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TO ALL READERS
Tins
4 CU1T tlie Freethinker may never see the light. 
S|len.K}'rely hope it will not; for it will mean that the 
l J a eniergency, to meet which this issue has been 

'Pared, has not arisen. In that case it will lie broken 
|)Bil,ld «'e type will be recast.

„ ,11. the bombings of the City of Condon proved that 
din- "'K " aS sa‘ e> and one could not count with or- 
c Jr̂  certainty that what one had planned would 
on m t° fruition. I might leave the publishing office 
])(,e ¡’esday evening feeling that another issue had 
a,j, . Put to bed,”  only to find that during the night, 
o ,. -̂'iore the issue could be “  run off,”  it had been

dissed"
So tlds

«Way
that it

by one of the enemies’ bombs, 
issue was prepared, “  locked up ”  and taken 

t° another place to be kept there in the hope 
"ay "'ould never be wanted, and that not even a 
issn. <d tlerman bombers had stopped the regular 

y0 °t our paper.
• ''‘"rally we have had to dispense with the usualtc'Pical•is comments. But next week we hope to appear 

Hi;, S"‘d’ ancl meanwhile our readers will excuse everv-'iv tv,„f
T] 111 reillures excusing.

III... .1(" kreat thing is that the Freethinker has ap- 
rod- Nothing else matters very much.

occasion to meet which this copy was preparedThe
c»tne- on (hc evening of May 10th. The “ Freethinker” 

'ued to the ground. For the time being all
Nt tc., should be addressed to 68, Farringdon

r°et> London, E .C .4.
E d it o r

Views and Opinions
? ab<'o8 ~
•v Ilis8], retirement ex-Dean Inge cannot be considered 

Ver ""'nixed blessing to the Church. He writes 
hi.- " " ‘ten for the livening Standard, and what

">ake
« ‘y is

S;tys with regard to religious belief must 
some of his brother clerics squirm. The 

that Dean Inge did not say these liberal 
Ss where they were most needed— in the

"Pipit. Liberal things about religion are said by
Parsons nowadays, but usually in the press or 

t0 Public platforms. Once in the pulpit they return 
i f !e °ld crudities with the implication that their be-

,'u these orthodox doctrines remains substantially 
'sturbed. It is a pity that Dr. Inge did not, while

lief 
Uriel
lie Wo • -------*■ - - —
lief S m “ le I'ulpit, say the things about religious be-

s that he now often says in his retirement, 
t], defence of this policy is often made by saying 

PePple do not go to church to listen to criticisms 
religion. That apology evades the real issue, and 
<luite wrong in sulistance. To criticize is 
Pass a reasoned judgment on a given subject;

is
to

tlv ls not confined to either praise or blame. When
in '0 ‘ 'le  ̂ indulge in criticism as much as when any- 
itsc Out of the pulpit says that the wisdom of God has 
tjf mnitations and that his goodness is open to ques- 
p "• The Christian does not object to criticizing 

K ’ be goes to Church for that purpose. But he

demands that the criticism of God must be a favour
able one; he loves to listen to the parson criticizing 
God, but he insists that it must be in terms of praise. 
Then he sings “  Praise the Lord.” But if it is an un
favourable criticism he calls it blasphemy and damns 
the critic. The only way in which a Christian at
tending Church can avoid hearing God criticized is to 
fall fast asleep directly he enters the building, and 
lot wake even in time for the collection. Liberal- 
ninded parsons should give unprejudiced criticism 
vhere it would do the most good— in the pulpit. A 

little more fearlessness in the pulpit, a little more 
straightforwardness of speech, might lead to the 
development of better men and women. It is true 
that it might lead to a rapid decline in church 
attendances, but one cannot have anything in this 
world without paying for it.

It is interesting to find Dr. Inge dealing with 
taboos, in the imposition of which he has spent much 
of his life. But the pulpit habit of distorting a truth 
that must be told dies hard. Dr. Inge furnishes a 
good example of this. Pie defines a “  taboo ”  as 
“  something which is forbidden— no questions asked.” 
That definition is not inaccurate, but is inadequate; 
and its inadequacy has the effect of making the defini
tion misleading, and to that extent incorrect. Of 
course a taboo is something that must not be done, 
but there are thousands of things that must not be 
done which no one would dream of describing as 
taboos. The law says I must not pick my neighbour’s 
pocket; a mother warns her child that it must not 
play with the fire; a doctor orders a patient to avoid 
red meat.- There are a thousand and one prohibi
tions, but no scientifically-minded person would 
dream of calling them “  taboos.”  Certainly a taboo 
is something that must not be done, but it must not 
be done for an understood and sufficient reason. If 
no questions are asked it is because the reason for the 
taboo existing is well understood Dr. Inge is not 
fair to his readers; he misleads them by instruction. 
It really looks as though Dean Inge while no longer 
in the pulpit is still of it. Where telling the whole 
truth is concerned religion still lives as an instance of 
a taboo.

The whole significance of “  taboo ”  is religious. 
A thing becomes “ taboo ”  not because it is something 
forbidden; it is forbidden because of certain super
natural consequences that will follow the breaking of 
the taboo. When a certain food may not be eaten, 
or, if eaten, in a ceremonial manner only, it is because 
of supernatural associations. The Jew who will not 
eat pork is illustrating a survival of animal wor
ship. Our Sabbatarianism is a taboo liecause the Sab
bath is said to be a day devoted to God, although it is 
derived from a “ sabbath ”  which was observed be
cause the supernatural influences controlling that day 
would have made the doing of certain things danger
ous. The refusal of Jesus to permit a woman to touch 
him, after the resurrection, is an example of the be
lief in a dangerous supernatural influence that was 
supposed to be associated with females. When court 
etiquette demands that a man must not come into 
close contact with a king, we have an example of the
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belief that the king is an incarnate god, and that close 
contact with an ordinary human would be dangerous 
for the latter. The god-king was a live wire that 
needed insulating for the benefit of the subject. The 
taboo placed on revealing the real name of the Bible 
god was due to the belief that an enemy might work 
magic with a name, and so the power of the god might 
be undermined. The real name of the Egyptian god 
Ra was kept secret for this reason. In parts of South
east Europe a child is given two names, the real one 
that is kept secret to avoid magic and another pseudo
name for general use. Sacred prostitution, the pros
titution of a virgin in the temple, is again an illustra
tion of a taboo. For only by this method was it be
lieved that a man could protect himself from the 
supernatural influence emanating from intercourse 
with a virgin.

Almost any modern scientific work on the begin
nings of religious beliefs will supply hundreds of illu
strations of the power of taboo. It is man’s utter 
dependence on the gods for whatever he needs to 
maintain life that makes the taboo so powerful. Those 
who cafe to consult the third volume of Frazer’s 
Golden Bough will find many hundreds of examples 
of the taboo, and will also, if they have the wit, be 
■ able to trace the significance of existing customs, 
from “ common ’’ superstitions among the “  people ’ ’ 
up to the ceremonial of a court presentation or a coro
nation service. And the main feature in the taboo is 
the element of fear. Remove the factor of fear and 
religion is left unexplainable. Such things as 
“ sacred ” books or places or buildings furnish other 
examples of the taboos. It was tal>oo for anyone to 
use 'the “  host ’ ’ wrongly because the anger of God 
would be excited. A  Church is taboo for certain 
functions localise that, again, would anger God. In 
the South Seas when a man puts a “  taboo ”  on a tree, 
or any.object he values, it means, not merely that use 
of it or injury to it is forbidden, but that the tabooed 
object is now under the protection of a God and that 
those who break the taboo will be punished by him. 
The essence of the “  taboo ’ ’ is a religious prohibition.

Now I do not mean to imply that Dean Inge defined 
a “  taboo ” in the way he did in order to mislead his 
readers. He adopted the language of the man in the 
street without pausing to consider that the essence of 
taboo is a religious belief, not that something is for
bidden.' I take it that not being in the habit of trac
ing religion back to its origin in the fear and 
ignorance of primitive humanity, hardened also by 
years of' life in the pulpit, and irritated by the trouble
some interference of cranks, he let loose the word 
“ taboo ” as suggesting fussy and ignorant people 
who are never happy unless they are ’ regulating 
others.’ It is annoying to a man who is peacefully 
devouring a beef steak to be attacked by a ferocious 
vegetarian, or for a man who is quietly drinking a 
glass of lveer to be denounced by one who is intoxi
cated with the vision of a world devastated by drunk
enness.' Probably the ideas of most people concern
ing'reform never get beyond a repetition of “ Thou 
Sluilt Not.”  It never strikes them that the achieve
ment of freedom may consist in destroying prohibi
tions as well as imposing them.

Dr. Inge says that “  religion is the most conserva
tive .instinct in the world, and has preserved many 
antiquated absurdities and petrified fossils of thought 
and practice.”  I do not agree with “  religious in
stinct”  localise there is no such thing, but it is true 
that religion has preserved a host of antiquated ab
surdities and petrified fossils of thought. But this is 
because religion is in its essence an antiquated ab
surdity, although the power of the taboo frightens 
people to such an extent that few are allowed to speak 
of it as what it is. Who but those who live mentally

in the past can take the prayers and religi°uS Pr , a 
sions, the incantations of priests, the posturmS3 
pope and a bevy of cardinals, the chatter about 
births, sacred days and sacred books, and so o 
out end, without turning their back upon the P 
and worshipping “  antiquated absurdities •

These beliefs die very slowly, and even when 
are officially dead they still flourish in a more or 
clandestine manner. Nor is this attachment to () 
worn forms of thought confined to the “ lower c âsse“0{ 
they are just as common with the “  upper ”  stra j]e 
society. There is nothing commoner than to fin , 
crown of the king, the robe of the judge, the caP.  ̂
the professor, the uniform of the general, the learn. e 
of the “  man of letters,”  and even the authority ^  
knowledge of the scientific specialist, accompany 
beliefs that have their roots in the most Prirn 
phase of human existence. ¡s

This is a commonplace of experience, but *here ̂  
another feature to be noted that is not so genera^ 
seen. Taboos had their origin in the fear ° ^ 
supernatural. Men were afraid to do and dare 
cause of those grim and incalculable gods that ■' 
believed to govern human destiny. The beh 1̂. j 
some of these dies, but even then they leave be ^ 
them a legacy in the shape of a fear of change, 3 
picion of hidden and incalculable dangers which 1,1 ^
men bear the ills they have rather than run the 
offending the unknown. Men have the courage 
dare the unknown on the physical level. Nothing
earth, under the sea or in the air, will deter

ofl
the"1

in these directions. But it is when the call comes for
tfre

adventure on the higher intellectual level that 
spirit of adventure falters, and we find men faj 
back on a state of fear that is a direct outcome ol 
phase of mind that created the “  taboo.”  .

responsible for our , 
heritance of what Dr. Inge properly calls petn fe 
fossils of thought and practice. But it has done n) 
than that. It has given us a fear of change that str1̂  
at the root of orderly progress. But change is of 
essence of progress, and the nation that dreads cha 
invites stagnation. At the present moment we 
witnessing the handing over of at least a third of 
population of Europe to a more revolting tyranny 
the world has ever before seen, l>ecause gangs of b'1 j 
statesmen have been able to work upon this ingrain 
fear of change, this heritage of the taboo. A h  ̂
more intellectual courage on the part of the Pe°P 
would have crippled the power of those who have  ̂
lies and double-dealing brought our world to the Pa‘ j 
it has reached. We would not take the intellect)1“ 
risks, and we pay for it in the coin of human suffer11 
and the threatened disruption of civilization. .

So it has been through history. In all the refot’1 ̂  
that have been won during the past century atm 
half, the fight for the equality of the sexes, 
struggle for a proper system of education, for freed0̂
of thought and speech, the root obstacle has been 
fear of change which is a direct heritage from 

taboo.”  We do not advance from precedent
tbe
to

precedent so much as we strive to repeat precede11 
in a never-ending succession. We do not so m1,f 
strive to improve on our ancestors as to repeat theI1’, 
Much of the vitality has gone out of the “  taboo,’ ’ h1’ 
we still worship at its shrine and shiver in the shad0'' 
o f  its name,_________________ C h a p m a n  C o fl^ ,

(Continued from next page) 
men and all lands, still less for all time. For t'1' 
Abracadabra Game is played slowly by its profess01̂  
who know quite well that teaching implanted 1 
childhood is difficult to> shake off, and comparatiVc 
few have knowledge and strength of will to do so-

MimnermRS



May 18, 1941 THE FREETHINKER 231

J-'be A b ra c a d a b ra  G am e

Ulus do I ever make my fool my purse.
Shakespeare

Uo'l f m'^1 faiuily Is reputed to be the largest in the 
eiTi ^ lat ®reat humourist, Mark Twain, dedi- 
111,7 °UG ° f his b°oks “ To John Smith, in the hope 
u„a ,tvery Person of that name will buy a copy, in 
. lc 1 âse Ihe author will die both happy and pros- 
us f S' Members of this great family have given 
niistam0Us authors, reputable soldiers, a great econo- 
hgio'nan<̂  °ne Was misguided enough to found a re-

Thi
font T  Was an American named Joseph Smith, the 
lift *be Church of the Latter-Day Saints, pop-
a„rj * vUovvn as the ‘ ‘ Mormons. ’ ' He was a poor 
llisCU tU.ral labourer with a “ bee in his bonnet.’ ’ 
Cj i particular fad was that he was the favoured re- 
{r . n a divine revelation with a new Bible and a 
'non C°^e' The Scripture was The Book of Mor- 

which he wrote himself, and pretended had 
'finally inscribed on gold plates. No one everoi-i

Saw those golden plates, but the wondrous story,
lic. ' an anRel in it, drew attention to the book, and 
folk vn bac' a following, very ¡»or and very innocent 

^hke himself.

years 'laPPene(l in. or near, New York, a few 
Hor-S a t̂er tke ^attle of Waterloo, a period when ig- 
"'on'p2 Was very r'fe among the people. This Mor
al  ̂ ‘̂mrch would, in all probability, have died out 
of .i^her, but the new sect incurred the displeasure 
p0] e Government by tlie rumour of its advocacy of 
riot 7 my • This led to popular disorder, and in a 
Lc,. Smith was shot dead by the military, andwame

Smith
a martyr.

ailt - was a man of no conspicuous merits. Ignor- 
u ’ ailatical, half-mad, he could never have made the 
lle n'°n Church a great institution. But as a martyr 
f o i l e d  his followers. More bitter persecution 

<nveL  which led up to the leadership of BrighamV,
SaltT’ tbe Rreat treh 1°  fhe West, the building of 

Cake City and the colonization of Utah, up till
a hunting-ground of the native Indians.

then

\ ‘̂ °rnionism ran true to form like so many religions. 
Seri'â ’ or half-mad, founder, tales or marvels, a fresh 
5 '̂hhire, martyrdom, and final financial success. 
^  hoofe of Mormon is a salmagundi of sheer nou- 
givj- With no literary merit whatever. It claims to 
ltirk Sn account °f the American people from the 
c^'Gary story of the Tower of Babel until the fifth 
■< "ry A.D., the native Indians being described as 
of p l0St tribes of Israel.’ ’ It teaches the restoration 
jn 10 Jewish tribes, and the second coming of Christ 

a 'lew Zion, si mply a rehash of an old theme.

of riSham Young, the second President, was a man
.^ h o n , not a dreamer. Fanatic he may have been, 

16 was a born leader and organizer. He not only
(jr s°nally le(f the historic migration of the one hun- 
v ' and fifty pioneers thirteen hundred miles from
-HiT Vork State to Utah, but he built Salt Lake City 
he' C’v'liz,ed the surrounding country. So keen was 
Hi-1 ° cafry out his grandiose idea of town-planning 
by'1 he came to England as a missionary and took 
Out 'Vltk him to Utah skilled mechanics and up-to- 
proe eciuipment. High wages was his lure with a 
ht SIlect of future employment, and on one trip alone 
^U -̂turned to America with hundreds of emigrants. 
Wo ^'r°ugh the years a constant stream of men, 
tp 111611 and children has 1>een enticed to Salt Lake by 
¡y . Mormon missionaries who have worked untir- 

y 111 many parts of Europe, 
tjy 'e truth about the iiolygamy of the Mormons is 
7 lt. Joe Smith toyed with the idea l>ecause the 

Clent Hebrews had adopted it. But Brigham

Young used it as a desperate bid for survival. The 
Mormons were cruelly persecuted in their early days, 
and Young realized that their only chance of survival 
was to increase the numbers of members until they 
were too formidable to be massacred. When he died 
he left seventeen wives and forty-seven children to 
mourn him, but his Church had increased from the 
original one hundred and fifty pioneers to about one 
hundred thousand, and to-day numbers well over 
half a million, in addition to large numbers of Non- 
Mormons now living in Utah, which is as large as 
Great Britain. All these people pay taxes to the 
Church, which owns enormous property.

This polygamy existed through two entire genera
tions, though only about five per cent of the Mormons 
practised it. Then the American Government again 
interfered, and the great legal fight ensued. Six years 
the battle lasted, and the end was a compromise. 
During that time the Mormon Church was actually 
disestablished and disendowed by the Government. 
Eventually the plural wives and children of the past 
were declared legitimate, and polygamy for the future 
was barred. The Mormon Church has loyally kept 
its bargain, and its property has been restored.

This Mormon Church is now enormously wealthy. 
As a farm-hand, its founder, Joe Smith, never earned 
much money, but as a prophet and preacher he was 
not too proud to acoept cash and other gifts. Mystic 
he is called, but even he must have perceived the 
difference between solid cash and dreams. Brigham 
Young, his successor, had a very shrewd Yankee head 
on his shoulders, and, owing to his business qualities, 
the Church soon owned enormous property in Utah. 
Not only that, but tithe was imposed on all church 
members, and believers encouraged to give freely of 
their substance in return for which they got empty 
“  blessings.”  Is there not some truth in the old 
adage that the more things alter, the more they are 
the same. Fithe, “  the sacred tenth,”  comes from 
the twilight of religions, and was customary hi 
Ancient Egypt, the very Motherland of Superstition. 
Not that Joe Smith knew much of Egypt, but lie had 
sufficient sense to see the usefulness of ten per cent in 
the Abracadabra game.

Christians have lied about the Latter Day Saints 
until the average man or woman thinks Mormonisr.i 
is synonymous witli polygamy, and that the sole ob
ject of its members is to chase good-looking women. 
What plea do advocates of this religion offer in answer 
to their charge? They urge the Old Testament pre
cedent of Jewish polygamy, and point to the terril 
“ social evil ” in every town and village of Christen
dom, which exists partly as a result of monogamy, 
and claim that on the whole tilings were, better in 
Utah than in Christian countries. They also say, 
that the overwhelming number of Mormons now 
have only one wife, and that the exceptions are very 
old people. The “ Saints”  are also strict teetotallers. 
They can point to the gross intemperance found in 
Christian lands, which contrasts so unfavourably with 
the abstinence from wine and strong drink insisted 
on in their prophet’s Book of Wisdom, which con
tains a very strict code of conduct.

The original Mormons were worthy, but very inno
cent folk. They may even have half believed the 
story of their prophet, and accepted his new Bible on 
trust. But present-day Mormons are brought up in 
the “  faith,”  and are unlikely to quarrel with their 
bread-and-butter when they reach years of discretion. 
Like Christians, they may pay lip-service to the 
“ Church,”  and treat with respect a vast vested insti
tution which has much money to spend. No more 
than the average Christian are they equipped educa
tionally to question if their religion is suited for all 

(Continued on preceding page)
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Hunters and Trappers in 
Many Lands

C o n t e m p o r a r y  savage and barbarian peoples still pre
serve the mode of life pursued by the distant ances
tors of modern sophisticated communities. Primi
tive tribes such as the Andaman Islanders collect 
fruits and berries, capture turtle and fish and chase 
the wild boar for food in the jungle. A slightly 
higher stage is reached by the natives of Brazil who, 
although chiefly dependent on die food they collect, 
produce a modicum of sustenance from the soil.

In districts where there exists a good supply of 
game, fruit and fish, comparative prosperity reigns. 
But when great scarcity occurs, as it does in savage 
Australia, the native tribes were driven to subsist on 
roots and insects or any other edible materials. As 
the late Sir Edward Tylor noted in his justly famous 
Anthropology : “  The Fuegians wandering along
their bleak inhospitable shores feeding mostly on 
shell-fish, so that in the course of ages their fish
bones and other rubbish, have formed great banks 
above high-water mark. Such shell-heaps or ‘kitchen 
middens’ are found here and there all round the 
coasts of the world, marking the old resorts of such 
trilies, for instance, on the coasts of Denmark, where 
archaeologists search them for relics of rude Euro
peans who, in the Stone Age, led a life somewhat like 
that of Tierra del Fuego.”

Use is second nature, and the Brazilian natives dis
play an expertness in tracking game which amazes 
the European visitor. It is said that the native 
hunter is fully cognisant of every habit, and indica
tion of the presence of the birds and beasts, and that 
the remnants of fruits, nuts and pods serve to identify 
tlie species that lias fed on them. The hunter imi
tates the cries of his intended victims so successfully 
that they will approach within range of his poisoned 
dart. The Brazilian Botondo will swiftly ascend the 
tallest trees to retrieve an animal whose dead body has 
become entangled in the branches, in a manner that 
no white man could emulate. The chase concluded, 
the hunter “ laden with game and useful forest 
things, such as palm fibre to make hammocks, or 
fruit to brew liquor, finds his way back to his hut by 
the sun and the lie of the ground, and the twigs that 
lie bent back for waymarks as he crept through the 
thicket.”

For untold centuries the dog has been man’s assist
ant in the chase. Even the Australian aborigines 
trained the dingo to accompany them in their exploits. 
The wallaby and kangaroo have long been their prey 
and the extinction of the giant flightless birds of New 
Zealand may be traced to human and canine activity. 
Still, there were native tribes to which the dog was a 
stranger. But the most bloodthirsty mammal used in 
hunting was the cheetah. This powerful animal was 
carried in an iron cage to the hunting-ground and then 
liberated among the deer. When the deer had been 
killed the huntsmen enticed the cheetah or hunting 
leopard to re-enter the cage, where it was rewarded 
for its services with a joint of venison. This custom 
seems to have been confined to India and Persia.

Hawking 01 falconry was in vogue in classical times, 
but judging from Marco Polo’s description of the 
Grand Khan of Tartary’s hawking display, this so- 
called sport must have attained its maximum develop
ment during the Middle Ages. For Polo speaks of 
the Khan’s 10,000 falconers unleashing their hawks 
against great flocks of cranes and pheasants. And it 
was from the Orient that falconry spread over Europe, 
and in England hawking was long an aristocratic 
diversion. Indeed, it was as late as the closing years 
of the past century when Charles Bradlaugh drew

May 18, l̂ '1*

public attention to the existence of a salaried s'necU n 
enjoyed by a Master of the Hawks. But alth°u 
falconry has practically disappeared in Europe 
sists in Persia and other parts of Asia.

With the introduction of fire-arms, destruction

it Per"

of 
&cale-

1 AfleSh foo<'
for

the lower animals was conducted on a gigantic 
With the spread of agriculture the need for 
has diminished, but the old barbaric passion 

sport ”  still flourishes. The extermination 0 
buffalo in regions where it once roamed in coil" j 
multitudes is in many ways deplorable. It is a ^  
that the American Indians were always wantonly 
tructive in their buffalo-hunting, but when they  ̂
tained the white man’s guns the slaughter bc'c;1” (| 
prodigious. We are told that “  travellers have t° 
the ground and air for miles fouled with the care» ; 
of buffalo killed merely for the hides and tongue»  ̂
Fox-hunting, and other pastimes of “  civihzc‘ 
society clearly illustrate the persistence of ances
traits. The tenacity of barbarism even in the hiĝ 1. 
circles of society is also manifested by the wh- .wholes»J '

slaughter of pheasants and partridges delibera , 
bred for purposes of destruction. A  cele I > *. ^
scientist has said that while the more Prl11

nitivc
tin?methods of the chase are preserved in grouse shoo 

in Britain, and wild boar hunting in Austria, 'v 1 
game killing appears at its best, it is seen “ at 
meanest, where it has come down to shooting gr 
fed pheasants as tame as barn-door fowls.”

The pitfall is employed by various tribes in cap 
ing animals. In its rudest form this trap is made - 
making a hole in the earth sufficiently deep to P 
vent a heavy animal from escaping once it has 1» 
in. In Africa the pitfall is concealed with sou  ̂
brushwood and the Bushmen capture a quadrupedal 
large as a hippopotamus by these means. Birds 
mammals are also snared with the noose. | 
device was used for trapping purposes by the ,. 
Indians much as farmers and poachers snare ran 
in England. For the nooses were placed in the P»̂
or run frequented by the game, and the animal’s 

ere caught within them. More elaborate met*
are utilized by the Malay who suspend a spear “  \V

,ods
iti'

;ed Wan elastic bamboo SO' bent back that when releasee 
the animal it will spear him.”  a

Netting game seems to have been almost unb'e ̂  
from prehistoric times. It has been observed that 
Australian aborigines net game in the same fash101
the ancient Assyrians or modern European poac 
Netting the birds of the air is of high antiquity.

her5'
TIT

illtSart has been realistically depicted on the monun'e  ̂
of hoary Egypt, where it is shown affording gratn11' 
tion both to the quick and the dead e,

F'ish-weirs and dams are also ancient. With the 
ceding of the tides at the mouths of rivers and- . -jj

F ir
streams adjacent to the sea, fish remain stranded in 
shallow pools. Taking advantage of this, the
gians construct stake fences, and similar methods 9 
adopted by South African natives. Spearing ^"^,,1 
by torchlight was long customary in Scotland * 
Scandinavia, and it may still be witnessed “  in al* ,_

vef1
trf. icturesqueness among the Indians of Vancou 

Island.”  Some very rude peoples capture fish 
piercing them with the bow and arrow which 1 j. 
use with most marvellous dexterity. The fish-*1 
seems restricted in range, but quite lowly natlV 
posse&s it as, for example, the Australian tribes " 
make their hooks of shell or attach a hawk’s cla" 
a line when angling.

The ancient Egyptian hook was made of btoft' 
and the anglers of Old Nile anticipated the mode  ̂
fisher by using both rod and line. Indeed, the 
up-to-date appliances of the piscatorial art are mer (̂1 
modifications from immemorial ages. It has » 
been noted that the harpoon employed by Amenc
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whalers “  with its loosely fitting point, \\ hi eh coni 
"ft when the fish is struck, only remaining a .
'>>• a long cord to the floating shaft ”  is c°Piê  
the simple modification of a steel point r°in 
headed harpoon of the Aleutian Islanders 

During the primal stages of human h e n . 
t̂tle differentiated from the lower anmm s in rrea. 

of life. Much in the manner of herbivorous crea 
hues, lie gathered food from N atures stoic ’
foots and green vegetation. Latei, as a mn > 
became carnivorous and tracked his victims 
hhe a heast of prey. But with the advent o agr 
fore, the cultivation of plants and the al™ 
cattle, sheep, goats and other animals, t le „  
hons of future civilization were firml> au . 
houbtedly, Dr. Tylor was correct in his conten 
fhat; “ Agriculture is not to be looked uP°n as _t 
difficult or out-of-the-way invention, for the 

v̂age, skilled n* Via V,''*v,*c
''c gathers, 
foots are put(\r>.

fled as lie is in the habits of the food plants 
must know well enough that if seeds or 

1 in a proper place they will grow.” Other 
live slleer ignorance conspire to prevent pritni-?*** than
Ron, ,.°Pes from acquiring the art of husbandry
'’Oniadic customs rule out permanent settlement, 

'.’'c harsh climatal conditions, in addition to the 
idolent disposition which characterizes so many 
t'tive races go far to explain the fact that many of 
"-'m still linger in the food-gathering phase and pro- 
"ce little or nothing from the teeming soil.

T. F. P almer

ÎJconomics and. tde Ciiurch

'here 
s°nie

At a — '*■■■*—-■
r"cent Conference of the Church of England, 
'v’as a discussion on the economic question, 

So,nt' Die speakers coining to what may seem to 
0\Vl. a, father belated decision against “ private 
CW s‘fip.” Except for a few of the nineteenth 
Hud cler&y like Chailes Kingsley, F. D. Maurice, 
I.eft 1,ers’ ancl a few loudly claiming adherence to 
l)tetl VlnK Politics these days, our clergy have not 

Ve.ry conspicuous as opponents of what is called 
af>fialist system. One thing is certain, however, 

is(0 | u’t Die Church wants more than anything else 
(l°inii  ̂ 111 °n w*nn*n£ si£fe> ancf if that side is pre-

sh(
antly Socialist, well, it is quite an easy matter 

,’)6tiil°VV '’but Jesus was a Socialist. It may be re- 
biio\ ,Kre  ̂ that the late Dennis Hird wrote a Weil

ls '11 Pamphlet on these lines.
‘kflv'i ^le Church is a very wealthy institution— ex-
°tit. ho-

i
w wealthy is exceptionally difficult to find

atm ' cannot remember ever seeing a fully detailed 
ti. °cUinented account of the land in its possession,

’’’come from that land, and how it is being used— 
At T.il’ °f course, there may be such a publication. 
C0' events, there is a body called the Ecclesiastical 
all ;.n'Ssf°ners, who have to look after that land, and

its These,iavc berets are certainly in their keeping.
\v],c a nasty habit of cropping up sometimes, and 
Cm Drey do things do not look too happy for a 
n. _ whose curates often get hardly as much as a

 ̂ “ Vmg wage.
Chwerd i.n5  t0 our contemporary John Bull, “  the 
at](] c’’ of England is one of the richest ‘ industries,’ 
ma. n,0st secure professions in the country.”  A good 
°Ver ,)arsons no doubt have to work hard at what- 
\VQr, dley Do— though whether a good deal of that 

’ ls Worth doing may be a matter of opinion. At 
eSn Ĝ ents, here are a few figures worth considering, 
t],jsU.laDy when it is remembered that the heads of 
jir'j 1Tlstitution are toying with the idea of abolishing 

ownership : —
Hie total gross income of 12,505 incumbents in 

1(W  was £6,652,547 Stipends of assistant clergy

were £1,043,906. The Ecclesiastical and Church 
Estate Commissioners had receipts totalling 
£3,901,000 in 1939. Income from estates was 
£1,278,000; dividends, interests, were £2,308,000.

The heads of the profession come in for some splen
did plums, as is very well known. The top man, the 
Archbishop of Canterbury, gets £15,000 a year. It is, 
of course, true that he will have to give a good deal of 
this back in income tax, and he has a lordly mansion 
to keep up with its many servants. Still, he will 
never be able to understand what real poverty is like.

The Bishop of London gets £10,000 a year, while 
the Archbishop of York receives £9,000, “  more than 
double he received as Bishop of Manchester,”  we are 
told by John Bull.

As for the Deans, who function all over the 
country, their salary appears to be each above £2,000 
a year— a sum which may be an absolute necessity 
for them, but seems rather hard to justify to a plain
thinking man. At all events, there must be thou
sands of parsons who get more than £500 a year, 
though there are many unlucky ones who get con
siderably less. If a workman is worthy of his hire 
then some of these must feel very bitter at those in the 
High Command. For the Church is rich enough to 
give all its priests a good fat wage.

Are the Ecclesiastical Commissioners good land
lords? That is, do they act sometimes as a fairy 
godmother to those tenants who have fallen by the 
way? If they don’t pay their rent, is the law called 
in to kick them and their belongings out?

Do the Ecclesiastical Commissioners, in the name 
of the Church, hold— or did they hold— slums and 
condemned property which is still paying rent? Do 
some of the holdings include coal mines and pubs? 
Are they grasping, mean, ready to fight to the ut
most for their “  rights,”  or are they always ready to 
allow the utmost latitude to needy tenants ? It ap
pears to me that these questions have never been 
answered in the fullest public light for the simple 
reason that almost all the work of the Ecclesiastical 
Commissioners is either not talked about, or if it is, 
the hooks in which will be found the necessary in
formation are extremely difficult to get. We all re
member, not so long ago, the holy row there was 
over tithes in which, if I am right, the Church won, 
or at all events got well out of a difficult position. 
And it will be particularly interesting to see exactly 
how much the Ecclesiastical Commissioners will pay 
out of flic funds at their disposal for the rebuilding of 
the churches destroyed in the raids on England.

A good deal more on these lines could he said, but 
now that the Church, as a Church, is condemning 
private ownership, exactly where does the parson 
stand? Will the High Command be ready to come 
down to the level of the poor curate in the matter of 
wages, or will all of them, priest, parson, curate, 
vicar, dean, bishop, archbishop, be ready and willing 
gladly to accept the sum which, if we all become 
Socialists, will l>e allowed us by the Government?

There is a great deal now talked of the brave new 
world which we must have when we have achieved 
victory. I am not arguing for or against such an 
idea, as we may all then be in a sorry mess, and some 
of us remember the promises made during the last 
war, and how they were kept. The question at the 
moment is not what may happen to us who are outside 
the paid leaders of the Church; it is, what will hair- 
pen to them ? Are they ready to abolish the Ecclesi
astical Commissioners, throw in all the Church land 
and possessions into the common pool and he con
tent, with everybody else, with what the State will 
give them ? T ha’c me doots.

Finally, 1 cannot refrain from one other quotation.
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Few papers are so ready to give what it is pleased to 
call true religion a boost-up as John Bull, and many a 
parson has been able to get his Christian message 
over, and be well paid for it. One of its contributors, 
Pallas, however, has managed somehow to loose this 
unmistakable bombshell in its pages, and we expect 
a thoroughly religious row as a consequence : —

The ostriches of the Church are always with us. 
They talk, and lead not; they argue, and dodge the 
main issue; they talk glibly of private resources, 
and ignore tlieir own ; they denounce the economic 
motive and will not confess that such a motive dom
inates their lives, as well as the lives of those whom 
they are supposed to guide and comfort.

This is not the way to refer to an institution founded 
by Christ Jesus, the Son of God, and carrying on that 
deity’s teachings all over the world. It is, in fact, 
very irreverent, and even might have proceeded from 
the Freethinker. But it is a good sign that, in these 
days, when Christianity is almost being literally 
forced down our throats, even one popular journal can 
muster up courage enough to say in clear terms what 
it thinks against the Church. We are, after all, not 
quite alone in the field. jj qUTNkr

Spam and the Church

V a r io u s  ingenious theories have been framed to re
lieve the Inquisition of responsibility for the remark
able eclipse of Spanish intellectual progress after the 
sixteenth century. It is one of the interesting prob
lems in the history of literature that Spain, whose 
brilliant achievements throughout the Reformation 
period promised to make her as dominant in the world 
of letters as in military and naval enterprise, should, 
within the space of a couple of generations, have be
come the most uncultured land in Christendom, with
out a public to encourage learning and genius, and 
without learning and genius to stimulate a public. 
For this there must have been a cause, and no other 
adequate one than the Inquisition has been dis
covered to account for this occupation.

. . . The Inquisition was founded to extirpate 
Jewish and Moorish apostasy; in this it long had ample 
work without developing its evil capacity in the direc
tion of censorship. . . . With the advent of Luther
anism there gradually commenced the search for 
errors; crude indexes of condemned books were 
compiled, reading and investigation became re
stricted; the pragmatica of 1559 forbade education at 
foreign seats of learning and an elaborate system was 
gradually organized for protecting Spain from inter- 
lectual intercourse with other lands, while at home 
every phrase that-could be construed in an objection
able sense was condemned. For awhile the men 
whose education had been free from these trammels 
persisted, in spite of persecution more or less severe, 
but they gradually died out and had no successors.
. . . The intellectual energy of the nation, diverted 
from more serious channels, continued through an
other period to exhibit itself in the lighter fields of 
literature, where the names of Cervantes, Lope de 
Vega, Terso de Molina, Calderon de la tlarca, Que- 
vedo de Vilegas and others, show what Spanish in
tellect was still capable of if it were allowed free play, 
liven these however passed away and had no suc
cessors in the growing intellectual torpor created by 
obscurantist censorship, and a dreary blank followed 
which even the stimulus attempted by Philip V  could 
not relieve.

To produce and preserve this torpor, by repressing 
all dangerous intellectuality, Spain was carefully kept 
out of the current of European progress. In other 
lands tlie debates of the Reformation forced Catholics

Max 18, 1941

as well as Protestants to investigations and sPec 
tions shocking to Spanish conservatism. The 1 ^
mind was enabled to cast off the shackles of t|ie 
Ages, and was led to investigate the laws 01 ^
and the relations of man to the universe and t0 ■ „ 
From all this bustling intellectual movement 
was carefully secluded. . . .  Even the ,great ( 
logians and mystics disappeared from the new

\tlieo-
bien

they had made their own, and were succeede
race of probabilistic casuists, who sought only 1° ,
mote and to justify self-indulgence. How 5fi-
progress fared under these influences may J)e ^
mated by a single instance. When, in Eng' t
Halley was investigating the periodicity of the c0'
which bears his name, in Spain learned profess# ^
Salamanca and Saragossa were publishing traC.
reassure the frightened people, by proving “ia, t0
dreadful portent boded evil only to the wicke ^
the Turk and the heretic. The perfect sUCCeS*0,i-
the Inquisition in its work is manifested in the
trast between the eighteenth and early sixteem1 •,
tury, as illustrated by the statement of Juan An .
Myansy Siscar, that a cartload of the precious ^
bestowed by Ximenes on his university of Alcal.
sold to the fire-works maker Torrecilla, for a disl
in honour of Philip V, and that several other si

The ^  
poi"collections had shared the same fate. . 

ening from intellectual stupor was slow, f°r ¡„

ceii-

flll1

Clemencin tells us that there was less printing 
Spain at the commencement of the nineteenth 
tury than there had been in the fifteenth under ^  
bella. It is impossible not to conclude that 
Inquisition paralysed both the intellectual and 
economic development of Spain, and it is scarc 
reasonable for Valera to complain that, when Si 
was aroused from its mental marasmus, it was to 
ceive a foreign and not revive a native culture.  ̂

That science and art and literature should thos 
submerged was a national misfortune, but even 11

indirect conseqtiettc , 
Material progress became impossible, in l̂l5)0. 
languished, and the inability to meet foreign c#" ^ 
tition assisted the mistaken internal policy ^ 
Government in prolonging and intensifying ,)e 
poverty of the people. Nor was this the chief °G ol, 
evils that sprang from keeping the mind of the , 
in leading strings, from repressing thought and 1 . 
excluding foreign ideas, for the people were  ̂
rendered absolutely unfitted to meet the inevn3 
change that came with the Revolution. To this

to be deplored were the

be attributed the stiff#1
fit

fro"1

ln-

large measure, may
tli rough which Spain passed in the transition 
absolute to modern conditions.

We have thus followed the career of the Spanish 
quisition from its foundation to its suppression; ^ 
have examined its method and its acts, and k" 
sought to appraise its influence and its share in 
misfortunes that overwhelmed the nation. The c { 
elusion can scarce be avoided that its work was all*1®’ 
wholly evil, and that through its reflex action, . 
persecutors suffered along with the persecuted. 
who can blams Isabella or Torquemada or the 
burg princes for their share in originating and 1'1" 
tabling this disastrous instrument of wrong ? 
Church had taught for centuries that implicit acc#1 
ance of its dogmas and blind obedience to its c° v> 
mands were the only avenues to salvation, that hef _ 
was treason to God, its extermination the highest sCl\ 
vice to God and the highest duty to man. This 
to be the universal belief and, when the Protests

Wa'
jnesects framed their several confessions, each one 

so supremely confident that the secret of the Divi1 
Being and his dealings with his creatures rested ^ , 
it that all that shared the zeal to serve God actt' 
in the same cruel fashion.
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Mi „
Spanish Inquisition was only a more perfect 

thl 1 n'0re lastinS institution than the others were 
V(|L' to fashion. . . . The spirit among all was the 
lt"le’ anĉ  none are entitled to cast the first stone, un- 
IjSS " e cxcept the humble and despised Moravian 
,t|lL lrcn and the disciples of George Fox. The fag- 
s ,S Miguel Servetus bear witness to the stern re- 
vi fL Calvinism. Lutheranism has its roll-call of 
to n'1S .Anglicanism, under Edward VI undertook 
lv| .''jkanize an Inquisition on the Spanish pattern, 
Dc'1C'burnt Joan of Kent for Arianism, and the writ 

Crê co Comburendo was not abolished until 
djsja‘ ' - • The real responsibility can be traced to
ail(j ages, to St. Augustine and St. Leo the Great 
excl !e fathers, who deduced, from the doctrine of 
■ Usive salvation, that the obstinate dissident is to 

■ ’at to death, not only in punishment for his sin, 
save the faithful from infection. This hideous

be

W  to

j„ ,|llnK> crystallized into a practical system, came, 
° f c°arse of centuries, to be as essential a feature 
j0Ve'e rehgion which it distorted so utterly from the 

,!i an<-' charity inculcated by its Founder. . . . 
viCf " S resolve to enforce unity of belief, in the con- 
and7  that it was essential to human happiness here 
Cailt ’Rafter, led to the framing of a system of so- 
by JUstice more iniquitous than has been evolved 
tbe f*e cruehcst despotism; which placed the lives, 
I'Ut °frtUlies and the honour, not only of individuals, 

.their posterity, in the hands of those who could 
,UlIli.;;t Wrong without responsibility; which tempted

"¿tho!
¡'on t0 
'vl»ch

• atl frailty to indulge its passions and its greed 
l't restraint, and which subjected the popula- 

blind and unreasoning tyranny, against
The * slightest murmur of complaint was a crime. 
Ha]l Pf°cedure which left the fate of the accused virt- 
viciy ln the hands of his judges was rendered doubly 
vel( Ils Fy the inviolable secrecy in which it was en- 
it ^ IU(' ■ ■ It was the crowning iniquity that 
t\J'ls afforded to the evil-minded the ampler oppor-

°f doing----wrong. History affords no parallel
- a skilfully organized system, working relent- 

through centuries.
From History oj the Spanish Inquisition, 
Fy H. C. L ea (Macmillan)

Going to Extremes

say ’ ,IsHmen dislike the extremist. vSo Englishmen 
Wjf] F is impossible to examine this proposition 
is. ?!lt first having a clear idea of what an extremist 
tf>(, ut> as with many another word in common use, 
|,jt * '̂ ain an agreed definition is far from easy. Des- 
by J '¡s fact, its significance is considered unpleasant 
tbe)a for the dislike to having the term applied to 

r" ^ ffencral. No one, in fact, admits to being an 
vy'aist; the expression lias the same effect as it had 

ca]j °l’glas Jerrold’s landlady when she heard herself 
an isosceles triangle.

'i'.f, •tl.ay Fe possible to make quicker progress towards 
fy^Fion by taking concrete instances. Is it, for ex- 
atld e> an extreme opinion that Bacon wrote the plays 
djj,a s°nnets attributed to Shakespeare? Or that 
t]lat'lSo transmitted by germs, that the earth is flat; 
sUc] dentists are absent-minded ? Those who hold
tbe ' °Pinions consider that the facts substantiate 
of those who do not, think the facts do nothingi.1 '  ̂ Y.V *-***“ *' --- ---------- ------  O
\  i ,e_ kind, that these opinions are baseless, silly.

’ if silly is the word they mean, why not use it? 
So Z °Pinions can be upset by showing them to be 
},c The usual process can be followed; the facts can 
a,1(j1,arshalled, conclusions can be drawn from them, 
„ s°th e  belief demolished. Oi ridicule may be 

' " ’ith just the same effect. But ridicule succeeds

in upsetting the ridiculous because it is fundamentally 
an intellectual method. It is an attempt to bring the 
incongruous into the realm of the congruous, plainly, 
quickly, and mercilessly. It attempts to affect the 
reason by spotlighting a particular folly. The holder 
of it sees, or may see, that his belief does not fit into 
the every-day world of his experience and he is 
jostled, through his self-love, into readjustment. 
Ridicule is not everyone’s weapon, but in competent 
hands it is a potent weapon indeed.

Others would prefer to say that they use the word 
“  extreme ”  when they find a statement to contain 
some truth in a grossly exaggerated form. For ex
ample it may be held that Christianity had been re
sponsible for nothing but good; that it has done much 
good; that it has done good; that it has done so much 
good, so much harm; that it has done nothing but 
harm. The first and last of these propositions they 
would hold to be extreme, and the persons giving 
voice to them extremists. Here again, in spite of 
the qualifications, it would appear to be the silliness 
of these statements that makes them think the term 
justifiable. The holders are considered guilty of 
getting an extremely long distance away from the 
facts. Still the use of the term extremist becomes in
telligible in such cases.

In general practice, however, the term extreme ;s 
applied to opinions furthest at variance with gener
ally received opinion. Then it becomes just an 
epithet, for it is surely an unjustifiable assumption 
that the received opinion is always right. Received 
opinion plainly differs from generation to generation 
and the extreme opinion of to-day becomes in cases 
the received opinion of to-morrow. The horror of 
Englishmen for extremes (so far as it is a fact) can be 
said to arise from the recognition that the adoption 
of any opinion rather remote from the belief of the 
herd is going to cause them discomfort. In the first 
place the herd do not like units of the flock to criti
cize them even by implication, and they visit upon 
such units pains and penalties. Apart from that the 
expression of an uncommon opinion may lead to dis
cussion and as that involves the display of intelligence 
or non-intelligence the evil to be shunned is to them 
real enough.

There was a time when witchcraft was beginning to 
lose strength as a belief. So great a number of people 
had squints, or hair-lip, or club-feet, or other forms of 
marked physical unattractiveness, that the duck-pond 
seemed unpleasantly near to them, or those dear to 
them. So scepticism on the point became articulate, 
and the subject then gained the privilege of dis
cussion. To the question, Do you believe in witches? 
the two extremist positions became in time Yes and 
No. But the respectable, the “  wise ”  opinion, “ the 
opinion of all reasonable men,”  became something 
like this ! There is much to be said in favour of the 
belief in witches. Very learned men are genuinely 
puzzled about it. Men who are not pietists, but, on 
the contrary, men of great forensic ability, deal with 
the evidence as dispassionately as they can, as they 
endeavour to find the culprit id a case of murder or 
arson and hesitate to be dogmatic. Because of this I 
cannot say Yes or No. It would be extreme to say 
either. Besides there are more things in heaven and 
earth than are dreamt of in your philosophy. I ad
vocate a suspension of judgment.

But witchcraft disappeared as a belief despite scien
tific caution and what masqueraded as scientific 
caution. It disappeared because, to a great extent 
unconsciously, the idea of causation was occupying a 
greater area in men’s minds and the belief in witch
craft could not be made to fit in with the general life 
and habits of ordinary men. The critical attitude
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grew, and when that happened, the witches fled, 
broom sticks, and bonnets, and all. And along with 
them went the extremists who said Yes and the ex
tremists who said No. It ceased to be discussed—  
save in Church circles— for it had ceased to be be
lieved.

Freethinkers have always been charged with being 
extremists and always will, for their place is, and will 
be, in the van. They believe in scientific method, 
and every well-educated pietist knows where that 
leads to. It is to the theologically-minded person 
that one naturally looks for the cautious qualified 
statement, the water-tight fool-proof aphorism. 
Without the religious respect for truth you get care
less people little versed in the divine exactitiude. 
You get godless people writing that the specific con
tribution of Christianity to civilization was con
temptible,' that a large portion of the noblest and 
most valuable moral teaching has been the work of, 
not only of men who did not know, but of men who 
knew and rejected, the Christian faith,2 that in the 
name of Christianity more human blood has been 
violently shed than in any other cause whatever,' 
that Christianity is guilty of dealing in “  reeling sub
versions,”  * that extinguished theologians lie about 
the cradle of every science as the strangled snakes be
side that of Hercules,5 that at the test of war, disease, 
social injustice and every real human distress it 
\Christianity] fails and leaves a cheated victim,6 that 
religion when it can no longer burn us alive comes to 
us begging,7 that you must keep your children away 
from the priest or he will make them the enemy of 
mankind,' that the unscrupulousness of the priestly 
character is proverbial,0 that we are done with the 
lie at the lips of the priest,1'’ and that the name of 
Cod has fenced about all crime with holiness.11

We must avoid such extremes, say the Church. Let

modest forms ofus turn again to more
Our forms of expression, the outcome u* — . Q
morality. Listen to our god-assisted divi«es>  ̂
tell you that God tempers the wind to the sh°rn  ̂
and that his tender mercies are over

yorltó'
. a11 11«Let us teach in our theological seminaries 

abolition of slavery was the brightest jewel in olj ^, 
deemer’s crown; that it is God’s wi1
colonize the earth. Let us go to the fount of 'V1 <ef. 
itself and hear the gods themselves dealing ’’’ 
ation. Let us remove our hats and go to the > 
of the Mount for sobriety and restraint.

We will accept the invitation : —
H ate not at all.
Judge not lest ye be judged.
Take no thought for the morrow. nioiH1’
Woe unto you that laugh now for ye shal 

and weep.
And a few other sober utterances from d'e

sai>’e 

save1'.

:jü

tongue:—
He than believetli and is baptized shall be 

but he that believeth not shall be damned.
The poor are with you always.

Clifford, Inge and Swinburne were 
when they wrote as they did about priests. " ' ^  
of God it was who knew the restrained note to ’ j 
best. He simply called them whited sepulchres ^  
a generation of vipers, and in his own inimitab1 0( 
enquired how they would escape the darnnati
Hell. . ltl.

For many reasons, no doubt, Jesus trod tins ^ 
And one of them was to impress upon us that 
should be moderation in all things.

4 G‘1'
Mot-ley- ... V
’  Heine. 8 v

’ Leckv. : John Stuart Mill, 
worthy. 5 'l'. II. Huxley. 0 H. G 
Clifford. !l Dean Inge.

3 John 
Wells.

10 Swinburne. 11 Shelley.
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