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Sabb at ar i an i sm
tjUli Christian World recently offered its congratula- 
th0ns to a Mr. J. Woodford Causer, who had achieved 
I,,'!" 110t unknown feat of living long enough to cele- 
|atc the eightieth anniversary of his birthday. It is 

^"te likely that few of our readers will know who 
jrr' '̂a»ser is, what he did, and why he was selected 

<>m l''e moderately large army of octogenarians for 
'ecia  ̂ congratulations. He it known, then, to every- 
"L‘, that Mr. Causer was the Secretary of “  The 
''herial Alliance for the Defence of Sunday.”  The 

jj World further exiilaius that Mr. Causer
tig- S'1ent *-he whole of his life— except, of course, | 
t '1 , ,*lannless early period of non-walking and 
j ‘ 'ng years— to “  the cause of preserving Sunday, 

°̂r rest and worship.”  We expect that this is the 
a-' ui which Mr. Causer would have defined the 

in'T08*- ^'s ^ e* ^ is quite wrong; it is as
? fading as the purpose of Mr. Causer’s mis- 

^U< die was sinister and objectionable. The 
. object of his life was to prevent people 

a JO''ing their Sundays in a quite harmless 
( even beneficial manner, to drive them to 

U 1Ureh or Chapel by force if possible, or by 
fur - ^°Wer °f social ostracism or disapproval where 
Hi i'e cou^  not openly be applied, and in general to 

for the demoralization of character all round, 
n r U uscr’s Sunday may have made for worship, it 
o Ver ’Unde for rest, still less for education and eleva- 
v 11 - No one, so far as I know, ever wished to pre- 
]̂ nt Mg Causer and his kind from spending Sunday 
u'n\  °r wf|ere they pleased. On the contrary they

''"Id have offered him the choice of the Chapel, the — the jrar(ierii tpe ]Jroa(i'w"dd have offered him the choice oi me - t— , 
J"il>lic house, the museum, the garden, the broad 
‘Ughway, the country road, the cheap excursion, or 
"-when such things were available— the bicycle and 

motor-car. Rut Mr. Causer wanted none of 
biese. His motto was, “  Spend Sunday as I would 
lave it spent, or look out for trouble.”  So Air. 
baitser lived his misguided career as an active, if un

conscious, advocate of drunkenness and ignorance 
and social demoralization. Let us hope that Air.
Causer will spend his remaining years in genuine re
pentance for the evil he must have done.

* * *

Charles Dickens and Sunday
This is a Dickens Year, and on all hands Charles 

Dickens has been eulogized as a great novelist, a man 
who hated cant, injustice, hypocrisy, with all his 
heart, and who held up to deserved scorn the hum
bug that was active in religious circles. And if there 
was one tiling that Dickens hated more heartily than 
another it was religious cant. It is no real credit to 
Dickens that he should have hated religious humbug 
more than any other variety, because it implies a 
faith in what people call “  true religion ”  which 
usually is the greatest humbug of all. He thought 
it was an outrage on religion, whereas religion is the 
greatest manufacturer of humbug and hypocrisy that 
exists in a civilized society. Rut while Dickens 
heartily hated the religious humbug, he hated the 
Sabbatarian variety most. He saw Sabbatarianism 
as one of the great demoralizing forces of his time.

When Dickens was writing Pickwick, Rritish Sab
batarianism was in its most nauseous stage; and in 
the same year that the Pickwick Papers appeared, 
Dickens also published one of his least known works, 
a small pamphlet of 49 pages, with woodcuts, en
titled, Sunday Under Three Heads. As it is; As Sah- 

I bath Bills would make it; As it might be made.
' The pamphlet was issued under the pen-name of 

“  Timothy Sparks.”  Dickens knew the power of re
ligious bigotry, and paid it tribute, as so many have 
done, and as so many still do, by not exposing him
self to its attacks. It is a great pity that this should 
be so; it is a great pity that men who are not religious 
should go through life doing homage to a creed they 
despise, and by tricks of suppression, perversion of 
terms, and silence, posing as admirers of a creed they 
reject. Rut all are not built to meet with a laugh the 
power of religious animosity, and one must take the 

| world as one finds it and make the most of it. Dickens 
in his fear of Christian bigotry and in assuming an
other name when attacking orthodoxy, only acted as
many thousands are acting to-day.

* * *

Sunday under Three Heads
I happen to ]possess a copy of the first edition of 

Dickens’ pamphlet, as bibliophiles would say “  as 
issued with uncut edges,”  and as it is among the less 
known of Dickens’ works, and as, even in these days, 
not too much notice is taken of the essay, it may be 
worth while outlining its contents. The pamphlet 
is dedicated to the Rishop of London, who had ex
pressed “  horror ”  at the non-observance of Sunday 
by many, and whose “  elevated station ”  Dickens ex
plains, “ affords countless opportunities of increasing 
the comforts and pleasures of the humbler classes of
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society— not by the expenditure of the smallest por
tion of your princely income, but by merely sanction
ing with the influence of your example, their harm
less pastimes and innocent recreations.”  First, the 
reader is taken into a fashionable church and asked 
to observe the preacher : —

The graceful emphasis with which he offers up 
prayers for the Royal Family, the King and all the 
nobility; and the nonchalance with which he hurries 
over the more uncomfortable portions of the service, 
the seventh eommandujent for instance . . . the 
sleek divine who succeeds him, who murmurs, in a 
voice kept down by rich feeding, most comfortable 
doctrine for exactly twelve minutes, and then 
arrives at the anxiously expected, “  Now to God,” 
which is the signal for the dismissal of the congre
gation. . . . Those who have been asleep wake up, 
those who have been kept awake look greatly re
lieved . . . (all) congratulating themselves on 
having set so excellent an example to the Commun
ity in general, and to Sunday pleasurers in par
ticular.

From thence to the Nonconformist chapel to listen to 
a preacher, “  a coarse hard-faced man of forbidding 
aspect. . . . The congregation fall upon their 
knees,”  and then listen while “  he denounces Sab- 
bath-breakers with the direst vengeance of offended 
Heaven.”

From Church and Chapel to the open-air, with the 
more comfortably circumstanced taking their pleas
ures between services at Hampstead, or Highgate, or 
in short journeys into the country.

But Dickens’ main consideration was the poor, and 
of their Sunday he w rites: —

There is a darker side to the picture on which, 
so far from its being part of my purpose to conceal 
it, I wish to lay particular stress. In some parts of 
London, and in many of the manufacturing towns 
of England, drunkenness and profligacy in their 
most disgusting forms exhibit in the open streets on 
Sunday a sad and a degrading spectacle. We need 
go no farther than St. Giles, or Drury Lane, for 
sights and scenes of a most repulsive nature. 
Women with scarcely the articles of apparel which 
common decency require, with forms bloated by dis
ease, and faces rendered hideous by habitual 
drunkenness— men reeling and staggering along—  
children in rags and filth— whole streets of squalid 
and miserable appearance, whose inhabitants are 
lounging in the public road, fighting, screaming and 
swearing— these are common objects which present 
themselves.

Why this state of things? Dickens answers by 
depicting the conditions under which these people 
live and work, and says that if proper opportunities 
were given for healthy recreation and intellectual en
joyment on Sunday such scenes would, for the 
majority, no longer ex ist: —

But you hold out no inducement, you offer no re
lief from listlessness, you provide nothing to amuse 
his mind, you afford him no means of exercising his 
body. Unwashed and unshaven, he saunters mood
ily  about, weary and dejected. I11 lieu of the 
wholesome stimulus he might derive from nature, 
you drive him to the pernicious excitement to be 
gained from art. He flies to the gin-shop as his only 
resource; and when, reduced to a worse level than 
the lowest brute in the scale of creation, lie lies wal
lowing in the kennel, your saintly law-givers lift up 
their hands to heaven, and exclaim for a law which 
shall convert the day intended for rest and cheerful
ness into one of universal gloom, bigotry and perse
cution.

Dickens ends his pamphlet with a pica for the open
ing of museums and art galleries on Sunday, oppor
tunities for recreation and enjoyment, for a time 
when “  Sunday might be looked forward to as a re
cognized day for relaxation and enjoyment.”  But

before this he has a picture of Sunday, As 
Bills would make it.”  He does this by calling 
tention to a Bill brought before Parliament >> 
Andrew Agnew. Charles Peace gained a measure ^ 
immortality by burglary and murder. Sir n 
Agnew, so far as I know, lives in the pages o ^  
ens only because of his championship of one o 
most primitive of superstitions upheld to-day A 
lievers in tire most stupid form of religion. Acco 
ing to this Bill, says Dickens : —

All work is prohibited on the Lord’s Day nnd^ 
heavy penalties, increasing with every yeP 
of the offence. There are penalties for keeping ® _ 
open— penalties for drunkenness, penalties for 'e 
ing open houses of entertainment— penalties 
being present at public meeting and assembly-^P 
alties for letting carriages and penalties for 1 ^
them— penalties for travelling in steam-boats, 
penalties for taking passengers— penalties on ' es 
commencing their voyages on Sunday, penalties 
the owners of cattle who suffer them to be d r" e1' e 
the Lord’s Day— penalties 011 constables who rê  , 
to act, and penalties for resisting them when 
do. In addition to these trifles, the constables ^  
invested with vexatious and most extensive p0"^ ,, 
And all this in a Bill which sets out with a can ' ̂  
and hypocritical declaration that “  Nothing is 111 . 
acceptable to God than the true and sincere W°rs 
according to His holy w ill.”

1
The Bill, says Dickens, was “  from beginning to 
a piece of deliberate cruelty and injustice. . • • ^
directed exclusively against the amusements 
recreations of the poor.”  In about a dozen Pa?L 
Dickens lashes this Bill and its supporters, exp°sll _̂ 
its penalizing of the poor and the care taken to 
serve the amenities of the rich. One realizes 
Dickens, who was not cut out to play the part « 
martyr, published this anti-Sabbatarian pamP11 
under an assumed name. .

The Bill was thrown out, but by a majority of 011 
32. The rest of the members could remain unmo'c 
in face of the wrongs done to millions of people nni e 
the then prevailing laws, but it was too much to pe 
mit an infraction of the Lord’s Day.

One hundred years after Dickens wrote this P‘1111 
phlet the Sabbatarian laws are still with us. Thef 
are still a number of Sir Andrew Agnews ah'e- 
There are still scores of towns and cities, where, 
far as the authorities are concerned, there is 11  ̂
choice save that of Church or public house. Thef 
are still thousands of museums and galleries, . 
thousands of recreation grounds, to which boys a11. 
girls are denied admission on Sunday. There y 
even a Sabbatarian Bill before Parliament while 
write, and that Bill may become law. It is true thj- 
Bill says nothing about the will of God, but this 
not because the spirit of Sir Andrew Agnew is 110 
active, but because Sabbatarians have become n'°r ̂  
cowardly and hypocritical. The work of sevet •' ̂ 
generations of Freethinkers has had its influence; tl'e 
people have inherited a boon which they perhaps 11 
not fully appreciate because they have known 110 
thing worse.

But there are still these Sir Andrew Agnews wd 1 
us, still these people who in their mental outlook a,t 
the embodiment and the expression of the mentabd 
of the cave-man when lie cowered in his lair trend1' 
ling because of the phantoms created by his igili>r” 
ance and fashioned by his fears. We have one 
these types in the man to whom the Christian iFcn1’ 
wishes “  God-speed ”  for the years that remain tl> 
him. It would have been better to hope that l,c 
would spend his remaining days in repenting him 
the misery lie would have created, and for that which 
he helped to perpetuate.

C hapman C oh en .
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The E m p ty  Pews

“ Education makes a people easy to lead, but difficult 
to drive.”—Brougham.

“ A worthy discontent is an essential element of social 
well being.”—Havelock Ellis.

| wo London newspapers, as widely divergent as the 
Corning Post and the Daily Herald, have been not- 

that the attendances at places of worship ate >e 
coming less and less. Not only does this criticism 
nl’l>ly to ordinary churches and chapels, but to sue 1 
Well-known temples as St. Paul’s Cathedral, which is 
f  much a showplace as the Tower of London, or 

time. Tussaud’s Waxworks. Nor is this be£- 
f l y  array of empty benches ”  in churches peculiar 
to London alone. The disintegration is going on all 
over the country, and it is as noticeable among the 
'ree Churches and tin-tabernacles as within the f<> c

0 the Anglican Church.

“ What a fall is here, my countrymen !”  A  gen- 
emtion ago all the leading churches and chapels at
tracted eager congregations. Farrar, and other elo- 
f  ent preachers, drew crowds to Westminster Abbey.
' burgeon was at the Newington Butts Tabernacle,
1 arker held forth at the City Temple, and Newman 
Ball orated at his church at Westminster. People 
' f e  so interested in religion that even the stodgy 
A[ay meetings at Exeter Hall, Strand, lured enthusi- 
f  s from all parts of the country. In Lent not a soli- 
f  London theatre opened its doors, and blatant 
‘ bierican revivalists, such as Moody and Sankey 
"pre actually welcomed. The latter half of the nine- 
f i l th  century may not have been an age of faith 
,l't religion was still taken seriously by ver> large 

’’umbers of people. I)r. Parker actually thrilled 
Pious folk with his theological theatricality. Preach 
f  at the City Temple on the Armenian massacres 
le shouted : “ God damn the Sultan,”  and the senti 
"’unt was not unpopular. Pious people used to tell one 
"bother of a dreadful infidel named Bradlaugli, who 
llSed to take out his watch and challenge God, if there 
"ere such a being, to strike him dead within five 
"dilutes. It all seems remote and even fantastic to 
Us to-day, like seeing one’s face in a distorting mirror

This
fiic li has

decline in church and chapel attendance

the
Vet

been going on for many years, is one of
most remarkable facts in contemporary society 

except the thousands of clergy, nobody seems 
fticularly astonished at it: To account for the 
 ̂ Uiiip in religion the clergy pretend that it is all due
0 tlie industrial depression, or to the increasing love 
, 1 Measure, or to the loosening of priestly control of 
' "cation. Doubtless, all these factors play a minor

1 ‘ rt *u the dilemma in which they find themselves
f e  real reason lies elsewhere. It is the growth 

.. Lreethought which is the prime mover in this 
Ll’t revolution. People no longer attend churches 

\ <l chapels because they no longer believe the priests 
fracadabra. This widespread scepticism in all sec 

'>ns of society is due to the propaganda of the Free 
’bikers, and to no others, for “  the 

hress
ll” s matter.

and to no others, for “  the glorious free 
has been a real hindrance and not a help in

f d  old 
dealing, 
ten

to decay. The very triumphs of Freethought in
directly contributed to this end. Every Christian who 
became a Freethinker assisted in this process. The 

brains that were drawn out of the Christian 
Churches the more did the huge mass part with its 
intellectual leaven, and tend to flatten down to a 
mere mass of superstition and intolerance. To-day 
men of real ability do not choose the Churches as a 
profession, and religion is in the hands of fourth-rate 
and even fifth-rate men.

Not only are the priests of all denominations 
thoroughly alarmed at the shrinkage of their audi
ences, but they have tried most desperately to retain 
the support of their flocks. Hundreds of Anglican 
priests have adopted the showy ritual of their Romish 
rivals. The Nonconformist clergy have gone to ex
treme lengths to retain their audiences, even import
ing tame members of Parliament, and other notorie
ties, to hold their interest. At the City Temple, Ber
nard Shaw gave the congregation an hour of wise
cracks, but once was considered quite sufficient. All 
the clergy of all the denominations have shortened 
their sermons, and no one now listens to any preacher 
saying: “ And, seventeenthly, my brethren,”  as the 
old Bible-punchers used to do in the ages of faith and 
fortitude.

The most complete transformation, however, is in 
the realm of theology itself. Owing to the constant 
attacks of the Freethinkers, the clergy have so 
trimmed and altered their views that even their con
gregations are getting bewildered. Once Christian 
dogmatism was as rigid as the axioms of old Euclid; 
now the preachers tell their audiences that 
black is white, or white is black, on alternate 
Sundays. Only one religious body, the Roman 
Catholic Church, is using the dogmatic theology 
of the pre-scientific world. So far as the other 
clergy are concerned, the framework of the 
old theology has gone to pieces, and what is being 
presented to-day as the Christian Religion has 
very little to do with historical Christianity. Forty 
years ago Spurgeon told his brother-clerics that they 
were on the “  down-grade,”  and the intervening 
years only serve to emphasize his prescience. We arc 
in the twilight of the theologians. The millions of 
words spoken in the pulpits are now as ineffective 
and unavailing as baying the moon, beating the air, 
or ploughing the sand. Not for present-day hearers 
are the lucidity of Newman, the passion of Parker, 
or the spell-binding of Spurgeon. The brains are out 
of the Christian Religion. Even the Roman Pontiff, 
the greatest priest in Christendom, is a back number 
to-day. “ He is a helpless old man,”  says the Catho
lic Archbishop Hinsley, and he cannot stop war. His 
predecessors, be it remembered, had such power that 
at their frown monarchs blanched, and lesser men 
went to their death. Their successor on the throne 
of Saint Peter is as helpless as a Chelsea pensioner. 
Truly, time brings in its revenges.

The real meaning of the empty pews is that the 
Christian superstition is crumbling. It would have 
crumbled to nothingness long ere this, but it is a 
vested interest controlling millions of money. So 
long as men are paid well for reciting its formulas, so 
long will men be found dishonest enough to do so. If 
the Christian Churches were disendowed to-morrow 
morning, it would be the beginning of the end of a 
spiritual tyranny which has terrorized a large part of 
the earth for nearly twenty centuries. “ Terrorized”  
is not too strong a word. Think of the imposition 
for many centuries of the so-called “  sacred tenth ”  
on farmers; recall the bullying of believers on their

. 1 here have always been Freethinkers, but organ 
1/ed Freethought is hardly a century old. I11 the 

days Christian priests used brute force in 
with occasional sceptics. They simply ex- 

’ninated them by fire and sword, rack and gibbet, 
a‘\d, in more modern times, by heavy fines and im-
hnsonnient. But the moment the priests were con-1 „ _____ ____ __
“ Onted with a Freethought Army, these methods o f . deathbeds; remember how Priestcraft sent all oppo- 
Eirbarism became inoperative. Christianity began nents to the scaffold or the stake. Then think of the
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¿32,000,000 worth of property belonging to the so- 
called Church of England, and the millions of money 
associated with the Free Churches. These institu
tions are just as much a business as the Drink Traffic 
and just as dangerous, for there is little to choose be
tween spiritual intoxication and spirituous intoxica
tion.

The strength of Priestcraft lies in the un
thinking and uninformed masses. In nine cases 
out of ten the Christian to-day is a man 
who left school at fourteen years of age, who 
does not understand his own religion, who does not 
know what lie himself believes or disbelieves, and who 
has never given a single hour’s study or thought to 
his own or any other faith. The Christian religion 
battens upon ignorance, and its greatest strength is 
the very tail-end of civilization. It represents the 
lowest culture in modern society. But, as Abraham 
Lincoln has tokl us, no one “  can fool all the people 
all the time,” and some of the people are beginning 
to realize that the priest’s robe covers a huge im
posture. Tiie pews are emptying, and fewer men 
and women are deceived by “  the lie at the lips of the 
priest.”

Mimnrrmus.

The Freethought Conference 
at Prague

As readers are aware there took place at Prague this 
Easter an International Conference of Freethinkers. 
No details have, at the time of writing, reached me; 
but whatever the result of this meeting may 
turn out to be, one thing is pretty certain, and that 
is, the fright it is already causing to organized re
ligion. Our contemporary, The Universe, devotes a 
leader of three columns denouncing it, and similar 
conferences, and calls upon the faithful to rally 
round the old flag and make clear what this “ world
wide Atheism ”  really means. One would have 
thought there was no need to make it any clearer. It 
must be quite obvious even to Catholic converts, that 
the fight has always been between Secularism on the 
one side and the God-idea on the other. The Uni
verse proclaims that the “  Easter International Con
ference at Prague is a declaration of world-wide war 
on Christian Catholic culture, on the Christian social 
order, on all the foundations of civilized human ex
istence, on God himself.”

Now it must be admitted that Atheism, as a 
reasoned revolt against Theism, is an attack on “ God 
Himself,”  if by God is meant one of the deities pro
duced so often by Theists. These representations 
are by no means alike. “  God Himself ”  is quite a 
different Go:l to different people. The old Jewish 
God differs considerably from the New Testament 
God, not only in exclusive features but in size. The 
Jews insist that he is a solitary being, rather difficult 
to comprehend in his entirety. The Christians 
insist that there are two other parts to him, namely, 
the Holy Ghost, and his own Son. And the quarrel 
between Jews and Christians as to which is “  God 
Himself ”  still persists. Moreover, even Christians 
differ widely among themselves as to their own God. 
Some claim that he can only be approached through 
his Viceroy— that is, the Pope. Others that he is ap
proachable to everybody who believes in the Bible. 
And this quarrel as to who is right, is as bitter as it 
ever was. It has been going on for centuries and 
will— unless Freethought prevails— go on for more 
centuries.

When it comes to the war on “  Christian cu __ 
it is difficult to suppress admiration for t ie '  
who makes the statement. It is just the kind o 
which he knows will be swallowed without exau 
tion by his Catholic dupes. What exactly is 
by “ Christian culture” ?

If we asked the Universe writer, we would discov^ 
that he means everything that is most pleasan 
agreeable in civilization. All the great s îeU t 
and medical discoveries, all the immense strues 
have been made in the transport services, in 1 
and heating, in the building of homes, in the s 
ard of living generally, all the progress in the ci 
vation of the arts and the better appreciation o 
by the masses— these and many other minor t ' 1' . 
are all “ Christian culture.”  And converse ^  
the defects of our modern life— such as war, f°r 
ample— he would call “ anti-Christian”  culture, 
is all so beautifully implied whenever a ff° 
Christian has to deal with a “  blatant ”  Atheist.

Readers of this journal, at all events, know b® 
much Christian writing of this kind is worth, 
know that this assumption that Christians are a ^ 
culture, while Atheists are not, is not only just -r 
bluff, but a piece of downright impertinence. yor  ̂
there is one thing which history can prove wit 
any difficulty, it is that the genuine Christian _cul 
which permeated Europe for over 15 centuries '  ‘ 
little but a foul mass of barbarity and crime.  ̂ i *ie  ̂
is hardly a bright page in it. Even Wimvood Re^ ® 
appellation, the Martyrdom of Man can give but h 
idea of what the mass of the people went throng  ̂
under Christian domination. Most decent Pe0P 
have read with loathing the way in which Christ'3  ̂
Italy has invaded a “  savage ”  country, a 
slaughtered its inhabitants— men, women and chi  ̂
ren— with the worst and latest diabolical 
weapons that science has invented. And while 
may be true that some Catholics have protested 1" ‘ 
general way against war, it is none the less true tha > 
following the “  Holy ”  Father, they have said ' ’eD 
little against Italy’s wanton slaughtering in PartlCl, 
lar. They daren’t. The Pope might fall f°u* 0 
Mussolini, and that would never do.

1 he truth is that the Atheist, the genuine Atheis < 
by which I mean the Freethinker and the Secular'^' 
has always been a great protagonist of culture in lb 
widest sense. It is not enough just being anti-re 
ligious, for example. I do not see why nide ' 
denying “  God ” or the claims of Christianity» 
should make a man much better than a Christian- 
1 he word “ Secularism ” was coined with a definite 
object— to make men and women realize that, as tl»5 
was the only world they know anything alxmt, it nraS 
their duty to make the best of it. Art, poetry, m»slCj 
the drama, science, all form part of life and sho"h 
be cultivated as far as possible. Happiness is ahnos 
impossible without bodily well-being. Self-culture* 
indeed, brings a joy not measured in terms of nu>nc> • 
The reading of such a work as Dr. liar Dayal’s Hf'"b 
on Self Culture, will prove that the only true cult"'1 
must of necessity be divorced from all religions; tha* 
indeed Christian culture is a contradiction in tern,s' 
Whatever, therefore, the Freethought Conference >" 
Prague may or may not do, it is a fact that genuiue 
culture has nothing to do with Christianity as such- 
If Christianity, indeed, were completely obliterated- 
the culture of the race would still go on, and be eVe” 
better for its disappearance.

As for a war on “  the foundations of civilize“ 
human existence,”  if there is one thing Freethought 
has always stood for, it is the betterment of sochd 
conditions everywhere, It has always bitterly pro- 
tested against inequality and injustice. Tt has beef 
in the forefront of all humanistic movements. In the
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tee thought ranks will be found reformers of every 
description, “  cranks ”  if you like, but men and 
Women who have put the service of man as the 
greatest and highest possible duty. It is not surpris- 

therefore, to find among' us people who are dis- 
"‘tislied with the existing economic order, and want 
!° change it for what they believe to be something 
etter. A large number of the delegates at the Con- 

!erence will undoubtedly be socialists and connnun- 
'■ ls, but their onslaught on present social conditions 
a.list be met with reasoned argument if any be foitli- 
coniing, and not abuse. And whether one agrees 
" them or not, surely there cannot be many people 
completely satisfied with things as they are? Surely 
u’cre is room for all of us who value human happi- 
1'ess, to advocate a “  world-war ”  not on the good 
1 nnSs in life but on the bad; to bring about such con- 
' jtions in human society that there will be work for 
i'11’ and food, and holidays, and good housing and 

1(-se °ther necessities of life which together, to use 
,l lackneyed phrase, make life worth living?

11 how much of this work has Roman Catholicism 
hrJed a part? 1<et tlie history of the Dark and 
Diddle Ages answer. Let the history of the Papacy 
■' >ow to what vile depths a body of men can descend
"1 the Way of crime and outrage. Let the history ot- -VJ VJJ. Ulllie cl 11 CL uutltl^c. ........ s
,,a u,hc Kings and their ministers, and the barbarities 
IV  c"a(he>d against helpless people, be recounted.
I l le stake, the rack, the gibbet and the executioner s 
,,ock Were favourite weapons employed by and 
‘’tough the Holy Church. For over 15 centuries the 

misons were full of men and women guilty of no 
r”” e except opposition to a church which rose to 
'°'Ver on the blood of its victims. This is no mere 
t('etoric. It iS( alas, a fact which almost any his
torical work will corroborate. And it was not bc- 
ji’"se die Church wished to cease its suppression of 
t ̂ thought that it did cease. It was because event- 
_,a . - id'eat men and women exposed its preposterous 
cla>ms to
and

supremacy, and publicly derided its rites 
C eeremonies as gross and absurd superstitions.

l̂e Universe dees its best to excite horror in its 
Jaders pv repeating, I don’t know how many times, 

Words “  anti-God forces,”  or “  anti-God cam- 
raign.” Well, it is good to find that at least these 
Raders will realize that there is a campaign being 
°ll£ht against the whole God-idea by millions of 
e°ple. We want them to realize that grovelling on 

j 'ui knees in front of priests, or statues, or even be
ll^0 die idea of a God, is childish, and revolting to 
( J.”(lan decency. We want them to take their eyes 
lj heaven ” and look on the earth on which they 
j Ve- Are they satisfied with the condition of things 
ntre?_ Never mind wasting time upon imploring a 

ethical God to change these conditions. Here and 
in " '-S Wor^ dand, and never more necessary than 
1̂  «ds atmosphere of war-mongering, distrust, and 

among races of men who ought to be bound by 
lL'Ir common humanity. And I think that, whatever 
Solution may be passed at the Prague Conference 

could be better than Voltaire’s immortal words 
hut. cultivcr noire jatdin.”

H. CuTNER.

dll heed of being sharp, or too easily sharpened by 
p !crs- against those to whom you can object but little 

11 fhat they scpiare not with you in every opinion con 
cruiiig religion.— Cromwell.

Things Worth Knowing*

X X X V I I I .

T h e  C h r istian  E th ic

O ur  civilization is much more artificial than that of 
Greece or Rome; and the main cause for that is the 
Christian ethic. Where romance enters the sphere 
of morals is at the gate of sex; and nearly all the dia
bolism (helping itself to the traditional sadic and in
vert machinery), springing up so eagerly in a puri
tan soil, can be traced to a sex root; It is even ex
tremely easy in the modern West to sexijy every
thing, in a way that would have been impossible in 
the Greek world, for instance. To see this you have 
only to consider the fact that the Athens of Socrates 
was notorious, as his dialogues witness, for what is 
(for us) the most obsessing sort of sex-cult. Yet it 
did not interfere at all with Greek philosophy; life 
did not become the rival of thought, the life of the 
intellect and that of the sense co-existed harmoni
ously; and philosophic speculation for the men who 
disputed with Socrates, was evidently as exciting as 
any of their other occupations. The dialogues of 
Plato have not an Alexandrian effluvia of feminine 
cent, nor do they erect pointers on all the pathways 

cf the mind, waving frantically back to the gonadal 
ecstacies of the commencement of life. They are as 
loftily detached from the particular delights in 
fashion with the Athenians as it is possible to be; the 
core of the mind was not invaded, or even touched, 
by the claims of that group of glands, in spite of the 
fact that the puppets who used to conduct the intel
lectual contests were often conventionally epicene. 
The psychological composition of the mind of such a 
philosopher as Socrates, or Democritus, showed no 
trace whatever, such as you inevitably find in a 
Wilde or a Pater— that Alexandrian enervation and 
softening of all the male chastity of thought.

. . When Revolution— that is simply the will to 
change and to spiritual transformation— ceases to be 
itself, and passes over more and more completely into 
its mere propaganda and advertisement department, 
it is apt, in the nature of things, to settle down in the 
neighbourhood of sex, and to make the moral dis
ease its main lever. Rut revolution in Europe and 
America must in the nature of things centre around 

sex,”  owing principally to the over-sensitive “  re
pressed ”  sex-psychology of the post-Reformation 
man. No Western revolution would be complete 
without its strident advertisement. In the Pagan 
world the facts of sex had no undue importance. That 
they have derived, as we have said, from the Puritan 
consciousness. The whole bag of tricks of sex, 
simple and invert, reduces itself, on the physical side, 
to a very simple proposition.

. . .  It is necessary if you are to understand it, to 
put out of your head all analogies with Antiquity, or 
with other periods. What you are confronted with 
always is forbidden fruit; that is what sex has meant 
persistently to the post-Reformation European. The 
delights of sex have been built round for us with 
menacing restrictions; and a situation has been 
created which a Greek or a Roman would with diffi
culty have understood.

The result is that every licence where sex is con
cerned has been invested with a halo' of an awful and

 ̂hi age, just because we have material for comparison 
- e become less critical, less dictatorial, and more hope-El.
fir'ally

We learn, among other things, that nothing iss ever
lost, and that it is always worth while to begi

' dam— ¡ford Oxford.

* tinder this heading we purpose printing, weekly a 
series of definite statements, taken from authoritative works, 
on specific subjects. They will supply instructive comments 
on aspects of special subjects, and will be useful, not merely 
in themselves, but also as a guide to works that are worth 
closer study.
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thrilling lawlessness. If it were not for the superla
tive sweetness of lawlessness of a sex order, all law
lessness would lack its most exciting and hypnotic 
paradigm and principal advertisement. How this 
applies to-day is evident. If you are desirous of 
showing your “  revolutionary ”  propensities, and it 
is a case of finding some law to break to prove your 
good-will and spirit, what better law than the dear 
old moral law, always there invitingly ready and 
eager to be broken. So it is that “  Sex ”  for the 
European is the ideal gateway to Revolution, that no 
one but a sex-snob can enter, any more than a camel 
can go through the eye of a needle. And so it is that 
the will to change, or impulse to spiritual advance, 
which is the only meaning of spiritual revolution is 
confused and defeated.

. . . .  The levity and even lack of interest with 
which the Greeks usually treated these things is so 
much more healthy, it is tiuite evident, that it is a 
pity from any point of view that it should not be ex
pected of a “  broad-minded ”  and “  modernized ” 
person as a sine qua non of modernity. If you be
lieve that such things as revolutionary propaganda of 
“  original ”  vice are socially undesirable, then all 
the more should you seek to apply to them the chill 
of this moral indifferentism. For they would cer
tainly wither at the touch of it.

The most unlikely and incongruous things are 
dragged into the emotionalism of “  right ”  and 
"wrong,”  backed up by the sex impulse; a host of 
militant passions are let loose on both sides; and in 
the ensuing tumult, the blood-and-thunder, brim
stone and blue fire, there is nothing that cannot be 
instantly submerged once the business is started. The 
mob of the senses, as Plato called them, are let loose 
and our rational constructions founder.

So it is not sex, properly speaking, and in its 
simple and natural appeal that is in question at all; 
it is the diabolics locked up in the edifice of “ morals” 
that is the arch-enemy of the artist. To circumvent 
that ridiculous but formidable enemy of the spirit is 
a necessary but difficult enterprise.

Time and Western Man, 
by Wyndham Lewis, pp. 31-4.

The Modern Defence of Christianity

“  In 1926 the Communists drove her away for six 
months, but the school went on, its pupils of their own 
accord refusing to be drawn into strikes and anti-foreign 
demonstrations, even when they were threatened for 
refusing to join their fellow students.” — The Very 
Reverend C. A. Alington, Doctor of Divinity, Dean of 
Durham, writing of a Christian Missionary in China.

Who says that Christianity’s outworn 
and void the lather of its softest soap ?
Behold, you scoffer! No more laugli to scorn 
this helpmate of big-business, and its dope.

Missions do more than police in breaking down 
the claim to earthly justice. T hey’re a dyke 
against the flood of workers white or brown.
The hope of heavep annuls the right to strike.

Therefore, you men of commerce, do not mock, 
but write a cheque with reverence and good will. 
Although the Church may no more be the Rock 
of Ages, it ’s a good investment still.

Jack: L indsay.

Acid Drops
—---*---------

Ahvc^u <|U'tL * !oar now that Italy has won her war with 
than , a’ and She has dol>e So'ill very much less time 
is ' t,le gallantry of Italian airmen
school f  ,lad A byssinia been filled with infant 
weanoiic Vi'1 w' ^  men armed with such deadly 
been aS -° 1 Swor<ls and old guns, the war might have
demoruUrnt 1V i”'1 mucl‘ shorter period. Italy has now 
n-reate-t * V  3C1. lmtluestionable claim to be one of the 
„ rentest nations in the world.

Our readers know our interest in the significance 0 
words and phrases, so we note one other phrase w l'ic  
has now come into general use. This is the phrase used 
>\ 0111 statesmen, “  Gentlemen’s agreement.”  Iu °l,cl 

ation this means saying one thing in public and another 
m private, promising one thing in open council and 
signing an agreement in private that runs in quite the 
opposite direction, lying like hell iu every possible way 
and all the time standing with one’s hand on one’s heart, 
and professing one’s devotion to truth and justice on 
every possible occasion. It means, in current states
manship, doing everything in the name of devotion to 
country, everything that a man of thorough decency 
would be ashamed to do. We hope everyone will re
member the significance of “  Gentlemen’s agreement. 
It is the modern analogue of Punic faith and Christian 
truth.

We arc pleased to find ourselves in agreement 1 
Church Times. In a leading article, it is said tnn 
Resurrection is as literally true as the Incarnation-^^ 
agree, and have said the same thing— in a differe»
— scores of times. There is precisely the same a -̂c 
of truth in the one story as there ,is in the othei' .  
hope the editor of the Church Times was not P° 0 
fun at his readers.

It is almost inconceivable, but it is true. There 19 ^  
opening of the British and other museums after â £ 
because the Treasury cannot see its way to granting 
pitifully small sum to pay for lighting and attend«
So the people who cannot get to the museums w  ‘ , 
light, are to be deprived of healthy and jeducatm 
occupation during the evening. The Government ‘ 
not afford it. It can throw away millions in other m. . 
tions; it can and will raise the salaries of Cabinet J> 
sters because £5,000 annually is not enough; R '  ^  
presently be spending some hundreds of thousands . 
Coronation festivities. Surely enough could be sa'j.e. 
in these directions to pay the very small amount ^ 
quired for light, beat, and attendance at the museui 
Revolutions are not made by “ agitators” ; they 
usually the work of very Conservative Governments 
of very Conservative elements outside the Governme

We have no objection whatever to anybody and cvC'^  
body celebrating the birth and death of their saviour • ̂  
they think fit. But need they indulge iu the footh'V 
kiiul of talk as that of the Rev. F. C. Spurr, who saM 
that when lie looks round and finds men spending EaSt 
in holiday fashion, he finds it “  as decent and courteoi 
and human as if a man should look up the calendar 1 
find the day on which the woman who bare him died 111 
giving him birth, and select that, day as a day of " T1'n 
ton festivity.”  But it is the Christian who named * 
Friday before blaster “  Good ” Friday, instead of call''1'’ 
it Black Friday or Bad Friday. It is the Christian w')0 
rejoices when decent men and women would be in tear»' 
it is the Christian who dances with joy at the tliollg  ̂
that someone has been punished for liis sins, instead 0 
realizing wliat a cowardly and humiliating thing lie ,9 
saying. And in any case, those who wish to pull a 1 o"e 
face on Good Friday, and who believe the monstroW 
story of the sacrifice of Jesus Christ may be just :’s 
miserable as they please to be and as they ought to be-
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Bl>t why does Mr. Spurr blame other people for t^ n g  
advantage of a holiday and making the mos o an(j 
«nt the Christian be content to be nnserabH 
stupid in his own way, instead of insis ing 
people ought to be miserable and stupid wi

Who says that fetish worshipping is dead? Me see 
■ at the gun carriage on which the body of George V. 

"as carried at liis funeral is to be exhibited on the par- 
ade ground at Woolwich. The Gun, also is to be placed 

the parade ground daily, except Saturdays. It will 
l)c drawn to and from the ground by a special detach
ment consisting of an N.C.O. and seven gunners, each 
() whom will wear a special arm-badge for the occasion.
, suggest that all persons passing the gun carriage 

should go on their knees, and that sick people should be 
a °'ved to touch it for the recovery of their health. And 
People laugh at Mussolini civilizing the Ethiopians by 
means of poison gas.

have referred to the systematic Royalist proga- 
hmuda that has been carried on in this country for some 
;,ears> and of which the above incident is part— as is also 

le advertisements that are beginning to appear in the 
Hess with regard to the coronation, next year, of 
bd'vard V III."  We see that “  I’lebs,”  a .Socialist 
monthly, announces that with regard to an article on 

babour and the Glamour of the Throne,”  “  In conse
quence of the success of post-war monarchial propa
ganda, two printers have refused to publish what, prioi 
10 ^14, would have been regarded as ordinary Socialist 
Propaganda.”  We are getting o n ! What with the ad
vancing influence of Roman Catholicism, the worship of 
a gun carriage on which a dead K ing was carried, the 
’Uraculous virtues of the late King, and the equally 
marvellous qualities of the present one, we may find 
"Urselves with the divine right of Kings re-established 
as. a kind of British reply to the divine right of dictators,
'''th incapacity and stupidity enthroned supreme over 
ooth.

1)1 e^ er signed by the Archbishop of Canterbury, the 
d!'UI St. Paul’s and others appeared in the Times ad 
in SSCC\ b* those who are troubled with doubts concern 
q^t^bgion. May we add to the letter the information 
al>( ** b ’ese poor people who are troubled with doubt: 
t religion will pay a visit to the Freethinker office 
,. V a'vay with them a selection of our publications and 
win * 'e Ereeffefnfeer regularly, we think we can say 
(li • 1 Certainty that their doubts about religion will soon 

SaPpear. We have been for many years doing this 
Bent 'vork and can, therefore speak with some confi

always find a publisher. What other use books of this 
kind have, we simply do not know— unless eventually 
to discover a happy resting place in an “  A ll these books 
a penny ”  box.

The Rev. F. G. Price has been lecturing at Croydon 
on the subject of “  Britain without God.”  He complains 
of the “  insidious Ways ”  in which “  many publishers 
were publishing only books which put forward ap
parently convincing proof that God did not exist.”  We 
do not know who these publishers are, and we are sure 
that Mr. Price doesn’t, so that their existence we sur
mise can only be demonstrated by methods similar to 
those he uses to prove the existence of God. We ask 
Mr. Price, however, this question : How can an attempt 
to demonstrate convincingly anything be considered as 
insidious ?

Insidiousness we are also informed has permeated the 
film industry, and we are told, “  The very story 
of Noah, which illustrated the Lord’s disgust 
with the heathenism of a former age, was used 
to further the Anti-God Movement.”  Mr. Walt 
Disney is evidently in the Revd. gentleman’s 
mind. It is a grave pity that this eminent artist should 
not have been equally impressed by the Lord’s rather 
intemperate steps towards reforming the creatures of his 
own fashioning. Then he would have held his hand, 
and left the story of Noah to those like the Rev. F. G. 
Price who, in some occult way, derive nutriment from it 
and kindred stories.

From the Women’s Mirror, Sydney, there comes news 
of Pitcairn Island. This is the island first occupied by 
the British sailors who forcibly objected to the savage 
discipline of Captain Bligh on board the “  Bounty,”  and 
has always, on that account, been very much in the 
public mind. Pitcairn Island, it appears, is suffering 
very acutely from that affliction known as “  The Lord’s 
Tenth.”  Every tenth pig, sheep, fowl and so on, is 
marked “  L .X .,”  which registers unmistakably the 
claim of the Lord’s Agents. In this way we can see 
how God, in his inscrutable wisdom, uses such contemp
tible material as Captain Bligh so as to be a humble in
strument towards increasing His honour and His glory.

By the tithe, we are informed, “  The Islanders have 
been able to give up to £60 a year to work of foreign 
missions.”  Their great joy in being able to do this will 
be without doubt. We even are inclined to doubt the 
wisdom of making the tax on such a small scale, when 
it seems clear that if the scale of the confiscation were 
increased, the happiness of the population would be in
creased pari passa.

''on'au Catholics, who are complaining of the persecu 
°f their faith in Germany, naturally attribute this 

-|?l ^le fact that Germany is reverting to “  Paganism.
U ley °Ught now to try and explain the savage persecu 
,,°u of Jews taking place in Poland— for the persecutors 

ls Eine are Roman Catholics. Mr. Christopher Dawson 
jj’1 the Church Times, we are not sure which) thinks 

'■ d the nations can only be saved if “  they kneel in 
G'utence together,” after which “  they must rise from 

0,1 knees for service together.”  Why these religious 
'■ '»pie always want some grovelling before “  service,”

' Mystery. ' But as nobody kneels quite as much as do 
1 tholies it would certainly be interesting to know how 

.quell of it has stopped any “  evil ”  in the world. Has 
Cver stopped war— or even anti-Semitism ?

The special Good Friday and Easter articles in our 
“  national press ”  nearly always deal with “  Our Lord ” 
and the sad story of his “  crucifixion ” — as if, modern 
criticism is not considering more and more that the 
whole story is a myth But it always makes good read
ing esjiecially when “  Christ’s enemies, Annas and Caia- 
phas, and the chief priests,”  and the Jews, can all be 
dragged in and made responsible for his death. Year 
after year the story is trotted out as if it were really the 
truth when in point of fact it is only “  gospel ”  truth, 
quite another thing. It cannot be too often repeated 
that there is no evidence whatever for the crucifixion ; 
but it will never be given up by Christians. That would 
mean too sad a blow at Christianity.

Eation Lindsay Dewar has written another book on 
,IK', and, of course, being a Canon, he ought to be able 
11 reply to its title— Docs God Caret Well, does God 

1 are ? Has he raised a finger to stop any atrocity wliat- 
LAer at any time? If the Canon, or anybody else, could 
k've one event, testified in history, to show that God 
»as ever eared, or even that he has ever done anything 
"'hatever, on this earth, we should like to hear about it. 
' s a matter of fact a book on God and Jesus will nearly

The saving grace of religion was proved once again 
the other day in Chicago. A gunman boarded a car, and 
threatening the conductor with a revolver, demanded all 
his money. The conductor reprimanded the gunman—  
“ Don’t you know this is Lent,” he said severely. So 
abashed was the robber that, after staring a moment, he 
fled. This proves what a good Catholic the gunman 
w as; though it is only fair to add that we never doubted 
the religious fervour of most of the gangsters in 
America.
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That the pressure of the Jesus “  11011-historicity ”  
school is beginning' to tell, in spite of its supposed con
temptuous dismissal by “ experts,”  can be seen in a re
cent sermon by the Rev. F. Biggart. lie  said :—

History incontrovertibly witnesses to the fact of Jesus 
Christ. He is an historical figure. Never allow your
self to be driven out of that position. . . . History wit
nesses to the life of Jesus of Nazareth, to His teaching, 
to Ilis miracles, and above all, to Ilis Resurrection.

That is all— which means history testifies to every fool
ish story and myth recorded in the Gospels. But Mr. 
Biggart would not be quite so insistent if he did not 
know the rising body of opinion that, not only is there 
no evidence whatever for a single gospel miracle, but 
there is no evidence that even the man Jesus ever lived. 
And Mr. Biggart’s own congregation will one day very 
reluctantly have to admit it.

The Bishop of London, with that originality of out
look on current affairs lie is so famous for, envisages 
Jesus Christ getting shot by the Italians if “  Our Lord” 
denounced poison gas in Italy; or suffering the same 
fate in Germany or France if he denounced their “ hatred 
and suspicion.”  This picture of Jesus, always on the 
Bishop of London’s side, or thinking like him, surely is 
no compliment to “ Our L o rd ” ; and one gets a little 
tired of always being told what would happen to God’s 
Precious Son if he did not agree nowadays entirely with 
"  reformers ”  of all kinds. Dr. Ingram does not like 
the spectacle of Christian Italy attacking Christian 
Abyssinia, nor the future of religion in Russia. And 
all wc ask is what in heaven is “  Our Lord ”  doing 
about it ? Nothing ?

A t the Christian Endeavour Conference held at Polity- 
pool, the Honourable John Bruce, at the evening meet
ing, told his hearers that “  Your primary purpose is to 
win souls for Christ.”  This was the remark of a 
Christian with a creed to preach, and possessed of some 
modicum of logic. A t another of the big meetings, how
ever, I)r. Harold Moody said : —

At one time in our religious history the human side 
was neglected for the spiritual side. . . . Religion must 
have something to say about unemployment, inter
national affairs, race prejudices, and many more kindred 
subjects.

W hy Christianity must have something to say on these 
matters is, of course, because the speaker wishes Christ
ianity to live. He sees that Christianity as Soul-saving 
cuts little ice nowadays, so is prepared, in order to keep 
the Church going, to whittle down the Oracles of God to 
suit the particular exigency of the moment. Religion 
must live, he would say, but there is 110 necessity that it 
should do so. Just as far as the spiritual life enthralls, 
the human side tends to become neglected.

Cardinal Verdier, the great church builder, has just 
blessed the new parish church of St. Gabriel, in the 
newly-built part of Porte de Vincennes. This is an up- 
to-date church. There is a slot machine and, according 
to the coin pushed into the slot, 20 sous or 5 francs, one 
receives a taper or a candle. God loves candles and re
wards in thousands of ingenious ways, those that pur
chase them. God’s Church really loves francs.

At a recent meeting of that comic body, the Knights 
of Columbo, Major Taggart suggested that schools 
should be open at night so that boys could spend their 
time there instead of in cinemas or on the streets. His 
reason is that 50 per cent of Catholic boys drift away 
from the Faith two years after leaving the school. This 
is rather cheery news in view of the fact that Catholics 
are always boasting of their triumphal progress in con
verting the world. We think the best way to keep the 
boys from drifting pagamvards is to provide free cine
mas with all day services to “  Our Lord.”  The propor
tion should be one picture lasting, say an hour, and one 
service lasting three hours. We offer this suggestion 
quite freely.

f / oynter whose changes to, from, and back
l, ’ ,I1U " r" fro”1 the Roman Catholic fold is not 
11 t. . -V ' . , e " ’rites to the Christian World praising 
n r l r  ?  1C'Sc  ” rather than “ agnosticism ” as the 
the e a tenmtlvc to orthodoxy. He favours “ seeking 
as “T  r, C ements in the great faiths of the world ” 
some eb -lke b thc ri- ht Path.”  The fact is that while
m. a^ nf ■ 'T ,S -,la,Ve taught some truths embedded in a
clusiven,.1111 V '  1̂  ,S’ ^ ’s the imbecilities and the ex- 
Thero ¡ . h\ "  11 •' 'lavc been their “ common elements.” 
on nnv r !r  ̂ sm^ e nioral principle which is dependent 
sionallv cvcn some religious teachers occa-
to the nriiY!1IIIIU current moral ideas in addition

ic essentials of faith in some irrelevant myths.

I he Bishop of Woolwich is hard to please. *IIC 
churches used to say, “  Let 11s get hold of the children 
and we have won the world for Christ.”  And now after 
sixty years of forcible training of thc schools, the Bishop 
declares it was all in vain : —

In the day schools children get a lot of religion 
knowledge very well taught, but religion is not a thing 
in the head, it is a thing in life. They get some knot' 
ledge, but are not really religious at all, because their 
parents are not practising religious people.

So it ’s the parents they want after all. W ill they never 
make up their pious “  minds.”  The dear Bishop is Pcr‘ 
fectly right in his assumption that religion is “  not a 
thing in the head ” ; we have rarely heard a better defiM' 
tion. “  Not a thing,”  my Lord!

More Christian love, or is it Christian patronage ■ ^  
Rev. Harold Shepheard assures his flock that “ Pro eS- ^ 
Atheism is nothing new, but the real Atheist is j  
coverable.”  This is not mere lying. Mr. Shep ,e‘ 
says, “ I have spent time in search of him. . • • w , 
Tower Hill ” . . .  Once! And on Tower H ill! 
not have tried the Freethinker, or the N.S.S. ? Ol coU ' 
the obliging Tower Hill orator “  admitted when 9"  « 
tioned, that he too believed in ‘ Something behin  ̂
this.’ ”  W hy did not this .Seeker after Atheists (u jj  
ones), try the I’ope or the Bishop of London. He " ° u 
have found that they too were not “  real ”  Atheists.

We admire the agility of the Dean of St. Paul’s. IIls 
use of thc word “  perhaps ”  is novel and notable. I’1 a 
sermon on the “ Resurrection and Immortality,”  he say®- 
“ I agree that it is, perhaps, impossible to harmonize t lC 
accounts of the Resurrection appearances of Jesus.”  1 , 
word “  perhaps ”  is meaningless in such a sentence. 
it is in another part of the same sermon where P 1- 
Matthews says : “  Christianity without it (the Resurrej 
tion) would perhaps not cease to exist.”  And again, 111 
claiming that in Paul’s stories “  we have the first-ha111 
evidence of St. Paul. . . . Paul was perhaps more highly 
favoured than any since his time.”  Paul’s “ evidence 
of the Resurrection is either the merest hearsay, or B lS 
the kind of “ evidence”  that any nightmare or sunstroke 
gives anybody at any date anywhere.

At Deptford, evening services are arranged for the 
deaf and dumb, even for the deaf-dumb-blind. I 'lC 
average attendance is 167. We are informed that the 
minister does the attendants “ all manner of good turns, 
such as finding work and interpreting at labour ex
changes, hospitals, police courts, unemployment assist' 
ance boards and public assistance committees. Aftc1 
the sermon, a cinema is thrown in gratis. This is use
ful enough work, and it seems a pity to spoil it by 
throwing in a Gospel service gratis. Still the unfor
tunate attendants have probably an hour or two in 11 
warm room, and the deaf-dumb-blind are freed from 
some of the troubles which beset church attendants more 
fortunately treated by Providence. Social work, with 11 
relish of salvation in it, is always to be viewed with 
mixed feelings.
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t h e  f r e e t h i n k e r
F ounded by  G. W. I'OOTE

61 Farringdon Street, London, E.C.4
Tclcl'iwuc No. : CknTral 2412.

T O  C O R R E S P O N D E N T S .

CURW.-Thanks for your efforts to circulate Humanity 
Ivar.

S.\v Vj IT
t'air ’JaHgau, Australia).—Like the inhabitants of Pit- 
jj. T . s*and, British farmers are not in love with tithes. 
u Is. 1!1teresting to see in what shape the Church has

arrived’ - •
' u ,s- thanks for cutting.
II w -y°NS.—Much obliged for cuttings. Always welcome.

in the land colonized by the “  Bounty ” rnuti- 
, nks foi
■ y Lyons.—MucI

the II,rj“ IS-—The question of republishing in book form
, , series of 
under excerpts “ Things Worth Knowing,”  is 

consideration. Pleased to find that you have found

appear next week.

tlie'" he,Pful a"d interesting. As our only share in 
c n! ls lhe selection, we can sat’ quite plainly that we 

er this one of the best series that has ever appeared 
For h  FreetMnker.

Advertising and Circulating the Freethinker.—Hr. Har 
F. ¡ I f ’ £l0'’ A.W., £1.

ston— One must not expect too much of our “  Free ” 
e ,ess> Fut some good is done by reminding these office-boy 
other*’ nature their policy is observed by

\\r SfIiTH.—Thanks. Will be used next week.
'. ■ L ngush and R. E. Way.—Sorry did not reach us in 

j j,ne for this issue.
Brighton.— Y our letter wi

r , freethinker ”  is supplied to the trade on sale or 
1 Urn. Any difficulty in securing copies should be at once 

p o r t e d  to this office.
g0 °ff''ces of the National Secular Society and the Secular 

°cp t y  Limited, are now at 68 Farringdon Street, London, 
jj,"" 'b Telephone: Central 1367. 

n?n. l̂e services of the National Secular Society in con- 
. x‘°n with Secular Burial Services are required, all com
plications should be addressed to the Secretary R. H.

giving as long notice as possible.
1 cfs for literature should be sent to the Business Manager 
I the Pioneer Press, 61 Farringdon Street, London E.C.4, 

not to the Editor.i ¡IQ ff y,
.. . freethinker ”  will be forwarded direct from the Pub-
,s ‘ ‘"S Office at the following rates (Home and Abroad) : — 

year, 15/-; half year, 7/6; three months, 3/9.
„ f  i’ eques and Postal Orders should be made payable to

and crossed "  Midland Bank, Ltd.,1 he Pioneer Press, 
picrkenweU Branch."

]'■  UTe n°tiecs must reach 61 Farringdon Street, London, 
P  A by the first post on Tuesday, or they will not be

Sngar Plums

>̂ext week we hope to print the Agenda for the

that
"Hial Conference of the National Secular Society, so

this year Branches and individual members will
1,l'c  it in their hands in good time. As previously an

nounced, the Conference will be held in London— the 
’’""ness meetings' at Anderton’s Hotel, Fleet Street, 

j1,"’* the evening Demonstration at the Conway Hall, 
Lion vScpiare. W ill visitors from the Provinces who 

c staying in London, and who wish information eon- 
j, r,"ng hotel accommodation, kindly write the General 

clary as early as possible, stating length of stay and 
10 hind of accommodation required.

had
have received the following from Mr. H. N. Brails- 

'u reply to our comments on his Herald article on 
Atlliam Godwin—

Your comment on my article on Godwin in the Daily 
Herald was correct as to fact but if you will turn to my 
hook oil Shelley, Godwin and Their Circle, in the ¡Home 
t’niversity Library you will find a full recognition of

r* £

liis position as a Freethinker. He reached Unitarianism 
by a process of spontaneous development : his friend 
Ilolcroft made him for a time a militant Atheist. Later 
in life the word “  Agnostic ”  would best describe him. 
One cannot say everything in an article of 1,200 words.
I had to omit much more of the first importance. God
win’s essay on religion failed of its due effect, because 
he lacked the courage to publish it in his lifetime. His 
daughter, Mary Shelley, also suppressed it, and it ap
peared a whole generation after his death.

We are quite aware that one has to leave a number of 
things out when writing an article to fit a limited space. 
But we did not complain of things being left unsaid, 
but that the things that were said gave a quite un
necessary misrepresentation of Godwin’s opinions with 
reference to religion. To have said that Godwin drifted 
from Calvinism to Freethought, or even “  militant 
Atheism,”  to use Mr. Brailsford’s own phrase, would 
have taken no more room than to have penned the mis
leading statement that he drifted towards Unitarianism. 
It is not enough to remind us that Godwin was treated 
with greater frankness in one of Mr. Brailsford’s books. 
I was dealing with the article, and in the light of the 
policy of the English press never to permit a prominent 
man’s rejection of religion to be known, if the fact can 
possibly be concealed. One looks to men like Mr. Brails- 
ford to help break down this very contemptible form of 
censorship and misdirection. Unconsciously, I hope, Mr. 
Brailsford was supporting it. And for one reader of Mr. 
Brailsford’s book there are a thousand readers of the 
Herald.

In a kindly notice of our illness, the Necv York Truth- 
seeker remarks that we are suffering from haemorrhage of 
the lungs. That is a mistake, the trouble was in the 
stomach, our lungs are quite good. The Truthseeker 
also remarks that we commenced lecturing in 1890. We 
used to think so, but found the actual year to be 1889. 
We are also reminded that this year sees us achieving 
twenty-one years of editorship of this paper. Officially 
this is the case, as many of our readers have reminded 
11s, and many congratulations are already reaching us. 
But as a matter of fact we were actually editing the 
Freethinker for several years before the death of G. W. 
Foote.

The Dean of Christ Church, Oxford, in an address on 
Work and Leisure, at the Study School of the National 
Institute of Industrial Psychology at Exeter College, 
Oxford, said :—-

I have thought for a time there ought to be no objec
tion to people who find difficulty in getting exercise on 
other days of the week doing what they like in the way 
of games on Sundays.

Freethinkers have thought that for quite a long time, 
not being hampered in their thinking by what W’as sup
posed to have been written on tablets of stone, and other 
happenings down in Judee. Still “  values ”  in theo
logical circles being what they are, this shows both com
mon sense and a degree of courage.

The Vanguard is shortly to become a monthly, under 
the title of the Socialist Vanguard. We arc not with the 
political work of the Vanguard. But it has always been 
straightforwardly, uncompromisingly Freethinking, and 
on that side of its w’ork we recommend it to those of our 
readers whose social views will not be outraged by its 
militant politics. Its current number reviews the new 
Education Bill, and incidentally says :—

The Government’s Bill raises considerations for 
Socialist policy which are now completely ignored by all 
the workers’ parties which are represented in Parlia
ment. For very gocxl reasons it was once generally 
recognized that to strive for the separation of Church 
and State, and Church and School is an integral part of 
the Socialist aim. In the scramble for Christian votes 
these aims have been dropped and now are almost for
gotten. Yet they are vital. Church schools exist prima
rily to further the ecclesiastical training of the young. 
That training is based on certain features which are in
compatible with both educational and Socialist prin-
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ciples. Usually fear of supernatural punishment is used 
as a whip, and the promise of heavenly reward as a 
prize, to secure submission to ecclesiastical authority 
and to mould the child mind in accordance with the 
“ moral ” dictates of the churches. Even where this is 
no longer the case, the teachers’ authority is used to in
stil into the young a blind acceptance of religious 
creeds. Such instruction crushes healthy self-reliance 
and generates a state of mental and moral dependency 
dominated by the repressive burden of authority and 
fear.

We see that one of the Radio Stations in the IJ.S.A. 
has broadcasted a debate on the subject, “  Is Mexico’s 
Religious Policy Justified?” with the well-known Free
thinker, Mr. Joseph Lewis, taking the affirmative. We 
have noted several instances of this kind in the United 
.States, which show far greater liberality and regard for 
freedom of expression than exists in this country.

The World of Books

A new series of books from the firm of Chapman & 
Hall, under the general name of Modern Sociologists' 
makes an excellent start with two volumes, one on 
E. B. Tylor, by Dr. R. H. Marett, the other on a 
less known writer, Pareto, by Dr. Franz Borkeneau. 
I'or the lxx>k on Tylor one can have nothing hut 
piaise. Dr. Marett writes in terms of almost affec
tion of Tylor’s scientific bent of mind, and of the in
estimable service Tylor rendered as the founder of 
the modern science of anthropology. And whatever 
modifications in the position of Tylor more recent in
vestigation has demanded, there is no question of the 
soundness of the foundations laid by the Father of 
Modern Anthropology. The mere' perusal of this 
study of a really great man and his work ought to 
■ end a great many of our arm-chair anthropologists 
travelling along the right road, and also a great many 
young men to the study of the “  Master’s ”  works, 
hor it still remains true that whatever the student of 
social and religious evolution does not read, he can
not afford to miss Tylor.

“  E veryon e  thinks. Not everyone thinks clearly. 
Most people imagine they think clearly. Those who 
know they don’t think clearly, are thinking clearer 
than those who don’t.”  There is a solid truth in 
this opening passage of Thinking, by Professor H. 
Levy (Newnes, 5s.), that not a few readers should 
find illustrated in their own persons. For most 
people appear to be under the impression that to 
think about thinking is either quite unnecessary- or 
a quite fanciful indulgence in that bugbear of the 
lazy and muddle-minded,— splitting hairs. Yet, as 
each of Professor Levy’s chapters well illustrates, 
there is not a serious problem before us to-day that 
would not be nearer a satisfactory solution if more 
people were capable of careful thinking, and if they 
appreciated all that careful thinking involves.

Professor Levy covers many aspects of life and his 
analyses of the problems to be solved are both stimu
lating and suggestive. But all the chapters are not 
on the same level of thoroughness, and taking one at 
each extreme of our liking and disliking we would 
name that dealing with the creation of scientific laws 
and that dealing with Determinism and Free-will. 
The first is a model of clear and careful reasoning. 
The latter illustrates a fault which is manifest more 
than once. This is, that in his desire to be simple, 
Professor Levy often becomes prolix and even ob
scure. Had Professor Levy set himself to the task of 
determining the meaning of such a word as “ Free,”  
he must have noted that it has no application at all in 
pure science, but that it is imported from sociology.

It began with the distinction between the slave and 
the free man, and, as was pointed out by Alexander 
Bain, passed from sociology to philosophy, in which 
department it had no legitimate place. In the end, 
Professor Levy appears to confuse the determination 
of choice with freedom of choice. Of the fact of the 
latter, as Hume said long ago, there could never have 
been with reasonable men any question whatever. 
That man has a choice, and that choice is free— so 
long as it is not subject to external coercion— there 
is no room for doubt. The determination of choice, 
why I prefer this to that, is another question, and 
the dispute With the indeterminist begins at this 
point. Professor Levy's explanation of a limited 
choice only serves to confuse the issue. When 
science borrows such a term as “  free,”  it uses it in 
its sociological significance, as anything operating 
without coercion from other forces or substances.

We have emphasized a point of disagreement, but 
we strongly commend the work to all who appreciate 
the importance of fundamental thinking in all walks 
of life.

* * *

T cerveProfessor Borkeneau’s book will, with many, ^
as an introduction to one whom we suspect is  ̂
well-known outside the ranks of close studeii s 
economics and sociology. An Italian holding a '  ̂
fessorship in a Swiss University, he is, to us, ma 
interesting because he offers one of the u 
reasoned defences of Fascism. We say the D . 
reasoned, because there is here less of mere assei 
and bombast and mere verbiage, than is coinn 
with Fascistic statements. And like many who a 
the economic field, either for or against Fascis > 
there is with Pareto the tendency to take the 
contingencies of economic situations as presen 1 
one with a scientific law of social development, 
may be true to say that, given a certain econotn 
situation, such and such may result, or even has 
suited, but it is a very different thing to assert t >a 
this happening presents 11s with a definite scienti 
“  law ”  of social development.

Pareto hated both democracy and humanitarian's^ 
very heartily, and it is this hatred that, one is led 
think, lies at the root of the theory of “  c-lites.”  ̂
sharp distinction to the Marxian who believes th* 
social domination is a consequence of econ°n 
differences, Pareto holds that social domination is \ 
expression of groups of “  elites ” — number of 
dividuals who are in some semi-miraculous mann 
gifted with the power of domination— and w !!
cmcigc as a consequence ot sheer biological Slips1’ 
crity. Against this, Dr. Borkeneau quite props’ b 
urges the consideration that if this be true, l10" 
comes it that a ruling class, or ruling individual*- 
cnce the summit of domination has been reached- 
does not continue, but straightway begins to decay- 
On the other hand, if Pareto’s generalization means

of
no mere than that domination is a consequence 
certain individuals possessing certain qualities 
mind or character, it seems to amount to no m°re 
than saying that people who dominate possess the 
qualities that make for domination. And that leaves
out of sight cases, such as that d  Hitler, where dom
ination is secured by a mere figurehead who is used 
by others. Apart from this, Pareto’s argument nia> 
be held to point to a conclusion quite different from 
the one he draws, namely, the desirabilitv of a reduc
tion of class influence to the point that would permit 
qualities socially developed to be applied to the 
general service of society. That would, of course- 
strike at the roots of social or class domination, and 
would tend in favour of some sort of Socialism; hut. 
like his pet aversions, the Marxians, we fancy that
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areto was often expounding a political or economic 
programme under the guise of a scientific discovery, 
i, Pareto, because of his ability to arouse 

violent ”  opposition is an author to he read, and a 
S°od introduction to him is supplied by Hr. Borke- 
■ leau’s excellent study. Both the studies of 1 vlor 
1,11(1 Pareto are published by Chapman & Hall, at 6s.

* * *

Signs of the Times in Religion, by Horace J. 
fridges (Watts & Co., 7s. 6d.) consists of ten lectures 
delivered to Ethical Societies in the United States.

lley range over a variety of topics, and form pleas- 
ant enough reading. But there is not very much 
Wlth which a Christian of the “  advanced ”  type 
Would find real fault, and much will probably be 
oiuid “ soothing”  to those who fear that to part with 

the cruder form of the supernatural may lead to indi
vidual and national disaster. Dr. Bridges falls into 
, e common error of believing that the world stands 
111 Heed of mere “  liberal ”  thought. It does not. 
1 hat it requires most, and requires all the time, is 

"ccurate thought and strong thought. To champion 
l̂e right of every opinion to expression, is not in- 

consistent with attacking an opinion without mercy 
"■ 'eu it has gained expression.

*  *  *

fre evident desire of Dr. Bridges to be as tolerant 
;s Possible to religious beliefs, leads to an upright- 
ptss lhat causes him to lean away from a scientific 

Rethought. This is particularly noticeable in the 
Hr’lUre, °n ”  A  Rational View of Mysticism.”  Dr. 

ndge’s “ rational view”  (what a question-begging 
•̂ rase that is !) of “  mysticism ” is to extend it to 

kinds of imaginative thinking, and by so extend- 
r.'fr lke word, making it quite useless to anyone. But 
 ̂ Hiysticism,”  in the religious sense, has a fairly 
unite connotation, and, in the religious sense, the 

explanation given by Dr. Leuba, and many others—  
1 1 explanation from which Dr. Bridges dissents— is 

lctly and demonstrably scientific. To read into an 
^PPoiient’s case a meaning which that opponent re- 
. H'ates, as does Dr. Bridges, is not a very satisfac- 
 ̂ Procedure; this is not liberality; it is at best no 

°re than an amiable desire to be on good terms with 
fcVerybody.

* * *

Due consequence of this is to breed a likelihood of 
an injustice to one’s friends. For instance, 

Bridges, in dealing with Leuba, falls back upon 
'•it very much abused phrase, the difficulty of 

siting hard-and-fast limits to what is possible. He 
^'nks this is an expression of the scientific instinct.

e doubt it; for it is the measure of our scientific 
V°Rress to be able to say what is possible and what 

not. “  The scientific instinct” (again a very loose 
’ "ase) consists mainly in the conviction that in- 

U’easing knowledge will permit 11s to say what is 
■ ssihle and what is not. Knowledge must substi-
v impossible for possible, otherwise it is mere fan

tasy.
Another illustration of the evil of trying to make 

‘Uiis with an enemy with whom 110 honourable terms 
(,'n l>e made, is sefin in a mis-statement of Hume’s 
b ’dtion with regard to miracles. Dr. Bridges says 

'at Hume’s argument against miracles would “  ren- 
ei impossible any enlargement of experience.”  It 

''ould do nothing of the kind. It would only keep 
•chef along lines of experience, and ask for increased 

evidence when the thing we are asked to believe runs 
(QUnter to previous experience. That is in accord 
W'*-■ ' both the “  scientific instinct,”  and also with 
c,*Dnion sense.

Two novels issued by Messrs. Watts & Co., each at 
7s. 6d., again raise the question of the use of the 
novel as a vehicle of propaganda. There can be no 
prima facie objection to this, but it may safely be 
said that the propaganda, while it may be pervasive, 
must not be obtrusive. The book must not, if it is 
to be a good novel, read as though the sole purpose 
for writing it is the propagation of a particular set of 
ideas. When this is the case character drawing 
suffers, and the play of circumstances on a supposed 
character loses most, if not all, of its scientific char
acter. A  writer who is skilled in the art of dialogue 
and can use his dummies as the mouthpiece for witty 
and lively conversations and topical “  preachments,”  
may get it away with it, as so often does Mr. Bernard 
Shaw, but it requires great skill and a natural capa
city for depicting dramatic situations. When these 
qualities are not evident then the novel suffers, and 
the reader is left at the mercy of a series of somewhat 
detached situations that are obviously invented for 
the purpose of “  putting over ”  certain ideas.

*  *  *

It cannot be said that either of the two books be
fore us can successfully claim to pass the test of a 
good propagandist novel. The first one, A New 
Earth and a New Heaven, by W. B. Hill, is mainly 
concerned with a suspiciously wise teacher— for 
whose wisdom and general profundity we have to 
take the author’s word, as the specimens provided 
are sonorous or pompous without being profound or 
impressive— and a young man who is terribly sur
prised at being told things about science and religion 
with which any moderately read person should be 
well acquainted. There are also a number of 
“  occult ”  occurrences, that are impressive until one 
recalls the fact that we have no evidence that they 
ever happened. As to the “  New Earth,”  it is rather 
risky to challenge comparison with such writers as 
H. G. Wells. There are quite a number of well- 
known things that are said about the character of 
orthodox religious belief, and the tyranny and ob
structive character of the Churches, and to some this 
may compensate for other things.

* * *

The other novel Gods Divide (by A. D. Howell 
Smith) reaches a rather higher level of workmanship, 
but it is also marked with the fault of a too obtrusive 
propaganda. It is the story of a young man, origin
ally intended for the Church, but who is led into 
grave doubts as to the reliability of Christian doc
trinal teaching. In a rather curious pilgrimage the 
hero of the book makes acquaintance with Spiritual
ism; with Buddhism, which is very sympathetically 
treated; and for some reason, not made quite clear, 
the pilgrim finally lands in the Roman Church, and 
dies at the end of an impassioned sermon. One would 
like to have seen the principal character made of 
sterner stuff, and there does not seem any sufficient 
reason why he should not have been so fashioned. 
Still, there is about Gods Divide a certain air of 
reality, and much of it reads as a record of an actual 
experience. As the story of the struggle of a mind 
not over robust in character, and torn this way and 
that by domestic and other 'ties, the book has its 
interest. There must be a large number of such 
tragedies where common sense has to struggle 
against the influence of home and social standing in 
the effort to lead a life that in intellectually sane.

Quondam.

There is no man that iinpartetli his joys to his friend, 
but he joyeth the more; ami no man that impartetli his 
griefs to his friend, but lie grieveth the less.— Bacon.
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Supernatural Authority

H o w k vKr  etherealized, an alleged supernatural state 
is simply a projection of a human state; and an alleged 
supernatural being is simply a projection of a human 
being. Thus, for example, God is advertised as the 
occupant of the Great White Throne— as King of 
Kings and Ford of Fords. What is this but a result
ant of the process whereby human beings have made 
their earthly Kings and Fords? The Heavenly State 
is the perfected human political state; and the God 
who governs it is but the perfected projection of the 
most powerful human being known on earth. Ulti
mately the most powerful personality subjects all 
others to his sway, and the Throne of God like the 
Throne of any Earthly ruler depends for its perman
ence upon Force.

In all theological teaching, we find the recognition 
of this projected naturalism into perfected super
naturalism. The human being who embraces the 
dogmas and doctrines of theology, and practises what 
lie is told to practise in conformity with such dogmas 
and doctrines finally evolves into a sanctified super
natural being fit to serve as a subject of the occupant 
of the Great White Throne in Heaven. And from 
the economic standpoint the subject has to find the 
means of maintaining the Ruler and his State. Thus 
we have the line of the hymn : —

To his feet thy tribute bring.

When we reflect, we cannot but realize that the 
supernatural system is in the estimation of religious 
leaders just a perfected political system of which they 
approve; and until the Great War (with a few notable 
exceptions) the King of any Kingdom on Earth was 
regarded as a sub-God— that is, an accredited deputy 
of the occupant of the Great White Throne in 
Heaven.

Most theological teachers, if they had their way, 
would restore the “  divine right ”  of Kings. In a 
Republic they are faced with the difficulty that the 
general opinion of the people is against Royalty for 
governmental purposes; but even in America, 
Christians sing the s'àme hymns that they sing here; 
and very many of these contain adulatory references 
to the “  King of Kings.”  It was a secularistic con
ception and outlook that founded and established Re
publics. It is a theological conception and outlook 
that longs for the re-establishment of regal authority 
in every land because that is in line with the theolo
gical proclamation that all human beings are (or 
should be) subjects of a supernatural monarch; and to 
achieve that condition they ought first of all to under
go the experience of being the subjects of a regal 
sub-god on earth. When the American Colonies re
belled, there can be no doubt that the most emphatic 
supporters of George III., in his blundering policy 
were priests and parsons. These black-coated re
actionaries had the majority of politicians inoculated 
with their pernicious ideas. The result of acting on 
them was a very humiliating one for Britain.

Ford Auchinleck (Jimmy Boswell’s father) told Dr. 
Johnson that Cromwell taught Kings that they had a 
lith in their necks. But there are still to-day many 
people who share the point of view of that wonderful 
conversationalist, but cringing and abject believer in 
the supernatural, Dr. Samuel Johnson. After all, it 
is force that maintains monarchy— that is in so far as 
monarchy lays down the law to the people. Nap
oleon is an outstanding example of a powerful per
sonality sprung from obscurity, who made himself 
Emperor and created many Kings.

Religion in the struggle between the Authoritarian 
and the Fibertarian is ever on the side of the former.

And in essentials even the most non-con forming 
churches (so-called) copy the oldest Established 
Churches in their garb, formulae and ritual. Hie 
most advanced Protestants if shut up to a choice be
tween Romanism and Secularism would undoubtedly 
choose the former. They cannot think of anyone 
who is not subject to authority of some kind. And at 
any fate everyone in their estimation must for their 
soul s salvation and eternal well-being be systematic
ally subject to supernatural authority— whose exist
ence has never been proved.

Limited and mediocre intelligences are unable to 
conceive of human betterment without the supervision 
of a supernatural being because they have been 
poisoned with the dope of traditionalism. But a care- 
tul reading of history shows that ethics have never 
been advanced by a profound belief in supernatural- 
ism. On the contrary! A  greater kindliness and 
consideration for others are the fruits of secularistic 
endeavour and humanistic propaganda.

IgnotuS.

A  Great Danger

In the last few years the social reforming zea  ̂ ^  
churches has become powerful. The problems 
peace, housing, poverty, and the like have recei 
earnest and sincere attention from religious leac  ̂
and Christian people. Critics have rightly pointer 
out the lateness of the awakening, but they concet e 
that there has been an awakening. The ptese1̂  
writer’s intention is not to deny this renaissance, m 
to assess the worth of it.

It might be advisable at first to inquire the reasoi 
for it. It may be argued that it is due to the clergy 
itself feeling the crisis by diminution in some cases 0 
its income, or to a demand upon the part of churc 1 
goers for guidance upon social matters. Or, more 0 
the mark, I think, it may be said that the churches 
are trying, by means of adding concern for h'L 
material welfare of their flocks to their concern i° 
their spiritual welfare, to increase the benefits of being 
Christian, and to regain their ascendancy over ti 
people. Certainly, only now could it happen that 
high church dignitary like the Archbishop of A ° r ' 
could urge Christians, as he did at a recent meeting a 
Christian social welfare workers at the Albert Ha ’ 
to make themselves “  public nuisances ”  if necessaD 
until certain social abuses had been removed. An 
only now could he be applauded and echoed by h>s 
fellows as he was. Again, strange coincidence, it lS 
only now that the churches have felt the attack fro>a 
Rationalism and Freethinking so severely as to' makc 
them anxious to do anything which will hold the 
people.

Apparently then, the churches mean to present 
themselves as leaders in sociological thought by trot
ting out the old ideas 011 social matters, and persuad
ing people to accept them and their dominion in Te' 
turn for this “  leadership.”  Clever exploitation to 
ambitious clergymen of the revival of interest in socio
logy-, for church ends, is largely, responsible for the 
relatively small decrease in churchgoing in tins 
country. This criticism of Christian social leadership 
is not saying that the clergymen who have taken ;l 
strong stand on social problems are rascals: some, f 
believe, are honest men ready, perhaps, to face mar
tyrdom for their convictions. Unfortunately, it is 
rationalism in the broadest sense, that the worhl 
wants, not “  strong stands ”  or “  martyrs,”  both of 
which give birth to fanatic opposition and adherence,
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J rib!e *WI'U® whose growth leads to eventual dic- 
tatorship.

J *  new social interest of the church is fraught 
a 1 extreme danger. Clear thinking has never been 
C0]>rf r^ t iv e  of Christianity. Almost always it has 
eniot' °Ut <m tbe s'(ie °f the big battalions. Primarily 
tl 0n°na ’̂ ’*■ ciel'ives its creed from the social ideas of 
and • °?lan Empire which embraced and moulded it, 
ti/i/1 • *u **■ > therefore, nothing seriously inimical 
: .lL‘ K*eas of that time, only a preaching of social 
of ti'Ce t0 tbe 1100r conlded with support in any crisis, 

e ec°nomic masters. Its interests are set in the 
j.fcesent system; in the main, the money for its up- 
ary!> aS as bs privileges come from people who 
wher ° ^ erS ° f as they are. Its supporters,
in n  n0t: conscions reactionaries, are pious believers 
of - lnstianity an(l this world with a slight leavening 
to s°uat justice. This social justice is not, of course, 
m J  m '1*  an-V f'le fundamentals. It is a strange
jj abty. In a modern, mechanized civilization it

a strange and dangerous outcome.

l>nl" fexa"h'le of what it produces is afforded by the 
T]'plaiUme °f the Christian Pacifists in this country. 
ti]1̂'; *,ave no thought-out policy for preventing war : 
p • simply refuse to fight, which declaration is 
mi mban'e(t by much emotional explanatory trim- 
(V|( S'’ In the political sphere, there are Christian 

1T1 s like the Industrial Christian Fellowship. Their 
brV  1S conbned to preaching the necessity of 
tli" *ei y j°ve between economic classes, in place of 
, , Uses which they expose by propaganda. T h e 1
Cli 1,1 ?rsblf> Pf these societies is drawn from 
r 'sf'ans of all sorts, progressives as well as extreme 
mid '°nar'es> which makes their policy vacillatory 
tli  ̂3 lnere P^us philanthropy. Most of the people in 

se societies are concerned for ,a little reform to re- 
c , re |aw and order and respect for authority. The 
 ̂ "stum Social Party in pre-Hitler Germany, which 

1̂  aiqed a large number of clergymen, and was 
„ rffe]y supported by Christians, had a similarly simple 
e ( tni°tional policy of social reform. It was quite 
iiij? / ° r tbe bfazis to delude them with vague pro- 
sj ?s °f social reform to obtain their support. A 
ti(1Ul ar â*e overtooh all the German Christian poli- 
( r Parties. But for the tactlessness of the Nazis in 
Cf;/»K f° manufacture a racial religion to effect social 

"■ a.esion, the German Christians would not l>e making 
nr'! present protests against Hitlerism. It was re- 

■ •Pable with what equanimity German Christians 
. tcepted the destruction of everything dear to a civil- 
du ConinlUnity as it is equally remarkable with what 

e,mination they are now resisting the establish
e d  of another religion.

f'1 the .United States of America, an infant democ- 
jM' like Germany was, the Churches have emerged 

re prominently as leaders in social reforming move- 
than they have in this country. President 

v-osevelt had a large church backing two or three 
vUls aS°‘> but on account of his move towards conser- 

■ rtisim, tliis is being steadily lost to men like Father 
°«glilin, tlie radio priest-politician, and the late Sen- 
(/t Huey Long of Louisiana. These men are being 

n̂,anced by the big banks to fight Roosevelt, but they 
j tIleir opinions are, in their origins, genuine ex- 
’Wssions of the lower middle classes who have been 

severely hit by the de] iression, and who form a large 
^ ’'Portion of churchgoers. Their political opinions, 
s bather Coughlin enunciates them, are very crude 

j ,1(' are violently held. They dislike high finance, 
business and all forms of advanced political 

e®ry. They advocate a re-distribution of w'ealth 
' llh a fierceness that is equalled only by their ignor- 
■ 10 of social problems and the mechanics of civil- 
Pation.

Father Coughlin, who is a Roman Catholic priest of 
a middle west church, obtained by some means, 
sufficient money to buy broadcasting time on one of 
the many commercial stations of the American broad
casting system. At first he was solely a radio evan
gelist. Then he acquired views on social problems, 
a shade only removed from those of Fascism. His 
political broadcasts, resounding with the cries of his 
class and religion, brought him a huge following, 
computed by competent observers to be about ten 
millions. His influence is proved by the responses 
given to his appeals for various charitable objects. 
He has only to broadcast for a few minutes to receive 
many thousands of dollars next morning for his 
funds. By these means he has bought his own radio 
station, and thereby made himself a power in Ameri
can politics. His power now is equal to big things. 
His broadcast propaganda against America joining 
the World Court of the League of Nations was largely 
contributory to the storm against America’s entry 
which prevented it.

It is a sad commentary on the state of politics that 
such men as Coughlin should be threatening intelli
gent progressive forces everywhere. What is of more 
importance, however, is the fateful charm which such 
people and their programmes exercise upon church 
people. Middle-class mainly, in origin and religious 
by intellect, they are ready victims for demagogues 
like Hitler, Dollfuss, Mussolini and Coughlin, who 
know how to clothe their political ideas in Christian 
patterns. They appeal to Christian ideals of social 
justice, and they defend religion against its radical 
detractors.

Their appeal is stronger because it does not involve 
clear thinking and its concomitant self-examination 
and relinquishment of cherished ideals. They do not 
deal with the mechanical problems of a society but 
remain, ostensibly, within the field of pure morals. 
They distinguish between good and bad capitalism, 
and that distinction is dear to the heart of every pious 
moralist. It is a necessary function from a moral 
point of view, but it is confusing in politics.

Their political programme, designed to accomplish 
social justice, proposes to do this without making any 
basic changes in the present scheme of economic and 
industrial production. It aims at the satisfaction of two 
prominent characteristics in the religious temper, re
sentment against present-day injustice and fear of a 
thorough-going re-organization of our economic life. 
With this programme they hope to preserve the privi
leges of their position on earth, just as they would 
secure through religion, their privileges in heaven. 
Briefly, their programme is simple enough to appeal 
to the imagination of simple people.

The churches and church-people stand for these 
simple and dangerous social ideas, mainly because 
Christian leadership, orthodox and liberal, has 
preached for decades on problems of social justice 
without understanding that justice in human society 
is only partly the consequence of moral intention, and 
largely the product of adequate instruments and 
mechanisms of social life. A  good man can only 
slightly improve, through philanthropy and kindness, 
the injustices which flow from our society, livery 
moral problem becomes a problem in social mechanics 
when it comes to its application. But it is in this ap
plication that the religious mind, Christianity in this 
case, fails always, for while its intentions may 1>e 
good— to make all men sinless is a praiseworthy 
enough ideal— its method of doing it is faulty, be
cause of its distrust of reason.

The Fascist defence of religion against its radical 
critics is a natural source of strength to it in the re
ligious world. It is obviously not interested, genu
inely, in the maintenance of Christian values. It is
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only shrewdly aware of the fact that historic religions 
still have power in the western world, and it therefore 
seeks to harness this force to its political chariot. It 
couples with this an emotional outburst against in
justice, and thus provides a creed to which Christians 
can quite honestly subscribe if, as seems likely, they 
do not initiate a political creed very much like it on 
their own, as they are doing in America. Therein 
lies a great danger to civilization.

Iy. H. B o r r ii.L.

Correspondence

A,S OTHERS SEE US 

To the E ditor op the “  F reethinker  ”

S ir ,— I am glad to see that Medicus so far agrees with 
what I wrote on “  Medicine and Freethought.”  As some 
weeks have elapsed, however, many readers may— like 
Medicus— not now see the bearing of my criticism on his 
article. To understand that, we must look back.

The “  affair ”  began on November 24, 1935, by a letter 
on “  Magic and Medicine,”  by Mr. Don Fisher. On 
December 1, 1935, W. I,. English, M.B., accused Mr. 
Fisher of destroying “  the whole structure of modern 
Medicine.”  Then, on December 8, 15 and 22, 1935, ap
peared one further letter from Dr. English and two from 
W. Don Fisher. On January 12, 1936, the article “  As 
Others See Us,”  by Medicus, followed.

I read that article three tim es; and the idea it gave me 
was that Medicus somewhat resented the manner, if not 
the matter, of W. Don Fisher’s criticism. So, he said to 
himself, if I feel like that about such criticism of the 
Medical Profession; what must an educated clergyman 
think about similar criticism of religion? “ If our 
accounts of clerical life compare in their general tone, in 
the spirit of their outlook at the accuracy of their repre
sentation, with Mr. Fisher’s account of the medical 
world, what must the more educated section of the clergy 
think of u s?”

Medicus seems to adopt quite a “ superior”  tone and at
titude towards poor Freethought propagandists. He ex
cuses them— partly— by the fact that they are propa
gandists. This doesn’t hit me; because Medicus ack
nowledges my “  good humoured way ”  : besides, my 
criticism of religion is always mild in manner; if incis
ive, dialectically! Whether Mr. Fisher be right or 
wrong— and he needs no help from me— there is nothing 
in his letters to merit the implications of Medicus. 
Further, when 1 think of the Freethought “  Propa
gandists ”  whom 1 am proud to call “  friends,”  I con
sider my criticism not only justified, but having a direct 
bearing upon the article by Medicus.

A thoso Z enoo.

Society News

MANCHESTER BRANCH N.S.S.
A t the Annual General Meeting held on April 5, the 
following were elected as Officers and Committee for the 
ensuing year. President, Councillor George H all; Sec
retary, Wm. Collins, “ Rosamund,” Andrew Lane, High 
Lane, near Stockport; Propaganda Secretray, Mr. 1 1 . 
Dunstan ; Literature Secretary, Mr. C. McCall; Com
mittee : Messrs. Bayford, Black (C. H.), Blaney, Atkin
son, Freeman, Monks, Newton and Mrs. McCall. A 
Propaganda Committee was elected consisting of Messrs. 
Atkinson, C. H. Black, Blaney, McCall and Mrs. McCall, 
with Mr. Dunstan as Secretary, to arrange for outdoor 
lectures during the Summer. Mr. C. E. Turner was 
again elected Auditor, and Messrs. Hall, McCall and 
Collins Conference Delegates.
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NATIONAL SECULAR SOCIETY.

President - - - CHAPMAN COHEN.
General Secretary - R. H. ROSETTI.

68 FARRINGDON STREET, LONDON, E.C.4

T he National Secular Society was founded in 1866 by 
Charles Bradlaugh. He remained its President until 
shortly before his death, and the N.S.S. has never 
ceased to live up to the tradition of “  Thorough ”  
which Bradlaugh by his life so brilliantly exemplified.

The N.S.S. is the only organization of militant 
Freethinkers in this country. It aims to bring into 
one body all those who believe the religions of the 
world to be based on error, and to be a source of in
jury to the best interests of Society. It claims that all 
political laws and moral rules should be based upon 
purely secular considerations. It is without sectarian 
aims or party affiliations.

If jrou appreciate the work that Bradlaugh did, if 
you admire the ideals for which he lived and fought, 
it is not enough merely to admire. The need for action 
and combined effort is as great to-day as ever. You 
can best help by filling up the attached form and 
joining the Society founded by Bradlaugh.

PRINCIPLES AND OBJECTS.

S ECULARISM  affirms that this life is the only one of 
which we have any knowledge, and that human 

effort should be wholly directed towards its improve
ment : it asserts that supernaturalism is based upon 
ignorance, and assails it as the historic enemy of pro
gress.

Secularism affirms that progress is only possible on 
the basis of equal freedom of speech and publication ; it 
affirms that liberty belongs of right to all, and that the 
free criticism of institutions and ideas is essential to a 
civilized State.

Secularism affirms that morality is social in origin and 
application, and aims at promoting the happiness and 
well-being of mankind.

Secularism demands the complete secularization of the 
State, and the abolition of all privileges granted to re
ligious organizations ; it seeks to spread education, to 
promote the fraternity of peoples as a means of advanc
ing international peace, to further common cultural in
terests, and to develop the freedom and dignity of man.

The Funds of the National Secular Society are legally 
secured by Trust Deed. The trustees are the President, 
Treasurer and Secretary of the Society, with two others 
appointed by the Executive. There is thus the fullest 
possible guarantee for the proper expenditure of what
ever funds the Society has at its disposal.

The following is a quite sufficient form for anyone 
who desires to benefit the Society by legacy :—

I hereby give and bequeath (Here insert particulars of 
legacy), free of all death duties, to the Trustees of the 
National Secular Society for all or any of the purposes 
of the Trust Deed of the said Society.

MEMBERSHIP

Any person is eligible as a member on signing the 
following declaration :

I desire to join the National Secular Society, and I 
pledge myself, if admitted as a member, to co-operate in 
promoting its objects.

Name! ..............................................................................

Address..........................................................................

Occupation ...................................................................

Dated th is ...... day of ..........................................19...

This declaration should be transmitted to the Secretary 
with a subscription.

P.S.—Beyond a minimum of Two Shillings per year, 
every member is left to fix his own subscription according 
to his means and interest in the cause.
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ĵ[_i   #>      _ [_Lt _L| _L ri_L i i n . .—<4

_____ «d*
. i

* Footsteps of the Past 1
i ®y !
i J. M. WHEELER \
• Price 3s. 6d. Postage 3d. i
_ <CkV 1̂ «  t^ il » ^ 1 1̂ 11̂ 11^1 *

V —  

1 FOUR LECTURES on

FREETHOUGHT and LIFE i
j By Chapman Cohen. .

(Issued by the Secular Society, Ltd.)

| Price • One Shilling. Postage rid- !

!I T hk Pionkir  P ress, 61 Farringdon Street, B.C.4. \

Printed and Published by T he P ioneer P ress, (G.- W. F oote & Co., I/m.), 61 Farringdon Street, London, E.C.4-


