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Views and Opinions

Ancient and Modern
time back I  gave up my usual space in this 

Paper to one who had never before contributed to the 
freethinker. I  allowed Mark Twain to write the

Views and Opinions”  for that week. Kveryone 
aPPeared to like the change and asked for more of the 
Sa'»e sort., Some were so enthusiastic that they 
asked for much more, for a regular run of that kind 
of thing. I marked the character of their implied, 
,;ut very economical praise of my own contributions 
V  bearing their request in mind—and filled up the 
sPace as it had been filled hitherto. Hearty praise 
°t my own writing, given in that form is open to 
misunderstanding. But this week 1 am introducing 
a second very great writer to occupy my place, and 
calmly await the invitation to make some more ¿elec
tions. In the absence of such suggestions readers 
will have themselves only to blame if 1 go on as usual.

My contributor this week is a great freethinker 
"h o  belongs to that twilight period of ancient cul
ture, the second century of the present era. Lucian 
Was born in Sainosata about 130 a.d. He was a 
friend of another critic of Christianity, Celsus, whose 
Writings the Church was able almost completely to 
destroy. There is only one complete translation into 
Fnglish of the works of Lucian, a copy of which is 
before me as I write. This consists of two bulky 
Volumes (12 x  9) each volume running into about 800 
pages. The date of this edition is 1820, and it is a 
copy in which a book-lover delights—pages clean and 
edges uncut. Moreover, it is the only copy of the 
Work I have come across in many years of book
hunting.

Lucian wrote with all the wit of Voltaire and with 
a hatred of shams and impostures equalling that of 
the great "Frenchman. Above all he hated supersti
tion in all its forms. His “  Illiterate Bibliomaniac”  
depicts a character that is found in all ages in the 
man who fills a room with books in the belief that it 
will give him credit for a man of learning. The True 
History is the forerunner of such classical works as

Gulliver’s Travels and of Munchausen. And his dia
logues of the gods is a fine impeachment of more 
than the gods with whom he deals, it strikes at the 
root of belief in any god. Above all, the work of 
Lucian is as fresh as when it was written. His real 
subject is human nature in its varied manifestation«; 
that they were Romans or Greeks of whom he was 
writing is blit a mere accident Of time. A  reading of 
Lucian goes far to commend the policy of the man 
who said that every time a new book comes out he 
reads an old one.

* * #

The Gods at Bay
Lucian wrote over seventy dialogues of the gods, 

and they could have been written by none who was 
not a complete Freethinker. The most striking of 
these to most of my readers will be the one with the 
title Jupiter the Tragedian. It will illustrate what I 
have just said concerning Lucian’s modernity and his 
Freetliinking. The scene opens in heaven where the 
gods are holding a meeting presided over by Jupiter, 
the chief deity. Jupiter is disturbed by the state of 
affairs, and explains to Juno, his wife, that the state 
of things is such that their very existence as gods is 
in question, a matter of “  whether we are any longer 
to be acknowledged and adored on earth as gods, or 
neglected by the world and accounted as nothing.”  
The trouble has been brought to a head because 
Jupiter has been an unseen listener to a discussion 
between one Damis, an Atheist, and Timdcles, a 
T'heist. The debate was left unfinished, but it is to 
be resumed the next day, and tlie worst of it is that 
the Atheist appears to have it very much his own 
way. It is, says Jupiter,

110 trivial matter if you reflect that all our honour, 
our consequence, and our revenue, depend upon 
mankind ; let them once be persuaded that there are 
no gods, or that they at least give themselves no con
cern about human affairs, and we shall louiigè about 
heaven in perfect idleness, be annoyed with'languor 
and suffer hunger.

Mourns, a very minor god, who has little to lose, says 
it is all their own fault. What Can they expect When 
men see the confusion and disorder that prevails, how 
the best and the most blameless arc left helpless, 
while the most vicious and most profligate are left to 
perish? “ And we, forsooth, are angry if men who 
have not lost all understanding dwell upon these 
things.”  After further discussion as to what can be 
done, with complaints that while Damis is cool and 
well-equipped, and seems to have a great many 
people with him, TimoclCs tremblés, loses his tem
per and looks as though he w ill “  ruin the game,”  
the gods decide on listening to the finish of the de
bate. They go to Athens and find Timocles, when 
he is unable to answer Damis, calling names. Jupi
ter exclaims : —
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Our man has the best of it by far, in scolding and 
abuse. Bravo, Timocles! Give it him soundly; 
there lies your strength. If you rely upon argu
ments, he will soon strike you mute as a fish.

One could not describe more succinctly tlie general 
policy of Christian defenders when I first entered the 
Freethought movement, fifty years ago. And it still 
remains substantially true to a considerable extent, 
although the form of it is outwardly more polite.

Timocles undergoes something in the nature of a 
relapse into a reasonable mood in reply to a question 
by Damis, asking for reasons why anyone should be
lieve in the gods. He replies :—■

First, the order that is observable in all nature; 
the sun and tlie moon which always keep their regu
lar courses; the seasons of the year, the vegetation 
of plants and the propagation of living beings, and 
that they are so artificially made for feeding, think
ing, etc. All this appears to me as the work of a 
providence superintending the world.

Damis replies: —

You must be very much distressed for proofs, Tim
ocles ; inasmuch as you make that into a proof 
which is the question, and ought first to be proved. 
That there subsists a certain connexion among 
things, I readily agree; but it is not therefore 
necessary to straight away believe that it is in con
sequence of a preconceived plan. What you term 
arrangement is perhaps nothing but necessity. And 
yet if one does not immediately agree with you, you 
fall into a passion.

Timocles appeals to the authority of great men who 
have believed in the gods. Damis retorts by point
ing out that great men in different countries, and 
even in Greece, believe in all sorts of gods. Which 
is the correct view ? Timocles shifts the ground to 
the sacred oracles, as the modern Christian used God 
as a proof of the inspiration of the Bible, and then 
cited the inspiration of the Bible as proof of the exist
ence of God. Timocles asks Damis whether he has 
ever been to sea, and reminds him that

the ship but for the helmsman could not have made 
its voyage; and can you believe that the universe 
holds on its course straight forward without a pilot 
and director ?

The gods who have been listening in fear of the way 
the argument has been going, are cheered a little by 
this argument, which might, in substance have been 
taken from any recent work in defence of Theism, 
and Jupiter says: —

There, Timocles has for once adduced something 
to the purpose.

Damis replies :—■
But O, great friend and minion of the gods, Tim

ocles, you will also, of course, have remarked that 
the pilot keeps in evidence whenever it is necessary, 
and issues out the proper order to the sailors. . . . 
Whereas your other pilot, whom you hold qualified 
to govern this larger ship orders nothing properly. 
There is frequently neither a tackling nor a rope in 
the right place. . . . There among the sailors them
selves you will often see a lazy, lubberly fellow who 
mows how to handle nothing properly. . . . Had 

it a commander who kept an eye on everything and 
maintained a proper order, he would know how to 
distinguish the good from the bad and treat every
one as he deserved.

Momus mournfully reminds Jupiter that the Atheist 
is “  sailing on to victory.”  Jupiter agrees, remark
ing that “  Timocles has absolutely nothing to bring 
out, but such trite everyday stuff that may be over
turned by a finger.”  I f  we could get into touch with 
Jupiter we might remind him that the position is the

1
same to-day. There is not a single argument foi fhe 
existence of God that is now in use which is 110 
fundamentally on all fours with the fallacious :n S'1 
ments of Timocles. A ll that the best have done is 
ape scientific terminology and redress the argutnen 
in more obscure language. Timocles has been r 
incarnated in every modern Christian apology- 
Folly changes the colour of its dress, but the textuie 
of its clothing remains unaltered.

Timocles asks the bystanders how they can listen 
to such blasphemies without stoning the blaspheme' 
to death. This, it will be remembered, is a sent' 
ment that keeps the blasphemy laws alive ant •' 
judge, without seeing what kind of an exhibition 1L 
is making of himself and the law will solemnly 
form a jury that their verdict will depend upon 
whether the accused has talked about God in such a 
way as to invite a breach of the peace. Theists je  
main as fundamentally absurd as ever. But to I 11 
ocles, Damis gives the obvious retort that if the got s 
do not interfere by doing him an injury, why shou j 
anyone else get into a temper? But, then, sue 
frail things as gods have always had to be handle' 
delicately, and protected carefully. Driven inj° ‘J 
corner Timocles falls into direct abuse—another no 
altogether neglected weapon to-day, although n° 
usually expressed so plainly : —

You still jeer me, you god-robbing, villainous 
halter-sick miscreant. Does not everybody know 
that you father was a tatterdemalion, and y01’1 
mother no better than she should be? That 3011 
murdered your brother, and are guilty of other ex
ecrable crimes, you lewd, lying, rascally, a b o m i n 

able varlet, you.

The listening gods are not over-pleased with the end 
of the debate. Jupiter remarks, “  Damis goes laugh
ing away, and the other follows at his heels, railing 
and raving. It appears to me as though he is going
to throw a tile at his head. And what are we to do

? f *now, since the affair has taken such a wrong turn • 
Mercury offers a little consolation : —

Metliinks the comic writer, Menander, is rigid 
when he says “  make as if some mischance has not 
befallen thee, which has; so it has not befallen tlice- 
For what great calamity is it at last, if some fe'v 
persons go home in the persuasion that Damis L  111 
the right? Those who are of the contrary opinion» 
always form by far the majority; the Greeks m 
general, the vulgar and the dregs of the populace, 
with the barbarous notions, arc all on our side.

That is the close of Jupiter the Tragedian, and d 
might, with ap alteration of some terms have been 
written to-day. In all the centuries between our
selves and Lucian nothing new has been said on the 
side of the gods. No genuinely new argument has 
been invented, no new and pertinent facts have been 
discovered. Tlie plea for God has grown more wordy, 
and less definite, tlie argument has become more in
volved, and whereas in old pictures gods are often 
depicted as sitting on a cloud, to-day they arc found 
lurking behind one—a cloud of words. To the in
formed mind there are no new arguments to answer, 
there are only involved and wordy statements which 
require flattening out. The parting criticism of 
Damis by Timocles, that he is a blackguard and a 
scoundrel is not so plainly stated to-day as it was in 
the time of Lucian, and as it.was when I first set out 
on my youthful crusade against one of the most stupid 
of surviving superstitions. To-day the argument in 
the mouth of such men as Dean Matthews is that if 
we dismiss belief in the survival of the bogeys of 
Lucian’s time then the foundations of morality are 
destroyed. And to that one can imagine the shade 
of Lucian i-efilying to the Dean :—■
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But, O Timocles Matthews, if I am not worse in 
niy behaviour than they who believe in god, who 
are frequently worse than me and my kind, of what 
moral value is God after all ? Nay, if I can be as 
good without your Jupiter as you are with him, do 
you wish me to believe that the followers of Jupiter- 
Jehovah are, naturally worse than I am ? Are you 
not saving your god at the expense of the character 
of his followers ? Is it really to-day, as it was in my 
time, that the god must depend for the majority of 
his supporters on “  the vulgar ”  and the mentally 
barbarous, who always form the majority ?

jhit, I  must stop. This contributor, like Mark 
Hvain, tends to take up too much space. Still he 
"ill have helped us to understand the continuity of 
human thought, and the fundamental identity of 
human problems—-which means also the fundamental 
similarity of human nature. It may also be that it is 
neglect of these considerations that burdens us with 
so many religious prophecies of to-morrow, to- be fol
lowed with revised prophecies for the day after.

Perhaps I  may give on another occasion a sketch 
"f other dialogues from this second century Free
thinker. The “  Sale of the Philosophers,”  and the 

Illiterate Bibliomaniac,”  would well serve.

C hapman Cohen

The Conflict between the Pontiff's 
and the State

With the overthrow of the Roman dominion in 
Western and Southern Europe, the Church schemed 
1° secure its independence, and even aspired to con- 
bol the secular power. In the Eastern Empire, how
ever, which survived the Western for many centuries, 
'he State retained its supremacy. Justinian, the 
Pastern Emperor, combined theology with statecraft, 
constituted himself his own persecuting Pope and 
compelled prelates and even Church Councils to obey 
his behests concerning faitli and morals. However, 
'lictatorial this procedure may appear to ultramon- 
Puie minds, it for a considerable period silenced the 
controversies and sanguinary tumults which con
vulsed the Western State and made the Greek Church 
bermanently subservient to the civil authority.

After the conversion of Constantine and the estab
lishment of Christianity as the Stale religion, no ruler 
save Julian ever appeared, who proved capable of 
curbing the ambitions of the hierarchy. A s the tem
poral authorities declined in power, the Roman popu
lace perforce regarded the Bishops of Rome as their 
helpers in adversity. No doubt the beneficent offices 
° f  the early Popes have been magnified by clerical 
chroniclers. But the story runs that Pope Reo T. so 
successfully interceded with Alaric that this fierce 
barbarian withdrew his army of invasion after inflict
ing comparatively little injury. Also, when a Van
dal expedition raided Rome, its leader is said to have 
granted the Pope’s request to spare tire inhabitants. 
Rater, when the seat of Roman administration was re
moved to Ravenna, the Pontiffs seemed the sole sur
viving directors of the departed Pagan Empire.

The barbarian intruders having adopted the here
tical teachings of Arius, the Popes presumably 
treated them as fellow Christians, although the Church 
was irrevocably committed to the orthodox Athanasian 
creed which the Arians sternly repudiated. Eor as 
Mr. J . A. Spender shrewdly observes in his interest
ing and suggestive Government of Mankind (Cassell, 
1938, res. 6d.), “  the Church even in these early days 
appears to have had the faculty which it never lost, of 
accommodating itself to circumstances which it was

t
powerless to control; and it lived on tolerable terms 
during his long reign with the Ariau Theodoric whose 
policy in religion, as in most other matters, was to 
live and let live.”

But the Trinitarian dogma was ever dear to the 
heart of the orthodox Catholic hierarchy so when the 
Franks became predominant and their ruler, Clovis 
was converted to the Cross, he championed the Catho
lic doctrine already widely accepted in Gaul, and thus 
he secured the support of the priesthood. So, iir a 
proclamation, the recently enlisted barbarian leader 
declared war on the Arians resident in that province. 
“  Ret us march with the help of God,”  he sug
gested, “  and reduce them to subjection.”  This 
astute appeal to martial emotion served to consolidate 
the semi-independent Frankish tribes. Evidently, “ No 
one measured more accurately the mixture of brutal
ity, treachery and religiosity which was the stock-in- 
trade of the conqueror of this age.”

The Christianized barbarian rulers who succeeded 
Clovis, when tested by their nefarious conduct, clearly 
proved that their adopted creed had done nothing to 
soften their savage character. Indeed, all that the 
annalist of the time could urge in extenuation of their 
misdeeds was their consistent loyalty to the orthodox 
faith. Also, while the credulous Frankish tribes had 
been bemused by the Church through threats of hell 
and hopes of paradise, their native rulers were only 
too willing to utilize the superstitions of their subjects 
so long as the Papacy permitted them to retain their 
political independence.

In the middle of the sixth century the Teutonic 
Rombards raided Italy and their depredations des
troyed the remnants of Imperial Rome. When their 
conquests were completed, the greater part of the pen
insula was theirs. The Exarch at Ravenna was now 
the solitary surviving representative of the fallen Em
pire, whose authority had shrunk to that of a local 
leader. Yet, even this disaster proved advantageous 
to the Church, so far as it released the Popes from 
secular control. For Gregory the Great utilized the 
opportunity to restore both the spiritual and temporal 
supremacy of the Church, a policy perpetuated 
through succeeding centuries to attain paramount 
authority throughout Christendom.

Witli the Roman breach with the Greek Church in 
the eighth century, which resulted from theological 
differences, the Papacy found it expedient either to 
come to terms with the Rombards or perhaps with 
greater advantage to enlist the services of the Franks. 
Rombard ascendancy in Italy menaced Papal authority 
and even threatened to reduce the Pontiffs to a stale 
of vassalage, while the comparatively distant Franks 
seemed likely to prove more amenable. Therefore, 
Gregory III. despatched the keys of St. Peter’s tra
ditional tomb to Charles Martel and proffered him the 
suzerainty of the dwindled Roman State. Charles de
clined his suggested promotion, but his son and suc
cessor, Pepin, considered that valuable advantages 
might thus be secured and, unfortunately for the peace 
of the Christian world, Pepin in his profitable negotia
tions with the Papacy admitted the power of the Pon
tiff Zachary to appoint or dethrone kings, a concession 
employed by the Holy Fathers to justify sacerdotal 
claims for supremacy over secular sovereigns with 
which they pestered the Western States for ages to 
come.

So, to safeguard the Holy Church from Rombard 
dominion, the Pope invited Pepin to Rome to release 
him from Rombard tutelage and, in the two expedi
tions the Frankish ruler undertook for this purpose, 
he forced them to surrender the region from Ravenna 
to the Eternal City. Thus were the Papal States estab
lished as an autonomous territory, an action which 
precluded a united Ttalv for more than a millcnium.
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But the Vatican was Soon at variance with its own 
disaffected subjects, as well as the Lombards. Pope 
Hadrian then solicited the assistance of Pepin’s Suc
cessor, Charlemagne, to restore order. That famous 
ruler entered Italy, deposed the reigning Lombard, 
and proclaimed himself the King of the country. 
Twenty years later, however, the Pope was again in 
trouble, and his rebellious lieges charged Leo III . in 
798 with cruel and wanton oppressiveness, and nearly 
murdered him as lie was journeying ill Solemn proces
sion through the Roman streets. He recovered, how
ever, from his injuries and fled to the Frankish Court, 
whence Charlemagne conveyed him to Rome under 
escort.

Charlemagne later proceeded to Rome, where the 
Pope had been exonerated officially of the crimes im
puted to him, There, on Christmas Day 800 a .d ., 
the artful Pontiff diplomatically staged the celebrated 
scene of Charles the Great’s Coronation in the vener
able church of St. Peter. Thus was ratified the un
easy alliance of the secular and spiritual powers so 
momentous in its sequel. For the time being, how
ever, all the various nations composing Charlemagne’s 
Empire : Christian Gaul, German, Frank and Italian 
owed allegiance to the Papacy as supreme Pontiff, as 
well as to the Iunperor crowned in St. Peter’s as the 
civil administrator of the Pope’s ghostly authority.

Again, this Compact gained the Crown greater 
authority over its powerful and ambitious subjects. 
For, as Spender notes, “  the bishops were more 
and more encroaching on the secular sphere. They 
had great estates; they claimed the right to govern 
them in their own Way and to administer their own 
kind of justice; even to raise forces for their own 
defence. Many were rich and worldly, and ranked 
with dukes and counts, who were beginning to create 
the new thing called the feudal system. With the 
Pope on his side the Emperor Could work his will 
with them; with the Pope against him, they were 
potential centres of rebellion ready to stab him in the 
back whenever he was in difficulties if he did not do 
their w ill.”

During Charlemagne’s lifetime this system func
tioned, but with his death insuperable difficulties soon 
arose, but it was not until the closing years of the 
twelfth century that Papal pretentions were com
pletely displayed. Then the Popes claimed the right 
to treat princes as mere vassals, and to excommunicate 
them when they manifested an independent spirit. 
Innocent III. placed France under interdict in 1195, 
and imposed the same penalty on England in 1206, 
while for centuries the kingdom paid tribute to the 
Pontiff. To circumvent this domination, secular 
rulers schemed to evade the spell east by the priest
hood over their intimidated subjects. As open disre
gard of Papal decrees proved inexpedient, princes 
sought to place the Pope under Control. So in 1309, 
the French arrested the Holy P'ather and moved the 
Papal ■ Court from Rome to Avignon where it re
mained during “  the seventy years’ captivity,”  
while serving as an instrument of Gallic policy.

Gregory X I. returned to Rome in 1399, but rival 
Popes were set up and frequently two or even three 
claimed authority. In the Eternal City itself, the 
shameful conduct <>f the Papacy caused the Roman 
citizens to banish Pope Tuigenius IV. and rebel 
against his successor, Nicholas V. But with the aid 
of mefecnary soldiers these Restoration Popes sup
pressed the insurgent people without compunction-, 
and murder and massacre were conducted on a whole
sale scale.

Yet, while the criminality and licentiousness of 
the Pontiffs were notorious, priestly influence over 
the benighted peasantry persisted. As Spender re
minds us, that unspeakable scoundrel Alexander V f. I

asserted ‘ ‘that in virtue of ‘ the authority Almighty 
God granted to us in St. Peter and by the office 
which we bear on earth in the stead of Jesus Christ,’ 
it was for him and for him alone to apportion the 
territories discovered by- Columbus and Vasco Da 
Gama, and the Kings of Spain and Portugal meekly 
admitted his pretensions.”

But the crash was soon to come. The revival of 
letters and thé new departures necessitated by the 
progress of geographical discovery, with the enlarge
ment of industry arid commerce, combined to lessen 
the prestige of the sacerdotal order. The Lollard 
movement in England heralded the revolt against 
priestly domination and the Tudor sovereigns, Henry 
V III. and Elizabeth built better than they knew in 
resisting and overriding Papal arrogance and auda
city.

T. F . Palmer

Society an d  the In d iv id u a l

In we accept with all its implications the teaching ne
science, which tells us that the genetic constitution 
of any given generation profoundly affects the suc
ceeding one, it will be 'difficult to regard with 
equanimity the excess of births from genetically in
ferior Stocks.

Such knowledge as is already available does hold

out the promise of man taking part control of his ° " "  
evolution, for better or worse. That knowWfle 
constitutes the scientific content, and the use mat c 
of it tire artistic content, of Eugenics.

Decisions affecting the latter are likely to tone > 
foundational problems in ITeetliouglit. Who are the

unfit ” ? Who is to decide as to- their fitness? Is 
their “  unfitness ”  a criticism of the society in wmcl 
they live? Is their “ unfitness’ ’ related to society 
in such a Way that they are eminently fitted for a 
different state of society, perhaps better than the PrC' 
sent one? Are they only “ unf i t ”  when placed U1 
a society which, to its discredit, cannot use them?

In any case, ought we to think of society befme 
the individual? Does the individual exist f01 
society, or society for the individual? Would a 
strict application of eugenic principle have soiUc 
affinity with Fascism, in which the rights of the indi
vidual must at all times give way to the needs of the 
State ?

In his contribution to Science in Ike Changing 
World (a symposium), J . B. S. Haldane pleads that 
society should be constructed to suit the individuals- 
As an ardent Freethinker lie therefore jibs at any far- 
reaching eugenic proposals. lie  repeats the doc
trine that society should conform to its individuals 
in rl'he Inequality of Man (1932), in a 1933 broadcast 
and again in Heredity and Politics (1938). If Jersey 
cows do riot thrive in the Highlands’ of Scotland, he 
argues, we should not conclude that they are useless. 
.Similarly if Highland cattle do not prosper in the 
Jersey conditions the remedy is not to stop breeding 
them, but to find conditions suitable to them.

Bringing the analogy down to human affairs is to 
find whether it is valid. We have our mental 
defectives, many of whom, on account of their con
dition, are not bored to death by the ceaseless repeti
tion of routine work. They will repeat the same 
manipulation endlessly. Tf, then, society can offer 
such work, of a useful nature, then they are not “ un
fit,”  and they become a social, not a' biological, prob
lem. If they are not found suitable employment they 
liray be designated “  feeble-minded,”  and efforts may
be made to breed them out.

'flic Occupations of shepherd or pigherd have often
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teen admirably filled by men of very inferior intel
lect- I once encountered an old shepherd in the 
North of Yorkshire trudging home and repeating 
aloud, “  A h’m gween liame !”  (“ I ’m going home” ), 
apparently to impress upon himself his singleness of 
Purpose. Ihof. L . P. Jacks, with his character Snar
l y  Hob in Mad Shepherds, has, I think, made some 
defence of them. Cases of zoophilia in Central Eur
ope have often been associated with such workers; 
mental depravity can thus be associated with work- 
iug efficiency.

Proper supervision could conceivably assure ade
quate employment for defectives, and solve a prob
lem iu which the biologist need take no further in
terest. Without this supervision, of course, there 
Would be the danger of releasing the unfortunate vic- 
tiins into the wage market, where they might soon 
become little better than slaves, as well as forcing 
"ages down (as has happened in Denmark).

To turn them out into bitter economic struggles, 
argues Haldane, is morally retrograde. Man is in 
this respect distinguished from most other animals. 
Care and pity are an essential part of civilization.

I have endeavoured to state the case for making 
society fit the individual as strongly as briefly l >os- 
sible, and 1 believe the argument is not without flaw.

What we require is an ideal state in which social 
needs, and individual abilities to supply those needs, 
ht like hand to glove. But we should not forget the 
factor of evolution. As social needs, or social 
' ’¡sions, become more and more complex, we have to 
ask whether they can best be fulfilled out of the avail
able material. The athletic zest of the medieval 
sportsman, for example, was well satiated by the 
tournament, which to-day we should regard as in-
saue.

Pile needs of any drab sort of society can be met 
by individuals of the qualities desired. But can we 
U'ake the best society conceivable out of the indi- 
yiduals we are likely to get? If not, then the real- 
nation of a gap between society actual and society 
conceivable is likely to create discontent. No artist is 
satisfied in recognizing an inferior work.

Is this putting society as an end in itself, and indi
viduals as merely the means to that end? I think

aesthetically, morally and intellectually repulsive. 
Not only was natural selection not the instrument of 
a God’s sublime purpose; it was, he said, not even 
the best mechanism for achieving evolutionary pro- 
gress. He repudiated the idea of any extraneous 
purpose in nature, and any idea that nature could 
safely be left alone, or left in the hands of providence. 
“ Any purpose we find manifested in evolution 
is only an apparent purpose. It is we who read pur
pose into evolution. I f we wish to work towards a 
purpose for the future of man, we must formulate 
that purpose ourselves.”

Eugenics is thus well in harmony with an athe
istic view of life. It is another step towards taking 
the control of affairs out of the hands of supposed 
Deity. Thus it is not surprising that clmrchpeople 
are among its bitterest opponents.

I  seem to* discern a rather serious fault in Hal
dane’s argument that society should be fitted to the 
individuals, in that it takes the long view. And iu 
this case the long view is apt to be upset by such rude 
questions! as “  What about Hitler?1”  Where we 
speak of “  society ”  we should more properly speak 
of “  societies.”  Hitler is the head of one society, the 
Tokio Government of another. Let us imagine our 
own Government taking Haldane’s advice to the 
letter, over a long period of time; that is, waiting to 
see what turns up from the stock without interfer
ence, and then fitting the social standards accord
ingly. Over the same time imagine a powerful Fas
cist combination elsewhere breeding its individuals 
and making them toe the line to meet the needs of an 
increasingly powerful military state, to bring about 
the realization of this concrete aim, with the motto, 
“  Only the strong have rights.”  The law of the sur
vival of the fittest would then operate in all its brutal 
intensity, iu utter disregard of ethical values.

To-day is no time for the construction of anarchic 
utopias, and the usual milk-of-human-kiuduess atti
tude of many anti-eugenists merely indicates a failure 
to connect theories with realities.

G . H. T aylor

Letters to a Christian Friend
!l°t, for this fallacy rests on a failure to sec that we 
are not dealing with two separable things, viz., (1) 
society, and (2) individuals. We are dealing with 
°ue thing, namely a society of individuals. It is the 
s-aine entity, whether we view it collectively or in 
Particulars. The grammatical separation is a matter 
°f legal and social convenience. The separation is 
¡Host useful so long as we do not regard it as signify- 
uig two independent realities.

As a better society of individuals becomes conceiv
able, one in which higher reaches of culture may be 
attained, the genetic quality to be transmitted should 
receive attention. Otherwise, if we let nature take 
its course, and let the qualities and abilities of the in
dividuals produced decide what kind of society shall 
accrue, we naturally run great risks of retrogression. 
A society of pig-herds is, of course, preferable to a 
society of warmongers, but even in our present world 
tvanuongering for its own sake is being narrowed 
down to a minority of civilized peoples.

We have often been told by Theists that there is 
Purpose in the evolutionary process. The findings 
of science give no support whatever to that idea, but 
in eugenics there is at least a chance for man to in
fuse purpose into the biological realm.

This is exactly the view of J. S. Huxley. Speak
ing at the British Association meeting of 103^, he re
marked that natural selection was efficient in its way, 
at the price of extreme slowness and cruelty. Blind 
and mechanical, its products were quite likely to b e !

(20) C h r istia n , Bond and F rke 

My  dear Ch a r le s ,

The “  Christian spirit ”  can be seen at its clearest 
in relation to slavery. Slavery also happens to be 
the direction in which it is seen to least advantage 
socially; hut I do not choose it for that reason (in
deed, I consider it inevitable that these two aspects 
should coincide), but soleiy because it is here that the 
Christian spirit shows its fundamental nature in 
clearest outline, free of extraneous considerations 
that so often confuse the issue.

We have seen that ancient slavery was not con
demned by Christ nor protested against by the early 
Christians; that negro slavery, when it arose, was 
similariy accepted as an institution by the Christian 
Churches; and that abolitionists were met by the 
Christian objection that the “  appeal to Scripture 
was shown either not to condemn slavery, or was held 
positively to justify it.”

On ancient slavery Prof. W. L . Westermann, of 
Columbia, is quoted by Lord Stamp (Christianity 
and Economics) as follows : —

'flic growth qf a new public attitqde towards the 
slave class in the west, rejected in a series of legis
lative enactments by the Roman Emperors, is part 
of a general spiritual change, the sources of which 
arc difficult to trace. Neither Stoicism nor Christ-
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ianity was a primary or direct agency in the appli
cation of the new spirit to slavery, since both fully 
accepted it as a working economic and social institu
tion. Believing there would be no spiritual differ
ence between bond and free, both .Stoic and Christian 
were indifferent to slavery although advocating 
humane treatment for slaves, in the one case as 
members of the fraternity of mankind, in the other 
as children of God (Encyclopicdia of the Social 
Sciences, XIV . p. 77).

Perhaps this will help you to see more clearly the 
fusion in the Christian of elements which may ap
pear contradictory, but which are quite consistent, 
as the natural outcome of his faith—his compassion
ate attitude towards the slave as an individual, and 
his indifferent attitude towards the individual as a 
slave.

You may recall Miss Rosalind Murray’s explana
tion in The Good Pagan’s Failure that the reason 
why “  the Christian strikes the Pagan as indifferent 
to justice; he often takes less trouble to right 
abuses . . .  he does not bother enough about putting 
the world to rights”  is that “ the Christian, too, would 
claim that he loved justice . . .  but justice for him 
would consist in different things. He would not say 
that cruelty and oppression did not matter, but he 
would say that they were not ultimate; he would say 
that how you endured or faced an evil was more im
portant than the evil itself . . . that the final value 
was not here or now.”

The life of St. Peter Claver gives a good example 
of this attitude (she continues). He worked for 
thirty years among the slaves in Cartagena, through 
the cruellest and most heart-rending phase of the 
slave trade; he gave liiinself utterly to the service 
of slaves, living and working among them, sharing 
their intolerable conditions, to save their souls, but, 
so far as one can learn, lie made no attempt to stop 
the trade.

One cannot but admire such men and their work 
(whatever their hopes of spiritual reward), but with 
admiration goes pity for their limitation of moral and 
practical vision, and contempt for a creed which 
spends their humane impulses in mitigating the evils 
of an institution while perpetuating the degrading in
stitution from which those evils spring, by accepting 
it as divinely ordained and beyond challenge.

We have already had a picture of this moral and 
social limitation in the early Church generally, which 
“  was not concerned with the humanitarian view 
that institutions and even moral laws involving great 
suffering to men and women must be wrong. The 
law of God was in essentials known and must be 
accepted, come what might. Man was made for nt> 
other happiness here on earth but the happiness of 
accepting that law and of taking with contentment 
that lot which it would allow him.”

As with the old slavery, so with the new. ‘ ‘When 
the traffic in Negro slaves became of economic im
portance from the fifteenth century, the Church 
often fell to the plea that it afforded an opportunity 
to convert the slaves to Christianity,”  says Lord 
Stamp. “  The discovery of America opened a new 
era for slavery. From the first the system was en
couraged, but humane treatment was the subject of 
legislation, and it was usually urged that the slaves 
should be taught the Christian Gospel.”  We find 
Richard Baxter expressing the Christian view of 1673 
thus in his Christian Directory :—

Kcmember that even a slave may be one of those 
Neighbours that you are bound to love as your
selves, aiul to do to as you would be done by if your 
ease .were his. Make it your chief end in buying 
and using slaves, to win them to Christ and save 
their souls. . . . Let their salvation be far more 
valued by you than their service.

Again, you see, the complete subjection of the 
human and social elements to the “  spiritual ”  con- 

1011. It was not wrong to deprive a Negro
“  neighbour ”  of his human and social freedom, a»“ 
to keep his body and spirit in slavery, provided t w 
you presented him with the far more importan 
“  freedom ”  of the “  city of God,”  and gave him the 
opportunity of embracing the alien faith of Chris 
ianity so that he could appear, before God as a reL 
soul.”  Christians, so long as they acted with cer 
tain humane considerations, need not hesitate to ». 
and use slaves; indeed, there should be an encom 
agement to them to do so in the opportunities it ffave 
them to “  preach the tidings ”  and save the souls 0 
their less blessed “  black brothers.”  As for t ,e 
slave, he should doubtless be only fob pleased to >e 
deprived of home and homeland, family and freedom, 
in order to receive the blessed benefits of 1,15 
“  greater freedom ” ; and when he had dutifully >e 
come a good Christian, well, he wouldn’t worry mi) 
way, because as a good Christian he would then l'ave 
learned to be content with his lot of slavery, knowing 
that it was part of the divine law, which had l*-1” 
allotted to him by God, and would be balanced >> 
God in the glorious afterwards. A  nice I 'd c 
circle! .

The next time you hear or read the usual b a 1 
about the “  Christian tradition of freedom ”  or l'oVj 
Western civilization is based 011 the “  essenti^ 
Christian belief in the separate freedom and right* 0 
the individual soul,”  remember what the “ Christian 
tradition of freedom ”  really is. Remember that a 

free Christian ”  may be a Christian slave. 
Remember this vital distinction between what the 

Christian means (or has meant) by freedom, and t ' 
only sense in which freedom really means anyth'11̂ 
to us to-day—man’s individual, social and spirlt't‘ 
freedom as a member of a human community.

To the Christian, viewing this life from the aspect 
of “  ultimate values ’ ’ which are based not 011 th’* 
life but on the “  other world,”  the slave is not tin- 
worse off by reason of being a slave. He ma> ’ 

ultimately,”  be better off than the free man, tln 
poor man may be better off than the rich, and so 0,1 
through all the varieties of human conditions.

To the Christian, it is only the slave’s relationship 
to God (through Christianity’s exclusive rights) tha 
makes him "  free,”  and only the individual eVlb 
and abuses of slavery that call for mitigation; to tl'1- 
lupnanitarian, it is the condition of slavery itse*- 
that is its worst evil.

Spiritually, the Christian is interested in the slav'c 
as a ‘ ‘soul,”  the humanitarian is interested in him 
a human being; socially, the Christian is interested 
in the slave as a slave, the humanitarian is intercste' 
in the slave as a free man.

But though a slave may lie “  free ”  in the Christie1 
sense—though, indeed, a Christian may be best sei'v" 
ing the “  Christian tradition of freedom ”  by ma^' 
ing slaves of his fellow-men—a slave can never be a 
free man in the humanitarian sense. Nor can a Pr°' 
gressive civilization be based on any conception 
freedom other than that of the humanitarian.

You have probably been thinking as you read 
this, that it is a distortion of what you believe, and 
what you consider the Christian spirit to be. ^t 
course it is, but only in the sense that facts must 
necessarily “  distort ’ ’ theories which are not true to 
those facts.

You have probably been thinking that many 01 
most of the Christians you know would certainly not 
avow to-day—certainly not as nakedly, anyway—tlm 
views on slavery and freedom which have been held 
so consistently by Christians in the past, and which 
historically must be ascribed to the Christian; they
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Would deny such views for themselves and would 
elaiin those views which I have described as human
itarian. But this does not prove that in doing so 
they are acting as Christians, or that those views 
which they support are Christian. What a man calls 
himself is not necessarily what he is. (Nor, of 
course, is lie necessarily what others call him !) It 
"leans simply that whatever these Christians call 
themselves, they act to a greater extent to-day on 
humanitarian grounds.

You may object—especially as the teachings of 
Christ naturally do contain certain humanitarian ele
ments—that it is manifestly unfair to accept as truly 
Christian those views and actions of Christians which 
happen to support my theory, while rejecting those 
which do not so readily support it. On the surface 
(except that you appear to be playing the same game 
yourself!) that seems a reasonable objection. But 
there is more in it than just an adroit selection of 
facts. We have a definite criterion to judge by—the 
teaching of Christ as embodied in the Gospels, and 
interpreted in other early Christian documents. A  
"'an is not a Christian simply because he thinks the 
same as you or is a “  good man ”  from our modern 
Point of view; he is a Christian, good or bad, only if 
and when he believes and acts according to the teach
ings or spirit of Christ. It is not just a matter of 
labelling Christians according to one’s own view, 
and totting up the “  goods ”  and the “  bads it is 
a matter of judging what is claimed to l>e Christian 
and un-Christian by the standards which Christ
ianity itself sets up, those teachings which are its 
source and its criterion. However, the mixture of 
Christianity and humanitarianism is something that 
We must leave to be sorted out another time. Kindest 
regards to all for now.

Affectionately,

R . H. S. Standfast

Acid Drops

It is regrettable that many people who write on the 
Kingship do not take pains to discover the facts regard- 
" 'g  it. The Kingship, like many semi-outworn institu
tions, had its origin in sheer superstition. We note that 
Mr. J. T. Flynn, in the New Republic (U.S.A.), makes 
the common error of attributing the original bearer of 
the Kingship to “  a man who was a ‘ natural ’ leader,”  
a mis-statement one hardly expects in a responsible 
paper such as the New Republic. Mr. Flynn is, how
ever, we are glad to see against the unreasonable boom
ing of the King and Queen’s recent visit to the United 
States, and expresses the hope that

no more of them will come here to give the American 1 
people the opportunity to make damn fools of them
selves.

It is about time that a paper such as the Roman Catho
lic Universe reflected upon the advice that Lord Palmer
ston is said to have given his Cabinet—that it didn’t 
matter what kind of a lie they told so long as they all 
told the same lie. One moment we are told by the Uni
verse that Christians are not allowed to practise their re
ligion in Russia, and the next we get the information 
that Pravda, the U.S.S.R. semi-official paper, is annoyed 
because belief in Christianity is so wide-spread. And 
this is not in an underground form, but “  1 ’eople con
tinue to attend religious ceremonies, customs and festi
vals, the 25 churches in Moscow are always filled to 
overflowing,”  ‘ ‘parents bring their children in thousands 
to be baptized,”  and “  pupils sometimes leave school 
to take part in religious ceremonies.”  What confidence 
the Universe must have in the short memories of their 
readers ?

The Rev. Murray Walton contributes his mite towards 
lessening the war-time strain by saying that “  Faith in 
God brings certain staying powers of which man him
self knows nothing.”  We do not seriously disagree with 
this; in fact we would enlarge it to the extent of saying 
that anything in which a man believes is likely to bring 
him satisfaction, provided it is not of a direct and im
mediately poisonous character. Whisky, or carting 
round a mascot, will work just as well—up to a point. 
But Mr. Walton need not have turned a general psycho
logical truth into a howling absurdity. For, if a man 
knows nothing of the effects of a belief, how on earth 
does he become aware of it having any effect at all? We 
generally look for at least a strain of foolishness in par
sonic counsel, but it need not be so glaringly foolish as 
Mr. Walton makes it.

We have never concealed our hatred of the Nazi treat
ment of all who have dared to disagree with their 
creed and practice. This journal did not wait until 1939 
to express its detestation of what we all know was hap
pening in Concentration Camps. The very first sufferers 
were Freethinkers, Jews and Communists, while some 
English editors and politicians were applauding Hitler 
and Hitlerism. If a few Christians like Pastor Nie- 
mdller—to the latter we offer our heartiest praise for his 
protest against' tyranny—suffer loss of freedom, what 
are we to say to those numerous Christians, Catholic and 
Lutheran, who glorified Hitler at the very moment when 
he was outraging the elementary decencies wherever his 
dominating rule prevailed ? Imagine then what lovers of 
liberty all over the world must feel to read the editorial 
comment of the Guardian—the Church newspaper. In 
the course of a discussion about Nazi motives, it doubts 
whether the Germans are trying, by a parade of cruelty 
to allay their own fears : —

Inside Germany there could be no such need. The 
chief rulers might be afraid of liberty for men like 
Pastor Niemoller, but the young men who are encour
aged to torture old and feeble Jews for no reason but 
their race, have no fear unfortunately. No doubt these 
young men are especially brutalized, but yet they repre
sent the rising generation, brought up with no fear of 
God.

It is the worst and commonest of Christian lies to sug
gest that disbelief in God is a characteristic of German 
Nazi persecutors, or that Atheism has anything at all to 
do with what the Dictators are doing, except that Athe
ists always suffer when Dictators persecute. Anyone 
who is capable of an intelligent analysis of German 
Fascism knows full well that the Hitler movement is 
fundamentally religious in its appeal to the German 
people, and Hitler has declared over and over again that 
he regards himself as an instrument of God. That his 
god is a little different from the orthodox Christian God 
is beside the point. Even among Christians there arc 
different ideas of God.

Freethinkers may well sympathize with the sad plight 
of the many Christians earnestly seeking to reconcile 
Faith with Fact. A most pathetic instance of a mind 
suffering from such vain attempts is shown in a letter 
from the late “  Dick ”  Sheppard to Laurence Housman, 
which appears in the correspondence published by Capes 
(What Can IVe Believe ? 7s. 6d.) Wrote Sheppard:—

I do not love suffering . . . and I dislike all that talk 
about how lovely it is to suffer. I think it is a rotten pro
cess, which has nothing whatever to do with God; at 
least, if God causes suffering, and delights in it, I  do 
not delight in believing in Him. I know it may do me 
good -that is, if I take it decently, but I know it is as 
likely to embitter mankind as to convert them. There is 
a great deal of rot written, isn’t there, about how beauti
ful it is for us to suffer? I sometimes hope that I may 
learn the lesson in mv little suffering, but I never think 
that God has a hand in it, and T always think He wants 
it to end.

Only by the complete acceptance of Atheism can the tor
tured religious mind find relief from such problems. 
Atheism does, at least, fortify the mind against false
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imaginings, baseless fears, morbid seekings and pessi
mistic findings that so beset the lives of most who go 
to religion for consolation.

The Pope warned the American nation in a special 
message, the other day, “  of the evils which have re
sulted from the denial of God, blind egotism, the thirst 
for pleasure, divorce, birth-control, no respect for 
authority—particularly religious—and neglect of
duty,”  and many other things which the Church has 
always fulminated against throughout the ages. There 
is nothing new in these attacks, but a Pope has to do 
something to justify his existence and position and this 
particular one no doubt feels, or has been told, that the 
United States may one day become wholly Catholic. In 
any case, he adds in his message that he rejoices that 
“  the American Press and radio are giving such vigorous 
assistance to the spread of religion ¡”  and particularly 
wants “  still closer contact with the directions of ecclesi
astical authority ” ; that is, the American Press and 
Radio should call in the priest so as to be properly 
directed from Rome. How the American people like 
this sort of thing logically carried out, it would be inter
esting to learn.

The Universe, however, points out how great has been 
the spread of Roman Catholicism since Pope Pius VI. 
established the first diocese in the country at Baltimore 
150 years ago. We are told that “  the churches are 
crowded, there is an enthusiastic demand for Holy Com
munion, and to-day the United States has 19 ecclesiasti
cal provinces, 115 dioceses, nearly 200 seminaries, and 
innumerable churches, monasteries, colleges, hostels and 
hospitals.”  After this one wonders why the social life 
in America has been so severely attacked, unless the 
Pope wishes us to believe that the only people entirely 
free from all egotism, thirst for pleasure, etc., are the 
saintly Roman Catholics of the United States, In that 
case, why are the hordes of gangsters, racketeers, 
buxnpers-off, and other criminals to such an extent sin
cere Catholics ? Why, even on the pictures it is pearly 
always a Catholic priest who has to administer the ‘ ‘last 
rites ”  to the villain of the piece getting his well-deserved 
punishment.

The most interesting thing about the whole matter is 
that Catholics all over the States are imitating the Pope, 
and fulminating against the “  godless ”  education given 
in the schools and “  the Materialism and Atheism ram
pant everywhere.”  Particularly bitter is the attack on 
the John Dewey group at Teachers’ College, Columbia 
l'niversity, the educational theories of w'hom are des
cribed as “  a completely atheistical philosophy which 
logically amounts to the ¡dehumanization of man.”  And 
Hie awful consequences of the work of the group mean 
“  that our schools will become anti-religious and athe
istic,”  says Fr. O’Connell, in attacking the possible 
secularization of education in American schools. All 
we can say is that Catholics cannot have it both ways. 
Up to now the education in the United States has been 
religious and the result has been the attack on 
America’s morals by the Pope and his followers. Things 
could not possibly be worse under Secular Education, 
and we hope the authorities will put into practice tjie 
ideas and suggestions of the John Dewey Group, which 
may ultimately mean complete Secular Education, an 
ideal thoroughly jn keeping with the progress of civil
ization and the emancipation of the human race from 
superstition and credulity.

The Society for the Propagation of the Gospel finds 
war-time a particularly unfitting one for bringing people 
“  to Christ,”  and the secretary, Bishop Hudson, is very, 
very perturbed about the Society’s future outlook. He 
does not want “  merely to carry on,”  lie wants “  pro
gress,”  with plenty of prayer and money; particularly 
money, we expect. At all events he wants ‘ ‘every home 
to have its own missionary-box and use it.”  Another 
very good suggestion in these days of prosperity is that 
every Christian should offer,-for missionary work, one 
day’s incoprc, or one day’s wage. It is a pity tlipt we 
shall never be able to find out how'many Christians fall

in gladly with this suggestion. It must be a source of 
great comfort in war-time to feel that the Society is 
roping-in for Christ a few poor natives from let us say, 
the African wilds. We aften wonder which gladdens 
our missionaries’ hearts more, a few saved souls or a 
rattling good income from the mugs.

We take the following from The Indian Thinker. We 
hope ‘ ‘ Enquirer’s ”  legitimate curiosity will be grati
fied :—

Sir,—A Travancore correspondent to a Madras daily 
reports the return of one, Rev. Father. C. N. l'haua Rani- 
ban, of Pathanamthitta, from Oxford, after completing 
higher studies in Theology. Will you give your readers 
the benefit of his answer to the following questions re
garding Christian Theology?

1. Does he believe in the creation of the world at the 
fiat of a supreme power—completed rrT the end of six 
days ?

2. Does he believe that the entire species of human 
kind was derived from two female parents—Adam and 
Eve ?

3. Does he believe that they were created susceptibly 
to the temptation of disobeying the Creator’s mind and 
that the tempter was also a fellow-creature of man, "h° 
need not have been created with power or desire 1° 
tempt the fellow-creatures to offend their common 
Creator ?

4. Had not the Creator reserved to himself the power 
to forgive an act of his creatures for which lie himse * 
was responsible in the last resort ?

,s. Are the theories of vicarious punishment and 1|C" 
liefs in eternal heaven and eternal hell, humanly under
standable ?

6. How does Christian theology—that affirms a single 
life and ascribes all the offerings and sufferings of post 
Adamite men to inheritants as opposed to one’s own 
acts—explain the sufferings of man and differences and 
inequalities between one human bfiqg and another ?

Enquire*5

I.ct your light -so shine before men ”  is a text 1,11 
which the Rev. Iv. T, Bradley, rector of Stoke Hammond, 
blotch ley, has gone astray, for he was fined y j  for allow
ing light to stream through three bays of lii’s windows- 
O11 being warned of the offence, this’ man of God cried 
out upon the officer of law : ‘ ‘ Go away you brute! You 
scoundrel! ’ ’—Seems as though E.T.I!. had been inter
rupted while offering up prayers for peace, doesn’t it?

Fifty Years Ago

I,OKU R oskukry won the applause of the Gkiswcginu 
Liberals by remarking that “  the world without a Church 
—he did not mean an Established Church—would he 
chaos of blank selfishness, and statesmen would have to 
seek and establish a religion among the people simply 
as a curb to vice, an incentive to virtue, and a great 
civilizing agency.”  We have said that Lord Rosebery 
is a humorist, but this humour was really too subtle fm 
bis audience. What a picture! that of the statesmen, 
without a religion, seeking one and setting it up to keep 
the mob in order! As for “ blank selfishness,”  it would 
be well for “ statesmen ”  to mind their own business, 
which does not include the supervision' of our morals- 
There is as much selfishness among politicians as among 
any other class of men, and their assumption of superior 
virtue is unspeakably grotesque.

The long and the short of Lord Rosebery’s view is that 
religion is a first-rate police agency, and an indispens
able instrument in the art of governing. But these very 
reasons should make it odious to honest and intelligent 
men. Morality will always he able to take care of itself 
if priests do not mystify it, and statesmen do not culti
vate it. It is founded on human nature, it displays it
self in society, and it needs not the patronage of re
ligions or governments. It lias flourished in the cottage 
when priesthoods were full of corruption, and statecraft 
was little else than pillage and chicane. And it will 
flourish all the better when statesmen confine their am
bition to practical business, and churches cease preach
ing lies in the name of truth.

The Freethinker, December 1, 1889

To get a New Subscriber is to make a New Friend
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TO CORRESPO ND ENTS.

* • \\ arnkr.—YVe are pleased to receive the warm con-
gratulations of the West Ham Branch.
1 ÎumpHrky (Glasgow).—Glad you thought the address a 

real tonic.”  Hope its effects will be lasting.
■ F You will probably find what you want in Wester- 
"larck’s Early Beliefs and their Social Influence. The man 
"ho leaves out the play of early ideas in primitive life and 
their growing influence in later stages of social evolution 
"ill never formulate a scientific account of the develop- 
■ "ent of society'. Short-hand formulae on such subjects 
a,'e nearly always unsatisfactory. Nature simply re
fuses to live up to them. I think this must be the reason 
for our coming across such curious phrases as “  Fas- 
l'ist science”  on the one hand, and “ Proletarian science” 
01> the other. We have only paid attention to simple 
science.

T  IF  T aylor and A. Hanson.—Held, over till next week.
(l Bulky.—Very pleased to hear of your assault on one of 

the “  closed ”  areas of religion, and we wish you all 
success in your next effort. The West of England needs 
~ from the Freethought point of view—a good stirring up.

Cheques and Postal Orders should be made payable to 
The Pioneer Press,”  and crossed "  Midland Bank, Ltd., 

Clerkenwell Branch.”
The " Freethinker”  is supplied to the trade on sale or 

setum. Any difficulty in securing copies should be at once 
reported to this office.

Triends who send us newspapers would enhance the favour 
by marking the passages to which they wish us to call 
attention.

Orders for literature should be sent to the Business Manager 
°f the Pioneer Press, 61 Farringdon Street, London, E.C.4, 
and not to the Editor.

When the services of the National Secular Society in con
nexion with Secular Burial Services are required, all com
munications should be addressed to the Secretary, R. H. 
Rosetti, giving as long notice as possible.

The •• Freethinker ”  will be forwarded direct from the Pub
lishing Office at the following rates (Home and Abroad)
One year, 15/-; half year, 7/6; three months, 3/9.

The offices of the National Secular Soeiety and the Secular 
Society Limited, are now at 68 Farringdon Street, London, 
E C.4. Telephone: Central 2367. 

hectare notices must reach 61 Farringdon Street, London, 
E.C.4, by the first post on Tuesday, or they will not be
inserted-

Twenty Five Years Ago

Fine Christian Deity is the Lord of Hosts. He is also a 
'"an of war. He taught David’s hands and fingers to 
fight. He planned those awful campaigns of the Jews 
Against the original inhabitants of Palestine.

A change of gods would be better than nothing. Hut 
the best thing would be to have no God at all. What
ever deity men worship only echoes their own passions. 
He is an Edison machine, speaking back what is first 
spoken into it. He never says anything new or original. 
Me informs us of what we know, and never tells us of 
anything fresh. He corroborates our opinions, flatters 
our emotions, and pats our characters on the back. He 
is never ahead of us. And why? Because we make 
him. We arc not his creatures—lie is our creature. And 
those who worship him, we repeat, are worshipping- an 
idol. Far better would it be if we framed our ideal con
sciously and deliberately. It would then ’be always up 
to date, and somewhat beyond. It would be the essence 
of our best thoughts, our deepest principles, our noblest 
aspirations. Communing with that ideal, bringing our
selves to its test, even looking at it from time to time, 
would do us more good, and raise us higher in the scale 
of being, than could ever be done hyr bowing to the per
sonification of the lower conceptions of our forefathers.

“ Jubilee Freethinker Fund ”

It would be ungracious on my part if I did not, in 
closing this fund, say a word of thanks for the gen
erous response that has been given to it. An appeal for 
financial help could not have been made at a more un
favourable moment. It came late in a series of simi
lar calls appealing strongly to supporters of ad
vanced movements, and when* in addition, thou
sands of businesses were being closed down 
owing to war conditions and Government regu
lations. But I have never, during the many years 
I have been responsible for the maintenance of this 
journal, had to ask in vain for whatever help was re
quired, nor have I had to wait long for what was 
needed. It is a knowledge of the reality of this situa
tion that enables me to face whatever crisis may arise, 
110 matter how critical it may be. T will only say 
thank you to all—in capital letters—and thanks also 
to all who would have sent but who have been pre
vented doing so for reasons that all will understand 
and appreciate.

I have also been touched by the many letters of 
warm personal appreciation sent, only a few of which 
I have publicly acknowledged. I prefer to put these 
very high estimates of my own work as partly due to 
my fifty years of constant work for Freethought hav
ing weakened the feeling that I am just an ordinary 
human being, and converted me into something like an 
institution. After all, fifty years touches three gen
erations and includes two. Very commonly I come 
across young men and women whose parents I was in
strumental in plucking from the religious fold. This 
sometimes gives me the feeling of living in the pre
sent, but belonging partly to the past—becoming a 
kind of living impersonal feeling that belongs to the 
past, a kind of realized continuity of non-personality. 
In some cases I have actually known and enjoyed the 
friendship of four generations of the same family. 
The last two generations have become, in a sense, 
part of my family, and I please myself by believing 
that they in some way regard me as a kind of extra 
parent. I hope I shall never do anything to forfeit 
that feeling.

But, I  have had some grumbles. One is that 1 
ought not to close the Fund so soon. Well, 1 dislike 
long-standing appeals. They become an eyesore to 
me, and I think they would become such to others.
I have never begged; I merely give those who are 
interested in the Cause an opportunity of helping. As 
1 have often said, the Freethinker and its readers 
form a co-operative movement in which each helps in 
his or her way and in proportion to their interest.

I held off for as long as was possible without taking 
unwarrantable risks. I had the drag of past deficits 
and the demand for an incalculable expenditure in 
the present and the immediate future. I am glad to 
acknowledge what has been done. The paper situa
tion is in some respects more serious than it was in 
1914, but I have made the Freethinker safe for some 
time. Mv exact financial commitments in that 
direction cannot be exactly stated, as it will depend 
upon the length and severity of war conditions. But 
I think we shall pull through without auv diminu
tion of the size of the paper, and other difficulties 
will have to be met as they arise. It will be a hard 
fight, but so was the last war-period. Strategy is not 
confined to the army, and our war will not be over in 
three years. It will continue for ever, with each vic
tory a stepping-stone for new triumphs, with an army 
in which there is not and never can be conscription.

There has been another grumble about my refusal 
to accept the testimonial proposed by the National 
Secular Society, and which readers tell me they were 
expecting, in recognition of my half century of con-
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tinuous service in the Freethouglit movement. I 
think this achievement is unique in our history, and 
I should have valued some permanent memento. But 
it would have been unwise to have mixed-up the two 
tilings, and the welfare of the paper was the more ini- \ 
portant. So I compromised by saying that I would 
take the response to my appeal as covering both pur
poses. And I have taken it as that. That all the 
subscriptions go in the one direction is an accident of 
the situation. If it will satisfy anyone he or she may 
reckon that half the amount was given by me—after 
others had given it lo me. That ought to please 
everybody.

Perhaps in another ten years, when T have regis
tered a Diamond Jubilee the testimonial may 
materialize, and in a state of octogenarian senility I 
may play with a handful of treasury notes and im
agine I have a collection of art treasures.

I  have space for noticing only two or three letters 
received. The first is from Mr. R. H. Clifton, whose 
membership of the N.S.S. ante-dates mine, who 
writes “ as a reader of the Freethinker for 50 years, 
who heard Bradlaugh on several occasions, who was 
greatly thrilled by the wonderful eloquence of our 
late chief, G. W. Foote, and finally as one who ad
mires your very able editorship of one of the most 
wonderful papers in the world.”  Mr. Clifton is a 
Member of the Board of Directors of the Secular 
Society Limited, and of the N .S.S. Executive, as well 
as Treasurer of the last named Society. His acquaint
ance with Bradlaugh and Foote warrants one feeling 
proud of his tribute.

A reader of but twelve month’s standing, Mr. 
Williams, writes thanking me for “  the undoubted 
comfort and inspiration derived from the Free
thinker.”  Mr. T. Borland, says, “ I owe you a lot of 
money for a liberal education. You have made philo
sophy and science clear to me on many points that 
were before obscure.”

I must rest here, with a final word of thanks for 
what has been done, and the very warm friendliness 
of most of the letters received. I should be less 
than human not to have appreciated them, and to re
ceive renewed encouragement to get on with the 
work. Some of these letters will receive attention 
next week. I I elieve they will be as interesting to 
my readers as they have been to me.

Previously acknowledged, £479 2s. yd.; Leslie S. 
Robertson, ,¿5; Mr. & Mrs. R. Solomon, £ 1  i s j  15 .G., 
5s.; C. II. Smith, 1 os.; T. Borland, £ 1 ;  FI. Williams, 
5S.; J. Arnett, £ 1 ;  E. C. Saphin, 10s, 6cl.; II. R. Clif
ton, ros.; H. J. Bayford, £ t i s .; J. White, £ 1 ;  Mrs. A. 
Shiel, 2s. 6d.; J. C., ,ss.; A. Harris, 2s. 3d.; S. Olsen 
(Norway), 10s.; J . Musi, 2s. 6d.; Crippled Miner, 
2s. 6d.; M. A. Robinson (Aged 82), 2s. 6d.; Newcastle 
N .S.S. Branch £ 1  is.; S. D. Merrett, 10s.; W. Rich-
ards, 2S. 6d. ; S. Berry, 2S. 6d.; “  Glasgow,’" ¿ 2 2 S.;
For Juki lee Tr list, 3S. ; J . Green, £3 3s. ; A. E.
Stritiger, . < < » Appireciaticn ”  (Birkenhead , G. W.
Rly. Gronp), ;£ 1; e. Blee (Rutherglen), ios.:; A.
Reader, 2S. 6d.; 5.1 Ye:ars Subscriber, 2s. 6d.; Per
Glasgow N.S.S. Branch, £4; Ismaelite (4th Sub.), 
as. 6d.; Florence P. Walter, £ 1 ;  J. W. Bray, ros.; 
Airs. M. Davies, 5s.; Mrs. (Marie Fisher, £ 1  is .; PL 
Marschal, £ 1 ;  A. Cornberg, 5s.; Winifred Shinton, 
5s.; West Ham N.S.S. Branch, £ 1  is.; A. V ., 6s.; II. 
Pointer, 3s.; W. A. Williams, is. 6d.; W. Turner, 
is. 6d.; C. E. Turner, £ 1  is. Total, £ 5 13  15s. iod.

Corrections—“  C. Moon ”  should read C. Moore, 
and “  Nelson Branch,”  should read Chester Branch, 
in last week’s list.

The above represent sums received up to and in
cluding November 28. We shall be obliged if errors 
either in names or amounts are pointed out.

Chapman Cohen

Sugar Plums

To-day. (December 3), Mr. Cohen will deliver an ad
dress to the Leicester Jewish Literary and Draiflatic 
Society on “  The Foundations of Religion.”  The Society 
meets in the Leicester Jewish Club, New Bond Street. 
1 he meeting is an afternoon one. Chair will he taken 
at 4.30.

flic Central Ilall, Glasgow, was crowded on Sunday 
for Mr. Cohen’s address on “ Fifty Years of Freethought," 
and there was no doubting the appreciation with which 
it was received. Mr. Hamilton took the chair with his 
usual ability, and a few questions brought a very suc
cessful meeting to a close.

A visit to Glasgow, absorbing three whole days out of 
an already sufficiently crowded week, has compelled oil* 
holding over until next week a number of letters and 
paragraphs which would otherwise have received notice. 
Never a lover of lengthy railway journeys, the home run 
took over ten hours of scheduled time, the longest time 
we have experienced to complete this journey in the 
course of about forty-seven years. That meant arriving 
home late, and a rush to the office for Tuesday’s work on 
the paper. Our readers will look kindly at any delay 
that occurs in attending to communications. But the 
journey to Glasgow was well worth the extra labour.

The Annual Dinner of the National Secular Society, 
originally fixed for January 13, has now been postpone* 
to a later date. Conditions are too uncertain at the 
moment for such a function, but it is hoped to fix a date 
before the beginning of May. Notice will be given as 
early as possible.

One of the first casualties of the war in the publish' 
ing field is the Cornhill Magazine, founded in i860, with 
Thackeray as the first editor. This is to be suspended 
for at least the duration of the war. But it is very un
likely that it will be re-issued with the return of peace- 
We could better have spared other publications.

It is good to learn that in the case of children evacu
ated from the towns there has been an increase m 
weight, and a general improvement consequent on bcttei 
feeding. That, we repeat, is good news. But the real 
lesson lies in the obvious admission that these children 
were so badly fed and housed that a transference of 
conditions and better feeding has led to a marked im
provement in a few weeks. We trust that this lesson 
will be remembered when the war is over, and that tlm 
pat 011 the back by distinguished visitors to the contented
poor will be heard less of, and that it will be replaced by 
a determined discontent so long as the children are not 
housed decently and fed plentifully.

The Liberation of Germany, by Martin Abbotson 
(Watts and Co., 2s. 6d.), adds one more to the spate of 
anti-German books published since the war. While 
adding nothing new to the general run of books of this 
class, Mr. Abbotson does summarize a statement of facts 
and of the general position that will be useful to those 
who have not the time for a longer, and often more in
volved, volume. In the course of 132 pages, Mr. Abbot- 
son provides a summary of facts, with sharp and justi
fiable deductions from them that will serve a good pur
pose for a good cause. Quite plainly the criminal char
acter of Hitler and his followers is set forth, backed up 
by citations from official documents and warrantably 
drawn conclusions.

But the number of books and pamphlets issued in this 
country since the outbreak of war, only gives increased 
significance to the question, “  Why this rush ?”  There 
is not a book or pamphlet published since the war be
gan—including the Government White Paper concern
ing the indecent brutalities of the concentration camps 
—that was not well-known by the Government and by
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■ 'll who could, by any stretch of the expression be said 
to be “  iu the know.”  The robberies of people by Storm 
Hoops, the secret police, the cupidity of Gocring, 
t'Oebbels and Co., the robbery of Jewish shops and 
homes, the indecencies to men and women in concentra
tion camps, all these were well known, but nothing was 
sa'd except by a paper here and there. Mr. Abbotson 
suggests that lie tried to bring the facts contained in his 
hook to the notice of the public, but was prevented 
doing so. One would like to know exactly by what this 
unavowed, but very effective, censorship was managed, 
and what was it that led high Government officials to 
conceal information in their possession from the public. 
With greater freedom, and greater candour Munich 
"light have been prevented, the Hitler gang dispersed 
or weakened, and the present world-war might never 
have developed.

On “ Dethroning” Shakespeare

Hie two articles by Minmerinus and Mr. II. Irving, 
in a recent number, fully justify, I submit, my con
dition that even Freethinkers cannot keep their 
tempers when arguing with an “  anti-Stratfordian.”  
I his is a pity, for it proves how very difficult it must 
he for a Christian, seeing his religion violently at
tacked, to be tolerant and urbane. The Shakespeare 
question is purely an academic one, and should raise 
110 heat; but it does, and so one must put up with it. 
All vve can wish for in the ultimate is that some people 
" 'l l  he interested and intelligent enough to examine 
*he problem for themselves. It will pay them im
mensely, and help, not only to enlarge their know
ledge of Elizabethan drama, but will also introduce 
diem to a very fascinating literary puzzle. Whoever 
Shakespeare was, it can be confidently asserted that 
die last word has not been said about him.

First of all, may I point out that with the exception 
°f  one small paragraph, I did not deal with the argu
ments put forward on behalf of Edward de Vere as 
die writer of the plays? These would require a 
fairly hefty volume now to contain them. All 1 was 
concerned with was, in pointing out that in the 
opinion of many competent critics, if it was possible 
t(> deduce from the plays of Shakespeare the writer’s 
religious opinions, it was pretty obvious that, if not 
altogether an Atheist in our sense of the term, he was 
a very confirmed sceptic; and that therefore if Edward 
de Vere-was the real author of the plays, lie must have 
been either a sceptic or an Atheist. In quoting the 
latest judgment on this point by Capt. 11. M. Ward, 
who is the official biographer of de Vere, 1 proved it 
beyond all cavil. I certainly made no attempt to show 
why f believe the Karl of Oxford wrote most of the 
plays of “  Shakespeare.”  But 1 am not quite stupid 
enough to claim that because de Vere was an Atheist 
he therefore must have written them.

For Mimnermus, anybody who questions the 
authorship of Shakespeare must be a follower of 
“ poor, mad Delia Bacon.”  He has said so a number of 
times to my knowledge during the past 40 years, in 
almost the same unmistakeable and wearying cliches.
I am not concerned with defending either Bacon, or 
“  poor mad Delia Bacon,”  from bis very angry and 
out-of-date Victorian arguments, any more than 1 
would oppose Freethouglit arguments because “ poor”  
J . M. Wheeler died in a lunatic asylum. T prefer to 
take the argument as it stands without indulging in 
hopeless and contemptible personalities. To say that 
Baconians “  are just out for unadulterated self-ad
vertisement ”  is simply untrue though I should prefer 
to use a shorter word. I am 110 Baconian myself, but 
1 would find it a very easy' matter indeed to meet 
Mimnermus armed only with the weapons the Bacon

ians use—and I have no fear of the result. He dis
poses “  so easily ”  of Bacon’s claims, of course; but 
where Mimnermus manages to do so in a paragraph, 
John M. Robertson took in his Baconian Heresy over 
600 pages. Evidently Robertson, who was a very 
fine Shakespearean scholar, thought the Baconians 
had something of a case; though naturally lie could 
not have been so well equipped for his task as the 
erudite Mimnermus.

In any case, Robertson would never have made the 
ridiculous blunders we find Mimnermus so proud of. 
For example, we are told that the fact that the plays 
of Shakespeare “  were four times collected in a single 
volume,”  proves that William Shakespeare was the 
author. “ Angels and ministers of grace defend u s !”  
In these four volumes we have Sir John Oldcastle, 
Thomas Lord Cromwell, The London Prodigall, The 
Puritan, A Yorkshire Tragedy, Tragedy of Locrine, 
as well as Pericles, the three parts of Henry VI. and 
Titus Andronicus. Did Shakespeare write I hem ? 
Certainly, answers Mimnermus, they are all iu “  a 
single volume.”  After this criticism, the less 
Mimnermus says about Shakespeare the better for his 
own reputation. Moreover, he actually claims that it 
was the lady with a “  bee in her bonnet ”  who first 
queried the authorship of the plays. This is just non
sense.

It is extremely difficult to find out also from the 
many identical articles on the question that Mimner
mus has yvritten whether, in dethroning “  Shake
speare,”  he means the man or the works. For ex
ample, he tells us that “  Carlyle, always chary of 
praise, said that we could better afford to part with 
our great Indian Empire than to part with tlie works 
of Shakespeare.”  And this is followed by “  And this 
is the man these scribblers seek to dethrone from his 
proud position.”  (Italics mine.) I leave it to the in
genious reader to extricate himself from Mimnermus’s 
hopeless confusion. But perhaps the answer is, “  It 
is Lucifer, star of the morning, hurled from heaven, 
and nuzzling with ignoble and superb stupidity 
among the litter and abominations of the gutter.”  At 
least, if that is not the answer, I  give it up.

Then we are loftily told that “  Shakespeare had a 
Grammar School education, than which there is none 
better, and his friend, Ben Jonson, who knew him 
well, testified as to his knowledge of Latin and 
Greek.”  What Robertson would have said of this 
kind of “  laming,”  I dare not tell. But really the 
beautiful picture of the Stratford Grammar School in 
Elizabeth’s time with its wonderful equipment for 
teaching Latin and Greek—and a dozen other recon
dite subjects for that matter—is just “  pure unadul
terated ”  imagination. There is not a scrap of evi
dence whatever to show us what sort of a school it 
was. But one can say with every confidence it was 
not a modern Grammar School; and one can add also 
that there is no evidence that Shakespeare ever at
tended it. And did Jonson testify to his “  know
ledge of Latin and Greek ” ? Why, the exact words 
Jonson used were : —

And though tliou had’st small Latin and less Greek,

which, of course, in Mimnermus’s opinion, 
means that he was a superb scholar in both languages 
—which, as a matter of fact, was the case with the 
writer of the plays. The ordinary reader would only 
see in Jonson’s line that William Shakespeare knew 
precious little of the two languages.

Shakespeare’s mother must have been “  a rare 
woman to have had so rare a son ”  !—much, I sup
pose, as the mother of Charles Dickens must have 
been a rare woman to have had “  so rare a son.”  
Shades of Mrs. Nickleby ! I really must be excused 
from trying to answer this kind of “  argument.”
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Dike Minmerinus with his “  poor, mad Delia 
Bacon,”  Mr. A. W. Davis feels also that as the 
reasons given for claiming Edward de Vere as the 
rightful author of the plays are the same as those given 
for Bacon (which they are not), if Bacon is demo
lished, exit de Vere, and he sends me to Andrew 
Lang’s Shakespeare, Bacon and the Great Unknown, 
and Robertson’s Baconian Heresy. I am afraid that 
Mr. Davis must put up with the fact that I  know 
these two books very well. No one indeed has a 
greater admiration for John M. Robertson than I, but 
I am not convinced that he demolished the Baconian 
heresy. At the same time, may I ask Mr. Davis 
whether he contends that Robertson stood by the 
authorship of tire Shakespeare plays as being exclu
sively by William Shakespeare? If he does, will he 
quote chapter and verse?

Mr. Irving, I was glad to see, did not drag in 
Bacon, but twitted me in being bitten “  by this aris
tocratic bug.”  In other words, I  believe, he con
tends, that Edward de Vere wrote the plays of Shake
speare because he was the Earl of Oxford. Is Mr. 
Irving serious? If he is, then I must quote the well 
known epigram of Schiller against him—“  Against 
downright stupidity even the very gods can make no 
headway.”  ,

I  should like also to add “  against downright ig
norance.”  Mr. Irving actually submits “  Isn’t it 
more reasonable to assume that the poems and plays 
of Oxford the noble patron of the Theatre were 
‘ tittivated ’ by Shakespeare?”  That is to say, 
that William Shakespeare at Stratford was 
actually “  tittivating ”  the poems of Edward de 
Vere, the aristocrat and favourite of Queen Eliza
beth’s Court—at the age of six. I have an idea that 
even Robertson would have exclaimed at this kind of 
tosh, “  God help me from my friends!”

Finally, may I say that I am as fully aware of the 
orthodox case as any believer. The “  facts ”  about 
William Shakespeare are repeated ad nauseam one 
writer from another, and no attempt, or very little, is 
made to produce the evidence upon which the “ facts”  
are based. Mr. Irving, for instance, is entitled to be
lieve as he pleases, but it is suite useless for him to 
say that Shakespeare, meaning, of course, the Strat
ford man, “  was accused by Green [sic] of borrow
ing the feathers of the University wits,”  without at 
the same time giving me the reference, and showing 
that this interpretation is admitted by all orthodox 
critics. The particular passage, in Greene has been 
discussed a little too much for Mr. Irving so airily to 
quote it. And as for accepting a myth on “  flimsy ”  
grounds that is a matter of opinion. I am quite con
vinced that it is the myth of William Shakespeare 
which is accepted on less than flimsy grounds; and 
just,as I have tried in my little way to show that there 
is no evidence whatever that such a god as Jesus 
Christ ever lived, so I hope—but not necessarily in 
these pages—to help to prove that the plays of Shake
speare were not written by William Shakespeare of 
Stratford; and that their most likely author was 
Edward de Vere, the Earl of Oxford.

II. Cutner

There are states of moral death no less amazing than 
physical resurrection; and a church which permits its 
clergy to preach what they have ceased to belicye, and its 
people to trust what they refuse to obey, is perhaps more 
truly miraculous in impotence, than it would be mir
aculous in power, if it could move the fatal rocks of Cali
fornia to the Pole, and plant the sycamore and the vine 
between the ridges of tlie sea.^-Ruskin.

The Gentle Shakespeare

'the longer I live, and the more I study Shakespeare, 
the more I am convinced that he was the unparalleled 
humanist in the literature of the world.—G. IT. Foote.

H umanitarianism  was an integral part of bis chai- 
acter. Dubbed “  the gentle Shakespeare,”  this trait 
is so marked in his writings, that it is difficult to 
understand why it was not remarked upon freely. I'1 
an age of fierce religious fanaticism, when Catholic 
burnt Protestant» and Protestant hanged Catholic, 
and when both Protestant and Papist killed other 
heretics, Shakespeare held the scales of justice firmly. 
He was by no means a bigot, his sympathies were too 
wide. Nor, on the other hand, was" he ascetic. He 
delights in the joy of life, and devotes the highest 
effort of his rare genius to the public amusement. His 
name suggests happiness and emancipation to the 
hearts of men. Despite the pardonable assurance m 
the sonnets that his work would outlast the gilded 
monument of princes, he was cordial, gentle, kimlb 
and modest. The commendatory verses in the first 
Folio show that Ins contemporaries esteemed him. 
Ben Jonsou, indeed, said he loved the man “  this side 
idolatry.”  And, although Shakespeare was himself 
a good actor, lie modestly allowed Richard Burbage 
to play the “  fat parts,”  contenting himself with 
lesser roles, such as “  Polonius ”  or “  the ghost ”  hi 
“  Hamlet.”  His was not the kind of greatness which 
says : I am Sir Oracle, and when I ope my mouth
let no dog bark.”  Fie might have used of himself 
the words he puts in the mouth of the clown i" 

Twelfth Night. “  T am one of those gentle ones 
that will use the devil himself with courtesy.”

Only a humanitarian, as well as a rare poet, could 
have pictured the storm in those suggestive lines i" 
“  King Lear,”  the greatest of all tragedies : —

Mine enemy’s dog,
1 hough he had bit me, should have stood that night 
Against my fire.

Such a passage showed at once the humanity of

the man. In “  Titus Androuicus ”  he has some li"cS 
on the killing of a fly : —

Hut how, if that fly had a father and a mother,
How would he hang his slender gilded wings,
And buzz lamenting doings in the air?
Poor harmless flv I
That with his pretty buzzing melody
Came here to make us merry, and thou hast killed him-

Ilow tender, t o o ,  are h i s  lines on t h e  w o u n d e d  

stag in “  As You Like It ”  : —
Come, shall we go and kill us venison,
And yet it irks me, the poor dappled fools—- 
lleing native burghers of this desert city— 
Should, in their own confines, with forked heads 
Have their round haunches gored.

Shakespeare was unusually outspoken in the “ Mer
chant of Venice.”  When Jewish people were treated 
as pariahs in all the Ghettos of Europe, it wanted 
some courage to make “  Shy lock ”  say before n 
Christian audience, in the rough and ready days of 
Queen Elizabeth : —

If a Jew wrong a Christian, what is his humility < 
—revenge. If a Christian wrong a Jew what should 
his sufferance be by Christian example ?—Why, re
venge. The villainy you teach me I will execute; 
and it shall go hard but 1 will better the instruction.

Shakespeare was astute, too. Note that the 
humanistic plea for mercy is put in the mouth of

Portia,”  a woman. When Europe was a cockpit 
of contending creeds, and heresy was repressed by 
torture and death, Shakespeare makes “  Portia ”  
say:—
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Ay, but I fear 3-011 speak upon the rack,
Where men enforced do speak anything.

Where else is there a similar protest in contempor- 
ary literature ?

’the quality of mere}’ is not strained;
It droppeth as the gentle rain from heaven,
Upon the place beneath. It is twice blessed;
It blesseth him that gives and him that takes 
Tis mightiest in the mightiest.

Shakespeare was “  liail fellow ’ ’ with all sorts and 
conditions of people. Just as his “  Hamlet ”  repre- 
sents the highest intellectual power throughout 
Shakespeare’s many plays, so “ Jack Falstaff”  stands 
as the representative of the world fleshly. “ Falstaff”  
is the flesh, “  Hamlet ”  the mind. We recognize 
hi these characters the

Equipoise of Nature, alternating 
The too much and the two little.

Between these two extremes, how many full- 
kbgth portraits has Shakespeare painted for our 
delight, “ nothing extenuating, nor set down naught 
111 malice.”  I f  Shakespearfe had not been as good a 
mixer in society as Cervantes or Charles Dickens lie 
could never have gained his complete knowledge of 
human nature. Dickens found many of his cliar- 
acters in the mean streets and the taverns, Shake
speare encountered his in the play-houses and inn- 
Tai'ds, no less than in the society of the great and 
Powerful. He might have echoed the words of his 
own “  Piospero ”  : —

In Nature’s infinite book of secrecy 
A little I can read.

This sensative humanism was an integral part of 
Shakespeare’s Freethought outlook on life. He 
might well have asked himself whether the art of liv- 
*ug was not better understood by people who had no 
’ cligious quarrels because they had no religion. And 
whether an attitude of mind towards the riddle of 
existence less cocksure than that which prevailed 
among Catholics and Protestants and other religious 
People was not in effect more conducive to human 
comfort. After all, it is the natural wonder of a 
Polished and humane mind, reflecting on our human 
troubles and the ultimate dust in which they finally 
Be quiet.

Through all the varied moods to which he gave 
such vivid expression an understanding humanism 
makes itself felt. It combines the unity horn of a 
Reijtle nature, and the unity imposed by intellectual 
integrity. Shakespeare was not often deceived him
self. He saw life steadily, and he saw it whole, with 
the perspective that only deep sympathy and a keen 
sense of humour can induce.

Let “  Portia ”  speak for his tenderness, “ Hamlet”  
for his intellectuality; “ Timon”  for his hospitality; 
and “  Falstaff ”  for his humour.

This was the noblest Roman of them all :
His life was gentle; and the elements 
So mixed in him that Nature might stand up 
And say to all the world, “ This was a mail.”

Burns pitied, a mouse; other singers had fleeting 
moments of sympathy; hut Shakespeare pitied the 
human race, and also animals.

Consider the essential humanity embodied in these 
lines from “  The Tempest ”  : —

<>! I have suffered
With those that I saw suffer : a brave vessel,
Who had 110 doubt, some noble creatures in her, 
Dashed all to pieces. O! the cry did knock 
Against my very heart. Poor souls they perished 
Had I been any god of power, I would 
Have sunk the sea within the earth, or e’er 
Tt should the good ship so have swallowed and 
The fraughting souls within her.

Shakespeare is unique. No matter wliat writer We 
compare with him, he transcends their excellencies, 
surpasses them on their own ground, by reason of his 
opulent imagination, that vision which enables him 
to realize all phases of human feeling: —

When Learning’s triumph o’er her barb’rous foes 
First reared the stage, immortal Shakespeare rose, 
Each change of many-coloured life he drew 
Exhausted worlds, and then imagined new.
Existence saw him spurn her bounded reign 
And panting Time toiled after him in vain.

M im nerm us

Peter Annet

A  POEM 
addressed to the

R everen d  M r . W h iteeield  and M ethodists 
occasioned by Reading his Sermon 

preached at Bristol 
on

2 Cor. v. 17
T h is  poem was orgiually part of Peter Anuet’s 
earliest pamphlet, “  Judging for Ourselves or Free- 
thinking, the great duty of Religion, displayed in 
Two Lectures delivered at Plasterers’ Hall by P.A., 
Minister of the Gospel,”  published 1739.

E lea  T w ynam .

Regard, O! Whltefield, Preacher much admir’d!
For 1 divinely am by Truth inspir’d.
Nor less is fnine, than is thy Pious Aim,
Error to vanquish, and the Truth proclaim.
By Reason only sacred Truth is known;
By this the zero 11 g ; by this the right is shown.
Authority, and Allegoric Sense
Cannot convince : Proof calls for Evidence.
If by our Generation we derive 
All evil Seeds, and Sins provocative;
If by the nat’ral Birth Mankind are born 
In enmity to God, and holds in scorn 
Salvation profer’d by the Gospel Grace;
And are by Nature an abandon’d Race; ‘
Thou very Reverend Man, the Means display,
That leads to this regenerated w ay;
How I may be refin’d, who’m foul throughout?
IIow may the heav’rily Work be brought about?
Can 1 beget myself, myself conceive?
Or have I Power to make myself believe
What does my Sense control, my Judgment pass?
Can I, my Nature change, and Good embrace,
Who am to Vice, to every Evil prone?
Can 1 my pleasing, ruling Lusts dethrone ?
If that by Nature I abhor God’s Laws,
Then wliat in me can plead my Maker’s Cause ?

Or bow can I one step to Goodness move ?
Or how procure the Holy .Spirit’s I,ove?
Can 1 the Object of God’s Vengeance, please?
Can I the Tree of Life immortal seize?
My W ill’s deprav'd; I ivould not, if I could;
My Power is lost, I cannot if T would ;
Nor can he passive, Nature prompts me on ;
Nor more can stop, than can a falling Stone.
Wliat Means can helpless, wretched Sinners take?
A Power invincible the Change must make!
For that alone can all Man’s Powers control,
Renew his Nature, and convert his Soul.
Whoever then is damn’d, may well repine,
Lord I was passive, all the Power was thine;
Wliat I was made, I was; if I was Evil,
Thy Will consigned me early to the Devil.
For wliat controls thy Tower, or rules thy W ill;
Or who can move wliat is immutable 1

How vain, O! Whltefield, is your Preaching then!
In vain you threaten unregenerate Men :
In vain >011 warn them of Impending Woe :
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For none have Power the'Way yon lead to go!
Ah wretched Man1 who can enough condole,
The sure Damnation of each human Soul,
Unless eternal Mercy save the whole!
Extend free Grace, O Whitefield, to us a l l ;
Or quit the wretched Tale of Adam’s fall :
For what can mar what God pronounces good ?
Or how cdn be Omnipotence withstood ?
“  But if like Glass we only soil’d appear,
Then we by Nature not corrupted were.
But vehicles of Light and Virtue are.
“  Or if like Gold are unrefin’d in Ore,
What need we then our nat’ral State deplore ? 
Refining Education will display,
Th’ intrinsic Virtues lodg’d in human Clay.

But if we’re not by Nature born in Sin,
What need we after to be born ag’in.

If to defend your Cause, you thus object,
Hear me O ! Whitefield, with no disrespect.
If ’tis no Metaphor, why do you blame 
Great Nicodanus, and his Sense declaim?
And if it be, How could that Ruler know,
What Sense from that mysterious Phrase could flow ? 
You understand it means a Work within,
To combat Evil, and to conquer Sin.
But had you not th’ Expression heard before,
Would you not said as much, or said much more?

Now by what Power this inward Work is wrought, 
Let us examine, by a serious Thought.

If th’ Operations of the Spirit are,
The Consequence of our assiduous Care,
We must by Nature have such lieav’nly Powers 
Whose Labour makes the Holy Spirit ours.
He waits our Pleasure, while we his fu lfil;
When he has Power to mould us as he will :
Yet he controls us not in doing ill.
His Will submits to ours, tlio’ Sin he hates,
Yet we Sin on, and he commiserates,
Not interposes (tho’ he means us well)
To stop us in our full Career to Hell.
And yet except he does, we’re sure to go 
To unconceiv’d and everlasting Woe.
If ’tis the Holy Ghost the work begins 
Why not perfect it, in each Soul that Sins?

If knowing Good, the Holy Spirit be,
We’ve in ourselves the Power to be free;
There we the Path to Happiness may find,
By using right tli’ Endowments of the Mind.
God’s Work needs not his further mending Care;
We make ourselves whatever ’tis we are.
If early we begin good Seeds to plant,
No power supernatural we want.
But if regardless grow the rankest weeds,
Men’s own unhappiness arc their ill Deeds.
Whom Common Sense, nor civil Laws reclaim,
God not converts by Wonder-working Fame.

If we from God proceed, God has impress’d 
The lieav’nly Image in the human Breast.
Altho’ Obscurity may hide the Face 
Of Virtue’s brightness in the human Race,
What can contract th’ extended Arms of Grace? 
What then remains, but that we should put forth 
Our inbred Powers, and shew our inbred Worth,
To be re-born, espouse the glorious Cause 
Of Reason, Wisdom, Truth, and Nature’s Laws,
Pure Laws that from the purest Being came;
And are like him eternally the same.
Then let no dark Despair damp civil Mirth,
But learn of Wisdom what’s the second Birth.

Mankind is born in Ignorance at first,
But when the Soul for Wisdom is a-tliirst,
It lives another Life, ’tis born ag’in,
And sucks immortal Truths with raptures in. 
Damnation Doctrines give him no surprise;
No horrid Hell, no Devil terrifies ;
No future fears his steady Soul annoy;
He lives, and riots in excess of Joy.

FIN IS

Correspondence

t h e  u s e  o f  f o r c e

To the E dito r  of the “  F r eet h in k er  ”

S ir ,—Y ou head the letters relating to what one of yout 
correspondents calls “  the Simmons-Lindsay contro
versy,”  with the words The War. Whether this refers 
to a “  scrap ”  between Mr. Lindsay and myself, or to 
an alleged Great War, I don’t know, but to the ring 
which lias seemingly formed round the expected com
batants, I can only say I am sorry if they are deprived 
of a source of innocent merriment. I put up my dooks, 
but the champion of the “  Party Line ”  was either two 
proud to fight (in the Wilsonian sense) or too clever a 
strategist to be butchered to make a Roman holiday. f 
don’t blame him : he fired his shot and got away. After 
all, you don’t hang up your body on the Siegfried Line 
for the fun of the thing.

But while picking up my jacket I would like to take 
just a few lines of your space (now costing, as you, S'L 
point out elsewhere, about twice as much) to apologise 
to your two readers, Messrs. T. D. Smith and A. Sells, if 
I don’t “  take them on ”  as a kind of ersatz for Mi- 
Lands ay. I mean no disrespect to tlie.se gentlemen, 1̂1( 
I agree with some of the things they write, but it was 
Mr. Lindsay’s scalp I was after. Mr. Lindsay has so 
often constituted himself, as it were, the spokesman i" 
Freethought circles of the British (and, presumably, 
also the Russian) Communists, enlightening our dark
ness, that for once I gave rein to the natural man’s irri
tation at being “  instructed.”  He is an able controver
sialist, and we can all learn from such, but his calm 
assumption that we all agreed with his dictum on the 
use of force was too much for me. But if I have been 
able once again to direct attention to the unreality of 
divorcing ideas from the human beings who generate 
and hold these ideas I have not wasted my time. I re" 
peat : “ There is no such thing as Communism or Fas
cism apart from the people who hold certain views on 
government and economics.”  Think it over readers.

B ayard  S immons

S U N D A Y  L E C T U B E  N O T I C E S ,  E t c -

LONDON
OUTDOOR

North L ondon B ranch N.S.S. (White Stone Pond, Ha®P"
stead) : 11.30. Parliament Hill Fields, 3.30, Mr. L. Ebury-

WEST L ondon Branch N.S.S. (Hyde Tark) : 12 noon unU 
6 p.m. Various Speakers.

indoor

N orth L ondon B ranch N.S.S. (Cricketers’ Arms, Inver
ness Street, near Camden Town Underground Station) : 7-3° ’ 
Mr. T. Blanco White (National Council for Civil Liberties)-' 
“ The Abuse of the Official Secret Acts (and Contemporary 
Events).”

S outh Place E thical S ociety (Conway Hall, Red Li<m 
Square, W.C.i) : n.o, John Katz, B.A. “  The Fate 
Homo Sapiens.”

COUNTRY
INDOOR

B irkenhead (Wirral) B ranch N.S.S. (Beechcroft Settle
ment, Whetstone Lane) : 7.0, Air. Woods (Birkenhead)-' 
“ The Mystery of the Universe.”

E ast L ancashire R ationalist Association (28 Bridge 
Street, Burnley) : 2.30, Mr. J. Clayton. Questions and P>s' 
cussion.

G lasgow S ecular S ociety (McLellan Galleries, Sauchie- 
hall Street) : 7.0, Debate—“ That Man’s Free-will makes tl'e 
God Hypothesis Unnecessary.”  Affir.: Mr. Frank Smithies 
(Edinburgh N.S.S.). Ncg.: Mr. John Grant (Church of 

Scotland).
Hyde (Socialist Church) : 6.30, Mr. J. Clayton —“ Word 

Magic.”
ScouTROTTOM (Labour Hall) : 7.30, Tuesday, December 5' 

Mr. J. Clayton.
T ees-Side B ranch N.S.S. (Jubilee Hall, Stockton) : 7.30, 

Mr. II. Dalkin- “ Paralyzed Minds.”
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T H E

BIBLE HANDBOOK

Î.  B I B L E  C O N T R A D IC T IO N S.  Ü. B I B L E  A B 

S U R D I T I E S .  i i i .  B I B L E  A T R O C I T I E S  IV.  

U N F U L F I L L E D  P R O P H E C I E S  AND B RO KE N  

P R O M IS E S .  V .  B I B L E  I M M O R A L I T I E S ,  IN 

D E C E N C I E S  AND O B S C E N I T I E S

By G. W. Foote and W. P. Ball

Millions of people have read “  The Bible ”  
but only a few read it with an unprejudiced 
mind. Believers read it in the light of incul
cated obsessions and with their minds closed 
to a real understanding. “  The Handbook ” 
sets forth the Bible message as it really is, it 
is made to tell its own story. Every text is 
cited accurately and exact reference is given. 
It is' a book that is useful, even indispensable 
to Freethinkers and it is educational to 
Christians.

Cloth 2s. 6d. Postage 3d.
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No other subject has been misunder
stood and mis-stated so frequently as 
Materialism. Its reception has marked 
the development of science, and it 
has been the age-long foe of super
stition in all its forms. Hence the 
necessity for a restatement of Mat
erialism in the light of modern science 
and philosophy.

Strongly bound in Cloth. 3s. 6d. 

Postage 4d.
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The Secular Societyf Ltd.
Chairman : CHAPMAN COHEN 

Company Limited by Guarantee.

Registered Office: 68 Farringdon Street, London, E.C.4 
Secretary: R .H. RosETTi.

T h i s  Society was formed in 189S to afford legal security to 
the acquisition and application of funds for Secular purpose's.

The Memorandum of Association sets forth that the 
Society’s Objects are :—To promote the principle that human 
conduct should be based upon natural knowledge, and not 
upon supernatural belief, and that human welfare in this 
world is the proper end of all thought and action. To pro
mote freedom of enquiry. To promote universal Secular Edu
cation. To promote the complete secularization of the State, 
etc. And to do all such lawful things as are conducive to 
such objects^” Also to have, hold, receive, and retain any 
sums of money paid, given, devised, or bequeathed by any 
person, and to employ the same for any of the purposes of 
the Society.

Members pay an entrance fee of ten shillings, and • 
subsequent yearly subscription of five shillings.

The liability of members is limited to ¿ 1 , in case the 
Society should ever be wound up.

All who join the Society participate in the control of its 
business and the trusteeship of its resources. It is expressly 
provided in the Articles of Association that no member, as 
such, shall derive any sort of profit from the Society, either 
by way of dividend, bonus, or interest.

The Society’s affairs are managed by an elected Board of 
Directors, one-third of whom retire (by ballot), each year, 
but are eligible for re-election.
' Friends desiring to benefit the Society are invited to make 

donations, or to insert a bequest in the Society’s favour in 
their wills. The now historic decision of the House of Lords 
in re Bowman and Others v. the Secular Society Limited, in 
1917, a verbatim report of which may he obtained from its 
publishers, the Pioneer Press, or from the Secretary, makes 
it quite impossible to set aside such bequests.

A Form of Bequest.—The following is a sufficient form of 
bequest for insertion in the wills of testators :—

I give and bequeath to the Secular Society, Limited, 
the sum of £  free from Legacy Duty, and I direct 
that a receipt signed by two members of the Board of 
the said Society and the Secretary thereof shall be a 
good discharge to my Executors for the said Legacy.

It is advisable, but not necessary, that the Secretary 
should he formally notified of such bequests, as wills some
times get lost or mislaid. A form of membership, with full 
particulars, will be sent on application to the Secretary, 
R. H. Rosetti, 68 Farringdon Street, London, E.C.4.

THE OTHER SIDE OF DEATH
CHAPMAN COHEN

A critical examination of the belief in a 
future life, with a study of spiritualism

CLOTII 2S. Gd., postage 2 jd .; PAPER is. 6d. 
postage 2d.

50 Copies for £ 1. 20 Copies Ss. Single Copies 7d.

V IC E  IN  G ER M A N  M O N A ST ER IES
B Y

JOSEPH McCABE
C ash w ith  O rder

T H E  L I T T L E  B L U E  BOOKS,
100 Frant Road, Thornton Heath, Surrey
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HUMANITY AND 
WAR

ì

15 Y

C H A P M A N  C O H E N

Forty pages, with cover. T h r e e p e n c e , 
postage id. extra. This is a Freethinker’s 
view of the whole subject of war, fearlessly 
and simply expressed. In order to assist 
in its circulation eight copies will be sent 
for Two Shillings postage paid. Terms 
for larger quantities on application.

Send at once for a Supply

Issued for the Secular Society, Limited, by 
the Pioneer Press, 61 Farriugdon St., B.C.4 
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I FR E E T H IN K IN G  j
j FIFTH SERIES j

( CH APM AN COHEN
1
j
2 About Books. The Damned Truth. Maeter-
• linck on Immortality. On Snobs and Snobbery. 
( Jesus and the B.B.C. Man’s Greatest Enemy. 
) Dean Inge Among the Atheists. Politics and Re-
* ligion. Christianity on Trial. Woman and 
| Christianity. Why ? Man and His Environ- 
I ment. The Nemesis of Christianity. Good

{ God ! God and the Weather. Women in the 
Pulpit. All Sorts of Ideas. According to Plan. 

| A Question of Honour. Are We Christian? A 
j Study in Fallacy. Medical Science and the 
‘  Church.

I
5
j 1st, 2nd, 3rd and 4th Series 2s. 6d. each
ji

Price 2s. 6d. Postage 3d.

T W O  G R E A T  P I O N E E R  F R E E T H I N K E R S

HENRY HETHERINGTON
(179 2 -1 849 )

Ambrose G. Barker

P rice 6d. B y  post 7d.

PETER ANNET—1693-1769
Ella Twynam

Price post free 2|d.

It may safely be said th a t only a small minority 
of present-day Freethinkers are aquainted with 
the lives of those men and women, to whom
they, and the English speaking peoples owe so 
much. Annetand Hetherington bore aloft th° 
the flag of Freethought at a time when men 
had to face imprisonment for daring to question 
the claims of the Church. But these two men 
did more than that. They were among the 
founders of modern democracy in this country! 
and it is one of the disgraces of our history that 
their work has been so generally slurred over, 
when it is not completely ignored. These two 
pamphlets will introduce, to those who need 
the introduction, two doughty fighters in the 
best of all causes.

FANFARE FOR 
FREETHOUGHT

By

B A Y A R D  SIM M ONS

A collection of verse wise and witty, fill' 
ing a gap in Freethought propagandist 
literature. Specially and tastefully printed 

and bound.

Price One Shilling. Postage Twopence'

THE AGE OF REASON
T H O M A S  P A I N E

Complete edition, 202 pp., with a 44 p. intro
duction by Chapman Cohen. Price 4d., post
age 2 Jd> Or strongly bound in cloth with 

portrait, is 6d., postage 3d.
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