FOUNDED -1881

EDITEDWCHAPMAN-COHEN

EDITOR-188M915GWFOOTE

Registered at the General Post Office as a Newspaper

Vol. XLIl.—No. 22 Sunday, May 28, 1922 Price T hreepence
however, in connection therewith, I may make a little
PRIN CIPAI_‘___CONTENTS' Page correction and an observation. He says, in connection
Opinion and the Law.—The Editor...ooomvmrvvvvvveeecrrns 337 With the Gott trial, that on a petition being presented
"’le Soul-Theory Discredited.—}. T. Lloyd - 339 to the Home Secretary, Mr. Shortt, the latter explained
N Tragic Comedian—Mimnermus - - - - - 340 that it was not under any statute, but under common
#jlgdxéscmbfeﬁﬂ'r e?asngntﬂel:rs:rlljlll_]\l/i R%%?ﬁigﬁ - 33;‘51 law that Gott was convicted, and “ The common law

he Troubles of Authorship.-—James Thomson (" B.V.") 346

Jae and Gay.—Peter Simple - - - - - - 348

Witers and Readers.—George Underwood - - - 48

Acid Drops, To Correspondents, Sugar Plums, Letters to the
Editor, etc.

Views and Opinions.

opinion and the Law.

The echoes of the last prosecution for Blasphemy are
still with us, and are bearing results in directions not
UUite such as some people may have expected. The
|ral has not merely led to the formation of a Society
paving for its object the abolition of the Blasphemy
a"'s themselves— that much was in my mind when |
atlvised the N. S. S., not that any urging was needed,
to take up the defence of the case— but it has called

attention of many to the fact that such laws are
shll in operation, and has roused the disgust of a large
"Umber of men and women, many of whom are still
associated with some form of Christianity. Further,
11 has fixed the attention of many upon questions that
K° even deeper than the existence of the Blasphemy
«"ys, or t]lc imprisonment of men for religious offences.

e of these is the degree to which opinions that arc
le*d by some to be erroneous, or even mischievous,
"lay be interfered with by the law. The question is
lIot always raised in this form, but it is there, and is
"ften disguised under a pretended concern for the

decencies of controversy,” or concern for other
.Pie’s feelings. But the truth concerning the matter
js "ot so easily disguised. And the game is given away
>y the fact that it is only in connection with un-
popular opinions, or what are considered to be undesir-

le opinions, that concern for the decencies of
outroversy, or for the feelings of other people, is made

10 Pretext for legal action. To that aspect of the
"eitter | will return presently.. For the moment, all |

ant to fix attention on is the point that every

einpt to interfere with the free circulation of opinion,
cn when coarsely or offensively expressed, gives
thSo to a consideration of the much deeper question as
how far society is warranted in entering upon a
Olcy of suppression.
Th * * *
Latest Blasphemy Case.
a” "'s is the question that is raised,' almost incident-
¢ ' 11 the course of an article in the last issue of the
p !"’dgc Law Journal by Professor Courtney Kenny.
th° essor Kenny calls his article “ The Evolution of
the <aW  Blasphemy,” and with that | have not for
moment any concern, except to say that he is con-
°thixx the purely legal aspect only, and not with
of pr Co”s,derations that have determined the course
tRal history in this respect. On one or two points,

does not interfere with the free expression of bona fide
opinion.” On that, I may remark, no petition was
presented for Mr. Gott’s release. That question was
considered, but it was felt that with the present Home
Secretary in office such a move would be useless.
Next, Mr. Shortt’s statement was made in order to
justify his running away from a deliberate promise to
support a repeal of the Blasphemy laws— statute and
common—and was one of the most contemptible and
barefaced repudiations of an undertaking that any
public man could make. The Home Secretary tried to
justify his conduct by saying that he was prepared to
support the abolition of the statute law of blasphemy,
but not the common law. Which only meant that he
was prepared to repeal a law that was inoperative, but
was not prepared to do anything to alter one under
which trials for blasphemy had always been taken.
It was the act of a lawyer politician who had brought
to the trickiness of the one the craftiness of the other.
* * *

Blasphemy and the Civil Courts.

One other point. Professor Kenny points out that
the taking over by the civil courts of the offence of
blasphemy was a sheer act of usurpation. The courts
had no authority to act in such matters; this had
hitherto been a purely ecclesiastical offence. But it
happened, and as one result we were furnished with
the creation of the legal doctrine that Christianity was
part of the law of England, and it was held, therefore,
that to attack Christianity was illegal. Professor
Kenny thinks that Hale founded this decision upon a
misreading of an old law book. This may be correct,
but, with all deference, | venture another and very
likely origin of the phrase. In Hale's time, the only
Christianity which had any pretence to legal existence
was the Christianity of the Established Church. And,
as the creation of Parliament, with its clergy as so
many State officials, Christianity was then actually
part of the law of England. Personally, this strikes
us as a very obvious explanation of an expression that
has puzzled lawyers since the seventeenth century,
and | am surprised that none of them have hit on it.
For the rest, Professor Kenny thinks that the common
law of blasphemy has now—owing to the Bowman
case in the House of Lords and the Gott trial— reached
a satisfactory position, or one that is nearly satis-
factory. That is, emphatically, not the case. All
that these cases have settled is that “ blasphemy ”
cannot be constituted by mere opinion, but must be an
opinion about religion expressed in such a way as
Christians consider offensive. | emphasise this because
mere offensiveness will not constitute blasphemy, it
must be offensiveness in connection with a special
opinion. Avowed or unavowed the opinion must be
there. It is that which is the seed of the offence.
Without that there is no offence whatever.
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The Common Law.

.To say that this is a satisfactory conclusion is to
caricature the facts. It may be satisfactory to a lawyer
to feel quite sure that the common law, at least
avowedly, makes the offence to consist in the manner
and not in the matter of the publication or speech.
But the common law is a fluid thing, a fact which
lawyers— although they should be the last to forget
this— too often overlook, and most judges seem to
ignore altogether. And as Professor Kenny was in
the court on the second trial of Mr. Gott, he may
remember that Mr. Justice Avory, in his bitterly
malignant address, stated that the law of blasphemy
might become more lax or more stringent. It entirely
depended upon the circumstances of the time. With
that | quite agree. So long as there is a feeling abroad
in favour of liberty too strong for the legislature and
the judicature to ignore the more liberal interpretation
is safe. But given a state of panic, or a very strong
reaction, and the less liberal interpretation would
have it turn. And those who have not yet forgotten
how nearly every principle of constitutional liberty
was trodden underfoot during the war, how men were
arrested without a definite charge, imprisoned without
trial, and detained or deported on a mere administrative
order, and that all this was done without any effective
public protest, will always have in mind the possibility
of a reversion to the narrower reading of the common
law of libel. There are great possibilities in this
direction, and the moral of the situation is that no
position will be satisfactory short of the abolition of
both the common and statute law of blasphemy, and
so leave all alleged offences against public order and
decency to the ordinary law. That does at least place
all citizens, of whatever opinion they may be, upon
exactly the same level, and so removes all ground for
this particular complaint.

* * *

Opinion and Civil Order.

The present law of blasphemy is, in the words of
one of the law lords in the Bowman case, that no
attack upon Christianity is criminal unless it contains
“ such an element of vilification, ridicule, or irrever-
ence, as would be likely to exasperate the feelings of
others and so lead to a breach of the peace.” Another
of the law lords added to this the words “ then and
there.” But Mr. Justice Avory, in discussing this,
decided that “ then and there ” did not mean immedi-
ately, but that a man might buy a pamphlet, have his
feelings hurt, and then come back, perhaps the day
after, and punch the seller of the pamphlet on the nose.
It is the punch on the nose that does it. If the man
merely feels hurt it will not do. And seeking out the
seller and assaulting him, instead of being evidence of
a calculated assault—as it would be in any other con-
nection—is said by Professor Kenny to be a settle-
ment of the law “ congenial with the tolerant spirit
of modern times.” Now there is nothing new in this
reading of, the law of criminal libel. | am not a
lawyer, and my reading of constitutional and other
law has naturally been of casual and desultory nature.
But | think I am right in saying that the law of
criminal libel always assumed that the language con-
stituting the libel was of such a kind as would probably
lead to a breach of the peace. And there is one other
point in this connection which Professor Kenny
names, but does not discuss. This is the question of
intention.  With criminal libels in general it is
assumed that the offender knew the contents of the
publication and published it with a desire, or at least
a readiness, to offend. The offence must be pre-
meditated. In blasphemy this appears to be quite un-
necessary. A pamphlet may be issued quite innocently,
so far as the author and publisher are concerned, the
coarse language may not be intentional, but merely
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the way in which the writer; or speaker usually
expresses himself. It will not avail. It is the man
who reads it who is important. Why this distinction
in the case of blasphemy ? Does it not look as though,
as | have already said, the attack upon opinion,
avowed or unavowed, is still there. The modern law
of blasphemy is substantially an attack upon opinion
in the way that current opinion will tolerate.

* * *

Why Protect Religion P

In India there is no law of blasphemy, as such. The
anomaly of punishing a man for blaspheming the
Christian religion in a country where only a fraction
of the population believed in it was too great for even
Christians. But Lord Macaulay’s code embodied an
enactment which made it punishable with a year’s
imprisonment for anyone who by speech or gesture
deliberately wounded the religious feelings of another
person. We fancy that if this law were applied a great
many missionaries in that country would be “ doing
time.” This law appears to be Professor Kenny’s
ideal for England. He points out that Christianity
is protected against “ wanton insult,” and he suggests
that not only the feelings of a Christian but also the
feelings of every other religious person should be pro-
tected by “ Parliamentary legislation.” In other
words, Professor Kenny finds a bad law and suggests
as a remedy that instead of this law applying to one
section of the community only it should be made to
apply to several sections, still leaving the feelings of
those outside all religions as they were. But you do
not by extending badness do away with it. The main
guestion of why should the religious feelings of people
have special deference paid them or why should there
be a special legislation in favour of religious persons
remains unanswered. The Indian law is, in principle,
no better than the English one, however much may be
said on its behalf from the point of view of special
circumstances. Professor Kenny’'s remedy for the
present state of things is exactly that which so many
Nonconformists propose in their attack on the Estab-
lished Church. They are agreeable to the State
patronage of religion so long as they get their share
of the plunder. <It was that kind of selling a principle
for what the sale would fetch which led the Noncon-
formists to sell the country when they agreed to
religious instruction in the schools. And Professor
Kenny should realize that what Freethinkers, at least,
are fighting for is not a sectarian advantage, or a share
in some general sectarian advantage, but the establish’
ment of the simple principle that in matters of rcligipn
the State should stand entirely upon one side. An(
that any offences that arc punishable should be so in
terms of a disturbance of the social order, and not il
terms of offences against the religious opinions or the
religious feelings of anyone. Chapman .ConKN.

(To be Continued.)

What is meant by Conscience? If it means the percep*
tion of right or wrong, it is an intellectual faculty, wh>c 1
varies in individuals and societies, some having grcatc|
discrimination than others. If it means the recognition
distinct, settled categories of right and wrong, it dcpcll(J
on social and religious training. In a high state O
civilization these categories approximate to the lA\VS ®
social welfare and disease; in a low state of civiliz*¥40
they arc fantastic and fearfully distorted by supcrstitj0.J
There is hardly a single vice that has not been practise ™
a&_a virtue under a religious sanction. Finally, >f ¢
science means the feeling of obligation, the sense of
ought,” it is a product of social evolution. It is »cC™
sarily generated among gregarious beings, and bl js
course of time Natural Selection weeds out the individ»1®
in whom it is lacking or deficient. Social types of fec
survive, and the anti-social perish. And this is the who
“ mystery ” of conscience.—G. IF. Foote,.
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The Soul-Theory Discredited.

a superficial observer nothing is more perplexing
than the difference between a living and a dead man,
and to such an observer the natural inference is that
Precisely the same distinction exists between a living
and a dead dog, death in either case signifying the
cessation of reaction to environment. Our human
|riend when dead makes no response to our advances,
there is no breath in his nostrils, no gleam in his eye,
10smile of glad recognition on his lips, and the senses
°t hearing and touch are no more; but our canine
triend when dead presents exactly the same character-
Istics- When we draw near he neither wags his tail
n°r barks with delight, neither welcomes nor resents
°Ur presence. Both man and dog no longer react to

le environment, and in both the process of dis-
organization and disintegration is already in operation.
°G death ever involve more than that? To all
aPPearance death is simply the coming to an end of
"sdividual existence, or the return from the organic
Oihe inorganic state. It is only with the advent of
speculative philosopher that the soul-theory first
!Oairs into view. In fact, the belief in the soul owes
ItS°rigin not to any speculative contemplation of death
& such, but to a speculative inference which primitive
Uan ignorantly drew from his dream experiences,
roams always occurred during sleep, and the crude
Cory was that a mysterious something, which after-
Uards came to be spoken of as the double, ghost, spirit,
°r soul, went out of the sleeper, took part in most
u°nderful performances, and returned again. Primi-
,lvp man was consistent enough to declare that every
Mr>g thing had its double or soul. Furthermore,
primitive man formed the belief, likewise based upon
.Is dream experiences, that the double or soul, which
' ‘ahited the body, lived on somewhere after it
gBrnately took leave of that body. Consequently, in
" childish fancy man consisted of two parts, body
soul, the latter living and the former dead. Once
atcus Aurelius solemnly asked himself, “ What art

tllou? ” and answered, A little soul carrying
c°rpse.’

first, the soul was conceived of as a vapour-like
NIPlicate of the body, and in some Oriental pliilo-
.uphics it may be still so regarded. But Plato’s con-
tv Ufe 'vas ~iat ~lc sou”*was an entity or hetuff of a
17LI're fundamentally different from that of the body.
t0'va* a being that existed before and would continue
***«* after its union with the body, which union it
by*- . rced into as punishment for some sin committed
tbo*l'n  Pre_cxistcnt state. Aristotle rejected Plato’s
Sl°ry>a»d taught that the soul was simply “ the
1o. the vital functions.” That is to say, to the
sRn'a™In'nd °f this brilliant Greek thinker the soul
everything that distinguishes living beings

do\U Illanimate things. During the Christian era,
I ' ~1C seventeenth century, there was practical

cntitUmity  opinion that the soul was an immaterial
fro]y Which could function either through or apart

Loyl ald even after the death of, the body. What an
tan substance was no one could tell. Aquinas
dii 1llat the functions of the soul depend upon
Hot y orKa'is, but maintained that the dependence is
the boiCSSary- “ filc so”i is created by God when
it.” Oy °f which it is the entelechy is prepared for
Til
throtif,i/c sewenteentth cemtury philesophy, which
thCoi0J oltt the Middle Ages had been the handmaid of
tilde rcached the climax of its theological servi-
~opRallt IG tcachinS of Descartes, of whom Dr. Mc-

a,'iin asserted that the bodies of men and
but a 3 diiTcr in no wise from other material things,
aic merely very complicated machines whose
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workings are to be explained by the mechanical
principles which enable us to understand the processes
of other machines. To man alone of all living beings
he assigned a soul, and this soul exercised only the
higher mental functions of thought and volition
(Psychology, p. 13).

Such, in brief, has been the evolution of the soul-
theory. In the course of that evolution it underwent
many changes and assumed several different forms.
In its final form, as described by the so-called father
of modern philosopy, it rests on no positive evidence
whatsoever. Descartes expressed a great scientific fact
when he affirmed that the bodies of men and animals
alike are nothing but “ very complicated machines ” ;
but men of science, confirming this theory, were
naturally led to ask, “ Why, if animals are merely,
complex machines, should man be regarded as any-
thing but one of still greater complexity? What,
they asked, is the soul? ” This proved to be an
extremely difficult question, which neither the theo-
logians nor the philosophers could satisfactorily
answer. Even Dock could do nothing better than
“ fall back upon revealed religion as the only sure
ground for the belief in the soul,” while Bishop
Berkeley could only attack Materialism by repudiating
the belief in the reality of Matter. Dr. McDougall
says :—

But one of the most influential writers of that time,
the great Scotch Sceptic, David Hume, brilliantly
argued that the existence of the soul was merely a
tradition which had been uncritically accepted, and
that no demonstration of its existence ever had been,
or could be, made (lbid., p. 14).

Now, it is a remarkable and highly significant fact
that in present-day psychology there is neither room
nor need for the Soul as a distinct and independent
entity. Even so great an authority as Professor
Gilbert Murray is radically mistaken when he says that
Plato “ was unconsciously founding a new science,
that ‘ science of the soul,” which we call psychology.”
According to the latest accredited psychologists, “ it
is no longer possible to define psychology as the science
of the soul,” for the history of thought on the soul
“ shows that the notion of the soul is a speculative
hypothesis, one much too vague and uncertain to be
made the essential notion in the definition of a large
province of natural science.” Such is Dr. McDougall’s
view in his Psychology, published in the Home
University Library in 1912. Dr. Boris Sidis, the
distinguished disciple of the late William James,
expresses the same conviction in his Foundations of
Normal and Abnormal Psychology, which appeared in
19T4. It is quite true that both Lotzc and Ladd, in
their works on Psychology, accepted and advocated
the soul-theory, declaring it to be entirely rational,
“ and, in fact, the only tenable hypothesis ” ; but it
must be borne in mind that Lotze died forty-one years
ago, while his great work, Psychology, appeared in
1852, and that Professor Ladd is pre-eminently a
theologian, whose four or five interesting books on
psychology made their appearance in 1891 and 1894.
After paying a well-deserved tribute to the valuable
contributions of those two great men, Dr. Sidis js
obliged to come to the following conclusion :—

From a purely scientific standpoint we must reject
this soul-hypothesis. The first requirement of a
scientific hypothesis is that its hypothetic cause
should be of such a nature as to be verifiable by
experiment and observation. Now in the case of the
soul, this condition is not fulfilled. The soul is
something that lies outside the range of experience,
and could never be brought within the limits of
empiricism, the basis of science. The spiritualist, in
fact, has not even a positive notion of his Lsoul ” ;
he cither frames it in wholly negative terms, that it
is not changeable, that it is not material; or, if pressed
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hard, he falls back on the phenomena of conscious-
ness, the very phenomena the soul is called for to
explain......As a hypothesis the soul is useless and
scientifically unjustifiable (p. 56).

Now, in the Christian World Pulpit of May 11, there
is a notable sermon by Canon Barnes, Sc.D., entitled,
“ Soul and Body.” Canon Barnes won fame by
repudiating the historicity of the Garden of Eden storv,
and ever since he has devoted most of his public
utterances to an attempt to justify the step lie then
took. Mrs. Carlyle, after a visit by Bishop Colenso,
remarked that it was rather peculiar for a man in
gaiters to be attacking the Bible. The same remark
applies to any man in holy orders who ventures 10
discard any of the fundamental doctrines which he has
vowed by an oath to defend. Canon Barnes rejects at
once the doctrine of the Fall and Original Sin so clearly
taught in the Ninth of the Twenty-Nine Articles. He
also denies the resurrection of the flesh, which is as
clearly promulgated in Article Four, wherein we are
assured that “ Christ did truly rise again from death,
and took again his body, with flesh, bones, and all
things appertaining to the perfection of man’s nature,
wherewith he ascended into Heaven, and there sitteth,
until he returns to judge all men at the last day.” He
unhesitatingly denies what that Article as unhesi-
tatingly affirms. We by no means uphold the Article,
but neither can we uphold a man who throws it over-
board after taking an oath to be loyal to it. The two
Articles just alluded to are as contrary to the dis-
coveries of modern science as they can possibly be.
The Canon disowns them both in the name of science.
After doing that, however, he proceeds, on wholly un-
scientific lines, to try to justify his belief in the soul,
which, we contend, no man of science, no self-con-
fessed evolutiofiist, can legitimately and consistently

do. J. T. LbOYD.
(To be Concluded.)
A Tragic Comedian.
I would have all men come out of Christendom into the
universe. —John Davidson.

The Church has failed infamously—Bernard Shaw.

T he whirligig of time brings strange revenges. Much
that the Philistine disclaimed years ago the middle-
class man admires to-day. Nowhere, however, has the
reversal of positions been so rapid or so absolute as in
literature. The Socialist writers ran a great risk, for
they were odious, unpopular, and were supposed to
exhibit the worst features of petty political propaganda.
William Morris is now a classic; Edward Carpenter
addresses a large and ever-increasing audience; and
Bernard Shaw is one of the foremost figures in the
literary arena. And Shaw possesses an effrontery like
Casanova, a readiness and an irreverence equal to that
of Panurge, and a brain as brilliant as Machiavelli.
“ It is roses, roses all the way!”

Shaw is on the high road to become a classic. His
biography has been written by a university professor,
who hails from the land of “ tall statements and tall
buildings.” Other critics also throw bouquets at Shaw
from across the Atlantic. To these sober-minded
critics Shaw appears as a serious rival to Shakespeare
and as a superior of Sheridan. A French critic, not
to be outdone by mere Americans, declares Shaw to be
“ the English Moliere,” which is a very graceful
compliment. This wide consensus of opinion is
remarkable, for the purely parochial success of an
ordinary writer sinks into insignificance beside a
reputation of this kind.

Shaw is a great humourist,
seriousness of his work cannot be ignored.

but the underlying
For Shaw,
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despite his chameleon-like changes, always maintains
stoutly the rottenness of the prevailing ideals. He
criticises these ideals in his novels, liis dramas, his
musical, sociological, and theatrical reviews. He sets
up these ideals, strips them, and puts them to the test,
and the ordeal is the cleansing fire of truth and the
scalding water of satire. So thorough is the process
that few impostures may walk and live. He is so much
more than a merely brilliant author. Underlying all
his wit and irony you find a sanity, a balanced good
sense, which mere smartness lacks. Occasionally, as
an Irishman, he justifies his reputation as a “ Celtic
Mephistopheles,” and grins under his cock’s feathers,
as in his attacks on Shakespeare and the Elizabethans,
and his variable attitude on religion. The total
impression, however, left by his work is of a man
grappling earnestly and seriously with great social
and religious problems, not of a clown grinning
through a horsc-eollar. That impression is very
welcome, for, as Heine says finely, “ unless wit is
based on seriousness it is only a sneeze of the reason.”

Shaw has not the temperament which suffers fools
gladly, and when he is annoyed he is merciless. He
sees all round a subject. Be he writing to Benjamin
Tucker, the single-minded apostle of Individualism,
he will tell him blandly that true Individualism can
only be reached through Socialism. When addressing
Socialists he will warn them seriously of the dangers
of bureaucracy to personal liberty. He will gibe at
religious people for their barbarism, and scoff at Free-
thinkers for their devotion to science. When he
belonged to the Shelley Society he told the members
bluntly that he expected all the members were
Atheists, Republicans, and Vegetarians, and nearly
broke up the Society on the spot. Sometimes the
victims get angry, but the ready lIrish wit comes to
the rescue, and the critic is forgiven for his audacity’

After all, Shaw’s plays contain his most valuable
work. His novels belong to his early manhood; bnl
his plays are the work of his maturity. He has bedl
at great pains to explain that in his dramatic work hiS
technique is old and his philosophy is new. Frankly"
neither is originally Shavian. The one is seen clearly

in lbsen, and the other plainly conveyed frol'
Nietzsche and Schopenhauer. But Shaw’s wit a"l
humour is valuable. He has re-introduced hig*l

comedy on the English stage. So far as England 5
concerned, the comic spirit, as George Meredith s°
admirably calls it, has had few chances between Sha"
and the Restoration dramatists. And, remember, tl'c
main secret of Congreve and Wycherley’s interplay
of character is not mere depravity. It is the equally
with which men and women pitch their battles of
Shaw has “ related himself to paper,” as few atho>®
have done. The impfess of his personality is on a
Ins work, and even his newspaper articles retain the'l
freshness triumphantly. They are the work of
brilliant, clever, and witty man. Witli a haugl'j®
nonchalance he has expressed himself with grC,
freedom. He asked once, “ Who is Hall Caine?
and people have not done laughing yet. His phr's
hit. “ Sardoodledoin ” is not a compliment to t
author of La Tosca. “ Bardolatry ” is applied to 1
worshippers of Shakespeare. Ilis famous Tci*Ns
Sir Edward Grey is himself a Junker,”
merciless. And so was his advice to the Free Ch"r ~
men that if they were wise, they would place busts »
Voltaire in their chapels. Shaw is too much in carlICjf
to be impartial. “ | have never claimed for
the divine attribute of justice,” he says smihng”
His life’s work is a siege laid to the social "
religious abuses of his time by an author who ha”
cut his way into them at the point of his sword a
throw some of the defenders into the moat, He V*
done more for Progress than any other writer of I"5
generation.
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Buddhism, God, and the Soul.

11.
(Concluded from page 331.)

Thu more we subject the aggregates of being to in-
vestigation the less reason we find for assuming the
existence of a soul in the animistic sense. The soul-
theorv in relation to man is much the same as the
Phlogiston theory was in relation to fire. In fact, no-
where in nature have we any grounds for assuming a
nouinenon behind the phenomenon. Such an assump-
tion is merely the outcome of ignorance proceeding
along lines of pure imagination and conjecture.

The outstanding characteristic of all phenomena is
that they are subject to constant change, to transition.
There can be no static being, there is only a becoming.
The physical body, as we know, is in a constant state
°i flux, of inflow and outflow, so that at the end of ten
years, or less, no single particle of the body which
then existed remains, although the outer appearance
tlay appear to be the same. Much more rapid are
fre changes of the other aggregates, especially of
Vitality (sankhara), which in another aspect becomes
the tendencies of the mind or character. This
aggregate, if any, might best be called the “ soul.”
hut we know that it is not only hot eternal, indestruc-
jjhle, and unchangeable, but it is so volatile that its
nfe may be said to last only so long as a single thought
lasts. Moreover, it is not an entity in itself. It is not
a Hionad (the imaginary Atma-buddhi of Theosophy),
and it is incapable of existence apart from its associa-
h°n with the other aggregates. It is simply a form of
cUergy which cannot manifest apart from matter.

We now come to the (for Western readers) more
difficult question, the Buddhist theory of re-birth.
Mere it is advanced merely as a theory. The Buddha
'Urnself laid it down that no one is obliged to accept
exH his teachings unless they accord with reason and
Experience; but it is recommended that it is not well

dismiss any proposition off-hand without reflection
s"'nply because it does not seem at first sight to answer
1° that test. The Buddha did not deal in dogmas,
'Wrefore a suspension of judgment is always justifi-
4>c  'phe phenomenon of the “ ego ” or “ I,” this

Hiysclf,” which seems to be separate and distinct
10In all other “ selves,” and which runs apparently
. °Hg a separate line of transition, of arising, dcvclop-
ng> declining, and passing away, must have an

quate cause. I may be physically the product
B ni«T>arcnts and of an innumerable host of ancestors.

m*“ 1" am certainly not one of them, nor am I the

total of all of them. |1 develop jVroclivities,
aracteristics, tendencies, all my own, which differ in

a,y striking ways from those of my progenitors,

°Ugh they may, through heredity, be to some extent

nditioned by thcnl. But physical heredity does not

-ount for everything.

Whether the self-conscious “ | ” existed before this
Part . . . . .

cular life, and whether it will arise again sotne-
ficre else, may be debatable questions. But that it
tﬁas 8k>sen in this life cannot be disputed, nor that
._must be some adequate cause for the pheno
is blo'rll This personality is not an entity in itself, but
atig'l t up of innumerable entities, none of which are
%m b 11 themselves. For example, the physical
j» 7~ Is built up of innumerable cells, all of which arc
app,instant state of change. The same observation
get °S to tte wind, to states of consciousness. We
¢ not Ollc personality, but many personalities, the
shif wni°n of which is always changing like the
illka <« RIISS in a kaleidoscope; or, to vary the
olicSrat'on, there is a succession of “ I's ” following
gra ailother rapidly like the pictures in a cinemato-

1 film. Or, to put it in more precise Buddhist
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phraseology : “ In the absolute sense there are only
numberless processes, countless waves in the ever

changing sea of forms, feelings, perceptions and states
of consciousness, and none amongst all these con-
stantly changing phenomena constitute any permanent
entity, called | or self (atta), nor does there exist any
ego-entity apart from them.”

The Buddhist philosophy teaches that at “ death ”
there is no break in the sequence of rising and falling
(as of waves), but that life and death, death and life
alternate. So that the “ fall ” of the ego-phenomenon
is followed by its rise. The direction of the “ flow "
of these waves is determined by the sum of the
tendencies (of the character) which are expressed by
what is technically called tanha, which may be trans-
lated desires, cravings, or “ will-to-live.” There must
be a cause why | was born (“ arising ” is a better
word than “ birth ” to express the Buddhist idea) just
exactly when | was, in such and such circumstances
and environment, and not in others, possessed of such
and such physical and mental abilities and dis-
abilities. There is no such thing as fate, chance, luck,
or fortuity admitted in the Buddhist philosophy. In
Buddhism it is taught that nothing in the nature of a
soul-entity passes over from death to birth. What
happens is simply a transmission of energy, and this
energy constantly tends to find re-expression accord-
ing to its nature, and to stimulate into activity a new
phenomenal being (namarupa) of the same kind. The
“ nature ” of a being is called its kamma (Sanskrit,
karma). Kamma literally means action, doing. As a
technical term in the Buddhist philosophy it is the law
of cause and effect, of action and reaction, of com-
pensation, of consequences. Now, the “ nature ” of
a being is contained nowhere else but in itself. We
are, each one of us, at this present moment, the exact
sum total of all our past doings, of our own thoughts,
words and deeds; we are, in short, our own kamma.
The working out of natural processes is often obscure
and sometimes impossible to trace; but that they do
work out logically and of necessity cannot be denied,
even though we do not know the laws which govern
them. That a self-conscious “ | ” should arise at all
is a problem in itself which we cannot hope to account
for. But it is quite certain that this present “ | ” is
the result of its past “ doings,” and that the “ 1 ” of
the future will faithfully react to the doings of the
present.

Buddhism explains the vast diversity between the
multitudes of individual human beings by carrying
over the kamma to a previous life or being-pheno-
menon, and regards it as simply a continuation of the
“ stream ” of the tendencies (sankhara), or psychic
energy, linked with the kamma, which, at death,
quickens into activity a new phenomenal being akin
to the one which disappeared at death. There is
nothing supernatural about it, “ gods ” have nothing
to do with it. It is simply the interplay of natural
forces.

If this can be accepted as a working hypothesis, it
will go far towards solving many problems which phys-
ical heredity and ordinary psychology fail to answer.
Then most of the obvious injustices which we see all
around us, and from which we ourselves often suffer,
assume a different aspect. Of course, the lapse of
memory may be urged against it. But it is not taught
that it is the same being which persists, but another
(of the same kind) which arises under the stimulus of
past energy. Yet, even in this life, we often experience
sufferings and tribulations as the result of causes in
this life which we have wholly forgotten.

It is upon this teaching of kamma and re-birth (or
re-arising) that the ethics of Buddliism is based. This
has no relation whatever to any “ divine law,” nor is
“ sin ” regarded as an offence against any god. The

only “ devil Mis ignorance, and the only “ saviour '*

”
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is knowledge, from the Buddhist point of view. The
evils, pains, and tribulations from which men suffer
are their own doing, are simply the natural and inevit-
able sequence of cause and effect, and so also are
happiness and well-being. Buddhism recognizes no
obligations, nor any duties, towards a god, neither does
it inculcate the fear of any divine wrath or super-
natural visitation. Mankind have obligations anc
duties towards each other, and as they fulfil or neglect
these, as they act towards each other, so do they make
the world more or less of a hell or more or less of a
heaven. Buddhism seeks to drive out the devil of
ignorance by the angel of enlightenment, and ignorance
is at its blackest and worst when associated with gods
and their associated superstitions. Buddhism seeks
so to enlighten men and women that they shall be able
to walk upright on their own feet, as self-reliant, self-
respecting beings, without weak reliance on the
bruised reeds of creeds, dogmas and priestly impos-
tures. To do righteously, equitably and honourably
by one’s fellow-men is of knowledge; to do the reverse
is of ignorance. The one leads to happiness, the other
to suffering, not only for others but for oneself also.
Thus taught the Buddha. E. Upasaka.

The Age of Unreason.

There are a few people who assert that the age of
witchcraft and miracle mongering is over. They say
that we enlightened beings of this twentieth century
are now, owing to the abnormal strides made by science
during the last one hundred years or so, entirely freed
from the guiles of crystal gazing and palmistry. In
fact, they will, in their endeavours to convince us of
this, point out that it is now almost impossible to find
any responsible or sane person who honestly believes
in the existence of mermaids or goblins, or who accepts
with anything but a shrug of the shoulders many of the
acknowledged “ truths ” of a generation ago. Yet,
in spite of this, and in spite of the fact that such men
as Darwin and Haeckel have lived quite recently on
this planet, statistics would lead one to believe
that out of the 1,650,000,000 (approximate) human
inhabitants of this globe men call earth, something
like 1,340,000,000 of them believe in some sort of deity
and accept, more or less, the traditional folk lore,
legends, superstitions and religious humbug of what-
ever particular country or state fate happens to have
placed them in, as something far more tangible than
fiction. It is an appalling fact when one comes to
think of it, though of course it is one with reference
to which it may be correctly argued that statistics are
very misleading and that the number given as repre-
senting even the Christian element of this vast concord
of .“ mind slaves ” is considerably reduced when the
thousands of Atheists and Rationalists (avowed or
otherwise) who never take super- or non-naturalism
into any of their calculations, are considered.
Nevertheless it is fairly obvious to anyone who
makes but a casual enquiry into the lives of the
majority of so-called “ civilized ” people, that under
the assumed rationalism of their every day lives there
is a marked susceptibility to the occult and mysterious.
Wart charmers, fortune tellers, astrologers and the
like may appear to be, and probably are, losing a bit
of ground, but that is no reason for concluding that
superstition is on the decline. The deluge of “ Good
Luck " postcards (similar to the old “ prayer chain "’
craze) which is just now so prevalent all over the
country is sufficient evidence to show that many
people still believe in the power these paltry things
have of influencing their lives, and that good fortune
will forsake them unless they laboriously copy out
nine cards similar to the one they receive and distri-
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bute them amongst their friends. New moons seen
through glass, broken mirrors and horseshoes arc still
credited with almost superhuman powers, and people
continue even now to wear charms to ensure good luck,
throw salt over their shoulders for the same reason,
cringe and send up prayers and petitions to some
imaginary person or persons in the sky and, in short,
do a thousand and one absolutely ridiculous things
simply because they are slaves of an imagination which
has an inordinate craving for unrealities, though what
possible excuse there can be for anyone placing the
slightest confidence or reliance in the supernatural it
is difficult to conjecture, because that which is super-
natural or unnatural does not and cannot exist. How-
ever strange or remarkable a particular phenomenon
may be, the very fact of its existence is proof positive
that it is a natural phenomenon and therefore capable
of a materialistic explanation.

So-called miracle workers in the past have always
incited widespread interest and attention and have,
consequently, always been given greater prominence
in the written records of their doings than men whose
works have been of some real advantage to mankind,
although this, perhaps, is not so surprising when one
considers the conditions and intellectual environment
in which they lived; but when the same “ magic ” is
dished up again under the pseudonyms of Spiritualism,
Auto-Suggestion, and so forth, the infantile interest
that is given to it is a fairly sure indication that the
age of reason is, unfortunately for the world at large,
a long way yet from becoming anything more than an
ideal to look forward to.

It has been said that we are now passing through
an “ Age of Faith.” Perhaps this is so, but in any
case it is an age of faith in something which is not
worth having faith in, and until the absurd tendency
on the part of so many people to place faith in every
new fangled psychological theory advanced by present
day “ mystics ” is entirely erased from their minds,
pure reason can. never begin to make much headway-

Christianity, as an ethical code, is a played out
fallacy, and any religion, whatever else it may be, is,
owing to the bigoted and sectarian feelings it pro-
motes, the greatest barrier to the advance of real
knowledge that civilization has ever had to contend
with, and as a means of realizing the ideal of universal
brotherhood, a complete failure. It has been weighed,
times without number, and found vastly wanting >n
practically every essential to the real benefit of society,
and the sooner many people begin to appreciate this
the better it will be for everyone.

It is admitted that every man or woman has 3
perfectly equal right to his or her opinions and beliefs,
whatever they may be, and, providing all arc will'l#
to give an impartial consideration to the other side
when it is reasonably asked, there is little or no doubt
that eventually the true conception of life and its mean-
ing will be universally accepted; but in the meantime,
considering the diversity of ethical opinion and
antagonistic bigotry now dominating the major portion
of humanity, and in order to facilitate this inevitable
conception of things, it must be emphasized beyond a
possible shadow of doubt that no man or woman bas
any right whatever to force his or her opinions on to 3
child before that child is capable of judging for itS'U
whether those opinions arc worthy of acceptance; f°r
towever much one may be convinced of the in'
fallibility of such opinions, to do so is a moral crime
of the first magnitude.

John Ruskin truly said that: “ There is more to bc
taught (to a child) of absolute incontrovertible kn°"
edge, open to its capacity, than any child can learn,
there is no need to teach it anything doubtful. Bette®
that it should be ignorant of a thousand truths
have consecrated in its heart a single lie,” anc*
people would only recognize this and be human enoug
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to give a child a fair start there is little fear but that
that child would afterwards steer its course correctly
enough through life.

Christianity or Atheism? Mysticism or logic? are
guestions to be asked of a child oxdy when it has
arrived at real years of discretion, or is a child no
longer. Then, when this is done, and not until then,
real knowledge will begin to make itself manifest.
The age of unreason and prejudice will decline (let
JIs at least hope) absolutely with the present generation
and with the next, metaphysicians will receive no
quarter. Priests and self-inspired conjurers and
divines will discover that natural selection has slowly
hut surely been sifting out the unfit and unwanted,
and that the survivors have no more need of their
witchery. They will scq, in the hands of the
Materialists, the world being shaped into a far more
beautiful and sociable place than it has ever been
whilst in their clutches, and realizing the utter
futility of their worn out doctrines and creeds will,
d is to be hoped, without a pang of regret to anyone,
fearfully :—

Fold their tents like the Arabs
And as silently steal away.

Frank W. Robinson.

Acid Drops.

hi the article on the Blasphemy laws by Professor
Kenny, with which we deal elsewhere, there is a word
a)out Charles Bradlaugh which deserves attention. Pro-
fessor Kenny says that when he was in Parliament Mr.
hradlaiigh approached him to introduce a Bill for the
abolition of the Blasphemy laws. He prepared a
Religious Prosecutions Abolition Bill ” which prepared
|° do away with both the common and statute law of
blasphemy. But lie enacted Macaulay’s prohibition
gainst offending the religious feelings of anyone. That,
says, was a fatal difficulty. “ The general body of
Secularists at large refused to accept anything but an
""qualified and absolute license in controversy. Mr.
Uullaugh accordingly, although personally approving of
Indian clause, said that he must oppose the Bill if it

"irc carried to a second reading. It accordingly
dropped.»

We are not, of course, able to speak authoritatively on
lls matter, but we confess to reading the above with
s)uc surprise, and with some little doubt as to its
ak'uracy. Probably Professor Kenny’s memory has
haycd him false. We should not think that Bradlaugh
Ja°Md have approved of what was, not an abolition of all
'v against blasphemy, but only the removal of the
esent one and the introduction of another that would
,,Ver all religions. That does not seem to be quite in
| a bradlaugh vein, nor docs the picture of Bradlaugh
driven to a course he did not approve by the
jocular party quite fit the scene. Perhaps his daughter,
rs- Bradlaugh Bonner, may know something of the
. tter- In any case, we dissent most strongly from the
jjate,nent that the Secular party wanted *“ absolute
iL?nsc *n controversy.” “ Absolute license ” carries with
1 " Very unpleasant connotation that is quite unjustified
. the facts. All that Secularists have asked for is that
»Y B which dictates the controversy shall be the same
diff lel'kion as for other subjects. And that is quite a
og ercnt proposition. We object to the feelings of people
at oAWmn being protected by special legislation, which
at « C?a,lle time places other sections of the community
a distinct disadvantage.

o..Th%question of what is blasphemy is always a difficult
n,& i Answer off-hand. But it certainly depends largely

boo/ 'VI> I ttcrs it. Take the following from The Notc-
*s of Samuel llutlcr :—

th~0t* *S only a “ess jumping kind of jumping cat; and
ose Who worship God are still worshippers of the jump
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ing cat all the time. There is no getting away from the
jumping cat—if | climb up into heaven, it is there, if |
go down to hell, it is there also, if | take the wings of the
morning and remain in the uttermost parts of the sea,
even there, and so on; it is about my path and about my
bed and spieth out all my ways. It is the eternal under-
lying verity or the eternal underlying lie, as people may
choose to call it.

Quite a nasty way of saying that God is anything or
nothing, just as man likes to personify his hopes or fears.

We do not know much about the Weekly Telegraph,
but it appears to be one of those journals published in
order to persuade people who know no better that they
are reading well-informed matter instead of the casual
jottings of ill-informed writers, whose sole concern seems
to be to cover a certain quantity of space. On a page of
this journal which reaches us we find the following :—

Here is Blatchford, after his violent attack, not only
on superstition, but QW religion itself, recanting some of
his formerly declared convictions. Most of the Atheists
and Determinists do recant.

We are not very much concerned with the recantation of
Blatchford—or anyone else, for that matter. The opinions
of anyone with brains do not depend upon whether a
certain man or woman continues to hold them, but on
personal conviction resulting from a study and under-
standing of the facts. Anything held in any other way
does not deserve to be called an opinion at all. It is a
mere prejudice, or an echo. We dare say this is hard
enough for a Christian to appreciate, since his own
religious belief is not at all a matter of intellectual con-
viction, but for the most part an unthinking echo of what
he has been unintelligently taught.

The value of this paragrapliist’s information or mental
power may be gauged by the “ Most of the Atheists and
Determinists do recant.” Quite clearly he knows nothing
at all about the subject, or he would not write thus. And
it is equally clear that having heard from certain
preachers that Atheists and Determinists recant and die
shrieking on Jesus to save them, lie repeats the statement,
which will have the dual result of pleasing the Christians
among his readers and impressing the uninformed ones
witli the extent of his reading or knowledge. But we
should be rather curious to be supplied with a list of these
recanting Atheists and Determinists.

The Rev. B. O. Bourcliier, a broad-minded Hampstead
parson, lias advocated Sunday games, lie has had scores
of letters of protest from his parishioners, and, in his
parish magazine, he says with regard to the letter writers :
“ If creatures of this mentality are the lawful products of
Christianity, then small wonder that decent people will
have none of it.” For once, we arc in agreement with on
opinion expressed in a parish magazine.

Sunday football, cricket, tennis, and golf have been
approved by the Wrotliam Church Council. If this sort
of thing goes on, the religion of the Man of Sorrows will
be too jolly for words.

The Roman Catholic Universe welcomes our remark in
a recent issue that the Protestant Churches are being
eaten away by the Catholic Church on the one side and
Frecthought on the other. One can trust a Christian
to take pleasure in hearing of disaster to those of the
opposite sect. The Protestant Press Bureau informs us
that in five years there have been 50,000 conversions to
Catholicism in this country. We take the correctness tf
the figures for granted, and arc quite undisturbed. These
conversions are all from other Christian Churches, and it
is a matter of comparative indifference to us whether a
nihil believes in the absurdities on one side of the street
or the other. And as we have a natural leaning towards
thoroughness, we prefer even religious folly to be as con-
sistent as possible.

But the Universe has small cause for congratulation.
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The ultimate enemy that Roman Catholicism has to fight
is not this or that Church—these are mere skirmishes,
which do not vitally affect the strength of the forces of
superstition. The real enemy of the Catholic Church,
the final enemy of every form of Christianity and of every
form of supernatural religion, is life—the whole tendency
of civilization. And against that any Church in the world
is, in the end, powerless. The Roman Church has over
and over again found itself strong enough to suppress a
man or an organization. It managed to crush out
Protestantism in Spain, and it was able to secure the
continuance of the reign of the Church by destroying
nearly all that was best in the life of the country. But
in the end, the forces that were represented by the men
who were crushed proved themselves too strong for the
conqueror, and there is not a civilized country in the
world to-day in which the Christian Church is not losing
its hold on life. The crucifixion of man in the name of a
cruti(ified Christ is growing visibly weaker.

A medical friend of ours once told us of a visit he paid
to a lunatic asylum. As is often the case, he found many
of the inmates quite rational in their conversation on
some things, and he engaged in talk with one of them
concerning some of the other patients. The man described
the habits of several, and then pointed to one who was

standing alone. “ That one,” he explained, “ is quite
mad. He actually claims to be Jesus Christ. And that is
guite impossible for I am Jesus Christ myself.” We think

of that man pitying the delusion of the other one every
time we come across a Catholic and a Protestant ridiculing
the stupid beliefs of each other.

A preacher at the Victoria Institute—which appears to
be a refuge for men who have mentally died in their
infancy—the other day said that all students of biblical
prophecy would agree that there would be another war.
That being the case, it would seem that in the opinion of
people of this stamp God worked it all out from the com-
mencement. He must have arranged for the last war,
and he has arranged for another war. That is a form of
religious aspiration that will mightily please our
militarists as well as the prophecy-mongers.

There is, of course, a serious side to this kind of thing.
It will be a question for the philosophic historian of the
future to settle how much the war prophets in England,
Germany, and France had to do with bringing about the
last war. For some years pretendedly wise people in each
country had been warning their fellow citizens that they
must get ready for war with the “ other fellow,” and in
all probability made the war inevitable by the distrust
and concealed hatred that such propaganda encourages.
And then when war does come these prophets, instead of
concluding that they probably had a hand in bringing the
war about, pride themselves on being able to foresee the
future. War is made possible by a moulding of public
opinion, and exactly the people who were warning us
about the last war are now warning us against the next;
and so it will continue until the people have enough
common-sense to tell these war-prophets to go to the
devil. What is needed is a substitution of the peace-mind
for the war-mind. But that will never suit our militarists.
And now to them we have to add the biblical prophecy-
mongers. It is a mad world.

Readers of the Daily Express are informed by the
Bishop of Norwich that “ Morality will not long survive
without belief or worship. Even those who try to dis-
pense with them pay their homage to them by following
the ethical lines which the Church has staked out.” The
first part of this statement is just nonsense, and the latter
portion involves a very common fallacy. So far as the
Freethinker agrees with the ethical teachings of the
Churches he does so, not because they represent the out-
come of the teachings of the Churches, but because they
express the pressure of the social forces on the Churches.
It is not the Freethinker who follows the Churches so
much as it is the Churches that are driven, sooner or later,
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to bring their teachings into harmony with the Free-
thinker. This is seen more clearly in other directions
than it is seen in morals. The advanced Christian to-day
is teaching what has been hammered into him by several
generations of heretical advocacy. A Church that stood
solidly on principle would fight to the last ditch, and then
meet an honourable death rather than surrender. The
policy of the opportunist Christian Church is to fight an
idea so long as it can and then adopt a more or less
distorted version of it and proclaim it as its own.

Whatever strength there may be in the Bishop’s state-
ment is due almost entirely to those timid heretics who
are afraid to say outright that the character of Jesus is
one that offers no attraction to the healthy modern mind.
With this class there is too much talk of the Christ ideal,
too much fear of saying what most of them think because
they fear the weight of public disapproval. It is for that
reason that we are always impressing upon Freethinkers
that what the world needs to-day is not so much dissent
from Christianity as it is dissent which has the courage
to say boldly what it believes. Nothing would so easily or
so quickly prick the bubble of present-day Christianity as
would the determination of all unbelievers to say out-
right and without qualification exactly what they feel in
these matters. It is the fear of social disapproval that as
much as anything else prevents our movement occupy-
ing the position in the country that it ought to have.

In Borneo the Prince of Wales witnessed an exhibition

of shooting by some of the “ wild” natives. The
weapons were blowpipes and poison darts. A scratch with
one of these darts causes death in ten minutes. These

people arc savages. When they become properly Chris-
tianized they will use poison gas that will blind or poison
hundreds in a few moments. How the Christian nations
must smile at the puny attempts of these savages to
compete with them in the gentle art of collective killing.

I1 announcing the disposal of the remains of the late
ex-Emperor Karl, the Rand Daily Mail headed the
column, “ Heart to be sent to Austria. Body going to
Hungary.” Perhaps it was thought to be too dangerous
to risk stating the probable destination of his “ soul.”

Speaking at Northampton, the Bishop of Peterborough
said he hoped that there would be no undue and outrage'
ous display of luxury during the London season. Why
this anxiety for the morals of Mayfair ? We hear that all
the clergy are starving.

The cinema is being pressed into the service of rcligio'b
and the great hall of the Church House, Westminster, the
business headquarters of the Church of England, is to
become a cinema-theatre for a short season. We wonder
if we shall be treated to a film showing the animals goi»£
into the Ark.

During a service in the village church of Senvensac,
France, the building was struck by lightning. One person
was killed, a second was seriously burnt, and a nuinb°r
of people injured in the panic. What a comment on the
opening sentence of the Lord’s Prayer.

“ Simple believers have been troubled ” by the growth
of knowledge, declares the Bishop of Norwich. This i$
interesting! Arc there any “ believers” who are othc>'
wise than “ simple ” ?

The clergy like their flocks to think that bishops a,ij
selected by the Holy Ghost. They are, really, appoint
by the Prime Minister, and Mr. Lloyd George is a
Baptist. “ There’s the rub! ” Hence, there is a move-
ment in Church circles to set up a committee to deal whJ
the appointment of bishops. For the lawn-sleeye
ecclesiastics share 180,000 yearly, without counting
suffragans and overseas prelates.
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To Correspondents.

h. W. B.—Much obliged. See “ Acid Drops.”

J Burrell.—We note the reply that Commandant Mary
Allen, Parliamentary candidate, has expressed willingness
to vote for the abolition of the Blasphemy laws. All this
guestioning will be a great help when the critical moment
of struggle arrives.

H B. Miston—It is very rarely that we see the Japan
Chronicle, and we are glad to learn that the action of the
N. S. S. attracted so much attention so far away. It is
this persistent struggle against bad laws which gets rid of
an injustice. Even in the moment of apparent defeat one
is getting nearer the final victory. Shall be glad to have
Anything on Christianity in China you can send. The cooked
reports of missionary societies and biased governriient
officials are not worth the reading. Other point noted.

il- S. England.—Glad to have your congratulations. But
why cannot something be done to circulate the Freethinker
more effectively throughout the United States? We have
many American readers, but have always felt that they do
not represent a tenth of those that might easily be got.
What we want on this side is someone who will take the
»latter up. Perhaps this may lead to the required result.
Will use the poems.

"I- Reynolds—Certainly you can order the publications of
die Pioneer Press through any bookseller in the kingdom.
1'hey should be supplied you at the published price.

E. R. Wright.—We have written and will let you know if
Ally reply is received. The Bill for the Abolition of the
Blasphemy Laws will be reilitroduced next session, if
possible.

A Lee__Shall be pleased to see you at the Nottingham
Conference. We are looking forward to meeting many old
friends there.

file " Freethinker ” is supplied to the trade on sale or return.
Any difficulty in securing copies should be at once reported
to the office.

W/icn the services of the National Secular Society in connec-
tion with Secular Burial Services arc required, all commu-
tations should be addressed to the Secretary, Miss E. M.
Vance, giving as long notice as possible.

AH Cheques and Postal Orders should be made payable to
" The Pioneer Press " and crossed “ London, City and
Midland Bank, Clcrkcnwell Branch."

lhe " Freethinker ” will be forwarded direct from the pub-
lishing office to any part of the world, post free, at the
following rates, prepaid:—

The United Kingdom.—One year, 17s. fid.; half year, 8s. pd.;
three months, 4s. 6d.

Foreign and Colonial.—One year, 15s.; half year, 7s. 6d.;
three months, 3s. qd.

Sugar Plums.

'

Delegates and members intending to be present at tlic
Annual Conference are reminded that the local arrange-
ments arc falling upon a few willing, but otherwise busy,
riends of the movement, there being no Branch at present

Nottingham. Therefore, all who require accom-
modation should write the General Secretary, not later
dian Monday 2gtli, stating definitely what they require.

The “ George ” Hotel will be the rendezvous. The
tariff here for bed and breakfast is 10s. 6d. Special
luncheon (hot) 5s. (cold) 3* 6d. Private apartments may
also be found. The President, Secretary and members of
t”o Executive will welcome the delegates at 7.30 at the

Intel on Saturday evening.

A Whit-Monday excursion can be arranged for a few
shillings, including tea, if a sufficient number advise Miss
Naiicc by Wednesday 31st. Nottingham, both from the
Picturesque and historical point of view, is full of interest,
“l,t arrangements cannot be made on the spot.

As the local friends arc strangers to most of tli
Members, the necessity of wearing the Pansy Badge cat
g be too strongly urged. It is understood that tli
~caring of the badge is an invitation to fellow Free
thinkers to introduce themselves. Badges can be obtaine
rom the office. Broach or stud post free is. They shoul
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be worn in sufficient numbers to arouse the curiosity of
the residents.

The platform at the Public Meeting in the Corn
Exchange at 6.30 is a particularly strong oile this year,
there being eight speakers, with the President, Mr.
Cohen, in the chair.

We learn from the Swansea Branch that they have closed
their indoor session, despite their hard work and help
from the Executive, with a heavy financial loss. This is
not surprising, seeing the terrible conditions consequent
on lack of employment obtaining in that district. Nothing
daunted, however, a few members are willing to avail
themselves of the services of Mr. Whitehead for outdoor
work if a fair proportion of members and sympathizers
will make definite promises of either financial or moral
support. It may not be possible to obtain both from the
same quarter, but a campaign can be arranged if helpers
will communicate with headquarters, or direct with Mr.
Il. Dupree, 12 Short Street, Swansea. Wake up, Swansea
friends!

Mr. George Whitehead will be the lecturer for the West
Ham Branch to-day (May 28). The Branch holds its
meetings in the Romford Road, a few minutes walk from
Stratford Broadway, outside the Technical Institute. The
lecture will commence at 7, and we hope that local Free-
tliinkers will make a point of being present.

The Executive is doing what it can during the summer
months to bring the Gospel of Frccthought into places
where it would not otherwise be heard. It has engaged
Mr. George Whitehead to visit certain districts and deliver
open-air lectures QOll the lines of his campaign of last
summer. He will commence at Nottingham on the
evening of Mqy 29, and will continue lecturing every
evening during the week. Full particulars will be found
in our “ Lecture Guide.” We trust that all local friends
will do what they can to make the visit a complete
success.

The Newcastle Branch of the N.S.S. will meet this
afternoon (May 28) at 3p.m. in the Trades Council’s
Room, 12A Clayton Street, to consider arrangements for
its share in the propaganda during Race Week. As it is
expected that Mr. Fothcrgill and representatives of other
districts will be present, Mr. Whitehead will probably be
provided with a full programme of the arrangements
made. Friends from outlying parts who can offer any
suggestions for utilizing Mr. Whitehead’s services will
be welcome. The .Secretary, Mr. Arthur Bartram, has
undertaken the co-ordination of the lectures. His address
is 107 Morley Street, Newcastle.

Last Sunday several members turned up to take the
first ramble of the Manchester Branch. The party
travelled to Hazel Grove and walked through Bramliall
I'ark. The *“ stocks,” of course, reminded these Free-
thinkers of by-gone days and stimulated some discussion
on old methods of punishment. The librarian dropped a
few leaflets in likely places on the route, and some copies
of Life, Mind, and Knowledge were sold. Tea was par-
taken of at Heald Green. Altogether, the ramble was one
of the most enjoyable ever taken by the Branch, and the
leader is to be congratulated on his choice of route.

On June 24, from 3 to 6 p.m., Mrs. B. A. Bayfield will
hold an American Tea, in aid of the funds of the Man-
chester Branch. Will all friends who have articles <0
dispose of please forward them to Mrs. Bayfield, 61 Claude
Road, Chorlton-cum-Hardy, stating the price at which
they arc to be sold.

Mr. R. H. Rosetti had large audiences in Broekwell
Park last Sunday. In the afternoon he spoke on “ Chris-
tianity before Christ,” and in the evening on “ Chris-
tianity and the Science of Anthropology.” At the
conclusion of each address there were many questions
forthcoming from inquirers, and Mr. Rosetti’s answers



346

made an evident impression. Tlie speaker this afternoon
and evening (May 28) will be Mr. Shaller.

This evening (May 28) at 6.30, Mr. A. C. Rosetti will
hold a Discussion Class at his home, 39, The Crescent,
Flixton, Manchester. Those intending to be present are
asked to travel by the 5p.m. train, not the 1.20 p.m.
train, as previously announced. They are also requested
to drop a card to Mrs. Rosetti to that effect.

At a social meeting held in St. Enoch Tea Rooms on
Friday, May 12, the Glasgow Branch of the N. S. S. bade
farewell to Miss H. Black, who had long been engaged in
secretarial work for the Branch, and is leaving for
Australia. Mr. E. Hale presided over a representative
gathering, although the committee would have been
pleased to see more of the older members. After refresh-
ments Mr. W. H. Macewan, in the name of the Society,
presented Miss Black with a handsome dressing-case as a
small token of appreciation of her services. Miss Black
having responded, music and dancing were indulged in,
and a most enjoyable evening was brought to a close with
the singing of " Auld Lang Syne.”

The Troubles of Authorship.

I hear that many people find all sorts of errors in
this wonderful old Bible which we have so graciously
adopted, considering its Jewish relatives not at all
suited for the guardianship. Such people may be
right or wrong; | do not care to argue the point. For
my own part, | have nothing worth mention to say
against the book; it serves me pretty well when |
happen to want its assistance. At the same time, |
have no strong objection to another being put in its
place; but in the meanwhile shall continue to use this
now and then, as it is convenient to have a Holy Bible
of some sort. In fact, for deep moral and spiritual
lessons any one Scripture is about as good as any
other; and | am persuaded that were we to found our
National Church on Hamlet or Epipsychidion, on Tom
Jones or A Tale of a Tub, on Euclid’s Elements or
Johnson’s Dictionary, or on the whole half dozen
bound together, we should with any one or with all
flourish in religion even as we flourish now; the
evidences as sure, mysteries as sublime, doctrines as
rational and consistent, theories of morals as lofty in
harmony with practice as pure, sects as few and
friendly, good texts for good sermons as abundant,
pastors as faithful, and flocks as pious. For it is well
known to the initiated that when we draw lessons from
a book (except bare nominal acquaintance with matters
of fact), we only draw out what ourselves have put in,
we find nothing but what we have brought with us;
the book is a mirror which reflects more or less clearly
our own features and surroundings, a Spanish country
inn where merely that is served up to us dressed
which we carry with us crude, a bank which will not
suffer us to overdraw our little account though it may
hold much larger sums on account of others. Thus
the small Dobbs turned loose in Shakespeare cannot
gather a single thought beyond what is veritably
Dobbish, as a cup cannot hold more than a cupful
whether dipped in can or ocean. And thus no two men
read a book alike, every reader reading in it himself.
Therefore, when long ago | became convinced of the
evils and miseries of authorship, convinced that of all
trades the profession of literature is in all regards (of
mind, body, and estate) one of the very worst, | was
sure that reference to the Bible would confirm my
conviction. For that which life had taught me I was
certain to read in the infallible book; and read it 1
did, as this article will briefly show. But, first, let
me explain that | divide those who follow authorship
or the profession of literature into but three classes,
authors, editors, and critics; and do not include the
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manufacturers of pens, ink, and paper, printers, book-
binders, publishers, booksellers, librarians, and so
forth. For these, though their trades have some con-
nection with literature, are not called upon to furnish
the thought which wears out so rapidly the brain, the
style which gives infinite trouble and is bad at the best
after all; they deal in material things with a definite
market value; they are related to the poor writer some-
what as farmer, corn merchant, miller and baker to the
wretched peasant who ploughs and reaps, whose whole
capital is his labour.

Let me now turn to the Holy Bible for impartial
study (that is to say, honest reading of my own
opinions) of its prototypes of author, editor, and critic.

The first and greatest author was God Almighty
himself, the author of Creation. What had lie done
before he turned author ? Nothing at all, so far as we
know from the book, save subsist in self-sufficing
perfection. Why, then, did he turn author? We can
learn no reason except that he wanted to set forth his
power and glory, and make all his works praise him
for ever. Thus his authorship sprang from some
defect and want in his perfect nature; if he wrought
for honour and glory, he no longer sufficed unto him-
self. He created the heaven and the earth in six
days, and doing so much in so short a time seems to
have “ scamped ” a great deal of the work. When he
looked on all that he had made he found it very good;
every author fancies his work very good when just
completed, and while he still glows with the heat of
composition. But we very soon read that it repented
him, and grieved him at his heart, that he had done
the last day-and-a-half's work, the finishing quarter
with the liveliest touches, the very head and crown of
the whole. He found this portion so bad that he
washed almost all of it out, a doleful liquidation in
bankruptcy for an author. The washed-out part he did
again, but not a bit better than before. In fact, the
ultimate section, to which all the remainder of the
work was subsidiary, turned out so bad that he
sacrificed the life of his only son in a vain attempt to
improve it; a sacrifice which shows that even the most
benevolent of beings, possessed by the mania of
authorship, will stick at nothing in trying to promote
the success of his works. After this, despite his fond-
ness for his own productions, he felt constrained to
announce that he would soon put them in the fire and
burn the whole lot, save some very select fragments,
which he had resolved to incorporate in a new work.
This announcement has not yet been fulfilled : a'l
author is so reluctant to withdraw and destroy what
has once seen the light. And perhaps lie feels that the
new work, which he promised should be faultless,
would most likely turn out, in the long run, no better
than the edition still current, which he found at first
so very good that he blessed it, and which he has been
cursing for its badness ever since. And truly it is a
wretched failure. Not wanting money (the want of
which excuses much vile authorship), he worked f°r
honour and glory; and the only personage who has
reaped much honour and glory from the productions
is not himself, the author, but his great hostile critic,
the Devil.

Should any one verily believe that he believes that
this work is an honour to its divine author, | propose
a very simple test, Ask any decently good and
intelligent man, who knows something of the world
and its history, whether, if he had the power, ]IC
would take the responsibility of producing such a
work, all its goodness redounding to his honour, all it5
badness to his shame; and | venture to affirm that no
such man would take such responsibility. That wor*
must be very unworthy of God, which man himself
would not do if lie could. Seeing, therefore, that
Almighty, who is perfect in all other respects, haS
failed so utterly in authorship, it is certain that man.

(o8}
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who is imperfect in all respects, can never succeed in
d. And thus are we admonished by the Holy Bible
Hot to become authors.

And equally are we admonished by the Holy Bible
not to become editors. For the first editor was Moses,
who edited the lithograph of the Ten Commandments.
Now, we are expressly told that this great prophet and
first editor, Moses, was naturally the meekest of men.
N is true that he had slain an Egyptian, but the deed
was patriotic and praiseworthy. It is true that he had
brought ten terrible plagues upon Egypt, and got
Pharaoh and his hosts all drowned in the Red Sea;
but these also were purely patriotic proceedings,
urspired by God himself. We have, therefore, no
cause to doubt that he was truly the meekest of men.
Put mark the sad and ferocious change in his moral
nature so soon as he turns editor, even though editor
°f a divine work, a small treatise which had occupied
God and himself nearly seven times as long as the
whole work of Creation had occupied God alone,
Perhaps through extreme care in the composition,
Perhaps through want of practice in lithography.
Coming down from the mountain crest, which had
been study and printing-office, with the lithographic
stones in his hands, Moses heard sounds of jubilation,
and discovered that the people were singing and
dancing, feasting and playing, and worshipping the
Rolden calf which his brother had made for them out
°f their own ornaments, perhaps borrowed from the
Egyptians. Instead of being heartily glad that his
fellow-countrymen were all enjoying themselves in
their own way, lie saw in their enjoyment nothing but
an obstacle to the success of the work he was editing;
having the golden calf, they didn’'t want his tables of
stone. The meekest of men, carried away by the
editorial fury, flung down and broke the tables, the
Unique originals of the work, the work and writing of
God, destroyed the calf which did not belong to him,
and got his own tribe to massacre some thousands of
the unfortunate Jews. Since editorship thus trans-
formed the meekest of men into a wholesale murderer,
can we wonder that common editors are so fierce and
stony-hearted ? And thus we are warned by the Holy
Piblc not to become editors.

And equally are we admonished by the Holy Bible
not to become critics, except in very peculiar circum-
stances. The first great critic was probably Satan,
but we know very little of this personage from the
P'ble. It is true that we English have a sort of supple-
mentary book of Genesis, called Paradise Lost, which,
although it has never been officially canonized, has
more to do with our notions of the earliest occurrences
than has Genesis itself; while its younger brother,
called Paradise Regained, has scarcely influenced at all
°Ur notions of Gospel events. But as | have hinted
before, | am contented enough with our Bible,
borrowed from the Jews as they borrowed from the
Egyptians, and shall therefore not seek the aid of
P~adise Lost, though it tells us much about Satan,
'vboom Genesis mentions not at all. If the first critic
"as Lucifer Son of the Morning, it is clear that
miticism played the devil with him; God hurled him
"Either every outraged author would gladly consign
llis hostile critics. The prototype of the critic in
Genesis is the serpent, being a I>cast more subtle than
iy beast of the field. And in reward for its criticism
1 was cursed above all cattle, and above every beast
of the field.

the most detailed and instructive story concerning
Criticism, however, is to be found in the ancient book

1¥Job. Job was healthy and wealthy, happy and
b°us, a perfect and upright man, the greatest of all

:heknien of the East. In this blessed state he never
tﬁg to criticism. But one day Satan criticised him in

Presence of God, who was boasting of him as a
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remarkably fine work. So God allowed Satan to do as
he pleased with all belonging to Job, and Satan took
from him his oxen and sheep and camels and asses, his
sons and daughters, but left him his wife. And yet
Job did not give way to criticism. -But again Satan
criticised him to boasting God, and God allowed Satan
to cut him up at pleasure, saving only his life. And
Satan smote him with sore boils, from the sole of the
foot unto his crown. Then his wife said, Curse God
and die, or in other words, Become a slashing critic.
This advice lie would not follow, telling her that she
spoke as one of the foolish women. But when the
kind criticism of his friends had thoroughly brought
home to him his abject and hopeless condition, he
took to criticising in earnest. Himself the production
of God with which he was best acquainted, he cursed
the day he was brought forth, and prayed to be can-
celled at once. Admitting that God was an author of
great power , and that many of his works were
marvellous beyond human understanding, Job yet
managed to insist that the plot of the whole world
drama was full of confusion, and a mistake from
beginning to end. It was Job who cried, Behold my
desire is that the Almighty would answer me, and that
mine adversary had written a book; yearning for the
savage joy of cutting it up. God answered this long
critique out of the whirlwind, by which is probably
meant that he was in a furious passion; and boasted
in fine style of certain grandiose parts of his works,
taunting Job with fierce questions whether he could
have produced them, whether he could improve them,
whether he could even comprehend them. But God
did not answer Job’s complaint that the whole plot of
the piece was obscure and confused, and quite devoid
of poetical justice. However, the thundering replica-
tion overawed poor Job, who withdrew all offensive
remarks, and repented in dust and ashes. So God
cured Job and made him twice as rich as before, and
gave him another, but not a double family of sons and
daughters, and left him with his single wife. And
we do not hear that Job ever uttered another criticism
after his restoration to health and wealth and happi-
ness. And thus are we admonished by the Holy Bible
never to become critics save when beggared and
diseased. This conclusion, by-the-byc, is partially
confirmed by the late excellent Dean Swift, who says :
“ For as to be a true beggar, it will cost the richest
candidate every groat he is worth; so, before one can
commence a true critic, it will cost a man all the good
gualities of his mind; which perhaps, for a less pur-
chase, would be thought but an indifferent bargain.”

I have thus, as | modestly trust, proved by clear
instances from our Holy Bible, that no man should
become an author, since the Author of Creation him-
self has failed miserably; that no man should become
an editor, since the meekest of men, and greatest of
prophets, was transformed into a wholesale murderer
through editing a very short treatise of God’s; and,
finally, that no man who is well and happy should
become a critic, since Job only took to criticism when
ruined and diseased, and renounced it immediately he
recovered health and wealth. And as these con-
clusions are exactly those at which | had arrived
independently of the Scriptures, | am of course
persuaded that they arc sound.

But should any one ask, Why then do you write,
who write against writing? | would answer with that
saying of some philosopher, to me unknown : Suicide
would lie much more common, were it not that by the
time one has learnt the vanity of life lie has acquired
the bad habit of living. So by the time one has learnt
the vanity, and worse than vanity, of authorship, he
has fallen into the bad habit of writing. But though
himself a cureless victim of the plague, he may warn
others to keep far from its infection.

James T homson (“ B.V.").



Grave and Gay.

Great issues and great questions should be either
handled with courage or not at all. Handled with
hesitancy or with weakness they lose the best part of
their significance and most of their utility.

Every meeting of philosophers is a congress of inter-
rogations.

Life itself, says Nietzsche, is the will to power, the
instinct of self-preservation is only its expression. This
is too metaphysical. Self-preservation, the tendency to
persist, is a perfectly natural and universal fact. It is
the first law of motion in its most universal form. The
will to power or the will to live are only poetical ways of
expressing this fact in the sphere of biology. In man it
is a conscious expression of the underlying instinct.

Evil is a matter of direction. So for the matter of that
is good. Qualities in themselves are neutral as nature is
neutral.

Those Christians who are fond of finding types and
symbols in the Bible should reflect that the first
triumphant progress recorded of Jesus Christ is his entry
into Jerusalem on the back of an Ass. The Ass is a very
patient and unreflective animal. The Church should
raise a monument to the Ass. As a type it owes it much.

As a moulder of opinion the Press has ceased to count.
As a creator of prejudice it is more powerful than ever.
The appeal the Press makes to-day is to the mass, its chief
anxiety is to get the largest circulation, and to get this it
must subordinate reason to passion and prejudice. The
mere claim of a paper that it has a circulation of over a
million copies of each issue is decisive. There arc not in
this country a million or a tenth of a million of readers of
good matter. To have a small circulation is not proof that
a paper is a good one. But to have a very large one is
proof that it isn’t.

Public opinion is a bully, and like all bullies it is as
often as not a coward: It threatens only so long as the
object of its threats is weak. When that object gaius
strength it fawns on it and strives to make it part of

itself. It has no lies and no truth, it simply accepts and
denounces. It never hurts a liar and it never injures a
hypocrite. It can only vent its spleen on the com-

paratively honest few who are bold enough to bid it go
to the devil.

Some people are such incurable humbugs that even
when they say something sensible it does not do to take
them too seriously. It may be just another expression of
their character, and done with the intention of deluding
the public into the belief that they are clever..

Persecution is the homage paid by a threatened lie to a
conquering truth.

Life is an episode in the history of death, and in the
end death conquers.

The evidence in favour of the existence of a personal
devil is every bit as strong as the evidence for the
existence of a personal God. People who believe in the
devil have never seen him—neither does either God or
devil reward the believer with a view of his sacred or
Satanic person. Millions of people have confessed to feel-
ing his influence. Great works have been attributed to
him. He has built bridges and destroyed them; he has
been an extensive owner of land, has raised people from
the dead, and prevented their dying. And for one person
whom God has enlightened the devil has deluded a score,
lie is certainly the most powerful and the most interesting
of the Christian Quarternary. Peter Simple.
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Writers and Headers.

Gustave Flaubert.
(Born, December 12, 1821—Died, May 8, 1830.)

The centenary of the birth of the greatest of modern
French novelists, which our friends on the other side of
the Channel have recently made the occasion of justifiable
self-congratulation, is my excuse, if excuse be needed, for
drawing attention to him here. As with Tourgueniev,
Balzac and our own Meredith, Flaubert’s Freethought,
his non-religious attitude to life, is implied in his
work. It is so intimately wrought into the texture
of the novels that the average reader may be pardoned
for not noticing it. Like that of the majority of
men of letters, Flaubert's life was uneventful. He
was born at Rouen, the son of a country doctor, and
spent the greater part of his life in easy circumstances
Ol the family estate known as Croisset. Although
acclaimed as the first of realists in fiction, he was at heart
incurably romantic, while remaining by habit and practice
of life a sort of intellectual bourgeois. New and startling
ideas annoyed and bored him. He remarked of Comte’s
Essai de philosophie positive that it was stupid and

wearisome, a mine of comicalities, a California of
grotesques. He preferred the accepted masters, Shakes-
peare, Rabelais, Montaigne, Voltaire, Lesage, while

directly he learnt most from such masters as Hugo,
Gautier and Baudelaire. But he went beyond if he did not
in every way improve Ol their teaching. He tried to see
and to represent life as it really is, and succeeded in
reproducing with amazing veracity the form and spirit of
human nature as he knew or imagined it. He did this
by rigorously curbing his natural tendency to romantic
exaggeration, and was lucky enough to create characters
that approach more closely to human nature than any
I know.

His first novel is generally accepted as a flawless speci-
men of novelist’s art. Madame Bovary (1857) is finite a
simple story of the gradual and inevitable moral dis-
integration of a pretty country woman of the lower middle
class, a disintegration brought about by romantic lyrical
aspirations and vague spiritual exaltations foolishly, anil
in the end fatally, applied to the common affairs of every-
day life. Emma Bovary dies the victim of her illusions.
Although alike by temperament and theory, Flaubert
had the hatred of an impersonal artist for mere effusive
sentiment. It is impossible for anyone not to draw a moral
conclusion from his story, and equally impossible not t°
feel profound pity for the passionately tragic heroine. The
book is so fundamentally moral that its author was
prosecuted for immorality under the most virtuous regime
of Napoleon the Little. When the case was proceeding
Taine described to a grand lady of his acquaintance, who
was deeply interested in the morals of other people, a
powerful tract he had just come across. He narrated the
desolating story of Emma Bovary. The good lady was
profoundly impressed until she was told that it was the
novel the government was trying to suppress.

Madame Bovary has the advantage of a solid and simple
structure. It moves with something of the inevitability
of a Sophoclean tragedy, and it has also the tragic irony
characteristic of the Greek poet. Sentimental Educatif
(1869) is much less attractive for the general reader, wh°
cannot be expected to have a special interest in Flaubert s
attitude to life and art. Most people are disappointed 1
something does not happen in a story. They do not wall
it to be too faithful a copy of ordinary life, which is grcy
and desolate enough to hit the taste of your lachrymO®
pessimist. Frédéric Moreau has fathered any number &
flabby find weak personalities in fiction, the sort of PC1, C
who have not enough courage to resist, or to yield tO
temptation. The novel has the easy-going ambience O
life as most of us know it, and is raised to a higher p~ C
of creative imagination by the unforgettable study O
Madame Arnoux, who is portrayed for us with exqgn'sl
delicacy and impeccable distinction. Sentimental
tion is a good test of a reader’s appreciation of Flauber ™
gualities as a realist. If he really gets the savour QL
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(it has something of the tonic acridity of olives), he will
Prefer it to many other tilings, for, in spite of a certain
«raSg>ng out of the theme, the genuine Flaubert is there.

But Flaubert was not content to apply his realistic
method to modern life only. H6 attempted to deal.in the
same way with more recalcitrant subjects, with the
customs, manners and mental states of remote ages. It is
curious to note that Flaubert is best known to the average
uitelligent man by the Carthaginian romance Salammbo
(1862), and that amazing fantasy The Temptation of Saint
Antony (1874), where the religious and metaphysical
systems evoked by the febrile imagination of the saint
form a procession before the reader’s eyes, and refute each
other by the mere fact of their confrontation. Salammbo
Wes based on a prolonged and intelligent study of
antiquity, and although the specialist may point to
inaccuracies of statement and fact, the impression it has
01 most of us is that of full and vigorous life. It is
romantic in spite of a strict enough application of the
method of realistic fiction, but it is not romantic in
Bie sense that Kingsley’s Hypatia or Bulwer’s Last Days
°l Pompeii is romantic. It is too hard and brilliant for
my liking, and is, perhaps, at bottom, not any more
Veracious than stories constructed according to a rigidly
Personal method. The Temptation of St. Antony was
mialysed and appraised some while ago in these columns
fy Mr. William Repton, with ,his customary enthusiasm
a'd intelligence, and | have no doubt a number of my
readers have looked into it on his recommendation. From
Biat book and from the Correspondence we get to know
Blaubcrt as a Freethinker, an uncompromising enemy of
superstitious beliefs, one of the great masters of disillusion
11the direct line of Montaigne, Fontencllc and Voltaire.

1 am not far wrong, perhaps, in assuming that
there are not many English critics who are aware that
f'laubert’s novels have been made the starting point of a
Ucw philosophical theory. About 1889 M. Jules de
faultier published a brilliant study of Flaubert’s
Psychology in the novels. He made the assumption that
11 every man there are two main aspects, one pliysio-
t°gical, the other psychological. We are born with a
"Mure predetermined by heredity which lias given us
vertain aptitudes and deprived us of others. We are then
wsliaped by education, by the ideas we have acquired,
Which ideas have often no relation, while sometimes they
"ay be in sharp contrast, to what are called our natural
"Ptitudes. Hence the possibility of a conflict between
|hc two natures, the acquired psychological and the
"ureditary physiological one. This, we are told, explains
B'e power we all possess to conceive ourselves as other
than we are. It is put forward as a sufficient explanation

all the comedy and tragedy of life. M. de Gaultier
°""d that every one of Flaubertls characters was marked
y this psychological blemish, and showed that they were

. so created under the tyranny of a particular mode of
~Nsion. This study of pathological eases, for in Flaubert’s
"°vels almost all characters are deficient in will-power,
d him to extend his theory to normal human nature,
With the result that he published a revision of the
t.irlicr study under the title Lc liovarysme. This ability
O conceive ourselves other than we are lie found to be
"°t only a source of weakness in the individual, the un-
‘calthy forcing of development in a way absolutely
°Pposed to a man'’s real personality, but also a source of
1 rength, of achievement when there is a certain equilib-

between the will to live and the will to know,
‘etween life and intellect. He envisaged it as one of the
"Uses of the idea of evolution, and one of the factors of
volution itself. He found in it the universal process by

"ch not only men,but also communities and civilizations
eré laPe themselves in accordance with conceptions which
V'tal, and when they no longer help them to live,

them by others. M. de Gaultier applies his
'osophic method of criticism to literature as well as to
"e intellectual cosmos as a whole. 1 know nothing more
1.""uinating than his penetrating study of Ibsen in La

Iction Univcrsellc, or the chapter on Tolstoi in the same
bk The whole of M. de Gaultier’s profound meta-
physical studies are a tribute to the seminal properties of
‘"aubert’s vision of life. George Underwood.

Phil
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Correspondence.

CONDUCT AND A FUTURE LIFE.
To the Editor of the “ Freethinker.”

Sir,—The remarks in your issue of May 14 invite a
reply, which I rely on your courtesy to publish, brief and
imperfect as it is. | pass by the comment on “ the old
clothes of Christian theology,” merely stating that | have
always claimed, and still claim, to be a free thinker, and
that | came to realize the truth of the metapsychic facts
on rational grounds and by direct experiment. Some of
these facts are inexplicable by subconscious or morbid
mentation. The treatment of the facts is temperamental.
One type of mind concentrates on the illusions of the sub-
conscious mind and refuses to look at experiments in
which fraud or illusion are made physically impossible;
the other type dwells on these latter while admitting the
former, and concludes that they are sufficient to establish
the facts.

To the former class belong Professor Haeckel, Professor
Metchnikoff and Mr. Clodil. They start from the fact
that “ Consciousness is a function of the brain,” and do
not see that they may be falling into the fallacy which
Sir W. Hamilton qualifies in his Logic as “ quantification
of the predicate.” Their basic fact is indisputable, but it
does not imply that all consciousness is a function of the
brain. The metapsychic facts show that there are effects
of consciousness apart from nerves or protoplasm.

The latter class includes such men as Henry Sidgwick,
A. J. Balfour, William James, F. W. H. Myers, Sir
Oliver Lodge, the astronomer C. Flammarion, Charles
Richet, James Hyslop, William Crookes, A. R. Wallace,
and a large number of Continental men of science who
declare, after many years of study and investigation, that
there is a psychological problem to be faced, and that our
categories of thought must be enlarged to take in the
new evidence.

As to the influence of Haeckel on German thought |
made no allegation against the German people, but
alluded only to the effect of the doctrine on the directing
classes’, who quite logically divided mankind into
militarist super-men and cannon-fodder. For the infer-
ence of the effect of the annihilation theory on primitive
minds | am content to refer to the trial of Smith who
drowned three successive wives in their baths not long
ago. He said in court, “ When they are dead they are
done with.” Ilis logic seems to have run : There can be
no injury to the non-existent. These women are non-
existent. Therefore they are not injured.

As to the metapsychic facts, “ proof” is used in two
senses (1) that which establishes the fact, and (2) that
which convinces. For the latter an open mind is
necessary. The vast majority of those who examine the
facts with open minds come to the conclusion that they
prove survival. A. R. Wallace, who distinctly states that
lie had no theological bias of any kind, takes this view
in his World of Life, showing that a man may be a con-
vinced evolutionist and a spiritualist at the same time.
I am not ashamed to be in the same position. But | own
that | am astonished that Freethinkers should revile
other free thinkers who come to spiritualist conclusions
as being in ecclesiastical shackles ! Stani.ey De Brath.

[Mr. De Brath’s letter is concerned with some of the
“ Acid Drops ” which appeared in our issue of May 14. We
must leave our readers to estimate the general nature of the
statements there made and also Mr. De Brath's reply. But we
imagine that, our remark that he was still wearing the “ old
clothes of Christian theology ” is justified by his returning
to what we must regard as the stupid belief concerning the
connection between a lack of belief in immortality and
desirable ocnduct. The “ directing classes ” in Germany
were, as a matter of fact, all very pious and quite convinced
of the existence of a future life. Mr. De Brath is speaking
without his book.—Editor.]

THE MARTIN CENTENARY.

Sir—Will you allow me to draw the attention of yqjir
readers to the Martin centenary which humanitarians of
every shade are just now celebrating. Dick Martin was
M.P. for Galway—I would like to know his attitude to
the religious problems of his time.

That lie was a humane man is shown by his sympathies
with men and animals. He was responsible for the
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measure that abolished capital punishment for forgery,
and it was his’ foresight that promoted our present Court
of Criminal Appeal.

After several defeats he succeeded in passing a Bill to
prevent cruelty and injury to any animal, and to make it
a punishable offence. | suppose in time we shall be able
to make vivisection of animals equally illegal.

T. A. Williams,
Humane Advocate.

National Secular Society.

REroRT of E xecutive Meeting held on
May 18, 1922

The President, Mr. C. Cohen, in the chair. Also
present : Messrs. Corrigan, Lloyd, Moss, Neate, Quinton
and Rosetti, Miss Pankliurst, Miss Rough and the
Secretary.

The minutes of the previous meeting were read and
confirmed. New members were received from the Glasgow
and South Loudon Branches.

The report of the Propagandist Committee, recommend-
ing amongst other matters that Mr. George Whitehead
commence a week’s mission at Plymouth on June 11, pro-
ceeding to Tyneside and thence to Huddersfield, and that
the Manchester Branch, who had made an application for
assistance and enclosed their Balance .Sheet, receive a
grant of /15, was adopted.

The South London delegate reported that his Branch
proposed arranging for a public dinner to the veteran,
Mr. F. Wood, on his retirement from the Treasurership of
the Branch, and asked for the support of members.

It was reported that the Conference arrangements were
practically complete and that Messrs. Willis and Williams
(Birmingham Branch) had been added to the list of
speakers, and the proceedings terminated with a vote of
thanks to Miss Rough for her assistance to the Executive
during the year. E. M. Vance,

General Secretary.

Bargains in Books,

A CANDID EXAMINATION OF THEISM.
By PiiySICUS (G. J. Romanes).
Price 4s., postage 4d.

THE ETHIC OF FREETHOUGIIT.
By Karl Pearson.
Essays in Frcethought History and Sociology.
Published xos. 6d. Price 5s. 6d., postage 7d.

KAFIR SOCIALISM AND THE DAWN
OF INDIVIDUALISM.
An Introduction to the Study of the Native Problem.
By Dudley Kidd.
Published 79. 6d. Price 3s. gd., postage gd.

The Pioneer Press, 6r Farringdon Street, E.C. 4.

PIONEER LEAFLETS.
By CHAPMAN COHEN.

No. r. WIIAT WILL YOU PUT IN ITS PLACE?

No. 3. DYING FREETHINKERS.

No. 4 THE BELIEFS OF UNBELIEVERS.

'No. 5. ARE CHRISTIANS INFERIOR TO FREE-
THINKERS ?

No. 6. DOES MAN DESIRE GOD ?

Price is. 6d. per 100, Postage 3d.

The Pioneer Press, 61 Farringdon Street, E C. 4
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SUNDAY LECTURE NOTICES, Etc.

Notices of Lectures, etc., must reach us by first post on
Tuesday and be marked “ Lecture Notice ” if not sent on
post-card.

LONDON.
Indoor.

Ethics Based on tiie Laws of Nature (19 Buckingham
Street, Charing Cross) : 3.30, Mr. Golding, “ Nietzsche and
Ethics.”

Metropolitan Secular Society (241 Marylebone Road, W.,
near Edgware Road). A Musical Evening will be given by
Mr. Rudham, commencing at 8p.in. sharp. All welcome!
Discussion Circle of above meets every Thursday at “ The
Lauri Arms,” Crawford Place, W. Strangers welcome.

South Place Ethical Society (South Place, Moorgate
Street, E.C. 2) : 11, John A. Hobson, M.A., “ On the Writing
of Books.”

Outdoor.

Bethnal Green Branch N. S.S. (Victoria Park, near the
Bandstand) : 6.15, Mr. R. H. Rosetti, A Lecture.

North London Branch N.S.S. (Regent’s Park) : 6.30,
Mr. A. D. McLaren, “ Religion and Science.”

South London Branch N. S. S. (Brockwell Park) : 3.15 and
6, Mr. Shaller Lectures.

West Ham Branch N. S. S. (Corner Technical Institute,
Romford Road, Stratford, E.) : 7, Mr. G. Whitehead, A
Lecture.

COUNTRY.
Qutdoor.

Nottingham.—Week’s Frcethought Mission. Mr. George
Whitehead, every evening at 7 o’clock. Monday, May 29,
Nottingham Market Place; Tuesday, May 30, Nottingham
Market Place; Wednesday, May 31, Bulwcll Market Place;
Thursday, June 1, Nottingham Market Place; Friday, June 2,
Bulwell Market Place.

eautiful art knitting silk, 4s. u &
B per Jib. hank; sold elsewhere at 5s. fid. All shades in
stock. Colours matched, it desired, as near as possible. Post
free.—F. P. Walter, 69 Valkyrie Road, Westcliff-on-Sea, Essex.

BOOK BARGAINS.— The Bible tn Europe, by J.
McCabe, 2s. Cd.; The Anatomy of Knowledge, by C.
Hooper, 2s. 6d.; The Religion of the Open Mind, by A. G
Whyte, 2s.; Intolerance Among Christians, and Political
Progress and Christianity, by A. Canning, 2 vols., 3s.; Scott's
English Life of Jesus, 2s. 6d.; The Moral Philosophy of Ffee-
thought, by T. C. Morgan, 2s. 6d.; Morals, the Psychological
llasis of Ethics, by G. L. Duprat, 29. 6d.; History of the
Taxes on Knowledge, by C. D. Collet, 2 vols., 4s.; The Origins
of Christianity, by T. Whittaker, 2s. 6d.; King David of Israel,
by C. Gallaway, 2s.; The Faith of An Agnostic, by Sir G-
Greenwood, 3s. 6d.; Morality Without Obligation of Sanction,
by J. J. Guyau, 2s. 6d.; the Agnostic Journal, from 1839 t°
1907, 19 vols., cloth bound, ;/5; Freethinker for 1906, 1905
1908, bound, 35s.; Our Corner, edited by Annie Besaut, vols.
1to 3, S, 7, 8 9, together 7 vols., cloth, 21s.; the University
Magazine and Free Review, edited by Democritus, vols. 11
and 12, cloth, 5s.; Darwin on Trial at the OIld Bailey, by
Democritus, 2s. 6d.; A Free Press Anthology, by Theodore
Schroeder, 3s. Carriage extra in all cases.—Bidlia, c/o Free'
thinker office, 61 Farringdon Street, London, E.C. 4

ropagandist leaflets. 2. Bible ad

Tcetotalism, J.M. Wheeler; 3. Principles of Secularist,

C. Watts; 4. Where Are Your HospitalsT R. Ingersoll; 5-

Because the Bible Tells Me So, W. P. Ball; 6. Why Be Good'

G. W. Foote; 7. Advice to Parents, Ingersoll; The Parson's

Creed. Often the means of arresting attention and makh’S
new members. Price is. per hundred, post free is. 2d.

Three New Leaflets
1. Do You Want the Truthf C. Cohen; 7. Docs God Corel
W. Mann; 9. Religion and Science, A. D. McLaren. EaCl
four pages. Price is. 6d. per hundred, postage 3d. Samp'ed
on receipt of stamped addressed envelope.—N.S.S. SECRETAKV
62 Farringdon Street, E.C. 4.

LATEST N.S.S. BADGE.—A single Paf*
flower, size as shown ; artistic and neat dcsig
in enamel and silver; permanent in' colour «
has been the silent means of introducing mary
kindred spirits. Brooch or Stud Fastening!
— post free. Special terms to Branches—1"0
Tue General Secretary, N.S.S., @ Farringdon Street, E.N"4
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JUST PUBLISHED.

The Case Against Theism
By GEORGE WHITEHEAD

Paper Covers, |S. 3d. (postage 2d.); Cloth, 2s. 6d.
(postage 2jd.).

The Pioneer Press, 61 Farringdon Street, E.C. 4.

Modern Materialism
A Candid Examination

By WALTER MANN
(Issued by the Secular Society, Limited)

CONTENTS :
Chapter I.—Modern Materialism. Chapter Il.—Dar-
winian Evolution. Chapter I11.—Auguste Comte and

Positivism. Chapter 1V.—Herbert Spencer and the
Synthetic Philosophy. Chapter V.—The Contribution
of Kant. Chapter VI.—Huxley, Tyndall, and Clifford
open the Campaign. Chapter VII.—Buechner’s
" Force and Matter.” Chapter VIII.—Atoms and the
ofather. Chapter IX.—The Origin of Life. Chapter
X.—Atheism and Agnosticism. Chapter XI1.—The
French Revolution and the Great War. Chapter
XI1.—The Advance of Materialism.

Carcful and exhaustive examination of the meaning of
atCrialism and its present standing, together with its bear-
Ug on various aspects of life. A much needed work.
J76 pages. Price 2S. in neat Paper Cover, or strongly
bound in Cloth 3s. 6d. (postage 2d.).

\ery reader of the Freethinker should send for a copy, or it
Can be ordered through any newsagent in the country.

The Pioneer Press, 61 Farringdon Street, E-C. 4.

Nife, Mind, and Knowledge ;
Or, The Circuit of Sentient EXxistence.

By J. C. THOMAS, B.Sc.

(Keridon)

Iq¢t;1]it'°"\cct this little work is to stress the fact that a
jritel 11 or8an'sm (animal or human) maintains its unity and
actj Hi.fy ns a separate physical existence by its own internal
as Mtlc*, and that “ mind ” is as contributory to this end
j]@ -i'y °rgan or gland of lie body. Further, it is urged that
CIn of mind has a shred or shadow of meaning save in

the light of this physical purpose.

Cloth, 3s. 6d. net, by post 3s. 9d.

MiHe Pioneer Press, 61 Farringdon Street, E.C. 4.
~ Remarkable Book by a Remarkable Man

Communism and Christianism

BY
fclBhop w. MONTGOMERY BROWN, D.D.

A
ahgd IImt 13 quite outspoken in its attack on Christian!
Qtieisn  “nfamental religious ideas. It is an nnsparii
of J °. Christianity from the point of view of Darwinist
°eiology from the point of view of Marxism. 204 p

Price la., postage 2d.
Special terms jor quantities.

*|ONrijK Pklif8, 61 Farringdon Street, IT.C. 4.
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Works by Sir WALTER STRICKLAND, BA.

SLAVONIC FAIRY TALES. A Collection of Folk-
stories, translated by Sir Walter Strickland,
with Preface, Explanatory Essays, etc. Pp. 500,
Cloth Bound. Reduced price 4s. 6d.

EPICUREAN STUDIES. Thirty Studies in Prose and

Verse. Satire, Science and Philosophy. Cloth, 2s.

SACRIFICE. A Play, set in an early Polar civi-
lization, exhibiting the cruelty of Sacrificial
Religion. Price is.

SEVEN POEMS. Satirical Verse.

THE SMUGGLER’S DOG. Splendid Animal Study,
and a pathetic story of life on the Italo-Swiss
Frontier. Price 6d.

DRAMATIC PIECES. Orpheus and Eurydice, Dido
and .«Eneas, The Glorified Thief, Aphrodite, etc.
Pp. 380. Reduced price, 3s. 6d.

THE BLACK SPOT IN THE EAST.
criticism on British methods in India.
written in reply to Lady Arthur Somerset.
Price is.

SEGNIUS IRRITANT.
stories, with two Supplementary Essays.
Reduced price, as.

YITESLAY HALEK’S STORIES. Translated by
Sir Walter Strickland. Under the Hollow Tree
— Our Grandfather— Poldik the Scavenger. The
set of three, is. 6d., post free.

Price gd.

A scathing
Originally
Pp. 100.

Eight Primitive Folk-lore
Cloth.

From the Publishers, by post only,
19 Richmond Gardens, London, W.12.

Three Great FreethinKera.

GEORGE JACOB HOLYOAKE

BY
JOSEPH McCABE
The Life and Work of one of the Pioneers of the Secular

and Co-operative movements in Great Britain. With four
plates.'

ROBERT G. INGERSOLL

B
C. T. GORHAM

A Biographical Sketch of America’s greatest Freethought
Advocate. With Four Plates.

CHARLES BRADLAUGH

BY
The Eight Hon. J. M. EOBEETSON

An Authoritative Life of one of the greatest Reformers of the

Nineteenth Century, and the only one now obtainable. With
Four Portraits.
In Paper Covers, 2s. (postage 2d.). Cloth Bound,

8a. 6d. (postage 2$d.) each Volume.

Tub Pionbkr PkbSS, 61 Farringdon Street, R.C. 4.
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FOR THE FREETHINKER'S BOOKSHELF The Parson and the Atheist

PAGAN CHRISTS, by John M. Robertson. Price

5s., postage is.

A SHORT HISTORY OF CHRISTIANITY, by
John M. Robertson. Price 3s. 6d., postage 6d.

CHRISTIANITY AND MYTHOLOGY, by John
M. Robertson. Price 5s., postage is.

THE CHRISTIAN HELL, From the First to the
Twentieth Century, by Hypatia Bradlaugh
Bonner. Price is., postage 4d. In Paper
Covers, 6d., postage 2d.

INFLUENCE OF THE CHURCH ON
MARRIAGE AND DIVORCE, by Joseph
McCabe. Price 3s. 6d., postage 6d.

SAVAGE SURVIVALS, by J.
Price 2s. 6d., postage 6d.

SHELLEY P. B. Selected Prose Works. (Contains
The Necessity of Atheism and The Refutation
of Deism.) Price 3s. 6d., postage 3d. In Paper
Covers, is. 6d., postage 3d.

DOUBTS IN DIALOGUE, by Charles Bradlaugh.
Price 2S., postage 4d.

A PLEA FOR ATHEISM, by Charles Bradlaugh.
Price 6d., postage id.

LECTURES AND ESSAYS, by Colonel Ingersoll.
First, second, and third series. Each series
price is., postage 27°d., or the three series
in Cloth, 5s., postage gd.

THE

Howard Moore.

THE AGE OF REASON, by Thomas Paine. Price
is., postage 2j™d.

THE A.B.C. OF EVOLUTION, by Joseph Mec-
Cabe. Price 3s., postage 5d.

THE RIGHTS OF MAN, by Thomas Paine. Price
is., postage 3d.

THE EVOLUTION OF STATES: An Introduction
to English Politics, by John M. Robertson.
Price 5s., postage is. In Paper Covers, 3s. 6d.,
postage gd.

THE MEDIAEVAL INQUISITION, by C. T. Gor-
ham. Price 2s. 6d., postage 3d.

THE RIDDLE OF THE UNIVERSE, by Ernst
Haeckel. Price 2s. 6d., postage 4d. In Paper
Covers, is. 6d., postage 3d.

THE JESUS PROBLEM. A Restatement of the
Myth Problem, by John M. Robertson. Price
3s. 6d., postage 6d. In Paper Covers, 2s. 6d.,
postage 6d.

THE OLD TESTAMENT, by Chilperic Edwards.

Price is. 3d., postage 3d.

The Pioneer Press, 61 Farringdon Street, E-C. 4.

JESUS CHRIST: Man, God, or Myth?

With a Chapter on “ Was Jesus a Socialist?”

By GEORGE WHITEHEAD

Author of " The Psychology of the Woman Question/’ etc.

A careful Examination of the Character and Teaching of the
New Testament Jesus.

Well Printed on Good Paper. In Paper Covers, 2S.,
postage 2d.; Printed on Superior Paper and bound in
Cloth, 3s. 6d., postage 3d.

The Pioneer Press, 61 Farringdon Street, E-C. 4.

A Friendly Discussion on

RELIGION AND LIFE
between

Rev. the Hon. EDWARD LYTTELTON, D.D.
(Late Headmaster of Eton College)

AND

CHAPMAN COHEN
(President of the N. S. S.)

With Preface by Chapman Cohen and Appendix
by Dr. Lyttelton.

The Discussion ranges over a number of different
topics—Historical, Ethical, and Religious—and should

prove both interesting and useful to Christians and
Freethinkers alike.

Well printed on good paper, with Coloured Wrapper,
144 pages.

Price Is. 6d., postage 2d.

The Pioneer Press, 61 Farringdon Street, E.C. 4

THEISM OR ATHEISM?
By CHAPMAN COHEN

CONTENTS:
Part I.—An Examination of Theism.
Chapter 1.—What is God ? Chapter 11.—The Origin of the
Idea of God. Chapter Ill.—Have we a Religious Sense?

Chapter 1V.—The Argument from Existence. Chapter V.-"

The Argument from Causation. Chapter VI.—The Argument

from Design. Chapter VII.—The Disharmonies of Nature’

Chapter VIII.—God and Evolntion. Chapter IX.—The
Problem of Pain.

Part Il.—Substitutes for atheism.

Chapter X.—A Question of Prejudice. Chapter XI.—Whbrt

is Atheism ? Chapter XII.—Spencer and the UnknowaDc'

Chapter XIIl.—Agnosticism. Chapter XIV.—Atheism all*
Morals. Chapter XV.—Atheism Inevitable.

Bound in full Cloth, Gilt Lettered. Price 5s.

(Postage 3d.)

The Pioneer Press, 6l Farringdon Street, E.C. 4

Determinism or Free-Will?
By CHAPMAN COHEN

NEW EDITION Revised and Enlarge®

CONTENTS:
Chapter 1.—The Question Stated. Chapter 1.
“ Freedom ” and “ Will.” Chapter Il11.—Conscious'

ness, Deliberation, and Choice. Chapter 1V.—Some
Alleged Consequences of Determinism. Chapter V.-~
Professor James'on the “ Dilemma of Determinism-
Chapter VI.—The Nature and Implications of Respon-
sibility. Chapter VII.—Determinism and Character-
Chapter VIII.—A Problem in Determinism. Chapter
IX.—Environment.

Well printed on good paper.

Price, Wrappers Is. 9d., by post is. nd.; or stroiU
bound in Half-Cloth 2S. 6d., by post 2s. 9

The Pioneer Press, 61 Farringdon Street,
Printed and Published by The Pioneer Press (G. 'N-
and Co., Ltd.), 61 Farringdon Street, London, E-



