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About Atheism
live] . the first half of the last century there were some
ot ™ ‘hscussions as to whether man was born an Atheist

lee"AS rehgious by “instinct.” “ Instinct* is quite a mis-
h ® term at its best, and more than any other term, it
of a V°ns*ble for muddled thinking and for the glorification
wigdowofight ighgrance. As a matter of fact, man is born
iiilirti ~ few “instincts,” certainly fewer than any other
étgjjl (i%él YM ‘t‘I]?e region of the intellect he has no instinct
‘hat mVvobably it is the fact of the absence of instinct
ex,eiy'Yes man so great a capacity for assimilating the
7o lellce and knowledge that is stored up in every human
i» Hll‘_ Long ago Professor William James— an authority

'‘Bday and a delightful writer for all who are interested
Hriity of thoyght—suggested that the word “ instinct”

for 1 m banished from all scientific studies. It stands
»feap‘r}]hi‘ng, and merely makes the dull still duller. The
shari, Ussian scientist, Pavlov, suggested that “reflexes”
, take the place of “instincts,” and Professor
"gton comes to the same conclusion. “Reflex”

of !n'dv carries with it a meaning that offers some degree
hi- V~Aheunce. “ Instinct” seldom carries with it anything
i, Pseudo-scientific confession of ignorance.

.a“ vnan lias no “instinct, for religion is quite clear.
Ljj emnents to the contrary were plausible when people
to,Lved, in some form, in the Bible story of creation; hut

/with man having a million years of existence behind

" a»id the acceptance of his derivation from an animal
p Ib yet with a cluster of “instincts” fitting him for a
G developed human life, it becomes too absurd for
of “oration. One might as well accept the Biblical story
ir le OriSin language. And surely, the story of how

Jvent to sleep and awakened the next morning each
(@ .Ivilig a different language is not more absurd tha'n man
illlkar'ng on the earth fully acquainted with the rights
t0 "M'ongs of a social group. Such theories are acceptable
(Is'l fathering of priests who see nothing before them but

“ster. Anywav, we do know that the arrival of God, or
’ ' °n the human scene is a very late incident in our
I O'y- And we also know that however powerful gods are,

b nro 'n the long run nothing but birds of passage. They

mn" ;ind go; the history of the gods may be well expressed

j  1ese four words. The names of the gods may linger, the

s connected with them may die but slowly, but in the

ev they surcly die. It is not without significance that

where, from the most primitive time, from medicine

i M to Archbishop, priests have loved to cloud themselves
Mystery.

md Atheists

M\ Te on”7 indisputable statement that remains is that
"‘ism is preceded by theism. That is inevitable. No,
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there is another indisputable statement. Atheism arises
out of knowledge, religion is a product of ignorance and
fear. Both these statements, | hold, are beyond successful
dispute. In ancient India and ancient China we can count
with such great teachers as Confucius and Buddha. Both
set the world of gods aside, and even in. God-saturated
Britain these great teachers have their followers. In ancient
Greece and Rome Atheism increased with the growth of

knowledge. In Rome, among the names that have come
down to us we have .Polybius; Virgil, a follower of
Epicurus; Pliny, near enough in his Atheism to remark
“Whoever God is, if any God exists other than the
universe ”; Horace was an Eclectic, which might mean
anything, hut shows no great leaning to Theism; Lucian

quite clearly sets all the gods on one side, and Lucretius
gave mankind a first attempt at an evolutionary history of
the world and left no doubt as- to his Atheism. The
flourishing school of the stoics were Pantheist, but of a
kind that came near to, if not identical with, Atheism.
There is really no doubt as to the Atheism among the
Greeks. Xenophones gave the world the famous sarcasm
that “If oxen and horses and lions could draw and paint
they would picture their gods in their own image.”
Anaxagoras had to leave Athens, on account of his unbelief,
and Thucydides completely eliminates God from his
writings. Protagoras, one of the earliest of the Sophists,
said he could not say whether God did or did not exist.
Democrites, a pronounced materialist, put all the gods on
one side. There is no doubt whatever about the great
Euripides, who was plainly an Atheist. He could be none
other who could put into one of his greatest plays: —

“ And then to say there are gods in the heavens! Nay,
there are none there. Think for yourself about the
matter and do not be influenced by my words.”

Aristippeus, Euhemerus, Epiphaneus, swith many others,
might be cited. Read the Platonic dialogues (read them,
don’t rest with hearing what someone says about them)
and one ca'nnot hut be struck by the amount of freethinking
that existed, and the extent to which the god idea had
declined. Atheism did not begin with Christianity. The
Churches merely made the confession of Atheism more
awkward. It is also worth bearing in mind as an indication
of Greek thought that there is not a single piece of writing
from any of the Greek priesthoods that has come down
to us. The priesthood 1Ims no honoured place in Greek
literature. And in Rome there was a common saying that
two priests could not meet without winking at each other.

Then came the rule of the Christian Churches, and the
world went grey. Bit by hit the ancient greatness crumbled ;
learning, lost its weight and authority. Terrorism, on the
lines of German Nazism, was established by the Church. In
the name of God, husbands were encouraged to play the
spy on their wives, and wives on their husbands, children
on parents, friend on frieijd. As Hitlerism burned and
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buimecl the finest literature of Germany, so the Church did
what it could to destroy the literature of the ancient world.
It is not for nothing that the period during which the rule
of the Christian Church was least questioned is called “ The
Dark Ages.”” And it must never be forgotten that when
the revival came, after nearly a thousand years of darkness,
the impetus did not come from the Church, but from the
recovery of Greek and Roman learning, and the influence of
Mohammedan culture through the medium of non-Christian
Spain. Apart from this source of enlightenment, it is
difficult to see from what direction a Renaissance (a rebirth)
could have come.

The Advance of Atheism

The awakening of Europe may be dated from about the
12th century. It came via the contact of the Mohammedan
civilisation of Spain, to he followed by what is known as
the Italian Renaissance. One of the most powerful figures
in the earlier Renaissance was Averoes, a gigantic figure
and an Atheist. For a time he may he said to have
dominated scientific Europe. Renan wrote a very fine
“Life of Averoes,’”’ but it has never been translated into
English. It was probably too strong a meat for this country.
But with the Italian Renaissance there-came an outburst
of Atheism, which penetrated this'eountry to an extent not
generally recognised. In this connection | call attention to
a recent book, “Atheism in the English Renaissance,”’ by
the University of Chicago Press. The author is Mr. G. T.
Buckley, and the cost 14s. It is a fine piece of work. The
list of English Atheists, all men of scholarship and standing,
is very impressive and a lengthy one, too lengthy to be
discussed in a single article. But if anyone turns to the
theological writings of the Ifith and 17th centuries he will
see in the religious writings evidence that Atheism was
widely spread. As Mr. Buckley says, the warring of the sects
paved the way for a denial of religion altogether. The Earl
of Essex, in 1576, could cry out “There is nothing but

infidelity, Atheism, Atheism, Atheism, np religion.” Such
men as Marlowe, Oheke, Greene, Nash, Kyd, Walter
Raleigh, and many others may be noted. But further

evidence is found in the number of sermons, essays, books
and pamphlets against Atheism. Hooker was one of the
men who devoted some part of his great work,
“ Ecclesiastical Polity,” to a disproof of Atheism, and later
came the great work by Ciulworth, towards the end of the
17th century. He set out to dispose of Atheism for ever.
But he was so faithful in his presentation of the arguments
for Atheism .that his reply was obviously futile. He was
accused— falsely— of being a Christian in the pulpit but an
Atheist in his heart. He never finished his hook, hut it
remains a great work on Atheism for those who will read
through so large a work with adequate understanding.

But towards the end of the 18th century something
happened. Something new came upon the scene. The.
“People,” the common people, were hitherto unnoticed, if
not unknown. And Christianity was one of the things that
was looked upon to “ keep the people in order.” 1lremember
that very foolish Bishop of London, Winnington Ingram,
telling a fashionable West-End gathering that they would
not live so- comfortably, in the West were it not for
Christianity in the East. That was an unusually sensible
thing for a man of his calibre, but we do not believe that
ho saw the significance of what lie said. *“ Keeping the
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°f tlie Churches **S ~6en loo”™eg(l upon as part of the wak
themselves. S0 MU M|Ke jhe ’people” began 1O recogai'-*

became somethin”tIL !heisin b_eil!? everywhere, Atheis»'
mt toitered in dark corners with1"Inci

even men of intelligence would have nothing to 1
reminds one of the story told of David Hume. |1)nI“Rti
France with a number of eminent writers and sclt)lil t
Hume remarked that he doubted whether a real n
existed. The reply was “ You have been dining "* 1
of them.” .
«ig over

And now our new Archbishop of Canterbury nisi» « ~
and over again that Atheism is advancing rapidly 1 ~»
the people. So far he shows courage, even though n
courage born of despair. But tlie poor man apPe' 0]
believe that if sermons are made more attract'e 5
parsons mingle more with the people, and if huge n
of money can be raised to provide all sorts of uttra
the Church may reinstate itself. And that ‘
foolishness. You cannot convert Atheists by com 1L ,
churches and amiable preachers. Neither can you P (]
there is a God by better preaching. And our Pl jd.
preachers dare not meet Atheists in open enc®i'_
Religion, real religion, is doomed. It may linger lot 1. "y
hut for a time only. Even the world-war has helpf< ~»
recognition of Atheism, for it has broken down fh? .d],
that, until Russia became our Ally in the war, A £
meant in power all the evil things of which human * .,
is capable. The war has wiped out Nazfkm, But N&g i* OF
got a step nearer to understanding the real quéI.i
human nature? We know that the day of the g¢ ~
passing. Time alone will decide when all gods will

their proper place—in a museum.

7>T.
CHAPMAN COHI-
SECULARISM AND ATHEISM

THE articles on Atheism 1 wrote a short while back I'l'1"
me one or two requests to deal with Secularism and its "
to Atheism. The older readers of this journal will
know well the discussions which used to arise on the suhj |
and whicli now seem to have died down; and perhaps to “ ~
some of the points raised will prove of interest to new re#
not so familiar with Freethought problems.

One must go back a little in history—to George "]#ftj
Holyoake, in fact. In his early days, he was a con'l >
Atheist and indeed served six months in prison for “blasphe¥#. .
On this point, 1 do not think lie really changed all his .y
but he did not like the term *“ Atheism ” which he ded'l j
carried too much obloquy with it ever to be readily asSllI"\o
even by advanced reformers. At all events, he tried at hi' jj
substitute the word “ Cosmism ” for it but nobody but mm ,I
appears to have used it; he eventually coined the
Secularism.

Holyoake came to consider Atheism, quite apart fro"l
other objections to the term, as being too “ negative.” All
could be gathered from it, lie would say, was a denial or # "~f
belief in the existence of God, and it carried with it no O
connotation.  Freethinkers who professed only Atheism "
ho contended, “ negationists.” These people attacked (
Church, it is true, but they appeared to have nothing, 0L j
least very little, to put in the place of anything they destroj
What possible connection with “ ~thies ” could there be in 1
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~"1 alter all it was in the realm of ethics that the
society 1L ei l,lust find his place if he were to be of any use to

a.di“ ;lU s .dictionary defines a Secularist as “ one who, dis-
til ds ‘“relevant all theories and observances bearing upon
oiif ... ' "VHhl and its interests, holds that we ought to confine
this» .1#M0° solely to the immediate ])robleins and duties of

epla *. ‘“‘Ron which | think puts Holyoake’'s rather laboured
it, ver'l I?nS Bs w*at he meant by the term when he coined
jjoly ciea"ly and well.

tii)le "“anted the word “ Secularism” to convey some-

TFheistseiy definite, something far from the speculations of both
"“rk' i'e -"“heists, yet -implying the rights and duties of
11 “‘i this world. He says:—

Ihough respecting the right of the Atheist and Theist
their theories of the origin of nature, the Secularist
ti“* ds them as belonging to the dubateable ground of
I} lation. Secularism neither asks nor gives any opinion

fit T *hem, confining itself to the entirely independent
I\ u study—the order of the universe. Neither asserting

denying Theism, or a future life—having no sufficient
it i called upon, the fact remains that material

"e,lces exist, vast and available for good, as men have
w'l and the will to employ them.”

Otwously the word was an extension of “ seculap which
****x* pertaining to this world and ignoring things
bARITitYgly 8Rd it is an excellent term in every way.
tt. “lately Holyoake, rather shrilly, never ceased denouncing
“mlﬁreoccupation of Atheists with things which, lie maintained,
W a t be found by reason only, and insisted that all this
xo, ' '“ere waste of time in a world where every citizen had
1| "*ig noble and inspiring to do to justify his existence,
ot j*] 'dways felt that it was a great pity that lie himself did
ti, ji' e s°nie of his own moral sentiments and teaching more
UL 'I" >it might have saved his later reputation for childish

Ke* “gs.

th® word “ Secularist ” appeared for the first time
the 1  Reasoner,” which was then edited by Holyoake, in
fiN"Unjcr for December, 1851; a week later he used for the
*  time the word “ Secularism,” and lie insisted that while
Mijji ar ' is merely descriptive, “ Secularism ” is “ used as a

g ;
of rerm caught on, and resulted in Holyoake having a series
A '-~Nions with various clergymen including the Rev, Brewin
iiiv. Rrant was a keen debater with a sharp, but almost
avVU'llLlly ““sty, wit and he made himself familiar with the
myg] Tt position much as a barrister prepares his case. He
4l to turn the tables on his opponent—*“ What you says |

cl,: y°** is  kind of thing—and it is not surprising to find him
that the only true Secularism was “ Christian
di,JUism.”  The two debates he had with Holyoake in 1853

(i “o'! are still worth reading though for my own part | have
d, s'niled at the typical Victorian fondness which Holyoake

'Wd for moral maxims put something like this

, Our precursory conceptions are % this effect. We
believe jn relative Truth and discretionary Silence; in
‘reason as a test; in Science jis a power; in Service as a
'luty ; and in Endurance as a Virtue. And in Truth and
k'fence, in Reason and Science, in Service and Endurance,

we understand them, we seek Light and Law, Power
“nd yUepose."

) six nights of this sort of declamation would have been
f, "fill for even the most strenuous of Freethinkers, but
Ch ~ yy Grant livened -up the proceedings with most
it] Iristianlike levity, and managed to get a good deal out of
\, -““kc that that solemn—though indeed excellent- debater
Ha ~have liked to be kept out of the published debate. He
"““do to fight for his cause.
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Secularism versus Christianity became a good popular subject
for debate, and the Freethought platform saw not only Holyoake,
but Charles Watts, Charles Bradlaugh, G. W. Foote, and a host
of other good men' fight the good fight against some picked men
on the Christian side ; and it was soon evident that Holyoake’'s
restrictions as to what Secularism really meant had to undergo
some changes. After all, nearly everything one did in life was
“ secular”—Ilike going to bed or taking a tram—and it was
necessary to put such things on one side and insist that there
was something more in Secularism than just being secular.

But as time went on he seems to have become more arid more
convinced that Secularists can be drawn equally ns well from
believers as unbelievers, and that so long as a man *“ will
consider not only his own interest, but as far as he can, the
welfare of the community or the world as his action or example
may tell for the good of universal society,” and does not call
in the aid of God, he is a Secularist.

“ Nor is Secularism Atheism,” .declared Holyoake over and
over again. Speculations on the Deity and his existence form
no part'of Secularism “ which exacts no denial of Deity or
immortality from members of Secularist societies.” In fact,
Holyoake, in making this pronouncement, became, for him,
just a little facetious, for he pointed out that he had met only
two persons who maintained that “ the Secular was Atheistic ”
—the Bishop of Peterborough and Charles Bradlaugh.

Bradlaugh was always something of an enfant terrible for the
older and perhaps more “ respectable” Holyoake, and it was
his intervention in the debate on this very point, and his
powerful personality, which took. Secularism away from the
rather timid hands of its founder and gave it the life and energy
it has since retained.

1. CUTNEIt.

“LONG LIFE INDISPOSETH US TO DEATH”

THE author of “ De Mortuis—Essays, Historical arid Medical,”
is C. MacLaurin, a foremost member of the Australian medical
profession, practising in Sydney.

Some of the essays in “ De Mortuis ” were first published in
1923 under the title “ Post Mortem.” There were ten editions
of this book. The essays in it have been incorporated with
others in “ De Mortuis,” first published in 1930, with a second
edition in 1935. Except in one instance, “ Death,” Dr.
MacLaurin’s subjects are the lives of world-figures, presented
with special reference to the physical disabilities under which
they laboured. Side by side with his deep knowledge Dr.
MacLaurin reveals himself as a writer of rare distinction.

Particularly marked in “ Death ” is the rationalistic tone of
the essays generally, and it is for this reason 1 would Ilko to
give the following extracts made here and there from that
study :—

“ It is no shame to fear death. The fear appears to Ix» a
necessary condition of our existence. The shame begins when
we allow that fear to influence us in the performance of our
duty. But why should we fear death at jill ?

“ 1 remember a girl who had sarcoma of the Hugh, which
recurred after amputation, and T had to send her to a home
for the dying. She did not seem very much perturbed. |1
suppose the proper thing to say would bo that she was conscious
of her salvation and had nothing-to fear; but the truth was
that she was a young rake who had committed nearly every
crime possible to the female sex, arid she died as peacefully and
happily as any young member of the Church | ever knew.

“ 1 do not remember to have noticed any of that ecstasy which
wo are told should attend the dying of the saved. Generally,
so far jis 1 have observed, the dying man bills asleep some hours
or days before he actually dies, and does not wake again. llia
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breathing becomes more and more feeble; his heart beats more
irregularly and feebly ; and finally it does not resume.

“ There is no more heroism nor pain nor agony in dying than
in falling asleep every night.

“ Nor have | ever heard, any genuine last words such as we read
in books. | doubt if they ever occur. At the actual time of
death the man’s body is far too busy with its dying for his
mind to formulate any ideas.

“ It is one of the disservices of the Mediaeval Church to man-
kind that it popularised and enforced the idea of hell, and that
idea has been diligently perpetuated by some narrow-minded
sects to this very day. But to a modern man, who with all
his faults is a kindly and forgiving creature, hell is unthinkable,
and he cannot bring himself to believe that it was actually part
of the teaching of Christ. If the New Testament says so, then
thinks the average man—it must be in an interpolation by some
mediaeval ecclesiastic whose zeal outran his mercy; and an
average modern man is not seriously swayed by any idea of
everlasting flames.

“ He may even quaintly wonder, if he has studied the known
facts of the universe, where either hell or heaven is to be found,
considering that they are supposed to have lasted for ever, and
to be fated to last as long.

“In time to come the souls, saved and lost, must bo ol
infinite number, if they are not so already; and an infinite
number would fill all available space and spill over for an
infinite distance, leaving no room for flames, or brimstone, or
harps, or golden cities. Perhaps it may not be beyond Almighty
Power to solve this difficulty ; but it is a very real one to the
average thoughtful man. When we begin to realise infinity—to
realise that every one of the millions of known suns must each
last for millions of years, after which the whole process must
begin again, endure as long, and so on ad infinitum—the thing
becomes simply inconceivable. The mind staggers, and takes
refuge in agnosticism, which is not cured by the scoffing of
clergymen whom one suspects of not viewing things from a
modern standpoint.

“ Nor is the problem of God himself any more easy of solution,
unless we are prepared to see Him everywhere, in every cell
and tiny bacterium.

“ lloll is a concrete attempt at Divine punishment. Punish-
ment for what? For disobeying the commandments of God?
How are we to know what God really commanded ? And how
are we to weigh the relative effects of temptation and powers ol
resistance upon any given man? How are we say that an action
which in one man may be desperately wicked may not bo posi-
tively virtuous in another? It is a commonplace that virtue
changes with latitude, and that we find ‘ the crimes of Clapham
chaste in Martaban.’

“* And what is sin?

“ Is there any real evidence as to what the commandments
of God really are? Modern psychology seems to hold that
virtue and vice are simply phases of the herd-complex of normal
man, and have been evolved by the herd during countless
generations as the best method of perpetuating the human
species. No individual man made his own herd-complex, by
which ho is so enormously swayed ; and no individual man made
his own sex-complex, or his ego-complex, or anything that is his.

“ How can he be held responsible for his actions by a God
who made him the subject of such frightful temptations and gave
him such feeble powers of resistance?

“ Nor has there ever been any proof that there can be con-
sciousness without living nervous matter. One turns to the
spiritualistic evidence offered by Myers, Conan Doyle, Oliver
Lodge, and other observers; but after carefully studying their
reports one feels inclined to agree with Huxley that spiritualism
has merely added a now terror to death, for according to flu-
spiritualists, death appears to transform men into idiots who on
earth were known to be able and clever, and the marvelliJs—not
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tiro miracles which they report—but that clever men should
found to believe them. m
But it is difficult to find any really rational cause
desire to live longer, unless Sir Thomas Browne F 1°
thinking that the long habit of living indisposeth us for

“ After all, what does it really matter whether "W
to-morrow or live twenty more years? In another century
will be all the same. At most we but postpone dissolut j
Death has to come sooner or later; and whatever we , ieV »
our life beyond the grave is not likely to make any differe
We were not consulted as to whether we were to be born,
as to the parts and capabilities which were to be allotted
and it is exceedingly unlikely that our wishes will bo 1
into consideration as regards our eternal disposition. " 1lleap
do no more \vhen we come to die than take an involuntary
into the dark like innumerable living creatures beforo us,
conscious of having done our duty to the best that lay m
hope for the best.

“The idea of Heaven is simply an idea that the a’1°CQjed
injustice and unhappiness of life in this woi-kl must be bah,n
by equally great happiness in the world to come.

e o

“ But is there any evidence to favour such a belief? Is
any evidence throughout Nature that the spirit of justice
thing but a dream of man himself which is never to be fu< 1
We do not like to speak of ‘ death,” but prefer rather to
tho hated term by some journalistic periphrasis, such as s°~ if
the groat enigma.” But is there any enigma? Or are 've *> %
to solve it? Is it not more likely that our protoplasm is k
to become dissolved into its primordial electrons, and H‘timaj\@
to bo lost in the general ocean of ether, and that when ?
we shall solve no enigma, because there is no enigma t° QOIV«!

"0

“ To sum up, death probably does not hurt nearly ,so ®L€] ]
the ordinary sufferings which are the lot of everybody in 1L My
the act of death is probably no more terrible than 'our mi! IS
falling asleep ; and probably the condition of everlasting
what Fate has in store for us, and we can face it bravely
flinching when the time comes.

“ Bup whether we flinch or not will not matter. We q"fr'fa
to die all the same, and we shall be less likely to flinch 1
can feel that we have tried to do our duty. And what <=
to say of a man who has seen his duty, and urgently lolI'SiF I
perform it, but has failed because God has not givdi
sufficient strength? If there is any enigma at all, it lies
frustrated longings and bitter disappointment of that man-

“ And, probably, Huxley was not far wrong when no gidf
‘1 have no faith,.very little hope, and as much charity *
can afford.” It is amazing that there are some people 1l f|l
world to-day who look upon a man who professes these nn'l
sentiments as a miscreant doomed to eternal flames becaus®
will not profess to believe in their own particular form of rchS'"\j
They think they have answered him when they proclaim
his creed is sterile!

Such, then, are some of the -conclusions and seutb® ~
expressed by Dr. MacLaurin—sentiments and conclusions " ]
because of the wide circulation of his books, must Pr<In
stimulating thought for many whose reading has hitherto

of a more or less conventional character. y
J. Y. ANDERONE*

NO OTHER WORLD

Wi

There is no Other World ; there never was anything that |

has meant by Other World ; neither spirit nor mystical bd'l
the veil. There is only matter, which is the infinite ; whk

space, which is eternity ; which we are.
Joux David»®

4
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THE GOD OF THE S.G.M.

f

you must know is the Scripture Gift Mission of

s r,"n Victoria, S.W.l, and the following portrait of
taken entirely from its tract No. 3302/44 entitled

tiv U tllings that God wants you to know ” which was pushed
wh my letter box a few Sundays ago.
o |, ((9°ur things”—with italics either by god himself
by '»confidant the S.G .M .-are:-
le That | need to be saved.
Ihat | cannot save myself.

4- That the Lord Jesus has provided for my salvation.
« That he is able to save and to keep.

o) 11 The heading “ Therefore” a fifth page gives the con-
JIs 1 am supposed to draw from the foregoing, i.e. :—

That | must repent, believe, and confess.”

» W like, then is the god who wants me to know all this?
see what the tract tells us: —

We are all as an unclean thing, and all our righteous-

nesses are as filthy rags.” —Isaiah Ixiv., 6.
For whosoever shall keep the whole Law, and yet offend
jj m one point, he is guilty of all.”—James ii., 10.
Hvor; “ The Lord knoweth how to deliver the godly out ol
temptations and to reserve the unjust unto the day
of judgment to be punished.”—2 Peter ii., 9.
nSQ it oil our own initiative wo resist temptation, contrive to be

>and live honourable lives—all is filth in the eyes of this
te]] InT we shall be reserved for punishment. Moreover, if we
fa le smallest of white lies wo shall also be deemed guilty of
L '~“tness, fornication, theft, robbery and murder, and pre-
Ov be punished accordingly.
ffj, 1 Toe other hand he who grovels enough will be sheltered
s> *b'mptation and duly rewarded for being kept respectable in
of himself.
Ergo This god is an unjust god.
%in Jesus sayeth unto him, I am the way, the truth and
the life : no man cometh unto the Father but by Me.” —
John Xxiv., 6.

- “ Believe.on the Lord Jesus Christ and thou shalt bo saved,
and thy house.” —Acts xvi., 31.

either some can come to the father otherwise than py
~r0 °!* °bse “ my house ” cannot be saved because “ | ” believe.
4fy ' .This god tells lies or (if this be the correct expression for

Ir tImty) “ one of him  does.
astly :
v For Christ also has once suffered for sins, the just

for the unjust, that He might bring us to God.”—
1 Toter iii.," 18.
Ic. rher words the spectacle of the suffering of an innocent
lot 1 lIs so pleasing to this god that he accepts it as payment
p°Ulor people’s crimes.
Pove' bR is cruel, a sadist and . . . but enough . . . on the
My <fthe S.G.M. itself we are asked to worship a being who
Sl_l’iS Proclaims his own injustice, lies to his creatures, and
f, Ovor the sufferings of the innocent.
V Ul we suggest a state of degradation more abject than to
5. a vile being for his very vilene.ss? The savage propitiates
pfi nlU but only to ward off some injury he fear's—he does not
j 1 to love him for his very ferocity,

#,j ,5 easy to say “ Let the S.G.M. stick to its precious god,

“f1"fb'°me,” but what of those, grown men and women, capable
J Str>but;ng such trash ?

HM t]in only ,surmise that the minds they must once have had

tl'at' so WB lind truly blitzed by the parsonry in youth
uy have never recovered.
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The fact that such exist should make every Freethinker realise
how urgent it is that he should pull his full weight in the struggle
against the religious provisions of the new Education Act,' for
now that the priests and parsons have obtained the right of
entry into the schools and can impose religious tests on teachers,
we can expect even worse things. Voltaire’s slogan is still very
much to the purpose so “ En avant—eécrasons l’'infame.”

W. A. GOURMAND.

Note: The abbreviation “ écr. I'inf.” is often rendered “ Ecrasez
I'infame ” but Voltaire would not willingly have left him-
self out of the noble work. The right word is thus

Ecrasons ” =“ Let VS crush,” etc.

AN AIRBORNE ATHEIST

SOME time ago, while glancing through a copy of “ The
Readers’ Digest,” | came upon an article entitled" “ There are
no Atheists in the Skies.” Now 1 myself am an Atheist and
my work takes mo into the skies, so | wrote to the editor of
the magazine and told him that there was at least one Atheist
up aloft!

The author of this article gave as “ evidence ” of God’'s care
for airmen some stories of wonderful escapes from crashed or
damaged aircraft. In other words, the same old miracle stories.
What the author did not attempt to explain was the fact that
in the great majority of plane crashes miracles are sadly lacking.

, Why is this so? Are only the “ godly” airmen saved and
the sinners left to their fate in burning or bullet-riddled air-
craft? There is not one scrap of evidence to show that airmen
“ miraculously” saved are any better than those who perished;’
indeed to advance this suggestion is insulting to the many very

gallant men of the Royal Air Force who have been Killed during
the war.

Then are the *“ miraculous escape” candidates picked at
random from the righteous and the unrighteous? Surely a
slip-shod manner of working magic! And in any case, why
should a god who sees unmoved the horrors of modern war
stir a finger to save one single life? Or if this god is moved
to influence the destiny of one man, why does he not put forward
a little more effort and by means of a bigger and better miracle
stop the whole insane business of war?

The answer is obvious. These so-called *“ miraculous ”
escapes have a perfectly logical explanation and are duo to
quite natural causes. Had the circumstances surrounding the

incidents been changed, the outcome would have been different;

so much for * divine ” interference.

The airman knows well that survival depends, not on
“miracles” but on the perfect functioning of his aircraft and
his control over it and over himself. That is why he keeps

himself physically fit and mentally alert and checks and
re-checks his equipment before leaving the ground.

During the Battle of Britain we had hymn-tunes and
Hurricanes, Sunday-schools and Spitfires—which of these were
the decisive factors in the * miraculous ” defeat of the Luft-
waffe ? And as a prelude to victory, Germany’'s industries were
smashed, not by bible-thumping but by bombing.

We who have survived to fashion the World of To-morrow
will build on a foundation of rational fact instead of religious
superstition, because we know that by so doing we shall ensure
that what we build will stand the tests of Time and Reason—
those acid tests that have bitten so deeply into the priestly
falsehoods of “ divine revelations and truths.”

Sgt. O. L. BETT.
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ACID DROPS

A notice in the “ Portsmouth Diocesan News,” asks whether
people in Portsmouth would give their bishop their coupons to
buy a new Cope and Mitre that lie may use when paying visits.
Wo quite appreciate the importance of getting the bishop dressed
in a full pantomimic dress, but we believe it is illegal to pass
coupons to any but members of the family. Of course, if the
bishop goes about in ordinary clothes he will not be nearly so
impressive as lie would be dressed, up in a distinctive harlequin
robe. It is related that when the father of Jesus who was a
carpenter, found a plank too small, Joseph took hold of one end
and Jesus the other and pulled the plank to the desired size. But
these things occurred a long while ago.

Archbishop Griffin (R.O.) gives to the world the information
that “The Future of England Depends upon Christian Marriage.”
In that case tile outlook is very bad indeed; for it happens that
there is no such thing as a Christian marriage in this country,
and there has not been for some considerable time. Religious
ceremonies may accompany the marriage, but that is entirely an
“ extra ” with no legal bearing on the marriage. The confusion
among people*and the deliberate lying on the part of the priest-
hood is due (first) to the fact that any kind of “ extra'’ may
accompany the legal “ secular ” ceremony, and (second) that the
parson must hold a permit from the “ secular” of the same
quality as that held outside the Church. There is no such thing
in English law as a religious marriage. Of course that will not
prevent priests and parsons from fathering the lie that a
genuinely religious marriage is a legal one.

Part of the plan adopted by the clergy is to get weekly
sermonetteg in the newspapers. Hut sometimes they are not
fortunate in their quotation from the Bible For example, in the
' Wallasey News " there recently appeared a sermonette from a'
local minister, likening the victory over the Germans to God's
bringing a victory of his people over the King of Canaan. In a
succeeding issue there appeared a telling letter from Mr. T. W-
Pointer who points out that the way God managed tilings is not
very flattering to tile deity. Here is the way God set to work.
Thus:— i

* And Jael went out to Sisera and said to him ‘turn In
my Lord andfear not’ . . Then Joel, wife of Heber, took
a nail and a hammer and smote the nail into his temple, for
he was fast asleep ahd weary, so he died. And for that she
was called Blessed above women.”

Mr. Pointer asks whether that is a method that reflects credit
on God. We do not expect that the parson will reply.

When We read the Bible, not exactly for the first time, but
when we read it for understanding, the first general feeling is
that there were so many things, now commonplaces, that God
did nut know. Here are a few items. He did not know how
old mankind was. He was not aware that man began life only

alittle different  from the animals around him. He did not
know how the different languages came into existence. He know
nothing of the Hindoo or the Chinese civilisations, lie did not

know the shape of the earth or the constitution of the heavens.
How much he did not know would fill a volume.

On the other hand, he did know a great many more things
than we know. He knew that a man could he made out of dust,
and a woman out of a rib. He knew that bears could be ordered
to devour children. He knew that certain diseases could be
cured by sprinkling blood on the sufferer. Ho knew that at the
word of command the sea could be rolled back. He knew that
children could be born without any earthly parent. He did not
know much about the inner crust of the earth, but lie was certain
that there was a hell there where to send those who disobeyed
him. Yes, a very, very big volume could be written on what God
did and did not know.

The alarm of the clergy as a body concerning the outlook of
Christianity is widely spread; The situation gets “ wusscr and
wusser.” Hero is the Bishop of Ely, who says that for many
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lie, has been disturbed and baffled by the indifference «
He say that the “ attitud

jears
many to the claims of our religion.
Lf "*any . . . has been succinctly described by the farmer who to
his parson, 1Your hobby’'s Church, mine’'s pigs.’” Well, «
suppose the farmer would justify his choice on the ground tn»
* can always see a parson whenever lie wishes, hut pig* 1S
une attention and are of the greater importance.

A local vicar, writing in the “ Smethwick TeleP1,
describes Smethwick as “ a place of dirt, smoke and 10
Wo find no great fault in this description, for nothing ‘a"| |ey
dirt and dinginess beat some of our manufacturing towns.
are dreary, ugly and dirty; but they were never intern /g
be centres of beauty. They were planned places f0I' MM Nnly

money: sites for factories for the manufacture of goods 11 eJ
in the, interests of those who owned the land and la
(hereon. Some of the most beautiful parts of England

trampled on and ruined; the offerings to the god MalU us;
They were the times when women worked down in tuft 1jier
when men were sent to prison if two of them asked g
for a rise of wages from twelve to fourteen shillings a "'ee
was also when there were special outbreaks of Christian 1

ing. And let it bo counted to tho owners of slums and the |

of the fourteen-hours-a-day workers that great interest ".as

in the Christianising of the people.

To-day the situation has changed. The working people
better,paid, which has properly created an appetite for "n s,
still more. The working man is better educated than he
which may, of course, lift him, as many trained in P/
schools, to become a Minister of State. Above all, the s'”|
ifig of the clergy has changed for tho best if one consider ™
repudiation of doctrines by which the clergy swore, and
worst if they stick to doctrines that belong to the Dark - & .
The, clergy have lost -their ability to keep the people-
people—in order. Christian doctrines are exploded by x ~
and by men in public positions who are bold enough to ~
religion altogether on one side. So they find it advisa > (f
forget their past in order to realise ,a future. The place”

“ dirt, smoke and noise "—created without opposition “yonl ~
clergy—are preaching a kind of bastard Socialism in the
that their past might he forgotten. It could hardly be fo'fll

It is certain that there are large numbers of men and " "\f®
in Germany who. did not believe in Hitler and his religion- )
hundreds of thousands who were sent to the concentration ’
and tortured and murdered there proves this to bo the cas <
might also be further proved by the number of prominent
who gave their blessings to both Mussolini and Hitler
tender wish that they would not be too hard on those
not think so highly of the Fascist rule as they did.
we find that another man who was confined—not torture
Hitler's dens has been released. Now comes the case of
Niemoller, and he somewhat astonishes many that he now <uc"*
that he had no objection to Hitlerism, but it interfered "'
Church. Without, ho would have been quite a good llitloi'l

ad

JO)N
Hut *jn
il

Archbishop Groeber, of Freiburg, has now denounced K7ZMl f
in a Vatican radio speech, making it quite clear that Geiul j,
was divided into camps—Nazis and Christians. He adm'cd
however, that general culture also would have been dostl
by the Nazis had they won the war. Needless to say, ho bio
“ anti-Christianity ” for everything, apportioning most °‘ w
blame, for example, to Nietzsche, though he took good care j(
to point out that Hitler and all his gang never made a »P1 i(
without dragging God into it on their side, and that they "
have been horrified to have been classed with such an out-mXk'~..
opponent of Christianity as Nietzsche. The Archbishop n
the Allies to help the. German people to regain their s
so to speak, in Christianity. But apart from a nunihci ~
“ intellectuals,” were not tho German people always classes
Christians—and what good did it for them?

s
The first lesson in decency that a missionary tea«f;[VY,

“ uncivilised ” natives is to force them to wear clothes- & I(i<b>

our fashion. The fact that the native had no indecent timUg

until the missionary came is generallv overlooked.
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TO CORRESPONDENTS

Lodoe— Thanks for pamphlet. We are keeping it for use
Oio near future. The Lord's Day Observance Society gets
ﬁ]eadily more impudent and more foolish with the passing of
i Jays.
Pkeece and A. R. Wii.uams.— Thanks.
°aily as possible.
"'aunrii__We do not question the importance of either
»wiomics or politics. But our work, and the work of the
c ‘«ethinker ” lies in a different field.

,  Soiieihkhs__ There is no prospect of our reprinting “ The
",e Handbook ” wuntil the paper control is more generous
ij la' at present.

—Thanks, will be useful.

Shall appear as

'Her.
or literature should be sent to the Business Manager

/
o
a]the Pioneer Fress, 2-8, Furnival Street, London, E.C.4,

Thi ne* * Editor.

eill*Le services of the National Secular Society in connexion
sho, i, ecu’ar Huriol Services are required, all communications
aj , N ~c addressed to the Secretary, It. E. Bosetti, giving
» -nQnotice as possible.

F
(T n:®ethinkek willmbe forwarded direct from the Publishing
yt ‘G at the following rates {Home and Abroad): One
t, Hr 17s'>half-year, 8s. 6d.; three months, is. id.

¢ &Jre notices must reach 2 and 8, Furnival Street, Holborn,
, ndon, E.C.i, by the first post on Monday, or they will not
inserted,.

SUGAR PLUMS

in p' General Secretary N.S.S. will leave for a short vacation

"ill 20 and until his return only matters of urgent importane,
t.f dealt with. All communications received up to the
""it of .July 20 will receive immediate attention.

VIt ‘“any people are there who reinemher the stories of the
"’oSi%sg °  children when the Bolshevik reign began in
¥ ™"  I'ne Churches roared their indignation, the ordinary
MpOV.Who read little that was solid and understood loss—oven
I'lU»)1 —"’'allowed in toe khimrors of Ruwssia. But now Mrs.
-p6i( “d has just returned from Russia; she has bean every-
tore and seen much. She has written a small pamphlet on
htn.i", aspects of things she saw. We hope to deal with that
"n ™*et when it comes to hand, but for the moment we take
thila Ga'Pt, as given in the “ Sunday Observer,” dealing'with
61 in Russia. Thus it runs:—

Wherever she went she mingled with Russian children,
j "™ the care and affection lavished on them impressed her
. °"G than anything else. There is some quality in the
maditional treatment of children in Russia that seems to
shl obedience and good manners without fear—at least
“"d tin- age of seven or eight. 1 believe that no child is

bn °r beaten in Russia.”

C aLScottl- and we still have heaps of teachers who feel they
nW get on without a cane, and we have a Society for the
W k'" °f Gruelty to Children. What have the Churches

K" flm Education Bill was placed before the public we said
%(1‘,1510 ﬂj‘ain aim of the Bill was to reinstate the clergv in the
. ‘ere have been wmany ibdvoaitindie Bimee the Bl
hi DO»n Act that we were not far from the truth. At first the
‘hato" n°f permit “ Clerks in Holy Orders” to be teachers in
I'ffi, »s,hools. Now the Act has been modified to the extent of
““"ii men in Holy Orders to also lie in the schools us
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teachers. This means that ordained clergymen will not merely
be in the schools as teachers, they will also he useful instruments
to guard against, first, the introduction by a teacher of any
truth against Christianity, and secondly to have so many watch-
dogs to see that the religious lessons are “ properly ” given, and
that no truth about religion ever reaches the pupils. Of course,
as we have so often said, this might have been prevented by the
teachers themselves. But with education, as other matters, the
principal concern of the men and women employed is to secure
a comfortable, well-paid job. And religion in the schools
nowadays means definitely on one side the rejection of the better
type of teacher. We must never forget that the aim of the
religious part of the Act was, as the Archbishop of Canterbury
said, to saturate every lesson with religion.

According to the *“ Universe,” out of a hundred letters
seventy-five have voted in favour of having the Church cere-
monies in Latin. We wonder how many of that seventy-five
really understand Latin. We are not likely to get an answer.
Meanwhile, we agree with the seventy-five. A doctrine that
cannot be made reasonable is safest when expressed in a dead
language which few understand. After all, people are saved by
believing. How many would be saved by understanding?

How difficult it is for a Roman Catholic paper to avoid
suggesting a lie when a plain statement of truth would put
religion in the background. For example, someone asks the
Editor of the “ Universe ” the question whether a registry
marriage is always invalid. The reply given is that it is not.. But
the whole truth is that no mhrriage in this country is valid
unless a licence is held from the Secular Stato . Whether the
licence is held by a priest or by a layman makes no difference.
It is the secular marriage, and that alone, that is valid.

If you shut your eyes and keep your mind fixed upon a statue
of the Virgin Mary nursing a baby Jesus, while shutting out all
mundane suggestions, you "ill be well on the way to salvation.
Hut even then questions suggest themselves, and to satisfy them
the “ Universe ” explains in its June 22 issue that (1) Our Lord
derived the matter which formed his sacTed body from *“ Our
Lady.” (2) This matter was not created by the Holy Ghost, “ for
that would have destroyed Mary’'s true and real motherhood.”
(3) Christ’'s “ human soul came info existence at the moment of
conception.” (4) Hody and soul were simultaneously conceived
through the third person of the Trinity. (5) “ Jesus was born in
such a way that Mary remained perpetually a virgin,” That
Seems to settle the matter.

We do not suppose for a moment that the “ Sunday Times ”
will agree with our ‘interpretation of the opening words of a
leading article which appeared in a recent issue. It runs thus:—

“The world has largely robbed the Church of her heritage—
dominion over the souls of men. Hut is there any reason
why the Church should not employ some at least of the
world’s weapons to win that heritage back? ”

No, there is no reason why the Churches should not attempt
to bring people back to religion. It is indeed a ease of “ 1 can
call spirits from the vasty deep,” and the reply that Shakespeare
puts in the mouth of bis character, “ Why, so can I. Hut will
they come? ”

We have no doubt whatever that a number of loose-minded
people can be attracted to attend a kind of superior musical
performance, or to listen to addresses that deal with secular
matters, and leave religion—real religion—in the background.
Hut what the. Churches have to do, if they have any trace of
honesty left, is to bring back belief in cardinal religious
doctrines. How can the Church feet people to forget all they
know of the origins of religious doctrines? What is there to
be told to the people concerning better housing conditions, a
larger share for all in the riches of a country? And how can
a wrong theology take the place of the growing conviction that
man alone has the power to mako life bettor than it is? This
simply cannot be done. Religion is slowly dying, and not all
the power of the united Churches can rob the world of the
growing belief, that the destiny of man rests with man.
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MY LADY GASOLINE

WHITING iii the “ News Chronicle” recently, Robert Lynd,
in an essay entitled “ In Praise oi Petrol,” remarked: —

“ It is surprising that the philosophers who write about
liberty never mention the contribution that petrol has made
to it . . . Petrol . . . has been one of the great liberators
of modern life. It has given the ordinary man such freedom
of movement as he has never known before.”

With which, generally, I can agree. But even if “ philosophers
who write about liberty ” have overlooked the contribution of
petrol to freedom, 1, as a Freethinker, claim to have anticipated
Mr. Lynd, as | have for .some time been stressing this very
point in Freethought speeches. The difference is that while
Mr. Lynd is content to praise the petrol and leave it at that,
I have developed the argument in an endeavour to explain the
position more fully. As a petrol addict myself I can well
understand Mr. Lynd’s devotional praise of the Goddess
Gasoline; but as an Atheist | prefer to explain the development
of the goddess’s popularity in terms of history, for thereby we
get a better understanding of the question and at the same time
give recognition to men and women whose work in bygone days
made possible that present freedom which is so much appre-
ciated by Mr. Lynd.

Mr. Lynd will probably agree that the greatest " contribution
of petrol, to freedom ” has taken place during the week-ends,
in the leisure time of the people; whether he will agree with
the next point | do not know. That point is, that the freeing
of the people from what was formerly a condition of immobili-
sation in their scanty leisure time provides an effective answer
to the rather stupid question: “ If you take away religion what
will you put in its place?”

During the past fifty years or so people have been solving for
themselves what they will have in place of religion, and the
process began long before the era of popular motoring. Before
the century dawned, in 1900, the social conditions of thfc masses
were such that the weekly round of life for most people consisted
of work and bod, and at the week-ends the choice of church
or pub, or often a combination of both forms of week-end dope.

But roughly at the turn of the century the ago of the bicycle
as a plaything had begun. The safety machine had evolved as
a practical and economical means of pleasurable (and utility)
transport, having shed the clumsy forms and unscientific
principles of its ancestral prototypes. The new mode was eagerly
taken up by people in hundreds of thousands, and for the first
time the ordinary people began to see and learn something of
the land which they had so often been told was theirs when it
had to bo “ fought for,” but about which they knew little.

This proved far more interesting, and a much healthier
pastime, than vegetating on Sundays in the sanctimonious
atmosphere of stuffy churches, for, despite the inevitable outcry
against this new instrument of immorality (anything is immoral
which strikes at the Christian monopoly of Sunday) increasing
numbers continued to enjoy a now conception of freedom; week-
end freedom from the bondage of religion, and a change from
the industrial slavery of the week-days. It may sound a little
far-fetched to argue that so harmless an instrument as the
bicycle did so much harm to religion, and so much good in
freeing people from the churches, but this tendency is within
my own recollection, for in my boyhood days and onward, |
saw it operating especially in the industrial north, where even
the hilly and mountainous districts could not diminish
enthusiasm for the new-found freedom, but seemed rather (o
add to it the peculiar zest of worth-while effort.

As the century went on the era of cheap cycling developed
into the era of cheap motoring, the char-a-banc, that early
atrocity of internal combustion, opening up Britain to an even
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huger circle who had found “ something to put in i,i' ~onl)g)
Subsequent developments in the cheapening of private in oj(r,
and the advent of the ordinary man’s Rolls Royce the m ~
motor coach—accelerated the growth of the new out

all this was coupled with the nation-wide spread 0 ~ #li
rambling, youth movements, hostels, week-end camping. *
caravanning, etc., the whole vast movement spelling the u
dissolution of the churches as a [lower over the people.

The practising of religion melted away in the wOinie jjjjji
more human atmosphere of these new national habits, ~
gave the common people a form of happiness and pleasure ?
enjoyed by their “ betters ” but hitherto denied to them»1
I'o-day there remains little of the former deadening rf£ 1
solidity’, though there are widespread traces of its misty
hangover, waiting to be blown away by the coming of in< 1
breezes for which there will be more scope, when tie #
glamour of the new freedom wears off, and people set 1

more cultured appreciation of their broader opportunities’

So on the whole we may agree with Mr. Lynd’s generja"hsam‘ﬂ

that petrol has contributed to the liberty of the peophm
there is a further point. These changing habits of the HH
and the breakaway from the churches, would never h«i'p
possible without another factor. That other factor waS |l
work of the Freethinkers of the last century in breaking 1/
the Sabbatarian barriers. Fifty years ago, and earlier, 1

a much more dreadful thing than it is to-day to spend Nu

in pleasurable fashion. Even to laugh on the “ Sawbath

a crime in certain places, and when somelof tho churches ~
to-day of their broadmindedness in holding socials and 1a”™ (p
on Sundays let us always bear in mind that their broadnul
ness is usually no more than a despairing effort to recap
people from their secular pursuits.

But for the work of our predecessors in the FreetheG"
movement in breaking down the tough barriers of reng
Sabbatarian bigotry, even the bicycle, the char-a-banc, n
motor coach, and all the other vehicles of the new Leel
would have been useless, for the terrible Victorian wo»IH" »
“ respectability” would have still enforced attendantl |
church and a grovelling respect for Christianity’s primiti'l ~
antiquated nonsense, as it still does in such matters i
christenings, weddings, and funerals, though to an
decreasing degree.

lutes*

As usual, then, we can trace the beginnings of our
liberty, the liberty to enjoy the benefits of petrol and the
sequent broader form of life, to the work of Freethought pi°r<
who had to break the bigots’ barriers before the wheels (1
turn for pleasure.

Perhaps it is too much to ask that Mr. Lynd should sh'
pointed out this fact in what, after all, was primarily !l i"R,,
essay recording the return of My Lady Gasoline, one of
and one of my, beloved mistresses, our other similar devo
being to My Lady Nicotine. But in “ The Freethinker
least we can bo thorough as well as joyful, and give due P1
to those stalwart pioneers who made our petroleum perogl
tions passible.

F. J. CORIN' A

THE HAND OF GOD

“ It is said (hat the. Lord hath manifestly prospered
armies. This opens the question, whether, when our hands
strengthened to make great slaughter of our enemies,
absolutely and demonstratively certain that this might is 8
to us from above, or whether some Potentate from an oppO®
quarter may not have a finger in it, as there are few pies i'l
which his meddling digits are not thrust.”—From the “ B'K
Papers,” by .Tames Russell Lowell.
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AS OTHERS SEE US

[Tilsf H . .
Uowing was .sent to us as a more letter, but we think it

1 be sufficiently interesting to readers to justify giving it

as an article.—Editor.]
Whilst

we do right to-day in taking no notice of miracles, it
s00.,  Placed upon record, however, that “ something of the
able Uace to-day in Newcastle, because 1 was actually
d,nt0 PUrchase the current issue of the “ Freethinker” off the
very °l a newsagent, whom | noticed, however, gave me a
I'tin Uri°us stare and made perfectly sure that the brassy three-
$m;]P‘-e | handed to him was legal currency. He also .seemed
(K. ljbon pinpricks witli liimself because | lingered near the
Ity Ol a few seconds—which made me wonder if lie thought
notas-someone who could not be trusted ! Very strange, was ii

win, '"cveri 1 rambled up the street reading the first column
1C f * very pleased that | had succeeded in my quest, as
‘ilei*'1 keen up to now quite unsuccessful in obtaining a copy

Wede> despite agitated requests to local and other news
WS book an order for it.

gteatlllst * ajn about it, permit me to pay a very sincere and

iiitér, y°ur contributor, Leonard Hawkes, for his most

tfinji NInK article in a recent issue. I was misled at first into

Indj. i-bat you have obtained the services of some reputable

in 11 nian of letters, until | realised that the cognomen was
reality a transposition anagram.

gilually veiled contributor “ S. H.” (does he live in or
r Street ?) is a go-getter, to whom 1 also wish to pay
well recall reading his curious and pungent criticism
off, ‘,huz booklet “ Britain without God ” which he riddles so
« I was most intrigued by his account of the eircum-
under which ho picked up his copy in some North
a(I%y— >s>xpenny box, and very strangely enough, only a few
bun] t Ore b set eyes on his article I, too, had been in Sunder-
oy’ visiting a bookstall in the covered market, 1 dug out
[ 1 4d, box” an identical copy of the booklet in question.
'HIl n bived headlong into it, and before long | was of the
tilt ('n°Us OP’'ni°n that the bigoted journalist who had written
LM 'Tiers thereof had succeeded only in creating a tremendous
foment for Secularism, for he “ exposed ” the terrific

L] 2 the weapons which organised Freethought were using
a | lubat the onslaught of sound (?) religion. That booklet i
I, “mark, and every Freethinker should obtain a copy if
°til 1« ° The arguments, used in the theme of the book are
lari! a,'cord with the bleatings of a decadent group of though)
i"M r°Bgion, and if he, the writer, thinks seriously that
is ‘'gent readers will be gulled with his pious platitudes, it

TJ.‘LlO be learn different.
0 <
(._ S 11 too, | must acknowledge a most interesting

bNsm” of Horobin’'s Penguin Special upon Politics. This

¢, ft also should be in the hands of every Freethinker without

pu, 10n, because the Tory-Church brigade are to be regarded as

"ill 'C Enemies No. 1, and until they are routed, lock, stock

k,10% we shall be regimented into being slaves in what we

IS not a land of freedom, confirmed by the weekly message
~Ished by John Hargriive.

b'bute.

al@nally, Mr. Editor, 1 send you my greetings and good wishes,
e 1ldglet I am not able to come through to London to hear you
¢ °n the platform, but should you ever again be able to
North to Newcastle we shall all look out to meet and

viil] ~°u' T° you. therefore, and the rest of the able group of
fi) 11* reformers under your banner, 1 give my warmest thanks
i, Srivh'os rendered, and | look eagerly forward to hearing
" Bom you in your columns, the more pungently the better.

E. H. SIMPSON.
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THE MYSTERY OF MYSTERY

“ \VE cannot describe the reality revealed in mystical contem-
plation,” says Joad. Well, we may mistrust kiur .loads, but
we cannot doubt the integrity of our Havelock Ellises. Havelock
Ellis made the same assertion. Such a remark from one so
conversant with modern psychology would suggest that the
mystery really is a mystery. The assumption that the mystery
is a mystery gives rise to the further assumption that it can
only be dealt with by introspection and metaphysics. Yet it
is precisely the use 'of such methods which leads to such hope-
less inconsistency, for instance, Havelock Ellis’s conclusion that
“ a scientist is a true mystic if he keeps his mysticism out ot
his science, and a mystic is a true scientist if he keeps his
science out of his mysticism.”

What is really needed is a little “ trained and organised
common sense.” Why should we attempt to describe the
reality revealed in mystical contemplation? We do not bother
to describe the reality revealed in D.T.S. Are we afraid that
the use of the scientific method would show that the mystery
is not so mysterious after all ? Are. we afraid of upsetting the
susceptibilities of our religious friends? Or do wo desire to
retain the atmosphere of mystery ? Another thing, to select
some one particular type of mysticism and discard or discredit
all others is not sense,and it merely confuses the issue; whereas
the use of the scientific method is both practicable and useful.

There is an abundance of data available and modern
psychology and anthropology are sufficiently established, that
by attempting classification and generalisation we can find some
explanation of the-unknown in terms ‘'of the known; that is,
of mysticism in terms of everyday experience.

Even a cursory glance, at the evidence will confirm this pro-
bability, because) so wide is the field of investigation and so
varied are the types of mystic behaviour, that there is the
difficulty of describing just where to draw the distinction between
what is and what is not mysticism. So that we may safely
make our first generalisation ; that mysticism is common to all
men, in all places, in all climes, of all races and of all times.
In other words wo arc in fact confirming the psychologist’'s
assertion that the difference between the abnormal and the
normal is 'one of degree; that lunatic or sane, depends on which
side of the wall we happen to be.

A first Classification shows that mysticism is not always or
necessarily religious,, because wo find philosophical types, such
as that of Plotinius and the Neo-PlatoniSts. There is the
same hopelesss inconsistency in both types, but the most
extreme abnormalities are found in thoso of a religious
character. There is nothing too idiotic, nothing too vile, nothing
too sensuous, nothing too brutal, including self torture and
self mutilation, but can be found in religious mysticism. No
wonder such types are disowned as being degenerate or degraded
by superstitition. Having regard for the legal definition of a
lunatic wo can say that to give these things a religious inter-
pretation is to take the first step towards finding oneself on
the wrong side 'of the wall’

Another classification would be on the distinction between
public *and private performance. The distinction is clear,
although wo do find communities of Cenobites and Monastic
institutions, but in these cases there is provision for private
practice. This association and dissociation of individuals is an
indication of a social fact, even though it appears in a religims
guise. For instance, in the case of types like the Eleusinian or
Dionysian Mysteries tliero is an association of individuals who
are co-operating together for a specific purpose.

In considering such a typical case of public mystery, the
leading figure, high priest or medicine man, is considered as a
personification of, or incarnation of the god. He is “ not him-
self.” Nor is it considered as acting, he is the god. Further,
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all the other participants are “ not themselves.” This is
evidenced by the fact that they are behaving in an unusual
or abnormal manner. Here we observe the basic principle of
mysticism, for the same thing is also to be seen in the case of
the private performer; for he also is “ not himself.”” This used
to be called self abnegation.

Many and various are the methods used, but the whole of the
ritual, ceremonial, or method of these mystical performances is
for the specific purpose 'of producing these abnormal psycho-
logical states ; to produce, that is, the condition of being “ not
oneself.” Not only do we observe,a misunderstanding of psycho-
logical states, but there is also an indication of the social factor,
especially as in cases where the chief performer is conceived as
an incarnation of the group, or as in such cases as the early
Christian Gnostics where the group was conceived as the body
of the god.

The social factor is brought out in our next classification, that
of the evolutionary development: not only can we trace an
increasing degree of complexity from the savage performance,
such as the Corroborée of the Australian aborigince, to the
more complex types such as the classic Greek mysteries, not
only from the religious into the philosophical, but we can also
trace the development further into realms which are not con-
sidered to be mystical, but which still retain a sufficient
indication 'of their mystical origin. There can be no doubt of
the development, through the dance to the ballet, through the
(Jreek conioily, the Christian miracle play to the playhouse, the
theatre and the cinema. These are no longer considered as
mystical, yet they retain the characteristic element of being “not
self.” A good actor must live the part, he must be “ not
himself,” and the.members of the audience go because it takes
them “ out of themselves,” that is, the performance produces
unusual psychological states. The same may be said about our
public games where the .spectators enjoy themselves by proxy.
It goes without saying that the political arena must also be
noticed. That the King is a descendant of the god-priest is
plain enough, and in more primitive language the identity is
definitely expressed. We remember Louis XIV. “ L’état c'est
moi,” “ | am the State.”

But there is also an etymological connection between mystery
and ministry, the minister of a congregation speaks not for
himself but for God, the Prime Minister speaks, not as a private
individual but as public representative, he is “ not himself.”
And this gives us our final clue.

The fundamental fact underlying the mystery, and which is
obscured by a mass of superstition and philosophical specula-
tion, is that man is a social animal; it is that fact which
accounts for the illogical and paradoxical character of mysticism.
Each and every one of us is both a public and a private
individual.

Such is the social discipline that the influence of the group
on llu. individual gives rise to inhibitions, complexes, and sub-

limaiions. So that each individual is a mass of conflicting
emotions and desires. The herd instinct, developing into mob
psychology, may give rise to mass hysteria or other forms of

abnormality. The individual is aware of a sense of frustration,
of a desire to escape; to give expression to pent up emotions
or to find comfort in solitude and tranquillity. To escape even
for a few moments from this intolerable bondage gives an
intensity of relief that is extremely satisfying.

An appreciation of this fact does not dispel the illusion, we
can still enjoy the drama, even though we know that it is only
acting. Nor does it remove the necessity; we still need our
games and dance halls. Itut, in understanding we are taking
the first stej) towards the wisdom of making use of it; to use
our moments of contemplation to further our understanding,
and to guide our surplus energies into useful channels.

H. PREBCE.

THE FREETHINKER

THE FOOLISH AND THE NO-MORE

11 .is always with feelings of irony as well as humour thatl
wander through our cemetery. The superstitious concept of
MM s being coupled with the primitive fear of 11
alleged departed ghost one here sees endeavoured to imp«8&
with all material means available. Primitive man, it is possible
toitured himself intending to destroy the ghost's incentive to
wreak personal vengeance; and for all the world of religu«”-
I'omp and ceremony (not to mention the now much developl
science of brow-beating) f fail here to conceive any but tin
us k lotion . that tomb-stones, inscriptions, flowers, *
are really the means to the unconscious end of appeasing tiu
departed person’s ghost. If it be argued that human I'!
sponsors such things, | would reply that this, strictly speaking'
is of questionable truth. All affections, one could argue,
ultimately reducible to the sexual instinct (despite Roussra" m
dissertations concerning his love for Mme. Warn.ml), and having
such a bams it is difficult to conceive them as else but selfish-

| ut before going any farther (our aim being partly to ridix»#
(lie present-day treatment of the dead) it is necessary that
should look into the meaning of life and death. I

Life and death are frequently defined as aninial
inanimate existences. Now this has neither the concise'lle ~
the clarity with which at first it meets the eye: a jet of ~of
appreciably animate, so is a flame. Ah, but ...
organic. That is equally ambiguous; for though the
of flesh are different to those of stone, it should be renu
that this is only in so far that their combinations vary.
are both, in other words, reducible to the same ninety-1'8
so elements. -

When we turn to evolution, and, starting with the
Hypothesis mean to lead up to the advent of the organ > i
are soon stopped and wo find ourselves at grips with a tli°°.J
quibbling stone. The influence upon the nebulae of gm’ Jo
and segregation the mind reared upon theology can digl'1l a,-
paratively well, but when it comes to asking it to consul*1 j]
natural (causal) advent of the organic upon what, as "I
see in a minute, are quite reasonable grounds, it 111
refuses to comprehend by utilising to the utmost that
prevalent proclivity to self-hypnotism.

But on what grounds? saner persons ask. Well, the
reared upon theology considers the scientific explanation®
involving too great a stretch of the imagination. 1Imtindan
postulates either an “ elan vital” ora vivifying principle- «*
of course, supernatural intervention. This they prefer ' ;
scientific theory based upon the wonderful intricacy of the a ~
above all, protoplasm, which has a molecule of over one thou- . j
atoms. If this intricacy is duly considered, the idea of ,1a*(ji
concoctions producing the organic at a certain stage of the ,J|
development effects a reasonable'conception which renders n
inexplicable all other theories.

lit ot
bidgL

Hi't

So much for the advent of life. But of more immediate
is the evolution of life on earth, |f we were able to 1'\Wf
in a manner similar to that of I  amoeba, it is unlikely .
we should ever bother to think about immortality. ks tlm(

happy creature multiplies by dividing in two we shoul' - j
suppose, have the assurance that half our characteristics

go one way and half the other. Tn man the accumulated i"
minglement of characteristics,” and of course the sexes,
rendered dubious this simple process. Thus of necessity. ,
may theorise, arose the,concept of immortality: the illusiQll
spirit (?) helping to endorse (his view. This belief laid
foundation and paved the way for a multitudinous host of sM
stitions and customs, the motives being rendered selfish by
disagreement between the two factors when both were alive.

I'«

1 Sir Oliver Lodge.
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Yet f

ilf ' 1 considered broadmindedly, immortality is not
jiis Though a father seldom sees his entire image in
i~ sbou'd be remembered that his qualities will eon-

&ld S.Cllei or later to the making of an individual. We
h.n, think in terms of the species. The individual lives that
isdene, ? ntribute to the species ; the development of the species
thiniH,ilent 011 tbo progressiveness of the individual. By viewing
indiv" * Uls>death is seen to be merely the end of activity: the
trtri Ua no more a remunerative factor to the species. This,
alll "'l vewi should be the secular attitude to life and death:
Ily ' Ressati°n of individual effort in the endless flux of things.
v, t;'°nies of death, grave stones, flowers, top hats, etc.,
jt M this light are reduced to mere absurdities,

in Schopenhauer who remarked that if we make mistakes
S0 ilco‘unts they are generally in our favour. As
hey,. |" lauer was in early life a business man this may, to him,
i'kv n perfect illustration of what was probably an old
"H,.. man’s desires decide his beliefs. So it is not
flowv 1° ask spiritualists to consider this possibility

ke fx, 1 again. They and Christian Science have been said to
it ~.""Tles of an age tending to pseudo-religions ; be this true
"ntlu"S ""likely that in fifty years time we will no longer see
Sriives of children : “ Jesus called a little child.”
STANLEY WOLF.

LENIN ON RELIGION

in, kUS of these pages will not need to be reminded of the
“hei 119 Prejudice which has always informed religious folk
It /' *be achievements of Soviet Russia are under consideration.
dni(as °"ly during the war with Nazi Germany, when it was
that a Russian victory on the Eastern Front would
'a,. nsely simplify the problems of the Western Allies, that
bein "L tes and j)riests suddenly discovered that, instead of
J hind of hell on earth where religious folk were intoler-
, T Persecuted, merely because of their religion, Russia was
"hi, <am°ntally religious country, where everyone (or everyone
typ6 Tally mattered) was a Christian, at heart, no matter what
tn ] -Atheism they might avow in public. It says much for
liy ~ n8-sufiering British public that they allowed this deliberate
that® b° Put across, without protest, and | think it is as well
Rtitl fére bas i«* appeared a new edition of a little volume
*Hich Lenin on Religion” (Lawrence and Wishart; Is.).
V 't r * the matter in its correct perspective, by showing
thO great architect of the Russian Revolution really thought
les® matters.

hook consists of a series of articles written at widely-
Gt InS times in Lenin’s life, and they demonstrate, beyond all
IQversy, that the political attitude which brought about the
2'"g progress of Russia from Feudalism to Industrialism

| lifiCessarily bound up with a strong anti-religious line.

nt. I” not say, mark you, that everything which Lenin says is
Ifit ari'y *" agreement, with that of leading Freethinkers and
Sign°"«lists in this country, but one article at least—*“ On the
&d rance of Militant Materialism” —deserves to be carefully
and pondered by every Freethinker who wishes to keep
iis of the times. In this article Lenin arguos—soundly,
isi, 'lew —that the Atheist philosophy as held by himself
tlim 'Parable from the general Communist outlook. He thinks
fot ~le fight against religion is bqgt one aspect of the fight
iti against evil, for the people against exploitation. And
is[i dstian Capitalist England one can agree. But—and this
great point to note—he considers that this is possibly the
"Uportant aspect of the ideological struggle, and he states
Sid il good Communists should co-operate with those who are
illy ‘'?leheartedly Communists but who appreciate as much ns
<°mmunist the evil done by religion.

Elsewhere in the little book there may be found a tendency
to subordinate the anti-religious, struggle to the general fight
for economic freedom which the Communist Party in Russia
waged in Czarist days; yet | prefer to think that the article
which 1 have mentioned is the most important and the most
valuable of them all. Materialism is oft-times sneered at by
the reactionaries and the clericals, but to my mind there can be
no doubt whatsoever that it is only in a complete reversal ol
the pro-Fascist tendencies of the Church' (especially the Roman
Church) that true freedom can be found.

Lenin died before the real rise of Fascism, but had he lived
only a few years longer he would have seen his policy trium-
phantly vindicated. Witness the rape of Abyssinia, when the
dealers in poison gas were praised by the Pope. Witness the
atrocities of the Catholic and Catholic-supported rebel Franco
in Spain. Witness the Papal Concordat with Hitler. Witness
the latest example—the Catholic support of a King of the
Belgians whom no progressive Belgian ever wants to see again
on the throne. It is all of one piece with Lenin’s lesson—that
the first step towards cultural and economic freedom is to bo
rid for ever of the thraldom of the priest.

S. H.

OBITUARY

It is with sincere sorrow that | have to chronicle the death of
Mary Niven, widow of Dr. Niven, of Liverpool. 1 have known
the family for many years, and | pride myself that on both
sides friendship developed to a deep and solid affection that was
never marred in the slightest degree. Whenever | visited Liver-
pool the Niven home was mine, and now there is left of the elder
Nivens but a very dear memory. Mrs. Niven leaves two
daughters who are following the footsteps of their parents—both
hold medical degrees. Death has no terrors, but the gap it leaves

is there. | have lost many friends of late years, but none whose
passing | regret more. She will live in my memory while it
lasts. CHAPMAN COHEN.

To be published shortly. “ Your Bible.” What it is and is not.
Post free 7d., from The Factual Knowledge (Education)
Bureau, 35, Doughty Street (top floor), London, W.C.I.

SUNDAY LECTURE NOTICES, ETC.

LONDON—OQutdoor

North London Branch N.S.S. (White Stone Pond, Hampstead)
Sunday, 12 noon, Mr. L. Ebury. Parliament Hill Fields,
3.30 p.m., Mr. L. Ebury.

West London Branch N.S.S. (Hyde Park).—Sunday, 6 p.m.,
various speakers.

LONDON—Indoor
South Place Ethical Society (Conway Hall, Red Lion Square,

W.C.l).—Sunday, 1la.m., S. K. Ratcliff«: “ The Eclipse of
Liberalism.”

COUNTRY—Outdoor

Bradford. Branch N.S.S. (Car Park, Broadway) _Sunday.
6.30 p.m., Mr. Harold Day, and various speakers.

Kdinbiptih Branch N.S.S. (.Mound).—Sunday, 7.30p.m., Mr. O.
Grant will lecture.

Kingston-on-Thames Branch N.S.S. (Kingston Market Place)
Sunday, 7 p.m., Mr. J. W. Barker will lecture.

Manchester Branch N.S.S. (Platt Fields)__Sunday, at 3 p.m.
and 7 p.m., Mr. C. McCall will lecture.
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