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Views and Opinions.

Search, the Scriptures.
In an essay written many years ago James Thomson 

distanced the Bible as an example of the perils of 
Authorship. A  better illustration could not be found. 
Hie prevailing religion has it that it is God’s word, 
Written in order that his children might know right 
from wrong, and which if faithfully followed would 
Jead all of us to live in peace here and procure for us 
^mortal happiness hereafter. So far, good. The 
Programme is excellent, it is the performance that is 
at fault, for whatever may be the consequence in the 
Ilext world of believing in the Bible, the results have 
keen quite disastrous in this. The divine author 
Managed to express himself so badly that there has 
never been an agreement as to what on earth he meant. 
If his message was intended to get his followers to live 
at peace with each other the result has been the exact 
°Pposite. They have believed together and they have 
I°ught together, and the harder they believed the 
niore fiercely they fought. There was no great differ
ence of opinion among them as to its being really 
Hod’s message, the only difference was as to what he 
fiieant by it ; and the longer they wrangled over it the 
111 ore divided they became. “  Search the Scriptures,”  
they were commanded, "  for in it ye have eternal life.”  
It was a search— a kind of puzzle competition— in 
Which the successful searcher had heaven as a reward 
and the unsuccessful one found himself in hell. Of 
course, it is not for me to say whether the Bible is 
Hod’s word or not. I do not know enough of the work 
°I “ divine authors”  to be able to pass a confident 
°pinion. All I do know is that if an earthly writer 
Sent me an article the meaning of which no two of my 
readers could agree upon I should bar that writer in 
fr'ture and advise him that the first duty of an author 
ls to write so that there can be no mistake as to his 
leaning. The pity is that the divine writer did not 
bear that elementary rule in mind when he set out on 
the never too easy path of authorship.

* * *

Explaining the Bible.
In defence of this author it must be said that he 

t°ok a precaution not within the power of many 
Writers. He decreed it to be a mortal offence for 
Anyone to criticize his work, and for a very long time 
the pains and penalties attaching both in this world

and the next kept criticism dumb ; but some braved 
the punishments in this world, and they learned to 
laugh at those promised them in the next. When the 
number of these daring souls became so large that 
suppression was no longer a practicable policy, the 
divine author’s representatives on earth tried another 
line. They said criticism might be permitted— and 
they would do it themselves. So they began to re
interpret “  God’s Word.”  They did this first of all 
by seeing how much of the truth must be admitted, 
and then reading the Bible so as to get that meaning 
out of it. If God said the world was made in six days, 
that, they explained, did not mean six days, it might 
mean six periods of anything up to a million years 
each. When he promised doubters eternal hell, it 
only meant for a certain period. When it told men to 
take no thought for the morrow it meant don’t be over 
anxious, for care killed the cat, and so might not be 
good for human beings. And so on indefinitely. But 
even this method has its limitations. The words 
themselves were always there, and some people might 
wonder if God meant these things why he did not 
plainly say so. Thus we come to the final stage, 
which consists in taking out the words themselves and 
substituting others that will mean what they are afraid 
the Bible must mean. And if this is persisted in, and 
this version of the Bible becomes the standard one, 
the old reading will, in course of time, become for
gotten and Christians will be able to point to the more 
recent version as what God actually said. This took 
place in the case of the command in the New Testa
ment which orders slaves to be obedient to their 
masters, for which was substituted the harmless ser
vants, and it may well happen with the Bible as a 
whole.

* * *

How to Revise.
Quite recently a committee of bishops revised the 

Ten Commandments so as to leave out some very ugly 
features. Now an authoritative committee suggests 
doing the same thing for the Psalter, which will be 
found towards the end of the Church of England 
Prayer Book, and consists of the Psalms selected for 
use at morning and evening prayers and on other oc
casions. An ostensible reason for this is that “  owing 
to the desperate condition of the text ”  the meaning 
is not quite clear. It fails, they say, to give “  satis
factory sense.”  The expression is significant. It is 
not that the translation does not give the sense of the 
original, but that it is not satisfactory. One will not 
be far out in saying that it is unsatisfactory because 
the reading of many parts is so revolting to common- 
sense and even to common decency, that the Church 
stands to sink lower in public estimation than it is by 
keeping the Psalter as it stands. Thus we have the 
picture of the Church of England using for centuries 
language which they declared to be part and parcel of 
“ God’s Holy Word,” and finally, under pressure of 
civilized common-sense, for very shame’s sake, re
vising it in the interests of decent moral feeling ; and, 
as though to make the situation completely grotesque, 
it proceeds to a new dishonesty in the name of a higher
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morality. It has not even now the decency to throw 
overboard the grotesque superstition of some Mumbo- 
Jumbo having inspired the Bible, and say quite plainly 
that it has exactly the same origin as any other book 
in the world, and must be judged exactly as any other 
book is judged. If that were done there would be no 
need for these constant revisions. But that would 
imply a completely honest Church— and, as we said 
last week, the age of miracles is over.

* -* *
Christian Love.

These are some of the delightful sayings which it is 
proposed to omit from future readings in the Church—  
it will be noticed what a spirit of Christian love they 
breathe and how much they must have done to civilize 
the world and get men to live happily together : —

Break their teeth, O God, in their mouths.
Bet them consume away like a snail, and be like the 

untimely fruit of a woman; and let them not see 
the sun.

The righteous shall rejoice when he seeth the ven
geance ; he shall wash his footsteps in the blood of 
the ungodly.

Let their eyes be blinded, that they see not.
Let them fall from one wickedness to another; and 

not be written among the righteous.
Let his children be fatherless, and his wife a widow.
Let his children be vagabonds, and beg their bread.
Blessed shall he be that taketh thy children and 

throweth them against the stones.
There is more of the same sort of thing, but enough 
is as good as a feast, even in the case of good Christians 
lustily cursing. One is not surprised that the com
mittee desires to eliminate such things, and would be 
still better pleased if people would forget they were 
ever there. For the Bible is, we are told, a book that 
has taught men to love one another— it has civilized 
the world. It is Unpleasant for someone to bring for
ward sUch texts and ask : “ Were these things done by 
the influence of texts such as these? ” No wonder 
the Bible was so highly thought of by the German 
military party. If they wanted a hymn of hate and 
brutality where could they find a more convenient 
text-book than the Bible— and coming to them with 
all the authority of the Christian God, too !

* * *
True to Type.

It cannot be said that these things are deleted 
because they are foreign to the spirit of the Bible or 
to historic Christianity. They are in the closest 
affinity to both. In the Bible “  God’s enemies ”  are 
invariably denied justice, and the punishments of the 
Bible are invariably brutal. They expressed the minds 
of savages, and Christianity continued the story. A  
creed which could evolve the doctrine of eternal 
damnation, which could gloat over the prospects of 
unbelievers being tortured in hell, and could say 
through the mouths of some of its greatest exponents 
that children “  scarce a span long ”  paved the floor of 
hell when they died without baptism, a Church which 
for centuries continued the most brutal torture of men 
and women for the fantastical offence of heresy, 
cannot say that these texts did not express its 
innermost spirit. Nothing could have expressed it 
better. It enabled Christians to satisfy their most 
brutal and most intolerant feelings under the guise of 
a religious duty. To have prayed openly that the 
children of those opposed to you should be dashed 
against the stones, that they who differed from you 
should be blinded, and that all sorts of evils should 
dog their steps, to have wished these things openly 
and without disguise would have shocked most. But 
to be able to do it in the name of God and to have 
felt that one was carrying out a religious duty in so 
wishing, this was a sure way of satisfying brutality 
and savagery while inducing a feeling of comfortable 
moral satisfaction. For our part we shall be sorry to

see these things deleted from either the Bible or the 
Prayer Book. We should wish to keep them there in 
the interests of honesty.

* * *
How to Understand Religion.

There is only one way in which one can honestly 
present to a modern public what the writers of the 
Bible actually had in their minds, and that is to re
create something of the environment, and so appreciate 
something of the mental state of those who wrote it- 
To read the Bible so as to get out of it the meaning 
which suits one is radically dishonest, and is recog
nized to be so in the case of every book other than the 
Bible. Thus, if we say that when the Bible speaks of 
an animal as being “  unclean ”  it means what me 
mean when we speak of a thing as unclean, that is, aS 
every scholar knows, grossly inaccurate. Unclean m 
the Bible means something that was sacred to the 
gods, its nearest equivalent in modern language is 
holy, something taboo to ordinary men and women- 
To pretend otherwise is not to interpret the Bible 
honestly, but to deliberately play upon the ignorance 
of the public, and that, unfortunately, has been the 
feature of religious exposition on that subject.' In 
this way the fact that in dealing with the Bible we are 
in contact with a people who were precisely on the 
level of many uncivilized tribes to-day has been 
hidden, and the ordinary Christian has come to 
visualize them as being even more advanced morally 
and “  spiritually ” than we are ourselves. But moral 
and intellectual culture does not spring from the air, 
they must depend upon a number of things, few °I 
which were within the mental grasp of the Bible 
people. A  people who could believe in the things they 
did believe in simply could not have entertained the 
many lofty ideas and feelings with which they are 
credited. The proper, the honest, the scientific way 
to study the people of the Bible is to range them side 
by side with those semi-civilized tribes with whom we 
still find the same beliefs as those expressed in the 
Bible, and very often the same terms of expression- 
If we got into the habit of doing this we should at last 
make a genuine understanding of the Bible possible 
with ordinary folk, and if we did this we should not 
go to savages to impose our religion upon them. We 
should go to them as anthropologists have learned to 
visit them, to contrast and compare our religion with 
theirs and seek from them enlightenment as to the 
real meaning of the many superstitions our ancestors 
have bequeathed us. C hapman C oh en .

Providence.

If God exists and is the creator and preserver of the 
Universe, the belief in Providence follows of necessity» 
however strongly appearances may contradict i t ; and 
yet it is an undeniable fact that to-day many have 
abandoned the belief in Providence who still believe 
in God. In an article on the subject in the Christie111 
World, “  J. W .” says : —

During the war unnumbered, simple, religions 
souls had their faith in a watchful Providence shat
tered ; they prayed with deepest fervour for their 
beloved, yet their prayers failed to protect them 
against poison-gas or bursting shell, trench fever, or 
the horrors of a lingering death from exposure n1 
“  no-man’s-land.”  They are “  souls bereaved,” ' n' 
deed, for to their natural sorrow there is added the 
sense that God failed them, mysteriously, incom
prehensibly; and in too many cases the poet’s “  Most 
beliefless, who once most believed,”  sums up them 
position. Their whole religious training had spoke11 
of God as One who might so easily have rescued son 
or husband from peril by the mere exercise of his 
will. Why had he not done so ?
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Such being the case, “  J. W .” gives an extract from 
a Private letter asking for a restatement of the doc
trine of Providence, saying: “ Sunday after Sunday 
there go up from our pulpits petitions asking God to 
('° things which intelligent people in the pews know 
that lie will not, or possibly cannot do, and the result 
's disastrous to religious reality.’ ’ “  J. W .” en
deavours to supply the restatement of the doctrine of 
Providence asked for. He briefly traces the evolution 
°f the doctrine from earliest times when people sought 
t° secure the favour and protection of the Gods “ by 
^tS of homage and sacrifice.’ ’ The Patriarch Jacob 

vowed a vow, saying, If God will be with me, and 
ufll keep me in this way that I go, and will give me 
"read to eat, and raiment to put on so that I come 
®Sain to my father’s house in peace, then shall the 
Ford be my God, and this stone, which I have set up 
P>r a pillar, shall be God’s house, and of all that thou 
F’alt give me I will surely give the tenth unto thee ’ ’ 
'Fen. xxviii, 20-22). A  loyal worshipper of Jehovah 
('Vas assured that he would not be injured either by 

the terror by night,” or “  the arrow that flieth by 
('ay,” or “  the pestilence that walketh in darkness,” 
°r “  the destruction that wasteth at noonday.”  “  A  
thousand shall fall at thy side, and ten thousand at 
thy right hand, but it shall not come nigh thee ”  
(Ps. xixi, 5-8). As a matter of fact such specious 
Caching has never been verified in actual experience, 
this “  J. W .” frankly concedes, saying: —

Experience shows us every kind of undeserved 
suffering befalling the worthy and upright; useful 
and inspiring lives cut short by fell disease or acci
dent, while a monster like King Leopold lives beyond 
the Psalmist’s span without a shadow of earthly re
quital ; some notorious scamp coming through Arma
geddon without a scratch, while sterling character 
and moral excellence are mown down in swathes; a 
lifetime’s frugal savings swallowed up in a bank 
failure, while Government contractors and profiteers 
amass fantastic fortunes. Was that the best he could 
do? Or did he, like Caliban’s divinity, proceed as 
he did, “  just choosing so ”  ?

The question which forces itself upon us is, how 
can a man who writes like that still believe in Provi
dence? “  J. W .” tries hard to answer it, but totally 
Puls. He employs a wholly irrelevant illustration. 
He imagines a customer or caller entering a huge 
department store, and insisting upon being attended 
to by none but the managing director. Naturally his 
foolish pretensions cannot be gratified, the business 
being “  worked by a whole hierarchy of heads of de
partments, managers, sub-managers, and so on down 
to the merest junior behind one of the innumerable 
counters.”  On being informed of all that and directed 
to the very counter where he can purchase what he 
needs, the customer is not likely to draw the irrational 
inference that the manager is a myth “  coined from 
nonentity.” Now, according to “ J. W .,”  “ we have 
been far too much in the habit of regarding God as an 
absolute and omnipotent Monarch, ruling the whole 
°f his subjects by the direct exercise of his power.” 
Such a conception of the Divine Monarchy he re
pudiates. He says : —

We take the view that God exercises his 
Sovereignty and Providence, on the one hand, by the 
rmfailing action of laws devised by his supreme 
wisdom and benevolence; and, on the other, that he 
delegates authority and commits the execution of his 
will to free agents, his children, all of whom derive 
their powers from him, and are responsible for their 
use or misuse to him. But the emphasis is to be 
placed on man’s freedom to obey or to disobey God ; 
and to the question, “  Who withstandetli his will ? ”  
the obvious answer is, "  We all do, in every act of 
disobedience and sin.”  Thus his Providence mani
fests itself signally in prophets and apostles, teachers 
and healers, artists and poets, discoverers and in
ventors ; through these and such as these he inter

venes for good in every field of beneficent activity. 
All men are potential agents of his Providence.

Against that view there are two overwhelming 
arguments. The first is its utter uuscripturalnesS. In 
the Bible God is represented as almighty and his will 
as absolutely supreme. In Daniel iv, 35, we read : 
“ All the inhabitants of the earth are reputed as noth
ing, and he docth according to his will in the army of 
heaven, and among the inhabitants of the earth ; and 
none can stay his hand or say unto him, what doest 
thou ?” In Matthew x, 29-30, we read: “ Are not 
two sparrows sold for a farthing ? and not one of them 
shall fall on the ground without your Father ; but the 
very hairs of your head are all numbered.”  The 
second argument against “  J. W .’s ”  view of Provi
dence is the impossibility of its verification. That the 
Universe is governed by laivs is obvious to every 
earnest observer ; but that these laws were “  devised 
by his (God’s) supreme wisdom and benevolence ” is 
merely a theological assumption completely incapable 
of demonstration by means of a single veritable fact. 
The belief that there is a Supreme Being who exercises 
care, control, and guidance over the universe in all 
its parts and contents rests on no solid foundation 
whatever. The laws of Nature possess no moral 
character, nor are they guided in their operations by 
any sense of either benignity or malignity. They re
present grim physical and chemical necessity, and 
these are the laws by which we ourselves are being 
governed from the cradle to the grave. “  J. W ,”  
ignores this scientific interpretation of the Universe 
altogether and plays with the utmost familiarity with 
what George Meredith calls “  the fables of the Above.”  
Pie pretends to know God much better than he does his 
fellow-men, and writes quite confidently of his decrees 
and intentions, whereas in reality, of anything beyond 
and above Nature he knows absolutely nothing.

Writing in total ignorance of the supernatural he 
succeeds in portraying God as a miserably weak and 
defeated Monarch. He tells us what the true signi
ficance of his view of Providence really is : —

It means that God himself does not get his will 
carried out whenever men choose to act contrary to 
it. When we recognize this, and realize that the re
sponsibility for such catastrophes as the war is man’s, 
we shall no longer accuse him of indifference ; we 
shall understand that, so far from indifferent, he is 
intensely grieved and disappointed with man’s 
wrongful use of his gift ; that we can actually thwart 
his purposes, and that so far as we refuse to carry 
them out, he is defeated.

There is nothing new, of course, in that argument. 
It has been used by the advocates of man’s free-will 
innumerable times before ; but it is an argument that 
robs the Divine Being of the sovereignty ascribed to 
him in the Bible and renders him man’s inferior. He 
is a being who feels unspeakably sorry for human 
troubles and sorrows, who stood helplessly by, and 
wept tears of deepest distress over the horrors of the 
war ; and as we think of it all we begin to feel un
utterably sorry for him. Such is the God depicted by 
“  J. W .” — a weakling, who is at once sorry and im
potent in the midst of his vast but perplexing Uni
verse. The writer of the article does feel genuinely 
sorry for him in his powerlessness to govern the world, 
but he finds comfort in thè belief that “  it is Christ 
crucified who takes our hearts captive,” not the God 
who, knowing that the world is desperately evil, can 
rise to nothing higher than the emotion of inexpres
sible sorrow for it.

The only conclusion to which we are led is that both 
the Bible and “  J. W .” present us with views of God 
and his Providence which are fundamentally false. 
The writer of the article under discussion is fully 
justified in rejecting the sovereignty of God as taught 
in the Bible ; but the doctrine he substitutes for it is
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equally false, but immeasurably less dignified and awe
inspiring. For a god represented as infinitely above 
the world and gloriously capable of transforming it, 
he offers a god who, contemplating the wickedness 
and wretchedness rampant on earth, can do scarcely 
anything better than feel inexpressibly sorry, and for 
whom we are exhorted to cherish profoundest sorrow. 
As we trace the course of the evolution of the human 
race, and note the facts of its history, we find it en
tirely impossible to believe in any god at all. As soon 
as we realized the gravity of the situation we found 
our only possible refuge in Atheism. No god at all 
is much preferable to an infinite and omnipotent God 
who can redeem the world but does not, and to a finite 
God who cannot save lost humanity, but is grieved at 
his heart because of his impotence. Atheism alone is 
a consistent and logical theory. J. T. L l o y d .

Our Pastors and Masters.

The entire training and life of England’s ecclesiastics 
seem to render the majority of them utterly incapable of 
taking in facts patent to everyone else.

— The Duke of Argyle.
R ecently at the House of Commons a portentous 
address of congratulation to the Labour Party on being 
recognized as the official Opposition in Parliament was 
presented by Canon Donaldson, of Peterborough. 
This was signed by four hundred Church of England 
priests, who have not hitherto been regarded as favour
able to, or even interested in, the Labour movement. 
Indeed, this sudden conversion to Democracy is very 
remarkable in a body of men who have for genera
tions been regarded as a branch of the Civil Service, 
and the most obedient, humble servants of the landed 
and feudal interests.

This sudden interest of the clergy in Labour politics 
is novel. That form of superstition, which is 
facetiously known as “ the Government Religion,” is, 
in the last analysis, a creature of Parliament, and from 
time to time, comes to its creator for repairs and altera
tions. The creator, under the microscope, is a cynical 
association known as the House of Commons, having 
many forms of religion, and looking upon the pam
pered Church which it patronizes as a special con
stable, whose duty it is to frighten people from attend
ing too strictly to the real affairs of life by promising 
them rewards when they are no longer alive.

Among the clergy are a number who pretend that 
the Holy Church which they belong to represents a 
religion independent of Parliament and politics. Most 
clergymen are Peter Pans, and are notoriously inno
cent of the culture of their own priestly profession, 
but the ignorance is unpardonable when they see from 
time to time the ritual, government, and doctrines of 
their sacred Church being declared by Acts of Parlia
ment, framed by Freethinkers, Roman Catholics, Non
conformists, Jews, Unitarians, and the other religions 
or non-religions professed by the six hundred members 
of Parliament.

The clergy, as a body, have always pretended to be 
entirely uninfluenced by political motives. Their 
record, however, from a Democratic point of view, is 
notoriously hostile to liberty. The Established 
Church fosters loyalty to the Throne, and enjoins 
prayers for individual members of the Royal Family. 
It invariably supports the existing order of things, 
and is hostile to change. Until a few years back it 
held an annual service in memory of that padded and 
half-forgotten buffoon, King Charles the First, whom 
it professed to regard as a holy martyr of the Church 
of Christ.

The Established Church has always been a bulwark 
of Reaction. Many clergymen would deny this hotly,

but, fortunately, the record is in plain print in hun 
dreds of Parliamentary publications. The votes of t e 
Bishops of the Church of England in the House 0 
Lords are sufficient to rouse the lasting hostility 0 
all right-thinking persons, and their shameless opp°sl" 
tion to all progressive measures shows how hopeless y 
the clerical caste is out of touch with democratic 
aspirations. The Bishops voted against admitting 
Nonconformists to the universities of their oW 
country. They were hostile to removing the civi 
disabilities of Roman Catholics, Jews, and Free
thinkers. They opposed the introduction of free 
education, and have ever since done their utmost to 
get their own sectarian schools supported at the ex
pense of . the ordinary citizen. They voted against 
admitting women as members of London borougn 
councils. None voted for the abolition of floggmg 
women in public, thrashing women in prison, and the 
use of the lash in the Army and Navy. To-day they 
are everywhere opposing divorce, and they are camou
flaging the worst features of their superstition by 
deleting the barbarities and indecencies of the Bible 
and the Book of Common Prayer. Scores of measures 
for the bettering of the conditions of the working' 
classes have been opposed by these purse-proud Pre" 
lates, and their record is sufficient to carry its own 
condemnation.

Elsewhere one knows what a Church stands f°r> 
You say this implicitly obeys the Pope and the Col
lege of Cardinals, and that is faithful to the West
minster Confession, and another yields homage to the 
Eastern Patriarchs. Ask, however, what the Angh" 
can Church stands for to-day and what man can tell 
you ? One priest points to the Red Flag of Democracy) 
while another looks reverently at the Altar and the 
Throne. When your back is turned they both laugl’ 
in their dainty lawn sleeves at the simplicity of lay
men. M im n er m u s.

Running Away From Life.

T he chief difference between the psychology of even 
twenty years ago and that of to-day is that the former 
looked on man as “  the rational animal ”  whereas 
to-day we should rather call him “  the rationalizing 
animal.”  It used to be thought that reason was a 
“  faculty ”  set above desire for the latter’s control- 
It is now held that a desire can be controlled only by 
a stronger desire or by a group of desires. Reason lS 
a sort of lawyer retained by the desires to show then1 
how they may get what they want, or to apologize f°f 
their acts, afterward, to conscience.

Conscience is a little parrot who keeps repeating 
phrases that it overhears from others. “  Now y °u 
must be industrious,”  or “  you must not muss up your 
new suit,”  it says to a little boy when he wants to 
sprawl on the green grass. So the lawyer, Reason, 
“ gets busy ” to explain that the boy’s real ground f°r 
wanting to sprawl on the grass is so he may be in 
condition to work all the harder next day and earn a 
brand new suit. This is what the psychologist calls 
“ rationalizing.”  It is a method of putting that 
parrot, conscience, to sleep.

But even this “ rationalizing” is a more strenuous 
activity than our brain likes to follow, once we are 
sprawled full length in the sun. Our mind then g °eS 
into what is called reverie, which is simply the paint
ing of pleasing pictures in the clouds. The harder 
time we have, meeting the reality of life, the more we 
like in imagination to get away from it altogether 
through the medium of day-dreams. In his dream* 
the vagrant tramp imagines he is a king or a mil
lionaire, until something brings him, with a sickening 
feeling, back to reality.
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Behind both “  rationalizing ”  and “  dreaming ”  of 
this kind is a common mechanism, the “  pleasure 
principle.” This has for its object to shield us a little 
while from painful truth. The more pleasure-loving 
we are, the more we thus flee from the harsh facts of 
life. But unfortunately, like the opium pill, it ends 
with reality crashing in on us with a greater thud 
than ever.

Not only individuals have their rationalizations and 
dreams ; peoples and races have them too. The race 
which wishes to steal another race’s land, or which 
finds its war-profiteering interfered with, calls itself 
Yaveh’s chosen folk, or rants about “  making the 
w°rld safe ”  for something it doesn’t practice at home. 
Every people creates or adopts a series of dreams also 
afiout the universe, through which it appears that to 
nieet life as it is, and better conditions in this world 
|°r the masses, is unnecessary, because, after living 
aere only a little while, good dreamers will be gradu- 
â d into another existence where all will be blissful.

The earliest and crudest form of such belief is 
evolved from animism. Childlike men tended to vent 
their feelings without restraint; if they were angry, 
then to kick something ; if thinking of a beloved one 
Who had died, to call his name and address words to 
h>m ; if pleased at something, to give thanks.

Next they began to 11 rationalize.” For example a 
child might ask, “  Dad, why did you kick the stone 
hatchet when it hit your finger? W hy do you talk 
t° grandpop, when he has been dead a month ? Whom 
are you thanking because you speared so many 
Salmon? ”  Then up spoke "  Reason ” in the father :

Because the hatchet meanly wanted to hurt me, and 
can feel my kick,”  or “  because Grandpop’s double 
°r breath (spirit) or shadow (shade) still exists, and 
appears to me in my dreams.” Or, “  because there is 
a salmon Totem, which brought all these fish to my 
sPear.”

At the present time, as the result of a great war 
Which created in millions of hearts the desire for con- 
verse with sons, brothers and lovers killed in that war, 
We have a return of belief in spirits. Even when this 
superstition was at its post-war height, however, it 
had fewer adherents than it had at the crest of its 
Wave in the last century. It illustrated, however, the 
Power of strong desire to revive even among a few men 
°f scientific achievement, most primitive kinds of 
belief in absurdly material “ spirits” that lived in a 
heaven where they smoked cigars and drank whiskey.

Another lesson which spiritism teaches is that so 
soon as the public evinces a willingness to pay for 
Proofs of the most absurd "  phenomena,” there will 
he charlatans ready to supply it. Men like Joseph 
Linn in New York have a standard offer of a cheque 
'P four figures for any “  phenomena ”  they cannot 
duplicate by simple trickery. The Scientific American 
pow offers a like prize. Others, like Clyde Maskelyne 
'P London, give never-ending expositions of the com
plete repertory of spiritist tricks. One medium after 
aPother is exposed. The criminal records are full of 
accounts of how “ reputable mediums ” who “  give 
°Ply private sittings ”  and “  never accept pay for 
them ” are connected with bucket-shops and fraudu- 
Ept stock companies in which they induce their 
(hipes to invest, employ private detectives and have 
Central lists of indexed names from which they get 
’^formation by telegram, and pay commission to per
sons who circulate in “  good society ”  to convince 
upended victims with tales of their “  marvellous ”  
doings.

Although new inventions like “ ectoplasm”  and 
E*ked photographs of "  ghosts ”  and “  fairies ”  are 
continually being added, most of the modern medium’s 
JNeks are used by savage voodoo doctors and shamans. 
I he line of development, therefore, has been away 
from spiritism through polytheism, monotheism, and

now to some mystic entity or non-entity such as the 
“ elan vital ”  of Prof. Bergson, or the "  collective un
conscious ”  of the C. J. Jung school of psycho
analysts, or the “  adepts ”  who inspire the leaders of 
theosophy, or the beings who, according to a school 
led by Gurdiev (whose apparently very able system of 
psychological development I am, at this writing, in 
France to investigate at their institute near Fontaine
bleau) live in worlds of 4, 5, 6, or 7 dimensions.

In all these religions the basis of belief may be said 
to be a desire to evade the duty of practical homely 
aid in making this present world a better place to live 
in. We have no reason to believe that if we have 
souls at all, they go away from this planet after 
death, and are not simply reborn here. Really no 
proof of a soul has ever been evinced. On the con
trary, physiology, psychology, and medicine combine 
to prove that we have no power whatever of remember
ing or thinking or feeling at all unless the appropriate 
nervous mechanism is present. What should a soul 
be that remembered nothing, thought nothing, and 
felt nothing? All that we are’ is of this earth ; and if 
it is to live again, it lives here, and must face the duty 
of making here a place fit to be its home.

Neither can we depend on beings superior to 
humanity to do our work for us. There are plenty 
of tests for a superior being. If he is all-wise and all 
good and all powerful, he will not permit catastrophies 
like the great war, which bring untold misery and 
destroy the strength and characters of millions who 
trust in him. He might also be expected to preserve 
his churches erected in his honour from destruction 
by lightning. Or by a single act of his will, instead 
of the clumsy and unsuccessful devices hitherto used, 
to convince all men of his existence.

A  similar argument will be found to apply to each 
of the other metaphysical hypotheses above men
tioned. But the majority of men will refuse to apply 
the same tests to religious hypotheses that they do to 
science or business, so long as they are seeking to 
evade reality.

Another mental factor in religion is sex. The very 
language of religion is full of words which show how 
closely it is linked up with this, in the human mind. 
Thus Jesus is the Heavenly Bridegroom, whom we are 
to love. The Church is his Spouse. The marriage 
ceremony is said to “  symbolize the holy union of 
Christ with his Church.” Nuns are regarded and re
gard themselves as “ wedded to Christ.”  The sacra
ment of the Lord’s Supper is called Holy Communion.

Similarly, the cross, baptism, and nearly all of the 
trappings and ceremonies of the Church— and these, 
by the way, are mostly thousands of years older than 
Christianity itself, and were formerly pagan customs—  
are easily shown to have a sexual significance. But 
the reader who has no time to undertake scholarly re
searches in that line will find proof for his eyes if he 
will attend, as a critical observer, the next revivalist 
meeting in his town. He will see antics and facial 
expressions unmistakably sexual ; and more “  digni
fied ” religion has merely evolved from this type.

The primal thing, then, which makes men continue 
irrational is their persistent immaturity, their panic 
stricken retreat into fantasy and myth-making when 
confronted with reality. And reality is like a giant 
which grows bigger every time we flee from him. If 
we don’t face him at the start, he eats us up in the 
end.

In sum, our evasiveness gives us gods and meta
physical fantasies. In return, god-belief and meta
physical fantasy keep us from facing reality.

P rince  H o p k in s .

Religions are various, but reason is one, and we are 
all brothers.— Chinese Proverb,
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Easter.

They relate that the sacred tree is cut on that day on 
which the sun comes to the apex of the equinoctial apsis; 
on the next day they go round with trumpets; on the 
third day the sacred ineffable fruits of the god Callus 
are cut. After these are the Hilaria Feasts.—F. C. 
Julianus (Imperator), “  Dc Matrem Veorum.”

Thammuz came next behind,
Whose annual wound in Lebanon allured 
The Syrian damsels to lament his fate.
I11 amorous ditties all a summer’s day,
While smooth Adonis from his native rock 
Ran purple to the sea, supposed with blood 
Of Thammuz yearly wounded.

—Milton, P.L., i, 446.

I t is said that when St. Augustine landed in England 
he found the Britons observing Easter in the Asiatic 
way. There was nothing strange in this. If an in
telligent Pagan were able to revisit “  the glimpses of 
the moon ”  and observe our celebrations of Good 
P'riday and Easter, he would smile when told that the 
observances were in celebration of a certain Jesus who 
was put to death in Palestine eighteen hundred years 
ago, and who, on the third day, rose again. He would 
say in astonishment : W hy is not this your Spring 
Festival such as has been observed by every nation? 
How came you to hold the anniversary of a man’s 
death on a moyable date? The man who stole the 
saucepan and made a new lid for it took good care that 
the lid fitted. But the Christian lid, put on the old 
Pagan saucepan, does not fit. The fact that your 
Easter shifts according to the phases of the moon 
shows it is our astronomical festival. But you say it 
is not a man you celebrate, but a God. Of course it 
is ; the great god of gods, the power of revivification 
symbolized in every tree, and in the visible luminary, 
the life-giving sun, who has now crossed the vernal 
equinox and rises again triumphant over winter and 
death. Have you never heard how we celebrated the 
resurrection of Adonis, even as the Syrians did that 
of Tammuz, the Egyptians of Osiris? Go, read in 
Theocritus how those delightful gossips, Gorgo and 
Praxinoe, babble at the festival of the god, how they7 
listen to his dirge, and rejoice at the decorations.

Matthew Arnold says : —

Adonis was the sun in his summer and in his 
winter course, in his time of triumph and his time 
of defeat; but in his time of triumph still moving 
towards his defeat, in his time of defeat still return
ing towards his triumph. Thus he became the em
blem of the power of life and the bloom of beauty, 
the power of human life and the bloom of human 
beauty, hastening inevitably to diminution and de
cay, yet in that very decay finding “  hope, and a 
renovation without end.”  1

What does the name Easter tell us? What connec
tion has it with Jesus of Nazareth ? According to 
Bede and the best modern authorities, the word Easter 
is derived from Eostre, the Saxon goddess of the east, 
signifying the dawn and spring, whose festival our 
forefathers celebrated at this season. The Saxon 
Oster means “  to rise.”  Throughout the Pagan world 
the revivification of vegetation was celebrated with 
festivals, which symbolized the reproductive powers 
of nature. The time when the sun passing over the 
vernal equinox proclaims himself redeemer of the 
world from winter is naturally that of the feast of the 
Passover, not the mythical crossing of the Red Sea 
but the yearly passage of the world from the bonds 
of winter to the life and vigour of summer. A t this 
season the Egyptians held a feast to Isis, and the palm 
was carried about as the symbol of reproductive power 
and triumph long ere Palm Sunday was supposed to

1 Pagan and Mediaeval Religious Sentiment: Essays in
Criticism, p. 196.

signify the entrance of Christ into Jerusalem. Easter 
is probably allied to Ishtar, the Assyrian goddess of 
love and fecundity, who was said to have descended 
to hell. She is similar to the Phoenician Astarte and 
the Ashtoreth of the Zidonian for whom Solomon built 
the Mount of Corruptions (11 Kings xxiii, 13) at Jeru
salem. The Syrian God Tammuz or Adonis, was first 
mourned and then believed to have risen from the 
dead. The same fable was related of the Egypt'3-11 
God Osiris. These gods all represented the reproduc
tive power of Nature, and were celebrated at spring 
festivals.

There is no trace of the celebration of Easter as a 
Christian festival in the New Testament (Acts xii, 4 > 
is a mistranslation ; Easter should be Passover), or i» 
the writings of the apostolic fathers. Early in the 
history of the Church we hear of two divisions of the 
original Salvation Army, who disputed for centuries 
about the time when Easter should be kept. Eastern 
churches, comprising many Judaising Christians, kept 
the 14th of Nisan, the Jewish Passover, but the 
Western Church, composed mainly of Gentiles, 011 
account of the connection of the resurrection with the 
day of the Sun, kept always the first day of the week- 
A t the end of the second century Pope Victor wrote 
an imperious letter to the Eastern Church, command
ing them to conform to the Western practice. They 
refused, and were stigmatized as heretics. Epipha" 
nius tells us : —

Some began the festival before the wTcek, some after 
the week, some at the beginning, some at the inidcfie> 
some at the end, thus creating a wonderful laborious 
confusion.

At the Council of Nice, under Constantine, it waS 
fixed as now, on the first Sunday after the full mod1 
happens upon or next after the vernal equinox. As 
the Egyptians excelled in astronomy, the Bishop of 
Alexandria was appointed to give notice of Easter 
Day to the Pope and other patriarchs. This, however, 
did not ensure uniformity. We learn from St. An1' 
brosc (Epist. 23) that in 387 the churches of Gaul kepi 
March 21, while those of Italy postponed it t0 
March 28, and those of Egypt a week later still, to 
April 5. Similar discrepancies are mentioned h}r 
Gregory of Tours in the year 577 ; nor did they dis
appear till the eighth century.

The fact of Easter being a movable feast proves its 
astronomical origin, and the differences among early 
Christians show their ignorance of the date when their 
god-man is alleged to have burst the bonds of death- 
They have never even fixed the year of that extra
ordinary occurrence with any certainty. While the 
Gospels make Jesus prophesy that he would spend 
three days and three nights in the heart of the earth, 
the narratives make him to have spent only one day 
and two nights. According to the Synoptics, the 
crucifixion took place on a Friday, the first day of the 
Passover, but according to the established principle of 
the Jewish calendar, the first day of the Passover never 
can fall on Friday. To make the crucifixion happclJ 
on the Passover is as improbable as to allege that aP 
Irish Fenian was hanged on a Sunday. A t that time 
there were no courts sitting, and certainly no execu 
tion could be permitted according to Jewish law. B  
is most unlikely that the Roman governor of Judea 
would so offend Jewish prejudice as to permit aU 
execution at the time of the Paschal feast.

That the Western Church in early times celebrated 
the last supper on the one day and the resurrection 0,1 
the next indicates that the Christian festival sprung 
from the old Pagan offerings of bread and wine to the 
sun-god being mixed up with the Jewish sacrifice 0 
the Paschal lamb, and this may have led to the legeuc 
of the Lamb of God having been put to death at the 
time of the Passover, the period of the year when tue
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representative sacrifice was offered to ensure the fer
tility of the soil.

It is difficult for Christians to realize how close was 
the resemblance which the rites adopted by the Church 
111 honour of Christ’s resurrection bore to those prac
tised by the Greeks, Phoenicians, Syrians, Egyptians, 
Hindoos, and many other nations in honour of the 
Sod of resurrection, under the name of Adonis, Diony- 
f°3, Thammuz, Osiris, Krishna, etc. Godfrey Higgins 
Pi his Anacalypsis (ii, 106), says

We have already seen that in Hindustan and 
Britain the procreative power of Nature was cele
brated on the day of the vernal equinox by Phallic 
rites, Huli festivals, May poles, and April fools, and 
is even yet continued in these extreme points of 
East and West— of India and Britain— where the 
young girls, with their swains, little suspect the 
meaning of their innocent gambols— gambols which, 
if our devotees understood, they would view with 
horror. On the same day in Persia, the triumph of 
Good over the Evil Principle took place— the triumph 
of Light over Darkness, of Oromasdes over Ahriman. 
At the same time, in Egypt, Phrygia, Syria, were 
celebrated the deaths and resurrections of Osiris, 
Atys, and Adonis. In Palestine, again, we find, on 
the same day, the Jews celebrating their Passover, 
the passage of the equinox from the sign of the Bull 
to that of the Ram, and of the Sun from the inferior 
to the superior hemisphere; and, to conclude all, on 
this day we Christians of Europe still continue to 
celebrate the victory of the god Sol, known to all 
nations above enumerated by his different names— 
by us “  The Lamb of God which taketli away the 
sins of the world ” — on Easter .Sunday, having risen 
to life and immortality, triumphing over the powers 
of hell and darkness.

The ancient Christian year began with Foster. Re
ligious worship was celebrated by night ; and the 
vigils continued till cock-crowing announced the birth 
°f the new sun. Then the stillness of the midnight 
vigils was broken by the joyful acclamation, “  The 
Ford is risen ! The Lord is risen ! The Lord is risen 
indeed! ’ ’ Easter day was celebrated with every 
demonstration of joy. In the Roman Catholic Church 
We may see more of the Pagan element. At cock- 
erowing tapers are lighted. St. Peter’s at Rome is 
illuminated, and the vicar of Christ, his vestments 
blazing with gold, pronounces a blessing upon the 
World from a high balcony at midday. Eusebius, in 
the sixth book of his Ecclesiastical History, chapter 
eight, tells us that on one occasion the early Christians 
Were celebrating “  the solemn vigils of Easter,” when 
to their dismay they found that oil was wanted. Nar
cissus, Bishop of Jerusalem, commanded water to be 
brought, and this he miraculously changed into oil 
in order that the celebration might be duly observed. 
This story shows that the early Christian Easter was 
quite similar to the Pagan solar festival.

J. M. W h eeler .
(T o  be Continued.)

Acid Drops.
We are all familiar with the plea that if we leave re

ligion alone it will gradually die from causes other than 
a direct attack upon it. We should have more respect 
than we have for the statement if we did not feel that it 
is very often little more than a piece of “  rationalizing,” 
an excuse for not doing what it the most unpopular of 
Work. But there is one other cause responsible for this 
statement, and that is the fact of people knowing so little 
°f the opinions of the mass of their fellow citizens as to 
have actually persuaded themselves that Christianity is 
fio longer helieved in, that it is quite dead, and all that 
is needed is to clear away the corpse with the respect 
usually, paid to corpses. We should be very pleased in
deed if we could subscribe to the latter view, but yvheu

one has been engaged in Freethought work as long as we 
have, and so are constantly running up against religious 
beliefs, so comfortable a conviction is not to be easily 
entertained.

We have been led to the above reflection by a review 
of Mr. Cohen’s new book, Essays in Freethinking, which 
appears in the New Age, by “  A. E. R .”  The writer is 
evidently not at all unfriendly to the views expressed in 
that volume, but he is surprised at the vitality of Free- 
thought, and, by implication, the dullness of Free
thinkers, who fail to realize that religion is no longer of 
importance in everyday life. We trust that the staff of 
the New Age will not object to our saving that this atti
tude illustrates the wrapping of oneself in a mantle of 
superiority and slmtting oneself off from contact with 
the everyday world of reality. The New Age is a very 
interesting and a very thoughtful journal, but its writers 
seem to have formed themselves into a sort of Mutual 
Admiration Society, and to have decided that those out
side their own membership really do not matter. They 
do not represent the world. And that is really a danger
ous position to get into. Liberal minded people who meet 
only liberal minded people are apt to forget that beyond 
their own very small circle there is the great world which 
if it does not receive notice will sooner of later pay 
attention to them in what may be an unpleasant manner. 
We would advise “  A. E. R .”  to leave for awhile the 
limited society of the New Age and take a trip over the 
West of England, or Wales, or indeed anywhere in the 
British Isles apart from the small intellectual centres of 
the big towns and cities, and he will then discover that, 
unfortunately, religious indifference is not nearly so 
great as he imagines. We wish he were right and that 
we were wrong, but we cannot think so ; and we think 
his opinion results from the very common delusion of 
taking one’s own small circle of selected friends and 
acquaintances as a picture of the world. That is a very 
common delusion, and we have met with it often; but 
the fifty millions of inhabitants in the British Isles are— 
save a small minority, still dominated by the grossest 
superstition, and it is rvith them we have to deal. If 
“  A. E. R .”  doubts this we advise him to make a direct 
attack on Christian beliefs and he will soon find that he 
has greatly mistaken the strength of the force on the 
side of religion. So we decline to agree that “  Mr. 
Cohen’s knowledge and gifts of exposition are simply 
wasted by being brought to the anti-Christian focus.”  
He is quite aware that greater popularity and certainly 
more cash and ease might be gained by his using what
ever abilities he possesses to some other cause, but he 
will keep on as he has been going, and for the same 
reason that he has done it hitherto— because so many 
prefer the easier and the more popular road.

The Bishop of .Stepney appeals for funds in order to 
establish a church in East London which shall be served 
by a Jewish preacher who shall preach in Yiddish. In 
this way he thinks the Jews may be converted to Chris- 
tianity more quickly. What we wonder at is why should 
a Jew be converted to Christianity? He has nothing to 
gain on the score of religion. His own religion has quite 
as many stupidities connected with it as Christianity has, 
so whjr should be bother to acquire a new stock; and on 
other grounds why should he become Christianized. 
Jewish family life among the poor is notoriously better 
than it is among poor Christians. They are far more 
sober. What have they to gain in becoming Christians ? 
There is surely no moral gain in a Jew becoming a Chris
tian. Of course, there may be gain in other directions, 
and this is very often a deciding factor. “  Rice Chris
tians ”  are as common among converted Jews as they 
are among converted Hindoos. Some years ago we chal
lenged the Society for the Propagation of Christianity 
among the Jews to produce Jewish converts to Chris
tianity who had been members of the Christian Church 
for, say, five years, and who had not some obviously 
financial interest in being converted. No reply was made 
to the qhalleuge. Probably the Society knew the char
acter of its converts too well to accept. A t the present 
rate of conversion and apologising, by the time the Jews 
are converted they will be the only Christians in exist
ence, A ll the others will have outgrown their religion.
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There should be widespread dismay at the War Office. 
Professor Soddy states that one thing about X-rays is 
that they cannot be used in war— scientists cannot destroy 
anybody with them yet— they can only be used to cure 
people. We shall believe the Church to be sincere when 
it broadcasts (yes, we must be popular) this kind of news 
from every pulpit, aud puts away childish things such as 
girl guides and boy scouts.

The plan upon which the average preacher works in 
defending or expounding Christianity appears to be very 
simple. First of all, find out all that is thought to be 
good and call that Christianity. Then find out all that 
is believed to be bad and call that anti-Christianity. 
Thus, the Rev. W. L. Boulton, preaching at St. James’s 
Church, Derby, said that Buddhism aimed at destroying 
family relationships. Christianity aimed at consecrating 
them. Perhaps it was by telling people to forsake their 
fathers and mothers and follow him that Jesus sought 
to consecrate family life, or by telling them that in the 
next world there would be neither marriage nor giving in 
marriage; and when his Church preached the excellence 
of imitating Jesus by leading a celibate life, that also was 
consecrating the family relationships. Now if the 
Russian Bolsheviks were to teach these things we should 
soon be told what a devilish doctrine it was, but attach
ing the name of Jesus to it makes a deuce of a difference.

Now we are beginning to learn all about it. The last 
war was fought to end war. It was to be never again, 
and the sword was never to be sheathed until the spectre 
of war had been banished from Europe, etc., etc. After 
that we learn that in the opinion of the Government there 
will be no war on a “  major scale ”  till 1929— there may 
be quite a number of little ones, just to keep our hands 
in and help school cadets, etc., but nothing nearly so 
large as the last one for nearly six years! Between then 
and now we shall be spending our time in getting ready 
for it.

Meanwhile the old game goes on. Just as in the case 
of Germany, so now in the unspoken case of France. 
First a country is selected in order to measure its fight
ing strength against ours. Then it was Germany, now 
it is France. The cry is started that we must have a 
larger fighting force for purposes of defence. Then when 
that has gone on for a year or so, the country is boldly 
named— it will be France, we expect, this time, that is 
aiming at destroying our country— and the newspapers 
begin with painting the supposed enemy that is out to 
destroy u s ; and every journalist, in both countries, who 
is desirous of gaining attention by writing scare articles, 
is hard at it raising the war fever under the guise of 
wishing to see his country protected. Finally, from some 
incident or other, war comes, and then those who have for 
years been sowing the seeds of hatred and mistrust, who 
have been lying as only the professional journalist and 
the hard-pressed theologian can lie, and have helped to 
create the war, fold the mantle of the prophet around 
them with a satisfied “  I told you so! ”  Not one in a 
thousand among the public has the common-sense to re
flect that if these same writers had spent their time in 
encouraging mutual trustfulness between the peoples, 
and preached peace instead of war, the result might have 
been the other way about.

What these men have discovered is the simple fact that 
it is easier to play upon the fears of people than appeal 
to higher motives. Preach danger and every coward will 
at once give ear. Preach something that appeals to man’s 
love of the higher aspects of life and you will be appeal
ing to a small minority. Every politician knows this, 
every journalist knows it, the Christian Church realizes 
it more than either. That is why it based its preaching 
for so many centuries upon man’s fear of hell and the 
danger of rejecting the gospel. The Salvation Army 
understood it when it built up a vast movement upon 
“  Blood and Fire ” — a form of words which merely as a 
symbol was enough to disgust decent men and women, 
and in the literal sense was well calculated to demoralize 
far more than it benefited. To appeal to the Church is

hopeless. It will remain, as usual, silent while the war 
is being prepared, and very vocal on behalf of war once 
it is declared. But we are quite convinced that if the 
journalists of Europe would at some international con
ference undertake to write no articles for five 3rears a 
vocating preparations for war, and write no articles on 
the war-like preparations made in other countries, 1 
they would, in addition, write articles in praise of peace 
and against war, we have a very strong feeling that more 
would be done than has yet been done to make war ream 
a thing of the past; and once it was shown that this sort 
of thing was profitable even the Churches might folio"’ 
with the same policy. That is one of the good things 
about the Churches. If they have no principles to up
hold, one can at least depend upon them preaching the 
thing that pays. A ll we have to do is to make it clear 
that it will pay.

The heroic Bishop of London has threatened to die on 
the door-steps of the House of Lords before he will c0" ' 
sent to public-houses being opened till 11 o’clock. What 
a daredevil the man is to be sure! And what would he 
have done had he been invited to the marriage feast oi 
Cana and had seen his Lord and Master turning water 
into wine for the people who had already well drunken • 
But we note the Bishop has never threatened so drastic 
a step against any of the other and graver evils with 
which we are troubled. It is quite safe to hold out such 
a threat in the case of the public-houses. It is on a par 
with the risks he ran during the war.

We have considerable sympathy with a protest made 
by the Church Times against the prevailing mania f°r 
the regimentation of the people. There are plenty 
so-called reformers who would have us ruled by govern
mental regulations in what we shall eat and what "'e 
shall drink, and when and where we shall eat and drink, 
to say nothing of what we shall wear and where we shad 
go. When it becomes an offence to buy a pennyworth 
of chocolate after a certain hour of the night, and it is 
gravely debated in a law court whether a man is or is 
not to be punished because he has had a bar of chocolate 
from an automatic machine after 8 o’clock in the even
ing, a good many will think that things have gone a 
little too far. Liberty is, after all, still something worth 
having to some of us, and there can be no liberty where 
there is no possibility of an alternative.

Incidentally, the Church Times makes a remark that 
goes further than it thinks. It says that if the mass of 
the people acquiesce to the regulation of their lives by 
the police, and if a government should get into power 
that is opposed to religion and inclined to suppress re
ligion, the people who have been drilled by their bishops 
to obey orders, will obey orders from sheer force of 
habit. “  They would not have the moral strength to 
resist.”  Now with that we are inclined to agree, and it 
forms one of the counts in the indictment against the 
Christian Church. Man’s capacity for self-determination 
is like every other capacity he possesses— it strengthen5 
with use and weakens with disuse; and the cultivation 
of obedience to authority, which has been one of the 
characteristic features of the Christian Church is among 
the greatest of the evils it has inflicted upon the race.

This has seemed to us the correct method of reply to 
those Christians who have argued that if men lose their 
conviction of the truth of Christianity the consequence 
will be a moral catastrophe. On a large scale this is an 
impossiblity, but in individual cases this may well occur- 
If a man has been brought up from boyhood to regard 
religious beliefs as the only reason and the only basis 
for decent conduct, it may happen that in cases where 
there is small intellectual endowment, he may rush into 
licence in the matter of conduct; but the fault here is 
that of the Christian Church. Had it trained its mem
bers healthily, had it developed the social side of their 
nature they would have been able to stand without any 
artificial prop. It is the best teacher who teaches bi® 
pupils to do without him. It is the bad one who leaves 
them unable to stand alone.
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To Correspondents.

Those Subscribers who receive their copy 
of the “ Freethinker” in a GREEN WRAPPER 

please take it that the renewal of their 
subscription is due, They will also oblige, if 
th e y  d0 not want us to continue sending the 
Paper, by notifying us to that effect.
C- Baker (Harrismith).—Letter received. The effects of 

your constantly pegging away are bound to show them
selves in time, not that they are without results now, but 
°ae must not expect to see the fruits at once of all we do. 
Bike you we wish that Freethinkers would take a more 
fSgressive attitude towards Christian moral influence. It 
*s the thing upon which Christians harp most to-day, and 
’t is often allowed to go by default. Mr. Cohen may write 
again on the subject shortly.

■̂ S.S. Benevolent F und.—Miss Vance acknowledges : A. 
Bullock, 2s. 6d.; Derwent Branch, 2s. 6d.; Manchester 
Branch, 12s. 6d.

N-S.S. General F und.—Miss E. M. Vance acknowledges : 
Derwent Branch, 2s. 6d.; Manchester Branch, 12s.

B. W. H aughton, E. Passant, and Others.—We do not know 
what there was that has made so many write us concern
ing the pleasure they have derived from the last few issues 
of the Freethinker, but we are pleased to have their appre
ciation all the same. All we can say is that we do our best 
to make each number interesting. The work is never 
scamped so far as we are concerned, although it is no light 
task to run a weekly paper single-handed, and contribute 
anything from eight to twelve columns weekly to its pages. 
When we add to this a very large correspondence and much 
other work that never appears in public, it looks as though 
we shall never rust out, whatever else happens.

J’ E. S impson.—Let us know when you are ready. We shall 
always be pleased to do anything we can.

R. May.'—We have corrected that impression time after time, 
but it seems that we must do so again. We wish it could 
be taken once for all that the Freethinker does not benefit 
in the slightest degree, directly or indirectly, by any legacy 
that is left to either the National Secular Society or the 
Secular Society, Limited. The Freethinker can only benefit 
by what is given to it direct, and the public are pretty well 
informed as to the extent of that assistance.

J- Stephens.—Sorry we cannot supply you with particulars 
of the life of Logan Mitchell. His book, Christian Mytho
logy Unveiled, was also published under the title of Super
stition Besieged. By his will he left a sum of ¿55 to any 
bookseller who had the courage to publish his work. It is 
said, but we do not know upon what grounds, that he com
mitted suicide.

A. W. Coleman.—Thanks. See “ Acid Drops.”  It is strange 
to find people who will attack eagerly almost anything 
drawing back and finding some excuse from not attacking 
religion. Either religion is too strong, or it is too weak, 
or it will pain people unnecessarily. Any form of 
“ rationalizing ” so long as they are not asked to make 
open war upon the strongest enemy of human progress. 
Thanks, we are keeping well, and getting as much sun
shine as is possible through the office window.

The "  Freethinker ’ ’  is supplied to the trade on sale or return. 
Any difficulty in securing copies should be at once reported 
to the office.

When the services of the National Secular Society in connec
tion with Secular Burial Services are required, all communi
cations should be addressed to the Secretary, Miss E. M. 
Vance, giving as long notice as possible.

Lecture Notices must reach 61 Farringdon Street, London, 
E.C.4, by the first post Tuesday, or they will not be inserted.

Orders for literature should be sent to the Business Manager 
of the Pioneer Press, 61 Farringdon Street, London, E.C.4, 
and not to the Editor.

All Cheques and Postal Orders should be made payable to 
"  The Pioneer Press ”  and crossed "  London, City and 
Midland Bank, Clerkenwell Branch/’

Letters for the Editor of the "Freethinker ”  should be 
addressed to 61 Farringdon Street, London, E.C.4.

Friends who send us newspapers would enhance the favour 
by marking the passages to which they wish ns to call 
attention.

The "  Freethinker ”  will be forwarded direct from the pub
lishing office to any part of the world, post free, at the 
following rates, prepaid:—

The United Kingdom.—One year, 17s. 6d.; half year, 8s. gd.; 
three months, 4s. 6d.

Foreign and Colonial.—One year, 15s.; half year, 7s, 6d.; 
three months, 3s. pd.

Sugar Plums.
There is a melancholy pleasure in publishing the fol

lowing message sent by Mrs. Sydney Gimson to a 
Women’s Friendly Society only a few day’s before her 
death. It will also serve as a fitting comment upon the 
obituary notice , which appeared in our last issue :—

Dear F riends,—Three months in bed, surrounded by 
the love and untiring devotion that guard me from every 
unkind thought or anxiety, shows that heaven is not far 
away. We do not need death to take us there.

We can all help create it by our own efforts.
Set a high ideal and do one’s best to live up to it.
Words of appreciation come when least expected and 

show that efforts are not wasted.
Ask for no recognition, expect none, it is not wanted.
We had a great leader, but there are no people too 

small to be useful. The seed they sow has a way of 
blossoming far away and in unexpected places—often 
they know nothing about it—the more reason for not 
being discouraged when there is no visible result.

It is a little grandchild’s birthday to-day—the work we 
leave incomplete is carried on by the next generation— 
we trust to the world’s advancement.

Your fellow worker,
JEANNIE L. GIMSON.

In the normal course of events we ought to be ap
proaching the season of fine weather when all of us move 
about more than during the winter months, and we hope 
that we shall be excused for again pressing upon our 
friends the need for introducing the Freethinker to new 
readers wherever possible. Generally speaking the book- 
trade is in a wretched condition at present, and will 
remain so until trade revives. Comparatively we do not 
think we have felt the bad times so much as most, but 
we have felt them, and when one is without resources 
even a little fall is felt. There is, of course, always the 
resource of again asking our friends to make good losses, 
but we are putting off that disagreeable task as long as 
possible, and in any case, and from every point of view, 
the better plan is to increase sales and so enable the 
paper to pay its way. To this end it should be remem
bered that every new reader counts, and everyone who. 
can effect the capture of a new subscriber is giving us 
help of the very best kind. The Freethinker has won 
golden opinions from all quarters during the past few 
years, and we think that is a sign of promise. Anyway, 
we trust all will remember that the sign “  New Readers 
Required ”  is a standing one with us.

Those who can distribute back numbers of the paper 
need only send a postcard saying how many they can 
judiciously give away and they will be sent post free 
from this office. Those who would like the paper sent 
on to friends for a few weeks need only send along suffi
cient postage to cover the sending and that will be done. 
There are only two ways in which the sales of this paper 
can be increased. One is by public advertising— for 
which we have not and are not likely to have sufficient 
means, unless that long-looked for millionaire dies and 
leaves a substantial legacy for the purpose. The other 
plan is. to ask our friends to introduce the paper as widely 
as possible. So in default of the former method we must 
fall back on the latter.

The following is from the Weston-super-Mare Mer
cury :—•

F reethought L ectures at T own H all.
At a meeting of the Town Hall and Pavilion Sub- 

Committee, a letter was received from the Honorary 
Secretary of the National Citizens’ Union stating that 
they had had several complaints from their members 
who had attended a recent public meeting in the Town 
Hall addressed by Mr. Chapman Cohen, and expressing 
the hope that careful consideration would be given before 
this gentleman was allowed the use of the Town Hall for 
further meetings.

The Sub-Committee recommended that if further ap
plication is made by Mr. Cohen for the use of the Town 
Hall his application be submitted to the Town Hall Com
mittee for their consideration.

We shall see what will occur and whether Weston is so 
far behind other towns in the kingdom as to refuse its
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town hall for a Freethought meeting. We do not know 
what the Citizens’ Union is, but it is evidently composed 
of some very fine bigots who must regret that the stake 
and dungeon for heretics is out-of-date.

will be the last lectures indoors in London this season, 
and London Freethinkers should do their best to see that 
they are quite successful. The hall should be filled on 
each occasion.

We are very sorry— although it is no fault of ours, but 
entirely owing to no copy of the paper being sent us— 
that no mention was made in these columns of a very 
courteous notice which appeared in the local Press of the 
death and funeral of a very sturdy Wood Green Free
thinker, Mr. Stewart. We knew him many years ago as 
one who was always ready to lend a hand when there was 
work to be done, and who was with us in some very stiff 
open-air fighting— physical fighting. The paper says 
that he died as he lived— the friend of man and the un
flinching enemy of superstition. A  better epitaph could 
no man have, and there is a sad pleasure in adding our 
testimony to its truth.

We are asked to announce that the last social evening 
this season of the West Ham Branch will be held on 
.Saturday, April 7, at 7, in Farlham Hall, Earlham Grove, 
Forest Gate. There will be the usual programme of 
songs, games, etc. All Freethinkers and their friends are 
invited, and admission is free. We trust the gathering 
will be successful and send the members away in good 
fighting spirits for the open-air propaganda which will 
soon be starting.

The other Tuesday evening Mr. Cohen opened a dis
cussion on the Blasphemy Laws at the Working Men’s 
College, North London. The Discussion took the form 
of moving a set resolution “  That the Blasphemy Laws 
be Abolished.”  There was a formal opposer, and then 
the students of the College joined in the discussion. It 
was evident that not all were aware of the existence of 
the laws, and there was the usual impression that the 
Blasphemy Laws had something to do with the preven
tion of bad language. Of course, they have not and never 
have had. But the tone of the discussion was good, and 
there is evidently a very liberal tone prevailing at the 
College. The place was crowded, and in the end the reso
lution was carried with only six voting against. We 
hope it is a forecast of what may happen in the House of 
Commons. But we are not over sanguine of any attach
ment of that House to such a thing as intellectual free
dom. Much will depend upon whether our friends in the 
constituencies can make it plain to members that it is 
not to their interest to oppose the measure.

In the course of a few weeks we shall be holding the 
Annual Conference of the National .Secular Society. It 
is therefore time that Branches and others began to sub
mit to the Executive any resolutions they wish placed on 
the agenda. The afternoon session will be given up to 
the reading and discussion of papers dealing with the 
work of the N.S.S. and the bearing of Freethought upon 
current problems. Those who intend submitting papers 
to be read at the Conference should notify the Executive 
as early as possible. This innovation was a very success
ful feature of the last Conference and we have no reason 
to suppose it will be less so at the forthcoming one.

Mr. Cohen’s lecture at the Town Hall Stratford on 
Sunday last was one of the most successful yet held. The 
hall was not full when the lecturer and chairman came 
on the platform, but it filled up well before the chairman 
had concluded his opening remarks. There was the very 
closest attention paid to the lecture throughout, and 
hearty applause at the end. The chairman made a very 
strong appeal for assistance to be given the local Branch 
in its coming summer campaign, and we trust it will meet 
with a good response. We understand there was a good 
sale of literature, a quantity of the new pamphlet by Dr. 
Draper being sold.

We again remind our readers of the course of Sunday 
afternoon lectures at South Place Chapel which are to 
commence on April 8. The first lecture will be given by 
Mr. Rosetti, and Mr. Cohen will close the series. These

We are pleased to learn that Mr. Rosetti had a vei> 
fine meeting at Manchester on Sunday last. The change 
of meeting place resulted in many new faces being seen 
among the audience, and there was a good demand f°r 
literature at the end of the meeting. That is, in itself) 
a testimony to the interest excited by the address, and 
the assumption is borne out by the report that ML 
Rosetti was in “  splendid form.”  Long may he remain 
so.

Mr. Blatchford and Spiritism.

No student of the growth of popular opinion in this 
country, whether in regard to religious or other 
matters, will underrate the influence which has been 
exerted by Mr. Robert Blatchford. Ever since his 
first sensational success with Merrie England he has 
exercised that influence potently over a large public. 
The; charm of his style, the pathos and human appeal 
which run throughout all his work, and the crisp 
directness of his logic— all these factors easily account 
■ for that influence— and who will say it is not well 
merited ? The present writer would certainly not say 
so, even though on many great and fundamental 
matters he cannot see that Mr. Blatchford is right.

Mr. Blatchford has recently taken up the su b je c t.of 
Spiritism— or, perhaps it would be better to say, lie 
has addressed himself to it with more interest than in 
the past. In an article, headed “  Do I Believe in 
Spiritualism? ” — published in the Sunday Herald of 
March 4— he goes into this matter rather fully, and it 
affords an opportunity to follow out the train of 
thought which he suggests.

Mr. Blatchford sums up his position thus : —
Do I believe that the personality survives and that 

we can converse with the spirits of the dead ? 1
think I must answer that I do believe those things> 
but though I may believe them I do not know. I do 
not see how the claims of the Spiritualists can be 
otherwise than true; but I do not know that they are 
true...... I have, as yet, never had any personal ex
perience of a psychic nature. But I am seeking such 
experience and hoping to find it.

But what can be meant by “ believing”  and not 
“  knowing ” ? What is that but faith? And what is 
faith? What is it but to believe a statement, not of 
one’s own first-hand knowledge, but on the authority 
of another? Such an act is quite reasonable. We do 
it every day. In matters of religion its rationality of 
otherwise depends entirely upon the reliability of the 
authority. On this matter the present writer here 
says nothing. He has his own belief thereon, but it is 
not relevant to the present article. W hy he mentions 
the subject at all is simply this : As faith, in matters 
of religion, would in any case simply be the belief i® 
a thing on the authority of another, how can Mr- 
Blatchford’s attitude to Spiritualism, as evinced in the 
above quotation, be really reasonable? He “  believes ’ 
personality survives death ; but he does not “  know." 
Now why does he believe? It can— since he has had 
“ no psychic experience ” himself— only be on the 
authority either of the spirits of the dead, or else of 
living human witnesses. Really, however, we can dis
miss the former of these alternatives, for, not having 
had “ psychic experience,” he cannot derive the belief- 
first-hand, from the “ spirits” themselves. It must, 
then, be derived from living human witnesses. That, 
however, is simply to say that he goes by the evidence- 
If, however, the evidence is convincing to his mind, 
then he does “  know ” ! But he says he doesn’t ! ^  
seems to come to this : Mr. Blatchford thinks Spiritist
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claims plausible but unproved. Is not this exceedingly 
perilous reasoning? Any number of false beliefs look 
Plausible ! The only rational criterion ought to be : 
Is so-and-so true? Are its claims proved?

Mr. Blatchford, however, refers with emphasis to 
the number of eminent people who, lie says, believe or 
believed in Spiritism : to Marryat, Flammarion, Conan 
H°yle, Thackeray, Dumas, etc. What does that 
Prove ? Every considerable belief has eminent ad
herents. All that fact, per se, proves is that a given 
belief seems plausible. We get back to the position 
stated above.

There is also considerable perplexity in Mr. Blatch- 
lord’s statement of his conception of what the “  spirit 
'v°rld ” is. We gather that it is simply a continuation

the present life with certain modifications. Those 
Modifications, however, leave the ordinary human 
^notions unaltered. Dove, friendship, etc., persist. 
Iherc is “  good, human, homely sense.” There is
'kindly human feeling.”  “ Spiritualism,” says Mr. 

blatchford, “  is a sacred thing. What does it mean ? 
It means that human beings believe in survival after 
death, that they long to meet again with loved ones 
they have lost.”

Took at it more deeply, however! Does this life 
consist only of “  kindly, human feeling,” of “  good 
human sense,” and of “  loved ones ” ? Far from i t ! 
Are there not knavery, jealousy, envy, hatred, strife, 
failure, inconstant friendship, rivalry in affection? Is 
Wot life a web in which the evil is inextricably mixed 
With the good? If, then, the “ spirit w orld” be 
simply a modified continuation of the present life, will 
the evils continue as well as the good ? And how can 
it be otherwise, supposing the Spiritualist theory to be 
correct? In this life evil and good are not separable, 
but inextricably intertwined. In a life which is merely 
a continuation of this, how could it be otherwise there 
also? If I met my “ loved on e” yonder, and found 
her to be estranged from me by another, what would 
the meeting be but gall and wormwood? This is not 
a “ sneer,” but a statement of a common human 
tragedy.

It may be doubted, then, whether the Spiritualist 
“ spirit world ”  would be desirable, even if actually a 
reality. The orthodox Catholic conception of the 
“ beatific vision ”  is very different ; according to it, 
the just souls see all things in God, and there is no 
sin, suffering, or imperfection in that vision. To the 
Present writer this seems the only desirable concep
tion of a future life ; but who would wish a mere re
petition of this present vallis lachrymarum? Does not, 
then, Mr. Blatchford allow his judgment of Spiritism 
to be unduly swayed by his emotions ?

But a far more drastic criticism of Spiritism can be 
advanced : Even assuming (which in reality the 
Present writer does not affirm ; but even allowing for 
argument’s sake) that there is sufficient evidence to 
make it probable that some Spiritist phenomena do 
genuinely come from a “ spirit world,”  yet it would 
still remain utterly impossible to accept Spiritism as 
a philosophy, for it has no possible means of verifying 
the identity of its “  spirits.”

The fundamental fallacy of Spiritism— in the sphere 
°f  its logic— is its confusion of the various values of 
“ tests.”  In this ordinary world, if I see a friend, if 
that friend has the voice, appearance, knowledge, and 
other mental and physical characteristics known to me 
as his ; then I know him to be the person to whom 
those characteristics belong. But why do I so know ? 
Simply because I live in a world whose natural laws 
forbid certain alterations, or simulations, as utterly 
^npossible. But the Spiritists assume the existence of 
a spirit-world where these physical laws do not pre
vail (or, at any rate, where they cannot prove they 
prevail) ; and then they proceed to verify its pheno
mena by the laws of this world ! How can material

proofs verify the identities of beings who are not 
material ?— or, to put it in other words, how could the 
tests applicable to this known, earthly sphere verify 
the credentials of beings of another and unknown 
sphere ? It comes to this : Even if we allowed the 
genuineness of Spiritist phenomena, in the sense that 
some of them seemed probably to be derived “  super- 
naturally,”  yet we should still have to condemn 
spiritism as useless, for it could not possibly verify the 
identity or reliability of its “ spirits” even if they 
really were spirits.

The present writer is concerned solely with pure 
truth. If a thing is true, believe it ; if false, deny it. 
He has refrained from stating his own beliefs, though 
they may be deduced from parts of the article. All he 
is concerned with here is Mr. Blatchford’s semi
defence of Spiritism. In these matters the only reason
able attitude to take is that of Socrates in Plato’s 
“ Philebus ”  : “  We surely do not now desire to enter 
into a contest, in order that what I lay down, or what 
you do, may gain the victory ; but we ought both of 
us to unite in fighting for what is the most true.”

This being so, the present writer would conclude 
that Mr. Blatchford’s thoughts on Spiritism suggest 
the following considerations : The fact that “  eminent 
people ”  may accept it, is no proof of truth ; the appeal 
to emotion, and desire to meet loved ones again, is a 
fallacy if interpreted as tending to belief in Spiritism , 
and, finally, the absolute impossibility of any “  tests 
of identity or truth,”  even if the initial "su p e r 
natural “  origin be allowed as probably true, would 
always make the cult utterly vain and futile as a philo
sophy. J. W. POYNTER.

Prestige and Criticism.

T he new writers’ complaint against the big names of 
the best seller is by no means a new one, although it 
is almost universal. This complaint it carried to great 
length, particularly with regard to the measure and 
quality of criticism given to the respective work of 
the established and unestablished writer. Naturally, 
far less attention is devoted in review to the first novel, 
or other literary work of an unknown author than is 
devoted to a new work by one whose reputation is 
already made and is based upon the sure foundation of 
popular esteem.

So far as thp critic is concerned, it is not a matter 
of injustice to the new aspirant who has just com
menced author, as the latter should be the first to 
realize. There is for the critic far less material in one 
work, speaking generally of course, than there is in a 
body of work, which has perhaps occupied a writer for 
the major portion of his life. There is a better basis 
for esteem in the comparison.of a new work with work 
already doiie and weighed in the balance. -

The critic’s job is not always an interesting one. 
Many hours are spent reading extremely dull books, 
but the interest attaching to the estimation of a new 
work from a practised hand is very great. Not only 
can it be compared with the work that has already 
been done, but there is a substantial back-ground 
against which it can be placed for the purpose of 
comparison with the work of previous generations. 
In plain language the tædium vitre of reviewing is so 
great, that it is a joy to strike a job which promises 
a facile supply of material as well as the interest of 
perusal.

Apart from that significant fact, however, there is 
the undoubted influence of prestige, the suggestion of 
which not only helps to sell the new book, but also 
must be felt in some degree by the most dispassionate 
of critics. He is familiar with this man’s work, pos
sibly even he feels respect for it. The wonder and
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admiration which go to make up respect form an 
effective milieu for the development of appreciation. 
They are indeed, the psychological elements of a real 
appreciation.

Then again, the critic is not without the human 
necessity to feel that what he is doing is received with 
approval by his fellow-men, and that necessity of his 
nature inclines him to give more space, more elaborate 
consideration, and a more meticulous judgment to the 
work of someone who is already popular with the great 
majority of the reading public. It is inevitable that 
this should be so. It is, indeed, a natural disposition 
of the human mind.

If it were possible to altogether abnegate this desire 
for social approval and the fear of the popular judg
ment which will condemn an adverse review of a big 
or a popular author, it would be possible to be critical 
in the absolute and advanced sense, but unfortunately 
for the estimation of current work, that is quite im
possible.

With regard to the work of the new man, it may or 
may not be excellent in character, or it may give 
promise of better work, more complete artistry, and 
developed synthesis when the writer has become more 
practised in the technique of his art, but it must be 
remembered that the critic approaches him as a 
stranger, just in the same way as he is approached by 
the members of the reading public. He is a new name, 
untried, untested, possibly the possessor of a new 
esoteric style which will render him difficult of access, 
and still more difficult to esteem.

A  really genuine desire to appraise the work at its 
correct value may infuse the mind of the critic. He 
may be utterly disposed to an entirely unbiased view. 
The whole stock of his learning may be brought to 
bear upon the problem of this new addition to the 
ranks of those who have commenced author, but ever
present in his sub-conscious mind, ever urging him to 
be indefinite, to state his judgments in such a manner 
that they may be double-edged, that they may be in
terpreted in either way, is the fear that the book may 
not be well received. This again is desire for the ap
proval of his readers, and militates against the utterly 
dispassionate character he would wish to assume as 
a real critic.

In writing criticism, there is, as in everything else, 
a reaction not only between the critic and the things 
criticized but also between the critic and those who 
are seeking his advice regarding the thing criticized. 
A  critic wants to stand well with the public, not only 
on account of his desire for social approval, but also 
that they may respect his judgments, and may con
tinue to accept them.

He is therefore obliged, much in the same way as 
what is rather absurdly known as a “  creative ”  artist, 
as distinct from a critic, to lay himself out to criticize 
in such a manner as to please the public. He must 
say more or less some of the things which he believes 
the public will think. After all, he is only an ad
vanced member of the public, and only creates their 
opinion in so far as he has the book before them, in 
addition to which the substantial advantage of the 
printed word is, of course, on his side.

It is not possible to controvert the authority of the 
Roman character. The printed word is something im
personal. It is effective because it is apparently some
thing apart from a concrete personality. Although it 
is a product of a human person, that person does not 
appear; all that appears is the printed word. It is 
more authoritative than handwriting, because that has 
the element of personality intimately connected with 
it, and in spite of the degradatoin of the printed word 
in this modern time, it still possesses, and will con
tinue to possess its authoritative character for just that 
reason alone.

A  critic cannot fail to be aware of this advantage,

part of his stock-in-trade, part of his value in the 
market of the world, although he expresses it as his 
responsibility to his public. That feeling of responsi
bility, added to his natural instinct for social approval, 
and to the fact that there is more interest in dealing 
with the work of an established author, is the real 
reason for the consistent complaints heard from bud
ding genius. Budding genius must become aware ot 
this, and most forgive a weakness in the critic from 
which it is no doubt exempt itself.

G. E. F u s s # -

S outh  A frican  Jo ttin g s .

A lth ough  Hickson’s Faith-healing Mission is now paŜ  
history as far as the Union of South Africa is concerned, 
he still looms darkly oil the social horizon, as is shown 
by occasional letters to the South African Press. “  Seeker 
After Truth ”  writes to the Natal Witness :—

Now that the visit of Mr. Hickson is over I should 
esteem it a favour if you would allow me space in your 
valued columns to ask if there are any genuine cases of 
persons who have been cured through his recent courses 
of faith and prayer ? Personally, after many enquiries, 
I have failed to hear of an authentic case. Now, sir, a* 
the expense of being denounced as an unbeliever and 
harmful person to have any doubts I claim to have a few 
grains of common-sense left me. The raising of false 
hopes, the assertion that a person is cured of his or her 
individual complaint—when such is not the case—is t° 
my mind a fallacy, and does more harm than good. I 
would ask those who profess to be such firm believers, to 
note the fact that there are 124 so-called “  Faith-healers ’ 
in London alone (vide John Bull), and that according to 
St. Saviour's Parish Magazine Mr. Hickson’s Mission 
benefited to the extent of over ¿500 subscribed in Martiz- 
burg.

To this letter “ Supplier of Truth ” rejoins :—  .
In reply to “  Seeker After Truth ”  who states after 

many enquiries he has failed to hear of an authentic 
case; he also claims to have a few grains of common- 
sense. Now, sir, I will give you an authentic case, which 
is myself. I have suffered for the last twelve years with 
a rather serious complaint and have undergone opera
tions, but without success—several doctors attended me, 
but no success was made whatever. I went to Mr. Hick
son’s Mission in Maritzburg, and ever since then I 
showed improvement, the pain left me, and to-day I am 
healed. Now', sir, where does the raising of false hopes 
come in ? You certainly must have faith otherwise you 
cannot expect to be cured. Regarding the ¿500 by which 
the Mission was supposed to have benefited, “ Seeker 
After Truth ”  seems to forget that Mr. Hickson must 
travel and live, also that no charges are made by him- 
I think the above should satisfy “ Seeker After Truth.”

Truth is stranger than fiction, but in this case fiction 
comes an easy first, and “  Supplier of Truth’s ”  state
ments are just about as valuable as his composition is 
loose. It is “  The Old, Old Story ”  over again, and the 
writer, the disease, the doctors and the miraculous cure 
are all alike the creatures of phantasy. If this does not 
satisfy “  Seeker After Truth ”  nothing in our opinion 
ever will. Theologically speaking, we know faith will 
remove mountains, but we have never found it a service
able lever. We have faith, tons of it, in the gullibility 
of the average religionist and bread and butter news
paper readers, but our reserve stock of faith in honest 
doubt is much greater. A  single fact is worth a thousand 
assertions be they asserted ever so strenuously, and facts 
arc not the goods in which “  Supplier of Truth ”  deals-

Mr. Joseph McCabe leaves Liverpool on March 31 e* 
route for Australia and New Zealand, where he will be 
occupied with a long, extended lecturing tour over the 
Southern Continent. It has been suggested that he 
should visit South Africa on his return voyage and deliver 
a course of lectures in the larger centres of the Union- 
It is to be hoped that all friends of the Cause will do 
their utmost to bring this suggestion within the sphere 
of practical politics and rally round their flag. Clericalism 
has had some of its top-notchers visiting the Union lately 
in the persons of the late Father Bernard yaughan, vS-J-.
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and the Rev. Basil Bourchier. The former was an opti 
®|st, for he set out to convert South Africa to the “  true 
adh,” but the latter was a decided pessimist who desired 

f° face the music— I mean “  facts ” ■— and frankly con
fessed that people were .bored stiff with religion. South 
Africa is still unconverted to the “ true faith,”  and as, 
in the words of the Rev. Basil Bourchier, people have 

no use for religion,”  Mr. McCabe ought to have a 
walk-over. Seeing that clericalism has had such a long 
innings it really does seem time that Secularism had a 
°ok in; and in Mr. McCabe it has a redoubtable cham

pion. It goes without saying that Mr. McCabe will find 
^outh African Rationalists as warm in their welcome and 
as appreciative of his great gifts and noble services to 

Cause as those elsewhere— and we trust his whole 
tour will be a huge success.

A certain Mr. John Galtres has been telling the readers 
°t the Durban Guardian, a Labour weekly, that Labour 

êeds the Churches, and in reply to opposition from the 
Ocular side waxes sarcastic about the Reynolds of forty 3ears ago, and the small “  knot of Secularists,”  for whom 
ho appears to have nothing but unmitigated contempt. 
tVhat the Reynolds of forty years ago has to do with 
Labour to-day nobody seems to know. But it may en
lighten Mr. Galtres to learn that the Freethinker has a 
World-wide circulation, and this is not the only English 
Lreethought journal. That certain leaders of the Labour 
Movement are dominated by clerical influence we know 
0£dy too well— and all politicians are opportunists. But 
t° suggest that the Secularists in the ranks of Labour 
form but a “  small knot ”  is farcical in the extreme. 
Evidently, Mr. Galtres deems the readers of the Guardian 
a. Very gullible lot, and quite ripe enough to fall to the 
sickle of the ordinary garden variety of soul-saver. We 
should advise him, however, for the good of his mental 
health to do a little reading. A  very good course would 
he the history of industrialism during the last ioo years, 
and some excellent text books are to be had in the shape 
of McCabe’s The Church and the People, and Chapman 
Cohen’s Socialism and the Churches. A  few good pam
phlets might assist Mr. Galtres’ mental digestion and 
soothe his fevered imagination. Mr. McCabe’s Does De
mocracy Need Religion? is quite good and gives plenty 
°f illumination on the subject. Another excellent pam
phlet is Mr. Chas. Gorham’s Failure of Christianity. 
These can all be procured from the Pioneer Press, and the 
cost of the whole set including postage is less than two 
shillings.

Lurid paragraphs as to the alleged effects of Atheistic 
propaganda in Russia from time to time adorn the 
columns of the Yellow Press, and minds of a certain 
mentality take it for granted that sexual immorality is 
one of the direct consequences of irreligion. But these 
Pious scribes and smug moralists seem quite oblivious of 
the fact that if the ascetic doctrines of Jesus and Paul had 
been able to maintain their ascendancy there would have 
been no European society for them to write about. The 
race itself would have been blotted out long since. We 
may also remind them of the fact that there is in Russia 
to this day a religious sect, the Skoptsi whose creed is 
based on Christ’s counsel of perfection in Matt, x ix , 12, 
and xviii, 8-9, and whose main feature is, as their name 
indicates, sexual mutilation. They might also note with 
Profit that the Holy Russian Church furnished history 
with a Rasputin as the Western Church did a Pope 
John X X III. They who live in glasshouses must not 
cast stones, and when we examine the record of the Chris
tian Church in the Ages of Faith instead of in our own 
flay, when modernism and rationalism have eaten into 
ber vitals, we shall estimate at their true value the fairy 
tales of these journalistic fledglings. Writing of this 
Period in his European Morals, Lecky says :—

We may not lay much stress on such isolated instances 
of depravity as that of Pope John XXIII, who was con
demned, among many other crimes, for incest and 
adultery; or the Abbot-elect of St. Augustine, at Canter
bury, who in 1171 was found, on investigation, to have 
seventeen illegitimate children in a single village; or an 
Abbot of S. Pelago in Spain, who in 1130 was proved to 
have kept no less than seventy concubines; or Henry III, 
Bishop of Liege, who was deposed in 1274 for having sixty-

five illegitimate children; but it is impossible to resist 
the evidence of a long chain of councils and ecclesiastical 
writers, who conspire in depicting far greater evils than 
simple concubinage. The writers of the Middle Ages are 
full of accounts of nunneries that were like brothels, of 
the vast multitudes of infanticides within their walls, and 
of that inveterate prevalence of incest among the clergy 
which rendered it necessary again and again to issue the 
most stringent enactments that priests should not be 
permitted to live with their mothers or sisters.

I wonder if these brilliant luminaries of the literary 
firmament have ever heard of that form of sanctified 
sexual indulgence which received the sanction of the 
Church and was known as Marchetta or Marguette ? If 
not they might glance at Mrs. Gage’s Woman, Church, 
and State, and Michelet’s La Sorcerie. To these good 
gentlemen of the Press we must observe that their 
sophistry will really not work. And the truth of the 
matter is that Atheists in Russia have inherited the evil 
legacy bequeathed them by the Church of the “  Little 
Father,”  and they are making a plucky attempt to reduce 
their social edifice to order. Whatever the merits or 
demerits of Marxian Communism may be, there can be 
little doubt that these intellectualists by improved edu
cational development, and their war against superstition, 
are proving their claim to be in the van of human pro
gress. S earch lig h t.

Correspondence.

“  GOD’S METHODS ” — A REPLY.
To the E d ito r  of the “  F r eeth in k er .”

S ir ,— It becomes quite evident that Mr. J. T. Lloyd’s 
non-Christian attitude renders him incapable of compre
hending the Christian point of view, therefore as a critic 
of my book, The Mystery of the Ages, he is discussing 
matter wholly outside his experience, and all he can offer 
in respect of them is a series of negations. I am reminded 
of the fable of the fox which lost its beautiful brush-tail 
in a trap and came amongst the other foxes tailless, but 
with a joyful message that he had never felt so happy 
as since he had lost his tail, and he proposed that all the 
other foxes should forthwith get rid of their tails also 
and be happy with him. But they soon laughed him out 
of court, and said they would rather keep the endow
ments which they had never been without and which had 
grown into a beautiful maturity with their own growth.

This is quite the feeling which comes to me when Mr. 
Lloyd presents his “  joyful negations ”  one by one!

It is futile to discuss “  God’s Truth ”  with a man who 
does not believe in it, and Mr. Lloyd will not believe 
even this, that persons who profess that they know it, 
as I profess, have come at their knowledge by faith. 
This is quite reasonable because from childhood onwards 
the major portion of the facts that we know are known 
by us only through the medium of faith. For instance, 
I have never seen Australia, but I know it exists— but 
only by faith. If I waited to believe “  in Australia ”  till 
I saw it I would be a fool, for the weight of evidence is 
that my fellow-men are not liars in this respect.

Of course Mr. Lloyd may “  defy ”  me to prove many 
things, but no one can prove the existence of colours to 
a blind man, and in discussing spiritual matters with 
“  unbelievers ”  I hold that they are in the position of the 
blind man— and they are so by their owii confession.

That which is outside a person’s own experience can 
never be understood by him nor really known, except by 
faith. B. N. S w it z e r .

NIETZSCHE AND FREETHOUGHT.
S ir ,-—The article of Mr. William Repton in the Free

thinker of March 18 set me wondering, not for the first 
time, why so many Freethinkers pay extravagant homage 
to Friedrich Nietzsche. To judge by their eulogies, one 
would think that no one had ever effectively attacked 
Christianity until he began to write.

Everyone who has read Nietzsche knows that the 
greatest Freethinkers of modem times— Schopenhauer, 
Spinoza, Bruno, Voltaire, Wagner, Darwin— came in for as 
much depreciation, and even abuse, at his hands as ever 
Christianity did. Not only so, but Nietzsche is not even 
a consistent Freethinker. Taking one of his books alone
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(Béyo-ñd Good and Evil, translatéd by Helen Zimmern, 
1907), I find the following choice specimens of 
Kietzschean “  philosophy ”  :—

1. — "  The falseness of an opinion is not for us any
objection to it...... The question is, how far an opinion is
life-furthering, life-preserving, species-preserving, per
haps species-rearing.”— Therefore, to attack Christianity 
as false is irrelevant.

2. — “  There is perhaps nothing so admirable in Chris
tianity and Buddhism as their art of teaching even the 
lowest to elevate themselves by piety to a ■ seemingly 
higher order of things, and thereby to retain their satis
faction with the actual world in which they find it diffi
cult enough to live— this very difficulty being necessary.” 
— Therefore, support the National Society for the Educa
tion of the Children of the Poor in the Principles of the 
Established Church.

3. — “  ' Knowledge for its own sake ’— that is the last 
snare laid by morality.” — Therefore, away with science!

4. — “ They wish even to make women into free spirits 
and literary workers; as though a woman without piety 
would not be something perfectly obnoxious or ludicrous 
to a profound and godless man.” — Therefore, Freetliink- 
iug men, keep your women religious.

5. —•“ The way in which, on the whole, the reverence for 
the Bible has hitherto been maintained in Europe, is 
perhaps the best example of discipline and refinement of 
manners which Europe owes to Christianity.” — Comment 
is needless.

I notice from the quotation at the head of Mr. Repton’s 
article that we Atheists must not “  set a frigid abstraction 
such as Truth or Humanity ”  in the place of the old 
gods. If Mr. Repton does not wish to serve truth or 
humanity, what is he out for ? R obert A r c ii.

TH E RETREAT OF TH E GODLY.
S ir ,— For many centuries the so-called Christians have 

called the Bible “  the inspired Word of God.”  They said, 
particularly when they were paid to say so, that it con
tained nothing wrong. Suddenly the gangers of this 
maudlin crew see the necessity for making many altera
tions in the Psalms, to wit, the whole of the 58th Ch. is 
to be dropped. Verse 9, “  The righteous shall rejoice 
when he seeth the vengeance; he shall wash his foosteps 
in the blood of, the ungodly.”  Certainly it is time that 
went west! Verse 7, “  Let them, the ungodly, consume 
away like a snail, and be like the untimely fruit of a 
woman, and let them not see the sun.”  Lovely senti
ments !

This and a lot more of the same kidney have to go, and 
truly the Revised Psalter will not be any the worse by 
the Advisory Axe. But what gets me in a tangle is the 
query : Has the Archbishop of Canterbury been taking 
¿15,000 per annum for about twenty-three years under 
false pretences, or are “  Randall Cantuar,”  “  Cosmo 
Ebor,”  “  A. F. London,”  etc., about to commit sacrilege?

F red W iiitb y-E d w a rd s .

EASTER.
If Easter, instead of being a Nature festival, celebrated 

the death and resurrection of a real person, it would be 
at a fixed, not at a movable, date. The man who stole 
the saucepan, and made a new lid, took care that the lid 
fitted. But the Christian lid put on the old Pagan sauce
pan does not fit. The adjustment of the date sufficiently 
shows the astronomical character of the feast. It must 
be near the Spring equinox, after a full moon, and on the 
day sacred to the sun; the circumstance proves that the 
Church compromise had no reference to alleged historic 
facts, but to the reconcilement of various views of Nature
worship...... Easter comes to us an ancient heritage, laden
with myriad memories, extending back to the dark bar
barism of the' past. Old festivals and customs link us 
to the fathers who have passed away and the children who 
will follow. They serve to tell of the slow progress of
mankind in sloughing off its superstitions...... If we drop
the paltry, unrepeatable thaumaturgy of a Jerusalem 
ghost, we can yet rejoice in the perpetual reappearance of 
life from the gloomy tomb of winter. If we cease to wor
ship a dead god, we may still find scope for all our 
devotion in serving a living humanity.— Freethinker, 
April 10, 1898.

S U N D A Y ü¡L E C T U R E  N O T IC E S , Etc.

Notices of Lectures, etc., must reach us by first post on 
Tuesday and be marked “  Lecture Notice ” if not sent on 
post-card.

LONDON.
Indoor.

South L ondon Branch N.S.S.—No meeting.
South Peace E thical Society.—No meeting.

COUNTRY.
Indoor.

L eeds Branch N.S.S. (2 Central Road, Duncan Street, 
Shop Assistants’ Rooms) : 7, Mrs. Baxter, “  Important.” 

L eicester Secular Society.—No meeting.

u  ■ F R E E T H IN K E R ,” Bound in Cloth, good con-
I  ditiou; eleven volumes, 1912 to 1922. Must be 

sold. What offers?— “ M,” c/o Freethinker Office, 61, I'ar” 
ringdon Street, E.C.4.

HO SIE R Y .— For Men’s Half-liose in fine Black
Cashmere, Coloured and Heavy Heathers, Nature 

Undershirts and Pants; Women’s Hose, Black, Cashmere, an 
Colours, Combs, and Vests; Children’s Hose, Jerseys, Under
wear ; Men’s Oxford and Flannel Shirts; send your orders to 
William Sturgess, Kingston Cottages, Highfield Street, 
Fleckney. Please state plainly Colour and Size.

W h e re  to  O bta in  th e  “ F re e th in k e r .”

The following is not a complete list of newsagents u'h0 
supply the "  Freethinker," and we shall be obliged for othef 
addresses for publication. The "  Freethinker"  may be ob
tained on order from any newsagent or railway bookstall.

LONDON.
E.—E. T. Pendrill, 26 Bushfield Street, Bishopsgate. 

Papier, 86 Commercial Street. B. Ruderman, 71 Haubury 
Street, Spitalfields. J. Knight & Co., 3 Ripple Road. 
Barking. W. H. Smith 8z Son, Seven Kings Railway 
Station Bookstall. W. Holt, 617 Lea Bridge Road, LeytoO- 
H. W. Harris, 22 Chant Street, Stratford.

E.C.—W. S. Dexter, 6 Byward Street. Rose & Co., J33 
Clerkenwell Road. Mr. Siveridge, 88 Fenchurch Street- 
J. J. Joques, 191 Old Street.

N.—C. Walker & Son, 84 Grove Road, Holloway. Mr. Keogh» 
Seven Sisters Road (near Finsbury Park). Mr. West, NeW 
Road, Lower Edmonton. T. Perry, 17 Fore Street, Edmon
ton. H. Hampton, 80 Holloway Road. M. A. Gremson» 
23 Westbury Avenue, Wood Green, N.22.

N.W.—W. I. Tarbart, 316 Kentish Town Road. W. Lloyd» 
5, Falkland Road, Kentish Town.

S.E.—J. H. Vullick, 1 Tyler Street, East Greenwich. Mj' 
Clayton, High Street, Woodside, South Norwood. W. 
Andrews, 35 Meetinghouse Lane, Peckham. W. Law, *9 
Avondale Road, Peckham. R. Peirce & Co., 50 High Street» 
Sydenham, S.E.26.

S.W.—R. Offer, 58 Kenyon Street, Fulham. A. Toleman, 54 
Battersea Rise. A. Green, 29 Felsham Road, Putney. 
Locke, 500 Fulham Road. F. Lucas, 683 Fulham Road.

W.—Mr. Fox, 154 King Street, Hammersmith. Mr. H a rv ey »  
1 Becklow Road, Shepherds Bush. Mr. Baker, Northficld 
Avenue, West Ealing. Thomas Dunbar, 82 Seaford Road» 
West Ealing.

W.C.—J. Bull, 24 Grays Inn Road.
COUNTRY.

Aberdeenshire.—J. Grieg, 16 Marischol Street, Peterhead. 
Barrow-in-Furness.— J. Jowett, 56 Forshaw Street. E. k  

Jowett, 84 Dalton Road.
Bath.—C. F. Sutton, 16 Union Passage, and 10 Abbey Church- 

3»ard.
BeccleS.— C. Chase, Station Road.
Birkenhead.—Mr. Capper, Boundary Road, Port Sunlight- 
Birmingham— J. C. Aston, 39-40 Smallbrook Street. A. 

Beacon & Co., 67 & 68 Wocester Street. F. Holder, 42 
Hurst Street. Mr. Benton, High Street, Erdington. ^*7 
Kimber, Ash Road Post Office, Saltley. Thomas Smith t* 
Sons, 19-21 Corporation Street. Messrs. Stanford & Mnn®» 
72 New Street.

Bolton— E. Basnett, Church Street, Westhoughton. ^ ' 
Atkinson, 364 Blackburn Road. Mr. Sims, BradshaWgate’ 
Mr. George Bennett, Great Moor Street.
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W here to O btain th e “ F re eth in k er ”— Continued. 
Bradford.—Messrs. H. Beaumont & Son, 37 & 71 Sticker 

bane, Laisterdyke.
Brighton.—W. Hillman, 4 Little Western Street.
Bristol.—w. H. Smith & Son, Victoria Street.
Broxburn.—H isses Wallace, Main Street.
Cardiff.—W. H. Smith & Son, Penarth Road.
Carshadton.—Mr. Simmons, 29 North Street.
Chatham.—T. Partis, 277 High Street.
Cheltenham.—g Norris, Ambrose Street.
Cultompton.—A. W. Clitsome, The Square.
Derbyshire.—Mr. Featherstone, Chapel-en-le-Firth. Mr. 

Boynton, Market Hall, Derby. Harold Goodere, 268 Osmas- 
ton Road, Derby.

Dublin— Mr. J. Kearney, Upper Stephen Street.
Dundee.—Mr. Cunningham, St. Andrew’s Street. “  The 

Hub,” High Street. Mr. Lamb, 121 Overgate. 
Edinburgh.—Walter P. Cumming, 4 Roseburn Terrace, 

Hurrayfield.
Kxeier.—T. Fisher, 37, South Street.
C'tKlRK.—James Wilson, 76 Graham’s Road.
D-'Ieshead.—Flenderson & Birkett, Half Moon Lane. 
Ct.ASGOw.—W. McGill, Herald League, 94 George Street. 
Cravesend.—Mrs. Troke, 10 Passock Street. Mr. Love, 

Gassick Street. Mr. Gould, Milton Road. Mr. Troke, 
Clarence Place.

Hastings.—King Bros., 2 Queen’s Road.
Ipswich.—A. E. Hiskey, Old Cattle Market. T. Shelbourne, 

St. Matthew Street. Mr. Fox, Fore Street. Mr. Fox, St. 
Helen’s Street. Mr. Robertson, Back Hamlet. Mr. Joyce, 
Fore Street.

Jarrow.—L. Prescod, Railway Street.
Kent.—E. J. Voss, 148 Broadway, Bexley Heath.
Bancashire.—John Turner, Scourbottom, Waterford. W.

Restall, Station Bridge, Urmston.
Heeds.—C. H. Pickles, Ltd., 117 Albion Street. J. Bray, 95 

Park Lane. J. Sutcliffe, West Street.
Biverpool.—S. Reeves, 316 Derby Road, Bootle. W. H. 

Smith & Son, 61 Dale Street.
Manchester.—Mrs. Tole, Whitelow Road, Chorlton-cum- 

Hardy. John Heywood, Ltd., Deansgate. Abel Heywood 
& Son, 47-61 Lever Street. W. H. Smith & Son, Black- 
friars Street. Reformers’ Bookshop, 24/26, New Brown 
Street, City. Mr. Bowman, Leicester Road, Higher 
Broughton. J. Davies, 223 Queen’s Road, Miles Plattins. 

Monmouth.—Mr. Davies, Pontnewynidd. Wm. Morris, 
Windsor Road, Griffithstown. Wyman & Son, Station 
Bookstall, Pontypool Road.

Heath.—W. G. Maybury, 57 Windsor Road. 
Rewcastle-on-Tyne.—W. H. Smith & Son, 2 Forth Place 

Egdell’s Quayside Newsagency, 16 Side. Mackay Bremer, 
late Watmough’s, 30 Newgate Street. Mrs. Wild, 150 New
gate Street. F'razer, i n  New Bridge Street. Mr. T. Hirst, 
6 Raby Street, Byker. Mrs. M. E. Potter, High Spen. 

Norfolk.—Messrs. H. & H. Priest, Newsagents and Book
sellers, Norwich Street, Fakenliam. E. W. Jordan, 7 St. 
Benedict Street, Norwich. FI. L. Roberts, 76 Barn Road, 
Norwich.

Northampton.—Mr. Bates, Bridge Street. A. Bryan, Barracks 
Road.

Northumberland.—J. H. Spedding, 103 Newbiggin Road, 
Seaton Hirst, Ashington. Portland Printing Works, Station 
Road, Hirst, Ashington.

Nottingham.—Mr. S. Pinder, 49 Bridlesmith Gate. Messrs.
Berry & Son, Bentinck Road.

Paisley.—The Progressive Bookstall, 43 New Street. 
Rotherham.—James Stansfield, College Street. 
Southend-on-Sea.—Harold Elliott, 1 Belle Vue Terrace. 
Stockton-on-Tees.—Mr. Elgie, Bowesfield Lane.
Swansea.—Reformers’ Book Shop, Alexandra Road.1'Eddington.—H. H. Holwill, 105 High Street.
Torquay.—L. Priston, 103 Union Street. A. Priston, 47 

Market Street. A. Peters, Old Mill Road, Chelston. Mr. 
Ronayne Walnut Road. H. Peters, 193 Union Street. W. 
J. Peters, 37 Union Street. Mr. Blunt, Lucius Street. 

Walsall.—The Old Book Shop, 59 Green Lane. 
Weston-super-Mare.—W. H. Smith & Son, Magdala Build

ings, Walliscote Road. W. Trapnell, 82 Meadow Street. A. 
H. Hobbs, 21 Oxford Street. C. W. Maynard, 21 Locking 
Road.

Wilmslow.—J. FI. Bayley, Manchester Road.

Pamphlets,

By  G. W. F oote.
CHRISTIANITY AND PROGRESS. Price 2d., postage id.
THE PHILOSOPHY OF SECULARISM. Price 2d., post

age yd.
WHO WAS THE FATHER OF JESUS ? Price id., postage

yd.
THE JEWISFI LIFE OF CHRIST. Being the Sepher Toldoth 

Jeshu, or Book of the Generation of Jesus. With an 
Historical Preface and Voluminous Notes. By G. W. 
F oote and J. M. Wheeler. Price 6d., postage id.

VOLTAIRE’S PHILOSOPHICAL DICTIONARY. Vol. I., 
128 pp., with Fine Cover Portrait, and Preface by 
Chapman Cohen. Price is. 3d., postage I'/d.

By  Chapman Cohen.
DEITY AND DESIGN. Price id., postage yd.
WAR AND CIVILIZATION. Price id., postage yd.
RELIGION AND THE CHILD. Price id., postage yd.
GOD AND MAN : An Essay in Common Sense and Natural 

Morality. Price 3d., postage yd.
CHRISTIANITY AND SLAVERY : With a Chapter on 

Christianity and the Labour Movement. Price is., post
age i J/d .

WOMAN AND CHRISTIANITY : The Subjection and 
Exploitation of a Sex. Price is., postage ijid .

SOCIALISM AND THE CHURCHES. Price 3d., postage id.
CREED AND CHARACTER. The Influence of Religion on 

Racial Life. Price 7d., postage ijid.
THE PARSON AND THE ATHEIST. A Friendly Dis

cussion on Religion and Life between Rev. the Hon. 
Edward Lyttelton, D.D., and Chapman Cohen. Price 
is. 6d., postage 2d.

BLASPHEMY : A Plea for Religious Equality. Price 3d., 
postage id.

DOES MAN SURVIVE DEATH ? Is the Belief Reasonable ? 
Verbatim Report of a Discussion between Florace Leaf 
and Chapman Cohen. Price 7d., postage id.

By  J. T. Lloyd.
PRAYER : ITS ORIGIN, HISTORY, AND FUTILITY. ' 

Price 2d., postage id.
GOD-EATING : A Study in Christianity and Cannibalism. 

Price 6d., postage ij/d.

. By  A. D. McL aren.
THE CI-IRISTIAN’S SUNDAY : Its History and Its Fruits. 

Price 2d., postage id.

By  Mimnermus.
FREETHOUGHT AND LITERATURE. Price id., postage

x/d.
By  Walter Mann.

PAGAN AND CHRISTIAN MORALITY. Price 2d., postage 
id.

SCIENCE and THE SOUL. With a Chapter on Infidel 
Death-Beds. Price 7d., postage ijjd .

By  M . M . MANGASARiAN.
THE MARTYRDOM OF HYPATIA. Price id., postage %d.

By  George Whitehead.
JESUS CHRIST : Man, God, or Myth ? With a Chapter on 

“  Was Jesus a Socialist-? ”  Paper Covers, 2s., postage 2d.
THE CASE AGAINST THEISM. Paper Covers, is. 3d., 

postage 2d.; Cloth, 2s. 6d., postage 2jid.
THE SUPERMAN : Essays in Social Idealism. Price 2d., 

postage id.
MAN AND FIIS GODS. Price 2d., postage id.

By  A. Millar.
THE ROBES OF PAN. Price 6d., postage ij/d.
REVERIES IN RHYME. Price 6d., postage ijid .

By  Arthur F. Thorn.
THE LIFE-WORSHIP OF RICHARD JEFFERIES. With 

Fine Portrait of Jefferies. Price is., postage ijjd .
By  R obert Arch.

SOCIETY AND SUPERSTITION. Price 6d., postage id.
By  H. G. Farmer.

HERESY IN ART. The Religious Opinions of Famous 
Artists and Musicians. Price 3d., postage id.

By  Colonel Ingersoll.
IS SUICIDE A SIN? AND LAST WORDS ON SUICIDE. 

Price 2d., postage id.
WHAT IS RELIGION? Price id., postage y2d.
THE HOUSEHOLD OF FAITH. Price id., postage y2d.

By  D. Hume.
ESSAY ON, SUICIDE. Price id., postage yd.

T he Ptoneer Press, 61 Farringdou Street, E.C.4.
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A NEW PROPAGANDIST PAMPHLET

Christianity and Civilization
A Chapter from “ The History of the Intellectual 

Development of Europe.”

B y JOHN W ILLIAM DRAPER, M.D., LL.D.
P r i c e  2 d ., postage id .

T he P ioneer Press, 6i Farringdon Street, E.C.4.

A New Book at Pre-War Price.

E SSA Y S IN  F R E E T H IN K IN G  

By C hapman C ohen.
Contents: Psychology and Saffron Tea—Christianity and the 
Survival of the Fittest—A Bible Barbarity—Shakespeare and 
the Jew—A Case of Libel—Monism and Religion—Spiritual 
Vision—Our Early Ancestor—Professor Huxley and the Bible 
—Huxley’s Nemesis—Praying for Rain—A Famous Witch 
Trial—Christmas Trees and Tree Gods—God’s Children—The 
Appeal to God—An Old Story—Religion and Labour—Disease 
and Religion—Seeing the Past—Is Religion of Use ?—On 
Compromise—Hymns for Infants—Religion and the Young.

Cloth Gilt, 2S. 6d., postage 2j£d.

Art Ideal Gift-Book.

R E A L IS T IC  APH ORISM S A N D  PU R PLE  
P A T C H E S

Collected by A r t h u r  B. F allo w s , M .A .
Those who enjoy brief pithy sayings, conveying in a few 
lines what so often takes pages to tell, will appreciate the 
issue of a book of this character. It gives the essence of what 
virile thinkers of many ages have to say on life, while avoid
ing sugary commonplaces and stale platitudes. There is 
material for an essay on every page, and a thought-provoker 
in every paragraph. Those who are on the look-out for a 
suitable gift book that is a little out of the ordinary will find 

here what they are seeking.

320 pp., Cloth Gilt, 5s., by post 5s. 5d.; Paper Covers, 
3s. 6d., by post 3s. iojfid.

TH EISM  OR A T H E ISM ?

B y C hapman C oh en .
Contents: Part I.—An E xamination of T heism. Chapter 
I.—What is God? Chapter II.—The Origin of the Idea of 
God. Chapter III.—Have we a Religious Sense ? Chapter 
IV.—The Argument from Existence. Chapter V.—The Argu
ment from Causation. Chapter VI.-—The Argument from 
Design. Chapter VII.—The Disharmonies of Nature. Chapter 
VIII.—God and Evolution. Chapter IX.—The Problem of

Pain.
Part II.—Substitutes for Atheism. Chapter X.—A Question 
of Prejudice. Chapter XI.—What is Atheism? Chapter 
XII.—Spencer and the Unknowable. Chapter XIII.—Agnos
ticism. Chapter XIV.—Atheism and Morals. Chapter XV.— 

Atheism Inevitable.
Bound in full Cloth, Gilt Lettered. Price 5s., 

postage 3d.

A Book that Made History.

T H E  R U I N S :
A SURVEY OF THE REVOLUTIONS OF EMPIRES 

To which is added THE LAW OF NATURE 
By C. F. VOLNEY.

A New Edition, being a Revised Translation with Introduction 
by George Underwood, Portrait, Astronomical Charts, and 

Artistic Cover Design by H. CuTNER.

Price 5S., postage 3d.

This is a Work that all Freethinkers should read. Its 
influence on the history of Freethought has been profound, 
and at the distance of more than a century its philosophy 
must command the admiration of all serious students of 
human history. This is an Unabridged Edition of one of the 
greatest of Freethought Classics with all the original notes. 

No better edition has been issued.

M ODERN M A TER IA LISM .

A Candid Examination 

B y  W alter M ann

(Issued by the Secular Society, Limited) 
Contents: Chapter I.—Modern Materialism. Chapter IT"' 
Darwinian Evolution. Chapter III.—Auguste Comte an 
Positivism. Chapter IV.—Herbert Spencer and the Synthe 
Philosophy. Chapter V.—The Contribution of Kant. Chapte 
VI.—Huxley, Tyndall, and Clifford open the Campaign- 
Chapter VII.—Buechner’s “  Force and Matter.” Chapter 
VIII.—Atoms and the Ether. Chapter IX.—The Origin oi 
Life. Chapter X.—Atheism and Agnosticism. Chapter XI-" 
The French Revolution and the Great War. Chapter XII-" 

The Advance of Materialism.
A careful and exhaustive examination of the meaning 
Materialism and its present standing, together with its bear

ing on various aspects of life. A much needed work.

176 pages. Price 2s. in neat Paper Cover, or strongly 
bound in Cloth 3s. 6d. (postage 2d.).

The Egyptian Origin of Christianity.

T H E  H IST O R IC A L  JESUS A N D  M YTH ICA L  
CH RIST.

B y G erald  M a s s e y .
A Demonstration of the Egyptian Origin of the Christian 
Myth. Should be in the hands of every Freethinker. 

Introduction by Chapman Cohen.

Price 6d., postage i f 4 d.

COMM UNISM  AN D  CH R ISTIAN ISM

B y B ish o p  W . M ontgom ery B r o w n , D .D . .
A book that is quite outspoken in its attack on Christianity 
and on fundamental religious ideas. It is an unsparing 
criticism of Christianity from the point of view of Darwinist0' 
and of Sociology from the point of view of Marxism. 204 pP'

Price is., post free.
Special terms for quantities.

L IF E  AN D  E V O LU T IO N  

B y F. W. H e ad ley .

Large 8vo., 272 pp., with about 100 illustrations. 
An Outline of the theory of evolution, with discussions 

the later theories of Mendel, De Vries, etc., etc.

Price 4s. 6d., postage 8d.

T H E  B IBLE H AN D BO O K  

For Freethinkers and Inquiring Christians 

By G. W. F oote and W. P. Ball.
NEW EDITION

(Issued by the Secular Society, Limited)
Contents: Part I.—Bible Contradictions. Part II.—Bibl® 
Absurdities. Part III.—Bible Atrocities. Part IV.—Bibb- 
Immoralities, Indecencies, Obscenities, Broken Promises, an 

Unfulfilled Prophecies.

Cloth Bound. Price 2s. 6d., postage 3d.
One of the most useful books ever published. Invaluable to 

Freethinkers answering Christians.

A Book with a Bite.

B I B L E  R O M A N C E S
(FOURTH EDITION)

By G . W . F oote.
A Drastic Criticism of the Old and New Testament Narra‘ 
tives, full of Wit, Wisdom, and Learning. Contains some 

of the best and wittiest of the work of G. W. Foote.

In Cloth, 224 pp. Price 2s. 6d., postage 3L>d.
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