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Views and Opinions.

The Apparatus of Illusion.
^E have not read Lord Oxford’s just published 
Memories and Reflections, and as we have not re
vived a review copy, and the book is published at 
die extravagant price of 42s., wd are not likely to do 
So- Such prices for such works seem to offer some 
s% ht justification for the historic bracketing of 
Publishers and Barabbas. Publishers appear to work 
°n the principle that a certain number of libraries 
ai'd a certain number of people must buy copies, and 
die devil take the rest of the public.

Judging from some of the reviews, Lord Oxford 
does not say much, if anything, about his opinions 
°u the subject of religion, although there are indica- 
tlons. For instance, there is a passage in which he 
r°niarks to a friend that the Catholic Church under
funds better than anybody “  The apparatus of illu- 
si°n.”  That is a phrase worth remembering, and it 
’s one that a Christian could hardly have used of any 
'ranch of the Church. It does not say that only the 

Roman Church makes use of illusion, it sub- 
stantially brands Christianity as depending upon the 
apparatus of illusion, with the Roman Catholic as 

le most expert manipulator. Nor should we be 
Kre'atly surprised, from what we know in other con- 
f-“xions, to find that this does really represent Lord 
. x’[0,rd’s opinion about religion in general. There 
ls just one other sentence worth recording, one in 

uch he speaks of a certain bishop as one of “  the 
111‘f t  fatuous of the many donkeys that bray from the 

‘Pit.”  The competition for asinine supremacy in 
10 Pulpit is very keen to-day, and it is well that the 
Olnpetitors should know just what many of those 

10 sit listening to the servants of the Lord think 
abo'dt them.

Reserve in Religion.

What one would like to sec in the cs
who have occupied the positron in puo 
Tord Oxford has occupied, would be a ( 
fession of their opinions about religion.

ever, in the present state of affairs, is too much to 
exp t. Here and there we do get, in a volume 
issued after the death of the writer, a full confession 
that he or she had no belief in religious doctrines. 
But even where the confession is made, the MS. has 
to run the ordeal of the family, and it does not 
always survive. Even in the case of John Stuart Mill, 
his drastic criticism of religion as contained in the 
Three Essays w-as not published until after his 
death. A  volume of other cases in point might 
easily be compiled.

I am indebted to the Christian World for a state
ment which indicates more than it says. It remarks 
that, “  An inpenctrable reserve surrounds Lord O x
ford’s deepest thoughts on matters of belief ” — re
ligious belief, of course. It does not condemn this 
silence, or wonder at it. It merely records it. And 
that makes the situation curious, or it would be 
curious if it were not so common. For Lord Ox
ford’s book is very frank in its discussion of people 
and things. It will be praised because it is frank, 
and many will say that, being what he was, the 
public has a certain right to know what his thoughts 
were. If, in relation to the life of his time, he was 
not frank, many people would wonder why he wrote 
at all. Besides, in connexion with matters other 
than religion, prominent men who pen their reminis
cences do not veil their opinions with an “  impene
trable reserve.”  Rightly or wrongly, they give the 
world the benefit of their thoughts on art, on science, 
on literature, on politics, on all sorts of men and 
things. They practise an impenetrable reserve on 
religion alone.

*  *  *  '

Playing for Safety.
Why this reticence? Perhaps the expression, 

“  the apparatus of illusion,”  gives the key to the 
problem. For it is to be noted that when prominent 
men have been unmistakably religious, there is no 
reserve about their religious view's. To name Lord 
Oxford’s one time leader, W. E. Gladstone, he cer
tainly practised no reserve about his religious beliefs. 
His views on religion were crude, uninformed, and 
while from the point of view of culture he ought to 
have been ashamed of them, he was not, and he 
stated them with the utmost frankness. I do not 
blame him for so doing. If he believed them to be 
true and valuable, he was only doing his duty in 
laying them before others.

So I say .that this “  impenetrable reserve ”  on 
matters of religion occurs only in such cases w'here 
the attachment to religion is suspect. And from this 
I conclude that one may say with considerable cer
tainty that whenever a public man in this country 
practises *' reserve ”  concerning his religious belief, 
it is usually because he has none to disclose. There 
is no other discoverable reason why he should be re-
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served on the subject. Ask hitn his opinion about 
religions other than Christianity and he will show no 
reserve whatever. If occasion calls for an expres
sion of opinion about these religions he will speak 
readily enough. It is where Christianity is con
cerned that he becomes suddenly and suspiciously 
silent. With a different mental make-up, he would 
go the whole hog and make a profession of belief in 
Christianity. With greater moral courage he woulc 
revolt against being placed in intellectual blinkers, 
and would tell the world that he had no religion 
about which to practise reserve. As it is, he remains 
silent, and Christians are content with his silence 
lest worse should befall them. Next to real belief, 
the humbug of an assenting conformity is helpful to 
the smooth working of the “  apparatus of illusion.” 

* # #

What is My Neighbour?
Now, this is a state of things which escapes criti

cism only because it is so terribly common. Re
ligion is, the Christian insists, of all things the most 
important; the one subject on which it is of supreme 
urgency that all men should know the truth. But 
in practice it is the one thing about which I can be 
least certain that my neighbour is telling the truth—  
not the absolute truth, but merely the truth as he 
sees it. I am fairly certain as to the ranting ignor
amus on one side of me, who makes the evenings 
hideous with his hymn singing evening parties, and 
the bright day dull with the funeral procession that 
leaves his doors on Sunday en route for the nearest 
chapel. A  little reserve on his part would be quite 
acceptable. But I am not at all sure about the local 
councillor, or political agent, or suburbanite on the 
other side who sends his family to Church, or 
shrouds his opinions on religion in an “  impene
trable reserve.”  It is quite possible that he in
wardly agrees with me in thinking religion to be a 
gigantic illusion, but he does not say so. If he did, 
it might mean difficulty in securing promotion, losing 
his seat on the local Council, or being looked down 
upon by his religious neighbours. I know that 
number one is a fool, but I know where he is. I 
feel that number two is not a fool, but I do not know 
where he is. He does not tell a lie, but he is acting 
one. And he probably looks on me as being a bit of 
a fool because I will neither tell the religious lie nor 
act it. And that does appear to be one of the 
greatest and least questionable triumphs of the 
Christian religion. In the result, it proclaims the 
fool as more powerful than the wise man, and exalts 
humbug as being a surer guide to social advancement 
than unswerving devotion to what one believes to be 
right. It is not for nothing that the first of the 
recorded triumphal processions of Jesus was upon the 
back of an ass.

*  *  *

The Beign of Oant.

Now I do not believe for a moment that these men 
— the scientists, the journalists, the men of letters, 
the politicians, and others— practise this reserve be
cause they prefer secrecy to silence, and humbug to 
straightforwardness. In the mass, men and women 
take the line of 'least resistance, and where dissimu
lation in this or that direction is the condition of 
social ease then dissimulation will become the rule. 
There is no reason, on the face of it, why men should 
not confess their real convictions on matters of re
ligion with the same ease that they confess their 
convictions on politics or other subjects. To say 
that men will not do so because religion is the most 
important and the most “  sacred ”  of all subjects, is 
beside the point. The more important it is the

greater the need for frank discussion, in order that 
error may be weeded out and truth better under
stood. Labelling religion as a “  sacred ”  subject 
brings us nearer the real issue, for the religious sig
nificance of ‘ ‘ sacred ”  is something that is set aside 
and which must not be touched by profane hands. 
But there is only one reason why so large a number 
of our public men decline to permit their real convic
tions on religion to be given to the public. This is 
found in the wholly unhealthy social atmosphere 
created by the Christian religion. A  state of un
avowed terrorism, under which men are afraid t° 
speak the truth on religion, is responsible for the ‘ ‘im
penetrable reserve ”  with which they cloak their con
victions about the Christian “  apparatus of illusion.’ 
There is simply no question that, if every public 
man and woman would to-day speak out exactly 
what they thought about the Christian religion, the 
system would soon crumble into dust, for the many 
millions of its stupid or unthinking followers are 
kept where they are because of the apparent support 
their religion gets from better men. The instru
ments of physical suppression, mental terrorism, and 
social boycott, have produced an environment in 
which fearless speech has become, to thousands, the 
sign of sheer folly. Men keep their opinions on re
ligion to themselves. Lord Oxford— representative 
of the vast majority of sceptical publicists— “  sur
rounds his deepest thoughts on matters of belief ” 
with “  an impenetrable reserve.”  If one is looking 
for a complete and an unanswerable indictment of 
Christian influence they can find it here.

Chapman Coiien.

A  Secular P sa lm  o f L ife —and D eath.

I.—FACTS.
C oi.d and still, while hearts are breaking,
Lie the friends whose loss we mourn,
In that sleep which brings no waking;
I11 that night which knows no dawn.
Ne’er again they’ll roam the meadows 
Gemmed -with dew on flower and blade;
No more walk, mid gleams and shadows, 
Through the woodland’s leafy glade.
Never more they’ll hear our singing;
No more hail the radiant mom;
No more hear the joy-bells ringing 
When the glad New Year is bora.

II. —DUTIES.
While the hours of life are fleeting 
Many duties line our way :
Baseless creeds, though now retreating,
Still o’crcloud the dawning day.
Heroes trod the way before us 
Spite of foes on every hand :
Follows now our mighty chorus 
Scatt’ring Superstition’s band.
Though we fail to banish sorrow;
Though King Death may still hold sway 
We may gain a nobler morrow;
We can clear some wrongs away.

III. —HOPES.
Struggling on through many ages 
Man has climbed from low estate,
Sometimes bright’ning history’s pages; 
Sometimes wrecked by storms of hate.
Upward still the way is leading;
Ever wider grows the view;
Mystery’s clouds are fast receding;
Wisdom’s rays are breaking through.
Soon, o’er dread disease victorious,
Man’s full powers may be displayed;
Each succeeding stage more glorious 
’Til the orb of day shall fade.

E. H orace Jones.
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The Powder in the Jam.

“ Power has been hitherto occupied in no employment 
but in keeping down wisdom. Perhaps the time may 
come when wisdom shall exert her energy in repressing 
the sallies of power.”— IV. S. Landor.

“  Any zeal is proper for religion, but the zeal of the 
sword and the zeal of anger; this is the bitterness of 
zeal .’ ’—Jeremy Taylor.

Voltaire said that England possessed a hundred 
religions and only one sauce. He wrote a long time 
ago, and the number of religions has considerably 
increased since his day. A  few years back Whit
taker’s Almanac published a full-page list of the re
ligious bodies as registered in this country. This 
was done annually, and became a familiar feature of 
that famous reference book. Then the list disap
peared, and it was whispered that it was withdrawn 
because the publication of the facts contradicted the 
Public illusion concerning Christian unity in a 
Christian country.

The list was what is vulgarly termed an “  eye- 
°Pener.”  It ranged from the Roman Catholic 
Church to the Unitarians, and included such playful 
variations as the Peculiar People, Christadelphians, 
Swedenborgians, Seventh Day Adventists, and 
Christian Science Churches. Beyond all these were 
the Theistic Church, Greek Church, Muggletonians, 
Theosophists, and the Anabaptists. I do not re
member that the followers of Joanna Southcott were 
rcgistercd, but they undoubtedly existed, as did 
branch Churches of the Latter-Day Saints', popularly 
hnown as Mormons. The single entry, “  Spiritua
l s , ”  although it meant little to the ordinary reader, 
covered a wide activity in all parts of the country. 
Indeed, that one page in Whittaker’s Almanac 
showed that the soul-saving business was prospering 
>n this country, and the existence of fifty thousand 
Priests arid a train-load of mediums proved it.

As the Druids had ceased to exist, the Greek 
Church is the eldest superstition in the list. This, 
however, has little interest for the English people, 
being the Church of the Greek and Russian colony 
111 London. Next in order comes the Roman Catho
de Church, which, like Sir John Falstaff, is old and 
"f questionable reputation. It is important because 
11 was once the principal religion of this country, 
and also because its followers now represent a mis
chievous minority, bent on restoring the Pope’s 
temporal power, and reinstating the worst form of 
Ptiestcraft.

Ihe Roman Pontiff must always be a matter of in
v e s t  to Freethinkers. For Papa is the ecclesiastic 
"'ho addresses the largest congregation in the world. 
Compared with the Pope, other archbishops seem 
Parochial. Using the patter of his profession, Papa 
niters words which arc heard from Bolivia to Ber
mondsey, from Stockholm to the South Seas. The 
rhetoric may be enfeebled and the platitudes ex- 
busted, but the patriarch possesses something of the 
tragic character of Tithonus, “  immortal age beside 
""mortal youth.”  His unique position with regard 
to the huge numbers of men and vvpmcn who hold 
t mir rule of faith from the largest of the Christian 
Churches is striking. That his teaching is treated 
,‘Rhtly by large numbers of Christians is not his 
ault. Publicly he stands, the Lear of thankless and 

""grateful children, shrill in his menaces, but keep- 
lng unimpaired the dignity of a paternity rejected.
1 n,a â "S ^ie hardest of hard-shell Christians, not a 
a b painted to look like iron. A  Torqucmada he 
ay be, if occasion serves, but never a tadpole. No 

ever expects that he will behave like a British 
r°ad Churchman, who claims llradlaugh and Dar

win as unconscious Christians, and pretends to re
gard Frcethought as a wholesome tonic, to be occa
sionally used by tired theologians. It is as well, for 
when Papa turns, all the armies of Catholic priests 
turn with him.

What does Papa’s Church teach ? The funda
mentals of the Roman Catholic faith are the same to
day as they were when Dante wrote the Divine 
Comedy, and the great poet has been dead six cen
turies. Catholic priests have not damped one soli
tary spark of their hell. The confessional is still 
used. Priests are still celibate; everything is too 
reminiscent of the Middle Ages. A  dying religion is 
fittingly celebrated in the use of a dead language.

A dying creed! Yet, like Charles the Second,
“  unconscionably long a-dying.”  For the fight of 
the future will be between the Romish Church and 
Freethought. Protestantism has shot its bolt. Con
sider the facts! Protestantism has gained no victory 
since the Reformation, none whatever. The countries 
which became Protestant then are still Protestant, 
but no additions have been made in Europe. Even 
in America, Rome splits fifty-fifty with her rivals, 
the perfervid Puritanism of the United States being 
more than balanced by the allegiance to Catholicism 
of the Central and Southern Republics. And, re
member, Papa’s God is the Deity whose trade is not 
to forgive.

Papa claims that the Roman Catholic Church is 
the cat’s whiskers; that it is the original firm, and 
all others are fraudulent imitations. As all the 
Churches in the world make the same claim, there 
is nothing original in this advertisement. But Papa 
goes further. He affirms that Rome’s alleged 
miracles are a continuation of those said to be 
wrought by Christ and the twelve disciples. He in
sists that the so-called “  cures ”  at Lourdes, and 
elsewhere, and the very questionable liquefaction of 
the blood of Saint Januarius at Naples, are precisely 
such as those mentioned in the Christian Bible, and 
that the apparition of the Virgin to children at La 
Saletti is as genuine as the miracles in Judaea.

Yet the doom of this most powerful of the 
Christian Churches is sounded. It seems strange 
that this should be so, for thousands of cities shimmer 
with the gee-gaws of Catholic shrines, and the roads 
of Europe are dotted with clerical black-birds. From 
being truly powerful in the world, the Romish 
Church is now at the foot of the ladder of progress.

What is the reason for this decline and fall ? The 
answer is simple. The Roman Catholic Church has 
become a stereotyped superstition. To the sincere 
Catholic, religion is net a pastime for one day in the 
week when the shops are closed. Nor is it a social 
decoration, or a private police force. It is a passion 
that inflames his nature, and makes other things 
appear trivial. It is like an attack of fever, only, in 
this case, the virus is introduced by the priest. This 
fanatical spirit has destroyed the value of the Roman 
Catholic Church. During the past four centuries it 
has done nothing for human advancement. Its doom 
is said, for no institution can live on its past alone. 
Its swan-song is “  Bye-bye, blackbird !”

The theology of this most powerful of Christian 
Churches is built up on the writings of the early 
Fathers of the Church, as strange a collection of 
lunatics as ever escaped from an asylum. Their 
writings prove it, and the results were lamentable. 
So conceited were these priests made by what they 
called religion, that they thought themselves wiser 
than the wisest of those who differed from them. They 
became so ferocious by holding fast to their faith that 
they resembled nothing so much as a terrier holding 
a rat. Their idea of wisdom was to creep into a
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corner and put their hands before their eyes, in 
order not to see the worldliness of the world. Ignor
ant of life, these Oriental fanatics denounced it as 
the abomination of wickedness. Innocent of humour, 
like all cranks, they used reason to deride and mock 
reason. Was it not, truly, a divine comedy?

The continued existence of this Romish Church is 
in itself a most ironic criticism of our boasted civili
zation. The real truth is that the majority of Euro
pean populations is riot half educated, despite two 
thousand years of Christian teaching. It is as plain 
as a pikestaff that to be a Christian one need not be 
educated, nor intelligent. To be a Freethinker one 
must learn and think. The strength of Priestcraft 
lies in the unthinking and uninformed masses, and 
it battens upon ignorance. O Democracy!

Mimnermus.

Spiritualism and its Evidence.

(Concluded from page 5S7.)
I t is undeniable that the whole case for automatic 
writing rests upon the slenderest of evidence : the 
bare word of the writer himself, unsupported by even 
so much as a policeman’s affirmation, that it was 
dictated by a spiritual being. It is supremely doubt
ful if one could justify the starting of a war, the be
ginning of a new- faith, or the extermination of a 
spider on proof so phantasmal. It is mainly owing 
to this phenomenally poor backing that I am confi
dent the bulk of these automatists are absolutely 
genuine. No plain cheat would have the audacity to 
attempt an imposture so gigantically absurd. Its very 
idiocy is the proof and the only proof of its genuine
ness. But there is in good and sweet truth a limit. 
Of its authenticity, as already stated, I am convinced. 
But this much admitted, I hold out a firm and im
movable halting hand. To ask me to agree that the 
communications have a spiritual source is too much. 
It is, in addition, shc-er rubbish. The source is plain 
enough. It is the garbage heap of an enfeebled brain, 
and from it, in moments of ecstatic dissociation, the 
matter pours forth. The extent of the editing it re
ceives between coming from the automatist’s pen and 
appearing on the printed page, I know not, but if its 
inanity is any more apparent in the caligraphic 
script, then my pity for the original reader is as huge 
as it is profound. It may be urged, how is it possible 
for any grown man or woman to sit down and write 
pages of matter and fail to recognize it as his or her 
composition? For precisely the reasons that I have 
given in another connexion : that in a state of dis
sociation, which in some persons seems to be pretty 
nearly an habitual state, the brain fails to recognize 
subjective visions for what they really are. For pre
cisely the same reason that every newspaper reader 
fails to realize that he is putting words into the text 
and leaving others out; for precisely the same reason 
that no two witnesses examined separately can give 
exactly similar accounts of any incident, and yet 
each will swear on a stack of Bibles that his account 
is the true one.

Before me, as I write, is a book devoted to these 
spiritual revelations. It is from the inspired pen of 
one, the Rev. G. Vale Owen. It is hall-marked with 
Lord Northcliffe’s encomium, and,of course, it has by 
way of introduction a ladleful of praise from Sir 
Arthur Conan Doyle. In the main, it is a description 
of heaven, such as one might expect a professional 
soul-saver to see in his dreams; a garbled medley of 
St. Paul’s conception of paradise, the multiple 
heaven of the Persians, and the Book of Revelation. 
The book is the size of a full-length novel, and with 
unutterable weariness have I searched its pages for

so much as a solitary sentence worth the reading. 
A  veritable master mush-peddler, this Arnel, who 
signs the communications and who, we are told by 
the editor of the script, “ is a being of a high 
spiritual order.”  At random, I open the book and 
quote from a communique headed “  Some Principles 
of Creative Science— The Spiral.”  13

We saw, as we went down one avenue, how worlds 
were made. On the left hand, as we went, we saw 
how the thought of God, vibrating and pulsing out
ward, became, by degrees, of denser element, until 
it issued into what you call ether. Here we were 
able to notice the nature of the movement, and we 
saw that it was spiral, but that, any certain wave 
reached the top of the spiral, it continued its 
course by a descent, also of spiral form, but now 
within the atom of ether.

There are pages of this pseudo-scientific jargon, 
interspersed with banalities, thus: —

Here, in the heavens, we have different orders of 
beings, differing in authority, differing in power, 
and in character, and also in ability for one branch 
of work or another. This also obtains on earth.

So you will find it also in the animal kingdom. 
Animals have different powers, and some have skill 
in one direction, some in another. They also differ 
in character. The horse is more apt at friendship 
with man than is the snake; the parrot than the 
vulture.

As heavily decorated with capitals as an exposi
tion on Esoteric Buddhism are some chapters. Here 
is a sample : —

When we were all assembled, the Angels who 
were His attendants lifted up their voices and led 
an anthem of praise, and we all joined them in their 
adoration. I see you wish me to give you the mo
tive of the theme. It was as I write it now : —

“  Being was, and from the heart of Being came 
forth God.

"  G od thought, and from His Mind the Word be
came.

“  T he w o rd  went far abroad, but with Him went 
God. For God was the Life of the Word, and 
through the Word God’s Life passed onward 
into Form.

“ So man became in essence and emerged from his 
first eternity a creature of the Heart and Mind 
of God, and the Word gave to him the heart of 
angels and the form of man.

“  Right worthy is the ciirist manieest, for He it 
is Who, through the Word, comes forth of God, 
and so declares God’s purpose, and Ilis life 
through Him is poured upon the family of 
angels and of men.

“  This is God Manifest, through the Word, by the 
Christ, in angels and men. This is the Body of 
God.

“ When the Word spoke forth the will and pur
pose of God, the outer space took on a semblance 
of matter, out of which matter was made, and 
it reflected back the rays of light which cainc 
from God, through the Word.

“ This is the Mantle of God, and of His Word and 
of the Christ.

“  And planets danced to the music of the Word, 
for they were glad when they heard Ilis Voice, 
because by Ilis Voice alone might they hear 
their Creator’s Love, Who speaks to them 
through His Word.

“  These arc the Jewels which begem the Mantle of 
God.

“  So from Being came forth God, and from God 
came the Word, and of the Word was the 
Christ of God ordained to Kingship of the 
Worlds for their salvation.

"  And in the eternities man shall follow Hi®*’ 
after the long journey in places strange a°d

13 1 he book from which these passages are taken is TW 
Life beyond the Veil; Vol. IV : The battalions of Heave*’ 
by the Rev. G. Vale Owen.
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some most desolate, homeward, Godward, in the 
evening of the day whose hours are eternities, 
and whose Noon is now.

“  This shall be the Kingdom of God, and of His 
Christ.”

There is more— reams of it. But enough! I have 
made no unfair selection. The book reeks with 
tawdriness of thought, with rubbishy sentiment, with 
sweltering polemics, with' piffling morality. It is in
finitely worse than the Johannes’ communiques of 
Dennis Bradley : it is on a par with the stuff poured 
out from the pen of Andrew Jackson Davis, of 
Poughkeepsie, eighty years ago. “  . . . among the 
Passages I have perused are many of great beauty,”  
was the opinion of Lord Northcliffe, while in this 
Welter of .rubbish Conan Doyle sees “ the hand of the 
Ford.”

How exactly J. Arthur Hill comes to have such a 
Position of eminence in the ranks of the avatars is to 
me something of a mystery. Indeed, the wonder is 
that someone does not pitch him out neck and crop.

Whatever harm Sir Arthur, with his child-like 
Sedulity may do, it is as nothing to the damaging 
effect of Mr. Hill’s peasant-like unsophistication, 
Puerile naiveness, colossal fickleness. He is as un
certain in his ideas as a society divorcee, he wobbles 
ahout in his faith like a politician; he is afflicted with 
mental myopia, strabismus, and drunkenness all at 
the same time. The book that lies before me, in all 
its piddling detail and emasculated prose, is Mr. 
Hill’s latest work on Spiritualism. (From Agnostic
ism to Belief, J. Arthur Hill, 1924.) It is dull to an 
ustounding degree: it consists, in the main, of re- 
P°rts of trivial, meaningless seances, with a peculiarly 
stupid and blundering medium, by name, Wilkinson; 
fackcd on at the end are some cumbrous and amateur 
meursions into psychology, consisting of a mass of 
Platitudes and cliches, and the constant repetition of 
Iho author’s fixity of belief in survival. It almost 
l°nks as though the writer were attempting to per
vade himself. Thus: —

I do not, of course, regard my own experience as 
the sole ground of the belief in survival and com
munication, to which I have been driven, (p. 114.)

Hut the hypothesis that we are even now living 
*u a spiritual world, of which the present material 
existence is a stage or an aspect, seems to me the 
best philosophy attainable at present, (p. 151.)

1 am satisfied that life continues and that progress 
Is not checked; that evolution extends over there. 
(P- I74-)

It is sufficient for me to know that the soul sur
vives and continues to progress. “  Give inc the 
glory of going on and still to be.”  I believe that 
we do “  go on,” and I have facts which justify 
that belief! (p. 176.)

Despite these facts, after three more pages, doubt 
again creeps in : —

I am therefore driven to adopt the spiritualist ex
planation as a working hypothesis, until some one 
suPplies me with a better, (p. 179.)

Dut at last, on page 201, a cresendo of belief has 
worked up :—
Basing on actual scientific evidence, not on faith, 
say that there is a spiritual world in which souls 

Continue to exist and to progress.
again
Hut my main point is that the facts of psychical 

«search justify belief in survival and progress on 
e other side. (p. 203.)

liv r° ° v  says Mr. Hill, in his extraordinary 
l v en- ’ “  is cumulative.”  “  It is necessary to 
cdiin'1 nu,'ibcr of sittings with the same

if wc are to reach any conclusions.”

possible that any mortal man parading the mentality 
of a radio-listener cannot see that by this very ad
mission he reveals the whole hocus-pocus of 
psychical phenomena? So far as being of any evi
dential value is concerned, the records of any but the 
first sitting may be used to light the fire. Nor is 
that of a first sitting very much better. Profes
sional mediums have means of obtaining information 
that would send the eyes of such credulous nincom
poops as Mr. J. Arthur Hill and his precious con
freres gaping.

CONCLUSION.

“ I, in any event, knew that, whatever other 
motives might now' and then have prompted me, the 
Biography had been written in chief for my own 
diversion.”  Thus, the incomparably sane and lucid 
Cabell.

Apart from its bald impossibility there is in me, 
from purely selfish reasons, no wish to divorce man
kind from its colossal and unending follies. The 
horse-laughs of the few stand majestically apart from 
the ruck of their fellows, hats tilted libidinously are 
only possible so long as ignorance and stupidity 
render the members of the crowd blind to their own 
folly. A  world in which every individual was an 
Anatole France would have given the French littera
teur no world at which to snigger and chuckle.

A  nation comprised of units brandishing one uni
versal level of high intelligence is fortunately an im
possibility. If the free, expensive and national 
educational system of democracy has proved any
thing at all, it is this great truth. It has, more than 
any other solitary thing, sufficed to prove, did not 
politicians and public alike view its lessons with shut 
eyes, the enormous fallacy of the notion that one 
man is as good as another. What it has proved is 
simply that mankind is divisible into two extraordi
nary unequal classes; extraordinary unequal not only 
as regards intellect, but also as regards numbers. 
The one is a true aristocracy, the only aristocracy r 
the aristocracy of intellect. The other, to which 
ninety-five per cent of the population belong, is 
the herd of men and women parading an intelligence 
that never transcends the histological capacity of an 
intelligent ape. To this enormous and ever-sw'elling 
class appeal the follies, the idiocies, the stupidities of 
mankind.

In these pages I have held up for the amusement 
of my own particular self and others w'ho care to join 
me, one vast array of these follies. And unless I 
have failed most dismally, Spiritualism, the ovum of 
all religion, stands stripped to the buff : it is before 
the intelligent reader in all its pristine nudity. Pre
cisely here then my task ends.

George R. Scott.

Blooms the laurel which belongs 
To the valiant chief who fights;
I see the wreath, I hear the songs 
Lauding the Eternal Rights,
Victors over daily wrongs :
Awful victors, they misguide 
Whom they will destroy,
And their coming triumph hide 
In our downfall, or our joy :
They reach no term, they never sleep,
In equal strength through space abide;
Though, feigning dwarfs, they crouch and creep, 
The strong they slay, the swift outstride :
Fate’s grass grows rank in valley clods,
And rankly on the castled steep,—
Speak it firmly, these are gods,
All arc ghosts beside.

R alph W aldo E merson, iSo3- i3S2.
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A Shorter Bible.

Open Letter to Canon Simpson, of Wallasey. 
My Dear Canon,— I see that in your parish maga
zine you are pleading for a shorter Bible, a proposal, 
I may say, that fills me with no little amount of 
apprehension. The early years of my life were so 
blighted by the Shorter Catechism, that the prospect 
of having my declining years threatened with a 
Shorter Bible, is very alarming. I had hoped to end 
my days in peace, but this drastic measure of yours 
will bring down my grey hairs with sorrow to the 
grave. But I am afraid you hardly realize all that 
this momentous step would involve. You speak of 
shortening the Bible as if it was a simple act, like 
shortening the baby. But, while the shortening of 
the baby may be necessary to its healthy develop
ment, I am sure the shortening of the Bible can only 
lead to disastrous results.

You will be aware, of course, that this idea of 
yours, of applying the pruning knife to such monu
mental works as the Bible, is not by any means a 
newT one. There was once a gentleman of the name 
of Bowdler— not the originator of the bowler hat, 
but the person whose name has become enshrined in 
the word “ Bowdlerize” — who wasted many years of 
his life in trying to make Shapespeare respectable. 
The title of his work— “  The Family Shakespeare, in 
ten volumes; in which nothing is added to the 
original te x t; but those words and expressions are 
omitted, which cannot with propriety be read aloud 
in a family ” — stands as a monument of his folly. 
In being thus scrupulous to add nothing to the 
text, he missed a grand opportunity to improve the 
shining hour by interpolating in the plays such warn
ings as, “  Flee from the wrath to come.”  Another 
work, published after his death, bears the tit le :
"  Gibbon’s History of the Decline and Fall of the 
Roman Empire, for the use of Families and Young 
Persons, reprinted from the original text, with the 
careful omission of all passages of an irreligious or 
immoral tendency.”  If one could only get a record 
of the meeting of Shakespeare and Gibbon and Mr. 
Bowdler, when he passed over to “  the other side,”
I am sure it would be interesting. He might have 
gone on to blue-pencil Tom Jones, Peregrine Pickle, 
Humphrey Clinker, The Arabian Nights, and a 
whole host of Indian literature, had not fate merci
fully stayed his hand. The publication of the 
Shakespeare was a circumstance unfortunate for his 
reputation, as the word Bowdlerize has come to mean 
any version that is incomplete, inaccurate or in
correct; and a sin against literary taste. I am point
ing this out, dear Canon, as I am sure you would not 
like the word “  Simpsonize ”  to be a constant re
minder to your descendants of your colossal folly.

Following the example of Mr. Bowdler, there have 
been persons who wished to apply his methods to 
the Bible itself, and eliminate all those nasty pass
ages which every school-boy knows where to find. 
Their aim was to make the sacred word fit for 
families and young persons to read, either in private, 
or hear publicly in the pulpit. But I gather that 
your idea is not so much the deletion of the objec
tionable parts of the Bible, as the elimination of the 
“  uninteresting and unintelligible ”  parts of the 
book, such as the genealogical lists in the Chronicles, 
and the theological arguments of St. Paul. The re
moval of the genealogical lists would doubtless make 
the Bible “  shorter,”  but I can see endless diffi
culties arising as the result. How, otherwise, would 
the modern Jews be able to trace their ancestry, or 
know to which tribe they belonged ? When these 
scattered people return to the Holy Land, how would

they know whether to march behind the banner of 
the lion of the tribe of Judah, the serpent of Dan, 
the hind of Napthali, or the strong ass of Isacchar? 
There would be such a mix up of the Ephraims and 
Manassehs, that all the rabbis of Christendom would 
not be able to sort them out. I really think, dear 
Canon, that you have bitten off more than you can 
chew.

I have often wondered how long it would take the 
Church to find out the illogical nature of the reason
ing of St. Paul, and I am glad to find that you are 
not afraid to put up the props to this Jack Johnson 
of theology. I really think this Paul wants taking 
down a peg or two; he has ruled the roost too long. 
Some people say that Christianity would have 
perished in its infancy had it not been for the water
ing and transplanting care of his genius. If Jesus 
Christ has not left a single written word behind, 
this indefatigable apostle has certainly made up for 
the strange omission. If his theological arguments 
are not very convincing, it must be confessed he had 
an apt way of using metaphors that has rarely been 
equalled.^ And what a fellow he was for appealing 
to Caesar ! Jesus Christ seems to have taken the 
abuse that was hurled at him lying down. Not so 
St. Paul. When he was had up, like a Freethought 
lecturer, for obstruction in the market-place, and the 
magistrate asked him if he would have his case tried 
at that court, he invariably jumped up in the dock, 
and with dramatic gesture, exclaimed : “  I appeal 
unto Caesar.”  There has been a good deal of sur
mise lately as to what would happen if Jesus Christ 
came to London. Nobody seems quite to know 
what really would happen. But there is little doubt 
as to what would take place if St. Paul came. After 
smashing all the champagne bottles that grace the 
take at the bishops’ annuals, he would make straight 
for Wallasey, and the residence of Canon Simpson. 
And, considering the way he used to chastize those 
of his converts whose sexual morals did not meet with 
his approval, I can see you having rather a hot time.

I think I would advise you to leave well alone. 
Because, if you begin to interfere with the sacred 
Scriptures, and especially with the writings of St. 
Paul, you would have all the Christian sects flying at 
each others’ throats, and when the melée was over 
there would probably be no good Christians left to 
carry the gospel tidings to the heathen. It is some
times unwise even to interfere with the spelling of a 
person’s name. You may not be familiar Avith low 
music-hall songs, but there is one from which you 
might learn something. It runs like this: —

If I knocked the h  out of Kelly,
It would still be Kel(l)y to me;
But if I knocked the L out of Kelly,
He would knock the ’ell out of me.

I have been reading some newspaper letters lately, 
commenting upon your proposal, and these fellow 
Christians of yours seem quite prepared to knock 
the ’ell out of you. Indeed, I once knew a trades
man who lost a good customer for simply putting a 
P in the lady’s name where it didn’t oughtcr be. 
You cannot be too careful in these matters, Canon.

I scarcely think that your ecclesiastical confrères 
will thank you for characterizing parts of the Bible 
as “  uninteresting and unintelligible.”  The Church 
for ages has held the Bible up as the inspired rvord of 
God, the only means of eternal salvation, and the 
source of England’s greatness, and to be told now by 
one of its dignitaries that much of it is nonsense, 
will make the people sit up and wonder. They will 
think thç Church has been guilty of telling ffl,s- 
Your candour seems to be the candour of a man cry
ing stinking fish.

I think, Canon, I can suggest a way out of the
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difficulty. Ret the Bible be published in its com
plete form, but with a margin— a very wide margin. 
You might begin with the story of our first parents 
and the Fall. In the margin you could explain that 
this account is only legendary, that Adam and Eve 
never existed, and the Fall is a pure myth. You 
might take the opportunity to say that the scheme 
°f redemption resting, as it does, upon the Fall, was 
°nly a theological creation to bamboozle men’s 
minds. When you come to the life of Jesus, you 
might suggest that it is very uncertain whether any 
sUch person ever existed; that the Roman histories 
°f the time know nothing of him, and that he him- 
splf has not left a scrap of writing behind to an- 
lighten us as to his teaching or divine mission. 
This method of treatment would be a vast improve
ment upon the old-fashioned commentaries, and 
'vould mark a new era of biblical exposition that 
'v'ould bring you fame as a pioneer.

Or there is another method. Like yourself, I have 
long felt that the Bible in its present form has be
come unsuitable to modern needs. But my method 
Would not be to shorten it, but to expand, elaborate, 
and embellish its wonderful pages, and supply the 
Necessary links to make the narrative consecutive. 
I may say, that for a number of years I have made 
aN effort to reproduce many of these stories in a 
Popular form. The latest of them appeared in the 
^Teei/n'nfeer as recently as August 26, being an 
elaboration of the story of Jezebel, 1 Kings, Chap 22. 
 ̂ cannot boast, like Mr. Bowdler, that I have added 

Nothing to the text, but what I have added seemed 
to me necessary to the story’s interest and completc- 
"ess. I think that you and I together, Canon, 
could produce a Bible that would be neither uninter- 
^ting nor unintelligible. And if you think favour- 
al)ly of my suggestion, I would be happy to submit 
a sample story for insertion in your magazine.

Joseph Bryce.

Acid Drops.

hi “  Views and Opinions,”  this week, we deal with 
hie hesitancy of public men to sjieak out quite plainly 
where their opinions are likely to conflict with current 
mligious views. What might be taken as an addendum 
to what is there said, occurs in the case of the Presi
dential Address of Sir William Bragg, to the British 
Association. The portion of the address we arc about 

note is welcomed by the Daily News as correcting 
hie attitude of some of his colleagues who appear to 

Niaintain that the mechanistic theory presents a wholly 
comprehensive view of the universe.”  One may safely 
nack the Daily News, where religion is concerned, to 
RWe its hearty support to anything that is intellectually 
NNSouikI.

This is the passage to which reference is made, as 
gU'en in the papers of September 6.

Scientific research in the laboratory is based on simple 
relations between cause and effect in the natural world. 
These have at times been adopted, many of us would 
say wrongly, as the main principle of a mechanistic 
theory of the universe. That relation holds in our ex
perimental work, and as long as it does so, we avail 
ourselves of it, necessarily .and with right. But just as 
in the case of research into the properties of radiation, 
We use a corpuscular theory or a wave theory, accord- 
itig to the needs of the moment, the theories being in
compatible to our minds in their present development, 
s° the use of a mechanistic theory in the laboratory 
does not imply that it represents all that the human 
mind can use or grasp on other occasions, in present or 
ln future times.

,N°w, on the face of it, there does not seem any reason 
.Sir William Bragg should have ventured on this

extremely confused statement, save that of setting him
self right with the religious world, or as right as he 
can be. There is no other reason discoverable why a 
scientist should go out of his way to tell a crowd of 
parsons that he is not opposed to their beliefs or to their 
theories. There was a time, of course, when men of 
science did this as a method of protecting themselves 
against prison or the stake. But those times are past, 
although the policy of setting yourself as nearly right 
as is possible with the men of God, still has its vogue.

And what does this statement mean? As we have said, 
the statement is confused, and one hopes that Sir 
William is wrongly reported. For instance, the prin
ciple of causation, which rules in the natural world, has, 
wrongly, been taken as the basis of the mechanistic 
theory of the universe. But why “ wrongly” ? What 
other basis could it have? The relation holds good in 
our experimental work, but apparently Sir William 
thinks it may not hold good always, at all time, and 
everywhere. That is enough to make one gasp. The 
principle of causation which, it is admitted, holds good 
in experimental work, is only that for every phe
nomenon there are discoverable conditions, the effect 
being the product of the conditions. Does Sir William 
wish us to understand he believes that there may be 
somewhere or the other a phenomenon that is not the 
product of definite conditions ? If what he says means 
anything, it means that. And with every respect for 
Sir William and his work, we must say quite plainly 
that if he means that, then it is undiluted nonsense, 
better worthy of a pulpit than the chair of the British 
Association. Moreover, the principle of causation is 
not the product of the laboratory, or of experimental re
search, it is one of the basic conditions of human think
ing. Thinking implies causation, the distinction be
tween right and wrong thinking, scientific and un
scientific thinking, being, not an absence of the belief in 
cause and effect, as an inaccurate conception of the 
nature of causes. When a man carries a mascot about 
to prevent ill-happenings, he is not denying causation, 
he is simply at sea as to the nature of the forces operat
ing. And we really cannot think of a time or an 
occasion when thinking will go on in the absence of 
conditions that make thinking possible.

The illustration of scientists using now a corpuscular 
theory and now a wave theory is quite beside the point. 
Neither theories are a negation of causation, and both 
arc used only so far as they help to explain a given 
group of experiences. It is for the future to disclose 
whether the two theories may be merged in some larger 
generalization, or whether one of the two may be proved 
to be all-sufficient. But we should like to see Sir 
William Bragg attempt the task of proving that it is 
possible to think in the absence of causation. If he 
did that he would have struck a very heavy blow’ at the 
Mechanistic Conception— one which, apparently, Sir 
William holds so long as he is dealing with the world 
he knows, but which he thinks may not hold good of 
some future time when thinking is not thinking, and 
religious views will therefore rule the roost.

The Bishop of Southwark has raised .£100,000 for build
ing twenty new churches and enlarging five old ones. 
There used to be a lot of talk about a housing problem, 
and the imperative need to clear away slums. This 
must have been all bunkum. We feel sure the Bishop 
would not be worrying about building churches if there 
were houseless people in the land, and also persons 
living in slums.

Canon Peter Green, at Manchester, recently declared : —
The central truth of Christianity is the doctrine of 

the blessed Trinity. This is the form in which the 
Church’s faith concerning God took shape after five 
centuries of hard and patient thinking.

The men of God, yotv will note, first took a childish 
speculation and assumed it to be »indisputable fact, and 
then devoted five centuries to evolving a conglomeration
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of absurdities, which they called a doctrine. People who 
suggest that the Churches—meaning the parsons— and 
the Churches’ patent nostrum could cure all social ills, 
might remember the kind of hard and patient thinking 
the parsons specialize in, and the sort of problems the 
parsons have practised on. Bearing this in mind, we 
will be pardoned for doubting whether men of God are 
qualified for solving the very concrete problems of this 
everyday life.

Visiting Brighton the other week, an ex-Mayor of 
Blackpool said :—

One thing which has most favourably impressed me 
about Brighton is that you are free, to a large extent, 
of those irksome restrictions, which so often send British 
holiday-makers to the Continent. You have dancing and 
other amusements at your hotels and dance halls on 
Sunday. I think such liberty is good.

Brighton is lucky in not having a powerful kill-joy ele
ment among its citizens. Still, we have no doubt that 
Brighton has plenty of bigots whose godly fingers itch to 
interfere with other peoples’ recreation and freedom.

If Wesley were to return to England, says a sorrowful 
Methodist, would he recognize the Church he founded ? 
“ I hardly think he would; we have compromised too 
much with the world.”  That is very sad, but it couldn’t 
be helped. The Wesleyan Church had to choose between 
retaining its narrow prohibitions and losing clients, and 
getting rid of the prohibitions and retaining some portion 
of its clients. It is very wrong to compromise with 
worldly things. But even the narrowest of Churches 
have to broaden out to survive.

The Rev. A. E. Baker cheers up the Christian readers 
of The Outline with the information that while in the 
eighteenth century it was common ground between 
Christians and their opponents to believe in God, Free
dom and Immortality, to-day, he says, “  The typical 
modem man doubts the existence of God, is certain that 
freedom is an illusion, and is not interested in immor
tality.”  And he also says, “ It is no accident that 
eighty per cent, of the industrial workers in large towns 
are indifferent or hostile to Christianity.”  Now this is 
very unkind, just when so many religious leaders are 
discovering a revival of Christian belief, and our vote- 
catching chapel Labour leaders are asserting that the 
working man has a passionate affection for Jesus Christ. 
And the worst thing about Mr. Baker’s statements— 
worst, that is, to Christians—-is that they are so true.

An International Conference of Spiritualists is being 
held in London, and according to a “  puff ”  in the daily 
papers, the Conference claims to have proved by “ scien
tific tests,”  (1) The existence of God as the intelligent 
and supreme cause of all things ” — but, after that, we 
do not think the other things matter. When a body of 
men claims to have proved the existence of God “  by 
scientific tests,”  it looks as though we are in for an ex
hibition of either omniscience or idiocy. The news that 
Sir Arthur Conan Doyle exhibited scores of spirit photo
graphs to over 2,000 Spiritualists in the Queen’s Hall 
is, after that, a very mild and unexciting item. Person
ally, we could undertake to exhibit 2,000 spirit plioto- 
;raphs to a very small audience— provided people were 

not over critical as to how they were obtained. But the 
existence of God proved by scientific tests! That really 
should make the world sit up and take notice.

The Bishop of Valencia has issued a notice to the faith
ful that Catholics must not belong to the Rotarians. His 
objection is that Rotarians are trying to moralize Society 
and the individual without the aid of religion, and it is 
therefore condemned. What the Bishop is afraid of is 
that the Rotarians may succeed, or at least have some 
effect in this direction, and the Roman Church cannot 
permit this on any account. It is not a question of 
whether the world can do without the Church, the point 
is that it must not do without it.

The Church Times is filled with despair at the fact of 
certain people adopting, in the face of the decline of 
some of our industries, the Mohammedan attitude of 

Kism et!” Well, but Jesus also said that everything 
happened by the will of God, and that is only a variant 
011 the same theme. So a Christian paper is filled with 
dismay at people trusting God enough to leave every
thing in his hands! But our religious friends need nqt 
despair. When it comes to anything critical, Moham
medans trust in God no more than do Christians. It 
is all mere verbiage. The Church Times is afraid lest 
Christians will act up to what they say.

The Roman Church appears to have established a 
pretty firm hold on the Irish Free State, and to be getting 
very much its own way in things. The .State Censorship 
of Publications Bill, at present before the Irish Parlia
ment, is issued under the influence of the Church, and is 
a measure that is as retrogressive as one could wish. 
Under it, all advertisements of books on birth control, or 
for the cure of venereal disease are strictly forbidden, 
and all P indecent ”  publications. Tt is admitted that 
the word “  indecent ”  is very elastic, and will cover 
almost anything to which a selected Board may take ex
ception. This is not denied by the Catholic Press, which 
gloats over the fact that it is so.

The gem of the whole thing is that the power of censor
ship is to be placed in the hands of a Board of five mem
bers, three of whom it is expected will be Roman Catho
lics, and one can imagine what the word “  indecent ” 
will cover to them. Any suspected premises may be 
searched by the Civic Guard, without, apparently, any 
warrant being necessary. There does not appear to be 
any right of appeal on the part of the person responsible 
for the circulation of the “  indecent ”  literature, and we 
expect the Freethinker will not be long before it comes 
under the ban. On the whole, the Bill appears to place 
the freedom of the press in Ireland at the mercy of two 
Protestant bigots and three members of a Church which 
has always hated the freedom of publication with all its 
strength. If this is what “  Freedom ”  from English con
trol has brought Ireland, the sooner it loses its freedom 
the better.

The .Southern Baptist Mission Church is in trouble- 
Its good and energetic Secretary has disappeared, and 
his accounts show a shortage which may total ¿200,000- 
The gentleman turns out to be an ex-convict, but we 
assume he was cpiitc a zealous servant of the Lord- 
And now he has disappeared! Perhaps lie has only 
been translated h ia Enoch, who walked with God and 
was not.

In a recent sermon, the Rev. II. Mortimer (a Metho
dist) stated : —

A woman said to me, “  I don’t know how it is ; my 
children are growing up practically heathen. When I 
was their age I knew the Psalms, and my mother taught 
me to pray. My children seem to have no desire f°r 
these things.”

The explanation probably is, that the new generation 
has managed to get itself born without those religion* 
instincts talked so much about in newspapers and 
pulpits.

__<t

i0
1O U R W E E K L Y  H IN T.

If you sincerely believe that the Christian ; 
superstition is mentally, morally, socially l 
harmful, do something to cn$ il. j
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National Secular Society.

The Funds of the National Secular Society are now 
legally controlled by Trust Deed, and those who wish 
to benefit the Society by gift or bequest may do so 
with complete confidence that any money so received 
will be properly administered and expended.

The following form of bequest is sufficient for 
anyone who desires to benefit the Society by will :—  

I hereby give and bequeath (Here insert particu
lars oj legacy), free of all death duties, to the 
Trustees of the National Secular Society for all or 
any of the purposes of the Trust Deed of the said 
Society, and I direct that a receipt signed by two 
of the trustees of the said Society shall be a good 
discharge to my executors for the said legacy.

Any information concerning the Trust Deed and 
Its administration may be had on application.

TO C O R R E S P O N D E N T S .

Those S ubscribers w h o  receive their  copy of the 
“ F reethinker ”  in  a GREEN WRAPPER w ill  please 
take it that a renewal of tiieir  subscription is due. 
T hey w ill  also oblige, if  they do not want us to 
CONTINUE sending the paper, by notifying  us to that 
Effect.

A- Jackson.—Your lecture notice, although bearing date 
September 3, did not reach this office till September 5, the 
day after we went to press. Why not post notices on 
Sunday, or even earlier ?

A  Millar.—Glad to hear from you again. Sorry to learn 
that you have been out of sorts.

H. Morris.— A scientific theory is; not concerned with ex
plaining everything. No one but a fool ever attempts 
that. All a sound theory must do to explain something 
and contradict nothing. Try and remember that an ounce 
of understanding is worth a considerable quantity of mere 
knowledge, although some knowledge is essential to 
sound understanding.

thP.S.—Regret to hear of your accident. Hope soon to 
hear you are quite better.

A  H, Millward.—Thanks for article. Shall appear.
F. A. VieSp.—We are not at all concerned with what the 

person you name has to say about us. We have some 
recollection of him as a hanger-011 of the Christian Evi
dence Society many years ago.

K  O. Norman.—The finest birthday present we could have 
Would he another 1,000 readers for the Freethinker. We 
will take that present in instalments, payable all the year 
round.

H.W. (Louth).—We cannot control the wholesalers who 
refuse to supply newsagents on sale or return. All wc 
can say is that the paper is supplied to all newsagents on 
those terms, and we are willing to supply direct from the 
office on those terms.

w- Camp.—The reports of the Ecclesiastical Commissioners 
docs not give the specific mines from which royalties are 
drawn, only the totals. But from Durham the amount is 
between 300 and 400 thousand pounds.

w.P.p.—We do not remember missing your query last week. 
What was it about ? You are evidently a close and appre
ciative reader, and we note the compliment under guise of 
a censure. See “ Acid Drops.”

W- Wilding.—It takes a long time for some people to out
grow their supernaturalism. When they have got rid of 
Uie orthodox form they so often invent a new absurdity. 
1 be "Life Eorce ”  is 011c of them. The world is littered 
With the ghosts of gods.

'T' 1le "  Freethinker ”  is supplied to the trade on sale or 
return. Any difficulty in securing copies should be at once 

y*eportcd to this office.
,e Secular Society, Limited, office is at 62 Farringdon

Ti T̂ C C London, E.C.4
National Secular Society’s office is at 62 Farringdon 

tyhtrcet- London, E.C.4
e” the services of the National Secular Society in con

nexion with Secular Burial Services are required, all com- 
jW catlons should be addressed to the Secretary, Mr. 

0rij  _ an". giving as long notice as possible. 
oTn ôr,^icraiure should be sent to the Business Manager 
J ic Pioneer Press, 61 Farringdon Street, London, EXf-t, 

"of to the Editor.

All Cheques and Postal Orders should be made payable to 
"  The Pioneer Press,”  and crossed "Midland Bank, Ltd.,
Clcrkenwell Branch.”

The "  Freethinker ”  will be forwarded direct from the pub
lishing office at the following rates (Home and Abroad):— 
One year, 15/-; half year 7/6; three months, 3/9.

Sugar Plums.

The Pfymouth Branch of the N.S.S. has arranged a 
series of lectures during the winter season, the first one 
of which will be given in the Co-operative Hall, on 
October 7, by Mr. Cohen. The series will involve con
siderable expense, and the Branch is asking those inter
ested to help financially as well as morally. Those will
ing to help are asked to communicate with the Hon. 
Secretary, Mr. J. McKenzie, 4 Swilly Road, Plymouth. 
We need hardly point out that expenses are so heavy 
now in conducting indoor meetings, that the Branch has 
to be prepared to face a substantial deficit. It is to meet 
that deficit help is asked.

Books and pamphlets on Birth Control are to-day too 
numerous for one to easily keep pace with, although 
that task is made the lighter from the fact that so many 
of them go over precisely the same ground, and state 
almost the same facts. They are, moreover, mainly of 
a propagandist character, either for or against. We are 
the more ready to give a hearty welcome to The Truth 
about Birth Control; a guide for Medical, Legal and 
Sociological Students (Werner Laurie, 6s.), by Mr. 
George Ryley Scott; a name that will be quite familiar 
to readers of this journal. Mr. Scott will, we have no 
doubt, excite strong criticism from ardent birth con
trollers on account of his belief that the compelling 
reason for the decline in the birth rate is biological 
rather than contraceptive, although he docs not question 
that this element plays its part. His argument on the 
necessarily casual nature of positive checks are worth 
consideration, and are strongly put.

Mr. Scott comes down very heavily on cant, 
whether it is patriotic cant, hygenic cant, or religious 
cant—particularly the latter. Hs is correct in saying 
that “  Nine-tenths of the organized opposition to birth 
control is in the hands of the clergy, and it may be set 
down as a solid fact that it is only with the decay of 
the power of the Church that the broadcasting of con
traceptive methods has been possible. Had they had 
their way, the parsons would have clapped into prison 
every man or woman who ever dared to open his or her 
mouth on the subject.”  The whole chapter on the 
“  Religious View ” is good. Mr. Scott sums up his 
view of the whole subject in the opinion that whether 
birth control should be practised or not is wholly a 
matter for the individual. He says :—

The trouble with the birth controllers and with their 
opponents is that in considering what should essentially 
be a private matter, they concern themselves with the 
State, with religion, with eugenics, with everything 
and everybody, in fact, except the point that matters. 
Birth control resolves itself into a problem for individual 
solution. Every married couple have the right to decide 
whether or not they shall practise contraception . . . 
There is only one logical and justifiable solution. If 
either partner is disinclined to have children, the matter 
should be considered settled, and a legitimate case for 
the practice of contraception is made out.

Wc congratulate Mr. Scott on having given us a most 
suggestive work on this subject.

Mr. George Whitehead commences a week’s mission 
in Birmingham on Sunday, September 16. On Sunday 
forenoon, Mr. Whitehead will lecture in the Bull Ring, 
at 11 o’clock. A special lecture on " T h e  New View of 
Spiritualism,” will be given by Mr. Whitehead 011 Sun
day evening, at 7.30, in the Bristol .Street Schools. From 
Monday, September 17, until Friday, September 21, 
meetings will lie held at 7-3« each evening in the Bull 
Ring. We hope Freethinkers in Birmingham and dis
trict will do all they can to make these meetings widely 
known.
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The New “ Index Expnrgatorious.”

Miss R adclyefe H all ’s  book, The Well of Loneli
ness, has been withdrawn from circulation. Mr. 
Jonathan Cape, the publisher, submitted a copy to 
the Home Office, with the result that the Home 
Secretary has declared that, in his opinion, the book 
is unfit for circulation.

Behold the new literary Pope, whose arbitrary 
ukase can damn any book that does not conform with 
his singularly narrow and contracted views on 
morality, without any hope of redress by the author!

The famous boast of the Catholic Church— Roma 
locuta esi; causa finita est— can now be rivalled by 
our Home Office with : “  The Home Secretary has 
spoken; the case is finished.”  But is the case 
finished ? We sincerely hope not. No one who 
cares for the free expression of opinion can rest 
satisfied with this state of affairs. We do not believe 
that the ex-Kaiser, at the height of his power, would 
have ventured upon so arbitrary an act.

Mr. Cape ought never to have submitted the book 
to the Home Office in the first place. In doing so, 
he has sold the pass; the Home Secretary has been 
quick to seize the opportunity of an extension of his 
prerogative and powers, and has created a precedent 
full of foreboding for the future of free thought and 
free discussion. For instance, suppose a Labour 
Government is returned to power at the next general 
election, and suppose Mr. Wheatley becomes Home 
Secretary. Mr. Wheatley is a Roman Catholic, and 
strongly opposed to birth control and the circulation 
of literature advocating it. He is also, of course, 
strongly opposed to Atheism. Who can say he 
would not use the new power created by the prece
dent of our present Home Secretary?

Mr. Jonathan Cape was, of course, playing for 
safety. Frightened by the hooligan uproar created by 
this yellow press stunt, and the sex-bedevilled bawl- 
ings of the editor of an illiterate Sunday paper 
which caters mostly for the sporting and variety 
entertainment Ifraternity, and the lowest supersti
tions of the multitude; Mr. Cape, in a panic, sent the 
book to the Home Office to avoid the prosecution 
he evidently feared would follow this ignorant tirade. 
Mr. Cape would, no doubt, justify his conduct by 
saying that he did not go into business to vindicate 
the rights of authors, but to make money. Never
theless, his action has let us down, just as did the 
defendant in the prosecution of the first volume of 
Havelock Ellis’s great work on sex.

The defendant pleaded guilty— being induced to do 
so, if I remember rightly, by the offer of being dealt 
with leniently— with the result that he escaped im
prisonment ; but the bigots achieved a regrettable 
victory. The prosecution should have been fought 
through all the Courts to the end— like Bradlaugh 
fought the attempt to suppress the publication of 
Malthusian literature, and for which he and Mrs. 
Besant were sentenced to six months’ imprisonment 
and a ¿200 fine each— a verdict which was quashed 
on appeal, and the victory won. Bradlaugh’s action 
was all the more creditable because lie did not wholly 
approve of the Knowlton pamphlet which he 
defended, but he stood up for the right of free dis
cussion of all sincere opinion, and after he had won 
the fight he gave up selling the book.

But men of the heroic stature of Bradlaugh are not 
born every day. Men of great original ideas, especi
ally scientists, are rarely men of action; and natur
ally so, for they are so absorbed and immersed with 
the working out of their ideas that they are ill-fitted 
to bear the rack and strain attaching to a prosecution. 
Many of them would not even defend their views

when publicly attacked. Even of the great Isaac 
Newton himself, we are told : “  Newton had a mor
bid fear of publishing anything, and throughout his 
life his friends had to plead with him incessantly be
fore he would publish his discoveries. This was not 
modesty, since Newton himself said that he would 
not publish because he disliked the subsequent con
troversies which his revolutionary discoveries in
evitably caused.”  1 It is well known that Darwin 
never replied to the swarm of angry and venomous 
theological wasps who attacked his evolutionary 
theories. However, Huxley took upon himself this 
task, and enjoyed himself immensely in its execu
tion.

The Nation (September 1), in an article entitled 
“  The New Censorship,”  points out the seriousness 
of the situation : —

The rights of the public have been betrayed. 
The fact that Miss Radclyffe Hall is a writer of re
finement and distinction, the fact that her previous 
novel won European recognition, the fact that her 
present novel is weightily prefaced by Mr. Havelock 
Ellis and has been favourably reviewed, not only in 
these columns, but in the Times Literary Supple
ment, the Sunday Times, the Saturday Review, the 
Morning Post, the Daily Telegraph, and elsewhere 
— these all are facts, but they are beside the main 
point. The point is that the book has never been 
put on its trial, it has never had such a chance of 
justice as the British Courts provide, it has been 
condemned unheard by the Home Secretary, to 
whom Messrs. Jonathan Cape appealed because they 
were afraid of the Sunday Express.

The episode may have serious consequences. 
Newspapers love to display their power, and vie 
with one another in the attempt to impress the 
world with a sense of the great influence which they 
wield. The revelation that (so far as appearances 
are concerned) a single article in the Sunday Ex
press can cause the almost immediate suppression 
of a book is not unlikely to stimulate rival news
papers to emulate this remarkable achievement. 
This, at any rate, is a possibility with which any 
publisher will now have to reckon in considering 
whether to publish a book against which a popular 
outcry might conceivably be raised. Important 
books which would represent a real addition to our 
national literature may thus be denied publication, 
although their suppression would not be warranted 
on any reasonable interpretation of the law. For 
the line between what is permissible and what is 
not permissible under the new censorship is uncer
tain and undefined. It will be drawn in accordance 
with the estimate formed by the publishers of the 
calculations likely to be made by editors as to 
whether an onslaught on the book under considera
tion promises a successful "  stunt.”

The statement, in the above, that Miss Radclyffe 
Hall’s “  previous novel won European recognition,” 
refers to the fact that her novel, Adam's Breed, pub
lished in 1926, was awarded the much-coveted 
honour of being selected for the Fcmina-Vic-Hcur- 
euse prize for that year.

And it is not only in the matter of books that we 
lie under the harrow of the censor. The public 
little know the extent to which cinema films arc 
censored. It has been publicly stated that the film,
“  Waxworks,”  has been ruined by the Board of Film 
Censors, and what the public now see is “  mere 
wreckage.”  Many foreign films, like the “  Potem
kin ”  film of the Russian Revolution, are not 
allowed to be shown at all. The enterprising 
manager of the “  Avenue ”  Cinema, who specializes 
in films of artistic quality only, after referring to the 
difficulty of obtaining foreign films, observes that 
when they get into this country they are “  often 
mercilessly slashed by the Censor.”  The fact is, wc

1 J. G. Crowther : Science for You (1928.) p. 225-
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are not allowed to see anything that would be unsuit
able to a Band of Hope meeting, or a Sunday school 
class. And soon we shall not be able to read any
thing that might possibly offend the same audiences.

Since writing the above, we see that two of our 
leading novelists, Mr. E. M. Forster, and Mrs. 
Virginia Woolfe, in a letter to the Editor of the 
Nation (September S), express their opinion that “ The 
11 ell of Loneliness is restrained and perfectly decent, 
and the treatment of its thane unexceptional. It has 
obviously been suppressed because of the thane it
self.”  And they ask, is th is: “  the only taboo, or 
are there others? What of the other subjects known 
to be more or less unpopular in Whitehall, such as 
birth-control, suicide, and pacifism? May we men
tion these? We await our instructions! . . . we feel 
that Miss Hall’s fellow writers ought to protest vigor
ously against the action of the Home Office, an action 
(letrimaital to the interests of literature. Not only 
has a wrong been done to a seriously-minded book, 
a blow has been struck at literature generally, and, as 
y°ur editorial article points out, the blow will cer
tainly be repeated unless public opinion can be 
aroused.”

The Home Secretary has altogether exceeded his 
Powers, and, to use the expression I once heard a 
Workman make about, a very bullying foreman : “  He 
"’ants his horns knocking in.”
. The best remedy would be to have the book repub- 

bshed by a publisher with a backbone, one who would 
"ot bend the knee to the Home Secretary’sverboten. I 
bo not believe lie would dare to risk a prosecution, 
and if iie did, I do not believe he would secure a eon- 
action. W. Mann.

The “ Religions” Novel.

^ Well-known publishing house has just announced 
a Prize competition for the best “  Religious Novel,” 
and though this term is given a fairly liberal inter
pretation, there remain certain limitations by which 
c°mPetitors must be bound. In the first place, the 
I'ovel must have a strong story; then, it must deal 

with religious thought and conviction, and the 
fleets of religion on human character and conduct.”  

s its basis it may have “  the religious problems of 
y e bay; or the writer’s personal experiences in re- 

or the influence of religion, or what results 
roni the loss of religion, in modern life; or, finding a 

CTne in history, it may deal with the clash of 
^eeds and the part played by religion in the life of 

e past.”  It will be of interest to see what the re
sponse of our aspiring novelists will be to this iuvita- 
‘°n> for never has there been a time when so many, 
'riured in the puerile doctrines of one or other of 

little religious systems, have sought, honestly 
n unflinchingly, to face the implications of their 

^uthfully-cnforced faiths. Even in the sphere most 
ypocritically partitioned off by the average English- 

that of institutional religion— our authors have 
. a beginning with "speaking out.”  Among our 
Jor writers the tendency, in fact, has long been a 

' Ked one. Where, indeed, among our accepted 
_ . Crs fiction must we look to find one who sub- 
son prS ln orthodox fashion to the doctrines of a Joyn- 
ar I'cks or a Rosslyn Mitchell ? No, the contempor- 
tli. I.’°veli3t of the best type ranks as a real leader of 
ord ln ĉT ’kt-ntsia; to think of books of The Rosary 
« *  Wo’’I(1 for them end in complete neurosis. Un- 
W ..^ tc ly , our truly reputable iconoclasts— our 

Bennetts, Galsvvorthys, Phillpotts, May Sin- 
lik Is’ ^ose Macaulays, Aldous Huxleys— are not 

y to answer this challenge, under its sensational

competitive guise, to indulge themselves in specula
tion on historical religion and contribute to the con
temporary theological disputations. Like all other 
great writers of the novel, they have at all times con
trived to put into their work an expression, however 
indirectly, of their “  personal philosophies.”

It cannot be contended that “  religious ”  novels—  
that is, stories in which a definitely religious atmo
sphere prevails, as distinct from those concerned with 
some more or less critical investigation of the crisis 
which faces every intelligent, though religion-pum
melled, mind— are either very plentiful or very out
standing in literature. For the most part novels in
spired thus are beneath the level of serious literature, 
since philosophic thinking as distinguished, from 
mystical platitudinizing is unknown to their anascu- 
lated authors. And yet few works of fiction are en
tirely dissociated from “  religion ”  in the widest and 
highest sense; the nature of the characters’ reactions 
to their environment presupposes, on the part of their 
creator, some reflection on the central issues of life, 
the value of the work being in proportion to the pro
fundity of the issues raised, and the result being 
almost immaterial, for in philosophy, as has been 
well said, the route counts for much more than the 
“  destination.”  Few writers, then, have cared to 
stake their reputations on a novel, the “  inward- 
seeking ”  phase of which would devolve upon re
ligion in the restricted sense, but many have known, 
even novelistically, a vital absorption with the greater 
cosmic problem. The danger in either case is the 
escape afforded from the novel’s insistence upon a 
strong story, for the second type of study in particu
lar— practically conditioned as an intensely personal 
revelation— is one that is least easy to present along 
narrative lines: Tolstoyan depth in thought and plot 
are not often attainable, and where the first requisite 
predominates, the temptation to Zolacsque homily 
and Wellsian didacticism needs to be rigorously 
fought.

"  Religious ”  novels in the past have rarely com
bined the requirements of this new competition : 
either they have been objective to the extent that 
"  religion ”  has supplied the motif just as, with 
another set of characters and a different milieu, 
politics or social reform might have done (Old Mor
tality may be cited as a novel of this type), or what 
they have beat subjective, they have been so only in 
incidental fashion as far as the spiritual crisis in the 
life of some principal character has been involved : 
the requirements of story-interest have gaierally as
serted themselves exclusive of the strict needs of the 
labouring soul.

It would be easier, then, to discuss novels "  about 
religion ”  than "  religious ”  novels. Of the former 
there have been many in every epoch of modern 
literature. Surprisingly, however, the great Victor
ians provide few samples. Dickens, as Mr. G. K. 
Chesterton says, “  had all the prejudices of his 
time,”  yet few have ever outdone him in genuine 
humanitarian principle. The mind of the clear- and 
freethinking George Eliot was much more “  philo
sophically disturbed,”  but she never completely over
came the religious inculcations of her youth, how
ever resentfully these were reviewed by her mature 
judgment : in a word, for complete enlightenment 
she awaited the advance of our own century, in which 
she would have obtained a freedom unknown to her 
conservative age. In the "  Barchcster ”  group of 
Trollope we have a series of novels ranging round 
ecclesiasticism, but it is the external effects that are 
emphasized, as befitted so exact a recorder of Eng
land’s most celebrated diocese.

In many foreign novels of this century speculation
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on the problem, purpose and value of life is rife, 
although there are practically no authors who may 
reasonably be termed “  religious.”  Balzac’s Quest 
of the Absolute is in the novel the key-note to the 
scientific method of the time. “ Religion”  was for 
Emile Zola— “ the Balzac of the Second Empire” — a 
fruitful source of study, although in his courageous- 
ly-astringent novels uncompromising opposition to or
ganized religion is encountered in rare degree. In 
Work and the “  Three Cities ”  series of Lourdes, 
Rome and Paris are discharged the full-weight of his 
anti-clerical missiles. A  defection, however, must 
be recorded, for in the work of HuySmans— the one
time associate of Zola at Medan— the Catholic mystic 
prevails. But only a complete bigot would deliber
ately avoid reading the famous “  Cathedral ”  series 
of Là-Bas, En Route, La Cathédrale (Chartres) with 
the rival strains of naturalism and aestheticism so 
wonderfully woven. In the great Russian novelists 
of this time no one need look for "  his ”  religion 
the sense of primal wonderment impressed by the 
limitless lines of the Steppes and the sterile wastes 
of Siberia transcends all attempts to fit the cosmos 
within doctrinal limits. Is is not one of them, Tur
genev, who has given us that wonderful definition of 
the nihilist : “ a man who does not bow down before 
any authority, who does not take any principle on 
faith, whatever reverence that principle may be en
shrined in.”

Coming to the fiction of our own time, we find the 
terms “  material,”  “  disillusioning,”  “  pessimistic 
applied continually to it. The “ spiritual history” —  
to adopt Mr. Wells’ phrase for the genre— is written 
with more avidity than ever, but grave offence is 
apparently incurred in clerical, evangelical and ortho
dox circles by the scientific analysis, the courageous 
outspokenness, the unwavering moral endurance of 
many present-day writers. Mr. Wells’ own study of 
an individual “  crisis of the soul ”  is brilliantly set 
forth in The Soul of a Bishop, which can be accounted 
"  irreligious ”  only by the denominational interests 
of traditional Episcopalianisim. In Hugh Walpole’s 
Polchester (that is, Truro) novels, The Cathedral and 
its indirect sequel H armer John, neither the glam
orous panoply of the Episcopal system nor the glory 
of mighty gems in the diocesan crown can refute the 
heretical lapses of the author. Thus the Rev. Am
brose Wistous in H armer John : "  . And what
are the other things? The spiritual life? What man 
or woman alive to-day but has doubts of its exist
ence? God, Christ, the Saints? Does not book 
after book seek to prove them fairy tales?”  In The 
Parson’s Progress cycle of Compton Mackenzie 
recognized credal disparities disappear absurdly be
fore the acclaimed ideal of Anglo-Catholic unifica
tion. For other contemporaries touching on the im
positions of theology, however, “  honest doubt ”  is 
not so easily dissolved. For Somerset Maughan in 
that gigantic work, thought-provoking from its title 
onwards, The Moon and Sixpence, the Rev. Mr. 
Carey is a sincere but completely misunderstanding 
character; but the author is too charitable to strive 
for the effects of direct opposition when his nephew, 
Philip Carey, revolts from his stupid proscriptions 
and unreflecting insistencies. “  He was thankful 
not to have to believe in God, for then such a con
dition of things w'ould be intolerable; one could 
reconcile oneself to existence only because it was 
meaningless.”  And for Rose Macaulay in that swray 
of contending systems, Told by an Idiot, it can also 
bè said that “  the end of the tempest and the long 
trouble is not yet.”  Doubtless many other single 
fictional works of an apposite kind can be cited by 
readers, but enough has been given here to prove

that, while “  religion ”  is a theme of endless fascina
tion to our enlightened novelists, there are few to up
hold it in its sectarian applications. “  You’re 
wrong,”  Father Darnay is made to say in that stu
pendous novel, Portrait of Claire, “  A  religion that 
isn’t terrible is no religion. If you don’t believe in 
the vengeance of God, you might just as well not 
believe in Him at a ll.”  Happy are our novelists and 
their hosts of rational readers who know not the fear 
of this God in their hearts ! J.A.R.

T h e R elig ion  w h ich  R ea lly  Counts.

The “  liberal,”  “  modernist,”  “  broad church,” and 
other “  advanced ”  sections of the religious world, in
vite and often receive the respect of many Freethinkers. 
I11 the case of a few of the more blatant sort, they ob
tain our contempt, in fact they are “  asking for it.”

America has as many of these advanced religionists 
as England. Their oratory is far superior to the aver
age pulpit preaching in England. It may even be said 
that the famous modernists of America are on the whole 
more intellectually equipped. With some exceptions 
their “  sermons ”  make wiser appeal to our intelligence. 
There is less glibness in rounding difficult corners. The 
American “  humanists ”  as a rule, make less play with , 
theological phrases. Nearly all of them, including men 
like John Haynes Holmes, while building a working 
policy on lines independent of theology— a policy, that is 
to say, which men who don’t believe in religion of any 
kind might accept— there is in the back-ground a liaz.y 
sentiment of "  faith in God’s eternal purpose, call it 
what you w ill.”

At the recent Walt Whitman Annual Dinner, pro
moted by excellent secularists, a few of the religionist 
admirers of the Atheist poet insisted on claiming Walt 
as “  one who would have frankly recognized the natural 
power which we to-day call God ” !

By a false analogy many of the followers of these 
modernists get into their heads that the advanced sec
tion of a society is the section that really counts. In a 
political, or say Labour party, it might be argued that 
the advanced section is the most regarded. It may be 
said that the more enlightened amongst the negroes, 
men like Washington Booker, have much greater influ
ence than the average ignorant negro. Be that as it 
may, the world docs not think of»I)ean Inge when judg
ing Christianity much less does it go to Bishop Barnes 
for an exposition of Christian theory in regard to 
miracle.

Knowing our British religious denominations fairly 
well, I was anxious to see for myself whether the 
American Christians are different. I go of necessity to 
the great churches.

The rank and file, or we might say the rag, tag and 
bobtail, in other words “  the people,”  arc to be found 
in the Methodist, the Catholic, the Baptist, the Congre- 
gationalist, and similar churches, and the Salvation 
Army. These are for all intents and purposes the 
Christian Church of to-day. I11 regard to numbers and 
wealth this position will not be disputed. How can it 
be seriously argued that the “  influence ”  of the same 
religion comes from elsewhere ?

I11 one important respect the position differs from 
what might be thought at first glance to be analogous 
cases. The honest fanaticism of many extremists has 
given those extremists a weight out of all proportion to 
their numbers or wealth. But in such cases they have 
been men or women who were “ whole lioggcrs”  in their 
cause. Teetotallers who, like Carrie Nation, went to 
the very limit of proving their detestation of alcohol- 
Quakers who wore funny hats and lived up to pacifist 
principles. Peculiar People who suffered imprisonmcii 
rather than drop inconvenient doctrines of their Bibic- 
Dissenters like Spurgeon, who believed in disestablish
ment and the crudest of Calvinist twaddle such as Vjc' 
lestination and salvation by faith. The religion whu 1 
counts is that of men who are sincere enough to hoi 
to it whether it pays or not, whether it is illogical or
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not, and whether its belief entitles the believer to our 
respect or not.

The average religionist in America is just as irra
tional as his British brethren. He believes (I do not 
say he thinks) what Saint Paul taught, he professes to 
follow Jesus Christ, but only so far as his church creed 
interprets and discriminates between those contradictory 
authorities. I have heard sermons in the year 1928, 
which could be, and for all evidence to the contrary, 
Were actually preached a century or more ago. The 
ordinary Movie Theatre crowd may dream that in the 
churches to-day, while no doubt God and Jesus are re
spected, the actual teaching is a goody-goody incentive 
to “ the better life.”  It is incredible to some of my 
non-church-going nominally Christian friends that all 
the sections of religion which really count are dissemi
nating all the ancient nonsense about the “  blood of 
Christ,”  about eternal Tiell-fire, about the “  Fall of 
Man,”  and every other stupid ignorant dogma which 
tne outsider charitably thinks must have been dis
carded when education became compulsory.

Blasphemy cases are rare in America, but Mr. Lewis’s 
very interesting case shows that pious preachers can 
Persecute Atheists still. Mr. Lewis, the President of 
the American Association for the Advancement of 
Atheism had what, in other connexions, one would call 
a friendly discussion with the Rev. Mr. Straton. Lewis 
scut Straton, incidentally, one or two copies of the 
Truthseekcr, containing relevant matter for Straton’s 
consideration. The Tfuthseeker, like the Freethinker, 
while in the main consisting of well written serious 
articles by competent authors, has a page or less of 
" jokes,”  appealing to the humour of Freethinkers. 
One of these jokes dared to jest about the alleged 
“ virgin ”  birth. The joke was poor enough, no doubt, 
and perhaps as little to the taste of the cultured reader 
as ninety per cent, of the jokes in the most respectable 
°f all daily papers. But this was a Freethought journal, 
and evidently the reverend pastor was not contented to 
rcad only the serious articles to which Mr. Lewis wanted 
t° draw his attention.

Mr. Straton has a sense of humour, as is evidenced by 
his believing in Jonah and Obadiah, no less than by his 
witty story against evolution. (A table has four legs, 
he says, but that doesn’t mean that a horse is descended 
from a table.) But the Tntthscckcr’ s wit is- blasphemy. 
Mr. Straton complained that by Mr. Lewis’s sending 
him this blasphemous anecdote, Lewis had used the 
’Wails for a criminal purpose. At first the judge him
self laughed at so incredible a cause of action. Lewis 
'Won in the lower courts, but Straton appealed. After a 
long fight the Court of Appeal has decided that Lewis 
Ŵust pay a fine or go to jail. Lewis has served a day 

1,1 jail, but the fine lias since been paid. Straton, need
less to say, is no “  modernist.”  But who makes, ad
ministers and maintains these persecuting laws ? Can 

he said that any of these "  humanist ”  or broad 
churchmen count? Many of them are too cowardly to 
protest against laws and judgments of this kind. But 
fhe best of them object and protest. To what extent 
'"irc their protests heeded ?

Obviously the religion which counts as religion is the 
Worst—not the best. It is always the Stratons who 
c°nnt. It is the orthodox creed which dominates and 
Predominates. The only religion which has any weight 
as such is the ghastliness of the modern, not the 
’"odernist, pulpit. Never was a greater delusion than

10 blind laziness of those who think the preaching and 
caching of popular Freethought is antiquated, super
u°us, or a waste of time. Benighted believers in the 

Wiost absurd miracles recorded in the Bible arc tre
mendously more influential than any of the “  intel- 
cctuals ”  in the churches, and as Christians. This is 

V' jt should be, perhaps. These “  intellectuals ” 
Receive themselves, but not their fellow-Christians.
. e Catholics and the other hell-fire worshippers kn
th'°'V the church stands on the strength of
^..credulous, not the critical sections. The “  intel-
^  ”  should speak and write as citizens, for their 

, 'cot counts for nothing while they claim to use it as
wuristians.

George Bedhorougit.

In  M em oriam .

John McBr id e, late Express Engine-Driver, L.M.S.R., 
and sturdy pioneer Freethinker, Ardrossan, Ayrshire.

“  See what a grace was seated on his brow.”—Hamlet.

F rom Pit to Footplate, toilsome the career,
Vet hiving knowledge, wisdom, reason clear;
A loving father always, stem but dear;
Brave fighter to the end— now lies he here!

Yet lives in thought, his grave and memory green, 
Tho’ all expunged and razed his mortal scene.

There was a nobleness about his brow—
Though gone the man, the spirit liveth now 
A pride, an independence, hard to bow.

His aged dame still hither doth abide,
Who bade me write her sorrow, love, and pride—
And mine— for I was often by his side,
To differ and agree, unite, divide—
Now all compounded in a world more wide!
Hail and farewell! old comrade, John McBride.

A ndrew  M i u .au.

Correspondence.

CHRISTIAN AND HEATHEN DEATH.
To the E ditor of the “  F reethinker.”

S ir ,— I and a few other Freethinkers out here read with 
great pleasure the fine articles in your paper on the 
Daily News debate. Perhaps this experience may be of 
interest.

I was recently invited to a Christian funeral here. It 
was the usual morbid, miserable affair. The black coffin, 
black clothes, weeping women and howling children. 
The black robed priest mumbling Latin prayers, doing 
his “  ju-ju ”  ceremonies, fear of Hell, Purgatory, Resur
rection, dust to dust, etc. Mournful hymns and dreary 
music. It made me feel half dead, and I was very glad 
to get away.

A few days later I was in the jungle, where a very 
primitive type of half-savage people lived. A man had 
died and I went to the funeral. But what a difference 
from the previous one. In the house, tea, cigars, and 
sweetmeats were handed to the visitors, everyone was 
cheerful and happy, and wore brightly coloured clothes. 
Children danced and sang, and it was more like a 
wedding than a burial. When the sun was setting, the 
body was carried to a hilltop and placed on a pyre, and 
soon the flames began their work. We sat around and 
chatted cheerfully during the burning, and when all was 
over the ashes were thrown to the wind.

“ Where do you think he has gone to?” 1 asked one of 
the relatives.

“  Why, to the wind, the trees and the flowers, of 
course,”  she answered unconcerned.

Then I began to realize the curse Christianity has been 
to mankind with its awful doctrine of Fear. These 
"  heathens ”  don’t debate “  Where are the Dead?” nor 
are they anxious for a “  glorious Resurrection of Christ.”

Upper Burma. F.F.

S ociety  N ew s.

MR. G. WHITEHEAD A T MANCHESTER.
T he week spent at Manchester proved to be the most 
exciting of the present season. Eight very successful 
meetings were addressed—two in Stevenson Square, two 
in Devonshire Street, and four near Alexandra Park. 
The Stevenson Square meetings held on the Sunday 
attracted deeply interested crowds in spite of half a 
dozen rival orators, and the lectures induced a police 
inspector to offer congraulations on their unusually high 
standard. Good sales of literature were registered; 
numerous questions and a little platform opposition, to
gether with a distribution of membership forms to highly
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sympathetic audiences, were agreeable features of these 
meetings. The Devonshire Street meetings also at
tracted large crowds of orderly listeners, who followed 
with every sign of approval some rather drastic criti
cisms of religion.

Alexandra Park meetings always provide something 
resembling a Ballyhooly Fair, the Christians who as
semble apparently imagining the way to love their 
enemies is to yell insults and threats at them if they 
venture to invade this highly respectable neighbour
hood for the purpose of civilizing the heathen. Appeals 
to the police to arrest the speaker, interruptions, in
sults from fair ladies and dark gentlemen, threats galore, 
and at least one determined effort to rush the platform 
and strike the speaker, were some of the events of these 
four meetings. On the other hand, in the intervals, 
unpalatable truths were rammed home by Mr. White- 
head, and on all sides came congratulations for the 
ability and fairness exhibited by the Secularist in con
trast to his opponents. At least three Catholics, 
amongst others, expressed their retirement from the 
fold of the Church, being impressed with the strength of 
the case they had heard.

The Manchester members rallied round in good style, 
and nobody but the harassed propagandist can realize 
what encouragement is derived from a few friendly faces 
when the fight is on such distinctly hostile territory. 
Mr. Francis deserves special thanks for his efforts to 
advertise the meetings on heterodox lines. Messrs. 
Monks, Greenall, Bradley and Rosetti were also very 
helpful in numerous ways.

Mr. Whitehead commences a week’s mission at Bir
mingham on September 15.

MR. J. CLAYTON’S MEETINGS.
Owing to the holidays, it was necessary to change the 
arrangements made for Mr. Clayton’s meetings. Rain 
interfered with the meeting at Great Harwood on Mon
day, September 3; but a most successful meeting was 
held on Tuesday, at Higham, although Mr. Clayton was 
expected that evening. Once the lecture started the 
crowd quickly gathered, and listened attentively. At 
question time, a man who had not been present during 
the lecture came forward and boasted that he would 
silence the speaker. lie  found this more difficult than 
he had expected, and completely lost his teinjier. While 
Mr. Clayton was packing up bis literature, he was 
struck on the back by this follower of the peaceful 
Jesus. This fellow is a member of the local Council, 
and he hinted that meetings would not be permitted in 
the future. That is as it may be, b"ut some of his friends 
should inform him that it is only by the Secularists’ 
forbearance that he did not have to face a charge of 
assault. O11 Friday, Mr. Clayton had the largest audi
ence he has yet addressed at Worsthome. Mr. Clayton 
spoke on Friday at Ravvtenstall, and on Sunday after
noon at Brierfield. On Sunday evening, at Todmorden, 
a large and appreciative audience listened to the lecture, 
some Freethinkers coming over rfom Bacup to be 
present. Altogether, it was a very busy and most 
successful week.

Some Pioneer Press Publications—

S U N D A Y  L E C T U R E  N O T IC E S, Etc.

Notices of Lectures, etc., must reach us by the first post 
on Tuesday and be marked "  Lecture Notice," if not sent 
on postcard.

LONDON.
INDOOR.

South Place Ethical Society (The London Institution 
Theatre, South Place, Moorgate, Ii.C.2) : n.o, Dr. Bernard 
Hollander.—“ The Origin of Morality and Immorality.”

OUTDOOR.

Bethnal G reen Branch N.S.S.— (Victoria Park, near the 
Bandstand) : 3.15, Mr. L. Ebury—A Lecture.

F ulham and Chelsea Branch N.S.S. (corner of Shorrolds 
Road, North End Road, Walham Green) : Every Saturday at 
8 p.m. Speakers—Messrs. Campbell-Everden, Bryant,
Mathie and others.

North London Branch N.S.S. (Regent’s Park, near the 
Fountain) : 6.0, Mr. J. Hart—A Lecture.

West Ham Branch N.S.S. (Outside Municipal College, 
Romford Road, Stratford, E.) : 7.0, Mr. A. C. High—A 
Lecture.

South London Branch N.S.S. (Clapham Common) : n .3°
—A Lecture. (Brockwell Park) : 6.0—A Lecture. Wednes
day— (Clapham Old Town) : 8.0, Mr. F. P. Corrigan. Thurs
day— (Cooks Road, Kennington) : 8.0, Mr. F. Mann— |
“ Charles Bradlaugh.”

WEST London Branch N.S.S. (Hyde Park) : 12 noon,
Mr. James Hart—-A Lecture; 3.30, Mr. B. A. Le Maine—A 
Lecture; 6.30, Lecturers—Messrs. Campbell-Everden and Le 
Maine. Freethought meetings every Wednesday and Friday» 
at 7.30. Speakers—Messrs. Campbell-Everden, Hart, Hyatt, 
Maurice Maubrey and others. The Freethinker can be ob
tained at the corner of Bryanston Street during our meet
ings.

West London Branch N.S.S. (Ravenscourt Park, 
Hammersmith) : 3.0, Mr. Campbell-Everden—A Lecture.

COUNTRY.
INDOOR.

Birmingham Branch N.S.S.— (Bristol Street Schools) •
7.30, Mr. G. Whitehead—“ The New View of Spiritualism.’ 
Admission Free. Silver Collection.

OUTDOOR.

B irmingham Branch N.S.S.-Air. G. Whitehead’s Meek 
ings (The Bull Ring) : 11.0—A Lecture. Monday, Septem
ber 17 to Friday, September 21—Lectures each evening a*
7-3°.

Chester-lk-Strket Branch N.S.S. (Houghton) : Tuesday» 
September iR—7 p.m. (Hetton) : Thursday, September 20-'
7.30 p.m. Speakers—Messrs. Brighton and Brown.

L iverpool Branch N.S.S.—Mondays: Beaumont Street, 
Tuesdays : Greerson Street and Islington Square; ThurS' I 
dnvs : High Park Street and Edge Hill Lamp. All 
8 p.m. Speakers : Messrs. Shortt and Sherwin.

Plymouth Branch N.S.S. (4 Swilly Street) : Tuesday» 
September 18, 8.0— Committee Meeting.

U N W A N T E D  CH ILD REN
In a Civilized Community there should be no 

UNW ANTED Children.

THE HISTORICAL JESUS AND M YTHICAL CHRIST. 
By G erald M assey. A Demonstration of the Origin 
of Christian Doctrines in the Egyptian Mythology-. 
6d., postage id.

THE LIFE-WORSHIP OF RICHARD JEFFERIES. By 
A. F. T h o r n . Portrait. 3d., postage id.

RUINS OF EMPIRES. By C. F. V oi.ney. With the 
Law of Nature. Revised Translation, with Portrait, 
Plates, and Preface by G eorge Un derw ood.
Ss., postage 3d.

JESUS CH RIST: MAN, GOD, OR M YTH? By 
G eorge W hitehead. With a Chapter on “  Was 
Jesus a Socialist?”  Cloth, 3s., postage 2’/d .

T he Pioneer Press, 61 Farrin^rkm Street, E C.4.

For an Illustrated Descriptive List (68 pages) of Birth C°n 
trol Requisites and Books, send a iyfd. stamp to—

J. R. HOLMES, East Hanney, Wantage, Berks-
(Established nearly Forty Years.)

YOU WANT ONE.
N.S.S. BADGE.—A single Pansy 
size as shown ; artistic and neat de**8 
in enamel and silver. This emblem 
been the silent means of introducing n)*\, 
kindred spirits. Brooch or Stud Fasten* ^ 
Price gd., post free.—From Th* G***  ̂
Secretary, N.S.S.,67, FarTingdon St.,«-
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Send, a postcard to-day for 
any of the following patterns ;

B to E, suits from 57/- 
F to H, suits from 79/- 
I to M, suits from 105/- 
EBORAC One-quality, 

suits from 69/- 
B Serges, suits 63/- to 

100/-
I/ADIES’ Book, costumes 
from 62/-1 frocks from 45/-
Patterns are sent out on the 

understanding that they will 
be returned to us. We pay 
postages both ways to all in
land and North Irish ad
dresses.

Saving Money

SAVIN G  money the misor may lose his 
manhood, but money-saving with you 
is both a duty and a virtue. Money 

is best saved by the co-operative principle; 
that is, by taking advantage of the economies 
of others. We save you time and we save 
you trouble, and if we did no more we 
should still thus be saving you money. But 
the organization, the foresight and the 
science which save you time and trouble also 
cheapen our costs of production, and the 
benefit passes to you by the medium of 
lower-priced goods. We have said, over and 
over again, that our methods effect econo
mies which can be achieved in no other 
ways. Add pounds to your saved pence by 
letting us make your clothes.

We Guarantee Satisfaction.* 
i 
i
i M A CC O N N E LL & M ABE} Ltd., New Street, Bakewell, Derbyshire. 1
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PUBLICATIONS ISSUED BY

THE SECULAR SOCIETY, Ltd.

A GRAMMAR OF FREETHOUGHT. By Chapmas 
Coiien. A Statement of the Case for Frcetliought 
including a Criticism of Fundamental Religious 
Doctrines. Cloth bound, 5s., postage 3^d.

'THE BIBLE HANDBOOK. By G. W. Foote anil 
W. p. Bai,i.. For Freethinkers and Inquiring 
Christians. Fifth Edition. 2s. 6d., postage 2^d.

Mi s t a k e s  o f  m o s e s . By col. r . g . ingersou..
21b, postage */d.

Wh a t  IS IT WORTH ? By Com R. G. Ingersou.. A 
Study of the Bible, id., postage '/d.

GOD-EATING. By J. T. Lloyd. A Study in Chris
tianity and Cannibalism. 3d., postage yfd.

Mo d e r n  MATERIALISM. By W. Mann, a  Candid 
Examination, is. 6d., postage 2d.

A FIGIIT FOR RIGHT. a  Verbatim Report of the 
Decision in the House of Lords in re Bowman and 
Others v. The Secular Society, Limited. With 
Introduction by Chapman Cohen. 6d., postage id.

'''OD a n d  EVOLUTION. By Chapman Cohen. A 
Straightforward Essay on the Question.
6d., postage id.

Wi i a t  is M ORALITY? By George Whitehead. A 
Careful Examination of the Basis of Morals from the 
Standpoint of Evolution. 4d., postage id.

T iiE Re l i g i o n  OF FAMOUS MEN. (Second Edition.) 
%  Walter Mann. Price id., postage ffd.

DRi t y  a n d  DESIGN. By Chapman Cohen. An 
Examination of the Famous Argument of Design in 
Nature, id., postage '/id.

SOME PIONEER PRESS PUBLICATIONS:
HISTORY OF THE CONFLICT BETWEEN RE

LIGION AND SCIENCE. By Prof. J. W. D raper. 
395 pages, as., postage 4'/2d.

MAN AND HIS GODS. By G eorge W hitehead.
2d., postage ]/fd.

THE OTHER SIDE OF DEATH. By C hapman C ohen. 
A Critical Examination of the Belief in a Future 
Life, with a Study of Spiritualism from the Stand
point of the New Psychology.
Paper Covers, 2s., postage i'/d .;  Cloth Bound, 
3s. 6d., postage 2d.

PAGAN AND CHRISTIAN MORALITY. By W. 
Mann. 2d., postage *¿d.

THE COMING OF THE SUPERMAN. By G eorge 
W hitehead. 2d., postage yfd.

THEISM OR ATHEISM? By C hapman C ohen. The 
Great Alternative. An Exhaustive Examination of 
the Evidences on behalf of Theism, with a State
ment of the Case for Atheism. Bound in full Cloth, 
Gilt Lettered, 3s. 6d., postage 2j£d.

CHRISTIANITY AND CIVILIZATION. By Frof. 
J. W. D raper. A Chapter from The History of the 
Intellectual Development of Europe.
2d., postage lid.

COMMUNISM AND CHRISTIANISM. By Rt. Rev. 
W. M. Br o w n . Analysed and Contrasted from the 
Standpoint of Darwinism and Marxism. With 
Portraits. is., post free. (Paper.) Cloth 4s.

TH E CASE AGAINST THEISM. By G eorge W hite- 
head. A Reasonable View of God.
Cloth Bound, 2s. 6d., postage 2^d.

THE MARTYRDOM OF HYPATHIA. By M. M. 
Mangasarian. id., postage ]/2d.

Pioneer Press, 61 Farringdon Street, E.C.4. T he Pioneer Press, 61 Farringdon Street, E.C.4.
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Materialism : Has it been
Exploded ?”

[ D E B ATE  BETW EEN

C H A P M A N  C O H E N  and C. E. M. J O A D  !
AT

C A X T O N  H A L L , W E S T M IN S T E R
ON

Wednesday, September 26 at 7.30 p.m.

Chairman : The Right Hon. J. M. ROBERTSON

PRICES OF ADMISSION :

Reserved Seats— Stalls, 2/6; Balcony, 1/6. Unreserved Seats, 1/- 
A  limited number of platform seats at 5/
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Tickets may be obtained at the offices of the “  F reeth in ker ,”  6i Farringdon Street, E.C.4., the 
N ational Secular S ociety, 62 Farringdon Street, E.C.4, and the R ationalist Press A ssociation, 4 

Johnson’s Court, Fleet Street, E.C. 4. An early application for tickets is advisable.

»« f l<W( *-

RELIGION AND WOMAN ! | Essays in Freethinking
(Issued, by the Secular Society, Ltd.)

By George Whitehead

A  psycho-analytic study of the influence of 
religious beliefs on the position of woman.

Price Sixpence. Postage Id.

The P ioneer P ress, 61 Farringdon Street, E.C.4.
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(Second Scries)
By CHAPMAN COHEN.

Contains Chapters on: A Martyr of Science— 
Religion and Sex—The Happy Atheist—Vulgar 
Freethinkers—Religion and the Stage—The 
Clergy and Parliament—On Finding God—Vice 
and Virtue—The Gospel of Pain—War and War 
Memorials—Christian Pessimism—Why We 

Laugh, Etc., Etc.
CLOTH GILT, 2/6 POSTAGE 2 ' / d .

Vols. I and II of Essays in Freethinking will be sent 
post free for 5/-.

The Pioneer Press, 6i Farringdon Street, E.C.4.
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G O D S, D E V ILS, A N D  
M EN

(Issued by the Secular Society, Ltd.)

By George Whitehead
Contains Chapters on: The Primitive Theory of 
Lunacy and Disease—Religion and Madness—Religion 
and Crime—The Suggestibility of the Mind—Religious 
Epidemics—The Pothology of Religious Leaders— 

Jesus.

Price Ninepence. Postage Id.

T he Pioneer Press, 61 Farringdon Street, E.C.4.
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Materialism Re-stated
BY

\
j  CHAPMAN COHEN
I (Issued by the Secular Society, Ltd.)
i A clear and concise statement of one of the most 
I important issues in the history of science and 
j  philosophy.
; Contains Chapters on:—A Question of Prejudice— 
| Some Critics of Materialism—Materialism in History—- 
i What is Materialism ?—Science and Pseudo-Science— 
I On Cause and Effect—The Problem of Personality.

f Cloth Bound, price 2/6. Postage s'/d.
0  _ _
i  T he Pioneer Press, 6r Farringdon Street, E.C.4-
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