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came into contact with the oldest Freethought paper 
in Europe some of them might have their faith dis
turbed? Why not encourage people to read both 
sides of a case ? In the absence of a man doing this 
he has no right to say that he has an opinion, he is 
nothing more and nothing better than a walking 
bundle of inculcated prejudices.

* * *
- 7So Faith and^Fact

Acid Drops, To Correspondents, Sugar Plums, 
Letters to the Editor, etc.

Views and Opinions

The Dean and the “ Freethinker"
My criticism of the Dean of Durham’s handling of 
Freethought (Freethinker, November 24) has not met 
with tlie approval of— the Dean. And I infer from 
the tone of his reply to me, delivered in the form of 
an address in Durham Cathedral on November 24, 
that he is actually annoyed. I should have preferred 
his reply to have appeared in these pages, so that my 
own readers might have had the benefit of his ad
dress. I11 a moment of fantasy I have even imagined 
that I had been invited to reply to the Dean in his 
own cathedral or in one of the minor churches in his 
diocese. In either case Christians and non-Christians 
Would have had the full benefit of the discussion. In 
the first instance Dr. Alington would have been 
following the example of his predecessor at Eton, the 
Rev. Dr. Eyttleton, with whom I had the pleasure of 
a lengthy discussion in these columns, a discussion 
conducted on both sides with good humour and cour
tesy. I admit that if Dr. Alington had adopted the 
second plan he would have been doing something un
precedented in the history of the English Church, 
but it is a policy that would command the respect of 
Freethinkers, even though it might not have altered 
their opinions. The Dean of Durham preferred the 
policy of replying in a place where no answer could 
be given, and to an audience which would have no 
means of knowing whether the reply was of any 
value. In this respect the Dean followed the ex
ample of the Daily Telegraph, which declined to in
sert Ifliy letters dealing with the Dean’s article. It 
is a pitiful policy on the part of the editor, but it is 
quite usual. What is required of newspaper edit
ing nowadays is subservience, not courage.

I note also that Dr. Alington was careful not to 
mention the name of the paper to which lit? was reply
ing. Why ? Did he desire to prevent the keener 
minds among his listeners discovering that his reply 
was no reply at all ? Was the name of the paper not 
mentioned because he was afraid that if his flock

I must guard myself in dealing with Dr. Alington 
by saying that I am dependent upon a brief report of 
the Dean’s sermon which appeared in the Northern 
Echo for November 25. I take it that the paper has 
not misrepresented the Dean, indeed the citations 
given hardly admit of this. And without the least 
desire in the world to be offensive (nothing would 
have pleased me more than to find the Dean called for 
plain cut and thrust controversy) I find myself again 
compelled to play the part of one who has to explain, 
rather than to discuss, and to correct misrepresenta
tions. I do not think the Dean should object to this. 
His Lord and Master once read his listeners a lesson 
through the medium of a little child, and in a world 
in which, as Christians believe, all things work to
gether for the glory of God, it may be that God is 
using the editor of the Freethinker to clarify the 
thought of a Dean of the Established Church.

Either by accident or by intent Dr. Alington mis
represents my attitude by saying that I had made an 
attack upon him for venturing to hold that there was 
such a thing as faith. I did no such thing. “ Faith” 
implies trust or confidence in some one or some 
thing, and I was never foolish enough to deny either 
the fact or the influence of faith. People have faith 
in all kinds of things from Jesus Christ to Karl Marx, 
from placing their money in gilt-edged securities to 
swallowing coloured water to cure corns. That 
millions of people have faith in the power of prayer 
is a fact so obvious that none but a lunatic would 
deny it. What the Freethinker questions is the val
idity of the faith, not its existence. There are mil
lions of people who have faith in the second coming 
of Christ, or in the resurrection, or have faith that 
carrying sacred charms round their neck will ward 
off evil. I have not been for nearly fifty years study
ing the nature and value of religion without being 
certain that faith is a fact. As to the social and in
tellectual value of faith in religious doctrines we are 
on different ground.

The question at issue, I must explain to the Dean, 
is whether a particular act of faith is justified or not. 
The Freethinker believes that faith in Christian doc
trines is not justified; and he has a sufficient sense of 
social responsibility to believe that it is part of his 
duty to make clear the mistakes that Christians and 
other religionists are making. He does not believe, 
as apparently does the Dean, that so far as faith is 
concerned with religion no one is justified in pointing
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out that the faith exhibited is without logical basis 
and is socially injurious. I wonder why this atti
tude? Has he no sense of social responsibility to
wards his neighbours in intellectual matters ? Does 
the Dean really mean that if I see my neighbour 
spending his time in prayer, or placing his faith in 
things that I believe are likely to have grave social 
reactions, that I am not warranted in trying to cor
rect him ? Does he never think of the implications 
of the text, “  Am I my brother’s keeper?”

*  *  *

The Nature of Belief
The chief contention between the Dean and myself 

is as to the nature of belief. He attempted to justify 
belief in Christianity by saying that we were all, 
and especially scientists, compelled to believe in 
things we could not understand. I met that with a 
frank denial and asserted that one cannot believe a 
step further than one’s understanding will carry him. 
In the course of his sermon the Dean cites such pass
ages as “ When a thing is not understood, we can 
have no belief about it,”  and “  My belief cannot go 
beyond my understanding,”  and calls such state
ments “  contemptible.”  I do not know whether he 
offered any proof of this statement, but none ap
pears in the report, and neither as a logician nor as a 
psychologist is the Dean’s authority remarkable. 
According to the Echo the Dean

quoted a statement of Huxley that lie had no com
plaint whatever to make against the Christian creed. 
He added that there was nothing in the three creeds 
so puzzling as the necessary' antinomies in science.

The Dean went on to say that this was the “  attitude 
of the true man of science, and as everybody, except 
the editor of the periodical named, owned, the man 
of science was a man of belief, not of Christian belief, 
but a man whose belief was continuously reaching 
out beyond his understanding in the hope that one 
dayr the evidence of the present would come to sup
port him.”

It is strange, as I have many times remarked, 
how fond of scientists are theologians when 
the scientist happens toi say something that 
is either silly or untrue. Huxley must evi
dently have been speaking with his tongue 
in his cheek, for apart from the mistake of likening 
the “  antinomies ”  to the absurdities of the Christian 
creed, he was enough of a philosopher to know that 
the Kantian antinomies, far from removing any of 
the intellectual difficulties in the way of accepting 
the Christian creeds, actually proved that there was a 
stage in thought when belief became impossible—  
which is precisely what I have been trying to make 
Dr. Alington understand.

So I must again, in the absence of material for con
troversy, resume my task of explaining. What are 
the “ antinomies” ? The term was introduced into 
philosophy by Immanuel Kant. He argued that when 
we went beyond experience, either actual or im
aginatively possible, we reached a position that 
offered contradictory alternatives, each of which can
celled the other, xreither of which was thinkable, and 
therefore forbade any justifiable belief. For ex
ample. We may say that the Universe had a begin
ning or that it never had a beginning. But to 
think an absolutely' eternal existence is clearly im
possible, since thought by its very nature implies 
limitations. But a Universe that suddenly originated 
from nowhere and from nothing is equally unthink
able, and, therefore, also’ forbids belief. I specially' 
invite the Dean’s attention to this point because the 
essential feature of the antinomies is that where an 
antinomy exists real belief is an impossibility. A

true “  antinomy ”  implies two positions, neither o 
which is thinkable because each one is equally plans 
ible, until it is shown that they are mutually' destruc
tive. The position that emerges from this is phi 0 
sophical agnosticism— but not the religious agnostic 
ism which seeks to cloak timidity by confessing 1,1 
ability to decide on the existence of a God, when t ie 
history of that particular illusion lies clearly before 
the world.

* * *
Understanding and Belief

As the Dean, in a “  Though he slay me yet will I 
trust him ”  kind of attitude obstinately clings to the 
position that one can believe without understanding 
that of which belief is asserted, and as he thinks this 
true of science, I must again explain the meaning 0 
belief.

Eet us assume that an hitherto unknown disease 
suddenly makes its appearance. No one under
stands its causation, no one understands anything of 
its symptoms, and no one understands any' method or 
cure. What does the scientist believe about it? Ob
viously he can believe nothing at all. He would ex
plain that he cannot form a belief, because he under
stands nothing about it. He cannot place it in this 
or that class of diseases, and he cannot indicate this 
or that method of cure. All he can do is to try first 
one thing and then another till he finds something 
that will “  touch the spot.”  Then, and not till then 
will he have a belief about it. But his belief will keep 
pace with his understanding. He will say it belongs 
to group A. or B. because it resembles A. or B. m 
certain particulars. He has to bring this complaint
into relation with other complaints, the nature of
which are understood. Dean Alington says he is 
reaching out beyond his understanding in the hope 
that definite evidence may be secured. Agreed, but 
that is because experience has taught him to go be
yond what is actually known in order to extend his 
knowledge. This is not merely the attitude of every
one. It applies to a man who is awakened in the 
night by a series of sounds, which he assumes to be 
a tom-cat and seeks for verification of a surmise based 
on experience of similar noises.

But the point the Dean overlooks is that specula
tions concerning that which lies beyond knowledge 
is always in terms of what is already known and 
understood. We may think of other worlds with a 
different fauna and flora, but the differences will con
sist in different arrangements in' quantities or qualities 
of that which we already know. The unknown 
animals may have heads at the bottom of their trunk 
instead of at the top, their eyes may be in their feet 
or in the middle of their bodies, the vegetation may 
be all white, or all red, but the colours will be com
binations of colours already known. Trees may 
grow with their roots in the air, the rain may be sweet 
and sticky, but it is beyond the power of man to 
think of the unknown save in terms of the known. 
In reaching out into the unknown all that any man 
can do is work on the basis that the future will in 
its general outlines resemble the past. Otherwise 
there is no room for thinking of any kind, and cer
tainly no room for belief.

Dr. Alington is very fond of using the expression 
“ Completely understood,”  as though that qualifica
tion may explain how a man may believe without 
understanding. The qualifying word makes no 
difference whatever to the general proposition. When 
a thing is completely understood— and there are few, 
if any, of which this is philosophically true, then be
lief has reached the higher and ultimate stage of 
knowledge. But whether our understanding is rela
tively complete or relatively incomplete, it still re
mains true that we must understand in order to be
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lieve, that our belief keeps pace with our understand- 
lng> and for the very good reason that unless we 
understand we do not know what it is we are asked to 
Relieve. This is really not a case for argument at all, 
d is a statement of simple fact. The only reason that 
I can see why Dr. Alington does not see this is that 
being a theologian he feels that he must encourage 
people to say “  I believe,”  when they have not the 
slightest conception as to the meaning of what they 
are asked to believe.

Of course, it may be that Dr. Alington is under the 
impression that belief and knowledge are different 
things. They are not; they are two stages of the 
same thing. One implies a settled conviction of 
which the other is the earlier stage. Unbelief is not 
the opposite of belief, but the other side of the same 
frame of mind. The opposite of belief is doubt. One 
may doubt without understanding, many do. The 
Dean in his treatment of Freethought is an example 
°f this.

Chapman Cohen.

The Godly Gold-Diggers

“  How quickly Nature falls into revolt,
When gold becomes her object.”—Shakespeare.

“  Religion is nothing but a trade.” —Dean Swift.

A fter a hot debate on a subject that suggested a 
meeting of a building-society directorate, rather than 
that of saintly-minded pastors, the Church Assembly 
at Church House, Westminster, recently decided to 
spend up to ,£10,000 a year for twenty years to pro
vide new and enlarged churches in growing areas, 
and also to provide definite annual sums for low-in- 
comed bishoprics. This was a clear case for battle, 
and bishops and minor clergy plunged into economics 
and mathematics to determine whether the cash 
should be spent on the clergy themselves or in bricks 
and mortar.

The Archdeacon of Barnstaple said that half the 
clergy of this country are underpaid, and urged that 
the money of the wealthy Ecclesiastical Commis
sioners should go to the living man, not to the mere 
ecclesiastical organization. He ended theatrically : 
“  Did not our holy religion begin in a stable?”  A  
Churchwoman, the only one present, heightened the 
tension by suggesting that the money might well be 
spent on new parsonage houses. The Archdeacon of 
Oakham pointed out that England was becoming 
more and more pagan, and new churches were 
needed. Eventually the original resolution was ap
proved, and the money allotted to the bishops and the 
builders, the latter getting the lion’s share.

The debate raised once more the question of the 
poverty of the clergy, and the matter is worth in
quiry. It must be galling for the rank and file of the 
clergy to see men of not superior ability living in 
palaces and palatial houses, legislating in the House 
of Eords, and drawing comfortable incomes varying 
from £¡2,000 to ,£t5,ooo yearly, but can it be said 
that the average clergyman is nearer the poverty-line 
than the ordinary citizen? The Bishop of London 
has declared many , times that some of the clergy are 
“  starving,”  and he has quoted an awful instance of 
a parson who fed a whole family of five persons on 
sixpence a meal. Mr. Lloyd George lias even said 
that the men-of-God are worse off than the miners. 
But this is the merest rhetoric, and is used to open 
the hearts and purses of believers. It is no more 
correct than the threat that Saint Paul’s Cathedral 
was in actual danger of falling into Paternoster Row,

a pleasant exaggeration, which netted the ecclesias
tics a sackful of money, and provided the newspapers 
with a thrilling headline.

Anybody who cares to consult Crockford’s Clerical 
Directory can see at a glance that the average 
“  reverend ”  enjoys a very comfortable existence. 
Half get more than £¡400 a year, and many enjoy 
salaries of four figures. In addition, the parson lives 
in a decent house, often nicer, and larger than his 
neighbours’ . He has just as much, or as little, work 
as he likes to do, and if he chooses to spend three- 
fourths of each day reading or visiting, there is no 
one to say him nay. He can count on invitations to 
dinner and other hospitality all the year round, which 
is no small saving in household expense. The higher 
ecclesiastics evade the blessings of poverty in a still 
more happy manner. The Bench of Bishops, forty in 
number, share £¡182,000 yearly, and the scores of 
Colonial and Suffragan bishops enjoy salaries equal 
to those of town clerks and borough surveyors, both 
of whom have most onerous positions. The bachelor 
Bishop of Eondon', who is always reminding us of the 
poverty of the wretched clergy, “  starves ”  on a 
salary of £¡200 weekly, a sum sufficient to keep fifty 
working-class families in comparative comfort. The 
blunt truth is that this Church of England is the 
richest Church in all Christendom. At the top there 
are prelates with seats in the House of Lords, where 
they never do any good service for democracy; at the 
bottom a multitude of holders of beirefices far better 
off than the ordinary citizen. The ancient ecclesi
astical endowments of this Church are far more solid 
than the alleged golden streets of the New Jerusalem, 
and they are not invested in “  bucket-shop ”  con
cerns. Lord Addington’s Parliamentary return of 
189T showed that the annual value of these ancient 
ecclesiastical endowments was then £¡5,469,17^ ex
clusive of more modern benefactions which amounted 
to £¡284,000 a year. And properties have nearly 
doubled in value since that date. “ Worse off than 
the miners,”  says Mr. Eloyd George. It will interest 
the miners to know that part of this huge amount of 
money is derived from coal royalties, and that one of 
the Commissioners is a Socialist.

Miners, forsooth ! At Corringham, in Essex, the 
parsonage house has twenty bedrooms. The parish of 
Wigan has a rectory with twenty-six bedrooms. So 
one might quote instances. These palatial houses are 
relics of the ages of faith, when the clergy rode rpugh- 
sliod over the people and their liberties. They are 
survivals of the bad old days when the youngest son 
went into the “  Church ” as his brothers went into 
the Army and Navy. The “  fatter ”  the living, and 
the less the work, the better it was. At Settrington, 
in Yorkshire, the rectory is far beyond “  the miner’s 
dream of home,”  for it contains twenty-one rooms, 
three staircases, a thirty-feet long drawing-room, and 
stabling for a dozen horses. As for the bishops, they 
live in semi-royal state. The episcopal robes cost 
£200, which is far beyond the cost of a miner’s wife’s 
1 est dress. “ The stair-carpets at Famham Castle are 
measured by miles,”  wrote old Bishop Thor old, “ My 
episcopal income goes in pergolas,”  complained 
Bishop Stubbs. It is, indeed, a far cry from the fish
ing-nets of the legendary disciples to Lambeth Palace 
with its guard-room; Fulham Palace with its pleasure 
grounds; Farnham Palace with its deer-park, and 
Wells with its moated garden.

All this talk of the poverty of the wretched clergy 
is simply sob-stuff for raising cash. There is most 
certainly the money in this Church of England, not 
only_ for the clergy, but for the caretakers, organists, 
choristers, and other satellites, who are notoriously 
underpaid. But the money is unevenly distributed.
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The higher ecclesiastics are most excellent gold- 
diggers. Just consider the matter of tithe, the ten- 
per-cent tax on agriculture, which these gentlemen 
have drawn for nearly two thousand years, and which 
they fondly hope will be bought at so many years’ 
purchase when their Church is disestablished. There 
are many anomalies in this Parliamentary-made 
Church of England, but the most striking are the des
perate efforts made by bishops and clergy alike to 
escape the blessings of poverty alleged to be promised 
by the founder of their religion.

The “  old, old story ”  of a saviour born in a stable, 
and associated with the Pharisaical profession of 
goodwill to all men, is pretence and make-believe. 
The clergy themselves are not deceived, for they 
make millions out of this sacred sham, and hiss at the 
“ intellectuals ”  who would free their fellow-men 
from the clutches of ancient ignorance and supersti
tion. Posing as “  the sons of God,”  and deeming 
themselves “  pastors and masters,”  the clergy are 
simply survivals from an older and more ignorant age. 
Pretending to be in the very van of civilization, they 
are but the last phase of Feudalism. The sooner 
their Church is disestablished and disendowed the 
better for everybody, except the clerical gold-diggers.

Mim nerm us.

Grey Owl In The Flesh
— —

G rey  Ow l , the naturalist and one-time trapper, 
whose recent book was mentioned in the Freethinker 
of November 24, lectured in the Picton Hall, Liver
pool, on Friday of the same week, and I went to hear 
him. This is the hall where I have so frequently 
heard Mr. Chapman Cohen speak, and I found that I 
was recognized by the door-keeper. He gave me a 
smile mingled with a look of slight surprise, and as I 
passed him I murmured in his ear, “  It ’s only beaver 
to-night.”  We both laughed. But within a couple 
of hours I was to discover that I would never again 
say “  only beaver.”

Once inside the Hall it was evident that a great pro
portion of the audience consisted of school-children. 
The beaver had attracted them too. As we sat down 
my companion turned to me with the question, “ How 
do you like being at school again?”  I laughed for 
the second time, but once again I was to make a dis
covery. Before an hour had passed I was at school 
agaiu.

When we had collected ourselves after the first 
bustle of getting seated I became aware of faint 
strains of music coming from a gramophone some
where behind the platform, and on listening intently 
realized that it was the grand fortissimo passage in 
Schubert’s Unfinished Symphony. The incongruity 
of this feeble bleating irritated me, and I began to 
wonder if it was the prelude to a fiasco. Then the 
Chairman entered, and within a very few minutes 
Grey Owl stood before his audience. Adorned in full 
Indian costume, he took a few easy steps across the 
platform towards the auditorium and addressed a 
sentence to us in his native tongue. T grew uneasy. 
The lights went down and a moving picture appeared 
on the screen. The lecture had commenced. Grey 
Owl’s opening remarks were shot at us in a series of 
abrupt phrases, delivered in a rasping monotone, and 
conveying almost an impression of ungraciousness. 
Matters were not improved when he fell into the 
phraseology of declamation, with the least suggestion 
of histrionics. Then, from behind the platform where 
lay concealed the almost forgotten gramophone, came

very softly the opening bars of the Moonlight Sonata, 
and my heart sank into my boots. Here was the 
“  soft music off.”  Was it all going to degenerate 
into a Transatlantic stunt? Then the magic began to 
work.

Grey Owl’s voice softened. Or were we just 
getting used to it? His words began to gather 
significance and a charm crept into his delivery as Us 
obvious sincerity dawned upon us. Grey Owl was a 
Canadian woodsman, not a fashionable lecturer, and 
he was more used to talking to animals than to men. 
By the very force of his elemental presence he weaned 
us away from our comfortable city haunts, and soon 
we were transported, as on a magic carpet from the 
Arabian nights, into the nethermost regions of 
Earth. But it was not into the glamorous East that we 
were taken. Grey Owd bore us westward into the vast 
forests and snowy wildernesses of Northern Canada. 
His gift for communicating atmosphere was immense, 
and it was some time before I realized wherein lay the 
secret of it. Like most secrets it was a very simple 
one. The man himself was almost preternaturally re
ceptive. Every tree, every shrub, every creature, 
every slightest sound of the forest touched in him a 
delicate chord of response, and his whole being 
vibrated in unison with Nature. His words were a 
mere echo of this inward harmony and we, being after 
all children of Earth like himself, felt the communi
cated thrill of elemental life. Grey Owl no longer 
seemed incongruous.

Something of the man himself may be understood 
from the story of how he came to settle down in 
Beaver Lodge. The first part of his life was spent trap
ping, and beaver formed the main portion of his 
“ bag.”  That was how he earned his living. The pro
found change that came over his life commenced with 
his marriage. His wife, a woman of the Mohawk tribe, 
was, as he told us, “  a cultured girl with a city educa
tion, who could not speak a word of the Indian 
tongue.”  But she found no difficulty in casting in her 
lot with Grey Owl in the Canadian wilds. Neverthe
less she soon began to remonstrate with him about 
the brutality of trapping, to which he was as yet in
sensitive. The truth of her words dawned upon him 
for the first time when the woman, as the woman 
always will, got her way over the question of a couple 
of beaver kittens. The mother beaver had been 
killed, and the kittens were heard sending'out path
etic squeals for help. Grey Owl’s wife was all for 
taking the kittens into her care, but the husband saw 
it only as impracticable. Mrs. Grey Owl won the 
day and the couple kept the kittens, which lived to 
become the famous McGinnis and McGinty. The 
whole Canadian forest had failed to bring the real 
Grey Owl to life, but those beaver kittens did it off 
their own bat. The trapper has never killed an animal 
for business or pleasure from that day to this. It 
meant that his living was gone, at all events for a con
siderable time, but he and his wife stuck it over the 
difficult period and won through in the end. Beaver 
Lodge is the house built for them by the Canadian 
Government after the public recognition of their ser
vices to wild life. Round them lives a colony of 
beaver, who appear to have made a club room of the 
house, and this haven of peace and security has be
come a sort of mecca for the wild life of the surround
ing area, where Grey Owl and his wife make periodic 
tours, rather reminiscent of justices on circuit, to re
open friendships with all the animals. Grey Owl 
tells us that he cannot abandon the lodge now (his 
wife is keeping the flag flying during his absence) be
cause it would “  let the animals down.”

His account of wild life, in particular among the 
beaver, was more than instructive, it was inspiring. 
Like all great souls he combines directness and sim
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plicity of outlook with a rich sense of humour, and 
some of his sallies during the showing of the pictures 
spread ripples of laughter round the auditorium. A 
typical comment of his was heard when he was show- 
lng a picture of himself loading his wife’s back with 
Provisions at the start of a “  portage ”  (a trip from 
Water to water across a stretch of land, when provisions 
and canoe have to be carried through the forest). We 
saw Grey Owl’s wife drop the final package, an extra 
heavy one, and stand there obviously unable, by 
reason of the load already on her shoulders, to bend 
down and pick it up. Grey Owl was seen to reach 
for it and heave it on to the incredible pyramid that 
almost hid her from view. In the gloom of the 
darkened hall we saw him smiling at the screen as he 
remarked, “  That’s what I call courtesy.”  But when 
he was shown lifting the canoe over his head, like an 
ancient Briton in a picture book, we knew who it was 
that bore the brunt of the burden. There was a quiet 
humour, too, in his account of the friendship with the 
heaver Rawhide, which started with a little first aid 
given to Rawhide at Beaver Kodge and ripened into a 
lifelong affection. Rawhide, he said, soon discovered 
that a bed was a more comfortable place to sleep on 
than a floor, and about the third night turned in with 
his host, lying on the bed cover with his nose resting 
on the man’s body. It was not long, said Grey Owl, 
before Rawhide started to appropriate more than his 
fair share of the bed, and then to grumble when Grey 
Owl moved at night. “  It was the old story,”  said 
Grey Owl. ‘ ‘It had become his bed.”  Then a few 
stories told against himself showed us the eternal 
gaiety of this man.

A t the end of the lecture Grey Owl gave 11s a few 
hints about his philosophy, which centres round the 
kinship of all living things. Throughout the lecture 
We had enjoyed the unusual experience of an audi
ence in which everybody between six and sixty was 
moved by the same feelings. Young and old alike, we 
all “ Aw-ed” and “ Ah-ed”  and “ Oo-ed,”  applauded, 
laughed or sat spell-bound at the same moments. 
That in itself ought to have suggested to> us some deep 
note of unity struck by the lecturer. But this was 
made explicit in his final remarks, in the course of 
which he said many good things pregnant with wider 
meaning. Among quite a number of significant com
ments were such as this : “  Wild animals. We call 
them wild, but is it not really we who are wild ? How 
many so-called wild animals will kill for nothing but 
the jileasure of killing? In what community of 
animals would we find members gathered round 
for the delight of seeing their brothers fight 
and maul each other to death ? How can a 
crowd at a bull fight call the peaceful crea
tures of the forest ‘ wild’ ” ? And he was there 
to back up his remarks with pictures of these 
animals. We saw the hull moose stalking about the 
forest not fifteen feet away, and even a grisly bear 
was photographed, without a telephoto lens, in his 
native haunts. At one point we were eight feet from 
the grisly, the king of the Canadian forests. Grey 
Owl admitted that the cameraman stood turning the 
handle with one hand and mopping his brow with the 
other, while on either side of him crouched a man 
with a rifle at full cock. But Grisly went his way, 
evidently a little irritated (or was it puzzled ?) by the 
noise of the camera but otherwise indifferent. We 
saw him at length shuffle off through the bushes.

In describing himself as an ambassador for the ani
mal kingdom Grey Owl did himself less than justice. 
To thinking folk he is an ambassador for very much 
more than that. He comes to us, torch in hand, 
bearing an idea, an outlook, a philosophy. Some of 
the broader visions that Darwin bequeathed to us 
from the study, Grey Owl sends us out of the forest.

He is an ambassador of peace. It is fitting that this 
inspiration should come to us in the person of a back
woodsman. Our cocksure civilization, so proud of 
its mechanized conquest of Nature, would do well to 
ponder on a life that seeks only to establish a peace
ful harmony with Nature, for what such a life will 
lose in sheer mechanical achievement it will gain in 
moral richness. We have more to learn from the 
forests than we might imagine, and we need not be 
too proud to learn it from the lofty mind of a Cana
dian Indian.

Medicus.

Things Worth Knowing*

X V I.

T he Position of W oman

I m ust  distinctly reject as erroneous the broad state
ment that the lower races in general hold their 
women in a state of almost complete subjection. 
Among many of them the married woman, though in 
the power of her husband, is known to enjoy a re
markable degree of independence, to be treated by 
him with consideration, and to exercise no small in
fluence over him.

Eet us now turn our attention to woman’s position 
among people of a higher culture. In China her con
dition has always been a very inferior one, and 110 
generous sentiment tending to its amelioration has 
ev.er come from the Chinese sages. . . . When 
young, she must obey her father and her elder 
brother; when married she must obey her husband; 
when her husband is dead she must obey her son.

From various quarters of the ancient world we hear 
the rule that the husband shall command and the 
wife obey. The Eord said to the woman, “  Thy 
desire shall be to thy husband, and he shall rule over 
thee.”  How great the husband’s power was among 
the Hebrews wre do not know exactly. He could 
divorce his wife at his pleasure, whereas it is no
where said in the Old Testament that a marriage 
could be dissolved at the will of the wife; indeed the 
Jewish law has never given her a right to divorce 
her husband, though she may on certain grounds 
demand a bill of divorce from him, and the court 
may force him to give such a bill. . . .

In Greece a wife appears to have been a more in
fluential and independent person in ancient times, in 
Homeric society, than she became afterwards. . . . 
Aristotle, always a faithful exponent of the most en
lightened opinion of his age, gives the following des
cription of what he considers the ideal relation of a 
woman to her husband, “  A  good and perfect wife 
ought to be mistress of everything within the house.
. . .”  But the well-ordered wife will justly con
sider the behaviour of her husband as a model of her 
own life, and a law to herself, invested with a divine 
sanction by means of the marriage tie and the com
munity of life..

I11 Rome, in ancient times, the power which the 
father possessed over his daughter was generally, if 
not always, transferred by marriage to her husband.
. . . Gradually, however, marriage with manus fell

* Under this heading we purpose printing, weekly, a 
series of definite statements, taken from authoritative works, 
on specific subjects. T hey will supply instructive comments 
on aspects of spècial subjects, and will be useful, not merely 
in themselves, but also as a guide to works that are worth 
closer study.
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into disuse, and during the Empire generally, was 
succeeded by marriage without mantis, a form of 
wedlock which conferred upon the husband hardly 
any authority at all over his wife. . . . This remark
able liberty granted to women was only a passing in
cident in the history of Ehrope. From the first 
Christianity tended to narrow it. Christianity en
joins a husband to love his wife as his own body, to 
do honour unto her as the weaker vessel. But “  the 
man is not of the woman; but the woman of the man. 
Neither was the man created for the woman; but the 
woman for the man. For this cause ought
the woman to have power on the head.”  The 
husband is the head of the wife as Christ 
is the head of the Church; hence, “  as the 
church is subject unto Christ, so let the wives be to 
their own husbands in everything.”  It is difficult to 
exaggerate the influence exerted by a doctrine so 
agreeable to the selfishness of men, and so readily 
lending itself to be used as a sacred weapon against 
any attempt to extend the rights of married women, 
as was this dictum of St; Paul. . . .

Progress in civilization had an unfavourable effect 
upon the social position of woman by widening the 
gulf between the sexes, since the higher culture was 
almost exclusively the prerogative of the men. But 
there was another, and at least equally important 
cause of her degradation— a cause which was also 
largely responsible for the state of ignorance in which 
she was kept— namely, the influence which religion 
exerted upon ideas, customs and laws. Woman, as 
I have said, has always been looked upon as an un
clean and therefore sinful being, dangerous to holi
ness. She may consequently be prohibited from ap
proaching holy' places or objects, or from taking part 
in sacred functions. . . . I n  Christian Europe, as 
ascetic ideas advanced, the women sat or stood in the 
church apart from men or entered by a separate 
door. They were excluded from sacred functions. 
In the early church, it is true, there were deaconesses 
and clerical widows, but their offices were merely to 
perform some inferior services of the Church; and 
even these very modest posts were open only to vir
gins and widows cf a considerable age. Whilst a 
layman could of necessity administer baptism, a 
woman could never, as it seems, perform such an act. 
Nor was a woman allowed to preach publicly in the 
church, either by the Apostle’s rules or those of suc
ceeding ages; and it was a serious complaint against 
heretics that theyr allowed such a practice. ‘ ‘The here
tic woman,”  Tertullian exclaims, ‘ ‘how wanton they 
are! they who dare to teach, to dispute, to practice 
exorcisms, to promise cures, perchance also to bap
tize!”  A  council held at Auxerre at the end of the 
sixth century forbade women to receive the naked 
Eucharist into their naked hands; and in various 
canons women were enjoined not to; come near the 
altar while mass was celebrating. Toi such an extent 
was this opposition against women carried that the 
Church of the Middle Ages did not hesitate to pro
vide itself with eunuchs in order to supply cathedral 
choirs with the soprano tones inheriting by nature in 
women alone.

Early Beliefs and Iheir Social Influence,
by E . W e ste r m a r c k , pp. 160-9.

XVII.

T he C h u r ch  in  P ow er

T he Church of the Middle Ages conferred inestim
able benefits on mankind, and'especially 011 England, 
from the days of Eanfrauc to those of Grostete; but it 
inflicted enormous mischief in other ways. It was in

the last degree intolerant to all who would not agree 
with its tenets and its policy. As it became more 
zealous it became more implacable. It educated t ie 
human mind, but only on its own lines, and though 1 
allowed growth, it stunted and distorted it. It bat 
no patience with those who challenged A® 
authority, and the means by which it thoug1 
fit to maintain its authority. It put out the 
most shameless fictions in order to> vindicate 
its claims. It forged a whole body of law that 
it might maintain, first, the appelate, and, next, the 
original jurisdiction of the papal court. It forger 
charters innumerable, in order to give the pretence 0 
independence for its action and status. It forgefl 
miracles by thousands, in order that it might at once 
enslave the people and fill its coffers. Mr. Hallani 
has quoted some of these stories, which he conceives 
were invented in order to be a counterpoise to the 
foolish romances of chivalry. They long precede such 
romances, and a heap of them— those which Mr- 
Hallam cpiotes among the rest— may be seen in 311 
eleventh century MS. still preserved in the Bodleian 
Library. Nor was the papacy above sharing in these 
frauds. I do not say that the alleged miracles at 
Becket’s tomb were deliberate impostures. The cir
cumstances under which the unparalleled crime of 
Becket’s was committed were sufficient to strike 
every imagination in the twelfth century, when the 
paroxysm of passion was over. . . . But the bargain 
under which the translation was permitted by the 
Pope was most significant. The murder of Becket 
occurred in midwinter, a most inconvenient time for 
pilgrimage, and the monks sought for the Pope’s per
mission to put the day of translation in midsummer. 
The Pope claimed half the gross profits of the shrine, 
■ and on the monks insisting that they itottld not carry 
on the business on such terms, allowed himself to 
accept half the net profits. The Pope was Honorius 
III., who had succeeded to the policy and pretensions 
of Innocent III., and the narrative of the transac
tions is in the archives of Christ Church, now the 
Canterbury Chapter.

1 he more zealous was the reformer of Church dis
cipline and doctrine the more ferocious was his zeal. 
We owe the Inquisition to Dominic, one of the 
founders of the missionary movement at the end of 
the twelfth century, and the savagery of the Inqui
sition’s orthodoxy at the commencement of its career 
was as implacable as that of its later organization and 
activity. The mission of the new order was, like that 
cf its predecessors, to save society! but if any mem
bers, or all its members, declined the means which 
the mission laid down by the agents of the reform, 
the doctors of the new way were quite ready to des
troy society, for the fundamental condition under 
which it would do good was that of unhesitating 
obedience, of a total surrender of the judgment to dic
tation, and of unquestioning faith in the authorized 
revelation. The Church in the twelfth century needed 
reform grievously, but the discipline of the orthodox 
reformer fell on those whom the Church had 
offended. So the whole Church became hopelessly 
corrupt in the fourteenth century, so corrupt that 
there seemed no prospect of an internal reformation 
such as that effected by Dominic and Francis, and 
only one remedy remained— the submission of the 
hierarchy to the decrees of general Councils. But the 
Council was as bloodthirsty, as perfidious as the In
quisition. And when the Reformation became a fact, 
and a new race of obedient reformers sprang up in 
Loyola and his followers, there still was to be no 
truce, no mercy for the heretic; there was to be noth
ing but submission or death. If the Church of the 
Middle Ages strove to mitigate, to resist, to control, 
to subdue the evils of the age in which it found its
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work, it would do so only on condition that the pro
gress of mankind went on the lines it had sketched 
0llt, and to limits which is defined. Any onward 
movement was dangerous, suspicious, and finally in
tolerable

S ix 1 Centuries of Work and Wages, 
by T horoi.d Rogers, pp. 358-60.

Acid Drops

I he defeat of Dr. O’Donovan in the recent elections, 
and the success of Mr. A. P. Herbert is not all to the 
liking of our Catholic press. The doctor, as became a 
thorough and unquestioning believer, constantly opposed 
any attempt at Divorce Reform in the House. Mr. Her
bert is, we are glad to say, a fine, convincing and logical 
champion of such reform. The Universe puts it this 
w ay: “  ft js deplorable that as, probably the private 
member outstanding in brilliance, persistence and popu
larity, Mr. Herbert should in the new House take the 
place of Dr. O’Donovan.” On the contrary, it is splen
did; and it shows quite clearly how often Ood works in 
a mysterious way !

The Daily Sketch is devoting space to what looks like 
an exposure of some “  Spiritualist ”  deceptions. Mr. 
Harrison Owen is apparently surprised to find that pro
fessional mediums and “ ouija Boards” do not come out 
well from his “ excellent opportunity to test the evi
dential value of ‘ automatic writing.’ ” So far as we 
have read, Mr. Owen’s “ tests ”  were themselves of 
little “  evidential value.” If the medium had “ re
vealed ”  to Mr. Owen that his name was Owen, and 
that he was still alive, but that his great-grandmother 
had “  passed over;,’ ’ the “  evidential value ”  of such 
revelations would not make it worth while for anyone 
with intelligence “ to test ” their origin. But perhaps 
these “  failures ”  are a preface to some “ genuine ” ex
amples. Advertisements often begin thus. We shall 
wait and see.

It is not surprising to find the Bishop of Exeter, Dol'd 
William Cecil, declaring that he rejoices to see that stag- 
hunts continue, because “ the hunted deer will be pro
foundly happy, ready to fight to the death.” As Mr. 
Foote said to Judge North, “  the sentence is worthy of 
your creed.” Lord William is the same cleric who 
declared in 1915 that in the Great War “  there has never 
been a life lost; for those who have died on the field of 
battle found life.” The “  noble ” bishop “ congratu
lated ”  the parents of our dead instead of sympathizing 
with them.

A writer in one of the religious weeklies, very much 
concerned with the slack way religion is taught in our 
secondary schools pictures the teacher, Mr. X. deputed 
by his head to fill in a spare half hour on Scripture, 
something like this :—

Now Mr. X may or may not have a rudimentary 
knowledge of the Iiiblc (and to-day this cannot be as
sumed even for the graduates of our older Universities) ; 
he may or may not profess some form of the Christian 
Faith ; he may be an expert in history, geography, Ger
man, or biology' he may be a Presbyterian, a Buddhist, a 
Fire-worshipper, or a militant Atheist, for all the differ
ence it makes. Mr. X has a free period; Form III. C. 
have no one to leacli them. Ergo, Form III. C. must 
be taught Scripture by Mr. X.

The result, according to the writer, is bound to be 
lamentable; and he does not blame the headmaster alto
gether—even when, as is often the case, the headmaster 
is a priest.

The critic thinks that one solution must be that the 
“  Study of God ” —which he calls the “  Queen of

Sciences,”  should “ rule with her beneficent sway the 
whole curriculum.” Another is, if the schoolmaster is a 
priest, he should be “ a priest first and a schoolmaster 
second.” We quite agree—if religion has to be taught 
in schools, this is about the only way : surrender en
tirely to the Church and its priests. But as it 
is admittedly taught badly', as it is being “ degraded 
to the position of assistant scullery-maid ” and 
“ made to peel potatoes and black boots,”  why not 
fight for the only' logical solution—Secular Education ? 
Why not remove religion altogether from such a con
temptible state of things and teach it—at the Church’s 
expense—where it ought to be taught, in Church and 
Chapel ? But perhaps our critic is afraid that it might 
get an even worse innings there ? Let us whisper—we 
hope so.

We are pleased to put on record that the Archbishop 
of Canterbury, the Bishop of Chichester and the Bishop 
of Durham attacked Germany’s treatment of the Jews 
within her borders as a foul and ghastly blot on civiliza
tion ; and the Church Assembly, with very few dis
sentients, passed the Resolution moved by the Bishop of 
Chichester. Whether the speeches or the Resolution 
will have any effect, remain to be seen—though it is most 
unlikely so long as the Hitler-Goebbels regime remains 
in power. But what a commentary on civilization is this 
treatment of the race—treatment which somehow has 
persisted through the centuries whatever excuse the bar
baric or Dark Ages may offer, what excuse can be given 
now ? And did not Goebbels put in a plea for real 
Christianity the other day ?

The old idea that there was one law for the poor and 
another for editors of religious journals receives an in
teresting illustration in the Methodist Recorder, which 
quotes the “ Divine ”  command “  Owe no man any
thing.” It attacks the poor man’s “ instalment system,” 
but is not unnaturally silent about the impossibility of 
commercial life being based on ready' money. If the 
pious editor believes that commerce is immoral or un
ethical, a wild absurdity which is not shared by social
ists or the Soviet Government, then “ our Lord ”  was 
giving only another illustration of the fact that morality' 
is not a stagnant system of categorical imperatives. A 
god who issues a series of “ Thou shalt nots ” ought to 
date them and explain by footnotes that “ these com
mandments apply only in suitable conditions and cir
cumstances—if ever.”

The Rev. II. T. Wigley tells us that “  everything in 
civilization is coming to a judgment ”—and we know 
what our clergy mean when they talk about a “  judg
ment.” Apparently there is no such thing as a favour
able judgment. It is like an " Act of God”—a mighty 
unpleasant “ act ” in every case. Mr. Wigley sees red. 
He sees “ a revival of paganism of the worst kind.” 
Fortunately he has his remedy—we must “  pay special 
attention to the sermon on the mount ”— special atten
tion in the surgical sense apparently. We are “ to inter
pret it not with a wooden spirit, not with a literal mind, 
but with intelligent imagination ”— for instance, by say
ing the exact opposite, which seems to be the ordinary 
method of “  interpreting ” inconvenient texts.

At a Methodist Church gathering at Leicester a Mr. 
Unwin is said to have delivered “ an impassioned 
speech.” lie  “  described the recrudescence of the tiger 
and the wolf in human life to-day.” No scientist ever 
believed the tiger and the wolf had disappeared from 
human character. Christianity has done much to delav 
its disappearance by' its prisons, its tortures, its intoler
ance and its belief in hell-fire. Mr. Unwin piled up the 
agony by including in his indictment of the worst evils 
of to-day’s common life, “ the insatiable thirst for 
pleasure.”  Certainly Christianity has done its best to 
eradicate this terrible example of what Christians hate
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most: “ pleasure ”  is a cant word for human happiness. 
“ Insatiable thirst”  means (in this case) usually a weekly 
visit to the “  Pictures ”  without satiety.

There is a good deal of impudence in the claim of the 
Methodist Recorder that “  thirty-four Methodist Candi
dates were returned.”  At the election referred to there 
was not a single such candidate, at least no candidate 
stood for election as a Methodist. It is dishonest in the 
moral sense to make such a claim, it stamps the candi
dates mentioned as attempting to throw dust in the eyes 
of the electors by standing on one ticket while actually 
standing in quite other interests. Probably these men 
are exactly like other candidates running on the same, 
ticket—they will make good party men, fighting each 
other in the ordinary way to accomplish the opposing 
ends they were elected to advocate. To pretend that 
they are really acting together as a single party is an 
insult to these political enemies.

For polite sarcasm, the Rev. A. E. Whitham has few 
equals. He says, “  We complain that God is so elu
sive,”  and that we ask, “  Why does He not speak 
clearer or knock louder, or if I am out why does he not 
call again?” Oh, no, says Mr. Whitham, “ He does call 
again, but we mistake His knock for a neighbour asking 
help . . . and we do not answer.”  Christ should give a 
double-knock, and people expecting a cheque from their 
book-maker would run to the door at once. But why 
knock ?

It is always fascinating to meet with survivals of some 
almost discarded superstition. It needs bravery carried 
to the point of foolhardiness in 1935 to believe that there 
is still a God who actually talks to men. The Rev. 
Ernest PI. Jeffs says : —

To give up the belief that the voice of God can in
deed be heard, clearly, unmistakably, savingly, is to 
give up the very key position of Protestant Christianity.

If so, it would seem that we have “  lost the key ” which 
opened the door to all kinds of fraud for thousands of 
years, while sorcerer, medicine-man, priest and minister 
profited by an ignorance no longer possible. The Holy 
Bible was God’s last message. He has never been seen 
or heard since He inspired St. John the Divine to say 
(eighteen centuries ago) : “  Surely I come quickly.”  The 
Wireless has taken away God’s last rag of an excuse 
for not being “ heard clearly, unmistakably,” etc.

One of the wonderful “  miracles ” which Catholics 
almost invariably produce from Eourdes is known as the 
de Rudder case. It seems that for years Mr. de Rudder 
“  had been in pain with a badly broken leg.” As treat
ment had not the slightest effect, he went to Eourdes, 
and one dip was sufficient to cure it. To an admiring 
crowd of his fellow-believers Dr. 0 . Gorman, the other 
day, showed “ pictures ” of the leg before and after the 
cure—though the account does not say when, where, or 
by whom they were taken. 1’robably they were drawn 
for the occasion. We should not have called attention, 
however, to this story but for the fact that the “ miracle” 
is almost always used as an example of one bearing 
“  the signature of God himself.” And we are not sur
prised to find its date is 1867. One can imagine the 
tremendous attempts to prevent fraud taken by Catho
lics as far back as that in such a superstitious district as 
Eourdes. We really wonder which to admire most—the 
perfect gullibility of the average Catholic or the com
plete confidence with which those in authority know 
that they can gull him.

For fifty years, every day every night, "a relay of 
worshippers has knelt before the altar ”  of the Sacred 
Heart Basilica, Montmarte. We should dearly like to 
know what for—or what good it has done ? It has never 
prevented war or poverty or disease. It never prevented

the unsavoury cases which often distinguish French 
courts— or all courts for that matter— or such a mon
strous piece of injustice as was meted out to the un
lucky Captain Dreyfus. If ever we required proof of the 
utter futility of prayer—which we don’t—we could 
hardly give a better instance.

It is interesting to find that another new book on God 
has just been published. It is called God: His Exist
ence and Nature, and we are quite sure that its author 
knows just as much about both questions as did the 
authors of all similar books, and which must already 
number a few hundred thousands. He, however, deals 
mostly with the “ celebrated” proofs of Aquinas, “ to 
which all others,”  we are told, “ are ultimately re
ducible.”  This may well be so, but it does not prove 
that Aquinas cannot be easily answered. He believed 
in “ revelation ”  as showing the “  essence ”  of God and 
“ reason ”  as showing his existence; and both “ revela
tion ”  and “ reason ” do not quite have the same mean
ing for us that they had for Aquinas.

The Protestant Record does not like Anglo-Catholic- 
ism, and puts down the decrease in Church attendance 
to “  the spread of Catholic practices.”  The Church 
Times thinks such statements are “  stupid and ill* 
mannered.” Well, perhaps the two journals are both 
right and wrong; though the fact remains Church at
tendances are decreasing— and decreasing alarmingly- 
What can be the reason ? Supposing we say that people 
are “ fed-up ” with both sects and leave it at that?

The Archbishop of York delivered the first Gore Me
morial Lecture, the other week, on “ Christianity as an 
Historical religion.” “ He dealt specially,” says ■ a re
port of the lecture, “  with the view of those who, like 
Spinoza, cling to the Christian conception of God, but 
are indifferent to the historical standing of the events 
which are supposed to give rise to it.”  It will cer
tainly be news to a good many students of Spinoza to 
learn that he clung to “  the Christian conception of 
God ” —or indeed to any of the prevalent religious “ con
ceptions of God.” For the rest, we certainly could not 
discover in the report any inkling of the proof, necessary 
to show that Christianity was a historical religion, that 
Jesus was God. What Dr. Temple is reported to have 
said seems uncommonly like what has been said a million 
times from the pulpit; but history. . . . !

A courageous and sensible article appears in the 
British Weekly, by the Rev. W. H. Stubbs, on Volun
tary Euthanasia—a subject brought forcibly to the front 
by some recent tragedies. It is a subject which, like 
Birth-Control, Capital Punishment, Abortion, and many 
other humane proposals, has been advocated for a long 
time by many Freethinkers, often amidst derision and 
abuse, mainly from Christian conservative forces. Mr. 
Stubbs will meet with the same prejudices (modified by 
earlier propaganda perhaps), and we wish him well. 
Mr. Stubbs is a Wolverhampton Presbyterian minister.

We live in old cells, we move in old grooves, we go on 
using old watchwords, apparently unconscious that 
these are out of date, and have lost their savour of mean
ing. . . .  Do we not need a leaven of independent 
thought to make us distinguish what is from what has 
ceased to be real and essential ? . . . One is sometimes 
driven to conjecture that the facility of independent 
thought is for the time weakened or distracted or 
numbered; or may we hope and believe that the thought 
is there, and is only deficient in expression ?

Lord Rosebery "On National Culture.’ ’
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<51 Farringdon Street, London, E.C.4. 
Telephone No. : Cintrai, 3413.

TO CORRESPONDENTS.

F Ruseord and Others.—Thanks for report of the Dean of 
Durham’s sermon. We have dealt with it in “ Views and 
Opinions.’ ’

F'• E. N ichoeson.—Perhaps we have made the matter 
clearer in this issue. Whatever be one’s state of mind in 
relation to anything an understanding, to some extent, is 
a necessary condition of belief. Whether our understand
ing is complete or incomplete does not in the least affect 
the issue.

Fj.T.—We do not know exactly what Mr. Wells would call 
himself in relation to religion, but in the prefatory note 
of The Way to World Peace, he says, “ He does not con
sider himself either a Christian or a Deist, and he disbe
lieves altogether in personal immortality.” But the im
portant thing is not what well-known men think about 
certain topics, but what you think about them yourself. 
One should not disestablish authority in religion merely 
to re-establish it in its opposite.

H. Johnson.— We are sending out a large number of speci
men copies of each week’s issue, free, in the hopes of in
troducing the paper to new readers. Occasionally copies 
are received by old readers, as in your case. In condemn
ing the suppression of freedom of speech and publication, 
we are not concerned with weighing up the relative merits 
of countries in connexion with other matters. The Free
thinker stands for freedom of thought everywhere.

“ Javar Hem.” —Many thanks for address of a likely new 
subscriber. Paper being sent for four weeks.

For Advertising and Distributing the Freethinker.—Don 
Pisher, 3s.

Cine Cere.—Thanks for cutting. The subject cannot be 
dealt with in a note. Perhaps on some future occasion.

Lecture notices must reach 61 Farringdon Street, London, 
E.C.4 by the first post on Tuesday, or they will not be 
inserted.

Friends who send us newspapers would enhance the favour 
by marking the passages to which they wish us to call 
attention.

The "  Freethinker "  is supplied to the trade on sale or
return. Any difficidty in securing copies should be at once 
reported to this office.

Orders for literature should be sent to the Business Manager 
of the Pioneer Press, 61 Farringdon Street, London E.C.4, 
and not to the Editor.

The "  Freethinker ”  will be forwarded direct from the Pub
lishing Office at the following rates (Home and Abroad) : — 
One year, 15/--, half year, 7/6; three months, 3/9.

When the services of the National Secular Society in con
nexion with Secular Burial Services are required, all com
munications should be addressed to the Secretary R. IT. 
Rosetti, giving as long notice as possible.

The offices of the National Sccidar Society and the Secular 
Society Limited, are now at 6S Farringdon Street, London, 
E.C.4. Telephone: Central 1367.

All cheques and Postal Orders should be made payable to 
" The Pioneer Press," and crossed "  Midland Bank, Ltd.. 
Clerkenwell Branch."

Sugar Plums

The very wild weather of last Sunday— heavy rain, 
wind at gale force, and splashes of snow—had its in
evitable effect on Mr. Cohen’s meeting at Bradford. The 
audience was below the usual,, although one imagines 
that the weather had a selective quality with respect to 
those present. The lecture was not exactly what is 
called a popular one—that is, those who listened were 
not expected to refrain from thinking on tlieir own 
account, but the interest of the audience was marked. 
Mr. Corritia made a very able chairman, and there was 
a good sale of literature. The supply’ of Mr. Cohen’s 
Humanity and War was soon exhausted, and many more 
copies might have been sold.

We are very pleased to report that the reply to our re
quest for help in circulating Humanity and War is good, 
but we hope thete will be no slackening. We ought to 
exhaust the present edition before 1935 conies to an end, 
and a really large circulation of this pamphlet would 
certainly’ mean the introduction of the Freethinker and 
Freetliouglit, publications to many new readers. We are 
still sending out eight copies, post free, for 2s. Larger 
quantities pro-rata.

The Centenary of the birth of Mark Twain has received 
wide— and deserved notice in the press, but nearly all 
the writers have omitted to mention the fundamental 
fact of his Freethought. This silence is so usual that one 
is only surprised when the opposite takes place. But 
worse still, so far as the man himself is concerned, is to 
treat him, as many have done, as essentially a humor
ist, as the Sunday Times put it, one “  who, in the role 
of humorists has had the gift of making their wise
cracks represent a nation ” ; and it is equally ridiculous 
to say that “  the world which Mark Twain interpreted 
has passed away.” Nothing- of the kind. The world 
with which Mark Twain dealt is still with 11s, and will 
be with us, on varying levels so long as human nature 
exists. The real mark of a great writer is that he 
sees beneath the special expressions of life the deeper 
humanity that runs on through the generations. And it 
is the mark of a little man to see nothing but the super
ficialities of the moment.

The purpose of Mark Twain was nearly always a 
serious one. He was serious as Lucian and Voltaire 
were serious. His wit and humour were vehicles of ex
pression used to drive home the injustice of life and the 
possibilities of greatness in human nature. Multitudes 
who would not read a treatise in a more severe form 
realized these things as lie expressed them. Those who 
think that Twain was only a great humorist should turn 
to a volume such as A Yankee at the Court of King 
Arthur, and if they have the wit to do so will find there 
a sounder philosophy of social life that in most solemn 
historical works of ten times its size And those who 
wish to understand Mark Twain, and how a great nature 
may be crippled by’ borne influences, and tlie evil influ
ence of Puritanism, should read Mr. Van Wyck Brooke’s 
The Ordeal of Mark Twain, published in 1922. This is 
by’ far the finest scientific study of Mark Twain that has 
been issued.

The Annual Dinner of the National Secular Society 
will be held in the Holborn Restaurant on January 29. 
There will be the usual good dinner, first-class concert, 
speeches, and friendly intercourse. Tickets will be 8s. 
each, and we expect that provincial Branches will be 
arranging parties, as 011 previous occasions. Tickets 
may be obtained from the Pioneer Press or from the 
General Secretary. The sooner the application is made 
the better. Further information will lie given later.

Freethinkers wishing to send New Year greetings to 
friends should avail themselves of the folding greeting 

'card issued by’ the Executive of the N.S.S. The card lias 
a floral design on the front, and inside is a quotation 
from Col. Iugersoll, in the form of a resolution for the 
New Year. The cards are 2d. each, seven in a packet 
for one shilling; post free, from the Pioneer Press, 61 
Farringdon Street, London, E.C.J.

The West London Branch N.S.S., encouraged by the 
success of previous efforts, has arranged for another 
Social to be held at the I.aurie Arms, Crawford Place, 
Edgware Road, W., on Thursday, December 12, be
ginning with a reception at 7.30 p.m. Members and 
friends of London Branches of the N.S.S. are cordially 
invited, and a very enjoyable evening should be spent.
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Psychology and Religion: A Study by a Medical 
Psychologist, by Dr. David Forsyth (Watts & Co., 
7s. 6d) is a work that will well repay study. In Novem
ber, 1934, Dr. Forsyth gave the Presidential Address to 
the Pschyiatry Section of the Royal Society of Medicine. 
The address' consisted of an uncompromising application 
of psycho-analysis 1 to religious- beliefs. - But, ¡to its great 
discredit, the Society refused to publish the address in its 
proceedings. The address, with some alterations now 
forms three of the chapters in the book before us, and we 
think they are the best part. The remainder of the 
work consists of chapters on magic, religion, Christ
ianity, etc., none of which would fail to shock the timid 
souls who declined to publish the original address. In 
some of these chapters there are indications that Dr. 
Forsyth needs a closer and more intimate acquaintance 
with his subject. It is not correct to say— although it is 
very common—that the activities of savages were “ un
questionably scientific,” when all that can be meant is 
that they were compelled to notice facts and be guided 
by them. It is not quite accurate to say that the scien
tific activity of Athens centred round Socrates. It pre
ceded Socrates, although Socrates acted. as a great stimu
lative force. It is not correct fo say that the “  pioneer 
work ” in the study of primitive races and their re
ligious customs came from .Sir James P'razer. There was 
very much done in this country for three parts' of a 
century before Frazer, and Tylor’s great work (modi
fied though some of his conclusions have been) 
Primitive Culture, was published in 1871, and his 
Researches Into the Early History of Mankind, in 
1865. And in spite of all that has been written since, 
Primitive Culture is a work that should be read by all 
serious students, no matter what else is missed. But we 
hasten to say that the faults indicated are not important 
ones, and do not take away from the value of Dr. For
syth’s main thesis.

We have to thank several of our readers for reminding 
us of the pamphlet 011 Euthanasia, written by Mrs. 
Besant, but which had escaped our recollection. The 
pamphlet was originally issued by Thomas Scott, who 
did so much to circulate heretical pamphlets about fifty 
years ago. It was reprinted in the collection of pamph
lets published by Mrs. Besant under the general title of 
My Path to Atheism. In its later form the essay is re
vised and enlarged.

It is usually interesting, and sometimes chastening to 
hear what other people think of one. A young man of 
thirty-three, writing from Brighton, gives it as his con
sidered opinion that “  The current issue of the Free
thinker, with its attack on Christianity and Spiritual
ism, is the most diabolically destructive and depressing 
journal I have ever read. It makes the horrors of 
Frankenstein seem childish by comparison.” To be 
quite just to this doleful gentleman it is only right to 
say that he adds a postcript, “ I wish I could under
stand you better.”  Our correspondent reminds us of a 
clerical gentleman who once commenced a criticism of 
our lecture with “  I don’t understand.”  We were im
pelled to reply that his speech consisted in a most elab
orate and decisive proof of the three words with which 
he began his remarks.

No one can be a great thinker, who does not recognize 
that as a thinker it is his first duty to follow his intel
lect to whatever conclusions ait may lead. Truth gains 
even more by the errors of onto, who, with due study and 
preparation, thinks for himself, than by the true 
opinions of those who only hold them because they do 
not suffer themselves to think. Not that it is solely, or 
chiefly, to form great thinkers, that freedom of thinking 
is required. On the contrary, it is as much and even 
more indispensable, to enable average human beings to 
attain the mental stature which they are capable of.

John Stuart Mill.

Thank God for Paint

It is the jerry builder who extols the virtues of pahd. 
Paint distracts. It helps to cover up bad woi -• 
None knows better 'than the house-builder who leaves 
out your damp-proof course, and papers your " a Jj 
and paints your doors vividly, that the world is sti 
deceived by ornament.

All who have wares to market, trade upon tins 
human weakness. The recognition of it is the stu 
from which springs honest commerce. If Sout 1 
Kensington ask for art shades, well then South Ken
sington will have them— at a price, but Big Business 
much prefers a wider market in plain reds and blues. 
And so all through the piece. It may be important 
to be a good girl; it is important to be a good-looking 
girl. Should one desire to be well-off, it is essentia 
that one should appear well-off.

Take literature, so-called. To a very large nunibei 
of people, prose that has meaning is only poor stuff 
whilst poetry that has meaning is not poetry at all- 
Desmond Macarthy cheerfully writes himself down 
a Philistine by stating that if, after a reasonable trial, 
he fails to elicit any idea from a poem, he gives up 
reading it. It is precisely at this point that many 
more soulful readers begin to suspect the possession 
of the divine afflatus in the writer. Ernest Newman 
has told us that what passes for musical criticism (he 
confesses himself a past sinner) is a collection of 
flowery “  literary ”  passages telling the reader hoW 
he (the critic) re-acted to the music. (That is, some
thing about himself). In book reviews, similar 
symptoms are displayed. A  review in which the 
author’s main thesis is stated, and then either con
troverted or supported, is one of the rarest of phen
omena. The expression of the reviewer’s personal 
prejudices seems to fill the bill, and if they are ex
pressed nicely with a few historical allusions and 
literary quotations dragged in, he is considered a 
master at his job.

To say that one suspects paint in a world that reeks 
of it is sufficient to> prove courage. The Veneerings 
do not take kindly to those who would do a little 
probing. The)  ̂ are a prolific family, and as they find 
veneer to be an ever-present help in time of trouble, 
one can understand how they dislike those who would 
restrict the use of paint to' its own proper sphere. It 
has been known, for instance, for even the Noblest 
<pf Houses to be afflicted occasionally with a thick
headed son or daughter. That ordinary children 
should, result from blue-blooded unions would appear 
at first sight to show a surprising disregard for 
Noblesse Oblige on the part of the God of our 
Fathers, but God has given his favourite children the 
chance of rectifying the trouble by providing Paint. 
The child Adophus (this is one of his half dozen 
patronymics) has, because of his slowness of uptake, 
been supplied by his parents with a thousand points 
of knowledge unknown to, and unsuspected by, the 
humble, so that his natural superiority has become 
once again obvious. Adolphus knows, for instance, 
whether there should be braid on his dress-trousers, 
and if so, the exact width thereof. Adolphus knows 
that if, when he is in Regent Street, he desires the 
name of the 4.30 winner he must go without this in
formation if the only means of acquiring it is by pur
chasing a Star. Adophus knows that the bit of linen 
given him at meal times is a napkin, and that to des
cribe it as a serviette is declasse; (It may, of course, 
become a serviette in 1937). He knows that certain 
ways of affixing it to the person are permissible, some 
ways vicious, and one way correct; he knows that to 
fold it up after a meal implies that his host may use 
it again before washing, a solecism of the worst order.
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Adolphus has been taught the names of a few im
portant personages, from God to Princess Elizabeth 
hose, who must be mentioned with respect. He also 
knows that there are many other people, whose names 
be is vague about, who ought to be shot at dawn. 
Adolphus is acquainted with Bertie, whom he met 
at the same public school. Bertie is the grandson of 
DJd Hardface, who* distinguished himself during the 
hig War by his articulate Patriotism. His one public 
utterance to the effect that although he was eighty- 
four lie still would like to help the boys kill Ger
mans, was particularly admired by the right kind of 
People. God was good to Old Hardface, who saw to 
A that he got rich and a title, whilst the inarticulate 
patriots lost their shillings and their sons. Bertie 
thought that after his good start he would lie able to 
fuy hands on a few drums of the same paint as Adol
phus, but he found the walls of the inner sanctuary, 
wherein it was stored, to be not so easily penetrated. 
Adolphus felt himself bound to Bertie to some extent 
by one tie, at any rate, of some importance, blit he 
Aid not pass everything on to Bertie. Consequently 
Bertie commits errors every hour owing to his not 
Being aware that what was all right in 1933 is all 
Wrong in 1934. The colours of the paint may change 
>n a single night, but those who do the changing are 
a close corporation. Bertie has not received up-to- 
date information and Bertie never will, unless, per
haps, he is lucky enough to learn a little compromis
ing information about Adolphus or his set, and can 
thus indulge in what some coarse minds call black
mail.

Pedagogue Percival also specializes in paint. It is 
his business to shape young men so that in all the 
major vicissitudes of life, they can be relied upon to 
do what is just right. Most of his products spell cor
rectly (if differently from Shakespeare), write gram
matically, dress and walk presentably, eat and drink 
with decorum. They also know it is wrong to talk 
about Religion in public, unless indeed, one has got 
it very bad, when it becomes a virtue. They know 
how to appear impressed whenever God is mentioned, 
and to jump to their feet at the striking up of God 
Save the King. In short, they are veneered all over 
so as to appear perfect little gentlemen, and, as this 
world goes, have been well worth the amount per 
annum expended on them.

The Rev. Miles Malleable and the Rev. Olea
ginous Up-to-date also know a good deal about paint. 
They have found themselves, owing to too-fond 
parents, the legatees of a crude creed with a bloody 
history, and they 'find paint the only redeeming 
feature of an almost intolerable situation. Their re
ligion is plainly brimstone and treacle, but a few 
splashes of the brush, and lo, nothing but treacle is 
le ft! Their religion is a device to save souls. More 
splashes and a little sign writing, and lo, it is con
cerned with the minimum wage. Jesus thought the 
world was coming to an end, and that right rapidly, 
and taught plausibly enough in the circumstances 
“  Take no thought for the morrow.”  Splash, splash 
and splash, and we are told what Jesus really meant. 
Jesus said Hell for the wealthy and Heaven for the 
poor. Says Mrs. Murgatroyd in the front row, 
“ This won’t d o !”  So these jots and tittles are painted 
out, for, as it is often said, “  Men must live,”  even if 
life delay the enjoyment of eternal bliss, and even if 
the risk be run of being impudent to the Great Arti
ficer. The Pope is God’s agent, but when Mussolini 
mumbles, we are asked, “  what can the'old Gentle
man do?” What indeed is there left for a modified 
Omnipotence to do but paint? Thank God for paint ! 
Thus can we always hide grossness with fair orna
ment !

Some day, perhaps, (a long way distant!) paint will

5-

be put in its place. There is, of course, a proper 
place for paint; it is an enhancement to virtues, not a 
substitute for them. The good girl who is also good- 
looking is a girl that even the gods (some of them !) 
would choose. Should the ship be built of sound 
materials and be constructed on scientific lines, then 
a few coats of paint can be thrown in to please the 
aesthetic. But if it will carry us safely and speedily 
to America we know that its main purpose has been 
achieved, apart from paint. If a person writes an 
essay and has an objective, and sets forth his ideas 
with so much clarity and logic that it is difficult to 
resist his conclusions, then he has achieved his end. 
Only the mal-educated person will emerge from the 
reading, and display triumphantly one mis-spelt 
word, one case of disregard for the sequence of tenses 
and a couple of split infinitives. Those who adopt 
such standards of valuation are like unto those who 
bathe in perfume, suck sweetmeats, lie in hammocks 
and pay attendants to fan them. No doubt they 
derive comfort from feelings of superiority, but this 
feeling has no social value. Their ideas of good taste 
will always remain inviolate because they cannot, as 
they know full well, be argued about or expressed in 
a syllogism. The business of the world is not affected 
for good by the Veneerings. Useful existence 
depends upon something more than being primed with 
platitudes in the nursery, followed by preparatory 
washes in the schools and then finished with three, 
four, or an indefinite number of oils. The result 
may be superficially attractive, but although some 
dwellers on Earth may express pleasure and Heaven 
open its gates ultimately to receive them, the world 
stands still.

T. Ii. Elstob.

A Canserie on Clericalism

“  As the big cock crows the little one learns.’ ’ This 
is indisputably true with regard to the established 
fashion of clericalism in Britain. In the nineteenth 
century there were many bodies of Baptists and 
Methodists, whose services were presided over and 
conducted by laymen. But the laymen were gradu- 
ally squeezed out as material prosperity advanced; 
and it became the thing for even democratic Ixxlies of 
Christian believers to copy their big brothers of the 
Establishment and to have be-robed and white- 
collared reverend presidents. The various Noncon
formist denominations who succumbed to the fashion
able demand for ordained ministers probably did not 
realize that they were merely imitating the Estab
lished Churches, who in turn had borrowed their 
system of clerical overseers from the Roman Catholic 
Church.

It, of course, meant more expense— for the lay 
brethren who had efficiently conducted the Baptist 
and Methodist services for many years had done so 
voluntarily and without money fee or reward. But 
the deacons of the Nonconformist bodies who had 
waxed fat with growing prosperity— egged on by 
their socially ambitious wives, and having consorted 
with genial fellow-profiteers at market and in club 
who belonged to the Established Church— exclaimed, 
“  Hang the expense! What’s the good of going to 
Chapel if we haven’t a regular pastor who has been 
through the University and Theological Hall? It has 
been all very well listening to the vapourings of Jack 
Smith or Tom Jones; but what the devil do they know 
about Hebrew and Greek? No, no, let’s have a chap 
who has specialized in divinity, who knows all the 
literature about it from A to Z and can pitch the 
proper tale! We’ll show the Church people that we
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can equal them— ay beat them— in the matter of pul
pit oratory !”

And so the Jack Smiths and Tom Joneses got their 
walking tickets and real begowned men of God took 
over their jobs.

It is all very well for the Churches, particularly 
through their clerical spokesmen, to stress the spirit
uality of their mission. But in point of fact the 
Churches depend for their existence upon purely 
material resources. What would they be without 
money— and plenty of it? The clerical game is to 
affect to despise money and intellectual advancement. 
We are told we must have the minds of little children 
and beware of this snare of riches. But, in private 
life, one never finds a clergyman who is not keen on 
acquiring as much of this world’s goods as he can. 
It is notorious that a great many clerics marry 
wealthy women; and indeed several instances can be 
cited of divinity students, who seeing a “  successful” 
career in front of them have callously jilted poor 
fiancées and wooed and won ladies belonging to 
wealthy Church families in order no doubt to make 
their “  calling and election ”  sure in the present life 
— their status in that which is to come being already 
secured. What a game it is !

It is considerations such as these which make 
clerical mouth-attacks on “  Materialism ”  a hollow 
mockery. The prosperous Christian— lay or cleric— . 
never denies himself the comforts and pleasures 
which “  materialism ”  affords. “  Lay not up for 
yourselves treasure on Earth,”  is all right for the 
pulpit; but has no application to profiteering. The 
believing profiteer can comfortably sit in Church, and 
with bowed head hear his pastor fulminating against 
the acquisition of riches. But all the time he grins 
in his sleeve, for he very well knows, that it is just 
all so much talk— devised to placate the workers, but 
never to menace the dictatorship of the Bosses of In
dustry !

The clerics have always professedly been sworn 
enemies of “  moral impurity.’ ’ One knows, very 
well that opportunities for illicit sexual indulgence 
are in the main available to the very rich— and taken 
advantage of by them to the utmost. If some poor 
sexual pervert happens to transgress by attempting 
to ravish a girl, he is held up to public execration and 
consigned to penal servitude, while the seducers who 
can pay escape all the time and continue to gratify 
to the full their sexual appetites. We live in the days 
of indecent pictorial advertisements and indecent 
stories, and it is not surprising that these should have 
a sinister effect upon poor creatures readily influenced 
by sexual representations.

For instance, an enterprising journalist is at pre
sent retelling (in his own way) in the columns of Tit- 
Bits, Love (or lust?) Stories drawn from that reser
voir of filth and frightfulness the Old Testament. The 
stories are illustrated by pictures of voluptuous and 
full-bosomed concubines in very scanty attire; 
languorously inviting the men in the picture to inter
course with them. Nothing could be plainer from a 
perusal of the text and the pictural representations. 
Could anything be more calculated to excite the pas
sions of young readers? It is great stuff this Bible ! 
No censorship for it !

Holy Bible, Book Divine,
Precious Treasure, Thou art not mine!

IGNOTUS.

The word “ instinct ”  is one of those unfortunate 
words which are supposed to be understood by all, words 
which are the more fatal impediments to the advance of 
science than almost anything can be.

/. Grote, "  Exploratio Philo so phica.”

Australia’s Aboriginal Mission Station

A long-suffering race are the Australian aboriginal' 
and their lot is certainly in no way being improved by 
the Government-subsidized mission stations. The mis
sions appear to have entire control over the aborigina s 
associated with them. They are worked directly for u*e 
benefit of the mission; and hired-out to station-owners
who need their services.

Complaints are for ever being published in the dan) 
papers respecting (1) the immorality to which the fernai<- 
aboriginals are subjected, with the more-or-less tacit ap
proval of the missions, and (2) the way the men art- 
worked, without getting anything themselves for their 
labour.

For example, the other week it was shown that abor
iginals from one of the missions were doing full-tune 
jobs for private employers for less than 5s. a week. 
The only reply that this elicited was that the arrange
ment was entirely satisfactory. Satisfactory it may be—- 
to those using the aboriginals’ labour, and the missions 
to which their earnings go.

Such indeed are the proportions that the scandal has 
assumed that protests are now. beginning to come from 
churchmen themselves.

Speaking on October 18, at the Annual Assembly of the 
Baptist Union of Victoria, W. Gordon Sprigg (Secretary 
of the Collins Street Baptist Church) attacked the 
Council of Churches with regard to the aboriginal mission 
at Lake Tyers.

“  The Council of Churches,” he declared, “ has lament
ably- failed to give practical expression to any policy 
which has helped to secure a satisfactory spiritual over
sight. I have no hesitation in impugning the veracity, 
of the report framed by the Council delegation which 
visited the Lake Ty-ers Station in April. The adminis
tration of affairs there is most unsatisfactory.

“ Immorality at the station has been— and still is— 
common.

“ One of the most disturbing allegations is the alleged 
flogging with a whip of two lads, aged 17 and 19 years. 
The report that I received is that the lads were bruised 
and bleeding, and were sore for weeks afterwards. The 
report by the Council of Churches stated : 1 We are satis
fied that all that is humanly possible is being done by 
the board and the management to deal with an unique 
and difficult position.’ It is deplorable that the Council 
should make such a good case for the station, while so 
much remains to be done from both the Christian and 
humane standpoints.”

Thus, the evasion and the lying of the Church are ex
posed in the Church itself.

Mission-work among the aboriginals is just a repeti
tion of what it is in all other countries. “ Disturbing 
happy natives ”  was the pronouncement of Thomas 
Hardy regarding missions generally. But it is plain 
that it is much more than this in Australia. Here, with 
the connivance and support of the Church, it is accom
panied by brutal floggings and barefaced robbery.

Frank Hill.
Sydney, N.S.W., Australia.

They that can give up essential liberty to obtain a 
little temporary safety deserve neither liberty nor 
safety,— B. Franklin.

LAND TITLES

It can never be pretended that the existing titles to 
landed property are legitimate. The original deeds were 
written by the sword, soldiers were the conveyancers, 
blows were the current coin given in exchange, and for 
seals, blood. Those who say that “ time is a great 
legalizer ”  must find satisfactory answers to such ques
tions as—How long does it take for what was originally 
wrong to become right ? At what rate per annum do in
valid claims become valid?—Herbert Spencer.
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Zoo Logic

Good gracious! oli m y ! wliat ail awful to-do,
Some bother has just broken out at the zoo.
J'he baboon’s got loose and is quite out of hand—
He says that lie must have more room to expand.
So the cunning old monk, with an eye to his armour, 
Godded he’d move to the pen of the Llama,
And said he was going to “  do it or burst ” —
Which made the rest mad, ’cos he’d thought of it first!

A meeting was called to decide on the matter,
And never was heard such a din and a chatter.
The question they seemed most concerned to decide 
Was—how would the pen and the Llama divide ?
And every time a suggestion arose,
The baboon said “  N o!” with his thumb to his nose 

I mean to proceed if it means spilling blood,
Tor what I am doing is for his own good.”

" Tut, tut, sir,”  said Leo, with quite a guffaw,
‘  That’s always an excuse for starting a war,

But it doesn’t deceive us, I ’m telling you flat,
Toil’ll have to think something up better than that. 
Tou’re naught but a bully to start such alarms,
And pick on a fellow that hasn’t got arms.”
"So, be a good lad, or in veriest truth,
We’ll cut off your peanut supply, sir, forsooth!”

\
"O h yeah!”  Baboon answered, “ It’s really surprising 
To find you of all people thus moralizing.
Ton set an example then crib if we try it.”
The Lion just coughed, for he couldn’t deny it.
And so, as the meeting grew more intense,
The wily old baboon slipped over the fence,
And fearing he’d follow the baboon’s example 
And give him a handsome return for his sample,
They tied the poor Llama’s head up in a sack,
To really be sure that he couldn’t hit back.

The argument’s raged for a number of days,
With everyone pulling in different ways,
And thus—while they’re holding a sort of truce,
—For some of them’s torn twist the sheep and the deuce— 
The baboon proceeds with a spirit undaunted,
The odds in his favour—he’ll get what he wanted.
And real honest folk who are worthy the name,
Cry out in disgust— “ It’s a sin and a shame.”

“ If baboon’s permitted without any qualms 
To enforce his might by the force of his arms,
Then reason could never survive such a bungle,
And back goes the Zoo to the law of the jungle.
For this is the truth and it ought to be stated 
A dangerous precedent will be created.
The fact is quite plain to be seen at a glance,
That many another is waiting his chance,
With a somnolent pose, and an ear cocking larcy,
And well whetted fang, to devour the unwary.

The Llama’s entitled to claim his redress 
And who but the baboon should clean up the mess?
But—here be it said— those who sat on the fence,
For obstructing a man in his own defence
And withholding the help that could justly be proffered,
Deserve every censure, for not having offered.

F i.amm.

He who only knows his own side of the case, knows 
little of that. His reasons may be good, and no one 
may have been able to refute them. But he is equally 
unable to refute the reasons on the opposite side; if he 
does not so much as know what they are; he has no 
ground for preferring either opinion. The rational 
position for him would be suspension of judgment, and 
unless he contents himself with that, he is cither led by 
authority, or adopts, like the generality of the world, 
the side to which he feels most inclination.—■ /. 5 . Mill.

Correspondence

To the Editor of the “  Freethinker ” 

SCIENCE AND THE UNKNOWN

Sir,— Your correspondent signing himself “ Medicus,” 
says “  the unknown is that of which science infers the 
existence, but regarding which no information has been 
acquired.”  I will not quarrel with that statement, but 
for the sake of further clarifying the position with re
gard to the main subject of my previous letter on “ Using 
God,”  I will ask a question. Does not science begin by 
assuming the validity of its own reasoning, and so to 
say take for granted the power to observe, analyse and 
form judgments upon the nature of reality ? I think 
Medicus will agree that it does. There is a primary 
act of faith, without which what we call knowledge is 
impossible. It was, I believe, John Stuart Mill who 
said, “ When a man tells me God spoke to him in 
a dream, all I am conscious of is that he dreamt that 
God spoke to him.” Such it seems to me is the condi
tion of the true agnostic. “  God ”  to the Agnostic is 
certainly a doubtful quality, but unless he imagines the 
Christian is talking through his hat, he must at least 
grant that the Christian does mean and refer to a definite 
entity when he takes such an interest in God. Medicus, 
for instance, is not likely to find in any scientific text 
book the statement, “  and this shall be called God,” pre
cisely because any scientist surely knows that he cannot 
choose his maker and secondly because unless you are 
willing to include theology as a science (which it cer
tainly is, with all due respect to Medicus!) the scientist 
is concerned with things and persons; what they are 
like, and how they are made. The theologian asks not 
so much how ? but why ? The mind of the Christian is 
centred not in the relative philosophies and theologies, 
for rival philosophies would cease to exist if any one of 
them could be proved true, but his mind is centred in 
the Ultimate, the Absolute, not the idea of the Absolute, 
but the Final Truth itself, and he cannot rest in the 
changing creeds of man. Medicus says that “ whenever 
the scientist (excluding again the theologian) finds a 
little bit of God, He turns out to be quite unlike any
thing which is represented to us in Church.” Granting 
for the moment that the scientist does find a little bit of 
God. I suggest “  Medicus ” is confusing what I en
deavoured to make clear in my previous letter, namely 
the distinction between the idea, the definition, the pic
ture of a thing and the thing itself. Scientists differ 
quite as much as theologians, but not even “ Medicus ” 
would deny the existence of the world, because some 
people have queer ideas about it. There is a knowledge 
of experience, besides a scientific knowledge, and God 
conceived as the Absolute is beyond definition. Put 
another way, He is a logical inference from the facts be
fore us, but the inference is based on experience. We 
experience God, but epistemologically, or from the point 
of view of pure reason He is Transcendent, incapable ot 
definition and in that sense unknown. To know a per
son, and to know about a person, to know what a person 
is, and to know something of his nature are different 
things. I must ask 3-011 to excuse the length of this 
letter, but I think you will agree “ Medicus ” deserved a 
cautious reply.

W. R. Witcomb.

CHRISTIAN EVIDENCE

Sir,—The other afternoon I was present at Caxton 
Hall at the Annual Meeting of the Christian Evidence 
Society. On leaving the building an elderly man who 
was going down the steps quoted a hymn that had been 
sung

“ We are not divided,
All one body we—”

“ Oh,” I thought. “  This is one of those dear old 
Christians,”  when to my surprise he followed it up by 
saying! “ What rot! Not two of them believe alike!” A 
man near us to whom his remarks were addressed (who
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had also been at the meeting) said : “  They don’t believe 
what they talk about” ; whereupon the first speaker 
added, “  If that’s a Christian Evidence Meeting the 
sooner Christian Evidence is smashed up the better.”

I send you this information because it will not appear 
in the Society’s report of the meeting.

*  Emily Grout.

FREETHOUGHT AND VIVISECTION

Sir,—Y ou will permit, I hope, a short reply to Dr. 
English, whose comments appeared in your issue of 
December i. I ain sorry your correspondent completely 
avoids the points I raised, namely, that much of present 
medical practice is a legacy from earlier religious mis
conceptions. Moreover, practitioners either deliberately 
or unconsciously, are taking advantage of the rather 
general credulity perpetuated by religion. If the mys
terious and secrecies of a departing religious ritual are 
retained in form and concept by another group, then 
arises the scepticism that I desired to express. I am 
sure Dr. English does not want me to tell him what 
knowledge is or how it is obtained, but I fancy he is 
confusing knowledge and inference. If a healthy animal 
is subjected to extraordinary treatment, then exact 
knowledge is obtained of how that individual animal has 
then and there responded.

It is an inference, which, may or may not be true, to 
assume that all animals of that species will, re-act simi
larly under closely identical stimuli.

The assumption that a study of healthy animal be
haviour under unusual treatment will indicate the re
action of a different species of animal or sick human 
beings is too great to pass without question. Yet the 
benefits of animal research depend on the correctness of 
this assumption.

One opines from the writer’s letter that he is an anti- 
anti-vivisector, and would deprecate any investigation of 
the bases of medical practice.

The Freethinker exists to call in question such an 
attitude of inviolate orthodoxy.

At the same time I realize the difficulty of the medical 
student who, no less than the religious novitiate, can
not stop to question every pronouncement of his 
teachers if he is to get through his crowded examina
tions. It is unfortunate that in many cases this means a 
permanent surrender of critical powers and a disability 
to distinguish wood from trees.

Don F isher.

Obituary

Mr. Joseph Dai.kin

It is with regret that we record the death of Mr. Joseph 
Dalkin, on November 22, at Stockton-on-Tees. Mr. Dal- 
kin had been a very earnest and loyal Freethinker for 
many years, quiet in manner, but always prepared to do 
what he could to advance the common cause. His death 
was very sudden, and he leaves behind him a memory 
that will be treasured by all who knew him. His son 
is the present Secretary of the Teesside Branch of the 
N.S.S., and promises to be a worthy son of a worthy 
father. At the funeral a Secular Service was conducted 
by Mr. J. T. Brighton. We offer our sincere sympathy 
to the surviving members of the family.

The State rests on—the slavery of the poor. If labour 
becomes free, the State is lost.— Max Stimer.

The man who goes alone can start to-day; but he who 
travels with another must wait till that other is ready, 
and it may be a long time before they get off.— Thorcau.

SUNDAY L E C T U B E  NOTICES, Etc.
Lecture notices must reach 61 Farringdon Street, London, 

E.C.4 by the first post on Tuesday, or they will not 
inserted.

LONDON
OUTDOOR

North L ondon Branch N.S.S. (White Stone Pond, IIamp 
stead) : 11.30, A Lecture. Highbury Corner, 7 3°<
Lecture.

West L ondon Branch N.S.S. (Hyde Park) : 3.30, Sunday, 
Messrs. Gee, Wood, Bryant and Tuson. Current Free
thinkers on sale.

indoor

South L ondon Branch N.S.S. (Gauden Hotel, Gaud«1 
Road, Clapham, S.W.4) : 7.30, Debate—“ Is the Catholic
Church a Block to the World’s Progress?” Affir.: Mr. «• 
Gee (N.S.S.) Neg.: Father Dunstan Pontifex, O.S.B.

South Place Ethical Society (Conway Hall, Red L10lj 
Square, W.C.) : 11.0, Professor J. C. Flugel—“ Morals a'u 
Reality.”

Study Circle (68 Farringdon Street, E.C.4) : 8.0, Monday, 
December 9, Mr. A. D. McLaren—“ Euthanasia, Ancient and 
Modern.”

W est Ham Branch N.S.S. (The Labour Rooms, 70 Grange 
Park Road, Leyton, E.ro) : 7.30, Mrs. A. Saran—“ ’l 'ie
Church Conflict in Germany.”

West L ondon Branch N.S.S. (“ The Laurie Arms,” Craw
ford Place, Edgware Road, W.) : 7.30, Debate—“ Is the Bible 
the Word of God?” Affir.: Q. S. McKelvie. Ncg.: b- 
Ebury.

COUNTRY

indoor

Birkenhead (Wirral) Branch N.S.S. (Beechcroft Settle
ment, Whetstone Lane, Birkenhead) : 7.0, Charles Owen, 
B.A. (Birkenhead)—“ British Political Ideals and the Baltic 
States.”

Birmingham Branch N.S.S. (Shakespeare Rooms, Edmund 
Street, Birmingham) : 7.30, Impromptu Debate—“ Indi
vidualism versus Collectivism.”

Blackburn Branch N.S.S. (Cobden Hall, Cort Street, 
Blackburn) : 7.0, Impromptu Debate on “ Evolution.”

Bradford Branch N.S.S. (Market Tavern Hotel, Godwin 
Street, Bradford) : 7.30, Mr. J. F. Harvey—“ Our Wonderful 
Universe.”

E ast L ancashire R ationalist Association (28 Bridge 
Street, Burnley) : 2.30, Mr. J. Clayton—“ Psychology and 
Religion.”

E dinburgh Branch N.S.S. (Unity House, Hillside Cres
cent) : 7.0, Mr. A. Copland (Glasgow)—“ Dogmatism.”

Glasgow Secular Society (East Hall, McLellan Gallei- 
ies, Sauchiehall Street) : 7.0, Geoffrey F. Asprev, If.Sc., 
Ph.D.—“ Botany.”

H ktton (Club Hall) : Wednesday, December 11, Mr. J. T. 
Brighton—“ Women.”

L eicester S ecular Society (Secular Hall Humberstone 
Gate) : 6.30, Mr. II. Cutner—“ Liberty, the Church, and the 
State.”

L iverpool Branch N.S.S'. (Cooper’s Hall, 12 Shaw Street, 
Liverpool) : 7.0, Miss Dora Seed (Skipton)—“ Why Democ
racy ?”

Norton (Co-operative, Hall) : 7.0, Sunday, December 8, 
Mr. J. T. Brighton—“ Civilization and Savagery Ancient 
and Modern.”

Sunderland Branch N.S.S. (Co-operative Hall, Green 
Street) : 7.0, Mr. A. Flanders.

Accrington (King’s Hall) : 6.0, Debate—“ Is Spiritualism 
Supported by Scientific Facts?” Affir.: Mr. Marks. Neg.: 
Mr. J. Clayton.

I S P E C IA L  O F F E R . j
i Essays in Freethinking l
I B y C H A P M A N  C O H E N .

The Three Volumes Complete of “ Essays Ini
! 
I 
!

T he Pioneer Press, 61 Farringdon Street, E.C.4. \
--------*

Freethinking ” will be sent post free for

7 s .  6 d .
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B O O K  B A R G A I N S

Essays on Love and Virtue
The Renovation of the Family—The Func
tion of Taboos—The Revaluation of Ob
scenity—The Control of Population— 
Eugenics and the Future, etc. Published 
7/6. Price 3/-. Postage 4d.

The Task of Social Hygiene
The Problem of Sexual Hygiene—Eugenics 
and Love—The Significance of a Falling 
Birth-rate, etc. Published 6/. Price 2/9. 
Postage 43id.

Impressions and Comments
Essays. Published 6/-. Price 2/9. 
age 4d.

rc

Post-

Affirmations
Literary Essays. Published 6/-. Price 
2/9. Postage 4^d.

The above Books by H avelock E llis.

Givers of Life, and Their Significance 
in Mythology

A Study in Religious Origins. By M. A. 
Canney. Published 3/6. Price 1/6. Post
age 2d.

Voltaire
The White Bull—The Adventure of Memory 
Madame de Maintenon—Thought for Fools 
—Wives Submit Yourselves— Epictetus to 
his Son, etc. Translated, with notes, by 
C. E. Vulliamy. Limited edition. Pub
lished 7/6. Price 3/-. Postage 5}<d.

Immortal Man
A Study of Primitive Funeral Customs 
and Beliefs about a Future Life. Published 
6/-. Price 2/6. Postage 3}4d.

Authordoxy
A Careful and Slashing Criticism of G. K. 
Chesterton’s Orthodoxy. Published 5/- 
Price 1/6. Postage 2d.

A ll as new. Only limited number of copies

Obtainable from T he Pioneer Press, 6i Farringdon Street, E C 4

----

DETERMINISM OR I 
FREE-WILL? ]

An Exposition of the Subject in the Light of the j 
Doctrines of Evolution. I

By Chapman Cohen. 

Half-Cloth, 2g. 6d.
SE COND E D IT IO N .

Postage 2Ld.

I T he P ioneer P ress, 61 Farringdon Street, E.C.4. j

11«̂  11  ̂■ » lt̂

A CA D EM Y CINEM A,
Oxford Street. Ger. 2981

Awarded the Volpi Cup at Venice, 1935, for the World’s 
Best Screen Performance PAULA WESSELY (of “ Masker
ade ” fame) in “ Episode ” (A).

UNWANTED CHILDREN
In a Civilized Community there should be no 

UNWANTED Children.

A11 Illustrated Descriptive List (68 pages) of Birth Con
trol Requisites and Books sent post free for« V/jd. stamp 

N.B.—Prices are now lower.

J. R. HOLMES, East Hanney, Wantage, Berks.
ESTABLISHED NEARLY HALF A CENTURY

J Reading for 
I

To-day

A rms & T he C i

i
.4

ergy
By

George Bedborough

The War Years are now 17 years behind 
us and a new generation has arisen that 
is not familiar with the attitude of the 
clergy during the strenuous period of 1914- 
1918. To-day their talk is of peace and 
the barbarisms of war. Then there were 
no greater cultivators of the war-spirit 
than the clergy. Mr. Bedborough has in 
Arms and the Clergy produced with 
marked success a handy and effective 
piece of work. This is a book that every
one interested in the question of peace 
and war should possess.

Price la . By post Is. 2d. Cloth, gilt, by post 2a. 3d.

Issued for the Secular Society, Limited by 
the Pioneer Press, 61 Farringdon St., E.C.4 

LONDON

i
1
i
!

•4
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Ì

The Question of the Moment

HUMANITY AND WAR
By

C H AP M AN  COHEN

Forty pages, with cover. T hreepence, postage id. extra. This is a Freethinker’s 
view of the whole subject of war, fearlessly and simply expressed. In order to 
assist in its circulation eight copies will be sent for Two shillings postage paid. 
Terms for larger quantities on application.

SEND AT ONCE FOR A SUPPLY

Issued for the Secular Society, Limited, by 
the Pioneer Press, 61 Farringdon St., E.C.4 

LONDON

jfj »««»I f 1^« 1^« 1 .̂« l ^ 1

__

| BRAIN and MIND

Dr. ARTHUR LYNCH.

i This is an introduction to a scientific psych- j 
| ology along lines on which Dr. Lynch is j
¡ entitled to speak as an authority. It is a J 

pamphlet which all should read. (

i i
j P rice - 6d. Y By post - 7d. j

^ — --------------— --------------4

¿A 7'uletide or 
U\ezv Year's ( ji/'t : —

The handsome Library Edition of

MODERN KNOWLEDGE
AND

OLD BELIEFS
This may be obtained from THE PIONEER PRESS 

for 2s. 6d. or, including postage, for 2s. Od. -

NOW READY

.«f«
!
i
!
!j THE CHRISTIAN RELIGION j

i 
i 
i 
i 
i 
i 
i
i
i
i

I
1
i
I
¡
£>----

B y

C olonel R. G. IN G E R S O L L

Price 2d. Postage y2d.

A list of Ingersoll’s pamphlets published by 

The Pioneer Press

About the Holy Bible - - 3d.

Rome or Reason? - - 3d.

IVhal is Religion? - - id .

What is it Worth? - id.

Household of Faith - id.

Mistakes of Moses . 2d.

The above will be lent post free Is. 3d.

1
I
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