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Views and Opinions.

R e g io n  and Reason
What is the cause of the attachment that so many 
display— in public— to the term “ religion?” Why, 
after having rejected all that really constitutes re
ligion, and having professed the desire to be guided 
solely by scientific methods and conclusions, do we 
find the same people either trying to establish a

rational ”  religion, or claim to have a religion of 
Weir own? It would seem that if one is really with- 
°ut religion, and intelligently so, elementary honesty 
'v'ould lead one so to state his position that it would 
give rise to no misleading conclusions on the part of 
others.

The answer to this question involves the investiga
tion of a very lengthy chapter in human history. It 
Will be remembered that I defined religion as consist- 
lng in the belief in supernatural beings. This is the 
0l>e thing in which all the religions of the world 
aRree. Religions may differ in a variety of beliefs 
and customs, but the point of general agreement is 
inched in the belief in the supernatural. Gods differ 
1,1 their shape, their ¡lower, even in their duration, 
fi"t in these respects they differ as men differ from 
taeh other. Gods are made in the image of men and 
W°y have the character of their creators. Gods are 

thought-children of the race, and their vitality 
<,el>ends ip>011 the clarity and the strength of the 
Wought-forms that give them birth. And when men 
Cease to believe in the gods, the gods cease to exist.

fiWr Heredity
With most “  damnable ’iteration ”  I have from time 

l° time dwelt upon the fact that all offences against 
gods, offences such as have come down to us in

the survival of blasphemy laws, or other laws for the 
Protection of religion, are, primarily, matters of social 
defence. Where, as in early society, everything is 
( ePendent upon gaining the good will of the gods, 
1111(1 where offending them may jeopardise the health 
of the tribe, or ruin the harvest, or bring about defeat

in battle, there is precisely the same justification for 
punishing the unbeliever as there is for punishing 
people who so act that they are exposing individuals 
or communities to disaster. To sap belief in the 
gods, or to affront them is equal to a man scattering 
disease germs in Fleet Street. In such circumstances 
the unbeliever is a social pariah. He is marked as 
standing apart from his fellows on the most vital of 
all questions. He is as obnoxious as a pro-German 
was in 1915, and as unpopular as was a leper in a 
medieval village. Disbelief in the gods of other 
peoples may be expressed, doubt as to their greatness 
is perhaps expected, but to question the gods of 
your own tribe is something that “  simply is not 
done.”

A t a further stage of social development, opposition 
to one god is made in the name of another, and the 
deposed god may be reduced to the level of an evil 
spirit, or he may be abolished altogether. And for a 
very long time the rejection of one god continues to 
be made in the name of, or in the interests of, another, 
the Mohammedan god in favour of the Christian one, 
the Roman Catholic deity in favour of the Protes
tant God, the Presbyterian deity in favour of the 
Baptist deity, and so forth. But to be without a God 
altogether; that is the terrible thing ! To say, “  I do 
not believe in your God,” with the implication that 
one still has some sort of a God for presentation when 
required or to say, “ I do not believe in your religion,”  
again with the implication that, for public purposes 
at least, one still has a religion, saves one’s face. But 
to say plainly and deliberately, “ I do not believe in 
a God of any kind, I have no religion of any kind”  to 
say this in the simplest possible language, and with
out the slightest equivocation, implies a degree of 
mental clarity and moral courage, of which but a min
ority of people are capable. It is to be able to stand 
alone; and how many can do that ? Where all the 
foxes have tails, how many can bear to be without 
some spinal elongation ? It singles one out for dis
honourable mention, and as the subject of a social boy- 
cott that most men and women will risk everything to 
avert. Genuine independence is still something that 
one must pay for, and there are not many who care 
to indulge in that extravagance.

So the Chesterfieldian unbeliever who is of the re
ligion of those avowedly “  sensible men,”  who do not 
say what their religion is, discovers that he is out to 
reform religion, to purify religion, to rationalize re
ligion, in short, to do anything rather than to make 
the plain statement that he is without religion himself, 
and he thinks that the world would l>e better off if all 
men were to follow' his example.

* * *
Our R ightful A im

Now I do not believe that it is the rightful work of 
the disbeliever in religion to purify religion, or to 
make it rational. If that is the proi>er aim, then there



194 THE I<I<I<KTHINKER A pr u , x, 1934

are scores of churches that one may join, and so help 
the parson to get on with his job. Besides you can
not make religion commendable to the properly edu
cated reason. You may make religion a little less 
definite in its form, and for those who admire the 
clarity of a London fog that is something. You may 
make religion a little less openly troublesome, but 
you cannot make it fundamentally useful. You can 
express religious ideas a little differently, borrowing 
the language of science and philosophy to do so, but 
you cannot alter the real character of religious beliefs. 
You may even adopt the theory, now advanced by 
some religious anthropologists, that primitive ideas of 
God are in fundamental agreement with those of the 
“  advanced ”  religionist. I can agree with that, 
only I would read it the other way round, and say 
that the most advanced ideas of God are in funda
mental agreement with those of the savage. And 
although the two statements look identical, the re
ligionist is too artful to have it expressed in that 
form.

So I say that the work of the true reformer is not to 
rationalize religion, but to end it. I say that his real 
task is not even to attempt to prove that he is funda
mentally at one with his religious neighbour, but to 
show that he is in complete and fundamental dis
agreement with him. I do not think that it 
is a good policy or a wise policy for the 
Freethinker to work for a time when Christians 
and Freethinkers may settle down comfortably 
together. I believe that his real task should 
l;e to work for a time when there are no Christians 
to settle down with. Our work is not to make re
ligion rational, but to make it impossible.

The best way to do this is for the Freethinker to 
stand on his own feet. The measure of the real re
spect that the Freethinker will get from the religious 
world, will ultimately depend upon the amount of re
spect he has for himself. If the other foxes will wear 
tails, there is no reason whatever why a man who is 
born without one, or who has lost the one he had, 
should acquire an ornament that adds nothing what
ever to his dignity. Of course, as I have said, this 
involves a man’s learning to stand alone. At the best 
it will mean that he must be content with the com
pany of a few; but in this matter one has to decide 
whether one wishes to be in front or to be with the 
crowd. The certain thing is that one cannot be in 
front with the crowd. Above all, if we really be
lieve in the value of truth-speaking, and in the im
portance of marrying language to exact thought, we 
must see that our terminology is as free as possible 
from misleading connotations. There is plenty of 
liberal thinking about to-day; our growing need is for 
exact thinking; and when we have achieved this, the 
courage to express it without hesitation and without 
ambiguity.

*  *  *

R eason or L og ic  P
A final word may be said 011 the use of the words 

“  rational,”  and “  Rationalism ”  in connexion with 
belief and disbelief. Differentiation on these lines 
is quite unwarrantable. The comment that you can
not argue against the use of reason without depending 
upon reason, and so destroy your case, is at least as 
old as the time of Socrates. It is idle for the ‘ ‘Ration
alist ”  to say that the Roman Catholic does not be
lieve in “  Reason,” because he starts from a different 
premiss, or reaches a different conclusion from him
self. He might as legitimately accuse a man of not 
being subject to physiological laws because he does 
not believe in their existence, or that he does not ex
emplify them because he has an impaired constitu
tion. The real complaint against theologians of all 
kinds is not that they have refused to reason, or that

they do not believe in reason, or that they 
have not tried to create a “  rational religion,’ 
but that they have played the “  merry devil ”  with 
reasoning. Even in the case of Mr. Belloc, who says 
quite plainly that lie accepts what the Church teaches 
and trusts her more than he does his own reason, he is 
not forsaking “  reason,”  and is no less a believer in 
it than is any Freethinker. He is giving a reason 
why he accepts the authority of the Church, and 
although his reason may be an illogical one, it cannot 
be called non-rational. It is just illogical.

There is, in fact, no essential opi>osition between 
reason, as such, and religion. The rejection and the 
acceptance of religion are both based on processes of 
reasoning. Where disbelief in religion exists the 
proper term, the only term that indicates intellectual 
clarity and straightforwardness, is “  Freethought,” 
which stands for the rejection of authority in all 
matters of opinion. The truth is that when we dis- 1 
miss a statement as “  unreasonable,”  we do not mean j 
that the process by which the alleged unreasonable , 
conclusion is reached is not identical in its nature 
with a “  reasonable ”  one, but that it is illogical— 
either that the premiss from which we start is wrongi 
or that the conclusion does not follow from the pre
miss.

Reasoning is concerned with judgments, and judg
ments are concerned with inferences from given data. 
Here is a handful of examples :—  \

(a) The barometer is falling and there will be 
rain.

(b) Prayers have been offered to God and rail' 
w'ill come.

(a) Rheumatism may be cured by brine baths 
and a carefully chosen diet.

(b) Rheumatism may be cured by prayers 
offered to St. Gervase.

(a) The Pope has been given authority in 
matters of religious belief by God Almighty.

(b) No man is entitled to claim authority where 
religious belief is concerned.

(a) In the face of what is known of the nature of 
procreation a Virgin Birth is impossible.

(b) God Almighty, with whom all things are 
possible, may cause a Virgin to give birth to 
a child.

So one might continue. But will anyone indicate 
where the one set of propositions dispenses with 
reason, while the other uses it? Or can anyone show 
that there is less reason employed, or less dependence 
placed upon reason in the one case than in the other?
In each case we start from a given premiss— i.e., the 
power of a saint or the virtues of medical treatment" 
and we proceed to a conclusion and then state a judg
ment. We may have false premisses, and then out 
conclusions are bound to be wrong, or we may have 
sound premisses and proceed illogically to a false con
clusion. But to say that A  believes in reason, and B 
does not, on no other ground than that different con
clusions are reached, or in the premiss with which 
each starts, is absurd. One might well paraphrase 
a well-known saying, “  Oh, reason, what absurdities 
are committed in thy name!”  Reasoning may he 
good or bad, but its operations cannot be denied >n 
any case where the expression of a judgment is con
cerned.

So I do not complain of Roman Catholics, or of the 
followers of Mrs. Eddy, that they refuse to reason, °r 
even that they refuse to trust their reason, lrecause 
both these statements are fundamentally untrue. M>' 
objection to lx>th is that their reasoning is bad, it 15 
illogical, the premiss is not warranted by facts, or the 
conclusion does not follow from the premiss taken- 
The circulation of the blood is just as true when the 
blockl flows freely, as it is when it has to force
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Way through a constricted artery; reason is none the 
less reason because in the one case it proceeds logic- 
ally, and in the other case illogically. A  man who, 
as we say, refuses to reason, “  is only reasoning that 
d is unwise or dangerous to follow other courses than 
that of silence, or verbal accommodation.”

The Freethinker who says to the Roman Catholic, 
"  I believe in the supremacy of reason ”  is really 
Sâying nothing at all, unless he adds, “  and my 
reasoning shows 111c that your belief is quite false.”  
Hut in that case he is avowing himself to be a Free
thinker, and is accusing the Roman Catholic of bad 
reasoning. And, once again, those who properly 
recognize the nature of intellectual progress w ill see 
to it that the terms we use lack as little as possible 
In the direction of clarity of meaning and definiteness 
°f application.

C hapman Cohen.

Telling the Tale

"  Christianity has never lost the instinct of universal 
dominion.”—Bible Society Report.

“ We shall never enfranchise the world without touch
ing people’s superstitions.”—G. IF. Foote.

Ho the meditative mind there is no more suggestive 
reading than a list of names of note. We can well 
understand the sober joy of the old Puritans, who, 
taking their Christian Bible seriously, loved to grapple 
U'th the lengthy genealogies of Israel and Judah. 
Tven a gazetecr is a mine of suggestion, and in a 
London directory you can lose yourself— among the 
strange lanes from Pie Corner to Hanging Sword 
Alley. There are attractions in a railway time-table, 
which conjures up visions of old-world towns and 
pleasant places around the coast-line of our country. 
Lo a bookworm like myself there are possibilities in 
uiost unlikely publications, and two old reports of 
tl'e British and Foreign Bible Society caught my eye 
ai'd niy modest purse on an open-air bookstall. One 
hore the title, Deep Calleth Unto Deep, a 
delightful nautical alternative to its companion vol
ume which was entitled, The Book and the Sword. 
Li the piping times of peace less attention is paid to 
llaval and military titles, and less insistence is laid 
"Pon the alleged warlike character of the Christian 
H'ble, which is often referred to as the work of the 
| Trince of Peace.”  However, variety is the spice of 

Hfe, and these reports cover so wide a field that it 
sW ld  appeal to the taste of the jaded Freethinker, 
K>red to distraction by the many financial appeals 

Loin the churches, chapels, and tabernacles of the 
uiany sects of Christendom.
. The editor of these reports, a brilliant journalist, re

a v e s  the monotony of his plaintive appeal for cash 
T  introducing quotations from all sorts and condi- 

tlons of authors, some of whom one hardly expects 
find in a pious work of this kind. Pronounced 

freethinkers such as Balzac, Heine and Montaigne 
®re dragged in by the heels to Ixdster the cause of the 
H'lristian Superstition, and even Victor Hugo is laid 
Under contribution. Apt quotations are made from 
demure Jane Austin to “  that little ape called Keble,”  
as firim old Thomas Carlyle dubbed the author of The 
Cl! ristiati Year. These elegant extracts are used 
With the commercial skill of the patent-medicine ad
vertisers, who attract readers to their pills and potions 
>y all the resources of literary artifice.
. As an example of the up-to-date method of convey- 
!uK information, one may refer to the statement that 
!” the years under consideration the Bible Society 
'ssued a total of so many millions of Bibles and por- 
tl?ns Of Scripture in so many languages. This, it 
Will be seen, is a decided mixture of smart business

and oleaginous piety, but the reader must remember 
that these reports are in the nature of business pros
pectuses, and that plain instructions as to legacies 
and the payment of cheques and money orders are 
given in detail. I11 previous years the public used to 
be informed courteously that Royal and princely per
sonages were interested in this society’s work, but 
in these democratic days such “  illustrious obscure ”  
names, as Shelley calls them, have mysteriously dis
appeared. Obviously, the ex-Kaiser is less important 
now as a patron than in the high and palmy days 
when he lorded it over the German people, and so 
many Kings are in exile.

Despite the modern business methods, there is an 
old fashioned theological flavour in the report which 
is reminiscent of the far-off days of John Wesley, and 
the early corybantic days of Methodism. Listen to 
this account of an alleged convert in the Old blood- 
and-thunder style perpetuated by the Salvation Army 
and other howling Dervishes of Orthodoxy : —

Shortly before Christmas, the Bishop of South 
Tokyo confirmed forty-five Japanese in the pro
cathedral at Tokyo. One of them had just undergone 
fifteen years’ penal servitude for deliberate murder, 
committed when he was a youth of nineteen. He 
looks a pretty good ruffian, but he is a dead-keen 
Christian.

To such a litterateur as that editor, it is surprising 
that he did not quote B}won’s sarcastic lines describ
ing a similar crook : —

“ The mildest-mannered man 
Who ever scuttled ship or cut a throat.”

The purple passages, however, are the best in the 
books. With what art does the editor describe the 
awful dangers and risks of a colporteur’s life : —

We hear of one man pelted in Egypt, another 
arrested in Italy, and another imprisoned at Athens. 
In Ceylon one coljiorteur had to hide from a wild 
elephant in the forest at Trincomalee. In Peru a 
colporteur was attacked and beaten by a fanatic. 
Several of our men were both robbed and beaten in 
China, and one was in danger of being shot as a spy.

It will be seen that “  god’s messengers ”  got off 
very lightly, and their experiences were not to lie com
pared with the really terrible times of Austrian, Ger
man and Italian Socialists. The most heroic action, 
however, was not performed by a man, but by an 
Englishwoman, who, in the touching words of the re
port, “  was not afraid to sell farthing vernacular 
‘ Gospels ’ in the streets of Lahore.”

The reports of the colporteurs are full of literary 
surprises. I11 a restaurant at Rome an agent was sell
ing Testaments, when a man took up one and said : 
“  I have never seen this book before. Do you know 
the best book I have ever read? It is The Imitation 
of Christ.”  After further protracted conversation the 
matter ended in a purchase by this phoenix of culture 
who had read Thomas a Kempis, but never had seen a 
copy of the Christian Bible.

Ingersoll said that when a thing was too stupid ba
the present-day pulpit, it was passed on to the mis
sionaries. The truth of this jest is seen in the account 
of the work in China (of all places), where copies of 
Genesis and the Book of fonah were sold and even 
expounded. This happens, be it noted, at the very 
time when the preachers at home are laying their 
hands on their hearts and assuring their innocent 
congregations that the book of Genesis is but an early 
edition of The Origin of Species, without the tiresome 
details of Charles Darwin.

These colporteurs arc as resourceful as they are 
brave. In France, for example, they sometimes meet 
men with philosophical opinions, and with a distress
ing habit of expressing their opinions freely, so unlike 
the very respectable English people. The report
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adds that to quote the religious faith of a man like 
Mr. Lloyd George often serves as a decisive argu
ment to disarm the Freethinker. The naughty man 
who admires the writings of Anatole France is thus 
crushed to pulp. After this encounter, one fancies 
lie buys a big family Bible for Madame, his spouse, 
and one tiny gospel each for the children, while he 
himself turns to the Petit Journal Jour Rire for con
solation in the day of defeat. Unfortunately, all 
people are not so polite as the French. In Burma 
the people lack culture, and the report assures us that 
the colporteurs are “  often reviled with words too 
coarse for translation.”  It is “  too deep for tears,”  
but “  Satan ”  is still having his innings. Some 
awful Italians, lost to alf sense of decency, actually 
described the work of the British and Foreign Bible 
Society as “  a bottega, a money-making concern.” 
It looks as if Vesuvius will soon be working overtime, 
for such remarks are very near blasphemy.

Although not by any means a centenarian, I have 
known these Bible Society’s reports for far more years 
than I care to remember. When I rvas a small boy, 
with ambition to become a pirate and sail under the 
Jolly Roger, the hair-breadth and thrilling adventures 
of the brave colporteurs fdled me with boyish envy 
and despair. They were to me, in those far-away 
days, what the desperadoes of the Pacific Coast are to 
the young cinema fans to-day. Now, I have parted 
with much of my hair and many of my illusions, my 
dear old colporteurs are still hard at it, telling the 
tale, pocketing the pesetas and other coins at the 
peril of their lives and their sacred stock-in-trade. It 
is pleasant to find old friends still living in a world of 
perpetual change. Such bravery deserves recogni
tion, and I note my colporteurs do not work for noth
ing as about £50,000 goes their way annually. They 
earn it, for they add to the gaiety of a nation.

M im nerm us.

Religious Stunts

T iie Duke of A rgvi.i. is shocked at what he calls the 
”  stunts ”  that have recently taken place in the 
Cathedrals of Liverpool, Bristol and Exeter. In a 
violently damnatory letter which he addressed to the 
Rev. G. H. Dymock, vicar of St. Bede’s, Fishponds, 
Bristol, he wrote as follows The misuse of our Eng
lish Cathedrals, such as is shown by recent scandals 
at Liverpool and Exeter, and now at Bristol, is reach
ing a deplorable state of abuse. . . . There is no need 
for foolish stunts to fill our ancient Cathedrals. If 
our Bishops would only attend to their proper busi
ness all would be so much better.”

The question arises, of course, whether these so- 
called “  stunts ”  are not in fact the “  proper busi
ness ”  of Bishops. A comparison between the priestly 
stunts of former days and those of modern times fails 
to disclose any very remarkable difference. Indeed, if 
anything is to be said one way or the other, one must 
admit that the stunts of to-day are milk and water 
affairs as compared to the old ones. And that is not 
so much for want of trying on the part of the clergy'. 
It is due to the unfortunate fact— unfortunate from 
the Church’s point of view— that the public is be
coming more educated and humane.

When Christianity was at its height, the turning of 
ordinary bread and wine into real flesh and blood was 
a commonplace and everyday affair. Even to-day we 
have images that weep tears of blood (or perhaps 
they' merely sweat blood), as well as consecrated 
wafers which ooze blood (or perhaps they merely 
become bloodstained). Anyhow, blood used to pop 
up or out in all sorts of miraculous ways. Then

again there were other bloody stunts, such as the 
burning of witches and heretics, which were also 
commonly adopted as entertainments for the amuse
ment and edification of the righteous.

Admittedly the latter were not practised inside the 
Cathedrals. That would have been asking too much 
of God. But they usually took place as near to any 
available Cathedral as possible, with the full and be
nign sanction of the local Bishop and clergy. Nowa
days, the best that the Bishops seem able to do in 
order to attract congregations is either to get qualified 
heretics to preach, or else to adopt some mild form of 
heresy themselves. For the noble Duke refers in his 
letter specifically' to the “  vapourings by the Bishop 
of Malmesbury on Socialism and Communism,”  and 
lie mentions that too many Bishops “  take up with 
any passing quirk and mania.”

Of course the idea at the back of the modern 
Bishop’s mind is the same as that which prompted 
the stunts of his earlier brothers-in-God. What 
they all wanted, and still want, is money, more money 
and yet more money. Not that they ever admit this 
to be the reason for these stunts. Nor that their 
equanimity is ever disturbed when this true reason 
is plainly seen by' important members of their Church, 
like the Duke of Argyll. They still continue to 
blether about following in the footsteps of their 
poverty-loving Leader (Jesus Christ), who blessed the 
poor and declared that the rich would not be able to 
enter Heaven. In the good old days, however, 
things were much simpler. They' just burnt the here
tic and appropriated his goods. To-day they have 
first to collect the congregations, and then to collect 
the collections. No wonder that, the old methods 
jeing no longer possible, the poor Bishops are driven 

to think up new stunts of a type more acceptable to 
the “  goose that lays the golden egg.”  And what 
could be more thrilling than to pose as “  heretics ’ 
themselves, in the safe knowledge that they wi" 
neither lose their jobs, nor get grilled at the stake.

Yet sad to relate, even stunts of this sort seem to 
misfire with the modern public. For in the same 
letter the Duke of Argyll said, “  we heard only two 
weeks ago that the bulk of the Cathedrals were prac
tically not paying their way and were bankrupt.”  ^ 
seems as though neither heresy preached by the ortho
dox, nor orthodoxy preached by ”  heretics,”  is °f 
any practical value in these times as a magnet for the 
shekels. Frankly, we cannot agree with the Duke 
in attributing this state of affairs to the practice 
stunts. For that has been the habit of priests an(l 
witch-doctors, and medicine-men in every kind of re
ligion. And as a rule it has been eminently success
ful, both to impress the gullible public as well as t0 
mulct it of its hard-earned cash. No, the real reason 
for the bankruptcy of the Churches is the increase of 
education and the decrease of credulity. Stunts, °r 
no stunts, the common people no longer swallow tl'e 
fairy-tales of religion as they used to. It is natural, 
therefore, that they should cease to pay for what 
longer amuses them.

But if we may make a suggestion— without aiN 
hope that our suggestion will be acted up°n 
— there still remains one very effective “  stunt 
which is open to any Bishop or priest to practise 11 
his Cathedral or Church. And w'e guarantee that 1 
they were to practise it, they would attract the largef  
congregations they have ever had in all their exp^1 
ence. The “  stunt ”  we suggest is that they shon 
tell the truth about religion !

C. S. Eraser-

OUR NEIGHBOUR.
A neighbour’s fire is our own; therefore his welfarC ,s 

not very far from our welfare.

)
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The Gospels as Biographies

In his Black Girl in Search of God, Mr. Bernard Shaw 
has a good deal to say about Jesus. He has so much 
to say that I was tempted to inquire of him if he 
derived any of his information from sources other than 
the Gospels. To this the great man graciously replied 
that he had “  not gone outside the Gospels for his 
authorities on Jesus, whose views on property and 
criminality are still beyond the average European 
and that he had “  dealt with the subject very fully in 
his Preface to Androcles and the IJon. Of course, 
the “ Jesus whose views on property and criminality 
are quite beyond the average European,”  is none 
°ther than the image of Mr. Shaw’s own ideal socio
logical self; but what is surprising beyond measure is 
the fact that the delusion of the originality of Jesus’s 
v'ews on property or criminality or marriage or any
thing else appears to survive among many of the in
telligentsia as tenaciously as the belief in his virgin- 
hirth and physical resurrection survives among that 
class of persons who would turn their God into a sort 
°f second-rate conjuror. Magna est illnsio.

If so enlightened a Rationalist as Mr. Shaw can 
make such a wild statement, what may we not expect 
from the less enlightened ! It may, therefore, be not 
inappropriate to examine just exactly what the Gos
pels do tell us about Jesus and his views.

First of all, it is to be noted that the framers of the 
New Testament canon were so little concerned about 
historical facts that they placed, side by side in the 
Gospels, “  Luke’s ”  and “  Matthew’s ”  accounts of 
Jesus’s birth, although these are directly contradic
tory, entirely irreconcilable (no matter how ingeni
ously you “  re-interpret ”  them), and are l>ased on 
definitely contrary suppositions.

Further, “  Luke’s ”  account (which is clearly 
designed to outdo the pagan mythologies in their own 
sl>ecial line of theogonies and to present a birth-story 
more wondrous and striking than any contemporary 
literature could afford) is sharply and brazenly contra
dictory of the most incontestably known facts of his- 
tory. Such a preposterous arrangement as is related 
hy “  Luke,”  whereby Joseph and Mary both had to 
travel from Nazareth to Bethlehem for census-enrol- 
U'ent, would have disrupted the Roman Empire, and 
’s directly contrary to the highly rational (as was to 
)e expected of Roman administration) regulation, 

st>ll to be read in Papyrus No. 40S, British Museum, 
"'hick required all to lie “ at their own hearthstones” 
°n census-day.

Now, if these Birth-stories are pure fictions, albeit 
Perfectly honest fictions, where then is the reason for 
opposing the alleged career or life-story of “  the 
Jesus ”  (for thus is he referred to in the Gospels) to 

less fictive? Can any sober-minded man or 
"'»man regard as historical a life-course consisting 
Practically wholly of miracles and marvels, and a few 
Sermons made up of the “  current coin ”  (Renan’s 
Phrase) of Jewish religious, moralistic, and ethical 
thought, and a few delightful parables in the well- 
*eaten track of Jewish Ilaggadic and Midrashic

tradition ?
What arc the related facts (sic) of the Jesus’s life? 

Performs the usual quota of miracles of healing,&e
etc

•> m the approved fashion of Asklepios (“  saviour 
jr men,”  as he was called) and other saviour-gods.

Preaches and teaches in the manner indicated 
j .(>v(e- He commissions Twelve or Seventy to spread 

,s ' gospel,”  threatening the most terrible punish-
”.le’its on those who do not receive his messengers and 

e*r message. (Concerning that world-shaking andth
----— ...................... .. —- ........... . -........ ft

forming mission, the only account that has come 
t 0"'» to us is that the missioners’ report: Master . . .

even the devils were subject to us; to which the 
Jesus replies: I saw Satan as lightning fall from 
heaven !)

According to one Evangelist only, the Jesus re
stores to life Lazarus who had been dead and buried 
for three days. (Concerning that stupendous miracle- 
climax of Jesus’s career it is deeply instructive to 
note how the ablest and fairly conservative scholar
ship deports itself. Dr. W. Lock (A New Comment
ary, p. 260) says : “ Its insertion here may be com
pared with that of the Transfiguration in the Synop
tics, each dwelling on death and a life beyond death.” 
(Note word “ insertion” ; it is as if one should speak 
lightly' of “  inserting ”  the trifling incident of the 
Battle of Waterloo in a Life of Wellington !)

At Cesarae, Jesus performs a most extraordinary’ 
miracle, which, if interpreted literally, is the most 
childish and preposterous miracle-story ever related, 
and is wholly beneath consideration. Well might the 
Professor of New Testament Exegesis in the Univer
sitŷ  of Oxford exclaim in despair: “ All possible diffi
culties seem concentrated in this storyr of the Demon
iac of Cesarae.”  Interpreted literally, of course.

Towards the close of his career the Jesus also curses 
and causes a fig tree to wither— the fact that this 
priceless incident is recorded byr all Evangelists (un
like the raising of Lazarus which is recorded only by 
one) indicates that it was regarded as important— and 
when the disciples express astonishment, Jesus simply 
replies : Have faith in God.

Finally, Jesus gets into some sort of clash or conflict 
— there is no clear, consistent indication as to what 
really was the trouble— with the Jerusalem and/or 
Roman authorities, and is arrested, but refuses to 
plead before the trial-judge. In answer to the per
fectly straightforward question : “  Are you the King 
of the Jews?”  Jesus makes the by-no-means straight
forward reply: “ You say that I am.”  He is con
demned and put to death— and a more purposeless 
martyrdom is not recorded in human history. Jesus 
dies a violent death, is martyred, not for any great 
and noble cause, which we are able clearly to recog
nize— as millions of men have been— but for no better 
reason, apparently, than that a violent and not a 
natural death is required of him. If he had to die for 
the salvation of men, why should not a natural death 
(which could have been followed by a resurrection) 
have been as effectual as a violent one? Jesus then 
rises from the dead in the approved legendary fashion 
of dying and rising saviour-gods, after (about) a 36- 
hour sojourn in a Jerusalem grave, and “  straight
way ”  floats up to heaven after spending a few hours 
only on earth, according to one account, or, according 
to another account supposed to be written by the same 
author, remains 011 earth for forty days, and then 
floats up to heaven, a cloud hiding him from view.

* * *

Is there any leading personality in history who was 
engaged for one or three years in any sort of public 
career about whom we know less than we do of the 
Gospel-Hero? The absence of almost everything 
which can properly l>e called biographical detail is in 
truth the most striking and significant fact about the 
Gospel-story. The most (apparently) vivid bio
graphical detail of Jesus’s life is his abuse of the 
Scribes and Pharisees in the Temple which is almost 
unequalled for savage violence and injustice. (Curious 
that the Twelve remained on, peacefully preaching the 
Resurrection, for half a generation, in this nest of 
“ vipers ”  and “  serpents,”  and never once got bitten 
by them). The plain, simple, ungarnished truth is 
that we know as good as nothing at all about the 
Jesus, the Gospel-Hero, even though Mr. George
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Bernard Shaw affirms that his views on property and 
criminality are beyond the reach of any modern Euro
pean— and, I suppose, American.

I referred above to the preaching and sermons of 
the Jews as the “  current coin ”  of the religious 
world of his day. In this connexion, however, it is 
worth noting that the scholars who really know some
thing about the Jewish originals of 99 per cent, of the 
Gospel-ethic (such as Moore, Yahuda, Herford, W. B. 
Smith), have made it clear that the moral tone has 
suffered loss, in some cases, in the transfer from Heb
rew original to Christian record, although the literary 
form and style are invariably improved, which is evi
dence, not of the higher ethical value of Jesus’s 
preaching and teaching, but of the fact that the Evan
gelists were superb artists.

If, as it is claimed, Jesus were the “  express Im
age ”  of God, a complete revelation of His Divine 
Mind and Character, then the Gospel-writers were 
the most incompetent and dull-witted biographers who 
ever lived. One might reasonably have expected the 
Evangelists who tell us that Jesus taught love and for
giveness of enemies, to have thought it worth while 
also to have told us how Jesus exercised his Divine 
love and forgiveness in his attempts to save Judas 
from his Hot place in Hell and History. But no. 
Judas’s treachery is foretold, his doom pronounced and 
sealed, and everybody goes on his way as if nothing 
at all had happened. As the account stands, it is the 
last word of utter callousness and casualness. Yet 
these biographers take pains to relate how a legion of 
demons recognizes and acknowledges the Jesus’s 
divine nature (whereupon they are ruthlessly disposec 
of by being transferred to a herd of swine which 
rushes down a steep place into the sea); they relate 
how the Jesus curses and destroys a fig-tree; how he 
abuses, shamefully and unjustly, Scribes and Phari
sees, whose point of view he does not appear to have 
taken the trouble to try to understand with sympathy 
or insight, let alone with divine love; they record a 
saying of the Jesus about giving to those who have 
and taking from those who have not, which has been 
employed to justify the worst social evils and injustice. 
Why multiply instances? If it be insisted that the 
Jesus was the perfect and ultimate revelation of God, 
then, of course, all this, and more (some of which 
is even worse) is perfectly all righ t! But— it is 
utterly incredible that divinely inspired men should 
have lived one or three or more years in the most in
timate contact with the “  express Image ”  of God
head, and have related his life-story in such a farrago 
of miracles and marvels and sayings, which sayings 
are neither above nor below the level of the age, as the 
eminent scholars and historians who really do know 
something of the first century— as distinct from the 
journalists and journalist-theologians who do not— as
sure us. These Evangelist-biographers deserve more 
censure for their incompetence than poor Judas for his 
(imaginary) treachery. Romanticize, sentimentalize 
the Gospels how you will, Bultmann’s dictum stands 
firm : The character, the personality, of Jesus are for 
us no longer knorvable.

This is the negative side of the criticism. There is, 
of course, a positive and constructive side, but until 
the glaringly obvious and patent fact is recognized 
and admitted that in the New Testament (which in its 
present form is derived from manuscripts, the oldest 
of which are as late as the third and fourth centuries, 
and which in turn are translations and copies of older 
documents which have passed through many and 
varied vicissitudes of ecclesiastical censorship and 
over-writing) we do not possess the material for a life 
of an individual Personality, and that the Gospels are 
not biographies— until that fact is squarely faced, it is

impossible to proceed with the symbolic interpreta
tion of Primitive Christianism,* and to assess its influ
ence for good and ill.

W. A. Campbell.
Kingston, Jamaica.

* It has been my unique privilege to read the typescript 
of I)r. W. Ii. Smith’s (so far) unpublished work, Trans
figured, Crucified, Enthroned, in which he has, with pro
digious learning and profound insight and intuition, devel
oped the theory that Protochristianity was originally a mono
theistic mission, and “ the Jesus” of the Gospels none other 
than the “ highly idealized universalized, spiritualized, 
personalized Israel-race, God’s agent for the salvation of the 
world from idolatry” ; and that the anonymous Evangelists 
fashioned their Hero from Old Testament prophecies and 
Pagan models. (See Dr. Smith’s essays, “ Milk or Meat ?” 
in Hibbert Journal, April, 1933, and “ Transfiguration ” in 
Literary Guide (London), July, 1933.) When a first-century 
Hebrew used the phrase “ Son of God,” he meant just what 
Ezra meant when he said of his people Israel : “  We arc Thy 1 
Folk, Thy First-born, Thine Only-begotten, Thy Beloved’ ’ ! 
he did not mean anything so crude as a son of Jhvh, con
ceived by the Spirit of God, and born of a human virgin- 
mother. And so, when the primitive Evangelists and mis
sionaries of the monotheistic crusade against pagan idolatry 
spoke of God’s “ son” redeeming the Avorld from sin, they 
originally had in mind an “  idealized, universalized, spirit
ualized ”  Israel; and it is this Israel-Folk which later hc- 
camc personalised as “ the (God-man) Jesus.” This, in the 
main, is the Thesis of Dr. Smith’s book, the magnum opus 
of the “ Symbolic” or “ Radical”  interpretation of the I 
Gospels.

Biographical Nole.—Dr. William Benjamin Smith is Pro- 1 
fessor Emeritius of Philosophy in the Tulane University of 
Louisiana, New Orleans : author of Her vorchristliche Jesus 
and Ecce Deus : eminent mathematician, and contributor to 
scientific and philosophical journals in England and 
America.

Acid Drops
—»-w*—

Our old friend the Clarion is now a sort of weekly 
Herald, published by the Ilcrald's proprietors. The 
problem which the old Clarion had to face was a serioU1’ 
one which is shared by all periodicals which have to 
choose between principles and popularity. We should 
all like to have “  the largest circulation in the world.” 
The Daily Herald has secured it by suppressing any 
principle which might impede the increase of its circu
lation. The Clarion once obtained a large support be
cause its first editor had a personality of uuswervinii 
devotion to some basely slandered causes. While we arc 
sorry to see the fall of what once was deserving of 
honour, we need not worry over a new addition to an 
already vast list of papers like the Herald and the 
present Clarion.

The Clarion in its new form contains, of course, a 
“  Hannen Swaffer ”  article. Equally, of course, he 
more Christian than Socialist, in his insistence that 
Socialism is “  Christian in ethic.”  Swaffer must 1>C 
under the impression that the Roman Empire was run by 
an early Lenin. Surely it is only in a Soviet army that 
Mr. Swaffer would approve Christ’s insistence that 
soldiers should be content with their wages (Luke iii. i4)- 
Mr. Hanuen Swaffer may repudiate the Dope’s declara
tion that Socialism is unchristian, but the Pope is the 
mouth-piece of most Christians. The entire Christian 
Church has opposed Socialism, Chartism and other or
ganized attempts to give labour it due, while it could- 
We recommend Mr. Swaffer to read the chapter oU 
"Christianity and Labour,’ ’ in the editor’s book 
Slavery. Not that merely reading will teach writers who 
believe that Christ taught “ the elimination of human | 
selfishness and personal advantage” ! Christ’s essentu* 
teaching was that individuals should regard their o"-n 
personal salvation from eternal hell as their main concern 
in a world which was of no importance because it 
shortly coming to an end.
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In the People old lies about Abraham Lincoln are re
vived by Mr. A. J. Russell (of the Group Movement) in 
the first of a series called “  Religion of the Great.”  Land
seer’s Dignity and Impudence is recalled by the respec
tive pictures of the great infidel, and the modern 
" Grouper.”  Responsible biographers agree that Lin
coln had infinite contempt for preachers, he abstained 
bom church-going all his life, and himself wrote “  an in
fidel work,” denying the essential doctrines of Christ
ianity. The New York Truth Seeker has frequently had 
to refute baseless accusations of religion made by Mini
sters against Lincoln. Mr. W. H. Herndon (Lincoln’s 
law-partner from 1843 till Lincoln’s assassination) lias 
°ften put on record the fact that “  Lincoln was an in
fidel of the radical type bordering on Atheism : he never 
Mentioned the name of Jesus except to scorn and detest 
the idea of miraculous conception.” Dean Paradise, of 
Christ Church Cathedral, New Orleans, agrees that “  the 
note of personal responsibility was never absent from 
the speeches : not even Providence could relieve him of 
that burden.”  Mrs. Rose Strtiiisky, a later biographer 
testifies that “  Lincoln was brought up amongst the 
sceptics. . . he read Volney and Paine . . .  As late as 
Jt>54 he made Herndon erase the name of God, which he 
"'lote in a speech. In his race for Congress in 1847 he 
"'as accused of being an Atheist, a charge he never 
denied. ‘ He would die first,’ he said.’ ’

Genesis as a true history is to substitute sheer ignorance 
and credulity for knowledge. Christianity can never again 
put the clock back.

The Archbishop of Canterbury, whatever he may say 
or think about helping the unemployed here in England, 
is an out and out believer in missions and missionary 
work. He is in thorough sympathy with the money 
spent in training natives to teach Christianity than 
which, he recently declared, “  there was nothing of 
greater moment for its future.”  A new cathedral has 
been built at Dodoma, in Tanganyika territory, and the 
S.P.C.K. devoted yjioo of its funds towards the building 
and received the benediction of the Archbishop for show
ing such practical sympathy, and also for distributing 
Christian literature in the vernacular. Hundreds and 
thousands of pounds are annually spent in the propaga
tion of Christianity among natives, who don’t want it, 
who don’t understand, and who, as a rule, become mor
ally worse for having it. And our Archbishop blandly 
approves while millions of our own people are either 
starving or on the verge of starvation, or living in slums 
and misery. And the extraordinarv part of all this is 
that the Christian poor themselves agree with the arch
bishops ! Their pence help to swell missionary funds. 
It is amazing.

-'ll'. James Douglas thinks that the Rev. “ Dick” Sliep- 
l'ard would be the ideal successor to Dean Inge at St. 
haul’s. “  He would be,”  cried Mr. Douglas, “ a glorious 
1 Tati of St. Paul’s. His spiritual power would irradiate 
ll'e Church of England and help it to be our pacemaker 
as well as our peacemaker.” On the other hand, the 
Church Times devotes a long leader to Dr. Sheppard, re
tailing his “ impatient parson”  deploring “ a gibe Dr. 
Sheppard retails at the most sacred of Sacraments, which 
from the pen of a priest is really intolerable.”  This 
»lost Christian paper is very angry with him, and ridi- 
oules his suggestion that “ everyone should be religious 

his own way,” irrespective of whether it is God’s way 
or not, which could rope in Buddhists, Moslems, and 
fruitarians; and it insists that "Christianity stands or 
falls by the Deity of Christ.” The Church Times does 
»ot like Mr. Sheppard, Mr. Douglas would not agree 
"nth its estimate of Christianity as being exclusively 
Anglo-Catholic and possibly Mr. Sheppard would agree 
"nth neither. What happy families these Christians
Make!

H■ Andre Malraux telegraphed to Paris the other day 
Unit he had found the site of a city which may be that of 
ll>e Queen of Sheba, in the grand sandy desert of 
''southern Arabia, and one of our national papers followed 
l 'ns up with a portrait of the Queen, which was just as 
authentic as the portraits of Solomon painted by pious 
yietorian artists. The truth is, of course, that if there 
,s any real evidence for the existence of either Solomon 
°r the Queen of Sheba, it has never been found outside 
fr'e pages of the Bible. Everything relating to both, as 
" ’’ffr almost all the Biblical heroes and heroines must be 
'"Sieved in on faith in the truth and integrity of the 
frible, commodities which are shrinking in proportion as 
l,|e Holy Book is scientifically studied. Have any relics 

Solomon been discovered anywhere ?

A writer in the Christian World asked a group of 
children, “  If you had lived in the time of Christ, how 
would you have known Him if He passed bj-?” The 
unanimous answer was, “  Because He always dressed in 
white.”  vSome of us would expect to find him wearing 
a halo; others perhaps a crown of thorns (according to 
the hymn which asks, “  Hath He marks to lead me to 
him?” ) But amongst all the fascinating figures pre
sented to us in 1934, it is remarkable that no Christian 
writer dares to suggest that Jesus would perform a 
miracle under test conditions. Most of us would recog
nize a God immediately He re-animated the population 
of a well-established old cemetery; or performed some 
other ridiculous unnecessary and ghastly “ divine” 
act. If “  He ”  spoke, wrote, or acted wisely, usefully 
and beautifully, we should know at once that "  He ” 
was only a human being.

For once the Christian moralists are going to start 
where charity is said to begin— at home. The Christian 
.Social Council Committee on Gambling has secured 
offices in Westminster. The official announcement pro
claims that the C.S.C.C.O.G. (what an alphabet!) will 
begin with “  the process of educating the churches.” 
If it means what it says (we know the churches too well, 
not to be highly sceptical) the long line of letters will 
have to add many more to its title before anybody suc
ceeds in “  educating the churches.”  But, as we suspect, 
it simply means stirring up the Peeping Toms, and other 
busybodies (of which all Churches possess a large supply) 
to interfere with other people’s amusements. In that 
sort of “  education ” the churches will learn with avidity 
—they love their neighbour very fervently indeed when 
intruding into his affairs and “  doing him good ” (or 
ought we to say doing him well ?) We remember a car
toon in an American paper representing two clerical 
critics of certain illicit resorts. One was saying to the 
other “  I feel like enjoying myself to-night : which Den 
of Infamy shall we go and expose?

In a review of 1’rof. Lloyd Morgan’s latest work, I lie 
'■ "‘ agence of Novelty, a very religious critic actually 

” s°s the work to abolish evolution altogether. He 
scientists are not in. agreement as to which of the 

"gher primates is most nearly related to man, and lie 
adds that, “ it can be safely asserted that evolution, as a 
confident description of the actual past history of the uni
s s e  or of life on this planet, was never so obviously 
"Tthout foundation as it is to-day.”  “ Safely asserted ”  
hy whom? Some Anglo and Roman Catholic priests and 
"mir most ignorant followers ; the Salvation Army as a 
"fiole ; and "Fundamentalists everywhere. No scientific 
’"an or instructed layman anywhere denies evolution ; 
flic evidences are overwhelming, and to go back to

The centenary of Rev. C. H. Spurgeon affords 
Christian journalists an opportunity to glory in the per
suasive charm of a very voluminous sermonist. The 
Christian World describes him as the “  Prince of 
Preachers.”  We are by no means indifferent to the ad
mirable straight, plain language and geniality of this 
popular apostle. Most of these editorial encomiums 
ignore the cssental fact: Spurgeon was an honest pur
veyor of a nonsense he and his vast congregations im
plicit}’ and explicitly believed in. It is ridiculous to 
imagine that Dean Inge and Bishop Barnes are less in
tellectual, or that Gispsy Smith is less plain-spoken, or 
that Woodbine Willie got less near to the common man’s 
phraseology than Spurgeon. Science, Bible criticism,
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and the contempt everybody feels for an utterly insincere 
pulpit-oratory are incompatible with the creation of 
another Spurgeon. The mob may not have reached a 
high intellectual altitude, but it realizes that Calvinistic 
theology is dead and buried. Spurgeon taught it be
cause he believed it. To-day the preachers who teach it 
(in its most diluted form) have great difficulty in re
straining their own laughter or the contempt of those 
who hear them.

“  That the soul is immortal needs no proof,”  says the 
Rev. Joseph Fort Newton in his “  Every Day Religion ”  
column. As all who believe as the Rev. Doctor does, 
define a soul as “  the immortal part of man,” his confi
dence is justified. It is like saying that a brass monkey 
is brazen. The “  proof”  that is needed is proof of the 
soul’s existence; its immortality is easy enough to 
swallow if we find the soul first. Dr. Newton, in the 
same column, explains why immortality is requisite. 
“  The vast beneficent Power which made us what we 
are,”  he says, “  will bring us to what we ought to be.” 
We imagine that even immortality itself will not be 
long enough, in some cases, to accomplish so gigantic a 
task.

Is there anywhere a picture of Jesus that is really like 
him ? To this enquiry a pious writer replies that “  No 
man can say.”  This is a trifle too dogmatic for our 
liking. It would be nearer the truth to say that all the 
pictures of Jesus are really like him—to exactly the same 
extent as the statues of the gods of the ancient Greeks 
and Romans were really like those gods. It is quite 
easy to produce an accurate portrait of a god when the 
only source of information is a myth—because no one can 
say it isn’t like him.

Apropos of Christian union, the liishop of Chester told 
the Free Church Council, in assembly at Birkenhead, 
that each body of believers has got some valuable truth, 
and some day, he felt sure, they would all hold the same 
truth; but that day was distant. The Bishop should 
have found a moral here for the edification of his audi
ence. He might have pointed out how wonderful it was 
that God’s revealed truth, although it was supposed to 
unite all men as brothers, had most successfully sepa
rated them into warring camps.

The Free Church Council is determined to put a stop 
to serious crimes like those “  surprise (jackets ” one pur
chases mostly at Church bazaars. You pay six
pence, dip your hand into a barrel of sawdust and out 
comes— well it may be something worth less than six
pence. “  Draws and raffles ” must be put down with 
the strong arm of the law. The audience listened with 
bated breath while spell-binding parsons eloquently 
denounced the awful consequences of “  games of chance.” 
Actual examples of murder and brigandage were not 
given, but Dr. Vincent Shaw of Hereford seemed to sum 
up the epitome of all possible wickedness with the 
climax— “  even counting how many currents there were 
in a bottle.”  No, surely, not that, “  even  ” that.

At Stirling the Methodists have introduced the Cine
ma into the Sunday School. “  Travel, education and 
humorous films are shown.”  The Methodist Recorder 
tells us that, “  since the Chidren’s Cinema was started 
the membership of the Sunday School has increased by 
fifty per cent.”  Better than a Punch and Judy show or 
a Conjuring Entertainment no doubt.

The Rev. Henry Carter and the Methodist Churches 
are busily engaged in the congenial work of fighting Mr. 
Lockwood’s Licencing (Standardization of Hours) Bill. 
Mr. Carter says the Churches “ owe Mr. Foot (M.P.) un
common gratitude.”  That all the good people in Eng
land should oppose wickedness is natural enough. But 
is it so evil a thing to standardize all over the country 
the hours in which grown-up people may purchase the 
beverages they desire ? Christians have long enough pre
tended that an act perfectly innocent on Monday is a

crime if committed on Sunday. It is merely an exten
sion of the same illogicality to claim that so terrible a 
crime as purchasing a bottle of Bass at 9 p.m., becomes 
a greater offence before God and man (if the Rev. H. 
Carter is a man) after 10 or 11 p.m.

Mr. Hugh Redwood, who is a “  Groupist ”  and editor 
of a daily newspaper, tells 11s that Jesus gave him “ a 
journalist’s job to do. He put me on to the biggest story 
any man could ever have.”  Mr. Redwood does not in
dicate which storyT he refers to. The story of the 
“  Flood ” is pretty good, so is “  Jonah and the Whale,” 
but there are many others which while quite as incredible 
are very much more unseemly (to put it mildly). But 
the “ biggest story’ ’ of all must surely be that the 
Christian scheme of Salvation by faith is the urgent 
need of destitute slum-dwellers. Mr. Redwood says, “ 1 
love the little halls in the slums where the keynote is 
‘ I do believe that Jesus died for me ’ . . . Salvation 
must be put first and last. We have to win the soul of 
the slum-dweller.”  A fine key-note for the editorship 
of a 1934 Loudon newspaper 1

The Rev. “  Joe ”  Broden is the Dan Leno of the Min
istry to-day. He opens his addresses by some such witti
cism as “ I’d better start at once as I don’t want to drive 
you to drink.” He admits that, “ we are often humbugs 
and hypocrites, using religion as a cloak . . . but think of 
the apostles, the saints, the martyrs.”  We do. And as 
the American wit said, “ the more we think of them, the 
less we think of them.’ ’ We appreciate Mr. Broden’s 
fun, but not his own “ humbug and hypocrisy,”  as in
stanced in the following choice sample of his "  religion 
as a cloak ” : “  It was men and women of the Christian 
Church who freed the slaves and extended the franchise 
. . . You would not have any democratic ideal or any 
liberty to talk about but for the Christian Church.” We 
offer our columns to Mr. Broden to substantiate his 
ridiculous inaccuracies.

Another queer reading of “  history.”  Mr. J. M- 
Murry, a “  sort of ”  Freethinker (and, of course, a sort 
of Christian too), tells us in The Adclphi : “ Christianity 
in its early days was a momentous life-advance.”  As 
this is quite meaningless the phrase may be true. Con
stantine’s “  life-advance ” was “ momentous ”  enough.
1 he dupes who believed they could really’ enjoy dying 

because of what Mr. Murry’s journal calls on another 
page, “  I’ie in the vSky,” experienced a different “  life- 
advance.”  And what can we say of the editor’s view 
that “  If Christianity called upon wives to be subject to 
their husbands, it was because it had first made them 
equal with their husbands” ? It is what G. K. Chester
ton would probably call a paradox. Others would call 
it sheer idiocy.

Fifty Years Ago

T he L av of the S aved .

My  iniquities once were as black as the night,
And like crimson they also were red;

But now, praise to the Lord, like wool they are white, 
For Jesus has died in my stead.

I am meek as a lamb and have altered my ways,
For I once, I admit, was a liot’u n ;

But no merit is mine, every bit of the praise 
I ascribe to the Only Begotten.

Now I pray like a good’un, my Bible I read,
And I sing the Lord’s praises all day;

Like the psalmist I find the Lord’s words and I feed, 
And my banjo and fiddle I play.

Believe, brother, and come unto him, do not doubt, 
Trust the promises, think not they’re rotten ;

Then so happy, together we’ll joyfully’ shout—
“ Hooray for the Only Begotten!”

The “  Freethinker,”  March 30, TSS.p
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THE FREETHINKER
F ounded by  G. W. FOOTE.

E ditorial :

61 Farringdon Street, London, E.C.4.
Telephone No. : Central 2412.

We strongly advise all who wish to possess a copy of 
Dr. Dorsey’s Civilisation, to send at once. It is a his
tory of civilization that we heartily recommend. The 
book extends to nearly 1,000 large pages, it is well 
written, scientific in its scope and Freethinking in its 
outlook. And when this supply is exhausted no more 
can be obtained, save at the full published price. The 
book is published at 15s. net. It is being sold by the 
Pioneer Press at 7s. 6d. postage 9d. extra.

T O  C O R R E S P O N D E N T S

k. K. Noyes (Boston, U.S.A.)—Many thanks for cuttings.
ÎR- John Rowland writes—"  I should like to congratulate 
you on your series of articles defining terms, etc. It is 
something which needed doing, and I am sure that you 
are the man to do it.” Thanks, the older we get the more 
convinced we are of the importance of clear thinking. It 
ls a labour that only the few will endure, but in the long 
run it tells.

b- Mainks.—It is not really a question of whether this or 
that does good, but which does the greater good. Mental 
courage is not quite so infectious as cowardice, but, still, 
't is “ catching.”

J- Jacobs.—Pleased to hear from you. Hope you and your 
wife are the better for the voyage.

R. Chinnery writes to saj% in reply to our answer to 
him in this column, that he did not wish to imply any op
position to freedom of speech or criticism. What he in
tended to state was that the Soviet Government was the 
only one that had the courage to crush religious interfer
ence in the government of the country. I11 that case our 
difference with Mr. Chinnery disappears. We wish that 
our own Government had the courage to expel religion 
from all its departments. The secularization of the State 
is one of our leading principles.

1 he "  Freethinker ”  is supplied to the trade on sale or 
return. Any difficulty in securing copies should be at once 
reported to this office.

Friends who send us newspapers would enhance the favour 
by marking the passages to which they wish us to call 
ottention.

SPECIAL NOTICE

On and after March 31st, the offices of the 
National Secular Society and the Secular 
Society Limited, will be removed to:—

68 Farringdon Street, London, E.C.4

'ders for literature should be sent to the Business Manager 
"I the Pioneer Press, bi Farringdon Street, London, E.C.4, 

. u"d not to the Editor.
Jf " Freethinker “  will be forwarded direct from the pub- 
'siting office at the following rates (Home and Abroad) :— 

fbic year, 15I-; half year, 7I6; three months, 3/9.
,, Cheques and Postal Orders should be made payable to 

The Pioneer Press," and crossed “  Midland Hank, Ltd., 
Clcrkcnwell Branch."

Sugar Plums

^ llie  Manchester Branch brought its season’s lecturing 
j,. ,l triumphant close with a crowded audience in the 

'riiire House on Sunday last, to listen to Mr. Cohen. 
I, t‘ry seat was occupied, and people were standing at the 
j ,ltk of the pit and balcony. Unfortunately some had to 
r r°hised admission, as there was not even standing 
a°°ni for them. Mr. Monks occupied the chair, and made 

strong appeal for members. There was also a brisk 
^nand for Mr. Colicn’s new book, Letters to a Country 

c°r- If1 is promises to be one of the most effective of 
'«ttU ior’s writings, and we commend it to all who 
s*i to give a Christian friend an introduction to Frec- 

U’°hght.

Ti
th If 'c ' s just time for either members or Branches of 

N-S.S. to send in resolutions for the Annual Confer- 
Agenda. But they must be scut iu at once.

Mr. W. Steinberger, an old reader and ardent sup
porter of this paper writes :—

The least that your enthusiastic readers can do to help 
you spread the light is to get the Freethinker into as 
wide a circle as they' can. I suggest that all your readers 
Avho can afford a small monetary sacrifice adopt the 
plan I intend to adopt. I am going to ai range with 
a newsagent (open-air pitch) to display a bold poster ad
vertising the Freethinker. I am going to pay for twelve 
copies weekly, and he is to sell them and pocket the 
threepence per copy. If he can sell more, he is to get 
them on the usual trade terms. I will encourage him 
in his own interest to make his best effort.

We are obliged to our friend, and hope his excellent plan 
will produce results. As a matter of fact, some of our 
friends in different parts of the country' already act on 
the lines suggested by Mr. Steinberger. And those who 
cannot guarantee the sale of twelve copies, might 
guarantee a smaller number. The plan is certain to 
work for the paper’s influence, and there was never a 
time when the need for uncompromising Freethought 
was greater than it is to-day.

Miss Anna May Wong, the well-known Cinema star, is 
the last one to cancel an engagement to speak before the 
microphone, because she will not submit to the censor
ship of the Parson-Admiral-Colonel trio. We congratu
late Miss Wong, and hope it will have the effect of stimu
lating others to decline to place themselves under the 
tutelage of an intellectual nobody such as Sir John 
Reith, and to help in foisting an imposition on the 
public. There is little use in talking about freedom and 
democracy while lending a hand to one of the most 
cowardly forms of censorship that exists anywhere.

But Sir John Reith has found some friends, apart from 
those behind the scenes. The Annual Meeting of the 
Congregational Union passed a resolution expressing its 
confidence in Sir John, and also its thanks, for “ the way 
in which he has maintained our religious witness over 
the wireless.”  And lie has done it in the usual way, by- 
excluding everything that would contradict the “ re
ligious witness,”  or enlighten anyone as to its real worth.

In order, we presume to impress the world with its 
liberality, the B.B.C. announces that during April and 
May four talks will be given—011c by a Spiritualist, otic 
by a Unitarian, 011c by' a Theosophist, and one by a 
Rationalist. We do not know who the Rationalist is 
who will speak, but as the talks will be passed and 
edited by the B.B.C., it is tolerably certain that 110 
thorough-going criticism of Christianity will be per
mitted, and the listener is likely to find himself treated 
(o a number of very harmless platitudes and moral max
ims with which many Christians can agree. What we 
have already said of these talks applies to these four. 
Until men firmly resolve not to submit to the censorship 
of the B.B.C. they are helping to perpetuate a censor
ship of the worst kind. Any* speaker who is genuinely 
representative ought to at least be trusted to put his case 
without the tuition of Sir John Reith. If he cannot be 
trusted thus far, then he has no right to speak in the 
name of any body of men and women.

To those who would like to get a little inside know
ledge of what Nazism and Fascism generally means in 
operation, the nature of its international operations, and 
its threat to the whole of modern civilization, we would 
commend the reading of Hitler Over Europe, by Ernst 
Henri, 5s. Much of the book has appeared iu the form of
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articles in the New Statesman and the Spectator, but it 
is more than welcome in this enlarged form. Fascism 
has been called a return to feudalism. As practised in 
Germany, and as it would be here if it ever gained 
strength, the statement is a libel on feudalism. Hitler 
Over Europe depicts the transformation of Germany into 
a slave state to which the nearest analogue is the huge 
slave masses of ancient Egypt driven to their tasks under 
the lash of the whip. How this is.being done, how the men 
behind Hitler have diminished the number of the unem
ployed by reducing large numbers to starvation, the 
work of Hitlerism in other countries, is very tellingly 
narrated. The whole reads like a realization of one of 
Mr. H. G. Well’s forecasts, in which he depicted 
the whole of the working class reduced to a 
state of hopeless slavery by the conspiracy of a 
handful of “ overlords,”  whose power is maintained by 
the ruthless terrorism of bands of mercenaries. For some 
reason or other, our press is now silent about these devel
opments in Germany, as they have been silent about the 
situation in Italy.

It is worth bearing in mind that there is a German 
Nazi Press Bureau in London, in touch with the English 
Fascists, and visits are arranged between German and 
English university students; English students 
are given fifty per cent reduction on German railways. 
Generally, we welcome this interchange between peoples. 
Hut those who appreciate the quality of Fascism every
where, and its aims, will note the facts. And there is 
behind this movement plenty of money.

The Blackburn Branch N.S.S. appears to be doing 
some very useful work with a Discussion Class on Thurs
day evenings and Sunday evening lectures, both held 
in the Cobden Hall, Cort .Street. A recent paper by Mr. 
J. Sharpies, the Branch President, and Mr. II. P. 

Turner’s lecture were special features. We congratulate 
the Branch on its success in getting the Freethinker in 
the local Public Library. Attention is directed to the 
Lecture Notice column for further announcements. Un
attached Freethinkers in the district are invited to get 
in touch with the local secretary at the Cobden Hall.

A meeting of Sheffield Freethinkers for the purpose of 
forming a Branch of the N.S.S. in that city is to be held 
at 31 Sherrington Road, Highfields, .Sheffield, on April 
5, at 8 p.111. All sympathizers are earnestly invited to be 
present. We hope there will be a good response, and 
that a Branch will be formed. Anything we can do to 
help will be done. If necessary, we would go to Sheffield 
at an early date for the purpose of setting the Branch 
on its way.

THE NEGLECT OF THINKING.

Every man knows there are evils in the world which 
need setting right. Every man has pretty definite ideas 
as to what those evils arc. But to most men one in 
particular stands out vividly. To some, in fact, this 
stands out with startling vividness that they lose sight 
of other evils, or look upon them as the natural conse
quences of tlieir own particular evil-in-chief.

To the Socialist this evil is the capitalistic system; to 
the prohibitionist it is intemperance; to the feminist it 
is the subjection of women ; to the clergymen it is the 
decline of religion; to Andrew Carnegie it is war . . . 
and so on ad infinitum.

I, too, have a pet little evil, to which in more pas
sionate moments, I am apt to attribute all the others. 
This evil is the neglect of thinking, independent think
ing, hard thinking.

You protest. You say men are thinking more now 
than they ever were. You bring out the almanac to 
prove by statistics that illiteracy is declining. You 
point to our magnificent libraries. You point to the 
multiplication of books. You show that, beyond a doubt, 
people are reading more now than ever before in all 
history. . . . Very well, exactly. That is just the 
trouble. Most people, when confronted with a problem, 
immediately acquire an inordinate desire to “  rcad-up ” 
011 it. . . . | But] did it ever occur to you to think ?

Henry Hazlitt (“  Thinking as a Science.” )

Passion Week

T h is  is the week, my children, in which our Lord 
gave himself over to bitterest passions, after keeping 
his temper for almost three years, during which he 
was teaching his followers how to control their own 
passions by emulating his loving “  heavenly father.’

By the way, one must not get this heavenly father, 
whom he described and pictured in parables—  such as 
the Prodigal Son and the Good Shepherd— mixed up 
with Jehovah. They were no more alike than 
molasses and vinegar. Of course molasses sometimes 
sours iu hot weather when it gets too thin— but that 
has nothing to do with the story of how Jesus, on 
passion week, seemed to forget for a time tins 
heavenly father so frequently compared to a mucli im
proved earthly one.

And, when you come to think of it, might it not | 
have been just that? Joseph had been dead for some 
time; and I have imagined that he must have been a 
mighty likable old sport for the tolerant way he took 
with Mary in that “  Holy Ghost ”  episode.

Anyhow— as I started to say— Passion Week is 
made very much of by the Church' to-day because it 
unquestionably proved Jesus to be a real son of man 
with guts enough to tell the cheap sharpers and fakers 
of the temple just where they got off, emphasizing his ) 
remarks with a cat-o’-nine-tails. Some of the | 
things lie said doubtless wouldn’t bear repeating in 
this age, but enough got by to show that our preacher 
of love towards enemies, forgiveness seventy times 
seven, and non-resistence of evil, certainly got 
slightly “  het ”  up at the time.

We might also mention that strange fig-tree inci
dent, as happening on the same morning that he beat 
up the temple crowd, except that Christian theo
logians have ruled that it couldn’ t have happened, 
therefore it didn’ t, in spite of the record, which says ) 
it did, and adds for emphasis, “  His disciples heard 
it.”

About this time Judas naturally made up his mind 
lie couldn’t stand for these outbreaks against law and 
order in his own home town, and decided to go over 
to the constituted authorities. We can’t blame him 
much for this, and most hard-boiled church members 
would back him up to-day, such is the remarkable 
change Christian thought lias wrought on the hearts 
of men. The early Church writers, however, told 
several nasty stories alxmt this upright gentleman,  ̂
which, although differing materially from each other, 
must all be true.

It is recorded that as soon as Judas went out to 
report to the authorities, Jesus gathered his little 
band together, and, finding they hadn’t very much 
money, told them to go out and pawn their shirts— 
or sell their coats— and buy swords. This pleased 
the fishermen, who had never possessed real swords, 1 
and they began to brag what they would do. They' 
would lay down their lives for him.

But when these same disciples were asked to stay 
awake on guard duty, they went so sound asleep that 
their loud snoring doubtless led the Roman soldiers 
to the gate.

Jesus was trapped and there was nothing for hilt* 
but voluntary surrender. Poor Peter, however, g()t 
the surprise of his life when, half awake, he made a 
fierce lunge with his sword— chopping off an ear!

“  Put up again thy sword into its place,”  firmly' ; 
and perhaps somewhat scornfully came the voice of 
the Master, who in these words, and in this unpar' 
alleled dramatic setting doubtless uttered the most sig
nificant words that ever fell from his lips : “  For ah 
they who take the sword must perish by the sword.
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At this “  they all forsook him and fled,”  as well 
they might after putting up such a miserable defence

but Peter, we read— the same Peter who had re
cently been given the keys to the golden gate— head 
°f the present True Church of Christ Militant—
“ followed him afar off.”

And next morning, coatless and shivering about a 
tiny blaze outside the court, with a dishonoured 
s'vord dangling hopelessly by his side, our dis
appointed hero declared with an oath, ‘ ‘I never knew 
him.”

The rest of the story of Passion Week may be told 
briefly. Railroaded through the courts, Jesus, accord- 
lr>g "to the record, was ready for execution by noon
tide, hung to the cross where he remained for about 
three hours. We have somehow got the idea that the 
cross was something like a gibbet and killed quickly, 
but Roman history tells us a quite different story. It 
doubtless seemed an unheard of procedure that his 
friends asked that he be taken down the same after
noon. Pilate “  marvelled,”  as well he might, that 
ins victim “  was already dead,”  but he didn’t care 
about killing him anyway, and a rich man and a 
Politician can do wonders.

Jesus was put into a new tomb Friday night and 
came out some time Saturday (making three days and 
three nights, of course), according to the testimony 
°f some rather irresponsible Roman soldiers and a 
" ’Oman of ill-fame of whom we have no subsequent 
record.

But we have already left “  Passion W eek,”  and are 
"o\v dealing with “  glad Easter morn,”  which is 
Another story. They tell us that the Christ burst 
forth “  clothed in effulgent light.”  Well, he had to 
have somthing to cover his nakedness, for Peter saw 
the “  grave clothes lying.”

But why in the name of all that is holy did Mary 
Magdalene mistake him for the gardener? Why, 
again, did he leave Jerusalem the same afternoon, still 
hi disguise? And why, 0I1 why, did he protest to 
his frightened disciples, “  A spirit hath not flesh and 
bones as I have?”  Apparition indeed! As they say 
111 America, Hooey !

W illiam  W . H a r v e y .

Japan’s Established Faith

f UK national religion of Japan is not Buddhism, but 
the cult of Shinto. Shinto means The way of the 
Henii or spirits. Transfigured in several ways by 
filter Buddhistic and Confucian accretions, the cult 
still remains for all practical purposes a primitive 
■ node of ancestor worship.

This system is assuredly not seriously entertained 
by the cultured classes who are mainly Agnostic or 
Atheistic in opinion. The revelations of modern 
Science have made a deep impression on the public 
’"hid, and as a result of the influence exerted on 
young Japan by Eafcadio Hearn and other Western 
interpreters, the philosophy of Herbert Spencer and 
John Stuart Mill was widely welcomed in the land 
°f the Rising Sun. An acute and materially minded 
bwiple, the Japanese sometimes take advantage of the 
educational facilities afforded by Christian mission- 
a'y  colleges, but the number of genuine converts to 
fhc cult of Christendom remains negligible, for Euro
pean faith's make little appeal to a community that re
gards the doctrine of the atonement as repugnant, 
Whil0 the missionaries are well known to be the paid 
akents of the various churches that employ them.

hating from the remote past Shinto naturally pre- 
serves the impress of its lowly origin. Many deny 
fhat the cult is really a religion, inasmuch as it 
Possesses no sacred writings and no ethical code.

Again, no other creed is strictly confined within 
national boundaries, while Shinto is scarcely known 
outside Japan. It contains no message concerning a 
future state beyond its bare belief in the persistence of 
a spirit realm1. Heaven and hell are alike unknown to 
it. Moreover, while the world religions are theoretic
ally distinct from the secular State, Shinto acclaims 
the reigning dynasty of Japan as divinely descended 
from the gods of creation. Yet, despite these differ
ences, Shinto serves as the national or State religion 
of Japan.

Shinto has millions of minor deities. Natural phen
omena, including rocks, rivers, fire and water, moun-* 
tains and trees, have all their indwelling spirits. 
But much of its ritual and ceremonial is of extraneous 
origin, and Hirata reduces the primal cult to a mere 
idolatry, while Goh thinks that it has long since lost 
its primitive simplicity, and has been “  corrupted by 
contact with metaphysical Buddhism and other neigh
bouring religions. The true element of Shinto is re
spect or reverence for ancestors or parents; and grant
ing this, it follows that Filial Piety is its great virtue. 
Consequently it becomes also the chief characteristic 
of the Japanese people, and from this quality spring 
their loyalty and patriotism.”

So long as a foreign faith in no way prejudiced 
native reverence for the dead or devotion to the divine 
rulers of the State, no sectarian antagonism was dis
played. For, when in the sixth century b .c ., Bud
dhism entered Japan from Korea, the Emperor and 
Empress, as the supreme representatives of Shinto 
were the first participants in its ceremonies, became 
its adherents and appointed Buddhist priests to high 
offices of State. In return, presumably for diplomatic 
reasons, these adopted ancester worship. Thus, Bud
dhism was for a time successful. Confucianism, on the 
other hand possessed a philosophy more in accordance 
with Japanese feeling and tradition, for it taught that 
filial and loyal conduct constitutes the cardinal virtue 
of human-kind. This philosophy was widely embraced 
by the better educated classes as a safe guide through 
life.

Even when, three centuries ago, the Portuguese 
introduced Catholicism into Japan they were per
mitted to establish their Church and to proselytise the 
people. It was only when the priests’ teachings be
came treasonable to the State that they were sup
pressed. Even then, the Jesuits’ machinations pro
voked an insurrection in Shimabara, when Christ
ianity was interdicted and so remained until quite 
recent times.

Xavier, the colleague of Loyola, in the course of 
his travels in the East had visited Japan, and this led 
to the establishment there of a Jesuit mission. And, 
as the late Captain Pfoundes notes in his essay on 
Japanese religion, there soon arose “  more than a 
mere suspicion of a desire to reduce Japan to a depend
ency of Rome, or of some Roman Catholic European 
State, and the priests were given notice to quit; but 
tlicy incited their converts to open rebellion, and 
forced their way secretly among the natives. Rig
orous and yet more severe edicts were issued, strin
gent measures taken, and still the priests persevered, 
until extreme measures appeared to be the only means 
to preserve authority, peace, and national independ
ence.”  The priests were therefore expelled, and the 
country closed to foreign merchants and adventurers. 
Japan then remained secluded until she was com
pelled by alien pressure to open her ports to the com
merce of the Western World in the nineteenth cen
tury.

Reverting to our main theme, it is noteworthy that 
when Japanese scientists assembled at Tokio in 1S90, 
Prof. Kato of the Imperial University repudiated the 
theory that Shintoism is a form of religion of “  the
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most important element in national thought and feel
ing.”  This opinion was embodied in a resolution 
carried by the votes of the eminent men present.

The Japanese term their ancient cult Kami (‘ ‘The 
Way of the Spirits ” ), but Shinto, its Chinese equiva
lent, is the designation used by European scholars. 
In Shinto Cosmogony Japan becomes the world’s 
centre. In primeval ages Japan and many of her 
heroes were called into being. At a later stage the 
sun goddess Amaterasu ruled mankind. This solar 
deity finding that the people were harassed by the 
perpetual quarrelling of the planetary gods whom 
their leader Okuniushi was incapable of controlling, 
sent forth Ninigi, a sky god, to Central Japan, to dis
miss the incompetent Okuniushi from his office of 
god-overseer, while permitting him the less trouble
some task of ruling the invisible realm, while Ninigi 
and his divine successors, the Mikados; were ordained 
to govern the visible world ! The contending deities 
continued, however, to disturb the State until 660 
E.C., when Jimmu Tenno suppressed the rebels, sub
jected the greater part of the main island to his rule, 
and with his warriors established his State. This 
traditional event marks the commencement of Jap
anese history and chronology. Jimmu Tenno has 
long been deified, and is adored at a thousand shrines; 
and from him the rulers of modern Japan derive their 
descent. As Mrs. Bishop ((Isabella Bird) states : “ The 
Mikado is the lineal descendant of the gods— nay, he 
is himself a god and his palace is a temple.”

Nearly four million deified ancestors have shrines. 
Every hamlet has its special divinity and annual 
festival. Some gods have monthly services, and on 
the appointed day the devout visit their shrines. 
When a month old every infant is taken to the local 
shrine, and its presiding spirit becomes the child’s 
patron for life.

The people arc seldom admitted into the temples. 
The spirit is assumed to be present in its shrine and 
the devotee waiting outside makes his presence known 
by pulling the cord of a metal instrument, thus 
causing it to sound. We are assured by one who 
knew the people well that : “  The act of worship 
usually consists in clapping the hands twice, and 
making one or more hasty genuflections, and people 
make pilgrimages of several hundred miles to the 
most celebrated shrines to do no more than this, to 
cast a few of the smallest bronze coins down upon the 
temple threshold, and to buy a relic or charm.”

The gala days of the more important gods are ob
served in regal style. Stately processions of cars 
bearing sacred emblems, and one with a maiden hold
ing a wand in hand amid the music and dancing of the 
festive throng, are prominent features in these cele
brations.

Simple indeed are the public observances of or
dinary Shinto, and its private requirements are 
equally artless. Penances or self-denial are absent, 
but certain ceremonies are imperative. Each Shinto 
homestead has its god-shelf on which a miniature 
temple stands. Within the temple are tablets in
scribed with the titles of the gods who protect the 
dwelling and its inhabitants from harm, as also the 
names of ancestors and dead members of the family. 
Foliage and flowers are dedicated to the departed, 
while liquid refreshments and cooked rice are also 
offered to the dead. With set of sun, little lamps are 
lighted in front of the shrines, and their “  glow-worm 
glimmer ”  becomes a pleasing evening feature in Jap
anese life.

The Mecca of Shinto ceremonial is Ise in Central 
Japan, and to its temples pilgrims repair from far and 
near. These pilgrimages are in no way associated 
with remorse or repentance, but provide the occasion 
of constant frolic and entertainment. Indeed, these

temple visitations constitute the chief holiday of the 
year or even of a lifetime. In the vernal season, 
Shakespeare’s “  sweet o’ the year,”  troops of men 
and bevies of maidens arrayed in holiday attire throng 
the thoroughfares leading to Ise. With song and 
merriment, making obeisance to every high hill and 
conspicuous tree, they reach their journey’s end. Then 
they enjoy themselves in the theatres and other places 
of amusement and instruction, and when they have 
tossed their small coins on to the cloth outside the 
Ise temples they abandon themselves to the 
pleasures of Yamada, a city far-famed for its erotic 
attractions.

T. F. Palmer.

The Mythology of the Hot 
Cross Bun

r ... 1 
E ver y  ancient civilization whose records have come 
down to us had its consecrated cakes. Their prin
cipal use was to placate the gods. This done, the 
gross material portion proved a dainty tit-bit for the 
abstemious priests. One of the best known illustra
tions is that of the shew-bread. Twelve cakes were 
placed on the altar daily, presumably to represent the 
twelve tribes of Israel. But twelve had long been a \ 
sacred number in the East; and in ancient Babylon, 
where the same custom was observed before it came ,
into vogue among the Hebrews, either twelve or a \
multiple of that number were presented to the Deity-

These cakes were made of the finest meal, and were 
known as sweet cakes, holy bread, or bread of the 
Presence. Since the dough was very easily stamped, 
it soon became the custom to mould the cakes in a 
variety of ways, or imprint them with a sacred sym
bol. At many seasons this use of ceremonial cakes 
recurred. In Japan, it was customary on 
New Year’s Day to offer to the God of War, who was 
personified by the armour of Daimio, a huge rice \ 
cake. And this was attended by a curious ceremony- 
When a cake has to be cut a bow string is employed, 
because to use a knife in the presence of the God of 
War would be too suggestive. To show the univer
sality of such customs we may go direct from Japan to 
Mexico, where, during certain religious ceremonies, 
an image of the god, who was being worshipped, was 
made of dough, and divided into morsels to be eaten 
as a Sacrament by- the communicants. This habit of 
stamping the cake with a figure of the god, or a sym
bol which was readily understood, was well nigh 
universal.

'I'lie use of the Hot Cross Bun on Good Friday finds 
its counterpart in many lands. Thus, in the Balkans, 
a small image of any person whose death is to be com
memorated is made and eaten by the friends and rela
tives. So early as the time of the Sumerians, who in
habited ancient Babylonia, sacred cakes were offered 
to the gods, and from that time onward the Assyrians,
Jews, Greeks, and others, retained and extended the 
usage.

One of the best authenticated cases is that of Tam- 
muz and Adonis. Jeremiah tells us how “  The 
children gather wood, and the fathers kindle the firC’ 
and the women knead the dough to make cakes to the 
queen of heaven.” — It would seem that in some in* 
stances the cakes were twisted into long rolls named 
Kollix, whence came the term Kollurion. A curio11* 
fact is that in Moab, and near the Sea of Galilee, rui"* 
have been found which bear in each instance the 
name of Hami-el-Kursch, or Sanctuary of the Cake'

The Greek and Roman writers have much to sa> 
about sacred cakes. A curious instance of a trial 1,1 
a court of judicature is on record. The first case to
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come before this court was that of an axe with which 
cue of the priests of Jupiter had slain an ox which 
liad eaten one of the consecrated cakes. Since the 
°x was in those days accounted sacred, the priest 
liad to save himself by flight, so the axe had to 
undergo the trial in his place.

Herodotus tells a story of the serpent which 
guarded the Acropolis in Athens, to which cakes 
made of paste mixed with honey were presented month 
by month. AEjschylus has more than one reference 
lo sacrificial cakes, “  offered to the divinities that 
avert evil ’ ’— thus showing how wide and varied was 
their use among the ancient Greeks. There were 
many names for these different kinds of cakes in 
ancient times, and they varied, as do our simnel 
cakes, hopper cakes, and wedding cakes to-day.

The Sign of the Cross is by no means modern, nor 
is it limited to Christianity. One of the early Kings of 
Greece, sixteen hundred years before Christ, is said 
to have offered to his divinity a sacred cake made of 
fine meal sweetened with honey and marked with a 
cross. In place of this symbol the Egyptian cake 
bore the impress of a pair of horns, because it was 
eaten at the Altar, when an ox was offered; just as 
the wafers used at the Eucharist in the Chapel of the 
burning Bush built by the Empress Helena, are 
stamped with a device which represents the bush 
which burned, but was not consumed.

When we come down to the Hot Cross Bun, we 
find that it is a relic of Saxon times, when such cakes 
Were offered to Austre or Eastre, the Goddess of 
spring. These were stamped with the Greek cross, and 
the clergy distributed similar cakes made from the 
dough of which the consecrated host was formed for 
Use after Mass on Easter Monday.

A rthur  H aslam .

Correspondence

CAN RELIGION CAUSE INSANITY? 
To the E ditor of the "  E reethinker.”

tainly have supervened but for these measures. I am, 
personally, not prepared to make that assumption ; nor 
do I see how Mr. Orton can make it with any hope of 
proving it to be correct. 1 believe I am right in saying 
that in several cases where insanity was suspected, the 
disease became quite definite in spite of analytical treat
ment.

C. S. F raser.

ON FREEDOM.

Sir,— In reply to the Editorial note to my letter in the 
Freethinker of March 18, I wish to assure yourself that I 
have not mistaken thé point at issue, I was not con
cerned with the relative value of dictatorships, but with 
pointing oiit the difference between the Soviet dictator
ship and those of Hitler and Mussolini. In the latter 
cases, dictatorship is used for suppression and oppression 
in the interest of those who wish to maintain Capital
ism, with its wage-slavery, and prevent the upbuilding 
of Socialism in the form of a classless, non-exploiting 
society.

The Soviet dictatorship is used for the purpose of pre
venting attempts to undermine and destroy the work of 
building a society in which the fullest possible economic 
and mental freedom attainable, in a human society, will 
be ultimately attained.

If English freedom were all that it is claimed to be, the 
B.B.C. tyrants could not possibly have come into exist
ence ; the conditions for their public appearance would 
not have been to hand. The B.B.C. dictators know that 
the majority of English people quietly support their 
methods in case religion and propertv should be too 
much attacked.

Why have we to keep on fighting for certain “  free
doms ” — re Sunday, Secular Education, Blasphemy, and 
the right of full expression of political opinion ? Ob
viously, because our freedom is not fully entrenched ; it 
is peimitted while it is not too dangerous. The hand of 
reaction is soon in strong evidence when exercise of 
freedom tends greatly towards rconstructing the basis 
of society.

My “  cryptic ”  remark was intended to stress the 
danger of our liberty, such as it is, being taken away, 
be reactionary politicians and religionists, within a 
very short period of time.

E. Egerton Stafford.
— I have read Mr. Orton’s letter carefully, but can- 

,U)t find any fact stated therein which justifies his dis
agreement with my “  sweeping observations.’’ Indeed, 

(1<> not think there is any real disagreement between Mr. 
Grton’s views and my own. 'Die difference, if any, is 
Vore in regard to my terminology than to my conclu- 

•'¡'oris. Nevertheless 1 think my terminology is less con- 
Usinjr than Mr. Orton’s.

I( Mr. Orton says that I have omitted to notice the 
emotional elements in religions.”  But my point of 

'Jew is that it is not religions which can be said to have 
emotional elements,”  but the persons who hold these 

’ ebgions. It is just as possible for a man to be emo- 
.’onal over Atheism as over Christianity. His behaviour 
ls merely the outward expression of an already inherent 
"totionalism. Religion or Atheism are merely pegs on 

'v‘iich to hang his nature.
Go also asks whether it is not strange that argumenta- 

'■ n can increase the tenactiy with which insane ideas 
'llt/ held. My answer to this is that we have no sort of 

•jasure with which to calculate degrees of such “  ten- 
 ̂ It is, therefore, pure assumption to suppose (1)
'̂ut the supposed “  increase ”  is in fact an increase, (2) 

^’■ 't the idea was previously held less tenaciously, or (3) 
,nt argumentation was the cause of the “  increase,”  if 

Incidentally, I do not approve of such terms as 
1nsane ideas.”  A11 idea cannot be sane or insane; 
y e  terms arc only applicable to human beings.

^ .” 'tb regard to the study of mathematics or unexciting 
'story as a cure for insanity, I would be glad to have 
1 and exact details of the clinical history of one insane 
y°n who has been cured by these methods.

.f in a lly ,  Mr. Orton states that imminent insanity can 
,en he aborted by measures of an analytical nature. In 
ls case we have to assume that insanity would cer-

[Mr. Stafford still fails to meet the point at issue. I do 
not see how the character of a dictatorship can be affected by 
the end at which the dictatorship is aiming. Whether a 
dictatorship is in the interests of Socialism or Capitalism, 
it is a dictatorship, and it is its desirability in any form that 
is in dispute. Hitler and Mussolini and others all say that 
their dictatorship exists for the g<x>d of Society, and on Mr. 
Stafford’s lines they are all justified—unless he argues that 
a dictatorship is only justifiable when he approves it.

I agree that if the British public were more alert the 
B.B.C. censorship would not exist. But I do not wish to get 
rid of this one, which the upholders say is in the interest of 
a better social state, in order to replace it by another which 
will urge exactly the same excuse. And I can, meanwhile, 
attack it openly and publicly and try to make the public 
more alert. Air. Stafford may also publicly attack capitalism 
and accuse it of every crime in the calendar, and there is no 
law or regulation to prevent his doing so. He cannot he 
legally accused of treason, or “ sabotage ” or anything else. 
He is at liberty to attack the system under which lie is living. 
And if he can persuade the people he can reconstruct the 
social state from top to liottom.

That is my case. Not that bigotry does not exist, not 
that there are not very serious obstacles in the way of free
dom of speech, but that there is the right publicly to attack 
anything we please, within the limits of not creating a 
breach of the peace or engaging in personal slander.— 
E ditor.]

BY SPECIAL REQUEST.

We are fond of extolling writers with a knowledge of 
■ nen; but what we usually crave is our own interpreta
tion of that knowledge.



206 TIIIv FREETHINKER A pr il  i , 1934

National Secular Society.

R eport of E xecutive Meeting held March 23, 1934.

The President, Mr. C. Cohen, in the chair.
Also present: Messrs. Quinton, Rosetti (A. C.), Moss, 

Clifton, Le Maine, Ebury, McRaren, Mrs. Grant, and the 
.Secretary.

Minutes of the previous meeting read and accepted. 
Financial Statement presented. New members were ad
mitted to Stockport, West Ham, and Parent Society.

It was agreed to engage Mr. G. Whitehead for propa
ganda work during the coming summer, and various 
suggestions were made. Reports and correspondence 
were dealt with from Bradford, Stockport, Study Circle, 
International Federation of Freethinkers, Social Com
mittee, and National Peace Council. The next Annual 
Dinner was fixed for Saturday, January 26, 1935, in the 
Holborn Restaurant. The Committee to examine the 
Principles and Objects of the N.S.S. reported progress, 
with the promise of a further report at the next Execu
tive meeting. Details concerning the Annual Confer
ence were discussed, and an Agenda Committee formed.

The next meeting of the Executive was fixed for April 
27, 1934, and the proceedings closed.

R. H. R osetti,

General Secretary.

Obituary.

D r . A rthur L ynch .

W e deeply regret to record the death of Colonel Arthur 
Lynch on March 25. Dr. Lynch— he held a medical 
degree— led an adventurous life, and both tongue and 
pen, as well as personal services were readily placed at 
the services of any Cause with which he sympathized. 
In the Boer War he served with the Boers, in the justice 
of whose Cause he, in common with large numbers of 
Englishmen, firmly believed. He also served with the 
British troops in the European War of 1914. He returned 
to England after the end of the Boer War, fully believing 
that the Amnesty covered him. But when returned to 
Parliament as member for Galway, he was arrested and 
tried for treason in 1903. He was found guilty, formally 
sentenced to death, but finally condemned to imprison
ment for life. At the end of twelve months he was re
leased, an act for which Edward the Seventh received the 
credit, but there is another side to that story, which we 
had from Colonel Lynch himself. I11 fact there is every 
reason to believe, and Lynch himself believed, that the 
whole trial was by way of reprisal for some of his earlier 
writings which were too courageous for English 
“  Society.’’

Colonel Lynch was an outspoken Freethinker, a fact 
which the papers in noticing his death conveniently for
got. He wrote frequently for the National Reformer, 
and later was an occasional contributor to this paper. 
He was also a much appreciated speaker at the Annual 
Dinner of the N.S.S. He wrote from the hospital re- 
greting his inability to be present at the last function. 
His writings covered a wide area, literary, scientific, and 
philosophic. Adventure was in his blood, and he loved, 
we fancy, adventure in that sphere where courage is so 
seldom shown, but where it is most urgently needed— 
the world of intellectual conflict.

M r . G. C ross.

I have to report the death of another old member of the 
N.S.S., a Mr. George Cross of Wavertree, Liverpool (age 
seventy-one years). Mr. Cross had been interested in the 
Secularist outlook nearly all his life, having attended 
some of Charles Bradlaugh’s meetings in London, and 
had been a member of the Parent Branch for about thirty 
years. His death occurred very suddenly on March 17, 
and he leaves a widow, to whom our deepest sympathy is 
extended. In response to his life-long wish, a Secular 
Service was given as our last farewell to him. The body

was cremated at Anfield Crematorium, Liverpool, on 
Wednesday, March 21, the Secular Service being read 
by Mr. W. McKelvie.

A lexander Crew .
It is with deep regret that we report the death of Alex
ander Crew, late Chairman of the Swansea Branch N.S.S., 
which took place at Swansea on March 20, in his forty- 
third year. Possessing a fertile mind, sound character, 
and a loyalty to principles, he became an outstanding 
feature in the workshop, and local Freethought activity; 
gathering around him a circle of friends and admirers, 
many of whom were opposed to his opinions, but at
tracted by his personal charm and manly qualities. The 
funeral took place at Crewe— his native home— on Satur
day, March 24, in the presence of a number of relatives 
and friends. Mr. G. A. Thomas, Secretary of the Swan
sea Branch N.S.S. represented the Branch. To the 
widow and son all will extend sincere sympathy in their 
great loss. He will be sorely missed in the home circle, 
and by his death Ereethought loses a gallant fighter and 
friend. A Secular Service was read at the graveside by 
Mr. R. H. Rosetti.

The Puritan would be judged by the Word of God : 
if he would speak clearly he means himself, but he is 
ashamed to say so.—John Selden, "  Table Talk.”

SUNDAY L E C T U R E  NOTICES, Etc.

Lecture notices must reach 61 Farringdon Street, London, 
E.C.4 by the first post on Tuesday, or they will not be 
inserted.

LONDON,
OUTDOOR.

Bethnal G reen Branch N.S.S. (Victoria Park, near the 
Bandstand) : 3.40, Paul Goldman.

North L ondon Branch N.S.S. (White Stone Pond, Hamp* 
stead) : 11.30, Mr. L. Ebury.

West L ondon Branch N.S.S. (Hyde Park) : 3.30, Good 
Friday, March 30, Messrs. Collins and Le Maine. 6.30, 
Messrs. Bryant and Wood. Easter Sunday, April 1, 3.3°’ 
Messrs. Collins and Le Maine; 6.30 Messrs. Bryant and 
Wood. Easter Monday, April 2, 3.30, Messrs Collins and 
Le Maine. 6.30, Messrs. Bryant and Wood.

INDOOR.
T he Metropolitan S ecular Society (Reggiori’s Restaur

ant, 1 Huston Road, opposite King’s Cross Station) : 7-30’ 
Sunday, April 8, Mr. W. A. Grcatwood—“  The Fraud of 
Feminism.”

South Place E thical Society (Conway Hall, Red Lion
Square, W.C.i) : 11.0, Sunday, April 8 , John A. Hobson, 
M.A.—“ Democracy and Internationalism.”

Study Circle (N.S.S. Office, 62 Farringdon Street, E.C.4) : 
8.0, Monday, April 9, Mr. Paul Goldman—“ Marriage and 
Morals.”

COUNTRY,
INDOOR.

Blackburn Branch N.S.S. (Cobden Hall, Cort Street,
Blackburn) : 7.30, Thursday March 29, Discussion Class. Mr- 
J. Barnes—“ Science our Benefactor.”  Cobden Hall, Cort 
Street, Blackburn, Sunday, April 1, 7.30, A Lecture.

E ast L ancashire Rationalist A ssociation (28 Bridge 
Strreet, Burnley) : 2.30, Sunday, April 8, Mr. Jack Clayton-' 
A Lecture.

Sunderland Branch N.S.S. (Co-operative Rooms. Green
Street) : 7.0, Sunday, April 1, Mr. A. Flanders—A Lecture.

Seaham H arbour : 7.0, Wednesday, April 4, Mr. AH*0 
Flanders—A Lecture.

M IDDLE-AGED Man, 58, Widower, Army Pensioned 
seeks homely lodgings, with clean .and respectabe 

oeople, Centre of London. Permanency if suitable. Tern1’’ 
and convenience, etc., to Mr. N icolas Stack, 61 Stone) 
Park Road, Burniantofts, Leeds, 9.
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I DETERMINISM Oflj 
I FREE-WILL? |
j An Exposition of the Subject in the Eight of the 1 
i Doctrines of Evolution.
I 15« r'TT inifllT r'/-VTTTiXT *

Half-Cloth, 2». 6d. Postage 2Ad, i 
1

...........  i
I The P ioneer P ress, 61 Farringdon Street, E.C.4. j

SECOND EDITION.

THE CRUCIFIXION j 

AND RESURRECTION OF JESUS !
by

W. A. CAMPBELL
I

Cloth 2s. Postage 2d. j

The P ioneer Press, 61 Farringdon Street, E.C.4.

\ l| ABOLITION OF SLAVERY j
j The Truth about the Christian Churches |

| Christianity, Slavery i

j and Labour 1
i ”v |

CHAPMAN COHEN j

third  edition revised  and enlarged  | 

( papcr 1b. 6d. Postage 2d. Cloth 2a. 6d. Postage 3d |

ACADEMY CINEMA,
Oxford Street. Ger. 2981

P remiere
llricux’s famous drama of Justice 

"  LA ROBB ROUGH ” (A) 
and from Friday, March 30th 

“  90° SOUTH ” (U)
Scott’s Epic Conquest of the Antarctic.

Unwanted children
U* a Civilized Community there should be no 

UNW ANTED Children.

$Qr
11 Illustrated Descriptive List (68 pages) of Birth 

Jtrol Requisites and Books, send a ijid . stamp to :

* HOLMES, East Hanney, Wantage, Berks.
ESTABLISHED nearly half a century.

LIST OF PUBLICATIONS
Issued and Sold by;

THE PIONEER PRESS (G, W. F oot* & Co., L td .)

(5I FARRINGDON STREET, LONDON, K.C.4,

ROBERT ARCH
SOCIETY AND SUPERSTITION. 4d., postage tfd.

CHAPMAN COHEN
A GRAMMAR OF FREETHOUGHT, Cloth Bound, £•-, 

postage 3jid.
ESSAYS IN FREETHINKING. Three Complete Volume», 

7s. 6d., post free,
GOD AND EVOLUTION. 6d., postage id.
MATERIALISM RE-STATED. Cloth, a», 6d., postage 
GOD AND THE UNIVERSE. Cloth 3s., postage 3d., Paper 

as., postage ad.
CHRISTIANITY AND SLAVERY. Cloth as. 6d., postage 

3d.; Paper is. 6d., postage ad.
WAR, CIVILIZATION AND THE CHURCHES. Cloth 3s,, 

Paper as., postage 3d. and 2d. respectively.

Prof. J. W. DRAPER
CHRISTIANITY AND CIVILIZATION, ad., postage tfd. 
HISTORY OF THE CONFLICT BETWEEN RELIGION 

AND SCIENCE. 395 pages, as., postage 4#d.

ARTHUR FALLOWS
REALISTIC APHORISMS AND PURPLE PATCHES, 

Paper Covers, 3s. 6d., postage 4j£d.

H. G. FARMER
HERESY IN ART. ad., postage tfd.

G. W. FOOTE
BIBLE ROMANCES, as. 6d., postage 3d.
THE BIBLE HANDBOOK, as. 6d., postage atfd.
THE PHILOSOPHY OF SECULARISM. 2d., postage tfd, 
THE JEWISH LIFE OF CHRIST. 6d., postage tfd. 
SHAKESPEARE AND OTHER LITERARY ESSAYS. 

Cloth 3s. 6d., postage 3d,

Col. R. G. INGERSOLL
THE HOUSEHOLD OF FAITH, id., postage tfd,
WHAT IS RELIGION? id., postage '/d.
WHAT IS IT WORTH?—id., postage tfd.

DAVID HUME
AN ESSAY ON SUICIDE, id., postage tfd.

ARTHUR LYNCH
BRAIN AND MIND. 6d., postage id,

W. MANN
CHRISTIANITY IN CHINA. 6d., postage id.
MODERN MATERIALISM. Paper is. 6d., postage ad. 
PAGAN AND CHRISTIAN MORALITY, ad., postage tfd. 
SCIENCE AND THE SOUL. 3d., postage id.
THE RELIGION OF FAMOUS MEN. id., postage

GERALD MASSEY
THE HISTORICAL JESUS AND MYTHICAL CHRIST, 

6d., postage id.
A. MILLAR

THE ROBES OF PAN. 6d., postage id.

UPASAKA
A. HEATHEN’S THOUGHTS ON CHRISTIANITY. 1»., 

postage id.

GEORGE WHITEHEAD
THE CASE AGAINST THEISM. A Reasonable View of 

God. Cloth Bound, 2s. 6d., postage ajicl.
THE COMING OF THE SUPERMAN, ad., postage *d.
RELIGION AND PSYCHO-ANALYSIS- 

RELIGION and Women. 6d., postage id.
Gon, Devils and Men. 9d., postaee id.
S ex and Religion, gd., postage id .
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COMPLETE INGERSOLL 
IN ONE VOLUME

T he only complete edition of Ingersoll’s Works is the 
Dresden Edition, published at Eight Pounds. Now 
out of print, this edition would cost several pounds, 
second-hand.

We are able to offer a volume which the Editor 
modestly calls "  Selections from Ingersoll.”  As a 
fact, it is Ingersoll’s Works complete, with but 
a few unimportant omissions. Even these omissions 
are not serious, since they consist mainly in the avoid
ance of repetitions.

This book holds about 1,000 large octavo pages, 
containing substantially the whole of the twelve vol
umes of the Dresden Edition. Well-printed, it has an 
Introduction, Portraits and Biography. It is edited 
by Mr. Ram Gopal, an Indian Barrister of standing, 
whose work has been a labour of love. We are sure 
that the book has been produced at considerable cost 
to himself.

A  valuable feature of this edition is that it contains 
not merely a report of Ingersoll’s replies to eminent 
Christian adversaries, but a full reprint of their 
criticisms. There is also a complete collection of his
Speeches and Writings on every subject wherewith he 
dealt, including his many interesting legal speeches. 

We do not hesitate to say that this is the greatest
bargain ever offered to Freethinkers, here or abroad.
Only a limited number of copies are available. The 
book cannot be reprinted at anything like the price.

Price 7s. 6d. Postage 9d.

The PIONEER PRESS 
61 F arringdon  S t r e e t , L ondo n , 
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BRAIN and MIND
BY

Dr. ARTHUR LYNCH.

This is an introduction to a scientific psych
ology along lines on which Dr. Lynch is 
entitled to speak as an authority. It is a 

pamphlet which all should read.

Price - 6d. By post - 7d.
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A Bargain for Freethinkers

C IV I L I Z A T IO N
By

Dr. G. A. DORSEY
An elaborate and scholarly survey of the 
history of Civilization from primitive times 
onward. The work extends to nearly a 
thousand pages large 8vo., strongly bound. 

Published 15s. net (1931).

Price 7s. 6d. Postage 9d.
T he P ioneer P ress, 61 Farringdon Street, E.C.4.

PAGANISM  IN 
CHRISTIAN FESTIVALS

B Y

I
-4 
“f  

¡ 

! 

! 

! 

! 

1
J. M. WHEELER.
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A New Worp by
CHAPMAN COHEN

LETTERS TO 
A COUNTRY 

VICAR

•f i Eight Letters dealing with /*

i Ì the Freethought Attitude (î

1 l towards Religious and (

i ) Ethical questions
i l
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