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View« and Opinions

Allies in Blunderland
Philosophers have for a couple of dozen centuries 
been engaged in the search for wliat they have 
pleased to call the “  thing-in-itself,”  and theologians 
have been engaged for a longer period in the search 
for God. Neither have succeeded in finding what 
they were looking for. This is not surprising, since 
neither would have recognized it if they had come 
across it; and both are as far off succeeding as they 
were when they started their search. But as a re
sult of attempting to discover an unrecognisable 
something in an inconceivable world a curious recon
ciliation has been readied by some of the would-be 
discoverers belonging to both camps. It has been 
decided that the unknown God and the inconceivable 
“ substance,”  which is the material out of which it is 
said the world is made, are one. But both agree that 
they do not know what this “  reality ”  is like— the 
philosopher makes the statement with a little more 
certainty than the theologian— and both admit that it 
Would not be of the slightest use if they came across 
it.

So with absolute accuracy one may say that the 
“  thing-in-itself ”  is of no consequence in itself, it is 
of no value in itself, and it is of no use in itself. It is 
just a verbal heritage, a property that was created a 
long time ago before man had freed himself from his 
theological swaddlipg clothes, and which has been 
treated as an entail because few have had the courage 
to challenge it or to think out the problem anew. Its 
Rravitation towards an identification with “  God ”  is, 
in the circumstances, a natural development, and 
’night even be dignified as an illustration of some 
snch principle as “  The Inevitable Identification of 
Absolute Inconceivables for God, in itself, is of 
” o consequence in itself, is of no use in itself, and 
Stands as an heritage from a dark and distant past.

*  *  *

Sheer Irreverence
I am quite sure that a great many philosophers will 

take this as a very irreverent, and an inexcusably

flippant way of treating such an ancient institution 
as the “ thing-in-itself” ; and the irreverence and the 
flippancy will be raised to the nth degree when the 
subject of such treatment is God. Yet what I have 
said is unquestionably true, and I hope to demon
strate this to the full. Certainly millions upon mil
lions of men and women have passed through life 
without the slightest suspicion that there is such a 
thing as a thing-in-itself to be looked for. And those 
who have shoum this peculiar awareness of something 
they can never meet are quite unable to indicate any 
use for it, nor do they show any greater understand
ing of things after adopting it than they had before
hand.

Exactly the same is true of “  God.”  No man 
knows more of things after he has found God than he 
did before he discovered him. No one is able to show 
that he is better or wiser for believing in God, or 
that he is any way superior to the man who does not 
believe there is a God to look for. God and the 
thing-in-itself are an extraordinarily well-matched 
pair. They form a splendid couple, equally matched 
in their magnificent uselessness and unapproachable 
in their overpowering absurdity. It is small wonder 
they have been brought together as manifesting a 
fundamental identity.

The only ones to whom this superb pair are sendee- 
able are professional theologians and a certain type of 
philosopher. The latter finds it makes for an easy 
life, and saves him from the imputation of Atheism if 
he talks of the thing-in-itself as| though it were iden
tical with the object of religious worship. The theo
logian puts on the air of a philosopher, and loudly 
proclaims the reconciliation of religion with science 
and philosophy by perpetually asserting that science 
cannot touch the “  world of reality,”  that religion 
alone can bring 11s into touch with “  reality.”  We 
are, apparently, living in a world that is not the real 
world, and it is religion which alone has the power 
of opening up this “  real ”  world to us, and is able 
to explain that it in no wise resembles the only world 
we know. How on earth we are to deal with a world 
which in no wise resembles the world we know is a 
question that I am quite unable to answer.

* * *

A  Confession of Faith

Now I believe in a real world, but it is the 
world I know, not one of which I can form 
no conception. I believe in a real “  existence,” 
but it is the existence I know, not an undis- 
coverable existence which, in the jargon of the 
metaphysicians is conceived per se, and which, to 
use another Abracadabriacal formula is conceived in 
and by itself. I believe there is a very good and legiti
mate use for such words as objective and subjective, 
but it is not the stupid “  objective ”  which is believed 
to exist outside my world of sensational experience.
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I also believe in the use of such words as “  Mind ” 
and “  Matter,”  not as standing for mysterious enti
ties which underly phenomena, but as descriptive of 
categories of experience. I do not believe in these 
mysterious and inconceivable things, because I know 
they are the lineal descendants of the “ essences”  and 
“ principles”  of the medieval metaphysicians, and 
are, more remotely, descendants of those supernatural 
agencies that were once as thick as leaves in autumn, 
and which, whether used on behalf of religion or not, 
are the attenuated remains of gods and ghosts. In other 
words, I stick to the world I know. It is this con
fession of philosophic/ faith that I wish to make clear 
in what follows.

* * *

Making Science Absurd

It will, I think, help very considerably if I take one 
or two examples of the use made of this thing-in-it- 
self, this world of “ reality.”  Almost haphazard I take 
down from my bookshelves an interesting volume by 
that well-known bio-chemist, Professor Joseph Need
ham. In a chapter on “ Materialism and Religion,” 
he says : —

It would be extravagant to claim that the present- 
day scientific investigator sets down bits of absolute 
truth in his laboratory notebook, and armed with an 
infallible method, explores the real structure of an 
objective world. . . .  To say that the functions of 
the kidney or the brain can best be described in a 
mechanical way is not to say that they are mechan
ical and nothing else. The biologist is not com
mitted to any opinion as to what his animals are 
in themselves.

The italics are mine. I will leave the question of the 
“  real structure of an objective world ”  for the time, 
merely noting these curious expression’s. I am 
more concerned with the assumption that the brain or 
the kidney with which science deals are not, of neces
sity, the brain and kidney in themselves. If they are 
noli that, what are they?

What is the brain “  in itself?” It must, presum
ably be some brain that is different from the brain we 
know, otherwise it would be idle to attempt to dis
tinguish between the two. Rut if the brain we know 
is like the brain in itself, then on what ground can we 
say that the one known is not the real brain? Or, 
again, if we are talking of two really different things, 
why give them the same name— different things can
not be the same, even in the scientific laboratory. 
And as we mean bv a known brain something of a 
particular kind, with a particular function, why call 
the thing that is not of that kind a brain ? How can 
we recognize, even in thought, one tiling as like an
other when there is no resemblance between the two ? 
,So that, in the end, what Professor Needham is tell
ing is that the thing we know is never the thing-in- 
itself and if that be true, then it follows that we 
should never know the thing-in-itself even were it to 
happen, because we only know a thing by classifying 
it with things already known. But as we are asked 
to believe that things-iu-themselves are never like the 
things we know, it also follows that so soon as we 
know things-in-thwnselves, we cease to know them 
because by being known they cease to be what they, 
are in themselves and become something else.

I know this sounds like a very special kind of 
Chinese puzzle written in Chocktaw for the benefit 
of Irishmen, but the fault is not mine. I am merely 
trying to reduce to intelligible terms an unintelli
gible ]/reposition. The fault lies with those who, 
generation after generation persist in presenting a 
mere jumble of words as a scientific or philosophical 
proposition.

Scientists at Sea
In the circumstances it is not surprising to find Sir 

James Jeans, in the course of his Presidential address 
to the British Association, repeating the old- 
fashioned and quite meaningless statements that “ we 
can never know the essential nature of anything,” 
and that we are concerned “  with appearances rather 
than with reality.”  These statements are true only 
so long as we use “  reality ”  and “  essential ”  in a 
sense that robs them of all significance and value. 
But if we use them in the only justifiable 
sense, and mean by “  real ”  the things that 
are real to 11s, and essential as standing for 
factors that are necessary to the existence of any 
“  thing,”  then Sir James Jeans’ use of the words is in 
the highest degree nonsensical. If “  real ”  is to 
carry an intelligible significance it must be our real, 
cr the real as it exists in our world. In any other 
sense what I have said of the extraordinary jumble 
by Professor Needham applies with equal cogency to 
this presidential utterance of Sir James Jeans. The 
popularity of Sir James among a lion-scientific class 
of readers, and also among theologians, reminds one 
of the explanation given by Charles II. of the popu
larity of a parson of his day— “  His nonsense suits 
their nonsense.”

But nonsense is like treason in one respect. If it 
becomes established it goes under other names and is 
treated with the utmost respect. How often have we 
been told and by how many well-placed men, that, 
“  of course, we do not know what gravitation is in it
self,”  or we do not know what life is in itself, and 
so forth? But, so long as we use these terms with 
any meaning whatever, we do know what life 
is and we do know what gravitation is. Truly, 
if we mean only that there is more to learn 
about gravitation and life, the statement is so 
much of a truism that it is hardly worth the making. 
But “  life ”  is the name we give to express a special 
relation of an organism to its environment. “  Gravi
tation ” is the name given to the behaviour of par
ticles of matter in relation with other particles of 
matter. There is not vital phenomena and another 
thing called life. There is not the reaction of matter 
on matter and another thing called gravitation. Gravi
tation is the movements of matter; the specialized 
movements of an organism is life. To believe in any
thing else is non-sense in the purest sense of the word. 
Mr. Bernard Shaw, with his life force struggling for 
expression, the theologically-minded scientist with 
his talk of a “  reality ”  underlying the reality we 
know, are all repeating, in more sophisticated 
language the ideas of the savage with his personifica
tion of natural processes in terms of gods and ghosts. 
If it is said that our knowledge of things in themselves 
is partial at best, or that much of what we call truth 
may turn out to be error, or that there is much more 
to know about every thing, there should be no ques
tioning of such obviously truthful statements. Neither 
was there any great necessity for the statements them
selves. But to re-dress primitive superstition in the 
language of science and philosophy is surely to sin 
against the light— at best it is to exchange one absur
dity'for another.

But this type of error dies hard.. Old thought- 
forms persist with even those who think they are 
altogether free from their influence. The soul of the 
savage reappears as the "  principle ”  of the philo
sopher, the “  Mind ”  that is not the mind we know 
is displaced by a “ Matter”  that is not the matter we 
know. And none to say with Jack Point, “  Oh the 
pity of it.”

I must leave an examination of the nature of this 
superstition of the “  thing-in-itself ”  until next week.

C hapman Cohen.
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Charles Southwell and His 
Colleagues

“ They dwell apart, a calm, heroic band,
Not tasting toil or pain.”—Wtn. Morris.

“ Pioneers! 0  pioneers!”— Whitman.

Charles Southweu/ s name will always be remem
bered by Freethinkers as the first editor of the first 
definitely Freethought paper in the English-speaking 
world. This is not his only claim on our attention. 
During the stormy period prior to the birth of an or
ganized Freethought Party in England, Southwell 
stood in the forefront of the movement. His elo
quence, ability, and courage attracted the “  Intellec
tuals,”  and drew on him the full strength of Ortho
doxy, which was still mighty in our land. Diving 
when he did, he performed a high and useful task, 
and his keen, bright sword played havoc with impos
ture and superstition.

What we know of Southwell’s life is one of the 
romances of Freethought. Born in 1814, the year 
before the downfall of Napoleon, and the battle of 
Waterloo, he was the youngest of a large family, of 
thirty-three children. His father was a militant Free
thinker at a time when heresy was a danger, and not 
a pastime, and when over seventy years of age married 
a handsome lass of twenty. Charles was the off
spring of this unusual marriage of May and December. 
In his schooldays the character of the growing man 
revealed itself, for he was chiefly remarkable for 
playing truant, and for possessing a wonderful 
memory. When he left school, at the age of twelve, 
he had, to use his own words, “  knowledge enough 
to puzzle pedants, and ignorance enough to disgrace 
a Hottentot.”  His subsequent life was one great ad
venture after another. During his comparatively 
short life he was orator, soldier, actor, Socialist, 
Freethought advocate, writer, editor, and prisoner 
for liberty of speech. A t one period of his life he 
joined the Spanish Legion, formed for the purpose of 
assisting Queen Isabella to maintain her throne 
against Don Carlos. For two years this remarkable 
man consorted with this ragged regiment, and, in 
spite of loathsome surroundings, chronic starvation, 
and attacks of fever, he came through without serious 
damage.

O11 his return to England he built up a solid repu
tation by his oratory, rousing Freethinkers every
where by his fervid eloquence. I11 1841 he made his
tory with the publication of The Oracle of Reason, 
the first periodical entirely devoted to Freethought 
propaganda. The literary tone of the paper may be 
estimated by the contents, which included well- 
'vrittenl articles on ‘ ‘Symbol Worship,”  ‘ ‘The Theory 
of Regular Graduation,”  and “  Is there a God?” 
i'he effect was tremendous. The clergy, from the 
Archbishops and Bishops to the country curates, were 
alarmed at this bold challenge, and threatened South- 
Well with all the rigours of the law. With a true 
Soldier’s intuition, Southwell hit back hard. Faced 
with imprisonment for publishing literary and philo
sophical articles, he met force with force, and the 
Pages of The Oracle were laden with outspoken 
criticism of the Christian Bible and the clergy. The 
fight began in real earnest. On the appearance of 
lbe fourth number Southwell was promptly arrested, 
fried before Sir Charles Wetherell, and, in spite of a 
'Host eloquent defence, sentenced to a year’s im
prisonment, with a fine of £100. During Southwell’s 
imprisonment George Jacob Holyoake edited the 
Paper; and when lie, in turn, was sentenced to six 
months’ imprisonment, Thomas Paterson took his 
place. "  Bull-dog Paterson,”  as he was called, was 
audacity personified. He went to gaol, and his

speech for the defence was actually published under 
the caustic title of “  God versus Paterson.”  George 
Adams and his wife, Harriet, stepped into the breach, 
each to be sent to prison. William Chilton succeeded 
them, and kept the Freethought flag flying to the 
bitter end, which was hastened by the heavy debts 
incurred in the continuous law cases and the heavy 
fines imposed.

The Oracle of Reason lasted just over two years; 
but during its short and stormy career it created a 
profound impression, which, in due time, led to the 
formation of a properly organized National Free- 
thought Party. After his release from prison South- 
well carried on a Freethought mission in many places, 
and ultimately settled in New Zealand, where he 
edited the Auckland Examiner. He died in i860 at 
the early age of forty-six.

Southwell was a prolific writer, but most of his 
work was simply journalism. The most interesting 
of his books is The Confessions of a Freethinker, 
published in 1845, a candid and fascinating piece of 
autobiography. There is an elusive element in his 
short life-story. So much is vague that chapters of 
his career are blank. The few photographs of him 
have been described as unsatisfactory, and a 
biographer is reduced to inference. This much is 
certain. A  brilliant and unfortunate man, Charles 
Southwell fought well and suffered much in the cause 
of Liberty.

Let us be quite fair to the memory of Southwell 
and his brave comrades. They were working men 
and women engaged in a desperate fight against 
Tyranny on behalf of the freedom of speech. Their 
struggle was a prolonged battle against truly enor
mous odds. As the little ‘ ‘Revenge” earned an undy
ing name by hurling herself against the great battle
ships of Spain, so these Freethinkers have dsplayed 
extraordinary courage in attacking the tremendous 
Armada of Superstition. Christians sentenced the 
thinkers to prison, but the Freethinkers in turn, 
have brought the persecuting Church to the 
bar of Humanity. The clergy, still entrenched 
behind their money-bags, and, buttressed by 
State support, no longer have solitary Freethinkers to 
deal with, but now have to face a compact army upon 
whose banner is inscribed the significant and soul
stirring word, Liberty. ,

Mimnermus.

Nazi and Clerical Fascism
— —

“ In matters of religion there can only he two clear 
logical positions. One, the completest submission of the 
intellect to authority : to some lxx>k, or church, or man. 
The other, the most thorough assertion of the right and 
duty of individual thought and judgment. These posi
tions are so antagonistic that there can be no truce or 
peace between the defenders of the one and of the other. 
As Freethinkers we claim this right and duty of indi
vidual thought, the free and complete expression of the 
individual judgment. . . . We assert the right to think, 
and to tell openly and clearly all we can of what it is we 
think, and how we think it.”

Charles Bradlaugh, “  Champion of Liberty,”  p. 84b

T o-d ay, this statement in all its fearlessness is per
haps more urgent than even at the time when Charles 
Bradlaugh wrote these words towards the end of the 
last century. Internationally, the Freethought 
Movement is being ruthlessly opposed by two power
ful world movements which represent the most radi
cal and systematized forms of despotism conceivable 
— Fascism and Catholicism.

The nature of Fascism is not difficult to compre
hend, even to the dullest of minds. It is a system 
which ensures the perpetration of the will of its rulers
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by means of the physical suppression of the rebellious. 
By threat of physical violence it forbids people to 
organize to protect and further the recognition of 
their rights, and crushes the organized or individual 
propagation of criticism and constructive thought. It 
seeks to mould the thoughts of this generation— and 
especially the youth— to ensure the willing submis
sion of the next to the creeds and domination of 
Fascism. The system of Fascism itself— so grossly 
misrepresented under the title of leadership— assumes 
the inherent superiority of one class over another 
class and of one nation over all others.

The creed of Hitlerist Fascism was described by the 
German “  Reader ”  himself in the following 
words:— •

The great mass of the workers do not want any
thing more than bread and amusements. They have 
no appreciation for any sort of ideals. We aim at 
the selection of the new class of rulers, of those who 
are clearly conscious that by reason of their superior 
race they have the right to rule, and who will secure 
and maintain this rule over the broad mass regard
less of consideration.

There is no other revolution than the racial revolu
tion ; there is no economic, no politic, no social revo
lution, but only the struggle of the inferior lower 
strata against the ruling superior race.

The Nordic race has a right to rule the world, and 
we must make this right of race the guiding star of 
our foreign policy.

And we must not forget the Fascist treatment of 
women as a subordinate stratum of society, possessing 
only such social “  rights ”  as are bound up with 
woman’s privilege to be the chattel of some man, and 
otherwise the necessary instrument whereby the men 
are produced for Fascism’s conquering army. The 
race theory of Hitler is. distinctive of the German 
type of Fascism. In Austria, the superiority of the 
ruling body is based on religious creeds. But let us 
first note the factor which is common to all forms of 
Fascism : the assumption of the unalterable suprem
acy of one group over the rest of humanity, and the 
securing of their domination by means of a system 
whose existence is rooted in the use of physical force. 
It is these fundamental considerations which show 
that Fascism, under whatever guise it masquerades, 
is completely antagonistic to the principles of Free- 
thought and as such must be decidedly opposed by 
the whole of the Freethought Movement.

The unscrupulous brutalities of the Fascist regimes, 
although meriting the contempt and intervention of 
all right-minded people, nevertheless have an unfortu
nate tendency to distract attention from the essential 
issues involved. In this regard Austria is particularly 
worthy of mention. The justified publicity which 
was given to the February happenings in Austria was 
not directed sufficiently to the nature of the system in 
that country, and the forces in whose interests the 
repression was being operated. Many people even 
subscribed— and still subscribe— to the fallacious idea 
that the Austrian system was not Fascist, and that, 
on the contrary, Dollfuss’ opposition to Hitler was 
based on the aversion to Fascism of the governing 
clique in Austria. The Governments of Dollfuss and 
his successor have been decidedly Fascist in their 
methods. In the violation of the democratic consti
tution and the legal rights of the Austrian citizens, 
it differed in no way from Nazism. It'suppressed 
the vSocialist and Trade Union Movements, and re
sorted to most despicable methods to compel trade 
union secretaries to hand over the money in their 
charge to the new Fascist organizations. The con
centration camps functioned for the same purpose as 
did those in Germany. In spite of the Dollfuss pledge 
that no reprisals would be made against workers who

voluntarily surrendered after the February struggle, 
up to the end of June nine people had suffered the 
death penalty, six had been condemned to life im
prisonment and 975 people have been subjected to 
punishment which involves 1050 years of prison exist
ence, in most cases in violation of that pledge. These 
things coupled with a rigid press censorship and the 
suppression of all anti-Government propaganda prove 
conclusively the Fascist nature of the methods 
adopted.

In whose interests is Austrian Fascism being oper
ated? Whose dictatorial will is behind the Austrian 
Fascist machine? As in Germany, it serves to en
sure the continuation of the economic exploitation of 
the masses, and thus stabilizes the powder of the in
dustrial magnates and the landed aristocracy who 
financed it. But in Austria, as distinct from Ger
many, Fascism is being used to preserve class domina
tion in other than the economic sphere, for it has be
come a powerful prop of the rule of the priesthood. 
The will of the Catholic Church is unquestionably 
supreme under a régime which lias accepted the re
sponsibility for the following events. Towards the 
end of last year, the Dollfuss Government suppressed 
the Austrian Freethought Union, and its secretary 
was prosecuted for instigation to rebellion. It must 
be remembered that the Freethought Union between 
the years 1919 and 1932 had so aroused the Free- 
thought conviction in sections of the Austrian people 
that 170,000 faced the social stigma entailed by public 
resignation from the Church in a clerical country 
during that period. Further, all non-Christian marri
ages have been declared invalid in Austria, and the 
children of such marriages illegitimate, unless a 
second “  real marriage ”  in the Church displaces the 
civil marriage. The Christian! Government has actu
ally threatened employees with dismissal if they did 
not join the Catholic Church, and then has proudly 
boasted of the fact that 50,000 people had returned 
to the Church in a comparatively short space of time. 
It goes without saying that the “ right of the parent” 
to determine a child’s education (an inviolable prin
ciple according to English Catholics intent on pro- 
Catholic legislation in favour of their schools) has 
been violated without compunction, and that now all 
Austrian children are compelled by law to attend re
ligious instruction in school. No wonder the Doll
fuss Constitution contains in its preamble :_

I11 the name of God the All-Powerful from Whom 
proceed all rights, the Austrian people receive this 
Constitution for a Federal Christian German State 
on a corporative basis.

Thus the Inquisition period of the Catholic Church 
is being revived in Austria to-day, in order to stabilize 
Catholic power. The legislation of Clerical Fascism 
in Austria proves conclusively that the Catholic 
Church has not renounced the use of physical violence 
to achieve its end.

The opposition of the Catholic Church to the Hitler 
Government in Germany is not based 011 its antipathy 
either to the methods which are being adopted or to 
the purpose they serve in suppressing political free
dom and upholding economic exploitation. The in
clusion of prominent Catholics in the recent “  clean
up ”  proves nothing of the anti-Fascist character of 
the Catholic Church. For the Church has already on 
Hitler’s accession to power declared : —

. . .  its sincere readiness to eo-operate to its best 
ability with the new government which has pro
claimed as its goal to promote Christian education, 
to wage a war against Godlessness . . . and to pro
tect the rights of the Church.

The present antagonism between the Catholic 
Church and the Nazi Government in Germany is due 
solely to the fact that the Catholic Church is not bene-
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firing sufficiently from the fruits of suppression.
The practice of the Catholic Church to-day, as 

through the centuries, has remained true to the 
Church’s political theory, so aptly summarized in the 
editorial columns of the Catholic Herald : —

The Catholic Church is always prepared to come 
to terms with any Government in the world. Pagan, 
tyrannical, dictatorial, republican, imperial, mon
archical, the Church makes no distinction. She is 
concerned solely for the souls of Her children.

We as Freethinkers are the historical opponents of 
Roman Catholicism because of its repression of 
mental freedom. In the words of a Freethought 
pioneer we believe : “  There can be no thought if the 
freedom to think is warped and molested. There can 
be no knowledge if a Catholic censorship blots out the 
pages of the books from which we would learn. 
Thought and knowledge, these are the things we are 
protecting.”  The knowledge of the support and 
identification of Roman Catholicism with Fascism is 
important to us, however, in that it is a concrete ex
ample of the repressive nature of the Roman Church 
which can be understood in its crude physical form by 
people whose minds do not easily grasp the more 
subtle system of Catholic religion. The hatred of 
Fascism is widespread. Let us show the alliance of 
Catholicism with this despotic movement, and we 
have made it easier for many to question and doubt 
the value of an institution which up to now they have 
perhaps taken for granted. Thus we facilitate one 
step in the process of conversion from blind accept
ance and obedience to reasoned thought and know
ledge.

E dith Moore.

Two Prayer Books

T he Church of England would be rich if duplication 
of documents, bibles and creeds implied wealth of 
thought. Since 1881 the Church has been perplexed 
rather than aided by its possession of a Revised Ver
sion of its Sacred Book. It cannot bring itself to dis
miss the “ Authorized”  Version. It is “ authorized,”  
of course, by Parliament; nolxxly knows what its 
“  Author ”  thinks. He may perhaps dislike both 
Versions of His Holy Bible.

It is usual to say that if two documents contradict 
each other, one must lie false, although the other may 
not be true. In the case of the “  divinely inspired ” 
Word of God, it is not safe to say that Jehovah 
“ authorizes ”  even one “  word ”  of “ His Word.”

A  Prayer Book is different. It is not what God 
says to man, it is presumably what man says, or what 
some men think man ought to say, to God. The 
pious, and often very preposterous authors were only 
“ inspired”  in the same way that an eloquent talker 
is often said to be “  inspired.”  Crudities and con
tradictions need disturb nobody; indeed they make a 
Frayer Book more human. Besides our Church has 
thrown aside a dozen Prayer Books in the few cen
turies of its existence. Revisions are always justifi
able.

To-day the Church has two full and complete 
Frayer Books to l;oast of— if we can imagine anybody 
boasting of so dubious a possession.

To distinguish the volumes, it may be well to con
tinue to call the older and “  authorized ”  one the 
Fook of Common Prayer, and the newer one the Book 
°f Uncommon Prayer.

A  Church-goer at present has to know which of 
tlie two hooks he must carry about on Sundays. A 
visitor to a seaside Church may find himself praying 
“  differently ”  from his fellow-worshipper if he has
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brought to a strange town his old familiar “  Dearly 
Beloved Brethren ”  book.

A  mourner at a recent funeral has expressed his 
annoyance. His relative was buried to a new tune. 
He expected to hear the usual (the “  Common ” ) ser
vice wherein the most melancholy pessimism is such 
a comfort to miserable Christians, who apparently like 
to be reminded that “  Man is born to trouble 
as the sparks fly upward.”  He is also accus
tomed to a specially virulent part of St. Paul’s 
polite arguments (“  Thou Fool ”  is a typical phrase). 
Instead of which, our mourners listened to a lively, 
cheery little piece about “  Our light affliction which 
is but for a moment.”  There is even a somewhat 
humorous change which mourners may be able to 
laugh over— later on. Instead of saying rather un
kindly that “  it hath pleased God to take ”  our poor 
brother, the Uncommon Prayer puts the boot on the 
other foot. Now we “  commend our dear (and dead) 
brother ”  into God’s hands, for all the world as if we 
had strangled him ourselves.

An enterprising publisher, Mr. Humphrey Milford, 
has thoughtfully issued a handy volume containing 
both th e R u b r ic k s  ”  as they are called. This word 
is typical of the absurd anachronism of the whole 
thing. It seems to be still necessary to address the 
Deity in the language current in England in 1662. 
God still spells “  judgement ”  with the discarded 
“  e ” ; Choirs are still “  quires ”  in His sight; and He 
is still a Quaker, retaining the1 “ Thee” and "Thou,”  
and “  curseth ”  and “  remaineth.”

Perhaps we are wrong to criticize. The “  Re
visers ”  know best. A  non-existent Deity is appro
priately addressed either in a dead language, as in the 
Catholic Church, or in obsolete forms of an existing 
tongue, as our Church does.

Whether the Uncommon Prayer Book is legal or not 
we do not know. It lias been passed by the Church 
Assembly more than once. The House of Lords ap
proved of it by a big majority, but the House of Com
mons twice declined to pass it. The King is often 
called the "  Supreme Head ”  of the Church, but this 
book could not apparently reach the Supreme Head 
except through Parliament. Some Churches use it 
to-day, some do not. Some use it sometimes. Even 
the publisher, who surely ought to know more than 
we do, prints a significant warning, prominent in 
large type, saying : —

The publication of this Book does not directly 
or indirectly imply that it can he regarded as author
ized for use in churches.

They add (in still larger type) what the Uncommon 
Prayer Book would have had as its title if it had been 
authorized.

The differences between the two books do not ap
pear to be of the remotest value or importance either 
to the people who pray or the God who is addressed. 
The 1662 Prayer Book contains, of course, some fine 
phrases, which are reproduced in the Uncommon 
Prayer Book. The 1662 book was a compendium of 
nonsense from beginning to end, and deserved re
vision of a most drastic character. We wish that the 
new book offered even five per cent of greater wisdom.

The most interesting “  Change ”  is an “  Alterna
tive Table of Lessons ”  (passages from the Bible to 
be read aloud in the course of the service). Some of 
these elegant extracts were so atrocious that they 
offended even a parson. The natural remedy, one 
would think, would be to cut them ruthlessly out, 
declaring that the Church now repudiates their vile
ness. This is something that "  is not done ”  in 
Church circles. The old abominations are still avail
able, and as long as any parson enjoys them or his 
congregation can stomach them, it is proposed to per-
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petuate them. The Uncommon Prayer Book merely 
offers the more squeamish ones the chance to read 
more innocuous passages. It is done in such a way 
that the contemned textd can be thus “  dodged ” 
every time they rear their heads. But they are still 
there all the same.

The Catholic section of the Church wins all the 
“  honours ”  easily. The new Calendar adopts many 
“ Saints”  not recognized by the 1662 Book, including 
Popes, Monks, Abbots and “  Martyrs.”  Bishop 
Valentine is silently but effectually slaughtered. 
Bishop Ninian (of Galloway) is added. “  Edward, 
King of the West Saxons ”  goes, and “  Oswald, King 
of Northumbria ”  comes in. The Virgin Mary is 
called “  Our Lady ”  on her “  Annunciation Day ”  
(March 25), but is stilt the Virgin Mary on her 
“  Nativity ”  (September 8— year not given).

Childishness is as typical as the mustiness of the 
Uncommon Book, but in the old book we were at least 
spared such bad rhymes and worse tastes as this 
specimen of the religious “ thought”  of to-day: —  

“ From all ill dreams defend our eyes,
From nightly fears and fantasies,
Tread under foot our ghostly foe,
That no pollution we may know.”

Those nasty lines occur in the new ritual called 
Compline (a service favoured by Anglo-Catholics, a 
sort of late-o’night service, after ordinary Christians 
are becoming human beings, tired out with the duties 
of the Day of Rest).

The Marriage Service, we need hardly say, is not 
wholly abolished. But “  objectionable ”  words are 
omitted. It is now stated that marriage was “  or
dained ”  “  for the increase of mankind,”  which reads 
almost as objectionably as the ancient words “ for the 
procreation of children.”  It is no longer “  a remedy 
against sin.”  The bridegroom is now not to “  wor
ship ”  the bride, but only to “  honour ”  her, what
ever that may mean. He is not to “  endow ”  her 
with all his worldly goods, but only to “ share”  them 
with her (there is no suggestion that it shall be a 
fifty-fifty share, it may be only a ninety-nine-one 
arrangement). And woman need not any more swear 
to "  obey ”  her husband.

I11 the case of the Funeral Service there is pro
vided an appeal to the Bishop if the chief mourner 
has any dispute with the Cemetery Chaplain as to 
whether the corpse shall be buried with Common 
Prayer honours, or Uncommon Prayer. But although 
the new Marriage Service is equally the choice of an 
“  Alternative Rubrick,”  no similar Court of Apjreal 
is mentioned.

The “ Commination Service”  is improved in charac
teristic fashion : by using a different phrase for the 
1662 “  Curse ”  now in disrepute. Instead of
“  Cursed he ” — we are to say (alxmt Blasphemers, 
for example) “  Them God shall judge.”  It reminds 
one of the choleric General who said to an offending 
musician (in the restraining presence of a royal visi
tor) : “  You— naughty— man, you know what I
mean !”  God will know what to do with these blas
phemers and others.

While there is nothing important in any of the "re
visions,”  some of the proposals are more amusing than 
others. The most laughable perhaps is the treatment 
of the Athanasian Creed. All the Creeds are absurd. 
To have three creeds is in itself utter nonsense. No 
intelligent church-goer believes any of the creeds in 
their 1662 sense, but nobody dares to propose any real 
amendment. Two creeds are to remain without alter
ing even a comma. The spelling is left in the same 
obsolescence as the ideas.

But the whole church hates to use the Athanasian 
Creed. W hy? Solely because it stipulates frankly 
the penalty attaching to unbelief. There is no sense

in Christians pretending that they repudiate the basic 
belief that “  he that believeth not shall be damned.”  
The creed of Athanasius was the favourite for 
centuries, mainly because he shouted aloud his dog
mas, made them incapable of misconstruction, and 
proclaimed the fate awaiting unbelievers. Nowadays 
Christians still believe in salvation by faith, but 
“  damned ”  is a damned naughty word, in! the worst 
of taste.

The Uncommon Prayer Book therefore proposes to 
omit— not the Creed, but only the plain statement 
that “ this is the Catholick Faith,”  and that if you 
don’t believe it you will “  without doubt perish ever
lastingly.”  They see none of the incredible fooleries 
of the creed, which are only more idiotic than the 
same statements in other creeds because here Athan
asius "  explains ”  them so unmistakably.

If the Uncommon Prayer Book is adopted, the 
clergy will have a number of options in regard to this 
Athanasian Creed. (1) Those priests who wish may 
carry on as before, swallowing it whole. (2) A  priest 
who so desires may never use it at all. (3) Any priest 
may divide it up into given ‘ sections, omitting the 
parts he dislikes. (4) He may sing it, or recite it, or 
leave it to the congregation to do either or neither, 
in part or as a whole, sometimes, or at other times or 
never.

Common or uncommon, this is essentially a hand
book of superstition which may or may not have been 
in harmony with mass opinion in 1662, and to that
extent may have been at least honest. But even in
that age it was behind and not even abreast of human 
culture, morality, and logic. To rehash such be-
nighteduess with the unanimous approval of the
church ought to be impossible in the present age. It 
would be inconceivable if men like Bishop Barnes and 
Dean Inge had the courage of their pretences.

G eorge Bedborough.

Acid Drops

A pious contemporary reminds us, with a picture, that 
religious services arc regularly conducted by the sea
shore at many sea-side resorts. At the same time we are 
reminded of the impudence of the pious in thrusting 
their stupid beliefs on people who do not want them. If 
a number of holiday-makers were to lodge a complaint, 
we doubt if the police would do anything in the matter. 
In this country, religionists are permitted to make 
nuisances of themselves without let or hindrance. This 
proves that England is still a Christian country.

A lecture was recently given in Norfolk by the new 
Vicar of Stiffkey, which dealt with the Customs, Habits, 
Language and Superstitions of Norfolk. Mr. Fitch made 
the lecture very entertaining by numerous stories of this 
interesting population. Witches are still actively exis
tent. Aviation is not favoured by the masses, who re
gard it as “  too bumptious to God Alm ighty.’’ Mr. 
Fitch heard objections raised to stained-glass windows, 
by some natives who said, “  Why not keep to plain 
glass just as God made it?”  Summer-time is disre
garded, the Norfolk peasant preferring what he calls 
“  God’s Time.”

The Vicar of Stiffkey was lecturing about Norfolk 
superstitions, and did not therefore touch on more 
numerous and infinitely more harmful widespread super
stitions. For a list of those we must refer our readers to 
the Bible and the Prayer Book. Many are added even 
to these. Norfolk itself can boast (if it is possible to 
boast of so benighted a delusion) of jxrssessing a sort of 
Ideal Home Exhibition. It is the “  Holy Cottage ’ ’ at 
Walsingham. This is advertised and guaranteed to be 
“ a genuine copy of the very cottage in which our Lord 
and His mother lived at Nazareth.”  Of course it would



September 16, 1934 THU FREETHINKER 583

be undignified to possess also tlie Carpenter’s Shop 
where His Father earned the “  dough.”  Joseph indeed 
must have had two homes. He is never mentioned in 
these stories. He was a sort of “  illegitimate ”  parent.

One often hears the word “  Shucks ”  in America. It 
is a Norfolk word, and means “  Devils.”  Passion 
Plays were once popular in Norfolk even if they did not 
originate .there. Mr. Fitch states that the oldest passion 
play known in the county was “  The Tragical History 
of Pontius Pilate and Judas Iscariot,”  which gradually 
became abbreviated into the more familiar title, “ Punch 
and Judy.”  The lecturer said that many, if not all, 
Norfolk farmers, still pay their rents twelve dajrs later 
than the Gregorian modern quarter days (Twelfth Day 
instead of Christmas Day, etc.). Superstitions, includ
ing religions, are in the main a mere worship of all that 
is old because it is old.

A parson sometimes hits on the truth without know
ing it. Thus, the Rev. J. E. Whincup, of St. John’s, 
Herne Bay, frankly admitting that many churches are 
empty, and that there is a general decline in church- 
going, said, he thought, it was largely due to an im
pression that the Bible was out-of-date. The trouble 
was, he said, that many were like children who gave up 
all belief in fairy-tales or Santa Claus, and went to learn 
nothing better in a higher standard. What this parson 
catches a dim glimpse of is that many people perceive a 
strong resemblance between the fairy-tales of their 
youth, and the stories and beliefs of the Christian re
ligion, and rightly conclude that the Christian creed is 
of no interest for the adult intelligence. This attitude is 
a quite healthy one, and socially useful. For it leaves 
the adult intelligence free to engage with Causes and 
Movements of more social advantage than religion, with 
its wastage of human time and energy in the unprofitable 
antics of praying and worshipping, and of begging 
favours' from a presumed deity.

Many of the churches and chapels run a Sunday even
ing service at the local cinema or hall, and they invari
ably report how “ encouraging ”  such services are. One 
candid reporter, however, volunteered this information : 
"  I’m afraid that, as the service was inside the theatre, 
most of those present had come from the churches.”  The 
same could be said of almost all such services. But those 
reporting the progress of God’s work usually have the 
wit to see how inexpedient it is to let the cat out of the 
hag.

“ God helps us,” says the Rev. W. J. Grant of Accring
ton, “  not by altering things, but by helping us to bear 
them.”  As this journal has often said, the worst evil 
of religion is that it dopes ifs dupes into accepting con
ditions of life which ought to be intolerable. Slaves use 
their chains to break the heads of their saviours.

The-Rev. A. E. Paine paints a “ black picture’’ of 
Russia. He quotes Benin's widow as saying that 
“ Russian Protestants arc worse enemies of the prole
tariat than the old Orthodox Christians.”  Mr. Payne 
says that recent atheistic propaganda in Russia is “ un
paralleled in its intensity, thoroughness, bitterness and 
universality.”  It annoys Mr. Payne that the Soviets op
pose even m s views. lie  tearfully objects to the des
truction' of “  not only Christianity but all religion.”

Even a very'- little one,”  as the young lady said.

Principal P. W. Evans has discovered the (to him) 
strange fact that the late Charles Haddon .Spurgeon 
“ never tired ” of the “ faith which he preached.’ ’ It 
often happens that five-thousand-a-year jobs invariably 
Produce similar “  tirelessness.”  The present Minister 
°f the City Temple, who is tirelessly riding in a good 
niotor-car to attractive spots in Australia, has declared 
that the City '1 ’emple will have to use force to make him 
Rive up his job there.

Some preachers make a shrewd guess at what the con
gregation is thinking. The Rev. Reginald Gascoyne 
’magines them saying, “ Is what the preacher is saying

really true, and does he really believe it? ’ ’ We imagine 
that at least some of the more experienced give a nega
tive answer to both the questions.

A pathetic note appears in the Christian World from 
an impecunious “ brother.”  He says, “ Have I no friends 
to help me?” And he answers his own question, “ Yes, 
plenty of them. Beautiful hearts but poor pockets.” But 
what does the brother want ? Big pockets and no 
heart ?

It is a lovely idea of some Christians to abolish all 
divisions in the religious ranks. Dr. A. E. Garvie pre
dicts or hopes that “  there must be but one religion.’ ’ 
It is a fascinating dream for an Atheist to imagine which 
of the multitudinous religions of mankind would be 
“ the” survivor. Would Jehovah and Christ resign, or 
the “  True Prophet ” (Mohammed and Joseph Smith and 
others all answer to this description) submit to be blotted 
out? You may be quite sure that underneath all this 
Christian pretence all Christians imagine that t h e i r  
religion would be the Aaron’s Rod eating up all its 
rivals.

A reader at a small “  refined ”  seaside resort 
gives us an excellent specimen of how Sabbatarian
ism works against the common interest, even in 
regard to nuisances which everybody dislikes. Cer
tain noises from loud-speaking machines and from 
aeroplanes flying low for advertising purposes have 
led to the usual demand for “  a quiet Sunday.” 
Consequently the two cinemas have been closed 
down, the crowds they would have entertained are 
much noisier on Sundays than on week-days, and 
although church-goers would in any case have escaped 
the “  noisy noises ”  which provoked the Sanctimonious 
nt.tack, these rasping lomKspeakers stjill disturb all 
chance of a quiet, read or rest six days every week. No
body at all has gained anything by this narrow-minded 
conception of Sabbatarians, except the Sabbatarians.

The anti-God movement, according to Mr. Frederic C. 
Spurr, is progressing by leaps and bounds, not only in 
Russia, but everywhere, including Great Britain. "  It 
is rank folly to ignore it.”  Mr. Spurr traces its causes 
to the terrible misdeeds of the Russian Orthodox 
Church under the Tsars. He adds, as contributing 
causes, “  the materialist interpretation of history and 
the intoxication produced by physical science.’ ’ The 
former can hardly be called a " cause ”  of materialism, 
and, the latter is a meaningless phrase. Intoxication is 
a “  spiritual ” phenomenon, scarcely likely to be “  pro
duced ”  by learning facts about life. The real cause is 
that religiqn is being found out.

“  One who has had much experience in the Indian 
Mission Field,”  tells the readers of the British Weekly 
how admirably religious “  unity ”  can be secured. Ail 
that is wanted is for all religions to join together and 
become— Christian! How easy. It is like a burglar ex
pecting to be welcomed when he comes to “  unify ’ ’ our 
property with his own— in the rest of the “  swag.”

Dr. Janies Black has written a book called The Mystery 
oI Breaching. Our own feeling is that the real mystery 
is the Mystery of Listening to it. Another writer, John 
Scot ford, says, “  nothing would do more to improve 
the quality of sermons than a greater readiness on the 
part of lis,tellers to walk out. You say this is rudeness. 
Is it any greater discourtesy than is shown by the 
speaker who keeps people there for the satisfaction of 
the speaker’s egotism?”

A story of how a converted business man determined 
to live the full Christian life, is given, by the Rev. A. E. 
Whithara in the Methodist Recorder. This unnamed man 
had 400 employees whom he called together and told 
them all henceforth “  to run that business as a Christian 
should run it.”  Probably he meant well. Possibly lie



5§4 THE FREETHINKER September 16, 1934

1
told them not to cheat or overcharge. He could that all Christendom is with them, but one must be 
hardly have told them to distribute the property amongst  ̂ allowed to smile at such optimism—especially as some 
the poor, and if they caught a thief “  lifting ”  a coat in of the speakers are Germans, who have utilized the 
the ready-made department they were to invite him to 1 occasion for a vigorous defence of Hitler and Nazism.
annex a few other garments also, to “  give to everyone 
that asketh,”  and if a fellow called and made an assist
ant go for a walk during business hours he should go 
twice as far as asked. The fact is that in all proba
bility Conversion meant “ business as usual,’’ and a hope 
that greater piety would increase the profits.

The Methodist Recorder reminds us that the old Metho
dists used to seek the guidance of God by the simple 
and easy method of casting lots. Wesley himself, we 
believe, often followed this way of finding out what God 
wanted him to do. It may not be ideal, but then few 
ways are half as conclusive as tossing a penny or putting 
a number of different solutions in a hat and drawing out 
one of them— after asking God to see that h i s  bit of 
paper was the one we should draw. But, while the 
Recorder dare not condemn so sanctified a way, which it 
admits produced “  sometimes marvellous appropriate 
results,”  it rather plaintively sighs “  None of these 
methods are favoured to-day.”  All the same, we doubt 
if the newer methods whatever they are, produce equally 
“  marvellously appropriate results.”  Prayer is a poor 
substitute for a decent dice box.

The Rev. George H. Firth asks, “  Is Christianity 
played out?”  No, is his answer, “  I believe it is just 
being played in.’’ And the proof? It is that he won
ders “ if ever there was an age in which young people 
were more devoted to the true, the good, and the beauti
ful.”  Mr. Firth is fairly right in his observation, but 
these tendencies of our young people is a certain proof 
that Christianity has ceased to influence them. In the 
ages of Faith, these tendencies were discouraged as the 
influence of the Devil.

The Rev. J. H. D. Dixon is by no means in agreement 
with some of our religious weeklies and parsons that the 
B.B.C. has proved a veritable god-send for religion. Being 
a Catholic, and therefore—in his opinion— a greater 
authority on the question than a mere Protestant or lay
man, he roundly declared, the other day, “  You cannot 
broadcast a soul.”  To this magnificent piece of illu
mination, the obvious retort would be, nobody] said you 
could. But Mr. Dixon continued by pointing out that 
God “  is not to be regarded as listening-in to a loud 
speaker.”  But why not? Wei have heard many 
human speakers delivering the message to God far more 
brazenly than any moving coil. One can shut off the 
wireless set but, heaven knows, you can’t always 
shut off a human when lie is set thoroughly going in 
prayer.

Mr. Dixon did not think the doings of Noah and Na
both, Jehosaphat and Jonah, had much to do with real 
worship. But why limit the argument to some Old 
Testament heroes ? Why not add the New Testament 
ones? Then again, religion is not, except for certain 
sects, based on the Bible at all. Millions of people have 
been thoroughly religious without even knowing that the 
Bible was in existence. But towards the end of his dis
course Mr. Dixon let the cat out of the bag. “  Many 
listeners to church services,”  he pointed out, “  did not 
contribute to the collection, but did contribute to the 
B.B.C. This body, therefore, should, in strict justice, 
mete out to the churches and their officers a fair share of 
the collection money.”  Hear, hear! But is it not strange 
how this question of cash and religion simply cannot be 
separated ?

The Bishop of Chichester has been presiding at a meet
ing of the U.C.C.L.W., which has tlie hearty support of 
the W .A.P.I.F.C. These initials stand for two Christian 
bodies, the Universal Christian Council of Life and Work, 
and the World Alliance for Promoting International 
Friendship through the Churches. The Bishop thinks

We were even told that “  millions of Germans believe 
that Herr Hitler has been sent by G od!” But why 
shouldn’t pious Germans be just as silly as other pious 
people? Are not Christian clergymen “  called,”  and is 
not the Pope believed to be God’s Vice-Regent on earth 
by millions of the faithful ? Why not give Hitler a 
halo and have done with it?

There is going to be a big pilgrimage of ex-soldiers 
of all countries to Lourdes. With that craftiness which 
is greater in the Roman Church than in other 
Churches, she is exploiting the stupidity and credulity 
of thousands of people in what she terms “  the interests 
of peace.”  The unfortunate men, many of whom will 
probably be lame or halt or blind, will go in the hope of 
getting cured; and if nothing happens, they will be told 
that their prayers for peace to God have been wafted to 
heaven through the only priests, bishops and cardinals 
that God has authorized for the purpose, and that is holy 
work enough. This exploitation of ex-soldiers actually 
in the interests of religion, but ostensibly in the in
terests of peace, sickens one.

There are now over 1,600 churches more in England 
and Wales than 90 years ago. Allowing for the increase 
in population, this is surely far1 too many— especially as 
new ones are being constantly built. In addition, one 
must note that the Roman Catholic population has in
creased in the same time from 500,000 or so to nearly 
3,000,000, and the number of converts to this religion is 
about 10,000 a year. These figures show that the 
Christian Church is by no means beaten in its fight with 
Freethought. There is hard work still before those who 
believe in freedom of thought and speech and science. 
The fight is not yet over.

The British Weekly gives its readers every week an 
editorial “  Prayer.”  We often suspect that while osten
sibly addressed to the Deity, the editor is “ letting off 
steam ”  against his proprietor or some busy-body share
holder who is making him do something he would rather 
not do. Last week the pious editor prays that God will 
reveal to him some “ way of life by which in secret ”  he 
“  might be at peace.”  Or perhaps it is only that he 
would like another week or two at his favourite sea-side 
resting-place. We extend our sympathy.

Fifty Years Ago

R iri.icai. criticism has resulted in the scepticism of 
Strauss, Baur, Renan, Reville, Colenso, Greg, New
man, Arnold, and the author of Supernatural Religion. 
Scientific criticism has revealed a huge gulf of contradic
tion between the Bible and the truths of astronomy, geo
logy, and biology. And popular criticism, as conducted 
by such men as Thomas Paine, has shown the Bible o]>- 
posed to morality and common sense. The plenary inspir
ation of the “ blessed book” is almost entirely aban
doned; to educated persons.”

All other dogmas necessarily join in this process of 
dissolution. Hell-fire, Eternal Punishment, the exist
ence of the Devil, .Salvation by Faith and the divinity of 
Christ are all being fiercely debated. Matthew Arnold 
goes further : he drops miracles and sneers at the idea 
of a Personal God. All this discussion must lead to 
negative conclusions; it means throwing upon the Bible 
the light of Truth ; it means that the Bible is dying 
through being found out. Like a polar ice-field, it was 
once whole and rigid ; but the increasing warmth of dis
cussion has slowly broken it up into floes and bergs ; and 
these melt away as they float down to the great sea of 
knowledge.

The ' ‘ Freethinker,”  September 14, 1884.
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, T O  C O R R E S P O N D E N T S

T. H. DlSLEY.—Sorry we have not the time to write what 
must be an essay in the form of a letter if we were to reply 
fully to your letter. Articles and notes on Faith Healing 
appear from time to time. But so far as these reported 
faith cures occur there is no more in them than takes place 
in ordinary medical practice every day in the week. The 
faith in a bottle of coloured water, or a magical potion can 
do all that is accurately reported as having been done by 
faith in Jesus.

C. F. W orley writes that the story of the old lady who 
prayed that she might die on a Saturday night so that her 
first day in heaven should be on a Sunday, was actually 
true in the case of a relative of his. She prayed repeatedly 
that she might die on a Saturday for this reason, but death 
took place on Tuesday, so unless her journey was long 
delayed she arrived in Heaven on a Wednesday.

H. H. Murphy and H . J. H astings.—Many thanks for 
cuttings.

1). Dawson.—Naturally the small man looks for some way of 
earning distinction, and you have probably struck the nail 
on the head. We note what you say about “  Acid Drops.”

J. H ampson.—You must not expect the editor of a daily 
paper to reprint a straightforward criticism. All the same 
it is well to keep up the bombardment.

J.V.S.—We are trying to dispense some fog, but we arc pain
fully aware that the number of people who have either the 
capacity or the inclination to carefully think out a knotty 
problem are few.

The "  Freethinker “  is supplied to the trade on sale or 
return. Any difficulty in securing copies should be at once 
reported to this office.

The offices of the National Secular Society and the Secular 
Society Limited, arc now at 6S Farringdon Street, London, 
E.C.4. Telephone: Central 13̂ 7.

The " Freethinker "  will be forwarded direct from the pub
lishing office at the following rates (Home and Abroad) : — 
One year, is/-; half year, 7/6; three months, 3/9.

dll Cheques and Postal Orders should be made payable to 
"  The Pioneer Press," and crossed "  Midland Bank, Ltd., 
Clcrkcnwcll Branch."

Sugar Plums

Once more we call the attention of our readers to Brad- 
Etigh Sunday. We hope they will turn to the last page 
°f this issue, where they will find full particulars of the 
anniversary meeting, which is to be held at Brookwood.

At every meeting of the British Association there> is a 
crowd of more or less well-known parsons that follows the 
Association round like a lot of hungry sharks waiting to 
pick up scraps on which they may feed. The Aberdeen 
nieeting followed the general rule, and there was a spate 
°f sermons on what we suppose must be called “ Associa
tion Sunday,” which were listened to by a number of 
fame scientists. The humbug of pretending to believe 
that the medicine-man has something of importance to 
t°H the world has tq be kept up, even though everyone 
knows that one of the most melancholy of facts is that 
science has had to devote so much of its energies to 
Pffliting religious fables.

Host of the preachers were obviously pleased with Pro
fessor Jean’s statement that science was not able to tell 
"s anything about either mind or matter in themselves. 

 ̂ is astonishing the praise a scientist gets from the 
clergy whenever he says something nonsensical. One 
Preacher said that science was coming more and more to 
af>ree with religion in the belief in a.personal God. That, 
of course, is precisely what science |s not doing even at

the hands of its avowedly religious practitioners. What 
some scientists are doing is devising new formulae better 
to express later knowledge. Of course, some of these 
scientists are unwise enough to state this new formula in 
terms of God, but that is no more than a remnant of 
superstition from which they are not yet freed. Religion 
dies verj- hard. Indeed. Mr. Cohen in his present series of 
articles, is trying to rid Materialism of a conception of 
“  Matter ” — a mysterious something that is not the 
“  Matter ”  we know—which is no more than the ghost 
of a God. So we must not expect too much of profes
sional theologians, or of working scientists who have not 
yet advanced to a sound conception of the nature of pure 
science.

After all, the authorities did not prohibit the Fascist 
meeting in Hyde Park in Sunday last, and we are very 
pleased they did not. Prohibiting meetings is a very 
dangerous kind of policy, and in the end the only ones 
who gain by it are those who aim at preventing any
thing with which they disagree. A counter demonstra
tion was held, at the same time, by some anti-Fascists, 
but these, according to the paper reports, seemed more 
interested in “  booing ’ ’ the Fascists than in attending 
to their own movement. Left alone there is every reason 
to suppose that the demonstration of the British Branch 
of the German Nazi Movement would have been a very 
tame affair indeed. The calculation of one paper was 
that no more than 2,500 Nazis were present. The Fas
cist official calculation placed it at 5,000. Not a remark
able achievement in the circumstances. A demonstra
tion of a large and orderly meeting preaching against 
Fascism would have been far more effective than a lot 
of people booing and shouting round Mosley’s parading 
pantomimists.

The Study Circle, which for several seasons Mr. 
McLaren has so ably conducted, and so profitably for 
those attending, will be resumed at the Society’s offices, 
68, Farringdon Street, on Monday, October 1, at 8 p.m. 
Mr. McLaren will open with “  Language and Logic ”  as 
his subject. All members of the N.S.S. are welcome.

Now that the lecture season is approaching, we hope 
ever}' effort will be made to induce interested listeners to 
become, not only members of the National Secular 
Society, but also regular readers of the Freethinker. 
Active participation in the movement is not always pos
sible, but we should like to see a thousand new readers of 
the paper made during the autumn. It can be done if 
only newcomers to Freethought will realize how much 
they helped by supporting what is virtually the only 
weekly militant Freethought paper now existing.

Meanwhile, we suggest that readers may help by send
ing along names of probable readers, with threepence 
in stamps to cover cost of postage. There are always 
possible readers of the Freethinker just round the corner, 
and an effort should be made to secure them. This will 
help the Cause, and it will help us. We are not going 
through these trying times without feeling the pressure, 
but we are not the ones to cry out without being com
pelled to do so. .Still, there is an annual loss to be met, 
and the most satisfactory way to meet it is by raising the 
circulation of our only Freethought weekly.

The Stockport Branch of the N.S.S. is announcing a 
series of Freethought lectures by Mr. George Whitehead. 
His first address will lie delivered to-day (September 16) 
in the Armoury Square, at 7.30 and the succeeding ones 
on each evening, up to and including September 21— at 
the same place and time. We hope all Freethinkers 
will make a special point of being present and bringing 
friends along. T11 this way not only will they be sup
porting our platform, but the Stockport Branch may get 
some new and active members. As usual, the Free
thinker (banned in the Public Libraries) and other litera
ture will be on sale.
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Benan’s Journey from Borne to 
Beason

(Concluded from page 549)

M uch like Newman’s, Renan’s mind dwelt largely in 
the past. In 1849, the French Government offered 
him a travelling scholarship, and he spent eight 
months among the libraries and art treasures of Italy. 
His archaeological interests were strengthened during 
the stormy season of 1848. Hence, Berthelot’s 
anxiety that his friend should relate “  less about the 
monuments and more about the condition of the 
people.”  But this suggestion passed unheeded. 
Renan seemed irrevocably committed to the study 
of departed times. He hoped that Rome would 
remain a melancholy if majestic ruin, and he 
deplored the day when the active life and sanitary ap
pliances of ancient Rome would reappear in modern 
guise. “  Should the fatal level of modern common
place threaten this mass of sacred relics,”  he declares, 
“  I would fain that the priests and the monks of Rome 
were paid to maintain within her ruins their custom
ary melancholy, and squalor, and to preserve all round 
about them fever and the desert.”  Indeed, so classi
cal were his interests at this time that his L ’ Avenir 
de la Science, a splendidly progressive work, then all 
prepared for the press, remained unpublished, and 
was not given to the world until 1S90.

I11 five years Renan had abandoned Socialism and 
Catholicism alike. IIis sister now returned from
Poland, and she and her brother settled in Paris. 
Henriette had aged considerably during her absence, 
but is was a relief to remember that the family debts 
were paid. Domiciled in frugal apartments in the 
Val-de-Grace, where, as Madame Darmesteter tells 
us in her biography of Renan, “  There was room for 
them and their books; place for M. Berthelot to sit 
and discuss with them all things under the sun; a seat 
for such of Renan’s masters as would honour his 
home.”

I11 1852 various compositions strikingly distin
guished by grace and charm appeared from his pen. 
Renan’s study of Avcrroes gained him his doctor’s 
degree as well as a standing in the field of philosophy. 
In this work Renan portrays the benumbing influ
ences of orthodox dogma. He demonstrates the truth 
that Greek science, when it was treated as fixed and 
unalterable, precluded all possible progress both in 
Christendom and Islam. Truly enough : “  The
Arabs took the philosophy of Aristotle from the 
Syrian Christians, who had it from the Pagan Greeks. 
The Moslem Arabs bequeathed it to the Spanish Jews, 
who passed it on to the Catholic doctors of the Middle 
Ages, and Aristotle ended as a scholastic dogmatist 
of the Sorbonne !”

With the downfall of the Republic and the estab
lishment of tl'.e Second Empire, political, scientific 
and literary expression were enchained. Despite the 
heavy hand of the censorship, however, liberal senti
ments appeared in print. Reflections on misgovern- 
ment in earlier ages and other lands were soon recog
nized as covert criticism and attack on the administra
tion of Napoleon III. For instance, the Augustan 
age was made the scene of evils then existing in 
France. A  band of brilliant writers thus contrived to 
harass the authorities, while evading the powers of 
the censor. Renan was of the company, and the public 
soon learnt to appreciate the irony, sarcasm and in
vective directed against the Government in the Dcbals 
and other pestilent prints. The writers were all in 
deadly earnest, their labours were those of love, and 
their remuneration was exceedingly minute.

Renan now fell in love with the niece of Scheffer, 
the painter, and she soon became his wife. The mar
riage proved a bitter pill to Henriette, but with the 
birth of a child of the union, she soon became recon
ciled to the change.

The material prosperity of France now inclined the 
community towards the Empire. The Crimean Cam
paign was regarded as a laurel on the Emperor’s 
brow, and Napoleon’s subsequent intervention in 
Italy was acclaimed as a laudable endeavour to free 
that peninsula from Austrian domination. The Em
peror became personally popular; he appeared far 
more progressive than his ministers. A  general am
nesty for political offences was proclaimed in 1859, 
although many exiled Republicans, including Victor 
Hugo, scorned to accept it. Court and Chureb had 
opposed Renan’s appointment to a professorship, but 
in i860 Napoleon III. offered him the directorship of 
an archaeological mission to Phoenicia, and as this in
volved no political adherence and was likely to ad
vance the cause of science, it was accepted.

Accompanied by his sister, Renan set sail for Bey
routh. This expedition proved memorable, as it led 
to the composition cf his celebrated Life of Jesus, 
the work by which he is perhaps best known to the 
English-speaking world. Dwelling amid the Syrian 
scenes of Christ’s traditional ministry and death, with 
a Greek Testament and a Josephus to guide him, the 
book was written. Although it is not taken too 
seriously by critics, the Life possessed undeniable 
charm and despite its many adulatory extravagances 
concerning Christ’s pre-eminence as a moral and re
ligious regenerator, the fact of his manhood is so 
constantly stressed that the biography gave mortal 
offence to the pious to whom Jesus was a god. Com
menting 011 Renan’s statement that “  Christ is the 
creator of the eternal religion of humanity,”  Madame 
Darmesteter, who was a valued friend of Renan and 
his family, very justly says: “  This is limiting the 
future. . . . O11 the lips of an unbeliever, so absolute 
an affirmation is more than incongruous— even a little 
exasperating. And occasionally Renan reminds us 
of some inconsolable widower, who after the storm
iest married life, waxes eloquent of the departed.”

Still, everything in Christ’s life is treated in purely 
natural fashion. For instance, the miracles resulted 
from a combination of credulity and love of wonder. 
They were also everywhere in evidence. He notes 
that, “  I11 Samaria, a few leagues from where Jesus 
was, a magician named Simon acqtiired an almost 
divine character by his illusions.”  Plotinus, Appol- 
onius of Tyana and several others also rose to fame 
as miracle-workers. “  Jesus,”  proceeds Renan, 
“  was therefore obliged to choose between these two 
alternatives— either to renounce his mission, or to 
become a thaumaturgus. It must be remembered 
that all antiquity, with the exception of the great 
scientific schools of Greece and their Roman disciples, 
accepted miracles; and that Jesus not only believed 
therein, but had not the least idea of an order of 
nature regulated by fixed laws. His knowledge on 
this point was in no way superior to that of his con
temporaries.”  (Life of Jesus, p. 189.)

Henriette was smitten with a mortal malady in 
Palestine, and her speedy death there was a sad blow 
to her brother. But time heals all things, and in 
1862, Renan was at last appointed Professor of Heb
rew in the College of France. This important chair 
was one of Biblical criticism, and the heretic’s elec
tion aroused a fine display of orthodox indignation- 
On the other hand, Renan’s acceptance occasioned 
uneasiness among his Freethinking friends. His first 
lecture in his new office drew an excited and expect
ant crowd. His concessions proved unimportant, and
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he pointedly referred to Christ as a human creature. 
The children of light hailed the inaugral address as a 
victory for progress, but the children of darkness pro
nounced it a device of the devil. His later lectures 
he was compelled to deliver in his private study, and 
his professorship became almost nominal. Thus two 
years went by, when the Jesuits, the Empress and her 
priestly advisers constrained Napoleon to deprive ! 
Renan of his chair.

Renan prepared his Life of Jesus for the press, and 
it appeared in 1S63. The work was in great demand, 
and 60,000 copies were sold in] five months. Despite 
its admitted blemishes, for Renan, when he wrote it, 
was inadequately equipped for his task, the work 
splendidly served the progressive cause. And when 
the author revised his book many improvements were 
made. In the fourteenth and subsequent editions 
marked changes were to be noticed. A  volume en
titled the A Jostles succeeded; then appeared his St. 
Paul, which was followed by the Antichrist, the 
Christian Church and Marcus Aurelius.

In the light of later bloodshed on a truly titanic 
scale, it seems pathetic to recall the idealistic aspira
tions of Renan for the establishment of a permanent 
friendship between Germany and his native land. 
This hope he fondly cherished, until the sinister 
season of July, 1870, when the Franco-Prussian War 
began, and then rapidly led to the defeat of France, 
and the downfall of the Empire. Yet, even in view 
of the ruthlessness of the conquerers, Renan still 
clung to his faith in the humanizing influences of the 
land of Lessing and Goethe. He earnestly appealed 
to the leaders of German culture to prevent the an
nexation of Alsace-Lorraine, and to promote goodwill 
and co-operation between the two peoples. But Ger
many “  wrote her answer in flames by the arson of 
vSt. Cloud.” Prussia ignored his entreaties, while he 
became the target of scorn in intellectual France. 
With the siege of Paris the famished population was 
driven into a state of frenzy. The Commune was sig
nalized by a repetition of the horrors of 1848, and 
once more the revolutionaries were worsted and over
thrown.

Renan lost whatever faith in democracy he ever 
possessed. The leaders of culture and science had 
allowed nationalism to override reason. He resumed 
his historical studies, and as he concludes his inquiry 
into the Origins of Christianity he speculates concern
ing Catholicism’s future. Some of his forecasts have 
been fulfilled. He foresaw the Church’s obstinate re
sistance to the reception of scientific discovery; her 
dogmatic accretions; and her zealous retention of the 
miraculous. Yet, he looked forward to the day when 
a far more enlightened spirit will reign within the 
Church itself. Possessing views widely comprehen
sive, the clergy will prepare the way for “  a new 
Church, which, in its turn, for its time, shall serve 
Eie progress of the Soul, no less abundantly, no less 
vitally, than those elder altars which it shall inevit
ably supersede.”

Renan’s last work was his brilliant History of 
Israel, which some consider his masterpiece. His 
1'ealth declined, and he suffered intense pain in his 
last illness, but he rarely complained. He knew that 
death was near, and he died in October, 1892. Apart 
from his royalist and clerical detractors, all France 
’nourned his loss. He asked that his illness should 
not disturb the household, and that grief should be 
slight. To his wife he said : “  I die happy. It is 
file most natural thing in the world to die : let us 
accept the laws of the Universe— the heavens and the 
earth remain.”

T. F. Palmer.

“ A n In q u iry  In to  Sp ir itu a lism  ”

E v e r y  year sees a large number of books published about 
“  psychic ” phenomena, and interest in the subject of 
Spiritualism seems unending. To deal with such a con
troversial question exhaustively would require, not a 
volume, but an encycopledia, but Mr. George Whitehead 
has managed to get a good deal of information on the 
many aspects raised by the subject into his latest vol
ume.* His closely packed chapters deal with ghosts, 
haunted houses, materializations, table-turning, auto
matic writing, spirit control, telepathy, clairvoyance, 
crystal-gazing, hypnotism, mediumship and fraudulent 
phenomena, and these are all treated in a spirit of fair
ness and toleration.

Indeed, one might complain that Mr. Whitehead has 
been rather too easily impressed by some of the evidence 
he presents. He admits that “  Spiritualism has its roots 
in savage and infantile psychology.”  vet he deals with 
its modern manifestations as if a good deal of the testi
mony in their favour was quite or almost scientific in 
character. He claims, for example, that “  no accusa
tion of fraud has been satisfactorily substantiated with 
regard to either Mrs. Piper, Home or Margery.”  Well, 
of course, this all depends on how one looks at these 
mediums. Even on the reports of the sittings held with 
them, given by Mr. Whitehead, it is easy to show that 
they are open to the gravest suspicion.

Take the case of D. I). Home and the question of, his 
“ levitation.” In the only fairly clear report by wit
nesses like Lord Adare and his friends, it describes Home 
floating from one room into another in the moonlight. 
The moon was almost negligible on the day given—at 
least no one could have seen anything by its ligh t; and 
many other circumstances go to show this was a case of 
fraud. The other “  hundred ”  cases cited by the most 
credulous writer who ever devoted his great talent to 
Spiritualism, Sir A. C. Doyle, have not even the sup
port of the names of the witnesses. Moreover, were any 
of these “  investigators ”  really equipped for their job? 
Were not most of them hopelessly incapable of such in
vestigation ? Mr. Whitehead should have mentioned 
that Bradlaugh sat six times with Home and nothing 
happened. We arc not surprised. But even Mr. White- 
head is obliged to refer to “ -dupes galore, like Livermore, 
Owen and Mrs. Lyon, who have parted with thousands 
of pounds frequently to enrich exposed charlatans.”

Is not Home, who had never been “ exposed ”  one of 
the “ charlatans”  referred to? Was he not forced to 
disgorge a large sum of money, which he had wheedled 
out of Mrs. Lyon, and, in consequence, was scathingly 
denounced by an English judge in ai court of law ? Mr. 
Whitehead gives the evidence fairly, both for and against 
Mrs. Piper, and surely it is absurd to say she was never 
“ exposed’ ’ in the face of the distinct declaration of 
Andrew Lang— “ When ‘ possessed’ Mrs. Piper would 
cheat when she could . . . she would shuffle and repeat 
what she had picked up in a former sitting,”  and so on.

As for Margery, all one can say is that Mr. Whitehead 
is far more prone to accept the “  evidence ”  in her 
favour than seriously to examine it. Houdini bluntly 
proclaimed it "  all fraud,” and Mr. Whitehead’s com
ment on that great illusionist, possibly the greatest 
who ever lived, and a firm disbeliever in “  spirits,”  is 
that his tactics were “ boorish,”  and he himself “ un
fitted for any investigation requiring tact and judg
ment.’ ’ Houdini had very little patience indeed with 
blatant fraud, and lie certainly scotched more than once 
the possibility of "phenomena”  happening, much to the 
anger of “  Walter,”  the “  control ”  of Margery. Ilut 
we are more than a little surprised to find that no men
tion is made of the pamphlet by E. E. Dudley, published 
in 1932, which exposes once for all one of the most hum
bugging frauds in the history of Spiritualism. Here we 
get an account of the gentleman who supplied “ Walter” 
with the famous thumb-prints with which so many, in
cluding great investigators, were so tremendously im
pressed. The thumb-prints made by "W alter,”  
from Summerland, and the thumb-prints made by Mr. 
Kerwiu 011 this matter-of-fact planet of ours are earefully

*/lu Inquiry into Spiritualism, by George Whitehead, 
ios. 6d. John Bale, Sons & Danielsson, Ltd.
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compared in photographic enlargements, and Mr. Dud
ley declares, “  that the prints which for years have been 
proclaimed as the right and left thumb-prints of Walter, 
are in fact the right and left thumb-prints of a man now 
living.”  This exposure should definitely place Margery 
with Florrie Cook, Valiantine, Slade, and all the other 
fraudulent mediums.

Mr. Whitehead believes both in telepathy and clair
voyance on evidence which by no means satisfies other 
investigators; but his reasons are well worth considering. 
Incidentally, he seems to confuse Robert Houdin, the 
celebrated French conjurer, who died in 1871, with Harry 
Houdini, the American illusionist, whose great hobby, 
just before his death, a few j-ears ago, was exposing 
fraudulent Spiritualists. He did this so successfully 
that a great cry of relief went up to Summerland when 
Spiritualists heard that Houdini was no more.

The chapters on trick “  phenomena ’ ’ show how easy 
it is to dupe people who expect spiritualistic happen
ings, though here again one must use caution as to the 
methods suggested. For example, in spirit photog
raphy, Mr. Whitehead says “  a plate may be washed so 
as to serve for repeated exposures, but unless the wash
ing process is complete, old impressions will mistingly 
mingle with the new ones.”  Unless Mr. Whitehead has 
got hold here of some process quite new, most practical 
photographers would burst out laughing at the idea of 
“  washing out ”  exposures. He says of one of the most 
fraudulent of all spirit-photographers, that he “  desires 
to say that no imputation of trickery is here made against 
Mr. Hope.” Hope was repeatedly exposed, and Mr. 
Whitehead is far too kind. And again, it cannot be too 
often repeated that because a medium has not been ex
posed, it is 110 guarantee that he or she is genuine. 
Almost all "genuine”  mediums have been exposed at 011c 
time or other— it is only a question of waiting long 
enough or getting the right kind of investigators. How
ever, it is only fair to state that one must expect some 
faults in a big book dealing with such a variety of topics, 
in most of which the writer is forced to depend upon the 
experience of others.

For those readers then, who wish to get a lucid account 
of the many aspects of Spiritualism without going at 
first-hand to such standard writers as Podmore, Hodg- 
som, Myers, Lodge, Doyle, and many others, as well as to 
the proceedings of the Society for Psychical Research, 
Mr. Whitehead’s Inquiry fully justifies its title. It is 
excellently documented, and can be recommended as a 
first step in the study of a very controversial question.

II. CUTNER.

D iscu ssion  at Blyth.

As one result of Mr. J. T. Brighton’s lecturing visit to 
Blvtli, a discussion took place on September 3, between 
Mr. Brighton and the Rev. Schofield. It was intended 
that the debate should be held in the Clifton Hall, but 
that not being available it was held in the Market Place, 
from a wagon. There was a huge crowd, and the chair 
was taken by Mr. Yarrow, a local solicitor, who carried 
out his part of the proceedings in an admirable manner. 
Mr. Schofield had himself chosen the subject for discus
sion, but at the last moment decided that he could not 
open the discussion. Rather than forego the debate Mr. 
Brighton led off with a well-reasoned speeech. Mr. 
Schofield made little attempt to reply, but said lie was 
not going to deal with secondary Atheists, and pro
ceeded to cite Julian Huxley and others, with Professors 
Eddington, Jeans and Lodge, to prove that science sup
ported the idea of God. Mr. Brighton had little diffi
culty in disposing of this kind of reply, and several 
times had both the chairman and the audience laughing 
at the difficulties in which Mr. Schofield was getting 
himself.

Mr. Brighton, unfortunately had to cut his speeches 
short in order to get back to duty in the mine. But he 
has the satisfaction of knowing that to the many friends 
he has already made in Blytli, he has added many others 
by the discussion. Mr. Schofield will probably find him
self in some difficulty to explain many of the admissions 
he was forced into making and some of the incautious 
statemeents he put forward. J.G.B.

A m erican  N o te s

T h is  time it is my duty to record the death of two pro
minent American Freethinkers, Hon. Charles S. Thomas, 
Ex-Governor, and former United States Senator from 
Colorado, and Maynard Shipley, President of the Science 
League. Gov. Thomas was an outspoken Rationalist, 
and independent in politics. He died at the age of 
eighty-four. He was a friend of Ingersoll, delivered a 
eulogy of him when he died in 1899, and in 1925, when a 
tablet was unveiled on the site of the old Ingersoll home 
in Gramercy Park, New York City, he came east for the 
purpose of paying a tribute to his old friend. He was 
Governor of Colorado 1899 to 1901, and United States 
Senator, 1913 to 1921. Before retiring from the Senate 
he made a remarkable speech, which was widely quoted. 
He referred to the evils of the church being united with 
the State, and pronounced Herbert Spencer “  the most 
profound political and philosophical thinker of his 
generation.”  He gave orders before his death that his 
remains should not lie in state at the capitol, and should 
be cremated. Few such honest and outspoken men in 
American public life.

# *  *

The death of Maynard .Shipley removes one of the 
most active men in Rationalism in this country. Born 
in 1873, he had graduated from Lelaiul Stanford Univer
sity, and all his life was a teacher and popularizer of 
Science. When the fundamentalists became active in 
1924, and threatened the liberty of teaching in the United 
States, Mr. Shipley organized the Science league to 
combat them. This society was composed of College 
Professors, modernist ministers and others, who saw the 
peril in the flood of auti-Kvolution laws, which the fan
atics were thrusting at the .State legislatures. While the 
Society had not a Rationalist platform, Mr. Shipley was 
a thorough one, having no use for gods, christs, or the 
supernatural at any time, or in any place. He was 
always on the watch tower with a keen eye on the 
enemies of our liberties. Seven years ago lie published 
a splendid book, expressing the follies of fundamental
ism, entitled, The War on Modern Science. In a hun
dred or more years, when antiquarians look over this 
book they will exclaim, “  What fools there were in those 
days!” I was not personally acquainted with Senator 
Thomas, who, at four score and four years was gathered 
up like a sheaf fully ripe, but I did know well Maynard 
Shipley and his wife who writes under the name of 
Marian Allen Dc Ford. Both were indefatigable workers 
for the cause of enlightenment.

*  *  *

The churches of Green River, Utah, did not see why 
they should pay for the water used on their premises. 
Mayor II. C. Gallagher thought they ought to pay— in 
fact that they must pay; and pay they did, for the City 
Council passed an ordinance that all churches must pay 
a water tax of $24 a year. Then arose a Rev. R. M. 
Stevenson, a Presbyterian sky-pilot, who broke into the 
local paper, denouncing the Mayor for using his civil 
office for the purpose of propagating his anti-religious 
views. He did not stop here, but lie applied to the 
Attorney-General to see whether the Mayor could not be 
impeached and removed from office, “  for crime, mis
demeanour, malfeasance, and oppression in hindering, 
delaying and opposing the free exercise of religion.” 
These were enough to convict quite a number of men, 
but the Attorney-General told the inquisitorial gospel 
sharp, that he must place his charges in legal form and 
present the evidence. A terrible thing to compel pulpit 
pounders to be honest and pay their debts !

* * *

By the way, “  Bible banging ”  has just become an 
offence in the United States. In Philadelphia, Attorney 
Francis M. Smith, at a hearing in court, became excited, 
and in his enthusiasm slapped the Bible used to swear 
witnesses. He was fined Sio for disorderly conduct, ifc 
has appealed. If a precedent is established, will it also 
apply to the preachers ?
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There is nothing in this country so utterly debasing 
as the truckling of the regular newspaper to the elinreli. 
True, there is not as much flattery of religion as there 
used to be, when every little editor thought it was his 
duty to defend religion and sustain the glory of God. 
But they are afraid to print anything flatfooted against 
it. For instance, in a certain city 1 sometimes write for 
the press. There, but one paper, and that a Socialist 
journal, will print my articles intact, without emascu
lating the paragraphs containing my strongest argu
ments. The editors seem to know when to cut out the 
sections that really tell something. So are our sources 
of information polluted.

F rankxin  S teiner,

Secretary American Rationalist Association.
Chicago, Illinois.

T h e B o o k  Shop

T here is a shimmer of heat playing like lightning over 
the numerous brown grasses of a parched open space, 
and in the distance twTo yellow-hammers are calling to 
one another from graceful birch-trees, having silver 
columns that were never used in the building of .Solo
mon’s temple. A little nearer to a shady spot under an 
oak tree, the stonechat is playing musical solos for 
nothing. The limping flight and twitter of a bird 
passenger in the air says plainly that the voyager is a 
linnet. One of the yellow-hammers, whilst beautiful 
white clouds are sailing from the north-east, has com
menced his modest song, “  A little bit of bread and no 
cheese.”  For his choral effort he has now chosen the 
crest of a gorse bush, where brown pods to the observer 
are Nature’s clock of the seasons. The luscious golden 
browns of sorrel adorn a bank of bleached grasses, and 
the artistic urge is to catch this enchanting moment. 
Round the star-like bloom of the bramble copper butter
flies flit lazily, and the skylark is now niggardly with 
bis song which only lasts about a minute and a half. 
Liquid and limpid notes tumble from the blue sky, and 
the wood warbler is more sparing with his happy little 
song of “  Chip chap chivvie, choice and sweet.”

Come live with me, and he my love;
And wo will all the pleasures prove
That hills and valleys, dales and fields,
Woods or steepy mountain yields.

Who was Christopher Marlowe’s love? Elusive as 
the dark lady of the sonnets, perhaps mythical as 
Helen of Troy, possibly some artistic creation of the poet 
who never lived and moved in a world still beautiful. 
The goddess Flora for ever waits with outstretched arms 
to greet the wanderer lost in a maze of mechanical con
trivances, and still unable to see that speed is only 
speed. Mr. Walter Elliot, Minister of Agriculture, in onr 
opinion a giant amongst pygmies, is talking a foreign 
language to most of his confrères, when he writes that it 
is from the country that sanity has its origin. lie  did 
hot say that sanity emerged from the spate of uniformed 
two-legged beings now littering the earth, nor did lie in
dicate that sanity emerged from the cathedrals of Eng
land, whose pathetic efforts to take round the hat for the 
unemployed prove that they are not within speaking 
distance of the problem grounded in an understanding of 
°conomics. The particular activities of most churches 
how make a suitable frame for the picture of lunatics at 
barge, who prosper on the results of scarcity. Our novel
ists who have never yet succeeded in making virtue at
tractive arc presented with this idea free gratis, and for 
Nothing; that they can do for mankind with only a 
scattering of understanding of the trouble, what 
hflekens did for England up against the bulwarks of 
Bumbledom

Walking along a London street with a friend, 
"ho is niso a lover of good books, we were 
chatting about the English methods of muzzling

well-known men who spoke their minds. There 
was a little twitch to the left by my com
panion— he had seen a row of books on sale outside a 
furniture shop. It is a habit—in the hope of finding 
some precious pearl beyond price. Later I was looking 
in a bookshop window— books which belonged to the late 
Augustine Birrell were for sale, and I remembered a 
passage in an essay by that most human and delightful 
writer; it was entitled, Book-buying. He says, “ All the 
best books are necessarily second-hand. The writers of 
to-day need not grumble. Let them ‘ bide a wee.’ If 
their books are worth anything, they too, one day, will 
be second-hand.”  And his essay, found in the Every
man edition, “  A Century of English Essays from Cax- 
ton to R. L. .Stevenson and the later writers,”  bearing 
on the scattering of libraries concludes, “  They will form 
new combinations, lighten other men’s toil, and soothe 
another’s sorrow. Fool that I was to call anything 
mine.”  The only constant thing in life is change; this 
is expressed much better by Heraclitus, and if life is all 
thought, then good books are as near to life as a man’s 
shirt is to his skin.

Nearly all Jefferies’ books are on lily shelves after 
being read and re-read and to be read again. A late 
acquisition, Field and Hedgerow, however, was a find. 
Events social, political and evolutionary cannot be ig
nored by the thoughtful, although they may be dismissed 
as merely containing a larger measure of stupidity than 
usual. Each individual must live constantly in the at
mosphere of the right of free speech. The newspapers, 
or nuisance papers, as Senator Murphy on the music- 
hall describes them, must be read— between the lines, 
for, with rare exceptions they do not touch human life 
with mental health much less truth. Events, in my 
opinion, are forcing the thoughtful to more self-reliance, 
a narrowing of the forehead for three parts of the Irish 
Stew of how wonderful we are—when how to get a 
bucket of water for the country is a conundrum for a 
statesman. It was with sjiecial joy that I opened Field 
and Hedgerow, and found in the first essay, “  Hours of 
Spring,”  the following confirmation of my own inde
pendent thinking. Of an old labouring man, asking for 
work in winter, he writes, “  He was struggling against 
age, against nature, against circumstance; the entire 
weight of society, law, and order pressed upon him to 
force him to lose his self-respect and liberty. He would 
rather risk his life in the snowdrift. Nature, earth, and 
the gods did not help him ; sun and stars, where were 
they ? He knocked at the doors of the farms and found 
good in man only.—not in Law or Order, but in indi
vidual man alone.’ ’ If man allows himself to be caught up 
with trunk murders, assassinations, war, aeroplanes in 
the sky as thick as flies, and the hell-broth of a press 
deeper in poison than utter depravity, let him talk for 
two minutes with his neighbour, or on some bank in 
August in the country contemplate the glowing colour of 
a clump of trefoil, and let him trust in himself more 
than ever if his own species be slandered by the news
papers that are uproariously Christian.

C-de-B.

I was trudging through Richmond in my blue smock- 
frock, and my red gaiters tied under my knees; when, 
staring about me, my eĵ es fell on a little book in a book
seller’s window, on the outside of which was written, 
Talc of a Tub, price threepence. The title was so odd 
that my curiosity was excited. I had the threepence, 
but then I could have no supper. In I went and got the 
little book, which I was so impatient to read, that I got 
over into a field at the upper corner of Kew Gardens, 
where there stood a haystack. The book was different 
from anything 1 had ever read before, it was something 
so new to my mind, that though I could not at all under
stand some of it, it delighted me beyond description; 
and it produced what I have always considered a sort of 
birth of intellect.

William Cobbett.
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Correspondence

ANIMISM

To the E ditor op the “  F reethinker.”

S ir,—Y ou say one must understand “  why so many 
theologians find it advisable to express their animistic 
ideas in the language of philosophy.”  I am an animist, 
and I assure you that if I ever use the language of philo
sophy, it is neither ”  to purchase ease ’ ’ (which a vio
lently anti-Christian animist is rather less likely to find 
than an Atheist) nor “  to claim a rationality which is 
not mine.”  It is simply because no other language is 
available for the purpose.

A column earlier you say ”  to the primitive mind 
there are no natural forces to control . . . there is a 
series of personified powers.”  Exactly, here you state 
the animist case as well as it can be done in so few 
words. But you don’t say why you reject it. I doubt if 
j7ou could.

"  It is so difficult to get these taboos set on one side.”  
Don’t try. Extend them. If ever}- electron ¡is a god, 
and every human body a regular pyramid of gods, with 
the temporary owner at top and a few trillions of elect
rons at bottom— in fact, if the world is wholly composed 
of gods, everything is sacred.

"■  The food grows, but it is due to the spirit of the 
corn.”  Quite right; the grain is a god; his habits are 
fairly regular. Are your ”  know able and controllable 
forces ”  any better as guides ? they are certainly less in
telligible.

On the “  thing-in-itself ”  I quite agree with you.

SUNDAY LECTURE NOTICES, Etc.

LONDON*

INDOOR.

South Peace E thical Society (Conway Hall, Red Lion 
Square, W.C.i) : n.o, Gerald Heard—“ Planning : Its Possi
bilities and Limitations.”

OUTDOOR.

Bethnal G reen and H ackney Branches N.S.S. (Victoria 
Park, near the Bandstand) : 6.0, Mr. C. Tuson.

North L ondon Branch N.S.S. (White Stone Pond, Hamp
stead) : 11.30, Sunday, September 16, Mr. W. P. Campbell 
Everden. Highbury Corner, S.o, Mr. E. Bryant. South Hill 
Park, Hampstead, 8.0, Monday, September 17, Mr. P. Gold
man. Highbury Corner, 8.0, Thursday, September 20, Mr. 
P. Goldman.

South L ondon Branch N.S.S. (Brockwell Park) : 7.0, 
Sunday, September 16, Mr. P. Goldman. Rushcroft Road, 
near Brixton Town Hall, 8.0, Tuesday, September 18, Mr. C. 
Tuson. Stonhouse Street, Clapham, 8.0, Wednesday, Sep
tember 19, Mr. C. Tuson.

WEST PIam Branch N.S.S. (Corner of Deanery Road, oppo
site the Library, Water Lane, Stratford, E) : 7.0, Mr. R. H. 
Rosetti.

W est L ondon Branch N.S.S. (Hyde Park) : 12.30, Sunday, 
Mr. W. B. Collins. 3.30, Messrs. Wood, Bryant, Collins and 
Tuson. 6.30, Messrs. Wood, Bryant, Collins, Saphin, Tuson 
and Hyatt. Wednesday, 7.30, Messrs. Collins and Tuson. 
Thursday, 7.30, Messrs. Saphin and Wood. Friday, 7.30, 
Messrs. Bryant and Collins. Freethinker on sale outside 
Park Gates, and Literature to order.

COUNTRY.

OUTDOOR.

C. H ari'UK.

Obituary

Mr . B. A. L kMaine

W e regret to record the death of Mr. B. A. LeMaine at 
the early age of fifty-four. Mr. LeMaine was well 
known in London as a speaker on Freethouglit. For 
about twenty-five years he had carried on continuous 
lectures in Hyde Park, varied with visits to other parts 
of London, and occasional visits to the provinces. These 
meetings were carried on right through the year, and in 
all sorts of weather. No one worked harder in the open- 
air, and his labours, one may imagine, often involved a 
neglect of his business.

Although almost invariably in good health he became 
conscious of some severe bodily pains a few months ago, 
and 011 taking medical advice, it was decided to remove 
him at once to hospital. There an incurable complaint 
was diagnosed, and after nearly five months of suffering 
the end came on September 6. At his own request Mr. 
Le Maine’s body was cremated at Golder’s Green, on 
September 10 last, before a large number of friends, 
although but very short time was permitted for the news 
to became public. Mr. Rosetti gave an address, paying 
tribute to the many years’ service Mr. Lc Maine had 
given to the Freethought Cause, a service that was un
paid by anything but the satisfaction felt in the work 
done.

A nnie, H ardin g

A t nearly seventy-four years of age, Annie Harding, the 
dearly beloved wife of Robert Harding, of Upper Hollo
way, London, died on September 6, after many years of 
gradually increasing illness. A Freethinker during the 
Avhole of the fifty-two years of her married life, Mrs. 
Harding lived a life of devotion to high principle that 
would put to shame many of those who imagine them
selves to have divine assistance in their efforts towards 
rectitude. She has left a glowing example and a cherished 
memory to her sorrowing relatives.

Accrington Market : 7.0, Sunday, September 16, Mr. J. 
Clayton.

Blackburn Branch N.S.S. (Market Square) : 3.0, Mr. J. V. 
Shortt—‘‘ Evolution and its Social Implications.”  7.0, 
“ Christianity or Morality.”

Blyth (Market Place) : 7.0, Monday, September 17, Mr. 
J. T. Brighton.

Burnley Market : 7.30, Tuesday, September 18, Mr. J. 
Clayton.

G lasgow S ecular Society (West Regent Street) : 7.30, 
Mr. R. T. White. Millar Street, 8.0, Mr. R. T. White.

L iverpool B ranch N.S.S. (Corner of High Park Street, 
and Park Road) : 8.0, Thursday, September 13, Messrs. A. 
Jackson and C. McKelvie. Queen’s Drive, opposite Walton 
Baths, 8.0, Sunday, September 16, Messrs. I). Robinson and 
W. Parry.

L umb-in-Rossendale : 7.30, Friday, September 14, Mr. J. 
Clayton.

Morpeth (Market Place) : 7.0, Saturday, September 15, 
Mr. J. T. Brighton.

N elson : 8.0, Wednesday, September 19, Mr. J. Clayton. 
N ewcastle Branch N.S.S. (Socialist Club, Arcade) : 3.0, 

Members’ Meeting. Bigg Market, 7.0, Mr. A. Flanders—A 
Lecture.

South Shields (Wouldhavc Memorial) : 7.30, Thursday, 
.September 13, Mr. A. Flanders.

Stockport Branch N.S.S. (Armoury Square) : 7.30, Sun
day, September 16, to Friday, September 21, Mr. George 
Whitehead will speak each evening.

Sunderland (Gill Bridge) : 7.0, Sunday, September 16, 
Mr. J. T. Brighton.

T eeside Branch N.S.S. (Market Place, Stockton) : 7.0, 
Tuesday, September 18, Mr. J. T. Brighton.

t».-i The Bible and Prohibition.!I BIBLE AND BEER
B y  G. W . FO O TE . j1 

i

!
5 A careful examination of the Relation of the ible 
; and Christian opinion to the Drink Question.

i
(

*

Price - Twopence. By Post 3d.

T he Pioneer Press, 61 Farringdon Street, E.C.4.
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ITHE OTHER SIDE;
OF DEATH

B y  C H A P M A N  C O H E N .

Cloth Bound THREE SHILLINGS & SIXPENCE
Postage 2d.

j T he P ioneer P ress, 61 Farringdon Street, E.C.4. j

SOME CHRISTIAN TYPES i
by

C R I T I C U S

P r ic e  4d.

(

B y  p o st 5d. (
_____________  I■ *

i The P ioneer Press, 61 Farringdon Street, E.C.4 j
! ^

FOUR LECTURES on il| FREETHOUGHT and LIFE j
| B y  C h apm an  Cohen. i
I  (Issued by the Secular Society, Ltd.) j
1 Price - One Shilling. Postage i$d. j
!  The Pioneer Press, 61 Farringdon Street, B.C.4. j
1

! THE FOURTH AGE j
* B y  ÍÎ1
i W I L L I A M  R E P T O N .

: P r i c e  I s .

!
j The P ioneer P ress, 61 Farringdon Street, E.C.4. •

Postage Id . jÍ
ACADEMY CINEMA,

Oxford Street. Ger. 2981
R aimu

In the divcrlinf! financial satire 
“ CHS MESSIEURS DR LA SANTE ” (A)

11 Best film of the week. . . .  A brilliant affair.”
Daily Telegraph.

UNWANTED CHILDREN
In a Civilized Community there Bhould be no 

U N W A N T E D  Children.
■ ■ ---- -

Illustrated Descriptive List (68 pages) of Birth Con
trol Requisites and Books sent post free for a itfd. stamp.

N.B.— P rices are now L ower.J; R. HOLMES, East Hanney, Wantage, Berks.
ESTABLISHED n e a r l y  h alf  a c e n t o r y .

The Secular Society, L td .
C hairman— CH APM AN COH EN.

Cimp any Limited by Guaranies,

Registered Office: 68 Farringdon Street, London, E.C.4 

Secretary: R . H . R o s e t t i.

This Society was formed in 189S to afford legal security to 
:he acquisition and application of funds for Secular purposes.

The Memorandum of Association sets forth that the 
Society’s Objects are :—To promote the principle that human 
conduct should be based upon natural knowledge, and not 
upon supernatural belief, and that human welfare in this 
A’orld is the proper end of all thought and action. To pro
mote freedom of inquiry. To promote universal Secular Edu
cation. To promote the complete secularization of the State, 
etc. And to do all such lawful things as are conducive to 
mch objects. Also to have, hold, receive, and retain any 
sums of money paid, given, devised, or bequeathed by any 
person, and to employ the same for any of the purposes of 
the Society,

Members pay an entrance fee of ten shillings, and a 
subsequent yearly subscription of five shillings.

The liability of members is limited to £it in case the 
Society should ever be wound up.

All who join the Society participate in the control of its 
msiness and the trusteeship of its resources. It is expressly 
provided in the Articles of Association that no member, as 
uch, shall derive any sort of profit from the Society, either 
iy way of dividend, bonus, or interests

The Society’s affairs are managed by an elected Board of 
Directors, one-third of whom retire (by ballot), each year, 
>ut are eligible for re-election.

Friends desiring to benefit the Society are invited to make 
lonations, or to insert a bequest in the Society’s favour in 
:heir wills. The now historic decision of the House of Lords 
n re Bowman and Others v. the Secular Society, Limited, in 
917, a verbatim report of which may be obtained from its 

publishers, the Pioneer Press, or from the Secretary, makes 
t quite impossible to set aside such bequests.

A Form of Bequest.—The following is a sufficient form of 
•equest for insertion in the wills of testators : —

I give and bequeath to the Secular Society, Limited,
the sum of £...... free from Legacy Duty, and I direct
that a receipt signed by two members of the Board of 
the said Society and the Secretary thereof shall be a 
good discharge to my Executors for the said Legacy.

It is advisable, but not necessary, that the Secretary 
thould be formally notified of such bequests, as wills some- 
imes get lost or mislaid. A form of membership, with full 
articulars, will be sent on application to the Secretary,

R. II. Rosetti, 68 Farringdon Street, London, E.C.4.j Materialism Re-stated j
| By CHAPMAN COHEN. I| A clear and concise statement of one of the most I 
i important issues in the history of science and j
• philosophy. I
| Cloth Bound, price 2/6. Pestage a'jfd. \
I T he P ioneer P ress, 61 Farringdon Street, E.C.4. i* •

1? •— « *— • •— <! A  || Grammar of Freethought. j
| By CHAPMAN COHEN. |

| C lo th . B o u n d  5 s. Postage 3d' j

j T he Pioneer Press, 61 Farringdon Street, E.C.4. |
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BRADLAUGH SUNDAY
On S unday, September 23, a meeting in honour of 
the 101st Anniversary of the Birthday of 
C hari.es B radi.augii will take place at Brook- 
wood Necropolis. A train will leave Waterloo at 
2.25 p.m. (return fare 3s. 9d.) reaching Brook- 
wood at 3.33 p.m. A tea will be provided at a 
charge of is. 6d. each person. At 4 o’clock 
addresses by Mr. Chapman Cohen and others 
will be delivered on

FREEDOM: WHO IS ON OUR SID E?

For those who care to indulge in an eight-mile 
walk, a train will leave Waterloo for Byfleet at 
9.55 a.m. Mr. Charles Bradlaugh Bonner and 
Mr. A. Bonner have kindly consented to act as 
guides for the walking party if formed.

Those who wish to join either party must write 
Mr. C. Bradi.augh Bonner, at 38 Cursitor 
Street, E.C.4, not later than September 20.

*i !
I Heathen's Thoughts on Christianity !i by j
| U P A S A K A  |

| Price-O N E SHILLING. Postage— One Penny \ 

| T he P ioneer P ress, 61 Farringdon Street, E.C.4. j
4 » ^ 4  » ^ 4  » ^ 4  4

! THE iI “ Freethinker” Endowment Trust !
!
( A  G reat Schem e lo r  a  G reat Purpose ji
¡The Freethinker Endowment Trust was registered on 

the 25th of August, 1925, its object being to raise a

¡sum of not less than ¿8,000, which, by investment, 
would yield sufficient to cover the estimated annual

i loss incurred in the maintenance of the Freethinker. 
The Trust is controlled and administered by five

¡Trustees, of which number the Editor of the Free
thinker is one in virtue of his office. By the terms

i of the Trust Deed the Trustees are prohibited from 
deriving anything from the Trust in the shape of 
i profit, emoluments, or payment, and in the event of 

I the Freethinker at any time, in the opinion of the

i 'trustees, rendering the Fund unnecessary, it may be 
brought to an end, and the capital sum handed over 

j to the National Secular Society.
I The Trustees set themselves the task of raising a

! minimum sum of ¿8,000. This was accomplished by 
the end of December, 1927. At the suggestion of 

j some of the largest subscribers, it has since been re- 
I solved to increase the Trust to a round ¿10,000, and

J there is every hope of this being done within a reason
ably short time.

I The Trust may be benefited by donations of cash,
* or shares already held, or by bequests. All contri- 
1 butions will be acknowledged in the columns of this 
* journal, and may he sent to either the Editor, or to

i the Secretary of the Trust, Mr. H. Jessop, Hollyshaw,

iWhitkirk, Nr. Leeds. Any further information con
cerning the Trust will he supplied on application.

. _ There is no need to say more about the Freethinker 
I itself, than that its invaluable service to the Eree- 
J thought Cause is recognized and acknowledged by all. 
i  It is the mouthpiece of militant Freethought in this 

country, _ and places its columns, without charge, at 
the service of the Movement.

. The address of the Freethinker Endowment Trust 
f is 61 Farringdon Street, London, E.C.4.
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I
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CHAPMAN COHEN.
Papen - - - - Ninepence

Postage id.
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ROME OR REASON
BY

R. G. INGERSOLL
Price 3d. Postage 4d.

I Paganism in Christian Festivals
j  BY

/ J. M. WHEELER
j Price is. Postage ijd.

1 THE MIRACLES OF ST. MARTIN \IC. CLAYTON DOYE
I

Price post free 7d. I

) THE REVENUES OF RELIGION j
ALAN HANDSACRE

I Cloth 2S. 6d. Postage 3d. Paper is. 6d. Postage 2d. j 
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( Shakespeare & other Literary Essays
BY

G. W. FOOTE
Price 3s. 6d. Postage 3d.
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BY
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Post Free 2jd.
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