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Views and Opinions.

having Religion Alone.

pRopos of some comments in our issue of February
p ' dealing with a review of my Four Lectures on
*ccthought and Life, | received the following from
le Writer of the review :—

Sis,~—1 was much interested to see the remarks in
yeur current issue on my review of Four Lectures on
6feethought and Life. May | point out that the re-
yiew appeared in The Harrogate Herald, and not
Gie Ifarrogate Journal as is stated?

As you had no objection in publishing extracts
hour the review, you will doubtless allow me space
;Or_%l further explanation of the point of view taken
in it.

If Mr. Cohen has “ made up his mind to expose
falsehood whenever he sees it,” he might take a look
at a play of Ibsen’s, called “ The Wild Duck,” in
Which, if | remember rightly, there is depicted a
Rentleman who made precisely the same resolve.
We imagine a race of men free from all delusions,
conifortiug or otherwise, and it would be glorious in-
deed for such a race to inhabit the earth. But it
Would be a race of Super-men and not of men; and,
Ike time of the Superman is not yet. | myself have
no more belief in “ personal immortality ” than Mr.
Vohen. I'm not sure that | want to live * after
death” ; and as for living for ever, | haven't the
faintest conception of what “ for ever ” means. But
I would not spend one half hour of my time in
labouring to destroy the idea of immortality in any-
°ne’s head. If | saw that more than two or three
nien in a million had nowadays sufficient faith in
that idea to persuade them to under-rate the value
nf Life, or otherwise to work mischief, it might be
different. If a man cannot find anything better to
Ve in this world of boundless possibilities than to
indulge in endless arguments as to whether he is
going tO ]Jjve for evcr or not, 1 think I am right in
®aymg he is in the grip of an obsession, whether he

a Bishop or an Atheist.

. | don't think the review could give anyone the
impression that | was “ angry ” at anything that

» Cohen’s extremely able series of essays con-
fined. D fnzii, Engi.and.
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First af all, 1 must express my regret that | read into
the review a feeling which the writer repudiates, and
I readily accept his correction. Nor should | have
followed up the matter, further than by publishing
the letter, but for the fact that he expresses certain
things which are not at all uncommon with critics of
Freethought propaganda. On that head his letter in-
vites comment.

* * *

Free Speech for All

I wrote my comments with two points in view.
First, the remark that the Four Lectures were
written under the obsession of a desire to destroy
everything that | did not think absolutely true;
second, that it was unwise to level destructive criti-
cism at the belief in immortality, although such free-
dom might be advisable in the case of a leading scien-
tist such as .Sir Arthur Keith. With regard to the
first, 1 certainly do not make it my business to ex-
pose falsehood whenever | see it, desirable as | think
that would be wherever the falsehood is not of that
harmless kind which provides satirists with much of
their material, and does little harm because everybody
recognizes its quality. But life is too short, and
serious lies too numerous for me to spend my time in
exposing them all. It is enough for me to expose the
lie of religion, with such passing comments as are
possible on other lies. So far as the second point is
concerned, | certainly do not see that a freedom which
is granted to Sir Arthur Keith may not be given me. |
take it that | know as much, and have always known
as much, as any living person about a life beyond a
grave. As to the dead, if one may judge from spirit-
ualistic communications, my information about
another world is as reliable as theirs, even though it
may not be so fanciful. Of course, if it were a ques-
tion of the structure of the brain, or the antiquity of
man, | would cheerfully defer to the opinions of Sir
Arthur Keith. He is an authority on these questions,
and I am not. But, if I may say it without undue
conceit, I am as much an authority on the belief in a
future life as he is; and the admitted duty that
devolves on him to say what he thinks about a soul
and a future life, falls also upon every man and
woman who has made any careful study of the sub-
ject. Sucli statements should not be confined to par-
sons who have sworn to say only certain things about
religion, long before they knew anything of the sub-
ject, and to simpletons of all ages and classes who talk
without any information whatever.

* # *
A Positive Programme.
I am glad to find that my critic agrees with me in
not believing in immortality, and even approaches me
in not desiring it. For my part, so long as one con-

ceives the implications of eternal life, I can consider
nothing more horrible. 1t is welcomed only because
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people have been taught to be afraid to die, and be-
cause they have never really considered what it means.
Where | join issue is on the statement made in the
last paragraph but one of his letter. Probably with-
out intending it, Mr. England does the “ Four Lec-
tures ” an injustice. Only one lecture of the four
deals with an after life, and that does more than
merely point out the absurdity of the belief. It
shows, or attempts to show, the manner in which the
social side of man’s nature is deliberately misunder-
stood and exploited in the interests of a belief in a
soul, the origin of which is traced back to the
“ psychological blunder ” made by primitive man-
kind. If what | say is correct, it gives those who
accept my explanation a better and truer understand-
ing of human nature, and indicates the road to a more
satisfactory development of life in the interests of
society as a whole. | gather from Mr. England’s
remarks that he would not seriously disagree with
that statement, he merely questions whether it is
worth while making it. And on that head | would be
content to put to him, and to others, the question :
“ How are we intelligently to work for the realiza-
tion of the ‘boundless possibilities’ of human society
in the absence of an understanding of the qualities
and possibilities of human nature itself?”

It is at this point that Mr. England does an in-
justice to what he is good enough to call my “ ex-
tremely able series of essays.” For of the other three
lectures, the first is wholly positive, and makes a plea
for the exercise of the free and unfettered use of
reason in all matters, and in the interests of a better
social life. It asks for honesty and intelligence in
political and social life, and deals with the function
of free informed thinking in social affairs. The
second essay, dealing with the belief in God, has for
its main thesis, not the mere disproof of the truth of
that belief, but the social and other causes that have
led to its perpetuation. The fourth lecture contains
a criticism of the religious conception of the nature of
morals, and then deals with the natural, and social,
basis of morality, and indicates the only sane method
of development in morality. On the whole, I make
the claim that Mr. England would find it rather diffi-
cult to select any four essays of equal length dealing
with these subjects, which contain a greater amount
of positive and constructive work. And if that work
is a waste of time, then any attempt to understand
human nature, its possibilities and probabilities, is a
waste of time also. " N

Obstructive Religion.

| quite agree that if not more than two or three
men in a million were to be found wasting their time
on the belief in immortality, and if not more than
that number permitted their religious beliefs to inter-
fere with their view of life, it would be idle to spend
time in disproving religious beliefs. If Mr. England
were better acquainted with my work he would know
| have often said that, intrinsically, the whole circle
of Christian beliefs is not worth an hour’s serious
consideration. But the depressing fact is that there
are millions of men and women who think otherwise;
and, moreover, this particular belief in a future life is
only one—a very important one—of a cluster of be-
liefs that go to make up the whole of religion. Has
not the expenditure of some thirty millions a year
on religion some bearing, for good or ill, on our social
life? Is not the activity of some sixty or seventy
thousand preachers in the country some bearing on
the present state of Society? Let Mr. England
seriously set himself to work cm fundamental social
reforms, and see henv long he will be before he finds
himself up against religious convictions, the truth of
which he will have to concede, tacitly at least, and
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therefore find his aims frustrated, or must fight a“
destroy before he is able to proceed with his work
If he aims at municipal or parliamentary honours
will be almost forced into mental dishonesty ~
realize his aim. As a working journalist, he will fin
it impossible to get editors to admit any honest crit
cism of religion. 1 question whether his own PaRer
while willing enough to print advocacies of Chrisl
ionity, would dare to publish any direct challenge tO
its claims. If he is in a small way of business 1€
will find it expensive to be honest. If he workstO
get the “ Day of Rest ” spent in a healthy manned
to open the way for healthy entertainment for snrl
as wish it, to open the public playing grounds for t“e
children and the youth of the nation, lie will find “e
is up against Christian Sabbatarianism. If he is jj'
terested in education, he will find the parsons
their religious quarrels blocking the way If o~
wishes intelligently to revise the marriage laws,
will find Christian beliefs almost the only obstac
blocking his path. He will find Churches aC
Chapels demanding preferential treatment, relief irO:
taxation, and the protection of the law for n
peculiar opinions. On a wider survey he will fifld 3
over Europe that where reaction requires a help}
hand it is to religion the reactionary turns for &"
ance. Will Mr. England seriously state that the
liefs of millions of Roman Catholics, who obey w>
out hesitation or question the orders of the most
actionary priesthood in the world, make no din
ence to their value as citizens? Would it make
difference to life if all the Methodists, and PrcsW,
terians, and Salvationists, and other odds and ends
the Christian world dropped their religious beliefs a’
studied life from the standpoint of social wetfar_
alone? Will he say that if all the time and ener0
spent in fighting religious obstruction to science had
been expended in grappling with the problems
which science deals, that we should not now be nefl ,,
the realization of those “ boundless possibility
than we are to-day? Religious beliefs may be hat*1
ful or beneficial; Ol either ground there is room 1
reasonable debate, but to treat them as negligibly
surely the strangest kind of a delusion with whiC
one may be obsessed—and ultimately, the most co?Y
one.

Can We Leave Religion Alone P

I could say something—probably a lot—on Ll
value to the race of the mere love for truth and t »
thirst for knowledge, as such, without any rcRal
whatever for what is called its practical value, i .
not suppose for a moment that the man who first &b
covered how to make a fire was hunting for s~
method of cooking food or lighting up his cave»O
that the man who first noticed the power of stca
was bothering about how to get a quick method 0
travel. Neither have those who have stood out
justice in social affairs been consciously aiming at a
immediate value. It would not seriously have harm®
Hampden to have paid the ship money demanded W
Charles; and if Freethinkers had not possessed
better sense of truth than the Christians aroty
them, they would have gone on taking an oath t®
was to them meaningless. Science has been bm
up by men whose first thought was knowledge
all costs; and social righteousness owes nearly evef:
thing to the men who put “ practical ” consideratel
on one side, but who would have truth and jusd®1
whatever happened, and struck at falsehood and 11
justice wherever they saw it.

That line of argument would, however, take tO
long to pursue. I am content to submit that
cannot afford to let religion alone. And we c”"°.
let religion alone, because religion will not le{ 1
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alore. The plea to let it alone is, too, usually ®& e
bY ~ose who are afraid to attack it by P -
~e journalist, the man who in any way is P
npon the support of public opinion. ‘'or 1

man who says that religion ought to ¢
(lces not mean that nothing must be said in 1 }
Port, he means that nothing must be saic ag
I'or my part | can only say what | have sa
Tour Lectures,” namely that religion touc 1
too many points, it serves as a buttiess or
institutions and for too many interests, 1
warranty for too many prejudices and a suil
loo many injustices, for any man who a'
lolligent view of social evolution to leave 1 * .
RtHgion can only be let alone when it is dear. *
Bwhy | should be very pleased indeed wer*

°no day, to leave it alone. Chapman Cohen.

The Smile of Rabelais.

"laughter is the prerogative of humanity.”

Rabelais.
"I class Rabelais with the great, creative minds of
¢ world.—Coleridge.

hough work, iconoclasm, but the onlv wav to get
at tguth."—HoImes. ' '
jb
Innocents imagine that men and women of

HONS ~ert little or no influence in politics and
ne Politicians, in statesmanship and upon states-
flu' h is a fond illusion. What far-reaching in-
I,st e Nd not Rousseau exert in world-politics?
his ,, ~eing a voice crying in the wilderness,
TI, IS *ae most potent voice in Europe of his day.
edt; T'estioii is suggested by the issue of a cheap
WL 1 °f Rabelais’ Gargantua and. Pantagruel,
tre 3n Production by D. B. Wyndham IvCwis, in
a jj~Pttbr “Everyman Library.” For Rabelais has
|aw UJ® Haim on the attention of reformers and
lie °f ~eraturc.

literature is one blaze of splendid scepticism

.Hard to Anatole France, and the name of

ton 'VS's one °t the greatest in this heroic bead-
6 P°Puiar idea Rabelais coincides with

lai «2amous line depicting the great writer
& 8Uing in his easy chair.” He is often pictured
"Tper "WMO *aitinNis and inocks at all things, a hog for
beta Ite> a monkey for tricks. His genius has
t -~ InanY. aiul l,e has been described as a great
lie 'n’ a grossly obscene writer, a buffoon, a Catho-
ter. .. retestant, and a Freethinker. To paint him as a
10 Ist is to ignore the drollery of his character.
AN . up as a clown is to forget the reality un-

~ Ing his writings.
a uj™”™t Rabelais as destitute of seriousness in art
have ? Is a great error. Whatever Rabelais may
sigiti )ccn* he was not a triflcr.  He had seen cccle-
Re 1Cx™life from the inside, and he hated priests,
did lid'cd Greek when it was a forbidden language,
Gar-vas an enthusiastic student when scholars
h'llcof,,, hGir Uvcs in their hands. His zeal for in-
tin 1"~ freedom, untrammelled by priestcraft, en-
ana Um to rank with Erasmus and VOl1 Hutten as
Of Klc °i humanism.

bom Jnuldic-class parentage, Francois Rabelais was
city 1Q lhe fifteenth century, near the lovely little
T°Ura" ~"*non>0L1 the Vienne. Always he regarded
tiQ, ‘la®> ds cities, rivers, and vineyards, with affec-
ho c . Noble, ancient, the first in the world,” so
fatiy. @™~ in the fulness of his admiration. His
AccOrli.an innkeeper, wished to make him a priest,
ofa Ingly, little Francois was sent at nine years
that th*° Benedictine monks at Scully, so young
frocj. ae white vestment was put over the child's
Later he was removed to the Franciscan
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monastery at Fontenoy le Comte. The Franciscan
vows included ignorance as well as celibacy and
poverty. For fifteen years he remained there,
taking priest’'s orders at the age of twenty-eight.
Always inquisitive, he amassed that encyclopaedic
knowledge which he put to so excellent a use in his
immortal Garganiua and Pantagruel.

It is to this long period among the bigoted,
narrow, intolerant sons of the Catholic Church that
we owe his undying hatred of priestcraft. It breaks
out in nearly every page that he wrote, here passion-
ately, there sorrowfully, with a cry of rage, a sob of
pain, or a mocking laugh of sanglante derision. He
hated the “ monk-birds ” more bitterly than even
Erasmus, for his nature was stronger.

At the age of forty he came into the world a free
man, at liberty to study, enthusiastic for knowledge.
He threw aside the monastic habit, and became
Secretary to the Bishop of Marllczais. Afterwards he
went to the University of Montpellier with the object
of getting a medical degree. When he attended the
lectures he was within sight of his fiftieth year, and
sat by the side of men young enough to be his sons.
Two years later he became physician to the Lyons
Hospital. His friend Etienne Dolet, the Freethinker,
was a printer in the town.

Rabelais’ connexion with the first reformers of
France is certain; the extent difficult to determine.
He had no desire for the martyr's crown, and he
never contemplated following Calvin into exile, or
Berguin to the stake. As he humourously explained,
he was “ too thirsty to like fire.” His sym-
pathies, too, were antagonistic to all dogmas. “Pres-
byter,” to him, “ was but priest writ large.” Luther
and Calvin were as bigoted in their way as the priests
they opposed. The Society of Des Perriers, Dolet,
and the Lyonnais Freethinkers, was more congenial
to his habits and thought. Moreover, lie had an in-
timate knowledge of the power of the Catholic
Church, and the extent of its malignity.

Heretics were then handed over to the secular arm
to be burnt for the good of their souls, and the greater
glory of God. Rabelais did not intend, if lie could
help it, to be butchered to make a Roman holiday.
When he was denounced as a heretic, he challenged
his enemies to produce an heretical proposition from

his writings. They were unequal to the task, but,
nevertheless, the heresy was there. Rabelais’
caution was necessary if he wished to live. Some of

his contemporaries suffered severely for heresy.
Dolet was burnt to death, Des Perriers was hounded
to suicide, Marot was a half-starved wanderer in
Piedmont. Men had not forgotten how Giordano
Bruno had been done to death in the accepted Roman
manner. Rabelais had many reasons for not ardently
desiring to be “ saved by fire.”

His writings, Gargantua and Pantagruel, which
have kept his memory green throughout the ages,
are a scries of satires in a vein of riotous and up-
roarious mirth on monks, priests, pedants, and all the
solecisms of his time. With all their licentiousness
and freedom of language, they reveal Rabelais’ love
of liberty, and desire for the triumph of truth and
justice.

It has been said with truth that Rabelais despised
women. Remember, he did not write till an age
when the passion of youth had consumed itself to
ashes. Love was killed in Rabelais by that hateful
system of monkery which has filled Christendom with
unspeakable horrors. Half of humanity was ana-
thema to him. The damnable monkish discipline
surrounded Rabelais from the time he wore a child’s
frock till he was a man of forty. He had no more
respect for women than an eunuch in an Eastern
seraglio. Nny, more, there had even been crushed
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out of him that love for his mother which character-
izes every Frenchman worthy of the name. Poor
Rabelais! The priests spoiled his life. Originally,
his nature must have been different, witness those
exquisite chapters in which he describes" the monks
of Thelema, whose motto was “ Liberty.”

Rabelais went further than contempt for the
trumpery trappings of the Christian Religion, and
he rejected it. He hoped to cure the evil of religion
by spreading knowledge, by bringing priestcraft into
contempt, by widening the boundaries of thought.
It was his desire that his writings should be read. To
read rationalistic thought is to think rationally, and
is the first step toward Freethought. Rabelais knew
as much as any man of his time, but he carried his
weight of learning with a smile. Liberty was Rabe-
lais’ sovereign specific for the ills of his time. Find-
ing his contemporaries bound with chains of their
own manufacture, it was his life-purpose to break
the fetters and set them free. Mimnermus.

Religious Fanaticism.

A book entitled Religious Fanaticism, by Ray
Strachey (Faber and Gwyer. 12s. 6d.), throws a
flood of light upon some perplexing problems of
American history, both of the past and the present;
in the past, regarding the sudden rise and rapid
progress of Spiritualism in America in the middle
of the nineteenth century; and in the present, the
phenomena of Fundamentalism which is such a
feature of some of the Western States.

The book consists of extracts from the papers of
Hannah Whitall Smith, edited, with an “Introduc-
tion,” by Mrs. Ray Strachey. The Introduction is
the longest part of the book, consisting of 125 pages
out of the total of which the book consists; it gives an
account of Hannah Whitall Smith, and also an
account of the many curious and astounding religious
sects and communities of America during the early
and middle years of the nineteenth century.

Hannah Whitall Smith was born of Quaker
parents, at Philadelphia, in 1832. We are told
that:—

The great interest of her life was her search for
religious truth, and in the course of this great
adventure she wandered into strange places and met
with strange men. Always, from first to last, she
looked for good rather than evil, and believed that
something of value might be anywhere revealed.
She approached all creeds and all believers in a per-
fectly simple and straightforward hope that the
Lord might be speaking through them, and although
her hope was constantly frustrated, and her trust
continually shaken, she never lost her conviction
that the false prophets and the wild cranks of her
acquaintance were more mistaken than wicked,
more deluded than deliberately deceitful, (p. n.)

Between the years 1890 and 1900, she put together
the Fanaticism Papers published in this book, tell-
ing her children: “ You must not publish them
until after 1 am dead, nor until all the people I men-
tion are dead. But then | think they ought to be
published. It won't hurt any of us when we're
dead to have it all known, though it would cause a
lot of trouble now.” (p.16.)

Hannah followed with great interest the careers of
many of the religious cranks and fanatics who
founded these mushroom sects and communities,
many of which soon died a natural death because
they were incompatible with human nature. She
made a great collection of newspaper cuttings, tracts,
and pamphlets showing their delusions, and stored
them in a large wooden chest. In 1911, Hannah
died, and for some years the chest remained un-
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opened. In 1916, an attempt was made to I5®
them, but no publisher would take the risk of P
fishing them; the subject being, they said, too
pleasant, and the papers too outspoken. Howe j
by 1927 public opinion had advanced in this re*Jj,
since the Great War, and this objection disappe”
but as Mrs. Ray Strachey observes, events ia®
moved so rapidly since the war, and society hes
changed, that things which were well understood
taken for granted when the papers were written,
now forgotten and ignored, so she has given
account of the sects and religious pecularitics
America at that time, to show the background oU®
which her experiences arose. She also points

“ the fact that delusions, deceptions and rehiP
maniacs continue to flourish to this day. The »
and aberrations of half a century ago seem wild
outrageous now, and well nigh incredible; bid
can be paralleled quite closely by recent o#l.

. Every creed has had fantastic variants, aR
number of strange sects has been enormous; f°or t
human mind seems to love mystery, enchantls
and excess. If the field of religious abcrratiO¥y
vast, however, and if the phenomena it presents
staggering, they are not difficult to understand- j
there is much similarity in the manifestation5™
different ages, and the same problems, and the &
solutions recur again and again.” (pp. 19-20.) j,

The Nonconformist Churches are never tiredOlft?ﬁ«
ing how the heroic Pilgrim Fathers set off across
ocean to a land where they could worship God *
their own fashion. A land where liberty °f cf.
science was allowed. What they really wanted, 1
ever, was liberty of conscience to worship how
pleased and to make everyone else worship t°
same way; for, as Mrs. Strachey observes :—

They brought with them a burning flame ©
ligious excitement, and were as full of the
persecution as the ecclesiastical authorities, vy

which they had escaped. Religious cruelt>eS p

seventeenth and early eightenth centuries Wei* j

natural in the new lands as in the old, and the

and women who had left their homes for

sake expelled heretics from their midst, and f

burnt and hanged them with a holy joy, “Ajt

believing that everyone who did not share

convictions would be damned, (pp. 22-23)

The multitude of wild and freakish sects that $
began to arise was such, says our author, as
world has never seen its like before, and pf°~
never will again.” Although the Pilgrim
had power to persecute heretics in their own c x
munity, and where they happened to be & A
enough to impose their beliefs upon others, $q
there was no over-ruling state church like tb°”
Rome, or England, to oppose the multitude of
sects that now arose. As Mrs. Strachey obserit®

Men, if they were strong enough, and 1
bellious enough, could make their way afP" ¢
the uniform pattern of the time, and A"
adherents and followers. And when ¢
did so, there was nothing external to
them short. There was room enough for nc'v $
periinents, and there was credulity and ign°rijtyt
enough too, so that America for all its conferfllj-
offered a field for strange and wild social and T~
ious theories, in which the bold and adventw”
could sow what seeds they chose. In the earl/ »
middle years of the nineteenth century, queer & (
grew up from these sowings. The tale of '~
planting and their ripening is strange; their
vest, when it came, was sorrow and disillusion! »
it would have been better had the seed fallen © (f
wayside for the birds of the air to devour.”
28'29-)

Apart from the Quakers and Puritans,

fd

ft*
the



religious vagaries to find a footing in America™~ame
from Germany— peasant sects with Ana aP 1
dencies, spasmodically persecuted at h°me 0
beliefs. These Mcnnonites, or “ Brethren of the
Free Spirit 7 as they called themselves, ™ere «
into several groups, the most important © {*L

the Amish who came to be known as the® e v >
because they had a scruple about wearing a..

and fastened their clothes with hooks.

W. Mann.
(To be continued.)

Good Sense” and B. D. Cousins.

firssll 'Jpn fortunate enougli to trace the history of the
Th’sEng"Sh edition of the Bon Sens of the Cure Meslier.
S edition was the one issued by Richard Carlile, and
journey through the press may be followed in Volume
Republican.
Whtes™a®'1  ~bis volume (January 6, 1826) Carlile
Stok \& "bhe first book [i.e., of the newly-formed Joint

flood S °°k ComPany] which is the ‘Bon Sens; Of,
o gle eupe °f the Cure Meslier,” was put into the hands

Wtt, i-'IUtcr on Friday last, and it will be proceeded
priri; the rapidity that a careful revision and
for L, ~will admit, in an office, as yet, rather too small

Work required to be done in it.’
' book issued by the Company was, however,
SM - a’s Answer to Dr. Priestley’s Letters to a Philo-
ket),.C. Unbeliever, which appeared, according to The
Ther™ In February, 1926.
isste "d 3rc sevcral further references to the forthcoming
Public Sense in succeeding numbers of The Re-
tiuji. n' bnt the only one | need quote is the one in the
Goo™N 7~°r March 27. It runs: “ The book entitled
tlic 1a])Cnse bas gone on but slowly, in consequence of
to 4 BLr which a gentleman has imposed upon himself,
diff t fbe American translation by the French copy,
lig], the Americanisms and the inelegant Eng-
w (' lwhich it abounds. This task is little short of a
Th lanslation.”
«”blican for April 28 announces that, “after en-
iod],,(:ripS many unavoidable delays,” Good Sense was
Vol bbe price was ‘ Five shillings in boards.’
$tedUUe x‘v- of The Republican mentions, in the issue
act m'ly 28 1826, that “Queen Mab and Good Sense
print,  Dest selling books which the company lias
i 0= The isoue foir December 29 givea the mifufinie-
at the edition consisted of one thousand copies,
OUe hundred and fifty had up till then been

Th.

solj °
Ti
Cace,;10 *S 110 doubt whatever that Carlile’s edition pre-
gie Olle published by Cousins, about whom 1 can

hetv Itt2c information.
for J0een I®R and 1841, at least (and most probably
tipjf«), B. D. Cousins’ address was Duke Street,
kot jglls Inn Fields; in June, 1832, he left No. 14 for
Much e b°r this information | am indebted to The Isis,
Later \U *ts imprint for June 9, 1832, records the change,
G removed to Helmet Court, Strand. My copy of
»kt edition of Good Sense is published from Hel-
Sttf;ug°urt, 337)4 Strand.  The imprint says, “ 338

kaN,s'ns seems to have inherited or acquired some, at

ally *.°f the Carlile "good-will,” for many items origin-
Cosilfl.Ugi by that imperturbable pioneer appear in

V e r’'.catalogue. He was a most “ faithful ” pro-

obvjy "ivino Carlile’s text with absolute fidelity, even

misprints being followed.

Owsim(s:qst fivé “advarioedM péviodicals were printed b}r
Qils e,0 The dsjs (1832); Jhg Antichrist (1833), The
tacle ~ ! The Shepherd (circa 1836-8); Legends and
TieCl (1837).

A liollowing quotation is from J. M. Wheeler’s Bio-

°a THctionary of Freethinkers :—

(Logan), author of Lectures published as The
iSilS.1lan Mythology Unweiled.  This work was also
tfiat MUt"el' title Superstition Besieged. It is said
left V ‘tchell committed suicide in November, 1841. He

c°ura ™ bis will, ¢500 to any bookseller who had the
Sc to publish Hs book. It was first published by
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B. Cousens (sic), and was republished in ’Sr.
| have reason to believe, on excellent evidence, that
Cousins was in business until the early ‘fifties of last
century; but these ramblings of a bibliomaniac must
already have wearied you and your readers.
For further information | can refer you to my friend,

- I'mr. A. G Barker, of Walthamstow, who probably knows

more about popular English Frecthought publications
than anyone in the world. Victor B. Neuburg.

Hell in the United States.

(Concluded from page 141)

Naturai.lv, the peace of God was not increased by these
constructive criticisms nor by the occasional stock re-
tort from the more spirited Universalist theologians that
the orthodox had been deceived in the object of their
adorations and were actually worshipping the Devil.
In time clashes took place not only between verbal con-
troversalists in the bar-rooms and opposing battalions of
holy scandal-mongers over the tea-tables, but between
definitely pugilistic champions of the God of Wrath and
the God of Excessive Mercy on the public streets.

In time, as it was observed that the Universalists beat
no more board bills and ravished no more virgins than
members of the Hell-dedicated sects, these martial ardors
abated. To be sure, the Universalist doctrine got worse,
and in 1818 the majority of the sect abandoned even the
principle of a regenerative Hell for the belief that “ you
get it on earth ” and, at dissolution, through Christ’s
sacrifice, leap directly from your career of crime into
bliss everlasting. Nevertheless, so far as the superficial
amenities were concerned, the sect by the 1830's was
being treated with almost as much respect as the Uni-
tarians.

In a cheerful book called Doom Eternal, the Rev. Dr.
Junius P. Reimensnvder urged his fellow citizens . . .
not to forget that “ the most direful portraitures of Hell
have fallen from the lips of our gentle, pitiful and ex-
quisitely sensitive Lord Himself.” For God to keep a
universe going in which anything less than His Son’s
sacrifice was efficacious to cleanse it of sin would be, he
insisted, a confession of failure in Omnipotence. He
lashed out at the pseudo-gentle and refined spirit of the
age which, merely because it was too queasy-minded to
look the Bible’s “ harrowing . . . and revolting ” Hell-
fire language in the face, proposed to turn God into a
doddering sentimentalist incapable of seeing through the
job of divine justice. Worst of all, he threatened that,
if Protestantism showed any *“ false charity to these
negative movements,” it would drive sincere yearners
for faith to Rome where, with all the notorious vices of
the Pope and College of Cardinals, faith at least was
absolute.

One of Reimensnyder’'s allies in the stick-toTlcll
movement was the Rev. Dr. Nehemiali Adams of Boston,
who conceivably had experienced some leanings toward
the sentimentalized Nineteenth Century Deity himself.
In 1878, to confirm himself in the faith he wrote The
Scriptural Argument for Future Endless Punishment.
This was fundamentally a plea that although Adams
understood how natural it was for tender-hearted Ameri-
cans to associate angels with elves, flowers and fairies,
he preferred to remember that the angelic host had slain
185,000 of Senaccherib’s soldiers in a single night and
“ to correct my natural or acquired feelings by the word
of God.” God, as a matter of fact, said Adams in his re-
assuring climax, was really a more terrible divinity in
the New Testament than the Old, since before the divine
atonement He had occasionally relented with the Jews,
but could not be expected to do so after trying to dis-
courage natural depravity by sacrificing His Son. If
3ou didn’t believe this, urged Adams, just sit down for
a while with the ablest damnation utterance of Jesus,
“ Depart from me, ye cursed, into everlasting fire ” and
try to imagine what kind of a Divine Saviour you had
if He didn’t mean a curse when He said it.

In the same period in Winconsin, not vet the Progres-
sives’ holy ground, the Rev. John P. Gulliver, D.D., in
Law and Penalty Endless in an Endless Universe, gave
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forth the somewhat novel illumination that the
nation’s straying from the paths of Hell-secured

salvation might be due to the decline of faith in a per-
sonal Devil. The Devil with all his faults, Gulliver
reasoned, was the sole personage in the cosmos respon-
sible for keeping us out of Hell at all. For if Eve had
eaten the apple in Eden entirely of her own volition,
God would have had no recourse but to damn her and
her progeny for the disobedience without mercy, where-
as, seeing that she was tempted by an infernal emissary
from the outside, He could consistently yield to an un-
godly impulse to be generous about it. Thus, when the
siuner did not believe in a personal Devil, he was in
fair way to lose his salvation by failing to give due
weight to the only circumstance which could warrant
self-respecting Omnipotence in adopting a plan of re-
demption at all. Gulliver admitted that a proper faith
in Satan was more difficult since the arch-fiend had lost
his license to appear in visible form at the beginning of
the Christian era, but insisted that the Christians were
well paid for this slight disadvantage by the atonement
achieved on Calvary.

Gulliver also introduced a few novel notes into his
auswers to the stock objections of the Hell-doubters.
If you did not imagine you could be happy in Heaven
while your friends were elsewhere, he argued, you should
remember that in Hell all friendship ceases and the most
devoted partners in crime sit around in the flames
blaming their former associates for getting them there.
The suspicion that the saints in bliss might find it un-
pleasant watching their erring children roast in Pande-
monium he answered by daring the doubters to say that
a loving Heavenly Father was not happy watching His
children roast.

Finally, when Hell doubts were beginning to be tinc-
tured with evolutionary optimism and material pros-
perity, came the Rev. Dr. I,. B. Hartmann in 1898 with
his “ Divine Penology.” The evolutionists had been
denying Hell and the Last Judgment on the principle
that all progress was upward, and Hartmann, (piotcd
" science ” in the generalized way theologians some-
times have, as presenting “ positive ” proofs that the
race's doom as announced in Revelations was infallibly
approaching. Earthquakes, exploding planets, new stars
and dead cinder stars presaged the worst, he argued.
In addition, " the element of ammonia in our atmo-
sphere is constantly increasing its proportions and
which (sic) as it increases ever heightens the tendency
of the atmosphere to explode with a flash of lightning
or a spark of fire . . . [If] one of the three elements of
our air were extracted, the heavens and the earth would
be wrapped in an instantaneous conflagration.”

To materialist skepticism Hartmann had the equally
instructive answer that England’s rise and fall in power
and prosperity throughout the ages was precisely “ ac-
cording to her theology,” especially as respected ortho-
doxy on the point of eternal damnation. But he had
evidently been touched to the raw by the Universalists’
jibes at a Hell-feeding Jehovah’s lovingkindness. The
very warnings of Hell-fire, he declaimed, showed how
God loved us, but in any case God could not be rebuked
for harshness to His children, since we were not His

natural children at all but only adopted ones. In fact,
when we chose to follow the lusts of the flesh, we
weren't even that, but, in Jesus’s own words, " children

of your father, the Devil.”

No self-respecting God, Hartmann proceeded, could
be expected to deal tenderly with the children of his
worst enemy, and if after that you chose to call the Lord
God of Hosts cruel, look out for the penalties on judg-
ing Omnipotence!

These were the distinguished theologians of their
time, and from their incandescent penal illuminations
they smelted the last golden flow of American pulpit
dialectic. They have been succeeded by nitwit contro-
versalists squabbling ignobly and for the most part with
weasel words over the question of whether woman was
made from a man's rib or from a bacilli in a frog pond
and how far the church should go in social service.

The great Beecher, who stopped preaching Hell about
the time he began to catch it in the Tilton case, was in
his way a magnificent fore-runner.  Through a glass
shrewdly he saw that the nation favored of God and its
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own oratorical tributes as being the greotest OP_
would take its Hell here rather than in theologyl» 1
please, and not very much of it here. Beecher foresa
and the modern clergy sees with him, that the Amerio
people, quick to deny the mildest insinuation that Te
Haute or Wallis Walla may not be the best little city O
propose to be told that when "11
Heavenly Father uses the word ” damn ” He smile5
S0 to-day, despite all the labors from Jonathan
First to Hartmann, the Congregationalists and the b
tarians have essentially adopted the Universalist o
trine, the modernists are in all sects Hell-doubters, 8
it would be as indecorous to preach Hell from an Lp
copal pulpit as to search the guests at one’s dinner Pare
for the flask lost on last week’s motor trip. The
ardent Fundamentalist sects still keep the Hell'lt*x
burning nominally, but even with them the sense tha
is not done by the upper classes restrains them ”
brazenly trotting it out in public. Ask even a
list of Southern Fundamentalist pastors how much e
preach it, and the chances are that all of them, as
pence!l to me in my recent investigations, will hedge "1
the answer that God and the day’s Rotarian illuminab®
have shown them that preaching ought to be “ @
stuictive.’ no
Hell, in fact, as an attachment to the United Sta
exists in 192S chiefly as a protectorate of the half
going sects of Holy Rollers. At least two of their HA ™
saints have visited it during their conversion orgies a
annually they gloat over its horrors and colonize it v
the millions dying in infidelity and with the false c®
forts of " the sectarian Rabvlon.”

Acid Drops,

Considerable notice has been taken in the press Oftbe
Home Secretary’s latest declaration, that in these
man cannot be permitted to do what he pleases with
own, and generally with strong disapproval. It isw
one would expect from a character such as Jo}15 .
Hicks, who appears to embody in himself the worst t)'r
of Nonconformist with the most arrogant type of ,/
Church of England man. Armed with a little hil
authority, and without any intellectual endow&D
worth bothering about, his idea of a Home SccretaO
duty appears to be that of interfering with things 10
he does not like, and his dislikes arc such that
what he damns will not be a bad indication that bft
men ought to consider them in the most favourable hi

In the first place, he has either ignorantly or deli®
ately misunderstood and misapplied the nineteenth c j|
tury maxim that a man has a right to do what he
with his own. That, in the eyes of sensible men, &'.c
had any application to opinion. It was an eeo®010,
generalization entirely. It was offered as a resistant n
the government regulating hours of labour, or to a . ¢
union regulating wages, or to legislation concern'sr'{
property, and in that direction has an application
admitted of reasonable argument. And the case ag3"1
it was that property, or financial power, or the oW .
ship of wealth or position might, if men were rfa )
allowed to do exactly as they liked with " their owS’
become tyrannical and react to the injury of the c°?,
rnunity. It was the recognition that wealth and posh1”
had a social origin, and therefore social responsibilhie[j
that eventually broke down the theory that a man shol ,,
be permitted to do exactly as he liked with “ his oVS

But our own delightful Home Secretary has given
maxim an altogether foreign application. By it he ™
justifying the interference on all sorts of occasions '\
a man’s opinions.  Within the past week or tw>
private packet sent by a well-known writer through t j
post, lias been seized and confiscated. No one k:ic'v”™
the contents but the writer, but the postal authoptljj
acting under instruction, settled that the packet sholl
be confiscated. Of course, everyone knows that le tt
are often opened in the post and re-sealed, but it is 0 e
often that it has been done so openly. Generally 1

eminent has disowned the practice, although
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P pie took th« denial at its proper value. Then a book

« as aeize”>but as this is sub judicc at the time of writ*
Si we pass that by. Another item is concerned with a

~a Ollr PaPcr- Here the police simply walk in, attempt
see the copy on which the compositors are working,
a e examinations here and there, and apparently with-

Y Proper authority. How many other eases of this

« !(Loccur without news of them appearing in the press,
Is ~“possible to say.

~Where is the matter to end? To make intellectual
Jeedom dependent upon the caprice of a Home Secretary
( me whim of a policeman is to reduce British freedom
O a lower level than it has been since the seventeenth
mury. Once upon a time one might have counted on
considerable measure of resistance from one or other of
le political parties, and, at any rate, there would have
ecn a feeling of uneasiness created in the mind of the
Seueral public. But to-day we have got so used to the
pissing Of nigg]iUo and vexatious restrictions, to the
cation of armies of officials to administer more or less
1 Wulous Acts, that the idea that human beings have
me right to move about with any freedom whatever is
Pmly decaying. The policeman was once a terror to
wrong-doer, lie is rapidly becoming a terror to every
lizen. HIO onei thanks to the multiplication of orders
fllc. regulations, can be quite sure where police powers
cgm and where they end. In one city the police are
cered by the magistrates to supervise Sunday musical
Programmes, in order to see whether in their opinion the
Proper Sabbath atmosphere is retained. In a recent
c>a policeman was examined as to whether in his
‘pinion a certain book was " indecent” or otherwise.
aa a policeman, fifty years ago, entered a newspaper
' jGe examine copy then being set up, he would prob-
y have been thrown out, and the general verdict
Jould have been “ serve him right.” But fifty years
8° such a thing would never have been attempted. It
's Said that we won the war against Germany. Not a
‘ of it. The truth is that the average Englishman
"IPears to have been so jealous of Germany that he
ended over the country to the spirit that Germany was
Cd to personify.

eu® criticisms the Home Secretary replies—if he is
dressing a public gathering—with a lot of nonsense of
j bat he heard at his mother’s knee; and, if he is address-
.8 the House of Commons, by a reference to powers
8'ven him under certain Acts, and that when his atten-
a1 was called to this or that he at once sent for the
Olce to act. One would like to know who are these
' eoPie who have the ear of the Home .Secretary, and at
"10Se word he so obediently moves. But it is not
‘ether there exists certain Acts which warrant the
(ne Secretary in acting as he does, but, first, whether
eh Acts ought not to be swept out of existence; second,
Ictber a reasonable person with some regard for
genuine freedom would not decline to be pulled this way
that way at the behest of certain anonymous in-
°Bners; and third, the state of public opinion which
Pdinits to this kind of thing existing. The latter is,
Perhaps, the most alarming of the three.  We have
aaehed the curious position that we are living in a time
den the voice of authority is slavishly obeyed, while
e people who create the authority are held in general
c°atempt.

Since writing the above, the case of Miss James and
" n°vel Sleeveless Errand has been before the magis-
late. The defence put in was that although vices were
~picted or referred to, they were clearly held up for
"dcnination. Wc have not read the book, and so cau-
°t say anything of its character. But the Magistrate’s
" Ing was that intention did not matter. The question
,as “ whether the book was or was not calculated to
Prave or corrupt those whose minds arc open to im-
~Oral influencesThe italics are ours. So we are led
or fssimie that as the magistrate, the policeman, or one
j tWo policemen, and Jix, and Jimmy Douglas, say that
1 their opinion the book is indecent, they come under
~Afruling of " those whoee minds,” etc., etc. Now we
'V on what rule these prosecutors work. Whenever
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;one or more reads a book and finds it suggests immoral

things to him, that book should be destroyed. The rule
is simple. Its only fault is that it makes " those whose
minds arc,” etc., rulers of the literature of the nation.
So we shall have the usual sequel. Copies of a six
shilling book will be sold for anything up to ¢ jo per
copy; English people will rush to get abroad copies they
cannot buy at home, the author achieves a fame and
amasses royalties that would have been impossible but for
our‘'Jixes,” and other struggling novelists will hasten to
produce novels which go as far as maybe in the direction
of the envied one that has been prosecuted. Well, one
cannot breed Jixes and Jimmy Douglases without pay-
ing the price.

We suggest that the only way to meet the present
state of affairs is to form an organization that will make
the protection of speech and publication and movement
its sole concern. Every case should be watched and, if
necessary, fought. Every time sueli interference is
fought, the authorities are getting a lesson in good be-
haviour. If Freethinkers had submitted to interference
with their criticism of religion as people are now sub-
mitting, press and police censorship, the Blasphemy
laws would still be what they were in the days
of Richard Carlile. But the rule of Freethinkers
was ‘‘ fight every charge for blasphemy, no matter when
and where brought, or against whom brought.” Gradu-
ally the bigots learned their lesson. The “ blasphemer ”
was generally convicted, but lie made the bigots pay.
And surely there is still enough public spirit left in
Britain, still enough attachment to intellectual freedom
to teach even a Joynson-llicks that there are things to
which the public will not submit.

Mrs. George Cadbury regrets that the Bible is not
studied as it used to be; for this means a tremendous
loss to the life of the nation. The Bible, she says, used
to be taken for granted. Now the very fact of criticism
heightens its value more than ever before. “ In every
book in the Bible there is a wealth of wisdom and truth,
and beauty and philosophy.” It certainly does seem a
pity that all this wealth should be neglected. Still,
modern Christians cannot agree about which is which,
and what is what. And it would seem far from sensible
to encourage study of the Bible when such is the case.
Each generation of Bible students discards the wisdom
of truth and beauty and philosophy of the generation
previous. The modern generation rejects the wisdom,
etc., venerated by the Early Christian Fathers, and the
next generation will do the same with this. So after all
there is no tremendous loss if people refuse to study the
Bible, and set to work instead seeking wisdom and truth
and beauty and philosophy from the great thinkers out-
side the Christian fetish book.

Says Edison, “ we do riot know a millioneth per cent
about anything.” Some one should introduce him to a
few parsons who profess to know all about God, how he
created the world, and the system by which he governs
it.

The motto adopted by Portsmouth is : "Heaven'’s light
our guide.” This sounds as if Portsmouth will be in no
hurry to adopt Sunday games.

A Nonconformist paper tells "a story with a warning”
all about Sunday tennis. The pastor of a church organ-
ized a tennis club among his congregation, and became
president of the club. * Outsiders ” were admitted also
as members in the hope that they might be induced to
join the church. The Committee, composed of church
members, retained control of the club’s affairs. But, sad
to relate, some new members wanted to play on Sunday,
but were told that the rules forbade this. At the next
general meeting, however, the “ worldlings ” rolled up
in force, and gaining a majority, recinded the rule
against Sunday play! The committee and church mem-
bers met in dismay to consider the situation. On the
pastor’s advice they resigned en bloc. The result to date
is that they have lost all their pioneer labours. Their
funds have fallen into other hands. All the material of
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the club, formed by the church for church members, has
passed to the “ worldings.” That is the story, and the
lesson is as follows. The pastor-president is to
organize a new club, but he will get inserted in the
lease of the ground hired, a condition prohibiting the
use of the ground for play on Sunday. And the moral
is : “ Club secretaries, beware! Look to your leases, re-
vise your rules, mind your membership, secure your
safeguards, and thus preserve your properties.” This is
indeed a sad story. The pastor’s bright wheeze to snare
cliends badly misfired, and the Devil registers another
win for Sabbath breaking. It’s a thing too deep for
tears.

An inquest was recently held on an old lady in Sun-
derland, who had been sent home from a hospital with-
out the authorities making any inquiry as to who was
to look after her. The woman lived alone and was found
dead. The Coroner said it was a case of trusting to God
and good neighbours. We imagine that had the neigh-
bours known, some of them would have looked after her.
We have no doubt, however, that some will blame the
neighbours; but what about God ? Every Christian will
believe that he knew, but he did nothing. And what
about those Christians who believe in God sending a
special inspiration to some one to forward a donation to
some humbugging Christian Mission? Here was a
chance for him to “ move ” some one to a kindly action.
As usual, God did nothing.

His Excellency Jan Masaryk, of Czecho-Slovakia, told
a pious gathering that the supreme need of the day was
that emphasis should be laid on the greatest romance in
the story of the world, the story of Jesus Christ. We
regret to inform His Excellency that it is difficult to get
people to take notice of the great romance. Interest in
fairy tales is not what it was. And the mass of people
in this country prefer romances that arc a little more
true to life.

Fity the poor gods! From being everything, they are
getting rapidly reduced to nothing, or to mere passive
spectators of a cosmic pageant of which they were once
the prime movers. Divested of power in other directions,
it looked as though they might be left in control of the
weather—the changeful, and apparently incalculable
weather. But even this has been taken from them, and
meteorologists give us the weather of to-morrow or the
day after, or the day after that, without the saving grace
of a “D.V.” " Good God,” said a member of the
House of Commons to Charles Bradlaugh, “ what docs it
matter whether there’s a God or not?” That is the pass
to which we ate coming. Does it matter whether there’s
a God or not? On the answer to that question hangs the
existence of every god in the world.

The new spirit in China, judging from a recent article
in the Times, has not only decided that it does not
matter whether gods exists or not, but has decided that it
is of some importance to get them out of the way as not
beinfc of even picturesque importance. In various parts
of the country the government has closed some of thé
temples and dismissed the monks. It is admitted that
some of the monks were crowds of idle and worthless
fellows, sometimes criminally so. The lands belonging
to the monasteries have been confiscated, and the money
realized by their sale devoted to educational purposes.
In many places the “ Idols ” have been dragged from
their pedestals and broken. The precise nature of the
attacks appears to vary in different parts, but the general
feature is their hostility to the temples, the monks, and
their gods. China has had many thousands of Christian
missionaries sent there during the past hundred years,
and we daresay the attacks on the native gods will ap-
pear in missionary reports as evidence of a move towards
Christ. It is, of course, nothing of the kind. The
Chinese are too far advanced along the road to civiliza-
tion to get rid of their own gods for the purpose of taking
up with the Christian deity.
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We have often pointed out, in reply to the Christian
claims about marriage, that the only marriage that
legal in this country is the civil marriage. The dis-
tinction being that in a church you have the civ»
marriage performed by a parson, who accompanies i
with some hanky-panky of his own; in the Registry
Office, the hanky-panky is omitted. The proof of this
is seen in a Bill just introduced by the Home Secretary'
The churches of St. Michael, Bramcote, and St. Mary
Nightwick, were built in 1855 and 1861, but the
necessary legal “ instrument ” was, by some means,
omitted. There was thus some doubts about the validity
of the marriages that liave been performed in the
two churches. So the Home Secretary puts the matter
right by a special Act of Parliament. In other words,
so far as the religious formulas were concerned, the
couples might as well have jumped over a broomstick-
It is the sanction of the civil power and none other
that makes a marriage legal. That is what "e
have always contended is the case, although, owing to
the unfortunate habit of Freethinkers accepting a state-
ment of the ease as laid down by Christians, they have
usually been content to argue that that civil marriage is
as legal as the religious marriage. Whereas, as a matter
of fact, and so far as the law is concerned, there is n°
such thing as a legal religious marriage. A marriage 1»
a church is a marriage performed by a parson who, f°J
the purpose of the marriage, becomes a civil officii
licensed to perform marriages. We hope Freethinkers
will bear this in mind.

So far as a certain type of religionist is concerned
seems almost useless to expose the false, and sometimes
fraudulent, nature of the faith-healing cures effected-
The next time a faith-healer comes round they are a5
ready as ever to swallow the same tales, and the neWs'
papers—quick enough to expose an ordinary case
fraud—where religion is concerned, remain silent. Thus,
some of our readers will remember the campaign °f
Hickson the faith-healer who went round England, and
may still be doing it, healing people. He received the
support of many of the clergy, who are never very punc-
tilious about the quality of the evangelist so long as be
“ draws.” In the circumstances, however, the follow»1?
two cases of Hickson’s, reported in the Daily Mail of
February 18, are worth noting. One of these, the ease
of Miss A. Riley, was reported as :—

" The day | was taken to the mission | was able to
walk, and have walked ever since.”

One may assume that the wording of this was dictated
by some “ artful cove,” for it hides the salient fact
brought out by Dr. P. Lodge, who attended Mi3
Riley :—

“ 1 should doubt the paralytic complaint. The limbs
were not wasted, and the skin had no alteration. In my
examination | never detected that she had any organic
disease . . . The power to walk must have been there,
but she did not use it.”

Another case, Miss E. Alderson, was said to have been
cured of paralysis. Of her, Dr. Sharp says :—

“ She is a sort of paralysis case. She is no better and
no worse as the result of the mission. She is able tO
get about but hot to work.”

Now if this class of “ .healer "’ set up in Oxford Street
and sold belts or pills to the public, and made claim5
such as these evangelists make, we should have tim
Express, and the Mail, and the Daily News shrieking for
their imprisonment as public frauds. But as the heal-
ing fraud is worked in the name of religion it is passed
over quietly. Decidedly, if one wishes to work a fraud
in this country, do it in the name of Christ. One 13
quite safe then.

The Rev. Dr. Basil Yeaxlcc believes that “the greatest
of all ways of growing is to grow up into . . . Jesu3
Christ.” Our observation of people who have “ growll
up into ” Jesus suggests that their mental age—as the
educationalists term it—has only grown up as far as that
of the primitive shepherds who produced the Bible. W®
should hardly term that an age grown to maturity, n°r
should we care to recommend it as an ideal for einula’
tion.
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Jugh to do to fight superstition without taking up all
tQ s °* subjects. To clear a man’s head of superstition is
D v°Pea the way for useful work in other directions,
jj  Orman—Thanks, but regret we are unable to use.
p !CHams (Bombay).—Pleased to see you when you visit
' gland. Thanks for the high opinion vou express of the
Preethinker. T

A freethinker ” is supplied to the trade on sale or
wm. Any difficulty in securing copies should be at once

n ePT ed, to this office.

S t,ecular Society, Limited, office is at 61 Farringdon

Tre nl Lond°n, E.C4. . .
National Secular Society’s Office is at 6t Farringdon

»r% .!tIIeLgenr{/riT(]:esEo?‘fﬁe National Secular Society in con-
. 1°n wtk Secular Burial Services are required, all com-
Nations should be addressed to the Secretary, Mr.

a9 “7ann- giving as long notice as possible.
o/fl 7or literature should be sent to the Business Manager

re Pioneer Press, 61 Farringdon Street, London, E.C.4,

4l ,a n°t to the Editor.
<y”eques and Postal Orders should be made payable to
, l.e Pioneer Press,"” and crossed "Midland Bank, Ltd.,

I( lerkemvell Branch.”

g notices must reach 61 Farringdon Street, London,
Inse™ by the first post on Tuesday, or they will not be

rfs wjw sgngj us neWspapers Would enhance the favour
Inarking the passages to which they wish us to call
letTnUon-
odJS ~°r t™t Editor of the "Freethinker” should be
neI,\/Iessed to 61 Farringdon Street, London, E.C.4.
F freethinker" will be forwarded direct from the pub-
0 ling office at the following rates (Home and Abroad):—
e yhar, 15/-; half year 7/6; three months, 3/9.

Sugar Plums.

C i<Second debate has been arranged between Mr.
fell j J°ad and Mr. Colien, to take place at the Cax-
sj0i la,l. on Friday, April 12. The subject of discus-
sub' IS " 18 there a Purpose in Evolution?” This
Eff~ s710ldd afford a lively debate, particularly as not
tlie m ,500ks have, been issued of late attempting to give
tific CSIs  purpose in evolution something of a scien-
res character. The tickets are, seats numbered and
fCv \&<t, 25. 6d.; unreserved, is. and is. 6d. There are a
eith Platform seats at 5s. Tickets can be obtained from
k.JA the Freethinker office, or from the office of the
v'sab] * ~ Johnson’s Court. Early application is ad-

lievcr 11' Williamson, the author of Thinker or Bc-
(Mfar wiU lecture for the Manchester Branch to-day
3p clrp)i in the Engineers Hall, Rusholme Road. At
atir] 11'>1ds subject will be “ Man’s Amazing Credulity,”

Ivin a,d-30, “ Live—Here and Now.” Manchester friends
11 Please note.

C] p «mulay last, Mr. F. P. Corrigan paid a visit to the
Spj.inkl'le'®treet Branch. He lectured at Houghton-le-
Itg. In the afternoon, and in the evening at Chester-
Well lef 1 are glad to learn that both meetings were

tended, a conspicuous feature being the number
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of young people who were present. That has been a
feature of most Freethought meetings of late, and it
holds out great promise for the future. The Chester-le-
Street Branch has had a very busy winter season, and in-
tends pursuing a “ forward ” policy so soon as the fine
weather commences.

Messrs. Watts & Co. are just issuing a remarkably
cheap series of volumes in what is called “The Thinker’s
Library.” Four volumes are issued, each one well
bound, at the low price of one shilling each. Three of
the titles are Haeckel’'s “ Riddle of the Universe, Spen-
cer's “ Education,” H. G. Wells’ “ First and Last
Things.” There is no need to say anything on behalf of
the first two. Mr. Wells is, as usual, provocative, and
while quite endorsing his opinion that people would be
better for an understanding of a rational metaphysic, we
venture to suggest that clearer understanding of meta-
physics on his own part would make his introduction
more satisfactory.

The fourth volume of the series of special interest to
readers of this journal. This consists of Charles Brad-
laugh’s “ Plea for Atheism,” “ Doubts in Dialogue,”
“ Humanity’s gain from Unbelief,” and “ Who Was
Jesus Christ?” These are in one volume, and three have
been out of print for some years. Any volume of the
series will be sent from this office, post free for one
shilling and twopence.

A writer in a religious weekly says :—
It is often said that the heroic side of the Christian
life has been obscured by over-emphasis being laid on a
virtue such as humility. | have, however, heard it sug-
gested that it is not the emphasis which is mistaken,
but our interpretation of humility, which, if rightly
understood, is neither cringing nor weak, but the for-
getting of self in devotion to a person or cause.
Christians have had 2000 years to discover what the
Bible means by humility, and now it is suggested that
the interpretation is wrong! But whatever beautiful
theory Christians might have had, it didn't prevent
them from being the heaviest armed, and the most
aggressive of bloodspillers.

11 his pamphlet, Adult Religious Education, Mr. J.
Thrift, according to a review, defines religious education
as meaning “ not merely instruction in a limited range
of so-called sacred subjects, but a training which en-
ables man to take up habitually a religious attitude to-
wards life,” in action as well as in thought. Consider-
ing that man, one is always being assured, is naturally
religious, is supposed to possess religious instincts, this
notion of man having to be trained to take up habitually
a religious attitude to life is very odd. We have ob-
served that the natural instincts invariably force man to
habitually take up certain attitudes to life. To secure
this, no training is necessary. Why the difference with
“ religious instinct ” ? And that suggests another ques-
tion—When is an instinct not an instinct ? When it is a
habit formed by training.

The latest thing to upset the clergy is boxing on Sun-
day. Not that they object to boxing, as they explain,
but it keeps people away from church. The Rev. Vesper
Thomas, of Christ Church, Southwark, said that boxing
was all very well, and he had nothing to say against it,
but “ people should realize that it is their duty to at-
tend a place of worship on one day a week at least.”
That is quite candid. You may box, but please attend
church.  We suggest that this parson has a boxing
match before and after each service. He will probably
fill the church. The Rev. Basil Bourcliier objects because
he thinks that everyone should have at least one day’s
rest a week. | think if Mr. Bourchier inquires he will
find that every boxer has at least that amount of holi-
day. The concern of Mr. Bourchier that boxers should
not be overworked is quite touching. But what a state
when Father, Son, and Holy Ghost cannot stand up
against even a boxer! How have the mighty fallen!
People simply will not go to church if there is anywhere
else for them to go.
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Tho Flower of Freethought.

In the fair land of France, the pansy is, above all,
the flower of Freethought, and even in our less
emotional clime the pansy-button is an emblem of
emancipation  from  theological prepossessions.
" There is pansies—that’s for thoughts,” says
Ophelia, in Hamlet, while Shakespeare’s great and
scholarly contemporary, George Chapman, in his
Comedy of all Fools, 1605, sings: —
“ The pansie, O that's for lover's thoughts.”

The plant grows wild in sheltered fields and for-
saken gardens. Its name is derived from the French
pensee, a thought; while in the earlier Latin we find
pcnsare, to think or ponder. Probably, the droop-
ing attitude of the pansy blossom, so suggestive of
thoughtfulness, may account for its name.

The pansy has been cultivated in Europe for at
least 400 years, and has been spread to all moist and
temperate regions where choice blooms are appreci-
ated. Viola tricolor, an Old World plant, is the
wild species from which the pansy appears to have
been evolved by artificial selection. It is true that
the pansy is found in North America, but it has
clearly been introduced there from Europe.

Mr. Frederick G. Savage, in his excellent Flora
and Folk-Lore of Shakespeare, suggests that the
poet's reference to the pansy under the title of
Cupid’s flower is peculiar to him as :—

“Yet mark'd | where the bolt of Cupid fell :
It fell upon a little western flower,—
Before, milk-white; now purple with love’s wound—
And maidens call it Love-in-ldleness.”

This from “ A Midsummer Night's Dream.” In
“The Taming of the Shrew” the pansy is again called
Eove-in-ldleness. In Act 1, Sc. 1, we find the
lines:—

‘“But sec! while idly | stood looking on
I found the effect of Love-in-idleness.”

This is an old Warwickshire name for the pansy,
and the writer can remember his Atherstone grand-
parents calling it love-in-idleness. “ That this old
title was in common use in the Midlands until re-
cent years,” writes Mr. Savage, “ is shown in Glos-
sary of Northamptonshire Words and Phrases, by
Annie Elizabeth Baker, 1854, under entry °‘ Love-
in-ldlcness.'—* The very small old-fashioned purple
pansy, more commonly called Pinkeney John : the
cultivated garden variety of the viola tricolor, or
white pansy.’ ”

The pansy has borne other quaint names in rural
places. One is *“ three faces under a hood
another, “ a Kkiss behind a garden gate.” In his
Names of Herbes, 1548, William Turner mentions
the flower as “ two faces in a hood or pauses.
Thys is like unto a Violet in the flower and it
groweth oft amonge the corne.”

With innumerable other blooms the pansy pos-
sessed magical properties. Oberon, in “ Midsum-
mer Night's Dream,” utilizes its mystic powers in
producing a lovers’ delirium. This potency resided
in the sap of the plant.

“ Fetch me that flower; the herb | show'd thee once :

The juice of it, on sleeping eyelids laid,
Will make a man or woman madly dote
Upon the next live creature that it sees.
Having once this juice,
I'll watch Titania when she is asleep,
And drop the liquor of it on her eyes
The next thing that she waking looks upon
(Be it on lion, bear, or wolf, or bull, on meddling

monkey or on busy ape),
She shall pursue it with the soul of love.”

Later in the play the Fairy King restores Titunia
to her sober senses by nullifying the effects of the
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love charm. After applying Dian’s Bud (wormi*00™
as an antidote, he conjures her to :—
“ Be, as thou wast wont to be;
See, as thou wast wont to see;
Dian’s Bud o’er Cupid's flower
Hath such force and blessed power,
Now, my Titania! wake you, my sweet Queen.’

Long a favourite flower with horticulturalists, t ¢
pansy well merits the esteem in which it is hece
Yet, with all its wealth of colour, it lacks periling-
Its near relative, the sweet violet (Viola odoratah
more especially the white variety, is one of the
sweetly scented blooms of the countryside.

It is much to be regretted that in most Lon(‘@
gardens, slugs and other pests so frequently preclu
successful pansy culture. Various diseases a*tac
the violet family, and it is much preyed upon by 'n
sect pests. The black-fly, the green-fly, gall-wj
violet saw-fly, and other enemies, including the te
spider mite are all inimical to the plant. ,

The violet, even more than the pansy, has appeale
to the emotions of the poets. Tennyson’s inimitah
passage at once occurs to the mind :—

“ 'Tis well; ’tis something; we may stand
Where he in English earth is laid,
And from his ashes may be made
The violet of his native land.”

And again the wondrous lines in The Winief
Tale, where the daffodil and the violet are linked tO
celebrate the sweet of the year. The bra'c
daffodils: —

“ That come before the swallow dares, and take
The winds of March with beauty; violets diin,
But sweeter than the lids of Juno’s eyes,

Or Cytherea’s breath.”

The poets have sometimes associated the Md®#
with death. 111 Hamlet, poor crazed Ophelia whc"
referring to her father’s tragic end cries to Laeft®*
“ There's a daisy. | would give you some violet
but they withered all when my father died.”

One of Shakespeare’s democratic moments seehlS
reflected in “ King Henry V,” where the monarc'l
bluntly- declares: “ | think the King is but a rfin|
as | am; the violet smells to him as it doth to &
the clement shows to him as it doth to me; all kj?
senses are but human conditions; his ceremonies laX
by, in his nakedness he appears but a man.”

Some captious critic may say that the title of mZI*
article is a misnomer. Well, we must remember tha
the pansy-, the favourite flower of Freethought, ali
tiie violet are cousins german.

The violet (viola) is a genus of herbaceous plaflt?
of the family violaceae. Hundreds of species have
been described by botanists, and members of d'c
violet family extend from the temperate to d=
tropical regions of the globe. The violet is an e*'
tremely variable plant, the flowers differing greadl
in size and colour, and to thi9 variability is 'argch
due the wonderful novelties plant-breeders have pbr
duced.

Art, it is sometimes claimed, is more beautify
than unadorned Nature. Be that as it may, the wi
flower that blows in its native home is almost Hf
variably the bloom that wins the poet's love. It I5
the untamed flowers of the vernal time with the*r
dainty- petals that Shakespeare celebrates in ‘‘VcfllS
and Adonis.” He tells us :—

" Love keeps his revels where there arc but twain;

Be bold to play, our sport is not in sight :
These blue veined violets, whereon wc lean,
Never can blab, nor know not what we mean.”

The poet’s fine frenzy rolled not only when ixiccli'
fating on the violet’9 beauty, but he also confers
mortality on the fleeting perfume of the flowers:

‘e That strew the green lap of the new-come spiing,
Breathing upon a bank. Stealing and giving odoPI-
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And then to requote the well-known, hut never
Palling passage, and to conclude :(—
" To gild refined gold, to paint the lily.
To throw a perfume on the violet,
To smooth the ice, or add another hue
Unto the rainbow, or with taper-light
To seek the beauteous eye of heaven to garmsn.
Is wasteful and ridiculous excess."”

T. F. Palmer.

Design p Perfection ? Purpose ?

's almost an axiom that Life—or more strictly
-voaking, human life—has a Purpose, or possibly,
several purposes; the majority of us find it difficult,
J »ot impossible, to entertain the proposition that
"unan life is without aim or object.

Holding a belief that design is manifested in the
yl . e world about us, we could argue (and quite
justifiably) that purpose is personified, for instance,

a completed house— the purpose for which it is
i"tended is fulfilled when it provides satisfactory pro-
cction for its inmates.

It what is life’'s design and what is life's pur-
pose? Unless you can see in your mind’'s eye the
completed house, you are unable to form any judg-
m«it as to the merits or demerits in the design.

e oasis on which an architect draws up his plans
U rcstricte(l to cnsen,™ ¢ ~Nie finished edifice.

°w then can we evaluate life’s design unless wc
a*al*ady acquainted with its purpose?

Opinions differ as to the nature of life’s purpose,
nit generally speaking, it consists of a vague declara-
‘on implying the cultivation of qualities which will
culminate in the production of a “ perfect being.”

life's aim, then, is a perfected humanity.

H exclude considerations of heaven jws being in-
C'ltives to perfection, on the grounds that the pro-
Unse of eternal bliss is rather old-fashioned nowa-
ays, and makes less and less appeal to modern
minds).

~Ur problem now is to find as precise a meaning

>s possible, implied by “ perfect,” and for the
1 Ae of simplification, suggest that we consider Jesus

Ir'st as representing the only “ perfect being ” on
Record.

1His assumption will, at any rate, contain the
'herit  of receiving the whole-hearted support of
m'istian apologists, whom we can regard also as
committed to the dual belief in design and purpose.

Christ’'s qualities, we are told, were unselfishness,
mrity, toleration, sympathy, forgiveness, kindness,
goodness and so on. If then we agree to accept

'nst’s life as a standard approximation for perfec-
jen>we must conclude that “ perfection ” entails
°e cultivation or realization of these particular
lualiticg. Presumably this catalogue of virtues is
°nc that we can, with profit, all refer to when we are
2l)cerned with our owh self-improvement!

AL indeed, these very desirable, ideal human
dualities are not, in any way, related to life wvhat-
MVer.  They arc merely gratifying or useful acqui-
~dions which we are anxious to develop as adjuncts
[ art of living. But living is not life ! Living

confined to such acts as enable us to meet the needs

the moment. Living is a process severely re-
Sr.eted to human activity.
is a process that neither starts nor ends with
"Jr sPccies. Life flourished luxuriantly for millions
years before man made his appearance; and pre-
Jfflna™y can ¢° 1 ai?ain if, and when, man ‘‘shuffles
this mortal coil ” Our virtues, and indeed our
‘ces will leave no trace on the face of time. They
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will not surviv* our bodies. How then am it be
urged that human ” perfection ” ie in any respect
ultimate, when we are forced to recognize its tran-
sitoriness?

All attempts for “ perfection
human species, but life
ignores our endeavours.

We are told by Sir J. H. Jeans, the famous astron-
omer, that our Solar System originated about 2,000
million years ago, and it is significant to note that at
the termination of this colossal period of time, only
one ” perfect man ” has emerged. | hope | shall
not incur the displeasure of the opposite sex by sug-
gesting a rather obvious, and perhaps, odious com-
parison !

How are we to regard a process that can only pro-
duce one “ perfect bring ” in 2,000 million years?
What can we say of a design that fails with millions
how many millions?) of striving humans, and only
succeeds with one solitary exception? Truly design
and purpose, with perfection as motif, are reduced to
absurdities.

I think it was Ingersoll who declared that “ The
object of life is to be happy; the place to be happy
is here; the time to be happy is now; and the way to
be happy is by making others happy.” With no in-
tentional disrespect to the memory of a great mind, |
would suggest that his first sentence could read,
“ The object of living is to be happy ”— without im-
pairing the essential nobility of a great thought.

Is it worthy of note that the cultivation of “ per-
fection ” cannot, by any stretch of the imagination,
be extended to the animal kingdom ? Such an hypo-
thesis results in the inevitable conclusion that the
animal kingdom has for its justification none other
than that of providing nourishment both for its own
representatives—or for man.

Viewed “ vegetarianly,” animals arc created but
to be devoured by their natural enemies, or die by
accident, or old age. They live—only to die.

“ Change and decay in all around | see ” may be
a rather discouraging line in a popular hymn, but, at
any rate, has the merit of presenting two incontro-
vertible facts. We need make no distinction be-
tween life and living in insisting that the essential
principle in either case is change. Is it possible to
indulge in, or contemplate activity of any kind what-
soever without introducing its corollary, change? It
is not.

We must, therefore, accept the remorseless con-
clusion that as change is inseparable from life or from

are limited to the
is not so limited. Life

living, any possibility of “ perfection ” or “ pur-
pose ” is for ever unattainable. “ Perfection ” and
“ purpose ” both imply permanence, finality. They

imply limits beyond which it is neither desirable nor
possible to go.

The ultimate goal can never be reached. Per-
manence and finality in a process that is for ever
changing is a contradiction both in terms and in
meaning.

Inasmuch as “ perfection is an impossible
human achievement, we are forced to admit that
“ purpose ” is robbed of its meaning.

For fear these remarks may be interpreted as a dia-
tribe designed merely to strip life of meaning or
purpose, and thus land us inevitably in “ the slough
of despond,” | must in self-defence conclude by
pointing out that the objections raised are inapplic-
able when considered in relation to the more import-
ant aspect of living.

Living is an ever-present human necessity— urgent
and pressing. Life is a process, the origin of which,
as well aa its finale, ate, a? yet, only dimly appre-
hended.

Montagu Colvin.



Eos.

T he name of thi9 rosy-fingered dawn goddess of the
Greeks (Aurora of the Romans) has been adopted by
Dr. Jeans, the well-known mathematical astronomer,
as the main title of his recent booklet on the new,
scientific cosmogony— the conception of world-build-
ing which, in the view of probably all workers in
astronomy and readers of astronomical works, has re-
placed the legends of creation by supernatural or
other occult means, whether the account given in the
Bible or others that are current in various parts of
the world.

The idea that our solar system was produced by
natural agencies arose more than a hundred years
ago, and followed naturally the establishment of the
principle that all the geological phenomena of our
planet were so produced, to the exclusion of a super-
naturally produced flood or other cataclysms. Kant
formulated a theory that the sun and the planets
were once a single nebular mass, our “ ancestral
star,” and that under the influence of natural forces
the several bodies were subsequently formed from the
mass. Laplace’s somewhat similar nebular theory
posited an intensely heated original mass, in rapid
motion, and that this, as the poet says:—

. whirling, cast the planets.”

But both of these theories have proved to be in-
compatible with various facts that are now known;
and though it is still held that the system was once
a single mass, the separation of the parts was more
probably due to the passing, close by our “ ancestral
star,” of a larger star mass, and that intense gravi-
tational action pulled away a portion from which the
planets were formed. The moons may have been
formed at the same time or at a later date by the
separation of portions from the planets while they
were still very hot. Several lines of evidence make
it probable that the planets were formed about two
to three thousand million years ago.

It seems to be quite likely that the process has
occurred in other cases, and it may be going on now.
But the great distances between the stars renders it
probable that it will not happen to more than one
star in 10,000, or once only in 1,000,000,000 years.
The distances to the stars are also too great for the
phenomenon to be directly observed.

When, however, we turn to the question of the
formation of stars, we are dealing with a phen-
omenon that is practically observable. It has now
been fully proved, by spcctroscopical and other
methods, that the stars of our system (galaxy) are
of various temperatures, ranging from cold to in-
tensely hot masses. The cool bodies form the two
ends of a great series. At the lower end are masses
of relatively enormous size, in an extremely diffuse,
nebulous condition.  These are contracting and
growing hotter. A maximum temperature is.gradu-
ally attained; and then, while continuing to contract,
the masses become cooler until, ultimately, they be-
come cold and “ dead.”

The cold, dark stars arc well known and are very
numerous. In the interesting case of Algol, a double
star, it was definitely concluded that the alteration of
the light of the bright body was caused by the
eclipsing effect of the dark member, before the latter
had been directly observed. But it has now been
photographed on the very sensitive selenium plate;
and this has shown that the body, though invisible,
still retains a little heat and gives off a little light.

The stars of our galactic system, in going through
the stages mentioned, “ light up,” or begin to shine,
as reddish stars at about 3,000 degreees centigrade.
Then, if they are large enough, they become yellow-,
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white- or bluish-hot. Subsequently they cool down,
and they “ go out” when the temperature falls to
about 3,000 degrees.

Again, it is now practically certain that stars are
formed from nebulae. In a spiral nebula, such as that
of the Great Bear, the observable dots or “ drops
in the great mass of gas are evidently stars that are
being born. They are centres of condensation; anc
Dr. Jeans tells us that the amount of matter that win
go to each drop can be calculated, and that the calcu-
lated masses prove to be about the same as the masses
of the stars of our system. It i9 therefore confidently
concluded that star systems like our own are now
being formed. These systems, like the nebulae, then
forerunners, will be, like our own, disc-shaped, owing
to the flattening of the mas9 (which would be spherical
if it were stationary), and each will show to an ob-
server who is near the centre of the system a Milky
Way, like ours, an appearance due to the larger num-
ber of stars which are to be seen when looking from a
point near the centre toward the circumference of the
disc.

The influence of these newer facts and conclusions
when they become generally known, will undoubtedly
be very great. To the Rationalist the primary aspect
considered will be the final extinction of the old
supernatural beliefs in creation, and the relegation of
these to their proper place as visionary explanations
of things existing and occurring around man during
his mental childhood. Other notions, such aS
heaven, purgatory and hell, considered as locations,
whether within or without the earth, or other planets,
or stars, or moons, or nebulae, become too ridiculous
for further consideration.

The absorbing interest of the newer views will also
act as a powerful mental tonic; it will further the
naturalistic interpretation of things in general; and it
will discredit still further the numerous surviving
elements of mystic or occult thought. And we need
not “ stand abashed ” (as has been suggested) before
these far-reaching conceptions, and take too literally
the poet’s idea that man is: —

" but a crowd of ants

In the light of a million of million of suns.”

Man is, at all events, the highest evolutionary pro-
duct we know, and by reason of his mental nature
and activity far surpasses in importance any possible
aggregation of inorganic matter and the permuta-
tions and combinations it may undergo. He has dis-
covered and interpreted the things mentioned; and d
will be by persisting in the same path, of natural in*
vestigation that further advance, whether mental or
moral, individual or social, will be made..

J. Reeves.

Unorganized Christianity.

Mr. John Middi.fton Murry recently wrote a biography’
of Jesus of Nazareth (or of Bethlehem). It bore some
marks of the literary distinction of Mr. Murry’s style!
and. the character of Jesus was not wholly unattractive-
Needless to say, Mr. Murry’s book had none of the
vulgarity of the singularly banal author of The MfH
Nobody Knows. In the opinion of the present writer,
Mr. Murry’s Jesus was distinctly superior to the tradi-
tional Christ. | prefer Mr. Murry’s biography, not
only to Mr. Bruce Barton’s, but even to the biographies
said to have been written by Messrs. Matthew, Mark,
Luke and John.

Mr. Murry’s view of Jesus is a peculiarly personal
one; even Mr. Barton’s “ Boss "-eye view has obtained
a far wider circulation; and the Churches will continue
to prefer the traditional view of their Christ. None of
these facts deter Mr. Murry from believing that he, and
he alone, knows the real Jesus. Like Bruce Barton, the
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sauthor knows the facts which are unknown to all the
lfcs* °f the world.

Jn the current Forum, Mr. Murry has a very sensible
article on “Modern Marriage.” But it contains one phrase
w ich is remarkable. He comments on the evil which
fias been wrought by

the profound mistrust of human nature which has been
the worst legacy of organized Christianity.
What other kind of Christianity is there? What on
earth is “ unorganized Christianity.” Here, appar-
ently, is another new Christianity to add to the existent
myriacs.

How can a Church be other than an organization ? How
arc you going to “ unorganize” religion? When was

uistiauity unorganized ? And in any case, what sense
Is tllere in Mr. Murry’s allusion to “ organized Christ-
lamty,” when quite obviously his condemnation applies

O the only Christianity known to mankind ?

As it happens, there is complete accord between the
cachings of Jesus (as given in the only documents which
Profess to record his utterances) and the teachings of

organized Christianity.” Christ taught a more ascetic,
rutal and unreasonable ethic of sex and marriage than

I Moses. Like Tolstoy and other extremists, Jesus
may be quoted as softening and humanizing some of the
Oder commands, but Jesus and Tolstoy were adamant in
emir insistence on what Mr. Murry rightly calls “ the
Profound mistrust of human nature,” when marriage,
adultery and all sexual experiences are concerned.

It was not only “ organized Christianity ”; it was
(le sweet and gentle Nazarene himself who said (in the
greatly over-praised “ Sermon on the Mount ") :(—

Ye have heard that it was said by them of old time

Thou shalt not commit adultery.” But | say unto
you that whosoever looketh upon a woman to lust after
her hath committed adulter with her already in his
heart.

It is clear enough from Matthew xix, that Jesus had no
desire to reform the old Mosaic laws of marriage and
divorce. On the contrary, he wanted them strengthened :
as We should say to-day, he was a conservative reaction-
emy. Pie himself proclaimed the “ glad tidings ” that a
divorced woman should not be allowed to re-marry, and
Matthew xix, 8 shows Jesus opposed to every form of
divorce.

Much nonsense has been talked about Jesus once
laving been present at a marriage. The story appears
°'dy in one gospel, and is contradicted in the other three
as regards its being “ Ills First Miracle,” and even John,
who tells the story, seems decidedly shaky as to whether
ejesus was present or only invited. He might have per-
formed the " miracle ” from outside the house, where the

but probably not the ceremony itself, took place.

Jesus had extraordinary views about sexual life, and
‘e deserves all the criticism usually reserved for Saint
laul (@and “ organized Christianity ”) for having recom-
‘fieiuled castration as the proper course for all true be-
lievers. It was the gentle Saviour who said :—

There are some eunuchs which were so born from their
mother’'s womb; and there are some eunuchs which
were made eunuchs of men; and there be eunuchs which
have made themselves eunuchs for the Kingdom of
Heaven'’s sake. He that is able to receive it let him re-
ceive it.”

It was Paul (the “ organizer of Christianity”) who
look Mr. Murry’s “ human nature ” so far into account

as to add : “ it is better to marry than burn.” Gentle
Jesus omits even this cynical modification.
Mr. Murry is barking up the wrong tree. If he wants

to condemn the Christian Church he will have to wipe
“Is hands of the whole tribe, organized and otherwise.

George Bedborough.

The morning drum-call on my eager ear
Thrills unforgotten yet; the morning dew
l.ies yet undried along my field of noon.

But now | pause at whiles in what | do,

And count the bell, and tremble lest | hear

(My work untrimmed) the sunset gun too soon.
R. L. Stevenson.
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The Wayside Pulpit.

| frequently pass a certain chapel at the door of which
is a notice board headed “ Wayside pulpit.” On this board
a different poster is displayed each week, with a
message for the week.

The sentiments contained in these messages vary from
sound commonsense to sheer nonsense. For instance;
Bobbie Burns’ “ O! wad some power the giftie gie us,
tae see oursel’s as ithers see us,” is excellent, although
one may be permitted to doubt its sincerity in that par-
ticular place; at any rate | question if Christians really
wish to see themselves as Freethinkers see them.

Or, “ Never judge another man until you have stood
in his shoes,” is a piece of advice of which many
Christians stand in need.

One day the message ran, “ It’s not so much the job
as the way the job is done that matters.” A very com-
forting thought for the burglar to read on his way home
from a successful crib-cracking expedition.

I think, however, that the height (or should it be
depth ?) of nonsense was reached when the poster read
“ Ignore the great truths of the Christian Religion and
life becomes a meaningless mystery.”

Let us consider a few of the GREAT truths referred to.
First of all there is the rib story followed by the “Eat
more fruit ” episode. Personally, 1 am inclined to think
that Eve tempted Adam with a banana and poor old
Adam slipped on the skin and fell. Whether it was a
banana or an apple matters not, life without this tale be-
comes a meaningless mystery.

Then again, how empty and meaningless are our lives
if we ignore Noah and the Ark.

Imagine what life would be without these. Think of
the procession when Noah marshalled his forces prepara-
tory to embarking. What a wonderful feat of organiza-
tion to see that the elephants did not collide with the
fleas—or perhaps he arranged for the fleas to go with the
monkeys—and to keep the tapeworms away from the
thrushes, but maybe the tapeworms were allowed to
travel inside.

We can only wonder at, and admire, Noah’s great
skill and thank Providence for these great truths, re-
serving our pity for the poor wretches whose lives are
blasted because they have never heard of these things.

Later on we get the story of the Virgin Birth. | sup-
pose Joseph would be more pleased than anyone else to
learn that this was a great truth. Had he had any
doubts on the matter, life would have held another
mystery for him.

Or to deal with matters less remote from the present
time. How blank is life for us unless we partake peri-
odically of a few sips of cheap port wine, which the in-
cantation of a priest has turned into blood, and a biscuit
which the same operation has converted into Cliristmeat.

And then we have the glories of Ash Wednesday. |
qguote from an article in the Daily Herald, by J.A.O.

This is what really happens. Ashes are made by
burning the palm leaves which were used to decorate
the church the previous Palm Sunday. The priest, vested
in a purple cope, sprinkles these ashes with holy water
three times and then incenses them three times. The con-
gregation then kneel in turn at the altar rails, and the
priest, dipping his thumb into the ashes, marks them

with the Sign of the Cross on the forehead, saying at
the same time :—

" Remember, man, that thou art dust and unto dust
thou wilt return."

| expect it would be very awkward if the priest lost
his purple cope, or ran short of holy water, but we need
not worry ourselves about such trifles.

Finally, we have the greatest of all the great truths
— THE HOLY TRINITY.

When we understand this, the meaning of life becomes
crystal clear to us. There is God the father, God the
son and God the holy ghost; three in one and one in
three. So God becomes his own son, and at the same
time his own father, the son does ditto, and the Holy
Ghost is the father and the son of both of them.

Therefore, let us humble ourselves and thank our
lucky stars that we are not born in some heathen or
pagan laud, and praise the Lord that he has sent us
these great truths without which life becomes a mean-
ingless mystery. ’'Struth 1 Fred Hobday,
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Correspondence.

FREETHOUGHT, RELIGION AND MORALS.

To the Editor op thk *

Sir,—Will you submit this question of the importance

of attending to morality to all your readers for discus-
sion ? Let me try to state myr position briefly.

Let us admit that morality ought not to rest—ought
never to have rested—on superstition. l,et us admit that
morality is or ought to be nothing but the rules that will
make the best job of life here and now; and that its
foundation is or ought to be merely the realized fact that
it is so. Nevertheless, it is unfortunately true that for
centuries morality has been represented as the will of
God—quite arbitrary—and the reason for obeying it, love
of God or fear of hell. That being so, if Rationalism
knocks out the ideas of God and hell, the inevitable re-
sult will be that the mass of human beings will have no
criterion for morality at all, and no incentive to practise
any. Take a case : Man was told not to lie or cheat in
business—because God says he must not, and will punish
him in hell if he does. Well and good—so long as he be-
lieves in God and hell. But if the Rationalist knocks
out these absurd ideas, is it not incumbent on him : (r)
To worry it out whether we may lie and cheat, or not;
and (2 If not, to give good, clear, convincing reasons
why not? 1 think it is incumbent on him. If you differ,
I shall be very interested to hear your reasons.

As for the futility of preaching morality—that depends
on the preaching : it is no more silly to preach sensible
morality sensibly than to try to persuade people to use
Sunlight .Soap because it is the best, or to buy the publi-
cations of the Pioneer Press.

Allow me to refer to a remark in this week’s Free-
thinker that illustrates very clearly the spirit I must
criticize. * Jesus cursed and slandered his religious
opponents” ; "no intelligent student of history would
dream of claiming Jesus ... as the pioneer of tolerance
in regard to religion.” Think of Jesus and the prosti-
tute : “ Let him that is without sin among you cast the
first stone.” “ Neither do | consider thee : Go, and sin
no more.” Or, rebuking the disciples for checking those
who cast out devils in his name though they did not
follow him. * He that is not against us is for us.” Or
on the cross : “ Father, forgive them for they know not
what they do.” Real or fictitious, to call such a character
intolerant is pernicious nonsense. lie did curse the
Scribes and Pharisees—did he slander them? Do you
not, yourself, curse hypocrites with all the virulence of
which you are capable? Would you be content with the
justice of calling your scorching truth slander—yourself
intolerant? .Such wild, indiscriminate abuse can only
do the Cause harm. The Rationalist or Freethinker
must be cool to see the good anywhere—in Christianity
or out of it; to stand up against stupidity and vicious-
ness wherever he meets it—even if it be in those pro-
fessing his own religion.

Consider this: " ... preaching a religious doctrine

. so crude and so ignorant . . . that there are not a
dozen educated Christians of standing who are not
ashamed of it.” That is the way to win the Christian
to your side—but as it is, it is quite inconsistent with
many of your remarks about Christians.

Ronald R. W hitcomb».

Freethinker.”

Society News.

NORTH LONDON BRANCH.

LAST Sunday, Mr. F. A. Hornibrook’s lecture on “ Pos-
ture and Health,” was listened to with the greatest in-
terest by a small audience. Though the speaker has
always insisted that he prefers a few people who are
really interested, more than a large number who are
more or less indifferent, it was a great pity that the
room was not packed. Mr. Horuibrook is a master of
his subject, and his wit and humour and plain speaking
make any of his lectures perfect gems. Mrs. Hornibrook
also gave some valuable recipes.

To-night (March 10), Mr. H. Cutner will lecture on
" The Genn Theory of Disease.” Vivisectors are par-
ticularly invited.

March to, 1929

SUNDAY LECTUBD NOTICES, Etc-

Lecture notices must reach 6t Farrinjdon Street, London,
E.C.4, by the FIRST POST ON TUESDAY, or they will not
inserted.

LONDON.
INDOOR.

Hampstead Ethical Institute (The .Studio Theatre,
Finchley Road, N\W.S) : 11.15, Mrs. H. M. Swanwick—" Is
Mankind Growing Up?”

North London Branch N.S.S. (St. Paneras Reform Club,
15 Victoria Road, NAV.i) : 730, Mr. Il. Cutner—“
Germ Theory of Disease.”

South London Branch N.S.S. (30 Brixton Road, SW,
near Oval Station) : 7.15, Mrs Janet Chance—" The Home
Education of Children in Religion and Sex.”

South London Ethical Society (Oliver Goldsmith School,
Peckham Road, S.E.) : Free Sunday Lectures at 7 '
A 1). Howell-Stnith, B.A.—* Neitzscbe’s Indictment O
Christianity.”

South Place Ethical Society (The London Institution
Theatre, South Place, Moorgate, E.C.z) : n.o, C. Del's®
Burns, M.A., 1J.Lit—" The Spiritual Tower.”

The Non-Political Metropolitan Secular SociiitY
(The Orange Tree Hotel, liuston Road, NAV.i) : 7.30, Mr
F. A. Hornibrook—" Religion and Dancing.” On March 10
at Slater's Oak Restaurant, High Street, Kensington :
Dance. 7.30 to 11.30. Tickets as., from 9 Victoria Grove,
Kensington, W.8. All cordially invited.

outdoor.

Fulham and Chelsea Branch N.S.S. (corner of Shorrold»
Road, North End Road, Walham Green) : Every Saturday
at S p.m. Speakers—Messrs. Campbell-Everdeu, Bryant,
Matliie and others.

South London Branch N.S.S. (Clapham Common) : noQ
Mr. F. Corrigan—A Lecture.

West London Branch N.S.S. (Hyde Park) : 12 noon,
Mr. James Hart. 330, Mr. B. A. Le Maine. 7.0, Messrs-
James Hart and W. P. Campbell-Everden. Every Wed'
nesday at 7.30, Mr. W. P. Campbell-Everden. Every Ffl'
day at 7.30, Mr. B. A. Le Maine. The Freethinker is Ql
sale outside the Park at all our meetings.

West London Branch N.S.S. (Ravenscourt Park,
Hammersmith) : 30, Mr. W. P. Canipbell-Everden.
COUNTRY.
INDOOR.

Belfast Secular Society (I.L.P. llall, 48 York Street) i
330, Mr. G. Roberts—* God, the Curse of Belfast.”

Birmingham Branch N.S.S. (Still's Restaurant, Bristol
Street, opposite Council Schools) : 7.0, Important Coin*
mittee Meeting. Members requested to attend.

Ciiester-LK-Street Branch N.S.5.—7.0, Conference
North Eastern Branches. Business interesting and import'
ant. All Freethinkers in district cordially invited.

Glasgow Secular Society, Branch of the N.S.S. (No. 3
Room, City Hall, Albion Street) : 6.30, Mr. George Scott"
“ Some Impressions of Germany.”

Leicester Secular Society (Secular Hall, Humberstoii*--
Gate) : 6.30, Mr. Harry Snell, M.P.—A Lecture.

Liverpool Branch N.S.S. (18 Colquitt Street, off Bold
Street) : 7.45, Mr. J. V. Shortt—" The Acts of the Apostles."
Admission free.

Manchester Branch N.S.S. (Engineers’ Hall, Rusholme
Road) : 3.0 and 6.30, Wm. Il. Harrison (London). Subjects :
“ Man’s Amazing Credulity ” ; “ Live—Here and Now.”

Pilymouth Branch N.S.S. (Co-operative Ilall, Courtenay
Street) : 3.0 and 7.0, Mr. R. H. Rosetti. Subjects : “ Whaj
We Tay for the Religion We Get ”; “ Spiritualism and
Science.”

outdoor.

Birmingham Branch N.S.S.—Meetings held in the Bull
Ring on Mondays, Wednesdays and Fridays, at 7 p.m.

Rationalist Press Association (Glasgow Branch)
Central Halls, (Grand Hall,) 25 Bath Street.
. SUNDAY, 17th MARCH, at 3 p.m.

ANTHONY M. LUDOYICI
Translator of Frederick Nietzsche’s works, and Author
Who is to be Master O/ the World? A Defence O] AristoC"

racy, Lyslstrata, etc.

Subject 1 “* SOME UNSUSPECTED EVILS OF CHBISTUNIT?.'1
Questions and Discussion. Silver Collection-
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| Can You Say the Same ?

If you cannot say the same
as has been said to us by a
be advisable to sea what he
satisfaction thus got, you have
this satisfaction from fellow

I cannot profess to be a
your Suiting Samples strike me as
and to my native county, and
dealing with. You evidently
postal connection, and with the
The patterns look to me neat and

might, with their styles,
Trcethought itself a movement of
sorry to see that, while not wholly
lavenders, mauves, crushed
delicacies are somewhat pruned
“Ts9% ” should look fairly well
good medium, or light grey

JW.T.C. refers to the New
Write for one or other of

with him.

SUITS
No. 1 Card - prices from 641-
No. 3 Card eprices fromo71-
No. 1 B Serges- - - from761-
No. 2 B Serges- - - from99/-

about what you have seen
delighted client, would it not
has seen? In addition to the
the satisfaction of getting
Freethinkers.

connoisseur, still, 1 venture to say
very creditable to their selectors
sent in very convenient form for
have an eye to an extensive
New IVorld as well as the Old!
fresh and clean, and such, perhaps,
appeal to youth! And is not
Youth ? Personally, 1 am not
conspicuous by their absence, the
strawberries and other exotic
and held in check. “I1559” and
as Coats 213 and 314, along with
Flannels for summer.
J XV. T. C

Patterns enumerated below,
them, and see if you agree

OVERCOATS
D & E - - - prices from 48/-
F& G - - - prices from 60/-
H& | - - - prices from 68/-
f tolL - - - prices from 77/-

| MACCONNELL & MABE, Ltd., High Class Tailors, New Street, Bakewel!, Derbyshire

CHEST DISEASES

t*XfE* <a0*bo acts as regards Tuberculosis as a real

(Ur. Secheliayc in the * Swiss Medical Review.”)

C,E It aPpears to me to have a specific destructive influ-
h- 4 on the Tubercle Bacilli in the same way that Quinine
uP°n Malaria."

(Dr. Grim in the King's Bench Division.)

1 4"°Uare s,'((ering from any disease of the chest or lungs

or cardiac asthma excluded—ask your doctor

Dtnckaloabo, or send a post card for particulars of it to

(I\ U. Stevens, 204-206, Worple Road, Wimbledon, Lon-
* S W.20, who post same to you Frco of Charge.

especially T.Bs., will see in the above few lines
~ & Wonderful news than is to be found in many volumes
€ sanie subject.

birth control
Successful “ANTIBION ” System

Uo [nact*tal treatise with clear anatomical descrip-
uh 1an<diagrams. Latest medical information on
a. Cutely safe and hygienic lines. Send stamped
a‘Tossed envelope for pamphlet issued by
~j KHana, 14 Fui.woon Place, London, W.C.i.

MAZEEN

SORER HAIR CREAM - - - 1/6 per bottle

“OUDIFIED BRILLIANTINE - 1/- pe* Hn

tooth brushes s  * e i/- each
BLADES (Gillette Pattern) 1/6 P«r doz.

rear mum fr*m :

Ieti W&ZEKH TOILET Co., 82 Hart B.raat,

MuicheiUr.

UNWANTED CHILDREN

In a Civilized Community there should be no
UNWANTED Children.

j'or an Illustrated Descriptive List (68 pages) of Birth Con-
trol Requisites and Books, send a ijid. stamp to—

J. R. HOLMES, East Hanney, Wantage, Berks.

(Established nearly Forty Years.)

SOME PIONEER PRESS PUBLICATIONS:-

RUINS OF EMPIRES. By C. F. Volnby. With the Law
of Nature. Revised Translation, with Portrait, Plates,
and Preface by George Underwood. 5s., postage 3d.

JESUS CHRIST : MAN, COD, OR MYTH? By George
Whitehead. With a Chapter on * Was Jesus a Socialist?”’
Cloth, 3s., postage s'/d.

\ GRAMMAR OF FREETHOUGHT. By Chapman Cohen.
A Statement of the Case for Freethought, including a
Criticism of Fundamental Religious Doctrines. Cloth
Bound, 5s., postage 3jid.

THE BIBLE HANDBOOK. By G. W. Foote and W. P.
Ball. For Freethinkers and’ Inquiring Christians. Fifth
Edition, as. 6d., postage a/fd.

MISTAKES OF MOSES. By Col. R. G. Incersoll- ad.,
postage '/,d.

WIIAT IS IT WORTH? By Col. R. G.
Study of the Bible, id., postage #d.

MODERN MATERIALISM. By W. Mann. A Candid Ex-
amination. is. 6d., postage 2d.

A FIGHT FOR RIGHT. A Verbatim Report of the
Decision in the House of Lords in re Bowman and Others
v. The Secular Society, Limited. With Introduction by
Chapman Cohen. 6d., "postage id.

GOD AND EVOLUTION. By Chapman Cohen. A Straight-
forward Essay on the Question. 6d., postage id.

WHAT 1S MORALITY? By George Whitehead. A Care-
ful Examination of the Basis of Morals from the Stand-
point of Evolution.

Ingeusoll. A

4d., postage id.

Tun Pioneer Presa, 61 Parringdon Street, 3.C.4.
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FOUR LECTURES

FREETHOUGHT and LIFE
By Chapman Cohen

(Issued by the Secular Society, Ltd.)

Four Lectures delivered in the
Secular Hall, Leicester, on
Nov. 4, n, 18 & 25,

1928

Contains Lectures on:

THE MEANING AND VALUE OF FREE-

THOUGHT—FREETHOUGHT AND GOD—

FREETHOUGHT AND DEATH—FREE-
THOUGHT AND MORALS.

J Price One Shilling
| Postage

ji The Pioneer Press, 61 Farringdon Street, E.C.4.

T|I
iEssays in Freethinking

| (Third Series)
J By CHAPMAN COHEN.

Contains Essays on:
* ATHEISM : ENGLISH AND FRENCH—RELIGION
1 AND THE FEAR OF DEATH—GOD AND MAN—
\ RELIGION AND THE STATE—DESIGN IN
I NATURE—GOD AND HIS BIOGRAPHERS—GOD
j AND MORALS—FASTING AND FAITH-WITCH
DOCTORS IN LONDON, Etc., Etc.
J CLOTH BOUND 2/6 POSTAGE 3d.
i The three Vols. of Essays in Freethinking will be
{ sent post free for 7/6.
J

ThePioneer Press, 6I Farringdon Street, E.C.4.

J
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PAINE THE PIONEER

Life of Thomas Paine
By F. J. GOULD

Gilt Cloth Portrait Published 4/6 net.
Price 2/- Postage 3d.

) Only a limited number of copies available.

\ The Pioneer Press, 61 Farringdon Street, E.C.4.

THB
“Freethinker” Endowment | rust

A Great Scheme for a Great Purpose

The Freethinker Endowment Truitt was registered
the 25th of August, 1925, its object being to run
sum of not less than ¢8,000, which, by invest.cie j
would yield sufficient to cover the estimated

loss incurred in the maintenance of the Freethine
The Trust is controlled and administered by "
Trustees, of which number the Editor of the y
thinker is one in virtue of his office. By the terw
of the Trust Deed the Trustees are prohibited »r
deriving anything from the Trust in the shape ™
profit, emoluments, or payment, and in the even* . (
the Freethinker at any time, in the opinion of 1
Trustees, rendering the Fund unnecessary, it may
brought to an end, and the capital sum handed or
to the National Secular Society.

The Trustees set themselves the task of raisin?,
minimum sum of ¢8,000. This was accomplished
the end of December, 1927. At the suggestion
some of the larger subscribers, it has since been
solved to increase the Trust to a round (10,000,
there is trerj hope of this being done within a reason
ably short time.

The Trust may be benefited by donations of @»>
or shares already held, or by bequests. All con*P?
butions will be acknowledged in the columns of '
journal, and may be sent to either the Editor, or
the Secretary of the Trust, Mr. H. Jessop, Holly»b*T
Whitkirk, Nr. Leeds. Any further information con-
cerning the Trust will be supplied on application.

There is no need to say more about the Freethink”
itself, than that its invaluable service to the Fr*'
thought Cause is recognized and acknowledged by » '
It is the mouthpiece of militant Freethought in t*1t
country, and places its columns, without charge, *
the service of the movement.

The address of the Freethinker Endowment TrO*
is 61 Farringdon Street, London, E.C.4.

220 pages of Wit and Wisdom

BIBLE ROMANCES

By G. W. Foote

The Dible Romances is an illustration of G.
Foote at bis best. It is profound without being
dull, witty without being shallow; and is a*
indispensable to the Freethinker as is the
Bible Handbook.

Price 2/6 Postage 3d.
Well printed and well bound.

The Pioneer Press, 61 Farringdon Street, E.C.4-

History of the Conflict
Between Religion and
Science

By Pro» J. W. DRAPER.

This is an unabridged edition of Draper’'s great
work, of which the standard price is 7/6.

Cloth Bound. 396 Pages.

price a/-, postage 4jid.

The Pioneer Press, 61 Farringdon Street, E.C.4 A
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