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VIEWS AND OPINIONS

Relasion and the child

IT. Is Part of the case for religion that man is a religious
t liriljh in opposition to this it has been affirmed that
wan ** by nature an Atheist. No less a person than John
| Wley held this opinion, meaning by Atheist a man
j slvtd by grace or revelation. It is a futile speculation

either direction. By nature man is neither an Atheist
(i * a i'heist— thpt is, if we attach to either term certain
Jymite beliefs for or against the belief in God. Indeed,
,  nature man is very little—far less than any other
into ~ °* ~le an'ma* WO'hh  Other animals are born
° the world with fully formed instincts sufficient In
Tinter ¢ preserve their lives. Man has least of all.
ae education of other animals lies chiefly in the direction

) Zeroise ; with man the chief work is acquisition. And
leTein lies the secret of man’s superiority, and his
opacity for continuous progress. The world of the

Ulhrmi varies but little. One generation succeeds another,
ud the adaptive actions essential to life are repeated in
"'~less monotony. The world of man varies constantly.
~ changes witli time and place, and puts on a growing

<IQplexity. Man is continually called on to make new
~justments, and to effect these his nature must be plastic

educable. Many instincts and less educability;
(‘'ver instincts and great capacity for education; these
Ve the cardinal and all-important distinctions between
Irlii and the rest of the animal world.

hut. this advantage over the animal world has its draw-
Jacks. The fact of man having everything to lenrn places
"Tr>at the mercy of his surroundings. The fundamental
Actions of life are all right because they can be
A'Uored by none, and so form part of every person s
i“"Perience. But above these, what the child will become
h mainly a question of his environment.

lhese principles give the reply to the propositions at
'lie beginning of this article. Man is born neither an
~hgisfc nor a Theist; but his capacity for, and his
dependence upon, education makes him one or the other.

is theoretically not a harder task to bring up a child
13 Atheist than to train it as a Theist, given the same
"ldeational opportunities. It is only harder in practice
iGcause the dice of social life are loaded in favour of
Tligion, and the two phases of thought do not fight under
elUal conditions. Inside the home one set of tendencies
inay be supreme, hut outside other forces are encountered.
*he child is subjected to the incidence of other ideas and
Ileals. Opinions it is taught on the one hand to respect,
“mis taught on the other to despise. It sees certain beliefs
*®ld in admiration, and secs the social status of people
determined by their adherence to these beliefs. And the
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child is naturally imitative; that is the source of both
its strength and weakness.

One' may, therefore, say that if children are not born
religious, their capacity for education, with their general
mental endowment,, hands them over unresisting subjects,
to their religious instructors. They commence with the
capacity for fetishism, and there are those who take full
advantage of the fact. Of course, there is no reason why
children should not pass through this period with safety.
Many do, just as they pass through those physical dis-
orders incidental to childhood. But in a great many
instances, in the hands of parents acting from a mistaken
sense of duty, and of a priesthood that |>ossesses a keen
sense of self-interest, a passing mental phase is seized,
strengthened, and converted into a permanent possession.
This in turn becomes a part of the environment that
reacts, educationally, on every newcomer; while,the priest
appeals to the existence of an artificially prolonged mental
phase as a proof of man’s natural craving for religious
belief. All religions in civilised countries have been quick
to seize upon the plastic nature of childhood as the right
period for the inculcation of religion.

Even with adults it is only when a sense of the
mysterious is strong, and is enforced by a feeling of help-
lessness and a consciousness of ignorance, that, religion
grips them strongly. At other times it may appeal to
one here and there as a plausible speculation, tut it does
not produce a strong conviction. Religion must get the
child, if it is to live; it must utilise the child’'s capacity
for receiving impressions. To wait until the individual
reaches maturity is to lose everything.

Religion, be it observed, is the only subject that is
compelled to do this. Every other subject can wait. |If
we try to teach a child simple principles of mathematics,
or of physics, or of any of the sciences, and the child does
not understand, we wait for a time until its understanding
has developed. We say the thing is beyond the grasp
of the child, and we wait for it to understand until wo
resume our teaching. A capacity for understanding what
is taught is taken as an essential condition of the teaching.

With reTigion this capacity is never considered. The child
must be habituated to religious phrases, religious forms,
and a religious atmosphere. Let it alone until it reaches

years of understanding, and ministers of religion arc the
first to assure us that the task is then a hopeless one.

If may be granted that a policy of creating sentiments
in favour of certain beliefs not wholly understood by the
child is legitimate enough in its proper place. We do not
wait until the child is old enough to appreciate rationally
the grounds of good conduct to give its ethical instruction.
We seek to bring out. certain tendencies for good and
suppress those of an opposite character, and so fashion
the child’s nature in accordance with an accepted standard.
But, at least, these are things for which a reason ran be
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given, and we are sure of the child’'s approbation when- it
is old enough to understand the subject fully. But, in
the case of religion, the situation is quite different. We
dare not wait until the child is old enough to understand,
because by that time reason would be against us. The
mystery does not decrease as understanding develops; it
remains to the end. Moreover, among adults it is freely
admitted that the religious hypothesis may be wrong, and
there is clearly a very wide and vital difference between
cultivating in a child certain feelings, the validity of which
may lie rationally demonstrated at any time, and teaching
it to regard as true things that all admit might be false.
In the one case, we have in view the child’s future welfare;
in the other, we are forcing upon it certain speculations
of our own, on which there exists no common agreement.

I come back to the point at which I set out. Man is
born neither religious nor atheistic. But, unlike the rest
of the animal world, which is furnished with instincts
adequate to its self-preservation, man is born with an
immense capacity for acquiring habits and information.
It is this that makes him, in- a very peculiar sense, the
victim of the educational force of his environment. For
good or ill that fact remains as the most important truth
concerning him. Given a society in which knowledge of
all kinds were allowed to develop naturally and express
itself freely, there would be no struggle to capture the
child, such as now exists in all civilised countries. But,
given a society where religious ideas maintain an artificial
existence by the deliberate cultivation of a frame of mind
favourable to its claim, and religious organisations are
forced to concentrate their energies upon the capture of
the young. That is why the clergy makes so fierce a fight
for the schools, it is also why, alarmed at a declining
adult church attendance, both Church and Chapel are
driven to paying renewed attention to Sunday School
development.

The child
Chapel create their future patrons.
or other class mainly because of habits formed and
impressions gained during childhood. Secure the child
and the rest is easy. The tenacity of early impressions
is notorious; the man dying of delirium babbles of his
childhood's days, the criminal on the scaffold has his
recollection carried back to far-off years when he received
lessons at his mother’s knee ; the religious lessons received
in youth seldom entirely disappear. We may not always
be conscious of their force, but they are there, like the
scur of a wound long since received. Even when the
positive belief in religion is outgrown, the fear of it
remains. There is often a lurking timidity in opposing it.
And if the clergy have to face the fact that a great many
do escape their control, they have the consolation of
knowing that their policy has diffused a certain general
impression as to the value of religion in the social life of
the community.

But the child is also the raw material out of which the
future citizen is fashioned; and, therefore, the question
of who shall possess the child—the priest or the
community—involves more than a more contest of rival
teachers. It is really a struggle for the direction of
civilisatiou. The issue is a simple but profoundly
important one. Are wo to pay more attention to the
temper of mind induced in a child than to the inculcation

is the raw material out of which Church and
The adult is in one
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ffasonTm.NelrfV> Are ue to vnlue the habit of finding
and wiBi,w e 10s~°i criticising received opinions freely

hereditary " i Ple-Ulice—more than a slavish re-echoing of
can hi IL, umeS? Th°® inheHted capacity of ft child
We can f CIStxm wkichevei direction seems preferable,
opinions A1 ' °U a mere transmitter of established
The essential n Jealthy foree for rational progress,
child ic t i 9~”e 18 Aether the developing mind of the

of eivilisnH Iice”™*h by agencies to which the growth
bound i n 1 eitirely due’ or by organisations that are
condition 5 T ~  delusi™s <te P «t as the sole

condition of their power in the present and the future.
CHAPMAN COHEN.

DYING LIKE A DOG

" DOTH God care for oxen?” asks Paul, and the question

him great discredit Why should not God care for oxon? c
should he not. care for all his creatures? It may not ho 1
that the beetle crushed beneath our feet feels a corporal P*
as great as when a giant dies. Nevertheless it feels in its deg
according to its position in the scale of existence. Considera

to what we call the lower animals should not. depend upon t!1
intellectual powers. It. was well remarked by Bentham that
question is, not do they think, but do they feel? If they
susceptible to pain, they are morally within the scope of QI
regard. And if we are under an obligation to consider th ~
how much more so is God, who called them into being, an™ "
should not only bo wiser than the wisest man, but better t
the best. n

This exclamation of Paul's puts Christianity, in this vesp'
on a lower level than the higher Judaism. Even the M°!
Law forbids the muzzling of the ox that treads out the cdIV
It is also said in tho Old Testament that the good m®n~.
merciful unto his beast. Christianity has ever been rein®
able in its disregard of the rights of animals. In fact, it alb"
them none. God gavo Adam dominion over them, and * j
lordship has descended to his posterity. No ill-treatment
them is a sin, although it may be regrettable. Now and t>
a Catholic saint, like St. Francis, overflowing with an irivincl »
sweetness of nature, recognises tho brotherhood of the win8&r
and four-footed creation; but tho Catholic Church has no'
recognised it officially; on the contrary, it still teaches ~
opposite doctrine. They have no souls. Only man has a
And it must bo admitted that sometimes he has only enoug
as Ben .Tonson said, to save his body tlu> expense of salt.

It is strange how the Bible insults dogs. Certainly they la
objectionable features. Their habits are liable to be offensl
when they have not been properly trained—though the ?sI"
may bo said of human beings, and especially of savages. Thc'
are devoid of sexual modesty. But then again there are in®-
millions of men and women, and some whole tribes and eV ||
nations, that are not overburdened with this virtue. When *
is said against him that can be said, however, the great *®&
remains that tho dog has been an invaluable friend to W®"
kind. It is difficult to see how men could have passed from
nomadic into the pastoral stale without the dog's assistanci
The shepherd still knows his worth. Moreover, it must
allowed that the dog is generally brave, and nearly alfil-]
faithful. He sticks to his master in all weathers and in =ﬁp
fortunes. He will not forsake a tramp for a millionaire,
usually resents the lifting of a man’s hand against a woni®"
and ho puts up with endless worries and indignities fr°"
children, because ho knows their helplessness, and feels tin.
do not mean him any harm.
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| is tik Muman higher than the canine, but sometimes the dog
| be nobler animal of the two. Yet the Christians have always
j i, ' “le dog’s name to express their deepest sense of contempt.
lik'V COmraon i* is to hear them say to an Atheist that he “ dies

i O0a dog,” when a dog has often died sublimely, fighting
I £>»* desperate odds, and pouring out his heart’'s blood for
j master, or his master's children, or even his master’'s
j Perty, What could be more touching than the story of the

& whose master succumbed in the snow? When they were

p nti the man had still some living warmth about his heart.

| i.U dog was frozen dead. He had shielded his master with
oy §"n body. He had died inch by inch to save (he one he

1 | %ron had a favourite Newfoundland dog, whose memory ho
e j, J@s>hrined in famous verses. “ Boatswaili,” the poet wrote
j »J 3 Riend Hodgson, “ is dead!—Ilie expired in a state of mad-
i ~ s> after suffering much, yet retaining all the gentleness of
mnature to the last; never attempting to do the least injury
y anyone near him.” Boatswain was buried in the garden of
,>tead, and his virtues were celebrated in an inscription on
monument. Then came the verses, from which we extract

,he following :_

Rut the poor dog, in life the firmest friend
1 he first to welcome, foremost to defend,
R hose honest heart is still his master's own,
" ho labours, fights, lives, breathes for him alone,
Unhonour’d falls, unnoticed all his worth,
Ihmied in heaven the soul he held on earth:
"hile man, vain insect! hopes to be forgiven,
L1 claims himself a solo exclusive heaven.

js s 18 fhe finest part of Byron's poem on Boatswain. The rest
marred by the poet’'s extravagant and affected misanthropy,
mndred years before Byron, another great satirist—not the
] 1 tsP> but the most finished—had put in a good word for the
Rope's splendid “ Essay on Mail,” whatever the admirers
Fh1 NUe Poefilly ” may say against it, is full of good sense amt
ahi Osophy, and marked by astonishingly fine versification. And
*tt.°l>gh this has nothing to do with our immediate subject,
cmtnot resist the temptation of saying, by the way, that
I On has done justice to Pope in his beautiful “ Lectures on
d’ Ruskin brackets Pope and Virgil as “ two great masters
t le absolute art-of language.” *“ They are,” he says, “ the
)0 Jllost accomplished 1Artists,” merely as such, whom 1 know
j literature.” He notices Pope’'s “ serene and just benevo
(i ¢<®' which placed him, in theology, two centuries in advance
j lls time, and “ enabled him to sum the law of noble life in
0 lines which, so far as 1 know, are the most complete, the
¢ . concise, and the most lofty expression of moral temper
, Uting in English words.” This is grand praise, but if we
jay corroborate Ruskin without impertinence, it is richlv
"served. Here are the two lines in question :—

Never elated, while one man’s oppress'd;
Never dejected, while another’s bless'd.
ft

mnk over these lines, dear render, and the more you reflect
~°n them the more they will fill you with admiration. If
jUy do not, there is something wrong with you, and you had
'Rev consult a doctor.

let us get back to the dog, and quote the lines of Pope
'Ready referred to:—

Lo, the poor Indian! whose untutor’d mind

Sees God in clouds, or hears him in the wind ;

His soul, proud Science never taught to stray

Far as the solar walk, or milky way;

Yet simple Nature to his hope has giv'n,

Behind the cloud-topt hill, an humbler heav'n;
Some safer world in depth of woods embrac’d
Some happier island in the watery waste,

Whore slaves once more their native land behold,
No fiends torment, no Christians thirst for gold.
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To Be, contents his natural desire,

He asks no Angel’s wings, no Seraph’s fire;
But thinks, admitted to that equal sky,

His faithful dog shall bear him company.

Call this poetry or not, according to the catholicity or limita-
tions of your taste—it is certainly magnificent writing; and
nothing could bo more masterly than the way in which the
most terrible satire is flung, without producing the least chaos,
into the midst of that pastoral scene.

The poor Indian—not the Hindu, mark, good reader—the
“ savage ” of North America, not the “ barbarian ” of India—
believed his faithful dog would bear him company in the happy
hunting-grounds of Paradise. With his dog he might be happy,
particularly as he escaped the Christians who enslaved him on
earth, tormented him like devils, and drove him to the death-
in-life of'their gold mines. Talking to him about dying like a
dog would have invited the retort, that he would sooner die like
a dog than live like a Christian.

Pope is said to have been a Catholic, but he was really a
Freethinker. In the “ Essay on Man ” he versified the
philosophy of the sceptical Bolingbroke. Everyone knows that
Byron was a Freethinker. Let us now take another Freethinker
—the late Matthew Arnold. Illo also wrote beautiful verses on
a dead dog. “ Geist's Grave ” is one of the later poems which
showed that he had not altogether lost his singing voice while
drudging as Inspector of Schools, and writing volumes of con-
troversial prose. “ Dear little friend ” he calls the dead Geist,

and jjraises his “ loving heart” and *“ patient soul.” After
remarking that Nature, with all her infinite resources, nevev
quite repeats the past, nor reproduces a personality, Arnold

continues:—
Stern law of every mortal lot!
Which man, proud man, finds hard to bear,
And builds himself I know not what
Of second life 1 know not where.

But thou, when struck thine hour to go,
On us who stood despondent by,

A meek last glance of love didst throw,
And humbly lay thee down to die.

Well for nil of us will it be, when the end comes, if we only
die like that-dug; with a last glance of love on dear ones around
us, and a serene submission to the fiat of Nature. We like
that word “ humbly.” It is foolish to resist the inevitable,
like a kicking, spluttering child in the grasp of a giant. Death
should always bring resignation. This, indeed, is all that
religionists mean when they talk of bowing to the will of God.
There is a world of wisdom in the old proverb that “ What can’t
be cured must be endured ” ; or, in the great language of
Shakespeare: —

But let determin’d things to destiny
Hold unbewail'd their way.

Wo may even go beyond that. For death comes to all, and
will come, in spite of our unwelcome. Often at last it comes as
a deliverer; and then we may cry with bravo Walt Whitman.
* Come, lovely and soothing Death!”

Men die and dogs die, and a living dug is better than a dead
man. Let the Christian cease his foolish talk about the Atheist's
dying like a dog. When his time comes he will have to die
in just the same fashion. Meanwhile he might ponder the words
of ono of his own “ sacred ” writers:—

“ For that which befalleth the sons of men befalleth
beasts; even one thing befalleth them; as the one dieth,
so dieth the other; yea, they have all one breath . . . All
go unto one place; all are of the dust, and all turn to dust
again. Who knoweth the spirit of man that goeth upward,
and the spirit of the beast that goeth downward to the
earth ?”
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Ah, if the clergy only wrote like that! We should read them

oftensr. But let us not omit this “sacred” writer’'s conclusion: —

“ Wherefore 1 perceive that there is nothing better than

that a man should rejoice in his own works: for that is

his portion : for who shall bring him to see what shall be
after him?”

There, good Christian—you who whimper about dying like
a dog—you are answered out of your own Book. And don't
reply that the Atheist, like the Devil, can cite Scripture for
his purpose. Why should he. not? He accepts a good thing
wherever he finds it.

' G. W. FOOTE.

(Founder of “ The Freethinker.”)

A STRIKING EVENT

UNTIL quite recent years the avowed object of science lias
been to study and investigate the phenomena of nature, to give
a natural explanation to what had hitherto been ascribed to the
occult, and in general to make things appear less mysterious
than they were before. Nowadays, among certain scientists, the
position appears to have been reversed. If anything appears to
be at all mysterious, instead of an attempt being made to solve
it by the scientific method of proceeding to the unknown from
the known, the attempt is often made to proceed from one
unknown to another, and to render the subject of investigation
still more mysterious than it was before. Instead of leading
us away from mysteries, the claim is often made that science
now leads us to them. We find many instances of this in the
writings of Eddington and Jeans . The latter has written a
book, “ Tho Mysterious Universe,” the title of which is intended
to emphasise the growing mystery by which we are surrounded.
Professor Andrade, in an article on, “ The Uncertainty Principle”
which appeared in “ The Listener,” July 10, 1947, after
referring to electronic jumps in the atom, and the mysterious
phenomena of radioactivity, concludes: “ If | have shown you
that to-day science leads us to mysteries, and not away from
them, it is sufficient.”

Such being tho attitude of prominent scientists we need not
bo surprised to find that, among the less enlightened, explana-
tions of unusual events are still sought in the occult. The
latest example of this is the case of a piano which tolls the
time. Three months ago, Mr. John Turner, of Salford, bought
a piano in a junk shop for 35s. Ever since, says Mr. Turner,
it has been behaving as if it were a clock instead of a musical
instrument. Tho matter is reported at length in the “ Daily
Mirror” of October 7, 1947. At tho invitation of the “ Daily
Mirror,” three “ experts ” tried to solve the riddle of the
striking piano. It is worthy of remark that in this class of
investigation the solution of the mystery is usually entrusted'
to those who appear least fitted to solve it. Two of the
“experts ” chosen are connected with the Manchester Psychical
Research Institute, and the other is manager of Crane & Sons,
the piano manufacturers. Apart from tho latter tho selection
appears to bo rather a one-sided affair, and one cannot help
thinking Unit it would have been much more satisfactory if a
physicist had been added to the team.

Tho investigation was carried out on the following lines. A
careful check of the time was made on the telephone with
Manchester's “ Tim.” At three o’clock the three experts heard
the piano ping three times. Tt was twenty seconds before
“ Tim ” time. In silence, one ping was heard at 3-30 p.m.
Mr. Riding, one of the psychical investigators, said quietly:
“ If you have a spirit entity, will you strike the note again,
please?” There was no response. Mr. Elkes, the piano expert,
stripped the piano, examined the action, tested each individual
wire, and looked for any hidden automatic or electrical
mechanism, but was unsuccessful in finding any reason why the
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Piano should strike. The opinion of Mr. Barker, the other
psychical expert, was that it was probably a direct spirit main
festation of a being who has “ gone over” with a strong attach-
ment to the piano, and who was using the instrument to ma °
contact with the earth. The results of this so-called mvestiga
tion are, however, not yet regarded as conclusive, and anothn
expert, this time a “ scientific ” medium, whatever that may
mean, is being called upon to make a further test. WImt this
test will reveal remains to be seen.

It.is worthy of remark that while Mr. Turner, the owner of
the piano, had declared that it “ struck ” the hours, tin
investigators found that it only “ pinged,” and it is reasonable
to infer that tho matter has been as much exaggerated as that
of the talking dog, with which the “ Daily Mirror ” entertained
its readers some time ago.

Instead of examining the piano, the attention of the investi-
gators would have been better employed elsewhere. It is a well-
known fact that if there is a piano in a room in which a radio
loudspeaker is working it will often give out a ping, or faint not?-
m sympathy. The sound waves travel across the room al
vibrate the strings of the piano that are tuned to respond to
the same wave-length. A neighbouring clock may produce *
similar effect, and that this is a possible solution of the niyste'.V
is strengthened by the fact that when double British Sum"10'
Time ended the piano “ went back an hour, too.” The fact that
the time is always struck on the “ G ” string might help 40
identify the source of the phenomenon. It is in some si<l
natural explanation that the solution is to be sought. Why, at
tlie investigation, did the piano strike three twenty second
before “ Tim” time? And when Mr. Riding asked the
to strike the note again, why was there no response? S«
lu s as these, which in a scientific investigation would be O
the utmost importance, were totally ignored in the investig”~ON\
refexred to. In sueh investigations thg results depend, not %
much upon the facts observed, as upon the personal prejuul
of the investigators, and the special doctrines they have uiid*l

taken to maintain.
F. KENYON-

SUPERSTITION WITH FOOD
(Kosher and Horse Meat)

TO primitive man it seemed obvious that death was the

of a profuse loss of blood due to wounds and accidents. F40gL!
he argued, was the “ seat ” of the “ vital spirits ” that anima ®
the living being. Blood, therefore, was considered responsi
for the being’s characteristics, its abilities, faculties a
tendencies. Cannibalism aimed at “ incorporating ” I*1I'
qualities and fitnesses of the killed foe. When drinking ~
eucharistic blood, substantiated by the priest with wine (all
bread), the believer hopes to create his magic unity with GOl
much as unrelated persons become “ blood-brethren ' by 1
suming a few drops of one another’s blood.

It is the same survival of pagan superstition and ignoraU”
that lies in the Nazi claim, that mental and bodily peculiar'4l
arc in some mysterious way a property of the blood ; the deci»1
element in a nation is its blood. People refrain from eating ' |
meat of hares lest they would become cowards, but they
on tigers, etc. Still, tho consumption of the animating spll _
(blood) is a rather dangerous venture and must not lie dOL
without proper preparations and ceremonies. In general, .'I\
must “ be sure that thou eat not the blood ; for the blood
the life; and thou mayest not eat the life with the Ih™'1
(Deut. X1, 23). Hence blood and other parts considered ull
for human consumption (such as fat, heart and kidneys, c 1
were sacrificed as the pabulum of the gods. "

In order not to commit a sin by eating “ flesh with the biol'4
(cf. 1 Sam. X1V, 32; Ez. XXXIII, 25), orthodox Jews still h«'l
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to render it “ kosher ” by extracting its blood as far as possible.
The process of kosher killing the cattle is inhuman and gruesome
enough, yet this tradition still survives in spite of the fact that
nowadays we have come to know better and do not believe any
longer in the blood spirits, as actually did the authors of the
(,t,tl Testament (cf. Lev. XVII, 14 and IIl, 17; Lev. VII, 23-26,
etc

s A reminder of this can still be found in Acts XV, 20-29, for
"lulled blood cries out for vengeance (Gen. 1V, 10, 23). In
"er to gag the spirits, blood must be buried with earth after

0 victim had been killed, so that the spirits do not become
j[Vare of him who was the killer (cf. Num. XXXV, 11-13). The

‘gical value of blood can bo seen from Ex. 1V, 23 (circumcision)
AN L'v. XVII, 11 (atonement), whereby evil spirits are being
<Uined, and the blood of Christ “ is shed for many for the
gtUssion of sins” (Matthew XXVI, 28). For the precautions
aken see Lev. IX, 8-22.
un* ~Temutiation between “ clean ” and “ unclean ” food has
~ .In8 to do—as is commonly thought—with any notions of

lgiene, this being the outcome of modem research only

ler A is related with the fact that every animal was thought
id tlc®d with some deity or other as a residue of totemistic
, ds' So, for instance, ostrich and camel were the totems of
K ‘kl'ab clans, the swine was related with the Egyptian goo
'\t hare and horse were sacred animals for our Northern

"wars, etc. Hence, the Yahveh believer was banned from
is "'0 Ntese animals’ meat (Deut. X1V, 7, where a naive attempt
e i t o list categories, the hare is included in the animals

/hvide the cloven hoof ” 1) Mohammed, on the other

I lIldj did not consider that you may be defiled by external food
Ollly from really abhorrent food, or that “ KILLED IN
ilE Name OF ANOTHER GOD” (Sure. VI, 146); and this
m what really matters. According to Mark VII, 15-23, Evantus

u llbbot then concluded that with civilized people it was un-
pessary to ban deceased animals from consumption or to con-
I’pr the blood unclean if the flesh is not.

According to the Talmud (Hullin c. 8), the Jews must not take
'P t together with milk. This custom also prevails with, certain
African tribes such as the Wataturu and the Massai who, besides
jlIsnS dishes strictly kept apart for the respective usage, refrain
101 milk on those days when they eat meat,

i A great many people still experience a certain horror towards
'O'se meat, though they feel unable to explain it by reason.
As a matter of fact, it has been ingrained in them through
iterations and thus survives subconsciously. In pagan times,
tT horse was for the Kelts, Teutons and Slavs alike the holiest
'l their sacred animals, and on earth it was the embodiment of
tf°ir paramount gods. Therefore, horses were consulted as an
'Intcle; when the tribe was forced to change their dwelling place,

just followed ono of their sacred horses to where it chose
Il go. Thus, tradition will have it that the “ leaders ” of the
~nglo-Saxons into this country were called Horsa and Hengist
(tI°’rse and stallion).

With the Western Slavs, the priests drew their oracles from the
*Yoly Horse according to its gait (cf. the White-Horse Rock
llpar Aylesbury). From Iceland a document is preserved that
i'wstifles to the effect that, at certain occasions, up to A.D.997,
‘°rse meat was eaten in holy communion. Since/ even after
Conversion, this custom proved ineradicable, Popes Gregorius and
~acharius, at the beginning of the 8th Century, set St. Boniface

task of instilling horror of horse meat (and similar sacreo
“elimals) into his converts. And the saint did succeed rather
Well, as can be seen. After it, anyway, the Christianised Normans
bought it rather spiteful to nickname the Swedes “ethe Horse
Waters.”

Nowadays, more than ever, with our acute shortage of food, we
have got to rid ourselves of the disgust at eating certain food-
‘Auffs, due to primitive superstitions,

PERCY G. ROY.
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WHISKY versus RELIGION

Were | a drinking man, and | am not,
I'd much prefer to be intoxicated—

With whisky, though not to be a sot,
Than with religion be innoculated.

Doth only serve to muddle up the brain,
But with religion the effect is lasting,
With whisky, soon all is well again,
The brain is clear, and once again exacting.

Religion permanently warps the brain,

To render it incapable of clear thinking;
Whisky is but a temporary strain,

Harm comes only from excessive drinking.

'Tis rare from this that man becomes insane,
Religion counts its many thousands when—
All hopeless in a home they must remain,
Lost to the world, who might be brighter men.

Religious hate, how bitter it can be,

All creeds and colours suffer from its blight;
Not even lessoned by the Atlantic sea,

In every land, a-stimulant to fight.

How .narrow-minded mortals can become,
Ev'n to the splitting of a hair;

How dismal can become the home
Where children only breath religious air.

With whisky, men will sing and laugh,
Pour out their joy, and love for all mankind ;
Ev'n ministers and priests a glass will quaff,
And for a time leave all their hates behind.

Solomon, oft said to have been wondrous wise,
Strong drink and wine he recommended ;
To those in trouble he frankly did advise
To bury all their cares when thus befriended.

And likewise Paul, endorsed a little wine,
For stomach’s sake, and oft infirmities;
And Moses says to spend for what you-pine,
For strong drink, or what e’er the soul decrees.

Most men of letters, all through history’s pages
Indulged in whisky as an aid to work;

Their brightest thoughts, inspired all «down the ages,
When brain grew tired, and felt inclined to shirk.

But when the will is found to be too weak,
Let not strong drink become a lasting foe ;
Summon your strength, and by it seek
The courage for to say emphatically NO.

ROBERT HOWDEN.

AN ACTOR'S PHILOSOPHY

Is it not possible that the peoples of the earth will arise in
the might of a new-born religion and will knock at the gates
of the world’s conscience, singing in unison the hymn of humanity
and crying “ Thou shalt do no murder—even for the divine right
of kings ” ; when frontiers shall bo swept away and there shall
be one brotherhood of man, one (lag, one language, and ono
religion, the religion of Humanity; when the people shall be
generalled by the dreamers, the poets, the philosophers, the
seers and singers, the artists of the world?—Silt Herbert Tree,
“Thoughts and After Thoughts.”
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ACID DROPS

The Rev. Dr. White of Glasgow, says that church congrega-
tions are declining because there is too much Paganism in dio
churches. We agree with him, but that is not the cause of empty
churches. A few centuries ago there were far more Pagans in
the churches than there are to-day. The old story, of the
Christian creed—the Creation, the miracles, etc— may have been
believed when the commonest of people saw plenty of proofs of
heavens and angels, and took it all as a mere matter of fact.
Now, most of that attitude has vanished, with the notable ex-
ception of Roman Catholics, who have their visits from angels,
and see the working of miracles when wide awake people are not
about. Once again we advise all who have the slightest doubt
as to the cause of the falling numbers of church goers, to note
that people have a little more scientific knowledge, and are more
wide awake than their parents were. People who stay away from
church show they have the courage to drop these fragments of
what was once a world-dominating superstition.

We do believe that too much Paganism is the cause of the fall
from favour pf the Christian gods. We know where, they come
from, and what is their worth, you may fool some of the people
some of the time, but you must not expect to fool all the' people
all the time. It is a curious situation, the Churches are crying
out for more followers, and the Atheists are asking for more
paper to make the decrease in the number of godists more marked.

Consider the following; The mental world of man began in a
region of illusion. The stars—far away—seemed so near, to reach
them ono only had to reach a little. The earth was obviously
flat. We now know better. Disease was the work of spirits who
came from Hell, and not to get the aid of other benevolent
spirits was courting disaster. In the midst of existing forces
there appeared no co-ordination, words usurped the place of
tilings, inconstancy reigned supreme, where later, constancy is
tho rule. Gods and ghosts were the prime movers, angels and
devils were everywhere. It was the golden age of gods, and devils
felt at home in such conditions. The gods are going back where
they came from. The real reason that people are no longer
attending church services is that religion has been found out.

Dean Tugo is not beloved by his people, and lie is certainly
not in love with his colleagues, for he is apt to say things that
orthodox preachers do not like. It looks as if that feeling will
remain. Here is an example of the “ gloomy Dean’'s ” latest.

“ The Humanitarian Movement began to be important in
the eighteenth century. In France the Movement had
nothing to do with religion, unless wo call Voltaire a
Christian. The French Humanitarians were often avowed
Atheists, and | do not think the Church did anything to
support tho Movement . . . was Humanitarianism a part of
the Creed of the Reformers—Luther, Calvin, Kndx? | speak
under correction, but | think it was not.”

This is a nico paragraph; good Christians should appreciate
what good friends we Atheists are to them.

Someone was good enough to send us a booklet explaining how
God would help us to cure certain ailments, God. however,
moves in curious ways. He may send something to cure
an ailment, but then he appears to have caused the illness.
Should the remedy fail, it is not God’s fault, it is our own lack
of faith. God sends plague, pestilence and famine, and man
worked hard to overcome these things. We think it better and
wiser to ignore the help of God in those matters.

According to the “ Church Times ” there .is designed “ two
voices ” —the aspiration of man to Almighty God, and tho aspira-
tion of God to man. We do not pretend to bo well advised as
to which came first, God or man, but the relationship seems to be
a little mixed. Perhaps there were two parties at the Creation,
each struggling for first placo, for there certainly seems to have
been some trouble just after the Creation between man and god
number one, and other gods that were contending, for first place.
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human' feelino- WS a means for giving utterance to
see anvdutvn, -y homier that man should no longer
in the pew js fner! 18?4101l to attend public worship. If the man
edification fin ...in ' 4° lohai'd the service as directed to his own
Now thisis it | * att€,,d llllles* is perpetually edified.”
glad to know L °"“ly ca |1 clotted bosh,” one would be
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We are all aware that the Roman Catholic Church, more than
any other .Church, orders its followers what they shall do from
birth to death. The priests gets hold of the new-born child «»“
hangs on to it until it sees it safely into the grave. We have re-
ceived a circular issued by the Catholic Introduction’ Bnrcan
vnth the approval of the Cardinal Archbishop of Westminster-
Ilie Bureau professes to provide all sorts of suitable husban
or wives, the charge is 1,7s. Od—the Roman Church does not ini™*
much where money is concerned. True, there is nothing new >
tins sort of llureau, but we do not know whether the Catholic
Introduction Bureau guarantees that the union will be s"ceess4" '
despite tho imprimatur of the Cardinal. By the way, there w
no “ money back ” guarantee if the marriage is unsuccessful.

The Pope is intimate with God, lie was appointed by C,t * L
though tho Cardinals had to vote for him also. Recently the
was ill, not seriously ill, just ill. It seems that the Pope ]t
did not trust God, or ho just did not want tosbother Him, at any
rate, tho Pope went to stay at Castle Gandolfo. Presently tuw
Pope thought it was time to get back to Rome, but his docu”™
whom the Pope took with him in case God should he busy
where, told him to stay at Gandolio until the fine weather bi(yY
O ye of little faith.

This story seems a little out of joint because it leaves Ged ol |t
lhe “ Sunday Dispatch,” which never loses an opportunity t°
boost religion, reports a story of a sailor who was nearly drowned-
11m sailor, Hays, was thrown into the sea during a terrible st°l1l
«ind bad to light for his life, he did not pray, so God never |r30t:‘>
fered. Hays said ho “ had no time for prayers.” He manage
get back to his ship and was saved—minus God. Moral, " ~
you are in trouble never waste time or energy, fight it out)
God is inclined to give a hand, let him do so as would ®m
ordinary person, if not, don’t waste your energy.

A reader of the “ Freethinker” wants to know how to im'Il
the acquaintance of a ghost. We don't know. We never met 0l¢
and should not know if it was a ghost even if it stood in front O
us. As far as we know, ghosts seem to avoid solitariness, t*10
like to draw all the attention to themselves. Surely if ghosts
wished merely to see the inside of a house they could conic "'he'l
the inmates are not at home. They seem to love a show, 1
their groaning» and clanking of chains, this is all right, but wh1t
they start talking, it is usually such foolishness, that most pe°l’ 1
got tired of them.

What fools are those who believe what they say about tb’
help of God. One clergyman in Lancashire lias; so he says,
managed to get more work out of a certain group of working
mep by getting them to listen with a few minutes praise to Goil
Taking tho matter as a fact, we can put the whole thing d0" 2
as something very, very foolish. The people who believed G*
helped, would work harder because they believed in God’'s nclp-
The same result could be caused by a pot of beer, a game 8
cards, etc. What we should like to know is what we are t°
make of a God who would not help until someone grovels
before him? As it stands, things settle down to an artful parsell
a foolish group and a God who must find the game very, verJ
silly.
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"n.L AIll. H. Celia be kind enough to send his address to

t'e office.

T,
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ear>Us.; half-year, Ss. Gd.; three months, 4s. 4d.
iyUre notices must reach 41, Gray's Inn Road, London,
el By the first post on Monday, or they will rot be
Queried.
SUGAR PLUMS
, lu following appeared in the “ Liverpool Echo.” Hie report,

J 7 file correction recalls tho fight of Bradlaugh, one of the great
®».of his day. He might easily have reached tho highest
"atical position had he followed in the lines of those who placed
I positon first, and truthfulness and honesty when it was
"“fitable, second. It was one of the Opposition who said to
(/®dlaugh after he had won the respect of the House, “ Good
i Bradlaugh, what does it matter whether there is a God or
" Yet when Bradlaugh has been dead for so long this lie
religion is still current. We thank Mr. Gourmand for his
Infection, and the- Editor of the “ Liverpool Echo ” for msert-
~ the following letter: —

“ In a recent comment on the Allighan case you gave fresh
currency to the erroneous statement that Charles Bradlaugh
refused to take the Parliamentary oath. Bradlaugh never
refused to take the oath. Here are the facts: —

“ When first elected for Northampton, Bradlaugh was
advised that tho Evidence Amendment Acts of 1860-7-9
applied to his case, and he, therfore, asked to he ‘' allowed to
affirm as a person permitted to make a solemn affirmation
or declaration, instead of taking the oath.

“ A committee of the House by the easting vote of the
chairman decided that these Acts did not apply to
Parliament, whereupon Bradlaugh offered to take the oath.
He explained that, as an atheist, to have taken it voluntarily
would have been an act of Hypocrisy, but he was prepared to
repeat the formula, treating is as an affirmation. *Any
form,” he said, l1that 1 went through, any oath that | took,
1 should regard as binding upon my conscience in the fullest
degree. | would go through no form, 1 would take no oath,
unless I meant it to be binding.’

* The House, however, refused to allow him to take the
oath, and stubbornly maintained its refusal for five years
until his final re-election when it was obliged to give way!
Then, in 1860, when he presented himself to take the oath,
the new Speaker (Peel) refused to allow any questions or
intervention, and ho took the oath in the usual form.”
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THE™ BISHOP AND CHRISTIANITY

ANY book written by Bishop Barnes, of Birmingham, must of
necessity be characterised by scholarship, sincerity, and culture,
and this makes any review by a hostile critic difficult, especially
by such a convinced heretic like myself. In his latest book,
“ The Rise of Christianity,” he almost disarms criticism by
saying that he can now understand why the early Christian
story “ as it can now be explained ” has led men to worship
Jesus Christ as divine—and that he, too, “ so worships him.”
And he adds, “ | have been at pains that the fact should not
affect my historical inquiry.”

But it does appear to me, an ordinary Freethought layman,
that willy-nilly to believe that Jesus Christ is divine is bound
to colour any historical inquiry on this very subject. How can
one, so believing, be unbiassed? If any one is convinced that
Jesus is God, or the Son of God, | fail to see the worth of any
historical exposition which can only inevitably arrive at the
conclusion that Jesus is “ divine "—the very point at issue.
Either the rise of Christianity was due to Jesus Christ as the
Son of God, or God himself, and was revealed to man as such ;
or it was, as Gibbon showed, n purely “ human ” rise in which
case Jesus was a man just like the founders of other religions.
We must, however, do justice to a very honest attempt on the
part of Bishop Barnes to write without bias, and to give as
far as he can the historical “ facts” as to the origins of
Christianity apart from his own special beliefs.

Many of us, | am afraid, are wont to “ cut the cackle and
get on with the 'osses " in our anxiety to get to Christianity
as quickly as possible. For these, 1 most earnestly recommend
the first chapter in the book dealing with fine, lucidity and
detail with “ The Remote Background of Christianity.” Here
there is no nonsense from Genesis, but a most instructive
account of early man and his religions, intensely interesting,
the details of which one should know if such a comparatively
late religion as Christianity can he really understood. In any
case, Bishop Barnes frankly admits that the history of “ the
Egyptian, Hittite and Babylonian Empires differs markedly from
that given in the OIld Testament.” In addition, “ no trace
can be found in Egyptian history either of Joseph or of that
story of the.exodus, which began with the ten plagues of Egypt
and ended with the miracle of the crossing of the Red Sea and
tho destruction of Pharaoh’s army.” Even the forty years
spent by the Israelites in the desert and the final invasion of
Palestine “ must be legend transmuted into history ” ; and
Christians must think again when one of their own bishops
has to write that *“ little” of Genesis ami Exodus “ can be
retained as exact history.”

All this is very elementary for Freethinkers, and if the
disentegration of Biblical history is once freely allowed in the
Christian Church, when and where will it cease? After all,
it Abraham, lIsaac and Jacob, and naturally Joseph, arc myths,
and wo can add Noah, Shem, Ham, and Japeth, where can we
place Moses? Is he a myth, too? We confirmed heretics can
say, why not ? but Bishop Barnes (very rightly from his point
of view) can only say “ Moses was certainly believed in later
ages to have been a religious <leader ” which is very handsome
of him. If “ the final invasion of Palestine ” was legend, why
not Moses who led the legendary invasion? There is, of course,
no mention in history of either Moses or the invasion, as Free-
thinkers have maintained for many years, but we cannot expect
even Bishop Barnes to go the whole hog at once.

lie seems to believe in David and Solomon, but history has
not recorded them any more than Moses. It is possible that
two such “ monarchs” may liavo lived, but it is still more
possible that they were the inventions of later writers. Actually,
the Jews come on tho sceno somewhere about tho sixth century
b.c.,, but what their religion was really like then we do not
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know. Wo arc not certain if they were a white race—though
I suspect that they were then just like the Arabs. The modern
white Jew is most unlikely to have been descended from them,
and though most people look upon the Jews as a “ race,” the
fact remains that they represent a dozen races, ranging from
black to white. The word * race” in connection with the
Jews is as much a myth as is their early Biblical history.

Once, however, we get away from speculation and enter into
the domain of history which can bo checked from ancient
records, Bishop Barnes gives a fascinating resumé of what is
known of the making of the Old Testament and the Apocrypha,
and the state of Palestine just before the period assigned to
Jesus. As must be expected, he appeals to the Gospels where
he can to complete his picture, but ho admits that “ wo are
not well informed as to the parties within Judaism ” and
“ there is reason to think that the gospels give too harsh a
picture of the * scribes, pharisees, hypocrites ' ”—a point which
Christians might take to heart. If the Pharisee was not a
blackguard as Jesus insisted in many a passage of Dbitter
invective—what comes.of the thesis that Jesus was “ divine?”
Bishop Barnes does not answer.

Generally speaking, the Jews of the early Christian era have
been fiercely attacked, precious few if any good qualities have
been allowed them, and *“ Serves them ruddy well right!” is
the usual Christian comment on the misfortunes which over-
whelmed them after the fall of Jerusalem. And the more Christ-
like is the Christian, the more gloating is tho comment. In
justice to Bishop Barnes, he does at least credit the Jews with
some decent qualities. His example should shame the very
pious.

He points out that the Jews were very tolerant of the various
sects in their ranks like the movement—if there was one—
created by John the Baptist, and that of the Essenes. But if
this is so, it is difficult to explain the violent hatred of Jesus
which the Gospels record of the Jews. “ It is to bo feared,”
says tho Bishop, “ that the Christians developed a strong anti-
Semitic bias,” and tho quotes from the account of the trial by
Matthew, ch. xxvii, 25—*" Its power for evil is not even yet
exhausted,” he adds. | doubt whether its power for evil will
be exhausted even when it will be finally admitted that tho
whole story of the trial and Crucifixion is pure myth, and that
the Jews have always been right in rejecting the “ Son of God.”

No one who gets “ behind tho veil ” can doubt for a moment
that Christianity, like many of its forerunners, was (and is) a
mystery religion, and Bishop Barnes shows more than usual
Christian courage in giving an account of mystery religions in
general, and mfiny in particular. If there is one thing no real
believing Christian likes to know it is that so much of his
religious rites and so many of his beliefs were borrowed—no,
not borrowed, stolen from the worship of Isis and Horus and
Mithra and many other pagan gods. Bishop Barnes is not so
shy. He is ready to admit the pagan parallels, he admits that
“ each faith borrowed from tho other ”—at least as far as
Mithra and Christ are concerned—in fact, thoso Freethinkers
liko Robert Taylor who said as much and were damned for
their pains, aro now vindicated by a Bishop of tho Church of
England.

Certainly their work was not done in vain.
Il. CUTNER.

OUR MISSIONARIES

“ The arrangements by which missionaries were to ride in green
chairs and be recognised as the equals of Governors and
Viceroys had its special significance and underlined missionary
aspiration, telling people and officials in every provinco what
they had to expect front it,” —Sir R. Hart, '‘ Land of Sinim.”
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REVIEW OF PSYCHOLOGY AND WORLD

ORDER ”
ANIARD WeST>M-D >M.R.C.P. (Lond.), D.rhil. (Oxon.)
THF i'n - Pelican Books.
the cat"or !! 1° the man- The little boy who_ blames

1" Hing its own tail wheo he Is “ only holding. it
grows up into the self-styled realist who clings to the °Pn
(hat the old League of Nations did not-fail; the word it
Unit failed the League! War came again upon Earth becaup
the sons of Man did not desire Peace earnestly enough. Tinko-
41 can be cured of mortal poison if a sufficient number O
children can be found to believe in fairies; world peace s
assured if enough people will kneel down and wish for it. This
is the logical conclusion to the argument that “ it is the spinl
that counts, not constitutional machinery.” On this reasoning
a parasol is just as good as a parachute on a transatlantic Hight
1lungs spiritual are no doubt far more important tt}e}r} tiling8
material, but it is a very incomplete man who has no body. ~

It is refreshing to find a book which combines an op_tinfi"'-é
view of human nature, scientific reasoning in SUppoflttu(t)ion»l
optimism, and serious proposals for world cons
machinery and institutions through which it can become e e
in the service of world peace.

There seems to be enough friendly human ﬁaWJPéJlthrougrﬂi}‘é
Ihe world to enable all normal men and women to live a [fg
of very great freedom and happiness. What is required >n
psychological field is an organisation which is based upOll ~»
knowledge of tho facts.” eDr. West's argument contil”
inexorably towards tho conclusion that “ all law, municipal a
international alike,” should be founded upon a single conc L O
“ The law of any society should represent the best selves gijtiOI’]-
majority of that society put into a commission of execu
The executive body must never include a party to a displ, ,
The book is an argument for a world democratic electorate ke
a world legislature and government. K

How to attain it?” Hero again, Dr. West is an optimist.. n
power on earth will preserve the sovereign nation states
world if men once become convinced that they can see a 0o
way of securing their lives, their liberties, their estates
their welfare.” .

“ order n

The attack upon the existing international
specific, detailed and well documentated. “ Everybody
that all is not well with ' International Law,’ Dr.
considers. “ Austin, one of the greatest of bur British
writers of the 19th century, was categorically clear: it is
law at all, but a branch of positive morality . . . ." In
national Law asks us to keep ourselves in order. It can '|C

control us as long as ‘ wo ' are sovereign states.”

The author clearly shows tho impossibility of predicting WAL
types of dispute an international authority will be required
resolve in its task of upholding peace. “ Those who point
economic conflict between proletarian and capitalist point to 01
instance only of the source of human disorder.”

The weakness of the book reveals itself when Dr. West tu,J
from the role of psychologist to that of constitutional lawycl
For some obscure reason he shies at tho conclusion towards win'
bis own logic lias driven the reader and suggests, albeit t1
heartedly that a World Confederation might achieve his purp8 j
Though ho gently rejects this alternative in favour of a fed0"
scheme, the idea reappears in his “ World Charter
“ Pending the introduction of a wider democratic initiate '
access to the World Court shall be open to all democratical
elected governments of states as such.” .

A well-meaning but impracticable piece of idealism is ,
suggestion that: “ Where Equity conflicts with any other * I°'v
Equity shall prevail.” ,

One is left with the feeling that if the author had prescribe
tho cure with as much care and attention ns he devoted to 1

diagnosis, this would be a brilliant book.
HAROLD S. BIDMEAP-
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NEWCASTLE-UPON-TYNE *“ BIBLE

DEFENDER ”

the

~J* ®upon a hundred years ago, there suddenly sprung up in
n, cas™e a group of religious fanatics who commenced the
hrf ICx¥*on °lI a penny weekly organ called the *“ Bible
;ji*nc®i.”  No doubt some of you surviving Geordies will be
<to remember a little about its activities.
~ * Illay he expected, this tract was extremely narrow and
inf® A 'n adoration of the Bible and exchange of religious
nigk ati°n’ 14 was “ red-hot ” in its declared determination to
in' * 1'16 sound °l the Gospel ring out in glorious abandon both
and wide. Now | do not intend to eulogise on its sentiments
h i e any dap-trap from its columns, but | will say that
, -aitor was human enough to provide what he called an
ifnii'* . umn ” 1°r the purpose of receiving criticism and subject

u intended for free discussion, from infidels outside his

of believers.

10 of the first chaps to accept this medium for exchange of
Ve\_“swas Mr. W. Il. Johnson, Secretary for the Huddersfield
Sy |ar Society, who for at least six months kept the ball rolling
pl Srand style in conducting a discussion between Atheism and

“istianity in its columns. Much of the stuff printed greatly
], 'ted and horrified the Sabbatarians very nearly out of their
'<ss, as you will well imagine! Then came a surprise,
th n<?O )norning of Monday January 14, 1856, the Editor ot
ij . -~ihlo Defender” received by post a most remarkable
jii slve- This proved to be a mourning card (contained in a
c'-edged envelope) with the following words printed on it: —
“In memory of the late W. Il. Johnson, Editor of the
Yorkshire Tribune ” who died January 10, 1856, aged 21
years and 6 months. He died a sincere and penitent

*hristian in the sure and certain hope of a joyful

resurrection.”

, Not having heard of Mr. Johnson’s illness, and feeling unable
(’ voitch for the truth of the statement made in this death-
j pWorial card, the Editor wrote at once to some of Johnson’s
‘“nds to ascertain the actual facts of the matter, and in due
I"urse he suffered another shock by receiving back a letter written
Johnson himself, which revealed the knowledge that the
fuming card received the week before was nothing more or less
ai a hoax. Some of the mischievous Secularists belonging to
Gckburn were blamed for this perpetration, because, when
j~od to give an explanation for their “ crime” they answered
as Johnson had recently overthrown his secular beliefs he
now considered to be “ dead ” to their movement; it being
10 same as turning a Christian as far as they were concerned,
j lu upshot was that Johnson ceased to suppl} the “ Bible
'fender ” with any further criticism or discussion. In fact he
"*ed the pretext of being so upset by the cruel hoax that he
Withdrew entirely from performing any further secular activities
“‘together.
Now comes the sequel.
Hie Editor of the above journal said that many had enquired
reason why the discussion upon Atheism had so abruptly
6miinated in the “ Bible Defender.” He told his supporters
it he hoped that Mr. Johnson may yet see it his duty to
Hblish in his pages the entire facts of the case, or provide some
urther general histoiy of the Atheistic movement at large. In
, € meantime, however, he declared his intention of keeping the
Gpcen Column ”  intact for the continued insertion of any
“rther discussion which might come to his hand. Time elapsed.
,I,t nothing more appeared to be forthcoming from Mr. Johnson
'n' anyone else, until one day the “ Open Column ” splashed the
Ifreat news that a lady secularist combatant had entered the
dlena to defend secularist principles.
Writing from Seaeombe, she said:—

“ . . . although | confess there appears to be no need
of any Atheistic advocate to expound his views to the readers
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of the 1Bible Defender,’ for those who read the last volume
of the 1Defender’ would be able to see the masterly
exposure of Christianity by my former friend, and one whose
character none could know but were compelled to admire,
until that fatal day when he was brought over to silence (if
not consent) by the pecuniary advantages of his relatives. 1
admire the ability of Mr. W. Il. Johnson, but deeply lament
his withdrawal from our ranks. My reference to Mr. Johnson
is only made for the purpose of stating that if you really
need an Infidel advocate to defend his principles I am pre-
pared to commence where MI-. Johnson left off, and carry
it forward to the end. My qualifications for this task are
few and simple: | am a disbeliever in the Divine origin of
Christianity ; in Supernatural Responsibility ; in the exis-
tence of God ; a believer in the efficiency of material salva-
tion through the Agency of Secularism.”—Signed “ Annie.”

That very brave speech produced the following comments :.
“ Well, this is brave. A lady coming forward to defend
secularism ! It is unexpected and we scarcely know how to deal with
it. We could meet Mr. Holyoake, .Mr. Barker and Sir. Johnson,
whose abilities she admires, without trepidation or distrust of the
results, but this is now and untried ground. The appearance of
a fair combatant in the arena may well try the strongest nerves !
Wo are free to confess that it is no easy matter to answer a lady,
and after consideration we beg most respectfully to decline the
encounter. It would, however, be both ungallant and ungenerous
to allow no opportunity of stating and defending
her sentiments; we shall, therefore, oppropriato to her use, as
soon as she may feel inclined, two pages of our space for four
or five consecutive weeks, that she may favour us with her
thoughts.on ‘the efficiency of material salvation through the
agency of secularism ’, in the full assurance that some of our
lady readers will, if need be, favour us with a rejoinder. We hopo
this arrangement will be satisfactory to our fair correspondent ;
as the probability is, that some of her brother secularists will
at the same time bo taking up some of the questions which she
mentions in our columns—En., ‘' Bible Defender.’ ”

At that stage (June 7, 1856) | am sorry to say | find myself
unable to proceed, and utterly at a loss for want of more evidence.!
as my references can carry me no further. This is.to mo
extremely disappointing, as | am most curious to loam if our
heroic “ Annie ” disclosed who she was and where she belonged.
Don’t you agree? It is so annoying! Conjecture will not help.
Wo want more facts to enable this chronicle to be satisfactorily
rounded off. They should be in evidence somewhere. Surely
there must bo one Geordie, at least, who can lay hands on a
few old copies of the “ Defender,” commencing with the period
June 14, 1856, or bo able to ransack his memory for details
enough to close this narrative in the way we should like to.

Did dear “ Annie ” fulfil her promised intentions by writing
for the “ Open Column” of the “ Defender” ? What did sho
say ? Come along, someone, do please let us be knowing!

ED. H. SIMPSON.

‘Annie’

CAUSES AND EFFECTS

IT is convenient to accept the superficial view that everything
is quite separate; on second thoughts we see that all things are
inter-related, all have a common origin in the environment "of
any given period. It is a necessity of thought to imagine
divisions even when we know that none exist—in time, tempera-
ture, day and night, etc. This applies both to material and to
mental things, to the physical and to the emotional. Thoughts
have their origin in feelings of the earliest most primitive con-
scioushess. However slow the earliest development was, the
length of time is so very great that the infinitesimal becomes an

accumulation, and to-day unrecognisable. The “ Freethinker ”
illustration : “ The primeval man floating on a log, is the origin
of the ocean liner, which races round the world ” ; this is self-

evident.
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A thought of something trivial or remote, can bo such a faint
imagination that it seems to have no connection with feeling;
thinking power has so far developed that it seems to have little
connection with reaction to a stimulus, but that is what it really
is.

Countless reactions have developed our abilities, both for
physical and mental activity. The size, form and quality of our
structure is the measure of our accomplishments: for instance, a
muscular blacksmith, or a muscular fast runner. Our contrasts
have a definite relation to our abilities ; these facts are obvious
in the physical material realm, and should be just as easily per-
ceived in the mental emotional realm. The most vital part ol
us is our brain; it is the greatest development of nerve centre,
and with its extensions, makes us more sensitive to pleasure and
pain than animals with less brain and nerves. These remarks
on the mental and physical illustrate our use of imaginary
divisions, for, after all, our thinking machine is part of our
physique, and like other internal organs, it absorbs sustenance
and performs a function which -is a necessity. We may know
very little about the processes that go on in different parts of
us, but wa. cannot mistake the net results, whether it is our
lungs in breathing or our stomach digesting. The brain pro-
cesses may be the least understood, but we are well acquainted
with the results of excellent, brainwork, and very often shocked
at the absence of clear thinking. Although many agree with
these premises, yet they find difficulty in applying the same
principles to the brain, as do apply to our other organs,
especially to its size, form and quality. There is no reason why
the same should not apply, and a little careful observation will
show that the same laws do apply. No one can mistake the
development: the form of any great thinker, when comparing
with any primitive type, and more still with one who lacks ability
to think—an idiot. The thinker has a good upstanding forehead,
whereas .the idiot's is a flat one that slopes back from the eye
brows. The one lias accommodation for brain, the other has
not. The primitives come between these two extremes. Each ol
these types has much resemblance at the back and base of the
skull, because here are the “animal faculties ” so called because
some part of this is all that most of them possess, and none have
the upper and front portions, which is our great advantage.

The science of character reading has laws as immutable as any
science and as usual its critics give a display of their ignorance
of the subject. The commonest idea is that it is a branch of
fortune telling like palmistry—a myth. Probably every part
of us shows some of our character: the heavy worker's hands
are very different to the singer’s or orator’s, and so are their-vocal
organs ; but these are only a portion of them, and not the vital
seat of their characters; and certainly no clue to any future
e,vents. Distinguishing between a racehorse and a heavy Horse,
is not forecasting the winner of a race, or saying if a horse will
be used for a dray or a plough. Their abilities are shown by
their size, form and quality, just as | judge a human.

Seeing abilities is not seeing future opportunity for use.
Character, mental abilities, are obviously shown by the head,
the skull, and usually very plainly by the front of the head, the
face. The cunning schemer may easily deceive the unwary, by
his suave, kind manner, but his Chinese eyes and V-shaped brows
are not hidden, arid would be an open label to the veriest novice
in Physiognomy. Ttis a fact that Palmists do exhibit a Phreno-
logical bust as part of their window dressing, but every fraud
must offer something of real value as a bait, and the greater
its virtues, the more efficient it is, as a clonk, for a swindle.
Palmists merely try to show that they have some foundation in
reality for their myths. People without prejudice often mistake
the motives behind actions and therefore mistake characters. |
was told 1 was quite mistaken in thinking that a certain man
was so very acquisitive, his generosity was given as proof of an
opposite disposition. As a matter of fact, his acquisitiveness was
the maintenance of his generosity, without acquiring he would
soon bo bankrupt. It is all a matter of balance, even a thief
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can be generous to his own people. Once | rem<nked type
excessive refinement of a very clever man. this liecl j
will neither attack nor defend, and this great apathy <«

by my critics; but when | said that it amounted to JZIl j
was flatly denied. It was pointed out that, at that !WlT*

was working in heavy rain, risking his health and ct * |j
suffering discomfort. Why? Was it because he prefei.ru «w #
to idleness? Not on your life. It was because this <t'er
was getting three times the wages of others in the sanu

(we all knew that this was his reward), but he was f<u

to keep himself clean, and this was also well known. Hi

and laziness are not contradictions but closely akin. It K,

said that the brain is not shaped parallel with the 101 °rjlis:
the skull ; but who cares whether it is or not? We know

if self-respect is very plainly indicated on the face t ~ jj
amount to pride or even conceit) and if so, we always .~
equally shown by the form of the skull; their correspondtn
inevitable. It is said that people and “ things are not w ~ut
seem” to be, and therefore character reading is inipossi) »
however many objections are made, the fact remains, Tin g
body practises it- as far as they possibly can. People ham ~
and dislikes, without knowing why, attracted to or repulse ,
suspicions of, or confidence in others. Although feeling aritipat
they have no definite reason; or understanding WW Xhey al
attracted. People are like other things, and just what

to be, to those who can properly observe and have understand
but only so far as we have perception and the accumulate! n
ledge of experience—science. To give very fine and accU 0O
details of the balance of aboutlfifty faculties requires a I0li®j(ut
careful study and experience, neither can such be given *

a very close examination, but the novice can make no nil n
about the broad outlines. As an Atheist that thinks the
study for men is mankind, 1 take great interest in Cparat
and thought. There are no bad faculties. No evidence - "L .y
is full of evils, or born of or in sin. Quite the contrary. J
faculty is definitely good. Why good? Because each has

a necessity to our survival, and is still a necessity to our en
ance in the uphill light for existence; this battle with oui ~
vironment, is the exercise that has made us what we are,

has occupied so much time and attention, and probably 1
will.  In unity we can, and do, produce all that makes liie W
living. If our powers of aggression are organised to that 1 ~
no one can set a limit to our attainments ; but warfare is

tive—a misdirection of valuable efforts, which should be dir*®
to things of real value. Even selfishness is not an evil :

the basis of self preservation ; for if anyone was very sJ
they would be useless (even in their own interests) and tn
fore useless to everybody else. Abnormal self-interest Perii
balances normal outlook, it is caused by inequality bet"1
parts. There is no definite faculty of selfishness, but thci*
acquisitiveness and benevolence. Acquisitiveness can W®
greed, but without it we should not acquire knowledge
accumulate things of real value. There is no definite religl
faculty. Fear of the unknown is a weakness, credulity "m
deficiency. Lacking perception we misjudge values. If sti®* ®
in causality and comparison we seek reasons, and foundationl
facts, and have little use for assumptions. By-tho-way, H’
religions give lip service to unity and morality, yet to-day 1
exhibition of the opposites is world wide. Each one attrifn

it to the other’s falsity. Preaching about loving cveryou4
detestable nonsense; not only impossible, but neither giv'
expected or desired. Love is a private family concern. The i»°
wo can expect or give is justice for all; we should have mcl
because “ to know all is to forgive all.”

A knowledge cE character reading prevents us misjudging, c0'1
demning, blaming or hating. We perceive causes and !1PL jj
remedies—opportunities or restraints. Emotional, we are n _
of animals; reasonable, we restrain the ferocious by enclosure'

vet give them every possible benefit. "
“mjleroi-

W
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“ THE BIBLE HANDBOOK ”

book*’ MeaSe<™ ko see tHa* ano*her edition of “ The Bible Hand-
j J's been publislied. The edition in my possession is

e 17°00. | have often found it very useful. For instance,
ey was recently a controversy in a Welsh weekly newspaper
in Cfmro”) regarding a short story which had been published
is a Welsh periodical (“ Y Fflam 7). The author of the story
At al)t>st minister and a poet—the “ Crowned Bard ” at the

National Eisteddfod in fact. The critics of the story in

t( 101 “Ic'ljded two or three ministers. They contended that
H t.au”™ or bad dealt too outspokenly and unseemly with sex
a]ei'3, Tlien | thought that | would take a hand, and | sent

e ter to the editor, who printed it. The following is a free
N ation of my epistle: -

Seeing that this controversy has assumed a ‘free for
ab ' character, | may as well put my oar in. | notice that
'b® chief protagonists on both sides are religious people.

and referring to sex, has a peculiar attraction for

Preachers and especially for priests. It appears that sexual

~regularities (as an excuse for having something to condemn)

's as necessary for priests and preachers as the House of

~rds was to the Liberals years ago, or as the devil and hell

‘re to the Salvation Army and the Roman Catholics of our

day.

I am surprised at priests and preachers condemning stories
and poems as being limmoral’- when the Bib'e is full of
similar things. Here are few examples from 1the old Book ' :

xix, 30-38 ; Gen. xxxviii, 7-9 ; Deut. xxiii, 1; Deut. xxv,
®e 12 ; 2 Sam. xiii, 1-22 ; Rom. i, 26, 27; 1 Cor. v, 1 and vi,

I see that J. Gwyn Griffiths has already referred to the
Song of Songs, That is what the Englishman calls ‘ calling
‘beir bluff,’ and it was high time somebody did it.

Don't you, Mr. Editor, dare to print the verses referred to
above in full, otherwise you and | will be liable to be
lommitted to prison for publishing indecent literature. And
fbe Bible, you know, is the handbook of these religious
People; and this is tho book that tho schoolchildren of this
country are compelled to become familiar with its contents.”

Three readers, all of them laymen—the “ reverends ” were too
7 tfiill—replied to my letter. One of the writers (“ T.R.T.”)
sillenged me to give a single verse from the Bible in which an
|ftioral act was facilitated or encouraged. | replied to all three
Ikb'i's, but all tho editor allowed to appear was the following :—

“Mr. ‘'T.R.T. should not be so cock-sure, confident,
oracular and infallible. What about Num. xxxi, 17, 18, 35,
40; Zech. xiv. 2; 2 Sam. xii, 11; Jer. viii, 10; Deut. Xxxi,

10-14 and llosea i, 2, 3? Let him also refer to I Kings xxii,
23; Ezek. xiv. 9; and 2 Thes. ii, 11.”
In writing the above letters | found the “ Bible Handbook
the utmost value; it saved me hours in searching for
'Samples ” to prove my points. | don't want to appear self-
"'Shteous as a Welshman, but | doubt whether similar letters

"euld be allowed to appear in an English newspaper.
THOS. OWEN.

In

Designed by Elden Scholl, U.S.A., the N.S.S.
invites readers to send for this unique, well
printed and novel adaptation of Krishna to

Christmas, with apt quotations from his teachings.

It will be appreciated by your friends.

Price Yd. each, post free from
THE PIONEER PRESS, 41, Gray’'s Inn Rd., London, W.C.I
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CORRESPONDENCE
JESUS IN FICTION.
Sib,—May | supplement Mr. Cutner'g article “ On Jesus
Again ” by recommending yet another historical novel on this
subject?” | rofor to “ King Jesus,” by Robert Graves. Those

who have road Mr. Graves' “ I, Claudius ” and “ Claudius the
God ” are well acquainted with his ability to make the past
live. In “ King Jesus ” ho exploits the hypothesis that Jesus was
tho son of Antipater, the eldest son of Herod the Great, and,
therefore, really by right king of the Jews. Tho only criticism
I make of Mr. Graves is that he doesn’t mind dabbling in the
supernatural now and then to embellish the story. This applies
as much to his Roman novels as to “ King Jesus.” When that
has been said, the book is still a thriller.

Personally | cannot see that books like those of George Moore
and Robert Graves do any harm to Freethought or any good to
Christianity. Christians are fond of asking us, if we reject the
Gospel story, how else wo account for the origin of the faith.
The answer is that it can be accounted for in a hundred ways.
The difficulty is to choose which. Moore and Graves have each in
his way suggested how the thing could have started (the super-
natural “ extras ” in Graves are unessential). Will not some
mytliicist with a turn for fiction write a story to show how it
could have started with no Jesus?—Yours, etc.,

ARCHIBALD Roiiehtson.

PEACE AND CONVERSION

It had been boldly predicted by some of the early Christians
that the conversion, of the world-would lead to the establishment
of perpetual peace. In looking back, with our present experience,
wo are driven to the melancholy conclusion that, instead of
diminishing the number of wars, ecclesiastical influence has
actually and very seriously increased it. We may look in vain
for any period since Constantine, in which the clergy, as a body,
exerted themselves to repress the military spirit, or to prevent
or abridge a particular war.—Lelky.

LECTURE NOTICES, ETC.

LONDON—OQutdoor
North London Branch N.S.S. (White Stone Pond, Hampstead).—
Sunday, 12 noon; Mr. L. Ebuby.

LONDON—Indoob

Conway Discussion Circle (Conway Hall. Red Lion Square,
W.C.l).—Tuesday, December 2, 7p.m.: “ Education and the
World Order,” Mr. W. B. Cubby, M.A., B.Sc.

South Place Ethical Society (Conway Hall, Red Lion Square,
W.C.l.).— Sunday, 1la.m.: “ National Character and
Discipline,” Mr. S. Iv. Ratcliefe.

West London Branch N.S.S. (Laurie Arms, Crawford Place,
Edgware Road, W.).—Sunday, 7-16 p.m.: “ The Secularism ot
Dickens,” Mr. W. Kent.

COUNTRY—Outdoor
Kingston Branch N.S.S. (Castle Street)—Sunday, 7 p.m.; Mr.
J. Barker.
COUNTRY—Indoor
Birmingham Branch N.S.S. (38, John Bright Street, Room 13)
Sunday, 7p.m.: “ Palestine and the Jews,” Mr. W. .1
Russule.
Bradford Branch N.S.S. (Science Room, Mechanics’ Institute).-
Sunday, 7p.m.: “ Ye Must be Born Again,” Mr. A. C.
Dutton.

Glasgow Secular Society (McLellau Galleries, Sauchiohall St.)—

Sunday, 7 p.m.: “ The Position iu India Analysed,” Mr. Guv
Alured (Editor, “ Tho Word ).

Halifax Branch N.S.S. (Boar’'s Head Hotel, Southgate)..—
Sunday, 7 p.m.: A lecture.

Leicester Secular Society (Socular Hall, Humberstono Gate).—
Sunday, G-30p.m.: A lecture. Mr. lisa Barra.

Nottingham Cosmopolitan Debating Society (Technical College,
Shakespeare St.).—Sunday, 2-30 p.m.: “ The idea of the
SOUl," Prof. J. 0. McK enzie.
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AN ATHEIST'S APPROACH TO CHRISTIANITY. A
Survey of Positions. By Chapman Cohen Price Is. 3d,;
postage lid.

THE BIBLE: WHAT IS IT WORTH?
Ingersoll. Price 2d.; postage Id.

BRADLAUGH AND INGERSOLL.
An Appreciation of two great
postage 3id.

THE CHALLENGE OF HUMANISM. Report of the Public
Conference in London on the World Union of Freethinkers.
64 pages. Price 2s. 6d.; postage lid.

CHALLENGE TO RELIGION (a re-issue of four lectures
delivered in the Secular Hall, Leicester). By Chapman
Cohen. Price Is. 3d.; postage lid.

CHRISTIANITY—WHAT IS IT? By Chapman Cohen. A
criticism of Christianity from a not common point of view.
Price 2s.; postage lid.

THE CRUCIFIXION AND RESURRECTION OF JESUS.
By W. A. Campbell. With a Preface by the Rt. Hon.
J. M. Robertson. Price 2s.; postage 2d.

DETERMINISM OR FREEWILL?

By Colonel R. G.

By Chapman Cohen.
Reformers. Price 3s.;

By Chapman Cohen.

Price, cloth 2s. 6d., paper cover 2s. Postage 2d.

ESSAYS IN FREETHINKING. By Chapman Cohen. First,
second, third and fourth series. Price 2s. 6d. each;
postage 2id.

THE FAULTS AND FAILINGS OF JESUS CHRIST. By
C. G. L. Du Cann. (Second Edition.) Price 4d.; postage Id.

FOOTSTEPS OF THE PAST. By J M. Wheeler.
Human Evolution. Price 5s.; postage 4d.
THE FOUNDATIONS OF RELIGION. By Chapman
Cohen. New Edition. Price 6d; postage Id.
GENERAL INFORMATION FOR FREETHINKERS.

2d.; postage Id.
GOD AND EVOLUTION.
postage Id.

GOD AND ME (revised edition of “ Letters to the Lord ).
By Chapman Cohen. Price, cloth 2s. 6d., postage 2d.;
paper Is. 3d., postage Id.

GOD AND THE UNIVERSE.

Essays on

Price

By Chapman Cohen. Price 6d.;

By Chapman Cohen. A

Criticism of Professors Huxley, Eddington, Jeans and
Einstein. Price: Cloth 3s. 6d., postage 2d.; Paper 2s«
postage 2d.

A GRAMMAR OF FREETIIOUGHT.
An outline of the philosophy of Freethinking.
postage 4d.

THE HISTORICAL JESUS AND THE MYTHICAL CHRIST.
By Gerald Massey. What Christianity owes to Ancient
Egypt. Price 9d.; postage Id.

HENRY HETHERINGTON. By A. G. Barker. A Pioneer
in the Freethought and Working-class Struggle of a Hundred
Years Ago. Price 6d.; postage Id.

HOW THE CHURCHES BETRAY THEIR CHRIST. An
Examination of British Christianity. By C. G. L. Du Cann.
Price 9d.; postage Id.

INFIDEL DEATHBEDS.
enlarged by A. D. McLaren.

By Chapman Cohen.
Price 3s. 6d.;

By G. W. Foote. Revised and
Price 2s. 6d.; postage 3d.

MATERIALISM RESTATED. By Chapman Cohen. Price
4s. 6d.; postage 2}d.

MISTAKES OF MOSES. By Colonel R. G. Ingersoll. Price
3d.; postage Id.

THE MOTHER OF GOD. By G. W. Foote Price 3d.;

postage Id.

OTHER side OF DEATH. By Chapman Cohen-
An examination of the belief in a future life, and a study 0
Spiritualism. Price 2s. 6d.; postage 3d.

the

PAGANISM IN CHRISTIAN FESTIVALS. By J. M
Wheeler. Price 2s.; postage 2d. -
PETER ANNET, 1693— 1769. By Ella Twynam. PriCC 2i"

postage Id. »y
PRIMITIVE SURVIVALS IN MODERN THOUGHT.
Chapman Cohen. Price 3s.; postage 3d.

REVENUES OF RELIGION. By Alan Handsacre. Price *
postage 2d.
ROME OR REASON ? A Question for To-day. By Colo

R. G. Ingersoll. Price 4d.; postage Id.

THE RUINS, OR A SURVEY OF THE REVOLUTION
OF EMPIRES, to which is added THE LAW
NATURE. By C. F. Volney. A Revision of the
tion of 1795, with an introduction. Price, post free,

SHAKESPEARE AND OTHER ESSAYS. By G. W. F°°
Price, cloth 3s.; postage 3d. N

SPAIN AND THE CHURCH. By Chapman Cohe” hen
chapter from “ Creed and Character,” by Chapman L
Price Id.; postage Id.

SPEAKING FOR MYSELF.
Price 2s. 6d.; postage 2d.

THOMAS PAINE AND THETFORD. Six postcards
trating Paine’s birth-town, including B puvtieit ef the B
reformer. Price 9d., post free. ,

THOMAS PAINE, A Pioneer of Two Worlds. By ChaPm
Cohen. Price Is. 4d.; postage Id.

THEISM OR ATHEISM. The Great Alternative
Chapman Cohen. Price 3s. 6d.; postage 2{d.

Cann

THERE ARE NO CHRISTIANS. By C. G. L. Du
Price 4d.; postage Id.

THE TRUTH ABOUT THE CHURCH. By Colonel Ineerfﬂl
Price 2d.; postage Id .
THE VATICAN MENACE. By F. A. Hornibrook Price 'S
post free. -
VATICAN POLICY IN THE SECOND WORLD
By L. H. Lehmann. An exposure of the Roman Catn
influence on politics and war. Price Is. 3d.; postage 1,
WHAT IS RELIGION ? By Colonel R. G. Ingersoll. pr
2d.; postage Id. ,
WELL YOU RISE FROM THE DEAD? By C. G- ,,
Du Cann. An inquiry into the evidence of resurrec
Price 6d.; postage Id.

By Lady (Robert) Sinl

. L . the
You are cordially invited to inspect our stock of books at

Publishing Office, First Floor: 41, Gray’s Inn Road,

Pamphlets for the People
By CHAPMAN COHEN

What is the Use of Prayer? Did Jesus Christ Exist? Tho"™.
shall not Suffer a Witch to Live. The Devil. Deity
Design. Agnosticism or . . .? Atheism. What is Frcethoinig™

Must we have a Religion? The Church’s Fight for the CJjjjj
Giving 'em Hell. Freethought and the Child, Moiiality witle@*
God. Christianity and Slavery. Gods and their
Woman and Christianity. What is the use of a Future L>
Price 2d. each. Postage Id. each.
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