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VIEWS AND OPINIONS

rnd the Word Was------ !

WAS trying to get from a Christian acquaint-
llG=>a man of rather more than average intelli-
gence in many matters, a definition of Christ-
Iy What did he mean by it?  He declined

VvV -—j vwnuoul/j. lit ocuu umt ax ut VX,
definition 1 should misunderstand him, and

*that’s my story, and 1lintend to stick to
thp an a'r>advised me to read carefully
rGi§ .)sPe' °f St. John. | protested that | had
@t d- He advised me to read it again. So, |
in Gs Plainly to see what my acquaintance had
the *Went to St. J®1T* But 1 got stuck in
blent Verse- t turned to some well-known com-
the atOrs and found great enthusiasm among
n Tut no enlightenment. When one reads

atthexyand Luke, and discovers that Mary had

dd by the Holy Ghost, that is tolerably clear

jiig (

it

8ho ,f?,e.coy’d form some idea as to what a “ holy
st s like.
anti? Questi°n I got some enlightenment from

tjo r°Pologists. They gave me various illustra-
the S  Women being impregnated by the rays of
thjy SUn’ or  the moon, or by swallowing some-
Othf which contained an embryonic infant.
pQ°rs took me still deeper into the subject by
Do | ~ ouT That amongst surviving pi'imitive
of Pes ali children are born as the consequence
s . Rations between a woman and a tribal ghost or
ij't- From the point of view of the anthropo-
kfi* it was plain that the story of the divine
ge a was nothing but an advanced form of a once
di erally held belief by savages who had not yet
fevered the part played by the male. The
pj. Testament story was just a variant of a very
butive superstition.

~PUlUl o Sense
, Tut while so much was clear, | remained puzzled
la 'he first verse in the book 1 had been advised
g again read if 1 would understand Christianity.
s Gm°re | turned to the commentators. They
Pplied me with much in the shape of ejacula-
i, °tls and exclamations, but nothing else. They
~that this opening verse was “sublime,” it
O0aa “overwhelming,” and one said it was “ one
J. the greatest passages in the world.” Let the
dder consider the verse.

In the beginning was the Word, and the
Word was with God, and the Word was God.

°xPect this is what a “ mystic ” really would

]
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call “ sublime.” For try it how you will, it seems
to remain untouched.  No one can disturb its
“sublimity.” Try it, by turning it the other way
about. “In the beginning was God and God was
with the word, and God was the word.” It is just
as intelligible. Or try, “In the beginning the
Word and God were and each was the other.” It
is as intelligible as ever. Itis as it was. | verily
believe that if one were to shake the letters in a
sack and poured them on a table they would dis-
play the same degree of enlightenment. One can
add nothing to such a declaration. Neither can
one take anything away. In imagination I can
see the writer settling down the passage, and with
the last word, and with a twinkle in his eye, say-
ing to himself, “now let them deny that if they
can.”

This verse is the mostly completely theological
one | have ever met. People have discussed it,
wrangled over it, fought over it.  No one has
ever been able to prove either that the word was
not God, that God was not the word, or that the
two were not one. The writer of the Gospel of
St. John knew his business. If he had said that
God was first and the word was second, or vice
versa there might have been a row. But in
putting it as he did one detects the finger of
genius. | fancy the late Ramsay Macdonald must
have slept with that text under his pillow.

* * *
Words

But, soft, fair reader. There may be a clue to
the mystery in the expression “Word.” When
we moderns use such a term we wish it to signify
something, to point to something. But in those
far away days when babies were born without
fathers, words had all the qualities of things.
Almost any authoritative work on anthropology
will supply numerous illustrations, and the aver-
age reader will find all he wants in Clodd’s excel-
lent “ Magic in Names,” Brinton’s “ Religions of
Primitive Peoples,” and. of course the indispens-
able “ Golden Bough.” In the gospel of Luke you
will find the bystanders wondering by what name
Jesus works his miracles. In cases of witchcraft
it was always important to get the words in the
right order. In many parts of the world parents
still keep the real name of a child concealed from
all who by the use of the word do the child evil.
Jews still hang on their doorposts sacred words to
keep away evil spirits, “Abracadabra ” was a very
powerful word in working magic. The exact use
of meaningless words in exactly the right order
is prominent in religious services of all sorts. Con-
sider the power of “ Fee-fi-fo-fum.”

Lenormant says of the Chaldeans that assimi-
lation to the God was brought about “by the
power of the words themselves.”

In ancient Egypt, says Brinton, it was believed
that “by words the most powerful of the gods
could be made obedient to the will of man.” The
Goras of North-West India believe that a man
can become a priest if he learns the formula of
three parts, his body, his soul, and his name. The
last alone only reaches immortality. In the New
Testament we have “And the word was made
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flesh,” An Egyptian papyrus makes a God say “I
uttered my own name as a word of power.” The
Brahmins believe that certain words could bind
even the gods. In the apocryphal Gospels Jesus
holds a dispute with Zacharias on the power and
qualities of names. The virtue of the Hebrew phy-
lactery consists entirely in the power of the words
it contains. The Jews did not give the right name
of their God for fear oTie would work evil with it.
The Choctaw Indians have the same practice. In
the church service we have “ Hallowed be thy
name.”  Jesus works miracles in the name of
God. The belief in the occult power of numbers
flourishes in “ psychic ” circles to-day.

These are only a few examples that may illus-
trate “ In the beginning was the Word.” But they
should be enough to put readers on the right
track.  The meticulous manner in which a re-
ligious service is performed is full of significance
to those who understand it. But, as | have so
often said, the choice lies between believing re-
ligion and understanding it. One cannot do both.

It may also be noted that this foolish meticu-
larity runs right through a religious service. The
dress of a priest must be of a certain kind, the
priest must preach in a particular way, the awful
parsonic, moaning, adenoidal drawl is familiar to
all. In ordinary conversation the priest may
speak like a human being. But let him commence
a service and he is a different man. He must
mouth and moan in the stereotyped manner. Im-
agine the result of a priest going through a ser-
vice using ordinary words in the ordinary way!
The congregation would in turn behave like ordin-
ary men and women, and the sacred atmosphere
would disappear.

In a rash moment Shakespeare asked, “What’s in
a name?”  The reply is it depends on circum-
stances. In religion a word means much, it
always has meant much. The * name ” must not
be taken in vain. Consider a prayer for rain, which
simply ran, “Lord we want rain, kindly send
some.” But surrounded with archaic words and
ancient customs a prayer or a service becomes
terribly impressive, as impressive as a child chant-
ing a fairy charm.

Looked at from one point of view St. John is
understandable. He may mean nothing at all to
the modern religious mind, but to the student of
the evolution of mankind from the most primitive
times until to-day, St. John really “ said a mouth-
ful.”  He helps us to line up the God who is born
without a father—on earth—and who was part of
his own father as his father was part of his own
son which brings Jesus into line with many
other gods. | think that if we under-
stand the real significance of “ In the beginning
was the Word and the Word was God,” we shall
be on the right road to understand religion. But
one will never understand it by reading the Bible
in a prayerful spirit, analysing dates, and trying
to make a modern politician out of an impossible
character.

The only profitable way to study religion is to
group beliefs as a naturalist groups animals or a
botanist groups plants. Set on one side the con-
sideration whether they are tall or short, white or
red, but mark those features they have in com-
mon, and we are able to say, this animal is a cow,
it may be bigger than any other cow, a different
colour from any other cow, but in its fundamental
characteristics it is a cow. Superficial differences
do not matter.

And remember also that in the study of religion
as in the study of animal forms dates have little
or no relevance. The man mouthing in the pul-
pit with artificially acquired intonations and using
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archaic words must, scientifically, be placed
the vai’ieties one meets away back before
dawn of history. Differences in dress and P~
ing simply do not matter. In the study of hu
development time and place are minor matters,
is the classification that is all important,
unless the whole of modern anthropology s a »
ing lie the secret of the religion preached h}
Paul’s or in St. Peter’s is to be found among tn
savage peoples from whom we all descend _ ™.

And yet again, we must revise our meaning
primitive. We must knock the date out of t*1 *
For the primitive mind is found in every afe
in every social class from the throne to the gutt
from the dame’s school to the university. a J
with us in a nation praying for success in war’f! v
in the wearing of charms and amulets blessed
priest or pope.

On the whole | am rather glad | followed
friend’s advice and re-read the gospel of St. J°

CHAPMAN COHEN

THE “MAN” JESUS

FAILING Josephus, the Christian, Jew, and (¢
lieving) Rationalist fall back upon the Talmud ~
prove that behind the Gospels there really "vaS*
man called Jesus Christ, who “ went about d°'a
good "—whatever that phrase may mean—W _
was nearly always having a row with Jews whofe'
sented his activities, and who really was cruci»6
by the Roman governor Pontius Pilate, very iTUC
in the way described in the New Testameu ’
though, of course, the reality of the Resurrect*0
is hotly contested by both Jew and Rationalist-

Now it is a fact that the Talmud does ment'0
“a Jesus "—in fact quite a number of them. aj
pointing in some way to the Gospel one, and a
differing from that deity in many other ways. |
difficulty in accepting any of the presentation,
lies as much in the history of the transmission
the text of the Talmud, as in the absurd chron®
logical mysteries which surround the TalmUc
Jesuses. Most of the people who glibly talk aboa
the Talmud not only have never read it, or t
various passages in which a Jesus is mention® ’
but they are also quite ignorant of what this e
mous mass of literary material actually rep*l
sents. To talk about the Talmud as if it were jab
a book is fantastic nonsense. d

If ever the word “ speculation ” can be appne;
to the history of a literary work, it can be app}l.
perhaps more to the Talmud than any other siZt®
lar collection of books and tracts. Its origins r*
certainly lost in the mists of time. JeW*
“authorities” have exhausted themselves dl
speculation in trying to account for a good deal 0
the Talmud, and in trying to fix possible dates f°
its compilation. And the truth is simply that n*'
body knows what the truth is. The picture ™.
are given is that, both before and after the fall
Jerusalem in 70 a.d,. large numbers of industrio?*
and illustrious Rabbis were constantly study!™*
the written and oral Law—mostly, that is, t*1
Pentateuch—that their gems of wisdom wer
carefully recorded by hordes of admiring pupns’
that from a large welter of manuscripts some'
thing like order was at last obtained round aboU
the year 500 a.d., and that the Talmud almost e**
actly as we have it to-day was the result.

Now actually there are two Talmuds—one cor*I
piled in Palestine (as far as we know) and th®
other in Babylon, which is the one mostly revere
by the Jewish peoples. Both these compilation™
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a’'e, of course, studied but it is interesting to note
that there was no love lost between the two
schools of thought they represent. The Pales-
bnian Talmudists seemed to have had the greates
soom for the learning and ability of their riva s,
an%his religious sentiment was heartily recipio-
cated.

The nucleus, so to speak, of the Talmud was tire
wW'shna, which was a kind of commentary on Old
Testament passages, or a recapitulation of the
flfYvby various Rabbis, and is supposed to have
keen finally collected by Rabbi Jehuda at Tiberias

tlle Sea of Galilee in the year 219 AD. But
nc most interesting thing about the Mishna is
jAt it shows the utmost vagueness about many

>ngs upon which it should have given us authen-
ll®and relevant details. The scholars who have
studied it and the commentaries upon it which
;mthe great part of the Talmud, point out that
, € «ld Itabbis say nothing about the historical
development of the Old Testament—nothing cer-
"a about the fixing of the text, or who were the
authors of the books which make up the OId lesta
Nent- They were not so much concerned with
tho? ™ -ng@ ae they were In settimg up a higid oi-
iGxy which eventually made Judaism almos

, inalterable religion—and which indeed helped
Pres R’e both the religion and the peoples who

fiut if the Mishna represents the teachings and
( discussions of various Rabbis, say from the
war 100 b.c. to the year 219 AD., then the schools
u'ch produced them and their pupils must have
0 Into contact not only with Christianity as an
‘ganized religion, but also with many Jews who
Reconverted to the new Faith. It seems m-
Jeldible that a movement which threatened to ab-
Ht yJudaism, ar finailly to avertivow it, Skl
Jewiave made a profound impression on those
they', beachers responsible for the Mishna as
then & armed with arguments to combat
theirrettt>on, and were, as | have said, doing
MbUtmost to guard the old one.
ltahre®Ver’ one °t the greatest names among the
todd SWas that of Akiba who probably had more
tOh it than any other, and who was in addi-
he tanatical opponent of Christianity. It was
retd] 0 Wes great inspirer of the Bar Chochba
gag tnagainst the Romans—a revolt they found
Ut VOnally difficult to suppress, but which re-
ofg, In the end in the death of Akiba as well as
thej,ir'tdh°chba in the year 135 a.d. Certainly if
jw had been a real man Jesus living about 100
himSPrcviously, Akiba would have known about
could not have failed saying something
Mg him for the edification of his disciples in the
hav na- They would have been only too glad to
teji , recorded for posterity what their illustrous
Judner—° ne the greatest in the history of
Hj Ism—had said about the founder of the re-
y uso strongly opposed to his own.
‘anit  ” ere is not a word about Jesus or Christ-
ie y in the Mishna—except one small dubious
giv‘graph which may mean Jesus, but which
Y”.n° name.
Uo,?« is what Baring-Gould in his “ Lost and
he Gospels ” saysi—
Now it is deserving of remark, that many of
.ue Rabbis whose sayings are recorded in the
Ashna lived in the time of our Lord, or shortly
1Rer, and yet that not the smallest reference is
uiade to the teaching of Jesus, nor any allusion
0 him personally. Although the Mishna was
c¢rawn up beside the Sea of Galilee, at Tiberias,
Pear where Jesus lived and wrought miracles
aPd taught, neither he nor his followers are men-

boned once throughout the Mishna. There must
be some reason why the Mishna, as well as
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Josephus and Justus of Tiberias, is silent re-
specting Jesus of Nazareth.

I am not concerned here with the reasons given
by Baring-Gould as to why all these are silent
about Jesus—the point | wish to emphasize is
that they are silent, except for the aforesaid para-
graph ; and with regard to the Mishna it is a very
surprising silence. For this part of the Talmud
is considered almost contemporary with the birth
and early progress of Christianity. It is in the
other parts of the Talmud, that is, in the com-
mentaries on the Mishna where we find the i*efer-
ences to “a Jesus.” And they are the products
of much later generations, when Christianity was
becoming very powerful, and when it was impos-
sible for a Rabbi to say nothing about it or for his
pupils not to encounter a member of the great
enemy of Judaism—of Christianit%.

The stories regarding Jesus became settled
more or less in a number of Gospels, four of which
were slowly taking their place as “canonical.”
Translations of them were appearing in many
languages, and it would have been almost, if not
quite, impossible for the great Hebrew schools in
Palestine and elsewhere not to have put on record
some of the current stories of the so-called
founder of Christianity, embellished, or added to,
or even ﬁerverted by opponents.

And that is exactly what happened. As Dr.
Couchoud says in his “ Enigma of Jesus ” :—

In Jewish writings, in the intricate and in-
coherent mass of the Rabbinical Scriptures, one
might expect to find some definite tradition as to
Jesus. No one shows any first-hand knowledge
of him.  The Jesus of the Talmud is nothing
more than the distorted Jesus of the Gospels.

I shall deal with these “ distorted ™ pictures of
Jesus in my next article. CUTNER

INTOLERANCE

SHAKESPEARE might have written, “ Intoler-
ance more strong than traitor’s arms, quite van-
quished him.” He chose the word ingratitude
which was sufficient for his purpose. On our part
the altered quotation is more apt, because of its
terrible significance these days, and to the fact
that intolerance has caused great suffering and
despair in the past, and which may in time to
come quite vanquish mankind unless—but we
shall come to that point later.

Several years prior to the war that was fought
for the avowed purpose of ending war, a film was
produced entitled “ Intolerance.” We saw how
intolerance had caused great -catastrophes
throughout the ages and the misery that had en-
sued. We saw the results of intolerance as used
by ruler and ruled alike. We ?aw how disasters
might have been avoided, and we saw how history
was made. Here, then, was a warning for man-
kind. The warning has not been heeded as we
are now experiencing to our bitter cost. Despite
the fact that the producer’s efforts are fruitless
as yet, it is hoped that some seed fell on good
ground, and will come to fruition one day.

Judged by present standards this film was not a
box-office success. Lacking publicity, sex appeal,
and great stars, what was there to commend it?
Idealism has been wedded to commercialism on
other occasions, but the union has never been
fruitful nor lasting. The producer’s message was
“as a voice crying in the wilderness.” Modern
publicity would, however, have brought the film
widespread notice and support, and the signific-
ance of its message would doubtless cause a sen-
sation. The producer is to be commended for his
idealism, but his experiment was never repeated!

For several years after the Great War this
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theme appeared in a different guise. Intolerance
became a box-office success, and was recognized in
*“Journey’s End,” “ Suspense,” *“ All quiet on the
Western Front,” and many others. We saw the
effects of intolerance portrayed in the horrors of
the battlefield, in the hate of contending nations,
and in the cruelty of the individual. The popu-
larity of these war films lasted several years, and
many people were profoundly affected by the
lesson indirectly learnt, and vowed they would
never participate in any war again. War was so
futile and senseless they said. The memory of
the public is very short, and the time was to come
when the lessons of the past would be forgotten,
and passions would again be aroused and hate re-
kindled.

Once again intolerance is playing the major role
in man’s destiny. Witness the acts of the Dicta-
tors, and observe how terrible is its use! As with
nations and dictators so with the humbler
individual. Let us consider the effect of in-
tolerance in the marriage sphere. In the
so-called “ upper classes ” discordance between
the two parties is described as *incom-
patibility of temperament.” In other words this
state of affairs is merely intolerance arrayed in
dress clothes. Lower down the scale of activities

in modern social order we have the “middle
classes.” Here marriage difficulties lead to
“strained relations ” and a “separation.” In

this case intolerance is seen in morning dress.
Among the working classes (or artisan class) an
unhappy marriage may lead to summons for as-
sault. Intolerance in this instance may be dis-
cerned masquerading in cap and overalls, or, per-
haps, threadbare clothes. = Whatever the guise
the effect is just as disastrous unless the intruder
is recognized in time, and counter measures
adopted.

But what measures can be adopted? Is it policy
to be tolerant with a bully, or a tyrant, or, shall
we say a dictator? Must intolerance be countered
by intolerance? If not, must might beat right?
How you answer these questions or how you re-
act to their effect in every day life must be of
tremendous significance, and the motive which
determines actions for peace or war. Which shall
it be? The point has now been reached when
tolerance and intolerance are about to join issue
unless a solution can be found.

The re-action of the aggrieved party to the
affront must determine the outcome of the act or
word. Tolerance or intolerance?  Both words
have been interpreted as weakness and retaliation
respectively. One may act in good faith, but the
act may be misunderstood or derided. On the
other hand harmony may be restored if one says
“If | said so "—or “If I did so "—and the other
says, “ Lets talk it over.” As Shakespeare said,
*“There is much virtue in “if.”

We believe that a tolerant attitude betokens
patience, charity and indulgence whatever the pro-
vocation. On the other hand an intolerant atti-
tude means being unable to endure differences of
opinion, and, also, being persecuting. Unless the
gap can be bridged the result is disaster.

It takes two to make a quarrel, but this un-
happy state of affairs may be avoided by com-
promise. A married man was heard to say that
he always evaded words with his wife by walking
into the garden when a quarrel seemed imminent.
When asked whether this method was possible on
every occasion, he merely smiled and said that
the questioner must think it out for himself. In
other words settle your differences your own way.
It is sufficient if you compromise in some way or
other, and the very pith and purport of this is by
mutual concession. g GORDON HOGG
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A BOOK TO BE READ—ONCE

IN estimating certain literary works of the P/
we are often unconsciously led to pay more «
ence to their reputation than to our onn J t
ment. Our desire to read an old book is ,
the result of the encomiums which critics and
mentators have bestowed on it, so that, at the *
outset, our minds receive a bias in its favoui-
may happen—it often does— that, on reading
book for ourselves, we find that it does not ans
the expectations we had formed of it, and we h
tate to impute the fault to the author or °urse ad
But some books are so hallowed by praise, js
hedged about by prescriptive reverence, that
literary blasphemy to say anything against th ~
and in such cases, we usually settle the quests ~
humbly acquiescing in our own want of taste
discernment. | don’t know of any other
that roused in me such a feeling of dissatisfaC*
—at first with myself, but finally with the h*° «
as the “ Divine Comedy ” of Dante. | can rel
my first reading of the poem—the eager m g
with which 1 began, and which, as | pr°cC «
through the “ Inferno ” with its detailed des ©
tion of “horrors heaped on horror’s head, j
came gradually tinged with disgust. As I >
my way through the “Purgatory” and “Para* *
my interest faded away, and was succeeded W/
utter weariness which lasted to the end of
poem. Since then | have read portions o
work quite a few times with a view to test B
first impressions and see whether they rnigtd
admit of some correction. But my first IMp*;
sions have always obstinately refused to be
rected. | am aware that by all professed
mirers of Dante, | should be classed as a hop® )
philistine. But | do not question the PfaCh
merits of the work, such as power of imaging
description and so forth. In Dante’s case 1 y
qualities are wundeniable, inasmuch as ‘Uj
account for such places as Hell, Purgatory V
Paradise can consist of little else. It is the
ject and sense—or nonsense—of the “ DIN
Comedy ” that | am chiefly concerned with; “ J,
such have, it seems, been adequately rendere(
Cary’s translation. .

The poem begins with a preposterous fictiGy
The pagan poet, Virgil, who lived about 70 1
is made to act as “ guide, philosopher and fri®n 5
to the Christian poet through regions which,
described in the poem, are the highly-wrought e”
bodiment of the superstition and credulity
medieval monkery.

No other work displays so forcibly the inhei@
inhumanity and absurdity of Christian behe
Dante brings into glaring prominence all the
pulsive features of his religion. In the “H® .
we are shocked at the horrible fate of the victim
of divine vengeance with its monstrously disP1
portionate penalties. If Christianity, as i'ePr(,
sented by Dante—that is to say Catholic CW*le
ianity which is the most consistent form of 1..
superstition—were true the being born into
world would be one of the greatest evils that cox
befall humanity for it would mean to by far '
greater part nothing but an eternity of the nf-j
frightful torments. On an even valuation,
would be infinitely better to be the meanest thi'?*
that crawls than to be a human being and Xuf
such a risk.  The poet himself seems to HI”
some notion of this, for he says (Hell, canto iv

Meanwhile

Those spirits, faint and naked, colour changed,

And gnash’d their teeth, soon as the cruel words *

They heard, God and their parents they blasphenF

The human kind, the place, the time and seed

That did engender them and give them birth.
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YM€A one comes to consider this gruesome por-
human suffering, one can hardly avoid
g. on the character of the mind that
mdgconcelve and depict it with such care
Parent relish for detail. .
Dante seems to have been of a grav
gloomy temper which the circumstanc
aggravated and embittered. He was ajm p
Pointed man, whose early ambition, s .
Political, had been nipped in the buc. ,
mm his native city, Florence, he led a wandering
¥f®. dependent for Rris ejistence on e chantable
hed * f  successive patrons. In addition, he
hepe n”seems;” eanly fixed his affections on Beat-

0 Ll;ec?]me the wife of another, and died
jour N€ ha

av

d evidently little or no sense of

Pleasw * *annoh recall a single flash of wit or

isantry throughout the poem—a defect that

[°uld scarcely occur in so long and varied a woik
*yone gifted with that saving quality.

In the “Purgatory ” we are introduced to a
lumber of historical personages—kings, philo-
cphers, poets and others whose existence re-
ures a footnote to explain it—who are all en-
«ged in expiating various uncomfortable ways,
,» esins of which they were guilty on earth, this
action of the poem is highly praised by certain

who contrive to see in it a great deal t a
I.O?ti “cver mougnt of. (Jarlyle, in particular,

J mem all in point of praise and perspicacity.
dicl not receive the Chelsea sages emphatic
tioniv??* on this or other matters with unques-
™ inith, | fell no hesitation in saying that the
\ay ¢j, @°boquies and intrinsic absurdities makes

ey their sepiliallat Paradise, Virgil’s job as
... IS finished, and he goes back to his
Afted place in limbo, a minor department ot
an’ ac™a region of pervading gloom. Here, in
with Homer, Plato, Aristotle and othei
vithe*t pagans, he is doomed to pass an eternity
°nt hope, because:—
If they before
~he Gospel lived, they served not God aright;
among such am I.  For these defects,
And for no other evil, we are lost.
‘ Hell,” canto iv.
uv"eatrice is now the poet’s guide and mentoi.
ire not informed of the extent of the lady s
kcmplishments on earth, but in Heaven, she has
a Perfect blue-stocking. She discourses
y on the moon and its spots, correcting the
a Mistakes on that head, and making quite
°f her own. She explains all the compli-
.rmachinery of the spheres—the epicycles,
% y/mum m°bDe>the various heavens up to the
Myrean, and all the paraphernalia of Ptolemaic
knM/IOmy- For the poets’ behoof, she resolves

d)j }y> and of “ predestination, fore-knowledge
- Ke-will,” with a great deal of other skimble-
fley™ 6 much discussed at that time. As
fw Proceed through the various heavens they
» With the saints and doctors of the Church,

i lartyrs>the apostles and the patriarchs. How
aese “blessed of my Father ” occupy them-

~ es>or in what their beatitude consists is by no
dimns clearly stated. In fact, one of the chief
17 pities of the poet—and it is a difficulty that
YT been felt by all who have attempted the same
fj. ® is to give some idea of the state of feli-
pj Ifi which the inhabitants of Heaven are sup-
to exist. But, though imagination has
;nstrained to the utmost, the attempt is in this,

v Mother instances, a failure. The happiness is
sj lely ascribed, not accounted for; the causes as-
gned being altogether insufficient for the pur-
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pose. We are told with much repetition that so-
and-so or such-aone is in a state of shining bliss,
but how, or by what means, is not demonstrated.
The images and illustrations employed are, as a
matter of necessity, taken from our earthly ex-
perience, and, as sources of happiness, are too
meagre and restricted even for us. If “the heaven
of each is but what each desires,” happiness is as
diverse as human character, upon which in every
individual case it depends. Happiness and misery
are, states of consciousness, and as such are incon-
ceivable apart from the conditions under which
they exist here. All descriptions of Heaven and
Hell are consequently mere moonshine.

I might go through canto after canto in which
the poet makes his paradisaical puppets the
vehicles of his beliefs on a variety of subjects; for
he was well-studied in the learning, “ sacred and
profane,” of the period. But it would only make
more manifest my own limitations. To those who
can find pleasure In a hash of fantastic cosmology,
scholastic futilities, antiquated genealogical and
topographical references, with a plentiful admix-
ture of Christian and pagan mythology, the
pleasure is theirs, not mine; and to such I can only
say in the well-advertised colloguialism—* Go to

it!” A. YATES

ACID DROPS

The Bishop of Rochester has discovered that “ The
Church cannot solve all problems and abolish all evils.”
But no sensible person ever believed the Church could,
and none but Christians ever thought they should. It
was the Church that claimed it must regulate life, and
while it stood as the great advocate of totalitarianism
its failure was patent. Whatever good the Church has
done has been unconnected with its religious character.
And now we have the confession that the Church can-
not solve all problems and abolish all evils. The dis-
astrous thing is that the Church, as a Church, was
ever allowed to influence men and women in anything
of a social character. For what good it did was due
to its intrinsically non-religious activities, and the
evil it did—and still does—is monumental.

There is little doubt that Church parade is, save for a
small minority of a minority, the most obnoxious
duty in the British Army. Were it otherwise the in-
fluence of Church and Chapel would not be so steadily
used to continue it. There is something that is grimly
sarcastic, and does much to support the charge of the
hypocrisy of Britons, that in a war avowedly for
human freedom and intellectual liberty, grown men
should be treated like children in a Sunday School, and
made to attend a Church parade. Leave it to the men
themselves and we are quite convinced that not ten per
cent of them would muster. And the clergy of all
denominations know it.

But even to gain this common end it seems that
Christian preachers cannot trust each other. Some
Nonconformist ministers now complain that “some-
thing approaching persecution ” is now practised in
the army. The claim is that dissenters are often put
on fatigue duty, while the more favoured Anglicans
walk to Church and have an hour’s rest—or sleep. The
Rev. Tootell says this is happening all over the country.
We do not doubt it, but all parsons must be aware that
this has been a very common practice where non-
Christians are concerned. But we have not heard of
any Christian minister who ever protested against
this punishment for showing a little intellectual self-
respect. When will the clergy have enough self-re-
spect to decline to preach to a congregation that has
been driven like, so many sheep, to the service?

The “Church Times” is not without a sense of
humour. It says that the Christian Evidence Society
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“pursues ” Freethinkers. To pursue may mean no
more than to go after something that does not wish
to be caught, and we can quite appreciate a Free-
thinker doing his best to evade the ordinary
Christian Evidence speaker. It is always useless to
waste one’s time on anyone who lacks either honesty
of purpose, or shows sheer inability to state a sen-
sible proposition for discussion.

A religious paper threatens its readers with a series
of articles on Church Reform. It is astonishing how
frequently God’s instrument on earth needs reforming.
God had to reform the human race very soon after he
made it and declared that everything was “O.K.”
Then, after a number of scattered efforts one-third of
himself came down from heaven to see if there was
any chance of reforming the people—ending in an-
other failure. Next God established a Church, which
soon broke up into warring fragments, and now for
at least four hundred years he has been trying to re-
form the character of each of the Churches, and now
God, through them, is having another try. Why
doesn’t he wipe out the lot and make a clean start.

The situation reminds us of the old lady who was
lamenting to her minister his departure to another
“call "—at a higher salary. The Minister modestly
said she would probably get a better man than he
was. “No, no,” said the old lady, “we have had four
:ninisters, and each one has been worse than the
ast.”

The journal to which we have referred remarks
that “ The Church of England is partly clothed in
medieval clothing and partly garmented in Victorian
rags.” The writer is too modest. The pantomimic
exercises and general Mumbo-jumboism of the
Church goes back much farther than Victorian and
medieval times. It goes right back to beyond the
dawn of history. It is deeply rooted in the ignorance
and fear that so plainly operates in primitive life.

L1

“ Totalitarian ” has become a very well-known
word, and in politics a well hated one amongst
liberal-minded people. It means something com-
plete, something that omits nothing. It fits not
merely a political or economic theory which covers
social life, but any idea or teaching that positively
compels obedience. Bearing this in mind there is no
need to be surprised to find Canon Cockin advertising
the aim of establishing in all our schools a “ Totali-
tarian Christian Education,” and saying that nothing
else will do. From the Christian point we agree with
him. If Christianity is to flourish it must dominate.
It no more willingly permits rivalry than Nazi totali-
tarianism can. It makes it plain that all those who,
with certain members of the Government, are work-
ing for and plotting for the domination of Christian
teaching in the schools are Totalitarians in the most
objectionable sense of the-term. All children will be
taught Christianity. The teachers will be compelled,
either openly or in form to be Christians. It was
once impossible for non-Christians to sit in the Eng-
lish Parliament. If the clergy have their way it will
become impossible for any but avowed Christians to
be teachers in the schools. If the war does not drag
us to another ‘Dark Age,” the Churches will try to
re-establish one—that is unless there is enough pub-
lic spirit abroad to kill the plot.

That -this agitation belongs to the parsonry is
plain. It is true that many parents are dragged into
the ranks of Christian Totalitarianism, but the
majority -the vast majority—of them are not inter-
ested in it. The Dean of St. Albans admitted this
much. In the course of a speech reported in the
“ Hertfordshire Mercury” of May 9, he said, that
“The average parent does not care a tinker’s curse
which school their children go to or whether they are
taught religion or not. The same applies to teachers,
some of whom are not interested in the subject, and
the British public are certainly not very greatly im-
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pressed.” In other words, the demand comes vholb'
from the clergy. It is just a professional ramp-

Speaking of the rise of Hitlerism and Its. ~
guences the “Star,” in a leading article for u
deals with the superstitious character of some *
leading Nazis, their faith in astrology, e te
points out that history provides some analogy &
decline of the ancient Roman Empire. It stress i
we and other Freethinkers have often done, tr®
rent of superstitions which poured into Rome 1 .
the East) and that these were made possible by* fif
ness from within. It rightly says that all bin dir.
“esoteric cults and practices are the corollary 0
ruption ” and that *history’s parallel for the n
many of to-day are the declining years of the 1
Empire,” etc.

Readers of the “Freethinker” will be familial Wih
this point of view. It is historically sound- .~
successful irruption of Eastern superstitions #
Rome would never have occurred had not Rome
taking a downward course. In other wor Of
Christian superstition fattened on the defectm
the social State.

That has been pointed out scores of times rﬂrelef‘
tion to the growth of such superstitions as astrforth
fortune-telling, the craze for “mascots,” andso1 ~
Even to-day we can see the Churches trying to yS
capital out of the relative demoralization that a ~jf
follows a state of war. Had peace continued, a
the social ills of the country had been boldly an ¢gd
telligently handled we should not have witne
such a return to the primitive as we trace inth »
ligious developments of the B.B.C., and the c°n*y(&
air with which the Churches are attacking the e  {
tional system of the country. The last would n
have developed as it has done had the existing ¢ 0
tions not been with us. The outcry of the pri®s
day does indeed parallel that of the attack of Eas
superstitions on Rome. It will not, we are
vinced, be followed by a like result.

We clip the following from the New York “*
trator 7 :—
In order to force the legislature of Dela™ "
to repeal ancient blue laws, the police arra* g
more than 500 people on March 2, charged *
breaking the sabbath.

Good ! It would be interesting, certainly it we e
instructive, so far as the general public Is conce!" e
if something of the same kind of thing were \C
with regard to many of the absurd survivals that
have.

Another item worth citing:— SN
The Bible has been treasured in all the be 1t
erent countries without shedding much
upon human brotherhood or divine proteC
But it does produce an income.

It really is surprising how many gems of wisjj ,
come from the pulpit—provided one studies tb |,
from the right angle. Here, for instance, isthe | .0
J. D. Boyle, Headmaster of Beaumont College,
says, in the course of a speech on Christian Eda
tion, “ Difficulties are opportunities.”” That -
maxim well understood by all the churches.
openly complain that when man is enjoying “w°rLjji
happiness ” he is inclined to forget God. Let ®
get into trouble, of a kind that it is not easy to ©
move, and he is very likely—if he is religiously .
dined—to go down on his knees and ask for A®,
That is the attitude in which all preachers, Christ'l
and non-Christians, love to see us. No Church in
world can afford to see people content and haPjF
As they warn us, it is then that men forget God. * flL
the knee ™ is the religious war cry. And a man
his knees loses half his strength—physically a
mentally.



Jure 1,194i

TO CORRESPONDENTS

“The Freethinker,”
(Temporary Address),
68 Farringdon Street,
London. E.C.4.

wrl Gregory—As y°u will have seen your hopes
00 e n* realized. We are glad to have your
thi. i°n *at ~e “ Freethinker ” is important at

dtso me’ ailUMa*any “me- We will try and keep

-W Qv &lating aud Distributing the “Freethinker.”
wePearce, £1.
eMorton

in &, m We cannot say exactly what we shall do
ceternyimmeCra™e ~w\ure>  What is done will be
condit-Ined conditions, particularly war-time
bette , 10ns' . We jbelieve we have secured other and
fOr n1hfLein'Ses” and we are Putting some items out
toth ™cation. And readers need have no fear as
hope6 §0n"*auance of this paper. We had some
ket Svltaking a holiday this summer, but we shall
anv ? busy “or this year, and jwe were unable to get

. as*year. So we shall be getting used to
dOInk without

w aastone—We have taken your advice concern-
~9 @ Pamphlet on Christianity and Slavery, It
N appear soon.

PEci ~Llward writes: ‘Congratulations on your
been V smuggle,” and hopes that the paper will
dd $*n’ 'even if reduced to a single sheet.” Our
ini lend need have no fear as to the paper keep-
then n  ~ there will “always be an England,”
think W&, may reckon there will also be a * Free-
iSSJier' Nor is there fear of a “single sheet”

'Pilch * ~U" reduc«°n in size, although not very
W j ,-'n matter, was due to the paper control.

Hanvh'eemam—We M€ not inclined 9 take iy
seriously. To_do_so_would_be_to
I:%%g,pljeé‘@f%rmistake about him that he makes
Peonf We do not suppose that very many
M» ~ 6 k°ther about what he says or how he says it.

G J. g Wyon.—Thanks. Copies are being sent.

ﬂ@e@,ﬁ?‘:es °f the National Secular Society and the
St. ' fr Society, Limited, are now at 68 Farringdon
Tre “n’ London, E.C.4. Telephone: Central 1367.
the P restivinkesr be forwarded direct from
nblishing Office at the following rates (Home
, Abroad):—One year, 15s.; half year 7s. 6d;
V‘@(;?Q/ months, 3s. 9d.°
oon  eservites of the National Secular Society in
(  exion with Secular Burial Services are re-
thé'o™” a” communications should be addressed to
a Secretary, R. H. Rosetti, giving as long notice
~Possible.
I Urc notices must reach 68 Farringdon Street,
A °n, E.CA4, by the first post on Tuesday, or they
not be inserted.

SUGAR PLUMS

>|1?% ay (June 1) the Annual Conference of the
N<\°na”Secular Society meets at the Waldorf Hotel,
10;)nycb, London. The morning session opens at
aj and sits until 12.30. During the adjournment
5 g"en will be provided in the hotel at a charge of
beis Per head. The Conference is confined to mem-
(ﬁ',.’ Aho will be admitted on production of their
bp, membership for the current year. Those who
sb0 ay reason have not their card of membership
Tj, send in their name to the General Secretary.
Conference will resume at 2.30.

¢existing circumstances the business will be con-
nG ]fO necessary matters, but there will be time and
Or a general discussion on the work of the
i™'ety, which should be profitable. The number of
PPesentatives from the provinces is uncertain, but
a°Pe to be able to report the presence of a reason-
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able muster. The Annual Conference has never been
held in such circumstances as now exist, but in spite
of the state of affairs we hope to be able to report a
good attendance.

We have little to say that is new concerning the
“ Freethinker,” although we hope to have something
to say of importance very soon. All that need be
said for the moment is that new arrangements have
been made for the issue of the “ Freethinker,” and we
do not see that anything, short of a successful Ger-
man invasion, will prevent its regular appearance.
For ourselves, we need hardly say that it has been a
very hard and a very trying time, but we do not feel
any the worse for it. After all most need a tonic
now and again.

Will all those people who have written us concern-
ing what has been done be content, for the present at
least, with this acknowledgment. These letters have
been warm, congratulatory, and encouraging in every
way, and we are exhorted not to refrain from calling
upon friends of the paper for whatever support we
need. If we had felt inclined to be downhearted at
these successive blows of ill-fortune, it would have
been cured by the letters received. But difficulties
are situations that challenge conflict, and truth to
tell they serve as a spur to renewed effort. Next
week we hope to be able to say something definite and
cheering. For the moment, in answer to many en-
quiries, we need only say that we are well, and that
the numerous difficulties with which we are sur-
rounded are interesting and not insuperable.

We do note one letter from an old friend for a
special reason. Mr. W. Collins writes a lengthy and
cheery letter, from which we take the following,

“Things must be damnable for you | can dimly ap-
preciate the mess, and the loss. . . . My sympathy,
my help, when you are ready for it. . . . My greet-
ings and good wishes for all concerned. If your files

of the paper have been lost and you wish to collect a
fresh lot, | have practically twenty years copies,
1920-40 1 can send you.”

We have had similar offers, and we certainly shall
want all the help we can get in many directions. But
we hope no one will send any volumes of the “ Free-
thinker ” until we ask for them. We hope to have
news of new and better premises very soon.

We have received a curious story from Christ-
church, New Zealand, which, if the facts are as pre-
sented to us, marks a curious state of affairs. One
of our readers, apparently a shopkeeper (we do not
know his line of business) was raided by the police.
Among other things seized was a copy of “The Bible
Handbook.” When he protested against this being
taken the police retorted that this was the “worst of
the lot,” and informed him that he would not get it
back. We are awaiting further information on this
matter, but in seizing the *“Handbook,” which we
have sold for many years, and which has gone to all
parts of the world, the action of the police marks a
very serious act of intolerance. We hope readers of
this paragraph will not write us for copies. We have
none. The stock was destroyed in the raid of May
10-11. But we shall reprint it as soon as possible.

We have, by the way, a limited supply of some
books and pamphlets, which were fortunately, stored
in another place. Some of these items are advertised
on the back page of this issue.

There seems to have been misunderstanding of a
paragraph in last week’s issue. Some readers have
read that we should be issuing one copy of the paper
per month, and of eight pages. Perhaps we did not
make ourselves clear. But what we intended to con-
vey was that owing to pressure from the paper con-
trol, we shall be obliged to issue once each month a
copy of eight pages only. But the *Freethinker ”
will continue weekly. And we hope to make good
some part of the missing four pages. There will in
that issue be no advertisements.
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We have a host of difficulties to face, but we hope
soon to report some good news concerning the “ Free-
thinker’s ” offices. We have also to acknowledge a
number of donations that have been sent unasked.
We appreciate very much the readiness of our friends
to help in every possible way. Without the feeling
that we have this supporting army behind us our task
would be immeasurably hard, perhaps impossible.

From the “ Two Worlds,” an editorial note:—

I have often tumbled up against Chapman
Cohen, editor of the “ Freethinker,” when he has
criticized Spiritualism, but 1 recognize that
honest criticism is essential to freedom, both re-
ligious and secular, and | extend my sympathy to
him and his staff on the misfortune which has
befallen them on the complete destruction of
their premises in the recent blitz. Owing to
careful foresight and duplication, however, they
had the paper out as usual.

We need only say now that we have again taken pre-
caution to secure the continuity of this journal.

IF I WERE GOD ALMIGHTY

We recently had some appreciative notes concern-
ing Wallace Nelson, a very popular Freethought
lecturer in this country over fifty years ago, who we
were pleased to hear is still living in Australia. Most
of our readers, particularly the older ones, will be
glad to have the following from his pen. We have to
thank an Australian correspondent for them.

If 1 were God Almighty,
And God Almighty me,
I’d never let a cyclone
Destroy a ship at sea;
I’d put an end to earthquakes
As downright treachery—
If I were God Almighty,
And God Almighty me.

If 1 were God Almighty,
And God Almighty me,
I’d snatch unbaptized babes
From hell and set them free;
Oh, how the little darlings
Would dance in frantic glee!—
If I were God Almighty,
And God Almighty me.

If 1 were God Almighty,
And God Almighty me,
I’d make good health infectious,
As good health ought to be—
If 1 were God Almighty,
And God Almighty me.

If I were God Almighty,
And God Almighty me,
I’d never dream that bugs and lice
Proved my Divinity;
As for skunks and rattlesnakes,
They’d straightway cease to be-
It 1 were God Almighty,
And God Almighty me.

If 1 were God Almighty,
And God Almighty me,
I'd fill all minds with wisdom,

And flood all hearts with glee;
And earth would change to Heaven,
And Hell would cease to be—

If 1 were God Almighty,
And God Almighty me.

If I were God Almighty,
And God Almighty me,
I’d crush all ruthless tyrants,
And set the peoples free;
Now tell me, priest and parsons,
Would you not merry be,
If I were God Almighty,
And God Almighty me?

WALLACE NELSON
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LA METTRIE (1709—1751)

(Continued from page 241)

IT is not surprising that this diatribe caused”
ruin of La Mettrie as a public practitioner. ,
hostile hosts of priests and medical men com
to attack him with vehement rancour and sc
lous ferocity. 3

La Mettrie married late—in 1746—fi
only before his death, Louise Charlotte Dreaun ~
the sole offspring being a daughter, althougl®
addresses and advises a supposititious son 11
“ Politique du Médecin de Machiavel,” and N
one of the characters in “ La Faculté Vengee
speak to him of his wife and children. 1))

As these assumptions are purely fictitious,”
also may be his emphatic expression of re”elnilt
thankfulness in the latter play, at the decree
his wife should be forbidden to accompany h* ~
his exile. The comedy was probably written
fore—at the latest, very soon after—nhis marri
and he had been married less than a year wn
was published.

While yet at Leyden, pursuing the ideas "i
were so dear to him, having done so much des
tive work, he set out to erect an enduring @
on a firm foundation of scientific facts—henc® ,,
wrote his best known work “ L’Homme macl t
—a bold and original challengingly de e
treatise. Although it first appeared without ~
name of the author, it was generally known t
by La Mettrie—it was issued by the public 1 j
house of Elie Luzac, at Leyden, towards the,\.t"
of the year 1747. This audacious production
its innovating views and opinions provoked a tf .
pestuous uproar of hatred and malignity agal
the author throughout ecclesiastical circles
Leyden and everywhere else. The work _ -
translated and was read all over Europe; the E”!),
lish translation, as verified by our own !
reached a second edition in 1750. e

In his famous Eulogy of La Mettrie, already
ferred to, Frederick the Great summarizes
situation: “ This work which gave offence to
persons who by profession are the declared e
mies of the progress of human reason, stirred”
all the priests of Leyden against the author, |
vinists, Catholics and Lutherans forgot in tlus
moment that consubstantiation, free-will»
mass for the dead and the infallibility of the
divided them; they all joined together to Pel”e
cute a philosopher who had the misfortune t° »
French in a time when that monarchy made Su 1
warfare favourable to their great power.”

La Mettrie, either in order to best preserve
anonymity, or to play a mischievous trick on, L
to compromise an adversary of great learning, P j
with no sense of humour, decided in a satii'lCO
vein to precede this work with a Dedication
Haller, Professor of Natural Science at Gotting6™
“a savant whom | have never seen, and
fifty years have not delivered from all the P~J
dices of childhood.”

This celebrated surgeon, anatomist and bot'lj
ist, whose spiritualistic conceptions and profop' ,
piety were everywhere known, instead of be'll
amused by this impudent joke, took the thing
tragic style—he was alarmed and horrified
think he might be ever so slightly suspectedl
any sympathy with the profane author—*“#
Aristippus of modern Materialism,” as La MeH1
has been so aptly styled. The austere Haller
filled with wrathful indignation: he broke out P j
protests and lamentations, addressed a resentl,
letter to the Editors of “ Le Journal des Savant®

Iwhich was published therein, and even wrote
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Maupertuis, President of the Berlin Academy, a
Protest, declaring that he had nothing in common
wth the author of “L’Homme machine,” and
demanding reparation.

Hie influential Maupertuis, to whom Haller ap-
pealed for protection was born at St. Malo, in
1698 He was a man of great learning and won
"ide renown through his authoritative mathe-
matical and astronomical works—he was elected
g§llow of the English Royal Society at the age of
— He was a born diplomatist and
anmong the brilliant band of Freethinkers attac

to Frederick the Great’s court. He enj y
friendly confidence of that monarc ,
showered favoyrs on him, and warmly e

Mmwhen attacked by Voltaire.

: ?y .a philosophic work he pullished
CURY |h 1751. It is obvious which side
IS § athies, and he must have been im-
(Fl% ftained by the controversy. How-
P A1 K% best to tranquillize Haller, and to
Ml understand that La Mettrie (whom
, 1° be the author of
Hwvrdin?  was not so wicked and vicious an in-
Witt al 11G imflenrw™rl Viim fn li Tla Vino
-“men” replied Maupertuis, “against ev®*jhody
and has been of service to his most cruel enerme

iﬁb&f %%ﬁ@é the mest |I@§htiouas moralg, }{:av'#ng
B e THE seeial ViFiUes.  n short he has
t0 ivfd i-he public in a manner altogether opposed
HhUchN'V: ' h y deludes it. 1 know how
c'ua all this that I am saying to you is hardly
edible, but it is none the less true: and one be-
f ns to be so convinced of it here that he is loved
y all who knew him.” This answer was, of course,
Jitten after La Mettrie’s arrival at Frederick’s
“Pii” which was brought about through
.Homme machine” causing him to be hounded
Li 1l of Holland. Those who shared the ideas of
runMigttrie NQt ihaing Rad the wourage tondeclare
erem-y ~Nat of which they approved privately, his
ad n 'S ac™the field entirely free to themselves,
ad jJe v'olence of their vituperation, calumnies
al &/1Preca’™*ns knew no bounds. And yet, for
att/v.>those who read “I’Homme machine ”

,sntively; i rejudice or partialit
onotl i M{ng'#]ﬁmrg f_a Mettrie IOfor th)é
acity ne>s his intellect, the vigour and viv-
Mio  his style, the consistent and rigorously
prQ nu* method which he applies to very intricate
auth LS anH ~he constant care he takes to

afb™Mze and enforce each and every one of his
Nnations by facts derived from experience,

tw e have mentioned the gay voluptuous fore-

FaijCer °1 the simple-living Epicurus, the Cyrenaic

lay. ?°Pher, Aristippus, and.are glad to add fresh

ad 5 to the garland on his illustrious brow by

Mj?riien79 him the intellectual ancestor of Le
Lrie.

o}

“1I’Homme

of L Regards Atheism, for instance, the teaching
Uj th is indefinite, but their attitude is original,
HUely so. “jiey are absolutely indifferent.

1 "Homme machine,” La Mettrie writes:—
I do not intend here to call in question the ex-

Phii, L Is a curious coincidence that both of these
falwhPllers "ve” some years at Courts—not as
Hij I11¥; flattering courtiers, but as equals, familiar
jfe mtimate companions of ithe rulers, who re-
tre °d, honoured, confided in them and by whom
Were well beloved. Both Dionysius and Fred-
t"eir H'e Great were men of exceptional culture and
bfj||. Courts became a happy haven for the most
Gm‘aprtt_unorthodox philosophers and literary men
e*r time.
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istence of a supreme being; on the contrary, | am
of opinion that the greatest degree we can have
of probability makes for this truth: tout as this
existence does not prove the necessity of one
sort of worship more than another, we must
therefore look upon it as a theoretical truth,
which is but of little use in practice. As we
may, therefore, say, after a deal of experience,
that religion does not suppose strict probity, so
the same reasons give us foundation to think
Atheism does not exclude it.

Besides, who knows tout the cause of the exist-
ence of man, may be in the veiy existence itself?
Perhaps he has been thrown by chance upon
some spot of the surface of the earth without a
possibility of discovering why or whence he
came; and with this knowledge only that he must
live and die: like to those mushrooms which ap-
pear to-day and are gone to-morrow, or to those
flowers which sprout up in ditches, or cover
walls.

Let us not therefore lose ourselves in infinity,
since we are incapable of having the least idea
of it: it is absolutely impossible for us to trace
the origin of things; it is a matter really in-
different as to our happiness, whether matter has
been from all eternity or has been created;
whether there is a supreme being or whether
there is not. What folly then is it to torment
ourselves so much in searching after what it is
impossible to know, and which could not add
anything to our present felicity even if it were
able to gain our point.

In “ I'Histoire naturelle de I’Ame,” he writes:—

In vain you torment yourselves in order to
know the nature of the soul: it is displeasing to
your vanity, to your intractableness that it is
necessary that you submit to ignorance of its
law. The essence of the soul of man and ani-
mals is and always will be as unknown as the
essence of matter and of the body; | say more,
the soul released from the body by abstraction
resembles matter considered without any form;
it is impossible to conceive of it.

Rarely has any author presented so many prob-

lems in so short a space as that taken up by
“I’Homme machine,” or treated them in so frank

and incisive a manner.

Instead of being studied and impartially ex-

amined as it merited, this book excited against
the author a multitude of enemies who persecuted
him with such frenzied malignity that even his
very life was endangered.
licly burned at Leyden, and orders were issued for
his arrest.

The work was pub-

La Mettrie was too vigilant to risk tamely sur-

rendering his life or liberty to his ferocious ene-
mies.
his work for Humanity. With great difficulty he
managed to escape during the darkness of night,
alone and deprived of all means of existence.
Through the kindness of a Librarian at Leyden,
who was his friend, he was enabled to cross the
Dutch frontier and thus secured his personal
safety.

Moreover, he ardently yearned to continue

The Emperor Frederick the Great, who heartily

detested the theologians and honoured himself by
offering his protection to the victims of their
hounding fate, followed *I’affaire La Mettrie’ with
great interest, and decided to summon him to his
court.
ing his letter to Haller—* who pardons faults and
lays value on genius, wished to know him, and
directed me to write him to come.
command without anticipating it; | executed it,
and La Mettrie was very soon here.”
date of his arrival was February 7, 1748.

“ A king,” wrote Maupertuis—in conclud-

| received the

The actual

ELLA TWYNAM
(To be continued)
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FREEDOM AND POWER

(Continued from page 213)

THE idea of Liberty as a working factor in living
is largely of Anglo-Saxon genesis. There is
hardly a parallel in national literature or expres-
sion elsewhere to the feeling thus set forth in a
Scots poet of the fourteenth century —

Ah!freedom is a noble thing!

Freedom makes man to have liking.

Freedom all solace to man gives.

He live at ease, that freely lives.

A noble heart may have none ease,

Na ellys nought that may him please

If freedom fail: for free liking

Is yearned o’er all other thing.

Na he that aye has lived free

May not know well the property,

The anger, na the wretched doom

That is coupled to foul thraldom.

But if he had essayed it

Then all perquer he should it wit

And should think freedom more to prize

Than all the gold in world that is.3

The norm comes by way of the “free men ” of
the tribes and their elected chief or King and
moots for the settlement of their affairs. Some-
thing similar existed in the Greek City States,
their public assembly of citizens for the conduct
of its business. And the Roman Republic devel-
oped institutions of a civic and responsible cast for
the direction of policy. But these things did not
persist in the “classic ” world, and gave way to
more autocratic systems. Yet the .Republican
tradition lingered in men’s minds to reappear and
influence thought in a later time. The Anglo-
Saxon spirit through diverse vicissitudes survived
the “ Conquest ” to emerge in the Parliament of
the Plantagenets.

It had always been regarded in England as a
principle that in grave and important matters,
such as the making of laws, the King ought not
to act without counsel and consent. The coun-
sel and consent which the Saxon Kings sought
was that of their wise men, and the Witenagemot
of English constitutional history was a meeting
of these wise men. It seems, says Maitland, to
have been a very unstable and indefinite body.
It was an assembly of the great folk. . . . The
institution was not much of a safeguard against
oppression.  Still it was an important fact that,
on the eve of the Norman conquest, no English
King had taken on himself to legislate or tax
without the counsel and consent of a national as-
sembly, an assembly of the wise, that is of the
great.

The Norman conquest made a great break in
English Institutions, but not so great as was at
one time supposed. In the first place William
had to build with English materials and on Eng-
lish foundations. In the next place English in-
stitutions had, during the reign of Edward the
Confessor, been rapidly approximating to the
Continental type.

What William did was to emphasize, rather
than to introduce, certain principles of what was
afterwards vaguely described as the “feudal
system,” and to adapt them to his own purposes.
He insisted on the principle that all land in the
country was ultimately held by the King.4

It was the custom of the Norman Kings to hold,
at intervals, Courts of their greater vassals to con-
fer with the chief officers of State on public busi-
ness. As this was mainly to do with money

3 “The Bruce,” Book I., John Barbour (1316-95),
contemporary of Chaucer, “the father of vernacular
Scottish poetry and Scottish history.”

4 Parliament  Sir Courtenay llbert, Clerk of the
House of Commons.
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matters, the next step was to invite represen
tives of the generalty to take part therein throug
a conference which became known as Parliamen _
so passing from a feudal to a national assem >
Such conferences were made a means for the
dress of grievances or petitions for things wan
in return for “aids ” advanced. To the “al0
Parliament ” of Edward | were summoned reP
sentatives of the Knights of the Shire and h
gesses of the towns and the greater prelates a
barons; so dividing the assembly into two se
tions—the Lords spiritual and temporal and
Commons. These terms have a relative siga*
ance. Through varying fortunes it continued m
a permanent feature of the Constitution. ~
stages the Commons advance to a dominat'l
position, until in the eighteenth century °
claim exclusive control over State finance.
Parliament as a whole passes from a critical fal
tion of Government to a Government-ma*0
organ and instrument, to which the Adminis.*
tion of the day is completely responsible, res i
at length on full adult citizenship. Working ™ »
by tradition and precedent than a written code
the Supreme Law source, and by a singular re
tion of the Cabinet and the House, it remains 10D
the most powerful and direct popular ruling f°f g
in the world; as aided by an efficient Civil Serv' ’
and sgpported through an informed potent P2
win.

5 For our present purpose we simply select cer, )
features from the complex growth of the Eng
Constitution. ..U,

Of such is the rationale of freedom in its P°’q,
cal aspect; but the last point touches the essen
of a Libertarian polity. a

Parliament carries on through debate and
lectic; and once discussion is set going as a fa™ v
in public business it extends beyond the Pur\el).
of a single institution. By the seventeenth c i
tury the printing press had become an impQl”]
medium for circulation of ideas and books 04
orders; and it was jealously watched and c
trolled by the obscurantists. The controveis
which led to Civil War in England covered ©
alone material things, taxation, rights of the
mons, etc., but brought in bitter disputations
tween Anglicans and the rival sects arising O ,
side the Establishment, if less ferocious than th
of the previous Reformation. Confined at firs’ j,
doctrinal differences and theories of Cht"
government they allowed for a wider scepticism' "
enter the arena and demand for the abolition
press censorship. Thus we get Milton’s trumP
call in “Ariopagitica ” :— i9

Methinks | see in my mind a noble and P ,,
sant nation rousing herself like a strong "'L;
after sleep, and shaking her invincible 1°°/
methinks | see her as an eagle nursing
mighty youth and kindling her undazzled  jer
the full midday beam, purgingf and u_nsealinﬁE
long abused sight at the fountain itself ~
heavenly radiance. . . . Give me the liberty
know, to utter, and to argue freely according
conscience above all liberties.* m

After the “ Glorious Revolution of 1688, dj
censorship was abolished. Before then, alai*It.ll
at the spread of free thinking, the Lawnsleeves
spired a fresh Blasphemy Law to buttress ReVr
lation.  Despite its menace the new spirit ¢
tinued to work and its soul went marching on-
witness to its influence comes from the obser' ,
tions of an ingenuous Swiss visitor in the
reign of Geo. Il. He notes the turbulent indep®
dent bearing of the London populace and tn”

deeply influenced by the classic tradition >°

above.
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Pride in belonging to a free country—this, prior to
democracy.” He remarks 7.—

In London there are a great number of coffee-
houses. What attracts enormously in these
coffee-houses are the gazettes and other public
Papers. All Englishmen are great news-
mongers. Workmen habitually begin the day by
going to coffee-rooms in order to read [or hear]
the latest news. | have often seen shoe blacks
and other persons of that class club together to
purchase a paper. Nothing is more entertaining
than hearing men of this class discuss politics
and topics of interest. ... |1 suppose this taste
is cultivated by the liberty which the Govern-
ment affords, and in which Englishmen take
gceat pride for they value this gift more than all
the joys of life, and would sacrifice everything to
retain it. . . . This is the reason why so many
sects are to be found in England, and also so
great a number of persons with deistical
epinions; who occasionally publish pamphlets
against the established religion that in any
other country would, together with their

authors, pass through the hands of the execu-
tioner.

Yet this measure of emancipation was far fiom
@hplete, and the last sentence has wide contem-
porary implications. AUSTEN VERNEY

(To be continued)

Prophecy: ancient and modern
ACIENT ¢
tiop a’so among the prophets?” This ques-

pr Wes asked because Saul was behaving like a

bum PrePhesied before Samuel, in like

tw ner” an(i lay down naked all that day and all

an n’£ht: wherefore they say, Is Saul also
the prophets?” (1 Sam. Xxix. 24.)

en au was a king. And though he was daft

Phot g to Mave © ecl the °thce of a full-time pro-
kin ”ae could not do it and retain the dignity of a
Or&u at best, was such a disreputable
arAn the days of Isaiah, over-indulgence in wine
the Srong drink was common ... “the priest and
a,e prePhet have erred through strong drink, they
thr SWed°wed up of wine, they are out of the way
strong drink; they err in vision, they

~ole in judgment.” (Isaiah xxviii. 7.)
S, . the book of Jeremiah, throughout, gives a
Cec dlned account of prophecy-mongering, lying,
jj elt. drunkenness, etc., etc., until one welcomes
th! ~i~odng up of Hosea—“ The prophet is a fool,

ARPiritual man is mad.” (Hosea ix. 7.)
p ' ry prophet, whether king or priest, had to

tioii esy “in like manner” ékeep uﬁ the tradi-
~NJnofithe prophets)—get drunk; have a fit;

Betters from England”: M. C. do Saussure.
Qu Br strife °f its ]p_redecessor, which at least be-
t"g~hed something of internal peace and toleration,
HJ Catury is marked by progressive activity in
@aj ercus directions. Advances were made in Agri-
C are, Domestic Amenities and Architecture, in
@J 1'saianship and Art. Mercantile enterprise and
th OniZati°n abroad extended British trade and led
tem Way to sea power.. A spirit of philanthropy
Tp Pered surviving brutalism in Law and usage,
\fnclighter forms of literature, touching every day
,'parmous debating society, known to Fleet Street as
In th ~ogers3 has continued from the mid-century on.
v greater fields of thought and inquiry men like
-ton, Hume, Smith, Gibbon open the way to the
Ctmfns'on  knowledge and illumination in the next
it tury. “J.M.R.” gives us an admirable survey of
controversies in “ The History of Freethought.”

oi/im.c cl
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foam at the mouth and gnash the teeth; make
weird noises; howl like a dog baying the moon;
and strip off all clothing, while the prophetic in-
spiration lasted, be it for an hour, for a day, or
for years, e.g., “Ilsaiah walked barefoot, and
naked, for three years.” (Isaiah xx., 3.)

Finally, ancient prophecy seems to have re-
ceived its deathblow from Queen Elizabeth.

The English Presbyterians held meetings for
prophesying (prayer and the exposition of scrip-
ture) at Northampton in 1570. But these meet-
ings were forbidden in 1577.

In his essay *“Of Prophecies,” Bacon (1561-
1626) tells us that almost all prophecies “ have
been impostures, and by idle and crafty brains,
merely contrived and feigned, after the event
past.”

This opinion of Bacon’s was reflected every-
where. And racial experience of prophetic values
soon found crystallization in the old familiar
adage—* Never prophesy until you know!”

MODERN

0 Tempora! 0 Mores! This Latin phrase lost
much of its significance when man entered upon
the modern stage.

Times and manners had changed remarkably.
Man was at last learning to behave himself
decently, and was unlearning all that became a

prophet.
What’s in a name? Words acquire historic
meanings. Though many modern men have been

real prophets, the word prophet—*a thought-
reader, a reader of God’s Mind “—as the old High-
land Minister phrased it, seems to have died.

The modern prophet—a humble, cultured, silent
man, seldom seen, and rarely heard, maybe the
glass of fashion and the mould of form—in short,
the very antithesis of the ancient prophet, seems
worthy of some fitting, modern name.

Of those modern prophets we have had great
store. To mention but a few—Byron, Carlyle,
Scott, Ruskin, Tennyson. And one should surely
be mentioned—Edward Bellamy—whose ““ Look-
ing Backward ” was full of prophecies, which, un-
like most prophecies, have been fulfilled.

Space does not admit of a wide display of the
prophetic gifts of the above-mentioned. An in-
stance of the poet Tennyson’s gift must therefore
suffice.

Tennyson (1809-1892), in his poem *“Locksley
Hall,” tells us:—

For | dipt into the future, far as human eye could see,
Saw the vision of the world, and all the wonder that

would be;

Saw the heavens fill with commerce, argosies of
magic sails,

Pilots of the purple twilight, dropping down with
costly bales;

Heard the heavens fill with shouting, and there
rained a ghastly dew

From the nations airy navies grappling in the central
blue;

Then in MAUD: A MONODRAMA; after de-
nouncing the mammonistic war which character-
ized the Victorian Period:—

Civil war, as I think, and that of a kind
The viler, as underhand, not openly bearing the
sword.

He urges us to:—

Put down the passions that make earth Hell!

Down with ambition, avarice, pride,

Jealousy, down! Cut off from the mind

The bitter springs of anger and fear;

Down too, down at your own fireside,

With the evil tongue and the evil ear,

For each is at war with mankind.
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And he longs for some simple, great one, with
heart, head, hand; one still strong man—

Whatever they call him, what care I,
Aristocrat, democrat, autocrat—one
Who can rule and dare not lie.

And just as he had truthfully prefigured our
material development, he finally shadows forth
our mental state in language which might have
been written yesterday. Of the defeat of our own
evil past and the overthrow of our yet more evil
enemies he thus concludes:—

Let it go or stay, so | wake to the higher aims

Of a land that has lost for a little her lust of gold,

And love of a peace that was full of wrongs and
shames,

Horrible, hateful, monstrous, not to be told;

And hail once more to the banner of battle unroll’d!

Tho’ many a light shall darken, and many shall weep

For those that are crush’d in the clash of jarring
claims,

Yet God’s just wrath shall be wreak’d on a giant liar;

And many a darkness into the light shall leap,

And shine in the sudden making of splendid names,

And noble thought be freer under the sun,

And the heart of a people beat with one desire;

For th((ej peace, that I deem’d no peace, is over and

one,

And now by the side of the Black and the Baltic deep,

And deathful-grinning mouths of the fortress, flames

The blood red blossom of war with a heart of fire.

Let it flame or fade, and the war roll down like a

wind,

We have proved we have hearts in a cause, we are
noble still,

And myself have awaked, as it seems, to the better
mind;

It is better to fight for the good than to rail at the ill;

| have felt with my native land, | am one with my
kind,

I embrace the purpose of God, and the doom assign’d.

GEORGE WALLACE

THE UNPARDONABLE OFFENCE

There is nothing that revolts our moral sense so
much as cruelty.

Every other offence we can pardon, but not cruelty.
Ihe reason is found in the fact that cruelty is the
-ixact opposite of compassion—the direct participa-
tion in the sufferings of another, leading to sympa-
thetic assistance to the effort to prevent or remove
them. It is this compassion alone which is the real
basis of all voluntary justice and all genuine loving-

kindness.

Compassion for animals is intimately connected
with goodness of character, and it may be confidently
asserted that he who is cruel to living creatures can-
not be a good man.—Schopenhauer.

TRUTH IS DIFFICULT

I am content to tell my jsimple story, without trying
to make things seem better than they are; dreading
nothing but falsehood, which, in spite of one’s best
efforts, there is reason to dread. Falsehood is so
easy, truth so difficult. . . . Examine your words
well, and you will find that, even when you have no
motive to be false, it is a very hard thing to say the
exact truth, even about your own immediate feelings

. much harder than to say something fine about
them which is not the exact truth.—George Eliot.
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NATIONAL SECULAR SOCIETY
Report of Executive Meeting held May 25, 1941

The President, Mr. Chapman Cohen, in the cha»

Also present: Messrs. Hornibrook, Rosetti (A
Bryant, Preece, Seibert, Ebury, Griffiths, Mrs 1
and the Secretary.

Minutes of previous meeting read and accep
Monthly Financial Statement presented.

The Executive’s Annual Report was read by ~
Chairman and adopted. Details in connexion
the Annual Conference were discussed and in5
tions given.

The President reviewed jthe position regarding P*
sent office and other accommodation for the
societies and the Pioneer Press, and it was agreed4
proceed with the acquisition of new premises.

Items of correspondence and of general rout’
were dealt with and the proceedings closed.

R. H. ROSETTI,
General secretaD

PUBLICATIONS

ALMOST AN AUTOBIOGRAPHY, by Chap””
Cohen. Fifty years of Freethought, with
flections on man and things. With 5 Pa
Cloth gilt. Price 6s. Postage 5d. extra.

INGERSOLL. A Crit*

BRADLAUGH AND oy
Portraits,

study of two great men.
Price 2s. 6d., postage 3d.

THE AGE OF REASON, by Thomas P»I*
Complete edition, with forty pages biograP
cal study of Paine, by Chapman Cohen, t
200 pages, paper 6d. Postage 2-id.

PAMPHLETS FOR THE PEOPLE (r'™
All that is left from the raid.) By Chaplit
Cohen.

Thou Shalt not Suffer a Witch to
Freethought and the Child.
One Penny each, postage Id.

14'1

SUNDAY LECTURE NOTICES, Etc.

LONDON
Outdoor
North London Branch N.S.S. (White Stone PQII*
stead): 11.0, A Lecture. Parliament Hill Fields,
A Lecture.

West London Branch N.S.S. (Hyde Park) :
Thursday, Mr. E. C. Saphin. 3.0, Sunday, Miss
Millard.

73
|-

Indoor

South Place Ethical Society (Conway Hall, pI'
Lion Square, W.C.l): A Lecture

COUNTRY
Outdoor
Edinburgh Branch N.S.S. (Mound) : 7.30, A beC
ture.
Kingston Branch N.S.S. (Market Place) : 7.30,
Lecture.
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