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Are .
| We Religious P

for [CEMMID Nst week a letter from that veteran re-
in tller A r’ S. Salt which I would have published
lle last issue of this paper, but I wished to pay it
attention that a mere insertion in the corres-

aJ Gx'ecolumn would indicate. Mr. Salt has lived
1 Efe, but anyone else may do that. His life has

an/l a Use’ul one>and that is true of a minority,
Per 1 ">rave oue>which is true of a still smaller num
inTe ~L llas worked for many humanitarian causes
i,lolls time, and for none with any sense of self-seek-
I'itl ~ sa™ these things because while in dealing
niy 1 ~'S letter T may have to say, in order to make
H Case complete, certain things which do reflect
A spine peopile, 1 say it Wil a due sense of Mr.

Pl‘blf demonstrated courage and high character where
>'% ¥pinion is concerned.

i Y8 or three weeks ago there appeared an article
AII% ooiumns criticizing the title A religion for
Which Mr. Salt had used.

follows
Interested as | am in your remarks on my use of
1IN term “ religion,” | cannot feel that Rationalists
sli‘uld allow the word to be monopolized by tlicir
"PPonents. Seeing that any genuine reverence for
dutiful things may be spoken of as a religion,
all that Freethinkers in that sense are usually
jnore religious than the church-goers, | do not think
that to look forward to the possibility of a natural
‘WU humanitarian faith, in the far future of man-
kind, is to play into the hands of the enemy. How-
evcr great be the craft of ecclesiasticism (and | fully
share yOUr hatred of it) it would seem to me good
Policy, better than mere negation to tell them that
. 10 religion is not only a fraud but a failure, and
‘at a time will come when that word will be devoted

O nobler uses.

Readily admit that in some cases it is both possible
'‘advisable to rescue a word from rvrong and mis-
" ,nE£ connotations. One may take as an example

~wvord such as “ Patriotism.” This is primarily an

' Passion of the social sense, and finds its highest

Mr. Salt now writes
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and widest expression in humanitarianism. What it
often stands for is nothing better than a very narrow
and ignorant form of nationalism, accompanied with
a positive hatred of other human groups. But no
one who understands the fundamental nature of
patriotism wishes to kill it because of its distortions.
The aim here is to educate it, to widen it, and to make
plain the truth that the welfare of one’s own group
can never be best served while leaving out of sight
the reactions between that and all other groups. The
education and purification of this expression of the
social sense is one of the greatest needs of our time.

* * *

What is Religion.

But this need to make clear the true sense of “Pat-
riotism” is determined by the fact that it stands for a
reality. Can we say this of religion? What reality
does this stand for? Mr. Salt says that “ any genuine
reverence for beautiful things may be spoken of as a
religion.” Well, I admit that we may call this or
anything else we please “ religion,” but I know of no
historical justification for doing so, and there are
very strong reasons against it. Can we say that any
religion the world has yet seen has ever meant to
those who believed in it a reverence for beautiful
things ? Does any primitive religion mean this? Does
the Christian, or the Jewish, or the Mohammedan, or
any other religion mean this? To ask the question
is to answer it. Always and everywhere religion has
involved as an essential part of its structure a belief in
ghosts or gods, a double or a soul, in a world apart
from what we know of the natural world—in a word,
a belief in what is known, later than the very primitive
stages of religious belief, as the supernatural. Take
away these features of all religions, and tve have noth-
ing left that is specifically religious. We are not, as
with Patriotism, clearing away misunderstandings, or
lifting a conception from a lower to a higher stage;
we first of all empty a word of all its vital meaning
and then proceed to give it a meaning which belongs
to other terms.

Mr. Salt questions the wisdom of the policy which
would allow “ religion ” to be monopolised by our
opponents. | differ from him here very strongly. Far
from objecting to the Churches and the Creeds having
a monopoly of " religion ” | would force that mon-
opoly upon them, and Avould resent sharing it with
them. For it is precisely in the readiness of the
Churches of to-day to share with others the word “ re-
ligion ” that the danger lies. If religion, naked and
undisguised, were offered to the world to-day its rate
of decay would be far more rapid than it is. But it
is camouflaged as ethics, as social aspiration, as a love
of the beautiful, as a sense of duty, of anything but
what it really is. The perpetuation of religion—real
religion, is to-day being carried on precisely because
it is permitted to masquerade as something which it is
not. Religion is no more a love of the beautiful, or
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an aspiration after the ideal than forgery is a love of
penmanship or eat-burglary an aspiration after an
ideal architecture.

* * *

Social Pressure.

Looking at the historical associations connected
with the word “ religion,” remembering what it still
means in all the established religions of the world,
putting on one side those who with elaborate ineffec-
tiveness try to make it mean something it never has
meant, there is cause for enquiry, and some cause for
wonder, why this anxiety to preserve a word which
serves no useful function that cannot be better served
by other words free from the evil associations of re-
ligion. After all, a country that becomes a republic
does not call its elected chief a king.

In my opinion there is in this desire to have some-
thing called a religion a striking example of the com-
pelling power of that social consciousness which
modern religion strives so hard to exploit. In primi-
tive communities there is no force of which man is
conscious that is quite so dominating as religon. The
gods rule everywhere and to offend them is the
gravest of social offences. The revolt against this
belief takes, historically, three forms. It is competi-
tive, restrictive, or reformative. In the first place
there is a pitting of certain gods against other gods.
In the second, there is an elimination of the direct
action of the gods in directions where the operation
of natural forces is understood. In the last, there is an
attempt to “ purify ” religion by discarding some of
its aspects and incorporating others. It is this last
phase which is the most prominent, and the most
dangerous, to-day.

Children, said Mr. Augustine Birrell, would rather
be wicked than singular, and in this respect the aver-
age adult is really a child of larger growth. For
thousands of generations man has been drilled by the
social mind— necessarily and profitably. But the price
he pays for the benefits conferred is the want of cour-
age manifested (by the vast majority of men and
women) to defy the commands of the social mind.
During all these generations, religion has been an
established fact, to disown it has been to almost place
oneself outside the pale of social consideration. The
man without a religion has been treated as a pariah.
The consequence of all this is that to the vast majority
of men to have some religion is essential to their re-
taining a social status, and in large numbers of cases
where the intellectual perception of the stupidity or
inutility of established religion exists, there is a mix-
ture of the competitive and reformative stages in order
to retain the social status which a profession of some
religion gives. Established religion is rejected, not be-
cause it is inevitably and incurably stupid, but
in the name of another “ religion ” that is of a better
type, or because priests have diverted religion from its
better and purer state. The fox may have lost his
tail, but he calls his brother foxes to witness that his
tail muscles are still in a state of unimpaired activity.

* * *

Words as Tools.

On this point there are two considerations | wish to
suggest to Mr. Salt—and to many others. First, it is
a mistake to treat words as though they were dead
things, to be handled as if they were incapable of any
reaction of their own. Words are living things. They
come to us as a product of evolution, and loaded with
implications and suggestions they have acquired in the
course of their development. Language is indeed
the chief aid in creating that form of the social en-
vironment which is the one thing that sharply sepa-
rates human from animal society. It is language
which enables the thoughts, the institutions, the be-
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liefs of one generation to be handed to a succeetm

generation. A word is a tool, but the value o a
tool depends upon two things, first upon the teinpe
of the tool itself, second, upon the skill and precise

with which the tool is used. _

Now one of the chief functions of words is to de me-
And a word is valuable and important just in proi'U
tion as it defines sharply and clearly. For exarmpe>
to say that an object before us is a thing, is t°s'™
little more than that it exists. To say that it 5~
living tiling, gives us more information because " e
exclude it from the non-living group. To say
it is an animal,- a vertebrate, a mammal, a human,™
black or a brown, a yellow or a white human, 1S
successive stages to further define by limitation. »
define is to limit. Definition must exclude as "c. *
include. To make a word mean anything is to' 1
ally make it mean nothing at all. Outlines «C
through a fog are always deceptive. n

Now it is simply impossible to take s_,
a word as religion, in either its liistd ~
sense or in the sense in which it is used by 1
Established Churches and by all the genuinely
ligious people in the world, and continue its
without keeping alive all its evil associations,
policy is particularly bad, when other terms may™
easily be found by means of which one’s mean'
can be expressed. What other conclusion can( ™
religious man draw from this hanging on to n
ligion ” save the one he docs draw— that relif?10i1
most valuable thing in human life, and that
though some distortions of it may have
place, it is yet fundamentally a sound thing.

Olear Thought and Plain Speech.

| suggest it is time that all who value clear t1
ing made up their minds what it is they are fifil ~
for. Are they fighting for the purification A .e
“ rationalising ” of religion, or are they fighting
religious idea? For my own part | am not fifil O
to make religion reasonable, or to purify it, 11
destroy it by makng its actual nature and its c°® '
quences clear to all. 1 no more wish to devote |,
ligion to nobler uses than | wish to purify “ trickIlJ
and “ falsehood,” and devote these words to n° j
uses. Ignoble things should be described so
their nature is made plain, and in no other dime
save in that of “ religion ” is this policy ca”cl
guestion. To act otherwise is to, consciously °r
consciously, tamper with the moral coinage of
kind. So | do not say that | have a better rcl'fi|’f
than have the members of the Church of Engimil .
of any other Church, | do not say that my relifilQl»
“ purer ” than theirs, because | believe that the
ligion of the ignorant Roman Catholic peasant is 1l
purer than that of Bishop Barnes. But | say ph't®
and without any qualification whatever, that | ni
without religion, and | say that on the simple firol..|,
that 1 do not believe in any of those things 'v,
make up the essentials of every religion the worm
known. Neither do | talk about “pure religlOll™
because | know that religion is only pure on ~
lower intellectual stages of social life. ~ Amid
higher phases of social existence religion is only t° V.
able so long as it is adulterated with other and bel
things. To-day the excellence of religion depe,lt
upon its impurity. | am not, therefore, fighting ,
prevent the Churches having a monopoly of the
“ religion.” On the contrary, | am insisting on t*1
retaining a monopoly of it, and | regard it as Pa ,,-(
my work to see that they do not foist it on the Pu>
pretending it is something that it never has bc”
and never can be. | have as great an objection_
helping the Churches foist upon the public relifit®
as something which it is not, as | have to assisting
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Ire circulation of bogus bank-notes.

k is a constant complaint that Freethinkers in tins
country are not accorded the consideration they should
‘cceive. No one is more conscious of the truth of this
ﬁ!]gynl am. At the same time | am convinced that

never receive that consideration tuitil t vy
14vMrong enough, and determined enoug 1, O (
Heretics of ally kind have never non respect by
submission, least of all in the field of religion.
e€soa complaint that religious people 1°°' ¢ ,
» ikers. That also is true. The Christian has
al the - .
Pertire: 27709aNCE of .vestedllgno_rar}ce and all the im-
'nce of established inferiority. But | cannot
escaPe {ie conviction that so long as Freethinkers are
¢’ntent to look up to Christians they are providing
U csse\r/1tial condition for being looked down upon
es.

Chapman Cohen.

Our Sacred Showmen.

Vending spiritual gifts is nothing but a trade.”
Swift.
in “esus 's sa'd to have died upon the cross, doubtless
men *ve on it.”—\Voltaire.
i difference between a church and a theatre is

j* vou pay to go in one, and pay to get out of the
ler. —Aiar/e Twain.

SoZ;
Pros dle t™~gy are getting “ cold feet ” at the
Paced reduce(i business during the comingwinter.

"o

tb a beggarly array of empty benches, and
try a Plentiful lack of threepenny bits in the offer-
al ' they are seeking new methods for attracting
are °niers into their gospel-shops. The old methods
day,*V hreadbare 1° be real use in the present dark

Ca °ac are the happy times when the Bishop of the
M tli litslands could thrill crowded congregations
the ,s*orles of dusky happenings on dirty nights in
h * Iny Pacific. Even the appearance of a converted
Pett .ar °r a refomied police-sergeant, no longer fills a
hot r I>arish hall. Targe posters, threatening a very
el'es UIG *° non-cluirch-goers, appeal to unresponsive
"Mst N *S ab “ to® deep “dr tears¥ but something
t0jj )eclone, or the wearers of the surplice will have
p °-np at the local Labour Exchanges.
n the thought! There must be a way out !
u°blemen are going to save the Church of Eng-
tion-ncl ensure for themselves gold harps of excep-
Pon' bcilliaucy when they reach heaven. One is the
i~ w dDerbj, who lined-up the recruits in the
iE-Coj r- and the other is the Right-Reverend Father-
= Hr. David, Bishop of Liverpool. After much
a -~ ahd searching of hearts, they have, severally
“iresiptly; hit ga the very' beighit idea of substituting
sermons in the Anglican Churches.
storjes suff?estion is to make film versions of Bible
ttioj '’ and the promoters hope to make full use of
TIY, cinema methods for purely religious purposes.
actors' an w°nld start a new profession of devotional
Hen.Sf drawn from the clergy of this country, for the
is nec ~ed sewm to imagine that the ‘pulpit-voice”
ire] essary to such presentations, and they regard
tem,i theatrical assistance with high-sniffing con-
I'ne a,UMWItb more than a suggestion of jealousy.
sl,Olv clergy have always proved themselves good
g°intr 5n They have kept the Christian Circus
Jaid °r twenty centuries, and amassed wealth be-
is f;ir le dreams of avarice. But this latest suggestion
Play "earer the ridiculous than the sublime. And it
al”™ 1Jr°Ve too near laughter for their liking. It is
<f 1cely to stir up trouble in the cinema business,
as a LL.c'ergy have always regarded the Sunday cinema
rade rival, and, with the idea of frightening
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their flocks from “ the movies,” they have exhausted
the vocabulary of abuse in attacking this trade.
According to them, the cinema was the most dam-
nable thing in existence, except Freethought, and
the naughty newspaper-men published their tiresome
tirades. These saucy slanders were not gratefully
received by the cinema folk, and they have not been
forgotten. The cinema proprietors may even go so
far as to insist that the gospel-shops showing films
should be compelled to pay entertainments tax, and
even rates.

As for the “ Biblical ” films, what subjects will the
clergy select? The story of “ Samson and Delilah ”
is good material, but most people would prefer to see
Miss Tottis Twinkletoes in the female part rather than
some young curate with an Oxford lisp. Regarding
the “ twelve disciples,” are the whole dozen to speak
with the “ pulpit voice?” And who, by the way, is
to have the honour of playing the loquacious donkey
to the “ Prophet Balaam.” There ought to be a free
fight among the Lord’s anointed for so signal a posi-
tion. Are the clergy going to the Natural History
Museum for the whale in the “Jonah” film? And is
the Whipsnade Zoological Gardens to be emptied for
the making of the film of “ Noah’s Ark?” Maybe,
Moses’s whiskers will be borrowed from Mr. Willie
Clarkson’s establishment, for no Greek Church pat-
riarch would part with his face-fungus except at an
exorbitant fee.

Another point that arises is that no audience can
stand unrelieved tragedy all the time. Shakespeare
knew this, and introduced his clowns and jesters.
But where is the comic relief to be introduced in these
sacred films. W.ill the clergy introduce “ shorts”
depicting Sir Herbert Samuel singing “ Abide With
Me,” or Messrs. Lansbury and Macdonald in a duet
“ Ain’t it Grand to be Blooming Well Dead.” Mr.
Bernard Shaw is fond of advertising. He might con-
sent to be filmed as the wicked Voltaire being
“ forked ” into the bottomless pit to the music of the
“ Valkyries’' Ride.”

All this would cost a mint of money. Are the clergy
going to show all their film talent on the bare chance
of a beggarly denarius or a brace-button in the alms-
bag at the finish? Or, are they going to charge 3d.
near the altar, and a “ bob a time ” further back.
The Christian Superstition has undergone many
changes, but one of the most amusing would be to see
posters outside St. Paul’'s Cathedral: “ All this week.
‘ Lot and His Daughters.’ The Dean as the *Old
Man.” Free List entirely suspended.”

If this film stunt succeeds financially, the Anglican
Church will soon have a host of imitators. There
are over a hundred bodies in this superstitious old
country of ours, ranging from the Anabaptists to the
zanies who miscall themselves Spiritualists. And
some of them, like the Salvation Army, possess the at-
traction of brass bands, which, from the point of view
of showmanship, is an additional asset. To see a film
of the “ Ten Plagues of Egypt ” whilst a half-trained
band was bringing blood from one’s ears would be as
stimulating as a visit to the Chamber of Horrors.
There ought to be money in it, particularly as the
music halls are under a cloud, and so many persons in
the doldrums.

For centuries priests relied for public support upon
their own ritual and their own abracadabra, but now,
fallen upon evil days, these sons-of-God are imitating
the methods of the modern theatrical impresario.
There is, however, an essential difference between
the two forms of entertainmnt. Cinemas and theatres
are primarily intended to amuse, whilst the priests’
show is designed to instruct. There's the rub! The
sacred showmen are heavily handicapped in this re-
spect, and the game may not be worth the candle.
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Still, the idea of films in churches instead of ser-
mons is an intriguing one. Already, one has visions
of His Grace, the Archbishop of Canterbury taking
part in the Salome dance, with a cardboard head on a
plate. Why not? Salome is a Biblical character, and
the Archbishop has such a beautiful “ pulpit voice.”
His Brother, of York, might even essay the part of
the prophet Daniel, surrounded by a circle of doped
lions, and faced with a doped audience.

A few generations ago a man went to church to save
his “ soul.” Indeed, he was so scared that he took
his wife and children with him. At a later period,
people attended places of worship because it was the
fashion. To-day, the priests have to bribe adults to
attend church just as they have bribed children with
excursions and gifts to attend their Sunday schools.
The suggestion of films to replace sermons is just
another example of the astuteness of our witch-doc-
tors.

The so-called Church of England is like a decaying
oak tree, putting up a brave exterior but with no real
vitality. Deprived of its State aid, and of its ancient
endowments stolen from the Roman Church, it would
at once sink to the level of its Nonconformist rivals.
This Protestant Reformed Church, as by law estab-
lished, is a creation of Parliament, whose members
have included Atheists, Parsees, Roman Catholics,
and followers of a hundred other sects. Such an as-
sembly should have no more real interest in the
quarrels of Protestants and Catholics than in the Wars
of the Roses. Some day Parliament will reconsider
its position with regard to this purely sectarian body
known as the Anglican Church and will release mil-
lions of money now devoted to the furtherance of a
moribund superstition, and devote the money to
worthier purposes.

Mimnermus.

Criticism and the Bible.

How Did Y aiiwe Become a National God?

Although in the northern territory of Palestine the
intruding Hebrew tribes settled down much earlier
and had made progress in the development of tribal
federations and commonwealths, than Judah, it was
only later that the Yahwe cult reached them. There
is an interesting Egyptian record which belongs to
the.reign of Thutmosis Ill., which relates that the
Egyptian possessions in Palestine were continually
being attacked by the desert tribes of the “ Chabiri,”
a name which, it seems, the Egyptians at that time
gave to the Hebrew nomads. It would appear that
the Canaanitish tribal princes had themselves called
in these hordes out of the desert to assist in getting
rid of Egyptian domipation. They succeeded in
doing this. However, the allies from the desert
found life much more attractive in Canaan than in
their old haunts. Instead of withdrawing from
Canaan and returning to the wilderness, they stayed
and settled down there. In some places they pushed
the Canaanites out of their native land. In other
cases they intermixed with the native population by
taking in parts of the residentiary tribes and gentes
into their kinship organizations, which they had
brought with them from the desert. There was evi-
dently a good deal of shuffling backwards and for-
wards, many colonizations and a lot of internal strife.
Out of all this there emerged, west and east of the
Jordan, different little commonwealths divided into
thousands and hundreds (districts) under the ruler-
ship of " judges ” or chiefs, and “ elders,” i.e.,
under a kind of president and a council.

FREETHINKER

September in TO3-

According to the Books of Moses, the later n
of Ephraim, Reuben, Gad, Manasseli, Issachar,
Inn, etc., were already formed and completed m 1
separate identities while in the desert. Nothing
the kind. They first of all grew into shape »
Palestine, out of the gentile organization of tic
truding Hebrew hordes. That is proved y "
names of those tribes as well as by differen
distinct traditions of later times. Some of 1
names were unknown in the desert. They are
derived from old Hebrew names, but from the pa
in which the tribes installed themselves. ,

The name Benjamin, for example, is not a Per(
name but rather a place-name, and means
southerly,” i.e., the southerly part of the tribe-
denotes the situation of the land taken into PdS
sion, and accounts for the fact that this district 1
become colonized by a part of the tribe Epm
Manassehl who came from the north, apparently a
military expedition, and settled in the south. a

The later tribe, Dan, was in the beginningQU®
colony (a thousand) of Ephraim, which had its ~
on the sea-coast west of the mountains of EI"'r..jS
At a later time, owing to pressure from the ™i
tines in the south, it moved to the north of the
of Gennesaret, into the land of the Hittites, c°nfllie
the land from Eeshem, possessed it and made tIL
selves an independent people.2 U

The name Issachar3 is not a personal name,
denotes “ the serving,” and accounts for the
that this northwardly-pushed part of the Hebrew
truders lived for a long time under the rule °
South-Phoenician nobility, and had to render c ,
pulsory service to them. It is said in the Blessing”™
Jacob, one of the oldest bits of speech in the Bi™e'

" Issachar is a strong ass
Crouching down between two burdens :
And he saw that rest was good,
And the land that it was pleasant;
And bowed his shoulder to bear,
And became a servant unto tribute.” *

The little tribe of Zebulun, neighbours of
and who later on dwelt in the highlands of L e
north-west of the Kishon plain, appear also to®
been closely related to Issachar.5 It is reported
they carried on trade in common and offered tip ™
fices together.* Both appear also to have been
beginning only colonies or thousands of the old c
tribe Ephraim-Manasseh.

In accordance with the Biblical legend of Gac»
Gadites derived their descent from Jacob and his }
cubine Zilpah, the slave of Leah. “ Gad
nevertheless, an old goddess of the South Phcen>cia”™
The tribe of Gad had accordingly worshipped a
or female Baal as its ancestress-god. This
that the tribe must have received a considerable t1°
of Canaanite people. The Gadites would other'?j
hardly have worshipped a Canaanite deity as its
god. It appears also from the references to
which we find in the Old Testament, that it was ©
more mixed than any other tribe of Northern 1S3.

We. have said enough to show that the
tribes were relatively new formations, that they oflv
took their separate shapes after settlement in C3U®
and therefore had no existence as such in the n
adic stage of their desert life. We do not wish
misunderstood as implying that in the desert

‘

tje

1The “ little Benjamin ” appears to have been,
ally, only a district (a thousand) of Ephraim.

2Joshua xix. 47, 48. n

3According to the Biblical legend, Issachar was h'e
of Leah.

* Genesis xlix. 14, 15.

8According to the legend, Zebulun was also a cm
Leah.

* Deuteronomy xxxviii. 18, 19.

, O
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Hebrews were not divided into tribes and gentes.
Kinship organization is much older than the settle-
ment in Palestine. No doubt it existed with the
“Chabiri” and their forefathers for thousands of
Nars. Neither do we wish to give the impression
tlat all the old kinship-organizations were completely
e"er?pletEd in the wars with the Canaanites, that a
re-shuflling of the mass of the people en-

sued, . -
m.b%and that there grew up out (_)f .thIS entirely new
and Itsand gentes. The appropriation of the land
( occupation followed rather, as is clearly in-
{-Ie’atgd, Hie old lines of distribution according to
boo”~s and hundreds. But in some regions
Lh X/™ated thousands and hundreds were broken
c’mb’  dispersed into other quarters, where they
tile UeC*anH intermixed with the village and gen-
agajOnilTlUHies settled there; while in other regions,
Wo ' ~any gentes settled down beside one another
of Ol'finally had belonged to quite different tribes
§ 10 Chabiri. Through the coalescing of con-
jia ?lls Scutes into larger district unions, on the one
b ' or>on the other hand, through the breaking
filer™ dispersal of earlier gentes and thousands,
arose those regional tribes which, in the Old
~Nanient, are reckoned as the twelve tribes of Israel.

e @ for several centuries after the subjugation of
the ;,anaanHes, up until the eleventh century B.C,,
loose'l t'r  bindings of the Hebrew tribes were very
a, -there does not appear to have been as yet
Mil lin™ "Htch could be strictly called the rule of
tiQ,Cts or sovereigns. In the Okl Testament tradi-
"f] .'ve Hear only of “ the elders of Israel,” and

officers .,aks=> and “ their judges,” and “ their

"Wicck™'e central power in the tribe was weak, far
OC er v,as the cohesion between the different tribes.

sidasenany when danger threatened from the out-
jc  Hetribes drew together; but those alliances were
tileeraly only “ for duration ” .of the war. About
njlj car 1200 n.c., there appears to have been a
hJ arz alliance of Hebrew tribes against some
die v Caau tr'Hes who were proving troublesome in
fra ortH of Canaan. There is a very old literary
°]Q' I0H in the OIld Testament, indeed one of the

caHed the “ Song of Deborah.” 4 In it we

c’aly ne  the oldest historical accounts of a military
Krmg]lOn  Hlebrcw tribes for defence against an ex-
Ol  Cnemy. Here is recounted with patriotic fer-

L J*°w once the tribes of Ephraim, Benjamin,
asth la t> Issachar, Zebulun, and a part of Man-
dif  °nc °f its phraties, called Machir), united and
tle 1Ga tlie Canaanites by the river Kishon, while
th 1 lePherd-tribes of Gad and Reuben on the east of
sea Or@ian, and the tribes of Dan and Asher on the
Jn(al'oast, stood aside and looked on. What of
Hl) ' Judah is not mentioned in this "Song of
Ju@®,raH”  Why? For the reason that at this time
fsrgei ~ not- exist -within the knowledge of Northern
Can ' siace between the latter and Judah lay purely
Jaanite territory.

Han occasional military alliances were formed
“p tunes. But when the danger had passed, the
atlf et front ” also came to an end. Every tribe

~NiteVery thousand again felt itself as an indepen-
allie;,~0l " anH free to dispute with any of its former
bet ~ was in order to suppress these rival feuds
Hel)fceu tHe tribes and to concentrate the power of the
eleye°”™ tribes against’the external foe, that in the
ar0so 1lcentury b.c., the so-called popular monarchy
lien-" 'yhich as the Bible reports, fell to the tribe of
at o' 17w or rather, strictly speaking, Ephraim, since
~ lat time Benjamin was still only a colony of

" POr eample, compare Joshua xxiii. 2: xxiv. 1
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Ephraim. It was not long, however, before the
sovereign leadership passed over to the tribe of Judah,
which, in the interval, through the conquest of the
Canaanite territory on its frontier, became an ever
greater and greater power.

While some of the theological critics of the Bible
admit that the Hebrew tribes first arose in Palestine,
they still maintain that the whole of the Hebrew
immigrants had from the very beginning worshipped
Yahwe as the common national god. Furthermore,
they explain that the cults of the elohim, teraphim
and household gods, spoken of in the oldest “origi-
nal ” pieces of literature, i.e., polytheism, repre-
sented a general turning away or apostasy from the
cult of Yahwe. They even assert that the religion of
Yahwe must have already dominated among the im-
migrants since, according to the Books of Judges and
Samuel, he was the potent force which time and again
brought the Israelites together, and finally bound
them together in a kingdom of God, a theocracy.
This is the luscious fruit of their famous theory :
first, the god of the nation, then, the religion of the
nation, and only thereafter the nation. We are far
from denying that the idea of a national god can
exercise a binding effect upon a people. The ideology
of a given epoch, arising out of the economic and
social relations and needs of that epoch, reacts back
upon the structure of society and exerts an equilib-
rating influence, but only in as far as the conditions
and relations which gave birth to this ideology con-
tinue to develop in the same direction. The ideology
of the cult of Yahwe exerted this sort of clamping
influence upon the political sides of Israel, only to
the extent that out of the new economic relations
of the people, the need for central government be-
came imperative and the development of the State
had begun to advance.

The above theory of the theologians, which re-
verses the actual order of development, appears still
more absurd when we find that there is no trace of
any close association between the northern Hebrew
tribes and those of the South, prior to the immigra-
tion into Canaan. The tribe of Judah, with the gentes
of Simeon and Levi, advanced into its later tribal
domain, west of the Dead Sea, from the south-west
via the country of the Amalekites and Edomites.
On the other hand, the northern Israelites passed
into Palestine over the Jordan, from the north-east;
and when centuries had elapsed they were still un-
aware of the existence of their southern relatives, as
the " Song of Deborah ” shows. Such matters, how-
ever, are of no account for our theological historians.
It is quite sufficient for them that, more than five
hundred years later, the Levite priests of Judah, for
political and religious reasons, represented this view,
that from the outset Israel had been a unitary people,
with the same sort of social institutions and wor-
shipping the same Yahwe. But this is not “ critic-
ism.” That is simply Biblical reproduction !

W. Craik.
(To be continued.)

IN PRAISE OF ANIMALS.

They do not screech and whine about their condition,
They do not lie awake in the dark and weep for their
sins,
They do not make me sick discussing their duty to God.
Walt Whitman.

Wholesome, honest and mannerly pastimes be as
necessary to be mingled with sad matters of the mind,
as eating and sleeping is for the health of the body.
As rest is for labour, and medicines for health, so is
pastime at times for sad and weighty study.

Roger Ascham (1515-1568).
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Two Coming Centenaries.

The general public might be forgiven for forgetting that
a centenary only occurs once in a hundred years. Cen-
tenary celebrations seem as frequent as flag-days. Yet,
if one person is born every second, few are the subject of
oratorical, literary and official commemoration a century
after their births or deaths. The law of averages can-
not be blamed if it does not work infallibily in this case;
it may apply to persons, but nowadays centenaries, like
that celebrated the other day of the British Medical Asso-
ciation, are held not only to “ praise famous men,” but
also to extol the work of professions, parties and even
publications.

The routine of grateful remembrance often involves
much rodomontade, and an output of belated panegyric
highly charged with bunkum. Records of organized
bodies, like the bodies of persons long deceased, rarely
justify exhumation. In the case of personal centen-
aries we see a mingled flood of complimentary epithet
and condescending criticism, and, on occasion, apprecia-
tion so superior as to amount to aspersion. We recently
beheld the pundits of the literary world going into rap-
tures over Lewis Carroll and explaining that the Rev.
Mr. Dodgson was really a dullard and a prig. The cen-
tenary of Newman (last year) was hardly noticed although
all reading men are still his debtors, not for his piety
but for his prose; but the centenary of the Oxford Move-
ment, the basis, of which he demolished with unanswer-
able logic when he left it behind him, is, even before it
is due (next year) the subject of general ink-spilling.
And this brings us to the theme proper of these lines.

It is an ironic coincidence that the Centenaries of
Charles Bradlaugh and of the Oxford Movement should
fall together. Both were bom in 1833, Bradlaugh at
Hoxton, and the Oxford Movement, according to its first
historian, at Hadleigh, Suffolk, the county of the Brad-
laugh family although its most notable member was not
born in it. Suffolk also is known as “ silly,” a corrup-
tion of “ saintly,” Suffolk; but the saints thus unhappily
commemorated were of a different variety to those with
which the readers of this journal are most familiar.

The Oxford Movement was born in a Vicarage; Brad-
laugh in the humble home of a lawyer’s clerk; but a
London Vicar, the Rev. Mr. Packer of St. Peter’s, Hack-
ney, is known, and only known, for the results his in-
tolerant zeal produced in one of his youthful parish-
ioners; and an Oxford Vicar, John Henry Newman, of
St. Mary’s in that City is mostly known for his noble
English and for his intellectual influence. Newman
founded a movement and left it to join a Church. Brad-
laugh left a Church and founded a movement. Newman
took with him all the eminence he had conferred upon the
movement he left. Bradlaugh brought to the movement
he founded dialectical and dynamic powers that it lacked.
Newman became a distant and introspective diginitary
in an ecclesiastical hierarchy; Bradlaugh became the
practical champion of the rights of the people.

These two movements and these two men were funda-
mentally poles asunder. To Newman, .Sir Leslie Stephen
has said that “ the atmosphere breathed by the Free-
thinker ” was “ as a mephitic vapour in which all that is
pure and holy droops and dies.” Of Bradlaugh it might
be said that to him the atmosphere breathed by the theo-
logian was as a poisonous virus fatal to thought and
liberty. The Oxford .Movement that survived Newman'’s
departure to Rome was, before and after that event, a
movement to preserve and advance Divine authority in
Church and State. The Secularist movement—a much
greater thing of course than the local organization of it—
was and is a movement to secure and extend the sup-
remacy of human reason in every realm of thought and
action. The outstanding difference between the two
centenaries to be celebrated next year will assuredly be
that one will be concerned with defence and the other
with advance.

Ai.an Handsacre.

The unspoken word never does harm.—Kossuth.
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Modern Superstition.

It is over sixty years ago since the Education Act wes
passed, making compulsory the education of ever)
English child in the three R’s (Reading, Writing
and Rithmetic) : and yet the great mass of our popu-
lation believe in charms, amulets, fortune-telling Il
cards, palmistry, crystal-gazing and horoscope cast-
ing.

People are still afraid to occupy houses or bedrooms
numbered thirteen, and a bonesetter who has become
famous had to conform to popular fears and have &5
house in Park Lane numbered 12a. Yet Freethinkers
are constantly being told that they are flogging a (leal
horse in attacking the current superstition from winel
these lesser ones derive their nourishment and sy
port.

But if one forgives in the common herd this @cep(tr-
ance of superstitions even after two generation»y
compulsory education : what is one to say ©
leaders in education who advertise in their Q
organ (The Schoolmaster and Women TeC
Chronicle) the following:—

Astrology.—Your horoscope cast by astrology
thirty 3-ears’ world repute. Life’s prospects,
bilities described. Health, Marriage, Finance,
ness Guidance, Events, changes, etc. Send P- ' j.
Birth date, stamped addressed envelope for e**
delineation, the accuracy of which will amaze 3

And this :—
You can test this Indian astrologer’s skill
Learn the truth about yourself. n

Then follows a testimonial from a nonentity
New York, “ who believes that the Bombay &P
must possess some sort of second sight 7 :— n

Send full names and address, date, month, ye°r* x.
is. stamps to pay postage and miscellaneous
penses

This advertisement gives a drawing of the $If
styled pundit and his address in India. IS]
As the first advertisement has re-appeared™ 1 .
obvious that some teachers are sending their shilliif

— possibly to know if another cut is comlll
October—and this makes a fellow-teacher woflde
the mentality which encourages these silly sU
stitions. For it is inconceivable that the edit°r
this paper believes such rubbish, or that he is F&ﬁm'
sible for the appearance of the advertisement. Ygttt?e
has a slogan nicely squared off from the other ma e

It will repay you to read our advertisements-’

The cultured Sir James Yoxall would never
allowed such an exhibition of folly during his cﬁ'fof
ship of The Schoolmaster, for he would have rem
at once how much such advertisements belittle
teaching profession, and in especial the Nati° |,
Union of Teachers, whose official organ The SC'1
master is. "

One can only hope that as these advertisements 1
peared during the silly season they escaped the -«
of the editor: and that he will see they do not
appear. What a glorious opportunity this blunder;‘
for those reactionaries who despise the peoplsu
schools and all connected therewith. “ If -
teachers are like this after sixty years, what must
education they offer be worth?” Such will be tl'e
comment and rightly so!

Doming-

'Tis well when life and love is done,
'Tis very well at last to be,
Beyond the scope of any sun.
Ernest Doivs<All
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Acid Drops.

A Montgomeryshire reader says: What the Editor of
le 'rcethinker called The Rule of the Sabbatariat is still
Jlounshing in \Wales. If one wishes to post a letter for
ffPateh g buHHay from this village one has to walk
rﬁ]rla s- Sunday buses and trains are taboo in the
dreas. Anyone trying to sell Sunday papers on

in these villages might be mobbed. 111 Bar-

s 11 Prosecutions for Sunday selling of newspapers,
f es and tobacco are, and have been a regular custom
g ears- There, and at Aberystwyth, if you want a
I'he ~ PaPer y°u must queue up at the only available
c' e A hotel proprietor in this county asked a local
dar cad on ~rm about some repairs on a Sun-
»~he oniy day the former was there. The car-
for O sa’d i'e (are not be seen calling or “going
ult a We "—Ille lived in a neighbouring village—but
wh'nately agreed to try and “ creep over the mountain ”
n might proceed unobserved. These are only a

l,aPels in Wales—as bad, if not worse, than that of the
uish priests.

le Cumbrian News (Aberystwyth) features a Lay Ser-
(1"t which a sample is before us. The “preacher”
r(;a”>Merrion) desires to warn people against “ fly-like
sJ osl*ction and criticism of God’s great purpose,” and
tlictC3'S ~a* just as “ poor little flies can never explain
mental processes and actions of man,” so man, a
5 Inseect at the mercy of God, cannot fathom the
" of the Almlghty. We have seldom en-

cnVe-ere<™ a more characteristic—and contemptible- -des-
P1°n of God and man.

eiic ~-I'kion and Drink ” is the theme of a correspond-
It..e ">the Daily Express. The trouble began with a
Is 4 11 which the writer (Air. Eastwood) called upon
& V'* Solomon, St. Paul and the Psalms to witness
istril ~etotalism. He added : “ Christ began his min-
ra'v with wine, Cromwell opposed Prohibition. Luther
dea [brewery. Wesley said wine was one of the noblest
A0S in Nature.” After this comes Mr. Evans with
. usual Scriptural quotations about wine being

IOCI(eri etc. It would be too much to expect the Daily
i~ ess 1° point out that the title of the correspondence

ja'lls’eading. It should have been the Bible, or Christ-
iely and *“ Drink ”—for other religions, Mo-
Ori""~danism and Buddhism are teetotal. The evils of

arc peculiar to Christian Churches and countries.

nij,.Ic Bishop of Durham (Dr. Hensley Henson) is a
1a,'f advocate of disestablishment for the State
The real object of those who oppose this
/°S'rc are well shown in a letter to the Times by Sir
ﬂi‘r‘old T. Wilson. England, says .Sir Arnold, is “ a
" FRfian country -and proves it by observing that
s e Mr. saklatvala (then M.P.), so often held up to
as a non-Christian Member of Parliament before he
¢ °d against the Revised Prayer Book, was at pains to
q Is"It the clergy of his constituency and found only
ri"* of them in favour of that measure.” Parliament was
of n’ and therefore, argues Sir Arnold, the continuance
J a State Church as such is essential to realize the
avCt ideal of “ a democratic theocracy.” Yet this very
TiiiK-nt ar;ses out of Mr. Kensit's (apparently per-
O,. y legal) removal of certain images from a Cornish
Vtﬂ}i'l\'/cb. So “ a democratic theocracy ” means a democ-
'aY \ith a Parliament in which the religion of the
g alority, in theory enforced by law, can be enforced
t\a'nst anyone who.rejects it by anyone who can con-
~c ”cccssary machinery. The State and the Church
Ls/'I'k" 'nade ridiculous by such a condition. Anything
“ ideal 7 than a democratic theocracy would be
cult to imagine.

y is seldom we can agree with Editorial comments in
s*°rd Beaverbrook’s Daily Express. Writing of the pre-
s."t Position in Germany (August 34) our contemporary
e ys : If the people of the Fatherland will not stop play-
(C "dth guns they must steadily recede to a position

barbarism.”  The *“ glorification of force” s
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denounced. We recall the recent attacks of this journal
on the ideas of the League of Nations, and its violent
hostility to international conceptions of world order, and
we wonder whether it has occurred to Lord Beaverbrook,
or to the writer of this leader, that what is said of Ger-
many is equally true of all the nations who are still
unable to get any nearer to rationality than the con-
sideration of the limitation of armaments. Yet another
Conference is ahead but we doubt if the lesson the
Daily Express is so anxious to teach the citizens of
Germany will not prove to be as much needed by other
nations as it is obviously needed in that country.

The Churchwarden is nowadays of as little account as
the churchwarden pipe. In the past the former had as
much to do with the irritation of men as the latter con-
tributed to their solace. Modern legislation has made
an end of much that used to be associated with “ The
Parish ” ; and the Enabling Act has turned the Church-
warden from a civil into a purely religious functionary.
With disestablishment in the offing it is interesting to
observe some tendencies to the secularization of civil
government. The old Guardians took over many of the
duties of churchwardens, and the abolition of Church
Rates (1868) continued that process. The “ Parish ” and
its officers, as Dickens so caustically depicts them, are
no more; and the time may come, and not be long
delayed, when the parson will be relegated to the harm-
less category to which the Vicars’ and Peoples’ Wardens
are already securely retired. The Public Assistance
Officer of to-day, his faults notwithstanding, is a great
advance on Mr. Beadle.

“ Politics in the Pulpit” is a recurrent theme of re-
ligious contention. Its defenders split fine hairs as to
the difference between party politics and politics; but,
in fact, in politics as in theology, orthodoxy is.generally
my “ doxy,” herterodoxy anybody else’s “ doxy.” A
nice way out of this controversy is suggested by the
Hon. F. A. Henry in the Expositor (Cleveland, Ohio).
“Religion does not fetter the Christian with many stat-
utes, but teaches instead the basic principles of righteous-
ness, and leaves him free to apply them to the complex
problems of life.” Thus, for Mr. Henry, “any hortatory
discourse from the pulpit in either side of a secular con-
troversy inevitably seems to be spoken ex cathedra, and
seems to me as malversation, even when | agree with its
sentiments.” As the only useful controversies are of
secular import this is only another way of saying that
pulpit oratory is useless for practical purposes. It sure
is—as a compatriot of Mr. Henry’s might say.

The latest religious optimist is the Rev. Lionel
Fletcher, who says, “ | believe that this old world is
right on the brink of the mightiest revival, since the days
of John Wesley.” You will notice he says “ | believe
That should arouse suspicion right from the onset. For
so many of the things in which a parson believes range
from just ordinary silliness to sheer, unadulterated non-
sense. In the meantime, we haven’'t observed any
marked change in the people’s indifference to religion,
nor in their “ paganism,” and they still happily lack the
parsons’ artificial product, “ the sense of sin.” If it be a
fact that a religious revival is on the point of eruption,
why are the bigots making such strenuous efforts to
prevent the people of this country from enjoying them-
selves on Sundays in irreligious ways?

A woman reader of a religious journal has been criti-
cising the methods of pious “ Temperance ” Societies.
She suggests that they should direct their attention en-
tirely to rearing a generation who would not want to
drink alcoholic beverages. »Se adds that: “ Were
half the zeal at present expended in trying to limit and
regulate the drink traffic, given to teaching young people
the plain facts of its dangers, | believe that in a few
years the victory would be won. The many plans for
State ownership and regulation, the half-way pledge, the
futile attempts at dry public-houses and counter-attrac-
tions, the money lavished on opposing licences, will
all be needless if our young people were properly
guided into the straight path of total abstinence.” We
feel sure the pious type of Temperance Society will not
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take kindly to these suggestions. For one thing, it
seems incapable of giving young people a really tem-
perate statement of the case against strong drink. So
much of its output in this direction attempts to brand
drinking as a “ sin,” and thus attaches a glamour to
drink, which tends to make it attractive to a certain type
of mentality. Gross exaggeration also has an effect, the
opposite of which is intended by the propagandist. Then,
again, pious teetotalers are often of a Puritan persuasion,
who believe in opposing alcoholic drink because it gives
pleasure to other people, and because they enjoy inter-
fering’ with the right of the non-abstainer to drink what
he chooses. This Puritan type of abstainer will never
consent to forego the righteous enjoyment of interference.

The Vicar of St. Hilary, the Church from which Mr.
Kensit recently removed some *“ ornaments” ordered
to be removed by the Consistory Court, points out that
that Court is “ a civil Court,” notwithstanding that it
may “ retain the name and employ the language of the
old Spiritual Court.” We drew attention to this fact
in the Davidson case in view of the attempt to make
such proceedings private. The Vicar argues soundly
that “ the nature of a Court is determined by the nature
of the Court of Appeal.” As a citizen he “ deeply re-
grets having to place himself in conflict with the law,”
but as “ a Catholic priest” he is “ bound to defend the
spiritual rights of the Catholic Church in this country.”
The layman who so places himself has to pay the pen-
alty, but to punish a law-breaking clergyman would be
“ persecution "—hence Mr. Walke, and innumerable
other “ Catholic priests ” of the Protestant Reformed and
Established religion, are immune. Who can say that
Disestablishment is not urgent?

A pamphlet entitled An Answer to a British-Isracl
Question, (price id.) proves from the Scriptures them-
selves that the British Commonwealth is not “ the mighty
nation ” and “ a company of nations,” of which the
Bible speaks, and of which so much is read in British-
Israel publications. Thank God for that! After all,
the British Empire doesn’'t deserve the distinction
awarded it by the pious lunatics of the British-Israel
Society.

A newspaper has been explaining that John Locke
(born August 29, 300 years ago) was England’s greatest
moral philosopher, who was a “ preacher of toleration in
an intolerant age.” It might well have said that Locke
was a preacher of toleration—with certain limits—in a
typically Christian age—an age which believed in in-
intolerance without any limits.

The Archbishop of York has been advising the world
at large that “ it is good to be sensible, but it is better
to be heroic.” One must, of course, accept the Arch-
bishop as an authority on such matters. His job is the
heroic one of drawing £10,000 a year for exhorting all
and sundry to believe in Holy Fairy Tales.

Mr. Douglas Jerrold declares that “ We are not here
to express ourselves but to help other people.” One
would remind Mr. Jerrold that his guess concerning what
human beings are on earth for is merely a guess, and not
as he states it, an undeniable fact. Furthermore, one
may suggest that the more people learn how to express
their inborn qualities, the better able will they be to
help others.

Canon Montague Dale, writing for the pious, says
“ What we want to know amid all the ups and downs of
life with all its perplexities is that there is Someone in
control. Someone whom we can trust.” Well, we can
assure the pious that the Canon doesn’'t know. He can
only guess. Nor is the truth of his guess established
by the Bible. All that the Bible does is to record the
fact that many centuries ago the Hebrews were making
the same kind of guess.

Clergymen in the Canterbury diocese are begging for
£50,000 to build churches for the new housing areas at
Croydon and in other parts of the diocese. Presumably
it won't occur to pious folk to wonder whether God, as a
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specialist in self-sacrifice, might not rather forego t e
pleasure of having these new churches, the chief purpose
of which is merely for despatching cajolery to Heaven,
and might prefer the £50,000 to be used for erecting
houses for the homeless, and thus make large numbers

of people happier.

In the September issue of the Sentinel, a supplemen
for parish magazines, appears a brief account of 1
tragedy of Jeplitliali’'s Daughter (as recorded in Juug
xi.), with the following explanation :—

Nowadays if a man acted like Jephthah he would ™
arrested as a murderous criminal, and if he pleaded
he had acted for religious motives he would be accoiu
a lunatic. But in the olden time many things were
lieved and practised which are now shocking to
moral sense developed by centuries of Divine revela
and discipline.
For the type of person who reads parish magazines,
doubt this is quite satisfactory as an explanation.” 1 K~
is no harm in suggesting, however, that the
sense ” of Christians wouldn’t be quite so advanced
it is to-day if there had been no sceptical criticism of
Holy Book, which was for many centuries universally
lieved to be inspired from cover to cover. On the atw
mentioned hypothesis of “ Divine revelation,” it 'T"
appear that God finds some use for sceptics.

Dr. Henson, Bishop of Durham, in a letter to
Times (August 29) boldly declares that the Church ™
England is the Church of “ only a petty fraction
English citizens. The majority neither acknowle ™

its authority nor conform to its rules.” Its eXt

ence as a “ national ” church, in such circa

stances, “ stirs an involuntary repugnance.” A‘f,
“ incapacitating weight of discredit” burdens an
hinders it, and, realizing, as it appears, Dr-
disendowment must accompany disestablishment: .~
Henson thinks “the heavy material cost” \',\\:

have to be faced, and that freedom from the State
release the Church from its “ paralysis.” Even Yw
interested in ecclesiastical funds may come round to
view when the collection of them is resisted. A 1
stead farmer who was distrained for £50 tithe; who ba
bailiff in custody of a field of his wheat valued at £
for which—owing to sympathetic boycott—the only O j
was £10, left the tithe-owner to collect one guinea
his £30 after pajring the expenses of the distraint-
tithe was generally so resisted the opponents of dis
dowment might be sooner brought to reason.

Fifty Years Ago.

The West African Mail brings a brutal instance of
Christianity is propagated at Sierra Leone. It apPm .
that a missionary in the service of the Church Missionl f
Society, named Fortunatus John, had in his service t
young girls. For some reason they ran away, WC.,
caught, and punished by their master and another nl'
sionary, John Williams. The girls were tied bach ~
back, and then flogged with branches of pine trees- a'
afterwards with cane rope. “ They flogged us strong
says the survivor in her evidence. “ Our flesh was cut ~
many parts of our bodies, and blood came out.” ¢
came the second and most terrible part of the pn1r
ment. “ They rubbed pepper upon 11s. Male pris®"cf
John ordered the pepper to be brought, male prisonO
Williams mixed pepper with oil, and rubbed it in
eyes. It was ground pepper. Male prisoner J°'(
ordered Imajuroo to rub pepper all over our skin :II
. . . Pepper was rubbed all over my skin. 1 don’t 1
member how many times pepper was put upon us ” '
day. When the pepper was rubbed on us we rolled 0
bodies on the ground.” In the intervals of punishn,c
the girls were left bound and baking under an "
sun. One died; the other survived to give evide"
against the Christian fiends who had so tortured them-
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TO CORRESPONDENTS.

8

thod er—Sorry we cannot place it for you. It of

sayings that have become so common that no one
thinks of asking where it came from. It has been attri-
buted—among others—to St. Augustine.

1+ 8. Myers—We should be the last to say exactly what
things are possible where even known forces are con-
fined, and should certainly not say what unknown
forces nay exist and how they may operate. What we
protest against is (1) the assumption that because the
Caee of a given phenomenon cannot be given any pre-
ferred explanation must be accepted, and (2) and that the
"talistic, or religious, or spiritualistic explanation must be
correct because “ we don't know how these things are
dore** Thanks for your high opinion of the Freethinker.

A Pye—It is impossible to say who was the Freethought
speaker to whom you listened so many years ago. If we
1 lewvthe name we could say if he was still alive. But it
Is S°od for any speaker to know that what he then heard
Ir's had such a lasting and beneficial effect on your life,
f "lust occur with many speakers, and all of them should
eel heartened by your acknowlegment.

" J Harrison—The question of the Roman Catholic
Cathedral at Liverpool has already been dealt with.

at> RPUR—Next week. B
'h-W-Thanks for Annual. These books are useful for

j ¢™nparison with recent statements.
ml\/lacdonaed.—copies of the Oaths Amendment Act,

can be purchased from H.M. Stationary Office,

S@ord Street, London, S.E., or could be ordered through

y bookseller. The cost is only a few pence.

retu ~recthinker” is supplied to the trade on sale or
ret, difficulty in securing copies should be at once

The$led to this office, . .
Str ecnlar Society, Limited Office is at 62 Farringdon

The Z r Londom E-C+4-
Str f Onarl] Sechar Society's Office is at 62 Farringdon

teg‘tgl "J'rorllggnE(Efgf'4 of the " Freethinker ” should be
to 61 Farringdon Street, London, E.C.4.

n ."le services of the National Secular Society in con-
MX<dn with Secular Burial Services are required, all com-
C ,? ions should he addressed to the Secretary, R. II.

Friend ' as long notice as possible.
s mho send us newspapers would enhance the favour

attint{r™~m™ Passafcs to which they wish us to call

O’?'[i A"r “terature should be scut to the Business Manager
an. Ic Pioneer Press, 61 Farringdon Street, London, E.C.4,
The to the Editor.
In].freethinker" will be forwarded direct from the pub-
0 * offee at the following rates (Home and Abroad) :—
All Q iCar' I5/-; half year, 7/6; three months, 5/9.
"er!GlUss and Postal Orders should be made payable to
Cir f Pioneer Press," and crossed " Midland Bank, Ltd.,

lectze™_ 11 liran™ " .
Rn n°tices must reach 61 Farringdon Street, London,

thsert NC °n “~uesday, or they will not be

Sugar Plums.

Y"e Ret many letters about the Freethinker, and not
on theni complimentary. For instance : Mr. A. Nichol-
tlie’/.°f .Instead, Surrey, writes that he “ picked up
giist ,,Cilinker with interest, and put it down with dis-
W rif~ 's “the product of small minds.” and the
tliere ~STOUW “ study the character of Christ.” Well, if
kcQp Is one thing we like more than another it is to
~ ho ° ,lea(,s of our contributors from swelling. So
hiind 8° that these small-minded writers will hear in
that ~ L= while they may deceive others into thinking
ong Ily write reasonable and readable articles, there is
Kicl#¥& in England who is not taken in by them. Mr.
>ised Sfn *s Ol i''s guard, and we should not be sur-
Marrmvi ~C brought a quantity of the issue in which this
Saﬁg appears in order to circulate them, and
are °Hiers to the character of what they might think
c,esting and enlightening articles.

T
Contis ~r'~ Yon branch N.S.S. although not a large one

bead wqgi  ~ive a g°°d account of itself. Mr. G. Whitc-
"U be in the district for a week commencing to-
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day, and a list of lectures at different spots are an-
nounced in the Letture Notice column. There is plenty
of work to be done in Brighton, and plenty of room for
more members in the Branch, full particulars may be had
of the local Secretary, Mr. G. de Lacy, 136 Lewes Road,
Brighton, Sussex.

An attempt is being made to form a Branch of the
N.S.S. in Prescot, nr. Liverpool. Some open-air meet-
ings are being attempted, the next one is fixed for Mon-
day, September 12, at 7.30, on the Waste Land, Station
Road, The speakers will be Messrs. Little and Slierwin.
Local Freethinkers who would care to lend a helping
hand should write Mr. W. B. Laurie, 19 Kemble Street,
Prescot.

Mr. Ramsay Macdonald sent a message to the World’s
Sunday School Convention which was held at Rio. The
Prime Minister says “ the distractions of modern life
pervade all things, even Sunday.” It must be admitted
that it is no fault of the National Government that
Sunday is pervaded by “ distractions.” We seem to re-
member a Cabinet meeting held on a Sunday not many
months back—doubtless it was after or between Sunday-
school hours.

A ivriter in the Christian World. (Mr. E. B. Storr) has
had a brain wave. “ No revelation would be any use to
us if we did not understand it” ; and “ a South-Sea
Islander may be as truly religious as a Christian scholar.”
It is not everyone who can turn out profundities like
these.

A horrified contributor to the same journal who
has been making enquiries about Sabbath Observance
declares : “ | personally know eighteen children who
never enter a .Sunday school (not slum children.) |
lately enquired for a Bible in a house where | was stay-
ing; they had not 'such a thing.” Very kindly, an
effort was made to borrow one; not a neighbour had one,
but ‘The and The ’ (Sunday newspapers)
“ could have been borrowed in bundles!” If only one of
the neighbours had been a Freethinker he would prob-
ably have been able to oblige.

The Executive Committee of the World Conference for
International Peace through Religion has set up a Com-
mittee to inquire “ what has been the historical attitude
of the religions of the world in regard to Peace?” There
will be no need for enquiry as to the Christion religion.
It came (as its supposed Founder is reported to have said)
“ to bring not peace on earth, but a sword.”

One of the plausible arguments against disestablish-
ment is that many “ national monuments ” now in eccle-
siastical ownership might not be preserved if they
ceased to be so owned. Dr. Macalister, Professor of
Celtic Archaeology of Trinity College, Dublin, lecturing
in Wales recently, pointed out that when the Irish
Church was disestablished “ cognisance was taken that
there were certain ecclesiastical buildings not suitable
for their original purpose but suitable for preservation
as ancient monuments.” They were visited by the
Secretary of the Board of Public Works,” who was made
a trustee for that duty,” and “ one hundred and thirty-
seven ecclesiastical buildings were visited and scheduled.”
Money taken from the disestablished Church was made
available for the maintenance of these buildings; and
now, Ancient Monuments Acts, passed by both Parlia-
ments, are working well. It is significant that in Ire-
land, according to the Professor, “ nothing was done
until the middle of the last century” to “ record and pre-
serve the antiquities ” of the country.

The poetry of earth is never dead.—Keats.

You must love the light so well
That no darkness will seem fell.
George Meredith,
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Does God EXxist ?

In the bad old days when Christianity was advancing
towards the height of its power and had little or noth-
ing to fear by way of outside criticism, it was only the
Holy Fathers-in-God and equally learned clerics who
dared to squabble with impunity over the vital prob-
lems of religion. Whether God the Son could be of
the same age as his own Father; whether a man’s nail-
parings would be reunited to his body at the resur-
rection; these and similar matters of high importance
were debated with a fury which did credit to the sin-
cerity of the protagonists, if not to their intelligence.

Nowadays, however, these thrilling questions have
ceased to arouse their erstwhile enthusiasm, and we
have reached a stage in which the clergy sedulously
avoid all public debate on essentials. Hot discussion
is confined to subjects which leave everyone else cold—
subjects such as ritual and organization—while God,
though his name is occasionally mentioned with strict
reservations, has been pushed well into the back-
ground. It is only the great (and titled) religious
scientists who now venture to propound fascinating
theories as to whether our old friend Jehovah has
developed into a Master Mathematician, an Abstract
Architect, or just an Emergent Entity. Meanwhile
we common folk have drifted sadly out of the stream
of theological controversy. And as the editor of this
paper rightly pointed out, if there is any question
which interests us at all, it is not whether this or that
idea of God is the more correct, but whether any kind
of belief in any kind of deity is possible to intelligent
folk.

The difficulties which arise in any attempt to answer
the question : “ Does God exist?” are largely due to
the fact that (as far as my information goes) there is
not one educational establishment in the whole of
civilization which undertakes to teach students the
nature and proper uses of language. The conse-
quence is that most people do not know what they are
doing when they use words, and have not the remotest
idea what end of the stick to take hold of when a
problem of this sort is set before them.

It will be admitted that the question : “ Does God
exist?” is a form of words, and that in the absence of
speech this question can neither be formulated nor
answered. Even were it possible for me to conceive
of this problem without words, it would be useless for
me to expect a solution to it by sitting mute for any
length of time in, let us say, St. Paul's Cathedral, or
even in the presence of the Pope or the Archbishop
of Canterbury. |If the proof of God’s existence were
a matter which did not necessitate the intervention of
language, then the Bible is supererogatory and mis-
sions a waste of time and money. And the fact re-
mains that however much the earnest Quaker may
believe in the value of silence, or the ardent Funda-
mentalist in the power of miracles, not even these
have faith enough in God’s ability to prove his own
existence without some verbal support from them-
selves or their miraculous Book of Words.

Herein, then, lies the clue both to the origin and
the solution of this problem. It is primarily a lin-
guistic matter— a matter of understanding what words
are, how they function and do not function. With-
out the word “ God ” in our language (or one of its
several synonyms) there could be no dispute about
the existence or non-existence of that to which the
word is supposed to refer. | might be utterly con-
vinced of the reality and existence of something which
I called Whoosh. But unless Whoosh were able to
prove his existence to others who did not believe in
him, or unless | were able to do so for him with the
aid of language, | would stand in danger of being
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classed amongst those who declare themselves to te
Jesus Christ, Julius Caesar or a reincarnation of Cleo-
patra. An illusion or a creature of the imagination
is not real, nor is its existence proved, because "'e
have a firm belief in it. Nor does the presence of a
word in our language— such as God or Jehovah—Prove
that the word refers to something which exists or is
real. We have our satyrs and hippogriffs, our JuP!
ters and Ju-Jus, our phlogistons and other fantasies
of the imagination. Yet these are facts which persons
readily overlook, who are ignorant of the functions
and limitations of language.

The question : “ Does God exist?” is equivalent ©
two statements, one of which must be true and tlc
other untrue. These statements are : (i) God exists,
and (2) God does not exist. To prove the truth
either, we must be clear in our own minds as to whs|
we are referring to when we use the words “ God
and exist. ' If we do not begin by providing
selves with clear definitions, we shall simply be Ifi.
dulging in that favourite pastime of philosophers ad
kittens, namely, chasing our own tails At one monied
the word “God” (whether spelt with a capital ora
small letter is immaterial) may be used to refer to
traditional-.idea, at another to the Universe, at bet
another to an Ultimate Cause, and so on. White ~
verb “to exist” can easily be slithered about bet"6

. . « » « to
such contradictory meanings as “ to be real, w
abstract,” “ to be in the mind,” or just simply
be ” without any qualification or meaning whate
Confusion becomes worse confounded and '\C
compelled to abandon the problem as insoluble-

Now it would be impossible to give a coniplete
of all the various meanings which have, at one
or another, been given to the word “ God.” It"°"e
be difficult, though not impossible, to give an adefi
definition of the Christian God. But space pre"

A similar difficulty applies to the manifold uses of
verb “ to exist.” But a careful search for all
meanings most commonly used has led me to
following analytical conclusions. . W

Definitions of the word “ God ” can be divided 1"
three groups, of which :(— n

A. Contains all those acceptible to most God' ~
lievers, such as Creator of the Universe, OmnipQ™,
(or Omniscient, or both) Being, Spirit, Ult,n
Cause, etc. j.

B. Contains all those which refer to things m
mittedly real and existing, such as, an idol, a Per
claiming to be a deity, any material object of "
ship, etc.

C. Contains all those which refer to things
mittedly unreal and non-existent, such as a my”'l j
being, a traditional conception, the deity of som”™*
religion, an abstraction like “ power ” or
belly,” etc. )

It will be noted that groups B and C corlt@'t
definitions, none of which are acceptible to Go<'

lievers as being applicable to their “ God.” L8
Definitions of the verb “ to exist ” can be diWJ
into four groups, of which :— . jte

D. Contains the metaphorical sense as apphe<”e
words like Socialism, patriotism, poverty, hate,
and abstractions in general. These words are mel
linguistic conveniences used to describe relation* <
between or conditions of things which are adn>
to be real in a literal sense. In the absence of t1/
real things the relationships and conditions could

be said to exist; and even in their presence the¥

. . “ . erlt
not necessarily exist. Thus poverty ” is ) a
dependent upon the real things “ persons N

“ property ”; but even where persons and prope ™
exist it does not necessarily imply the existence
“ poverty.” Hence to refer to such things as . j
isting ” or “ having existence ” is a metaphorl
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Use °f these words.

H. Contains the qualified sense as applied to words
"ke illusion, fantasy, fiction, and phrases like “ pro-
lhict of the imagination,” etc. These words refer to
th>ngs which are admittedly unreal, though they may
seemreal under certain conditions.

F- Contains the limited sense as applied to words
which refer to specific bodily sensations, such as
c’lour, taste, weight, heat, etc.

F. Contains the literal sense as applied to words
which refer to things admittedly real and existent,
s'ch as trees and towns, boots and babies, sugar and
sharks, etc.

Having decided which of the first three groups we
wish to use, and which of the last four groups we in-
teW to equate it with, we may next proceed to en-
"luire whether the equation so formed can be verified
V experience. It will then be possible to determine
whiat sort of God exists in what sort of way; or
whether any sort of God, other than those in group
h can be said to exist at all.

C. S. Fraser.

The Eucharist.

~ the thirty-fifth chapter (Vol. 11.) of Under the
yrian Sun, by A. C. Inchbold, there is described
. earrival of crowds of Russian pilgrims, after weary
lourneyings, at the waters of the Jordan. Many are
?kl>nearly all are ill-clad, and few, if any appear to
D other than worn out by fatigue. The conditions
Al arrival are anything but what might be considered
conducive to the betterment of humanity, from any
~ne standpoint.  Yet there is religious fervour such
as fhe world has seldom known. There is expectation
and a “ wave of movement ” is seen to stir the
~ " (@"™hen the priests appear to perform a ceremony,
—waatiiing eway af 61119 19 ter take place when
, Pilgrims immerse themselves in the sacred river.
, llcre and there in the heat of religious fervour
7everal had advanced knee-deep into the river, and
"ere standing with ecstatic mien awaiting the cere-
of consecration . . . Behind this multitude in
w'ite was a dense crowd of spectators and other pil-
grims. Wie immersion was to fare flapk at the mie-
Pight ceremony of the same day.” p. 497-
i U pr 141 (Vol. 1.) of the Wonders of the World,
hj, ? Is a picture bearing the legend, “ Millions of
a n0<Us bathing in the Sacred River Ganges.” While
is e "forms us that, “ at Benares, where the river
bro a greenish tint and somewhat thick with mud
Fitl] 1 <" n front the mountain, Hindu pilpims
art]'e ni it to cleanse themselves from both disease
nv Sn. anc™we arc told that there can be witnessed
in, reFffi°us scenes more remarkable than this of the
anfes.
m-jj >ofF these cases a newspaper writer could have
liowt* ,"1Uch out of the “ religious fervour ” by telling
W4j. 1le spirit of the Lord had visited mankind in a
theTeneVkr before witnessed by the world. Provided
litUe Is " great manifestation of the Lord,” it matters
the Wnether the washing away of sins takes place in
thin'] °rs  the Jordan or the Ganges, if only some-
alive laFPens to remind us that God Almighty is still

“ A *'10 News-Chronicle of June 20, 1032, we are told
£0n, raf* railway station on the outskirts of Central
itnpr <n 'Vas the scene yesterday of one of the most
c°UneSsivP demonstrations of rpligious fervour this

Woniefy Fas ever known.” Ju faet, “ Girls and
Went ' cricd. laughed and sang; men shouted and
" ' c’mpletely losing self-control ”; and it was

t one moment that Cardinal Lauri who repre-
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sents the Pope, who represent? Christ, who represents
God the Father was likely to be crushed. All this
was but a prelude to scenes, manifesting religious fer-
vour, that would “ be remembered for a lifetime.” A
prelude to the Eucharistic Congress, held in Dublin,
at which a further washing away of sins has since
taken place. On this occasion the washing was done
by rivers of the blood of Jesus being taken inwardly,
in true cannibalistic fashion, accompanied by a great
feasting at which the body of God was eaten by
everyone at table.

These incidents, which are far apart in respect of
both time and distance, may be taken as a refutation
of the idea, so largely “boosted” by our newspapers,
that there was something extraordinary about the re-
ligious fervour, expressed by thousands prior to and
during the Eucharistic Congress. The emotionalism
was the same in each case; and required only the ap-
propriate means of excitation to cause it to give ex-
pression to itself. In each case crowd psychology
could explain much; while added to this was the re-
spective religious upbringing, with its own environ-
ment, of each class of devotee. No supernaturalism
is required to enable one to understand the outbreak
of “ religious fervour ” even in connexion with the
Eucharistic services held in Dublin, during the much
advertised Congress.

If any difference is to be detected between the wash-
ing away of sins on the banks of the Ganges or the
Jordan and the similar ceremony at a Roman Catholic
Mass, it is one of ritualistic setting and ecclesiastical
machinery. There is no social advancement indicated
in the ceremonial performances of the Catholic as
against those of the Hindus, even if the chief cele-
brants of the Mass do use the latest in wireless to
make known to the world what they are doing.

It is remarkable that the clergy are giving away so
easily to the popular habit of making use of man’s
wireless, instead of relying more and more upon God’s
own wireless— prayer.

There is no doubt that the average Roman Catholic
would be surprised if he were told he is helping to
perpetuate a savage rite and custom when taking part
in the ceremony of the Eucharist. His surprise would
be exceeded only by shock. The same applies to the
various types of Protestants who celebrate the Com-
munion or as it is often called the Lord’s Supper.

Under whatever form of refinement it may be cele-
brated, the Eucharist is a religious survival of savage
rite and ceremony; but the Roman Catholic ceremony
may be taken as the more clearly indicating this.
Especially with its doctrine of Transubstantiation
according to which the whole of the God-man Jesus
Christ is contained in every particle of bread and in
every drop of wine.

This should bring out the savage and, indeed, can-
nibalistic nature of the Eucharist to every unpreju-
diced and thinking mind. It must be remembered
that the Saviour God Jesus is represented as having
been on earth in the form of a human being; and that
it is his flesh that is partaken of, and his blood which’
the recipient drinks. Just as the savage or barbarian
eats the body and drinks the blood of his slain repre-
sentative of his god.

All the mysticism and symbolism in the world does
not do away with the fundamental conception of the
rite— the partaking of the god as a means of fellow-
ship with him and with fellow worshippers. Even if
the wine and bread are thought of as but symbols as in
many Protestant services the central idea is the same.
The worshipper desires to receive into himself the
qualities of the man-God Jesus so that he may become
a worthy member of the body of Jesus in the eyes of
the God to whom the sacrifice is offered. No savage
could wish for more than this whether his desire were
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to make himself the possessor of the physical or of
the moral qualities of his god, by means of eating and
drinking at the sacrificial feast, whereat the god was
present.

In the Roman Catholic Eucharist, however, the eat-
ing of the actual body and drinking of the real blood
of the Saviour God is candidly admitted, and the
fact of thousands of intelligent Catholics, not seeing
any relationship between the Mass and a savage re-
ligious feast, is a fitting testimony to the value of
Catholic education. In an age when research into
the history and evolution of religious beliefs, and cere-
monies has gone on apace, such an education keeps
from many the actual facts concerning religion, and
prevents many who do come across the facts from
seeing the wood for the trees.

The Roman Catholic doctrine of Transubstantiation
has not even the merit of originality, as a mystic at-
tempt to “ explain ” how the bread and wine are
transformed. To quote Sir J. G. Frazer's Golden
Bough : “ We learn that the ancient Mexicans, even
before the arrival of Christian missionaries, were fully
acquainted with the doctrine of transubstantiation
and acted upon it in all the solemn rites of their
religion. They believed that by consecrating bread
their priests could turn it into the very body of their
god, so that all who thereupon partook of the con-
secrated bread entered into a mystic com-
munion with the deity by receiving a portion of his
divine substance into themselves. The doctrine of
transubstantiation, as a magic conversion of bread
into flesh, was also familiar to the Aryans of ancient
India long before the spread and even the rise of
Christianity.” ((1 Vol. Ed. p. 490.)

That Roman Catholics should look upon their tak-
ing part in the Mass as a means to help them live a
better practical life, is no doubt too much to expect.
With all the fellowship that was effected between the
worshippers and their Saviour and thereby between
themselves, at the Eucharistic Congress, their is no
doubt that life amongst Catholics has been no better
since than it was before the Congress. Evil doing, in
all its forms, has gone on very much the same as of
old. No Catholic asks why, if the effect of the Mass
is so wonderful as represented, it should have to be
repeated for the same persons. The explanation lies
in the fact of the Eucharistic washing away of sins
and receiving of divine qualities being a process in
magic. A fact that is not realized by any Catholic
or any other partaker of the Eucharist.

Magic plays a very important part in religion, and
it is not surprising that it should be used for the
washing away of sins. Sin is religious wrong-doing
and religious means must be used to free the believer
from his sinfulness. Mere good living is not enough.
He must be brought into contact with his divinity,
and thus be enabled to obtain something of the divine
qualities. This can only be done by magic, in one
form or another, and there is no more approved way
than that of the Eucharist which makes it possible for
the devotee to partake, actually—as the Roman Catho-
lic believes— or symbolically, as others believe, of the
divine being.

Obviously, there are no natural means by which
bread and wine can be turned into the flesh and blood
of someone who is believed to have lived hundreds of
years ago. Consequently magic constitutes the means
by which the sacramental elements are, at every Mass,
transformed into the body and blood of the Saviour-
God Jesus. Writing of the “ Elevation,” the "Sacra-
mental Words,” and the doctrine of the “ Real Pres-
ence,” one Roman Catholic says : “ It is but a simple
recital of the facts of the supper at which the Mass
was instituted, and of the command then given; and as
the Church has always believed, the mystery of the

”
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Divine Presence comes to pass, and the miracle Christ
wrought is wrought again, when the solemn words are
uttered. Therefore we bow down and adore.
(“ The Mass,” by B. F. C. Costelloe, M.A., in Re-
ligious Systems of the World, p. 470.) Doubtless the
simplicity lies in the capacity to believe that a divine
being can be recreated out of bread and wine by the
utterance of certain sacramental words. No savage
medicine-man could have worked magic on a nore
collossal scale than this. While the acquisition of
the divine qualities by those who partake of either
one or other of the elements with its consequent
cleansing from sin, is but a continuation of the effect
of the magic influence set at work by the priest.

Even if we take Article 28 of the Church of England
the idea of magic presents itself. " The Bread which
we break is a partaking of the Blood of Christ . <1
Ilhe Body of Christ is given, taken, and eaten, in the
supper, only after an heavenly and spiritual manner
And the means whereby the Body of Christ is received
and eaten in the Supper is Faith.”

In this Article there is an attempt to get rid °
the idea that the body and blood of Jesus are actually
partaken of, while the doctrine of the Lord’s S¥chr
(Eucharist) being " a bare commemoration of the

. . . . Book
death of Christ ” is rejected (Tutorial Prayer -
P- 565), yet by means of faith the Communicant.®
he is in a right state as regards his spiritual couch
is able to receive both body and blood of his Savi
If the services of Communion is not a mere conun
oration; if the Real Presence is not there; if the P
taking of the Lord’s qualities is but an act of »al
why is the individual Christian unable to receive _
same blessings by breaking bread and drinking ,
in private, and in faith? Why also is the Wlc ~
man who receives the Sacrament of the Body
Blood of Christ, at the same Communion Table &
others, not a partaker of Christ? (Article 29) «

It is because the priest, as the holy man of G° >
must be present to exercise his influence. He carr
with him, in his super-sanctified person, the n]fl
influence which' makes all the difference. \VU'"
him all the bread and wine in the world, with all 1
faith in Christendom would be of no avail. With
priest present the body and blood of Christ can
handed round and partaken of, while not being P3
taken of, at the same time.

In the case of the wicked man wlio cominunic3
with all his sins upon him, the magic of the devil
too powerful for the magic of the priest. .

Whether the Eucharist be in Roman Catholic of "
Protestant form its central ideas are of savage Ml
tality, and it belongs to the sphere of magic. The
primitive conceptions and magic art of the R°n'3j
Catholic ceremony should be plain to all students O
the evolution of religion; while it should not nee
much digging to find the same conceptions and uinffl
beneath the so-called refinements of the Protestall
ceremonies.

E. Egerton Stafford-

A WARNING TO CHRISTIANS.

Every man is not a proper champion for truth, ,I0
fit to take up the gauntlet in the cause of verity. Niut
from the ignorance of this maxim, and an inconsidcril j
zeal unto truth, have too rashly charged the troops
error, and remains as trophies unto the enemies of trm
A man may be in as just possession of truth as o' °
city, and yet be forced to surrender; it is therefore
better to enjoy her with peace than to hazard her on °
battle ... In philosophy, where truth seems dotib
faced, there is no man more paradoxical than myself; It
in divinity | love to keep the rood.”

Sir Thomas Browns-
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In A Cathedral.

use of reason is to justify the obscure desires
at move our conduct, impulses, passions, prejudices
°nd follies, and also our fears.—Joseph Conrad.
a profane person and filled with that modest doubt
Ic1's called the beacon of the wise, | found myself on
~recent Sunday inside a cathedral, “ astray, gone from
the Pa. direct.” The lodestone which attracted me to
on ,IMterior  one .°f those sanctuaries for lighting fools
le road to dusty death, was not piety, nor reverence,
suff yCt humility, but that spirit of charity which
rel t-0M lo~> anti is kind, enlisted on behalf of a young
Cu "ie w™° was being ordained into the Established
1°i this realm. It was a perplexing and alluring
dj.. >prompting one to reflect on the folly and super-
j'®Ws iear which abides in humanity.
bg Wes unfortunate in my seat in that vast edifice,
rt Posted at the western extremity of the nave, far
thn°\&d from the mise-en-scene, and unable to glimpse
O stately spectacle, owing to my view of the reredos
ad altar peing obstructed by a massive pillar of stone.
-in-dess, | resigned myself to endure with fortitude
* submission, whatever slings and arrows of misfor-
me were aimed at me.
die p ceremony commenced with the slow procession of
"id JSNPS> priests, and smaller clerical fry, together
Nt/ Ne ¢~ r>towards the chancel; 1 was impressed
cla, |he gorgeous vestments in which the bishop was
(In »bright and shining, symbolical of the power and
iin® 'f'C :,Prieal of the church militant. During the pass-
am ° ffurisb pageant, solemn music filled the air,
Vii 1 IC sunbght streaming through the stained glass
s ° W6 clerestory, created that mystic atmo-
cliipO0 unrcabty which is so appealing to the devout
fIj' 'cn of God. The march of the Christian soldiers
' *he music ceased, and there was a profound silence
Pu ma krave and reverend padre ascended into the
t0Jj >from that lofty place he addressed the aspirants
t0,,°'y Orders— all of them decently habited, according
the 10 ri'bric—adjuring them to renounce the works of
tw ,. u>xne nesn, ana tne aevu, in rne piacucc Ol
hot "™l anc™privileged vocation which they had chosen,
. m,;mitting to remind them, and presumably  all
ag S.Preserit, that they were, and ever would be, miser-
Sere s'uners, and unworthy. To the mind of a simple
gnv?nte°f the sea> ~bis allocution seemed unduly in-
~nit'tor'al ani” barsli : it did not breathe that spirit of
¢, ¥>compassion and benevolence, which the occasion
~ d to invite.
bit- r .brcacbnicnt ended with the usual supplication to
r r'_uqity, the oracle descended from Olvmpus, and soft
eéénies flooded the sacred fane. Soon the melodious
*?es died away, and from afar | heard an orotund
et preterca nihil—intoning the office, but I
away to hear clearly all the words voiced :
*be devil, pride, wrath and damnation,
N tion, plague, battle, murder and other discon-
o @& fragments of sentences reached me, but one in-
itk f °n’ propitious and appealing, was borne towards
@ -m t,at invisible source; Endue the lords of the
, 'nci,>and all the nobility, with grace, wisdom and
»/Nanding. My impious and profane spirit moved
v, 1o the response, sotto voce, Hear, hear; of all the in-
befitE ns sugpbcations, and prayers fo the Deity that

bon-'1 my ears that day, surely that was the most
}0 "call was a depressing performance, not tending

ns"bant valiant hearts with the glamour of life, or
of rire in them a tranquil resignation to the common fate
TaU mankind.
P, * r'tuai dragged on, the dignitaries of the church
(Jo;'°»nee,l their orisons, and the passive dupes of ortho-
1]y Were sanctified one by one, the only bright inter-
brirj5 being those devoted to music. During one of the
ffie 1  nlerjludes, | resigned myseil to speculating on
if Jengtli of time it would take to consecrate a bishop,
C much were wasted with the ordination of a mere
f&e?0on1 A sobering thought. Animated as | am by
mr/i?3 °f afTccton for my young relative, and desir-
'd t ais welfare in life, 1 am not enchanted with the
Ms]ant ProRPcct off attending his consecration as a
"hoP : a remote possibility, of course, but as Napoleon
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is reputed to have said that every soldier carries in his
knapsack the baton of a marshal, so may it be pre-
sumed that every deacon carries a bishop’s mitre in
what the Americans call his gripsack!

The Choir and the congregation shattered into frag-
ments my impious reverie by saluting the happy morn
with a familiar hymn, while a Christian in a hurry, wear-
ing an eager and irate expression, pushed into my hand
a small bag, a mute demand for alms. The charitable man
is the friend of Allah, so | deposited with stealth a six-
pence in that bag, pondering on its ultimate destination,
and the truth of the proverb concerned with a fool and
his money! Prayers, invocations, and supplications
were droned to a genuflecting and devout multitude,
until at last the benediction was pronounced, followed
by a triumphant hymn to the Holy Spirit. The pictur-
esque procession of bishop, priests, and acolytes was re-
formed, and marched slowly and reverently to the vestry,
their task accomplished, and the long day done.

The worshipping throng dispersed upon their lawful
occasions, leaving behind a few stragglers, myself among
them. | met my young relative in one of the Lady
chapels, and offered him, in a subdued voice, my felici-
tations on his newly acquired dignity, but | was pounced
upon by a minion in a black gown, carrying a silver-
tipped wand of office, who croaked, " Don’t let the bishop
hear you talking while he is at prayer,” at the same
time indicating with his wand the altar of the chapel.
I turned in the direction indicated, and observed a figure
clad in a purple robe, prostrate before a graven image
on that altar : it was the right reverend father-in-God,
stripped of his shining vestments, humbling himself be-
fore the emblems of his Faith. Was it an act of precatory
humility, or merely a gesture of pious pretence? Cui
bono ?

| departed from that temple of unreason and its odour
of sanctity, free to inhale a breath of the fresh spring
air. My mind was occupied with thoughts of the vain
and pretentious function which | had witnessed, a fitting
tribute to the mental degradation of the bemused devo-
tees. | glanced up at the blue dome of the sky, flecked
witli swiftly-moving masses of fleecy white clouds, and
pondered on the words of Fitzgerald :—

And that inverted bowl men call the sky,

Whereunder crawling, cooped, we live and die,

Lift not thy hands to it—for it

Rolls impotently on as thou or I.
—and such is my spirit of scorn for the tyranny of
shams and hypocrisies by which we are governed, that
those words convey to me the only logical and rational
attitude that the free spirit of man can adopt to prayer,
despite the punitive sanctions enforced against those
who refuse to conform to a creed founded on an absurd
oriental fable. For myself, | remain an impenitent
rationalist, unmoved by the theatrical pageant in that
cathedral; in the fantastic tale of the magi, the star, and
the stable, I find no tranquility of mind, no repose for
the soul. When the shades lengthen, and the toil of this
troublous life draws to a close, | cherish the hope of
breathing

" Into the breast that gives the rose,
Shall 1 with shuddering fall ?

F. G. CoorER.

HEAVEN.

That paradise the Arab dreams,

Is far less sand and more fresh streams.
The only heaven an Indian knows,

Is hunting deer and buffaloes.

The Yankee heaven—to bring Fame forth
By some freak show of what lie’s worth.
The heaven that fills an English heart,

Is Union Jacks in every part.

The Irish heaven is heaven of old

When Satan cracked skulls manifold.
The Scotsman has his heaven to come
To argue his Creator dumb.

The Welshman’s heaven is singing airs__
No matter who feels sick and swears.

From " The Bird of Paradiseby W. H. Davies.
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Correspondence.

To ihe Editor of the “ Freethinker.”

“1IATEESSNESS ” IN COURT.

Sir,—Your reference to the Magistrate’s Order in
Warwickshire leads me to mention a case at Aldershot,
where a magistrate told a hatless woman her appearance
thus was “ disreputable” and a “ contempt of court.”
Sir Edward Coke, who at least knew more law than most
magistrates, held a contrary opinion, and affirmed (in
1615) “ the countenance is often an index of the mind
and all covering should be taken away from the face,”
i.e., of a witness or person on trial. In the case before
him, one of murder, the woman’s hat was forcibly re-
moved, whereupon she placed her handkerchief upon her
head! This lady must have had a pious upbringing;
but it is clear that you have good authority for saying
“ there is no law which says a woman must wear a hat
when giving evidence.”

Candidatus.

THE “ ROMAN CATHOLIC MENACE.”

Sir,—When dealing with Mr. Kensit, killed at Birk-
enhead, “ This feeling has almost entirely passed away.”
I can assure Mr. Mann that it has not, the bastard songs
are still played, and round July 12, which is the great
day here, in Liverpool, there was bother, and no doubt
you read of it in the news.

Also “ Fifty Years Ago” is a splendid article, but
how about “ The Freethinker, thus a politician and a
Social Reformer,” and the cry from the platform, “ No
politics ?”

I am waiting to be convinced that the N.S.S. fight
is not a political one. That is the repeal, annulment or
reform of laws which are detrimental to our liberty and
welfare. *“ Liberty consists in the power of doing that
which is permitted by the law” (Cicero). Obey the law,

and if not in favour of the law get it altered.
C.B.

Sir,—I think Mr. Mann (Freethinker, August 28) on
the above protests too much, and incidentally makes one
or two errors. “ The Vast New Cathedral ” has not just
been finished at Liverpool. As is well known the
rubble from the old buildings has not yet been cleared
away, and at the rate of progress, fifty years won't see
it completed, money is tight, “ penny draws” have to
be resorted to. As for the Roman Catholic population,
according to the Roman Catholic Directory, it is
2,720,0000. The estimated population of England and
Wales being 40,170,000. G.K.C. has stated that the
Holy Church is not increasing as it ought to do, those
who have inside knowledge are very disappointed at
the slow rate of increase. In fact, excepting the “Celtic
Fringe ” the remainder could dc put into an ordinary
excursion steamer.

What Freethinkers ought to do is to come out and
stand up to the reactionaries and on Councils, Trade
Unions, Co-op. Committees tackle them. This | find will
make them more subdued and not so cockey.

Geo. Burgess.

In giving freedom to the slave we assure freedom to
the free—honourable alike in what we give and what we
preserve.—Lincoln.

UNWANTED CHILDREN

In a Civilized Community there should be no
UNWANTED Children.

For an lllustrated Descriptive List (68 pages) of Birth Con-
trol Requisites and Books, send a i|d. stamp to:

J. R. HOLMES, East Hanney, Wantage, Berks.

ESTABLISHED nearly half a century.
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SUNDAY LECTURE NOTICES, Etc.

Lecture notices must reach 61 Farringdon Street, London,
E.C.4, by the first post on Tuesday, or they will not be
inserted.

LONDON,

INDOOR.

South Peace Ethical Society (Conway Hall, Red Li«l
Square, W.i) : n.o, S. K. Ratcliffe—" Rebuilding a Com

munity.”

OUTDOOR.
Bethnal Green Branch N.S.S. (Victoria Park, "ear the
Bandstand) : 3.15, Mr. S. Burke (Australia).
South London Branch N.S.S. (Broekwell Park) :
Sunday, September 11, Mr. F. P. Corrigan. Wednes <’

September 14, Cock Pond, Clapham OIld Town, 80,
F. P. Corrigan. Friday, September 16, Lewin Road, - re
ham Common, 80, Mr. A. C. Dunn.

WEST Ham Branch N.S.S. (outside Technical Colleg«
Romford Road, Stratford, E.) : 7.0, Mr. R. IT. Wishar
“ God : The Survival of the Savage.”

Woolwich and District Branch N.S.S. (@res®].
Square) : 7.30, Thursday, September 8 Mr. G. White
“ The Ship,” Plumstead Common, 7.30, Friday, Sept«l
9, Mr. G. Whitehead. Beresford Square, 7.30, Sunday,
tember xx, Mr. G. Mead. Oakdale Road, Plumstead, L ™
Monday, September 12, Messrs. G. Read and S.
Beresford Square, 7.30, Wednesday, September 14, Messrs.
Read and S. Burke.

WEST London Branch N.S.S. (Hyde Park) : WednesdV
September 7, at 7.30, Messrs. Tuson and Wood, Thu" e

September 8, at 7.30, Messrs. E. C. Sapliin and W. P- Ladit
bell Everden. Friday, September 9, at 7.30, Messrs. LP*e
and Le Maine. Sunday, September ix, at 12.0, Mr. Wood:
Maine. 330, Platform No. 1, Messrs. Bryant and ’
Platform No 2, Messrs. B. A. Le Maine and Tuson ot
Platform No. 1, Messrs. Wood, Tuson and Bryant- P
form No. 2, Messrs. Hyatt and Saphin.  Current 1
thinkers can be obtained outside the Park.

COUNTRY.
outdoor.

Bacup (Union Square) : 7.30, Monday, September i->
J. Clayton. ,

Bishop Auckland (Market Place) : 7.0, Wednesday>cﬁj
tember 14, Mr. J. T. Brighton.

Brighton Branch N.S.S. (The Level, opposite Ope" "~a
ket) : 7.30, P'riday, September 9, Messrs. Keast and ‘frory

Brighton Branch N.S.S.—Mr. G. Whitehead will .
open-air meetings on Sunday, September 11, The Level @
side); Monday, September 12, The Green, South
combe; Tuesday, September 13, Bottom of EIm Gr*' ’
Wednesday, September 14, Ann. Street; Thursday, SePIC™
her 15, Bottom of Edward Street; Friday, September 1
The Level (Opposite Open Market), at 7.30 each evenn'g’

Darlington (Market Steps) : 7.30, Friday, September
Mr. J. T. Brighton.

j[r.

Newcastle-on-Tyne Branch N.S.S. (Bigg Ark®Y
7.0, Thursday, September 8 Mr. J. T. Brighton.

September 11, Bigg Market, 7.0, Messrs. J. T. Brighton a
Flanders.

North Shields (Harbour View) : 7.30, Saturday, S?Pfell
her 10, Mr. J. T. Brighton.

Preston (Town Hall Square) : 3.0, Sunday, September 1J
A Debate—“ Is the Bible Account of Creation | riC |,
iffir.: Mr. A. Barrman (Protestant Truth Society).

Mr. J. Clayton (N.S.S.)) and at 7.0, Mr. J. Clayton,
Lecture.

ACADEMY CINEMA, Oxford Street
(opposite waring & gillows). Ger. 2981

Sunday, September 11
Premiere Urinov's Russian Talking Film

“ DTARY OF A REVOLUTIONIST.”
Last Days
“ QUICK MILLIONS”
and Rene Clair's

“ AN ITALIAN STRAW HAT.”
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SECOND EDITION.

Mother Of
God

G. W. FOOTE.

WITH INTRODUCTORY NOTE

By
CHAPMAN COHEN.

Now that the Roman Cath-

olic question ismuch discussed

this useful and racy pamphlet
should be widely read and

circulated.
' Post Free 2|d.
ob-
) A Devastating Document.
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A Reply to Cardinal Manning

. By Robert G. INGERSOLL

I — WITH —

Introductory Preface by H. Cutner.

i m HIS is one of the most comprehensive dis-

(
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1

proofs of the Roman Catholic Church ever

issued. Manning, one of the best Catholic

controversialists of his day, stated the official case

for his Church. It is here completely and finally
demolished.

(litued by the Secutar Society, Ltd.)

Sixty-four pages in coloured wrapper.
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BLASPHEMY ON TRIAL)

Defence of
Free Speech

mEING A
Three Hours’ Address to the Jury j
IN THE |
COURT OF QUEEN’S BENCH j
mEFORI

LORD COLERIDGE I

On April 241883,
\Y

G. W. FOOTE.

With Historical Introduction dv H. Cutnek

(Issued by the Secular Society, Ltd.)

wing to the historical importance of the
categorical laying down of the Common
Law of Blasphemy by the Lord Chief Justice,
on the trial of G. W. Foote and W. Ramsay,
that trial is to day the leading case wherever
British law is operative. The great speech of
G. W. Foote, with its complete survey of the
whole field, with its fine literary form, its elo-
guence and scathing irony, gives the trial firs!
place among the numerous trials for blasph-
emy that have taken place. The speech
gained the deserved praise of the Lord Chief
Justice both during and after the trial. The
report of this speech has long been out of
print. It isone every Freethinker in the king-
dom should have by him and every lover of
free discussion should possess,

Well printed on good paper.
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By G. W. FOOTE.
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and Christian opinion to the Drink Question.
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