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Views and Opinions.

W itch  D octors in  London.

Somewhere about forty years ago, just before I started 
work in connection with the National Secular Society, 
I recall scandalizing the more respectable members 
of an institution with which I was then connected, 
by opening a discussion with the proposition that all 
forms of religious belief, no matter how*“  purified ”  
or refined, embodied in their essential elements pure 
savagery. A t that time I was fresh from the study 
of Tylor and Spencer, and similar writers, and the 
proposition seemed to me to be self-evident, once the 
facts were known and understood. I recall also the 
strong and indignant protests that were raised, and 
rank these among my earliest lessons in the difficulty 
of making the unready mind recognise the obvious. 
Since that time I have, in one form or another, 
repeated that proposition very many times, and in the 
whole course of my reading have never found a 
single fact that would lead me to withdraw, or even 
modify it. Of course there is a way of defining 
religion so as to make this proposition untrue. If 
you define religion without regard either to its 
origin or history, if you leave out of sight all that 
people have always meant by the essentials of 
religion, and put on one side also all that the over
whelming majority still understand by it, and if you 
make religion consist in something that is not religion 
at all, and never will be religion, then you can say 
that it is not of necessity a form of savagery pro
jected into civilized times. And if you count on the 
mental haziness of the average man and woman, and 
their disinclination to break with the established 
icspectabilities of their time, you may safely reckon 
upon receiving considerable support. But then you 
must not be troubled with an ever-present percep
tion of the meaning and extent of historical and 
anthropological lesearch. A  sense of truth, and of the 
nature of “ true”  religion, is a terrible obstacle in the 
way of these easy-going generalisations.

A frica  in  London.
Now, there is no exception to the rule that among 

savages the universal theory of disease is that it is 
caused by some evil spirit, and is to be cured by some 
form of magic. Any standard work on anthro
pology will provide numerous illustrations, the main 
outlines being as follow. The precise nature of the 
illness being determined, the next thing is to discover 
the rind of evil spirit that has produced it, and the 
kind of helpful one that will provide the cure. To 
find this out the medicine man is called in, and he, 
after prayer, or incantation, or divination, or a 
mixture of the three, effects the cure. With many 
savage tribes there is a sort of general clearing-house 
for disease, once a year, when certain spirits are then 
invoked to help to drive out any disease that may 
exist, and to prevent any illness affecting the village 
during the ensuing twelve months. North, South, 
East and West, primitive life, past and present, dis
play these general features. Whatever variations 
there are refer to form, not to substance. Now, in
stead of taking a tribe in Central Africa, or the 
customs traced by digging into the life of primitive 
humanity elsewhere, I want my readers to imagine 
themselves in the Church of St. Etheldreda, Ely 
Place, London, on February 3, 1927. According to 
the Daily Express, the church on that day was so 
crowded that the crypt had to be opened to accom
modate the overflow. There were “  elderly business 
men, poor charwomen, male and female clerks, school- 
children, well-dressed women,” all kinds were repre
sented. People who had any kind of a sore throat, 
or feared having a sore throat, were there in force. 
It was the festival of St. Blaise, and St. Blaise is the 
patron saint of those so afflicted. So, after the 
[.residing medicine man had gone through an incan
tation, the people knelt and repeated, with the 
London witch doctor, the following prayer : —

O Glorious St. Blaise, who, with a short prayer, 
did restore to perfect safety a child at the point of 
death from a fish-bone fixed in its throat, grant that 
we may all feel the power of thy patronage in every 
malady of the throat.

And then the priest held two candles in the form of 
a cross, and touched the throats of the kneeling sup
pliants, saying to each, ‘ ‘ May the Lord deliver you 
from the Evil of the Throat and from every other 
evil.”  So, in some way or the other, St. Blaise 
liaving, so runs the truthful Christian tradition, 
miraculously removed a fish-bone from the throat 
of a suflocating child, is expected to use his influence 
with the “  Lord,”  and get him to protect his people 
from the “  Evil of the Throat.”  Central Africa thus 
shakes hands with Ely Place. The African witch
doctor embraces, in spirit, the incumbent of St. 
Etheidreda. If Nora O’Grady and the Colonel’s 
lady are the same under the skin, who shall deny 
the kinship of the African and the English parson?.



February 13, 192798 THE FREETHINKER

The Englishman gets a bigger salary, he performs 
in a more elaborate building, he and his patrons wear 
more clothes than is the fashion in the African forest, 
but, in their mental outlook, in their state of

spiritual ”  development, they are identical.
# *  #

U n ity  in Ignorance.

Could one wish for a clearer illustration of the 
truth that religion, whether found in uncivilized 
Africa, or in civilized England, is substantially the 
same? Suppose one were to read an account in the 
papers that a society of coloured people had estab
lished itself in this country, and at one of their meet
ings a fowl had been sacrificed for the purpose of 
scaring away sickness. One can imagine the leading 
articles that would be written, and the morals that 
would be drawn. Are the proceedings at St. Ethel- 
dreda’s a whit more rational or defensible? Have 
we any reason to feel less ashamed of the one than 
of the other? And then, let us remember, that this 
is not an obscure or foreign sect. St. Etheldreda’s is 
part of the Church established by law. The King is, 
by law, the head of the Church: It levies tithes from 
all sorts of people for the maintenance of its services, 
its representatives sit in the House of Lords, and 
claim to have a dominating voice in the training of 
the young. There is no doubting the sincerity of 
those people who met to invite the aid of a dead and 
gone “ Saint ”  to cure their sore throats. They were 
far more genuine in their religion than are the numer
ous apologists and preachers, who try to make 
leligion mean what it never has meant and never can 
honestly mean. Theirs is genuine religion. Such 
scenes as those described by the Daily Express help 
us to understand what religion really means. It helps 
us to appreciate the truth of the proposition that 
religion is savagery, no matter how elaborate the 
ceremonial, or how refined the language used by the 
professors.

*  *  *

R eal C hristian ity.
Let us also bear in mind that this is a specimen of 

genuine, undiluted Christianity. It is found in the 
Old Testament and in the New. “  Our Lord ’ ’ 
treated disease in substantially the same manner as 
did the witch-doctor at St. Etheldreda’s, with his 
crossed candles and pious incantation. The Catholic 
Church sells its charms to cure diseases, and places 
reliance on the relics of saints and in prayers offered 
to them. The Church of England provides a set 
form by which the priest shall drive away disease, 
and gives the authoritative assurance that, no 
matter what the complaint may be, the one sure thing 
is that it is “  God’s visitation.”  Healing missions 
up and down the country repeat the scenes of the 
African forest, differing only in the language used. 
And it was in virtue of this that the Christian Church 
did what it could to destroy the medical science of 
antiquity, and to hand the care of the sick over to 
dirty, half-maniacal monks and priests. The great 
Origen said that it was demons that produced famine, 
pestilence and disease. St. Augustine said that all 
diseases of Christians were to be attributed to demons. 
The priest of St. Etheldreda, with his crowd of 
mentally undeveloped believers, trying to cure a sore 
throat with an incantation and a couple of crossed 
candles, excites attention to-day only because a more 
civilized thought has left this kind of Christian 
pharmacopoeia in a nutshell; and this, with the 
Christian neglect of sanitation and cleanliness, helps 
us to understand why, during the Christian ages of 
the world, plagues and pestilences were such frequent 
and such deadly visitors.

1 The S u rv ival of the Savage.

After all, St. Etheldreda’s is only an example of 
the general thesis. The other day the Church Times 
was wrath with someone who had related the case of 
a woman who had taken home a crumb or two of the 
Holy Sacrament and “ adored ”  it in her own room. 
In some strange way it was felt that this was stupid 
and unforgivable. But was there really anything 
substantially different in the the savage who goes 
through his rain-making dance and the present-day 
Christian who prays to his deity to send rain on a 
particular locality? Is there any difference between 
a savage chief, who, before going to war, leads his 
men to some “  sacred ”  spot and asks his tribal Joss 
to give him victory, and a modern prelate, offer
ing up prayers for our success in war, or blessing 
battleships, or consecrating battle flags? Deeper 
still, is there -my substantial difference between 
the savage who pictures the world as controlled by a 
number of huge magnified men, and the modern 
believer who reduces the many to one, and then 
divests the surviving figure of its most obvious human 
characteristics, retaining the less grossly material ones 
of personality and intelligence? The one is derived 
from the other. It is the savage who is the parent 
of them all, and in the cud it is to the more primitive 
forms of human intelligence that religion appeals. 
That is the one consideration which gives the pro
ceedings of St. Etheldreda and its witch-doctor 
significance. C hapman Coiien .

Grant Allen’s Masterpiece.
— ♦ —

Who loveth not his brother at his side,
How can he love a dim dream deified ?

—James Thomson.
Tlu lie at the lips of the priest.—Swinburne.

G rant A m .en deserved well of his generation ; for 
hi9 finest and most suggestive work was that of a 
populariser of science. He fell, early, under the 
domination of the master-minds of Darwin and 
Spencer ; and lie never tired of bringing their teach
ing before popular readers. Grant Allen was not a 
specialist ; but he had an excellent acquaintance with 
science ; and he had a most attractive gift of inter
pretation. “ The Saint Paul of Darwinism,”  some
one dubbed him ; and, certainly, his power of popular
ising the great scientist’s teaching was remarkable.

Unlike most scholars, Grant Allen knew, not only 
the world of books, but also, the book of the world ; 
a distinction with a great difference. The variety of 
his early experience was extraordinary. Before he 
was twenty-five, he knew Canada, England, and the 
West Indies. He was educated in America, in 
Dieppe, in Birmingham, and at Oxford. He also had 
experience in the Indian Statistical Department.

All this varied experience, of men and affairs, was 
turned to account in his writings. His papers on 
biology, philosophy, evolution, botany, and kindred 
subjects, were bright and readable ; even, at times, 
amusing. As a rule, when scientists try to be 
humourous, the result is, “  too deep for tears.”  This 
racy gift of Allen’s made him suspect in some dull 
scientific circles. Serious pedants professed to scorn 
his scientific journalism. They despised the star- 
gossip ol Richard Proctor ; on the same grounds, pre
ferring, presumably, the turgid terminology of the 
lamented Dionysius Lardner ; whose chaste and un
readable volumes used to cumber booksellers’ four- 
penny boxes, alongside such similar light reading as 
Zimmerman On Solitude, and Hervey’s Meditations 
Among the Tombs.
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Whether the scientists felt that, having gained 
their knowledge by years of hard work, it was 
prodigal to give it away so easily ; or, v.'hether the 
old clerical spirit had found a new lodgment, may 
be open to question. Nothing appeared to irritate 
some of the authors of ponderous monographs so 
much as having their life-work made intelligible to 
:heir countrymen. But Grant Allen “  hoisted the 
engineers with their own ” — gunpowder. He opened 
up a new universe to tens of thousands ; with a 
charm all its own.

Who, that came, fresh, to the study of science, 
could say an ungrateful word of the author of Carving 
a Cocoanut, The /Esthetic Analysis of an Egyptian 
Obelisk, The Romance of a Wayside Weed, The 
Daisy’s Pedigree, or of scores of other delightful and 
informative papeis? He awakened a new interest ; 
and, unconsciously, led the unsuspecting reader 
through a scientific course. In entrancing chapters, 
Grant Allen led the large reading public to under
stand the mysteries, which, expressed in the esoteric 
language of specialists, else had remained compara
tively unknown.

Now, thanks to Grant Allen, and, later, to Sir E. 
Ray Lankester, the ordinary reader has a clear idea of 
the labours of the scientists ; and, it may be, sees 
the tendency of those movements, more clearly than 
those who, with technical knowledge, dissect the 
old faiths, whilst still worshipping the goddess 
Grundy.

Grant Allen carried his weight of learning grace
fully. Though prejudiced against the classics, he 
produced a translation, with an anthropological intro
duction, of Catullus’s most famous poem. From the 
lofty region of thought and scholarship, it is a sharp 
curve to turn to Grant Allen, the novelist. In the 
days of threadbare plots, it was a pleasure to find 
Stevenson, Rider Haggard, and Kipling, rivalled, in 
their romances, by facts from the laboratory ; and by 
problems from the researches of scientists.

Towards the end of his career, Allen wrote certain 
“  hill-top ”  novels, penned purely for didactic pur
poses. The Woman Who Did and The British Bar
barians caused a huge sensation ; but, owing to 
clerical influence, the sale of Allen’s other novels 
dropped. The Irish booksellers, living in a priest- 
ridden country, refused to sell these books ; and 
Allen found, to his cost, that propagating advanced 
opinions was not “ roses all the way.”

Theology has always met strange bed-fellows ; and 
one is not surprised to find versatile Grant Allen 
among the theologians, He was justly proud of 
being one of the first to apply seriously evolutionary 
theories to the belief in deity. In his preface to his 
masterpiece, The Evolution of the Idea of God, he 
said : —

It contains, I believe, the first extended effort, 
that has yet been made, to trace the genesis of the 
belief in God from its earliest origin in the mind 
of primitive man up to its fullest development in 
advanced, and etherealised, Christian theology.

It was an honest attempt to explain a big matter ; 
and Allen had his reward. The book made a deep 
impression ; and Herbert Spencer w rote: —

I congratulate you on its achievement. I had no 
idea you had been devoting such an immensity of 
labour and research to the subject. The bringing 
together of the evidence in a coherent form, and 
showing its bearing on the current creed, can 
scarcely fail to have a great effect.

The master’s tribute was deserved.

In Allen’s powerful book, the whole theistic 
question is reduced to the limits of a nutshell. He

shows quite dearly that the Christian idea of deity 
is but a residuum. The attenuated deity is what is 
left when the other gods of the Pantheon are broken 
to pieces, and ground to powder. A  bubble is blown 
with real soapsuds, but it grows ever thinner, and 
more transparent ; and is most beautiful when it is 
at the point of breaking. The attractiveness does 
not save i t ; it breaks and disappears.

Allen met with great opposition on account of his 
book, which was the finest iconoclastic work since 
Paine’s Age of Reason. Publishers, who were simply 
money-making tradesmen, feared to offend their 
customers ; and would not allow him to give full 
expression to his advanced ideas. Science, pure and 
simple, did not pay ; and never has paid. Novel
writing, to which he was forced to turn, had to be 
carried on within absurd and galling restrictions. 
Publishers wanted “  smooth tales, generally of love.”

The last kind of work, in which Allen exercised his 
versatile, pen, was art criticism, and guide-book 
writing. His papers on Italian art are as valuable 
as they are interesting ; and, in his series of Historic 
Cities, he showed what a guide-book should be.

No religious ceremony was permitted at his funeral. 
It would have been an outrage on his life, and teach
ing, if any theological invocation had been intoned 
over his dead body. His life was a battle against 
creeds and conventions ; he lived free of such bonds ; 
and he died free of them.

It is something to have helped the people to grasp 
the teachings of science.

Allen called himself a disciple of the great scientists 
of his generation ; but, in popularising the work of 
these specialists, he made an enviable reputation ; 
and what writer desires more?

M imnermus.

“The Disparagement of Theology.”

Suck is the 'itle of the leading article in the British 
Weekly of February 3, written by Professor J. G. 
McKenzie, M.A., B.D., of Patou College, Notting
ham.

Naturally, Professor McKenzie deplores the grow
ing neglect of theology. It is a great grief to him 
that the “  Queen of the Sciences has fallen on evil 
days.”  Curiously enough, the chief objection to 
theology comes from popular preachers; and yet, 
every sermon which they preach is based on theology; 
apart from which there is no Gospel to preach. 
Hating theology as we do, we must, still, agree with 
Professor McKenzie, when lie holds that “ the preacher 
who has no theology has simply nothing to say ; and 
is likely to take a long time in saying it; he is like 
the hack journalist, at the mercy of passing events 
for his topics; he must wait for somebody to say 
something before he can have anything to say.”

God and Christ are theological concepts; and to 
talk about them at all is to talk theology. Then our 
essayist adds: —

Instead of deriding and ridiculing theology, some 
of us see, in the want of theology, the tragedy of 
the Church to-day. Let any one turn to the last 
chapter in Graham Wallas’s Our .Social Heritage-, 
end the confused babblings of the preachers, which 
he has culled from sermons and articles in our 
religious weeklies, will help him to understand why 
♦ he Church, or rather the preacher, is failing to grip 
our intelligent youth and middle age, when the 
.->torm and stress of adolescence has passed. He will 
find, moreover, that the cause is—not a theology 
ihat hides Jesus, but the lack of one that will pre- 
rent Jesus as a living, dynamic, vitalizing interpre*
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tation of ultimate Reality—the one sure guarantee 
that we are not in an orphaned universe nor a 
pathless universe, but in one shot through with 
meaning.

Mr. McKenzie has already made himself responsible 
for statements which are absolutely incapable of 
verification. What earnest thinker ever described the 
universe as either “  orphaned ”  or “  pathless ” ? but 
Christians call it both for all who have not given 
their hearts to Christ, and taken his yoke upon them. 
We are told that “  there is no necessity for theology 
to rationalize Jesus. Its function is to make him 
reasonable.”

Theology cannot really perform miracles; and yet 
*:he mightiest of miracles must have taken place in the 
creation of a Divine-human person, of two distinct 
natures; one Divine, and the other human. Yet, 
believing in such an irrational and impossible being, 
Mr. McKenzie says : —

Our faith is a reasonable faith, our Christ is an 
intelligible Christ.

We maintain, without fear of intelligent contra
diction, that the Christian creed is essentially anti
natural; and immoral. There is no Christ of history; 
for he has never lived at all except in the belief of 
his disciples. At this point Mr. McKenzie breaks 
new ground : —

All religious experience has an objective reference, 
that is to say it implies an object— God, Christ, 
Brahm, Allah. Is that object real? Is the Christ 
of History a possible object of experience to-day? 
That is a fundamental question for the preacher. 
Psychology can help us to understand what the sub
jective experience of Christ i s ; it can guarantee that 
the experience is real for the individual; but it has 
no means of passing judgment as to whether our 
experience is an outcome of contact with a real 
objective Christ, or God. Dreams are real experi
ences ; but they have no objective reference. 
Theology, alone, can help the preacher here; its 
subject matter is our religious experience, looked 
at from the side of God. Theology, alone, can tell 
us what kind of God our experience in Christ 
implies; and it thus becomes, or may become, the 
truest expression of our religious life.

In reality, no evidence whatever is offered of the 
objective: existence of the God with whom Christians 
claim to enjoy closest fellowship in prayer. The 
experience may be perfectly sincere; but, at best, the 
communion is with persons believed, but not known, 
to exist.

Mr. McKenzie tries to show that the man, who 
enjoys what he believes to be communion with God, 
is supc'ior in ripeness and sublimity of character to 
the man who does not. Theologians have, 
recently, often indulged in the delicate comparison. 
Mr. McKenzie does it very gently : —

Men have felt as well as believed that, somehow, 
that central figure (Christ) made them one with 
God; gave them a new meaning and value to life. 
As Professor Pratt has finely put it : “  When one 
compares the deeply religious and spiritual person 
with the best and bravest of those who are not 
religious, one sees, it must be confessed, that the 
former possesses something which the others lack.
. . He has a confidence in the universe, and an 
inner joy which the other does not know.”

Of course, such a comparison is grossly unfair, for 
it i9 made by representatives of one side only. To be 
fair, it would have to be conducted on purely scientific 
lines, by fairly selected representatives of both sides.

Mr. McKenzie makes frequent references to 
Psychology, but our readers are aware that religion 
is treated as a department of Abnormal Psychology; 
and that the great Psychologists do not believe in the

soul. This is specially true of Professor McDougall, 
one of the greatest Psychologists the world has yet 
seen. Mr. McKenzie does not quote from Psychology, 
nor does he mention a single Psychologist by name.

Mr. McKenzie is a professional theologian, whose 
duty it is to make an attempt to train young people 
for the Christian ministry; and no doubt the training 
concentrates on theology. He says : —

Theology may be the preacher’s best friend. Its 
task to-day is what the preacher is waiting for—  
the task of validating our experience in Christ; and, 
thus, giving authoritative conviction to the preacher; 
the task of showing that our experience of Christ 
does make a contribution to our understanding of 
God, the Soul, the World. Life demands, from the 
humblest of us, toil, labour, sacrifice, renunciation; 
and we cannot help asking ourselves whether it is 
worth the toil and labour. If the Church’s experi
ence of Christ can be validated, if God is eternally 
what Christ was, then the word may be preached 
again wCh power.

One may ask the preacher a few pertinent questions. 
How does he know what Jesus was like, since the 
accounts of him in the Gospels are so vague, contra
dictory, and misleading? As he knows well, many 
scholars are convinced that he never lived at all; 
others aver that the documents are so full of legends, 
that it is utterly impossible to be sure what he was 
like. With all this uncertainty, to say the least, 
about Jesus, how can anybody learn anything about 
God through him ?

Mr. McKenzie speaks of God in terms of such 
intimacy a9 to lead one to take it for granted that 
God and he arc next-door neighbours. As a matter 
of simple fact, however, Mr. McKenzie and ourselves 
are in the same boat of complete ignorance; and we 
boldly defy jiim to prove to the world that we are 
wrong. We candidly admit his sincerity in imagining 
that he does possess knowledge; but the misfortune 
is, that he does not discern that faith and knowledge 
are, by no means, synonymous terms.

Millions believe in God ; but not one knows him. 
Not one has ever seen his form; not one has ever 
heard his voice.

It follows, inevitably, that rejection of God leads 
to renunciation of the Christian religion ; and all other 
religions whatsoever. That is why the churches are 
emptying. Belief in God and Christ is, slowly but 
surely, dying out; that explains, fully, the indiffer
ence, of the crowds to all religious matters.

When the People’s sense of duty to God has dis
appeared, their sense of duty to themselves will 
awaken, and become imperatively active ; and urge 
(hem to tackle, and solve, the problems which now 
lie between them and Paradise. J. T. L i.oyd .

ORIGINALITY AND ASCETICISM.
...... If we study the history of asceticism we shall not

find many of its pages illuminated by the evidences of 
brilliant originality ; rather the reverse. The main 
function of the religious celibate was to preserve, as 
pure and undefiled as possible, the truths discovered or 
revealed by others— a habit of mind which in itself was 
not calculated to promote independent thinking, unless 
it had the stimulus of comparison and contrast, either 
Platonic or Aristotelean. The monks who moved the 
world in which they lived were those who either cut 
themselves adrift from ascetic policy or very lightly 
identified themselves with it : Luther, Loyola, Rabelais. 
Charron. True, St. Francis and Savonarola exercised a 
deep influence in their day, but the former, like 
St. Augustine, had already lived the life of the senses; 
besides, their contribution to thought has nothing very 
striking in it; both were moral rather than intellectual 
forces.— T. Sharper Knowlson (" Originality
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The Descent into the Dark Ages.

(Continued from p. 75).

In spite of all its terrible crimes and cruelties 
the age was profoundly religious. As Sir Samuel 
Dill observes: —

The deepest, most urgent interest of this brief 
life was to ensure the soul’s safety from the terrors 
of the eternal; and that could be done only through 
the sacraments and intercessions of the Church and 
lie saints. The most terrible fate that could befall 

any man was to forfeit communion with that 
Divine society in whose hands lay the issues of 
life and death. The most criminal and abandoned 
sinner believed and trembled, even in the act of 
crime. He might be destitute even of a germ of 
conscience; he might be without pity or natu
ral remorse for the greatest enormities; but he never 
ceased to cling to the Church and to believe in the 
necessity of her sacramental acts and prayers, and 
absolution; and in the efficacy of relics and miracles. 
Dill. Roman Society in Gaul in the Merovingian 
Age. (P- 477-)

Between us and the early Middle Ages, says 
Sir Samuel, “  there is a gulf which the most supple 
imagination can hardly hope to pass.”  (p. 397.) 
And again : “  No modern man, perhaps hardly even 
the most devout Catholic of the present day, can 
ever put himself in the attitude of that submissive 
yet creative faith.”  (p. 416.) “  To anyone,”  con
tinues the historian, “  with reverence for a historic 
faith, it is painful to dwell 011 what seems a degrada
tion of the religious sentiment. . . The future life 
was imaged in the strongest, coarsest, colours of the 
senses. To secure its bliss, or to escape its eternal 
torments, became the deepest concern of man here 
below.”

To be cut off from the Church was, therefore, the 
most awful fate that could befall a m an; a fate 
dreaded by the most hardened sinner, who would 
give up anything to be reconciled with her, except 
his sins. And the Church, never unmerciful to 
human nature, was ready to be reconciled by 
penitence and, above all, by lavish donations. The 
amount of such gifts in the sixth and seventh 
centuries, known to us by documents still extant, 
is stupendous. And the motive, often boldly and 
expressly avowed, is to save the soul from punish
ment; or to purchase happiness in the next world.

. . In making such lavish benefactions, the donor 
felt perfectly assured that he was covering a multi
tude of sins. (p. 425.)

And yet, although religion was the mainspring 
and guiding principle of life, and believed in with 
a passionate intensity compared with which our 
present day faith presents but a pale and shadowy 
phosphorescence, never has the world witnessed 
such an age of utter wicknedness, of such savage 
and triumphant cruelty, of such utter lack of regard 
for truth and honour, or of such contempt for all 
rules of morality and good government. As our 
historian observes: “ Worldly ambition, greed, 
violence, and vice are seen side by side with humble 
piety, with mystical devotion, or with an almost in
human asceticism,”  (p.278.) All those who read this 
Volume, will agree with him that “  the moral picture 
of the Merovingian age is often truly appalling.” 
(l>. 279.)

After relating some of the abominable sexual 
crimes perpetuated by these pious Merovingians, the 
historian observes: —

The reckless impulse of sensuality, however, does 
not excite so much surprise as the perfidy and 
unblushing perjury of that age of religious awe. 
Perjury is common enough in some of our own 
courts of law; but the perjurer now only fears

prosecution before an earthly judge, with a possible 
temporal penalty. In the sixth century men were 
taught that th.e false oath was constantly and 
immediately punished by God or by His saints 
with the most terrible bodily afflictions in this 
world; and would certainly incur far more awful 
punishment in the world to come. Every famous 
altar or martyr’s shrine had its tales of super
natural vengeance for the desecrated oath. . . 
Men, the most depraved, believed these things and 
trembled. And yet, from the King on the throne 
to the meanest peasant, we find men constantly 
braving all these terrors as they raised their hands 
above the holy relics in an oath which they meant 
to violate. The inference is, not that their faith 
was weak, but that greed was stronger than faith, 
and braved even the final sentence of exclusion 
from Divine Grace, (pp. 291-292.)

After citing several flagrant instances of perjury, 
Sir Samuel remarks: “ It would be tedious to go 
through the long list of perjuries committed by the 
kings and their great subjects in this age. It would 
seem that oaths were often taken only to deceive 
and to be broken. The most binding, sworn obli
gations were constantly disowned and flung to the 
winds. . . The Divine Judge and Avenger was more 
distant than the earthly revengeful foe.”  (pp. 293- 
294.) There is another reason for this flagrant dis
regard of truth and honour, which our historian has 
forgotten to mention, in this connection, although 
he mentions it in connection with the growth of the 
wealth of the Church. That is, the belief, sedu
lously inculcated by the priests, in the power of the 
Church to obtain remission of sin s:

The reverence for the ascetic life, and the belief 
that, by lavish gifts, sin could be wiped out, and 
happiness purchased in the world to come, i f  they 
did not create, fortified and enriched many a religious 
house, so that, in the fifteenth century, the orders 
which were vowed to poverty had become the largest 
landlords in Europe, (p. 364.)

And, again : —
To purenase “  remissio peccatorum ” (pardon for 

sjn), and a “  merces futura ”  was the confessed in
spiration of many a bequest by pious, or by guilty, 
souls. Charters of donations and many a passage 
in Gregory of Tours, Fortunatus, and the Lives of 
the Saints record this motive of pious gifts. The 
Frank kings and queens, Clovis and Childebert I., 
Guntram, Clotliilde, Bathilde, and Dagobert, 
endowed many shrines of saints with wide domains 
all over Gaul. . . Such churches as those of 
S. Denys and Le Mans, S. Julian’s of Auvergne, 
and S. Martin’s of Tours, must, as time went on, 
have become possessors of estates that might sur
pass the measure of the largest lay fortune. There 
was probably some justification for the complaint 
of Chilperic I., that, in his day, the public treasury 
was impoverished; all wealth had passed into the 
hands of the Church, (pp. 440-441.)

Sir Samuel gives details of the wealth and magni
ficence of some of the churches. “  Nothing is 
clearer,”  he says, “  in our authorities than that the 
churches of that time were sumptuously decorated,” 
and “  the movable wealth of an important church 
was often very great for those days.”  (pp. 448-449.) 
“  In making such lavish benefactions the donor felt 
perfectly assured that he was covering a multitude 
of sins.”  (p. 425.)

And what was the condition of the people at this 
time ? According to Catholic historians, the people 
were never so prosperous, contented and happy as 
they were during the Middle Ages, when the Church 
was supreme. Our historian has another talc to 
tell. He tells us :—

The common people of Merovingian times were of 
small account in the eyes of the kings and their

...  . . .  . 3
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great officers and nobles.' The fragmentary 
chronicles of the time are chiefly concerned with 
nobles and kings. Yet, carefully examined, they 
yield, now and then, some glimpses of the life of 
the common mass; its tragedies, its grinding 
poverty and diseases; its perils by road and river, 
its trading life in country towns. The most pene
trating imagination, with the fullest learning, could 
never wake to life that dim, sunken mass of people 
who dragged out their lives in servitude and in
digence, with no hope, and probably no desire, of 
any change, (p. 235.)

And again : “  The poverty of that age seems to 
have been appalling. The most lavish rhetoric 
could hardly exaggerate the pinching want which 
afflicted an immense mass of the population. It 
meets our eyes on nearly every page of the saints’ 
lives; and in the Acts of the Councils of the Church. 
Incessant wars, devastating vast regions, must have 
reduced to begging the humbler country folk, or 
thrown them into captivity.”  (p. 254.) “  And yet
no stern moralist points the contrast between the 
dissolute luxury of the court and the miseries of 
the common people. No sense of responsibility for 
their subjects’ welfare seems to have stirred in the 
minds of the new rulers of Europe.”  (p. 298.) As 
he laments: “  The ‘ Roman peace,’ which gave the 
world almost unexampled calm and prosperity has 
vanished. . . The long tranquility of the Roman 
sway ended in the violence and darkness of the 
Middle Age.”  (pp. 306-307.) And that age was an 
age of Faith and Religion. W. M ann.

Acid Drops.

It will be remembered that some weeks ago we called 
attention to the way in which the extra-territorial rights 
of the English and others in China were made use of by 
the missionaries. In that connection the following, para
graph 7, of the proposals to China, just issued by the 
Government, will be of interest :—

7. His Majesty’s Government are prepared to accept 
the principle that British missionaries should no longer 
claim the right to purchase land in the interior, that 
Chinese converts should look to Chinese law and not to 
treaties for protection, and that missionary educational 
and medical institutions will conform to Chinese laws 
and regulations applying to similar Chinese institutions.

In plain English this means that the British missionaries 
may no longer acquire land in any part of the Empire, 
against the wishes of the Chinese authorities, that the 
institutions owned by the missionary societies may no 
longer hold themselves above the Chinese regulations 
concerning inspection, etc., and that Chinese who become 
converts may no longer be held as outside Chinese law. 
As it stands, the different missionary stations and in
stitutions owe no obligations to Chinese law ; they cannot 
be brought before a Chinese court for anything they do, 
and any Chinese who has broken the law need only 
become converted to Christianit ; to set it at defiance. 
All things considered, and seein the advantage that any 
native blackguard gains by proclaiming himself a 
Christian, seeing also the eager way in which Christian 
Evangelists snap at any “  bad egg ” in order to make 
their reports attractive, bearing in mind these things it 
says something for the Chinese character that so few of 
them have embraced Christianity.

It is of some little interest to learn that “  The First 
Supreme Convocation of Buddhists ”  has just been held 
in Moscow. The purpose is said to be to draw up a 
constitution for forming rules to govern a body of priests 
who shall practise “  pure Buddhism.” Buddhism, in 
its pure form is a completely Atheistic system. It 
knows nothing of a God, and denies individual immor
tality It is as far above Christianity, intellectually, as 
the philosophy of evolution is above the ranting of a

Methodist parson. And it has always had an attraction 
for a number of the more intellectual Europeans. Some
thing of a similar movement was contemplated in this 
country, but nothing appears to have come of it— at 
least, nothing of a public character.

According to the President of the Baptist Union, 
Baptists in Rumania are denied equality before the law ; 
the denomination and its local churches are not recog
nised by the Government. Baptist preachers are for
bidden to preach; and those who ignore the ministerial 
edict have been subjected to fines, imprisonment and 
flogging Evidently, the Christians of Rumania are 
exhibiting the same degree of love for one another, and 
the same species of tolerance, that have, everywhere, 
been marked characteristics of Christianity in practice. 
Now if Christians persecute their brother Christians in 
this lashion, what sort of treatment do they reserve for 
Freethinkers in Rumania ? We should greatly like an 
answer to this question. But we can guess pretty well 
what it would be likely to be. For we know the Christian 
animal and the kind of love he has for free speech.

Having settled so many other things, Mussolini has 
now turned his attention to religion He says, “  I do 
not believe that science can manage to explain the where
fore of phenomena. I believe there will always remain 
a region of mystery, before which the human mind must 
bow, and on which it must write this word, God.” Our 
Italian Bolshevist might have found something, more 
original than this, to say. It is only what all the 
Churches have said age after age. What he is saying is, 
in plain English that, if there is a region of impenetrable 
mystery, and, if there is an admitted region concerning 
which we must confess complete and irremovable ignor
ance. then, over that region, we must write the word 
“  God.”  But, as we are not living in Italy, it may be 
permitted to 11s to say that he is only telling us what 
the Atheist has always told the world; namely, that 
“  God ” has never stood for anything else than human 
ignorance.

Miss Christabel Pankliurst says that she goes about 
with the Bible in one hand and a newspaper in the other. 
The lady has evidently developed a taste for fiction, but 
we are not aware that the kind of fiction she prefers is 
of public interest.

There is nothing more peculiar than Christian notions 
of what constitutes evidence. We have become so used 
to Christians citing themselves as evidence of their own 
excellence that very few appear to notice it. Thus, quite 
recently, a report was published in the English papers 
of processions of Chinese Christians asking for the com
plete withdrawal of European coutrol over Chinese 
territory. For fear this would diminish the income of 
the missionary societies— which is about the one tender 
spot with these bodies— The London Missionary Society 
cabled to its ■ liief agent asking all about it. The reply 
was, naturally, just what was wanted. The posters 
published were prepared by Christians, but they have 
no relation to the China National Christian Council. .So 
the dupes at home may continue to subscribe in comfort.

It never appears to strike those for whom this informa
tion is published, that the testimony to be of any value 
should have come from an independent source. We 
agree that if cne wants a really good testimonial it is 
better to write it oneself, but all the outside testimony 
is rather important. And, anyway, the testimony is 
suicidal. If the Chinese are not able to look after them
selves the uplifting effects of Christianity are not very 
evident. If they are, the resentment of foreign control 
is only what cne may expect. Fcrhaps some little good 
might be done if the missionaries were all, by some 
mirai le, made honest and intelligent for a few years, and 
could get their followers out of the stupid condition of 
assuming that all people, who do not talk as we do, 
dress as we do. and think as we do, are not necessarily 
savages. The prevalence of this impression is one of 
the indications of the reaction of Christianity upon 
sociology
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Verily, the Church has fallen upon evil times. There 
was never a time when evidences on behalf of Christi
anity were so badly needed as they are at present; and 
never was there a time when it was so difficult to foist 
them on the public. The latest failure in this direction 
is the discovery, announced some time ago, of a primi
tive fifth gospel by “  Joseph of Jerusalem which was 
said to be the basis of our existing gospels. An Italian, 
named Moccio, was the owner of this wonderful work. 
And now we see that the owner of the MS. is charged 
with forging it; and runs some danger of being arrested. 
What a change from the times when this kind of thing 
was manufactured as it was needed, and accepted without 
question! That was indeed the golden age of 
Christianity.

A Methodist writer says that Christ has given him 
insight that enables him to see the truth in many things 
he . nee called heresy; and to find inspiration in what he 
used to call profane literature. We fancy the good man 
is mistaken. What has happened is that he has shed 
some of his narrow Methodist pietism; and can now view 
things with a broader mind. He has shed one of his 
Christian blinkers; and can just begin, timidly, to see 
clearly a part of the world around him. Perhaps, if he 
tries hard enough, he may manage to dislodge the 
blinker on his other eye.

“  It Fits All Souls,”  runs a British and Foreign Bible 
Society’s advertisement of the Bible. We must have au 
“  outsize ”  in souls; for we would never manage to make 
it fit, even witn the aid of a slioe-born. And, judging by 
the groans that the pious are giving vent to over the 
growth of unbelief, there must be several millions of our 
fellow-countrymen in like difficulty.

When John Wesley made one of the notes of his 
Societies, "  We think and let think,”  says the Editor of 
the Methodist Recorder, he put himself in line with the 
great leaders of the Protestant Reformation of the 16th 
century, who contended for the right of private judg
ment. We don’t agree. If Wesley took “  we think and 
let think ”  for his motto, he, emphatically, didn’t walk 
■ n step with the Protestant Reformers. They were not, 
in the least, concerned with letting others think. There 
motto was, “  We think; and we persecute all who dare 
think otherwise ”  Anyway, if they didn’t formulate such 
a motto in wolds, they certainly acted on some such 
principle. The Editor gives us an inkling of why they 
acted thus. He says that the right the Reformers 
claimed was not some childish claim to think as you 
please. No one can establish a right to think otherwise 
than according to truth. And, in religion, there was 
common ground of appeal in the Scriptures; the Scrip
tures had a revelation for all. The right of private 
judgment was to listen to the voice of God which is heard 
there. This is another way of saying that the 
Reformers would tolerate only those who would hear 
the same “  voice of God ” as they heard. They denied 
to m y  other mail the right to think otherwise than 
according to what they thought was truth. That is, 
cxa-tly, how all the murdering brood of religious 
fanat.es have argued. True freedom of thought never had 
a'iy meaning for them; and, judging by this Methodist 
editor’s further statements, we should say it has no 
meaning for the Reformers’ modern descendants.

The Archbishop of Canterbury must have a pretty 
sense of humour. He says that the Church Mission to 
the Jews “  is an act of reparation, before God, for the 
treatment of the Jews in this country, in the East, and 
ni some parts of Europe, even in tlic present day.”  Now 
that is, really, funny! As a means of making up to 
the Jews of the present, for the tortures and ill-usage, 
by Christians, of Jews, in the past, the Archbishop oilers 
to give them the religion which led to their ill-treatment, 
that is humour; even though it be of the sardonic 
variety. For our part, we are inclined to agree with

Heine that the Jews took a terrible revenge, in anticipa
tion of all they were to suffer, when they gave to the 
Christians the Jewish God. If one were to assume that 
the mediaeval Christians were reflecting persons, Heine’s 
theory might well account for the persecution of the 
Jews. And the Christians, when they saw the sort of 
God that the Jews had given them, might well accuse 
them of beginning the attack.

The Church Times is not satisfied with the League of 
Nations. The fault is that “  it is not definitely 
Christian.”  That is the best thing that has been said 
of it. The Church Times also says, “  nothing will save 
mankind from the ravages of war, unless it gets the 
sanction of religion.” W ell; seeing that nearly all wars 
have, up to the present, received the sanction of religion, 
and that many have been directly inspired by it, and 
merely made worse when religion lias entered into them, 
we beg to offer our humble compliments to our con
temporary on its superb and unapproachable cheek.

The Church of England, we learn, lias a Prayer Circle 
of 120,000 members, pledged to pray daily for a religious 
revival in England. Poor God! Have these Anglicans 
no pity ? How would they like to be forced to listen 
to forty-three million prayers, and all on one topic, in 
the couise of a year? We shouldn’t be surprised if, in 
exasperation, God sends another half-crazy Redeemer to 
scatter the wits of his faithful people, just to avert the 
awful torrent of petition and to get a little peace for a 
while

The time when Christians will form one beautiful 
brotherhood seems a long way off. Protestant Evangeli
cals are organizing a Protestant Parsons’ Pilgrimage in 
nearly one hundred principal towns and cities in 
England, in order to voice their opposition to the Church 
of England’s proposed alterations to the Prayer-book. One 
would imagine that even the dullest of Christians ought 
to begin to wonder if there is something radically wrong 
with the fundamentals of their Creed, since it produces 
so many antagonistic and warring groups. But perhaps, 
after all, this protesting is a part of the Divine scheme 
for giving Christians- happiness. The Christian wouldn’t 
be happy unless he had something to protest against.

The infidelity of one generation becomes the orthodoxy 
of the next. Our Modernists are experts at adopting 
former infidel contentions; of course, without making 
due acknowledgment as to their source. For instance, 
Dr. T. R. Glover says, of the New Testament writers, 
that “  they wrote as well as they knew how.”  Again, 
Professor W. F. Howard says that 11 the New Testament 
is a number of books in which men, whose hearts had 
been touched, tried to write down the truth as they under
stood it.”  Utterances such as these completely flout 
the former Christian claim that the Bible is an inspired 
book; and depose its authority. For saying no more 
than this, Freethinkers have been heavily fined, as well 
as imprisoned. But, nowadays, Modernist preachers 
get well paid for acting as echo to the unspeakable Free
thinker. What the Freethinker says to-day, the 
Modernist incorporates in his expository books to
morrow. As proof of this, we find that, in certain local 
preachers’ examinations, candidates are required to study 
a work in which the author informs the world that “  the 
Bible is full of human imperfections that “  it is not 
infallible ” ; that “  the death of Christ on the Cross as a 
sacrifice for human siti is a heathen conception which 
no intelligent Christian should believe.”  But if a 
Christian applies intelligence to his religion, he will 
soon cease to believe any of it.

Of Dr T. R. Glover, a Daily News writer says : “  He 
serves the noble ideal of * making righteousness read
able.’ ”  So that is what he is trying to do, is it? We 
had always imagined that he was spending his energies 
on attempting to squeeze a quart of modern thought into 
a Chris< ian pint bottle.
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The London Corporation attended divine service, at a 
church next the Guildhall, prior to its first meeting after 
re-election. This is the first time in the Corporation’s 
record of eight centuries. The service was held, at the 
suggestion of the Lord Mayor, “  in order to invoke the 
help and guidance of God in their deliberations during 
the year.”  Now we ought to see the Corporation achieve 
wonderful things; but, we suspect results will be about 
the same as usuai. Other Corporations have had God 
Almighty as adviser; but, we have never noted any 
marked increase in the intelligence of the Councillors; 
or any noticeable improvement in methods of doing 
municipal business— except in the very important matter 
of Sabbatarian prohibition of Sunday games..

That wonderful revival of religion, which the clerical 
and lay prophets in the Press have told us is due at any 
moment now, appears to have got mislaid— or, should 
we say, overlain? The Baptist Times says, soulfully, 
that there must be a large number of Churches where- 
no additions to membership have been made during the 
past year. It adds : Would it not be well, prayerfully, 
to consider the reason ? Yea, verily! In a number of 
cases, we are told, the explanation is simple; in others, 
it might be a shock to those concerned. Being of an 
obliging disposition, we gladly furnish our contempo
rary with an explanation that is both simple and shock
ing. This is, that, everywhere, people are ceasing to 
believe (1) in vhe truth of religion; and (2), in its value 
as guide and consoler in the affairs of life. Here, we 
believe, is a completely satisfactory explanation of there 
being no additions to membership; and, also, of decline 
in i membership. We don’t suppose our Baptist con
temporary will accept the reason we give; for, it trots 
out the moth-eaten, old tale about there being multi
tudes, of men and women and young people, hungrily 
longirig for what the Churches have to offer. The 
supreme need of our time, we are told, is that “  the 
Christian community shall give voice to its evangel.” 
Anyone might think by this that there were not howling 
hymn-singing mobs at the street-corners of every town 
in the land; t hat there were not thousands of sermons 
preached every Sunday; that articles on religion were 
not appearing in the Press, and that the B.B.C. had 
ceased advertising the Churches’ dope. Oh, y e s ! the 
Churches are voicing their evangel all right. The trouble 
is that the people, whom they wish to hear it, have 
most curiously become evangel-deaf. It is disheartening. 
And we are hanged if we can suggest a good remedy.

We have been dealing of late with the mental twist 
which belief in Christianity manages to give to the 
ayerage preacher; and Canon Peter Green, in an article 
in the Manchester Guardian, on the “  Problem of E vil,” 
asks “  Is there any way, consistent with modern 
scientifice teaching, by which we may save the Fall ?” 
But, when a man puts a question in that form, his reply 
is certain to be worthless. It is the attitude of a lawyer 
who says to his .client, “ Never mind whether you are 
guil'y  or not; the question is, how can we persuade the 
jury that you are innocent?” A genuine truth-seeker 
does not ask, “  how can we save a belief?”  but, “  is it 
true That appears to be a secondary question with 
Canon Green. He wishes to “  save the Fall,” only 
because it is part of the religion he preaches. And, 
when a man sets out in that spirit, one need not be sur
prised to find, as a result, the tricks and evasions, the 
suppressions and inventions, which are such an outstand
ing feature of the Christian apologist.

The London Drapers’ Chamber of Trade has been pro
testing to the Council of the Free Churches against the 
holding of bazaars. The drapers appear to hold the view 
that these money-making enterprises of the churches con
stitute unfair competition. There’s no doubt that the 
bazaars hit the small trader especially hard. At Christ- 
mastide, having laid in an extra stock to make a bit of 
extra cash to tide him over the slack season, he often 
finds half his stock left on his hands because the parsons 
have been holding some bazaar; and he is faced with a

serious loss, through unfair competition. The parsons, 
then, add insult to injury, by coming round and cadging 
from him to support some church fund. We are glad 
the Chamber of Trade is protesting. The churches are, 
thereby, given a gentle hint to stick to soul-saving, in
stead of attending to money-making.

The will of the late Rev. Charles Spurgeon has been 
proved for .¿7,266. That amount is rather too large a 
camel to squeeze through the eye of a needle. We hope 
the Rev. Charles had a good excuse ready. If not, he is 
likely, if the Bible speaks truly, to spend his bit of 
eternity in calling fruitlessly on Abraham for a glass of 
water.

In connection with the Duke of York’s visit to Sydney, 
arrangements are being made to have a gigantic street 
procession. Every class of vehicle will parade, accom
panied by people dressed in costumes to represent the 
period in which the vehicles were in use. There is, we 
understand, no truth in the rumour that parsons, in full 
regalia, will be there to represent the cave-man period.

The Housing Problem shows healthy signs of being 
solved, according to the Birth-rate Statistics. The year 
1926 only slightly varied from the low record during 
1918, which was 17.7 per thousand. For those who are 
interested in the idyllic conditions in mining villages, 
the record of 35.06 per thousand for Conisborough pre
sents an interesting problem.

The Archbishop of York assures us that there never 
has been, in the history of the Church, so much brotherly 
union, among bishops, as there was over the altera
tions in the Prayer Book. We can quite believe i t ; for 
the element of self-preservation has always been well 
developed in professors of Christianity; and the present 
move over words is merely an adaptation to a changed 
environment, in order that the Church shall live. There
fore. we do not see anything wonderful in ecclesiastical 
concord; others may, who cannot see the drift of events.

With a good instance of man’s refusal to grow up, and 
his ieve for living in the past, w'e are provided in the 
Anglo-Catholics attitude towards the Prayer Book altera
tions. Men fight over shadows; and the dispute reminds 
us of the sale of an ass, recorded by an old Greek writer. 
It was a hot day, and the owner was sitting in the 
shadow of his animal, to escape the glare of the sun. 
A buyer came along; the purchase was made; but the 
late cwuer would not allow the purchaser to take the 
animal away, as he had not bought and paid for, the 
shadow as well. We trust that Anglo-Catholics and 
Churchmen will both win.

When writing for the Radio Times, we presume it is 
necessary to remember that the paper, for favours 
received, has the blessing of the Church. It would, 
therefore, appear to be important to speak well of an 
organization which was reduced to compromising with 
the wireless; and, before anyone had thought about it, 
there was an embargo on certain hours of the Sunday 
night programme in order to admit church matters. 
Those who wanted Church services could of course get 
them by going to Church; but this, being commonsense, 
was not what the Church wanted. If it were not in 
evidence on Sunday night there would be grave risk 
that the Church would be forgotten. Miss Rose Macau
lay, in an article entitled, “  The Arm-chair Millennium,” 
in the Radio Times, does not exactly bring the Balm 
of Gilead to the question, when she writes :—

Nor need Sunday evening services any more be 
attended in person, for those of us who have a fancy 
for these can join in prayers, hymns, psalms and 
sermons sitting on our own sofas.

It would require a Bateman to depict the joy on a 
parson’s face after counting up a wireless collection; 
and, we must leave the subject at this point, as it be
comes excessively complicated.
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To Correspondents.

Those Subscribers who reoelve their copy 
or the “ Freethinker” in a GREEN WRAPPER 
will please take it that the renewal of their 
subscription is due. They will also oblige, if 
they do not want us to continue sending the 
paper, by notifying us to that effect.
S. P utman.—“ Damned nonsense ” is a very good descrip

tion. But what can we expect of defences set up on behalf 
of a nonsensical creed ?

W. A. R ogerSON (Vancouver).—Certainly, we have not all 
the religious lunatics, in England. In fact, they appear 
to flourish quite readily in both Canada and the United 
States. But, we have quite a good supply here, and you 
will observe that we are able to export some. We should 
like to see someone manage to organize the Freethinkers 
of Vancouver

C. Jeffery.—The tract is out of print.
A. McIntyre.—Thanks. Hope to use so soon as we can find 

a corner.
S ine Cere.—Very interesting. It is curious that in spite of 

the evidence of everyday life the superstition as to the 
, beneficial influence of religion on character should still 
obtain.

The Secular Society, Limited, office is at 62 Farringdon 
Street, London, E.C.4.

The National Secular Society’s office is at 62 Farringdon 
Street, London, E.C.4.

Lecture Notices must reach 61 Farringdon Street, London, 
E.C.4, by the first post Tuesday, or they will not be 
inserted.

Orders for literature should be sent to the Business Manager 
of the Pioneer Press, 61 Farringdon Street, London, E.C.4, 
and not to the Editor.

dll Cheques and Postal Orders should be made payable to 
"  The Pioneer Press," and crossed "  Midland Bank, Ltd.," 
Clerkenwell Branch.

Letters for the Editor of the "  Freethinker"  should be 
addressed to 61 Farringdon Street, London, E.C.4.

The “  Freethinker"  will be forwarded direct from the pub
lishing office at the following rates (Home and Abroad) 
One year, 15s.; half year, 7s. 6d.; three months, 3s. gd.

Sugar Plums.

To-day (Fcbiuary 13), Mr. Cohen will lecture, at 7.30, 
in the Spinners’ Hall, .St. Georges Road, Bolton. His 
subject will be “  Did Jesus Christ Ever Live?” We are 
expecting a good muster of Freethinkers from round 
about; and we trust they will bring along some of their 
Christian friends.

Next Sunday (February 20), Mr. Cohen commences an 
eight days’ “  Mission ”  in Scotland. On the 20th, he 
will lecture in Hamilton. On the 21st, at the request of 
the Cowlairs Co-operative Society, lie will speak in their 
hall, 27 Angus Street, Springburn, on “  Freethouglit and 
.Social Reform.”  On the 24th and 27th, he will lecture 
in the City Hall, Glasgow; and, on one of the other 
dates during the week, at Sliotts, where a new Branch 
of the N.S.S. has just been formed. These meetings, 
together with another that may be arranged, and his 
work on the paper, will keep him busy for the week.

As it is not easy to edit the Freethinker at a distance 
of 400 miles from the office, we would ask Secretaries 
and all those wdio have anything special for insertion 
in the issues of the Freethinker, dated F'cbruary 27 and 
March 6, to be good enough to let us have it at the 
office by the first post on February 19 and 26. We go 
to press with the one issue on February 22, and the other 
on March 1.

A letter has been received by the N.S.S. from the 
Counsel engaged in the Toronto Blasphemy case asking 
for the help of the Society. That letter will come before 
the Executive in due course, and be dealt with. Mean
while, Mr. Cohen has instructed the Secretary, Miss

Vance, to reply, assuring the defence of the support of 
the N.S.S., but asking for particulars concerning the 
case and the estimated costs. The National Secular 
Society is never backward in helping to repel a charge of 
blasphemy, but it is essential that it should know some 
of the details so that its action may be adequate and 
effective. In the absence of that information any 
financial help given might either be too small or too 
large, and there is no desire to err in either direction. 
That there was a blasphemy case we knew from the 
Canadian papers, and the request for help adds nothing 
to the information there given. But there need be no 
doubt as to the willingness of the National Secular 
Society to do all in its power to help.

Since uniting the above, we have received a letter 
from Mr. Sterry, and also copies of Toronto papers, con
taining a report of the proceedings before the lower 
court. The usual case was made out for the Crown, 
and Mr. Sterry’s counsel raised no issue on this hear
ing. He submitted that, in view of the importance of 
the case, it w7as well that it should go before a jury. 
Mr. Sterry was accordingly committed for trial. We 
understand that the case may be taken in March.

The Christian World, we see, refers to the paper edited 
by Mr. Sterry, the gentleman charged with blasphemy, 
as a Christian paper. This is a mistake, and the 
Christian World has probably been misled by the title. 
Mr. Sterry is an avowed Atheist, and a leading member 
of the Rationalist Society of Canada, of which Society 
the Christian Inquirer appears to be the organ. Inci
dentally, we may note that the prosecution bears out our 
opinion, often expressed, concerning those who think 
that by adopting a name, such as “  Rationalist,”  the 
Christian World is disarmed. So soon as anything is 
said or done that threatens the security of the Christian 
Churches they are “  up in arms.” Christians are not 
such fools, where their sectarian interests are concerned, 
as to mistake an enemy for a friend merely because he 
wears a friendly label. The Freethinker will be let 
alone, and counted as among the “  respectables,”  just 
so long as he docs little to injure the Christian super
stition. Once he does that, he will be fought, even 
though he call himself the Son of God.

The West Ham Branch made a good start with its 
lectures, at the Biomley Public Hall, on Sunday last. 
Mr. Whitehead gave a much appreciated lecture to a 
good audience, and there were some excellent questions 
following the address. To-day (February 13), the 
lecturer will be Mr. Saphin, who will speak on “  Phallic 
Worship.”  Bromley Public Hall is in Bow Road, and 
can be reached by ’bus or tramcar from most parts of 
London.

The “ Freethinker ” Endowment 
Trust.

The present position of this Fund is as follows : —  
Previously acknowledged, £981 9s. 8d.; F'. G. Gub- 
bins, 159.; F. A. H., io9.; A. J. Cooper, 3s.; Atlios 
Zeno, ios.; G. J. B., 5s.; Mrs. A. Lee (2nd sub.), £1; 
J. Wearing (7th sub.), ios.; D. Walton (2nd sub.), 
£2 2S.; J. C. M. Glasgow, £1 6s.; E. I. Hirst, 4s.; 
V. H. Smith (3th sub.), 5s. Total, £988 19s. 8d.

G rand Term,, 1925-6 ............... £4,890 4s. 6d.

Amount yet to be raised in order 
to secure the £1,450 promised £1,659 15s. 6d.

Cheques and postal orders should be made payable 
to the Freethinker Endowment Trust, and addressed 
to me at 61 Farringdon Street, E .C .4. Every contri
bution will be acknowledged week by week in the 
Freethinker. C hapman Cohen.
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The Pagan Roots of the Christian 
Creed.

(Continued from page 86).

PAR T III.

T heosophy.
Lastly, let ns trace to its roots the Christian 

theosophy ; that is, its theory of origins and ends, and 
man’s nature and destiny. For the Gnostics, who 
were the true authors of Christian theosophy, pre
sumed to know the future as well as the past ; and 
it must be admitted that their cogitations upon the 
unborn future were not a whit more fantastic than 
were those of the buried past. Their eschatology, 
with its crack of doom, last judgment, the earth’s 
conflagration,' and its heaven and hell, are no more 
sadly amusing than are its pentateuch cosmology and 
history, with its Eden, apple, and snake.

I need hardly say that the final Christian creed— a 
growth of some six hundred years— would not be 
found in other contempo’ ary cults. What we look 
for are the elements— the raw materials— out of which 
the creed was built. Each religion moulded its clay 
into forms peculiar to itself, though often the final 
products bear striking resemblances.

All its explanatory theories are correctly classed as 
Theosophy. Every state and condition of mankind 
— its weal and its woe— would, so it is claimed, be
come plain and intelligible, would be easily under
stood, if we only possessed a complete knowledge of 
the gods and their subordinate spirits, good and bad. 
In other words, a perfect theosophy would explain 
all— how this wicked world came into being ; how 
man became caught in the toils of evil ; and con
sequently, how best he could disentangle himself from 
it. The one supreme concern of theosophy was 
“  the salvation or rescue of the individual soul ”  from 
the power and domination of the Devil and his 
legions, or, as tersely expressed in the Lord’s Prayer, 
“  Deliver us from the Evil One.”  This they believed 
they could do if only they possessed an intimate 
knowledge of the occupants of the alleged unseen 
world— their power, their dignity, their order and 
rank, and their character. Now theory, like myth, 
is later than rite and practice, and its object is to 
explain them ; so the rite or observance may be the 
same, while the theory accounting for it may be 
quite different. The sacramental meal or rite 
observed by the early Christians may be of the same 
order as that celebrated in Mithraism or any of its 
contemporary cults, yet the theory framed to account 
for the observance may be altogether different owing 
to a change in the current views and opinions in 
respect to man’s origin, nature, and destiny. Such, 
indeed, was the case. Gnosticism, which was the 
after-glow of Greek culture, had shifted man’s life- 
concern from his body to his so u l; from the attain
ment of some measure of well-being and happiness 
in this life to the escape from perdition in an imagin
ary next one ; in short, from worldliness to othcr- 
worldliness. The frantic pursuit of this crazy life- 
object is the keynote of the new Evangel ; it resounds 
in every chapter and verse of the New Testament. 
In consequence of this change or volte face in 
mundane outlook the raison d'etre of its saviour-god 
underwent a similar change. It was to be a totally 
new type of salvation. Instead of saving mankind 
from physical death, from a failure of the harvests 
(due to a failure of the earth awakening into life and 
fertility in Spring), we have a saving of the soul from 
an everlasting woe in an alleged hereafter. Accord
ing to the teaching of the new cult, bodily suffering 
and death were of little or no significance, if the soul 
was rescued from the thrall of Satanic powers.

"  What shall a man give in exchange for his soul?”  
was the alarming battle-cry of Gnostic and Christian 
wherever they went.

To warn of impending peril, however, is of no 
avail, if you provide no way of escape ; and that is 
just what Pauline Christianity presumes to do, by 
making its dying-god the saviour of the soul, and not 
of the body. Pauline Christianity was an amalgam 
of Judaism and Gnostic lore. It accepted the 
current ideas of the latter, in respect to the emergence 
of evil, the nature of man, and his subjection to the 
power and will of evil spirits. It then provided a 
redeemer-god from Judaic sources. Those, who were 
more conjistently Gnostic than he, were denounced as 
heretics ; and those, who were less heretical in their 
tenets than he was himself, were denounced, with 
equal intolerance, as Judaizers. This amalgamation 
of Judaism and Gnostic lore was effected by identify
ing some of their most cardinal ideas ; and, by way 
of example, I will refer briefly to three, only, of their 
basic dogmas.

1. The first is the dogma of the Fall. It is the 
most fundamental of all. Indeed, it is the very 
foundation of the entire Christian creed, and the one 
that gives meaning to its proffered salvation. 
Although the notion belongs to the period of human 
childhood, yet upon it the entire gospel rests. Take 
that away, and the whole fabric tumbles to pieces.

Now, the idea of a fall occupied a foremost place 
in Gnostic thought. In their fantastic manner of 
reasoning, this conjecture enabled them to account 
for the entrance of evil into the World ; the origin of 
which was, to the Gnostic mind, the riddle of riddles ; 
to be solved, of course, only by true theosophy. To 
give but a brief summary of the wild speculations 
propounded by these metaphysical dreamers would 
fill a fair-sized volum e; but, into all of them entered 
the idea of a fall, or emanation.

I11 one form the Godhead himself, and in another 
primal man, had fallen into the world of matter— an 
event which started evil on its everlasting, cursed 
career. It was then axiomatic (and reverberations of 
the dogma are audible to-day) that matter was 
essentially evil ; and spirit essentially good ; though 
their ideas of matter and spirit were as crude as 
barbaric ignorance could possibly make them. This 
idea of a fall was an attempt to account for the anti
thesis between matter and spirit without postulating 
two opposing Principles (one good and one bad) ; or 
between Light and Darkness, as was taught in the 
Mazdean religion, the cult from which Mithraisjn 
sprang.

Now, a variant of this imaginary event is the 
fantastic story of the fall in Genesis ; Paul, or the 
Pauline School, identified this primitive legend of 
Judaism with the primitive tenet of Gnostic lore ; and 
thereby laid the credal foundation of his new cult.

2. In the second place, he identified Jahveh with 
the Godhead in Gnostic theosophy. The Gnostics 
distinguished between gods with proper names and 
the nameless Supreme Deity, or Godhead, who was 
not a national or tribal deity to any particular people, 
place, or time. The Godhead was simply the source 
of all existence, and the embodiment of all perfection 
and goodness ; whereas, gods with names were mere 
functionaries ; heads of states, or departments, like 
our Cabinet Ministers. It was the Christian Church, 
with its intolerant spirit, that degraded these deities 
into demons ; so as to keep up its arrogant and spuri
ous claim of pure monotheism.

Now, Paul or his school, in his anxiety not to 
break with the Judaism altogether, identified this 
Supreme Being of the Gnostics with the God of the 
Jews. This proved a stone of real stumbling to the 
early Christians. The Hellenists, or dispersed Jews,
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approved of this identification ; as it flattered then- 
national vanity. The Gentile converts, on the other 
hand, would not admit the God of the Old Testament 
to the status of the Supreme Being. This dissension 
gave rise to angry quarrels, bitter feuds, and rival 
sections. The most prominent of the Gnostic 
Christians regarded Jahveh’s immoral and brutal 
character as an absolute barrier to his worship as a 
Supreme Being— the embodiment of all perfection.

3. One other identification made is of such 
cardinal importance that it must be referred t o ; and 
this was made, not by Paul, but by the writer of the 
Fourth Gospel. It was the identification of the 
Gnostic Logos with the Jewish Messiah, or Christ. 
It is very possible that Paul, himself, would have 
denounced this assimilation as a wicked heresy. By 
“  Logos ”  was meant human, or divine, reason. As 
we know nothing of reason, however, except as it is 
embodied and expressed in man’s most characteristic 
attribute— viz., speech— it naturally, has the alterna
tive meaning of “  word as words are the prime 
elements of speech ; and, as such, it is translated in 
the Fou'th Gospel : “ In the beginning was the Word; 
and the Word w-as with God, and the1 Word was 
God.”  To see how such a fantastic notion arose, 
one must be familiar with the mode, and type, of 
mental gymnastics, so pathetically indulged in at the 
time when Christianity came into being. It was a 
phenomenal instance of “  learned ignorance,” 
masquerading as true knowledge ; it wns a rare exhi
bition of adult “  child-play the learned Gnostics 
being the children ; and the gods and spirits served 
as the dolls and toys. They (the Gnostics) tossed 
them about, with the same indignity and indifference 
as are displayed by a girl for her dolls. In the most 
literal sense, Gnosticism was but a theosophy; with 
the “  salvation of the soul ”  as its practical object. 
Let me give one instance how the unbridled imagina
tion, so characteristic of the time, performed its 
antics. In the system of the celebrated Basilides we 
are taught that “  The Unbegottcn produces from 
himself, Nous or Mind : which produces Logos or 
Reason • which produces Phronesis or Judgment; 
which produces Sophia and Dunamis, or Wisdom 
and Power ; and these last, in turn, produce the 
Angels, who in turn produce others down to the 
365th grade.”

In the Scheme of Valentinus this -was further com
plicated, until it became a hopeless imbroglio of 
fantastic offsprings— of begetting and begotten. Now, 
out of this vast brood of “  folly without father bred ” 
two became famous— viz., Logos and Sophia ; that is, 
Reason and Wisdom. The Logos became pre-eminently 
noted, through the Alexandrian Jew, Philo ; who 
adopted it, and made it a part of his system of Jewish 
theosophy. Its admission into the Christian creed 
was now an easy step; especially by that section which 
was still in sympathy with Judaism ; and which 
accepted, or claimed, the Old Testament as its sacred 
book. In the Fourth Gospel, therefore, the Logos 
is identified with the saviour-god.

As Paul had identified the Gnostic “  Fall ”  with 
the mythical event in Genesis, anti Jahveh with the 
Godhead, so the writer of the Fourth Gospel identifies 
the Gnostic Logos, or Word, with its crucified Christ. 
Upon these three identifications, or Pagan roots, the 
whole Christian Theosophy was laid and reared. A 
host of other identifications followed ; but, most of 
them were made after the close of the Canon.

We have now examined the Christian religion in 
respect of its (1) Deity ; (2) its rites and myths; (3) 
its theosophy, and we have seen tliat, in each respect, 
it had adopted, or imitated, Pagan cults. Its special 
deity was a suffering, dying, and a re-arising God. 
Its peculiar religious ceremony' was of the nature of

“  mysteries the central rite of which consisted in 
god-eating. Lastly, I have shown that its theosophy 
was an amalgam of Gnostic lore and Judaism 
as embodied in its sacred books. Should anyone 
desire to make himself acquainted with those roots 
in their ramifications, let him consult such books as 
Robertson’s Pagan Christs, or his Christianity and 
Mythology. K eridon.

A History of Witchcraft and 
Demonology.

However jolly it is “  to be a ridiculous fool for 
Christ’s sake,”  it is far more jolly to come across a 
real whole-believing Christian. When I meet with 
one, I am so overjoyed that I should like to take 
him to my bosom and weep tears of sheer happiness.
I have got tired of your modernism. What can you 
do with a chap who tells yTou “  Jesus is undoubtedly 
the son of God— just as we all are sons of God”  ? 
or says “  Of course there's a Heaven— only it’s within 
you,” ; or, “  Hell is quite obviously a reality— each 
of us makes it for himself ” ; or, “ there can be no 
doubt whatever about the truth of miracles— are we 
not all living miracles?”  You know' this kind of 
thing which is spouted by the yard byr the “  intel
lectuals ”  within the Church— or, perhaps, I should 
say', within some Churches. For to be quite fair, 
this is not the kind of argument ever used by' the 
faithful, whose spiritual home is in Rome, and whose 
spiritual head is the Pope.

Here we have the Rev. Montague Summers, who 
has just published a History of Witchcraft and 
Demonology; and a more delightful exposition of true 
Christianity and the personal opinions of an author 
could not be found.

Mr. Summers has a well-deserved reputation as the 
editor of Congreve and Wycherley, and Mrs. Aphra 
Behu; and I have no hesitation in saying that his 
editions of these authors leave nothing to be desired.

But in this latest book of his, we get him on 
religion; and the melancholy example of Messrs. 
Chesterton and Belloc (who, directly they' deal with 
religion, seem unable, for the most part, to write 
anything but balderdash) has had no influence on 
him whatever. Here is a work purporting to be 
history, but showing throughout, superstition, credu
lity' and bitter bias, all of which one u'ould have 
thought impossible in the ymar 1927— even from a 
member of the Roman Catholic Church.

Mr. Summers believes everything ; and by every
thing I mean what the word implies in this con
nection. He defines a scorcerer as “ one who, by 
commerce with the Devil, has a full intention of 
attaining his own ends.”  I have carefully read the 
book, and claim that nowhere does the author prove 
that either sorcerers or witches ever had “  com
merce ”  with the Devil. But Mr. Summers believes 
not merely in the Devil, like a good Christian, but 
actually claims it has been thoroughly proved that 
witches had complete intercourse (sexually and 
otherwise) with the dear old gentleman. It is 
amazing! And I honestly ask those “ reverent”  
Rationalists and Agnostics whether it is true we are 
“  flogging a dead horse”  if Mr. Summers can pro
duce (I quote the Universe figures) over, 330,000,000 
brothers who believe in the same idiotic superstition ?

He believes that witches also flew to their meeting 
places, if not on broomsticks, on things which were 
suspiciously like broomsticks, or on nothing at all; 
and he quotes the “  undoubted ”  authenticity of 
cases of levitation retailed by the score by spiritual
ists. Everything— materialisations, ectoplasm, levi- 
ratiou and all the other spiritualistic paraphernalia— is 
cited by Mr. Summers in proof that the witches and
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warlocks and wizards were actually in communica
tion with the evil denizens of the infernal regions, 
and therefore they fully ’deserved all they got from 
the Holy Catholic Church— both Roman and English. 
I repeat, it is simply amazing. But he goes further. 
He talks about what is known as the “  blood ” 
accusation against the Jews (that is, the ritual 
murder of a Christian boy, at Easter), as if it were 
as true as the eating of Passover cakes! Now, here, 
we have a definite issue! Roman Catholics, all over 
the world, are making desperate efforts to vindicate 
themselves against the charges of the unspeakable 
savagery which they used against all those un
fortunate people who happened to differ from the 
silly beliefs of the Roman Catholic Church when it 
was in power. Thus, .the dreadful tortures and auto- 
da-f is of the Inquisition have been highly exagger
ated ! or, the number of victims of the massacres of 
St. Bartholomew, or the Albigenses, or the Dutch, 
were really only about a tenth of the number given 
by Protestants! and, anyway, all the victims fully 
deserved what the}' g o t ! Moreover, it was never 
the church, as a church, which carried out the burn
ings, or tortures, or massacres! it was always the 
“  secular ”  arm ! And, naturally, in a Christian 
country, it ought to be permitted to libel, foully, the 
dreadful Jews who put the Saviour to death— though, 
how the Son of God could have saved the wrorld 
otherwise is never very manifest. The “ blood” 
ritual at Easter is simply an insolent lie; and was 
promulgated by fanatical priests, who found it a 
splendid method of popularising the church when
ever things were a bit slack in those jolly centuries 
so ably championed by Mr. Chesterton and his like.

Another charge against the Jews, which Mr. Sum
mers implicitly believes, is that members of the 
chosen race would steal the “  consecrated ”  Host 
and stab it repeatedly with a knife, thus causing 
blood to gush out in torrents. Really, I doubt, even 
in my most imaginative moments, if I could think of 
sillier credulity. Here was an alien race, living 
amongst the foulest of superstitious savages, who 
were ready to burn, massacre and torture them at 
the slightest incentive; and yet we are asked to be
lieve that a Jew would bring upon his wife, his 
neighbours, upon his children and theirs, indescrib
able mutilations for the mere pleasure of stabbing a 
bit of bread! And the idea of this bit of bread 
spouting blood just because a priest had previously 
repeated a Latin formula over it. It seems unthink
able that this kind of unmitigated nonsense could 
ever be taken seriously ! Mr. Summers believes that 
a Catholic priest had (and has) power to exorcise the 
unclean spirits; in fact, I think it would be difficult 
to find something that he does not believe. All the 
silly babblings of the saints, their visions and 
dreams, are taken for actual experiences; though it 
can be irrefutably demonstrated that nearly all the 
revered saints are mere pathological cases, religion 
gone utterly mad. The way in which Mr. Summers 
hangs, reverently, on every word they utter, whether 
as opinions or obvious ravings, is one of the most 
amusing things in this amusing book.

Naturally, he is severe on sceptics, and especially, 
on those in his own Church; for, after all, even for 
Roman Catholics, there is a limit to credulity. Lecky 
and Charles Mackay, who had no doubt whatever 
about the illusions of Witchcraft, arc, according to 
Mr. Summers, “  prejudiced and inefficient.”  
Dr. Henry C. Lea’s standard works on the Inquisi
tion, laboriously compiled from the Spanish archives 
themselves, “  must be used with the utmost caution 
and need to be continually corrected. They are in
secure and bitterly biased.”  This is funny, in all 
conscience; but how about this? “ Writers of the

temper of Messrs. Edward Dodd, Joseph McCabe, 
J. M. Robertson must, of course, be expected to 
condemn spiritism, without knowing the facts, or 
weighing the evidence, as an obvious absurdity, 
which calls for no serious refutation. . . The super
stitious dogmatism of the materialist is gravely dis
credited nowadays. . . We should expect tenth-rate 
ideas, which could only emanate from a lack of 
understanding, a total want of imagination and no 
training in metaphysics or philosophy to have a direct 
appeal to the immature intelligences, the unedu
cated vulgar and the blatant, yet presumptuous ignor
ance, which alone are eager for this kind of out
moded tare.”  For unadulterated claptrap, this kind 
of writing would be hard to beat, especially as it is 
directed against a scholar like Mr. Robertson for 
whom, notwithstanding his Atheism, no man of 
letters can possibly have anything but the most pro
found respect. As for Mr. McCabe, he was, while 
in the Church, actually a professor of the kind of 
philosophy in which Mr. Summers so profoundly 
believes; but most of it he had to shed when once 
out of Catholic clutches. However, it is merely 
waste of time to answer Mr. Summers on such points. 
He has been answered by the great minds in the 
world.

Nothing would please me better than to go through 
some of the utterly preposterous History. For 
example, “  heretics ”  (that is, witches, wizards and 
warlocks) could always be distinguished by their 
“  unsupportablc stench!”  “ Blessed Dominica of 
Paradise passing a soldier in the street, knew by the 
foul smell that he had abandoned the faith, to which 
her fervid exhortation and prayers eventually 
restored him.”  “  St. Bridget of Sweden was well 
nigh suffocated by the fetor of a notorious sinner, 
who addressed her.”  This is turning the tables with 
a vengeance!

Some of us, not entirely ignorant of the ways of 
the saints, male and female, in the Ages of Faith, 
would have thought that the sinner, coming from a 
bath condemned as impious by the Church, would 
smell sweeter than the Catholic ladies, whose proud 
boast was that they never, in their lives, washed 
again after they had found Jesus; and sweeter than 
those gentlemen who used to preach from surround
ings, which present-day Sanitary Inspectors would 
view with disapproval. But one never know s! 
According to Mr. Summers, “  the saints themselves 
have diffused sweetest fragrances and actually the 
‘ odour of sanctity ’ is more than a phrase.”  This is 
history as taught by Catholics.

I must admit, however, that I never knew how 
often the saints “ levitated.”  We get, from Mr. Sum
mers, quite a crowd of names of saints capable of 
flying, unsupported, in the air, as proof of the aerial 
flights of witches.

I think, all the same, we owe Mr. Summers a debt 
of gratitude. Firstly, we have a fine bibliography 
on Demonology in particular; and on Occultism in 
general; and next we have many citations conveni- 
eutly grouped to show the kind of evidence on which 
hundreds of thousands of poor old women were 
hounded to the most terrible of deaths. We get their 
“  confessions,”  dragged from them while 011 the 
racks; and we get the cynical observations of a 
modern educated Catholic, upholding their foul 
murder.

“  The witch,”  he tells us, “  is revealed in her 
true colours as a social pest; the devotee of an 
obscene creed; an adept at creeping crimes; a blas
phemer, charlatan, bawd, and abortionist.”  Well, 
it is true that a few old women in all ages could be 
truly painted thus. Whether they deserved death 
for these things, it is not for me to judge. But the

1
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vast majority were simply lonely and harmless old 
women, who may have looked like the conventional 
hags. And for this sole reason, or perhaps also 
because they loved some poor black cat or dog at 
the same time, they were hounded to death with 
indescribable ferocity by Mr. Summer’s brothers in 
Christ.

These terrible scenes deserved to be recorded. The 
burning of witches, one of the foulest chapters in 
Christian history, is here defended and justified. I 
am glad it was a true-believing Christian who wrote 
this book. G. H. Cutner.

The Wliitewashers.

Before, during, or after the deluge, one feels that a little 
protest should be uttered to mingle with the torrent of 
perfervid eulogy of the outstanding national poet. We 
cannot praise our Robert Burns too much, or condemn 
him too little; we say of him as of Shakespeare : 
“ Others abide our question, thou art free.”  But praise 
or blame must not be allowed to make him other than 
he was, than he is. Well-meaning, good, respectable 
people would whitewash Burns out of all semblance to 
the actual man—perhaps in the unconscious egotism of 
making him morally worthy of the esteem they cannot 
withhold, and of their own select society! Others insist 
on the Poet’s unique immorality! Both are beside the 
point, both are impertinences. Out of all this implied 
Sunday-school perfection and imperfection we have the 
real fame of Bums, a mountain peak among the stars, 
eternal as the constellations. Fit for your admiration, 
for your company? No, no, for neither, for " l ie  is 
sitting, there, where you dare not soar.”  But this Bums 
was of the earth, earthy; human, all too human; alike 
in this in wine and woman; and no exemplar was lie 
for the chaste and temperate. But the genius in all 
ages has transcended the m an; it is intelligence more 
than morals that rules the world. I11 Burns, love ruled 
everything, love tyrannous, irresistible; yet the love that 
vvas his greatness, the source of all his inspiration; his 
wines were but the cruder accompaniment of this 
“  diviner intoxication.” The raptures he sang of so 
rapturously, and so perfectly, were few of them legiti
mate in law, but sovran in the nature of a man like 
Burns :—

For proud, and fiery, and swift, and bold,
Wine of life from heart of gold;
The tide of his heathen manhood rolled 
Full billowed through his veins.

Nor does this excuse him, but this was Burns, in his 
habit as he lived. How sweet that remembered rapture : 

Yestreen lay on this breast o’ mine 
The gowden locks o’ Anna.

We know' the fruit of these “  merry dints ” came home 
to the wedded Jean, who magnimously took it to her 
arm s!” Magnanimously! is that the best our language 
can do ? We ourselves have seen the same magnanimity 
in obscurist life when the incontinent husband’s illegiti
mate was brought home to his wife. Burns, also, was 
often “  fu ”  oftener than we know. Nor can we separate 
the poet, or even the poetry, from the sinner. Base and 
pyramid arc there, the material and the spiritual, light 
and shade, foundations in the earth and pinnacle 
amongst the stars, all necessary to all.

Whitewashes, the “  awkward squad,” and the unco 
guid, forbear! Yet do not make this Burns your moral 
exemplar. However high you soar in power and glory 
those earth shadows will pursue thee. Therefore do not 
excuse thyself.

“ ’Cause ye’re sae gifted ” :
The stain of sin upon the soul is never lifted.

Nor yet by sacrificial atonements, nor purgatorial fires. 
"Blessed are the pure in heart” !

But, “  Ac spark o’ Nature’s fire,”  said our Poet 
modestly. Verily, verily, a spark, at long and length 
of many million years, struck from Nature’s breast into 
a peasant’s heart and brain, a spark that lights the 
w-orld, if as yet but with the faint dawn of a glorious 
illumination yet to be. A ndrew  M illar.
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Correspondence.
FREEMASONRY.

S ir ,— Replying to. Air. Harold Scudder’s letter in your 
issue of 30th inst., why is it that we decry, and attack, 
that which we do not know, or understand?

Would it not be a better course to learn the facts first 
and comprehend them ?

On dit, “  tout eomprendre, e’est tout pardonner.”
Mr. Scudder says “  the term Freemason is thoroughly 

contradictory and a ‘ misnomer,’ as Freemasonry is 
‘ free,’ neither economically nor intellectually.”

Is he not confusing the various meanings of the 
adjective ‘ free ’ ?

Where can he get anything of value, free of cost ?
We used to say, “  free as air ” ; but now, the Post

master-General is charging a licence fee for the use of 
that.

The Freethinker is the free-est (and most intelligent) 
periodical extant; but the mercenary publisher demands 
3d. for it.

Only in Isaiah’s time could one receive an invitation to 
“  buy wine and milk without money and without price.”

The Freemason of to-day knows that the Connaught 
Rooms are not run on this principle; and if Mr. Scudder 
were not, as he says, “  an outsider,”  he would know it 
too; and would "th in k  it worth while,”  as he acknow
ledges the Freemason does.

The Free-mason was, originally, an operative mason 
who had achieved, by his apprenticeship, and by his 
fellowship of the craft, such a degree of excellence as 
entitled him to the freedom of his craft, and of his 
future. Thenceforward, he was free to offer himself to 
any master; or to work for himself, if he chose to 
establish himself as a blaster man. He was free to 
travel; and was entitled to be received, an an equal, 
among men, of whatever nationality, who had obtained 
a similar degree of proficiency.

To-day, the “  operative ”  element is overshadowed by 
the “ speculative” ; and the tools, which were formerly 
used in the trade, are now directed to be, symbolically, 
applied to the morals. If the}- were so applied, in fact, 
it would be of great advantage to the members, as well 
as to the Order.

Freemasonry, as an Institution, is intensely altruistic; 
and we must not depreciate the beauty of the structure 
because of the physical weakness of some of its com
ponent parts.

F?v-ry candidate swears, when he joins the Society, 
that he docs so, uninfluenced by mercenary or other 
unworthy motive; and that lie is animated by a sincere 
wish to render himself more extensively serviceable to 
his fellow creatures.

Any solicitation of an outsider by a member is declared 
to be "  improper ” ; and the first thing an initiate does 
is to give his formal adhesion to this very declaration.

If any man, who joins in these circumstances fails, 
afterwards, to keep his solemn obligation, seriously 
declaied upon his honour, who is to blame— the Institu
tion or the perjurer?

As to Mr. Scudder’s complaint that “  very sinister 
accounts are ' heard ’ of the perversion of justice arising 
through this fellowship with the Great Architect of the 
Universe,”  these accounts should be classified, with 
certain other allegations— such as the birth of Jesus— 
as "  mere rumour ” ; very difficult of proof; and impos
sible—as a negative— of positive disproof.

Masons are not “  pledged to secretly bolster each other 
up ”  in any way whatsoever; either "  solely because of 
their joint membership ”  or for any other reason or 
cause. The allegation is simply untrue.

Even if Mr. Scudder’s complaint of favouritism were 
well founded, it could not justify an indictment against 
the collectivity of Freemasonry; it would only demon
strate the unworthincss of the behaviour of certain 
Freemasons, on certain occasions.

As Freethinkers—or, preferably, clear thinkers— we 
should be fair thinkers; and we should perhaps do well 
to avoid the Christians’ habit, of adoption and repetition 
of “  beliefs ” ; especially in relation to matters in respect 
of which we are, confessedly, "outsiders and, there
fore, “  know ” nothing. O mega.
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THE PARSON AND THE WHALE.
S ir ,—T his topic dies hard, and I am sorely tempted to 

reply to F. E. M. Macaulay. I will not, in this connec
tion, however, except to say that it is strange to be 
rebuked by a Freethinker for blasphemy against God. 
I see no irreverence in believing that the Son of God, 
whe\ He became man, accepted, as part of his human 
natu'e, the limitation of knowledge, common to man. 
He must have done so, for we know that he increased in 
wisdom as well as in stature. Whether, therefore, He 
chose to use, for illustration, a story which was com
monly believed, or whether He believed it Himself as 
literal fact, I do not know or care. He came to save, 
not to criticise ancient stories.

As to the dryness which Christians frequently experi
ence, I, who < nee lost my faith for a year, can testify 
that it is as nothing to the misery which I then endured. 
Indeed, when rightly used, it becomes the means of 
offering onesel' to God in the spirit of pure love, since 
the senses no ’.ouger woo devotion and impart sweetness. 
But. I have always found that great joy precedes and 
follows these periods of dereliction.

D esmond Mouse-Boycott.

AN INTERESTING HYPOTHESIS.”
S ir ,— In his latest Drama and Dramatists, Mr. Reptou 

says :—
An interesting hypothesis put forward is, that the 

Trinity is now appearing in the form of three eminent 
men in the world of psychology—Freud, Adler and Jung; 
and a very good case could be put up on Us behalf; 
and an equally good one against it. (Italics mine.)

Mr. Repton adumbrated this hypothesis (not his own, 
I hasten to add) when he visited me in my isolation 
some time ago; and it, really, is the most egregious 
nonsense. WThy not Freeman, Hardy and Willis ? or 
Pip, Squeak and Wilfred ?

I agree that the matured Freethinker should be a man 
with multifarious interests; but I think this old world 
is capable of sustaining them, without resort to absurdi
ties, of this Kind; which are much better left to the 
intellectual eunuchs who write unintelligible jargon for 
the <\ew Age. V incent J. Hands.

Society News.

NORTH LONDON BRANCH.
A very interesting discussion took place upon tlpe 

subject of “  Dope,” opened in thoughtful fashion, by 
Mr. George Saville, who dealt with it, more particularly, 
in relation to mental dope as applied to the present 
imperfect system of educating children. Many member; 
took part; and certain visitors contributed their views.

The discussion was summarised by Mr. Ratcliffc, with 
his usual ability; and the meeting was closed in a 
general consensus of opinion that an evening had been 
very profitably spent. W. P. C. E.

T H E  << F R E E T H IN K E R .”
T he Freethinker may be ordered from any newsagent 
in the United Kingdom, and is supplied by all the 
wholesale agents. It will be sent direct from the pub
lishing office, post free, to any part of the world on 
the following terms 1 —

One Year, 15s. ; Six Months, 7s. 6d.
Three Months, 3s. 9d.

Those who experience any difficulty in obtaining 
copies of the paper will confer a favour if they will 
write us, giving full particulars.

G E N E R A L INFORM ATION FOR 
FREETH IN KE RS.

Concerning : Withdrawal of children from religious instruc
tion in public schools. The right to affirm. Religion in the 
Army and Navy. Church attendance in the Navy. Secular 

funerals. Civil marriages. The naming of infants, etc. 
(Issued by the Executive of the National Secular Society.) 

Price Twopence, post free.

SUNDAY LECTURE NOTICES, Etc.
Notices of Lectures, etc., must reach us by first post 

on Tuesday and be marked “ Lecture Notice,”  if not sent 
on postcard.

LONDON.
Indoor.

North L ondon Branch N.S.S. (St. Pancras Reform 
Club, 15 Victoria Road, N.W.5) : 7.30, Mr. A. Lombardi, 
“ W.-iere Capitalism Fails.”

South L ondon Branch N.S.S. (30 Brixton Road, SAV.) : 
7, Mr. Ebury, “ Force or Pacifism.”

South P u ce  E thical Society (South Place, Moorgate, 
E.C.2 ) : 11, John A. Hobson, M.A., “ Substitutes for 
Morals.”

South L ondon E thical Society (Oliver Goldsmith 
School, Peckliam Road, S.E.) : 7, Harry Snell, M.P., On 
“ China.”

The Non-Political Metropolitan Secular Society (101 
Tottenham Court Road) : 7.45, a Lecture, by Mr. A. I). 
Howell Smith, “ The Atonement.” Thursday, February 17, 
7.45, Social. Tickets is.

West H am Branch N.S.S. (Bromley Public Hall) : 7, 
Mr. E. C. Saphin, “ Phallic Worship.” Collection.

Outdoor.

South London Branch N.S.S. (Clapliam Common) : 
11.30,Mr. T. Hart, a Lecture.

COUNTRY.
Indoor.

Birmingham Branch N.S.S.—A meeting at the Empire 
Cafe, 30 Sniallbrook Street, 7 p.m., Sunday, February 13.

Bolton Branch N.S.S. (Large Spinners’ Hall, St. Georges 
Road, ; 7.30, Mr. Chapman Cohen, “ Did Jesus Christ Ever 
Live?” Tickets, 6d. and is.

G lasgow Secular Society, Branch of the N.S.S. (No. 2 
Room, City Hall, “ A ” Door, Albion Street) : 6.30, a
Public Debate (second night), “ Should We Believe in a 
Personal God?” Negative, Mr. Fred Mann; Affirmative, 
Mr. J Grant. Questions. Silver Collection.

M anchester Branch N.S.S. (Engineers’ Hall, 120 
Rusholmc Road, All Saints’): 3, Mr. F. E. Monks; 6.30, 
Mr. S Cohen.

Y O U  W A N T  O N E.
N.S.S. BADGE.—A single Pansy flower, 
size as shown; artistic and neat design 
in enamel and silver. This emblem has 
been the silent means of introducing many 
kindred spirits. Brooch or Stud Fastening. 
Price 9d., post free.—From T he General 
Secretary, N.S.S., 62 Farringdon St., E.C.4.

''T H E R E  IS NO REASON why you should not at
L the least give us the chance of becoming your 

chosen tailors. Prejudices there may be in plenty, 
but not one solitary reason. Reason, the Freethinker’s 
guide, urges you to write now for any of the follow
ing Gents’ A to D Patterns, suits from 55s.; Gents’ 
E Patterns, suits all at 67s. 6d.; Gents’ P to H Patterns, 
suits from 73s.; Gents' I to M Patterns, suits from gSs.; 
Gents' Overcoat Patterns, prices from 4Ss. 6d.; or Ladies' 
Fashion and Pattern Sets, costumes from 57s., coats from 
S3S-—M.acconnell & Mabe, New Street, Bakewell, Derbyshire.

PIONEER LEAFLETS.
WHAT WILL YOU PUT IN ITS PLACE? By Chapman

Cohen.
WHAT IS THE USE OF THE CLERGY? By Chapman 

Cohen.
p e c u l ia r  CHRISTIANS. By Chapman Cohen.
RELIGION AND SCIENCE. By A. D. McLaren.
DOES GOD CARE? By W. Mann.
DO YOU WANT THE TRUTH?

Price is. 6d. per 100, postage 3d.

The Pioneer Press, 61 Farringdon Street, E.C.4.

U N W A N T E D  CHILDREN
In  a C iv ilized  Com m unity there should be no 

U N W A N T E D  Children.
For List of Birth-Control Requisite« lend ljd . stamp to 

J R. HOLMES, East Hannay, Wantage, Berkshire. 
(Established nearly Forty Years.)
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N A T IO N A L  SE C U LA R  SO C IETY
President i

C H A P M A N  COHEN.
Secretary :

Miss E. M. Vance, 6z Famngdon Street, London, E.C.4.

Principles and Objects.
Secularism teaches that conduct should be based on 

reason and knowledge. It knows nothing of divine 
guidance or interference; it excludes supernatural hopes 
and fears ; it regards happiness as man’s proper aim, and 
utility as his moral guide.

Secularism affirms that Progress is only possible 
through Liberty, which is at once a right and a duty; 
and therefore seeks to remove every barrier to the fullest 
equal freedom of thought, action, and speech.

Secularism declares that theology is condemned by 
reason as superstitious, and by experience as mischievous, 
and assails it as the historic enemy of Progress.

Secularism accordingly seeks to dispel superstition; to 
spread education; to disestablish religion; to rationalize 
morality ; to promote peace ; to dignify labour ; to extend 
material well-being; and to realize the self-government of 
the people.

The Funds of the National Secular Society are legally 
secured by Trust Deed. The trustees are the President, 
Treasurer and Secretary of the Society, with two others 
appointed by the Executive. There is thus the fullest 
possible guarantee for the proper expenditure of whatever 
funds the Society has at its disposal.

The following is a quite sufficient form for anyone who 
desires to benefit the Society by legacy :—

I hereby give and bequeath (Here insert particulars of 
legacy), free of all death duties, to the Trustees of the 
National Secular Society for all or any of the purposes 
of the Trust Deed of the said Society.

Membership.
Any person is eligible as a member on signing the 

following declaration :—
I desire to join the National Secular Society, and I 

pledge myself, if admitted as a member, to co-operate in 
promoting its objects.

Name ............................................................ ...... .

Address ..................  .......... mm......un»**»..... .

Occupation .....»..............................».......................

Dated this......day of.......................................19.......
This declaration should be transmitted to the Secretary 

with a subscription.
P.S.—Beyond a minimum of Two Shillings per year, 

every member is left to fix his own subscription according 
to his means and interest in the cause.

Four Great Freethinkers.
GEORGE JACOB HOLYOAKE, by Joseph McCabe. The 

Life and Work of one of the Pioneers of the Secular and 
Co-operative movements in Great Britain. With four 
plates. In Paper Covers, 2s. (postage 2d.). Cloth 
Bound, 3s. 6d. (postage 2Jfd.).

CHARLES BRADLAUGH, by T he Right Hon. J. M. 
Robertson. An Authoritative Life of one of the greatest 
Reformers of the Nineteenth Century, and the only one 
now obtainable. With four portraits. Cloth Bound, 
3s. 6d. (postage 2'/d.).

VOLTAIRE, by T he Right Hon. J. M. Robertson. In 
Paper Covers, 2s. (postage 2d.). Cloth Bound, 39. 6d. 
postage 2jid.).

ROBERT G. INGERSOLL, by C. T. Gorham. A Bio
graphical Sketch of America’s greatest Freethought 
Advocate. With four plates. In Paper Covers, 2s. 
(postage 2d.). Cloth Bound, 39. 6d. (postage ajid.j.

T he Pioneer P ress, 61 Farringdon Street, E.C.4.

The Ethic of Freethought
By KARL PEARSON, F.R.S.

Price 5s. 6d , postage 6d.

A Candid Examination of 
Theism

By “ PHYSICUS ” (G. J. Romanes)
Price 3s. 6d., postage 4d.

Kafir Socialism and the Dawn 
of Individualism

By D U D L E Y  K I D D
Price 3 s., postage 6d.

Only a very limited number of each of these 
books are available. Those desiring copies 

should order at once
The Pioneer Press, 61 Farringdon Street, B.C.4.

Pamphlets.

By G. W. Foote.
CHRISTIANITY AND PROGRESS. Price 2d., postage yid.
THE PHILOSOPHY OF SECULARISM. Price 2d., postage

Hd.
WHO WAS THE FATHER OF JESUS ? Price id., postage

tfd.
VOLTAIRE’S PHILOSOPHICAL DICTIONARY. Vol. I., 

128 pp., with Fine Cover Portrait, and Preface by 
Chapman Cohen. Price is., postage id.

THE JEWISH LIFE OF CHRIST. Being the Sepher Toldoth 
Jeshu, or Book of the Generation of Jesus. With an 
Historical Preface and Voluminous Notes. By G. W. 
Foote and J. M. Wheeler. Price 6d., postage yid.

By Chapman Cohen.
WAR AND CIVILIZATION. Price id., postage yid.
CHRISTIANITY AND SLAVERY : With a Chapter on 

Christianity and the Labour Movement. Price is., post
age id.

GOD AND MAN : An Essay in Common Sense and Natural 
Morality. Price 2d., postage yid.

WOMAN AND CHRISTIANITY: The Subjection and 
Exploitation of a Sex. Price is., postage id.

SOCIALISM AND THE CHURCHES. Price 3d., postage
*d.

CREED AND CHARACTER. The influence of Religion on 
Racial Life. Price 6d., postage id.

THE PARSON AND THE ATHEIST. A Friendly Dis
cussion on Religion and Life, between Rev. the Hon. 
Edward Lyttleton, D.D., and Chapman Cohen. Pric« 
is., postage iyid.

BLASPHEMY : A Plea for Religions Equality. Price 3d., 
postage id.

DOES MAN SURVIVE DEATH ? Is the Belief Reasonable i 
Verbatim Report of a Discussion between Horace Leaf 
and Chapman Cohen. Price 6d., postage yid.

DEITY AND DESIGN. Price id., postage yid.

By J. T. Lloyd
GOD-BATING : A Study in Christianity and Cannibalism. 

Price 3d., postage yid.
By  A. D. McLaren.

THE CHRISTIAN’S SUNDAY : Its History and its Fruits. 
Price 2d., postage yid.

By H. G. Farmer.
HERESY IN ART. The Religious Opinions of Famous 

Artists and Musicians. Price 2d., postage yid.
By Mimnermus.

FREETHOUGHT AND LITERATURE. Price id., postage
tfd.

T he Pioneer P ress, 61 Farringdon Street, E.C.4.
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The New Psychology
Five Authoritative WorKs 

A ll as New

The Psychoanalytic Method
By Dr. OSKAR PFISTER

With Introduction by Professor FREUD and 
Professor G. S. STANLEY HALL

A Comprehensive Introduction to the 
Subject, with special reference to Edu
cation. 591 pages and 3 plates

Published at 25s. net. Price 6s. 6d.
(Postage gd.)

Taboo
A Study of the Biological, Sociological, 
and Psychological Foundation of the 
Family; a Treatise showing the previous 
Unscientific Treatment of the Sex Prob
lem in Social Relationships

By M M. KNIGHT, Ph.D.;
IVA LOWTHER PETERS, PhD.;  and 

PHYLLIS BLANCHARD, Ph.D.
Part I.—The New Biology and the Sex Problem in Society
Part II.—The Institutionalized 8ex Taboo
Part III.—The Sex Problem in the Light of Modern Psychology

Published a t 10s. 6d. net. Price 4s.
(Postage 5%d.)

The Psychology of Self-Con
sciousness

By JULIA TURNER, B.A. (Lond.) 
Published at 6s. 6d. net. Price 3s. 6d.

(Postage 4d.)

Our Phantastic
By T. KENRICK SLADE, B Sc. 

Published at 6s. 6d. net. Price 3s, 6d.
(Postage 4d.)

The Caveman Within Us
A Study of the Play of Primitive Impulses 
in Human Society with Suggestions for 
turning these to Useful Purposes

By W. J. FIELDING
Published at 10s. 6d. net. Price 4s.

(Postage 6d.)

Only a very limited number of each of these 
books are avahable. Those desiring copies 

should order at once

Tux Pion« * P uss, 61 Famngdon Street, B.C.4.

Printed and Published by T he Pioneer Press (G. W. Fooxe and Co., L id .), 61 Farringdon Street, London, E.C.4.

Emotions

and Genetics

V o lta ire ’s P h ilosoph ical 
D iction ary

An unabridged reprint of the articles bear
ing on religion. With portrait cover and 
preface. 123 p.p. P u b lish e d  - 1/3

Price 6d. Postage id.

The Parson and the Atheist
A discussion on Religion and Life between 
the R e v . t h e  H on. E. L y t t l e t o n , D.D. 
(late headmaster of Eton), and C hapman 
C ohen .
Covers most of the issues in dispute 
between Christians and Freethinkers.
144p.p. P u blished  - 1/6

Price 6d. Postage i\d.

Creed and C h aracter
The influence of Religion on Racial Life. 
Contents— Religion and Race Survival; 
The Case of the Jew; A  Lesson from 
Spain, etc. 64 p.p.

By CH APM AN COH EN .

P ublish ed  - 7d.

Price 4d. Postage id.

Theism or Atheism  ?
By CH APM AN  COH EN .

Cloth bound. P ublished  - 5/-
Price 3/6. Postage 2$d.

Science and the Soul
By W A L T E R  MANN.
64 pages full of useful data and 
references.

P ublished  - 6d.

Price 3d. Postage id.

The L ife  W orship of 
R ichard Jefferies
A study of the great nature-poet and 
Freethinker. P ublish ed  - 1/-
Price 3d. Postage id.

Does Man Survive Death?
A public debate between M r . W a l t e r  
L eaf  and C hapman C oh en .

P ublish ed  - 7d.

Price 4d. Postage id.
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