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Views and Opinions.

Advisory Committee.
bv 1011  ̂ was quite a boy I remember being puzzled 

°ne aspect of Theistic belief. Usually people pro-fess
that it is the vastness of Nature with its com-

ĵ jXities and curious adaptations that force them to
I eVe in a designing and controlling mind. Perhaps

Was- Peculiarly constituted but it was exactly these 
Se ngs that acted as a stumbling block. The world 
as j let *° me tar too great to be the product of mind 
it . Ull(lerstood it, and mind as I did not understand 
Co 'jas not mind at all. It might be anything. But I 
]j0 n°t picture to myself an intelligence, no matter 
Orel' r̂eat> Planning and controlling the world as 
a , ary intelligence controlled things. And even as 
1})ti°-v  ̂ l*ad the good fortune not to be led away by 
cult lVor̂ S’ or to in'ag’i116 that when I was in a diffi- 

* I could get out of it by using a lot of words that

atvare. Everything was not known “  down in

^  '-N/ctxu u u i  u i  1 1  uy  u s i n g  a. i u l  u i  w u t u s  h a u l

gllt y disguised the problem without solving it. 
tijj Clng only a boy there were, of course, many 
not ^  not understand and others of which I was

°Per • * WaS n0  ̂ aware that there were others co-
tije atlng with God Almighty in the management of 
* h- i iver8e, tlrat there existed an advisory committee 
Poi C l CVery now and again looked over things and 
ijj ,, 9  out to the Lord that his attention was required 
ktio *S ĉ rection or no longer needed in that. Had I 
cui n that I might have ended some of my early diffi- 
pa es. and might now have been writing in a religious 

r lnstead of in so wicked a journal as is this one.
Art * * *

jessin g  the Deity.
tjji tlen I grew older I learned that there were several 
’gn gS  ̂ ^ad overlooked. In the first place I had 
the 1 Cc. le tact that the prayers which people are in 
°f . .  t of offering are all more or less in the nature 
Sej1(j Vlce- When a man prays to God that he will 
Win r.aui to a particular part of the world, or that he 
WiU g.lVe v'ct°ry to one army over another, or that he 
how  ̂6ar away a disease, they are really advising him

act. Of course it is not given as advice, thatWould r
to si °e ru<te- When a constitutional king is asked 
is a measure he is not told that he must do it, he 
he ¿I C<: to graciously condescend to do something that 

re not refuse. When people go down on their

knees and advise God Almighty how to do certain 
things, or call his attention to some things that he has 
left undone, the proprieties must be observed. We 
must pretend to believe that we are not advising him, 
but onlj'- reassuring ourselves concerning his wisdom 
and goodness. That was one thing I realized as I grew 
older. Another was that this advice was sometimes 
tendered on what may be called a collective scale. 
There is for example a body called the National 
Assembly of the Church of England which for some 
time has been trying to make up its mind what advice 
to give the Lord in the course of the prayers which 
they offer him. This body has been busy with the ten 
commandments and other parts of the Bible, and it is 
now busy with the Prayer-book. It is generally agreed 
that certain parts of this are quite out of date, and that 
some of the expressions used are revolting to modern 
decency. These things have been duly brought to the 
notice of the Lord’s Advisory Committee, otherwise 
known as the House of Clergy of the Church of 
England, and they have agreed to certain alterations 
in the Litany which will put matters more clearly 
before the Lord. We hope he will be grateful for the 
advice given.

# * *
Asking for a Miracle.

It is only due to the clergy to first note their un
selfishness in the matter. They ask the Lord to bless 
“  all who serve mankind by labour, commerce, or 
learning.”  When the clergy intone that in church it 
will not be open to anyone to charge them with think
ing about themselves. Such a spirit of abnegation 
deserves notice. Another noteworthy alteration is the 
one put in place of : “  That it may please Thee to 
endue the Lords of the Council and all the nobility 
with grace, wisdom, and understanding.”  Perhaps 
some of the clergy have had it pointed out that results 
hardly offer an unmistakable proof of the power of 
prayer. Or it may be that they now desire to bring 
other people up to the level reached by the “  Lords of 
the Council and all the nobility.”  At any rate, the 
prayer has been altered to “  the High Court of Parlia
ment, and all the Kings Councillors.”  That raises 
rather a clear issue, and we shall be able to note by 
watching the conduct of these gentlemen any other
wise unexplainable increase in their grace, wisdom, 
and understanding. I should be the last to say that 
there is not room for work of this kind to be done, or 
to deny that to give some of the members of Parliament 
wisdom and understanding would almost convince one 
that the age of miracles had not passed. All that one 
has to say further 011 this point is that if the Lord had 
the power to.give our legislators and rulers wisdom 
and understanding it would have been better had he 
given it them long ago. If he imagined he did it the 
belief does not say much for his judgment.

*  *  *

God and the British Empire.
The Church of England is a national Church. We 

do not mean by that that all the people in England 
believe in it. All we mean is that all the people in the 
country, whether they believe in it or not have to pay
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for it. It is the Church all the nation pays for and 
which a small part of the nation use. It is a delightful 
notion which carries us back to the time when every 
little tribe had its own joss and expected that particular 
joss to help it against all outsiders. This primitive 
spirit is not at all dead, and as is to be expected it 
flourishes in such assemblies as the Church of 
England’s Advisory Committee to God Almighty. We 
have always been told that there is a certain brother
hood of the sea among those who go down in big ships. 
A  common calling and a common danger brings those 
sharing it into what one may call “  spiritual ”  com
munion ; but the Advisory Committee cannot agree 
with this, at any rate, if it exists it is none of its 
business. So it proposes to insert in the Eitany a 
prayer for the “  seamen of the British Empire.”  It 
does not propose to bother the Ford with advice as to 
what he shall do with regard to the seamen of other 
nations. The Church of England Assembly is not con
cerned with them. It is our seamen to whom he must 
pay special attention. There is also another prayer to 
be inserted for “  the forces of the King by land, by 
sea, and air.”  Someone present objected that these 
prayers looked rather narrow. To this the Archdeacon 
of East Riding said that he thought first of our own 
seamen and those of other nations afterwards. In other 
words the Ford is advised by his committee that he 
must attend to the British Empire first. If he has any 
time left on his hands after he has done this he may 
then have a look at other people. But charity begins 
at home, and the proper home of the Ford is the 
British Empire. In case he should get confused— for 
Empires expand or contract from time to time, we 
suggest that the committee should insert a geographical 
outline in their prayers pointing out exactly where the 
Empire begins and ends. One might as well be 
thorough in one’s prayers while one is about it.

* * *
Visualizing the Savage.

It is admittedly difficult to put oneself in the place 
of another person, and never having believed in any 
of the nonsense stories that go to the make-up of the 
Christian theology I find it rather difficult to picture 
the mentality of men and women speaking a civilized 
tongue, wearing civilized dress, haviiig round them all 
the evidences of scientific development, and yet speak
ing of the world in terms that are reminiscent of the 
Stone Age. Is it possible that these people really 
believe— believe that is to the point of relying upon 
their belief in practice— that their petitions will 
actually have the effect of making the “  King’s forces ” 
more effective, will protect our seamen when at sea, or 
will endow our legislators with a greater measure of 
■ wisdom than that which they have by Nature? If 
they do believe this, in what respect are they superior 
to the savage petitioning his joss for exactly the same 
things? It is useless saying that the distinction lies 
in the fact that the God of the savage is a myth, while 
the God of the Christian is a reality. Every God is a 
reality to those who believe in him, and every God is 
a myth to those who do not. And every believer brings 
forward exactly the same proofs of the activity of his 
God and of the benefits of his belief. The pity of i t ! 
The world is still trembling on the brink of a scarcely 
averted disaster, distress and distrust is everywhere, 
and in all directions the world calls for reorganization 
in terms of human foresight, human co-operation, and 
developed intelligence. In the midst of it all we have 
crowds of men discussing with the utmost solemnity 
the kind of prayers they shall offer to God, what they 
shall ask him for and how they shall ask for it. As 
though a God who was worth bothering about would 
require the petitions of the House of Clergy to get him 
to do what he ought to do. The root lesson of this 
discussion, with the space given it in the Press, is that

we still have the savage with us in spite of the veneer 
of civilization he is wearing. We have the savage en
throned in high places, given an official status, and the 
community is implored to bow down to him and to do 
him honour. And so long as we do this the world will 
remain awry, for we can hardly keep the savage exalted 
and behave in a completely rational, or even decently 
humane, manner in our social life.

Chapman Cohen.

The R esurrection of Christ.
A n e w  work on apologetics has just been published by 
Messrs. Hodder and Stoughton, Ftd., Fondon, whic 
the British Weekly has pronounced one of the ve 
best of its kind. It is entitled Nevertheless We BeheV 
(A Scottish Minister's Belief), by the Rev. A. B°yj 
Scott, M.C., B.D., minister of Fansdowne ChurcL 
Glasgow'. The title is a grand admission, altoget ê  
the most suggestive and damaging ever adopted by a 
Christian apologist. It is in fact a mournful confess!  ̂
that believing is a supremely difficult achieveinen 
that the path of faith is crowded with seemingly 
movable obstacles ; in fact that the arguments agal 
supernatural belief cannot easily be answered. I'1 . . ’ 
as the British Weekly reviewer puts it, the very 
implies that the author has “  a constant sense °f * 
fact that faith would lose its character if it cease 
be difficult.”  There are difficulties all along the 
the presence of which he frankly recognizes, and w 1 ^ 
he honestly endeavours to meet. With the temper^e 
the book no fault whatever can be found, and A 
cannot doubt the perfect sincerity of the author in 
attempt to “  construe the Faith in terms of rn°c ^  
thought for the guidance and establishment oi '  ̂
people, and especially of the inquisitive among y ° ^ e 
men and women.”  And yet, having carefully re£U . „ 
book and examined all its arguments, the conel*1 _
to which we are irresistibly driven is this : Never 
less We Disbelieve. ^

As one sample of the book’s apologetic method, ^  
us take Chapter VI, the subject of which is 
Resurrection of Jesus.”  The first curious adnu*5 
here is that “  the first witness we would call, anu 
best witness, is not Matthew, Mark, Fuke, or J° j 
but Paul.”  Mr. Scott’s estimate of the eviden^ 
value of the Evangelists is surprisingly low-

SayS:~  . f , sio<LAmong the Gospel narratives there is conn - .
not a destructive confusion by any.means, but e11 j, 
to lead such a one as the late Dr. Denny to say *• 
if we did not have grounds for believing the v’^aye 
rectiou outside the Gospel narratives, we should 
difficulty in accepting it at all. “  The evidence* 
the Resurrection,”  writes he (in Jesus and the 
p. n o  f.) “  have so often begun at the wrong 
People have started with the narratives in the 0f 
gelists, and become immersed in the detai ^
these..........It is no exaggeration to say that n ' jje
not accept the Resurrection on grounds whw 
outside this area, we shall not accept it on gr 
presented here.”  _ ^

To members of the Bible Feague and to Amc je 
Fundamentalists such teaching is rank, unforg Q 
blasphemy ; but Mr. Scott’s blasphemy enters
audacious details, thus :—  ,.„„s

two sour^

at the
of detail, as, for example, in the happenings -

I10W

In the Four Gospel narratives there are iw" - . • )lS 
of perplexity. First of all there are contradic 

lil, as,
tomb— who were there and in what order; **«•• 
angels were seen; also in the order in which the g
appearances of Jesus are given; also in the acc «

"  ■ lies—-one GosPtf

saying they believed at a point at which a” °u,.ce 
Gospel says they disbelieved. The second clnc s^ j c]i 
of perplexity has to do with the bodily form lU '

of the belief and disbelief of the disciples-
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Jesus reappeared. In the four Gospels there are two 
strains of tradition as to his bodily form. The one 
makes him intangible : “  Do not touch me,”  he said. 
The other makes him tangible. He is represented as 
saying, “  Has a ghost flesh and blood like me? ”  He 
is further represented as eating part of a fish. All 
this is certainly confusing. I think a good and satis
factory explanation of it can be attained, or at least 
aPproached. Nevertheless it is just to say with 
Denny that if we had none but the Gospel narratives, 
we should not have sufficient ground for belief.

This denial of the historicity of the Gospel narra
tives of the Resurrection is a new note in Presbyterian 
Preaching. Professor Denny was one of the greatest 
divines of modern times, and yet even he unblush- 
lngly averred that if the Gospel narratives had stood 

îone he could not have believed the Resurrection of 
Jesus! Now, Mr. Scott presents Paul to us as the 
Very best witness for the Resurrection, whose evidence 

recorded in i Corinthians xv. Mr. Scott calls this 
a very wonderful and convincing evidence, not 

ruerely in -what it says, but also in what it implies. 
What it says is that Paul had been preaching the 
Resurrection for many years and in many places ; that 
Jesus had been seen by Peter, James, John, by a multi- 
jude of some five hundred, and last of all by Paul 
mmself, to whom he spoke most gracious words. From 
mis record of appearances Mr. Scott comes to the fol- 
°wing conclusion, which to him seems inevitable, 

’lamely, “  that Paul and Peter and the others really 
and firmly and unsliakably believed that they had seen
the
fair.
f’Olls

risen Jesus.”  Then he adds : “  The fact is, no 
minded student of this document and its implica-

nowadays has any doubt whatever about this.” 
the11S catldidly granted by many modern divines that 

le New Testament accounts of the Resurrection are 
md by numerous contradictions and a certain 

°u’it of a palpable overgrowth of legend ; but among 
the*11 316 some rviao assert that “  no criticism can assail 

essential fact that something happened shortly 
hi 6r death °f our Ford, which sufficed to convince 

disciples that he had arisen and was still alive.’
, statement is now positively incorrect, for it is 
hel' n°Wn that not a few Modernist theologians dis-

beli ;ve the dogma of a physical resurrection, and dis-
eve it in the case of Jesus as well as in that of all 

ha n̂ 'nd' Freethinkers are convinced that nothing 
tj opened after the alleged death of Jesus to justify 

a belief in his resurrection a few days later. Paul 
tluces no evidence of any kind except the floating 
mour that certain people declared that they had seen 
111 • It is true that there always are abnormal in-

ti(Vlduals who see marvellous visions or are subject to 
to lllost absurd hallucinations ; but there is nothing 

show that the belief in the resurrection of Jesus 
to ^  dlat manner. In this case the wish was father 
Sal . thought. It had been a common doctrine that 

Ration was possible only through faith in and union 
^ 1 a resurrected saviour-god, such as Osiris, Adonis, 
j  ;s> Mithra, or another. Consequently the Gospel 
a s”s had no chance of a future as Redeemer without 
be esurrection, and so the old Pagan doctrine came to 
ti aPplied to him. It is quite possible, even probable, 
heli t''e f°unders °f the Christian religion verily 
, t'Ved that Jesus was still alive and sat on the throne 
0 ’ue his Father ; and we know from history that 
s 0 a belief is passionately held and proclaimed, it 

ĵads like wild-fire before the wind. 
r' Scott is of opinion that the Gospel accounts of 

too â .̂carances °f the risen Jesus are not to be taken 
go ,S?n°usly, many of them being materialistic exag- 
clud^°nS supplied by Duke. Then he cou
th  ̂iS tdle following paragraph which expresses 
qr d°ctrine in terms which are an intolerable travesty

modern thought
hr such an interpretation of the emergence of Christ

after death, we do not shake our belief in the rising 
of our Lord. We strengthen it. It was indeed a 
vision which the disciples had; but not a vision 
generated by their own imaginative minds. Not 
that, but a vision projected upon their souls, yea, 
upon their eyes and ears, from a world of which we 
can at present have no knowledge at all, except by 
such a vision, accommodated to our senses, this brain, 
these eyes, without which we cannot know any out
ward thing. But that vision, thus projected, had a 
projector. And the projector was the living Jesus.

This is not modern thought, but mediaeval dogma
tism, supported by not a single scrap of evidence. It 
is merely a mystical theory not even on speaking 
terms with practical life. J. T. E i.o y d .

Robert the Devil.

I claim no place in the world of letters; I am, and will 
be alone. — Landor.

The crime of inquiry is one which religion never has 
forgiven. — Shelley.

R o b e r t  B u ch an an  always bulked largely upon the 
literary horizon of his own generation. He was a most 
versatile man, a literary steam-roller. In addition to 
being a poet, he was an accomplished playwright, a 
successful novelist, and a slashing critic. Even during 
the most strenuous part of his life, he never forgot his 
high aims, and he always put good work into what he 
did. Once, perhaps, in one of his articles, he uttered 
something like a cry of despair, and quoted Alfred 
De Musset’s biting line : “  The dead poet whom the 
man survives.”  This line, pregnant with meaning, 
and sad in the extreme, would apply to so many writers 
who have started on their careers full of enthusiasms, 
but who have outlived their early ideals. Buchanan, 
notwithstanding his strenuous career, was always full 
of enthusiasm, and he retained his youthfulness to the 
last.

In Browning’s expressive phrase, Robert Buchanan 
was “  ever a fighter.”  Cradled in poverty, he fought 
his way at the pen’s point to a very enviable position 
in the world. At the zenith of his career he had five 
companies travelling with his plays, his novels were 
in every library, and he was the subject of an eulogium 
at the Royal Academy Banquet at the hands of Fecky, 
the famous historian. Much of Buchanan’s tenacity 
he owed to his father, who was a Chartist and a 
militant Freethinker in those dark days when it was 
really dangerous to hold advanced views on politics 
and religion.

Buchanan’s privations were real. Once, while wait
ing in a publisher’s office, he fainted from want of 
food. Nor was it an isolated instance. David Christie 
Murray has told us that in those days, when pressmen 
had not ceased to be pariahs, in a group of well-known 
journalists, himself included, each admitted having 
had, at one time or the other, to sleep in the open air, 
or at the “  Hotel of the Beautiful Star,”  as he wittily 
expressed it. Henry Murray, his brother, also re
counts that at one time he was compelled to share a 
room with another man, and, when money was short, 
they had only one suit of clothes between them. Since 
the other man was the bigger, and that suit was his, 
it was a case of David in Saul’s armour.

Buchanan had a good conceit of himself. One pub
lisher said : “  I can’t stand that young fellow. He 
talked to me as if he were Almighty God, or Ford 
Byron.” Buchanan had the defect of his qualities, but 
he won through, unaided. A literary Ishmael, every 
man’s hand was against him. This position has its 
advantages. Buchanan kept his sword sharp, and he 
always struck hard. His appearance in the literary 
arena always meant hard fighting. When, for in
stance, he attacked the Christian superstition it was
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in no half-hearted fashion. He threw himself against 
the personality of the Nazarene, and penned in The 
Wandering Jew the most tremendous indictment of 
Christ in English literature. In the noisy dialectical 
encounter which followed, Buchanan held his own 
bravely, and his opponents left the arena wounded and 
hurriedly.

Always a humanitarian, Buchanan’s objections to 
the Christian superstition were as much ethical as in
tellectual. Indeed, he often got some very startling 
effects in his writings by this union of intellect and 
emotion. Eisten to these biting lines entitled, “  God 
in Piccadilly/',: —

Poisonous paint on us, under the gas '
Smiling like spectres, we gather bereaven,
Leprosy’s taint on us, ghost-like we pass,
Watched by the eyes of yon pitiless heaven!
Let the stars stare at us! God, too, may glare at us 
Out of the void where He hideth so well—
Sisters of midnight, He damned us in making us,
Cast us like carrion to men, then forsaking us,
Smiles from His throne on these markets of Hell.

Equally startling ideas are elaborated in his striking 
sonnet, “  Our Father in Heaven ”  :—

Oh! Thou art pitiless! They call Thee Light,
Law, Justice, Love, but Thou art pitiless;
What thing of earth is precious in Thy sight 
But weary waiting on and soul’s distress ?
When dost Thou come with glorious hands to bless 
The good man that dies cold for lack of Thee ?
Where bringest Thou garlands for our happiness ?
Whom dost Thou send but Death to set us free ?
Blood runs like wine—foul spirits sit and rule—
The weak are crushed in every street and lane—
He who is generous becomes the fool 
Of all the world, and gives his life in vain.
Were Thou as good as Thou art beautiful 
Thou could’st not bear to look upon such pain.

This mocking attitude annoyed the Christians ex
ceedingly, and they regarded Buchanan as being a tool 
of Satan. They saw quite clearly that the underlying 
ethical appeal in his works was a more dangerous 
weapon than if he had written with the calm, impartial 
manner of Herbert Spencer. Here is another ex 
ample : —

Oh, what have sickly children done to share 
Thy cup of sorrows ? Yet their dull, sad pain 
Makes the earth awful; on the tomb’s dark stair 
Moan idiots, with no glimmer in the brain;
No shrill priest with his hangman’s cord can beat 
Thy mercy into these—ah nay, ah nay!
The angels Thou hast sent to haunt the street 
Are hunger and distortion and decay.
Lord that mad’st man, and sendest him foes so fleet 
Who shall judge Thee upon Thy judgment day?

Buchanan was as outspoken in his later works as in 
his earlier ones. The judgment of Christ in The 
Wandering Jew is as fiery and impassioned as Swin
burne’s corrosive Lines Before a Crucifix : —

With all the woes of earth upon thy head 
Uplift thy cross, and go! Thy doom is said.

Buchanan always rated his poems more highly than 
any of his other work. Certainly his City of Dream is 
a beautiful piece of work, and expresses his joy of life, 
his passion for Nature, in most melodious language. 
Nothing came amiss to him. The Wandering Jew is 
pure propaganda, but it is also magnificent and 
sonorous rhetoric. Buchanan blew all things to melody 
through the golden trumpet of his genius.

This brave-hearted Pagan was buried in the loveliest 
month in the year, while the fragrance of the June 
roses was in the air. The lilac was still lingering and 
waving its white and purple plumes, the laburnam 
dropping its golden chains, the may perfuming the 
ways, and the birds singing in the tree-tops. The 
poet lies there always, within sound of the sea he loved 
so well. As the summer returns our thoughts go to the 
grave of one of the most romantic and striking per
sonalities of our time. Mimnermus.

Immortality.

in .
( Continued from page 422.)

II.— T he P h il o s o p h ic a l  A r g u m e n t s .

1.— Some Contentions Relating to the Existence and 
Nature of the Soul. It is alleged that self is soul, an 
soul is deathless. According to some teachers, parents 
propagate the souls as well as the bodies of their 0 
spring, but others say that God creates a soul for every 
human body. The soul is described as immateria , 
and, since what is immaterial is indivisible, and there 
fore incorruptible, it is argued by some that the sor 
is naturally immortal; but others reply that what is 
incorruptible may still be destructible, and that Go > 
who created the soul, has the power to annihilate 1 • 
In proof of the existence of the soul it is urged tha 
as different effects must have different causes, there 
fore thoughts and feelings being unlike the produc 
of the liver and similar organs, are evidently due 
another sort of principle ; and that as the nature 
the effect shows the nature of the cause, therefore 
material cause is indicated by a material effect su 
as g a ll; and an immaterial cause by an immateri 
effect such as pain. Everyone, however, who *• 
kept a cat or a dog, everyone who has watched 1 
monkeys at the Zoological Gardens, knows that the 
creatures behave in a manner which proves th 
possession of mental faculties. According 
naturalists, a rudimentary trace of these powers 
discoverable even in the lowest forms of animal h ’ 
and they become more and more apparent as 
stages rise. If, then, like effects have like cause < 
man and beast owe their intelligence to a comm 
source, and if this be immaterial, and therefore m̂  
corruptible in the case of man, it is also immater 
and therefore incorruptible in the case of beasts. * 
Cartesians perceived the full force of this argume’1 > 
and to avoid it they pretended that the lower crean 
acts automatically, the cock feeling no rage in the P ’ 
and the hen no grief at the loss of her brood, howe 
much the conduct of the two may seem to prove 
opposite. The alternative evasion is to suppose 4 
the souls of the other animals will be destroyed. ü 
the truth is that the similarity existing between m  ̂
and beast, with respect to their experience of ^ 
psychic phenomena, tends to prove that if these 
referable to a psychic principle, this is nothing m° 
than a general law, operating like the law of ffraV1/e 
tion over a given class of subjects. If so, then ^ 
psychic differences forming our inward identity a 
due, not to everyone of 11s having a particular 
principle, but to the special conditions under.wh 
the general psychic principle operates in indivm 
cases ; just as the difference in the descent of bo 
is due, not to their having particular causes of gr‘ 
tation, but to the general cause thereof operating 1111 
diverse circumstances.

This theory of individuation is strikingly atteS 
by the analysis of self-consciousness. For the sel 
perceive is made up of our present sensations, eŜ tj,e 
ally of visual ones relating to the body, whilst ^  
closest introspection never makes us conscious ot 
thing save the particular acts and processes ot 
mental experience. These, however, by their 
nature are transitory and follow one another film 
drops of a flowing river. Hence the psychical se ^  
sembles the physical self in that both of the111 ^ e)j  
momentary unities composed of elements assem 
under fixed laws. . eja.

The body does not exist independently of its , oUt 
bers, for these constitute it, and therefore W1 uj) 
them it is a nonentity. The same applies to 1 ie . jc 
for this has no p-x-isfpnpp artnrt from that of the PS
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P enomena constituting i t ; and even as the body is a 
ransient result of a universal power working physi- 

ca y, so also is the soul the transient result of a uni- 
Versal Power working psychically, whilst there is every 
reason to believe that one and the same power works 
'n . h cases. This is the only view tenable under the 

Ualistic system. However, on behalf of Materialism 
1 should be noted “  that although it is true that like 
Produces (causes) like, it is also true that like produces 

ifee; thus fire produces 'pain when applied to our 
0 res, explosion when applied to gunpowder, char- 

- V 'h e n  applied to wood ; ”  2 and as is well known, 
a Theists who are not Idealists affirm that an im
material Deity has produced a material universe. More- 
°Ver) it is just as difficult to see how mind can in- 

ence matter, as how matter can influence mind ; 
let, nevertheless, every time a man brushes a fly from 

's forehead, a mental process with a corresponding 
a erial process duly transpires ; so that either both 

Pyocesses have their source in matter, or the mental 
f,lves rise to the material ; unless indeed we accept 
,, e ^cus pocus of a pair of clocks, the one to strike 
. e hour and the other to point it. Nor is this all for 
. Is a thing of common observation that our mental 
'̂gour is not so grea(- jn ]5a(j as jn good health ; that 

ls affected beneficially or otherwise by certain 
ll?s ! and that some kinds of sickness ruin it com- 
pely. Again, the outward and the inward man, 
er a time, never very long, begin to perish visibly 

?Ven before death. The frame shrivels and drops, the 
ejh fall out, the steps totter, the senses become 
eble, the memory fails, the reason loses grasp, and 
Us the poor relation of the angels is found to be in 

ls totality of mind and body, just as much the sub- 
of disintegration and decay as is the rotting tree 

,7 the crumbling stone. The circumstance, however, 
al the mind suffers when the body suffers, and de- 
'Pes when the body declines, points clearly to the 
ePendence of the mind upon the body for its exist- 

®Pce. The only escape from this conclusion is to agree 
y « the Idealists in regarding body as a figment of 

¡s'n<h According to their theory, all our experience 
experience of mental states. The so-called sensible 

dualities are found upon analysis to be only sensa- 
, 0lls >" and therefore the universe which they are said 

compose is nothing more than a mental reality.to

0,°w> although a thing may exist unperceived, an 
ect unless perceived cannot exist, because it is the 

. .N ative of a subject or thinking substance. Thus, 
’ ’st the world of the Materialist is formed of matter 
ed by force, the world of the Idealist is formed of 

(jt n,al phenomena produced by psychic energy. For 
hy ^Mer*alist, Nature results from the interaction of 
jj 0 eternal principles ; whilst for the Idealist, it is 

e incessant product of one eternal principle. The 
syehic energy admitted by the Idealist may, for 
M  °f a better term, be called soul or spirit. But 

^ ls entity being infinite is necessarily impersonal, and 
e ref ore although it appears under the form of in* 

'Vlduality, the individuals in whom it is manifested 
e b b i n g  else than its transient modifications, un- 

te as the single waves of a shoreless sea.
0,2' Arguments Derived from the Supposed Claims 

Morality. The naive belief that the mysteries of 
^ r Present existence will surely be compensated by 

c Joys 0£ a fU£Ure ]ifCj has its counterpart in the 
ty1 °SoPhical plea that we are under a moral system 
ami perfection of which is reserved for another world ;

hence that we must somehow or other exist after 
jj, a n to meet the ends of the economy in question. 
lv?r *he above purpose, the soul, according to those 

»acknowledge it, will survive death, and, as most 
hem assert, be reunited to the body ; whilst those 

10 admit only the body say that it will be restored

4  Biographical Dictionary of Philosophy, by G. H. h

after corruption and raised again to life. This latter 
view is attributed to Jesus in a passage of the Fourth 
Gospel where, speaking of the Son of Man, he de
clares : —

The hour cometh in which all that are in the tombs 
shall hear his voice, and shall come forth; they that 
have done good, unto the resurrection of life ; and 
they that have done ill, unto the resurrection of 
judgment (v, 28-29).

The general argument may be thus presented. God 
who is a moral being infinitely perfect and infinitely 
powerful, has created men as moral beings to live 
under his government, whence it follows that human 
conduct must receive the reward or the punishment 
due to i t ; but since no such dispensation of justice 
transpires in this world, it is evidently set apart for 
a world to come ; and therefore man will have to exist 
after death. It is only from experience, however, that 
we can decide whether God is or is not a moral being ; 
and whether man is or is not under a moral economy. 
In like manner, if God be a moral governor, we cannot 
judge of his government otherwise than from the part 
of it which comes under our perception. Now, it will 
be observed that although both the present and the 
future worlds are said to be under the moral rule of 
God, yet it is from the anomalies of this rule in the 
case of the present world that the existence of a future 
world is concluded. This procedure is directly op
posed to our common way of reasoning. For, if two 
countries be subject to one and the same ruler, those 
who have been wronged in either with impunity will 
have little thought of going to the other in search of 
compensation. But what hope does the present offer 
for the future as respects the justice of the divine 
government ? How can it be supposed that the Great 
Non-interventionist who has calmly witnessed so many 
scenes of oppression, so many rivers of blood, so many 
tears of widows and orphans, will finally bring order 
into the turmoil occasioned by his previous disregard ? 
Moreover, whilst the certainty of swift and just 
punishment is the best means of deterring peopje from 
crime, anarchy in the form of lax or capricious ad
ministration of penal law is the surest encouragement 
of evil conduct. This principle applies to every 
species of authority. Thus a judge who condemned 
the guilty only now and then, and this under the most 
unintelligible circumstances would soon fill his dis
trict with offenders ; and if a schoolmaster were to let 
his scholars run wild during the first half of their 
schooling, he would find it hard work to reform them 
in the second period ; and, if he were to punish them 
for their misdeeds and vices due to his former bad 
discipline, he must be condemned as very harsh and 
unjust. Supposing, however, that instead of being a 
judge or a schoolmaster, the person at fault were a 
father, his case would certainly be much, worse. 
Imagine that, although rvise, rich and mighty, he left 
his numerous offspring to themselves to get their 
knowledge as best they could, and arrange their affairs 
by kicks and cuffs ; should we not say that he had 
failed terribly and culpably in the discharge of his 
paternal obligations, and that having thus neglected 
the education of his children, he had no right what
soever to make them accountable for their conduct? 
This, however, is exactly the case between God and 
man as concerns moral government. For man had to 
grope for his knowledge and to fight for advantages 
ever since he came into existence, the result being the 
confusion that universally prevails. Hence to hold 

j him responsible for his errors would he absurd, and to 
punish him for them, immoral. He ought to have 
been given a wiser head and a kinder heart. He would 
then have found better ways of improving his con
dition than injustice and war. Thus the history of 
man from his first appearance right up to this very
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hour flatly contradicts the belief that he possesses the 
faculties necessary for the member of a moral economy 
designed by God, and that he is under the superin
tendence which must exist in such an economy. This, 
of course, has no bearing upon the existence of 
morality, either as an artificial conventional system, 
or as the necessary outcome of inherent tendencies. 
Providence has never taught man how to build him
self a shelter from the inclemency of the seasons ; but 
this fact does not lessen the value of houses, or imply 
that a cottage is the same as a palace. If morality, 
like architecture, has evolved out of a series of ex
periments made under various circumstances, it cer
tainly affords no indication of a future life ; whilst if 
due to connate impulses it is a natural principle, and 
therefore restricted to the realm of Nature. On the 
latter theory, moral law, like physical law, is an im
personal energy, which, as such, involves no system 
of rewards and punishments apart from the proper 
effect of the conduct pursued. Hence it does not work 
out the perfection of moral beings, either here or here
after, but simply develops their characters in accord
ance with their actions, so that right-doing brings 
moral gain, and wrong-doing moral loss. But this 
gain or loss is just as indifferent to the law under 
which it is effected as the safety or the ruin of an 
Alpine village is to the law of gravitation which 
brings down the avalanche with equal certainty, no 
matter whether the village be in the way or out of it.

C. C layton  D o v e .
(To be Concluded.)

Writers and Readers.

T he R eturn to the E ighteenth Century and the 
P ermanence of V oltaire.

Some while ago a young friend of mine, a novelist of 
distinction, sent me an ambitious essay he had written on 
a difficult subject— “  Literature and Progress.”  I saw at 
once that his acquaintance with literature was fairly ex
tensive, if not very profound; but his notion of progress 
I found, as I had expected, naively indefinite. He began 
bravely by positing a sort of Spencerian evolution of 
literature from the simple to the complex, a gradual and 
prolonged movement towards perfection, each age adding 
something that tended to bring the aesthetic organism 
nearer to the ideally desired end. Before, however, my 
friend had gone very far he had to admit that although 
a progressive growth may be observable in sporadic and 
relatively short periods for certain types of literature, for 
the drama from Marlowe to Webster, or the novel from 
Defoe to .Scott, there is really no evidence of an unbroken 
continuity of movement towards a clearly defined goal 
throughout the whole of our literature. What we see is 
not so much progress as change. The Romantic move
ment which dominates the creative literature of the early 
nineteenth century did not build firmly on the centur_y 
that went before it, on the contrary it scornfully rejected 
"  the age of enlightenment,”  and turned back to the more 
spacious times of Elizabeth and James. In the same way 
we -despise and reject what we are pleased to call -the 
mid-Victorian period, and find pleasure and inspiration 
in some alien or exotic literature, or return with relief, 
perhaps, to the more equally balanced art, to the philo
sophic rectitude and common-sense of the admirable 
eighteenth century. Our interest in this period, it may 
be objected, is not of yesterday. Morley’s studies of the 
big figures of eighteenth century France were written 
close on fifty years ago, and it was in 1881 that Leslie 
Stephen completed his survey of English thought in that 
period. These and other writers did something to awaken 
a sympathetic interest in the great age of reason; but 
unfortunately they were only half-hearted Freethinkers 
who had never got completely outside their religious en
vironment, whether Comtist or Anglican.

Those who stood most in need of enlightenment, the 
leisured and cultured readers, were contented to accept

Morley’s estimates of Voltaire, Diderot, and others. They 
were not, I imagine, prompted to read and digest for them
selves. With the proletarian Freethinker it was differen • 
He did not need the dubious assistance of Morley an 
Stephen. He had been brought up on Voltaire. B ,s 
daily reading had been The Philosophical Dictionary, the

HeMiscellanies, and the incomparably witty Romances. 
had assimilated the Atheistic materialism of Diderot an 
La Mettrie, and recognized both the weakness an 
strength of Holbach’s System oj Nature. He had rea 
and pondered over the deistic Freethinkers from Tolau 
to Thomas Paine, not as a task but an intellectua 
pleasure. It is not, I fancy, too much to claim t“a(i 
popular Freethought never rejected the “  age of reason. 
Indeed it was so broadminded that it embraced with equ 
fervour the clairvoyant scepticism of Candide and t 
platonic idealism of Shelley’s Hellas.

However that may be, there is plenty of evidence to 
show that, for the general reader, the eighteenth century 
had little, or practically no existence. Even an eniand 
pated thinker like Remy de Gourmout accepted the Srea 
Voltaire rather as a name than a living force. It waS 11 ̂  
until the war came, along that he saw in the writer 
Candide, Zadig, Micromegas, a creator of new intellect!';

-ork 111and moral values. It was found also that his W< 
another field had seminal value. The historian 
ligious -and culture-history accepted the lead given

of re-
by

Voltaire in his Essai sur les Mœurs, which has been ]uS Ï  
described as the clearest and most logical history of c"   ̂
lization. We might, perhaps, have expected the Fre” 
reader to return with pleasure to the good sense, 
irony, wit and broad humanism of Voltaire, which V 
part of the French tradition, but we also find that Volta 
is getting back from the modern English reader so 
thing of the same interest which he certainly aroused , 
the eighteenth century reader. We have had four or ^ 
editions of Candide, and now we are to have the bum 
the philosophic romances in two volumes. The » 
volume is just published by Routledge in their “  flrof 
way Translations ”  series at 7s. 6d. net. It coll âl g 
Zadig, Micromegas, the Simple Soul (L’ Ingénu), and- 
Princess of Babylon. The version is by Mr. II. I- ^ ° °  - 
who has done his work with a fair amount of care 
intelligence. We have noticed a few awkward eXP*er_ 
sions. Voltaire would not, I am sure, talk about ansn 
ing in the negative, nor, if he were writing Eng*1 J  
would he have spoken of mathematicians as “  people <e 
unending public utility ”  instead of “  a set of Pe°J j  
always useful to the public.”  Nor would he have t3*
of “  enjoying a miserable ”  state of existence. Iu __
third chapter of The Simple Soul he has this sentence ■

The good dame Kerkabon trembled lest her nephe^-" 
might not perform the operation very clumsily.

The i11'
as

and

But on the whole the version is quite readable, 
troduction is not quite as careful a piece of criticism
one could have wished. Whatever Mr. Woolf may 
Voltaire did care for the immense

say 1 
red-publicity he enjoy

Much of his work was, no doubt, published anonym01; 
but the secret was not intended to be kept— Voltaire n 
self took good care that everyone knew it. Mr. Worn1 
a note on Voltaireis religion and is seemingly anxi°ll̂ _ 
assure the good reader that the author of Candide nr 
believer in some sort of divine ruler. “  There is - e 
question,”  he says, “  but that Voltaire was one 01 .g 
most deeply religious men who have ever lived- ĵs 
whole life was spent in trying to help the suffering; ^  
vast writings almost all designed to remove the .caUŜ t]y. 
suffering, prove it abundantly.”  I cannot imagine g . 
thing further from the truth. Voltaire was not religm^g 
there is no trace of mysticism in his nature; his_3' 1 ^
is purely Secular, and it is precisely this Secularism  ̂
made him so intense a lover of justice, toleration, 
humanitarianism.

There is another volume of Voltaire’s Romances P  ̂
lished by Geo. Bell and Co., at 2s. net, a re-issue^ 
volume in the famous Bohn series. It contains ap ruce 
more important tales, and the translation by Mi- 
Boswell is far and away the best we have.

G eorge Underw ood-
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Acid Drops.

The United Council for Sunday Protection issues a 
leaflet against Sunday games depicting 40,000 football 
enthusiasts cheering a game of football on a Saturday, 
an_'l asks whether we want our Sunday to be like that. 
Well, why not ? That is the only way to reply to a silly 
question of that kind. To argue that Sunday will not 
l56 made the occasion of games is to deepen the feeling 
that these religious bigots have about their taboo day. 
It games are allowed on Sunday young men and women 
wi« no more play them with a tin-tabernacle sort of a 
tace on a Sunday than they will on any other day. Nor 
's there any reason why they should. If there is rowdyism 
displayed by the onlookers during a game it is just as 
reprehensible on Saturday as it is on Sunday. If the 
enjoyment takes the shape of enthusiasm and applause, 
that is as healthy on Sunday as it is on any day in the 
'reek. What we have to k ill is the idea of a “  sacred 
ay- Any day may be put to a good or a bad use, but 

the belief in “  sacred ”  days is just a survival from the 
' tone Age or thereabouts.

Wh
thou:

en that is said, it only remains to add that the
are San<̂ s yelling themselves hoarse at a football match 
ji really spending their day in a much cleaner and 

êa thier manner than if they speilt it in the traditional 
tlm ea^n£> drinking, and sleeping, or in the case of 
had',°Un£er ones, hanging about the streets picking up 
ba i . ^ t s  and bad companions. If anyone cares to look 
pi ? *;° Ihe social records of a century ago, when the 
, «tran Sunday existed with all its original de- 
tl allzing power, they will see its effect on the lives of 
the PeoP̂ e- And then they need only bear in mind that 
si 1 llnProvement in morals and in manners have gone on 
§ e hy side with the breaking down of the taboo on 
ed ' . aild the opening up of avenues of healthy and 
>tseCâ Ve eni°yment. After all, the question of the right 
i t °f Sunday is not fundamentally a religious question— 

» a s°cial one. It is whether the people shall be per- 
Nv’ to spend one-seventh of their lives in their own 

w ên it is a perfectly rational and healthy one, or 
bei- er we are to return to the narrow and demoralizing 

lefs and practices of Puritanism ?

evjj10 Leeds Mercury solemnly remarks that belief in 
Eti SPmts still survives in many parts of South Eastern 
of t? Pe- That is very ingenuous, considering the vogue 
v̂j]j c same belief in this countiy. If the Leeds Mercury 

still lnVestig at e ’t will find that the people of this country 
(-0 Profess belief in a book which is full from beginning 
tjj eild with that teaching, and that this book is placed in 

schools by the Government, and with the complete 
that°Va  ̂ °* ^ie Leeds Mercury itself. It will also find 
p the Roman and the Episcopalian Church give special 
s. . ,ers to their ministers to exorcise these same evil 
j its, and that there are thousands of people, including 
j ei1 such as Sir Arthur Conan Doyle and Sir Oliver 

Ŵ ° s*t down to commune with spirits both good 
jj t)ad. Superstition is not confined to South Eastern 
W Our own society is hone37combed with it. O11I37
S(l lave reached the stage of turning up our noses at any 

Pcrstition that may differ in form from our own.

Tlie e Leeds Mercury very strongly reminds us of an 
hu r'ence of a medical man who visited a northern 
'vh(at*C asy lum- TTe was chatting with one of the inmates 
suh’’ aS *s °T en the case, was quite rational on most 
Cor'*eC*’S' Observing a patient standing all alone in the 
f0 ey(°f the building he enquired what he stood like that 
del • Why>”  sa'd the patient, “  he has a most peculiar 
Wb'1̂ 10.11' hie actually believes that he is Jesus Christ, 

lch is absurd, because I am he.”  There are any number 
Very  pious people in this country in that condition.

W eK*e worst curse of this country,” says Colonel 
af ' .^ ewo°d, M .P.,”  is snobbery, which means being 

‘ 1 of what somebody else will think of you.”  We are
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not quite sure the definition is accurate, but it will pass 
for the moment. It is certainly true that it is one of the 
besetting sins of people, and as it comes out most strongly 
in connection with religious beliefs than with anything 
else, we earnestly commend the statement to Colonel 
Wedgewood’s fellow members in the Parliamentary 
Labour Party7— not forgetting its chairman and leader. 
If all of these spoke out instead of playing to the chapel 
there would be some surprises.

But one may be afraid of what other people may think 
of one for reasons that cannot be called snobbish. It may 
arise from sheer timidity of character, to mention only 
one cause. The essential feature of snobbery seems to us 
to consist in the desire to be taken for what one is not, 
and in social life that usually means a desire to be taken 
as belonging to a class above or different from one’s own. 
Thus the poor man who goes about aping the airs of a 
rich one is a snob. The working man who desires to give 
his neighbours the impression that he is “  something in 
the Cit3r ”  is a snob. The ordinary man who passes him
self abroad as a man of title is a snob. Invariably that 
feature accompanies genuine snobbishness. Of course it 
involves a valuation of the opinion of other people, but 
that is really a manifestation of the social life and by no 
means a bad thing in itself.

Following the matter a little further it is plain that in 
this country a king cannot be a snob. He may be a fool, 
or a rogue, or a scoundrel, but he cannot be a snob. He 
cannot pretend to belong to a higher class than the one 
to which he belongs. In a country where caste is abso
lutely rigid, snobbishness cannot exist either. Each man 
is what he is, and there can be no alteration. In England 
there was little or no snobbishness during the mediaeval 
period. This was not because people did not care for one 
another’s opinion, they were more sensitive about it than 
we are. But classes could not glide one into another. 
Snobbishness can only exist in societies where there is no 
sharp line between the classes, and where a man born in 
one class may get into another one. That is the reason 
why snobbishness began to be a feature of European life 
with the breakdown of medievalism and class barriers.

If what we have said is correct it follows that snobbery 
is a product of democrac3T, or a breaking down of barriers 
that definitely separate people into classes or castes. It 
is the price we pay for democracy, and bad as snobbery 
is, we think it is worth the price we pay for it. But the 
ultimate choice is between a society which allows classes 
to merge one into the other, and so permits snobbery7, and 
one which is definitely divided into set castes and classes.

So it will clearly not do to talk as though snobbery is 
a peculiar feature of middle class life. It is not. It is 
as common with the working man as it is with others. 
The working man who is ashamed to be taken for what 
he is is as much a snob as the City clerk who poses as a 
financier, or the man with a moderate income who will 
give himself the air of a millionaire. And the cure of 
snobbishness is to be found in the cultivation of a greater 
sense of intellectual independence. If Colonel Wedge- 
wood would like to see snobbishness diminished— and we 
fancy he would— we suggest that he pays attention to 
this work. Among his fellow members of Parliament he 
will find plenty of material for experiment. For unless it 
be with the clergy, there is less genuine mental indepen
dence among members of Parliament than with any other 
class engaged in public life.

In. Dr. Glover’s new book, Progress in Religion to the 
Christian Era, there is a passage which says much more 
than the average reader will be likely to note. The 
author says : —

It is in some way’s a great deal harder to follow the 
course of the story of Hebrew religion than of Greek 
because the history has been confused. The Greeks 
theorized about their ancient history, but they never de
liberately rewrote it......But in Hebrew literature the hand
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of the reviser is everywhere; nothing escapes him by 
accident.

If we read “  never deliberately rewrote it ”  as “  never 
deliberately lied about it,”  we shall be getting a much 
plainer statement of the truth. And yet, unless Dr. 
Glover means that, his statement is a mere meaningless 
jumble of words.

To understand the position thoroughly one must bear 
in mind that the Greeks had no “  sacred ”  book on which 
their religion was built. They had stories about the Gods, 
stories that were more or less protected by custom, and 
in a sense by law, but they had no book written by the 
gods, and to alter which was a crime. A  greater disaster 
than the possession of a “  sacred ”  book no people could 
have. It prevents progress, puts a bar to freedom, and 
drives its defenders to lying, trickery, and general dis
honesty. The truth of this is seen in the history of the 
Bible with both Jews and Christians. To suit the posi
tions of its champions the text has been “  revised ”  from 
time to time, passages omitted or inserted, and fresh 
meanings read into it as circumstances made it desirable. 
The Bible has in this way upheld and condemned slavery, 
witchcraft, demonism and anti-demonism, polygamy and 
monogamy, heresy hunting and toleration, eternal damna
tion and salvation for all, just as occasion made one or 
the other desirable. The body of men whose whole posi
tion in the social structure depended upon the mainten
ance of the belief in the sacred character have taken care 
of this.

The outcome of all this was the growth in the Christian 
Church of a spirit which paid less regard to truth than 
was paid anywhere else, and this extended to other litera
ture besides the Bible. To support its claims the Church 
has falsified literature in all directions. The famous pas
sages in Josephus and Tacitus are examples of this. But 
worse still has been the influence of the traditions of the 
Church on writers who have been dealing with the history 
of the Christian era. To suppress the truth about the 
Christian record, while lying about men and movements 
that opposed Christianity or even the form of Christianity 
in power, became a religious duty. It meant a general 
lowering of the mental character of those engaged in the 
teaching of religion, with its reflex action on the rest of 
the community. So that finally we may rewrite the con
cluding words of the passage from Dr. Glover in some 
form such as this : “  Other peoples theorized about their 
early history, but in Christian history the work of the 
professional falsifier is everywhere. The truth is never 
permitted to emerge when it will injure the faith; a lie 
is never untold when it will advance its credit.”  We do 
not think that any impartial student of the history of 
Christianity will seriously challenge the truth of this 
summary.

Since February, when a fire took place at St. Jude’s 
Church, Heme Hill, nine fires have taken place in South 
London churches. Providence may be suffering from old- 
age, but Satan appears to be still quite youthful and 
vigorous.

The Anglican Church is not only the wealthiest church 
in the world, but, being the Government religion, it 
enjoys unusual facilities. For instance, under the Welsh 
Church Act a number of commissioners were appointed, 
and two of the number receive salaries not exceeding 
¿1,500 and ¿1,000 respectively. Yet religion is popularly 
supposed to be “  without money and without price.”

The Dean of Windsor, speaking at a garden party at 
Windsor Castle, said he had collected ¿40,000 for the 
St. George’s Chapel repair fund. Yet the Bishop of 
London will have it that the clergy are starving. Do 
they care more for stone than for flesh and blood ?

With a great parade of learning, a writer in a daily 
paper declares that human faces do not tell the vocation

of their owners. He must have overlooked the faces of 
the clergy. From the horse-shoe mouth of the curate to 
the slight droop of the higher ecclesiastics they are easily 
recognisable.

As a proof that Eastern civilizations are inferior to 
Western ones, a writer in the Sunday Chronicle asks with 
reference to India, “  What are you to think of a com
munity in which...... one half daren’t kill a cow, and the
other half won’t eat pig? ”  We think it is silly, about 
as silly as another community where large sections of the 
population consider themselves in danger of eternal 
damnation if they eat either pig or cow on Friday, a11“ 
half believe that by muttering some words over some flour 
and wine it is changed into the blood and flesh of a Jewish 
peasant who is believed to have died nearly two thousan 
years ago. In a competition for absurdity the East wil 
have to work very hard to beat the Christian communities 
of the West.

Yhe
Britain has narrowly escaped another disaster. 

National Assembly of the Church of England has beê  
discussing the Athanasian Creed with its delightful w® 
ing : “  Which faith, except a man keep whole and u  ̂
defiled, without doubt he shall perish everlasting}^ 
There was a debate as to whether these words shoul 
retained or not. Some thought that a man should be P 
mitted to “  defile ”  that delightful fantasy without bel̂  
damned everlastingly. But in the end the proposa 
deletion was defeated by 122 votes to 83. So that for 
future whoever does not keep the Athanasian Creed W  ̂
and undefiled will go straight to everlasting hell-'1?)' 
majority of 39. We suggest that a label be placei 
their corpses, “  Damned by the gallant 122.”  All ^  
same one wonders what kind of intelligence it is that 
seriously take that farrago of absurdities as being sl 
ciently important to send a man to hell.

Games on the Sabbath,

You want games on the Sabbath ?—  
Good God ! — what next ?
Some folk would violate every te x t !

Now, there’s six days for labour,
And one set apart j
To rest and praise God deep down in your he

Oh !— there’s six days for Mammon—
Only one for the Master, I
So if you play then, why, you’ll go to hell fas e

Just hallow the .Sabbath 
By going to church,
Or the good Lord ’ll leave thee in the lurch.

Oh, why seek amusement?
So unspiritual—
So lacking in ceremony and ritu al!

The Lord’s Passion Play’s best—
Come, fall into line—
March to the performance, celestial, divine-

Think, think of the sin
Of your frivolous Sunday—  (u,
Your shocks to the morals of poor Mrs. GrUU

1

W hat?— Games on the Sabbath!—
Let’s write to the Council;
Let’s up and assert the sabbataire w ill!

Games on the Sabbath !—
Good God!— what next?
1  he clergy do seem to be growing quite vexed • 

If the wrath of the Lord is full vest in the Parson 
Good G od! — what next ? C. B. Warwick-
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The National Secular Society.

The Funds of the National Secular Society are now 
legally controlled by Trust Deed, and those who wish 
to benefit the Society by gift or bequest may do so 
with complete confidence that any money so received 
will be properly administered and expended.

The following form of bequest is sufficient for 
anyone who desires to benefit the Society by will : —

I hereby give and bequeath (Here insert particulars 
ol legacy), free of all death duties, to the Trustees 
of the National Secular Society for all or any of the 
purposes of the Trust Deed of the said Society, and 
I direct that a receipt signed by two of the trustees 
of the said Society shall be a good discharge to my 
executors for the said legacy.

Any information concerning the Trust Deed and its 
administration may be had on application.

Sugar Plums.
As we are preparing this issue of the Freethinker for 

the press the London County Council will be settling the 
question of whether the Sunday games in the parks shall 
continue or be stopped. We fancy they will continue. 
The petitions for their continuance have been far more 
numerous than those asking for them to be stopped, and 
the members of the Council are not likely to ignore the 
hint. We may, indeed, take it for granted that members 
have for the most part no personal objection to the games, 
and now that the way is made clear by an expression of 
public opinion they are likely to do the right thing. We 
congratulate all concerned on the expected result, and 
incidentally, we may remark that we congratulate our
selves. We have put a good deal of unadvertised work 
into this question and have had more to do with procuring 
this result than many would think. A  great deal of the 
work done by the Freethinker and the National Secular 
Society is done quietly and without blowing of trumpets.

To Correspondents.

Those Subscribers who receive their copy 
r the “ Freethinker” in a GREEN WRAPPER 

suh *5*.ea88 ta-ke that the renewal of their 
j., Scp*Ption is due. They will also oblige, if 

ey do not want us to continue sending the 
p Pep. by notifying us to that effect.

Robinson.—Articles received with thanks. Shall appear 
soon as possible.

XRSon— There is always room for help in a cause such 
as ours, v

We do our best, but we have only one pair of

ôrk

p °Urs. We w;ii ¿eai the matter later in the year 
Young..

■s> and as we have to depend upon ourselves for the 
 ̂ 1 we are apt to get a little behindhand at times.

A Summers.—Article received. Hope to publish in the 
of two or three weeks. Thanks.

— Pleased to hear of the work you are doing. Hope 
c * 111 bear good fruit.

Ja vRPUR— Unfortunately for your argument the story of 
Dart ^ ant Killer is much older than the period you 
tn " f  anc* 's °f wide geographical range. Regret your letter 

A ° len&thy for insertion.

defi;
Bon.. ' Atheist ' stands for one who has reached a

Free-tj,j , lte Position with regard to the idea of God,
Pro! !̂ r ” I°r one wb° claims to exercise his mind on all 
es ePls without being influenced by external and non- 
titl, f a* forces. We know of no better or more appropriate 

If u l0r fbis journal than the one it bears.
It I , —It is good to keep pegging away at these people.
Plot S Hlem know at any rate that Christians do not quite 

Jhe RoP°Iize the surface of the earth.
"  is supplied to the trade on sale or return, 

tn 1, ^fficulty in securing copies should be at once reported

The l  B 0fflce-
l 0r̂ ular Society, Limited, office is at 62 Farringdon Street, 

^ationai Secular Society’s office is at 62 Farringdon
ondo», E.C.4. 

he Nat 
Street r ,

IVhr- . Tandon E.C.4.
C  \̂c services of the National Secular Society in connec- 

n with Secular Burial Services are required, all communi-
CaHons 
V«nce, 

lecture

should be addressed to the Secretary Miss E. M. 
giving as long notice as possible.

g e Notices must reach 61 Farringdon Street, London, 
0rd '4> by the first post Tuesday, or they will not be inserted. 

°/ti °̂r Tterature should be sent to the Business Manager 
and 10 Pioneer Press, 61 Farringdon Street, London, E.C.4, 

dli ci”°* t0 the Editor.
"  Ty.e<*ues an£t Postal Orders should be made payable to 
Mid]6 Pioneer Press ”  and crossed "  London, City and 

Tette ^ ^  ®awk> Clerkenwell Branch."
addr °̂r ^le Editor of the "  Freethinker"  should be 

Trien^SSBd l° 61 Earringdon Street, London, E.C.4. 
by s w,!0 send us newspapers would enhance the favour 
attentior!nS tke TassaSes to which they wish us to call

Ushinreetl,inker ”  wiE be forwarded direct from the pub- 
One «f °fflce at the following rates (Home and Abroad) 

■ r rj-; half year, 7. 6d.; three months, 3s. qd.

But it would be a mistake to consider the fight over. 
The Sabbatarians will not cease plotting to close this 
health giving element to the people in order to drive them 
into church or chapel, and the only genuine protection 
against this is to go on making Freethinkers. We should 
never have got so far as we have in the work of humaniz
ing Sunday if the influence of the Christian Church had 
not been broken, and that would never have been done 
but for the persistent work of militant Freethinkers.

Several of the clergy have written to the papers pro
testing that they have no objection to healthy Sunday 
games. We are pleased to see the confession, but it comes 
rather late. This should have come when Puritanism was 
enforcing its unhealthy and immoral Sabbath upon the 
people. But they held to the miserable Sunday so long 
as was possible, and now that a happier one is in sight 
and can no longer be completely denied, their endorsement 
smacks more of opportunism than it does of conviction.

We were pleased to see in the Daily Herald a very 
pleasant note from one who signs himself “  D. L .”  on the 
late Mr. F. W. Walsh. From a letter sent to the writer 
of the article we quote the following : —

And then we have this ghastly war going on day after 
day. The world is intoxicated to madness by blood lust 
and fear. But after all force is no remedy and the war 
will only end when sanity and reason are once more en
throned in the hearts of men. Men and women are learn
ing, I hope, that to die for a cause is worse than useless; 
it is sheer madness. The true test of a man is whether 
he can and will live for his ideals, and give himself heart 
and soul for the uplift and enrichment of all men of all 
creeds and colours and races.

His continued interest in the affairs of a world he was 
doomed never to mix with, save in thought, should be an 
inspiration to those more fortunately situated.

Mr. Partridge writes us that the urn containing the 
ashes of Mr. F. W. Walsh has now been placed in the 
family grave at Lodge Hill cemetery. Mr. Partridge 
conducted a brief service in the presence of a small 
gathering of relatives and friends.

Mr. E. Clifford Williams has been elected President of 
the Birmingham Branch of the N.S.S., and Mr. W. J. 
Collins has taken up the work of secretary in place of 
Mr. Partridge. Both Mr. Williams and Mr. Collins are 
very hard working members of the Branch, and we con
gratulate the rest of the Branch on the election of these 
two gentlemen.

Mr. A. B. Moss lectured in Victoria Park on Sunday 
last. We are glad to learn that he had a good audience 
and that his lecture was received by those present with 
the greatest appreciation. He will again occupy the same 
platform to-day (July 15).
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“ Signs of the Times.”

I t h in k  it was Mr. G. K. Chesterton who* said some
where that Christianity was a “  jolly ”  religion. Had 
he said “  jolly funny ”  he might have been nearer the 
mark for it would be difficult to find anything much 
more unconsciously funny than the particular branch 
of Christianity he now adheres to. Surely the spec
tacle of a number of people of all ages and degrees of 
intelligence solemnly waiting for a wafer to change 
into a deity merely because they are told that a few 
Latin words mumbled by a priest can do the trick, is 
humorous enough in all conscience. At all events I 
should have given the palm to the Roman Catholic 
religion, but the other day some unknown benefactor 
who has great hopes for me, sent me a copy of the 
Christian Science Sentinel for reasons which will be 
presently apparent. After reading it I really feel that 
Christian Science must share whatever prize could be 
given for being funny with Roman Catholicism. I 
haven’t chuckled so much for some time. There are 
about fifteen articles to commence with and they form 
such sad reading that one can’t help laughing. Even 
Mr. Max Beerbohm could not write for a new Christ
mas Garland a better parody of Christian Science than 
a column from this paper— which is a complete parody 
in itself. Most of the'writers are women, and they 
never fail to quote Mrs. Mary Baker Eddy and her 
precious book Science and Health, and a good many 
of them also mention the only less precious Miscel
laneous Writings. As the gifted authoress herself 
says, in Science and Health, page 340, “  The First 
Commandment (‘ Thou slialt have no other gods 
before me ’) is my favourite text. It demonstrates 
Christian Science.”  We can all, I think, appreciate 
how much the dear old lady loved that text and how 
indelibly it has been impressed on the minds and in the 
hearts of her devoted followers. For Christian 
Science has certainly no other God or Gods than Mrs. 
Mary Baker Eddy. She was too keen a business 
woman to countenance any other rival either in the 
Heavens above or on the Earth below. The name of 
Jesus is simply a mascot, and his “  inspired ”  Word is 
hardly ever quoted. Mrs. Eddy, you see, puts the 
same idea or thought in so much better language that 
it isn’t necessary. I don’t know how many people 
have tried to tell us exactly what Jesus means, but 
they must run into many thousands, and we are as 
far off as ever from understanding his profound 
thoughts. How many books will be written to eluci
date the even profounder thoughts of Mrs. Mary Baker 
Eddy in the next 2,000 years I shudder to think about, 
but it won’t be for want of triers.

Anyhow, after wading through a number of articles 
and editorials with such sublime titles as “  Why, and 
How,” “ Enough,”  “ Achievement,”  “  Spiritual Re
freshment,”  etc., and columns of gush entitled 
"  Testimonies of Healing,”  I came at last to that por
tion of the journal specially directed to me. It is such 
a gem that not for worlds must you miss it, so here it 
is— unedited and complete : —

SIGNS OF THE TIMES.
[Rev. Charles Brown, in the Freethinker, London, 

England, Feb. 18, 1923.]
You read of old that the spirit of the Lord came 

upon men. Why not now ? We would all have done 
a great deal more and better work if we had remem
bered and believed in the fullness of Christ..... “  Thou
hast been faithful over a few things, I will make thee 
ruler over many things.” The resources of God are
inexhaustible in quantity and variety..... Because
there has been a spring, there will be a summer and 
a golden autumn. I am not to go on my way fearing 
that I shall fail and fizzle out at last—so I keep near 
to Christ. “  The righteous also shall hold on his

way, and he that hath clean hands shall he stroiV
and stronger.” ..... The secret of immortal fies n
and power is the living Christ and the immediate ai 
constant contact of the obedient soul with Hinn---' 
“  Ask, and ye shall receive.”  There the wore 
again. Once again it is God’s great desire to bes 0
To give is His joy. “  God so loved...... that he g& ^
...... that whosoever believetli.......should.......have..----
You may venture. You have received grace to ^
It is always there. The memory of past receiti o 
should draw or drive us to His feet again saying. 
Because Thou hast been my help, therefore m 
shadow of Thy wings will I rejoice. He ha 
livered. He doth deliver; therefore in Him we , 
that He will still deliver.— Christian Science Sen 
May 5, 1923.

Now, if I were a Christian Scientist, my heart 
bound with joy on reading such magnificent thong 
couched in such magnificent prose. That the 1 
headed, blatant, materialistic and atheistic Freethu1 ^  
should have invited the Rev. Charles Brown to nt 
on the fullness of the living Christ would be to nie 
most wonderful, the most marvellous transforma 
in the world. Think of the number of con^u.^- 
Atheists this rousing sermon would convert ! victure

inif I were a Christian Scientist— I could even P 
the. Editor and his most infidel contributors g°in? j 
a body to Westminster Abbey to be properly hap  ̂
and confirmed, and from that fine old cathedia 
not such a far cry to the First Church of hr 
Scientist, in Boston, Massachusetts, is it? .

The only beetle in the jam— why, oh why do hcĈ  
find their way even in the most aristocratic of j31̂ 5 '  ̂
is that in the number of the Freethinker for Fe 
which I have religiously kept, I cannot find a 
about the Rev. Charles Brown or his extraorc m ^ 
masterpiece on the fullness of Christ. This is 
sad as some of the articles on “  Enough,”  or 
and How,” but it is a fact, nevertheless. And t ^ 
tricate problem which has to be faced now is, 011"  jgg5 
rests the awful responsibility of having pulled 
of the respected editors of tire Christian Sctowil3
tinel? Can such a blasphemous crime be com11 
on a Christian Scientist? Is it possible for mere mc <. morta'

man to take in, to kid or to bambooz.le an holl0.lied 
journal stamped with the insignia of the reno" , 
Mrs. Mary Baker Eddy? Can Sin Prevail ¡s 
Righteousness, Error aginst Truth? But if 0{
always master of Error, whence comes this serI1!°Lan 
the Rev. Charles Brown ? Did the rev. gent e 0f 
himself send it? For I ’ll lay a nicely bound 
Theism or Atheism? to any of Mrs. Mary Baker Ec 
Miscellaneous Writings that you won’t find if ^jjgt 
number of the Freethinker for February 18, anCijlfjs- 
is odds enough to satisfy even the most devout 
tian Scientist. ^rs

It seems difficult to convince the worthy mc,1j 
of the First Church of Christ, Scientist, am 
branches that about the only thing in whic 
Atheists agree with Mrs. Mary Baker Eddy lS 
statement expressed on page 341 of her Scienĉ  ¡s 
Health that “  In Christian Science mere opinto ^is 
valueless. Proof is essential to a due estimate o ^  
subject.”  If she had added that proof is essentia ^  
the due estimate of every subject she would have ^ 
additional value to her expression. And prool -s 
one thing we never get from Christian Science- 
all mere expressions of opinion couched very 0 ^
language which can mean anything or nothing ^  
more often than not is sheer drivel. If the Bi 
God and Jesus form the basis of Christian Science,  ̂
its devotees should at least make some atteffl the 
grapple with the difficulties set forth, let us say, ^  
F.ncyclopcedia Biblica, even if they run away 
such a book as Mr. Chapman Cohen’s T 
Atheism ?

j
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Until works like these are seriously tackled and 
replied to with some measure of skill, it is l0Pe 
for the average Christian Scientist to deluc c u 
with the idea of making converts of Atheists ir0 
tHe aid of bogus sermons, especially w hen sue 1 
ions represent about the lowest level of lv' a(-'
Printed. And the only advice I can give o 1 
anonymous brother or sister who is so anxiou
me roped into the fold of Mrs. Mary Ba^er^ 3 ' 
try again. H - CulNER'

George Santayana.

— .,, 3̂ are stronger than the reluctance of 
Pinanity to accept the actual if they do not under

hand it. The most absorbing preoccupation of man 
“as been to exclaim entir<4v for Pic ram «Uicfarti™

Psw desires 
0
Ch.

the ‘ exhlain, entirely for his own satisfaction, 
exi fenVlromncnt to which he owes the possibility of 
¡jj s ailCe and the ultimate reality of himself. And 
to p C the efforts that have been made, failure 
bim1Sif0Ver a sattsfactory philosophy of Nature, or of 
niiiis° ’ bas scattered the pages of history with the 
h * systems conceived and superseded as the 
vni Powers of reason and co-ordination have de-Ve toped.
been'° naetb°ds of approach to the elusive reality have 
Poet torniulated— science, modern and prosaic,
hict 1 ’ ancient and imaginative ; but man is still re- 
He 3llt to accept these two methods for what they are. 
and St Gxldain to himself why he has used them, 
bear possible, he must discover what relation they 

,° each other in the cosmos of mind.
'vorljIS âtter Preoccupation which inspired the 
to disc

George Santayana. He has made the attempt 
of - c°Ver the reason for the creation of poetry and 

l ,, ms °f religion, their relation to one another,

be
Work;

r • 'c,r effect upon man, their creator. Consequently 
’t concerned or pleased with the slighter poetic 

tion i- ,lvbfch yield so complete an aesthetic satisfac-
Poet ? tPc mai°rity of modern men. For him the only 
exej.1̂  b̂at is justified, except as a preliminary 
rejj ?1Se hi the training of the poetic powers, is the 
pl0v °Ua eI>ic or the poetic philosophy which is em- 

ln rationalizing a system of mythology. Atth:
|s of 

Pot

m
same time, he is satisfied that the slighter work 
some service to the poet, although “  such poetry 

< ?  r̂eat ’ h bas, in fact, a tedious vacuity, and is 
c°Wdb a mature mh1d ! hut it is poetical and
l lUses. produced only by a legitimate child of the

As
fictio a natural consequence of this predisposition, the 
caff ab°ut the past, which men have agreed to 
arCs story, become, in Santayana’s mind, a scries of 
thro’ i° eilĉ  fbe one being imposed upon or cutting 
and if •*tpe highest point of its immediate predecessor, 
it ila eillS in turn cut through by its successor when 
the réached its highest point and is declining by 

Gcr necessity of its form.
Uieth r b°etry, for Santayana, is Homer. The epics 
direct- 1Se niytliolog-y, and give it concrete shape and 
throe,1?11’ anci Greek religion develops out of Homer 
'Thr081, pbd° to its glittering term in Plotinus. 
the j ®bout this time “  Men looked attentively cn 
Pelleef? Mature ; their close struggle with her com- 
her leni to do so ; but before making statistics of 
Fhe j°Veî ents, they made dramatizations of her life, 
yet jj. naS*nation enveloped the material world, as 
Itlytho1]Perfe,Ctly studied, and produced the Cosmos of 
and co0̂ ' "  And this mythology was a complete

. satisfactory religion, 

ass' • y
they atet* fbe empiricism of their environment, and 

V'cre concerned with the adequate explanation of I

en were not yet self-conscious ; they had not yet

those things which they perceived to be external to 
themselves. They knew nothing of mechanism, 
except the animal mechanism which they were them
selves, and their explanation of external phenomena 
with its rhythms and recurrences they necessarily 
described in terms of their own creative powers. This 
simply meant that those things, which they could not 
really explain or control, were regarded as the pro
ductions of a creative art similar in kind to their own, 
but more powerful and more developed, and by this 
belief, which was the highest truth they knew, their 
own creative powers were expanded and developed. 
“  When natural phenomena are conceived as the mani
festations of divine life, human life itself, by sym
pathy with that ideal projection of itself, enlarges its 
customary bounds, until it seems capable of becoming 
the life of the universe.”

While the conceptions which form the mythology 
extant at the time remain unvisualized completely, 
the work of the great religious poet is still to be done, 
but when the work of a Homer has been given to the 
world, and the half-realized mysterious conceptions 
have been crystallized in immortal phrases, the 
apotheosis of a system has been reached. So soon the 
inadequacy of any mental system or set of categories 
becomes apparent to the wisest of the time, and the 
mechanical and material mythology is subjected to 
the criticism of philosophy so that in completing his 
function the great religious poet sounds the death 
knell of the system he sings. Man desires more than 
precision in his estimate of phenomena and of his 
consciousness. Homer’s work was the apotheosis of 
Greek mythology ; Plato was the critic who attempted 
to reintroduce the fine mystical element, and Plotinus 
at the other end of the arc lost himself in a maze of 
iutellectualization, which the simple mythology of the 
early poet was not constructed to support.

Meanwhile the upsurge of self-consciousness in 
man had turned his curiosity inwards. No longer 
satisfied to make Nature the only manifestation of 
the divine, lie examined his own impulses, and found 
them divisible into two incompatible classes. His 
gods became the impersonations of these contradictory 
impulses, and he called them God and the Devil, 
visualizing them as in conflict for the possession of his 
soul. “  This human life is not merely animal and 
passionate. The best and keenest part of it consists 
in that very gift of creation and government, which, 
together with all the transcendental functions of his 
own mind, man has significantly attributed to God as 
to his highest ideal.”

This was a direct change from “  that early habit 
of thought by which our ancestors peopled the world 
with benevolent and malevolent spirits ; what they 
felt in the presence of objects they took to be a part 
of the objects themselves.”  The renewal of the world 
under the influence of Hebrew religion was just that 
man turned away from the consideration of the nature 
by which he was surrounded to the impulses which lie 
felt within himself. He began to realize that the 
world w-as ruled by two opposing forces of his mind, 
which he impersonated under the good and evil but 
all-pervading spirits, and when he, later, felt that 
some mediation wTas necessary before the face of the 
good but coldly just, he created the Son of God.

The world itself, in its relation to himself, was 
antagonistic. It must be striven with and overcome 
before he could obtain wherewithal to sustain his life. 
He turned away from this inimical pow’er and created 
a new religion of abnegation that would, he hoped, 
alter the complexion of nature. When he found that 
it did not, he gave up the contemplation of the possi
bility of complete well-being during his mortal life, 
and painted the picture of immortal rewards and 
punishments. For Santayana the highest point of this
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religion was reached when Dante, in the Divine 
Comedy, systematized and made concrete its 
mysteries.

Again the life of man found its explanation in
adequate, and the Reformation created Christianity 
anew. It is surprising that Santayana did not con
sider Milton, but passed on to Goethe, whose work 
was an intellectualized version of the Divine Comedy. 
Possibly Santayana will deal with the epic of 
Puritanism at some future time.

The essay on Shelley shows yet another phase. No 
religion here but the religion of humanity. The world 
seemed to Shelley, as indeed to all these great poets of 
change, to be wrong, harsh, immoral, and cruel. It 
was consequently ripe for change, and its very crimes 
seemed to indicate that the time of change was im
mediately at hand. Shelley wrote in words of fire of 
the conquest of evil, and declaimed the powerful good 
that man should make himself. Santayana finds the 
same transcendental quality in Shelley as in his other 
philosophical and religious poets, but he is uncertain 
that Shelley’s appeal to man to realize himself on a 
basis of himself is the clarion call of the new and 
ripest religion, or whether it is a fantastic illusion. 
This uncertainty will not be felt by more material 
minds. The time has passed when man viewed the 
sinister and dexter forces of Nature through the pro
jection of his own imaginings as personalities vindic
tive or kindly. G. E. F usseee.

(To be Concluded.)

The other tract deals with “ A  Wordless Book," 
with leaves of black, red, white, and gold; simple« 
ingenious, suggestive; verily, the way of salvation is 
made plain and easy! We have all heard of the pack 
of cards used for devotions, but this supercedes “  the 
Devil’s picture buiks.”  Black, of course, is for sin; 
led, for the atoning blood ; white, for redemption« 
gold, for the heavenly home. Nothing could be more 
appropriate— especially for the illiterate savage, at 
home or abroad.

Among the noisy and sometimes naughty girls T  a 
Sunday-school there was one dark-eyed fragile-looking 
lassie of about twelve years of age. The teacher oft£*j 
noticed “ a far-away look in the child’s eyes” -—aliĉ 
no wonder, as it turned out that Florrie was suffering 
from tuberculosis. On learning this, “ the teacher 
naturally felt additional concern regarding her spiritu® 
welfare, and the mother, a Christian woman, shared his 
concern.” UMy God ! one exclaims, the imbecility of this.

the low
addition^

it not incredible of the brain of anything but the l°nC , 
Naively edifying, also, is that

The M onthly 'Visitor.

T hose of us who Have been fully awake for the last 
quarter of a century have witnessed great changes in 
the teaching from the Christian pulpit. Hell’s out 
and the Devil’s dead, and all the miracles have become 
but vague abstractions. Especially as Ingersoll says : 
“  The doctrine of eternal torment to-day has become 
absurd— low, grovelling, ignorant, barbaric, savage, 
devilish— and no gentleman would preach it.”  The 
clergy are surely more enlightened than their congre
gations, but tacitly concur in the most primitive super
stition among their hearers. The best proof of this 
pious humbug is shown in the Tracts and the Monthly 
Visitors distributed by the Scottish Churches, free and 
established. These are concocted in Drummond’s 
Tract Depot, Stirling, or Hanover Street, Edinburgh, 
sold at so much (too much) a thousand, emphasizing 
always the need of salvation, never in this world but 
always in the next, incidentally perpetuating Othello’s 
occupation and giving the printer a job, who, poor 
fellow, cares little what he prints so long as conditions 
are tolerable and his wages secure. Both preacher and 
printer might be better employed.

Still they come, these tracts, unchanged from fifty 
years ago, telling of “  changed hearts,”  and souls 
saved from perdition— if, in our opinion, damned in 
every other way. One of the latest I have seen is 
entitled, “  Through Crime to Christ,”  the story of a 
defaulting clerk, caught in the act by his sorrowful 
and compassionate employer, imprisoned, met on re
lease by his Christ-like master, trusted again, and an 
honest Christian ever afterwards in the strength of one 
who said : “  I, even I, am He that blotteth out thy 
transgressions, and will no more remember thy sins.”  
Such a double affirmative is extremely comforting, and 
enables the wicked to begin again at any time, “  while 
yet the lamp holds on to burn.”  What has the stern 
philosophy of the Secularist to offer in exchange for 
such a full and facile, ever-ready, redemption ? Noth
ing, nothing only Arnold’s “  Stern law of every mortal 
lot.”  Hallelujah! What a Saviour!

of the teacher, as for a soul so much nea!^
savage ? 
concern ’
hell fire than the rest. Smitten by God in this ,"|or 
a dread disease, the poor child must be prepare1 

the wrath to come.”  By aid of the wordless w°n ^ 
book the dying girl at last sees her sin and her Saw 
— both non-existent by the way— and expires iu ra ^
happiness and hope...... And the trees wave 0 ^
another little grave, and in the impartial benis011 ^  
Nature, shower their crystal drops upon the 
churchyard. The hoary old lie lives on also, hat 
ing human hearts, and desecrating the sacred sod- 

Perhaps we are playing it rather low down up011 .fl 
clergy, imputing to them even tacit concurrent 
those savage survivals ; but it is the game they P 
as witness those “  Monthly Messengers,”  so we c%
ourselves. A rj ...............  ' ' ' ftlP a
tude of mind

After all, it is the point of view, the -  ̂
id. Our attitude is one of sympathy 

scorn ; sympathy for the betrayed teacher and tat1
____ r _ j.1- „ i- _ ____ -\/r i ascorn for the betrayer. Meanwhile, to even 3 inofe
awakened mind any one of those tracts must be 
negatively revelatory than the most positive exPoSt ^  
the Freethinker itself. So diseases tend to cure ^ 
selves ; but slow ly in this case, for religion is 3 
seated disease. A ndrew

j v u i ,  xvv-ux wiuin-u ui iuv- J-i iW«u. nao —
endeavour, and if the desired result is not achieved 
be no fault of Mr. Whitehead’s. He has

Barnsley Branch N. S.S.

M r . G eorge W hitehead has given fourteen le c tu ft^  
Barnsley during the last two weeks. His leetitr^ 
packed with sensible matter, and the lecturer esta j.0 
himself as a general favourite. To persuade _Pe 
join the local branch of the N.S.S. has been his^'G^j--

,uths t0

disturb the harmony of the meetings during _lasto). ge<- 
were strangled by cries of "  Respect the meeting j.ef 
out.”  Literature went well for these times, but a ĝ  Q)ie 
variety should accompauy a fornight’s lectures  ̂ gi# 
town. We gave away 200 copies of the Fr,eethinl'c 
hundred people— a low estimate— assembled last; v trjed 
night at the concluding lecture. Some SalvatibulS pie 
to hold a meeting with singing and screeching ¡̂ ¡X 
fringe of the crowd, but the audience made it Pla 
better manners must prevail. They subsided.^ pie

to

>” < i i

Two foolish attempts by witless Bible-class y ° ^  ff,eek

wards one old lady Salvationist in uniform came
platform and gave an unblushing recital of a mutual J 
between herself and Jesus. What would Jesus say ? * 
Whitehead had a great send-off by the huge crowd. J 

ntehead did not just give Freethought lectures- 
embodied all he expounded with the principles ot 
- ational Secular Society, and impressed his alH}ie 
Vvith the idea that only through Secularism would dis 
and evil be diminished. H. IkviN°'
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Mother Told Me So.

I Ail not going to say anything against mothers. I
^ b e r  the "sweet /oui who gave me birth. How
 ̂ - moments of trouble, of weariness, of disgust,

tW  ̂ ônge(  ̂ ôr a soothing look of those tender eyes

often m 
II  
net 
int

He 8« I ______ o............._
Who bas l̂ad— alas that one should ever say had!—

never fell upon me except in love! Despite the long

°Pen grave, I  see her still in the moonlight of memory.

• 1J.J. ruvv. ; tv- Lire,
'nterval of all those years since I stood by her

a good mother can never quite lose his rever^ ef 1 
women. That sacred affection will soften a11.“  
mgs; and amidst all the disillusions, t ie 1 ’
and perhaps the cynicisms of life, he wi e 1 
by the waters of a pure and holy fountam, springing 
UP perpetually from the depths of his own rearWill -1

aisq oe in touch— perhaps unconsciously, but none
e less surely— with the central fact of human civiliza-

tl0n ! for the smile of a mother, bending over her child,
" a.s Hie first ray of sunshine on the red struggle of 
oxistence.

^et us honour the mothers of the race the true 
pothers ; the women who love, ( and strive, and sacri- 

Ce> and eat the bread of carefulness, and stitch and 
nfend little garments, and sometimes taste the saltness 
° tears in the silence of the night. I do not despise 
, e frenchman— I honour him— who is smitten to his 
"nees at the sound of the words “  Ma mère. Cantin ~~c,. — me SOI

nSs about all our emotions, as the ivy clings about 
the oak,
°ak itself

aak, sometimes smothering and killing it ; but the
etuop ls §rand and noble, and so are our natural 
tfiat !°ns- Ma mère— my mother ! When a man says 
is N’derly I would pardon even his kneeling, for he 

W at*re’s holy of holies.
its fi,. 1S ,tbe greatest thing in life, and the mother is 
It ' Priestess and missionary. But love it not all. 
nec y even be dangerous if misguided. Thought is 
heartSai?  to°- The head is wanted as well as the
of evolut;

And in the past, owing to the necessary course
elettl . °n> the woman has supplied the affective 
hard 0 ■ 111 while the man has done most of the 
of tj)c ’’''king. Not all men, of course ; the majority 
tfie la bave been mere plodders and acquiescers ; but 
cover- 110r’ty of them have made the valuable dis- 
is a r es and promulgated the fertilizing truths. That 
natural ̂  t0° Patent to be ignored- And it is perfectly 
etjVj ‘ We are all subdued to what we work in ; 
°r’gin î lent determines organization ; and the greater 
Prise f man has been caused by the greater enter- 

0 his social functions.B
’Por,
the

the
than

very fact that the woman stayed at home 
rectified the balance of power. It gave her

thejll atest influence over the children. The man saw 
s g °ĉ asionally ; she saw them every day and all day 
speA taught them to walk, she taught them to 
the fi’ sbe g&ve the first direction to their minds and 
it h aj?  ’’’’pulse to their characters. For this reason 
dries « een said that the hand which rocks the cradle

0 ^ le world.
rvfii]eC cJass of man stayed at home with the women, 
ih c.Se lc other man tended cattle, hunted, or fought. 
foUn, Were the priests, and thus they laid the strong 
throng0” 5 Weir empire. The priest still rules 
tvife We women and children. “  The mother, the 
Him 'n '1° s'ster>”  as I wrote many years ago, “  shield 
a’’e a creed ; and their white arms and soft eyes

fiig^Wr guard than all the weapons in the armoury 
rears ,,a’W ” The mother is the priest’s proxy. She
0od~,rer children for the Church. “  She whispers of 
Sole ’ * wrote, “  with accents of awe, that fall 
to i)0]U.y 011 the little one’s mind. She trains the knee 
look u ’ ^le ba” ds to meet in prayer, and the eyes to 
Pe0pi PWard- She wields the mighty spell of love, and, 

s We air of life with phantoms.”  She moulds

the child for the priest, who burnishes it with cate
chisms and stamps it with dogmas.

When scepticism comes in later life the priest has 
always a ready warning. “  Don’t forsake the religion 
of your mother.”  He tries to throw the doubter back 
at his mother’s knee. Occasionally he has the audacity 
to ask, “  Would you call your mother a liar? ”  And 
the worst of it is that this irrational appeal is too often 
effective. Yet this same priest has no hesitation in 
begging for subscriptions to Missionary Societies, 
whose agents go through the “  heathen ”  world, which 
is the largest part of it, endeavouring to make its in
habitants forsake the religion of their mothers.

“  Mother told me so ”  is a very good reason up to a 
certain point. She is likely to tell her child the truth 
as far as she knows it. But outside the sphere of her 
interests and affections she is very rarely a thinker. 
Even in religion it is the worship, and not the doc
trines, to which she is really attached. The truth is, 
she tells the child what the priest tells her. She is an 
unwitting instrument of deception. She unconsciously 
promotes a wretched imposture. She enslaves the 
beings she loves to an enfeebling superstition. She 
does not know that she is a tool in the hands of design
ing priests, who prey upon her and, at the same time, 
use her to rear a fresh generation of victims.

Well, if the mother’s influence is so potent, Free
thinkers should recognize the fact as well as the priests. 
I have no patience with a Freethinker who goes to a 
Secular meeting and leaves his wife at home, or lets 
her go to church. Of course he must respect her free
dom. He must not try to govern her will. He must 
refrain from every shadow of coercion. But he is 
bound to use every possible persuasion, without being 
ostentatious or offensive. And if he is a good husband, 
and a tender father, she is very likely to listen. If a 
woman both loves and respects a man she will go a 
long way with him. It was a woman, not a man, in the 
old story, who said : “  Thy people shall be my people, 
and thy God my God.” And if the Freethought hus
band can make his wife a Freethinker, he will make 
his children Freethinkers too. Surely this is worth a 
strong and patient effort. I invite all my readers who 
need the invitation to commence this experiment. It 
is idle to talk about converting the world unless you 
make a beginning at home. G. W. F oote.

Man and His Immortal Gods.
— ♦ —

B ehold the man,
Weak, puny, insignificant,
Living out his life span of a day,
Upon the breast of this puny, insignificant planet, 
That he glorifies so greatly, and calls his mother 

earth.

And yet, puny and insignificant as is his home, 
Weak and puny, insignificant and ephemeral as is 

his life upon it,
Lo, he has long outlived hundreds of thousands of 

“  immortal ”  gods that he created,
And set 011 high in heaven to rule the immeasurable 

universe forever,—
And by the same sure token he will survive the rest.

H owell S. E ngland.

The Jew is an old trunk which has produced two 
branches that have covered all the earth; I mean Moham
medanism and Christianity. Or rather, she is a mother 
who has brought two daughters into the world, who have 
overwhelmed her with a thousand wounds, because in 
matters of religion the nearest are the greatest enemies; 
but, however badly she has been treated, she cannot cease 
to boast of having given them birth.—Montesquieu.
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“ Dr. Djimm.”

A ccording  to the Daily Express Dr. Weston, Bishop 
of Zanzibar, “  is convinced that evil spirits wander 
over the earth, possess human beings, and wreck 
houses ”  : —

I have been in a mud hut...... and have seen great
pieces of plaster torn from the walls and hurled
about...... Several pieces came hurtling through the
doorway; one piece hit me on the head.

I re-entered the hut and said prayers. The dis
turbance stopped immediately. The hut was repaired, 
and nothing of the kind has happened there since.

Natives came to me saying they were possessed of
the Devil. Some evil spirit......had certainly taken
possession of them. They had two voices, their own 
natural voice and another weird, unearthly voice.

I said prayers over them and this seemed to chase
the evil spirit away...... This is probably a type of
spirit which has never had a human form. It is 
known as the “  Djimm.”

Dr. Weston has come to Eondon to preside over the 
Anglo-Catholic Congress, and we must not treat 
lightly statements coming from such a quarter. Dr. 
Weston is regarded as an exceedingly able man. Is 
it to be thought that Dr. Weston would publish to the 
world a circumstance of such nature were he not con
vinced of its truth? Would the Daily Express give 
prominence to this report if it did not think some great 
truth underlies it all? Indeed, is not Dr. Weston 
supported by everyday occurrences, the inner mean
ing of which is ignored, the causes of which are often 
placed in the category of the common-place?

Take, for instance, the incident of plaster detach
ing itself from the hut and hurtling through the door
way. One sceptical friend to whom I showed the re
port said, “  The natives threw mud at him.”  I cannot 
accept that. We know plaster does act like this. I 
have experienced it myself. On one occasion a bed
post came through the floor in my house, and the 
plaster of the ceiling below smashed to the floor, and 
some hit me on the head. I cursed the structure and 
age of the building— with what result ? A  second time 
the same thing happened. Was the “  Djimm ” of the 
house annoyed? Who can say? I had the floor re
paired, and nothing of the kind has happened there 
since.

Again we have an analogy in the possession of two 
voices. Do we not know of similar cases where people 
are possessed of the spirit “  Djin ”  (possibly of the 
family of “  Djimms ” ). It is common knowledge that 
in these cases we observe a difference in the voice, 
there is a certain huskiness which differs from the 
natural tones. A  total cessation sometimes takes 
place, and is commonly known as being “  speechless.” 
When the “  Djin ”  is cast out the patient’s speech 
becomes quite normal. It is evident that “  Djin ”  and 
“  Djimm ”  come from a common stock of evil spirits, 
because in the last condition we have the phrase ap
plied “  Djimm-Djamms.”

There is nothing new nor startling to the educated 
man in Dr. Weston’s report. One thing puzzles me, 
however. To whom did the gentleman address his 
prayers? To “  Djimm ”  or to “  Djoss ”  ?

I can hardly imagine Dr. Weston making an appeal 
to the “  Djimm ”  ; rather would he approach “  Djoss,”  
and as “  Djimm ”  was the cause of all the trouble, 
how would praying to “  Djoss ”  affect the situation? 
“  Djoss ”  not being mentioned in the matter, I can 
but imagine that “  Djimm ”  and “  Djoss ”  work 
together and one prayer does for both.

This is the one thing in the report which is not 
quite clear ; perhaps we shall have the pleasure of 
reading Dr. Weston’s solution in the Daily Express.

J. D r is c o l l .

S U N D A Y  L E C T U R E  N O T IC E S , Etc.

Notices of Lectures, etc., must reach us by first post 
Tuesday and be marked “ Lecture Notice ”  if not sen 
post-card.

LONDON.
Indoor. ,

South Place E thical Society (South Place, M°°rSa ,! 
E.C.2) : 11, C. Delisle Burns, M.A., “  The Fear of Freeao

Outdoor. t ,he
Bethnal Green Branch N.S.S. (Victoria Park) : Realj ,, 

Fountain, 6.15, Mr. A. B. Moss, “ The Brain and the Sou ■
Metropolitan Secular Society (Hyde Park) :  IOj

Saphin, Mr. Mowbray, Mr. Blady. Wednesday, July l T  
Mr. Saphin, Mr. Miller, Mr. Keeling, Mr. Baker, Mr. S 
The Debating Society meets every Thursday at 8 a 
“ Laurie Arms,”  Crawford Place, Edgware Road, W.i. ^

South L ondon Branch N.S.S. (Brockwell Park) : 3-3° 
6.30, Mr. F. Shaller will lecture. ,

West Ham Branch N.S.S. (Outside Technical inst«“ / 
Romford Road, Stratford, E.) : 7, Mr. E. C. Saphin, a Lect

COUNTRY.
Outdoor. ^

Newcastle Branch N.S.S. (Town Moor, near North 
entrance) : 7, Mr. F. Carlton, a Lecture.

BOOKS FOR SAFE. s a.
1 15 0“ History of Materialism,” Lange, 31s. 6d. (as new)

“  Arabic Thought, Its Place in History,” 1922, O ’Leary, ß
ios. 6d. (as new) ...........................................  0

“ Erasmus and Luther,” 1920, Murray, 25s..........  ß 6
“ Renaissance (Revival of Learning),” Symonds, 16s.
“  Roman Society from Nero to Marcus Aurelius,”  Dilb 0

18s..............................................................................
History of the Romans under the Empire,”  7 vols-,

Merivale .........................................................  .....
Religious Beliefs in Babylonia and Assyria,”  Jastrow 

: Mysticism and Logic,”  Bertrand Russell, 7s. 6d. ••
: Crises in the History of the Papacy,”  McCabe, 12s.
First of Empires ”  (Babylonia), Boscawen..........

“  Life .of Jesus ”  (George Eliot’s translation), Strauss

“ That Other World,”  Stuart Cumberland, ios. 6d.
“  The Non-Religion of the Future,”  Guyau, 16s. ••
“ The Future of Science,”  Renan .......................  ••
“ Buddhism in Christendom,”  Lillie, 15s..................  ••

Bible Myths, Their Parallels in Other Religions,
Doan ......................................     ••

“  The Christ,”  Remsburg ......................................  ••
“  Friedrich Nietzsche,”  B randes...............................  ••
“  Evolution,”  Watson, 6s............................................ v
1 The Life of Matter,”  Turnbull, 7s. 6d................. ••
1 Reminiscences of an Astronomer,”  Newcombe, ios..- 
1 Egypt and Western Asia in the Light of Recent Dis

coveries,”  King and Hall ...............................
'T h e Renaissance and the Reformation,”  Tanner

“  Correlation of the Physical Forces,”  Grove.........
“ Tacitus and Other Roman Studies,”  Gaston Boissicr 
All post free— W. M., 21 Smestow Street, Wolverhd‘
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B y CHAPMAN COHEN.

No. 1. WHAT WILL YOU PUT IN ITS FLACK7 
No. 2. WHAT IS THE USE OF THE CLERG*7 
No. 3. DYING FREETHINKERS.
No. 4. THE BELIEFS OF UNBELIEVERS.
No. 5. ARE CHRISTIANS INFERIOR TO FR^E‘ 

THINKERS ?
No. 6. DOES MAN DESIRE GOD?

Price is. 6d. per 100, Postage 3d.

The Pioneer Press, 61 Farringdon Street, E.C.4-

LATEST N.S.S. BADGE.—A «ingIe 
flower, size as shown ; artistic and neat ^ .
in enamel and silver; permanent in 
has been the silent means of introducing ^ 
kindred spirits. Brooch or Stud Fasten*11 
post free. Special terms to Branches.  ̂  ̂

The General Secretary, N.S.S., 62 Farringdon Street,
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n a t io n a l  s e c u l a r  s o c ie t y

Miss E.

President:
CHAPM AN COHEN,

Secretary:
M. Vance, 62 Farringdon Street, London, E.C.4

Principles and Objects.
Secularism teaches that conduct should e a 

reason and knowledge. It knows nothing of 
guidance or interference; it excludes supernat V
aud fears; it regards happiness as man’s proper , 
rd'lity as his moral guide.

Seoul— : "-larism affirms that Progress is only possible 
trough Liberty, which is at once a right and a d u ty ; and 

erefore seeks to remove every barrier to the fullest equal 
reedom of thought, action, and speech.
Secularism declares that theology is condemned by 

reason as superstitious, and by experience as mischievous, 
and assails it as the historic enemy of Progress.

Secularism accordingly seeks to dispel superstition; to 
spread education; to disestablish religion; to rationalize 
’Uorality; to promote peace; to dignify labour ; to extend 
^aterial well-being; and to realize the self-government of 
the People.

secu  ̂ H<̂S Mae National Secular Society are legally 
Treaset. '̂  Trust Deed. The trustees are the President, 
aPPoi *ei afld Secretary of the Society, with two others 
P°ssibi e<̂ ^  the Executive. There is thus the fullest 
fUnd j: guarantee for the proper expenditure of whatever 

Tli f*e Society  ■*las rts disposal, 
desir °’rowing is a quite sufficient form for anyone who 

es to benefit the Society by legacy :—
lei hereby grve and bequeath (Here insert particulars of 

r̂ee death duties, to the Trustees of the
0f ronal Secular Society for all or any of the purposes 

trust Deed of the said Society.

A
foil . Person is eligible as a member 011 signing the 

Wlng declaration

Membership.

Pled1 desire to join the National Secular Society, and I

Pronaige myself, if admitted as a member, to co-operate in
°tlng its objects.

Marne.

Address......

Occupation.

Dated this......... day of.. .19..

w S “ S decHration should be transmitted to the Secretary 
p1 a subscription.

ev ' beyond a minimum of Two Shillings per year, 
to V  ®e®ber is left to fix his own subscription according 

ls means and interest in the cause.

A GRAMMAR OF FREETPIOUGHT

°nt
Eif, ents

B y C hapman Coh en .
(Issued by the Secular Society, Limited.) 

j  Chapter X.—Outgrowing the Gods. Chapter II.-
C},apteand ^Mind. Chapter III.—What is Freethought?
St:

th.
Cl;

;aPter
°aght

ly .—Rebellion and Reform. Chapter V.—The 
the Child. Chapter VI.—The Nature of Religion.

: aPte
Mil-—The Utility of Religion. Chapter VIII.—Free- 
and God. Chapter IX.—Freethought and Death.

5 M.—This World and the Next. Chapter XI.—Evolu- 
V ieut laPter XII.—Darwinism and Design. Chapter XIII.—
uon.

and Modern.yod_» uua Modern. Chapter XIV.—Morality without
9baPler XV.—Morality without God.—II. Chapter 

a«d p «ristianity and Morality. Chapter XVII.—Religion 
Persecution. Chapter XVIII.—What is to follow 

Religion ?

°und, with tasteful Cover Design. Price 5s., 
postage 3d.

Cloth

Thb Pioneer Press, 61 Farringdon Street, E.C.4.

Pamphlets.
By  G. W. F oote.

CHRISTIANITY AND PROGRESS. Price 2d., postage yd.
THE PHILOSOPHY OF SECULARISM. Price 2d., post

age %d.
WHO WAS THE FATHER OF JESUS ? Price id., postage 

% d.

THE JEWISH LIFE OF CHRIST. Being the Sepher Toldoth 
Jeshu, or Book of the Generation of Jesus. With an 
Historical Preface and Voluminous Notes. By G. W. 
F oote and J. M. Wheeler. Price 6d., postage jfd.

VOLTAIRE’S PHILOSOPHICAL DICTIONARY. Vol. I„ 
128 pp., with Fine Cover Portrait, and Preface by 
Chapman Cohen. Price is. 3d., postage id.

By  Chapman Cohen.
DEITY AND DESIGN. Price id., postage yd.
WAR AND CIVILIZATION. Price id., postage yd.
RELIGION AND THE CHILD. Price id., postage yd.
GOD AND MAN : An Essay in Common Sense and Natural 

Morality. Price 3d., postage yd.
CHRISTIANITY AND SLAVERY : With a Chapter on 

Christianity and the Labour Movement. Price is., post
age id.

WOMAN AND CHRISTIANITY : The Subjection and 
Exploitation of a Sex. Price is., postage id.

SOCIALISM AND THE CHURCHES. Price 3d., postage id.
CREED AND CHARACTER. The Influence of Religion on 

Racial Life. Price yd., postage id.
THE PARSON AND THE ATHEIST. A Friendly Dis

cussion on Religion and Life between Rev. the Hon. 
Edward Lyttelton, D.D., and Chapman Cohen. Price 
is. 6d., postage ijfd.

BLASPHEMY : A Plea for Religious Equality. Price 3d.,
postage id.

DOES MAN SURVIVE DEATH ? Is the Belief Reasonable ? 
Verfatim Report of a Discussion between Horace Leaf 
and Chapman Cohen. Price 7d., postage id.

By  J. T. L loyd.
PRAYER : ITS ORIGIN, HISTORY, AND FUTILITY. 

Price 2d., postage yd.
GOD-EATING : A Study in Christianity and Cannibalism. 

Price 6d., postage id.

By  A. D. McL aren.
THE CHRISTIAN’S SUNDAY : Its History and Its Fruits. 

Price 2d., postage yd.

By  Mimnermus.
FREETHOUGHT AND LITERATURE. Price id., postage 

bid.
By  Walter Mann.

PAGAN AND CHRISTIAN MORALITY. Price 2d., postage
fid.

SCIENCE AND THE SOUL. With a Chapter on Infidel 
Death-Beds. Price yd., postage id.

By  M. M. Mangasarian.
THE MARTYRDOM OF HYPATIA. Price id., postage y d.

By  George Whitehead.
JESUS CHRIST : Man, God, or Myth ? With a Chapter on 

“ Was Jesus a Socialist?” Paper Covers, 2s., postage 
ifjd.

THE CASE AGAINST THEISM. Paper Covers, is. 3d., 
postage 2d.; Cloth, 2s. 6d., postage 2jid.

THE SUPERMAN : Essays in Social Idealism. Price 2d., 
postage y  d.

MAN AND HIS GODS. Price 2d., postage yd.

By  A. Millar.
THE ROBES OF PAN. Price 6d., postage id.

By  A rthur F. T horn.
THE LIFE-WORSHIP OF RICHARD JEFFERIES. With 

Fine Portrait of Jefferies. Price is., postage id.

■ By  R obert A rch.
SOCIETY AND SUPERSTITION. Price 6d., postage id.

By  H. G. F armer.
HERESY IN ART. The Religious Opinions of Famous 

Artists and Musicians. Price 3d., postage yd.
By  Colonel Ingersoll.

IS SUICIDE A SIN? AND LAST WORDS ON SUICIDE. 
Price 2d., postage yd.

WHAT IS RELIGION? Price id., postage yd.
THE HOUSEHOLD OF FAITH. Price id., postage yd.

By  D. Hume.
ESSAY ON SUICIDE. Price id., postage yd.
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PIO N EER PRESS PUBLICATIO N S

A New Book at Pre-War Price.
ESSAYS IN FREETH INKING

By; C hapman C oh en .
Contents: Psychology and Saffron Tea—Christianity and the 
Survival of the Fittest—A Bible Barbarity—-Shakespeare and 
the Jew—A Case of Libel—Monism and Religion—Spiritual 
Vision—Our Early Ancestor—Professor Huxley and the Bible 
—Huxley’s Nemesis—Praying for Rain—A Famous Witch 
Trial—Christmas Trees and Tree Gods—God’s Children—The 
Appeal to God—An Old Story—Religion and Labour—Disease 
and Religion—Seeing the Past—Is Religion of Use ?—On 
Compromise—Hymns for Infants—Religion and the Young.
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