful and they find themselves pitched out on their 
ears they could always leave their own weekly copy on the 
reading table when they have done with it. It would not for 
long lack a reader!

Tho Freethought Movement badly needs Publicity—with a 
capital “ P .” We must learn to bang the drum if we are to 
make ourselves heard above, the din of this Loud-Speaking 
Age. The Salvationists and the Four-Square godites certainly 
appreciate this even if the Orthodox Church does not. But the 
latter’s empty pews surely denote who are the Wise and who 
are the Foolish Virgins. After all, it is merely a question of 
good salesmanship. If you have something to sell you must 
tell tho people about it, not just wait for them to find it out 
for themselves.

Wo know that the medium of Broadcasting is barred to the 
ungodly. Tho recent series of radio talks so ably “ stage- 
managed ” by the B.B.C. proves once again how heavily the 
dice arc loaded against us when we come up against the 
defenders of the State religion. They certainly know how to 
‘‘ pull a fast one” and tip the scales to their own advantage.

1 cannot help thinking it is always a mistake to choose the 
scholastic type of speaker if one really wants to impress and 
convince the average listener. It is the plain-speaking, hard
hitting man they want to hear rather than scientist-philosophers, 
even though their names may 1«* famous—or better still—- 
someone with a strong sense of humour. A caustic wit can 
penetrate deeper and more quickly than the heavy, ponderous 
and too serious speaker. Make the people laugh, show them the 
funny side and guy your opponents good and plenty—it will

be far more effective than any long-winded, high-brow dis

course. Make a thing look utterly foolish and absurd and )'°11 
have practically destroyed it.

Another point one cannot over-stress is the necessity f°r '' 
dynamic figure-head. Every Cause, if it is to stand any chain' 
of success, must have an outstanding personality at the helm 
It is unfortunately true that the legacy inherited from 0111 
animal ancestors still requires us to follow a leader. So l°n8 
as we are led we will follow meekly like sheep; but without 11 
leader our courage fails us and we refuse to budge an incl1' 
Every religion must have its supreme Authority—whet»«1 
living, dead or purely imaginary it does not matter at alb 
Atheism is to make any sort of rapid progress it must Pllf 
forward one acknowledged head. It is no use telling Pe0Pc 
that Professor Fincklstein is an Atheist, that Lord Blatherin? 
is a Rationalist—they are not interested. Neither is it suffici«"1' 
for writers to send articles like this to the Freethought Presj 
These papers unfortunately seldom reach the general puld1' 
owing to tho prejudice', narrowness or temerity of bookselk'1’ 
and agents in this Church-ridden State. Public speaker 
definitely do a good work, especially at open-air meetings, bu 
even that is not enough.

To organise tho movement on a really big scale would requ'1' 
unlimited financial backing. Is not there one who would 1" 
willing to stand behind us with a substantial amount of cap1*-1 
to further the cause of Truth versus Lies, Reason vers11- 
un-Reason and Fact versus Fiction? Myst we still sigh *01 
tho day when tho Albert Hall will be packed with eagel 
thousands waiting to hear some Master-Voice bid them wil  ̂
from their Church-dOped slumbers, shake off the shackles 0 
their priesthood-jailers and witness the Light of Reason bank1 
for ever the dark shadows of religious gloom and paf?1*11 
superstition ?

Yes—Atheism must be taken to the people in a big 'v®̂' 
And now is the hour! Christianity is still the .creaking g*?. 
that hangs longest on its hinges, but it can be demolish1 
quickly and decisively if the blow is strong enough. To wait ft" 
its eventual decay by natural causes may take many generatm11' 
for it is still supported by the twin props of Falsehood and F«11'

And why, too, shouldn’t we have our own Theme Song tl’ 
lie sung at all public meetings? Organised Christianity has **’ 
hymns, ancient and modern, and Politics has its “ Red Flag’ 
or Land of Hope and Glory ” according to taste! One of 0!< 
most tuneful and popular airs of the day is that simple fo»v' 
lined verse beginning—“ Now is the hour for me to say ‘ Go»1*' 
bye.’ ” I suggest tho lines might well be re-written 40 
constitute the Atheists’ Anthem, as follows:_

Now is the hour for us to say ‘ Goodbye ’
'l’o all foolish stories of- God up in the sky.
When Reason wakes we proudly face the Dawn— 
Dead is Religion when Freethought is born !”

W. II. wool).

RELIGIOUS SYMBOLS

The Vir g in  and H er Dove.
Corn in one form or another was the first planned subsi'8 

of man. Together with the experience that it must be buri®, 
and mystically die in order to thrive, the idea of “resurrection 
arose. This is the “ mystery” of Jesus, embodied in the c0,i 
secrated Bread (Wafer). Hence the origin of the' brend-symb0
Wine, on the other hand, gives the drinker the feeling of

’enthusiasm”, to have the God (theos) IN (en) hims®?lf.
Spirits, therefore, originally were restricted to the cult.

Tho sky as the paramount deity is represented by Sun a1*; 
Moon. Zeus, Jovis, Jupiter, etc., is derived from Sanskt1
DYAU Heaven, pitar=Father, hence: the Heavenly Fati»*1

; II
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f requently the mild moon is thought <>f as th e  Heaven > 
and, at the same time, Mother-Goddess. The Sun on w 
'rop depends, is the Savious, sacrificing himself a® c0™ , ,,
benefit of mankind. The Wafer (Hostia), lying in 1 w' u ‘ 
"‘us rests in the womb of his mother, the Moon. The worn • 
symbol is attached to all vessels—baskets, buckets an pa 
'wly water jars in which the rain clouds are conceived. - » 
"'in, the Old Egyptian Gpd “ O siris”  lies in the Mystica . • ‘ 
<('ista Mystica) from which he will resurrect Moses • ‘
"¡nor “ Mesa ” =Moon— is found in a basket, etc.
'"«■ns of the Bull being the symbol of the half-moon ^  ^  <>f 
"«ses by Michelangelo is horned. Horn-shaped i
“bundance of Fortune (fr. lat. fors, forti 
to bear

derived from Fero = 
literally meaning, that which is produced). St. Mary 

Moon-Queen sometimes is represented as standing on the 
'noon. As such she is Virgo-Venus, tho Virgin and at the 

"n" time Goddess of Love and eternal Youth. She is connected

“s th( 
¡'ali.

*ith
y.

Water (and fish) and birds, the representatives of the loftv

Holy"tin, Christian Trinity her place is taken up by the 
S|| 1 rho mystery of the Immaculate Conception is rather 
h 11 with 'the identity of Virgin and tho Holy Ghost who is 
i T'l'isible for “ that, which conceived in her ” (St. Matth.
|j0v '■ Among the birds connected with tho Love Deities tho 

. llarticulal'l.>’ ¡s the symbol of true love; thus, the Dove 
to represent the Holy Spirit, God’s Wisdom, as well.

,,f Jawing everything from high above, birds must collect a lot 
S.,1, Sa°m and to him who understands their language—as King 
f(,1( ,,llon was supposed to—many secrets are revealed. There- 

f Attain categories of Roman diviners—such as the Auguts 
Un told events by observing the flight or cries of birds.
Hiria, the Indian Eros, is thought of as mounted on a parrot
Trirow. With folk fairies being, so to say, tho underground 

d[ (ll,so of former pagan myths, Cinderella—a persecuted virgin‘Suis,
111,. ,? revelation (c. XII)—is helped by doves. The subject of 
,,f shoe is already brought up with Strabôn in tho story 
■ Ul(>doi

" i 'n
•ins. The shoo—especially the pointed shoe—is, like the 

,)U| °f abundance, another womb-symbol, and frequently 
\ ' r°n ex pect to find
, ,wi(l0w

their presents in their shoes or stockings, 
whose brother-in-law refuses to accept her as wife, 

>Sf,s his shoe from off his foot. ” (Deut. XXV, 7-10 ; Ruth IV) 
m unbinding ” him from his sexual duty. This explains 

1 an old shoe is tied to the car of the bride.
"Us

Ego and Easter.
, "‘¡^8 and their eggs play an important part in various cere- 

"l's connected with weddings and the following night.
fiife springs from the egg. There is many a myth—such as1|\ r i ' ............~ n o -  »

!i ontia—according to which the world was created by the split 
j (»cutting in half) of a mystical egg. Liturgically, Easter 

1 r'ew creation, hence its connection with tho egg ; yet the 
(, n° of that old spring festival is derived from that of a Spring 
I îldoss, Eastre (Ostara) whoso holy animal was tho prolific 
I, "• This explains the silly connection of egg, chicken and 

°n many Easter cards.
4 . 10 dews correspondingly celebrate “ Passah ” (Passover) 
lj 1 everything now, and tho mythical cutting of the Water 
,̂'i'ion is symbolised by tho division of the Waters of the Red 

, ,'1' Hie Easter Lamb is eaten in communio, for it is the time 
I "o Spring Equinox' when the Sun (Jesus is named Sol 
i, Hus—the Invincible Sun) has entered the constellation of 

■"ies”—jn Hebrew “ tolfeh ” = Lainb.Ho p f Accordingly it is at
assover meal that Jesus, the Lamb, tells the disciples to 

” bread and wine in his remembrance (Luke XXII). 
ut |.' rolling ” sun was symbolis<'d by the rolling of eggs 
Hi,.. ,1.sfi'1' time and ball games originally had a similar mystical 

jinn's (for instance, in Ancient Mexico).
'ruits in general aro considered 

' “̂ ticu lav ly  M> if they resemble the egg.
symbols of fruitfulness, 

One such is the lemon,

a species of which must be contained—along with crack-willows 
—in the liturgical “ lulab-bunch” for the Jewish Feast of Taber- 
nacles. Another is the blooming catkin, but the foremost sub
stitute was the almond. When Moses went into the tabernacle 
he noticed that the rod of Aaron “ was budded . . . and yielded 
almonds” (Num. XVII, 8). By the way, “ Aaron”—perhaps 
connected with cuneiform Irin (the cedar)—means nothing but 
“ The Ark of the Covenant” the Cista Mystica or Receptacle 
of tho Com-God. According to Ex. XXV, 331. also the bowls 
in the Temple were made “ like unto almonds ” etc. And the 
ancient Church artists—painters, sculptors, masons—still were 
cognizant with the esoteric meaning of the Bible, and on the wall 
of many an old church one can find the Christ inside an oval, 
the so-called “ Mandorla ” . This in Italian means “ the 
Almond ” .

PERCY G. ROY.

LECTURE NOTICES, ETC.

LONDON—Outdoor

North London Branch N.S.S. (White Stone Pond, Hampstead).— 
Sunday, 12 noon: Air. L. Ebury.

LONDON—I ndoor

Anarchist Federation (London Group) (The National Trade Union 
Club, 12, Gt. Newport Street, W.C., Room 7).—“ The Roman 
Catholic Church and Socialism.” Afiss Nan IT a n s o n .

Conway Discussion Circle (Conway Hall, Red Lion Square, W.C.l). 
—Tuesday, March 2, 7 p .m .: “ The Probation Service ” , W. G. 
AIinn, ALA. (Secretary, Probation Service Board).

South Place Ethical Society (Conway Hall, Red Lion Square, 
W.C.l)__Sunday, 11 a.in. ; “ The True and False in Christian
ity ” , Air. Archibald Robertson, ALA.

West London Branch N.S.S. (Laurie Arms, Crawford Place, 
Edgware Road, AV.l).—Sunday, 7-15 p.m. ; “ Socialism and
Religion,” Air. Tony Turner. (S.l’.G.B.)

COUNTRY—I ndoor

Birmingham Branch N.S.S. (38, John Bright Street, Room 13)__
Sunday, 7 p.m .: “ From Jesus to Atom Bombs,” Mr. H. II- 
R osktti (Gen. Sec., N.S.S.).

Bradford Branch N.S.S. (Science Boom, Mechanics Institute). 
Sunday, 6-30 p.m. ; “ The Goddess One Should Not Deny,” 
Mr. R. J. Day.

Glasgow Secular Society (MoLellan Galleries, Sauchiohall Street).
- Sunday, 7 p.m. : “ Is Russia a Monaee to l’eucop” Mr. 

H orace H enderson.
Halifax Branch N.S.S. (Boar’s Head Hotel, Southgate)..—Sunday, 

7 p .m .: “ The Stream of Life,” Mr. G. T hompson.
Leicester Secular Society (Secular Hall, Humher^tone Gate). 

Sunday, 6-30 p.m .: “ Nationalism and After—.The Problem in 
Indonesia,” Olive R enier.

Merseyside Branch N.S.S. (Stork Hotel, Queen Square, Liver
pool, l).l—Sunday, 7 p.m. : “ The Child and Religious Instruc
tion,” Miss A. At. P arry.

Nottingham Cosmopolitan Debating Society (Technical College, 
Shakespeare Street). Sunday, 2-30 p.m., Jubilee Sunday of 
Cosmo: “ Freedom of Speech,” Prof. Harold Laski.

AN ATHEIST’S APPROACH TO CHRISTIANITY. A
Survey of Positions. By Chapman Cohen Price 1*. 3d.; 
postage lid.

THE CRUCIFIXION AND RESURRECTION OF JESUS.
By W. A. Campbell. With a Preface by the Rt. Hon. 
J. M. Robertson. Price 2s.; postage 2d.

THE CHALLENGE OF HUMANISM. Report of the Public 
Conference in London on the World Union of I cethinkers 
64 pages. Price 2s. 6d.; postage lid.
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★ FOR YOUR B O O K S H E L F  ★

PAMPHLETS FOR THE PEOPLE
By CHAPMAN COHEN

MORALITY WITHOUT GOD
Is the assertion true that to “ destroy religion all moral 
restraint will be removed?” Or is morality natural and 
has nothing to do with God ?

WHAT IS THE USE OF PRAYER ?
Do Christians receive an answer, or is prayer a matter of 
habit and custom?

MUST WE HAVE A RELIGION?
What has religion to offer that cannot be gained without it?

WHAT IS FREETHOUGHT?
Why has the term come to mean opposition to religion? 

THE CHURCHES FIGHT FOR THE CHILD
The future of religion depends on the capture of the child.

WHAT IS THE USE OF A FUTURE LIFE?
Can a future life compensate? Does it solve the problems 
to which this life gives rise? Is it of any moral value?

ATHEISM
Is the term “ God ” an explanation or a narcotic ? 

AGNOSTICISM
A word meaning Atheism masquerading under a lesser 
socially objectionable name.
An extremely useful means of Freethought propaganda. 

Each p a m p h l e t  2d . ,  postage id.
The c o m p le t e  se t  o f  17 t i t l es  3 s . ,  post free.

PAMPHLETS
By C. G. L. Du CANN

HOW THE CHURCHES BETRAY THEIR CHRIST
Do the Churches follow the example of their Founder, in 
war, in peace, in morality? Price 9d.; postage Id.

THERE ARE NO CHRISTIANS
How many Christians follow the teachings of Christ ? How 
much arc Bishoprics and ecclesiastical appointments worth? 
Price 4d.; postage Id.

THE FAULTS AND FAILINGS OF JESUS CHRIST
Was Jesus the “ family man,” the “ humanitarian," the 
“ great teacher?” Price 4d.; postage Id.

WILL YOU RISE FROM THE DEAD ?
An examination of the evidence for the Resurrection. 
What truth is there in the Gospel stories? Price fid.; 
postage Id.

An indictment of the Christian Church ami its teachings.
The se t  of  four  p a m p h l e t s  2 s.  I d . ,  post free.

THE BIBLE HANDBOOK
By G. W . FOOTE and W . P. BALL

Specially compiled for easy reference. For Freethinkers 
and inquiring Christians

References given for Bible Contradictions, Absurdities, 
Atrocities, Prophecies and Immoralities

9th edition. 2nd printing. 176 pages.
Price 3s . ,  Cloth only. Postage 2 Id.
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ESSAYS IN FREETHINKING
By CHAPMAN COHEN 

Series Nos. 1, 2, 3 and 4 
Each volume about 160 pages

Essays include '
Religion and To-day. Religion and the State.
Do Miracles Happen ? Religion and the Young-
Praying for Rain. Is Religion of Use?

Price 2s.  6d. ,  postage 2 Id. The four vols. 10s.  6d. ,  post f rel

THE AGE OF REASON
By THOMAS PAINE

The book that has survived over a century of abuse 
. and misrepresentation.

Includes a critical introduction and life by Chapman 
Cohen and a reproduction of a commemoration plaque 
subscribed by American soldiers in this country.

230 pages. Price, cloth, 3s. Paper, 2s. Postage 3d.

THE VATICAN POLICY in the 
SECOND WORLD WAR

By L. H. LEHMAN
F. A. Ridley in review : Dr. L. H. Lehman, a man 
of outstanding critical ability and “ inside ”  knowledge 
of the ramifications of that arch-enemy in every 
sphere, the Roman Catholic Church.

52 pages. Paper covers only, Is. 3d., postage ifd.

GOD AND THE UNIVERSE
By CHAPMAN COHEN

A Criticism of Professors Huxley, Eddington, Jeans 
and Einstein, including [a reply by Prof. Eddington.

3rdJEdition. 136 pages. Cloth 3s. 6d., postage 2d. 
Paper cover 2s.
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Botimi Volumes o f

“ T he  F r e e t h i n k e r  ”
in attractive green cloth and gold lettering

A  useful reference and summary o f Freethought 
activities during 1947

Packed with articles by our foremost Freethinkers 
PRICE £  1 POST FREE
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