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e *Minig our Thunder.

o My c¢*njoy reading a Christian minister who sets
iUite outto criticize a religious belief with which he is
VMV Ol sympathy. For one thing it helps to re-
ason "1 *a‘*h in the irrepressible power of human
how r °r ailoti:er it helps one to realize how much
"h® in9l Nreethinking criticism has affected those
"islies to be religious. For when a believer
N I3 to, criticize the religious beliefs of other
Ly«el Is almost compelled to use arguments which
Sk,rTI d‘rected against his own belief by Free-
I'8id|s“‘,, , N modern missionary writing of the re-
"Olgl an(i uncivilized, people among whom he has
len 'fiZegs not hesitate to put down the perform-
Wstn  the native medicine-man to self deception,
thSUive fraud’ or ignorance of natural causation. But
‘Utiiby Rcuerations of Christians adopted no such
h 0" Nhey did not deny the supernatural origin
K Hp tl'gan miracles, or the real existence of the
s>d 10m the pagans worshipped. They simply
tre the Gods were demons and the miracles were
~Nruegle "N ”evds.  They matched God with God,
@i " llh miracle, and claimed simply that theirs

% < ™ aSt two centurics and a quarter a change

'heu I'tuce in the quality of Christian defences,

. ‘e i./ICf4 w'th a rival religion, or a religious doc-

's' r hich e does n°t believe the Christian con-

‘st will, often enough, be found using with

"tlicrs 4. strevvdness against the religious beliefs of

tri, e exact arguments which Freethinkers have

«% | Thantly urged against his own. And in so

)V'Is helping us to realize how much he is influ-

; T’Hi? Vle vei'y arguments he has rejected when

A his own religious beliefs. Common sense

By ah, infectious. That is why the Churches
"Vs, officially, set their faces against it.
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The Absurdity of Immortality.

An example of the truth of what has been said may
be found in an article which appeared in the Morn-
ing Post for July 4, and written by the Rev. J. C.
Hardwick, late Chaplain and Tutor of Ripon Hall,
Oxford. Another writer in the Post had contributed
a series of articles on what he considered the scien-
tific evidence for immortality, mainly concerned with
Spiritualism. Of course, there is no such thing as
“ scientific 7 evidence for immortality, nor for
Spiritualism. The evidence offered has no justifica-
tion whatever for being called scientific. Mr. Hard-
wicke recognizes this, and also, | think sees the
danger of calling in science to pass an opinion on the
matter. So he proceeds to marshal the Frecthinking
arguments against immortality almost as though he
were summarising the many articles on the subject
that have appeared in these columns. For example,
he points out that it is useless to advance the wide-
spread belief in immortality as evidence of its truth.
Anthropologists, lie rightly says would laugh at it.
The same, argument might be advanced in behalf of
witches, demons, and numerous other superstitious.
The biologists would be just as hostile. Kven grant-
ing the existence of an independent “ force ” which
manifests itself through the organism, its individu-
ality is a product of the organism, and with the dis-
integration of the organism the individualized pro-
duct disappears also.  The psychologist is equally
hostile.  Certainly he has no use for Spiritualism,
“ even when he regards the phenomena as authentic.”
And “ it is a not uninteresting fact that though dis-
tinguished physicists have become converts to Spirit-
ualsim, T know of no psychologist who has done so.”

Air. Hardwick has also said that if the next life is
similar to this one it will not be worth the living. He
also thinks it would be better to attain “ the bliss of
extinction ” than to continue living for ever on these
terms. | quite agree with this, but Mr. Hardwick
leaves untouched the important truth that as the only
life for which human nature is fitted is a life similar
to this, another life where the conditions are not
similar to those which obtain here is a scientific and
logical impossibility. As | have so often said, it is
only an untrained and an unscientific imagination
that can make the belief in immortality either logical
or desirable.

Thoge who wish to see a developed form of these
arguments may find them all in my Other Side of
Death, and in numerous other Freethought writings.
There is, of course, no scientific evidence for immor-
tality, and Mr. Hardwick might have pointed out that
inasmuch as the known origin of the belief in a soul
reduces the whole idea to a delusion, there is very
little about which to argue save the history of a
delusion. But even Mr. Hardwick fights shy of
bringing forward the argument from anthropology,
which shatters not merely the belief in a soul, but
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the whole circle of religious beliefs. Mr. Hardwick
uses Freethought far enough to destroy the case of his
opponent, but drops its application to his own beliefs
so soon as it theatens their existence.

* * *

God and Immortality.

But as a parson Mr. Hardwick must find some place
for immortality. Where does he find it? Well, the
only argument for immortality that is of any value
to Mr. Hardwick is the religious argument. And what
is the religious argument? *“ It depends upon belief
in God . . . Those whom God loves, and who love
Him, He will make partners of His eternity. And
it is only the thought that eternity is God’s . . . that
divests it of horror.” Here, then, is the position.
It is impossible to justify the belief in immortality by
science—that is, no proof of such a belief can be
offered. The only basis on which it can stand is a
religious basis. It must be built on the belief in
God. Believe in God and you can then believe in
immortality. | agree. Believe in God and you can
believe in anything. It is the Voltairean retort over
again. Believe in the first of the hundred paces
walked by St. Denis with his head under his arm,
and belief in the remaining ninety-nine is easy. It
is the first step that counts. A man who can per-
suade himself that he believes in the existence of
what religion means by God ought to be able to be-
lieve in anything that is suggested to him. Mr.
Hardwick is saying in rhetorical language that the
only sure way to believe in an absurdity is to base it
on inconceivability. Perhaps that is what the New
Testament means when it says that everything is pos-
sible to those who believe. Perhaps, also, that is
what lies behind the fact that religious Confessions
nearly always begin with an “ | believe.” The one
who is taught to say that does not trouble to master
what is to follow until “ | believe ” has thoroughly
mastered him. It is the real secret of all the creeds,
the key to all the mythologies from a child’s fairy
tale to a cathedral incantation. When Mr. Hardwick
tells the writer he is criticizing that he is talking
scientific nonsense when he says that there is a scien-
tific basis for immortality, he is absolutely correct.
But if his opponent cares to remind him that his own
belief is equally nonsensical there will be nothing for
it but that they join hands and try to establish a new
religion to which each will contribute an equal part.

* * *

Immortality a Misfit.

The plain fact is, says Mr. Hardwick, citing Car-
dinal Newman, the thought of survival is a nightmare,
save on the one condition that it is spent in the pres-
ence of God and in communion with him. | am not
quite sure what that means, and | do not believe that
either Newman or Hardwick understood either. If
eternity with anyone is likely to prove boresome, why
should it be otherwise with “ God ”— whatever he,
or it, is? How do | know that I want to be in com-
munion with this meaningless thing? If | anr built to
be in harmonious converse with anyone it is with
human beings, not with Gods. | may have the same
interest in looking at Gods that I now have strolling
round a zoological gardens looking at a collection of,
to me, hitherto unknown animals, but I am afraid |
should not care to spend eternity in communion with
them. 1 do not know that | want to spend eternity
with God, because | do not know what God is like,
and how he and | would get on together.

The fact is that Mr. Hardwick is up against the
same difficulty that he brings against the writer he is
criticizing. This is that man is both physiologically
and psychologically related to a certain set of con-
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dirions, and can fit those general conditions onh-
the next world is different from this we shall o
it; we shall be as much out of place as a fish ° « '
Hnd. If we do fit it, it is this life over again, ad
eternity is unthinkable. We are built for comme»'
with men and women, not with Gods, and a 1
better qualities, love, truthfulness, justice, honf
etc., would be meaningless in a world different
this one. “ God ” would not make it good, il ,
only emphasize the lack of adaptation. W™*
close by quoting myself Jlé
Birth and death offer the living paradox that
apparently the negation of each other they »
strictly speaking, complementary facts. ®r , ;i
other side of death, death is the other side of. ™
the significance of the cradle is to be found >

grave; the grave finds its justification in Jiee
Ol these two complementary facts all h'

tion centre. In a world where dga#y

affection would wither and love be witnou &0
For an absence of death would be an

birth and all that birth implies. What ad

would such terms as husband and wife, eSortaW
child or family have in a world where n jj jiiiy
was a fact and death an unknown thinges /NiV-
one tries, in thought, to take awag_alll bfl } ]m
to these relationships, what would the »
worth bothering about ? There is a fin'l jm4
tractiveness of the mere duration of days- Tlril
attractive of things becomes stale in 11 .

is a saturation point in human affection as .
with the--chemical elements. And BRE «@* _M
stand appalled at the idea of living age aa aiVv
with no prospect of termination. If there 1 b
thing that would make existence an nmil g.j
honor it is this. (The Other Side of Dnnthi P

Chapman c . w -

The Tyranny of the Ti~e

. . onsc
1The State is founded on follies, the Church

e’
B b
et
A few weeks ago the furnitire of an o  zeu
sioner’s home on Canvey Island, Essex, waSs ,Cll
satisfy a judgnent obtained by the Ecclesiast!™ . >
missioners for nom-paymient of tithes. ,iaff3
solitary instance. =~ Hundreds of distress Jfy,
have been issued in different parts of Engla®°Qdit I'J
same purpose, and in each area much reseland. K
been displayed against the Church of Engla l.
lutions calling upon the Minister of Agr'cU[Sa ;]
abolish the existing tithe laws have been P /Mjiri
many meetings, and an association has beel"faoC®
to defend the interests of the farmers with
in many counties. * S ¥A\
What are tithes? This question which ~OfFi®
raised in this acute form in the present tin ™ 1
dustrial depression, is worth answering. "1, of ,e
tenth part of the yearly produce of the lallt’ Of*\
stock on the land, and of the personal indus 1
occupier. It is one of the oldest de \e
priestcraft for the raising of revenue. 7~ el;
used by the Semitic priests thousands ~ b
ago; and to-day it is an established lierChi j
taxation in this country, where C'l. te».
England priests still claim a divine right to ~ ¢
part of the produce of land. The system IS
far away as Salt Fake City, U.S.A., where
mon hierarchy, representing the youngestl n f -
use the flattery of imitation by copying th , gi
of the priestly caste of the Old World in ugeS0O
ance and faith.

To what damned deeds religion urges
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This ecclesiastical tax is of great ant™ " wledged aS

Priestly claim in this country’ was ac became
wWk as Anglo-Saxon times. Eventual n
rCognized as part of the ordinary law ° t or to
""e earlier times the tithe was pan 0 originally
">e bishop for distribution. The tax N part of
Jadin kin(l- every tenth cock °f 'a® perty was
"e «ttle, fowls, and so on. Chur<* JL the eccle-
«empt from this tax. So extensiv biequali-
siastical properties and monastic am nuMerous.
bes becane apparent and complaint efore, in

An Act of Parliament wasP arent char%e Pa -
736 converting the tithe rents into a c ()J/

ahlein money, and, more recently, tn Farmers
U5 standardized the annual Pa>*  reasons for
cntend, however, that they have gr the Tithe
cniplaint. Corn, which was the has  ~ quantity
Commutation Act of 1836 has decre. labour
axl Price by more than fifty Per cen’ t ecclesi-

@sls have increased by over 4°° Derdr.,. € Act of 1925
rsulcal Athe S Row stabilized by tll?el (I« cent

ﬁi €'Shty-five years at a fiPure nearl

w than its average value from 1836 t .

Hdke tithe e g terikie fatm of brany. - -

Mere lena'ty for owning land, but for cultivating it.

V~nership does not produce tithe; tithe is pro-

ad his)y the capital, muscle and brain of the farmer
1st analysis tithe is a penalty

Yu-

nse producer---l-and-reformers-have pointed
Hy0 s °ut for generations, but vested interests,

au att tke dawi have been hitherto invulnerable
t\eri ,5- Until such burdens are removed, how-

@aur& f Nvilization can never be other than a cari-
Ipj O democracy.

~pe of I'HMand had a Roman Catholic majority the
Aatuffl], 'orne could grant an exemption from tithe.
fAp( y> Eatholic Church property itself was ex-
"ere’j. n Henry VIII's reign, when the monasteries
o this SS*Ve(f> it was enacted that the new possessors
"i'lies f° facHsiastical estates should be entitled to the
il Qrnier'y enjoyed by the priests. On the other
& on Ulrek Property not having been chargeable, it
‘"DUUjjcted M at: f'ie lay owner should have the same
very e y  his priestly predecessors. A part of the
jier) it eilsive monastic lands were granted to lay-
""Pro. nce It followed that there are a number of lay
Spe~riltors who are by law entitled to the tiflie.
Paqj 'r broadly, however, tithe forms an important
'bRland IlUad ministrative machinery of the Church of
bs* p ' ihe financial side of which is looked after by
\eary c ts'astical Commissioners, who get £1,200

; ‘0 a pension on retirement. One of these
> p jfn is a Labour Member of Parliament, who
help r s lhe Bishop of London in his demands for
"tVe. °r ~he 8tlarvilg clergy, but, apparently> has
Vv mnr;oticed that agriculturists are as human as arch-

I'/é\tlifr, "lle when these matters have been forced into
Febar(i °/ (lay, the Bishop of London shouts about
hs Ov e Pittances of the Church of England clergy,
faja™ >are pittance is £10,000 yearly, with the use
V a town house, an income which would
hftilies fU%e a number of farm labourers and their
iMe j.' What right has this Anglican Church to
oiely S thousands of servants rely for their income
t G, L 1Al the success of one particular industry in
P A, "try- Only one person in twenty ever attends
re i)UelCan place-of-worship, and many of these at
\Y/ e7 als. It is no longer the one, predominant,
""Hie.l "utional church, but merely one of a
“rttiers  ConiPeting sects. Yet, in its name, the
'tiijn' Ol England are penalized. Land which is
''c Pays two rents, one to the landlord for the

It land, and another to the priest, othis repre-
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sentative, out of the produce of that land. Is it not
high time that this state of affairs was altered?

Tithe is simply an ecclesiastical tax, a relic of the
bad, old days when Priestcraft had unlimited sway.
Priestcraft is a business, and priests are gold-diggers.
Priests differ from ordinary business men in so far as
they pose as being the friend of the poor and the pro-
tector of the downtrodden. It is shameful humbug;
put a priest into power and there is no more heartless
despot, no one with a greater contempt for the
masses.

Priests are simply exploiters of humanity, parasites
upon the body politic. Their mentality is curious.
They think that the most important industry in this
country should be taxed one tenth, over and above
the landlord’s claim, in order that one particular form
of religion, out of many, should be permanently en-

riched. The Protestant Reformed Church is the
Church of England bj' Act of Parliament. What
Parliament has made, it can also unmake. Any sys-

tem of Land Reform worthy of its name must remove
such a Feudal survival as a crushing tax on agricul-
ture in support of one particular form of superstition,
a purely sectarian body of religious opinion.

Mimnermus.

“The Christian’s Sunday.”

(A Repiy to Some Criticisms.)

Since my pamphlet on this subject appeared in 192/
I have received a large number of criticisms of it,
and the present interest in the Sunday question pro-
vides an opportunity for dealing with those points
raised that seem to be of most importance.

.Several critics, including a liberal Anglican clergy-
man, who have certainly not read the pamphlet super-
ficially, protest that the Sabbatarian atmosphere which
prevailed in England for generations was solely the
creation of the Puritan element in the Church, and
has been continued to our own time by the religious
sects that still represent that element. 1 am not told
at what precise date | must distinguish between Epis-
copalians and Puritans, nor do | think the point
raised of sufficient general interest to deserve a very
long reply. The English Sunday, like the Establish-
ment itself, is only one of the survivals of an age in
which the State, in the interests of organized re-
ligion, exercised strict control over the whole
“ spiritual ” life of the nation and the individual.
It belongs to the same category as blasphemy laws,
tithes, exemption of church property from taxation,
clerical control of education, and a defender of the
faith by divine right. This fact is obscured because
the Sunday we have with us at least once a week;
but the other survivals only come prominently before
the public now and then. Of the fact, however, that
they do appear occasionally we have a reminder in the
recent seizure and sale of implements at a village in
Sussex for recovery of tithe. The Church Times
(June rg) says that the anti-tithe movement is ex-
ceedingly grave for the Church.

I am aware, of course, that in pre-Reformation
times, after religious exercises, sports in the field
were the order of the day, as they still are in many
parts of Europe, Catholic or Protestant, and that the
sects now known as the Free Churches have been the
traditional supporters of English Sabbatarianism. This
difference in attitude is not confined to Sunday observ-
ance. The average member of the Church of Eng-
land is less actuated generally by the spirit of re-
ligious intolerance than the average Wesleyan or Bap-
tist or Plymouth Brother. The latter have risen to
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heroic heights in denouncing incense and banners,
they have fought vigorously against “ sacerdotal
tendencies,” and some of them avow hostility to any
control of spiritual affairs by the,civil power; but they
have always been ready to invoke the strong arm of
the law in the interest of their own particular ortho-
doxy. They know exactly what God wants and have
no doubt that he wants the Sabbath kept “ hoi}*.” On
what doctrine or observance has there been a perfect
consensus of opinion among Anglicans?

The practical influence of the Establishment and
its clergy in securing a relaxation of the Puritan Sab-
bath has, in my opinion, been considerably exagger-
ated. It may be true that the formalities of the
Church do not commit her members'to any particular
view of the day based on the fourth commandment;
but among her great divines at the time of the Refor-
mation, or shortly after, | find that a fair proportion
stood for a somewhat austere observance of Sunday.
Later, when the Book of Sports authorized Sunday
games for those who had already been " present in
the Church at the service of God,” many of the clergy’
refused to read it to their congregations, while some
of those who complied with the ordinance denounced
it. It would not be difficult to show that, from about
the middle of the sixteenth century to quite modern
times, the record of the Anglican clergy on this sub-
ject shows a progressive deterioration. | have before
me a long list of nenies of prominent Anglicans who,
within the memory of people still living, have opposed
all “ encroachments ” on the sanctity of Sunday. On
this list are the names of Archbishops Tait and Ben-
son, the Earl of Selbourne and Lord Shaftesbury,
President of the Working Men’s Lord’s Day Rest As-
sociation. Ever since its foundation the Lord’s Day
Observance Society has counted numerous members
of the Establishment among its active supporters. |
know there arc protests against this attitude; but
nearly all those who favour some measure of Sunday
recreation emphasize that the day must be set aside
primarily for the worship of God.

Another criticism of my pamphlet has reference to
.Section V, The Continental Sunday. From time to
time, 1 am told, many wage-earners and shop-assist-
ants, in different parts of Europe, have shown hostil-
ity to Sunday work. My critics have entered the lists
to find no antagonist. Apparently’, some of them are
not aware that in nearly every country in Europe
there have for a long time been legal restrictions on
days and hours of work; but there has been no
general demand for the serious curtailment of Sun-
day amusements. There never was on the Continent
a “ Sabbath question ” involving a conflict between a
powerful Puritanical party and the advocates of a free
Sunday. Here it is not possible to survey more than
a fraction of so vast a subject as the “ Continental
Sunday " ; but a few facts from the modern history of
this question are worth recording. In Germany,
August Lammers, who in the decade 1S75-1885 was
one of the leading advocates of the cessation of Sun-
day work in factories and workshops, criticized
trenchantly the dull monotony’ of the English and
Scotch Sunday “ which could never be the free choice
of any people.” Those who associated it with his
efforts, he said, were rendering a great disservice to
the cause (Sonntagsfeier in Dcutchland, 1882, pp. 21,
24-5). At about the same time there was some agita-
tion for a “ genuinely Christian Sunday ” in Bruns-
wick, led by Pastor von Grone, who admitted, how-
ever, that the movement had received very little sup-
port from the German clergy. In France, from the
middle of the nineteenth century down to quite recent
times there were constantly loud protests against Sun-
day work; but English Sabbatarians never mention
the fact that very few of the opponents of Sunday

THE FREETHINKER

labour desired to suppress sport and aB’ gpib

Proudhon’s De la Celebration du Dim”~c/1C ii
fished in 1850, and at one time was widely oNe\A;
in England and in Germany’. Probably, 1 j tje

either a religious sanction or the authority jf
State was the last thing that appealed to PIOIU niifs
his mature years, and since 1850 there has “eell(ljrirl}
of legislation in France on the subject, but &k
tion of Sunday games. Much more recently Ral ;)
la Roy spent considerable time and energy 1. fo Jie
public opinion t<the need of ¢ Sunday b,oliday}’\
industrial worker, and especially urged the c*oem
of all labour, not absolutely necessary, 1l ndivit
ment Departments; but he insisted on ev fig’
uars right to spend the day in any form or |
not otherwise unlawful. Even the Abbé Mu °
of the strictest of the French Sabbatarians*™
little to censure in Sunday amusements, wnn jtay
ception of theatrical performances. In Parts dlittry
luring the later decades of the nineteenth
there was a vigorous demand for il riposo sc pale
(weekly rest), and the priest who called himse
Agostino supported it heartily on religi°us £
He anathematized Sunday amusements, but
mow of any influential laymen in Italy o
same attitude. In 1875, in Rome, a s°cl nf 11?1’3
formed for the observance of Sunday a
festival days of the Catholic Church. _It, .5
favourite theme of caricature with the confie §Ovaiitvd
In Switzerland, Pastor Oscliwald, of Zurich/™"
“ a complete religious observance of Sunday > e
much later, Alexandre Lombard, of Geneva. "
Sunday Observance Society existed at one tilTejaj)0#
cated legislation closely restricting Sunday */-5
Neither of them succeeded in convincing Lt sprt
people of the necessity of suppressing Sun<hl ~Nm.
The Lord’s Day Observance Society is cir5, rfip
throughout England a declaration, signed
English doctors, which highly commends a qjc
rest-day on account of its physical value* ™y
Church has not always welcomed science aS  fid*
nor has science for a long time yearned far'~1, d9
come from that quarter. It is worth N ©
“rest is rather elaborately defined in the \p
treatise on the Sabbath written by Nicbola5Xjnip
and published in 1595. He was a doctor of d\Vi, in
and a master of arts—marks of real distiuct;py
those days when there were no Americall » >
factories from which they could be procit2.~ 1L
guinea a time. The Sabbath rest, accou, ™r
Bound, must be ‘* complete, precise and exact’,.fulﬁl
out any of the “ recreations and pleasures “2'0f aC1”
other days.” Those were the good old times2
pusory church attendance. | do not know
of those 7,678 signatories agree with Bound s ™ _
tion, or hold that enforced idleness on any d&>
and that one individual can decide for anotb .. w
kind of rest is necessary. One fact, howev2r> vy
yond dispute. Science to-day is multiply
classes, the means of using leisure, and any 1 o)l
on Sunday “ desecration by the masses Vlol|1tlt’f I;}
not affect the sports and amusements of weéa g
dividuals, is class legislation of the worst tvl ;iO
one time in England churchwardens could ui’
dwelling-house where Sabbath profanation v~
pected, and in Scotland the names of delingliel' pif
entered in the presbyteries.” At that thil ™ ¥
fish and Scotch Christianity did not pretenG”,
tolerant, but it could well afford to be in>P" 1

it

The Rev. Thomas Toplady stated recently p.f'
his church a picture service is held from "™ | WIN
on Sunday, and is crowded with young Pe°P 1
then, should it be made an offence to display
the public cinema? The fact that a fee is 0

for entrance to one entertainment and not to 11
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herdly be said to affect, directly or indirectly, the

SundayEor ’'n »be public parks every
e qrejgg SUMMer a charge is made for admission to
°nSunda”! romid the band-stand, and sometimes,
ij Payment is demanded for lectures at the
Whge JS Useum. It is interesting to note that these
i, b7 osteil-sibly, only for the sitting accontmo-

tre legai 1,, m°re. ‘nterest;in£ is the distinction between
o\ and the illegal rinema. No

with the ethic of traditional English _~
rrty and with the reputation which ‘e -
aduired abroad. A-D* McL'RE

The

Parent of Economic Science

wigteligious rationalism of Ad Smith, the celé-
~su author of Fhe—Wealth of Nati¥h >is raiely, iif
Jermentioned. Dwelling in aland 1  prUdently
N aggressively orthodox age, Adam b 1 eligiOus
. from the »Ra expvesston d * “, a
Fniors. But that this great and g there
diker in the geeper philosophical sen-
It ;s  Serious doubt.
dined Qerl regrettable that so little has been pre-
»dihi f“Is Private life. Like many other eminent
a ~e ICsts ahnost exclusively on his published
‘Njuth’s Theory of Moral Sentiments re-
i7Sq)a’\(V\bm of decided value. This appeared in
Sjhpatl* ItS trachig of mental emotions to feelings of
I°gy 'l aPPears to have influenced the later psycho-
ott °~1 Herbert Spencer and Alexander Bain,
CLEG Gf\i_serfatl'on from Smith’s pen dealt with the
fartl] ~ an8Uages.

These essays were widely es-
Ieir 1 lhe time, and established the reputation of
liceu . 10r But their contemporary brilliance has
Realty ,1,Ined by the enduring fame of the later
Pat ju  Nations. Still, they played an important
ee(}StQ 'ranS a public for the celebrated volumes
“erer °aucs, which propounded principles which
*nigz VOlUlonary in tendency’, and therefore antag-
n th> he conservative instincts of the race.
"B . e} °1 Nations must ever remain a monu-
OlUIG n?slerP ece. Despite all the multifarious
w O thodern social and economic life, its lead-
AN '"nEs remain unshaken. Smith’s devoted
~Posit- acEiser, David Hume, largely inspired its
I'ss O)elotl’  As John Hill Burton states : “ If there
~difip. nJan to whom Smith was indebted for the
ad ~ Pbnciples of this book it was David Hume,
jjliness '"*as, Eom him, as best understanding the
its completeness of the exposition that it
jdiup. s‘rs'; emphatic welcome.” Indeed, all suc-
tS‘rflu Stud-ts and teachers of economics have felt
u, @nce- Ricardo, Mill, Marx, Jevons, Marshall,
101ae0N,°NG a multitude of other economists arc all
?jﬁb to Tfce Wealth of Nations for guidance and
N. Buckle, the brilliant author of The His-
A ton acclaimed this work as the most
f S \é'>|<'p05|f|on ever penned by mortal man.
J V a Smith was born at Kirkcaldy, in 1723. His
jedtllraS a member of the legal profession, who
th”~ n‘°uths before his glfted son was ushered
lf @g\prld The
hgp P°y became the supreme care of her life.
%<[ ECt'On and solicitude were strongly recipro-
V s-y ller son, and she lived to witness his suc-
Afters and science.
. Pita ;t child, Adam Smith was distinguished by
Z)'S )I'Se *°Ve “or readin£> as well as by his very re-
», rlj ;Jaemory. His inborn absence of mind, and
"’\ fn “““bit of talking to himself persisted through
st i “ter years this curious habit was wont to
tile Pttention, and arouse the wonder of all
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within hearing. On one occasion Smith accepted an
invitation to meet a celebrated statesman who was
staying at Dalkeith House, “ During, or after
dinner,” the late Lord Haldane tells us in his Life of
Adam Smith, “ he fell into a reverie, and began to
discourse aloud upon the merits, or rather demerits,
of this very politician, in language which was neither
guarded nor indirect. On being recalled to con-
sciousness of his surroundings, he was so covered by
confusion that he again relapsed into reverie, mutter-
ing to himself and to the company', as the reflection of
his inner mind—‘ Deil care, deil care, it’s all true.” ”

From school in Scotland, the youthful Smith pro-
ceeded to Glasgow Eniversity, u’here he secured an
exhibition which entitled him to prosecute his studies
at that famous seat of learning Balliol College, Ox-
ford. The celebrated City of the Spires, the Christmin-
ster of Thomas Hardy’s Jude the Obscure, and “ the
home of lost causes, and forsaken beliefs, and impos-
sible loyalties ” of the satirical Matthew Arnold was
in Smith’s time sunk in somnolence and sloth. Yet
its drowsy influence failed to deter the mind of the
man who was destined to produce a veritable revo-
lution in economic thought.

Like Darwin, Adam Smith was intended for the
ministry of the Church of England. But his experi-
ences of sacerdotal sluggishness and obscurantism at
Oxford, and his careful perusal of Hume’s sceptical
Treatise of Human Nature seem to have completely
estranged him from what little liking for religious
orders he ever possessed. He decided to adopt the
calling of secular literature, and returning to the
north he cemented his memorable friendship with
David Hume, which remained unbroken until that
great philosopher’s death. The attachment which
persisted between these two remarkable men was pro-
found, and no sense of rivalry ever dimmed their
devoted comradeship. Frobably, Haldane was right
when he wrote that, “ Whether Hurne could ever
have been but for Smith, we cannot now say;
but we know that, but for Hume, Smith could never
have been.”

When Hume died the customary' stories of the
Freethinker’s terror of death were circulated. Smith,
however, who was in a position to speak, has recorded
that his friend “ died in such a happy composure of
mind, that nothing could exceed it.” As a matter of
fact, when Hume knew the end to be near he read
Lucian’s “ Dialogues of the Dead,” and jested con-
cerning the excuses made to Charon to delay the
operations of that ferryman to the land of the shades.
Plume pictures himself as proffering a final appeal for
respite with the words : “ * Have a little patience,
good Charon, | have been endeavouring to open the
ey'es of the public. If I live a few years longer, |
may have the satisfaction of seeing the downfall of
some of the prevailing systems of superstition.” But
Charon would then lose all temper and decency. ‘You
loitering rogue; that will not happen these many hun-
dred years. Do you fancy | will grant you a lease
for so long a term? Get into the boat this instant,
you lazy, loitering rogue.” ”

Adam Smith’s testimony concerning the serene
deathbed of Hume was coldly received by the re-
ligious world. If the story said to have been told by
Sir Walter Scott be true, Dr. Johnson was very re-
sentful. From a pious believer so morbidly fearsome
of death this might have been expected. For
Samuel Johnson, in company with the melancholy
poet Cowvvper, regarded the after-life with grave mis-
giving. Again, Dr. Horne, the Bishop of Norwich
circulated an epistle emanating from “ One of the
People called Christians,” in which he assumed that
there existed a strong resemblance to Hume’s scep-
tical opinions in the mind of Adam Smith himself.
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The Bishop was by no means urbane, as the succeeding
passage proves: “ You have been lately employed in
embalming a philosopher; his body, | believe I must
say, for concerning the other part of his nature
neither you nor he seem to have entertained an idea,
sleeping or waking. Else it surely might have
claimed a little of your care and attention; and we
would think that the belief in the soul’s existence and
immortality could do no harm, if it did no good, in a
Theory of Moral Sentiments . . . Are you sure, and
can you make us sure, that there really exist no such
things as God, a future state of rewards and punish-
ments? If so, all is well. Let us then, in our last
hours, read Lucian, and play at whist, and droll upon
Charon and his boat; let us die as foolish and insen-
sible, as much like our brother philosophers, the
calves of the field and the asses of thé desert, as we
can . . . Upon the whole, doctor, your meaning is
good, but I think you will not succeed this time
You would persuade us by the example of David
Hume, Esq., that Atheism is the only cordial for low
spirits, and the proper antidote against the fear of
death.”

Unfortunately Adam Smith made no answer to this
courteous epistle, which is a distinct loss to the ameni-
ties of letters. As his own religion was the religion
of all sensible men, Smith may have thought that to
sensible men it is necessarily confined. The moral
and economic protagonist shrank from all open con-
flict with current superstition. A sincere, if some-
what timid Rationalist, Adam Smith showed, both in
his repugnance to any publication of his own re-
ligious views, and his unwillingness to publish the
posthumous writings of Hume, that he dreaded popu-
lar resentment while inwardly despising the supersti-
tions so sedulously treasured by the unthinking multi-
tude. T. F. Pai.mer.

Dingaan—A Zulu Sceptic.

Every reader of the Freethinker has probably heard
of Dingaan, the Zulu King, who flourished in South
Africa during the early part of last century. For
most Europeans his name is linked with episodes of
savagery, and his memory persists as the murderer of
the Boer Voortrekker. Retief with sixty of his
followers under circumstances of callous treachery,
after a gathering in the royal huts, where a discus-
sion concerning land for the emigrant Boers had taken
place. In the Union of South Africa the 16th Decem-
ber is a public holiday of rejoicing over the defeat of
Dingaan and the triumph of white civilization. The
impartial historian is obliged to record, however, that
Dingaan was not wholly bad. For a barbarian he
was remarkably shrewd, and his cruelty towards his
subjects and enemies was (to say the least) no more
disastrous in its consequences, except, perhaps, to
himself, than the behaviour of some kings in our his-
tory, who professed a more refined rule of conduct.
In 1926 the Van Riebeck Society of Capetown pub-
lished the Diary kept by Mr. Owen, English Mis-
sionary with Dingaan during those fateful years when
Briton and Boer competed for territory in Natal. Mr.
Owen, with his womenfolk and servants, lived unhurt
through this anxious period, and his book can be
strongly recommended for the insight it gives the
reader into a stirring phrase of South African history.
Dingaan’s supremacy was unquestionably doomed
from the moment that the first missionary and trader
entered Zululand. However, it is not with the secu-
lar side of this period that this article is concerned.
Mr. Owen describes the long journey to Zululand
by ox-waggon from the then frontier township of
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Grahamstown through lovely wooded conn 0 ((
wild life, and with rare candour tells how ®, fl.
Old Story” was received by the “ heatien”
countered by the way. These happy gerse o
kaffirs were scandalously lacking in a true n
sin. Again and again does this feature crop u”™

Diary, and one cannot but help feeling, as ,Nis
on, that the missionary himself was imprest tjie
natural and beautiful attitude. Let us dip 1
diary itself :— . Jad
“ The first day that | have spent in ahea j.aifirs
delivered a short discourse ... a company  Qppof
assembled at the waggons when | took 11£
tunity of entering into conversation with 1 Na

answer to my enquiry whether they ever thong »
would become Of them after death, ame of 4IC. o
great unconcern replied : : ‘* How can We

what we know nothing about.” ” f jaf

“ About twenty natives, in addition to 4 13&Jtjcdiir
party attended service . . . referred to a P c(di
portion of my discourse concerning the rest, be
and asked if they believed it . . . they sak ~ jjlie
lieved because they did not think a gentlel
me would come and tell them a lie.” liial

“ | asked him (a very sick native) if he kliCNat |e
self to be a sinner, but he was not conscious 0%
was one. He said, moreover, that he did °° tjfhe
what other sin there was than to steal cattle, 2400
had been ahls 19 80 Wik the white people ie ull o
have learned.” (Not bad wisdom from the 1 -\/eEFiit
f babe and sucklingt) When Mr. qug]tair&'a te
the Zulu capital he carried “ the Word , fita
presence of him who was “greater than an elcP
(according to his subjects) Dingaan himself-
Diary proceeds :—

“ At the mention of the resurrection
Dingaan, who had been very attentive 4.
smiled— it was a smile | have no doubt of 111

" (A few civilized disputants | have ue
shown less restraint than Dingaan.) thEigl

He asked me why I was in such a hurry
his people.” (Mr. Owen, it may be tiote >
succeeded in getting the unqualified royal nl
for the preaching of the gospel to the Zulu 1™\
said that life was short. He asked how that (P ,,
as, according to me, we were all to wake agfll {j

The Zulu warriors had returned from a S\. seke
campaign against a rebel chief, and Mr. Off6
the occasion to preach to Dingaan about the
of peace : “ | then said that my country had 0 ™ ,&
to war for more than twenty years, and that
went to war except for self-defence. Jesus jpir
having told all men to love one another,
gaan’s reply, if any, is not recorded !) . RH:
. repeated to him the history of Nebuc ™ po'
at this Dingaan laughed and asked n> ,(
he could live on grass. He asked me ho*{ai4
was and wanted me to tell him his age. ngct n
I do not know he asked me if it was not vrEj)e

CUs
DQut
Jua
jiave

°4

zar . ..

God’s book.” (Dingaan vainly expected the

be of some earthly use,) ue
Then one Sunday ” ... the most ,

the same time most painful day since the con’

ment . . . (These Zulus were obviously not (=

after righteousness ') The king and his ind'U”™il
visers) were seated in a ring about the royal ei
under the open sky. Mr. Owen told them tha

is displeased at us : each of us has a soul 4lia,( O®
live for ever when the body is dead, but 17tr
souls, by reason of sin, are filthy and that 4ll|jeijiiilt
be washed ... It is impossible to give

idea of the dispute which lasted for nearly tw . n
one cavil succeeded another or was rePefl™ T4
times, whilst no reply was made to my anS"e"' '
indunas and the king were the chief object
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ne asked if we were to be washed e blood,
~N(Lnot with water, but with blood. d 0o{ the
%%FH@F"N rEpIy' Tlhg 9!999’: , fMBwcicu ui me
they ask'i WII° was Jcsus Christ. Where is he?
dnn tOlo heaeen, | said, but once he came
t earth and . . . Whom did he leave behind
ltidm,. 11S? washes us himself with his blood.
"ashes Vi"' bodies he washes but our souls ... He

nos all who come to him in faith . -nitely
Ue” S‘Fhls meeting appears to have jown

<O .
,« ny When the gxcitement had

been de | aSke< me how many days Jesus Christ had
only three days (said
i >¢h “ was'not dead in reality but on >s ~
« ,» e+ (Not bad for an illiterate aavaRe, -
trn lac™no objection to God’s Wore the
M 1 need not speak anything more about dre
Section {gF tf¥y would not believe it Mr.
I""fn""as also requested “ to say no m and
ded—eave them where they are, go ta the/«

thledgggm ff8M dying, for this is easier than to raise

o o 0
N

okt

ﬁ°stn?njsl'ft' fes*’s* the temptation of quoting further this
Rwen jer°stttig and frank Diary. Sufficient has been
o the ., fust, to demonstate the wholesome reaction
ff the m’iToiled human intellect to the presentment
ifr. ~ les of Christian belief
kindly ~"en appears to have been a tolerant and
flg in r},]an‘ hie left Zululand before the wars end-
oI the

overthrow of Dingaan, retaining the des-
goo@will to the last.

“ A South Aurican.”

M New Hymn for Olney.

(Mu
c®iuper Bi-Ccnlenary has just been celebrated.)

Cod moved in a mysterious way
His wonders to perforin—

That was before the light of day
Succeeded his dark storm.

Trotn his unfathomable mines
Of unexhausted skill,

Mankind has wrought for new designs
And worked its sovereign will.

Hod's fearful saints with terror shake
And cry aloud in dread,

How can they sleep, lest they awake
To find that God is dead.

Judge ye the Lord by common sense
And he will hide his face,

And drop his pose of providence
In impotent disgrace.

Flind, fond belief is sure to see
And scan man’s work in vain :
lruth is its one interpreter
And will make all things plain.

Se«k truth ye “ saints ” and ye will then
Have nothing else to fear,
T°r unlike all the holy saints
Ton have “ hereafter ” here.
AH.

N

iAWS T is cruel but it is the only test of inward

JN'ery fool may live according to his own
Goethe.

\;TheS

5- th and cheerfulness, these come before all
; the

y are the perfect duties.
Robert Louis Stevenson.
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Acid Drops.

The stupidity and out-of-date mentality of our leaders
and teachers is almost miraculous. We have in this
country almost—if not quite—the densest population to
the square mile in the world. And yet we already have
lamentations and warnings because the new census re-
turns show—not a decline in population—but merely a
decline in the rate of increase of population. Now can
anyone tell us what reason there is for an increase in
population save that of providing more and more men
for wars ? We know of none. It seems almost sensible
and simple enough for a cabinet of politicians or a con-
gress of parsons to understand that twenty millions
mentally and physically strong people are better than
fifty millions of mentally and physically weak ones, but
instead of that it is taken for granted that we must in-
crease in numbers or we are what is called “ a declining
race.” When thinking is on this level with regard to so
vital a question as population, one need not wonder at
the state of the world generally.

The “ continuity ” theory about Anglican “ orders”
is, like the older theory of episcopal “ apostolic suc-
cession,” rubbish. The former seems to have been
faked up about 1833, which Newman thought was the
birth year of the Oxford, or, as it may more properly be
called, the Romeward movement in the Establishment.
Mr. Birrell, no bigot, referring to Parker’s consecration—
Matthew Parker, first after-reformation Archbishop of
Canterbury—notes that the registers that contain it have
been tampered with. Also Barlow, who presided at the
consecration, may not have been a bishop at all. Father
Rope— surely not a pleasant name to combine with the
profession of a Roman Priest—has now devoted 90 pages
to proving that whether Parker was validly ordained or
not, the “ intention ” in those who did the job was not
enough to make him O.IC. from the Roman Catholic
point of view. AIll we have to say is that the whole
business of apostolic succession on which the Roman
claim depends is bunkum, and that the books of the
New Testament, on which it is supposed to be founded,
have, like the Tarkcr Register, and certain infamous
Decretals, the fatal quality of fake.

Who would think that it mattered a tinker’s cuss
whether the Psalms were sung sitting or standing or,
for the matter of that, whether they were Sung at all.
But the S.P.C.K.—and we don’t like to suspect that
venerable and virtuous organizations either of frivolity or
ribaldry—has just published “ An Historical Study ” of
this very matter. From what we can make of it it
ought to have been sent to Punch. At any rate we arc
glad to think that the S.P.C.K., and the Rev. Clement
F. Rogers (the author concerned) are responsible
for the following for, if it had appeared in these columns,
we should have heard something about the wickedness of
making fun of religion. But what need is there to make
fun for it when the clergy, or some of them (like this
Mr. Rogers) provide it? Thus:—

St. Peter Damiani argues that “ The Seraphin stood
(Is. vi. 2), while it was the man without the wedding
garment who sat. Eli was sitting when he broke his
neck, as was Belshazzar when the finger wrote on the
wall. Why, he knew an old man of sixty who said the
whole psalter standing and genuflecting for each alter-
nate verse!” Standing too were the irreverent vicars
and other ministers of the cathedral church of Exeter
censured by the great Bishop, John de Grandisson, in
1330, because “ those who stand at the upper stalls in
the choir, and have lights within their reach at Matins,
knowingly and purposely throw drippings and shuffings
from the candles upon the heads or the hair of such ns
stand at the lower stalls with the purpose of exciting
laughter and perhaps of generating discord.”

A sufferer from hay-fever, Captain Glasson, made the
following statement to a writer in the News-Chronicle :—

“ If,” he grumbled, “ Mr. Henry Ford or Sir William
Morris, or a few other men of energy ns well as wealth
were to suffer from hay-fever, perhaps the medical
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world would take the beastly thing seriously, instead of 1Pesto|ogy, points out that there is a ygr §0”in e

treating it as a joke.”

We might add also that a small part of the huge sum
expended in teaching people that they are miserable
sinners would be put to better advantage in the discovery
of a cure for one of the Lord’s blessings.

Dean Inge declares that popular government is now on
its trial. Quite likely. But whatever may be the ulti- |
mate verdict, we fancy the nation has too much sense
to want government by a theocracy. Government by
priests has been tried and proved pernicious.

The complaint of the Rev. W. Kemp is that there is
a spirit of defeatism abroad in the Primitive Methodist
Churches. They have become wused to half-filled
churches, and they ought not to be used to them. This
complaint is, we think, rather uncalled for. Surely, the
congregations ought not to be reproached for exercising
their painfully acquired virtue of Christian resignation
in the face of adversity.

The Rev. Phil T. Fisher exclaims : “ How can young
people who play tennis on Sunday mornings expect to
find God?” Now, as the young people are not expecting
to find God, nor trying to find him, nor worrying about
him at all, we don’t see why Mr. Fisher need go dropping
his tears so copiously. If God wants the young people
he knows where to find them ; in any case, they are not
loafing around getting into mischief.

The Bishop of London declares he could find nine, if
not ninety-nine, happy people at any given moment you
could show him a miserable one. We are pleased to hear
it. As four-fifths of the people in the country are esti-
mated to be outside the churches and indifferent to re-
ligion, it is nice to know, on the testimony of a bishop,
that so large a percentage of them are happy.

A Nonconformist weekly which has solemnly vowed to
recommend only “ clean ” films to its readers, praises
one particular film in this wise : “ There is a story of
villainy and intrigue in which at the last moment virtue
is triumphant arid villainy vanquished.” So now we
know what is a religion criterion of a good and clean
film. It is one with a sloppy Early Victorian moral, ob-
viously appended for “ improving ” or uplifting cinema
patrons! The cinema will be very exhilarating when
our Puritans have “ improved ” it.

Mr. George Lansburv proposes to permit alcoholic
liguor to be available in London Parks. Whereupon,
“ Carididus,” of the Daily Sketch remarks :—

Mr. Lansbury himself is a teetotaller . . . The more
honour to him, therefore, for not wanting to force his
habits and tastes on other people, and respecting per-
sonal liberty and freedom from compulsion as the founda-
tion of all virtue.

All this, we fear, will be beyond the comprehension of our
Prohibition fanatics and Puritans. They are obsessed
by the stupid notion that other people can and must be
made virtuous by Acts of Parliament and by-laws arid
petty restrictions. One can never make them tinder-
stand that while they claim for themselves freedom of
choice and personal liberty they have no' right to deny
them to others. Of course, there is no value in virtue
that is virtue by compulsion.

A Nottingham woman tells a London newspaper that
“ Cruelty in any form is diabolical, and ... is a re-
proach to our Christianity and civilization.” A reproach
to civilization it may be, but not necessarily to Christ-
ianity. For, as history reveals, cruelty has been the in-
separable companion of the Christian sects for very
many centuries. The cruelty prevalent when nations
were most under the domination of Christian teaching
would suggest that Christianity and cruelty are far from
being incompatible. Even to-day, our oldest Christian
Churches, for instance, fail to realize the cruelty entailed
by their opposition to Divorce or Divorce Reform.

Mr. A. Moore Hogarth, chairman of the College ofj

our midst more terrible and more devastatmﬁjgt IS i
i
; Great War. It is the war waged by man noe
sect enemies. “ Hostile insects are responsibly
misery and deaths than all the wars of the lasty ~

—and the insects are not losing the war.” K''s c
well to say that the insects are responsible. Fu
sponsibility requires to be shifted to where it ¢ .
to Our Heavenly Father who created the imec
That done, the next move is to square the. nm. ed

suffering with the Christian hypothesis that 'ﬁ%%ﬁe
God for man surpasseth all understanding. _.

lem, of course, can be resolved by bringing 111, -factory
of “ Original Sin,” but such a solution is sa b

only to the unintelligent

of the Methodist Times is l(BJ
N D

“ Democritus ”
for the following useful information :—
The curious may sometimes have woudere (f
many Methodist churches particularly in the “er"
England, bear the name “ Brunswick” or ‘,3 "he0
Most of these churches were founded in the i 3 "wdk
a grave spirit of unrest was prevalent among e D
mg &asses of the countRe founders
anxious not to be thought revolutionary that they
them after the reigning House.

Such an expression of loyalty to the Cromn nW
laudable, but one is not quite so certain ahold 1 [Qi
reading stories like that of the Tolpuddle Marly.. ' tidd
in Mr. Owen Rattenbury’s recent book.
our Methodist forefathers were standing by refofi”;
which repressed trade unionism and all "Nintl>ocros
and were condemning fellow-Methodist dem vpetie
those of Tolpuddle. 1 am not sure, after a >.},” 9

we ought to feel proud or ashamed of * @unSeSpectid't

“ Hanover.” The desire to be considered r
is not the chief of Christian virtues. "y
- i
The Daily Express has made a discovery °* "“;tg\"l
right- thimkiilg Pricona cuowd be esiidimeds V'I'K\:

have been talking about the American offer yijfleS,3

debts, and disarmament, and such comparative aD
appears that there are ten millions of our
tures m tins country, in the new towns tnat h;l ( pltf

up, that are without either Church or minis™™ jirl
is something that should be taken in hand at O
it is hinted that when County Councils lay °l&yjaRe™
towns they should provide sites for churches and tF
and there would be no serious outcry if they R) picl
buildings. It is true that the people who Hve
areas arc not crying out for either Churches or P
nor are they less well-behavel “than : their FEMYSj~ ek
parsons litter the pavements and chapels and (63
fill up the skv-liue. But that only makes the - &#
worse; for they may grow so far spiritually NT,hid,*1
as to feel they do not need the Churches, and Nli5tric
then to become of the parsons. So many of our 1l QGbe
are decaying that we really cannot afford to have
one go by the board. We all owe the Exp
for having called attention to so grave a situati

The Rev. Thomas Jackson, of Whltechapel v 1’&1
his theology has not altered but the times I*a'e’
has had to adapt himself to the new conditio ~Norldb
Jackson is wise. We ought perhaps to say adapF
wise.” He realizes that the price of survival '3I>
tion to environment. We are not sure just what j
Mr. Jackson preaches, but we dare wager it isno ~ d
say, a hundred years ago. It is not only those  fret
themselves Freethinkers who have benefited *°
thought criticism.

dri
A writer in a newspaper in a fine fury, givcS pi'l,
his feelings about the public apathy towards stagflrittQi
such as “ The Apple Cart ” and “ The Adding I' 'listf* «
lie says “ The truth is that the English public.1 , T
ideas, hates reality, and cannot understand .sapigi5t'il|
good grounding and grinding of the public in G "'
ity makes the reason for the truth of his critic*- jGibd
for the following advice to playwriters, it is °
incomplete without dedication to that public bt «*
the Bishop of London :—
Write, if your line is “ straight ” stuff, for 31 ijfitf*l
mental age of fifteen; if you deal in girl"9
shows, then the average age is twelve,
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Ie- there |s ng fikelihood Of Foote's Flowers of
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UonS tle Passages to which they wish us to call

Sugar Plums.

A

n tributes to the character of the late ex-
1 "Rie i CC Allan was at a recent meeting of the
ities -lbrar=- Ayr- Tribute was paid to him for hls
u various directions, but, curiously, none’of
i @2 |r aI)I>«ar to have heard that he was an avowed
aud a staunch supporter of this journal.
'Ce was not, of course, due to the fact that the
U(ucs n°t known, but simply that when well-known
He | aild they happen to lie Freethinkers, mention
y@ thatxt mus” llot be made- m'ght advertise the
y e tli -all freethinkers are not scoundrels. If they
Vrl§ Lr Treethought would be announced to the

jtye \;n tercsting to know that Mr. Joseph Lewis’s The

' F9nniaskcd, copies of which may be secured through

It koat] eer fress is being translated into Spanish. This
if only as a promise that Freethought
in Spain intend being active.

e
SH several weeks ago, the fact that there had
'f 'turbaiiee at a meeting held by Mr. J. T.
,rtig. d ar Durham. Mr. Brighton has been lecturing
ill different parts of Durham and Nortli-

nSaii<b,<’ and appears to have got on very well with
1ant'CIU'S  Ih't al Durham a number of University
Who evidently regarded bad behaviour at mcet-
Poli°"c. fbeir privileges created a disturbance.

°° f'terfered, but not, apparently, to stop the

j'a afT.ace- In view of all tbe circumstances Mr. Cohen
~ ivib?cd to visit Durham on Wednesday, July 20,
lecture in the Town Hall. He will, if at all
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possible, speak at an open-air meeting on the following
evening. We hope there will be a good attendance of
Freethinkers at both meetings. Fuller particulars will
be given later, but it is not tolerable that the right of
meeting shall be at the mercy of a handful of ill-be-
haved bigots.

Towards a Belter World (Bale, Sons and Danielson,
5s.) provides Mr. George Whitehead with an opportunity
of discussing a number of ethical and sociological issues,
leading up to an idea which he labels “ Socisophy,” and
which may be described as Humanism with a larger
social consciousness. The term is presumably taken as
opposed to Theosophy, the.rule of soeipty by belief in
God. Mr. Whitehead makes his points quite plainly
and simply, while providing a great deal of contro-
vertible matter. That is as it should be. A book to be
of real use should set a reader questioning, enquiring,
examining, and thus acquire the capacity for forming his
own opinions on whatever subject comes before him.

You cannot make an omelet without breaking eggs,
and you cannot conduct an open-air campaign without
experiencing occasional unpleasantness. And providing
this does not go too far, there is no need to bother very
much. But the Liverpool Branch has been experiencing
some actual physical violence in the course of its out-
door work, and that should be stopped at once. The
Branch runs several out-door meetings during the week,
and the one at which trouble has been experienced is at
Knotty Ash. We hope this note will serve as a reminder
to all Liverpool Freethinkers to make a point of being
at this meeting for a week or two. There is nothing
like a good show of decent people round a platform to
stop the other sort from misbehaviour. Place and time
of meeting will be found in the Lecture Notice column.

We have to thank the Cardiff Branch of the N.S.S. for
getting out a very tasteful slip advertising the Free-
thinker, with a telling quotation from Gerald Massey on
the reverse side. We also take this opportunity of re-
minding «l willing to help that we are ready to send
parcels of specimen copies of the paper to anyone who is
willing to take the trouble to distribute them. They
need only send their name and address, and say how
many they can handle.

The Religious Pest in Belgium.

After the Belgian Revolution of 1830, clericalism was
banished from the State, and up till fifty years ago its
influence was still weak. But expanding Capitalism
well understood the tremendous value of religious
ideology in holding the working-class in passive ex-
ploitation. The innumerable churches did not suffice.
By every conceivable means they strove for possession
of the child mind, and now more than 96 per cent of
Belgian children receive religious instruction. The State
countenance this intolerable state of affairs. For ex-
ample, in 200 villages there are no State schools, while
in 2000 parishes girls’ schools are totally lacking. In
these cases, naturally the churchmen take in hand the
instruction, so that revolutionary or anti-religious
parents must leave their children in the hands of these
mind perverters.

But not only children are thus criminally educated
according to a medieval system, so also arc the youth
who attend higher grade schools and courses. Out of
sixty-eight schools for teachers, fifty-two have religious
instruction; for these institutes the State spends eleven
million francs, whilst to the Catholics it give twenty
millions. The Catholic University of Louvain receives
a yearly subsidy of ten millions.

In 1030, the .State paid to the religious schools a sub-
sidy of 410 million fr., although the educational budget
was decreased by forty-five millions, whilst that for
military purposes was increased by 135 millions.

From the Workers' Esperanto Service.
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Christ’s Sermon.

W hen someone who has disagreed with my opinions
eventually admits that | am right and he is wrong, |
cannot help feeling grateful for the admission. If
that someone is a Christian, 1 am astonished as well as
grateful. But when, having made the admission, the
Christian ends up by saying “ But . . . ,” then |
feel like—well, to put it mildly—1 feel like taking to
drink.

Not so long ago Mr. Chapman Cohen, the author
of that scathing indictment of Christianity entitled
Christianity, Slavery and Labour, was favoured with
a most appreciative review of his book in the Man-
chester City News. Internal evidence clearly showed
that the critic was a Christian. He admitted to the
full the whole of the damning story of the relation
between religion and slavery. Yet, with that emi-
nently Christian capacity for putting the blind eye to
the telescope, this critic ended with the following re-
serve : “ Here we have, at all events, a very useful
record of the danger of departing from the principles
which were laid down in the Sermon on the Mount.”
I do not suppose that Mr. Cohen is in the habit of
drowning his disappointments in drink. Yet after a
“ put ” of this sort I, for one, would not blame him if
he did.

I need not repeat passages from this review, which
appeared in the Freethinker for June 12, in order to
prove that the critic was convinced of the truth of Mr.
Cohen’s contentions. All I wish to show is the pecu-
liar blindness even of such Christians as are forced,
by weight of incontrovertible fact, to admit that in
the past their religion has utterly failed cither to im-
prove the lot of humanity or to humanize the be-
haviour of those most imbued with its dogma. Such
purblindness is baflling to those that seek to cure it.
One can only hope that constantly repeated doses of
fact and still more fact will, in the end, dissolve the
thick film of religious “ eyewash ” which causes it.

Despite the admissions generously made, our critic
clearly aims at leaving his readers with the conviction
that the “ Sermon on the Mount ” contains “ prin-
ciples ” which, if properly adhered to as a whole,
would prove of inestimable benefit to the human race.
Is this true ? Let us endeavour to find out.

In the first place what is this so-called “ sermon ” ?
The earliest gospel, that of Mark, makes no mention
of it. Neither does John, Matthew declares that it
was delivered from a mountain; Luke declares that it
was uttered when Christ “ stood in the plain.” Yet
both these gospels are said to have been based on the
same original. In addition to this contradiction the
whole “ sermon ” is no more than a repetition of say-
ings which appear in the Old Testament and other
pre-Christian writings. It is, therefore, neither
original nor Christian. Indeed, it is highly doubtful
that Christ (assuming such a person to have existed)
ever uttered it at all. For what reason, then, does
our Christian critic regard its “ principles ” as a fit
example for men to follow?

Let us examine them. We are told that the peace-
makers and the merciful are blessed, and we heartily
agree. Blessed, too, are the pure in heart. Certainly;
but surely the " pure in deed ” would have been a
better way to put it. For we all know the Jesuit
motto, and how easy it is to excuse evil deeds on the
grounds of purity of motive.

What else ? Blessed are the poor in spirit and the
mournful. Why? The mere statement is surely no
valid reason for these depressing “ principles ” ; while
the promise of a hypothetical heaven and future com-
fort does nothing more than provide an excuse for the
lazy and callous at the same time as it drugs the miser-
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able into making no effort to improve their
Blessed are the poor and hungry; and woe to

and full. But who, in actual practice, &
that he possesses too many of the world’s g°cc  Jawe
I have never met such a person. And how O (fie

these principles, combined with other sayin£s .
New Testament, served to condone with equa ™ "Ne
nay even to encourage, the wretched conditions
more unfortunate levels of society? Pernici®

Bfedsed are they that do hunger and FH"SW%
righteousness.  Yes, indeed—provided tha
righteousness. For right and wrong are nier”™ nQ
tive terms, determined by circumstances ot
ment, not by hard and fast statements ~ance”tjOn is
from less enlightened times. And what ®  a))]
there of the blessedness of those who hnnE @
thirst after knowledge? None. From the 6]
“ Adam ” knowledge has suffered under "ie-aticii5
divine disapproval, and priests of all denon
have not been slow to take advantage of it- - teQis-
Blessed are they which are persecuted for al
ness’ sake, and they whom men revile am ” JOn
manner of evil against falsely; Woe to those O  ge!
all men speak well. What rubbish and jye
Why not say straight out : “ Ask for trouble n

shall find it; seek disagproval amd it shall ey b
you.” Anyone who thinks at all thinks ‘ ~ (e
on the side of righteousness. Yet why (Q

evil opinions or slanders of one’s neighbours diii-

of it? And why, if one has the courage of ~'ocld
victions, should one tolerate persecution and ~
rather than fight tooth and nail against them e "jj-
“ principles ” are no more than the disgruntle
ings of a weak-kneed introvert. - pe N
Whosoever is angry without a cause sha n
danger of judgment. Good! Yet who is everiianto
without a cause? Whosoever looketh on a "° Ji
lust after her hath already committed adulteb”|e
other words, the thought is as good (or as bat |
deed. Go to, then ! Why stop at thinking. *~0S0
as well be hanged for a sheep as for a lamb-
ever shall smite thee on the right cheek, turn
the other also. And when he has slapped th”eto
politely ask him to give you the knock-out. '
him that asketh thee and from him that would »
turn not away. Give your coat to him w
your cloak and ask for nothing hack. Take &= 7~
for the morrow, what ye shall eat or what -eajait
drink. And so on. In simpler language, "°gta\#
stark naked and die as quickly as you can
tion or thirst or the rigours of the climate ! the
But why continue with such drivel? re
“ principle ” which most people seem inclinel' to
gard as impeccable is, on examination, Prove yOI
foolish. “ As ye would that men should do n
do ye also to them likewise.” For tastes dm”™J ™
what | would like others to do to me is NOt by

means necessarily what they would like me Q o
them. Much the most sensible admonition "G

have been : “ Do not compel others to do.w
would not like them to compel you to do.” N oo
Enough, then, of this “ Sermon on the M° de

the Plain.” In fairness one must concede t'e
or two points are worthy of commendation. FI
from these, and as a whole it makes the healths
sick. Blessed are they who do not allow theI™ /e
to be hoodwinked by religious humbug, and L tr?
to free their minds from the shackles of out\W'r

1#;

lion- Wi V.
C. S
. . e he &
It is the surmounting of difficulties that malées TJ@
0SS



A Friendly Dialogue.

"1 see from
°Usand IJg)eopFe recen

S/ty, in order to se

an(Uwork GENESIS.”

N heist: *why, have you yourself seen

' Most certainl}/ 1 have not, nor *
J- ~ my opinion 1t Is a scandalous outrage

visited °t e . Bjece 0
hat most repulsive

ctntue?”
i N

nﬂs// morning “eWX!rchester
t

on public

A C%ou say in your ophn Wt since yanidiavg
iot even seen genesis how can you form an
opinion=*

c far"f% %ve heard what others have told me a

"9 IiI?\pIementary accounts in the PAP/s

e BUE RIS is acquiring opinion at sec°n  omeone
uso\i°ne Were content to rely solely upon wu ro
Ri'ss "°UEht there woultl bC a" immediate 11 r

fb-advafL “es’ | admit that much. 1hatis, I realize
'iors. K tltgpey of independent thinking in other direc
A up etHﬁis tase tiite Wiy SULJECL. Itist is Wo.”
F<iigh., n the representation of divine motherhood be

aura W‘ﬂl no—that is perhaps the subject itself is not
give use P much as the impure thoughts that it may

thet ie ' i'ut sincc tlle subject is so far removed from
itm\ﬁse@;[o be divine, to what impure thoughts can

g| Put the young, consider how harmful it will be
ﬂio\odnag)gng people to see it. Would you not shield

thnj ‘'lLfose who are very young will fail to see any -
her Tan'Ss with genesis, and those who will gaze upon
hac , 1<lim>hut as yet half-conscious understanding
Hti* rivcl at an estate when such knowledge should
T,. (V'fhheld from them.”

Cniict t V m afraid that will not alter the fact that it

\ L lat have an injurious effect.”

IHﬁ‘efW‘dtl after they are told and realize that it is
?uition of God's divine plan?”
can only re-affirm my position.
Ned jm"d 1 spite of the fact that they arc being

hrisN°- ! ~ ristian, country and are surrounded by
hdE fa ‘deals.—are tliese powerless to check impurity

wlla* is a perfectly natural and normal
T.. ; EI Womanhood?’
~m eiNgEh. Despite all the reasons that you can
(4 UCuld still prevent the ojxm exhibition of this
14,. , 'ualone can guide one in such matters.”
the aS fuffh a guide to man in his early efforts to
[Nhlyj Secfets of nature that he might live more com-
intf] )I(I faith prevent disaster from overtaking
il Hf iiot°Se Aears of struggle? History shows us that
N t ;;a; And now to-day it cannot even maintain a
I-F' 1 qm' standard among its own devotees.”
no . the truly faithful will be able to see
' ajfoper canittal, the suggestions of the flesh and
A : **e,.ed demeanour.”
"Pic ell if this can be done why prohibit the
1 '1r,
i » Krause very few are truly faithful.”
Y'sfud h @ ~ou say = 'n ipe iace °i iac™
ft' SPP( aS been Christianized for hundreds of years,
te?> >ts a huge army of priests at the public ex-

\ . (We do what ivc can.”

fidfl _Such as supporting a frail virtue by screening

T V\(/m representation of sex.’

(AL 'c shall never agree on this subject.’

”IS’(fr ®ne moment more please. Another thought has

N rrcd to me.  Agreeing with you for the moment

Nut u Portrayal of sex is wrong, how does it come

n“C 1 we are asked to admire a statue of a mother

1 Vo her infant in her arms? It is only another
1Uat which revolts you. Or put it another way
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if you like. Virtuously, or should 1 say religiously-
minded people will refrain from looking on a cow or a
horse which is about to have young, yet, on passing on
to the next field will rhapsodise over the pretty spectacle

of a calf gamboling round its mother. @ Whence this
hypocrisy ?”
T. (Shaking his head) : “ I confess | cannot tell you.”
A.: “ Well | can and will. To begin with this atti-

tude adopted by Christians towards sex is by no means
universal. It is to-day almost exclusively confined to
Christianity, and whilst it is true that other cults not-
ably early Grecian, indulged in phallic representation, it
was only because they worshipped and were grateful to
the great life-giving forces of nature. It was left for
Christianity to replace the spirit of frank admiration
with a sense of shame because it taught that human pro-
creation began against the express fiat of God Almighty
and was therefore sinful. The Church urges that we are
every one of us born in sin, and that our mothers in
order to regain their former pure condition must submit
to the degrading ceremony known as being churched.
In former times this odious sanctification took place at
the entrance of the Church, and only when the ceremony
was completed was the subject allowed to enter the holy
place.

“ The fact that present-day believers gloss over the
actual meaning by substituting a symbolical one does
not deny what | have said. But it does show how
ashamed they are of assenting to these beastly doctrines
when stripped bare of all their camouflage. And it shows
also that Christianity like everything social is subject- to
the endless moralizing process. A doctrine will be
found probably to be very offensive when read in terms
of a later culture, but, providing that we arc very very
careful only to compare Christian morals to a morality
that existed somewhere about ten thousand years ago, no
fault will be found with Christianity. It is only when
the more revolting of these doctrines arc considered in
the light of modern culture that we are able to appre-
ciate them at their true worth, and Christianity for what
it is. Hence the frantic scrambles, suppressions and
glossing over of texts by the parsons. They but barely
allude to some of the fathers who wrote their insane
twaddle at a time when the Church was in the hey-day
of its power. It’s prurient outlook on sex has however
been a constant factor. It taught the uncleanliness of
sex at a time when its own ministers practised their
privilege of the *‘right to the first night.” And it
speaks well for the conservative nature of Christianity
that it persisted in its evil channel long after the glorious
promise of the reformation. Now it does secretly what it
formerly did openly and without compunction. It had
as its cradle the old world of pagan culture which it
forcibly suppressed in order to survive. To-day in order
to survive when the conditions no longer permit the
use of such friendly institutions as the Inquisition, it has
had to suppress the cruder of its doctrines. That Christ-
ianity has a morality is without doubt, but it is a moral-
ity which is peculiarly its own. It relates and should
have sole reference to pre-savage times. It is a religion
which has given its ethical sanction to the slave-owner,
butcher of human life, and child sweater in turn. In
short, to quote a great modern Atheist, “ a religion
designed by savages for savages.”

Tom Blake.

That right to be a cussed fool
Is safe from all devices human,
It’s common (ez a gin’l rule)
To every critter born of woman,—Lowell.

Time’s glory is . . .

To unmask falsehood, and bring truth to light

To wrong the wronger till he render right.
Shakespeare.

Nature is man’s religious book with lessons for every
day.— Theodore Parker.
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“Swear Words.”

Words are like coins—a medium of exchange. As it is
improvident to debase the coinage, so with one’s vocabu-
lary. The use of strong words for common purposes
leaves one at a loss to express deeper sentiments. It is
like making officers of all your soldiers, or like having a
special banquet at each meal, the adjective “ special,”
ceases to apply—the repast becomes a common one, in
the army there can be no “ promotion from the ranks.”

In Aldous Huxley’s stoiy Those Barren Leaves, Cheli-
fer tells of his father, a grave and silent man, an Oxford
don, who, beholding the glory of the sea and sky, dale
and mountain, from the top of Snowden, ejaculated ; with
an emphatic gesture : “ Bloody Fine.” He said no more
until half way down the mountain, when he commenced
to recite Wordsworth.

What a relief it must have been to him to have found
that word to hand. And yet, if it had been a word in
ordinary every-day use, how futile for the desired pur-
pose.

.Swearing—the use of words which are, for some reason,
taboo at ordinary times, is a luxury. Words frequently
employed cease to have any value, heuce the folly of
using up one’'s whole vocabulary. Moreover lack of
oral expression to very deep feeling, may result in
physical action which will be subsequently deplored. |
was in Saint Peter’s at Rome the other day and saw
about a dozen young men, apparently in training for the
priesthood. After kneeling for some minutes before a
shrine and mumbling their prayers they went to the
statue of Peter, and kissed the toe of the saint.

I got exasperated at this manifestation of the slave
religious mentality. Plere were young fellows who
should have ambition in life, zest for adventure and
enterprise. It was so sad, so depressing. | had already
exhausted my usual vocabulary of swear words at some
of the other ridiculous things that | had seen. Involun-
tarily 1 said to my friend, " Thank God for Chapman
Cohen and the * Freethinker."”

My friend smiled and remarked that such a thanks-
giving must be rare in .St. Peter’s.

| have wondered about it since, and think that the
explanation is that as in the most susceptable period of
my life, adolescence, | thoroughly believed in God, the
word remains, a sort of taboo word. It was a relief to
spit it out. Perhaps had | not done so I might have
spat in the church, or committed some other act of sacri-
lege which could have b:ought my visit to Rome to an
untimely finish.

But it was an amusing episode, as | can imagine no
God who would bless Mr. Cohen.

Perhaps in that far off time which is yet becoming
nearer, when the work of the Freethinker will be accom-
plished, we shall retain “ God,” for the purpose of
“ letting off steam ” in this way.

The point | wish to emphasize is that it pays to “keep
a shot in the locker,” and not to underline each word.
A.H.M.

Youth on the Way.

Five years ago | was confirmed in the Christian belief.
A year ago | was still steadfast in my faith; or rather,
had | been challenged, | would have unthinkingly have
dubbed myself a Christian. | knew, at any rate roughly,
the outline of my religion, and—about once in a year—I
went to church. | had a horror of Atheism as something
unclean; a a perversion linked with Bolshevism and all
that, according to myr upbringing, Bolshevism stood
for.

Now | am an Atheist myself. Within a brief twelve
months | have crammed spiritual experiences which some
men do not gain in a lifetime. 1 have come to the point
where | feel that 1 cannot be.content with being an
Atheist myself; that | must do whatever lies within my
power to rescue my friends from the spiritual slavery in
which many of them are bound.
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. . e d? TIf
How was | brought to this condition of 110 ,floor

influences have been many; Winwoode Reade, Rdief
tragedy of wild life which at once confounded injjudi
in the humanity of God’; but greatest of all, the js
itself. | have the good fortune—I realize now 1 fare;
good fortune—to live in a parish where poverty ' ~n'i
where the congregation can afford to spend a P°°  j,1
fortune upon an embroidered cloth for the P .
where, accidentally it may be, the foremost Parl~arSip
are also, the richest. | have seen a place of i
turned into an exclusive club, where things are I caniirf
ceedingly uncomfortable for those members w1 ~d)b>
afford the subscription. | have seen instances
bery incredible for their very effrontery'. NLd

| have left, not without such commotion as d\iriﬁC)
nineteen can contrive, the church which took niy
and gave me insult. _

Surely | was in a fruitful condition of mind
fortuitous reading of The Martyrdom of ~flgjQsly *
came my way about that time. A year Prn .ric;
would have rejected the food which this book qzl
as it was | at once set out to devour everything &
like character which | could discover. It dc
I have said, merely twelve months to pass 1'ir°\(jeisit
inevitable stages of wavering disbelief, agn0™ a®©
Atheism, and militant Atheism. Until a fe'v
I was alone. Then a chance conversation--I" & e
Hall of all places—revealed that four out Of A\B~ \efe
participants, all fellows of about my own age”
Atheists too. One of them actually had a c°P/avaits
Freethinker with him. These were not bearded =
they were just ordinary flannel-trousered cfncu’%ﬁ%
youths with apparently no other interests than
and the latest talkie slang. Yet they could a
my delight in llradlaugh and Gibbon.

Not everything has yEt been said about
Youth!

. T flic

Aj.

The Moorland in Marche

1#
A 1ittle inland from the coastal town abides 1'l&v\G—
mountain. The same yesterday, to-day and f°r | I1
so far at least as many generations are eoncer™* jit
walking thither one discovers new manifestld., tk
writing of the same ever new felicities inspire* 1 gid
haunting charm of scenes reviewed, of older ,ia 1
familiar association. There are detachment, 'sO' '"
freedom, no final goal, anticipation vague, Vet

ing. Cold and dry the March wind, bleached °f \¥
the grass or heather, the whin is green in Pa Jtll
litter of broken stems like whitened

cliffs arise amid whin and heath and
amongst the rushes are silvered with 10C
patchworks of snow are scattered all
grim signs of winter lingering in the ABy art
Spring. More closely cropped amidst the * r0°trac;”

little vases here and there and aimless Sheepljfee',ﬂ_j,l
aimless and pleasant as the quiet rapture OfF

treading them again. The rocky fronts N i
fringes are almost warm in the kisses of an ,n tK
sun, as we touch them as we pass, lingering

little lawns! The scene is different beyond O@d (,Qi’i‘i

hill in the valley of the winds in the lichened
with scarce a full tree upstanding, levelled o ™ fo'fj
after the visitations of blasts long blown. Fc .gf}
is springing up in thickets of sapling birch in ~11
dank soil. The single cock robin of the wehd
remembered. On the homeward way the VislO]! 1
did was still to see; rounding the mount tbe™ ¢pO
gleaming sea unfolds; behind, in hazy grand

some nobler hills. From this majesty one dcs™ O™
the roadway, the fields and the commonpla€€ |..H
to the common virtues, to be performed, perﬂﬁtﬁ'ﬁh
the race is to be noble still.

We must not stint
Our necessary actions, in the fear
To cope malicious censurers.—Shak?sl
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Correspondence.

I
THE Editor op the “ Freethinker.”

FREETHOUGHT AND T bav

SiR,-For a considerable numbvi°t 'but it is only i weak as the first.

Itial both a Freethinker and an A

‘ecertly that 1 have begun to study wbkb bears
ather Freethinkers and to read the Jot five or six
Or name. 1 have as yet only iea’ bY the whole
"umbers, but already 1 have been . being'one o
toe of the paper, which impresses w {eU to be of

y

i:cation of °ncs
+k is entirely
1 hat | believe

~ess no such
havC pur-

hounded enthusiasm for a cause vs

s'prerre value, and worthy of tie 1
"bole life to its service. Now such «
to me in Freethinkers. 1 beloi R

Is a growing body of Freethinkers \n |
""'gléjﬁlastlc purpose or aim, who, "

Po! X

wngign AlM OF any seIE. Miest of Us ake YOUM sutt auu
joeeq B~ R@Ving thrown over the gods and religious
N flier ur have as y'et found nothing to put

i iay,€ been portrayed ey Dak-
TR NGRS iy e VRS RighE
e god, WR° Qlk'nhams.

I'm"’ nul .when one’s dead as | am . . . I'm dead,
10 fed A dead vacuum.” That is roughly how
N'fjeio ai'” 1 Is because such feelings arc extremely
"lo t0O™ n°t only to lire person holding them, but
\Y]',IC ca'ise of Freetliought, that this letter has
Ji 1101« If it induces a reply’ which will shed
. 11 01 how we are to become alive again, it will
The purpose.
"rid i"l'erence between the Hugo Wenliams of this
fird °ther people is simply that the former can
tre latte—11 °r Object in life for which to strive while
fased Wb \liossess one either in this world or in a sup-
N Ig]t r 11° come. The ordinary Christian finds the
‘hati™~ §'l a life of infinite bliss to be attained after
"f tcars' ‘o'ent stimulus to carry him through this vale
httiba, * While those Freethinkers who are not Hugo
"rid" 1S akPear to have found a sufficient aim in this

1 Yortapt °f ?crsonal mortality as opposed to personal
I '~ floes not worry' us, for the latter is really
bflity 0j"'.thinkable. Rut the question of racial mor-
i ysicists WMortaHty is another matter. The English
Sy. 47 arc strong upholders of the principle of en-
s Q[ ,'T tell us that in so many millions of tril-
S, (i;s™ears>all the kinetic energy' available will have
em jj~Tated, and there will be a warm but completely
sl'intl Marie universe. .Sir James Jeans has aptly
°l " be ,"b the conditions of that remote epoch as those
hte tb, "tli. It is this vision of the end of the uni-
jidiiitie 1 Dreduees in us the feeling of the gigantic
%, OllJless of everything. | have detected in more
"s« va °f Hr. Cohen’s books a reluctance to accept
ilest 0 °f tlic English physicists, and | feel that
\/\P} %0 who write for the Freethinker would also
anive I 8 give lip a belief in the immortality of an
j'tf edll(""Versc- .Since, however, the American pliysi
i"lit t, elVe that matter may be in the process of being
‘fad ,,n-In the remote depths of space, the case for a
VciSe eventually being realized may be coii-
'h >odlrPreven- 1lut there can be no question about
i 'l °l this world in the relatively near future,
Il's "iv- "Mants °f this earth and their civilizations will
j™ets p * and the case for the colonization of other
> havV Poetically speaking, no case at all. These
N Cien.e fmdetmihed what used to be for many of us a
BR\ | f aifn and object in life, namely the future of the
j (@, i} .this race is in the future to come to an abrupt
tflts Iw extremely difficult to get up any enthusiasm
> {0 jNjteniient.  And this is a fairly' reasonable posi-
i"'OVv ‘- up for there are few painters or musicians
be wimng to spend months of toil on a work,
""Itj 1 "hew that a few days after its completion, it
It r,,..fdestroyed.
J'taijt 1 ,hp pointed out however that the fact of racial
v 1 inge1S 11 reality of no great matter, for there is a
Thin, T°b of time before extinction will occur, and
, Il Period there is no reason why a utopian race
Jh evolve. To work towards the realization of
"ttsitory utopian race might be a sufficient aim
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for which to strive. The conception of the human race
developing slowly to a pinnacle and then vanishing, is
almost as acceptable as that of the race rising to a pin-
nacle aiid slaying there to infinity.

There is little doubt that many of us have fallen back
on this second line of defence, blit it turns out to be as
In a receut number of the Freethinker

writings of (appeared the statement that the sores of humanity would

one day be healed, arid that there must come the time
when “ mankind will emerge, proud, and free, with un-
bounded hope for a future which will be the veritable
golden age.” But if there is one thing that is certain
it is that if any one of us at present living were to be
placed in the world in ten thousand years time, let alone
a hundred thousand, we should be utterly miserable, for
the simple reason that the civilization would be com-
pletely' foreign and unintelligible to us. J. B. S. Hal-
dane lias pointed this out and lias written an amusing
story to press it home. In the same way, if a man of
ten thousand years ago, let alone a Neolithic mail, was
dumped down in our civilization, lie would be rendered
acutely miserable so foreign would it be to him. The
belief that our own little utopia will one day be real-
ized, is, like many other beliefs, understandable, but I
fear nothing more.

The third line of defence is as follows. Could not life
be worth living just for itself, without any other object
or aim? To the majority of mankind, such a suggestion
does not apply', for the conditions under which they' live,
preclude it. However, it does apply to some of us. Hard
work, hard recreation and a hundred and one possible in-
terests might render life an end in itself. It might not
be possible to take up this standpoint in youth, but one
is hardly likely to feel the same in old age, with no
capacity for work or physical recreation, and with per-
haps the greater number of one’s friends and acquaint-
ances only' present as memories. Moreover much of
one’s y'outh is distinctly unpleasant and the sceptre of
old age is always in the background. Bill Hamblin in
The World, of Light, found life worth living for itself,
but even lie could not escape from visualizing the "whole
horror of growing old.” Evqgn if such views were pos-
sible, most of ns would find them too ego-centric, for we
require something bigger and wider than our own hap-
piness to hang on to.

| hope 1 have said enough to render our position in-
telligible. More and more of the younger generation, |
am convinced, who think at all, are coming to hold
opinions such as these. Such views tend to make the
holder cynical towards life and induce in him the feeling
that his actions arid deeds are valueless and futile. They'
tend to make steady and reliable work increasingly diffi-
cult. In the IForicf oj Light it is suggested that love
might conceivably turn Hugo from a dead into a living
man. But many of us iriay not ever fall in love, and in
any case it lias rather the appearance of a drowning man
clutching at a straw. If Freethinkers who do not feel as
we feel, can nevertheless offer us no help, then indeed
our future will ill no sense be an enviable one.

Edward L. Sezee.

"THE POPE AND SOCIALISM.”

Sir,—In your issue of July 5, Ignotus, under “ The
Pope and Socialism,” depicts a picture of Collectivism
therein, and like countless others confounds the true
meaning of Individualism as contrasted with Socialism
(Collectivism); it would appear that it is only' Socialism
which is or can be concerned in social welfare and com-
munal co-operation, and that Individualism is a “ com-
petitive, self-seeking, greedy and anarchic ” system
which lias a regard only for the individual entirely disre-
garding that of the community in general.

But this is quite wrong; the true Individualistic
Society is not made up of an aggregate of men solely
concerned with their own egoistic activities and oblivious
to the humanistic duties incumbent upon them; inter-
woven with its fundamental principle of personal liberty
enjoyed to its fullest possible extent in so far as it does
not infringe on the like liberty of every' member of the
society, is the promotion of a harmonious state and
common weal—which is the ultimate aim of the Individ-
ualistic as of the Collectivistic scheme, the difference be-
tween them being in the course pursued towards that

ideal. T eitei.uaum,
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Society Notes.

The arrangement made by the Executive ot the N.S.S.
with Messrs. J. Clayton and J. T. Brighton is working
very well indeed. By their efforts the message of Free-
thought is taken to wayside villages in Lancashire and
the County of Durham. Lectures are given, literature
distributed, and questions answered. Both possess
qualifications for that sort of work, being keen, ener-
getic, capable and trustworthy.

Mr. O. Whitehead reports ripples on the surface at
Nelson, where two Christians, under the influence of
drink, upheld their religion and their Bible. Mixing
the three was not wise. In this case it resulted in arrest,
and subsequent committal to prison for a month for
being drunk and disorderly. Like the Chairman of the
Court, we are sorry to see the man in that position, but
to defend the Bible to a point of creating disorder, we
suppose a man must be either drunk or stupid.

At Bradford an over officious policeman interfered
with the sale of literature at one of Mr. G. Whitehead’s
meetings. We are pleased to know that by a combina-
tion of firmness and tact by Mr. Whitehead, and a sense
of fair play and commonsense by the constable, harmony
was restored, and the usual procedure of our meetings
was not again interrupted.

To-day (.Sunday) Mr. G. Whitehead opens a week’s
lecturing in the Newcastle-upon-Tyne district, the local
Secretary, Mr. J. G. Bartram, will be busy and happy if
a full quota of meetings can be held.

.Several reports have reached us lately of clergymen
starting opposition meetings near the Freethought
speaker. Naturally we are glad to know the clergy are
helping us. Freethought speakers may spend some time
on the intellectual bankruptcy of Christianity, but it is
not nearly so convincing as a clergyman demonstrating
it from an adjacent platform.

Perth Branch N.S.S. are in high spirits as the result of
a debate held last Sunday between Mr. J. Wingate and a
local Christian on “ Has Religion Assisted Social Pro-
gress ?” The Perth saints are having a good time, thanks
to the efforts of their chief advertising agents, the Town
Council.

R. PL RosETTr,
General Secretary.

Miscellaneous Advertisements.

LADY, 36, single. Refined, domesticated, cook, desires
post as housekeeper to gentleman—help for rough
work; small salary; good references.—Box C.S., Free-
thinker, 61 Farringdon Street, London, E.C.4.

ACADEMY CINEMA, Oxford Street,
(Opposite Waring & Gillows). Regent 436L

A Season of Unique Films

All next week, the Great Russian
1 Document

“ THE END OF ST. PETERSBURG.”
Saturday and Sunday, July 11 and 12.

Alexander Moissi in " THE MARRIAGE OF FIGARO.”
and
* WAXWORKS,” with Emil Jannings.

UNWANTED CHILDREN

In a Civilized Community there should be no
UNWANTED Children.

For »q lllustrated Deacriptir« Lui (68 page*)' of Birth Con-
trol Requisite* and Book», tend a 1Jfd, *|*ni( to :—

J. R. HOLMES, East Hanney, Wantage, Berks

(Etlablitktd 9«ariy Potty VIIff.)

THE FREETHINKER

12,18

SUNDAY LECTURE NoOTICES, %ic

. . Lord*
Lecture notices must reach 61 Farringdon Street/

E.C.4, by the first post on Tuesday, or they WII
inserted.

LONDON.
OUTDOOR. e b
Bethnal Green Branch N.S.S. (Victoria P&k’
Bandstand) : 3.15, Mr. L. Ebury—A Lecture. «
Fulham and Chelsea Branch N.S.S. (comer °* ssrs 1
Road, North End Road) : Wednesday, at 7-3> Al
Day and F. G. Haskell; Saturday, at 7.3°. Jecti*Ift

Mathie and E. Bryant. Freethinker on sale ata
Finsbury Park N.S.5.—11.13, Mr. L- Ebury—A e\ngd
North London Branch N.S.S.—Every Tuesday

Station, L.M.S., South End Road. Every Thursday
at 80, Mr. L. Ebury will lecture at Arlington I 0
North London Branch N.S.S. (Regent’s Park,
Fountain) : 6.0, Mr. L, Ebury—A_Lecture. t clap®l
South London Branch N.S.S. Stonhouse Stree > @51
Road, 7.30, Mr. C. Tuson; Wednesday, July 15»®a juy I'l
near Brixton Gitation, 8.8, Mr. L. HDuny, Friday gapa

tiE

Liverpool Street, Camberwell Gaté, 80, Mr. E- /™ &l
West Ham Branch N.S.S.—Outing to >
Train 938 am. from Plaistow, calling at UptQil tli

Ham and Barking. Book to Benfleet, cheap pasip
Lunch to be carried, tea arranged for 4 p.nt,, at ™ jjrs h

Restaurant, Shell Beach. The Branch Secretary™ frew
Rosetti will act as guide. All Freethinkers and 1
invited.

West London Branch N.S.S. (Hyde Park): «yo®
B. A. Le Maine; 330, Messrs. C. E. Wood an ™ al j

6.30, Messrs. A. H. Hyatt, A. D. McLaren an ~N\dJ »L
Maine. Every Wednesday, at 7.30, Messrs. C. E'caph'? alj
C. Tuson; every Thursday, at 7.0, Messrs. E. C. *

J. . Darby; every Friday, at 7.30, Messrs. A. D' ,

and B. A. Le Maine. Current Freethinkers can goll
opposite the Park Gates, on the corner of Edg
during and after the meetings.
INDOOR. Al
Highgate Debating Society (Winchester HOtetI'ltN ir
Road, llighgate, N.) : Wednesday, July 15 d
Lombardi—* Unemployment, its Alleviation.” 4

South Place Ethical Society (Conway Hsbi(js Wr
Square, W.C.i) : 110, John A. Hobson, M.A.-'
Government Possible?”

COUNTRY.
eiiii
Brighton Branch N.S.S.—Every Saturday e/e g
p.m., opposite the Open Market. 1
Burnley Market—Sunday, July 12, at 80 P
Clayton. '
Colne (Bottom of .Spring Lane).—Monday, JII'v "}

p.m.—Mr. J. Clayton. . it
Crawshawbooth (Adult Sehool).—Sunday, W 1 i

p.m.—Mr. J. Clayton. A\\%
Crawshawbooth.—Tuesday, July 14, at 73 P

Clayton.

Enfield (Barnes Square)—Friday, July 10, at 80 4
Mr. J. Clayton. f
Liverpool  (Merseyside) Branch N.S.S."* dij Vy

Queen’s Drive (opposite Baths), Messrs. Jackson /508
man; Monday, at Beaumont Street, Messrs. . jttk.jil
Wollen; Tuesday, at Edge Hill Lamp, Messrs- M $d
Sherwin; Wednesday, at Waste Ground adjoining £0&fgy
Library, Messrs. Little and Shortt; Thursday. 8 fl4'IR-
High Park Street and Park Road, Messrs. Jackson *  jU

man. All at 7.30. Current Freethinkers on sale a

mgs. "jff, y
Newbiggin-by-the-Sea—Sunday, July 12, at 7-* f

Brighton—A Lecture. }
Newcastlb-on-Tyne.—Wednesday, at 80, 8 if

Brighton—A Lecture. u'teb™'
Newcastle Branch N.S.S.—Mr. George ltc 8¢

London, will lecture at the North Road entral| jt *1m

Town Moor on Sunday, July n, at 7.30. Each 1™ o'

after in the Bigg Market. All meetings coin®xli 3

Questions and discussion invited. Till."1
Sunderland.—Near Boilermakers Hall, Sunday. ,

10.30, Mr. J. T. Brighton—A Lecture. , prig'1l
W ingate.—Saturday, July 11 at 7.15, Mr. J

A Lecture,
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Sect Bargains in New Books. . THE

National Secular S ociety

PSYCHOLOGY AND FOLK LORE. By ~™ o*'age 4"d.

Published at 7s. 6d. Price 3s- 9 rose. President:
PRIMITIVE CULTURE IN ITALY', B POSta e 4/d.

Published at 7s. 6d.  Price 3» 9d- y BoSt 8 n CHAPMAN  COHEN.
PRIMITIVE CULTURE IN GREECE. Byp t ge 4~d. Secretary :

Published at 7s. 6d. Price 3»- 9d- 1° . R. H. Rosetti, 62 Farringdon Street, London,
PHEDEVIL. By M. Garcon and Jean Vinchon E,Q

history oi demonolo s ostage 6d.

Publir¥1ed at 12s. 6(9y Price 4s- P g
PRMVIN ~ PRINCIPLES AND OBJECTS.

study of t% Wo#mnwafgségggﬁ%n?ewwaiw ECULARISM teaches that conduct should be based
on reason and knowledge. It knows nothing of

tothe present day. ) - Postage 6d. divine guidance or interference; it excludes super-

Published at 12s. 6d.  Price 4s- BoStag natural hopes and fears; it regards happiness as man’s
LOWP and morality. By JA2U® fThought. proper aim, and utility as his moral guide. _

Physiological interpretation of I u postage 4d.  Secularism affirms that Progress is only possible

Published at 12s. 6d. Price 4s- 6d° 1° °) %  through Liberty, which is at once a right and a duty;
blIOp-p HISTORY OF CHRISTIANITY. y and ':h?refgre seefkshto r(re]move every bozlirrler tﬁ the fullest

_.«ach. An important work, equal freedom of thought, action, and speech.
- . Secularism declares that theology is condemned by
iublished at 10s. 6d.  PFige 4s. 6d. Postage 6€ reason as superstitious, and by experience as mis-
UlI' ROSY FINGERS. By A*THU* BYN chievous, and assails it as the historic enemy of Progress.
. Secularism accordingly seeks to dispel superstition ; to
Sal T V O]_S ° ‘g\ﬂv» T TRk e t. spread education ; to disestablish religion ; to rationalize
morality ; to promote peace ; to dignify labour ; to extend

? - . . A
TIE'l«’SUS andeE_NBEllrl(c:EérE y A Stuay t{t;n?:,?,mg' material well-being; and to realize the self-government
| . ; ' of the people.
d hol I f dat t 4d. . .
pub?ir;hezsélct ?029'23_ ounB?iIC%nzs? ?SSTSSEJ* The Funds of the National Secular Society are legally

secured by Tmst Deed. The trustees are the President,
ETHIC OF FREETHOUGHT. By~ postage 6d. Treasurer and Secretary of the Society, with two others

UATF‘,’b”S:If‘éd laDtO}EZ_IS:-ICGAdL Price 4s- 6d- 10bWg appointed by the Executive. There is thus the fullest
. PP WORKS OF ROBERT possible guarantee for the proper expenditure of what-
UCHANAN. The Po 2 Vols. ever funds the Society has at its disposal.
PpFL:’éJVb|[5hed atiss.  Price 6s. 6d.  postage cd. The following is a quite sufficient form for anyone
BV t?Y@®hE SHELLEY, POET AND PloNEER. WhO desires to benefit the Society by legacy :—
- S. Salt. I hereby give and bequeath (Here insert particulars of
TEo"" nn X Postage 3d. legacy), free of all death duties, to the Trustees of the
§ AS baine National Secular Society for all or any of the purposes
. . of the Trust Deed of the said Society.
at 4s. 6d. Price is. ¢d. Postage 3d.
IfOdAUSM . By D. Kidd.
PA\ * e I0S' dd' Brice 2S- 6d. Postage 6d. MEMBERSHIP.

EXAMINATION OF THEISM. By G. J
Any person is eligible as a member on signing Ul4

Bshed at ios. 6d. Price 3s. 6d. Postage 4d. following declaration :—

I desire to join the National Secular Society, and 1

i20 . pledge myself, if admitted as a member, to co-operate in
]_ Of Wlt and WiSdom J promoting its objects..

NAME. ... .

IBible romances
By G W FOOte Address.....

s : \  Romances is an illustration of G. W.
dull a* his best. It is profound without being Occupation
e' NUty without being shallow; and is as
S ieP*nsible to the Freethinker as is the
Handbook, Dated this...... day Of.iii e 19......

3Pri.ce 2/6 Postage 3d. This declaration should be transmitted to the Secretary

with a subscription.

P.S—Beyond a minimum of Two Shillings per vyear,
every member is left to fix his own subscription according
to his means and interest in the canse.

Well printed and well bound.

1 P'0>*gR PrkSS, 61 Farringdon Street, R.C.4. \

> D T 1~ »1 <y

lkealistic Aphorisms and . .
Purple Patches | Materiallsm Re-stated |

% ARTHUR FALLOWS, M.A. \ A clear and concise statement of one of the most \

320 pages. : important issues |r‘1)hitlr;zo:)1r|]syt-ory of science and J

~aPer Covers 3/6. Postage 4%d 1 Cloth Bound, price 2/6. Postage t'/id. \

» W (All Cloth copies sold). i  Tho Pioneer Prims, 61 Farringdon Street, E C.4. |
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Second Edition In Three Months.

GOD AND THE UNIVERSE

CHAPMAN COHEN

EDDINGTON, JEANS, HUXLEY & EINSTEIN

With a Reply by Professor Eddington
and a Rejoinder by Mr. Cohen

I
[ Mr. Chapman Cohen . . . is a philosophical critic of brilliant intellectual gjHS.. Fg';g
£ book God, and the Universe is the best, and perhaps the only serious attempt to winnow the sjl ¢d.
j work of Eddington, Jeans, Huxley, and Einstein from its pseudo-philosophical accretions, and ,~q
j phasize the highly-important fact that the philosophical and religious speculations of men of
I are not necessarily more significant than those of Billingsgate fish-porters. Such criticism, coi»1 ~
) it does from the foremost Freethinker in the country, is particularly refreshing.— The
j Referee.
j Mr. Cohen puts forth in trenchant manner, views that will undoubtedly arouse both sytfP
I and indignation, and consequently should form the nucleus of many a debating millieu— The
] Schoolmaster.
| A characteristically provocative examination of recent pronouncements on religion and sc'd fif
T and a notable exchange of views between Professor Eddington and the author.—Manchester EvC
| News.
f (Issued by the Secular Society, Ltd.)

Cloth Gilt, 3s., Postage 3d. Paper 2s., Postage 2d

The Pioneer Press, 6i Farringdon Street, E.C.4. V<1

A Question of the Day. | OPINIONS

1 Random Reflections and Wayside Say'®j

Socialism and the BY

C h U r C h e S 1 Cl—!ﬁil\iﬁm of Author)EN

| Cloth Gilt 38-
| Superior Edition bound in Full Calf 6S"
Postage 3d.

6*
By CHAPMAN COHEN ]

Price - THREEPENCE. Postage id.

| Mr. Cohen’s Witiest and Wisest Work-

( The Pioneer Press, 61 Farringdon Street, F-C'4y i
»xRas »d »«J%xor MOV »x&ud

SHAKESPEARE i

j *THE OTHER sip
ILITERARY ESSAYS OF DEATH

[
i G W Fm—rE By CHAPMAN COHEN

With Preface by Chapman Cohen

Cloth Bound THREE SHILLINGS &
. Postage *d.

Prioa Ss. 6d. "g Postage 3d. R

. 1
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