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Fooling the Children.

The Bishop of Manchester has gained the warm
approval of the Christian World. | need hardly saj
that this is because he made use of ail argument that
Was quite Christian and wholly unsound. When two
Christian leaders disagree, it is possible for one of
them to be in the right; but when they agree, it is
safe to assume that they are very likely to be wrong.
On this occasion the Bishop of Manchester had been
addressing the Diocesan Conference on the Christian
Sunday, and in common with other merchantswhosee
business falling off, he deeply regretted the neglect
of Sunday worship. He did not say that the world
was the worse for this, but from the point of view of
a parson it will not do. It is, he says, “ part of the
indispensable method of the whole life of the
Church,” the setting aside things as specially dedi-
cated and consecrated to religion. With that we
quite agree. It is part of the life of religion to
divorce it as far as possible from contemporary life,
because if it is once linked up with them, people will
bring the habits of mind that serve them in other
directions to bear upon religion. And if that is dom
there will soon be no religion left. It is one of the
characteristic features of religion in a civilized
country that it habitually, almost instinctively, harks
back to habits, to tricks of language, to forms of
dress, that belong to the past. No man uses the
language of everyday life when he is offering up
prayers, he is advised that he must approach religion,
°r enter Church in a ” reverential ” frame of mind.
Religion must be taught the child before it is old
enough to understand what is being done with it,
and a “ religious atmosphere ” must be created fol-
ds benefit. And all this means to the scientific soci-
°logist is that if religion is to live it must be kept
secure from the influence of the life and thought of
to-day, and maintained in an environment which is
as near as possible that of another culture period.
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Let’'s Pretend.

Dr. Temple’'s plea to keep Sunday was not
addressed to adults— except so far as it was necessary
to address them in order to get hold of the children.
He appears to have recognized that, so far as adults
considered by and for themselves are concerned, the
game is up. His great desire is to see children taught
the value of Sunday as a day apart from other days.
But, again, it will not do to use the compulsion that
was once in vogue. The day has gone when this
Christian form of persuasion will be effective. Even
Christian parents are beginning to realize that some
better plan of training children may be found than
that of bullying and forcing them to become copies
of themselves. The rights of the child is not a
Christian conception, but it is beginning to gain
ground rapidly. So a more insidious form of coercion
is advised. “ Only if the whole circle of the child’s
adult acquaintances, family and friends, observe
Sunday and go to Church as a matter of course, will
the child unquestioningly accept Sunday as normal
and reasonable.” That, observes the Christian
World, is psychologically sound. We agree as to
that. If the child sees its whole circle of adult
acquaintances doing a particular thing it will accept
it and imitate them. That was once the case, and the
poor, little beggars, when their healthy human
instincts got the better of their religious training and
they indulged in a surreptitious game on the Sabbath,
felt themselves to be terrible sinners, and in dread of
the hell fire with which their parents darkened their
days and terrified their minds. Certainly the plan is
psychologically sound, but is morally damnable, and
it is sociologically ruinous. It is teaching a child
to regard as a deadly sin something that is quite
harmless, and even beneficial, and it is preventing it
developing a frame of mind upon which its future
usefulness as a citizen will depend. If successful, it
may keep people at Church, and that is the only
thing that matters. Once upon a time good, religious
people sacrificed children as part of the ritual for
benefiting the tribe. We do not now burn them,
but we have not got beyond mutilating them in the
interests of the Church.

* * *
Humbug.

Observe that the adults are to keep Sunday, not
because they feel they need it themselves, but in
order to persuade the children that they think it is
something of extreme value. | do not think that
anything like the whole of a child’s adult acquaint-
ances would keep up the dreary farce, nor would the
children of to-day be long in detecting the miserable
imposture if they did. If children are brought up in
a healthy way they are not fooled quite so easily as
Bishop Temple appears to think they are. And if
they are allowed reasonable freedom in the home they
would not be long in letting the adults know they
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saw through the farce. To be at all successful, it
would mean that children would have to be kept from
looking out of doors on Sundaj' (or they might sec-
how other children spent Sunday), and driven to and
from Church in closed carriages with the blinds down
The Christian World says that the important thing is
not to play the hypocrite, and talk about the duty
of Sunday observance, while disclosing to the children
your own boredom in face of the duty of Church
attendance. That seems quite a Christian way of
putting it, for all it amounts to is, “ Do not let the
children find you out.” It is a plea for a more
finished form of humbug. Parents are to go to Church
because they wish to see the children go, not because
they wish to go themselves, and they are to pretend
it is a pleasure, while all the time they feel it to be a
confounded nuisance. If this is not hypocrisy what
is? Or, perhaps, hypocrisy is too dignified a word.
It is just a specimen of good old-fashioned religious
humbug.

A Game of Deception.

But the advice, after all, is only carrying into a
particular sphere what is a very common rule. East
week we cited some expressions from the diary of
A. C. Benson, in which that well-known novelist
confessed himself to be an Agnostic. | do not know,
but I venture to make the assumption that Benson
kept his opinions to himself about religion on exactly
the same principle that underlies the advice of Bishop
Temple. That principle is to pretend to believe for
the sake of the example you are setting others. Do
not confess your disbelief in Christianity, or it may
encourage others to be equally honest and straight-
forward, and in a world where intellectual honesty
rules, the reign of Christianity would be very short
indeed. A large proportion of the better educated
and the more thoughtful intellects of the country are
acting in the same way. Jones is pretending to
believe in Christianity for the sake of setting a good
example to Smith, and Smith is pretending to believe
only because he thinks that without religious belief
Jones would change for the worse. Each covers
himself with hypocrisy in order to protect the other,
when all they do is to inoculate themselves with the
virus of intellectual insincerity. And, in truth, what
the average Christian leader asks nowadays is not
sincerity so much as for silence. They are past the
stage of expecting men of education to sincerely
believe their creed, all they say is : “ For God’s sake
do not avow your disbeliefl If you do it will
encourage others to avow their disbelief, and, if that
is done, the last rope by which the Christian craft
clings to civilized moorings will be cut.” It would
be better, of course, if people actually did believe, but
if they do not and will keep silent, the adult, like the
child, on finding none of its acquaintances are open
unbelievers, may continue silent also. And in a
world of hypocrisy there is still a chance for the
Christian clergy. After all, Bishop Temple is only
asking adults to do with relation to a particular
Christian item, and with reference to deceiving
children, what so many adults already do in relation
to each other. If Bishop Temple were a Dean Swift
one might assume that he is levelling a deadly satire
at his fellow believers. But as no one will accuse
him of being a Swift, we are reluctantly compelled to
take it that he means exactly what he says. We do
not like to so insult him, but we sec no way out of it.

The Dying Creed.
Says the Christian World :(—

The argument for Christian people seems to be
this. If you surrender Sunday you condemn your
children to grow up in a world wherein the voice
of religion will grow fainter and fainter, wherein
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the visible face of religion will become increasingly,
dim and vague. A crowded cinema and a half-
empty church; is it fair to present inexperienced
young people with the task of squaring that
phenomenon with the high language of the pulpit
about the majesty and victoriousness of
Christianity ?
What a confession of hopelessness and defeat! Note
that the world in which the children are growing up
is a world where Christianity is already established,
and in that world religion grows fainter and fainter.
The cinema fills, and the Church empties. The
victorious Church that cannot hold its own against
a cinema show is to impose itself upon the child by
the adults agreeing to play a part, and to pretend
that they enjoy Church-going! Could there be
required or found a stronger argument in proof of
the statement that the modern environment is dead
against the Christian belief, and that it is not merely
the individual unbeliever that Christianity has to
fight, but the force of civilization? If religion sprang
from the life of to-day, if it voiced the ideas, the
sentiments, the aspirations of to-day, there would be
no need of these artificial arrangements by which the
clergy hope to gain for their creed a new lease of life-
The whole problem of training the child to believe
in Christianity is a modern one. It never existed so
long as the environment remained at the low culture
stage which offered nothing that went directly
against the Christian belief. But that was before the
era of popular science, popular education, and the
democratizing of knowledge. When these things
came the faith in Christianity began to decline. R
is kept alive to-day mainly because people who know
will not speak out. They remain silent and so fool
each other. Bishop Temple now asks them to put
into operation the same plan with regard to the
children. He does not say you must believe, he
hardly says you ought to believe. All he says i?>
pretend to believe. If you will do this, he pleads,
you may fool the children as you are fooling each
other. And if we can ford the children of the present
generation, we may succeed in rearing a new lot ot
clients for our institutions. The old war cry of the
Christian some fifty years ago was " Collar the
Kids.”  To-day, Bishop Temple substitutes the
policy of “ kidding ” them.

Chapman Cohen-

Heavenly Citizenship.

Tiie apostle, Paul, indulges in many curious clam®
on behalf of the followers of Christ. For him them

existed only two classes in the world, namely-
Christians and Pagans, indicated by th terms tim
Church and the World. Christians were imitator®

of himself, as he was of his risen and exalted Master-
Non-Christians walked after the flesh, and were “ the
enemies of the cross of Christ, whose end is perill
tion, whose god is the belly, and whose glory is 1l
their shame, who mind earthly things.” Thus, W&l
sec, in Paul’s estimation, they lacked all fine quidl
ties and exhibited only wicked ones. But Christian5
he idealized into paragons of excellence or pcrfcctiOll
I Philippians iii. 20, lie speaks of himself and fellO~
isciples in the following proud words: “ For °¥
citizenship is in heaven, from whence also we

for a Saviour, the Lord Jesus Christ.” RecentO'
Dr. Charles Gore, formerly Bishop of Oxford, cho .
that verse as the text of a sermon, which he preach ™
in Westminster Abbey, and which was published M
the Christian World Pulpit of November 18. As
well known, Bishop Gore is a leader of the Catlu>
Part}- in the Anglican Church, who has taken a cO
spicuous part in promoting social reforms. Or
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doxy finds in him an exceptionally capable advocate.
Speaking of the great apostle, he says: —

When St. Paul was a Pharisaic Jew he had known
very well what it was to to have a citizenship on this
earth. In Jerusalem, the city on the Judean Hill,
was the seat of judgment, and there was preserved
and thence issued forth that great tradition which
was rooted in the sacred law. Everything in
St. Paul’'s being responded to that claim of the
great tradition. His citizenship was on earth, and
it Was bounded by the limits of the race of Israel.
Not that there was not a wider vision vouchsafed
at times to prophets and psalmists. There is that
wonderful 87th Psalm. There the psalmist sees even
the most hostile nations all united in the fellowship
of Israel.

That was a dream that never came true, though it
"as fondly cherished for many generations. Now,
curiously enough, the Bishop observes that in con-
sequence of the non-fulfilment of that national dream
St- Paul lost his earthly citizenship. Surely that
statement is false, for, even as an apostle of Christ,
"'e find him constantly glorying in the fact that lie
"as a citizen of Rome, and as long as that was the
case, lie certainly had a citizenship which was on
Carth, and as the Bishop candidly admits, “ lie was
Proud of his imperial citizenship.” But, for some
reason or other, his Reman citizenship was not
sufficient for him. He craved for something more,
something better and more enduring, and he claimed
f have found it in Christ. But Christ had ascended
'»to heaven, where he sat on his Father's right hand.
' ncrcforc he came to the conclusion that his citizenl
ship was now in heaven, where Christ was.

I his, also, was nothing but an empty dream,
pleasant and joy-giving enough while it lasted, no
(loubt, but the note of reality is entirely lacking.
e know that Christ is a purely imaginary being,
created by the Church, and even heaven, like hell,
's a figment of the fancy, and yet Bishop Gore

treats both as objectivclv real. Of heaven he speaks
urns

People sometimes say that to the ancients and to
the whole Christian Church of that period, and to
St. Paul, heaven was a place somewhere above the
skies, and that, as we cannot hold that idea ol
heaven, so we cannot use their language or hold
their faith in the same sense, hut that is a mistake.
No doubt the majority of mankind, and | dare say
it is true of the majority of mankind to-day, do
somehow think of heaven as a place above the
skies. But St. Paul knew better; otherwise he
could not have said that we Christians were already
seated with Christ in the heavens. No, St. Paul
knew that he would not get to heaven by going up
in a balloon, somewhere up into the vast inane
beyond. Hcaveu is something which, because it
transcends our present experience, eau only be
spoken of in metaphors. But it is something better
than a geographical district. It is there where
Jesus is; in the glory of Cod, but still in the ful-
ness of human sympathy.

Shell a passage could not have been uttered except
iy a man who possessed not the slightest knowledge
°f heaven either as a place or state. It is all a matter
°' useless speculation or blind belief. The Bishop
7aVs that the majority of mankind believe this or
r lat about heaven, hut the truth is that the majority

e population in Christendom have flung religion
°"n wind, and care absolutely nothing about
fhgious beliefs. Most of them are good citizens of
"s world, but of no other, nor have they the least
e”re to believe in or to belong to any other,

thus heaven is indeed a transcendent sphere, which
£x'sts only for those who believe in it. Nobody
n°ws anything at all about it; yet the Bishop
ssures us that “ there, in that transcendent sphere,
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Jesus lives, in the glory of God, but still very man,
and there are the unseen hosts; and there that gradu-
ally gathered assembly of just men made perfect.”
The Bishop believes all this simply because he finds
it eooly written down in the Bible by men fully
as ignorant as himself. He rejects the Mohammedan
conception of heaven simply because he was not
brought up in a Mohammedan country and carefully
trained in the Mohammedan faith. That is the sole
reason why he is a Christian rather than a Moham-
medan, Hinduist, or Buddhist, and it is on the same
ground, he adds “ that our citizenship is in heaven,
whence also we look for the coming of Jesus, for the
fulfilment, when God shall come into his own, when
earth and heaven shall be no more separate but one,
when all men shall see that God only is God, and
his righteousness only is triumphant.” But is he
quite sure that Atheism shall disappear from the
earth? At present there is no sign whatever of such
an eventuality, for Atheism is decidedly on the in-
crease, and people, are turning their backs upon
religion in ever-growing numbers, and the religious
revival so confidently predicted once more by the
divines is not }et visible on the most distant horizon.
Dr. Gore cherishes the conviction that the Christian
spirit, which once won the world and then lost it, is
destined soon to repeat the conquest. He says:—
The Church O earth is the representative of the
Kingdom of God—that wider thing. It is by its
light to let me see what the Kingdom of God—
righteousness and peace and joy in the Holy Ghost-
means. In the early days it did express this on
the whole with a noble worthiness. It cost men
much to be Christians. For a good many centuries
after the beginning they were boycotted, they were
estranged from their friends; they were liable to
molent persecution and death. It cost men much
to become Christians. Therefore the average moral
level of the Christian Church on earth was kept
high, relative!}' very high, and it was the witness ot

Christian living which won the conscience of the
world.

It is an inexcusable fallacy to assert that Christian
living was ever of an exceptionally high and noble
order. We know what Paul thought of the moral
character of his Corinthian converts, and the Gala-
tians were just as bad, if not worse. We also know
that later the Christians were notorious haters of
Paganism and bitter denouncers of individual Pagans.
The moral teaching of Pagan philosophers was in
the highest degree excellent. They declared that it
was the duty of every one to render service to all
his fellow-beings. The Stoics said : “ To the very
end of life wc will he in action, we will not cease
to labour for the common weal, to help individuals,
to give aid even to our enemies.” Tertullian, a
Christian father of the second century, looked down
with contempt upon the notion that it is a man’s
duty to live for this country, empire, and State,declar-
ing that no one is born for another, because every-
one dies for himself alone. The early Christians did
not sufficiently realize that they were citizens
exclusively of this world, and that it was their duty
to help and serve one another on this earth.

J. T. Liloyd.

But of all wrong there is none more heinous than
that of those who when they deceive us most grossly,
so do it as to seem good men.—C'iccro.

The happiness of the times being extraordinary, when
it was lawful to think what you wished, and to say wliat
you thought.— Tacitus.
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The Pulpit Voice.

For Hecuba!
What's Hecuba to him or he to Hecuba ?
—Shakespeare, Hamlet.

Why should our life be in any respect provincial?
—Thoreau.

Among the questions considered at the Church of
England Assembly was a proposal to make elocution
and voice production a part of the Priestly training.
This should make the wordly-minded persons smile,
and the less wordly-minded grieve. For the mere
consideration of such a mundane matter shows that
men of talent are no longer seeking careers in the
service of the Established Church. Once this Church
could boast of her orators, her writers, and even her
statesmen, but now there appears to be a dire dearth
of all these. There are about 20,000 priests of the
Established Church, but few, indeed, possess person-
alities which arrest attention. Of these few, some,
like the Bishop of London and the cleric, known
familiarly as “ Woodbine Waillie,” cause more
laughter than respect. As for pulpit orators, they
appear to have vanished as completely as the snows
of yesteryear.

In clerical circles the gift of Demosthenes was not
always conspicuous by its absence. Oratory was
the secret of Newman’s immense influence, as it
was, in a smaller degree, of Farrar and Magee.
Among Free Churchmen the same thing was true.
Morley, Punshon, Spurgeon, Parker, Newman Hall,
John Clifford, to mention but a few, relied upon the
persuasive powers of speech. Nature had endowed
all these men with singularly attractive voices of
which study and training had made instruments of
power. Above all, these men possessed personality,
that intangible thing that makes a man of interest
to his fellow-men.

At the present day, the complaint is made that
clergymen adopt the sing-song intonation, which was
so cleverly caricatured by Penley, the comedian, in
the farcical “ Private Secretary,” and which has
been imitated ever since upon the music-hall stage.
Everybody is familiar with the style. The average
clergyman, wishing to repeat such a sentence as
“ He that has ears to hear, let him hear,” renders
it as “ He that has jaws to jaw, let him jaw.”
Considering how much priests of all kinds depend
on the human voice for their success, it is a proof
of Christian stubborness that the occupants of the
pews are not driven to drink, or drugs, or both.

The suggestion that elocution and voice produc-
iion ” should form a recognized part of every curate’s
education is belated. A short time since, the
Archbishop of Canterbury pointed out that too many
of the sermons were far too poor in quality and want-
ing in appeal. It is notorious that sermons always had
a soporific quality only slightly inferior to that of
ether or chloroform. Hence, it is quite clear, that
to speak with the alleged tongues of angels would be
valueless, provided that the subject-matter was only
hysterical nonsense. To say such a thing is not
an exaggeration, for the average sermon is simply
a feeble rehash of what has been said millions of
times. Generally, the clergy are hopelessly out of
touch with modern conditions, and very like the
young curate, who preached before an East-end
working-class congregation on the live topic : “ The
influence of Neo-Platonism on the Scholars of the
Renaissance,” a subject which had gained him some
paltry distinction in his training career at a
university.

The real fact is that the conscience of the nation
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Ages of Faith the priest was educated, and the
congregation was nearly as unsophisticated as the
negroes of Carolina. To-day all this is altered, and
the priest is seen to be educated only in the patter
of his profession. He may have a smattering of dead
languages, but of the living world around him he
is out of touch. Even his sing-song voice is not a
dialect, but a disease of language, the merest affecta-
tion of speech.

The Liturgy of the Established Church contains
noble passages, but the fine writing only partially
conceals the antiquated ideas on which it is based.
To modern women, the Anglican Church’s teaching
of the superiority of man is obnoxious. To Demo-
crats, this Church’s slavish devotion to Royalty IS
an offence, as is the continued existence of a priestly
caste apart from ordinary men and women. And
the whole teaching of the New Testament is based
on quietism, which Nietzsche has pointed out, is
simply a slave-philosophy and unsuited to a free and
progressive people. Indeed, Priestcraft and King-
craft are as closely united as a porous plaster and
the human skin. It is, perhaps, better that such
ideas were mumbled, rather than spoken clearly, by
priests, for clarity of speech might lead the more
speedily to their being found out. The Roman
Catholic Church hides these archaic ideas under the
obscurity of a dead language, a trick which is also
used by the medical profession.

It is not long since that much was heard of the
shortage of candidates for the priesthood, not only
of the Established Church, but also of the leading
Nonconformist bodies. Practically all the great
denominations are experiencing an extreme difficulty
in getting an adequate supply of priests, and those
they get are not of the same type which helped them
to success in past times. Intellectual and economic
causes have both had their share in producing this
position of affairs, but the effeminacy and decadence
of the present race of the “ sons of God ” s
undeniable.

Neither the graces of elocution nor the wiles of
rhetoric can put the clock back. What Shakespeare
said of the jest’s prosperity holds good of weightier
matters than humour. The priest’s speech is only
acceptable provided that the congregation believe
what he says. This is an age of intellectual unrest
and of unbelief, and even believers are bewildered by
the multiplicity of oracles. Some leave their prayers
and turn to planchettes for consolation. Others,
made of sterner stuff, begin that relentless question-
ing which ends in scepticism. The mostaccomplished
pulpit orator could make little headway against such
odds. Had he the voice of Henry Ainlcy and the
presence of Matheson Lang it would not serve to
make the account of Ezekiel’'s banquet less un-
avoury. The bare truth is that the priests arc
beginning to be found out, and one of the results is
that the ministry itself has declined upon a period
of muddle-headed mediocrity, a pitiful end to a once-
powcrful Church. MimnermusS.

There is always hope when people are forced to listen
to both sides—John Stuart Mill.

Too often in time past religion has brought forth
criminal and shameful actions.—Lucretius.

A Dictatorship is a confession of political incapacity

is rising above the crudities and barbarities associ- jand sloth in the governed.—Signor Piitti (former Italic1

ated with the Christian Religion. In the so-called

Premier).
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The Making of the Gospels.

VIII.
(Continued from page 731.)

In concocting narratives of suitable events for their
Eord’s public ministry, the Gospel-makers, in many
cases, derived assistance from various passages in the
Old" Testament. The following may be taken as
samples :(—

A Would-be Follower.

An incident recorded in the mythical history of the
prophet Elijah suggested a similar incident in the
equally mythical history of Jesus Christ.

Etijah (i Kings xix. 19-20).—Elisha the son of
Shaphat, who wds ploughing...... left the oxen, and
ran after Elijah, and said, Let me, | pray thee, Kiss
my father and my mother, and then 1 will follow
thee. And lie said unto him, Go back again; for
what have | done to thee?

Jesus (Luke ix. 61-62).—And another also said, 1
will follow thee, Lord; but first suffer me to bid
farewell to them that arc at my house. But Jesus
said unto him, No man having put his hand to the
plough, and looking back, is fit for the kingdom of
God.

Upon the fatuity and unreason displayed by these
two personages in the circumstances related, it is
unnecessary to comment.

Jesus Greater than the Temple.

A priestly writer in the Old Testament made King
Solomon say, in effect, that the God of the Hebiews
"as of too exalted a nature to inhabit the newly-
uxade temple (2 Chron. vi. 18). In accordance with
this declaration, one of the Gospel-makers made his
fictitious Jesus say of himself: “ But | say unto you
that one greater than the temple is here ” (Matt.
xii. 6).

David's Lord.

The opening words of Psalm ex.—“ The Lord saitli
Unto my Lord, Sit thou at my right hand until I
make thine enemies thy footstool ”— were under-
stood by the primitive Christians as a prediction,
Written by David, respecting Jesus Christ—the
Passage signifying “ the Lord God said unto David’s
Lord [i.e., the Lord Jesus], Sit thou on my right
hand,” etc. So certain were the Gospel-makers of
this interpretation that they represented Jesus as
Puzzling the Pharisees with the passage, and, of
course, confounding them (Matt, xxii.; Mark xii.;
Luke xx.).

Now while the Pharisees were gathered together,
Jesus asked them a question, saying, What think ye
of the Messiah ? whose son is he? They say unto
him, David’s. He saith unto them, How then doth
David in the spirit call him Lord, saying, The Lord
paid unto my Lord, Sit thou on my right hand, till
| put thine enemies underneath thy feet? If David
then calleth him Lord, how is lie his son? And no
one was able to answer him a word (Matt. xxii.
41-46).

Now we know, as a matter of fact, that Psalm bx.
"as not written by David, and that the words quoted
simply meant “ The Lord [Yahveli] said unto my
ord Xhe king], Place yourself under my protection,

and | will make you victorious over all your
enemies.” There is no puzzle in the statement at
nil. Yet, according to the Gospels, not only were

,c Pharisees silenced, but “ neither durst any man
rom that day forth ask him any more questions.”
» Li the same way the passage in Psalm cxviii.—
L>e stone which the builders rejected,” etc.—was
interpreted as referring to Jesus, and that glorified
‘Adividual was made to quote it as such (Matt. xxi.
12-45).
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The Public Entry into Jerusalem.

A passage in the Book of Zechariah describing a
Jewish king returning from victory, was twisted by
the Gospel-makers into a prediction relating to Jesus
Christ. The passage reads :—

Rejoice greatly, O daughter of Zion; shout, o
daughter of Jerusalem : behold thy king cometh
unto thee : he is just, and having victory; lowly,
and riding upon an ass, even upon a colt the foal
of an ass (Zeeh. ix. 9).

This passage presents two examples of the paral-
lelism peculiar to Hebrew poetry, which consists of
the repetition of the same idea in slightly different
words, the second sentence often supplementing or
completing the first. Thus, “ Shout, O daughter of
Jerusalem ” is a repetition of “ Rejoice greatly, O
daughter of Zion.” Similarly, the phrase “ upon a
colt the foal of an ass ” is but a varied form of
“ upon an ass.” Only one animal was, of course,
meant—a young he-ass. Furthermore, whether the
connecting word of the parallelism be translatied
“and ” or “ even ” the meaning remains unaltered.
Thus, in the example, “ Lift up your heads, O ye
gates, and be ye lift up, ye everlasting doors,” the
same “ gates” or “ doors” are referred to. The
Gospel-maker, however, took Zechariah to mean an
ass and a colt. Bearing this fact in mind, it is not
surprising that in the story invented to fulfil the
“ prophecy ” Jesus was represented as sending his
disciples to loose and bring to him an ass and a colt;
nor that the disciples went as directed and returned
with both, “ and put on them their garments, and he
sat thereonand in this mountebank fashion rode
into Jerusalem (Matt. xxi. 2-7). In Luke’s later and
revised account only one ass is mentioned; but there
cannot be the smallest doubt that it was the mis-
understood parallelism in Zechariah which suggested
the silly story of Jesus sending his disciples to fetch
him “ an ass and a colt.”

The rejoicing of the multitude and the cutting
down of trees by the way, as well as the so-called
“ cleansing of the temple ” by Jesus, were further
suggested by a paragraph in the Second Book of
Maccabees recording an historical “ cleansing of the
temple ” by Judas Maccabseus.

2 Macc. x. 5-7—Now on the same clay that the
sanctuary was profaned by aliens, upon that verj
day [three years later] did it come to pass that the
cleansing of the sanctuary was made...... Wherefore,
bearing wands wreathed with leaves, and fair
boughs, and palms also, they offered up hymns of
thanksgiving to Ilim that had prosperously brought
to pass the cleansing of his own place.

The two passages cited from Zecliariah and 2 Mac-
cabees are the only foundation for the Gospel story
of Jesus riding into Jerusal&m as a king (and on an
ass), of the acclamation of the populace, and of the
“ cleansing ” of the temple. The following is the
Gospel-maker’s fabricated narrative: —

John xii. 12-13—0On the morrow a great multitude
that had come to the feast, when they heard that
Jesus was coming to Jerusalem, took the branches
of the palm trees, and went forth to meet him, and
cried out, Hosanna : Blessed is he that cometh in
the name of the Lord.

Matt. xxi. 8-13.—And the most part of the multi-
tude spread their garments in the way; and others
cut branches from the trees.....And the multitudes
...... cried, saying, Hosanna to the son of David :
Blessed is lie that comcth in the name of the Lord
...and Jesus entered into the temple, and cast out all
them that sold and bought in the temple, and
overthrew the tables of the money-changers, and the
scats of them that sold doves; and he saith unto
them, It is written, My house shall be called a house
of prayer : but ye make it a den of robbers.

In the days of Judas Maccabaeus the temple had
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been polluted by idolatrous worship and the sacrifice
of swine, and it was considered necessary to purify
it for the worship of Yahveh. In the time of Jesus
there was nothing in connection with it that required
“ cleansing,” so that individual was represented as
overthrowing tables of money, driving out people
who sold doves, and upsetting all existing arrange-
ments for sacrifice with impunity.

The words put in the mouths of the imaginary
people who shouted on the way—*“ Hosanna ” (save
now), etc.—were copied from Psalm cxviii. 25-26.
The words placed in the mouth of Jesus when
ejecting the people from the temple (Matt. xxi. 13;
Mark xi. 17; Luke xix. 46) were taken from the books
of Isaiah and Jeremiah.

Isaiah lvi. 7.—For mine house shall be called an
house of prayer for all peoples.

Jer. vii. 11.—Is this house, which is called by ray
name, become a den of robbers in your eyes?
Behold I, even I, have seen it, saith the Lord.

The first passage Jesus is made to cite as a quota-
tion; the second is given as his own words. It was,
doubtless, the statement that the Lord had *“ seen
it ” which caused the Gospel-maker to put the saying
in the mouth of his own Lord.

The reply of Jesus to the Pharisees, when asked
to stop the shouting of his disciples who headed
the procession, was suggested by a passage from
Habakkuk.

Hab. ii. 11.—For the stone shall cry out of the
wall, and the beam out of the timber .shall answer
it.

Luke xix. 40.—And he answered and said, | tell
you that if these shall hold their peace, the stones
will cry out.

Only the words italicised in the latter passage were
derived from the former. It was the Gospel-maker’s
method, as we have already seen, to select a few
words without any regard to the context. From his
point of view' anything ascribed to the Lord in the
Old Testament Scriptures might legitimately be
attributed to the Lord Jesus in the Gospels.
Abracadabra.
(To be continued.)

Charity and the State Subsidy of
Religious Bodies.

The taxpayer is painfully aware that the effect of
the imposition of a tax on income is to divert to the
State coffers a proportion of the yield of all the
investments he possesses. Should the State, by con-
ferring exemption, forgo its share in the investment
income arising to any body of persons, the deficiency
is made good by the simple expedient of increasing
the rate of taxation applicable to those not exempted.
Exemption must therefore be regarded as a State
subsidy with this peculiarity : it is a grant of public
money to be expended without public control.

Exemption shall be granted—so runs the Income
Tax Act—in respect of any income arising to a trust
for charitable purposes. As the Act failed to define
“ charity ” the defect was made good by Lord
Macnaughten, in a House of Lords decision, in the
following terms : “ ‘ Charity ' in its legal sense com-
prises four principal divisions: trusts for the relief
of poverty, trusts for the advancement of education,
trusts for the advancement of religion, and trusts for
other purposes beneficial to the community not falling
under any of the preceding heads.”

The definition is a very wide one based on an
Elizabethan statute having nothing whatever to do
with taxation. As might be expected, the applica-
tion of such a definition to a taxing statute has the
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"most alarming results. This was realized by Glad-
Istone, who, in 1863, introduced into the Customs
|and Inland Revenue Bill of that year a clause re-
pealing charitable exemption. He pointed out that
the effect of the exemption was to grant the largest
subsidies where they were least wanted; the wealthy
charities obtained large grants by reason of their
large investment income; the poorer charities got
little or nothing. Large numbers of charities too,
were not beneficial to the community. But Gladstone
had to admit failure. The vested “ charitable ” in-
terests put up such a strong opposition that he was
forced to delete the clause from the Bill. So recently
as in 1920, the Board of Inland Revenue suggested
to the Rojml Commission, then engaged in an en-
quiry into the Income Tax, that relief in respect
of charitable exemption should be confined to charities
for the relief of poverty or physical distress, but the
effect of the suggestion was largely destroyed by the
personal expression of opinion by the then Chief
Inspector of Taxes, who was “ aghast at leaving
the religious bodies out.” Readers of the Freethinker
have more reason to be “ aghast ” at the effect of
leaving the religious bodies in.

“ Trusts for the advancement of religion runs
the definition. The phrase can mean anything!
Jones gets an idea that there is a man in the moon
and starts a church for moon-worshippers. Auto-
matically the subsidy extends to cover the investment
income of the new church and the State supplies
good money for the propagation of Jones’ faith.
Brown is certain that Jones is wrong, and starts a
society for the extermination of the moon-worship-
pers— conversion of the moon-worshippers to the true
faith, is the way Browm puts it—and the State makes
every taxpayer pay more to subsidise Brown.

What a game it is! We pay to convert Jews to
the Christian faith, and vice versa. We pay to make
Catholics Protestants and Protestant Catholics; to
convince those who believe there is one God, that
there are three; and those who believe that there
are three, that there is one only. Nobody knows h'
which direction religion is advancing, so that all
religious bodies can claim to be for the “ advance-
ment ” of religion and the taxpayer pays. Bcing
compelled to back every runner in the religious stakes
he cannot expect to do anything else but to pay.

G. J. F.

”

A Freethought Meeting.

IF one attended a hall to listen to an address by 31
avowed Freethinker, one would hardly go there expect
ing to hear the Christian religion extolled to the skie?
Yet some such expectation appears to have been present
in the mind of a certain pious journalist who recently
went to hear Professor Hu-Shih, Professor of Philosophy
in Pekin University. Our Christian friend found tI'C

discourse ‘‘very unsatisfactory.” The Professor
appears, confined himself to stating his rationalistll
principles. He declared his belief that China and tlu

West can only co-operate in the development of m")
kind by accepting a philosophy based on materialist'~
principles. He stated that all Eastern reIigions-—ﬁ{Jﬂ.’ld
the journalist assumed Christianity was included-
suppressed the desire for knowledge in the hearts
adherents. The Professor therefore declared he wo" L
have none of them, but espoused rationalism ‘'
being based on equality and liberty. The pious hca'
thinks it very strange that a professor of philosoP

should fail to realize that the Christian faith F °
rational one, and that two of its essentials are liber™
and equality.” What the pious one appears unable
grasp is the simple fact that the Professor has rcjcc
the Christian creed because its brand of rations' >
liberty, and equality does not come up to his >dea
what such things should be.
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Acid Drops.

Mr. I,. V. Rogers, ex-Secretary of the Southend Free
Church Council, is leaving .Southend. His soul is lacer-
ated by seeing the hour of Divine Service trampled on
by the opening of Sunday golf clubs and the playing
of the bands. He suspects that God is allowing .Southend
to fill up the cup of wickedness, and then he will attend

to it. So Mr. Rogers is leaving because he believes that
God has said to him : “ It is enough ; leave the town to
me.” Evidently something awful is in preparation, and

God has warned his servant, Rogers, to clear out, as the
one faithful follower he has in that wicked town. Now,
d Mr. Rogers can only convince the local property
holders that the hour of the Lord is at hand, they might
be willing to sell their holdings at knock-out prices. We
wonder!

Disease should be regarded as a crime, declares Sir
Arbuthnot Lane. And how should the creator who de-
signed disease as a necessary part of his scheme of things
be regarded—as an arch-criminal ?

The Rev. F. L. Wiseman say's that the thought of
Great Britain is undergoing a change from the indivi-
dual to the community. We agree, but that is a measure
°f the extent to which we have passed from the Chris-
tian point of view. For the whole teaching of Chris-
tianity is that of individual salvation. .Save your soul,
what is the good of anything if there is no future life
11 wthich the individual can receive reward, has. been
tile teaching of Christianity throughout the ages. And
the result is seen in the mixture of conceit, impudence,
and arrogance that meets us with so many of the Chris-
tian clergy. And all expressed under a mask of humility
and self-depreciation that places hypocrisy upon the
edifice as its religious coping stone.

The Liberal Church of Denver has appointed the
Rev. W. Codins as “ Bishop of Righteous Hell.” He
% the first bishop of hell that we remember reading of,
and we are cpiite sure that he will have a large congre-
gation should he ever visit his diocese. And when he
gets there he will probably mix in much better company
than ever lie did in Denver.

Reaping in the Lord’s vineyard is hard work, but it
has its compensations. The Rev. Dr. A. Boyd Scott,
minister of Lansdowne Church, Glasgow, has received
a cheque for L1,050 and a bureau from the congregation
t° mark the semi-jubilee of his ministry. *“ Blessed are
the poor,” said Jesus. The reverend gentleman’s con-
Eregation are evidently7 anxious that their pastor shall
not be classed among the category of the “ blesseds.”

Let us get back with renewed confidence to the old
s"Pports. It is the Rev. L. Hubert Simpson who feels
the need to “ get back.” Seemingly, good Christian
Pe°ple have been giving the old supports the go-by
through lack of confidence in them. We are not sur-
prised at that. The old supports have shown signs of
Wear and tear for a considerable time now. Frecthought
Criticism has done its work well. The confidence of
many Christians is shaken; and even the beautiful new
°oats of “ modern interpretation ” paint haven’t restored
that confidence. Hence the reverend gentleman’s plain-
tlvc exhortation. These be sad times for the parsons.

this ought to please Mr. Il. G. Wells. The scene is
Lingswood Wesleyan College, Bath. The Prince of
"ales is there to open new buildings and to unveil a
mass memorial tablet. And last, but not exactly least,
I* the Deputy Chaplain-General to the Forces, wearing
¢ r°bes of his office, and “ adorned with a long row
jv glittering medals and decorations,” such as is befit-
Ing to a humble follower of the Prince of Peace. In
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“ clear and ringing tones ” he addresses the honoured
guest in this wise :—

When, greatly daring, | presented the humble petition
of the Governors that you would honour the School
with a visit, 1 was overwhelmed by the readiness you
displayed to meet our wishes.

and so on, ad naitscum. This feudal-minded parson
deserves another glittering decoration.

It is perhaps worth while noting that the Times,
although it takes up more than a column in reviewing
the diary of the late Arthur Christopher Benson, makes
no reference whatever to the disclosures therein of the
writer’s disbelief in religion. Perhaps it thought it
would never do to point out that the son of an Arch-
bishop was actually a Freethinker. And perhaps it is
only' to be expected that the son of an Archbishop w'ould
confess his heresy only7 to his diary, and leave it for
his literary executors to make the discovery7. We have
often had occasion to point out the evil influence of
Christianity on character. This may be taken as both
an illustration and a justification.

1 always feel that the victory was God-given—
snatched, as it were, from the very jaws of defeat.”
Thus, the Rev. J. H. Bateson, in a Brigadier-General’s
uniform, preaching an Armistice sermon in Wesley’s
Chapel. We should have a considerably better opinion
of this Wesleyan parson’s God had he given the victory
on August 4th, 1914, instead of waiting until a million
British soldiers were Kkilled, 2,121,906 were wounded,
42,374 had contracted tuberculosis, and until 160,000
wives had lost their husbands, and 300,000 children their
fathers. But perhaps it doesn't do to judge “ Our
Father’s ” wisdom by earthly or human standards. Who
is the miserable Freethinker that he should find fault
with Deity ? The Allied Christians are satisfied. They
know their prayers were answered, and that if another
war comes the Lord God of Battles will respond again
with another “ snatched ” victory. What more ought a
Christian to expect ?

Dr. F. W. Norwood said, at Manchester : “ It is well
that flashes of insight should be followed by confessions
of ignorance.” Later, he added, that he believed
religion was the most progressive science in the world.
“ It begins a Doxology at the point where Science stops.”
Religion, we presume, begins its Doxology when the
time arrives for “ confessions of ignorance.”

The reverend gentleman also said that he believed
people had tried too much to base religion upon the
definable and the expressible. The secret of religious
unity, he thought, might be in the undefinable and the
remote. This must be one of Dr. Norwood’s “ flashes
of insight.” We doubt if he can claim any originality
for it, though. The Roman Catholic Church discovered
the “ secret ” long ago. And this is, give the people
plenty of mystery and the undefinable. They love
mystery, and their common interest in it begets unity.
The reverend gentleman appears to be edging Rome-
ward all unbeknown to himself.

There is not going to be a drinking-saloon every
hundred yards in the Kingdom of Heaven. The Rev. Dr.
Grenfell, of Labrador, is quite sure of that. Yet we are
assured by equally pious Spiritualist leaders—and on
first-class evidence, too—that in the “ other world ” the
departed enjoy whiskey and cigars. As we presume the
spirits retain their earthly convivial instincts, it is but
reasonable to believe that places are provided for serving
out the liqguor. Hence there is likely to be something
akin to saloon-bars where the spirits can drink each
other’s health and discuss the latest earth news, as they
did in days gone by. The two conflicting statements
about Heaven are really a little confusing, since both
parties claim to have first-hand information. We suggest
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that our Spiritualist friends would help matters if they
could get evidence of there being two Heavens—one for
drinkers, and one for teetotalers. Information such as
that might save many a perplexed Christian from drift-

ing into Atheism.

We now have the definite demands of the Church of
England with regard to education. It asks that in all
schools, supported by the State, religious instruction
shall be an integral part of the instruction given, that
religious observances shall have a regular part in the
curriculum, that the instruction shall be given by those
who are qualified to give it and who believe what they
teach, there must be advisory committees formed from
local religious bodies, and the local authorities should
be empowered to contribute to the building of, or build
denominational schools. That is all, but it is evident
that if these people get their way, religion will be more
strongly and more definitely established in the schools
than it has ever been.

The persistency of the Churches in this matter ought
to arouse attention. Because Freethinkers are not daily
lugged off to prison, and because a very small number
of the clergy are modifying their orthodox teaching,
it appears to be thought by some that the
time for drastic fighting against Christianity has
passed. Above all, the kind of thing outlined above
should serve as a spur to all who do not believe in the
State endowment of religion to withdraw their children
from all forms of religious instruction. We should like
to see these people get together in every town and
agree to withdraw their children. We know what is
usually said about the manner in which children who
are so withdrawn suffer, aud we are ready to believe
that there is very little in the shape of spiteful and
petty persecution, to which the average Christian will
not stoop when his religious feelings are aroused. All
the more need for concerted action, which would serve
to prevent this persecution taking place.

The S.P.C.K. publish The Achievements o]
Christianity. The book sems to us incomplete. Some
of the finest achievements known to Christian history arc
missing. There is no mention of the torture and
slaughter of hundreds of thousands of Jews, the butcher}
of thousands of innocent old women as witches, the
persecution of unbelievers, the clerical opposition to
most social reforms, the subjection of women, the con-
doning of slave-holding, and the inhuman treatment
of offenders against the law. These are but a few
achievements out of many that might have found a place
in the book. Possibly it was modesty that led to their
omission. But there is surely a limit to which this
should go. When modesty runs to excess it becomes

a vice.

Those who love the Sunday School do not feai
Atheism, but they do fear the monumental indifference
with which they are faced to-day. This is the opinion
of Mr. A. Ward, headmaster of the Central Boys’ School,
at Blackburn. We hope this pious gentleman has
studied the replies to the Rev. F. C. Spurr’s question-
naire, eliciting the attitude of modern youth toward.'
religion. To a man with his eyes open, the fact should
be apparent that the replies of the indifférents arc not
unconnected with the spread of that Atheism which all
good Bible punchers arc said not to fear.

A Methodist writes at large about *“ Christian
Liberty and Christian Knowledge.” These commodities
are, no doubt, very wonderful things in their way, but
the man or woman who prefers them to real liberty and
real knowledge needs to get his mental apparatus spring-
cleaned.
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The Franciscans have erected a new church at Jeru-
salem on the alleged site of the Garden of Gethsemane.
The building is of marble, and its estimated cost is
¢625,000. We hazard a guess that the bulk of the money
was conjured out of the pockets of poor persons living
in hovels or in a mere room or two. It is astonishing
how easy it is to get money for building marble palaces
for God to live in, yet how difficult it is to obtain money
and building materials for housing the hundreds of
thousands who have no decent roof over their heads.
Perhaps things will be different when the Christian
peoples begin to put man’s necessities first and God’s
last.

Canon Spencer Elliott, of St. Paul’'s, Sheffield
recentl expounded the Waning of Holy Communioni

IQne Qf Hs remarks was that no one J u]ld now vieW

religion as much upon subjective experience as was
common years ago. Modern psychology had changed
our habit in this matter. It had given us a better
understanding of ourselves. We hope the Canon appre-
ciates the fact that it is from science, not religion, that
we have gained a better understanding of ourselves.

Caning, and plenty of it, in our schools, is what the
Rev. D. Morse-Boycott believes in. Pie says that, on
looking back at his own school-days, he realizes that
no punishment ever did him so much good as a wallop-
ing—and he was, he says, constantly under-dosed. Is
the reverend gentleman inviting us to admire him as a
specimen of the type of person produced by the flog-
ging system? If so, it would appear that flogging did
not cure him of childish egotism. But we are not sur-
prised at a Christian clergyman standing up for the
purifying influence of the lash. A brutal creed natur-
ally favours brutal methods.

The film industry is thirty years old, yet the
Churches and educational authorities have not taken
a hand in steering it for the benefit of mankind, says
Canon Chase, of New York. Heaven forbid that the
industry be steered by the Churches! For they can only
steer in a circle with the Bible and narrow pietism as
its centre. And even a half-wit knows that we cannot g°
forward while one’s course is a circle. But in justice
to them, it should be added that they do the best they
can. They see to it that nothing shall appear on the
films that make an attack on Christianity. And very
much is put in order to placate religious prejudice.

When Christians talk of the opposition of Christianity
to slavery, it is as well to remember that the oldest of
Christian States is Abyssinia, which is not usually
reckoned a model of civilization, and that in Abyssinia,
according to Mr. J. Il. Harris, in his recently issued
“ Slavery, or Sacred Trust ?” there are no less than two
million slaves. If other Christians object, we feel sure
that Abyssinian Christians will be able, as did the
Christians of the Southern States of America, to put fi
good biblical defence of the practice.

A Norfolk vicar has struck a new method of getting
people to Church. He has secured a motor ’bus, with
I which lie calls personally on those who care for him tc
call, and drives them to and from Church free of charge-
Now, if some parson, say, at Brighton or Ramsgate, wi"
set up a service for Londoners during the summel
months, taking them down on the .Saturday and bring'
ing them back on the Monday morning, we feel we calj
safely promise him plenty of passengers. We sha*
expect to see in the near future notices outside tin
Churches promising free lunches for all who will come to
service. After all, a parson must get custom somehow-
But we should not lie at all surprised to find the sM*
parson preaching on man’s insatiable craving for religv0'1
I—and free rides.
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The “ Freethinker ” Endowment

Trust.

I have two interesting items to chronicle this week
in connection with this Trust. Mr. C. Bush, one
of the Trustees, who gave a very handsome subscrip-
tion last year, has promised to give £150 provided
the sum necessary to secure the £1,000 offered by
Mr. Peabody is completed.

Mr. H. Jessop, the .Secretary of the Trust, who
gave £500 last year, and has promised £200 on the
same conditions as Mr. Easterbrook and Mr. Pea-
body, has placed to the credit of the Trust (86 9s. 8d.
for the following purpose. There were some legal
expenses in forming the Trust, and there were vari-
ous stocks purchased at market prices, that were
above par, and there were brokers’ charges in the
Purchase and transfer of the stock. The whole of
these expenses amounted to the sum named.
Mr. Jessop says he wishes every subscription to go
to the Trust in full, and so has paid all the expenses
incurred in forming the Trust, the amount paid
above par for stocks and the broker’s charges. That
leaves the Trust free of all expense, and with every-
thing bought at the face value of the stock.

Now, these things give me an occasion for saying
what | have been feeling for two or three weeks.
And as | do not often grumble at the support given—
| have never grumbled before—1 may as well case
l«y mind and have done with it.

This year’s special appeal has yielded well over
¢600. That is not an insignificant sum, and if that
had been subscribed by, say, a couple of thousand
readers of the Freethinker, | should have nothing of
which to complain. But this is not the case. Some
very substantial sums have been given, and in every
instance these were given, not to take the place of
those who could afford only small sums, but to show
that those who were responsible for the formation and
the working of the Trust are in deadly earnest. They
mean the Trust to be a success, and they gave as they
did give, in the hopes that all interested would do
their share, whether what they did was much or little.
I am bound to say that all have not done their share
IP to the present. | know quite well that times are
had, and that many cannot give as much as they
Would like, and so, perhaps, do not give at all.
That simply will not do, and | should not be acting
fairly to those who have supported the Trust so
handsomely if I did not plainly say so. | know many
who could help if they would, and there must be a
c’uple of thousand readers of the paper, who are in-
terested in its work, and profess themselves deeply
interested in the cause the paper serves, who
c’uld send along at least (1 each before the next
Week is over, and a still larger number who could
Scud smaller sums. It was partly in the hopes of
encouraging readers to do this that the larger sums
Were subscribed. Mr. Peabody offered his (1,000 for
110 other reason. 1 know this gentleman well, and I
know he is anxious to pay that money over as soon as
Possible. But lie wishes to sec, and is justified in
'?° wishing, all to do what they can to help. And that
Is ff,e aim of each of the Trustees.

may be excused thus lecturing others, for although

my name docs not figure on the subscription list, | am
as large a subscriber as anyone. | give my subscrip-
Oll— Pot for one year, but for ever}- year—by doing

10 work of the paper single-handed so as to save

Expense, and by taking myself a salary that many a
forking man would turn up his nose at. | am sup-
posed, for all | do on the paper, to take the magnifi-

Pt siim of three guineas per week. The salary was
O offered me, | fixed it myself, and our accountant
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could inform anyone that often | do not get it. |
think, therefore, | am warranted in saying that | am a
regular and a large subscriber to the paper. And | am
not working to make the Trust a success because |
shall in any way benefit from it. The Trust is for the
sole purpose of clearing off the deficit. No one will
benefit from it in any way, except the benefit and
pleasure that will come from seeing a continuous
worry ended, the paper placed in a position of
financial security, and the need for an annual appeal
for financial help ended.

| say, then, with all seriousness, that every Free-
thinker in the country who values the work the
Freethinker has done and is doing, ought to do what
he can to help a scheme of this description. | am not
writing in a panic. The Freethinker will not die. |
said when G. W. Foote died and friends were writing
me as to what would become of the paper, that they
need be under no alarm, the paper would live. It
lias lived— through twelve years of stress and strain
that has killed hundreds of other papers. And it has
lived because of the devotion of a number of friends
to the Cause for which it stands. | have been proud
of their help, and proud of the opinion they have
expressed of what | have been able to do.

I am writing as | have written to say quite plainly
to the widespread body of Freethinker readers what
they might do, and what they ought to do. The
Endowment Trust is the one chance that Freethinkers
have had, during the 45 years of the existence of this
paper to place it in a position of complete financial
independence. It is the duty of all to make the most
of the opportunity before them.

Previously acknowledged (Corrected total),
£5i5 13s. 6d.; J. Breese, ¢(5; W. Nelson, (10; Mr.
and Mrs. W. H. Finney, ¢1; E. Wilson, 10s.;
H. Harland, 6s.; H. Jessop, ¢(86 9s. 8d. Total
¢618 19s. 2d.

Cheques and postal orders should be made payable
to the Freethinker Endowment Trust, and addressed
to me at 61 Farringdon Street, E.C.4. Every contri-
bution will be acknowledged week by week in the
Freethinker. Chapman Cohen.

To Correspondents.

Those Subscribers who reoelve their copy

the "Freethinker” in a GREEN WRAPPER
vill please take it that the renewal of their
subscription is due  They will also oblige, if
they do not want us to continue sending the
paper, by notifying us to that effect

G. A. CAVPBELL—The passage quoted is from Principal
Donaldson’s Woman. The full passage, with others from
various authorities will be found in Mr. Cohen’s Woman
and Christianity, published at is.

J. . APPEEGATE—Thanks for verses, which we regret we
are unable to use.

F. Jackson.—We do not care to tell readers what they
should subscribe to the Endowment Trust. What we want
to see is a thorough!} concerted effort. And the sender
of a small sum is quite as welcome as the sender of a large
one.

J. IIREESE— One day the leading Ereelhought writers may
receive their due recognition, hut it will be a long time
after they are dead. Luckily, they are not of the kind
that write for public praise. If they were they would not
keep to the job long. Perhaps that accounts for the fact
that many do commence on the right lines, and then
gradually fade out. The greater honour to those v.ho
remain.

J. Samvel—The nearest place for you is the South London
Branch, which holds its Sunday evening meetings at 0
Brixton Road, at 7 o’clock.

R. Rawmnson —We have never said that the clergy cannot
tell the truth about religion, only that they seldom do
so, and have no inducement and no encouragement to he
honest in the matter.
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W. Smith—Crowded out this week.

S. L.—Sorry, but the letter is much too leugthy for the
importance of the subject discussed. Brevity is a jewel—
particularly when writing to a paper. And it is an aid
to clarity of thought to be compelled to be brief.

The " Freethinker" is supplied to the trade on sale or
return. Any difficulty in securing copies should be at once
reported to this office.

The Secular Society, Limited, office is at 62 Farringdon
Street, London, E.C.4

The National Secular Society's office is at 62 Farringdon
Street, London, E.C.4

When the services of the National Secular Society in connec-
tion with Secular Burial Services are required, all com-
munications should be addressed to the Secretary, Miss
E. M. Vance, giving as long notice as possible.

Lecture Notices must reach 61 Farringdon Street, London,
E.C.4, by the first post Tuesday, or they will not be
inserted.

Orders for literature should be sent to the Business Manager
of the Pioneer Press, 61 Farringdon Street, London, E.C.4,
and not to the Editor.

All Cheques and Postal Orders should be made payable to
“ The Pioneer Press," and crossed " Midland Bank, Ltd./’
Clerkenwell Branch.

Letters for the Editor of the " Freethinker" should be
addressed to 61 Farringdon Street, London, E.C.4.

Friends who send us newspapers would enhance the favour
by marking the passages to which they wish us to call
attention.

The " Freethinker" will be forwarded direct from the pub-
lishing office at the following rates (Home and Abroad)
One year, 15s.; half year, 7s. 6d.; three months, 3s. gd.

Sugar Plume

To-day (November 28), Mr. Cohen will lecture in the
Battersea Town Hall, Lavender Hill, at 7.30 p.m. His
subject will be the “ Passing of the Gods,” and good
audiences are anticipated. It is very many years since
Mr. Cohen lectured in that district, although there are
very large numbers of Freethinkers there, and it is
hoped that they will make the meeting known among
their Christian friends. The hall can be reached by Tram
No. 26 from Blackfriars Bridge, or 77 from Westminster
Bridge, and is five minutes from Clapham Junction
Tube Station.

There were excellent audiences in Nottingham at
Mr. Cohen’s meetings on Sunday. In the afternoon, the
Mechanic’s Institute was more than crowded, many were
unable to gain admission, and in the evening there was
a fine audience at the Victoria Baths. This is a huge
place, and considering the very small amount of adver-
tising that had been done, the gathering was a remark-

able one. Mr. T. Mozley acted as Chairman in the
afternoon, and Mr. Shaw in the evening. Both dis-
charged their duties with admirable firmness and
discretion.

Mr. R. H. Rosetti visits Manchester to-day, and will
lecture in the Engineer’s Hall, Rusholme Road, at 3 on
“ The Church and Recent Events,” and at 6.30 “ Twenty
Centuries of Spiritual Imposture.” There should be, as
is usual, good meetings.

Miss Ettie Rout has followed up her Maori Symbolism
with Native Diet, in which she gives an account of the
Maori teaching with regard to food, the methods of
cultivation, the nature of the food raised, with some
practical recipes for the preparation of the different
foods, which, she argues, ought to be raised in this
couutry. Those interested in the origin and introduc-
tion of our European food stuffs will find much in this
volume that will interest them. The book is published
by Messrs. Heinemaun, at 6s., and has a number of
plates.

Our own struggle to make ends meet leads us to con-
gratulate our American contemporary, the New York
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Truthseeher, on once more being well within sight of
making up its annual *“ .Sustaining Fund.”  Friend
Macdonald requires five thousand dollars a year to keep
the flag flying, and by November 13, he had already
received within 4SO dollars of that amount. And there
is still six weeks to go to the end of the year. We con-
gratulate all concerned.

Providence shows its activity in peculiar ways, and
in passing certain decrees through the Italian Senate—
one can scarcely call them laws—the Minister of Justice
explained that the new decrees, which suppress all
papers and all persons who venture to criticise Fascism,
and establishes as complete a form of tyranny as has
as yet been seen, were not to protect Mussolini, as his
life “ would be inviolable by the will of Providence.”
Which makes us say, again, that Providence expresses
its partiality in the most unaccountable manner.

The Rejected Invitation.

{Mat. xxii. 1-14; LKk.
l.

xiv. 16-24.)*

Comparison or the Two Accounts.

I. The Common Details.— 1. Invitations to an im-
portant meal. 2. Readiness of the meal duly an-
nounced to the invited but absent guests. 3. Dis-
obedience of these persons to this invitation, partly
from their commercial preoccupations. 4. Anger of
the host. 5. A fresh lot of persons invited, and
the invitations obeyed.

Il. The Principal Differences.
the other, a private man. 2. One meal
feast the other, “ a great supper.” 3. The king
employs “ servants the private man a " servant.’
4 The king sends twice to call the previously invited
guests; the private man does this hut once. 5. Tim
king takes vengeance for his rejected invitations;
the private man docs not. 6. The king sends once
for other guests; the private man sends twice.

1.
The Story and lts Meaning.

I. The Matlhcean Version.— This is indeed a wild
talc. The king is an oriental despot of the worst
type, yet the guests whom lie has hidden to his
son’s marriage-feast, and who are his own subjects,
venture to incur his displeasure by ignoring his first
reminder, and by treating his second with mockery,
to which they add the grave offence of outraging
and slaying his messengers. This conduct certainly
deserved punishment, but instead of letting tlm
police apprehend the offenders, who, as intended
guests of a wedding-feast, must have been relatively

1. One host a king!
" a marriage

few in number, the king sends out whole “ armies ’
to destroy “ those murderers,” and to fire “ their
city,” which of course is his own capital. Then he

desires other guests for the feast, which during the
mobilization, the massacre, and the fire, has been
waiting ready cooked, hut still unspoiled. As the
notables have all perished, he orders liis servants
to visit “ the partings of the highways,” and invite
indiscriminately the passers-by. This is done, " haj
and good ” arc collected, and the place is “ filled-

Finally, on coming to view the festive throng, jie
finds a man without the festive garment wbjcl
oriental hosts have ready for their guests, and whbicl
is handed to each one upon demand. Here was n°
doubt a grave omission, hut still it would have been
adequately punished by the ejection of the careless

1In Bereshltll Rabba, sect. 62, fol. 60, there is a p%ra?ll\i

very similar to this, and another still more so in
Levit, fol. 40—.1. Clarke, oil Matthew xxii. 2
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man into the sun-kissed, or moon-belighted street.
Instead of this, however, the king gives orders to his
servants, saying, “ Bind him hand and foot, and cast
him into the outer darkness; there shall be weeping
and gnashing of teeth ”—really the punishment does
not fit the crime.

There can be no doubt respecting the signification
of the characters and the episodes in this version.
The king is Almighty God. The king’s son is Jesus
Christ. The marriage-feast is that in celebration of
the union between the bridegroom Christ and his
bride the Church. The guests who were originally
invited, but who received the invitation at first with
indifference, and then with hostility, arc the Jewish
people. The *“ servants,” outraged and slain, arc
the apostles. The “ armies” sent by the king to
destroy the “ murderers ” and to fire “ their city,”
arc the Roman legions which in a.d. 70 under Titus,
son of the Emperor Vespasian, slaughtered vast num-
bers of Jews, and reduced Jerusalem to a heap of
ruins. The guests subsequently invited, to wit, those
sought for at “ the partings of the highways,” are
Gentiles. In this scheme, the gross confusion be-
tween the bride and the guests is similar to that
which occurs in The Revelation,a There we read,
“ The marriage of the Lamb is come, and his wife
bath made herself ready...... Blessed arc they which
are invited to the marriage-supper of the Lamb ”; but
as the Church stands for the bride, it is hard to
discover the identity of the guests.

The meaning of the marriage-robe is explicable
by a passage in lIsaiah,3 “ | will greatly rejoice in
the Lord, my soul shall be joyful in my God, for he
bath clothed me with the garments of salvation, lie
bath clothed me with the robe of righteousness.”

Il. The Lucan Version— This avoids all the ab-
surdities of the other account. Here the host is only
“ a certain man the meal, only “ a great supper
and the reminder, only once sent out. The guests
do not refuse rudely, but make admirable excuses.
The host is naturally vexed; but he has no remedy,
and seeks no vengeance. He sends first “ into the
streets and lanes of the city ”; and then, because

“ there is yet room,” “ into the highways and
hedges.” The sole improbability is that the “ ser-
vant ” at his second dispatch was ordered to “ con-
strain ” the wayfarers “ to come in ”; but even

this is perhaps not so strange as might casually ap-
pear, for it may well be supposed that whilst the
destitute needed no constraint, the rest had previous
cngagemcnts, or preferred other distractions. Luke,
though some times very careless, was a literary artist
°f indisputable genius; and in this instance he has
surpassed himself, turning an |Irish cabin into a
brench villa. The circumstances of the present ver-
son of the parable render the moral less clear than
M the other case. Matthew indeed says that upon
the second reminder, “ one went to his own farm,
a«d another to his merchandise ” ; but he adds that
the rest outraged and murdered the messengers.
Tukc, on the other hand, whilst insisting that the
Purchase of land and the purchase of oxen, and the
Clainis of domesticity, evidently of opulent domesti-
cuy kept the invited guests from taking advantage
°f the invitation, docs not say a word about their
deriding it much less about their murdering the
Persons sent to repeat it. Thus, according to his
account the refusal was solely occasioned by what lie
Gsewhere terms “ the cares, and riches, and pleasures

this life ”; and the refusers did not manifest any
'»-will towards the giver of the supper, or any dis-
courtesy towards his messengers. Moreover, although
'nko, lipe Matthew, represents the refusers as mem-
3Xix. 2

s Ixi. 10.
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bers of the well-to-do class, he differs from him in
representing their substitutes as poor people, appar-
ently as beggars and indigent cripples Thus it
might seem that the moral here intended is the
advantage of poverty over wealth respectively to the
chances of salvation. This superiority is clearly
taught in other parts of Luke’s Gospel. Here Jesus
exclaims, “ Blessed are ye poor: for yours is the
kingdom of God...... but woe unto you that are rich!
for ye have received your consolation ”;4 and he
supports this teaching by the impressive parable of
Dives and Lazarus'—not to mention that of the Rich
Fool/' But plausible as the above interpretation may
appear, it does not suffice to explain a certain strik-
ing and characteristic feature in Luke’s version of
the present parable. There, when “ the poor, and
maimed, and blind, and lame ” have been brought
in “ out of the streets and lanes of the city,” as sub-
stitutes for the well-to-do persons originally called,
the servant charged with the invitations remarks to
his lord, “ Yet there is room,” whereupon the latter
replies, “ Go out into the highways and hedges, and
constrain them to come in that my house may be
filled.” Thus, according to Luke, there were three
calls, first to those with fields, oxen, and houses;
then, to the destitute of the city, sound or infirm;
and, finally, to the, rovers and idlers of the highways
and hedges. Hence it appears that the first two
calls are directed to two different classes of the
Jewish people; and that the third call is directed to
the Gentiles. In this manner, Luke whilst intro-
ducing a new moral into the parable agreeably with
his peculiar views respecting wealth and poverty,
still retains the old moral about the rejection of the
Jews and the vocation of the Gentiles. “ The wed-
ding is ready, but they that were bidden were not
worthy,” say’s the host in Matthew. “ | say unto
you, that none of those men which were bidden
shall taste of my supper,” says the one in Luke.

C. Crayton Dove.
(To be Concluded.)

Strange Tales.

We have an injunction on excellent authority to
“ search the scriptures for in them ye think ye have

eternal life.” Note the word “ think ” in this con-
nection. There is no guarantee. The sacred writer
is too cautious for that. He had in mind Shake-

speare’s dictum :(—

There’s nothing either good or ill.
But thinking makes it so.

Recently, in a literary paper, a correspondent gave
a list of books he had read during the last five years.
I admired his wonderful capacity and the variety
of his mental calories. But what struck me was the
fact that he had read the Bible through five times.
That is, once a year. Prodigious! The man must be
a literary ostrich.

Years ago, | started to read the Bible through. |
had joined a Bible-rcading society and | thought if
| read a chapter a day | should be entitled to eternal
life. At that time | was not anxious to shuffle off.
Life is sweet at onc-and-twenty.

Freethinkers are sometimes credited with being
great readers of the Bible. Indeed, some say they
arc the most zealous students. However, that may
be, I heard a sermon the other night based on a
text not to be found in Scripture. It was taken
from an alleged discovery of new sayings of Jesus.

4\i. 20 2. XVI. 19-31. xii. 16-21.
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The implication was worthy enough, The words
were, “ Make a friend.”

By wrenching the context one can find any kind
of peg to hang a sermon on. You have heard of the
adventurous person who took as his text, “ Hang
all the law and the prophets.”

In my Bible-reading | struck somewhere in
Chronicles. You see, | had read a good deal of the
same information in Kings, and | had no time for
repetition. Besides, | wanted to get on with Sartor
Resarlus. | desired to indulge in sins I was inclined
to, by damning those | had no mind to.

Burns, you remember, in that douce Scotch poem,
“ The Cottars’ Saturday Night,” draws a fine picture
of the auld Scot and his family at prayers. The
bonnet reverently is laid aside, while no doubt the
youngsters read verse and verse about, as I, too,
had done years agone.

But | dare wager young Jennie was thinking more
of that young man over the moor than her particular
verse in Deuteronomy.

I was greatly upset once when | heard Mr. Brad-
laugh refer to Egyptian civilization 7,000 years ago.
“ Dear, dear,” thought I, “ here I am in a pickle.
The world has only been created about 6,000 years,
so how came those Egyptians?” It was lack of
faith on my part, and a too literal acceptance of
Usher’s chronology.

Archbishop Usher made a great mistake. If he
were alive to-day he would be cuter. He failed to
give himself plenty of rope. He tried to be too
accurate. Tie, or his friends went the length of
affirming that this wondrous planet was created on
a Monday in October at 3.30 p.m.

Well, Sir Oliver Lodge can tell you how many
grains of sand there is at Brighton, or how many
atoms arc packed side by side on the film of a soap
bubble. So I think Usher’s friends may be excused
for timing the Creation.

Cannot you sec our revered parent, set and dried,
furnished with a sparking-plug, telling Eve all about
the magneto, with a stop-watch in his hand?

Ai,an Tyndai,.

The Professor and the Parson.
‘

Truly a great event for my little town was the visit
of Professor J. A. Thomson to the Y.M.C.A. The
late Dr. Landsbury of scientific memory, formerly
minister of a local church, now named after him, was
the father of the Professor’'sl mother, so he had
“ Saltcoats blood in his veins,” which sentiment
might account for the honour of the visit. The pre-
sent incumbent of the church was the Professor’s
host, had been his college chum at Edinburgh, and
“ best man ” at his wedding, himself remaining a
bachelor. The minister, as chairman, made the most
of these intimate details in some pleasant old-wifely
humour— little compatible with the lecture that
followed, but excusable—in a parson !

The minister is a man of virile, if superficial, energy
and intelligence, what his friends call " spirituality ” :
The Professor is slow and cool and commonplace— not
in his language—one could not help contrasting the
divergent paths of the two minds. A “ youthful ”
churchman said to me he admired the Professor’'s ad-
herence to religion; but religion or none, politic or
sincere, it was not hinted at in the address. As one
listened one wondered what the parsons present were
thinking—or if they thought at all! Very grandly
the speaker outlined, in its evolutionary aspect, ‘ The
Drama of Animal Life.” “ If this was not dramatic
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nothing was,” and one sensed the super tragic in the
unfolding tale. All was necessarily adaptation to
environment. We were shown on the screen a beauti-
ful Australian lizard or chameleon “ even now getting
on to its hind legs "—not greatly advanced, we
might say, but given two or three million years there
was no knowing what it might become. The golden
eagle, on the other hand, was a highly specialised
animal and little likely to advance further. We were
told of the great whale moving open-mouthed through
the seas at six or seven miles an hour, collecting
in the whalebone contrivance of its cavernous mouth
thousands of millions of tiny and beautiful creatures.
The microscope revealed the amazing structural
beauty of the tiniest organic and inorganic things.
Nature’s products were all unerringly shaped hl
beauty. We were shown the white, fragile skeleton
of a creature from the deep ocean bed, such as a
child could crush to powder in its hand, but because
porous, the inner and outer pressure at the sea bottom
was equalised. The expression, “ the brains of a
hen ” was a libel on a most intelligent fowl. Domes-
ticated, the hen tended to degenerate, but from the
shell always bred back to type. Fluffy chickens were
shown us, suggesting, as in all youth, intelligence,
innocence, love, and beauty, all endearing and en-
gaging, yet, though the Professor did not say so, food,
if necessary, for Nature red in tooth and claw'. There
was quite too much, said the speaker, of this tooth
and claw talk, for, after all, the tendency of evolution
was to produce ever nobler forms of body and mind,
and instanced the difference between the Eohippus
and the modern horse. The wonder of the flowers
was noted, the wisdom of the ants— especially those
“ agricultural ” fungus—growing ants of South
America—with reference to the migration of cels and
birds—wonders on wonders of the yet but half ex-
pounded Scripture of Natural History. Very apt
and fine were the lines from the poets and prose-—-
writers given at intervals, including Ruskin’s glowing
eulogy of the beauty of the snake. This drama had
been staged for at least a hundred million years—
not the actors only, but the stage itself had changed
and passed.

A quite elementary treatment of a great subject,
befitting Sunday-school intelligence, but what a
change in the human mind to make even this possible!
Not the Professor’s actual words or full meanings
have been given, but the impression, in vivid con-
trast, of this teaching and of that.

There is the reflection, also, that in the professorial
and clerical, as in the common mind, it is quite
natural, necessary, inevitable, some vague cushion of
comfort should interpose itself between it and the
hard facts of reality—is it not cruel to take it away?
Is it not emulating the hair-shirt hermit to torture
ourselves too much and too consistently with those
melancholy “ realities of life ” ? There is one more
heretical reflection : one main reason why the Free-
thinker has such a specialised and rare public s
owing to the melancholy fact that in giving the whole
truth as it does, it gives what most people are happ>er
without; and, conversely, the Church flourishes
rnppily on the amiable ignorance and error of its
following. And yet we, who so righteously and heroi-
cally endure the hair-shirt of Truth, would not have
it otherwise; and, fond of elegance and comfort as he
is, we are sure our editor would be the last to ex-
change his heretical hirsute for the orthodox lawn.

Andrew M ii.lak.

Leisure without books is death, and burial of a man
alive.—Seneca.
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Drama and Dramatists.

Those readers who availed themselves of an opportunity
to see the play, “ Gas,” by Georg Kaiser, at the Gate
Theatre Salon, would, we feel sure, not be disappointed.
The author is well ahead of the times, and by this we
do not mean that he has a plan to reach Australia in
five minutes, speed up traffic, or blow up a continent
with an ounce of chemical. Far from it. He is insistent
on man knowing himself. He is only interested in man,
and when tlfis interest is absent, these notes disappear.
His thesis is the development of man from the peasant
age to the mechanical age, and, thanks be to the Gods,
an emergence from this age to a commonsense blending
°f the two. W.ith the presentation of all views, without
bias or prejudice for aristocrat or artisan, Mr. Georg
Kaiser beholds life, and, like a gallant straggler, says
this something better is possible. .Swedenborg, when his
feet were on the ground, wrote that the world would
be a cold place if the word “ love ” disappeared. When
We have no plays like * Gas,” when we have 110 band
of artists to shape a purpose to life like Mr. Peter
Godfrey and his company, then, and then only, shall
we reach down Ecclesiastes and mope over the pages.
The pint pot of the Church will not hold mankind;
the English drama cradled on the altar has now left
that place behind, and if it will only tell man how good
he is, how potential he is for nobility, how plastic is
Hfe, and how ready we are for n departure from the
Stone Age of the last two thousand years that has
had as its refrain to man “ how bad you are,” we shall
not quarrel with anyone who hears the quiring of the
spheres to celebrate the event.

In the preface to Aristotle’s Art of Poetry, translated
fiy Mr. Ingrain Bywater (Oxford and Clarendon Press),
a few words are arresting. The writer, Mr. Gilbert
Hurray, says, “ You look up to the characters of
tragedy, and down upon those of comedy.” This is
true and excellently stated. May we gather an index
Hom this into the intellectual state of a nation? The
preponderance of comedy in a community might reveal
much on this standard. The greatest dramatists are
universal men; Shakespeare is remembered more for
his tragedies than his comedies, and Aristophanes stands
iu the shadows cast by /Eschylus and Sophocles, who
Were the real high priests of mankind. Through the
mechanism of myth the Greek children were taught to
I°0k u]). Our inheritance from them is also something
that did not escape from Pandora’s box. “ What a revo-
iutiou for mankind it would be to get back the good
conscience,” writes Mr. Edward Moore in We Moderns.
" Fife made innocent, washed free from how much filth
°i remorse, guilt, contempt, ‘sin '—that vision arouses
a longing more intense than that of the religious
heaven.” There is a Freethinker’'s amen to that and a
distant hope in the function of the drama.

Many years ago when the steam-roller Q1 the road
had to be heralded by a man with a red flag, the coming
of the drama to a small provincial town was looked for-
ward to as a taste of heaven. Gaudy caravans, stacks of
Properties, and general commotion signalised the entry
of Wall's Phantascope. A small stage was made it
|he Market Square : the entrance was over a raised plat-
orm on which was an organ worked by steam. Glit-
lering trumpets, small Arab figures that struck bells
uud triangles, and a daily announcement of three acts
jI™ a farce, acted like the Pied Piper to scrubby-headed
°ys, and girls who dressed their hair in pig-tail
usliion. How we would live and die for the heroine in

fihe Mistletoe Bough.” Incidental music from a har-
monium tuned up expectancy; grown-ups would also
oclc inside to the make-believe of smiles and tears,
viulst the real tragedy was going on outside with the
unfortunates who could not obtain the magic to enter.
filiation took us to the place in the morning; on
a fire made on the ground was a frying pan containing
Urnt cork, and our heroine, for whom we cried, was
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Pale and beautiful she was; probably she had just
finished washing the dishes. Our admiration is admira-
tion still for the lovely woman who was the mouth-
piece of Melpomene. For the little stage bound us
all in unity for a few hours—this, no small feat, for the
Saxon spirit is morose, individualistic, independent,
separatist. When the Saxon takes his beer on the pave-
ment like his continental brothers we may begin to
see the growth of brotherly love, that pink elephant,
the exclusive property of those who would not only make
man look down, but force him on his knees to do it.
Tragedy then shall make us look up to man struggling
in a world into which he was not invited, but he shall
face life without the leaden weight of original sin round
his neck. Many of our modern dramatists are still
straggling with this theological conception, and their
proper place is the Church that finds man vile, and
profitable to delude him that he is vile.

William Repton.

Correspondence.

RELIGION AND SEPARATION.
To the Editor of the

Sir,—The judgment in Alleyn v. Alleyn does not
explain why Roman Catholic husbands or wives should
claim separation when they might obtain divorce—
especially as divorce gives the wife better financial
security than separation. So long as the petitioner does
not marry again he or she commits no sin by leaving
the respondent legally free to do so.

The bigger question arises—why the law should allow
the alternative remedy of separation at all, for the latter
remedy is regarded in some countries as an offence
against public policy. There might be good cause for
a probationary separation for, perhaps, three years, but
it should then mature into divorce. Many reformers
(including the first Lord Gorell) pointed out more than
twenty years ago that the guilty party suffered more
from a decree of separation than from a decree of divorce
in the case of an honest and genuine attachment to a
third party. A decree of final separation can only suit
the rake, who can always decline marriage because of a
legal lie, which is not a human tie. Moreover, to give
this power of choosing a remedy to the innocent party
favours not only vindictive motives, but might lead, in
some cases, to the secret and unlawful extortion of
money from the guilty party.

“ Freethinker.”

E. S. P. Haynes.

" MAORI SYMBOLISM.”

Sir,—1 know it is unfortunate that such books must
necessarily be expensive, and the only suggestions |
can make are that several friends should club together
and buy a copy jointly, or apply to their respective
libraries. 1 have tried to meet the need for cheaper
books by embodying some of the information in small
volumes, e.g., Native Diet (Heinemann, 6s. net) con-
tains the Food Legends, with practical recipes; Sex and
Exercise (Heinemann, 6s. net) contains the women’s
health exercises; and my husband’s book, The Culture
01 the Abdomen (Heinemann, 6s.) contains his system
of exercises based on the native dances, and Physical
Pitness in Middle Life (Cassell, 6s. net) contains general
advice on health. Native Diet also gives the cultiva-
tion legends in regard to terrace gardens. There were
so many photographs and drawings to be embodied in
Maori Symbolism that the book could not be produced
for less than 21s. This book is really a report of
evidence : the legends are not my own theories, but
simply the native traditions, particularly the health and
diet traditions. The script has not yet been compared
with ancient Mediterranean and other scripts.

Ettie A. Rout (Mrs. F. A. llornibrook.

What you have done to another, you may expect

¢ osely watching our movements from the caravan door. 1from another.—Publilius Syrus.
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Society News.
‘-

NORTH LONDON BRANCH N.SS.

A lively discussion followed Mr. Leonard Ebury’s
somewhat provocative address last Sunday, but, under
the genial chairmanship of M. Ratcliffe, the greatest
good humour and tolerance prevailed. To-day, Mr. Rex
Roberts, whose visits we always enjoy, will address us
on “ .Some Burning Questions,” and we hope for a good
audience.—K. B. K.

GLASGOW SECULAR SOCIETY.

On Sunday, November 21, Mr. W. M. M. MacEwan
lectured to the Glasgow Branch on “ The Meaning of
Secularism.”  Mr. MacEwan’s vigorous and eloquent
exposition was followed by many questions and much
discussion. Controversy centred on the relation of
Secularism to Politics, and the interpretation of the
Principles and Objects of the National Secular Society
was, at times, reminiscent of the *“ higher criticism.”
On Sunday, November 28, Mr. Fred Mann will lecture
on “ Lord Birkenhead forgets Charles Bradlaugh.”

Obituary.

We regret to record the death of Mr. Joseph Tage,
of llogtow, near Preston. Mr. Tage had been a Free-
thinker for over 40 years, and his quiet, unassuming
disposition and sterling character had won the respect
of a large circle of friends. Almost his last words were ;
“ Well, | don’t know that 1 can call myself anything
but an Atheist.” After that, he spoke very little, but
gradually lapsed into unconsciousness, and so passed
away. In accordance with his wishes, a Secular Burial
Service was read over the grave, which was listened to
in silence by a large circle of friends and relatives.
Preston Freethinkers mourn the loss of a good friend,
Iris wife and children, a good husband anil parent.—
1. P.

Four Greet FreethinKera.

GEORGE JACOB HOLYOAKE, by Joseph McCabe. The
Life and Work of one of the Pioneers of the Secular and

Co-operative movements in Great Britain. With four
plates. In Paper Covers, 2s. (postage 2d.). Cloth
Bound, 3s. 6d. (postage 2/i<.).

CHARLES BRADLAUGH, by The Right Hon. J. M.

Robertson. An Authoritative Life of one of the greatest
Reformers of the Nineteenth Century, and the only one
now obtainable. With four portraits. Cloth Bound,
3s. 6d. (postage 2'/d.).

VOLTAIRE,
Paper Covers, 2s. (postage 2d.).
postage 2Jfd.).

by The Right IHon. J. M. Robertson. In
Cloth Bound, 3s. 6d.

ROBERT G. INGERSOLL, by C. T. Gorham. A Bio-
graphical Sketch of America’s greatest Freethought
Advocate. With four plates. In Paper Covers, 2s.
(postage 2d.). Cloth Bound, 3s. 6d. (postage t'/id.).

PIONEEB LEAFLETS.

WHAT WILL YOU PUT IN ITS PLACE? By Chapman
Cohen.

WHAT IS THE USE OF THE CLERGY? By Chapman

Cohen.
PECULIAR CHRISTIANS. By Chapman Cohen.
RELIGION AND SCIENCE. By A. D. McLaren.
DOES GOD CARE? By W. Mann.

DO YOU WANT THE TRUTH?
Price is. 6d. per 100, postage 3d.
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FREE ITIINIVER

November 28, 1926

SUNDAY LECTURE NOTICES, Etc.

Notices of Lectures, etc., must reach us by first post on
Tuesday and be marked “ Lecture Notice,” if not sent on
postcard.

LONDON.

Indoor.

North London Branch N.S.S. (St. Pancras Reform Club,
15 Victoria Road, N.W., off Kentish Town Road and three
minutes from Camden Town Tube Station) : 7.30, Mr.
Rex Roberts, “ Some Burning Questions.”

South London Branch N.S.S. (Battersea Town Hall,
Grand Hall) : 7.30, Mr. Chapman Cohen, * The Passing of
the Gods.”

South London Ethical Society (Oliver Goldsmith School,
Peckham Road, S.E.) : 7, Mr. A. I). Howell Smith, B.A,
” The Heart of Religion.”

South Peace Ethical Society (South Place, Moorgate,
H.C.2) : 11, S. K. Ratcliffe, “ The Gospel of Henry Ford.”

The Non-Poeiticae Metropolitan Secular Society
(xoi Tottenham Court Road) : 7.30, Mr. E. C. Saphin,
“ Joseph’s Dream,” Thursday, December 2, at the above
Hall, at 7.30, Mr. A. D. Howell Smith, B.A., Recitation.

Outdoor.

South London Branch N.S.S. (Clapham Common) : 11.30,
Mr. F. P. Corrigan, a Lecture.

The Non-Political Metropolitan Secular Society
(Hyde Park) : 11.30 and 3 p.m. Speakers—Messrs. Betting,
Hart, and Peacock.

COUNTRY.

Indoor.
Birmingham Branch N.S.S. (Brassworkers’ Hall, 70
Lionel Street) : 7, Messrs. F. K. Willis, J.P., and K. C.

Williams, “ National Secular Society and the Use of the
Schools.” Questions and discussion cordially invited.

Glasgow (Bakunin House, 13 Burnbank Gardens, Glas-
gow) : Thursday, December 2, at S, Air. Guy A. Aldred,
“ R?d Atheism and the Economists.” Questions and dis-
cussions cordially invited.

Glasgow Secular Society, Branch of the N.S.S. (No. 2
Room, City Hall, “A” Door, Albion Street) : 6.30
Mr. Fred. Mann, “ Lord Birkenhead forgets Charles Brad-
laugh.” Questions and discussion cordially invited. Silver
Collection. The Branch will have a Social Evening in the
D and F Cafe, High Street, Glasgow, at 6.30 p.m., Qi
Saturday, December 4. Tickets 2s. fid. A Public Debate on
“ Was Jesus a Socialist?” will be held in the City Hall,
Candleriggs, at 7.30 p.m., on Monday, December 6. Affirma-
tive, Mr. Guy A. Aldred ; Negative, Mr. George Whitehead-
Questions. Tickets 6d. Tickets for Social and Debate can
be had at the meetings on Sunday.

Leicester Secular Society (Secular Hall,
Gate) : 6.30, Dora Russell, A Lecture.

Manchester Branch N.S.S. (Engineers’ Hall, 120 Rush-

llumberstone

holme Road) : Mr. It. Il. Rosetti, 3, “ The Church and
Recent Events”; 630, "Twenty Centuries of Spiritual
Imposture.”

L ET NOT THE SUN go down upon your—yol'r
indifference. Really it may not be indifference, bn
it amounts to the same thing. It ought not

be a matter of indifference that we are saving score-
both trouble and money. Learn what we can do for you by
writing to-day for any of the following :—Gents’ *“
to 1) Patterns, suits from jjs.; Gents’ E Patterns, suits ar
at 67s. 6d.; Gents' F to | Patterns, suits from 7.5s.; Go>"5
] to N Patterns, suits from 104s. Od.; Gents' Overcod
Patterns, prices from 48s. 6d.; or Ladies’ Fashion an
pPattern Sets, costumes from sts., coast from 535"~
Macconnell & Mabe, New Street, llakewell, Derbyshire.

UNWANTED CHILDREN

In a Civilized Community there should be
UNWANTED Children.
For Lilt of Birth-Control Requisite« «end 1$d. stamp to
J. R HOLMES, East Hanney, Wantage, Berkshire
(Established nearly Forty Years.) -
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TUNIS

Direct from the Centre of Production.

THE FREETHINKER NN

75*

DATES

The Best Quality Obtainable.

Either for yourself or to make presents to your friends

Parcel

Carriage Free.

Post of about 6 Ibs. -
10 Ibs. - -

7s 6d.
12s. 6cl.

Orders to be sent accompanied by remittance (Cheque or P.O.) to

A. PARIEMTE & CIE, IB Avenue de Paris, Tunis, N. Africa

Please write your name and address distinctly.

The Ethic of Freethought
By KARL PEARSON, F.R.S.
Price 5s. 6d, postage 6d.

A Candid Examination of
Theism

“ PHYSIQUS ”
Price 3s. 6d., postage 4c.

By

(G. J. Romanes)

Life and Evolution

By F. W. HEADLEY

Price 4s. Gd., postage 6d.

Kafir Socialism and the Dawn
of Individualism

By DUDLEY KIDD

Price 3s., postage 6d.

Only a very limited number of each of these
books are available. Those desiring copies
should order at once

The Pioneer Press, 61 Farringdon Street, E.C.4.

Pamphlets,

_ By g. w Foot*
VHRiStiAniTY AND PROGRESS. Price 2d., postage %&
PHILOSOPHY OP SECULARISM. Price 2d., pootag-
Xd.
wHo WAS THU FATHER OF JESUS? Price id., postage
%d.

V(->LTAIRE'S PHILOSOPHICAL DICTIONARY. Vol. I,
1:8 PP-, with Fine Cover Portrait, and Preface bj
Chapman Cohen. Price 19., postage id.

_ JEWISH LIFE OF CHRIST. Being the Sepher Toldotb
j~shn, or Book of the Generation of Jesus. With an
Historical Preface and Voluminous Notes. By G. W
Foote and J. M. Wheeler. Price 6d.( postage y d.

By J- T- Lloyd o
"DD-EATING ; A Study ill Christianity and Cannibalism.
Price 3d., postage yd.

By A. D. MclLaren.
CHRISTIAN’'S SUNDAY ; Its History and its Fruits
Price ad., postage yd.

pR Mimnermus.

ni,_ By
"t RETHOUGHT AND LITERATURE. Price id., postage

By Chapman Cohen.

WAR AND CIVILIZATION. Price id., postage %«.

CHRISTIANITY AND SLAVERY : With a Chapter on
Chris_t(;anity and the Labour Movement. Price is., post-
age id.

GOD AND MAN : An Essay in Common Sense and Natural
Morality. Price 2d., postage yd.

WOMAN AND CHRISTIANITY: The Subjection and
Exploitation of a Sex. Price is., postage id.

SOCIALISM AND THE CHURCHES. Price 3d., postage
yd.

CREED AND CHARACTER. The influence of Religion on
Racial Life. Price 6d., postage id.

THE PARSON AND THE ATHEIST. A Friendly Dis-
cussion on Religion and Life, between Rev. the Hon.

Edward Lyttleton, D.D., and Chapman Cohen. Price
is., postage lyd.
BLASPHEMY : A Plea for Religious Equality. Price 3d.,

postage id.

DOES MAN SURVIVE DEATH ? Is the Belief Reasonable ?
Verbatim Report of a Discussion between Horace Leaf
and Chapman Cohen. Price 6d., postage yd.

DEITY AND DESIGN. Price id., postage yd.

By M. M. Mangasarian.
THE MARTYRDOM OF HYPATIA. Price id., postage yd.

By Walter Mann.
PAGAN AND CHRISTIAN MORALITY. Price 2d., postage
yd.
SCIENCE AND THE SOUL. With a Chapter on Infidel
Death-Beds. Price 4d., postage id.

THE RELIGION OF FAMOUS MEN.
Price id., postage yd.

(Second Edition.)

By A. Millar.
THE ROBES OE PAN. Price 6d., postage id.

By Arthur F. Thorn.

THE LIFE-WORSHIP OF RICHARD JEFFERIES.
Fine Portrait of Jefferies. Price 6d., postage id.

With

By George Whitehead.
JESUS CHRIST : Man, God, or Myth? With a Chapter om
“ Was Jesus a Socialist?” Cloth, 3s., postage 2yd.
THE CASE AGAINST THEISM. Cloth, as. 6d., postage
2j:d.

THE SUPERMAN : Essays in Social Idealism.
postage y<X

MAN AND HIS GODS. Price 2d., postage yd.

Price 2d.,,

By Colonel Ingersoll.
(S SUICIDE A SIN? AND LAST WORDS ON SUICIDE.
Price 2d., postage yd.
WIIAT IS RELIGION? Price id., postage yd.
THE HOUSEHOLD OF FAITH. Price id., postage yd.

WHAT IS IT WORTH? A Study of the Bible. Price id.,
postage yd.
MISTAKES OF MOSES. Price 2d., postage yd.
By Il. G. Farmer.
HERESY IN ART. The Religious Opinions of Famous

Artists and Musicians. Price ad., postage yd.

By Robert Arch.
SOCIETY AND SUPERSTITION. Price 4d., postage yd.

By D. Hume.
ESSAY ON SUICIDE. Price id., postage yd.
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FREETHOUGHT LECTURE

WILL BE DELIVERED BY

VR. CHAPMAN COHEN

ON

SUNDAY, NOVEMBER 28, 1926

IN THE

BATTERSEA TOWN HALL

(LAVENDER HILL)

AT 7.30 P.M.
Subject - - “THE PASSING OF THE GODS”
Doors open at 7. Chair taken at 7.30. Admission Free. Collection.

Questions and Discussion cordially invited.

THE NEW PSYCHOLOGY

THREE AUTHORITATIVE WORKS. ALL AS NEW

Taboo and Genetics The Psychoanalytic Method

A Study of the Biological, Sociological, By Dr. OSKAR PFISTER

and Psychological Foundation of the With Introduction by Professor FREUD and
Family; a Treatise showing the previous  Professor G. S. STANLEY HALL
Unscientific Treatment of the Sex Prob- A Comprehensive Introduction to the

lem in Social Relationships Subject, with special reference to Edu-
cation. 591 pages and 3 plates
By M M. KNIGHT, PhD. Published at 25s. net. Price 6s. 6
IVA LOWTHER PETERS, Ph D. (Postage gd.)
and
PHYLLIS BLANCHARD, Ph.D. The Caveman Within Us

Part L—The New Biol d the Sex Probl A Study of the Play of Primitive Impulses
art .—The New Biology and the Sex Problem in Human Society with Suggestions fo*

in Society )
turning these to Useful Purposes
Part 1l.—The Institutionalized Sex Taboo
By W. J. FIELDING
Part Ill.—The Sex Problem in the Light of Published at 10s. 6d. net. Price 4s'
Modern Psychology
(Postage 6d.)

i Only a very limited number of each of these
Published at 10s. 6d. net. Price 4s. pooks are available. Those desiring copieS
(Postage 5/\d.) should order at once
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