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Views and Opinions

Morals and Religion
(T\'E of the queer tilings about Carlyle s forked 
1 ndisli ”  is his distorted sense of values. Probably 
owing to a very limited power of analysis, the unim
portant and the important, the trivial and the litul, 
tbe casual and the causal are placed on the same level. 
Owing to this the priest is able to get away with his 
oonfusion of what is necessarv to life, and what is no
^ore than a scientifically outworn view of nature, the 
U!jtrologer flourishes with his fortune-telling, the 
ousual happenings of unrelated things are bound to
gether in the strictest terms of causation. We have 
'' driessed—through the medium of our sensation hunt- 
lnS press— the gathering of thousands of people in a 
date of semi-hysteria to welcome the arrival of an 
American film star, or the return to its “  home-town” 
ef a victorious football team. If London was visited 
by an eminent scientist of the rank of Pasteur or Ein- 
dein he would be received at the station by a mere 
'andful of brother scientists, while the rest of the 
P°Pulation would live up to their idea of a, scientist as 
a harmless sort of an individual, incapable of manag- 
lug correctly the simplest of everyday occurrences, but 
^dio ]1£ls <Jone something really useful such as invent- 
lrig the “  movies ”  or giving us the “  wireless.”  

in other directions we, as a people, show our appre- 
eiation of really great men by plastering London with 
Monuments to great soldiers and sailors, a few kings 
and queens, and politicians, and very occasionally by 
hiding room—in a not too prominent place—for an 
artist or a man of letters, or a prominent civilian. From 
another “  angle,”  to use that curious phrase that has 
■iovv become common, we are still paying the descend
ants of the Duke of Marlborough or of Lord Nelson, 
large sums of money—directly or indirectly— for 
having won tlieir great victories, and it is certain that 
If some one suggested that the descendants of Fara
day, or Darwin, or Lister should receive a State pen
sion, the proposal would 'be laughed out of existence. 
To be quite fair it must be noted that for a limited 
number of eminent artists, writers or scientific workers 
We do give an allowance which may reach even the 
collosal sum of .4250 annually, but that nearly always 
ends with tlieir death. After all, we must stop the 
expenditure of public money somewhere. Shake
speare, Faraday, Darwin or Pasteur we might have 
managed without. But consider what this world of 
ours would have been without Marlborough, Nelson, 
Lord Baldwin, Bing Crosby7 and Lord Haig!

, * * *
Man and His Gods

This curious misvaluation of values may easily be 
illustrated by7 the organized campaign for the identifi
cation of religion and morals, two things that are in
dependent in their origin and aims. Blended together

they certainly have been for reasons that will be 
stated later, but actually and scientifically they are us 
much alike in origin, function and aim as are horse- 
chestnuts and chestnut horses. It may be noted 
that no one has claimed that science and philosophy 
owe their origin to religion, or that religion has served 
to give either an impetus to their development. The 
most that has been said here is that many scientists 
and philosophers have been religious men. The same 
relation might be as forcefully urged on behalf of the 
inspiring value of whiskers or an oversized nose. There 
are plenty of religious legends that agriculture and 
architecture and language weiye taught to man by 
some “  divine ”  visitor, but they are not now taken 
seriously. The special sciences of geometry7, biology, 
and astronomy were also of human origin, and by the 
Christian Churches were promptly denounced as in
ventions of Satan. It is true that to-day there are 
certain scientists who speak of the universe as the 
work of a divine mathematician, but that appears on 
examination to be no more than a compliment, much 
as the Zulus called their King the master of the 
earth beneath whose footsteps the world shook. 
Calling God a mathematician is the last compliment 
paid to a dying God. It would seem that while there 
is no longer need to fear God it is good manners to 
flatter him. Disraeli had a great opinion of the value 
of flattery, and said that when it came to monarchy 
one could put it on with a .trowel. Judging from 
Christian prayers it would seem that when dealing 
with gods an oversized steamliopper would not be 
found too large.

If I may here cite from one of my own books— “ It 
is generally admitted that man needs no supernatural 
illumination to discover the truths of astronomy or 
chemistry. Quite unaided, human, industry, curi
osity and intelligence have been able to unveil the 
mystery of the constitution of matter, to trace the 
action and reaction of chemical elements, to measure 
the size of the planets, to trace their orbits and to 
build up the stupendous edifice of modem science. All 
this man did, not merely without the aid of the gods, 
but often in the face of what was believed to be their 
direct prohibition. And y7et when we come to the 
question of ordinary human conduct we find it held 
. . . that without supernatural aid man could never 
have made any advance along the road of moral devel
opment. He could discover everything else, but by 
himself he would never have found out that it was 
better to live peaceably with his fellows than for ever 
to be striving to cut their throats or have recognized 
the benefits of treating others with considerations.”

And that I think is actually7 the most wonderful 
proposition that any man could have placed before 
him.

* ■* *
Man and Morals

Without dealing with the beginnings of morality in 
the higher animal world, from which beginnings man 
takes his start as a rational being just as surely as he 
inherits an animal structure, we commence with the 
solid fact that in matters of conduct practice pre
cedes theory. That is another way of repeating what 
has been said so often in these columns, that morality 
is implicit in fact long before it is explicit in theory. 
For man is essentially a social animal, and his con
duct must, merely to exist, be related to group life.
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But in group life, before we reach a definitely human 
stage there are in operation two forms of adaptation, 
first, the adaptation of the individual organism to the 
conditions necessary to secure mere existence, and, 
second, the adaptation of the nature of man to his 
fellows. Honesty in thought and theory and speech 
belongs to this second phase of life. They are the un
written laws of the herd, and they are carried into the 
human group. But in the human group we have the 
increased development of an understanding and an 
appreciation of the importance of different lines of 
conduct. Take any one of the fundamental moral 
qualities, and they will be found to have their signific
ance and value in group life. Honesty, kindness, 
truthfulness, affection, etc., have no meaning, no sig
nificance apart from social life. Let anyone try and 
think of the value of any moral quality if he were 
living alone, with no possible relation to any other 
human being, and then see how empty of all meaning 
and value moral quality becomes. All moral teach
ing implies the 'group, it implies its beginning in 
group life, and its practice, long before its significance 
and value is understood.

In other words, as the conditions of living must be 
complied with in order for any animal, including man, 
merely to live, so those forms of behaviour that gradu
ally gain recognition as moral have their beginning 
in the same unconscious process. Man becomes an 
ethical animal not because he consciously obeys com
mands, or because he appreciates the need for 
■“  higher ”  forms of conduct, but because he reacts to 
the unconscious pressure of associated life. Man is 
moral in practice before he is able to frame theories 
why certain actions persist. To think of man as 
being taught, or having revealed to him the need for 
moral action, is only one shade less ridiculous than 
to think of him as having to understand physiology
before he can breathe.

* * *
Religion and Society

Morality, then, is derived from the unconscious side 
of life; the teaching of morality belongs to a later 
stage of social existence. But religion has a different 
origin. That arises in the conscious side of life. We 
are not able to point dogmatically and say it is at this 
point that morality begins, but we can say with much 
greater |certrfinty the stage of human existence at 
which religion begins. I do not mean by this that 
even here we can say that at a certain point in social 
evolution man sits down and elaborates religious be
liefs, as a modern scientist collects a group of facts 
and then tries to elaborate a theory that will cover and 
explain them. All 1 mean is that religion begins at 
that stage of mental development where man is cap
able of wondering why things happen, and finds an 
answer, mainly in the language of fear. The answer is 
wrong, as nearly all the first answers that man gives 
to his “  how ”  or “  why,”  are wrong, but it is that 
answer which gives us the real nature of religion. 
Essentially religion consists in an animation of nature. 
But, again, it must not be taken that the primitive 
mind proceeds by the careful consideration of a defi
nitely stated problem. Until one gets rid of that 
idea one is not on the right track for an understanding 
of the origin of religion. Repeated experiences give 
rise to vague ideas with all men, and It is only after 
some time we discover that we have convictions on 
the subject before us. With primitive mankind this 
process must have been much more evident. It is, 
however, beyond reasonable doubt that it was in this 
s’tate of mind that religion took its rise.

The next step in religious development lies in the 
formation of an embryonic priesthood—certain people 
who are believed to have knowledge of these mys
terious, or personified forces, and who may, in a semi- 
magical way, control them. This priesthood is not, 
no priesthood ever has been, vitally concerned with 
morals. The evidence for this is plain and incontro-

vertible; for there is no crime in the calendar, from 
cannibalism onward that has not been found conson
ant with the ethics of a priesthood somewhere or other.

But while religion, as such, is not concerned with 
morals, as such, religion is concerned with its own 
preservation. This is something that religion has m 
common with every institution and with every estab
lished interest. It is also concerned with the preser- 
vation of a social order, just as every form of Govern
ment from democracy to Fascism is concerned in the 
maintentyice of a social order that is favourable to it
self. From a gang of pirates to a society of phil°" 
sophers this rule holds good. All are interested in the 
maintenance of a given social order because it is only
in and by a social order that it can continue in exis 
ence. There is in the case of religion a further cQl 
reative and moralizing force. Life preserving c0D 
duct, whether it be the life of the individual or t ie 
life of society is operative before its nature is c0U' 
sciously recognized. Cannibalism, for example, nia- 
be practised us a special form of dissipation or as 
l-eligious ceremony— as in the eating the flesh an 
drinking the blood of the god, of which the Christian 
eucharist is a survival— but ¡neither can become 
general and continuous practice. If that were a 
tempted group life would be impossible. Relig1011 
develops out of social life, but it is social life that 1 
turn places a limit on religious activities. We Aa' , 
seen that in our own time in the toning down 0 
Christian doctrines that were during the lifetime 0 
our grandparents considered essential to Christianity1 
The doctrine of hell, of the inerrancy of Bible tead1' 
■ing, of the suppression of heresy and disbelief, e^" 
all were but a few generations ago regarded as in<h5j 
pensible parts of Christianity. These doctrine8 
are still upheld by that unashamed museum of savag® 
beliefs and customs the Roman Catholic Church, 8n 
by the less intellectual bodies of Protestants, but wi 
the general civilized communities fhey are put f°r' 
ward shamefacedly and with hesitation instead 0 
being expressed loudly and authoritatively.

It is then, not the case that religion moralizes lfle' 
The truth is that always everywhere morality, fl1L' 
forces of social needs, humanizes religion. If German) 
were to conquer the whole world, it would in the long 
run, have to behave much as history shows relig1011 
to have behaved. Starting with authoritative con
trol Fascism would be compelled to come to term» 
with socialized human nature, the more certainly aS 
pressure from without ceased to operate as a coerclV0 
factor. So with religion. It is distinct from morality 
in both origin and aim. But it has to keep in touch 
with social life and moral rules just as a pickpocket 
has to keep in a workable proximity to the mar1 
whose purse he intends stealing. Religion is forced 
to assume a passably moral tone, in spite of its essen
tially non-moral character, in order to maintain it’9 
own existence. A predatory animal must live in the 
neighbourhood of its prey or it would starve to death- 
For the same reason religion is bound to emphasize 
the importance of the maintenance of some form of 
social order. In this respect it stands on no higher 
and no different level than that which is expressed by 
any recognized association.

There is or should be to-day no confusion and no 
mystery about the nature of religion and the nature 
of morality. And of all the unadulterated nonsense 
that is now being uttered by responsible men (or by 
men in responsible positions) and by such organiza
tions as the B.B.C. commend me to such recent pub
lications as Christianity in Thought and Practice, in 
which the main purpose is to prove ‘that only by be
lieving in God can we possess a reasonable basis for 
morals. That booklet is a fine example by an able 
man of primitive savagery masquerading in a Bond 
Street suit of clothes.

Chapman Cohen
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Christian Courtesy
Stuffing the £ars of men with false reports.

Shakespeare
Broad ideas are hated by partial ideas; that is, in fact 

the struggle of progress.— Victor Hugo.

Matthew A rn o ld , in one o f his delightful essays in 
"liiuh he was endeavouring to infuse some “ sweet 
lles® n"d light ”  into his hard-headed and cormnerci- 
a ly-nriinded countrymen, criticized the aggressive 
" ‘¡inner in journalism and literature. He called it the 
•nanner which “  aims at an effect upon the blood 
'md senses than upon the spirit and intellect, and 
,0ves hard hitting rather than persuading.”  Arnold 
«imself, it is pleasant to remember, could hit exceed 
I*1!» hard, but he always wore the velvet glove over 

le steel gauntlet, although it was very difficult to per- 
I'J’ado his antagonists that he was a Bayard rather 
lan a boxer.
Elis apostle of “  sweetness and light ”  was never 

"ed of the pleasant pastime of bishop-baiting, and 
"s playful sallies with the then Bishop .of Gloucester 
<nj that prelate’s loudly-expressed wish to do some- 
thing for the honour of the Godhead ”  has enshrined 
hat bishop’s memory like a fly in Amber. Arnold 

'h*50 fluttered the dovecotes of Orthodoxy by lightly 
e°inparing the Christian Trinity to “  three Lord 

haftesburys. ”  When rebuked for this levity, Arnold 
^enely said that he had no wish to give pain to a dis- 
‘"guished philanthropist. All this, however, broke 

"° bones. Like the terrible curse directed against the 
"Hious jackdaw of Rheims, nobody was a penny the 

|voi'Se for it. Religious animosity, on the other hand, 
"‘s always been responsible for much that was really 
""tal in speech and in action, from the days of Hy 
hhia to those of Ferrer. Trinitarians killed Ifni 
" ‘Bans, Roman Catholics burned Protestants, and 
E'otestants killed Catholics. Both Catholics and 
* "otestants tortured and murdered Freethinkers. The 
'‘"store Milton left the slopes of Parnassus and used 
ll'e language of Billingsgate when he attacked Priest 
" '“ft. The light-hearted Sydney Smith could no more 
sPeak civilly of Methodists than Mr. Hilaire Belloc of 
Jewish people. Indeed, Anti-Semitism was prevalent. 
Euniel O’Connell described Disraeli as “  a lineal 
descendant of the unrepentant thief that hung 
"pon the cross,”  and prompted the urbane Dis- 
' “eli to remark that such language was un
affected, remembering that “  one half of Eur- 
°Pe worships a Jew, and the other half a 
Jewess.”  William Cobbett, always a liard-hitter, was 
" ‘ore than usually brutal in his treatment of Quakers, 
"ho bore the disarming title of the “  Society of 
f riends. ’ ’ That a Freethinker must be either a fool 
°r a rogue is a. postulate with the small but noisy tribe 
of Christian Evidence lecturers. In his later years, 
Sir Arthur Conan Doyle denounced Materialism with 
"nsavoury rhetoric, a form of speech he never used be
fore ho embraced Spirit-Rapping.

Old Doctor Samuel Johnson was not at all a bad- 
hearted man, but Oliver Goldsmith was quite right 
"'hen he said, “  There is no arguing with Johnson, for 
" ’hen his pistol misses fire lie knocks you down with 
the butt-end.”  Johnson was absolutely at his very 
" ’orst.when dealing with Freethinkers. He called 
Bolingbroke “  a scoundrel and a coward.”  Yet the 
Worthy doctor had never read the author he so savagely 
pillories. “  I have never read Bolingbroke’s im
piety,”  he remarks, with unexpected simplicity. To 
Johnson; sceptics are vermin which his forcible rhet
oric wou,ld fain exterminate. Giants like Hume, 
Gibbon, Voltaire were all scoundrels. Men like 
Priestley and Price were an abomination. Boswell 
says that when Dr. Price came into a company 
where Johnson was the latter instantly left the 
room. Rousseau was “  one of the worst of men, 
a rascal who ought to be bunted out of society. ”

66!)

In the early years of the nineteenth century 
Shelley’s known Atheism incurred the hatred of 
Christians, and no enmity is more relentless or more 
venomous. The abuse which was supposed to have 
killed John Keats was the quintessence of courtesy 
compared with the assault and battery made upon 
Shelley by the enlightened press of a Christian 
country. Here, for example, was what the Gentle - 
wan \s Magazine had to say of the gifted young poet 
when the news of his untimely death by drowning 
reached England: —

Percy Bysshe Shelley is fitter subject for a peni
tentiary dying speech than a lauding elegy; for 
the muse of the rope rather than that of the ex
press.

That was what a periodical edited by a Christian 
gentleman for Christian gentlemen had to say of the 
young Freethinker who had devoted his short life of 
twenty-nine years to the service of Humanity. Not 
long before another representative of the “  Religion 
of Love,”  we recall, met Shelley in the post-office at 
Pisa, called him “  a damned Atheist,”  and knocked 
him down.

Half a century later, Charles Bradlaugh and Annie 
Besant were treated like a couple of mad dogs for ad
vocating Atheism. Not only was Bradlaugh ex
cluded from the House of Commons for years after 
being duly elected for Northampton, but it was only 
his legal astuteness which prevented him from being 
imprisoned. Labouchere, who also represented North
ampton, and who was as sceptical than his col
league, was once asked; “  Are you the dreadful mem
ber for Northampton?”  His reply was characteristic. 
“  No, dear lady, I am the Christian member.”

G. W. Foote, the first editor of the Freethinker, had 
his full share of abuse. His waste-paper basket was 
seldom without an insulting letter or postcard sent to 
him by pious people. “  I have been accused of all 
the crimes in the calendar, except plain murder,”  he 
once remarked, “  That solitary exception is due, not 
to considerations of humanity, but to the difficulty 
of finding a corpse.”  In a debate with a clergyman, 
his opponent referred to Foote’s “  public-house 
methods in debate.”  “  It may be so,”  retorted 
Foote, “  1 defer to the reverend gentleman’s inti
mate knowledge of such places.”

In the Great Republic of the West, Christian pre
judice was just as prevalent. The memory of that 
great man, Thomas Paine, whose hand first wrote the 
arresting words, “  The United States of America,”  
has been assailed with a veritable Niagara of abuse 
from Orthodox folk. Theodore Roosevelt expressed 
the common attitude in his jibe that Paine was “  a 
filthy little Atheist,”  which was three lies in three 
words. For Paine was about six feet in height, the 
reverse of filthy, and not an Atheist. In the case 
of Colonel Robert Ingersoll, religious prejudice barred 
him from important positions in the political world. 
Seeing a well-bound set of Voltaire’s works in the 
Colonel’s library, a friend asked: “  What did that 
cost you, Bob? “  That,”  replied Ingersoll, “  cost 
me the Governorship of Illinois.”  Indeed, a man of 
his consummate ability as lawyer and orator might 
easily have attained the proud position of President 
of the United States. Fortunately, Ingersoll esteemed 
duty more highly than dollars. In an age of com
mercialism he remained fathful to principles; in an 
age of graft and ostentation he cured for truth.

What is one to say of these examples of Christian 
courtesy? Shakespeare’s words “ An ounce of civet, 
good apothecary ”  come to the mind. But is it not 
clear that the average Christian is not equipped by 
education and training for passing judgment on such a 
matter as Freethought? And is it not also clear that 
men may be baptized in the faith of a Religion of 
Love and yet have never been converted to civiliza
tion? Mimnermus
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Archbishop Faintheart

Amongst my feebler ambitions is the hope of living 
long enough to see His Grace, the Archbishop of York 
converted to the Christian faith. My readers will 
probably think my hope utterly unreasonable. For 
why should I)r. Temple give up a princely salary and a 
palace at the behest of a crucified Jew called .Jesus 
Christ, who possibly never lived in the flesh, and may 
be a mere creation of literary genius? Still, I like to 
cherish this foolish hope; like Milton’s hope of fame, 
it is the “  last infirmity ”  of my mind.

This very week, the spark of hope that “  William 
Ebor ”  may became “  Saint William,”  and “  find 
Jesus ”  (as vulgar Nonconformists might say) burns a 
little brighter. For wlmt has happened? Something 
almost incredible. This 'bombing, fighting Archbishop, 
(in words from a safe place), formerly as warrior-like 
as Odo, the half-brother of William the Conqueror, has 
actually discovered that, after all, we ought to obey 
one (only one, be it noted) of Jesus Christ’s com
mands. And lie has told his diocese so; and the Times, 
that highly-theological newspaper has told me. Do 
you wonder that I am excited? Just imagine the irony 
of it! A Christian Archbishop obeying Christ. And in 
war-time. Yet they say the age of miracles is past.

Archbishop Temple, at a time “  when the threat 
from air-raids is particularly great ”  (he should live in 
London where the so-called “  threat ”  is an actuality) 
states:—>

More than ever at such a time we should be 
careful to obey Our Lord’s command to pray for 
our enemies.

Tell that to our Prime Minister and his Cabinet! 
Tell that to compulsory church-parades of fighting 
soldiers, sailors and airmen! Tell it not only in the 
diocese of York; publish it not merely to the Church 
of England! Tell it to the l^eich-Chancellor Hitler 
and his Goering, Goebbels and Hess. Tell it to the 
Pope and Mussolini! Tell it to the German and 
Italian Armies, Navies and Air Forces. And let them 
all get on with praying for each other. For praying is 
more harmless than bombing and shelling and starving. 
Let them pray. No babies will die as a. result; nc 
women will be mangled; no homes will be shattered. 
As a sane taxpayer, I prefer prayer between England 
and Germany to war between England and Germany 
because it is cheaper.

The excellent Archbishop goes on to say: —
I have been sorry to find how often this duty (of 

prayer for the enemy) has been neglected, and how 
often when selection is made from the official 
forms of prayer this section is omitted. Let us be 
specially earnest with such prayer.

Yes, indeed; let us: 1 too am sorry; I share his 
well -expressed sorrow with the Archbishop. But His 
Grace is a little unreasonable to expect his Christian 
clergy to have prayed for the enemy without a lead 
from an Archbishop. That might have been danger
ous. Patriots might have walked out of Church and 
shaken off the dust of the House of God in disgust. 
Anglican curates and vicars who prayed for Hitler or 
even Goering, might have been denounced to the 
authorities and put in gaol without trial, either as 
‘ ‘ Fifth Columnists,”  or as creating “  alarm and des
pondency.”  Dr. Temple should be reasonable; you 
can’t make Christ’s men out of Christian clergymen, 
all at once, if at all. For as Christ might have said: 
*“  Are silk purses made from sow’s ears?”  or as he did 
say : “  Do men gather .grapes of thorns or figs of 
thistles?”

But the Archbishop, having started on the steep 
and slippery slope to Jesus Christ, must go on. Christ 
said “  Love your enemies. Do good to them that hate 
you.”  Logically Dr. Temple must love Herr Hitler 
and make Churchill and the rest of us do it too. We

must do good to Germany. And Christ said: u
sist not evil.”  Dr Temple must cease to talk a 011 

fighting as true Christians,”  for true Christians <*** 
fight, they love. So the war must end? And on 16 
Christ-command if a man take our coat we must, g* 
him our cloak also, now that Hitler has taken w 
Channel Islands it is our clear Christian duty to g" 
him London at least, not to mention the British Is cs- 
Certainly we must restore those former German 
onies in Christ’s name. ,

But Christian England, even if Dr. Temple were <* 
surprise his country by becoming a real and comp 
Christian, might not be willing to do that. Still» ie 
converted Dr. Temple, need not despair. rlLeie 
ample scope and verge enough for him to carry out 1L 
Master’s teaching in his private life. What says JeSI1̂ 
to high-priests and great possessors? “  Sell all 1 ,, 
hast and give to the poor. And come, follow me- 
Here is a chance for the Archbishop of York. Sell 1 
Palace and its contents, the mitre and crozier- '**e  ̂
mind legal difficulties— and become a Christian instea 
of a mere hireling-shepherd. ,g

Come, my flight Reverend Father in God, what1® 
the use of being Archbishop Faintheart? Will you ^ 
the publicans and harlots go into the Kingdom 
Heaven before you? What use can the Carpente* 
Nazareth, that Son of Man who had not where to A 
his head, have for the pomp and pride of prelaw^ 
“ Come to Jesus, my Archbishop,”  as Salvation* ), 
might say. “  Do not keep back part of the p**ce' 
“ ‘ Woe to the feeble hands and faint heart and to 1 
sinner that goeth two ways,”  says the ancient Hebm" 
wisdom. Be bold, Dr. Temple. Take the ?traig1 
and narrow path that'leadeth to eternal life. Let m° 
convert you to the faith of Jesus Christ. Become JS 
much a free-thinker as Christ was; he who was cru«1 
tied for his freethinking.

Of course, the other Archbishop, he of CanterbuD’ 
won’t like it. But leave that admirable politician l’ 
his Church-politics and to the Diabolic Succession 
Annas and Caiaphas, while you join the true Aposto 
Succession of fishermen Peter, James and John- 
you follow Christ all England will say you are m® ' 
But there are worse things than being thought n*a • 
There is being, for instance, what John Milton (who"1 
you dislike to read, and no wander! !) called, in his 11 
comparable ode of Lycidas a “  blind mouth,”  that *s 
to say, a well-fed and self-satisfied hireling-shepberfl' 
That is being a modern Archbishop in the present'd®) 

lurch of England, an Anthony Trollope type of ccdeS 
siastic.

Come, I beseech you “  in the bowels of Christ,”  ilS 
Oliver Cromwell said. I appeal to your Grace’s beth’1 
nature—that part of you which 1ms the lmlf-couragc 
say to Britain in war-time: “  Pray for the Enemy'- 
You have said at once too much and too little-—1°" 
much for those who accept and would perpetuate wa*> 
too little for those who abhor and would abolish wa>- 
Why not accept completely the standpoint of Christ 
and Tolstoy? Because it seems to your intellect co**1' 
pletely foolish? Well, look where the wisdom oppose* 
to Christ’s foolishness has landed the world. Beside* 
you are vowed, as Christ’s man, to uphold him as 11,1 
Omniscient God, and will you deny him like the das' 
tardly Peter at cock-crow? After all, it is just con
ceivable that Christ, paradoxical and foolish as h*s 
words seem, mav be right. For Confucius said mud* 
the same.

And if one English Bishop stood by his Master, per'
hajis a German Bishop might be shamed into honesty-
too. Even the Pope might be converted to Christ-
And the Christian warring world lay down its arms ***'° t */#
stead of “  fighting like true Christians,”  as you wd* 
say. '. . . But I dream a foolish dream: none of yo*1 
is converted to your professed faith in Jesus Christ vet, 
and none of you is likely to be.

C. G. L. Du CanN
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Ever-Changing Man

1 0 Wan is precisely the same individual for two days 
unmng. In some way or other he is just a little 
liferent to-day from what he was yesterday, although 
he difference may not be noticeable, and to-morrow 
le will be, in ever such a small degree, unlike what he 
3 to-day.

)\re are said to change every seven years, but in 
Point of fact the very food that we eat, the thoughts 

‘‘d we think, the matter that we read and our daily 
experiences— these singly or together produce some 
1 tie immediate change in| our physical or mental 

■nake-up.
■it is a well-known fact in the medical profession, 
at lack of exercise and improper food, or the in

efficiency of some necessary ingredient in his diet is 
1 ol.y, sooner or later, to play havoc with a man 

constitution or retard , its proper development. It is 
example, that the Asiatics are small in 

stature, partly at any rate because of their indolence 
lltld wrong-feeding. The Indian coolie lives on little 
Wore than a handful of rice per day and is under 
'Wurished and undeveloped in consequence. And com 
PWatively recently it was discovered that a large per
centage of the' people living in two villages in Switzer- 
‘Wd-—Hunzenschwil! and Kaistern—suffered from 

Soitre because of a deficiency of iodine in their diet 
ne disease was soon cured once the cause was dis 

covered and the correct remedy applied.
As with our bodies, so with our minds: what we put 

'"to them produces the natural result. If we fly into a 
Pnssion—as we all do at times, in spite of our presumed 
Perfect self-control— and when the beast in us breaks 
"tough the veneer of civilization and we let ourselves 

8°>”  our anger generates a poison which has a bad 
e“ ect on the system. We may not commit a murder— 
'''though many a crime has been committed as the re 
s'ht of the author of it flying into a violent fit of temper 
'Wd losing control of himself!—we may not go that far 
wt our temporary insanity leaves its mark some 

"here. A good many of us have suffered from remorse 
"hen we have afterwards thought of some stupid act 
'h which we have been guilty. . • •

Equally naturally; good and suitable food for the 
'nind and the body produces the opposite effect. A 
h°ok which provides enlightenment and spiritual sus
tenance—the word “  spiritual ”  is used here, of 
c°urse, in a non-theological sense—is worth much more 
than its weight in gold. It helps us out of the rut and 
°n the way—on the way to a better understanding of 
°hrselves and all those with whom we come in con
tact. 'For example, no one can read (1. Elliot Smith’s 
Human History, or Mark Graubard’s Man the Slave 
and Master, or any book of that kind, without feeling 
1Tnich the better and wiser for it.

Eriends and acquaintances, too, can be helpful— 
especially friends, those, that is, to whom one can go 
"1 any time for a helping hand, vrell knowing that it 
"ill be freelv given. These helpmates can be of two 
kinds, the personal and the impersonal, those whom we 
know personally, and those whom we only know 
through having read their books or heard them lecture, 
hut they all give us something of value—something to 
Measure in our mind after we have gone our separate 
'"ays—if we are in the right mood and receptive at the 
time of our meeting.

Travel, too, clears the mind for those who have the 
e.Ve to see the contour of the land over which they are 
travelling, and the ear to listen to those with whom 
they come into contact. To move about from place to 
Place and to mix with all sorts and conditions of people 
is to get a grip of the affairs of the world that is un- 
°btainable in any other way. To stay put is often 
tunes to stay ignorant. You cannot know how the 
other man lives unless you go to see with your own 
ayes. Hearsay evidence is very untrustworthy.

We never can tell, precisely, the influence that any
one or anything has upon us. The effect of spending 
an hour with some congenial companion, or the reading 
of some book may be very far-reaching. It largely 
depends upon ourselves and our method of approach.

As we grow older we discard many of the precepts 
and practices of our youth, and, whether we are aware 
of it or not, wp become different individuals, some
times with vastly different likes and dislikes, because 
of what we absorb as the years go by. Appetites of 
the mind replace appetites of the body, and as pairs, 
or families or groups, we grow closer together in happy 
relationship—or asunder—in consequence.

We are, in truth, all part and parcel of the Universe, 
and although the majority of us are totally unconscious 
of the fact, like every other creature upon this planet, 
we are subject to the law of unceasing change, for 
better or worse.

Geo. B. L issenden

Acid Drops

We have seen, and enjoyed, the performances of David Niven 
on the films. The greater pity that he should exhibit so much 
foolishness off the screen. The Liver-pool Echo cites him as 
saying to a friend, “ I have a feeling that something will end 
the war suddenly. It may be even God pulling the strings. 
He certainly pulled one at Dunkirk.”  In what direction? 
Was it that of the heavy—almost irreplaceable—loss in ammu
nitions? Or in the loss of life? Or in the encouragement given 
to fhe Germans to overrun France? If David Niven were a 
personal acquaintance of ours, we would advise him to stick 
to the films. The script is written Gy others.

Anyone may be forgiven for believing it to be a law of nature 
that when a man has a Government job he at once partakes of 
the infallibility of “ God Almighty.”  He becomes endowed 
with the lack of common sense characteristic of a machine, and 
an overwhelming sense of his own importance. Hut some
times this exhibition of self-importance is carried to too great 
lengths. We are all aware for example of the apparent ab
surdity of governmental blocking of telephone lines by officials 
for days, and even weeks at a time. The answer is that they 
may be needed for Government use. Just so, but the intelli
gence of a Government official ought to be capable of realizing 
that this does not justify the refusal of the telephone to all 
subscribers all and every day. And that within twenty miles 
of Charing Cross. Even within a dozen miles of London the 
public is curtly informed “  Cannot accept any long distance 
London calls.”  Meanwhile tHere is no reduction in charges. 
Charge without service is a very common form of govern
mental robbery.

Hut sometimes this policy goes too far. Thus, the Rev. G. 
Gordon, of l ’oling,. writing indignantly to the Times (October 
12) says that he had occasion to ’ phone concerning arrange
ments for “ divine service,”  a most important thing considering 
we have had so many praying orgies, and our Secretary for 
Foreign affairs (and God only knows how he got the appoint
ment) has advised us all to keep on praying. The vicar was 
told that no message could be transmitted. He explained that 
the call “ was in the service of Almighty God.”  That made no 
difference. Worse than that, he was actually informed ‘ “ that 
His (God’s) name was not on the list of urgent calls.”  That 
certainly explains why so many prayers are unanswered or go 
astray. Hut to be told in a government office that communica
tions with God are not matters of urgency ! Well, something 
, light to be done about it.

Most people are familiar with the lines which appeared in 
Punch during the Franco-l’ russian War, put into the mouth of 
the pious German K ing: —

I write to you my dear Augusta 
We’ve given the French another buster 
Ten thousand Frenchmen sent below 
Praise Him from whom all blessings flow.

This was written as a satire intended to expose the hypocrisy 
of religious people praying for victory, or thanking God for 
victory when it involved the deaths of men who were as much
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God's children as the rest of us. All prayers for victory in 
war do of course mean that. It is saying, in a roundabout 
way, “  O Lord help us kill a few thousand of thy children, 
and we, also your children, will thank you for the fatherly 
care you have taken of us.”  llut it would be far too honest, 
and therefore not religious, for those who pray to say what 
they mean in clear and distinct language.

We have written the above as a consequence of some letters 
that have been appearing in the Daily Telegraph. We have 
had constant prayers for victory since the war commenced, but 
somehow the victory is over-long in coming, if we believe that 
the decision rests with God. But Lady Macassey wrote com
plaining that the Church had not done its job properly. She 
apparently wants to make it plain to God that it is victory we 
want and as the only way to get it is to kill a sufficiently large 
number of God’s German children, and the fewest possible 
number of his British ones, our prayers ought to be of a more 
direct (coercive) character. The Prebendary of Hereford 
Cathedral writes in reply, that in his church they have a prayer 
that is distinct enough. It asks “ God to bless our arms with 
victory,”  and that, he, obviously thinks, should be a strong 
enough hint for God to know exactly what he wants. Even 
God ought to know that we cannot get victory without killing 
God’s German children. Several letters, in the same strain, 
have been published. Still some are not satisfied. We are 
doing our job, and God ought to do his. His only excuse is 
that we have not told him directly what is the exact aim of 
these prayers which the recording angels must be almost tired 
of registering.

Now as one who has never at any time blamed God for any
thing or asked him for anything, we suggest another method 
which should be at least worth praying for. Something like 
the following should be prayed: —

Oh Lord, thou knowest that we are engaged in a war 
which threatens to spread over the whole world. Thou 
knowest that the enemy we are fighting against is thy Ger
man and Italian children, and that the only way in which 
we can gain victory is by killing a few millions of them. 
But we also are thy children, and, in pursuit of thy glory, 
we have carried thy name to all parts of the earth, and 
many millions have been made to worship thee who would 
without us have remained ignorant of thy very existence. 
Therefore we pray thee to strike our enemies dead. As 
your sacred book says: Let their children be fatherless and 
their women be without husbands, parents, fathers and 
brothers. Direct our aims and multiply our resources as 
thou didst the oil in the widow’s cruse. Help us to kill, 
and thy name shall be exalted for ever in our national 
annals.

Now this would leave no doubt in heaven as to what we are 
after. If no answer comes within a definite time, say three 
months, then let us adopt another plan. We have declared a 
blockade against the “ enemy,”  and we have realized the policy 
of appeasement will not work on earth, and the course of events 
has shown that i.t has little more influence in heaven. So let us 
stand up like men and inform the Lord that unless victory is 
given us all places devoted to his worship will be closed, his 
army of accredited servants, from Archbishop to local preacher, 
will be put out of employment, and his name will no more be 
heard in the land. We have tried grovelling where God is 
concerned, now let us try what standing up will do. After all, 
the war is rapidly assuming the character of, “ lie who is not 
with us is against us,”  and there should be something 
tangible to show when, in such days as these, we are 
spending so much of our energy and money on a God who is 
said to rule all.

A little while back a “ famous convent and school in the 
London area”  was set on fire by an incendiary bomb. It would 
have been in accordance with Roman Catholic traditions if the 
f)omb had rolled off the convent and selected a business pre
mises owned by an Atheist, or at least a I'rotestant, and burned 
up his building. But nothing unusual happened. The Con
vent was burned, and to an Evening Standard reporter the 
“ Mother Superior”  said that she and the other nuns had 
saved many things, but they could not save the most sacred 
thing of all, the Host, which is the very blood of Jesus Christ. 
She explained : “ As we cannot touch the Host we sent for a 
Driest.”

ancient onl a woman must not touch the Host is a very 
defiled it - 'u  Christian Church. Her touch would have 
the sinritu T - ^  f?U int°  Iine with the Church teaching of 
never allow , i'lfenonty  of women. For this reason, she was
the other h i  °  t0UCh ‘ he Host with her naked handSi 0n 
with it c  "  men C° uld caPture the host and work miracles
care of its T 61" " 6“ the Host (the actual body of Jesus) took
the hm w  Se( ' As f0r examPle when a priest thought to get
in his mo , t WCT an through influence he placed the Host
banged a ^  he b“ ' -  tall that his head
With the wo S1 he r0Of ° f the Church- One could fill a volume
the Host A , 6? , W° Tked’ f° r *”ood or evil, by the power of

¿what u Z Z l T bnê Ch *- —  L  -  d~ *

\r ri* andProfessor Einstein recently lectured in New \orh, 
had some hard things to say about the belief in a personal ^  
In fact, he wanted even teachers of religion to have the c 
age to give up “ the doctrine of a personal God, that is, to 8 ^  
up that source of fear and hope which in the past placed su^ 
vast power in the hands of priests.”  A howl of indtgf ^  
rose from both priests and numbers of priest-ridden citizens 
this very moderate attack on their religion, and, if scr . 
could kill, Prof. Einstein would have been dead a thousa ^  
times. The United States of America, with all its k°as^ 0 
democracy and freedom, is still a very hot-bed of Roman 
licism and Calvinism—to say nothing of hundreds of rldlC 
off-shoots from these main branches, and the arguments 
use in support of their priests seem to be not one whit a 
those which Ingersoll attacked so brilliantly CO years ag°- 
Is to be hoped that Einstein will not be deterred by the vio 
attacks upon him from continuing the good work.

But there is one thing that Professor Einstein ought to bear 
in mind. That is that the only kind of a God is a person»1 
God. To say I believe in a God, but not in a personal ( ’0l1 
is playing with words, and deceiving many of those to whom 
the confession is made. One might as reasonably say, 1 be
lieve in man, but not in a man who stands upright with » 
bony skeleton, two arms and two legs, etc! In that case tbe 
prompt and proper reply would be that such an object is n°l 
a man at all. When people pray to or praise God it is a per
sonal being they have in mind. All the religions the world ha- 
seen have been based upon the belief in a personal being cap
able of answering or appreciating praise. If Dr. Einstein lS 
an Atheist, and he evidently is, he should say so. We W111 
deal with this matter more fully next week.

Christians must be a little puzzled at events concerning fhei1 
religion in that home of religious beauty, Japan. It appears 
that a joint religious conference recently took place there under 
the auspices of the Japanese Minister of Education to uph°ld 
“ the amalgamation of all sects of Buddhism, Christianity, and 
Shintoism into one big denomination. The conference was at
tended by 5C Buddhist sects, 27 Christian sects, and 12 Shift11 
sects." A week previously to this “ 150 Christian leaders as
sembled in the Ginza Church, Tokio, and opposed the fusion 1,1 
all 1’ rotestaut Churches into the Orthodox Christian Church 
of Japan.”  In addition to this, we arc informed that the 
Anglican Church in Japan is passing under complete Japan" 
ese control, its English and American Bishops having beef 
sacked by the Japanese Anglican Bishop of Tokio. All this 15 
more than confusing though we must say that, in the ultimate, 
we fail to see why a Christian priest should not be in abso
lute agreement with a Shinto one, or even with those of the fit’ 
Buddhist sects. A priest is a priest whether he comes froif 
England, Japan, or the wilds of Central Africa.

A writer in the Scot's Independent points out that by the 
detention in Brixton 1’rison of Captain Ramsay (the ridicu
lous person who managed to gain a little notoriety by his at
tempts to get the International Freethought Congress pro
hibited in London) his constituency is being disfranchised, 
and therefore Ramsay should be either tried or released. We 
have considerable sympathy with this point of \iew. On the 
other hand, one can hardly imagine any reasonable person feel
ing aggrieved at Captain IJamsay not being in Parliament. 
True it may be argued that where folly is so well represented 
there is no call for complaint at Ramsay’s absence. On the 
other hand no intellectual qualification is required for the vote, 
and if Parliament properly represents the electorate fools as 
well ¡is philosophers should be represented.
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TO C O R R E SP O N D E N TS

Freethinker Endowment Fund.— E. Swale, 10s.
1 °i( Advertising and Distributing the freethinker.—A. Ad

dison, 2s. 6d.
1 • S. Lawes.—Thanks for advice. We are taking, and do take, 

■dl possible care both as regards colds and other things. But 
, there is some risk in being alive. Anyway we appreciate 

what you say.
^ • Mills.—Sorry your letter is too lengthy for insertion. Our 

sPace is more limited than ever.
'*'■ 6. Manson.—You should never make the mistake of taking 

a dictionary, even one of the highest standing, as an infal
lible authority. The main task of a dictionary is to register 
usage. A dictionary makes a very useful consultant, but a 
very dangerous master.

lb Tenfold.—Thanks for cutting. Always welcome.
■b M H.liams.—Thanks for letter. But we have no knowledge of 

any sub-editor of the Freethinker in this office. We wish we 
had. But, somehow this story is rather persistent.

Received and shall appear at an early date.
Mr. \y Rainford writes : “ I have been an irregular reader for 

utany years. But what with the dope from the B.B.C., plus 
fhe free (in parts) press, I find myself waiting anxiusly the 
arrival of the Freethinker, which has been on regular order 
now for some months. It has been three days late recently, 
but if it were three weeks late ‘ its articles are still years 
ahead of any other weekly, and it is well worth waiting 
for.”  We can only say that it is the consciousness of the 
body of appreciative readers we have that is a constant en
couragement to go ahead.

Mr. h . Irving.—One of our old and esteemed readers, also 
says. that he has been feeding several young men with copies 
°f the Freethinker. After some weeks he asked one of these 
Young men how he got along with the paper. The reply was, 
“ Oh, I am a subscriber now. I have also ordered several 
things from the office.”  As we have often said, there is a 
Probable reader of the Freethinker “ round the corner.”  So 
let our well-wishers keep their eyes open. 1

1 he offices of the National Secular Society and the Secular 
Society Limited, are now at 68 Farringdon Street, London, 
E.C.4. Telephone: Central 1367.

The "  Freethinker "  will be forwarded direct from the Pub
lishing Office at the following rates (Home and Abroad) :— 
One year, 1 5 /-; half year, 7 /6 ; three months, 3IQ.

Orders for literature should be sent to the Business Manager 
°f the Pioneer Press, 61 Farringdon Street, London, E.C.4, 
°nd not to the Editor.

IVhen the services of the National Secular Society in con
nexion with Secular Burial Services are required, all com
munications should be addressed to the Secretary, R. FI. 
Rosetti, giving as long notice as possible.

i-ecture notices must reach 61 Farringdon Street, London, 
E.C.4, by the first post on Tuesday, or they will not be 
inserted.

Sugar Plums

In our last issue we made a few comments on the avowed in
tention of those in power to build a better London in place of 
the slums that are now being wiped out by German bombs. Me 
return to the subject as a consequence of an illustration we 
have seen of the new city, and if that is to be taken as an in
stalment, we hope the plans will be revised. The illustration 
is of a huge block of flats, all looking very nice and tidy, but 
far, very far, from what we consider homes. If the inhabit
ants of post war are to be housed, much as we house cattle, the 
new flats will, of course, be a great improvement on what was, 
but it is not exactly our conception of a home. Man is, of 
course, a gregarious animal, but he is gregarious with a 
difference, and it is that difference which is all important.

M'hat we have said, and what we are saying, may, of course, 
be no more than an expression of prejudice, or at best of per
sonal taste. But we hope there is more in it than that. It is 
noticeable that the majority of dwellers in flats seldom refer to 
their shelters as homes. Instinctively they avoid this word.

They say, “ I have a flat,”  or “  come round to the flat,”  or some 
such expression. On the whole they bring to my mind a 
rather superior kind of prison with three, four, or five-roomed 
cells, each prisoner provided with his own key, able to come 
out or go in whenever he pleases, with a number of warders 
(attendants) ready to do what they can to make things comfort
able, with more elastic rules than are found in other prisons. 
There is one other thing of importance. The length of occu
pancy of these pseudo-prisons is fixed by the prisoners them
selves. The principle of the. indeterminate sentence, origin
ally introduced in Elmira, U.S.A., is in operation. But these 
“ flats”  are not in our judgment what is covered by the word 
home. Above all, they are not ideal places; however clean, 
however nicely warmed by a system of heating that can easily 
work out badly, they cannot take the place of a real home. 
But all this may be, of course, sheer prejudice. We have a 
feeling that it is no more than a justifiable bias.

No one will dispute that the slums which have existed, and 
still exist, were, a disgrace to a country calling itself civilized. 
No one will deny that it would be a crime to erect potential 
slums in their place. But our planners should aim at some
thing higher than the mere housing of people. We should 
create houses that bear the stamp of individuality, a man’s 
house should always bear that stamp. But what kind of 
individuality can. there be in a “ home”  which is 
just one of thousands? The jerry-built rows of houses, each 
one resembling the rest, were bad enough, but a town of flats 
would be more appalling still. The planners of the future 
should aim at creating individuality, and that means the 
creation of differences,, different ideas of living, of modes 
of dress, of taste, of habits. It has been said, of late many 
times, that Democracy rests on the sacredness of the indi
vidual. It does, but still more does it rest on the encourage
ment of, and on the sanctity of, differences. Democracy can' 
exist only with this, for individuality, if it is to be useful 
means different individualities. Men say to-day they are 
fighting for their homes. They say it with conviction and with 
passion. M’ould the cry “  We are fighting for our flats”  be 
nearly so inspiring?

The Roman Catholic Church and the Modern Age, by F. A. 
Ridley (“  Freedom Press,”  three-halfpence) is an interesting 
little pamphlet by one who has made a careful study of 
the Roman Church of to-day and its relation to economic devel
opments. Mr. Ridley considers that the aim of the papal policy 
is “ to keep the throne of Western civilization vacant, so that 
when the .'hour of dissolution strikes, Rome can mount to 
power.”  That is not at all a bad way of summing up the 
aims of the policy of the Church of Rome, and it finds much to 
support it in the existing European civilization. The Roman 
Church, as we have so often pointed out, has no politics, and 
its one aim is to use any political party or movement that 
would lead in the direction of reducing the European States 
to the conditions of medieval times. If there had been more 
first-rate intelligence behind the German Fascist movement 
it would have made friends with the Roman Church.

Tht Leicester Secular Society is holding Sunday afternoon 
meetings in the Secular Hall, Humberstone Gate, and to-day 
(October 27) Mr. R. II. Rosetti will speak on “ Digging for Vic
tory, God v. Man.”  The churches are making frantic efforts 
to turn the war situation on to their credit side, and wherever 
possible Freethinkers should support local efforts to keep the 
Freethought point of view before the public. To day’s lecture 
begins at 3 p.m.

1 he reports of Sunday cinemas, so far as we have been able 
to note them during the past week are—at Alfreton (Derby
shire) opening refused, churches in high glee. Derby “ no 
action”  (reply tc a recommendation) at Blackburn 28 votes 
against, 17 for. One member of the Council well described 
Blackburn as being a “ dead town”  on Sunday. That is be
cause the town is not properly alive the other six days of the 
week. On the other hand Stourbridge has decided to risk it 
and have cinemas on Sunday. Hornsea also is daring enough 
to follow the same course. One councillor, in opposing, said 
he would have supported the motion if it had been for the 
duration of the war only-—which leaves us wondering why 
Sunday performances are right in war-time and wrong when 
we are at peace.
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Some Reflections on Islam

i.
For some years before the war there was an active 
movement in this country for the conversion of more or 
less disgruntled Christians to the religion founded by 
Mahomed— though, of course, everybody was a wel
come guest to the fold.

This movement is called the Woking Mission, and 
the faithful meet at the Shah Jelian Mosque proclaim
ing the one and only Allah and Mahomed his prophet; 
and it is only fair to add that they have made quite a 
number of converts who give their testimony to Islam 
much as they might have done to the Salvation Army 
or Roman Catholicism. We are even made happy every 
month with a portrait of the convert in the Islam Re
view, the only fly in the ointment being that these por
traits and their signed declarations have an unhappy 
likeness to similar ones embellishing patent medicine 
advertisements.

Maliomedanism is monotheistic like Judaism, though 
much more is made of its founder than Jews have ever 
made of Moses; and a Certain amount of veneration is 
allowed to others of God’s prophets, like Jesus. As far 
as I can understand Islam, it does not really question 
the Bible, but accepts its “  history ”  and “ miracles”  
as quite true. Though Mahomed himself does riot ap
pear to be responsible for any miracle, his followers 
seem to have credited him with quite a number, which 
is only right, as a religion without properly attested 
miracles und whole-hearted contemporary believers in 
them has no right to be called a religion. At all 
events, history shows that a religion to prosper must 
have a God—the only one—and if not a Son, then at 
least a Prophet who knows exactly what God thinks, 
says, and does. Incidentally, 1 must confess never 
sharing the enthusiasm shown by so many believers 
for a religion which is monotheistic as against one 
which is polytheistic. Why, I ask with due reverence, 
is a religion with one God supposed to he on a higher 
plane than one with several Gods? Why is a nation 
worshipping one God supposed to be far more civil
ized than one worshipping a dozen or a hundred ? If 
ninety-nine of the latter are fiilse, why is that not the 
case with the hundredth?

The great Islamic teachers in this country profess to 
show the tremendous superiority of their religion over 
the others by appealing to the teachings of Mahomed 
enshrined iti the Koran, and to read some of their 
articles one would imagine that no possible answer to 
their claims could be made. There is a very good 
reason for this. Ft is simply that few people read the 
Koran just as few ever read the Bible. A full dose of 
either is a boring experience, but without going rigidly 
through both books, the average believer is apt to take 
for granted any statement made on their behalf. But 
apart altogether from the unmitigated nonsense which 
is found in the Koran, some of its so-called ethical 
teachings verge on the crazy quite as much as some 
of those emanating, we are told, from Jesus.

As far as one can gather Mahomed himself wrote or 
dictated his book, the wonder being how an illiterate 
man as he liked to call himself, could ever have written 
such a work. Mahomedans give this as one proof of 
its divine origin, and indeed they claim it was in exist
ence from eternity. Mahomed got his chapters from 
the angel Gabriel when required, and this was pre
destined from tlie beginning of time. It is interesting 
to note that the angel paid Mahomed 24,000 visits, giv
ing him various chapters of the Koran vyhich were put 
into a chest, and after the prophet's death were col
lected by his successor, Abu Beer, and put into its 
present order by Zeid. Mahomed’s principal amanu
ensis. This gentleman seems to have made a holy 
mess of arranging the chronological order of the work

so that it is almost impossible to know which chapters 
are really the first, that is, which were first written by 
Mahomed or Gabriel or Allah, for one can take his 
choice in the matter of authorship.

Mahomed had made during the course of his travels 
the acquaintance of various monks and Jews; it i*> 
therefore, by no means surprising to find that at about 
forty years of age he commenced to have visions, u|1(l 
to hear God or his angels talking to him. In the sixth 
centuiy the East seems to have been overrun by itine1 ■ 
ant holy men, most of whom were always hearing 
the Lord, or the Virgin, or at least some deity, person
ally talking to them. These poor madmen made a 
gieal deal of their visions, and some of them made a 
great deal out of them too—much like the “ pastors” 
oi many of the extraordinary sects of Christians in our 
own day. Mahomed soon attracted attention and a 
number of followers, for the more stupid the visions, 
the more likely they will attract followers; but he 
seems at first to have had only a few of the faithful. 
All the same, he commenced a campaign against idol
atry and scored some sanguinary successes in the 
course of years. After the fall of Mecca in 630 AT- 
Mahomed was at the height of his glory though he 
only survived it two years.

Mahomed married a widow older than he was when 
twenty-five years of age; at her death he indulged in s° 
many love adventures that in the end he married 
fifteen women and lived with eleven others, thus con
tradicting his own precepts in the Koran, which alio"* 
to the faithful no more than four wives. It should be 
pointed out, however, that whenever the prophet "'a* 
in a. difficulty over some woman, the angel Gabriel 
solved the problem for him by special verses for the 
Koran straight from Allah, though Mahomedans con
tend that their prophet was above the law he gave hlS 
followers.

The Koran is, like the Bible, full of contradictions- 
There is no doubt whatever that Mahomed was, at ob 
tain periods of his life, full of generous impulses to
wards “  infidels ” — that is, towards not only JevvS 
and Christians who refused to recognize his prophet- 
ship, but also towards the idolatry which pervaded 111 
certain Arab tribes. But his mission brou ght hi»1 
many enemies, and he narrowly escaped death °n 
several occasions. This embittered him and thence
forth he showed little love for those who differed fro»1 
him. He advised his followers not to make friends 
with Jews or Christians, and even to kill idolaters- 
These are the verses which are brought forward b) 
Christians to show liow superior is their own religion-'" 
though they always take care either to hide the Ne"' 
Testament commands to hate, or they try to explain 
these away by insisting that when Jesus said hate 1»' 
really meant love.

Mahomed, of course, opposed the doctrine of the 
Trinity, which roused the hatred of all good Christians 
and they never forgave him. Hence one must be very 
careful to cheek any pronouncement against Mahome- 
danism made by Christians. At the same time, when 
it comes to vengeance on unbelievers there seems very 
little difference between Allah and the Christian God
in  fact, as far as condemning to eternal fh-e is con
cerned they are almost identical. Allah not only con
demns infidels to burn for ever, but each time a fresh 
skin is formed it will be burnt off again. Heresy is 
considered a most terrible sin in Islam just as it is in 
Christianity. There is no difference between the pre; 
cepts against it in the Koran and the claim made by 
both Luther and Calvin that magistrates have a right 
to put heretics to death. Heretics had very short 
shrift whenever Islam strongly prevailed—-which shows 
how all these divine religions, professing monotheism 
and love, have much in common though they may be 
utterly different in outward ceremonial.

H. Outner
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Books 'worth While

Cobbers Campaigning, by Dr. Thomas Wood; pub
lished by Jonathan Cape at 5s.

Inis book of Dr. Thomas Wood rqpords his visits' to 
Oanada and Australia. It is quite un-like the ordinary 
h’avel book for Dr. Wood does not bother so much to 
describe places as to give his readers a better unaer- 
sbinding of the types of the Anglo-Saxon race that are 
ê*ng developed in these young countries.
lie is apparently a man without any prejudices who 

Set out with a perfectly open mind. Unlike the 
traveller who growls that this or that must necessarily 
I’e wrong because it is not the same as we have in Eng- 
land, he expected to see differences and so was not 
surprised. He went prepared to like his hosts and nat
urally they liked him. He did not stay at the best 
blubs seeking out famous people, but got in touch with 
a‘l sorts and conditions of men—trappers, axe-men, 
shearers, farmers, miners; and the result is that he has 
given us the views of the real people of the country.

I bis book will give the reader a very good idea of the 
view-point of the men of the self-governing Dominions, 
n°t only on the war but on all subjects relating to their
eountries.

Ur. Wood sums up Australia as follows; —

Mistakes—plenty; wrong turnings—some; false 
values— a few; weak points— but who is free from 
them?; and problems still to be solved—yes. In 
Australia the British people have proved once 
more their youth, their vigour and their unmatch- 
able adaptability, arid Australians have built a 
New World. Theirs is the fullness thereof.

Cobber, the first word of the title of this book, is the 
Australian word for “  friend — he evidently made 
great friends amongst them.

Of the Canadians he has just as great and healthy an 
admiration, but in Canada his stay was shorter. As 

says himself, “  1 saw Australia by way of ships, 
^°ats, trams, cars and, even for a mile or two, on foot; 
and ] saw Canada mostly from the air.”

It is about time that people in England took the 
trouble to learn a little more about the British Empire. 
It is surprising to meet men and women who, on other 
Uiatters are quite well-informed, who know practi
cally nothing of the vast Britain that lies overseas. To 
'cad this book will help them a great deal to realize the 
vastness of countries like Australia and Canada.

Why France Fell. The lesson for us, published by 
the Union of Democratic Control, 34 Victoria 
Street, London, S .W .l; 6d., by post 7d.

In this booklet of 30 pages, compiled by the U.D.C., 
there is more matter than in many books of ten times 
the size.

As the writers truly say, “  The collapse of France is 
only the culminating point so far of a great Fascist 
offensive, and the long retreat of democracy all over 
the world. It depends on us whether it will also mark 
the turn of the tide.”

France fell because, as the writers point out, it had 
corrupt civil servants, judges, deputies and journalists. 
It had close family and financial ties with some of the 
Higher Command and the upper ranks of the clergy; 
and above all it was frightened of its own working 
people.

When a British woman M.P. at a Luncheon in Paris 
asked Monsieur Flandin, the reactionary ex-Pre- 
mier, when talking of Spain, “  Surely you cannot 
want France to have a Fascist Axis on your Southern 
Front as well?”  Monsieur Flandin replied: “  Why 
not— it’s about the only way we can keep our workmen 
in order.” I

The French ruling classes were terrified that Hitler 
might be beaten. That this statement is not an ex
aggeration is proved by Laval’s utterances after the 
betrayal. Speaking to the American correspondent, 
Mr. B. H. Knickerbocker, Laval said, “ You exag
gerate the importance of what is happening here. 
Hitler’s real aim is to smash Bolshevism and the Soviet 
Union, and that is what really matters.”

Since that betrayal, the Catholic Church saw an op
portunity to muscle in, so, with the new Vichy Govern
ment the Marseillaise is banned, and a non-revOlution- 
ary National Anthem substituted. Also two-piece, 
knee-length bathing suits have been made compulsory 
for both men and women.

Men are known by the company they keep, and we 
must not forget that the men who betrayed France 
were the bosom friends and confidants of our Munich 
gang who, despite the resignation of their leader Cham
berlain, still wield tremendous power in this country. 
For years Laval, Bonnet, Flandin, etc., with their 
counterparts here, sang in unison, ”  Dear Old Pals,” 
and ‘ ‘ The more we are together the happier we shall 
be.”  It is very significant too, how little real anger 
and condemnation of the betrayal of the French people 
has been displayed by Halifax and Co. A gentle 
chiding of “  How could you ”  typical of Pecksniff at 
his best, was their only sentiment.

The lesson to be learnt by us in reading this book is 
that traitors are not the prerogative of any one country. 
We have them also as proved by the enthusiastic 
letters and utterances which appeared in our Press be
fore the war from noble lords; retired generals. Tory 
politicians, and Captains of industry, praising Hitler 
to the skies, extolling the benefits of the Labour Slave 
Camps of Germany, the Strength through Joy Move
ment and all the rubbish associated with the Nazi 
regime. We are now told that these gentlemen have 
changed their views, but there is always the great 
danger that they may change them again.

Loss of Eden, by Douglas Brown and Christopher 
Serpell, published by Faber and Faber, 7s. 6d.

This is fiction and yet, the reader feels that it might 
very easily not have been. It is a story of the great 
betrayal, and of the occupation by Germany of this 
country— the wiping out of all our institutions and 
social habits, the tyranny of the Gestapo, the regimen
tation of all social life, are all told in a story by an im
aginary New Zealand journalist who tells us what 
happened, or rather what might have happened, if the 
Munich gang had not had its wings clipped. It is so 
gripping that one forgets at times that it is fiction.

“  It can’t happen here,”  is a slogan that must be re
placed by “ It must-not happen here,”  ’for it could 
happen here.

The story of France afnd Belgium could happen 
here if the same submersive forces were allowed to 
give full play to their treachery.

This book is founded on the history of what has 
happened in other countries during the last few years 
— the Nazi promises, their gestures of good-will; all 
made for the purpose of lulling people into a sense of 
false security and trust. The great point is, however, 
that it has not. happened here, and that the German 
comes up against a peculiar streak of obstinancy in the 
British nature that he discovered in the last war. 
This time he will fight men even more determined, 
because we all know, except fools, what Fascism 
stands for.

An interesting book, and one that holds the reader’s 
attention.

F. A . H ornibrook
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Conclusions from the Study of Apes

(Concluded from page 653)
For insight Kohler lias an excellent definition: “  The 
appearance of a complex solution with reference to the 
whole lay-out of the field.”

Sultan’s pauses for reflection and head-scratching 
show him surveying the whole situation: what follows 
is a smooth continuous action which wins the objective, 
ideally involving movement directed to mid-objectives 
in a direction away from the final goal. When all 
these conditions are fulfilled there is no doubt what
ever of the animals’ purposive intent. We have ‘ ‘ a 
complex solution with reference to the whole lay out,”  
and not directed just to one part of it (e.g., the mid- 
oDjectives are of themselves not worth the ape’s atten
tion; he attends to them only as means to an end, and 
to do this he must first visualize that end.) Thus the 
solution is not built up piecemeal in the way of associa- 
tionist psychology; the animal grasps the whole solu
tion from the start, and his action forms a Gestalt, or 
whole.

Yerkes, who lias worked on the orang, agrees with 
Kohler as to insight.

It finally remains to bring this concept of insight 
into the framework of a materialistic or naturalistic 
philosophy, for Kohler himself rejects vitalist hypo
theses.

We are helped by the fact that the word means; 
with Gestalists,. exactly what it says. In looking at 
things we are impressed with spatial relations, ‘ ‘near 
to,”  “  farther than,”  “  under,”  “  over,”  “  on,”  
etc. It is difficult to see how the associationism of 
Mill and Spencer can explain these relations. Never
theless Kohier accepts associationism in the lower 
status of a participating theory, anl in the light of 
psychological experiment— to which the great Spencer 
was almost a stranger—he is right in making this 
limitation.

Generally speaking we may complain that the 
psychologists of Spencer's day were apt to regard 
psychology as something fo be worked out on paper, 
and were rather contemptuous (with the famous ex
ception of Wundt, who started the first psychological 
laboratory) of attempts to bring “  the queen of the 
sciences ”  to the level of practical investigation. The 
great William James himself by far preferred to talk 
rather than experiment, but, growing uneasy in the 
recognition that experiment was necessary, he brought 
Munsterberg from Germany to Harvard to do the work.

What, then, to resume, is the mechanism by which 
the animal appreciates the relative position and size of 
things? How does he deal with all those relationships 
we express by prepositions? In the first place the 
retina is spread out spatially and grasps impressions 
as wholes. There are several clues to the perception 
of distance, such as the shape of the eyeball, shadow, 
foreshortening, superposition and the possession of 
two eyes.

Perception is thus not merely the acceptance but 
the interpenetration of sensory stimulus, with the 
whole nervous system acting in an integrated way. 
Misinterpretation in perception will bring illusion. 
When the association fibres are injured sense impres
sions often lose their meaning, as in cases of sensory 
aphasia. Once a problem has become correctly and 
adequately appreciated the resultnnt brain-drive, 
thinking, is the searching for the right answer. Im
agining may similarly be described as the drive stimu
lated in order to satisfy needs, as in dreams.

The Gestalt psychologist, then, does not start with 
isolated reflexes like the Behaviourist. Just as the 
physicist finds his matter-units embedded in objects 
and not wandering about on their own, so the Gestal- 
tist finds simple reflexes hidden away in more complex 
behaviour. The Behaviourist, of course, may claim

that his technique brings them to the surface, but as 
Gardner Murphy,* of Gestalt leaning, declares, no re
flex ever functions independently of the rest oi tl|U 
body, and he quotes Sherrington’s term for the simple 
reflex, a “  convenient abstraction.”  Russell might 
call it a logical fiction.”

I hus, according to Murphy, “  Psychology the 
science which studies the interactions between living 
organisms and their environment,”  and mind “ Is 11 
name for certain activities or organisms.”  (Ibitl)- 
Gestalt thus shares with Behaviorism a naturalistic ap-
proach to the subject. But Murphy would even peut
the simple reflex as a later product of evolution, o e 
ing the view that natural selection has shown a specul 
ization (by maturation) from mass action to the cap 
acity for reflex acts. It is certainly known that in some 
higher intellectual processes the brain functions ns ■ 
whole, and according to Cannon’s “  margin of safety 
has evolved reserve stocks for use, so as to avoid du 
aster when certain parts are impaired.

Every response, says the Gestaltist, should. ,e 
studied in the light of the whole organism and environ 
ment, embracing both biological and social evolution- 
An organic drive to hunger, or a brain drive to cuu 
osity or to interest in a problem, becomes modified J 
our capacity to learn from experience, and the resu ■ 
are woven into systems of habits. And just as tn 
organism builds up a unified pattern of responses, s° 
does the experience of one’s own activities build up - 
subjectively unified pattern called self. “  Self 1 
thus brought into the materialistic scheme, and nj 
eludes both bodily and mental attributes; “  soul 
is worthless and obsolete.

As materialists, however, we should hardly be p*’cj 
pared to go to the extent of Janet (of psycho-analyst 
leaning), who, finding no natural tendency for ideas 
to become glued together in associationist fashion- 
employs the notion of “  psychic tension,”  a capach.' 
for synthesis, as the biological principle which sees to 
this work, and which in time of stress becomes broken 
up, giving the fixed idea and the obsession (cf., 4he 
Dickensian character Mr. Dick’s constant concern 
King Charles’ head.)

Rather should wc retain the notion of an emergen!) 
built-up subjective pattern raised by natural selection-

G. H. Taylor

Before and After Flodden
Scottish towns and villages must have been queer 
looking places in the reign of James IV. (1473-1513).

The towns had twisted, narrow streets into which 
were thrown all sorts of refuse, no such thing as sani
tation being observed. Houses were built mostly oi 
timber, roofed with thatch, with a hole in the middle 
large enough to admit of a human head being thrust 
through it. This hole acted as both chimney and 
window. In the Middle Ages fires were made in 
houses in a hole, or pit, in the centre of the floor under 
an opening in the roof. Such an opening for the 
emission of smoke is referred to by Herodotus, viii- 
37.

Risk of having an open chimney dare not be taken 
until the fourteenth century, and chimneys did not 
become at all popular until the sixteenth century.

Glass was known in Egypt 1740 b.c.; Gregory of 
Tours (540-594) tells us that churches had coloured 
glass windows in the fourth century; and iEneas Syl
vius (1405-1405) tells us that houses in Vienna had 
glass windows in 1458. Glass began to be manu
factured in England in 1557.

The first window tax was made in 16S5, and was in 
force until the Inhabited House Duty was imposed in 
its stead in 1851.

*  C'en tra i P sy ch o lo g y .
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Farm houses, and workers cottages in the country 
Were very badly built—worse than in the towns.

that man could be guilty of such blasphemy against 
the present and the visible as to build beautiful 
churches, in the fourth century, for a God who did 
n°t need them, and still be unable to build a decent 
dwelling for himself, one thousand years later, seems 
alniost incredible!

To maintain ones health in such places would be a 
difficult task. To be ill— unthinkable! To sleep on

Clean pea strap ”  was then considered a luxury.
Pillows were thought meet only for women in child- 

êd. As for servants, if they had sheets above them 
it Was well, for seldom had they any under their bodies 
t° keep them from pricking straw's that run oft 
through the canvas of the pallet and raised their 
hardened hides.”

-In the reign of James IV., people generally did not 
Participate in those benefits which advancing know
ledge blesses humanity with. But nearing the end 
°t his reign a new era seemed to be dawning: the dis
covery of the art of printing, 1509; the coming of John 
Knox (1513-1572) and others, and, greatest of all, 
William Shakespeare; the translation of the Bible in 
Ihe reign of James I. (1566-1625); in short the great 
advance, following these years, in Literature and 
Science, invention and discovery, aroused hope in every 
heart that human life was destined at length to be
come a free and glorious fellowship.

And yet, after four hundred years, cottages of farm 
Workers have undergone little improvement beyond a 
chimney and a window!

But for the improved medicpl service which has 
Nearly supplanted traditional remedies, the “  Mickle 
Ail ”  might still be with us.

The “  Mickle Ail ”  (Leprosy) was nearly dead in 
the reign of James IV. It was fairly common in the 
reign of James I. (1394-1437). But in the reign of 
Tames IV. ills were plentiful enough. And people 
c°uld not afford the luxury of doctors. But saints 
t°ok the place of Surgeons, and like the latter were 
divided into specialists; one cured toothache; another 
helped weak sight; St. Anne was the patron saint of 
lepers; St. Roche delivers from pestilence; St. Ger-
ttiain from apoplexy; St. Barbara preserves from 
%htning; St. Sebastian from the clothyard arrow;

Bryde and St. Anthony preserve the cattle and 
swine, and St. Elroy the horses; madmen are brought 
great distances to be bound to St. Mungo’s Cross at 
Glasgow to give them a sound mind; people who 
Would have health of body must go to the East Neuk 
°f Fife and kiss “  the old cross of Crail, ”  and so on.

The Priest had a special interest in death. He 
Called, directly after it happened, to collect his 
1‘ corpse present ” —-that is to say, the best cow 
Which belonged to the deceased, or the uppermost 
cloth or covering of his bed, or the uppermost of his 
body clothes.

When the saints proved indifferent recourse was 
made to a skilful leech, who prescribed as follows: —

For the Ague.—.Take two ounces of long pepper, two 
ounces of fennel seed, two ounces of anise seed, a
living mole burnt to death. Bray all this as small as 
flour, and give the patient as much of it as will lie 
upon a shilling every morning, with four spoonfuls of 
Warm ale.

For Fits.—The oil of swallows will work a cure.
For Ulcer on the Leg.—Apply a confection of frogs.
For Scrof ula.—A decoction of the heads and tales of 

snakes.
Rheumatism.— Blood to be drawn from a healthy 

young man of twenty years of age, put into a glass 
vessel, and buried for sixteen days in horse dung, then 
distil and apply the product to the stiffened joints.

And when the leech failed the monks at the Abbey 
were resorted to. They distilled from herbs, roots, 
and other substances a variety of healing waters:

water of green hemp, good for headaches and gout; 
wallflower water, good for agues and stitches; nettle 
water, good for colic and “  griefs ”  of the kidneys, 
for an old cold and shortness of breath; cherry water 
strengthens the eyes; gilliflower water is good for the 
frenetics and to comfort the brain; daisy water to 
procure a good appetite, and to profit broken bones; 
hazel nut water is efficacious against scale and 
pimple; water of rotten apples is excellent for red 
swellings, sores and cancers; water of dove’s dung is 
good for the stone; bean water removes freckles and 
gives a soft, clear skin; water of honeycomb nour
ishes the growth of the hair, etc.

And after scanning the above, think how Hippo
crates (460 b.c.), the father of medicine, the contem
porary of Socrates and Plato; Galen (131-201), the 
famous Greek Physician, who left 83 treatises; and 
Paracelsus (1493-1541) the great Swiss physician, 
and many others, were all quietly annihilated by this 
skilful leech, aided by monks and saints in the reign of 
James IV .!

George W allace

Correspondence
SERVICE

To the Editor of the “  Freethinker ”

Sir ,—Answer Mr. Du Cann’s article with: —

Sinners and harlots enter into love and its kingdom first 
but become hypocrites.

Also the following, the reference to committing adultery with 
another woman is purely spiritual, meaning to join forces with 
evil—the evil beginning in the heart. There is no wrong in 
companionship when it is remembered that there is unity in 
spirit.

Because of the hard facts of men was divorce allowed; 
they would not allow love /to reign, but allowed jealousy 
to crop up between. All can share one another when love—the 
spirit—love reigns, then divorce is not needed but are joined in 
one common bond—the marriage law and ceremony. Man is 
ignored and unnecessary, and in the beginning there was no 
marriage and divorce law. Love reigned and jealousy was 
non-existent.

It is not women but that which makes up the mind which has 
come between and produced divorce.

Ethel K nighton

S U N D A Y  L E C T U R E  N O TIC ES, Etc.

LONDON

INDOOR

South P lace E thical Society (Conway Hall Red Lion Square, 
W .C .l): 11.0, Professor J. C. Flugel, D.Sc.—“  War and Herd 
Instinct.”

\ OUTDOOR

N orth L ondon Branch N.S.S. (White Stone Pond, Hamp- 
sted): 11.30, Sunday, Mr. L. Ebury. Parliament Hill Fields, 
3.30, Sunday, Mr. L. Ebury.

COUNTRY
OUTDOOR

Ciiester-le-Street (The Bridge): 11.0, Sundays, Mr. J. T. 
Brighton.

INDOOR

Darlington (Labour Hall, Garden Street): (1.15, Mr. J. T. 
Brighton—“  Religion, Fascism and War.”

L eicester Secular Society (Secular Hall, Humberstone 
Gate): 3.0, Mr. R. H. Rosetti—“  Digging for Victory : God 
v. Man.”
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BOOKS WORTH READING !

!

BOOKS BY CHAPMAN COHEN

A GRAMMAR OF FREETHOUGHT. A Statement 
of the Case for Freethought, including a Criticism of 
Fundamental Religious Doctrines. Cloth Bound, 3s. 6d., 
postage 3^d.

BRADLAUGH AND INGERSODD. Cloth, ss. 6d., 
postage 3d.

DETERMINISM OR FREE-W ILD? An Exposition 
of the Subject in the Light of the Doctrines of Evolu
tion. Second Edition. Half-Cloth, 2s. 6d., postage 2^d. 
ESSAYS IN FREETHINKING. First, Second, Third, 
Fourth and Fifth Series. Five Vols., post free 12s. 6d., 
each volume 2s. 6d., postage 2J^d.

FOUNDATIONS OF RELIGION. A Lecture delivered 
at Manchester College, Oxford, with Appendix of Illus
trative Material. Paper, 9d., postage id.

FOUR LECTURES ON FREETHOUGHT AND 
LIFE- Price, is., postage i'/iA.

CHRISTIANITY, SLAVERY AND LABOUR. Fourth 
Edition. Cloth, 2s. 6d., postage 3d.; paper, is. 6d., 
postage 2d.

GOD AND THE UNIVERSE. With a Reply by Prof. 
A. S. Eddington. Cloth, 3s., postage 3d.; paper, 2s., 
postage 2d.

LETTERS TO THE LORD. Cloth, 2s., postage 2d.; 
paper, is., postage 2d.

LETTERS TO A COUNTRY VICAR. Containing 
eight letters in reply to questions from a South Country 
Vicar. Cloth, 2s., postage 2d.; paper, is., postage i'/A.

G. W. FOOTE
BIBLE ROMANCES. 2s. 6d., postage 3d.
SHAKESPEARE & OTHER LITERARY ESSAYS. 

Cloth, 3s. 6d., postage 3d.
THE BIBLE HANDBOOK. For Freethinkers and 

Inquiring Christians. (With W. P. Bali,). Seventh Edi
tion 2S. 6d., postage 2%A.

THE JEWISH LIFE OF CHRIST. Translated from 
the Hebrew. Preface by G. W. Foote. 6d., postage '/A-

TPIE PHILOSOPHY OF SECULARISM. 2d., 
postage '/A.

W ILL CHRIST SAVE US ? 2d., postage '/A.

G. W. FOOTE and A. D. McLAREN
INFIDEL DEATH-BEDS. Cloth, 2s., postage 3d.

Col. R. G. INGERSOLL
ABOUT THE HOLY BIBLE. 3d.. postage id.
MISTAKES OF MOSES. 2d., postage '/A.
ORATION ON THOMAS PAINE. 2d., postage '/id.
ROME OR REASON ? A Reply to Cardinal Manning. 

3d., postage id.
THE CHRISTIAN RELIGION. 2d., postage ’/A .
THE HOUSEHOLD OF FAITH, id ., postage '/¡A.
THE TRUTH ABOUT TH E CHURCH. id ., 

postage l/A .
W HAT IS RELIGION? Contains Col. Ingersoll’s 

Confession of Faith, id., postage J/A .
W HAT IS IT WORTH. A Study of the Bible, id., 

postage yiA.

Dp ARTHUR LYNCH
BRAIN AND MIND. 6d., postage id.

MATERIALISM RE-STATED. Contains chapters on : 
A Question of Prejudice—Some Critics of Materialism 
Materialism in History—What is Materialism ?—Science 
and Pseudo-Science—The March of Materialism—On 
Cause and Effect—The Problem of Personality. Cloth, 
3s. 6d., postage 2j^d.

OPINIONS : RANDOM REFLECTIONS AND WAY- 
SIDE SAYINGS. With Portrait of Author. Calf, 5s- ■ 
Cloth Gilt, 3s. 6d., postage 3d.

PAGAN SURVIVALS IN MODERN THOUGHT. 
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