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jlvilized Savages.

Ve are a few interesting citations.

N A spirit taketh him, and ... it teareth him . . .
.Jesus said, Bring him hither. And as he was a
Ring the devil threw him down and tare him.

child SUS reju*ex*the ulK'lean spirit, and healed the

Number one :(—

V b

er two:—
Nie Eushais of Assam believe numerous
Eﬁ'm?ns and to their agency are ascribed all

V L ~nesses and misfortunes that afflict humanity.

"Uber three :—
¢ Wherefore, whatsover your sickness is, know you
ertainly that it is God’s visitation.
fcrfour :—
0jin °ur o])inion deceased was at the time possessed
an evil spirit.
v I)er five i
vd spirits definitely enter into a person’s life
s‘oii is the teaching of the Bible. In the mis-
l'art U|c exorcising of evil spirits plays a large
1 11 the making of a Christian
first of these citations is from the New T esta-

T, T, mmmmmelom-
nizht 1

Tl

second is from The Golden Bough, but
JQjj >e taken from any one of a hundred or more
Jsh p °u anthropology. The third is from the Eng-
"iqut ~tVer Book. The fourth is from a report of an
jLstgiei at Oldham, on October 14. The fifth is from
V d nent °f the Bishop of London’s chaplain, pub-
Tat.0,”1 the News-Chronicle for October 15. The
jheij r'l v?ry considerably in date, and also differ in
“it ation to the best contemporary knowledge,
e?;Some Root!, kind Christian tell me \phat differ-
KPerior 1S 7et'veen any of these cases? How is Jesus
f Hdo ° savaRC and his local spirits of disease?

He-Bishop of Londonfs chaplain and the
Sad'am jury of Chrlstlans differ from Yesus and the
Culturally, they are all oh the same level,
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So far as this issue is concerned the spiritual home of
the lot is in forest clearings on the very lowest levels
of human culture. If Jesus is right, the rest of the
bunch are also right, and if they are right modern
science and modern medicine are the veriest shams.

A Queer Lot.
The Oldham inquest was concerned with the
suicide of a clergyman, who was found gassed in his

garage. The jury, by the way, was curiously con-
stituted. It included two churchwardens, a choir
master, a schoolmaster and some “ members of the
choir.” If the jury was not specially selected such a

chance selection was very peculiar. The coroner,
who accepted the verdict of insanity, with its added
statement that the vicar was possessed of an evil
spirit, appeared to match at least the majority of the
jury. Common sense might have led him to demur
to the “ evil spirit ” part of the verdict. | am quite
sure if the jury had said, as it reasonably might have
said, that the vicar was of unsound mind, and that
his insanity had been aggravated by his religious
beliefs, the coroner would have raised some objection
to it. Perhaps he thought that it really would not
do to make plain that the belief in possession by evil
spirits is an integral part of Christian teaching. So
the coroner said lie agreed with the verdict.

The Vicar of Bolton was a man of strong religious
feeling. It is true that there had been suspicions as
to his sanity, but all insane people are religious—
even Atheists who become insane revert to religion
after they have lost their mental balance. As far back
as 1906, the vicar, while still a lay reader had been
certified as insane, but instead of being confined, he
was ordained. It is true he thrashed his children un-
mercifully, but he might have cited scriptural
warranty for that, and the Church has always
favoured severe punishments. He also “ cursed ” his
wife in proper scriptural manner, when lie would
adopt the attitude “ of one administering a bless-
ing.” At any rate one cannot, in a Christian country,
put down the wild views of the Vicar to his insanity.
They were merely aggravated by it. And the opinion
of the jury, apparently accepted by the Coroner, that
the Vicar was possessed by a devil follows from the
teachings of Jesus. This is also the opinion of the
Bishop of London’s chaplain (probably shared by the
bishop). It is in line with the teachings of the Church
of England, the teachings and practices of the Roman
Church, and savages everywhere.

Back to Jesus.

I notice that a number of Lancashire papers are
commenting very unfavourably on the Coroner— who
by the way has often the impertinence to open an in-
quest with prayer— accepting the verdict of the Vicar
being possessed by an evil spirit. But why the pro-
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test? None of these papers protests when a Coroner
administers an oath, which is really calling upon the
(adopted) tribal spirit to punish witnesses if they will
not speak the truth. None of them objects to the use
of the New Testament in the courts, or in the schools,
and if the New Testament does not clearly teach that
men may be possessed of spirits what does it teach ?
We hear a lot of “ Getting back to Jesus,” well, this
benighted Jury and Coroner had got back to Jesus,
that was the trouble. In fact they had never left him.
It is almost useless asking writers to be quite honest
where Jesus is concerned, but one must try. And we
seriously ask the Liverpool Post and the other papers
that have commented on the Coroner’s religious im-
becility to say wherein there is any difference between
the Oldham performers and Jesus Christ? So far as
these men are Christians they believe as they do be-
cause they believe that Jesus knew what he was talk-
ing about. But if he was wrong on “ possession,”
then he might have been wrong about other things.
Perhaps he was not the Son of God. Perhaps some
quite unknown Jew stood in relation to him. Per-
haps he was wrong about the interview he had with
the devil. Perhaps he was as ignorant as the Jury
the Bishop of London’s chaplain. We are in a
strange world ! Christians swear that our only hope
lies in following Jesus, but when a jury of Church-
wardens and other religious odds and ends follow
Jesus in one if the clearest of his teachings, the news-
papers hint that such men are unfit to serve on a
jury ! Follow Jesus in fact as well as in words, and
nowadays you stand a good chance of being in the
mental condition of the Oldham jury or of the man on
whose body they were holding an inquest.

* * *

God Help Us!

A further illustration of the savage in our midst is
furnished by another incident of the past week. We
are on the eve of a General Election, and our ears are
being deafened by the cry that the country is in
danger. Our political and financial guides are ex-
hibiting their wisdom by finding out some thirteen
years after the war ended, that the war has nearly
ruined the world. And that is not true. It was not
the war, but the “ peace ” after the war that has
ruined the world. We pointed out at the time of the
formulation of the Versailles treaty, that we were
missing the one chance the world had seen of putting
an end to war. But it was seen fit to create a number
of new nationalities, to arm each, to erect barriers
round each, to begin a new race for armaments, and
to give the most military-minded nation in Europe
the control of a large part of the Continent of Europe.
And our financiers and business geniuses are surprised
when these new arrangements work themselves out to
their inevitable end ! So we are faced with a General
Election, in which those who have had charge of
affairs tell us that they have no idea what ought to
be done, but we must' return a Government strong

enough to sit down to see what can be done. It is
convicted inepitude appealing to an unthinking
electorate. I do not wonder that in these circum-

stances the religious leaders chip in with that uni-
versal cry of helplessness, “ God help us!” In such
a situation it is not surprising that clerical knavery-
should appeal to religious folly-.

So the Archbishops of Canterbury- and York send
out a call to prayer. The people are asked to offer
up continuous prayer for the country. They say- that
we cannot hope to meet the claims of the situation ex-
cept through the aid of God. The Roman Catholics
also send out an appeal for their people to pray to
God for guidance, even while the priests are ordering
their followers how to vote. And not to be behind-
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hand, the President and Secretary of the Free C1
Council also issue an appeal to their followers
dulge in constant prayer, and to bring before c
dates the policy of the Free Churches as laid

the resolutions of the last Assembly. In the £e
clamour the churches—all of them- -Must make**
voices heard. Here and there it may- persuade a
ber of the enlightened electorate that in laying
views before the candidates they are carrying
will of God. God help us'!

Pious Humbug.

All this, granting the genuineness of belief 111;\'he
efficacy- of the prayers offered, really- belongs t0.n
same level of culture as the Oldham jury’s 0&1 5

. - . — 18l
that their Vicar was possessed of a devil, Cl”s}d‘é
belong to all sorts of political parties. Does anﬂe}
imagine that they will vote differently because
pray daily between the issue of the “ call,” dl .ja
elections? God is to be asked to guide the electO
sending to the House of Commons “ men there
both wisdom and unselfishness.” But
already in the House of Commons a chaplain »
prays to God that the members may- be endowed )
wisdom and unselfishness. And look at the a5’
If God really wishes wise and unselfish men Sen&ﬂ
the House, and if we'may offer a suggestion to
Almighty how to do it, we suggest that his jae
would be to raise the mental level of the clect0dd
I imagine that most people know that the t
House of Commons will be pretty much like th°
one, and | have a strong conviction that the redl}’ '~
portant question to a genuine democracy in 1 g
much the kind of men who are in Parliament, hj' t)e
kind of men who are outside. All the g°. it
world has ever heard of cannot keep a Path3 ~
on the right lines unless there is outside a fec *
and an independent public opinion. thet

As it is, the prayers that will be said from ~
sands of pulpits will only add to the general
bug. The most they will do will be to ratiQl/jj
and sanctify self-interest. Each praying electO=
have his prejudices confirmed, and will find a ( He
confirmation from God of his own predilection™ ~
praying Conservative, and Socialist, the Liherl 'pod
Freetrader and Protectionist, will each say
has inspired them how to act. God, like St-_ iq
will be all things to all men. To all who beheV.
him he will be the mirror of their passions,
desires, their prejudices, and their stupidities-

The Persistence of the Savage.

Look at the situation ! There is the Oldhall\’l\lgr
solemnly returning a verdict that their mail 1,£
was possessed of a devil, and the Coroner acC yo'l
the verdict without a word of remonstrance
have the leaders of all the Churches combin'
ask people to pray- that God, who is not rea j
essential part of the British Constitution, will te ™ a
people how to vote, and the advice is hade
“ lead to the people ” from their spiritual S vg-
But the undeveloped mentality indicated by *
diet of the Oldham Jury- is not confined to u r
It is common all over the country; its eX*3fHerSf
demonstrated by the “ call to prayer ” by
the Churches. And everyone of the people wim jlQs,
in this way, the jury, the coroner, the Arch 1%jjli-
the Ministers, the Cardinals, the people wh® tJ&h
that their prayers will really help them to com0O™, js
intelligent conclusion, have votes! The c°Il jj'th-
in danger, and we are left to find a way out "
assistance of this type of mind! Is there all'.Q,idir
der that we had a European War? Need we
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that \ve had a Versailles “Peace 2 |5 it a marvel

that the world . - s nta €
It is all is as it is?

1588 an example of the persistence of the

Saage, the inability of the primitive type of mind,
'ch at the ballot box counts for as much as the
scientific intellect, and must do so, functioning
an|d conditions that call for an entirely better type
! lintelligence. That primitive type of mind may be
‘eeeived, cajoled, swindled, misled. It has no degree
* "»formation worth bothering about to apply to what
¢’mes before it. It has no adequate standard to
jleasure what has been done or what it is proposed to
°\,!t is hardly worth the saying that if we would
Milize man we must kill the savage, but that is really
.’e task before us. It was primitive modes of think-

A led the world into wary, it was primitive
sailies thinking that created the peace of Ver-
Hrt 11 * 1'10 Persistence of this type of thought

H Prevents our finding the way out The Oldham
till” P~ "le “ caB to Praver are indications of
cin”Xistcnee of a type of intelligence that no country

Oei"ate without having to pay a heavy reckoning.

Ciiapmax Cohex.

Priests and Progress.

e shall never enfranchise the world without toueh-
people’s superstitions; and even if we abolish the
blouse of Lords we shall still dwell in the House of
tondage unless we abolish the Lord of Lords, for the
OM1 Principle will remain to develop into new forms of

lF;PPression.”—G. W. Foote.
kiri, »lodern Democratic Movement has never pro
Ted and never sought after, an alliance with the

bier of whom there are fortv thousand of various
éﬂn”»dons in this country alone. So evident is
fé ~ ne* that, whenever a Trade Union Con
hysteJs ield, the clergy are certain to break out into
He ~1Q'i »Ppcals to Labour leaders to remember that
u'rches and their all-powerful ~ Clod " have

@& (S )ecn on their side. Hut, @ an old proverb

tle p Us' in vain is the net spread in the sight of
instinct of self-preservation on the

Pat
"»*d s Socialist and Labour leaders prompts other
llicci. er Hieasures than a too close contact with the

ontiy of priests.
tWpJ-' this feeling of estrangement should exist bc-
fInr . ~e. democratic Movement and the Christian
blearVes.'s cRar to the student of history, hut not so
man in the street. Men’s memories are

Cio wooing of Democracy may
ehy"ul I'le Prestl
a% "u,”i)ers o? V\X)rthy people. It is better to
‘i'hat tI"0™ importance to what the clergy do than
'‘Ule say. in their hearts these priests care as
fi'lian°rf Ule ™elfare of the working classes as the

Zanzibar for his slaves. The votes of the
'»d (j 11 blie House of Lords prove it beyond cavil
'h; C "te. The bare record is sufficient to rouse
'ne sj "fif hostility of all right-thinking people, and
shim,, »'b'eful opposition to all forms of progress
Tk gdlow hqp@ﬂ@ssﬁy these priests_are out of touch
., Cleditgratic aspirations and the humanist tenden-
tirftobfth® affes. Scores of measures for the better-
[V 'hep, *'e conditions of labour have been opposed
"»hat; * "'1(i their bare record carries its own con-
As tlOn- .
rELS legislators these bishops 'vere the despaif pgt
1 V> Politicians, hut of the j**" 2 T Utterly,
baftesburv. himself a Christian, askc ,
He 'v,bst "se are the Bishops in the House of Lords?
«birtiPes °f pansard's “ Parliamentary Debates
.. the answer. The stubborn face that
Wees§ticism lias shown to most reforms which

%Ve benefited the human racg\{# almost p {
opposed the great Reform thouf
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to exclude from all political power great masses of
law-abiding people keenly interested in politics. It
fought ingloriously to keep little children of tender
years in factories; it desired no liberty for English or
Irish Catholics, Jews, Nonconformists, and Free-
thinkers. It opposed, tooth and nail, the introduc-
tion of free, national education, and voted against ad-
mitting women as members of London Borough
Councils. It never voted for the abolition of flagging
women in public, beating women in prison, and the
use of the lash in the Army and Navy. Even a
purely humane measure for the provision of scats for
tired shop-assistants excited its animosity. Eeclc-
siasticism has ever been the priestly figure with the
outstretched arm; whilst upon its lips has been the
unchanging cry, “ thou shalt not !”

Even the Free Church clergymen are not exempt
from this dfag-in-the-manger attitude. They are
everlastingly launching campaigns and crusades of
taboos against cinemas, music-halls, Sunday relaxa-
tion, in the true tradition of the old Puritans who
hunted “ witches ” with all the zest of footballers
chasing a ball. Remembering the hostility of the
bishops in the House of Lords, and the continuous
activity of a whole army of Chadbands and Stigginses
outside of Parliament, may we not point out that such
a clerical caste in our midst is a real menace,, not
only to Democracy, but to society and the nation.

It only shows the unchanging nature of Priestcraft
that the Black Army of clergymen should, even at
this time, invite the representatives of Democratic
movements to reconcile themselves to the Christian
Churches. The plain truth is that organized Christ-
ianity has let the mastery of the Democratic move-
ments pass to other forces. It is well that it should
he so. it is the orthodox priestly attitude which is
unchanged through the centuries, and which is the
same in all nations, which makes the long-suffer-
ing Democratic give in the verdict of “ guilty,”
when Priestcraft is arraigned at the Bar of Humanity.

For fifteen hundred years the Christian Churches
taught Mr. John Smith that the joys of his salvation
would consist largely in looking down upon the
burning of Mr. John Jones. And if a man was brave
enough to challenge their priestly arrogance, these
iriests saw that he was burnt right speedily in this
world. If any person spoke even in a whisper, of
ocial and intellectual freedom in those dark days of
Faith, there were hardly sufficient instruments of tor-
ture to help him to his utter damnation in this world
and the next.

'I'lie Christian priests had plenty of power, hut they
never used it on behalf of humanity, hut only for
their own purely selfish ends. They made and un-
made Kkings; they threatened excommunication to
whole nations; they set countries fighting for a differ-
ence of religious tweedledum and tweedledee; they
imprisoned hundreds of thousands for heresy and
witchcraft. They had almost unlimited power.
Yet they failed to destroy such a thing as slavery.
Abysinuia has been a Christian country for two thou-
sand years, but this most brutal and degraded slave
system flourishes there to this day. The present-
day hypocritical wooing of Democracy by the Black
Army of priests is nauseating. It has an aroma like
that of a crowded cabin of a small Channel steamer
on a rough day.

The forward march of Democracy will not be un-
duly delayed, despite the forty thousand priests. It
lias conquered many fortresses; its capture of others
will be slow and sure. One of the last to fall will be
Priestcraft itself. The trumpets are sounding for
another assault, and those of us who fight well will
help to hasten the final triumph of the Army of

| Human Liberation.

Mimnermus.
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Christianity the Gospel of
Renunciation.

“ Love not the world, neither the things that are in
the world.”— (i John ii. 15)
“ The friendship of the world is enmity with God.”
(Janies iv. 4.)

“ My kingdom is not of this world.” (@John xviii. 36.)

“ Nature, the world, has no value, no interest for
Christians. The Christian thinks only of himself and
the salvation of his soul.”— (Feuerbach. The Essence
of Christianity, p. 287)

The Rev. Desmond Morse-Boycott has been telling
the Daily Herald (September 30)) readers some of his
experiences. Fourteen years ago, he says: “ |
dreamed dreams. | thought I should convert multi-
tudes. | meant to be an apostle. | meant to build
altars of prayer, to storm the very heavens and make
men enter. Now | am rather tired, and do not
dream dreams.” Mr. Morse-Boycott compares the
Clerical with the Medical profession, and observes :
“ People trust the doctors, but not us. | mean,
they welcome the doctor with open arms . . . They
receive us, often with reluctance. Where they start
with a vast prestige, we begin at arm’s length.”
And he puts it down to lack of training and experi-
ence in those who enter the ministry. This seems to
us a very superficial explanation.

We have no intention of jeering at Mr. Boycott
over the failure of his dreams— although, if we re-
member rightly, Mr. Boycott is not averse to jibing at
us occasionally. We think it is a deplorable thing for
men to devote their lives to the service of a dying
superstition, instead of devoting their energies to
science, art, or literature, and the secular progress of
humanity.

The real reason why the influence of the clergy has
fallen so low, is that people no longer I>elicve in the
terrors of the after life upon which Christianity
was founded. If there is no eternal punishment,
then there is no need to be “ saved,” the “ Plan of
Salvation ” is unnecessary, and Christianity has lost
its driving power.

We have seen how the first Christians regarded
the worldly life, as opposed to the heavenly life, and
utterly worthless by comparison, and we shall find
that view taken by all the greatest and most influ-
ential leaders of Christianity since.

There are two great classics describing the ideal
life for a professing Christian, one is Catholic and the
other Protestant, but both are in absolute agreement
as to their view of the world and the Christian’s rela-
tion to it. The Catholic one is The Imitation of
Christ, by Thomas A. Kempis. The other The Pil-
grim’s Progress, by John Bunyan.

Thomas A Kempis declares: —

He is truly wise that counteth all things as dung,
that he may win Christ (Chapter iii.)

Keep thyself as a stranger and pilgrim upon the
earth and as one to whom the affairs of this world
do nothing appertain. (Ch. xxiii.)

Assure thyself thou canst not have two paradises;
it is impossible to enjoy delights in this world, and
after that reign with Christ. (Ch. xxiv.)

Thou ouglitest to be so dead to such affections of
beloved friends, that (so far as thou art concerned)
thou wonkiest choose to be without all human sym-
pathy. Man approaelieth so much the nearer to
God, the further he retiretli from all earthly comfort
(llk. 2 Ch. xyii. The Imitation of Christ.)

The Protestant in no ways differs from the Catholic
classic. In The Pilgrim’s Progress, Bunyan sets
forth his idea of the life of a Christian in relation to
this world. The first thing that Christian—the hero
of the story, according to Bunyan’s idea— does, upon
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his conversion, is to run away from home, desert
friends, his wife and children, utterly regardless
what becomes of them. The world is portrayed

“ Vanity Fair,” and wholly in possession n
Devil. Christian’s life is a pilgrimage, a flight 1
all his responsibilities and duties as a man an
citizen. An utterly selfish concentration upon sa'
his miserable and worthless soul. Nor did Bun&a”
gard his story as an idle tale, He tells us

that :—

While thus afflicted with the fears of my 0s*
damnation, there were two things would inake™
wonder : the one was, when | saw old people I . £
after the things of this life, as if they sb°uwW
here always; the other was, when | found PrO , fil
[of Christianity] much distressed and cast *
when they met with outward losses, as of husDpgp
wife, child, etc. Lord, thought I, what a-do is
about such little things as tiiese! 1

Again, takes the case of Luther, the founderOf
Protestantism, who declared : “ How much bettfj’
it that 1 should lose the whole world {~
that | should lose God, who created thel"|°f,
and can create innumerable worlds? For what
of a comparison is that of the temporal with the e

ternal? . . . One soul is better than the " (Ijf
world.” 1 Or Calvin the founder of Calvinismi dis
heaven is our home,” asked Calvin, Wwhat IS¢
earth but a place of exile.” B eld

John Wesley, the founder of Wesleyanisnb
exactly the same views. Under the date of BeC(Je
ber 22, 1780, he records in his Journal, a visit te\Q..
British Museum. Seven large apartments are
with curious books; five with manuscripts, two »
fossils of all sorts, and the rest with curious aiU13™
But what account will a man give to the JndlA 1
quick and dead for a life spent in collecting all thei™t

Perhaps the following verses by Wesley are]t
most concise and accurate summary of Christ*3
ever pen'd :—

How, then, ought | on earth to live

While God prolongs the kind reprive
And props this house of clay?

My sole concern, my single care,

To watch, and tremble, and prepare
Against that fatal day!

No room for mirth or trifling here,

For worldly hope, or worldly fear,
If life so soon is gone :

If now the judge is at the door,

And all mankind must stand before
Th’ inexorable throne |

Nothing is worth a thought beneath,
Hut how | may escape the death
That never, never dies!
How make my own election sure,
And, when 1| fail on earth secure
A mansion in the skies. N
Richard Baxter, another pillar of Protestor®®,
declares : “ God and mammon, earth and
cannot both have the delight of thy heart. . tje
again : “ To have their good'things on earth, %
lot of the most perishing sinners : doth it *L
Christians, then to expect so much here.” & |Q,
One of the “ Signs of true Faith,” says Tat‘#t
in that church classic Holy Living, is “ t°
stranger upon earth in our affections, and to Nave ..
our thoughts and principal desires fixed upo*l
matters of faith, the things of heaven.”
How far the modern Christian has travélied ft*
the faith! n
W.

1J." Hamilton : Life of Bunyan (1845) p. xii.

2 Feuerbach : The Essence of Christianity, p. 1St’
31). F. Strauss : The Old Faith and the New. P
1 Baxter : Saints Everlasting Rest, p, 256-229.
5Taylor : Holy Living, p. 2.
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T™e Holy : The Inveterate Bane
of Mankind.

, (v have three words : well tyrants know their use
'ey pay them for their loan, with usury
omn from a bleeding world—God, Hell, and Heaven.
°d, a vengeful, pitiless, and almighty' fiend
05€ mercy is a nickname for the rage,
tatneless tigers hungering for blood.”—Shelley.

i) Is n°t an insanity too grotesque for taboo, the
Herceptible and intangible shield with which the
$é/nq %EJQF@G is iﬁa—v—a-rii(ably eﬁ-\fe:}e-ped to keep it alive
7In ‘mplicitivaetief for countless ages, despite all the
I.\%rr%. Changes in the meantime. Indeed, holy
Past® IS ~le Protective shield of all religious faiths,
and present, through inhibiting all appeal to the
cali’, reason. Take for instance that sacred book
..., If the rational faculty was not pre-
s ieof FKuttiomiimg ty tiiee tedtoeo wiith which it
tai“thed, would rational beings have main
kara .throughout the ages that fatuous medley of
ignorance, impossible miracles, exploits of
Preposterous legends, silly myths, fantastic
' and grotesque science to be objects of belief
Sy. belief ” is to accept a statement to be true] ?
dq O declare them, as they did, to be the “ Word
W/ ( ' is proof positive that the faculty was liope-
-jF Paralysed
fjjd e Genesis Epic opens with a brief record of an
te Ot Maffic Oll a scalo so grand as might justify
Jvef i et “ infinite,” viz., that the tribal God,
gdi .r. by a mere phrase Let there be,” called the
aﬂbesml Universe into existence. This perform-
tfbu dwarfs all subsequent magical exploits to less
Nothing.
a4 -~ tie later on we have a record of an achievement
d, opposite pole of the spectacular. In verse 2t
\je O3, it is stated “ Unto Adam also and to his
nid the Lordl God make coats of skins and
§ ed them ”"—rather a derogatory performance for
= Ifinty a magician.
%Squally primitive and barbaric is the narrative
*fie speaking serpent and about the proclama-
. lat Sin and death had entered the world as the
C.. ©0f eating an apple. Equally foolish to the un-
i Psticatecl reason is the record that the waters of
N el,ed Sea and of Jordan divided themselves as-
aiH opened a passage for the Hebrews to get

tyjjdually unbelievable are the statements that the
thet S°~ Jerich® collapsed at the sound of a trumpet;
ajf * sun and the moon stopped at the command
V/~I'Ua to enable the Jews to finish a battle in the
tO,ey °f Agalon. Before any of these legends and
hu nti<*s others could form the objects of belief, the
t .. reason had to be narcotized by the effluvium
.. *>with which each and all were swathed.
a;'a!f'e sanie comment applies with equal force to
-y fiem of fw Christian creed_— Not a single
\ ‘'la or tenet of it could ever become the object of
%l belief. Reason must not be allowed to ex-
°fre of them, or even to reflect upon it, so
fi‘gma had to be placed within the shield of

fiej . tufitkdm means  don’t touch.” The credal
V .» fbus not the outcome of the individual’'s own
by but is injected, so to speak, into the mind

e Priesthood, either directly or indirectly, and
bt » . BV//to be sacred or holy, which signifies
"it bs forthwith placed under the ban of taboo.

. °iit tenots are not native to the mind. They are

(. b°sts ” of the enemy planted by the invader, to

b p*b°il ” the land. Taboo is the immaterial fort

hetivetect fbc foreign foe from the attacks of the
ferces of reason.

Take, for instance, the dogma of the Trinity. To
the unsophisticated human reason such a farrago of
inanity could never become a rational belief. To the
Gnostics, however, and indeed to the Christian
Fathers in general, whose minds were hopelessly be-
muddled by’ metaphysics, a medley like the Trinity
would be a most delectable morsel. Their mental
world consisted in the main, of words— mere words—
and their “ industry ” was logomachy. Words were
the common realities of life and the gnostic meta-
physician knew no bounds to his work of verbal
creations.

Incongruity, inconsistency', impossibility, contra-
dictions of universal experience are not essenti-
ally absurd or grotesque in metaphysics. Hence
the Christian Creed had no grotesqueness to the
Gnostics and their confrére. The dogma of the
Trinity- was a rare tit-bit for the battle of words.

The second person of this Trinity, however, pre-
sents difficulties of its own, and which needed the pro-
tection of taboo even more than that of the Trinity
dogma itself, for the problems raised by them are not
metaphysical but logical, so metaphysical blether is
interdicted.

This second person is said to be God and Man—
a credal deliverance that is replete with implications
so absolutely incompatible that unbiassed reason
could never accept them as true if submitted to its
decision and verdict. Every attribute or character-
istic of the human and of the supposed or assumed
characteristics of God are as antithetical as light is to
darkness or as a plenum is to a Vacuum. They are
irremediably incompatible.

Let us contrast a few obvious ones :—

The Man-Jesus is simply a complex organism
for keeping up the life-lire of the body burning, by
taking in fuel in the form of food-stuff, releasing its
energy, trasmuting it into different forms, and then
transmitting it to the different organs to be retrans-
lated into physical movement in the muscles, and
into sensation and thought in the brain. The only
energy we could ascribe to him as a God would be
of the magical order by which alleged events occur in
the absence of causation. The “ event ” or “effect”
is then said to be a miracle. For example, to keep
the body alive without taking any' nutriment would
be a miracle; and the source of the energy would be
magical; and the being performing it might be
denoted a God as it could not be done by a human
being. There is no record that he ever did this. All
the miracles accredited to him are of the trumpery’,
meaningless order of the medicine-man.

To be possessed of both, were it possible, would be
absolutely senseless. The one makes the other wholly
useless.

Again, the Man-Jesus would be like every other
person, a bundle of sensations. Some of them would
be natural, like hunger, thirst or a feeling of tired-
ness; some would be traumatic due to injuries. These
sensations would be painful, Varying in intensity
from the disagreeable to poignant agony. The God-
Jesus, on the other hand, could, ex-hypothesi, feel
no pain. Hence the mind of the God-Man Jesus
would simultaneously be the seat of pain and of no
pain. In other words, pain would be present and
absent at the same instant—an obvious absurdity.
For example, the Man-Jesus would at times feel
hungry, but the God-Jesus could feel no hunger. So
the Man-God Jesus would be hungry and not
hungry at the same instant—a self-contradiction.

Again, the Man-Jesus would at times require sleep,
a state that deprives one for a while of personal con-
sciousness, during which state he is in a sense non-
existent. Whereas the God-Jesus would need no
sleep : hence the Man-God Jesus would be both
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awake and asleep at the same time—an obvious im-
possibility.

Finally, the mind of the Man-Jesus would be im-
bued with tlie crass ignorance characteristic of the
age he lived in. The mind of the God-Jesus would,
ex-hypothesi, be omniscient. So the God-Man Jesus
would be omniscient and steeped in crass ignorance at
the same instant—a most grotesque absurdity.

Of his ignorance, there is abundant evidence in the
New Testament of his omniscience there is no evi-

dence, absolutely none.
Keridon.

(To be concluded.)

The Old World of Common Sense

Is' his address to the British Association recently,
General Smuts said a great many things that might
well form the material for an extensive commentary.
For the present we are desirous of dealing with his

statement that “ our first complete break with
the old world of common sense” is made
through the physical concept of space-time.

'Hiis old world of common sense seems to get
on some people’s nerves. Admittedly it is a hum-
drum sort of affair, lending itself little to fantasy or
theology, but we cannot escape from it so easily as
some would have us believe. It simply refuses to
leave us, like the dog that we cannot lose; and the
better we understand the relationship of ourselves and
our theories to it, the less capable we become of sever-
ing the connexion. 'What is the General thinking of?
We ask this, yet, truth to tell, it is not of great conse-
qguence. What really matters is what everyone else
thinks of this remark. That is why the responsibility
is great on the President of the British Association to
choose his words with the utmost care.

There are in this world numbers of people, notably
among the clergy, who await the least opportunity to
make a break from so-called common sense. Every
step away from what some call the world of brute
facts means to those people a step towards that hazy
region of half-dreamy existence in which a philosophic
abstraction may be found rubbing shoulders with the
most primitive ideas, and in which it is difficult for the
scientist to disentangle himself from the uninvited em-
braces of the medicine-man. It is a region in which
anything may happen because everything is possible;
in which nothing is certain because all is incalculable;
in which religion, with restored prestige, is able to
walk with a swagger because the governing principle
of the new regime is mystery. The new physics is
popularly supposed to have taken a step in this direc-
tion, and the General’s remark gives colour to this
supposition. In the popular mind the new world takes
on characters somewhat in keeping with the savage
notion of a spirit world. Things become less solid.
Ghosts, long buried in the rubbish heap of bygone
ignorance, rise again and stalk. We are supposed to
feel elevated by the change because of some curious
notion that a puff of smoke is more respectable than a
pound of beef. Existence has taken on another
dimension. We have become time-space phenomena.
We are no longer men but events. Reality proceeds
in a four dimensional time-space continuum, energy
making sudden and unpredictable bursts of activity m
the form of quanta. And all, as with the fate of
Oedipus, is wrapt in the unfathomable bosom of the
Inscrutable. What exactly is the significance of it all
the man in the street does not know, except that
it seems to open the road to a universe constructed on
religious lines, and hearing a testimonial from
Science. Let us try to understand, then, exactly
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what this “ old world of common sense ” nieal"*
and just how far it is possible to break away fronl

The world of common sense, as spoken
General Smuts, docs not simply mean a woi
which common sense is utilized for philosophic Pu®
poses. In that connexion common sense is only 3
plain phrase for rational thinking, and this is ahvays
assumed as the basis of philosophy, from which G®
can be no question of breaking. What the Ge
means is the world of empirical reality, which 13
say the world as we experience it at first hand. "
we look at a bus going down the Strand we have
fore us an example of empirical reality, and we s1 .
say that the bus as we know it in this direct way 1S
bus of common sense; that, were we to a
this impression as representing the real bus»
should be taking the view that common sense die

How, then, has the conception Of time'§jj6
broken away from this position? To commence
we should remember that a break-away n
this idea of reality is not new; what is new is the
the break-away takes. Philosophy has,
the time of Plato, discussed the notion of a reality
exists behind our empirical impression and 1S,"e
cause of it, so that it is a matter of very old eP j
mology to doubt that the “ common sense bus s Q
that exists. What modern physics has done
present us with something more definite than a
metaphysical bus, whose existence we postulate ~
cannot in the least define. Einstein says to u»
you make a calculation as to where the travellifk
will be at a certain time, as to its size or mass
certain moment, you will find, if you work °m &
assumption that you are dealing with an ief
conceived by common sense, that you get the ail
wrong.” And what he means by getting the ans ke
wrong is that the actual empirical bus will »° d
found at the expected spot, will not have the sizegfy
mass indicated by your calculation. This is a

important point. The reason why you have 4:;]
covered your mistakes up to now is that buses < j
move fast enough to show them; but the errof j
actually occurred in astronomical calculations ,
been put down to instrumental inaccuracy befoi™ fif

stein showed that it was a real mistake in the not*0*"e
the bodies dealt with. He now tells us that if o1 \ee-
will substitute for the “ common sense bus  a %ae

matical conception, we will be able to work 833

precise facts about the vehicle, and the answer "

right no matter what the speed. h.
cat'x

But, to return to the point, in order to S1
ourselves that the answer is right we must of ct't|er
go back to the “ common sense bus ” to see 'v
the empirical facts are as expected.
therefore that the mathematical conception,

expressed in a time-space formula, must b£ alJ
senting a truer idea of the bus than the empirica >
so we have broken away from the *“ ol_ g
of common sense.”  But now let us be S to
for this is where we go off the rails. We are
imagine that this is Something like sayill™.£a
common sense does not exist. That wouk  jx
grave error. The common sense bus expresses *> >

:ommon sense bus does not exist. 1 hat
be a grave error. The common selise_ nil
expresses a relationship between somethin'- "W
eal because you show that it does st

1 an at first hand, the material for a depell _d
calculation. 1he relationship which we can ~ (tf
ence is the relationship in which we exist, it 3¢
only object in departing from ideas derived “10I1'lpe 3
first hand, or directly as we might say, is t°
calculation which will enable us to return to 1

a more precise estimation. And ultimately "
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Hn \f Ue Q1 new Flea in the only way we can,
Pots ’ ' a”a’hs* riie very empirical experience it pur-
"hif k>exiain anc™correlate. Thus we never can,
is G nature °f human mentality remains what it
@n)rea™ auaF fundamentally from a “ world of
~hj"°a sense.” Whatever realities we may imagine
in If’ We ~ave always to admit that they eventuate
de e relationship of empirical experience, and that
"ith P[r,fy remain valid in so far as they are consistent

Medicus.
(To be concluded.)

A Thought for the Week.

Ir
be taken as proof of the iniquity of Atheism

CHst'Vere  not *or tllc belief that they are under the

H0s a,'f supervision of some Divine Being, vast mim-

HOIne® Christians would lose all sense of decency at
L a,'d abroad.— Lucianius.

Acid Drops.

ﬁa/‘l M connexion with the elections, and followed it
1an address imploring all electors to vote for Mr.
43,C°nald- This is not playing fair with God. It
iI’nales beforehand that God is on the side of Mac
ICs 1’ which presumably Macdonald believes, or pro-

. s to believe. But it does seem strange to first of all

Y. 10 cod how to act and then assert that in thi
Silr°n everyone should vote for a particular party
tatin t,le Archbishop is God’s principal official represen
rey]]IC 11 England, and he ought to know. And we
br,,,?_lelieve that no one knows more about the will of

an does the Archbishop.

ﬁ“c Archbishop of Canterbury issued an appeal for
o]

lja

"ell' ~ Is left for the Bishop worthily to sustain his
in established reputation for kaliedoscopic idiocy. In
Hnt Klc 11 the Daily Express for October 19, he says
siVs *° °ue has consulted God as to how to vote. He
s,iteln lle Ol>gbt to be “ publicly and corporately con-
viii] That is a startling “ Thought for the week,”
V ¢ the Bishop can show us when and where God can
tiveQ'S, Ited, with anv reasonable guarantee that he will

we would consult him ourself. We should
lis 0° get his opinion on a variety of things, including
iTisi1?,"l0Oll as to his servant Wilmington Ingram. But,
itiir n 'Oll is not on the voting list, he is apparently tak-
@it ,? Nlart in the election, and we should hesitate with-
hS])O 10 strongest evidence to saddle God with the
labilities for the varied stupidities of the Bishop of

Tle 1
POv . two Free Church Councils jointly endorse ap-

ilyy al of the Archbishop of Canterbury’s appeal for a
ally | united prayer .in the national emergency. Natur-
'iijy e Free Churchmen wouldn't be out of any
the "Urre foj- advertising religion, the Churches, and
~Ns0O, Sons- After the day of prayer, how about a
fciw s Day of Thanksgiving for the national emer-
for  ~Properly regarded as a heaven-sent opportunity

avertising religion, the Churches, and the parsons?

' Secretary of the Lord’s Day Observance Society
’ﬁ'l't the foIIowin.q1 letter to the religious liess .

u* General Election is a great opportunity for all
° llave the highest welfare of the nation at heart to
' Weapon at hand—the vote. In many constituenccs
alul down the land it is possible to strike a blow
, rikhteoukhess. The Christian Sunday can he saved.
h® Sundav Amusements Party are endeavouring to
Pledges from candidates in favour of the legisin-

of Sunday amusements of all kinds. lhis can.-
WP for commercializing (and if possible destroying)
iUbi rd’s Day can be counteracted if Christian electors

a.so write to their candidates.
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The Lord's Day Observance .Society suggests that
candidates should be asked if they \yill approve any Bill
which would legalize (1) the Sunday opening of theatres
and Vaudeville Halls, and (2) the Sunday opening of
cinemas.

Hence, we gather that “ the highest welfare of the
nation ” is intimately connected with keeping in force
obsolete pious laws which prevent the citizen from en-
joying his Sunday leisure as he may choose. How
strange that this should be so! We had imagined that
the enforcing of such laws was mainly concerned with
the highest welfare of the parson.

Apropos of Mr. Baldwin’s plea for the old word
“ piety ” which lias fallen on evil days, “ Candidus,”
of the Daily Sketch suggests that “ even a Radical
might agree that the word is worth redeeming from its
present contempt to higher uses.” For our part, we are
not sanguine that the word will he “ redeemed ” during
this Freetliinking age. To this generation, “ piety ” is
associated with impertinent attempts to interfere with
the citizen’s liberty of choice and action. *“ I'iety,” is
concerned with pre-scientific modes of thought, and
primitive conceptions of the universe and of man’s

nature. This generation can discover no sufficient reason
for redeeming “ piety ” from the contempt it has ac-
quired. The best thing to do for “ piety ” is to give it a

pauper’s funeral.

Someone asks “ the Padre ” of the Methodist Times
whether “ making the best of a bad job is quite so
virtuous as we make out.” Well, the asking of such a
guery seems rather un-eliristian. Surely it should be
obvious that “ bad jobs” are “sent” in order that
Christians may be exercised in patience and Christian
resignation, and other typically pious virtues. If people
are encouraged to doubt whether making the best of a
bad job is really virtuous, they will soon start wonder-
ing whether Christian resignation is a virtue. That sort
of tiling will never do. Christian men and women ought
to be made to understand, once and for all, that they
should be content to believe what they are told. The
Kingdom of Heaven on earth will never be ushered in by
people who question this and doubt that. The essence
of true Christianity is “ believe or be damned.” Angels’
wings are not fashioned from doubts.

There are in the opinion of Christians no end of
reasons for thanking God, but we confess we have not
heard before of one which has been found in Man-
chester, viz., “the twenty-fourth anniversary of the ab-
olition of Sunday trading in meat.” A “ Church parade
and thanksgiving service ” of the Manchester, Salford
and District Butchers and Meat Traders Association was
held in St. Peter’'s Square, and a procession marched
from there to the Cathedral for a service suitable for
the occasion. It is to be hoped that use was not made
of the hymn which refers to “ the bleeding lamb” for,
to judge from the report, the participants in this unusual
ceremony did not include the slaughterers. Perhaps
they have a society (and a thanksgiving) of their own.

The Morning Post remarks that “ The B.B.C. rales
about the kind of fairy tales which are broadcast for the
youth of Britain are very strict.” Presumably the ex-
pression “youth of Britain” has no age application. At
any rate it explains why the kind of fairy tales sent out
under the head of religion are restricted to the Christian
type. If the youth of Britain were to hear the truth
about religion over the air then what would the clergy
do? In this respect the B.B.C. acts as the best dope pro-
vided in the circumstances.

A Devonshire reader of the Daily Express, Mr.
Douglas Gordon, says that :—

All things considered, the hunting of deer with
hounds constitutes the most humane method of re-
ducing tlicir numbers; and if only the public were better
informed on this point useless controversy and heart-

burnings would be avoided.
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It is difficult to know whether to classify such a state-
ment as cant, hypocrisy, or sheer stupidity. |If large
herds of deer are acknowledged to be a nuisance, then
the first remedy is that of preventing large herds from
being bred—every live-stock breeder knows a quite
simple and humane way of achieving this. If this is not
done and it is necessary to reduce the numbers of a herd,
the alternative methods of reduction are not hunting or
shooting, nor hunting or trapping, nor hunting or pois-
oning—as the deer torturers are fond of suggesting.
The most humane method is to use a “ humane-Kkiller,”
as employed by butchers. “ All things considered,”
says the medieval-minded apologist, racking his brains
for an excuse to justify a mode of pleasure which neces-
sitates cruelty to animals! With a little more intelli-
gence lie might discover a sport or pastime that does not
involve fear and death to animals.

One of our religious papers with a Methodist com-
plexion has made a great discovery. It has discovered
that youth only laughs at the parson’s criticism
and disparagement and vituperation. And our con-
temporary is trying what affect a few nice, kind words
will have on youth. So we are told that the rising
generation is often misjudged and maligned. Criticism
of youth is “ not seldom thoughtless and ill-founded.”
We learn that “ in an age of questioning and challenge,
youth is impatient of sham. Pretence and make-believe
are detested.” There is an absence of hypocrisy. “And
in this fearless sincerity of the best type of youth of to-
day there is illimitable hopefulness.” Also, the “ im-
passioned urge for freedom which is so characteristic of
to-day’s young people is too often interpreted by older
folk as a love of lawlessness. Impatience with conven-
tion, and irritation at restraint, are not always evil
things.” From all this we conclude that the parsons
in their disparagement of youth and their condemnation
of the characteristics exhibited by the new generation
were altogether wrong. How strange it is that the par-
sons with the help of divine guidance and inspiration
should have been wrong! What they should do now is
to follow our contemporary’s lead, and graciously ap-
prove, if not belaud, what they cannot alter. They
could explain their “ about face ” as progressive revela-
tion—a most usefully elastic term.

The Rev. Prof. E. S. Waterhouse has been advising
Sunday-school teachers as to the best way to impart to
the child the principles of Temperance—he means total
abstinence from alcoholic liquor. It is unwise, he
declares, to denounce all who take alcohol as “ wicked.”
Neither should the teacher stress over much the advant-
ages of abstinence to health and pocket. There is, says
the Professor, no need of an appeal to self-interest in
support of a good cause. The Professor prefers the ap-
peal based on “ example.” This works out somewhat
in this wise. Although a temperate use of alcoholic
drink may not be harmful, the intemperate use of it is
harmful to many. And so what one should do, for the
sake of showing a good example to others, is to give it
up altogether “ for the sake of others.” We regret to
say we cannot quite appreciate the logic of such argu-
ment. It is well known that intemperate eating is bad
for one’s health. Excessive enjoyment of theatres, cine-
mas, motoring, games, and so forth are bad also. Again,
some doctors aver that “ many people are ill because
they indulge in too much clothing.” So what we tern
perate people ought to do, it would seem, is to go with-
out any clothes at all! That is, if we adopt the “ Tem-
perance ” plan of abstaining from anything which other
people use intemperately, we ought to deny ourselves
almost everything that gives pleasure to life, and also
many things that happen to be essential to life. This is
a queer kind of doctrine. But Prof. Waterhouse finds
justification for it in Holy Writ. And so it is completely
Christian—and completely silly. We may add that if
total abstinence, or even real temperance, is a good
cause, it is surely deserving of intelligent advocacy. It
has nothing to lose and much to gain by employing
arguments that will satisfy the reason of intelligent folk.
Again, if one employs silly arguments to get children to
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sign a total abstinence form, there is always a very rc
danger that they will, in maturity, reject both the arg
ments and the principles of “ Temperance.”

Some “ Cathedral Musings” in the Manchcste

Guardian are amusing for the naivete of the autbof
who thinks that the interior of a cathedral, the beig®”’
the space, the gloom, the glory, may well move ay
man whatever his religious faith.” A sensitive the
this writer, being a Nonconformist, yet felt i*l
cathedral that, “ though he shared the pride in R
noble building,” he is “ not made free of the ®
privileges of the temple.” This is a polite way oi sat_
ing that most church parsons do not recognize disse
ing ones, or admit their flocks to their altars. R "

a perverse fate that led such a man to buy the Chitrj
Times on leaving the sacred edifice, and there to rca
“ editorial regret that the Bishop of Wakefield had c®
sented to take part in a gathering held “ in a schism8 *
place of worship,” and, in another column, a refer##*"
to “ the very serious portent ” of certain Bishops hav®
claimed the right “ to admit members of other denO&t
ations to communion.” With a pathetic optimism f
pained Nonconformist expresses the hope that as 11
Anglicans have recently designed to admit “ full cotf
mumon ” to the Old Catholics, “ the Anglican Chuir>r?t
may be ready to deal with Nonconformists as kindly-

is hard to disappoint this good man, but we regret to s}
that there has been a wliol ot of protest—iu «
Record and elsewhere—from evangelical anglic®
against the recognition of the former body. When e
are told that “ a common allegiance to Jesus Chris »
should “be a sufficient bond or tie to permit ” Christ*1®
of every variety “ to meet together around the com®O0
table of our Lord,” we have to point out that that '®
table, or altar, as other Christians call it, has been
cause of Christians killing one another, wrangling ,
one another, and excommunicating one another, for »

Fifty Years Ago.

lhe authorities whose function it is to modify rcvt'3®,
religion, in accordance with the latest science, ought »
this time to have something to show in connexion "*
the presidential address in the Health Section »1 g
Social Science Congress. There is clearly an opening
soige fine Christian philosophy in the matter of the P*j
pogation of disease by animalcules. In the absence
science, social and otherwise, “ down to Judee
“ author and finisher ” of the faith could only illust®
the extensive character of the paternal responsible L
by asserting that the ups and downs in the career of *5
—m every sense—familiar sparrow were foreordain”
and duly recorded. It is needless to point out how
more telling would be the intimation that not a
disease-germ out of the millions which constitute a CT
of fever comes to an untimely end unobserved.
Pasteur has opened up to the discerning eye
depths in the unsearchable wisdom of the unfitly $
The world is now made fully aware that a contag*0
disease means the prosperity of an infinity of #%! y
copic organisms. Being all “ God’s creatures,” *1j,
enjoy the divine supervision equally with the pe®s.
whose interest it is to put them out of existence. ,
ease, in fact, is only a form of the beneficient act*
of the All-wise. Human “ health ” is the suppress*0l! ~
corpuscular vitality, and “ disease ” means the llljle
into existence of intangible worlds of life. And |
Aristophanes of the Universe” gravely takes »°*e tj
the proceedings and figures up the glory he gains u
each of the extensive transactions known to mortals *
cases of zymotic disease. WIli'at a comfort it must
the believing mind to reflect that not a Bacillus UM)e
racis meanders into the nostril of a bullock without ™j
divine guidance! And as the warbling of the fly-g°ri\g
birds represents praise to the Creator, so doth the tUy._
in the veins of the chicken which hath fowl cholera **
cate the grateful activity of nations of bacteria hav*il-
good time.

The  Freethinker,“ October, 23,
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TO CORRESPONDENTS.

WSP? kobertsox.—T0 advertising the Freethinker, as. 6d.
@nc W (S.A.).—Your newspaper cuttings are very wel-
jten ' Readers do us a favour in supplying us with any

\Y/ t _wnieh they consider of interest to the movement.

RiRiage. = Pleased to have your appreciation of the im-
lent ni the appearance of the Freethinker. We

P le to make still further improvements as circumstances
to.""’ % must be borne in mind that all extras have
abl °mL °Wt  deficit. and there is a limit to what we are

C to Produce out of nothing,
dead ~ wc answered at length all the slanders on
iii “reethinkers, and kept repeating the answers, we

T, v, “ have no room for anything else in the paper.
llot' VI°’X.—Assuming as true the question at issue does

~  really carry the argument any further.

* " Freethinker " is supplied to the trade on sale or
r,j''m' Any difficulty in securing copies should be at once

n cP’rtcd N this office.

Str ecidar Society, Limited office is at 62 Farringdon
Tre 'T\IEafil()'r?é]d%gIcu'I:a?'%ociety’s Office is at 62 Farringdon
iet[reet- London, E.C.4. !

a,c's for the Editor of the " Freethinker ” should be
T/ic 'essed to 61 Farringdon Street, London, E.C-4-

n the services of the National Secular Society in con-
Mx °n with Secular Burial Services are required, all com-
munications should be addressed to the Secretary, Mr.

J- Rosetti, giving as long notice as possible.

i as toho send us newspapers would enhance the favour

'narking the passages to which they wish us to call

ers for literature should be sent to the Business Manager
Me Pioneer Press, 61 Farringdon Street, London, E.C.4,
not to the Editor.
Freethinker  will
H1Ing office at the following rates (Home and Abroad):—
%year, ij/-; half year, 7/6; three months, 5/9
,» Cheques and Postal Orders should be made payable to
r,jte Pioneer Press,” and crossed ” Midland Bank, Ltd.,
f, lerkenwcll Branch."
p tre notices must reach 61 Farringdon Street, London,
[ C4, by the first post on Tuesday, or they will not be
Lrted.

be forwarded direct from the pub-

Sugar Plums.

T (October 25) Mr. Colien lectures at the Secular
t3. ' Humberstone Gate, Leicester. The chair will be
his<h at 6.30. Mr. Cohen suggested to the Society that
ine 1S* sh°'thl be postponed to a later date, owing to
to bhblie pre-occupation with the elections, but his oiler
GAls away was politely, but firmly refused. So the

CflUences arc upon the Society’s own head.

Th Manchester Branch opened its winter session last
1k with two lectures from Mr. Cohen in the Hulme

Jvh Hall. The audiences were good, considering the

"Hon fever, and extremely satisfactory. Mr. Monks

“k ~e chair at both meetings, with his usual efficiency,
we believe the bookstall attendants were busy.

new Branch of the N.S.S. at Brighton sends a very

ablg report of active work accomplished during the
taij .SJ* months in the Open-air. The report shows what
Uy c done by a few enthusiasts with a very small ont-
W . *«thout collections. The Branch has been practically
eVverSutporting. The Branch deserves the support of
Mtrij k'eethiiiker in the district, especially those un-
Nlin 0"* *¥K' 'ocal Secretary is Mr. J. T. Byrne, 188

Grove, Brighton, Sussex.

_ fulham Branch of the N.S.S. has arranged a
Uil of evening meetings from November 1
frOt) December 13. The course will open with a lecture
"ithi RR Rosctti, on “ Christianity’s Harmony

*ence-Anthropology.” The title is, of course,
ho”l sarcastic.” Each lecture commences at 7.30. We
«Hc ‘“‘at West London Freethinkers will lend a hand to
> N *hese meetings a success. The Secretary’s address

J Mathie, 32 Micklethwaite Road, Fulham, S.W.G.
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The new Birkenhead Branch of the N.S.S. will not be
holding any meetings to-day (October 25). It is too
near October 27. The Branch made a very good start
with its meetings, but being a young society it needs the
help of every Freethinker in the locality. We hope that
these will make it a point of giving the meetings their
support, and also help the Branch to get over those trials
which are attendant on infancy. The Secretary’s address
is Mr. J. W. Porter, 63 New Chester Road, New Ferry,
Cheshire.

The Rev. J. M. Connell has written an interesting
book entitled Lewes: Its Religious History (W. E. Bax-
ter Lewes and London : 3s.). He is a candid, but not
very courageous, writer. The history- of religion,
whether in the County town of Sussex, or in general,
must, if it be honestly written, be no pleasant task for a
minister thereof. There have been all sorts of martyrs in
Sussex for, as Mr. Connell observes, “ the idea of tolera-
tion had hardly dawned on either Catholics or Protes-
tants,” and “ both sides, when in power, made the
teaching of erroneous doctrine an offence punishable by
law; they only differed as to what constituted erroneous
doctrine.” Exactly. Yet Mr. Connell, feeling that this
admission may involve more than at first might seem
likely, hastens to add that “ when a man could be hung
for stealing a sheep, it seemed only fitting that anyone
found guilty of heresy, which might infect the souls of
many besides himself and cause their eternal damnation,
should be punished with the most painful deaths.” In
a final and somewhat irrelevant chapter on “ The Out-
look for the Churches,” we are told that the Church
“ must adapt itself to new times and new needs,” and
“ refashion its formularies,” but “ amid a vastly ex-
panded universe, the holy litanies of faith and hope and
love may still be said.” Only a sentence or two before
this Mr. Connell refers to “ the abandonment of the
Church both by God and man ” as being “possible” !

In a chapter Oll “ Eighteenth Century Controversies,”
Mr. Connell notes that Paine was “ a familiar figure”
in Lewes, and must need add that “ there is no ground
at all for speaking of Paine as an Atheist.” Who, ex-
cept Christians, ever did? But, as Mr. J. M. Robertson
observes in his introduction to The Age of Reason,
anti-Atlieist as he was, it is from Atheists ever since
that Paine has received most respect and recognition.
Paine, who was only in Lewes for a few years
(1768-74), when he was excise officer there, is said by
Mr. Connell to have had " the root of the matter (i.e..,
religion) in him,” and in evidence thereof quotes from a
passage that suits his argument. But what the clergy
of that time thought of Paine and said of him does not
suggest that they counted him among the faithful. The
Rev. John Riland, Rector of Sutton Coldfield, wrote a
reply to Paine’s Rights of Man, entitled The Rights of
God. (1792). It was addressed to “ the gentlemen
who meet at the Crown and Anchor Tavern in London
as an Association for preserving liberty and property,
and against republicans and levellers.” It begins
catechistically as follows :—

Have men rights? They have. And has not the
great God? Surely he has. And which are prior? His,
doubtless. Which should be heard first, the Creator or
the Creature ? Certainly not the latter, but the former.
Then let him be heard. (ltalics ours.)) Is it not as
rational as fair that the first in wisdom should be the
first in speaking, and in claiming? Man may mistake
the case; God cannot. Man may add where he should
diminish, diminish where he should add, alter what he
should leave unaltered, and leave worse what he found
better. Not so his Maker.

We doubt not that Mr. Connell will think that Mr.
Riland was, like the martyrs of Mary and Elizabeth re-
spectively, a victim of his times, but we would most re-
spectively call his attention to the fact that it is not
religion, but knowledge and humanistic progress, that
lias made him blush as lie details the horrible deeds per-
petrated in the name of his God, and snatches into the
precarious defence of Christianity an isolated fragment
from Paine.
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One of our readers sends the following note which he
saw at the recent Faraday exhibition, and which dealt
with an invitation to attend the meetings of the Daven-
port Brothers.

I am obliged by your courteous invitation, but really
I have been so disappointed by your “ manifestations ”
to which my notice has at different times been called,
that 1 am not encouraged to give any more attention to
them; and therefore leave those to which you refer in
the hands of Professors of legerdemain. If spirit com-
munications not utterly worthless should start into
activity, | will trust the Spirits to find out for them-
selves how they can move my attention. | am tired of
them.
The end of the letter seems to “ touch the spot.” If the
spirit world actually exists, and if it can show no greater
intelligence than Spiritualistic records supply then ex-
istence would seem to be doubly a mistake. A world
made up wholly of parsons and politicians could show
nothing worse.

The Universality of Religion.

“ So far as | can judge from the immense mass of
accessible evidence, we have to admit that the belief in
spiritual beings appears among all low races with whom
we have attained to thoroughly intimate acquaintance.”
(E. B. Tvlor, Primitive Culture, i. 425).

This oft-quoted passage plays a rather prominent
part nowadays in the “ arguments ” with which we
are confronted by Christian or Theistic opponents,
many of whom | sometimes fancy have read nothing
else in Tylor. What they intend to imply, ap-
parently, is that religious sentiment is something im-
planted in the mind or heart, that it supplies a uni-
versal need, and that it is useless to combat it. This
appeal to universality is interesting. It is in marked
contrast with the Christian attitude shown to Com-
parative Religion less than a century ago, when the
Semitic system was held to contain the genesis of all
religion, and Christianity to be its developed and final
product. The evidence not only that everything
fundamental in Christianity was derived from primi-
tive superstitious beliefs, but that “ the faith once
delivered to the saints ” was part and parcel of the
common heritage of all the religions of redemption,
and followed similar, if not identical lines of growth,
caused unusual consternation in the orthodox camp.
Even when the anthropologist’s researches had to be
treated with respect, Christians were ready with the
answer that his inferences were purely speculative.
To-day the poor heathen, whose religion and ritual
were venerable before Christianity was born, becomes
a welcome factor in popular apologetics and thus takes
a noble revenge on the divine Teacher whose commis-
sion to his church to evangelize the world has won
such notable triumphs in Europe— of course, by
purely spiritual means.

Most of the broad outlines of the subject are now
matters of general discussion by all who are seriously
interested in it, though there must always be room for
speculation concerning the mental condition of primi-
tive man, and the processes by which his Superstitious
beliefs occurred to his imagination. Wundt (Ethics,
i. 60) is in complete agreement with Tylor, and rejects
offhrand Lubbock’s statement that there have existed
savage races devoid of religion altogether. Lubbock,
however, expressly states that the question is largely
one of definition, that if religion is defined simply as
the dread of some superior power it cannot be re-
garded even as peculiar to man. Spencer emphasizes
strongly the common origin of all religions. 111 his
Principles of Sociology, 1896 (iii. 36), he makes one
of those quiet but incisive remarks that we meet with
occasionally in his references to Christianity. He
says that if the parallels which he cites between the
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various religious beliefs and systems do not PrO™dl
common origin, then “ appearances have
arranged for the purpose of misleading sincere
quirers, that they may be eternally damned f°r se.
ing the truth.” Universality really forms a
chapter in the history of " Christian evidences.

It would require considerable space to enter uP¢j™
discussion of the various definitions of relig'al
have been given by anthropologists, or to *race di
origin of belief in “ spiritual beings.” The Ques .
with which | am here concerned may be very 311
stated. If the descent of the human race from ac°®
mon stock, which in turn is sprung from lower D* ,
is a fact, should we not expect man to react sum -
to environment everywhere ? The geocentric 1
of astronomy and the attribution of disease to del'
possession were erroneous beliefs once univel®
held and are not extinct yet. 111 India, New F<'me
Mexico and elsewhere there are, or were with"1l
memory of men still living, survivals of ghost-"0%6
or sympathetic magic which have affinities m 11 ...(
ligious beliefs current to England to-day. Q
is the “ laying on of hands ” at the ordinati®».»
priests but a survival of the primitive supers]lu.
that supernatural power could be transferred m
wav ? .

All the old tribal religions, in spite of certain it
larities in ceremonial, are local and exclusive, Lé teX
as in Egypt and lIsrael, they are moulded by pO*"(BB
economic and other influences into a state religlo»"
a theocracy with a unified ritual and priesthood i
settled conditions of agricultural life especially .n
tated this process. A polytheism, especially
tensely humanistic polytheism, makes it coinpar«. .e
easy to admit new gods into the pantheon. In [}
Graeco-Roman period, which roughly coincides fits
the last century of the Roman Republic, and thﬁ o
two centuries of the Empire, “ the Orontes o€
into the Tiber,” and Persia, Syria, Egypt and ©"®¢%
as well as the City itself, contributed someth"1-~
form the nucleus of a system which was later to (
nate every land bordering on the Mediterranean-

It would be interesting to trace the growth »"
fiuence of hierarchies from the time of the eigiiteefl:
dynasty in Egypt to the ecclesiastical organizah e
the Roman Catholic Church as it has existed 5
about the fourth century of our era. In proponl ~
some degree of cult-fusion is reached the hierarchy ~
comes better organized, in an agricultural con"ll  jj
it has the custody of the calendar, it interprets sa
writings where these exist, and not only heC
peculiarly jealous of its privileges, but consolidates”,
power of religion generally. With these ”e\jQgy,
ments we approach the period of systematic theO »
which is really classified ignorance just as SCielpQii-
classified knowledge. No modern student of
parative Religion ever said that the hierarchy
vented religion.

The further evolution to world-religions is 3 .jpa-
process and is not yet complete. The history of cl' ¢,
tion, in the widest sense, is our only guide here ~
applying this test, we may say that the process
can he complete in the sense of reaching a goal "

a single religion shall finally prevail. What pa»l
form of supernatural belief is to escape the i"e'

penalty which every other has paid? Charles

laugh said that no one ever sees a religion die-

is true, but in Christendom to-day we are witne55'™eil
struggle which is more interesting than any dea tje
scene. The ecclesiastical imperialism which 'LIkitjyi'
wav prepared for it bv the magnificent orga",z' 4
of the old Roman Empire, and whose visible — pg
sion is called “ the bride of Christ,” to-dav i"3' Ly,
its hold only upon the least cultured parts ot 1- je
and even there it is in a more or less precarious

pr>»".
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agJM!ss'a, once the stronghold of the Orthodox Greek
Teh, the diminished influence of religion, however
D:]\Sht about has resulted in the establishment of
o0y and the spread of secular education m ever\
. Action. What of our own “ sturdy ” Protestant-
2. This has followed mainly in the wake of Great
Tain’s political and economic evolution at home
a'd her imperialistic expansion abroad. It is a type
Christianity which, in the twentieth century, is
I Cutely moribund, while in the countries where it
3 Prevailed Roman Catholicism is making a little
cadway. It is not without significance that some
,2aders in both these camps are appealing for union in
f<face of and it would be well for
9'1s"speaking people to remember what they are
ChnPli7ne to f«rget— that Europe had an undivided
lim' ~°r severaf centuries.
ford lls Social Evolution ('1894) Benjamin Kidd put
oni a<f a claim on behalf of religion which to-day has
I'gioi3ll "'stor'cal interest. He tried to show that re
i[0] las a distinct survival value, and that its sane
/™ T e ultra-rational. H. R. Marshall (Instinct and
eh. ‘ pp. 221-S, 333-S) criticizes Kidd, hut
iha?"i%izes the survival value of religion. He holds
Tatim a strong argument in favour of the instinctive
m nre °/ rdigious expression lies in its universality
Pro]\7e]3]1-” But no writer of this school pretends to
aiita- S,,rvival value except within a group, often
Co,fistic to another group, for certainly7 no early
ma v-Unity had any clear conception of the unity of
ofa 1 If. however, we are to determine the value
, OfNigi°n by7 the success that it has met with in the
alj ’ then Buddhism must rank above Christianity
faEt iSslam be at least highlv estimated. Besides, one
common to the success or failure of all of them
al] °n™ s religion enjoined on the vast mass of men
Hai],"Votl,en from childhood, but, in proportion
an(| s Tastery over nature is extended, the economic
en,, c,lhural life tends to exclude all religious influ-
. lhat is why, as the soul-saving fraternity so
H&?r])}‘ complains, increasing numbers are growing
i,oefl*"flay who feel no need for religion of any sort.
Dg-~" In the history of civilization intellectual and
Dei]3 factors cannot be put into water-tight compart-
re]j s’ hut even if they are separated the revolt against
j P°n is more moral than intellectual.
PAQ Is 1,01 Possible here to notice at length the theory
I/j~*"Tled by Professor G. Elliot Smith in The
slb lotls of Elarly Culture (1915), and a number of
* * * * * publications. According to this view, re-
tam. 3nd the arts in the first place spread over the
) hy a process of diffusion from one centre
I@ﬁ, f his hypothesis implies that there once ex-
this a"es without religion of any kind. Writers of
dity ,10°f emphasize that mental inertia, not origin-
°f the *aS alwvays been the outstanding characteristic
tonje ,Vast mass of men and women. Still, it seems
Ir°Pb] 1l,cotlceivable that any primitive race was never
Pleasaed hy dreams, disease, fears and other un-
Plain A exPeriences which it would try to “ ex-
and obviate. Nor is it certain, perhaps it is
civi“thable in a’very high degree, that Egyptian
al,°n is the oldest in the world.
A. D. McLaren.

*nor, > ai>thou art ignorant, be not ashamed to learn
IUB‘tEéIOE__ s the greatest of all infirmities; and when
tlie ehiefest of all follies.—Isaak Walton.
hi
fort**6 <tlvs we fight for ideas, and newspapers are
Iresst.s— Heine.

's more an infirmity of the mind than of the
<ocxefoitcauld.
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Substance and Behaviour.

(Concluded from page 668.

One great hone of contention in contemporary philo-
sophy7centres round a significant fact in the behaviour
of substance; i.c., its creativity. Substance is crea-
tive— not of new substance— but of new arrangement?
of substance. Some of these arrangements fit into an
important concept of science—emergence. They are
usually known as emergent “ novelties  and around
that expression is being waged a keen philosophical
controversy, involving theories of Vitalism, Holism,
Objective Idealism, Emergent Materialism, Emergent
Neutralism, Emergent Mentalism, Mentalistic Neu-
tralism and others less prominent (cf., Contemporary
American Philosophy, 1930, for a delightful assort-
ment of individual idiocyncrasies).

There is more in the synthesis (the emerged “new”)
than is to be found in the factors, or conditions.
Sugar is sweet, although its constituents : carbon,
hydrogen, and oxygen are not; saccharinity has
emerged. Similarly, on a more complex scale, life
and mind have emerged. |Is there a Life Force in
action manifesting itself through material media? Is
there a Holistic Factor at work pulling out the novel-
ties from their conditions? Has Life dipped into
matter, after having waited for matter to attain a cer-
tain stage of complexity (c.g., protoplasm) ? Does
the quality of sweetness likewise dip into an organiza-
tion of C, O, and H? Has Lloyd Morgan’s Directive
Activity been in operation, guiding the bits into syn-
thesised wholes ? Does the emerged novelty now take
the lead in casual action, and introduce an indepen-
dent type of causation? Is it the Universal Mind
reaching out to the perfection of its being as taught
by Hegel ? Is it the effort of a living substance, on
its journey to a located goal called Value?

All these theories are anti-materialistic and anti-
scientific; and it behoves the Materialist to enter into
the metaphysical fray, and establish a working theory
in place of current, useless speculation. Am | then
suggesting a metaphysical materialism? No; | am
suggesting a scientific materialism with its metaphy-
sical aspect; a theme on which with the editor’s per-
mission | should, later, like to enlarge. In renounc-
ing metaphysical materialism, | wish to renounce
neither Metaphysics, as | understand it, nor Material-
ism, as | understand it.

Much confusion surrounds the term *“ novelty.”
That which is new, created, relates to form, not to
substance; hence | choose the expression “ formal
novelty ”; the only sense wherein emergents are
novel. They represent the manifestation, not of
something transcendental— like a Vital Principle—
but of what is latent in the conditions. They do not
proceed “ out of nothing but form a new serial
arrangement of events.

The “ higher ” emergents, like life or mind, are
analogous to the “ lower,” like water. With the
emergence of the latter the conditions are totally ab-
sorbed into the result which, moreover, does not
depart so widely from the nature of its conditions as
to call for the erection of another class-concept; i.c.,
it is material like H. and O. This, however, is not
the only mode of emergence. Mental facts, like
thoughts, emerge and .are equally susceptible to deter-
ministic interpretation.

Let us suppose that the conditioning factors of a
thought are : material objects, ether waves, sense-
organs, retained impressions, cerebral metabolism.
(These factors, of course, are themselves capable of
analysis for none is ultimate). Such factors are not,
like 1. and O. taken up into the emergent—a mental

I state— but by the process of coming together— not in
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the manner of a blend or combination, but rather in
the manner of reciprocal arrangement in space-time—
a latent function is released, and focussed at a par-
ticular place (say) in the cortex. @ A new eventual
series is originated; without any addition to the stuff
of the universe. The newcomer, the “ novelty,”
departs so widely from the nature of matter, that
another category— mind—is occasioned; bringing in
its train an extension of scientific activity; i.e.,
psychology, necessitating also an extension in ter-
minology.

Mental
“ protrude ”

events, unlike material, would seem to
somewhat from their conditions; the
motive for Spiritualists hankering after scientific
proof of their complete independence. These mental
events, unlike water, do not exhaust or assimilate the
aggregate of their factors; they rather pertain to a
focus. Mental facts then become threads in the uni-
versal web of causation, i.e., mental acts can affect
matter; but not before they have been themselves
conditioned by matter.

In defining mind we are forced to use a derivative
of the original word, and say that it is a collective
name for mental facts evinced in animal behaviour.
A mental state is simply a brute fact which has to be
given a name, just as the emergent from H2 and O is
named “ water.” It can be analysed scientifically,
but must be described by language; for description
and analysis tells the same. Analysis tells how it
comes : description says what it is.

As might be expected, mexrtal events are less per-
manent than material ones; they are more fleeting, not
so readily amenable to scientific treatment, more com-
plex; further, shall we say, from the core of sub-
stance. A point that is to-day much overlooked is
the opposite of emergence; viz., submergence. When
the conditions giving the projected existence of
mental events in an animal’s brain become disorgan-
ized, it mind is submerged; and the fund of energy,
formerly at its disposal, is transformed. The “ for-
mal novelty ” was born, and now it dies; in no other
sense can death be taken to stand for something.
There is no loss of substance; only a rearrangement
which wipes out of existence a previous arrangement.
Nothing takes the place of 5ny substantial absentee;
there is simply a re-formation in substance, fatal to
a particular moral series therein.

Series of events, whether material, materio-mental,
etc., will—on the view here taken—be manifestations
(complications, rearrangements) of substance. Material
events will not be so complex as mental ones, and
so will lie nearer to pure being; i.c., will approximate
more closely to our concept of self-existence; they
will be simpler, purer. It is doubtful whether sub-
stance can be conceived existing as absolutely simple;
it is rather more likely that, by its inherent change-
ability, it always exists as arranged (formed, “ phen-
omenalised,” as essence). Complexities come and go;
but complexity (behaviour), at its lowest degree, will
strike rock bottom and deserve the name simplicity.
Substance is, then, behaviour in its simplest form;
for behaviour is essential to substance. We Can thus
also think of an event in terms of the unit of be-
haviour. There is no opposition between nomnenon
and phenomenon. The first is substance, in its capa-
city as “ common bedding ” (James) for phenomena;
the latter is substance in its renewal capacity; if a
somewhat clumsy expression be permitted.

I have left on one side the metaphysical treatment
of substance; having been concerned more with its
behaviour. Rightly or wrongly, | consider that
Materialism has, in metaphysics, a legitimate field of
activity; and that the possession of that same field by
other theories is an incentive to the Materialist to
enter therein; precisely why and how must be left
over for the present. G. H. Tayi.or.
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On Moralizing About Nature.

The late Mr. Spurgeon, who was more of an authon A
upon public speaking than upon theology, and, m
time, gave some very sound and sensible hints
speakers (which may be found in his Lectures to /I
Students, a racy and readable book), also was in
habit of passing on to other people tips about bo
which, in his opinion, they ought to read. A ho
that was the subject of such a recommendation has s p
gested the theme of this paper. The book is ,
Gospel in the Fields, by the Rev R. C. Fillingham-
was published more than thirty years ago, and 1
author, a controversial character, has been in the iff3
yard of his little Hertfordshire parish for over tweu
years.

The object of this book, as defined by the author
one which must have the approval of all decent pe°
whether pious or not. It was “ to make the :
population amid which 1 labour see the delights al!
glories that lie at their very door; for no man can A *
lover of Nature without being purified and raised. &ll.
an insight adds grace and happiness to life.” R '’
however, in an attempt to combine this rational tear
ing with orthodoxy, that this author, like so many
fore his time and since, went astrav. For example) " 1
but a clergyman could use the singing of birds that
the herald of spring to teach what he calls “ a gloria®
song,” but what we must call a most horrible tenet, a
follows

“ If Christ my full discharge procured
And freely in my room endured,
The whole of wrath divine,
Payment God cannot twice demand,
First at my bleeding Surety’s hand
And then again at mine.”
Not only folk who live in the country, but even 11"
the harrassed denizens of great cities, require to be
minded that :—

“ The world is too much with us; late and soon,

Getting and spending we lay waste our powers ” !
and to enjoy, after an understanding manner, »
delights of nature and of the countryside. Yet it 11
be remembered that there is that other nature “ red '
tooth and claw ” ; and that we can appreciate the fre5
ness and fragrance of earth and air without by so do™.-
abandoning our rational view as to what is called uatu
itself.

By way of illustrating this, and to show that 11
perviousness to nature is not the same thing as a fad)
to understand it and its moods, we will quote Mr.
ingham again, and another, and very different aut*10n
Mr. Augustine llirrell—who, we may observe,
defended that gentleman in the Court of Arches.
Fillingham wrote :—

I remember walking at night with a good fell°'v [e
the side of a transparent sea : nothing was heard b'l 9
eternal murmur of the restless waters on the pebble: 1
full moon was making a path of heavenly sP*elldlltf
across the waves. It was a night of supernatural bea”c
—a night in whose silence all the voices of the uni'Tat
were speaking to the soul. His complaint was
there was no band.

And now Mr Birrell, who quotes, as does Mr. Fifi'llc
ham, Wordsworth's lines :—

“ One impulse from a vernal wood,
May teach us more of man,
Of moral evil and of good
Than all the sages can.”
And (Mr. llirrell) proceeds :—

|
| have sometimes laid down Air. Buckley’s im%
treatise of the Companies’ Acts and fled into a '

wes
d

and there listened to the cooing of the doves, n
caught sight of the squirrels running to their t
homes; but | have sorrowfully to confess that ae

student of moral evil | have learnt more from n
say) the twenty-fifth section of the Companies’ Act,
than from all the woods and forests | have ever vi
at home and abroad.
Air. Birrell, who never has any sectarian axe to
and lias a shrewd eye for virtue and for humbug |>*
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barter ys in our opinion, a better authority tlie

lace of natural™'beauty’in’life than Mr. Spurgeon, or,
may add, any other preacher, living or dead.

, Ev«i children"have a better idea about what is to be

Ur,'t from nature, whether animate or inanimate, than

.'I%ﬁ;’the‘ clergy We have in a scrap book a record of

Ej 195 choice as its favourite from a book of modern
fty rhymes. The child,
led "The Yellow' Cat.” -

Sitn summer on the sunny wall the yellow cat and |

[ 10,uiet'y side by side and watch the clouds go sailing by

lhitl ' fellow velvet paws—I love to hear him sing,
when it’s dark and I'm in bed it's quite a different

j,  thing.

Gn"~en h’s dark from every house the cats of every size
le creeping forth with angry tails and golden, gleaming

aged nine, chose this,

e, ar and shriek and spit and swear—the yellow' cat
[l and they;
ejl'c the yellow cat, but still—I love him best by day.”
0 point the moral of this were a superfluity.
O 4 know more about nature in these days than in
eSc °i l'alej’, and, for the matter of that, more than
A& before. And the “ more we know’ the more our
glider grows.” We do not shut our eyes and dream of
hders we shall never see; we open our eyes, and if
cssary help them with telescopes, microscopes or
d™tcles, and we behold wonders of which we never
giﬁsi(?d-' It is knowledge, and not superstition, that
life with meaning and awe. Read Sir William
i"ufson’s father of the Forest, and you will find in it an
.»» 'table testimony that the more we know of nature
AN °f mankind the less room we must find for the
1;,,,Usings about them dear to clerical and liymno-
'kjcal hearts and pens.
tv." cannot forbear to quote the first and final lines of
't noble poem :(—

°ld .Emperor Yew, fantastic sire,
Girt with thy guard of dotard kings,—
What ages hast thou seen retire
Into the dust of alien things ?
CVhat mighty news hath stormed thev shade,
Of armies perished, realms unmade?”

' Che advent of that morn divine
When nations may as forests grow,
Wherein the oak hates not the pine,
Nor beeches wish the cedars woe,
hut all, in their utilikeness, blend
Confederate to one golden end—

beauty : the Vision whereunto,
In joy, with pantings, from afar,
Through sound and odour, form and hue,
And mind and clay, and worm and star—
Now touching goal, now backwards hurled—
Toils the indomitable world.”
Alan Handsacrk.

ITartli-bcmnd.

The Great Masters say

That life on earth has come from Mars,
And that one day,

Tired of our family jars,

It will go on to Mercury.

| trust I've made that plain;

1 hope you see.

hasten again.

Life is now doing the third of seven rounds
(Oh, zounds!)

Upon the fourth of the planets seven
(Gracious Heaven!)

In the fourth of the Logos’s seven chains

Gf this, the fourth, Mauvantara.
(Zing-boom! Tan-tan-taral)

How much this fact explains.

All this may be quite true.

Hut what | want to know—like you—

Is whether I'll sleep warm this night,

And whether | shall eat, or have to draw
my belt more tight.

Bayard Simmons.
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“ Converting the Heathen.”

1We don’t hear nearly so much about “ converting the
heathen ” as we used to hear twenty or thirty years ago.

One principal reason for this is that Africa, that happy
hunting ground of the missionary, is now pretty well ap-
portioned among the French, English, Dutch and Bel-
gians.

Most of the remainder of the- so-called uncivilized
world is under some sort of jurisdiction or “ protector-
ate.” So that, if we except a few score of hardy
nomads—who refuse to let the “ ruling races” lock a
yoke around their necks, and tell them how much rubber
or how many elephant tusks or mule ears they must
bring in per capita, and how much tribute they are to
deliver to the local over-lords for the privilege of breath-
ing and keeping alive—we haven’'t many “ heathens”
left.

The missionary really functioned as a “ paver of the
way.” The flag followed the missionary and trade
followed the flag. And this seemed to be the main ob-
ject of the altruistic missionary effort.

However, to an ordinary person—who gets a head-
ache even from trying to comprehend the difference be-
tween the tweedle-dum and tweedle-dee of high church
and low church episcopalianism, immersion and non-
immersion Baptists, and the dogmas of the warring
Christian sects—it is difficult to understand how the
simple-minded Negro could possibly be converted to any-
thing.

If he should become temporarily converted, by feed-
bag or other logic, it is almost inconceivable that he
would remain this way when the feed-bag is removed.

If he could possibly be made to comprehend the mag-
nanimity, the humanism, the delightful spirit of camar-
aderie and brotherly love exemplified in our latest devel-
opments in poison gas, high explosive and submarine
warfare, and the marvellous technic exhibited in bring-
ing entire nations virtually to the point of starvation,
he might be duly impressed with our sincerity and our
earnestness.

Yet now it might he worth while considering whether
the $13,750,000 a year spent on “ converting the heathen”
could not be more profitably spent right here in America
converting the thugs and head-hunters of our own fair
land into something a little less tigerish or wolfish than
these savages at present.

It might be even possible to instil a modicum of shame
and decency into the beasts that turn machine-gun fire
into a crowd of helpless children, although this is exceed-
ingly doubtful.

However, in view of our present pressing need for
some sort of conversion, it would seem only reasonable
that we might let the Chinese and the Negroes get along
for a few years without the 7,000 zealous missionaries
now wasting valuable time and effort among these gentle
savages. For they might then be available for mission-
ary work in a land where such work might really count
for something.

Edward Orleans in the New York Mirror.

Correspondence.

“ Freethinker.”

SOCIALISM AND FREETHOUGHT.

Sir,—1 am loth to start a destructive political hare
through the fertile fields of the Freethinker. But, sup-
porting your recent article, and replying to Mr. I'. Lewis,
1 will say just this. He asks you (irrelevantly) “what
would you say if Catholics argued that all non-Catholics
must be Lutherans?” | ask Mr. Lewis, “ must all
Socialists be members of the S.P.G.B. ?” Every mem-
ber of the Labour Party (including those affiliated en
bloc to it from the T.U.C., who pay a political levy),
assents to its constitution, the first clause of which is
the definition of .Socialism most generally and accurately
used. Candidus,

To the Editor of the



FREETHOUGHT AND IDEAS.

Sir,—Mr. Clayton appears to think that there is an
advantage in having Freethought ideas disseminated by
Dean Inge and Bishop Barnes. One hopes that your
article on “ Religion and Science ” will have disturbed
this illusion of his. One may also be allowed to sug-
gest that the aforesaid advantage may be rather a mixed
blessing. Do Freethought ideas gain anything by reach-
ing the public at second-hand, and after being soiled
and distorted by an admixture of Christian thought and
ways of thinking? After all, second-hand goods are
generally recognized as having had their value depre-
ciated by at least 50 per cent. May not the same be
said of second-hand Freethought ideas ?

Again, the dissemination of second-hand Freethought
ideas may probably serve to keep some men and women
within the Church; whereas they might otherwise have
become dissatisfied with the genuine Christian notions
and have eventually discovered Freethought ideas in
their original purity. D.P.S.

Obituary.

Joseph Warwick.
It is with much regret that we have to record the death
of Joseph Warwick, a member of the Manchester Branch
N.S.S., which occurred on October 1. A loyal supporter
of his branch, and a warm-hearted comrade, his loss will
be keenly felt in local Freethought circles. The funeral
took place at the Southern Cemetery' on Monday,
October 5, where his wish for a Secular Burial was duly
honoured. Councillor George Hall was present as the
representative of the Manchester Branch N.S.S.—R.H.R.

ANTED—November 1, small Furnished Room and

Board for single man (Freethinker) in London, or

near by. Pay to £\ per month.—B.0.C., ¢c/0 Freethinker,
61 Farringdon Street, London, E.C.4.

Rationalist Press Association (Glasgow District)

Grand Hall, Central Halls, 25 Bath Street,
Sunday, November 1st, at 3 p.m.

Mrs. DORA RUSSELL,

SUBJECT—
The Importance of Atheism to Women.

Questions and Dismission. Silver Collection.

T
r A Book that should be in every Library : ;

f The Story of Religious Controversy f

j By JOSEPH MCcCABE
£1 :1:0 Post Free (Inland Postage only).

THE LITTLE BLUE BOOKS, 82 Eridg) Road,
Thornton Heath, Surrey.

ACADEMY CINEMA, Oxford Street,
(Opposite IVaring & Gillows). Regent 4361.
Trauberg’s Brilliant Russian Sound Film.

“ THE BLUE EXPRESS,”

Amazing Chinese Scenes, Magnificent Original

UNWANTED CHILDREN

In a Civilized Community there should be no
UNWANTED Children.

Music.

For an lllustrated Descriptive List (68 pages) of Birth Con-
trol Requisites and Books, send a i”d. stamp to :

J. R. HOLMES, East Hanney, Wantage, Berks

ESTABLISHED NEARLY TOKTY YE MIS.
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I Street, Birmingham, Thursday, October 29, at 7.30,

Octobiir 25, 193*

SUNDAY LECTURE NOTICES, E«-

Lecture notices must reach 6/ Farringdon Street, LAl »
E.C.4, by the first post on Tuesday, or they wilt

inserted.
LONDON.

OUTDOOR.

Fulham and Chelsea Branch N.S.S. (corner of SI’]"I‘["’IQSh
Road, North End Road) : Saturday, at 7.30, Messrs-
Bryant and C. Tuson. Freethinkers on sale. .

North London Branch N.S.S. (White Stone Pond, F1
stead, near the Tube Station) : 11.30 n.m., Mr. L- Eb»1'

North London Branch N.S.S.—Every Tuesday eveB«jath
80, Mr. L. Ebury will lecture outside Hampstead
Station, L.M.S., South End Road. Every Thursday ewe
at 80, Mr. L. Ebury will lecture at Arlington Road.

West London Branch N.S.S. (Hyde Park) :

B. A. Le Maine; at 330, and 6.30, Messrs. Bryant, P*
McLaren, Tuson and Wood; Wednesday, at 7.30, ' e,
Tuson and Wood; Friday, at 7.30, Messrs. McLaren al
Maine. Current Freethinkers can he obtained opposI”™\..
Park Gates, on the corner of Edgware Road, during and
the meetings.

INDOOR.

Hampstead Ethical Institute (The Studio Theatre-,.
Finchley Road, N.W.8, near Marlborough Road Statlo®
11.is. Mr. J. Hutton Ilynd—* Responsibility anl’
Artistic Temperament.” j.

South London Branch N.S.S. (New Morris Hall, @
ford Road, Clapham, S.W.4, Hall No. 5 near A&
North Station, Underground): 7.30, Mr. F. V. F*s
1 Bible Values.” i

South London Ethical Society (Oliver Goldsmith Sdl..e
Peckham Road) : 7.0, Dr. C. W. Saleebv—*“ How to
Through the Winter.”

Study Circle (N.S.S. Office, 62 Farringdon Street, K
Monday, October 26, at 80 p.m., Mr. F. I'. Corrig-1l ~
open a discussion on “ The Psychological Aspect ol
liRiOn . nd*

South Place Ethical Society (Conway Hall, Red “Xc
Square, W.C.i) : 11.0, W. Stephen Sanders, M.P.—* GIlL
Solve the World’s Economic Problem?”

The Conway Discussion Circle (Conway Hall, Red Liel
Square, W.C.i) : Tuesday, October 27, at 7.0, Mrs.
(Countess)  Russell—* Ereethought for Women *
Children.”

@ty

The Non-Political Metropolitan Secular Societd’ “
of London Hotel, 107 York Rond, Camden Road, N<'<&&5
minutes from the Brecknock) : 7.30, Mr. C. li. Ratc1
“If | Were God.”

COUNTRY.
OUTDOOR.

Brighton Branch N.S.S.—Branch meetings at iW 4
Grove (corner of Linton Street) on the third Thursday

each month at 80. Will members please take note. jr.

NEWCASTLE-ON-Tvnb.—Wednesday, October 28, at 8.0-"
J. T. Brighton.
Seaiiam Harbour.—Saturday, October 24, at 7.0—Mr-J

| Brighton. 4,
Sunderland.—Sunday, October 25, at 7.0—Mr. b
Brighton.
indoor.

Birmingham Branch N.S.S.—Shakespeare Room, Edn’"B
Smith—* Holidaj' Reminiscences.”

East Lancashire Rationalist Association (28 d
.Street, Burnley) : 230, Will Sisson (Bolton)—*“ GenesIS
Jeans.” Questions and discussion. All welcome. j

Glasgow Branch N.S.S. (City Hall, Albion Street,
Room) : 11.30, Mr. G. Whitehead (London)—*“ The F'b

of Animals.” 6.30, “ Man and Superman.” ilx
Liverpool (Merseyside Branch N.S.S. (Transport ;
mgs, 41 lIslington, Liverpool, entrance Christian SW'
7.0, Dr. C. H. Ross Carmichael (Liverpool). .,C
Leicester Secular Society (Secular Hall, Humber?' c
Gate) : 6.30, Mr. Chapman Cohen, President N.S.S.—
Disease that Kills Religion.”
Newcastle-on-Tyne Branch (Socialist Club, Arl1l

Pilgrim Street) : 3.0, Members Meeting. d
Paisley Branch N.S.S. (Baker’s Hall, 5 Forbes P'40
7.30; Mr. W. Allan—A Lecture.
Pilymouth Branch N.S.S. (Plymouth Chamber«. yr ti
Circus Hall No. 5); 7.0, Mr. E. Lynden, Junr.—‘ V.11
and Her Emancipation.”
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Leicester

SECULAR SOCIETY.

B azaar
1931 |

J ubilee .
November 14th and 15th :

Held in celebration of the
50th ANNIVERSARY
of the Opening of the Secular
Hall, and to assist in raising
funds for the paying off the
debt on the Building.

I°VER £2,000 REQUIRED. |

Gifts of Saleable Goods, Books,
etc., and Subscriptions to the
Bazaar Funds will be gratefully
received by the Secretary—
Herbert E. Anderson,
Secular Hall, Humberstone Gate,
Leicester.

I fifty years of freethought propaganda =
I =" HELP US TO CARRY ON THE GOOD WORK. : : |

S Ly

DETERMINISM  OR|
FREE-WILL? |

Exposition of the Subject in the Light of the j
Doctrines of Evolution. 1
By Chapman Cohen.

HaiIr. cyoth, /6, Postage 2*d.

|
_ i
1Us Pioneer Press, 6i Farringdon Street, K.C.4. |

SECOND EDITION.

H-P pages of Wit and Wisdom |

Bible romances |
By G. W. Foote

Bible Romances is an illustration of G. W. J
R°°te at his best. It is profound without being

*Ull, witty without being shallow; and is as |
'Udispensible to the Freethinker as is the j
CiDle Handbook< f

Price 2/6 Postage 3d.
Well printed and well bound.

The Pioneer Press, 61 Farriugdou Street, 1t.C.4. J
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The Secular Society, Ltd.

Chairman—CHAPMAN COHEN.

Company Limited by Guarantee.

Registered Office: 62 Farringdon Street, London, E.C.4.

Secretary: IT. H. Rosetti.
This Society was formed in 1898 to afford legal security to
the acquisition and application of funds for Secular purposes.

The Memorandum of Association sets forth that the
Society’s Objects are :—To promote the principle that human
conduct should he based upon natural knowledge, and not
upon supernatural belief, and that human welfare in this
world is the proper end of all thought and action. To pro-
mote freedom of inquiry. To promote universal Secular Edu-
cation. To promote the complete secularization of the State,
etc. And to do all such lawful things as are conducive to
such objects. Also to have, hold, receive, and retain any
sums of money paid, given, devised, or bequeathed by any
person, and to employ the same for any of the purposes of
the Society.

Members pay an entrance fee of ten shillings, and a
subsequent yearly subscription of five shillings.

The liability of members is limited to ¢1,
Society should ever be wound up.

All who join the Society participate in the control of its
business and the trusteeship of its resources. It is expressly
provided in the Articles of Association that no member, as
such, shall derive any sort of profit from the Society, cither
by way of dividend, bonus, or interest.

The Society’s affairs are,managed by an elected Board of
Directors, one-third of whom retire (by ballot), each year,
but arc eligible for re-election.

Friends desiring to benefit the Society are invited to make
donations, or to insert a bequest in the Society’s favour in
their wills. The now historic decision of the House of Lords
in re Bowman and Others v. the »Secular Society, Limited, in
1927, a verbatim report of which may be obtained from its
publishers, the Pioneer Press, or from the Secretary, makes
it quite impossible to set aside such bequests.

1 Form of Bequest. - The following is a sufficient form of
bequest for insertion in the wills of testators :(—

I give and bequeath to the Secular Society, Limited,
the sum of £...... free from Legacy Duty, and | direct
that a receipt signed by two members of the Board of
the said Society and the »Secretary thereof shall be a
good discharge to my Executors for the said Legncv.

It is advisable, Imt not necessary, that the Secretary
should he formally notified of such bequests, as wills some-
times get lost or mislaid. A form of membership, with full
particulars, will be'sent on application to the Secretary,
R. H. Rosetti, 62 Farringdon Street, London, E.C.4.

in case the

iMATERIALISM:

Verbatim Report of Debate between
Chapman Cohen and C. E. M. Joad.
| One Shilling Net. 3 3 Postage id
Revised by both Disputants.

The Pioneer Press, 61 Farringdon Street, E.C.4. I

S A S
I Grammar of Freethought. ]

J By CHAPMAN COHEN. |
1 Cloth Bound 5s.
| The Pioneer Press, 61 Farringdon Street, n.C.4. j

Postage 3\d. j
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JUST PUBUISHED.

GOD AND THE BRAIN and MIND
UNIVERSE y

Dr. ARTHUR LYNCH” j

EDDINGTON, JEANS, HUXLEY & EINSTEIN

Second Edition. Price 6d. By post _ 7d- |

|
BY I This is an introduction to a scientific psyc™
= ology along lines on which Dr. Lynch 55 j
CHAPMAN COHEN : entitled to speak as an authority. It * 3 :
With a Reply by Professor A. S. Eddington pamphlet which all should read.
|

Mr. Chapman Cohen is a philosophical critic of brilliant
intellectual gifts. His book God and the Universe

is the best, and h h | i .
winnow ¢ seintric werk of eacingion. e e 1O EX and RELIGIONI

ley, and Einstein from its pseudo-philosophical accre-

tions. Such criticism, coming as it does from the 1
foremost Freethinker in the country, is particularly
refreshing.—The Sunday Referee. GEORGE WHlTEHEAD
. L Issued by the Secular Society, Ltd.
(Issued by the Secular Society, Limited) I (?Sue v The secuiar sociely )
i Price - a9d. Postage id
Paper 2s Postage 2d.
Cloth 3s. Postage 3d.

The Pioneer Press, 61 Farringdon Street, E.C.4. C h r i Sti an ity, S I a-ve ry
and Labour

BY

! i

| Heathen's Thoughts on Christianity | CHAPMAN COHEN

JI UPA SAKA

I  Price-ONE SHILLING. Postage— One Penny \ THIRD EDITION. REVISED AND ENLARGED®

I The Pioneer Press, 61 Farringdon Street, E.C.4. J Paper Is. 6d. Postage 2d
Cloth 2s. 6d. Postage 3d

Ay p
i1BUDDHA The Atheist JI '
1 By “UPASAKA” i OPINIONS

| (Issued by the Secular Society, Ltd.) I | Random Reflections and Wayside Saying |
) Price ONE SHILLING. Postage Id. J l BY,
[
i The Pioneer Press, 61 Farringdon Street, E.C.4. | CHAPMAN COHEN

( (With Portrait of Author) t]
L o3 "f ] Cloth Gilt - - - - 38 6dI
I ) . i/ Superior Edition bound in Full Calf Rs. j
| History of the Conflict ! Postage 3d. j
I L. i The Pioneer Press, 61 Farringdon Street, B.C-4- J
! Between Religion and 1
|
1 Science 1
1 by Pror. J. W. DRAPER. ' I The Case for

This is an unabridged edition of Draper’'s great '
work, of which the standard price is 7/6. J SeCU Iar Educatlon

Cloth Bound. 396 Pages, j (Issued by the Secular Education League)
price 2/-. postage 47d, I PRICE SEVENPENCE
; Postage id. _
| The Pioneer Press, 61 Farringdon Street, E-C.4, J The Pioneer Press, 61 Farringdon Street
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