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Views and Opinions.
■— 4----

■ Authority and Religion.
It takes so little to satisfy a Christian nowadays, 

atl(I he has— religiously— so few opportunities for 
Satisfaction, ^ secn19 little short of cruelty to take
troin him what little comfort he has. His demands on 

world become steadily fewer, and he is happy if lie 
Permitted to follow where he once claimed to lead. 

* nils, there was a time when unless a man professed 
to'inscif in full accord with the doctrines of Cliris- 
hanity he was damned in both this world and the next, 
lardly more than a hundred years ago, Deists, 

Atheists, and Theists were lumped together in one 
c°niprehensivc scheme of damnation. And at a still 
âriier date the teachings of scientific men were care- 
ll” y scrutinized to see that they contained nothing in 

c°nflict with Christian teaching. Many a scientific 
1Jlari has known what it was to work with the shadow 

1 eeclesiastieal disapproval over his work, and the 
Promise* of prison as a reward for his labours. But 
^ncs have changed since the aged Galileo was forced 

recant his heresy of the earth’s motion round the 
n> or since Buffon was compelled by religious pres- 
re to disown his teachings. The Christian de- 

^'der has been driven back from one position after 
another, until the relations of the Church to science 

ave been completely reversed. It is not longer a 
^ostion of proving that a scientific deliverance is in 
accord with Christian teaching. The aim now appears 
°.toe to prove that Christian teaching is in accord with 

Sc,ence. Nothing delights a clergyman more than to 
Prove that what lie says is supported by science, while 

13 considered a rare achievement to get some 
r°niinent professor to give God Almighty a testi- 
l0Jiial as to the excellence of his works. We are not 

I Vp l tohl that we must go to the Church for our ktiow- 
vCt-?° °I God, but arc invited to track him through the 
st rioUs staR« of the evolutionary process, much as a 
foiK° detective traces the villain through the three or 
s-, r- a.cts of an old-fashioned drama. It is a gratifying 
j Matron, since it is a confession that if Christianity 

»ot based on common-sense its champions feel it 
list not openly run counter to its dictates.

Tx TT

Value of Testimony.

the ° When one reads in a re% ious paper, apropo 
sci- rcc_ent meetings of the British Association, 1 

entific men are no longer opposed to religious tes

ings, one may be excused a smile. It is, of course, 
quite easy to get this opinion endorsed by some 
scientific men, provided the religion about which the 
opinion is given is sufficiently vague. And even as it 
is these men are very carefully selected. They are 
nearly always those who already believe in a religion 
of some sort. Before the question is put the jury is 
picked and packed, and after that nothing matters. 
And the scientist is not asked to say why he believes 
science supports religion, that would be too risky. 
His opinion is asked for the benefit of people who for 
the most part have neither the desire nor the capacity 
for estimating its value. And, once given, the opinion 
is advertised as the attitude of science towards 
religion. With Church and Chapel attendants the 
trick is easily successful. They read the opinion and 
then settle down with the comfortable feeling that the 
whole bag of Christian tricks, from the fall to the 
atonement, and from the first chapter in Genesis to the 
last in Revelation is fully endorsed by science. It 
never occurs to them that the opinion pf anyone about 
science is just an opinion and nothing more. Whether 
an opinion is of value depends upon whether the man 
who gives it understands the subject on which he is 
speaking, and whether it is one on which it is possible 
for him to know more than anyone else. The opinion 
of a trained chemist on the interaction of different 
elements is interesting and deserves respectful atten
tion. His opinion on the making of an apple dump
ling may be of no value whatever. An authority is 
an authority only on a subject on which he is an 
authority. It seems almost unnecessary to say that, 
but experience shows it to be one of the most 
urgently needed lessons.

# * #
The Bogey of Authority.

When hard pressed the Tlicist is fond of saying that 
the question of th* existence of God is one that lies 
right outside the domain of science. And so it does, 
but the implications thereof are not those that suit the 
religionist. Science, it is true, knows nothing of the 
existence of God.,, As Laplace said, he is not a 
necessary hypothesis. And in taking up that attitude 
science is saying that it can afford to treat God as a 
negligible quantity. If he exists he docs nothing, and 
from the point of view of a religious worshipper the 
difference between a God who does not exist and one 
who exists but docs nothing is very slight. Science 
not only implies that God does nothing and does not 
matter, but it says so in all its calculations. The 
whole of scientific reasoning is based upon the 
assumption that whatever be the extent or variety of 
its permutations the substance of the universe is con
stant. It says that it has only to consider forces that 
arc known, knowable, and constant in their effects. 
Nowhere does science make the least allowance for the 
existence of a God who does anything or who inter
feres in the slightest degree with the operation of 
natural forces. It says quite plainly, “  I know noth
ing of a God, or if there is one there does not appear 
the least reason why we should bother about him. 
He does not interfere with things and we have no need 
to count on his acting cither positively or negatively.”
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And a mere profession of belief in something that may 
exist somewhere or other is quite valueless at the side 
of this definite and uncompromising attitude. A  pro
fession of belief by a scientific worker may be an 
interesting piece of biography, it may afford material 
for the psychologist curious in his tracking of the 
movements of men’s minds, ■ but it is not of the least 
value as a contribution to scientific thought.

* * *
W hat is the Use of Religion?

It is also strange that few of these Christian advo- 
vates appear to realize that even though they were 
right in saying that science endorses all that Chris
tianity teaches, they would only gain victory by 
achieving defeat. If religion is to justify its exist
ence, if it is also to justify the immense amount of 
time and energy spent on it, it can only do so by 
proving that it has something to say that cannot be 
said elsewhere, or that it performs functions that can
not be performed by others. If, however, religion is 
only saying in another way all that science has already 
told us, there seems no reason why we should not 
scrap the whole machinery of religion. We can lose 
nothing by letting religion go. In terms of this de
fence of religion we already know all that religion can 
tell us. If, on the other hand, religion has an indepen
dent message of its own, then the plea that science 
endorses the teachings of religion will not hold. The 
religionist cannot have it both ways. He cannot 
claim one moment that religion and science are one, 
and the next that religion gives us something that 
science cannot give us. And in the latter event it is 
left for the religionist to tell us what it is that he has 
to teach which cannot be as well taught by non- 
reljgious methods. There cannot be independence 
and identity at the same time.

* *
Faraday and Faith.

When Faraday was asked how it was that he, 
possesing the scientific knowledge he did, could yet 
belong to an obscure and insignificant religious sect, 
teaching doctrines that were an affront to common- 
sense, he replied that he never reasoned about his 
religious beliefs; if he did lie would not hold them. 
Faraday’s case is really a typical one. If a scientific 
man applied to religion the same tests that he uses in 
his scientific work, and the same canons of judgment, 
there is not one of them that could claim to believe in 
religion. As it is, it is plain that their profession of 
belief is not the result of their scientific knowledge, 
but a survival from their earlier years. They are not 
scientists first and religionists afterwards, it is the 
other way about. They were taught religion in their 
youth, they held to it during their maturity, and their 
continuing to hold it is evidence only of the power of 
habit— when it is not a concession to convention, and 
a reluctance to fly in the face of established opinion. 
Their religidus beliefs are in the nature of survivals. 
The truth of this statement is seen in the fact that 
they become steadily more attenuated. Powerless as 
scientific knowledge appears to be to wipe out 
religious beliefs altogether, it is yet strong enough to 
tone it down considerably. The God they profess is 
not the God they began with. It has become a mere 
abstraction, of no particular value to anyone, and only 
useful as a method of imposing upon the rest of the 
people.

* * *

The Shibboleth of Great Names.
To return to the point from which we set out. 

Many years ago a brilliant man, Kingdon Clifford, 
pointed out, in dealing with this question of authority 
in matters of opinion, that a man can only be an 
authority so long as he is sane, truthful, and dealing 
with a subject concerning which it is possible for him

to possess knowledge. But let a man be ever so sane, 
ever so truthful, and ever so profound, what know
ledge can he have of a region that is inaccessible to 
human intelligence?' Here his ability, if it is to do 
him real service, can only function to teach him that 
he has no ground for either belief or affirmation. The 
opinion of the wisest of men on the existence of God 
is equal to that of the fool— indeed, the wise man 
approximates to the fool in proportion to the certainty 
of his affirmations. That is one of the chief reasons 
why all that has been written on behalf of the exist
ence of God has never enriched human knowledge 
nor advanced human happiness by one iota. Man’s 
need is not be know God, or to worship God, but to 
know and to serve his fellows. And the invocation of 
great names in order to secure the silence of some and 
the assent of others is but one of the many ways id 
which religion is used in a civilized society in order 
to exploit the ignorance and the credulity of mankind.

Chapman Cohen.

Knowledge versus Faith.

T he Rev. N. Macleod Caie, B.D., is by profession 3 
Christian apologist. One knows beforehand what an 
honest clergyman will say on almost any subject. His 
views are public property ere he expresses therm 
Mr. Caie contributed an article entitled “  Christ and 
Socrates ”  to the Christian World for September 29» 
but we did not need to read it in order to ascertain the 
writer’s estimate of the relative merits of the two 
characters. It is his one business in life to put and 
keep Christ in a category of his own, into which no 
other, however great and noble, can be admitted. 
Mr. Caie, like the scholar he is, recognizes the great
ness of the Athenian dialectician, but the following 
conclusion was inevitable : —

As the morning dispenses with the star, and he who 
has beheld the Matterhorn thinks little of lien NeviSi 
St. Paul’s entire horizon is occupied, not with 
.Socrates, but with Christ.
Christ I I am Christ’s, and let the name suffice you;

Aye for me too he greatly hath sufficed.
Lo, with no winning words I would entice you;

Paul hath no honour and no friend but Christ I

No other judgment is even possible to a Christian 
minister. Yet such was the indisputable greatness u* 
Socrates that he was held in high esteem by more tha? 
one Church Father. Justin Martyr, for example 
states that he “  knew Christ in part,”  “  for,”  he 
adds, “  Christ is the personal appearance of the 
Reason which dwells in every man.”  “  Y et,”  he 
concludes, “  Socrates has never given any man sud1 
faith that he would die for Socratic teaching. But f°f 
Christ, not only philosophers but artisans will go 
death.”  Clement of Alexandria was another Father 
for whom Greek philosophy was a schoolmaster lead
ing to Christ as the Law had been to the JeWS- 
According to Mr. Caie, both the teaching and char
acter of Socrates, as compared with those of Chrish 
“  are inevitably defective.”

Thus we arc led to the fundamental distinction t*e' 
tween Christ and Socrates. In Socratic teaching 
supreme emphasis is upon knowledge, while in thc 
Christian religion the all-important and vital word ¡s 
faith. Mr. Caie’s inference is that Christ is grcatcr 
than Socrates, because faith is of infinitely supcri°r 
value to knowledge. These are his words: —

The philosophy of Socrates is not so much a b°d>' 
of doctrines as a spirit of inquiry after truth. One 0 
his disciples— he closely resembled Christ in his w y  
of gathering disciples— consulted the Delphic Orac 
and asked if anyone was wiser than Socrates. * 
reply was "N one.” Puzzled at first, since he knff  ̂
he had no great wisdom, Socrates soon found th 
here lay the very secret of his wisdom. He knew
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own ignorance. Thenceforward, he believed he had 
been given a Divine mission to teach men their own 
ignorance and lead them to genuine knowledge. This 
knowledge, he held, was virtue, and for its attain
ment the most needful thing was that childlike spirit 
which, as Lord Bacon says, is the key both to the 
kingdom of science and the kingdom of heaven. Tt 
need not be said that Christ sought to redeem man
kind not through knowledge of truth, but through 
personal faith in himself.

^hat is a thoroughly accurate statement of the radical 
contrast between Christ and Socrates, and it remains 
*° this day the outstanding contrast between 
Christianity and science. In the estimation of the 
authorities at Athens Socrates was a most dangerous 
ueresiarch. They brought a charge of Atheism 
against him simply because he waxed merry at the 
exPense of the conventional religion of the day, and 
. i s  charge involved another, namely, that of corrupt- 
lng the morals of the people, especially the young. On 
mese charges he was tried, convicted, and sentenced 

death. He was a Rationalist who loved his fellow- 
^cn and wished to serve them; but the only way in 
''■ '•Tiieh he could serve them was by endeavouring to 
convince them of their ignorance, and of the beauty 
^d utility of knowledge. This was the only theme of 
us discourses, and his constant insistence upon it 

a'U'oycd several of hi9 friends. He once had a 
jmlogue concerning justice with Hippias of Elis, who 
uni just returned to Athens after a lengthened absence.

0 nict Socrates as he was telling some people “  how 
aUrPrising it was that, if a man wished to have another 
,aUght to be a shoemaker, or a carpenter, or a worker 

brass, or a rider, he was at no loss whither he should 
scud him to effect his object, while as to justice, if any- 
u° wished either to learn it himself, or to have his 

0r his slave taught it, he did not know whither he 
• !<>uld go to obtain his desire.”  Hearing that re- 

ark, Hippias said, as if joking with him : “  W h at! 
11e you still saying the same things, Socrates, that I 

- d  from you so long ago? ”  “ Yes,”  answered 
crates, “  and what is more wonderful, I am not only 

‘ y,I1g the same things, but am saying them on the 
0j.nie subjects; but you, perhaps, from being possessed 

such variety of knowledge, never say the same 
jUngs ^  t]ic same subjects.”  “  Certainly,”  said 
jjJPpias, “ I do always try to say something new.”  

011 Socrates tried to convince him that there 
tjj s n°thing new to be said about justice auy more 
you'1 1a )̂ont the alphabet. “  If anyone were to ask 
‘ So 10W niany alK' wbat letters are in the word 
^ - a t e v  would you try to say sometimes one thing, 

sometimes another; or to people who might ask 
W ' . ab°ut numbers, as whether twice five are ten, 
an 1 you not Rive the same answer at one time as at 
aii(i 'Cr  ̂ ”  Hippias was easily driven into a corner, 
c ’ as usual, the inimitable debater scored a magnifi
e d  tnumPb- He always talked of cobblers and 
i)nt'?ntCrS i,ccause they understood their business; 
A r f ° w. êw pooplo know what justice is. As Mr.

• Eindsay well says: —

Ei Plato we continually find Socrates asking : Who 
in” >teaCh virtue’ as a carpentcr can teach carpenter- 
n R ' A »y one can say what medicine is, why can you 
tin, Sny  ’ l1 th<T same way what justice is ? He is con- 
an,i • bolding up as an example the businesslike 

“ U scienhfic procedure of the craftsman and asking 
>y it is not followed in morals. He was always 

•OKing of carpenters and cobblers because the like- 
css between virtue and the crafts was the most im

portant part of his teaching.
Ab(
^oout virtue, therefore, there is no mystery whatever. 

1 is a purely human quality to be acquired by purely 
uatural means, like proficiency in any of the crafts 

y which men live. The Christian teaching, on the 
c°utrary, i9 that men may be made good by the power

of supernatural grace in their hearts, virtue being the 
fruit of the indwelling of the Holy Ghost. The Gospel 
message is this: “ Surrender yourselves to God in 
Christ, and through reliance on him you shall be 
saved.”  Socrates would have pronounced that 
message unspeakably absurd as well as false. What 
he attempted was the complete rationalization of 
morality, or the literal identification of knowledge 
and virtue. By knowledge he meant practical wisdom, 
and by virtue practical wisdom in operation. To 
quote Mr. Lindsay again: —

The first essential in a skilled craft is to know what 
you want to produce. It is unthinkable that a crafts
man should start out to make something he knows 
not what. He must first know what is wanted, the 
size of the shoe or the specifications of the ship, and 
then proceed to discover how the desired result comes 
about. Given knowledge of the end and of the means 
to effect it no more is needed. Without such know
ledge nothing can be done. This working principle 
Socrates applied to life. All men seek the good. 
That is the end of life. Then they must first find 
what it is and what produces it. Such knowledge 
should differentiate the good man from the bad as it 
differentiates the good from the bad craftsman. 
Hence the double paradox of Socrates : Men only do 
wrong through ignorance, since obviously all men 
desire the good, and if they fail to obtain it, it is 
because they have not apprehended it clearly or have 
taken the wrong means to effect i t ; and, secondly, 
no one can be good without knowledge and skill, 
although when questioned nobody seemed to have 
that knowledge.

Such is Socratism in a nutshell. There are numerous 
objections often raised against it, and some of them 
are extremely formidable; but at the very worst 
Socrates is a much more reliable guide in matters of 
conduct than Christ. It remains for ever true that no 
man can be made good by magic or miracle. It is 
quite true that in every life there are and always will 
be irrational elements, such as certain rudimentary 
instincts, over which we have no control; but in all 
its higher aspects conduct must be governed by know
ledge and inspired by an ever evolving social sense. 
Is it not perfectly clear, then, that the superstitious 
conception of life is completely discredited with its 
crude doctrines of atonement, forgiveness, and super
natural regeneration ? There are no results, either 
national or international, to demonstrate the truth of 
such doctrines. To say that “  the life and death of 
Jesus are those of a God ”  is to pronounce them un
believable and unthinkable. As a moulding or trans
forming force in life God has never done himself 
credit, and those who trust in him are few and far 
between. We fail to see what Mr. Caie means by 
saying that “  the Passion of our Lord, at all events, 
stands in a category by itself.”  The Gospel Jesus is 
a myth, pure and simple. He is an utterly impossible 
being, while Socrates, whether as depicted by Xeno
phon or by Plato, was merely a man of genius, of like 
faculties and passions with ourselves. Certainly, Mr. 
Caic has no ground whatever for the assertion that 
“  Socrates himself would have aspired to no higher 
honour than that of being a forerunner of Christ 
among the Greeks,”  and that “  to that honour he is 
justly entitled.”  The highest honour to which lie 
aspired was to be a teacher of rationalized morality, 
and to that honour he is justly entitled. He is 
generally misunderstood and condemned; but as the 
writer of the short article on him in Nelson’s Encyclo- 
padia well puts i t : —

His famous doctrines that virtue is knowledge and 
that no man willingly chooses what is evil, are apt 
to seem strangely paradoxical to us. But this is 
due not so much to our truer views of morality as to 
our more superficial views of what constitutes know
ledge.

J. T. Lloyd.;



644 THE FREETHINKER. October 9, 1921

Two Infidel Tombs.

With glooming robes purpureal, cypress crowned.
—Francis Thompson.

They dwell apart, a calm, heroic band,
Not tasting toil or pain. — William Morris.

A m ong  the unnumbered wonders of the Eternal City 
the tree-clad burial ground outside the Porta San 
Paola holds a place apart in the affections of men. 
Pilgrims come from remote corners of the earth to 
linger in the quiet corner where the infidel John Keats 
lies beside his friend, Joseph Severn, his gravestone 
bearing the bitter words, “  Here lies one whose name 
was writ in water.”  Not far away rises the slope 
where the generous heart of Percy Bysshe Shelley 
lies buried beside the body of his friend, Edward 
Trelawny. Time has since played havoc with this 
old Protestant Cemetery at Rome, but when Shelley 
visited it years before his own death, he described it 
as “  the most beautiful and solemn cemetery I ever 
beheld,”  and, in the preface to Adonais, he repeats 
the praise: “  It might make one in love with death, 
to think that one should be buried in so sweet a place. ” 
There are other Shelleyan associations with this old- 
world cemetery. The poet’s little son, William, was 
buried there. No stone marks the child’s grave, for 
Shelley and Mary were unable to superintend the 
erection of a tombstone.

Shelley’s death was untimely. He was drowned in 
the sea he loved so well, and whose praises he had so 
often sung. From his early years the sea ever had a 
fascination for him. Even as a boy he loved to watch 
the drifting of paper boats down a stream, and he 
thought that drowning would be the most beautiful of 
deaths. Three times he had narrow escapes from 
shipwrecks— once in the English Channel, once on the 
Lake of Geneva, and off the coast of Italy. Shelley 
was unfortunate with all his boats. His first wife, 
Harriet, sought the same mode of death which at last 
overtook the poet himself.

Though few have noticed ii, Shelley often 
prophesied his own fate. In Julian and Maddalo he 
makes Byron (“  Count Maddalo ” ) address him as 
”  a perilous infidel,”  and the warning concludes, 
“  Beware, if you can’t swim.”  The last lines of 
Adonais might be read as an anticipation of his own 
death by drowning.. In Alastor we read : —

A restless impulse urged him to embark
And meet lone death on the drear ocean’s waste.

The glorious Ode to. Liberty closes on the same fateful 
and pathetic note; whilst the Stanzas Written in 
Dejection Near Naples echo the same thought. In a 
dirge, written in 1817, he reverts to the idea.

What Shelley might have done had he lived longer, 
or whether he would have lived much longer if he had 

,not been drowned, are mere speculations. His friend, 
Trelawny, was of opinion that the poet would have 
lived to a good age, as his father did. Shelley him
self, shortly before his untimely end, said, “ I am 
ninety,”  meaning that he had lived and felt so in
tensely that he felt older than his years. Nor was it 
an idle boast, for he was himself the Julian of his 
poem: —

Me, who am as a nerve o’er which do creep 
The else unfelt oppressions of this earth.

Shelley was the poet of the Revolution. On his birth
day, August 4, 1792, it was decreed by the National 
Assembly that I, on is was no longer king of France. 
On the same day the Emperor of Germany and the 
King of Prussia declared their opposition to the 
Revolution, and threatened Paris with “  the most 
dreadful and terrible justice.”  Nor is this all, for 
Mary Wollstonecraft, the mother of Shelley’s Mary, 
had just issued her famous manifesto, The Vindication 
of the Rights 0} Women. This was the world in which

men were living 011 that quiet day when the great 
poet first saw the light in the little room looking on 
the peaceful Sussex pastures.

Talk of miracles ! What marvel is like genius ? I'1 
that room, in that quiet country dwelling, from a 
rough, country squire, and from a mother who was 
nothing remarkable, sprang Adonais, Prometheus Un
bound, and some of the loveliest poems of a thousand 
years of British literature. If, instead of Shelley, an 
ordinary country boy had been produced on that 
August day, everyone would have thought it natural, 
but instead of a bucolic squire we have a master of 
poetical music, and a thinker centuries ahead of his 
own time. His own generation hated him, reviled 
him; but his deathless song made its way and will be 
hailed ultimately as the Gospel of Humanity.

John Keats’s grave is the older in this Roman 
cemetery. Shelley sang his brother-poet’s death- 
song in Adonais, and coupled Keats’s name with his 
own for ever. When Keats was dying of consumption 
his friend Severn held him in his arms for seven hours. 
Is not this the true pathos and sublime of human life? 
Is there a diviner thing in the world than human 
affection shining through the mists of death ?

Because of these “  infidel ”  graves generations 
visitors to Rome make pilgrimage to where they l*e 
beside the Pauline Gate at the opening of the Ossian 
Way. It is a public confession that the two great 
Freethought poets confer glory upon the Eternal City» 
and that it is made mere honourable and illustrious 
by their presence. M im n e r m u s .

Let Us Clear Our Minds of Cant-'

11.
(Concluded from page (>30.)

T he theory of the supreme beauty of the life and 
character of Jesus of Nazareth can clearly be based 
alone upon the testimony to be found in the Gospels 
Now, what do we find in the Gospels? Let us take 
as our text the Gospel of Mark, pronounced by fe® 
consensus of modern criticism to be the oldest, au 
hence, presumably, most authoritative statement 0 
the biographical facts, if we assume any historic3 
basis for the Gosi>el story at all. The slight variation9 
or additions of the other two “  synoptic ”  Gospels d 
not tend to invalidate any judgment founded on 
narrative in Mark. Now, in reading the Gospel 0 
Mark once more carefully through, pen in hand, what 
do I find indicating any marked superiority of chat' 
acter as against other propagandists in the world 9 
history, or, indeed, over the good man in genera* • 
I confess I look in vain for any indication of spec1 
excellencies above the rest of mortals. That Lo*° 
broso should have regarded the protagonist of ”  
Christian faith pathologically as a victim of mega* 
mania is hardly surprising when one ryads through t 
narrative impartially. But be this as it may, the tra* 
of character discoverable are, I submit, by no ITiea* 
always such as in the ordinary human being would 
calculated to inspire special admiration. The «  ̂
thing that strikes one is the profusion of miracles rC 
corded. Bqt since this common characteristic of \ 
religious and quasi-religious propagandist of the Pcrl.<*9 
is not that which, whether he believes in mi&c 
or not, the modern up-to-date Christian regards •* 
the fulcrum and sine qua non of his faith, we 
pass this aspect over lightly. One feature of thiis & 
of the narrative is noteworthy however. We rca 
peatedly that Jesus Christ issued particular injunct*  ̂
to the miraculously healed that they should “  te , 
man,”  which injunctions, we are further in‘°r <j 
they conspicuously disregarded. Y et this disreg 
never seemed to excite disapproval on the part o
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“  master.”  On the contrary, the impression con
veyed is that the repeated ignoring of the latter’s re
peated behest was not unexpected or disagreeable to 
the author of it.

Among the special utterances recorded, most of 
them, it must be noticed, are those indicating intoler- 
ance and hatred, e.g., the non-forgivencss of the 
“ sin against the Holy Ghost,”  the denunciation of 
those “  ashamed of me and of my words,”  the threats 
t° “  unbelievers ”  of damnation and “  the worm that 
dieth not,”  the curse upon those who refuse to re- 
eeive his disciples into their houses and upon the cities 
who reject their teaching, that “  it shall be more 
tolerable for Sodom and Gomorrha in the day of judg
ment ”  than for them. In one case recorded, at least, 
this spiteful bitterness amounts to what, if attributed 
t° anyone else would be deemed silly childishness. I 
refer to the cursing of the fig-tree for not bearing fruit 
°ut of season.

On the other side what do we haveinthissamemeagre 
at>d avowedly partisan narrative mainly of the acts 
and sayings of the "master”  during three years? It is 
true we have the episode of the children» But is' 
humane kindliness to children such a very rare thing 
Cveu in this wicked world? Would not so mundane 
a character as a modern parliamentary candidate, 
uuxious to ingratiate himself with his female con- 
sfitucnts, not say in effect, “  Suffer little children ” 
and “  forbid them not ”  ? Again, we have the 
Preaching of certain admirable ethical precepts. But 
'Ve must not forget that these precepts have every one

them been traced to earlier sources chiefly rab- 
. uiical, and that some at least of them have not been 
’^proved in their transmission as given in the Gospels.
. ur example, the noble precept of forgiveness of 
' Ĵuries and kindliness to enemies contained in the 
j a\mud is travestied in the# Gospels not merely into 
.°v,ng one’s enemies (itself rather a large order), but 
mto the positively grotesque form of “  turning the 
°mer cheek to the smitcr,”  etc.

is certain that it is difficult to trace any intrinsic 
?r'ginality in any of the ethical principles enunciated 
1,1 the Gospel di scourscs. And what was the special 

°ctrine taught otherwise? The answer will be at 
?ncc’. I take it, the fatherhood of God. But, I ask, 

°w can this dogma appeal to the modern mind whose 
Cf>son indicates that the works and action of this 

g g in e d  personal Creator and Providence of the world 
*  sufficient condemnation of him? How would the 

in’ . IOns of starving Russians feel about their father 
liv' aVCn ? I*ow can aPPeal i'1 a«y practical and 
0j. In£ fashion to tliose who see no angels take charge 
• < CVei> the believing Christian when about to 
tj ash ”  his "  foot against a stone,” , not to speak of 

outside children of God? For-the enormous 
<< Jor'ty of the civilized world in the present day the

atherhood of God ”  is plainly nought but a cant 
1 arase.

of> t .  then, remains of the superlative excellencies 
j s .llrn who is referred to as “  our Blessed Eord ”  ? 
j>u 11 Ilis sinlessness? But in the first place what 
m0 rantcc of this "  sinlcssness ”  have we? The
-“-agre partisan narrative of the Gospels certainly does 

tlot offer any proof of it. Again, it is at lcast^a moot 
boint whether a sinless character is necessarily the 
bcst or the most desirable. What is meant by sinlcss- 
,lcss? Originally in primitive society sin meant the 
')reaking of a taboo. With the ethics of introspection 
wlHch supervened in the dawn of civilization it 
Inquired the vague meaning of purity of soul sym- 
”°l>zed in certain religious rites. Nowadays sinlcss- 
ness might be conceived as embodied in a prize Non
conformist, i.e., a man who not only abstained from 
„  vice,”  who abjured alcohol, sexuality, gambling, 

cursing and swearing,”  etc., but whose heart and

desires were absolutely cold to all mundane pleasures; 
and I suppose it is in this sense that the modern 
Christian applies it to the reputed founder of Chris
tianity. But after all we are told in one of the Gospels 
that he drank wine (think of it 0  ye of the United 
Kingdom Alliance!) while thé amount of strong 
language attributed to him in all of them would cer
tainly shock the Nonconformist conscience if uttered 
to-day.

But the question still remains an open one—  
whether the complete absence of conventional vice in 
a man is desirable? A  man without the slightest tinc
ture of what is commonly termed vice is seldom 
lovable. Calvin and Robespierre were apparently 
such men, but are they attractive personalities? A 
modicum of "  sin ”  in a man, after all, generally 
makes him more human. Whether this be the case or 
not, it is enough for my purpose to point out that the 
Gospels certainly do not afford us any evidence of the 
“  sinlessness ”  of their hero, or even lay any distinct 
and positive claim to it. The central figure is, indeed, 
represented as claiming that he is “  meek and lowly 
of heart,”  but one would think a boast of this kind 
would indicate that, whatever else he might be, he 
who made it could, by this very fact, hardly be con
sidered to have justified the particular claim in 
question.

The fact is we are apt to forget the important truth 
that there are more “  blessed words ”  than “  Mesopo
tamia.”  The word “ Jesus,”  like “ Mesopotamia,”  has 
a special psychological flavour of its own with minds 
brought up under certain influences. As we all know, 
“  Jesus ”  is simply the Greek form of the Hebrew 
“  Joshua.”  But yet one cannot substitute one for the 
other without destroying this psychological, or, if you 
will, sentimental, flavour. For example, think of the 
old hymn beginning “  How sweet the name of Jesus 
sounds in a believer’s car !”  Surely it will be generally 
admitted that one could not effectively change this 
into “  How sweet the name of Joshua sounds, tftc.”  
It wouldn’t work. The glamour would be gone. In 
the case of the Gospel you have not a single word, but 
a whole narrative. Now I submit that the character 
described in this narrative produces a psychological- 
effect of sentimental admiration precisely analogous 
to that of the name “  Jesus ”  (as against “  Joshua ” ), 
or the word “  Mesopotamia,”  on minds dominated by 
Christian associations.

It may be said : Why not let people enjoy their God 
and their Christ? W hy seek to disillusion them of 
their prejudices? I answer that every ideal object cf 
devotion, when not founded on truth and reality, is 
baneful. To worship a Creator and Providence whose 
works are evil, or to look up to a faulty quasi-historical 
character as an ideal type of excellence, is in
directly, at least, demoralizing. Add to this that in a 
vast number of cases the adoration and the admiration 
are pure conventional lies, and hence that to favour 
such is simply encouraging hypocrisy. In the 
idealistic this-world outlook which most consistent 
Rationalists, whether Socialist, Positivist, Ethicist or 
what not, are agreed in regarding as the basis of the 
religion of the future, we need no postulated anthropo
morphic personalities, be they creator-gods with a 
quasi-metaphysical or a cosmological background, or 
saviour-gods with a quasi-historical or a mythical 
background. Man has got beyond the phase where 
his ideals must necessarily be personified in one or 
another shape in order for them to be effective.

E. B elfort Ba x .

Wherever there is an ascendant class, a large portion of 
the morality of the country emanates from its class 
interests, and its feelings of class superiority.— f\  S. Mill, 

On Liberty."
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Creeds and Sects.

T hat the Church is, and always has been, a bar to 
mental, moral and physical progress needs no fresh 
demonstration. That it tries to stop the development 
of the beings it professes to serve and pretends to save 
is apparent to every reader of history and observer of 
current facts. That it enslaves those whom it should 
set free, no enlightened man can honestly doubt. To 
prove these facts it is only necessary to recall the ex
periences of Bruno, Galileo, William Lloyd Garrison, 
Thomas Paine and Charles Darwin. Each of these 
men stood for useful discoveries or noble principles, 
and each was subjected to the repressive power of the 
Church. And these men are only a few of the best 
known of a great company of heretics who have 
suffered at the hands of the angry Church.

I do not mean that the Church is the only institution 
that has blocked the wheels of progress. Every 
organization for teaching particular doctrines is guilty 
of this serious crime. Orthodox schools of doctors arc 
quite as intolerant toward men with new ideas as 
orthodox parsons are. Regular members of the bar 
are regular fossils. It is their rule of life to do things 

• only because someone else did the same thing in pre
cisely the same way ages ago. A  rational and up-to- 
date method of dealing with cases would ruin the 
whole legal profession.

Even scientists, whose express business it is to hunt 
for facts, fought Darwin with rancour.

I mention these things to show the broad principle 
that whenever religion crystallizes into a Church, 
medicine into a school, or science into a royal society, 
there you find organizations that announce a creed 
and elect their members and paid officials; and there 
you will always find, too, a power that will be exerted 
against any change in thought or practice. Each 
Church, school or society, having found a grain of 
truth, forthwith puts it into a little sectarian bottle and 
corks it up, not to prevent any of it getting out, but to 
prevent any fresh truth getting in.

The Church has its little bottle of what it calls 
truth. It owns large property. It has its professional 
priests and ministers, and nobody can become one of 
them except by the consent of the fossils who hold the 
professorial chairs. It can, and does, reward the faith
ful and punish the refractory. It confers honours and 
inflicts disgraces. It is a crystallized institution. 
Men may live and men may die, but the Church goes 
on for ever.

Thus the Church is necessarily averse from change. 
Change would mean loss of power, and the Church 
loves power and grimly holds on to it. Change means 
friction, and when things are running just as the 
parsons and priests want them to run friction is 
irritating. Change means fresh thought, and it is a 
bother to think out of the old rut. It is so much 
easier to believe. The Church fears change more than 
the Devil is said to fear holy water. The motto of the 
Church is: “  As it was in the beginning, is now and 
ever shall be, world without end, Amen.”

Such an institution necessarily bars progress. Once 
it had a very strong way of stifling new thought and 
preventing change. The “  secular arm,”  with its 
hand of steel and fingers of fire, was at its disposal. 
The Czar of Russia horrified the world a few years 
ago by causing a woman to be flogged to death. But 
he was a turtle dove to what the Church once was, and 
might be now if she had the powrer. Now, however, 
the only “  secular arm ”  the Church has is that of the 
tax collector who grants a most unfair exemption to 
all Church property.

But she still has her methods of oppression, and 
while they are powerless outside her membership they 
work well enough within her borders, and especially

when applied to the clergy. The policy of the 
Church is to crush every parson who is guilty of in
dependent thinking. She punishes mental activity and 
rewards intellectual stagnation.

Moreover, she has not only abandoned the teaching 
of Jesus, but directly opposes it, by inciting to war and 
violence, by bowing to the rich and despising the 
poor. But even this might be forgiven her if she 
would take her pressure off the brains of the clergy-

It is true that if a parson does not like one sect he 
can go to another until he finds himself among the 
Unitarians, where a mild form of Theism will answer 
all theological requirements. But there is not one 
sect that says to its ministers: “  We want you to 
think. We have a creed, but we care more for truth 
than for our creed. We have a Church, but we w o u ld  

rather see it fall to pieces than stand on error. The 
way for you to attain the highest pay and position '!1 
our Church is to show yourself a clear, honest, brave 
and vigorous thinker. There are our creed and 
prayer book. Pick them to pieces. Tell us what y°11 
think is true in them and what is false, and encourage 
us to think for ourselves.”  No sect in Christendom 
does thi£ They all encourage their ministers to be' 
lieve what has hitherto been taught, and to submit 
the decisions of the majority when they decide by vote 
what is true and what is not. A  young parson know'5 
that if he doubts, if lie wavers from the mouldy 
doctrines of the past, his prospects will be ruined, with 
the necessary result that only a few exceptional met1 
in the Church dare to think aloud. Many of them 
think who keep their thoughts to themselves. Thef 
become time-servers, hypocrites, and they quiet thmf 
uneasy consciences by persuading themselves that p 
is wiser to go slow, that if they declare their doubt5 
it will destroy their influence for good, and so on.

What is the result of all this sophistry? Th^ 
parsons, as a rule, are about the most intellectually 
immoral men in the community. They have not thc 
common honesty to preach hell or preach against d- 
They will not say whether they believe in a god with 
a beard or whether they do not. They hum and hap' 
and wriggle and twist when you ask them to say rig^ 
out whether they believe in their creed or not, becaiPe 
if they preach their creed the world will laugh jjj 
them, and if they deny their creed the Church 
turn them out to work or starve, and they arc i,D 
accustomed to do cither.

Consequently, parsons, as a class-, never have dlC 
honour of helping the world along in its rclig>°115 
thinking or social doing. They have to 'be coiitcfl 
with singing the praises of the brave and good aftc* 
they are dead and gone. The orthodox parsons o f t0 
day glorify Garrison, but those of his own day 'vCfC 
ready to hang him.

Many of these cowardly, time-serving “  men of

befGod ”  will stand by and sec one of their own num1- 
sacrificed for declaring opinions which they th 
selves hold; they will see thousands of honest work 
condemned to pass their lives in filthy slums, or sta 
ing for lack of employment, through no fault of t>b 
own; thgy will look upon scenes of undeserved m*s 
that would draw tears from a burglar, and never m 
an effort to solve the problem of such poverty.

In the midst of all the sin and shame arising *r 1 
ignorance and superstition these chickcn-hcar^ 
parish pets are content to waste their time i°  ( 'f 
cussing what provision was made in the Atoncrncri  ̂
Christ for dead Foo-foo Islanders and the like- 
for all this pusillanimity the Church is to blame, ^  
cause when one of these men is too good and 
keep silent about the creed, or alxnit the 
cruelty of our present social system, lie is P1*1 gjj 
crushed, in so far as the Church has power to

hitn- . ; r  Over-
People tell me that I am uncharitable, that J-
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look the goodness of Christian people. But this is not 
true. I know that there are many good people in the 
Church. Some of these very parsons of whom I am 
speaking are good men apart from their intellectual 
and moral dishonesty. But the Church— by which I 
mean the ecclesiastical machine, the men who come 
together to decide by votes what is true and what is 
false— is evil and only evil continually; and part of 
the work that must be done for the emancipation of 
man is to create a public opinion that will leave her 
altars deserted, extinguish her unholy fires and con
vert her temples into places for the true and whole
some recreation of the people. G. O. W.

Acid Drops.

There can no longer be reasonable doubt as to the 
existence of angels. The Rev. G. Maurice Elliott, of 
Kirton-in-Lindsay, Lines, and his wife, have seen them 
and talked to them. On one occasion an angel told him 
n°t to have an operation performed on his wife, but to 
g° to Brighton where he would meet an eminent London 
surgeon, who would take his wife’s case in hand and 
cure her. And, verily, he did so and it was so. And yet 
°ne is disappointed a little. For an angel who knew his 
business would have cured the wife on the spot. 
Evidently he was not an expert. And why send the 
Poor sick woman to Brighton to meet a London doctor ? 
^hy not make the doctor so uneasy at Brighton that he 
had to come to Kirton-in-Lindsay, and was then led to 
the clergyman’s house, and there effected the cure. That 
^°uld have been the proper way to do it, and if Mr. 
Eliott will give us a call, we can suggest various other 
'vuys in which the story might be made more effective. 
Meanwhile, we, too, should like to sec an angel, and we 
s”ggest that the editor of the Freethinker is exactly the 
Person who ought to sec an angel. .So we beg to inform 

angel who may happen to see this issue of the Frcc- 
hinkcr that we are to be seen any afternoon by appoint- 

^eut, and we don’t care whether the angel comes by way 
0 the chimney, the door, the roof, or the window. The 
great thing is for him to come.

At the autumnal meeting of the Congregational Union, 
°Uc of the speakers, who is called one of the Bristol labour 
leaders, said that the Labour movement cannot get rid of 
~°d however much it would like to. Well, time will tell. 
Mut we are certain that if the Labour movement docs not 
g,ct rid of God, God will get rid of the Labour movement.

. crc is only one condition on which the tiger lies down 
'v'th the lady. But the mentality of many of these labour 
Ca(lcrs forms a very interesting psychological study.

A mining paper, in a eulogy of the Prime Minister, 
Writes : “  To the optimism of Mr. Lloyd George is joined 
a ''cep-seated piety and an unshaken belief in the ordin- 
*uees of Providence, and with both are mingled a strong 
, Sc of sound commonscnsc.”  This, although perfect 
loitrnalesc, is not so good as it sounds. One cannot help 
pondering what lie would have been without the “ strong 
dose of commonscnsc.”  And if it had only been a little 
Wronger, he might have shed both piety and Providence 
atld become a really great man.

k The clergy may, or may not, be “  starving,”  but the 
lsJ»ops are far removed from the blessings of poverty, 

mymau has offered a large sum to establish a new see 
Llanbadarnfawr, and the Ecclesiastical Commissionersill .—Win Sec that the new bishop has a “  living wage.’

All conversions arc not on the one road. A Noncor 
'mrnist chapel at London Road, Westcliffe-on-Sea, ha 
been converted into a motor garage. At Walworth Roae 
and Beresford Street, South London, two chapels hav 
been converted into cinemas. At Clapham a disuse 
Place of worship is used as a post office. All these place 
wi'l now be devoted to something useful.

A week or so ago the Manchester Watch Committee de
clined to sanction the exhibition of a film called “  The 
Dawn of the World.”  It has now given permission for 
the film to be shown on condition that the scenes in the 
Garden of Eden, the Shulamite woman, Potiphar’s wife 
and Joseph, Lot and his daughters, and Hagar and 
Abraham are modified. We should agree that there are 
aspects of all these biblical stories that are a trifle strong 
for modern tastes. All the same it is for Christians to 
note that parts of the Bible are declared by the Manchester 
Watch Committee as quite unfit for publicity. And when 
the Bible shocks the feelings of a Manchester policeman 
it seems about time they took it out of the schools.

At the conclusion of his address “  to the workers ”  in 
Borough Market recently, the Bishop of Woolwich was 
presented with a basket of apples, in which was folded 
this note :—

A thank-offering to our democratic bishop for coming 
out into the market-place and comforting and assuring 
us in the old faith.

That note does not read at all like the composition of 
Bill Smith. About two months ago, when the bishop 
spoke here and bluntly refused to meet a representative 
Secularist in debate on the subject of his address, there 
were not a hundred people present. Yet our evening 
papers secured a good column of “  copy ”  on the 
"democratic bishop’s ”  plucky effort to beard the lion 
in its den. Newspaper articles, like some foods, arc 
artificially coloured, because the public taste demands it.

The Christian World (“  Personal ”  column, September 
22) refers to the Queen’s keen interest in the Claremont 
Central Mission, and to a letter from the Prince of Wales 
to Mr. J. J. Virgo, commending the principles of the 
Y.M.C.A. A few weeks ago our contemporary cordially 
patted the Crown Prince of Sweden on the back for his 
affectionate interest in the same institution. At one time 
the school of religion to which the Christian World be
longs was fond of proclaiming that true Christianity was 
“  the great leveller ”  of all distinctions between man and 
man. In the meantime Nonconformists have acquired 
wealth, and with it, of course, social responsibilities. 
The “  fundamentals ”  of their creed to-day even include 
peerages and baronetcies, if they can be procured.

Father Hays, the Roman Catholic prelate, claims to 
have gained 328,550 converts, and the Pope has given him 
a special blessing. The Catholic Herald (September 24), 
in an article on “  The Future of Catholicism in Great 
Britain,”  is wildly jubilant at the “  harvest of converts ”  
which Roman Catholic missionaries in England are reap
ing just now, and which is so abundant that the Roman 
Catholic clergy cannot cope with it. We invite our 
readers to note these facts, and also those that follow. 
When it was announced recently in the city of Leon, 
Spain, that ft Protestant chapel would be opened, the 
local authorities prohibited the proceedings altogether. 
Application to headquarters in Madrid ended in the 
cancellation of the prohibition, but only on severely 
restrictive conditions. “  The chapel must show no 
external indication of being a place of worship, and no 
attempts at propagating Protestantism must be made 
from its pulpit ”  (Christian World, .September 22).

Judging from the complaints made by the Roman 
Catholic Bishop of Salford the Catholics of Lancashire 
are getting out of hand. Speaking at Blackburn, he said 
the shocking things that they read of in the Press— denials 
of the divinity of Jesus, the authenticity of the Scriptures 
and the resurrection, were infecting even Catholics 
owing to the atmosphere in which they allowed their 
children to grow up. The trouble appears to be that a 
number of Roman Catholics in Blackburn are sending 
their children to non-Catliolic schools, and that the bishop 
naturally does not like. How is it possible to keep people 
Catholic, or to make them Roman Catholics unless one 
sets about it before they are old enough to understand the 
trick that is being worked? It is plain that the bishop 
believes that the chief thing, indeed the only thing that
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is of real importance, is to cram the child with Rojnan 
Catholic teachings and to bring it up in an atmosphere 
which shall not permit the “  shocking ”  things mentioned 
by him. We quite appreciate the position of the bishop, 
and although his action may be a little more effective 
than the labours of Mrs. Partington in sweeping back the 
ocean, it will scarcely be more effective ultimately.

But what strikes us chiefly about the bishop’s speech is 
the calm way in which he orders grown up men and 
women as to what they shall do with their children. 
Although, one wonders whether men and women who 
submit to that kind of order are really grown up, 
mentally. Personally, we should say they are not. 
Otherwise one would imagine that they would resent 
being ordered to do this or that as though they were mere 
children. At any rate it is this that makes the Roman 
Church so dangerous a force in any State. It breeds 
men and women who are mere tools of the priesthood, 
ready drilled to obey its orders whenever called upon. 
And it is a striking fact that sooner or later modern 
States have been often compelled to deal with the Roman 
Church in self-defence. The Roman Church is to-day what 
it always has been— a menace to the better life of the 
State and to the orderly progress of the race.

The Guardian (.September 23) cannot express its 
sympathy with the German people in the heart-rendering 
calamity at Oppau without introducing a remark on 
Germany’s “  cynical disregard of the moral obligations 
of treaties and of twentieth century civilization.”  Chris
tian charity long, long ago revealed its true nature, and 
it is “  always the same.”

Speaking to school teachers at Walsall recently the 
Bishop of Lichfield said that the biblical stories of Jonah 
and the whale, and the sun standing still at Gideon, were 
beautiful allegories, "  but he could never understand how 
people could regard them as historical facts.”  Well, the 
Jonah story seems to have been “  historical ”  enough for 
Jesus Christ.

For as Jonah was three days and three nights in the 
belly of the whale; so shall the Son of man be three 
days and three nights in the heart of the earth (Matt, 
xii. 40).

Perhaps the story narrated in the latter part of this 
passage is also a “  beautiful allegory.”

During the past week there has been going on in New- 
castle-on-Tyne a missionary campaign conducted by about 
seventy university graduates— young men, many of whom 
are soon proceeding to China as missionaries. How the 
Chinese will receive them is a matter on which various 
opinions may, be held. It is possible that with their 
usual courtesy and good nature they will listen to them, 
and in that case it is certain that these young missionaries 
will send home the usual reports as to the eagerness with 
which the Gospel is being received by the “ heathen.” 
The colossal impertinence of a nifmber of young men 
entirely without experience of life, and with nothing to 
guide them but a misdirected university education setting 
out to civilize the Chinese, is truly pitiable. But that is 
the kind of egotism and impertinence that Christianity 
naturally breeds.

There is another aspect to this which we commend to 
those interested in social and labour questions and who 
are permitting themselves to be dosed and drugged by 
mouth-filling and brain-deadening phrases about the 
doctrine of brotherhood as taught by Jesus, "  true Chris
tianity,”  and the like. These seventy young men, one 
may assume, are possessed of an average intelligence— 
at present. What they will be like after a few years of 
missionary work is another question. But in the absence 
of this missionary stupidity, and a call to the study of 
Christianity it may safely be assumed that many of these 
young men might be taking a healthy and intelligent 
interest in social and scientific questions. And in that 
ease it is also probable that a proportion of them would

be doing something towards securing some of those re
forms that are SO urgently needed. Thus, from the 
point of view of those interested in keeping things as they 
are, the concentrating of these young men on religion and 
on the evangelization of the world serves as so many 
developing minds withdrawn from the task of social re
construction. It is like giving a boy who is full of 
energy something to do that will keep him from getting 
into mischief. And the labour leader and social worker 
who does not see this is intellectually hopeless. Many 
of them do not, we believe, realize the nature of. the game 
that is being played, and in the playing of which they 
are assisting. Others are not quite so stupid as they 
appear. But in either case here is an aspect of affairs to 
which those who are genuinely interested in social affairs 
would do well to direct their attention.

G. J., who contributes to the Manchester Guardian 
(September 28) an article on “  The Modern Churchmen’s 
Conference,”  points out that Dean Church consistently 
urged patience and a calm facing the the situation when 
the Essays and Reviews and The Origin of Species 
appeared to threaten the essentials of the faith. The 
following is a perfect gem of broad-minded criticism

Now whether or not we agree with the answers given 
by the Conference speakers to these questions—and I 
for one find much in them with which to disagree—we 
shall all allow that the questions are such as thinking 
men to-day are bound to ask and, as best they can, to 
get answered.

This momentous pronouncement must surely emanate 
from a believer in evolution, but we fear that “ the faith 
once delivered to the saints” is evolving more rapidly 
than he thinks good for it.

The Rev. Canon Symonds, speaking at York on 
September 27, said that “  probably the most insidious 
danger with which they were faced at the present moment 
was the serious attempt which was being made by modern 
scholars to bring the Catholic faith up-to-date.”  In view 
of the utterances at the Modern Churchmen’s Conference, 
and the prominence given to them by the Press, the Res’. 
Canon can hardly use the word "insid ious” of the 
methods of the modernists. Or does he mean that the 
common people are in danger of losing their religion* 
convictions also? He thinks that modernist methods o‘ 
dealing with the Christian faith “  create widespread mi*' 
trust of all ministers of religion.”  They certainly do!

W. P. Fullagar (Record, September 22) says that the 
arguments used at the Modern Churchmen’s Conference 
shake Christians’ faith in the whole plan and story 0 
the Redemption. They discount the value of all such 
stories as the Virgin Birth, the Incarnation, and the 
Divinity of Christ.

It is indeed a puzzle to the lay mind to understand hoW 
the holding of these Modernist views can be compatible 
with a profession of the beliefs which the recital of °uf 
creeds should necessarily require from honest though*'

It is not at all a bad thing that the lay mind should he 
puzzled occasionally. The views of the Modernist5 
evidently can no longer be described as “  the harinR55 
speculation of a few infidels.”  And the work of tbe 
Modernists still goes on. Where will it end ?

The “  living ”  known as .St. Nicholas-in-the-CaŜ ’ 
Carisbrooke, is in the gift of the Princess Beatrice, who 
holds it by virtue of her office as Governor of the ^ e,°i 
Wight. At the induction of the new vicar she attends 
personally and presented him to Bishop Macarthur. T"® 
church was built as a memorial to Charles I, and t*  ̂
occasion was not one that a bishop was likely to neg 
in the presence of royalty. This memorial to 4 
“ martyred k in g ”  somewhat “ mitigated the pain 
felt with regard to one of the most lamentable inc,'“ c” n 
in our national history.”  What a hero-martyr! H*® 0 0f 
apologists admit his duplicity, his cowardly betray*”  
Strafford, and his belief in the “  divine right ” of h111̂  
The bishop’s remarks, however, indicate the s°r 
church that latter-day Nonconformists are asked to n 
with.
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O. Cohen's Lecture Engagements,
October 9, Manchester; October 16, Glasgow; October 17, 

Saltcoats; October 23, South Place, London; October 30, 
Birmingham; November 6, Swansea; November 13, 
Leicester; November 20, Liverpool; November 27, Ton 
Pentre; December 4, Friars Hall, London; December 11, 
Birmingham; December 18, Golder’s Green.

To Correspondents.

Those Subscribers who receive their copy 
of the “ Freethinker” in a GREEN WRAPPER 
wi|l please take it that the renewal of their 
subscription is due, They will also oblige, if 
they do not want, us to continue sending the 
PaPer, by notifying us to that effect.

G. Stafford.—Will try to bear the matter in mind as the 
time approaches.

Anderson.—There is no Branch of the N. S. S. in Belfast 
at present. When, things settle down, however, there is no 
reason why a Branch should not be started again. Mean
while intending members could well join headquarters. 
We agree with you that Ireland badly needs Freethought. 

L- E. Gough.—It is hardly a profitable exercise to set one- 
Self the task of “ explaining ” every conundrum that anv- 
one cares to put. Only a quack ever attempts it. Your 
friend’s case appears to us to be quite pathological.

Pomi'e.—Mr. Noel Mathews, with his description of 
‘ that Atheist leader Tom Paine,” must be a very ignorant 

Psrson, and the readers of the Brixton Free Press, if they 
®re impressed by him, are very ill-informed persons. Your 
letter is very much to the point.

Pit* "  Freethinker "  is supplied to the trade on sale or return.
* ny difficulty in securing copies should be at once reported 

j th* office.
le Secular Society, Limited, office is at 62 Farringdon Street, 

J-ondon, E.C. 4.
National Secular Society’s office is at 62 Farringdon 

„ Slreet, London, E.C. 4.
”*« the services of the National Secular Society in connec- 
” °u with Secular Burial Services are required, all commu
tations should be addressed to the Secretary, Miss E. M. 
vance, giving as long notice as possible.

'cture Notices must reach 61 Farringdon Street, London, 
®-C. 4, by jifft post Tuesday, or they will not be inserted.

®rif*rr for literature should be sent to the Business Manager 
°I the Pioneer Press, 61 Farringdon Street, London, E.C. 4, 
°»<1 «of to the Editor.
i Cheques and Postal Orders should be crossed "London, 
Cily and Midland Bank, Clerkenwell Branch."

-etters for the Editor of the "  Freethinker"  should be 
addressed to 61 Farringdon Street, London, E.C. 4. 
ri,nds who send us newspapers would enhance the favour by 
parking the passages to which they wish us to call atten
tion.

T'U
* ’ Freethinker "  will be forwarded direct from the publish- 
n& office to any part of the world, post free, at the following 

'°iet, prepaid
f United Kingdom.—One year, 17s. 6d.; half year, 8s. gd.; 
hree months, 4s. 6d.

0’'e<fn and Colonial.— One year, 15s.; half year, 7s. 6d.; 
" r*e months, 3s. 9d.

Sugar Plums.

- Îr- Cohen had a busy eight days on Tyneside, hut the 
ojSu“ s repaid the exertions made. All the meetings were 
tb 3 Satisfact°ry character, and a very striking feature of 

, prem was the number of young men and women who were 
There is 110 doubt that Freethought is making 

do°a ltS bold 0,1 t,le ris' nK generation, and so long as it 
es that its future is assured. There was also, we under- 

slfH''’ a *a'r demand for literature, and the campaign 
So°Ulc! lead to tllc °PeninH up of new ground. Wc hope 
P d S°fuething on the lines of the old North-Eastern 

cderation might be very useful.

P u h r ^  i0ctobcr 9) Mr- Cohen lectures in the Rusliolmc 
the k  IIa11, Dickenson Road> Rusholme, Manchester, over 

Pree Library. In the afternoon he will speak on

“ Free Speech, Blasphemy, and the Law ” at 3 o’clock, 
and in the evening at 6.30 on “  Why the World Needs 
Freetliought.” This is a new hall as far as the Manchester 
Branch is concerned, and we hope that it will be crowded. 
It will be if all who are interested in the movement work 
well.

The Times claims to be “ the leading paper.”  So do 
nearly all its contemporaries. But in the matter of, 
platitude, unrelieved even by journalistic energy, the 
average column of homiletics “ from a correspondent” 
is “ rarely equalled and never excelled.”  According to 
the issue of September 24 a religious revival is in store for 
us.

Who could have dreamed that John Wesley, the earnest 
but blundering priest in Georgia, would be the man 
through whose ministry thè entire Church of England 
would be quickened ? If this was so in the past there is 
no reason to doubt that it will remain so. Still, the 
secret of the future rests in the mystery of human 
personality, exposed to the Divine Spirit, but hidden from 
all human eyes.

This is a good specimen of a large class of religious 
articles in the English Press. Theweference to Wesley, 
too, is typical. The great evangelist found most of the 
Churches of his own day closed against him. About a 
week ago we passed his old church in the City Road. 
This church to-day, the monument in front of it, and the 
general state of the building and the ground, bear 
eloquent testimony to the gratitude of Anglicans and 
Nonconformists to those to whom they render lip-service. 
They also speak volumes for the difference between the 
England of to-day and a century ago in the attitude of 
the masses towards the salvation of their souls.

There was a fair attendance at Mr. Whitehead’s lecture 
at .South Place last Sunday afternoon. A clergyman^ who 
declared himself a Christian Socialist, spoke vigorously 
in opposition to the lecturer’s estimate of the Christ of 
the New Testament. The speaker this afternoon (October 
9) will be Mr. J. T. Lloyd, whose subject is “  Secularism 
Caricatured.”  The chair will be taken by Mr. A. B. Moss 
at 3.30, and we hope all Freethinkers who can attend will 
do so. If they can bring a Christian friend with them so 
much the better.

The Challenge .(September 2), referring to the late 
Canon Sheppard,of the Chapels Royal, says ;—  \

When we first arrived shivering with panic, to pleach 
at Buckingham Palace, his kindness and tact put us at 
case during what would otherwise have been a bad 
quarter of an hour.

We do not know who the writer of the paragraph is, but 
he can console himself with the thought that religion has 
always had the effect of making men shiver with fear. 
And when it is an established religion, in a country which 
is also blessed with an established monarchy, it adds to 
the clement of natural fear that of professional servility, 
which is even more nauseating.

We are asked to announce that the Newcastle Branch 
of the N. S. S. will hold a meeting to-day (October 9) in 
the Trade Council Rooms, 12a Clayton Street, at 3 
o’clock. All those who are interested in the propaganda 
of Freethought in Newcastle are invited to attend. We 
trust there will be a good attendance. There were many 
at Mr. Cohen’s recent lectures who expressed a desire for 
a regular series of meetings, and there is now a chance 
for all of them to lend a hand.

Europe was Germany, and Germany was Europe, pre
dominantly, until the Thirty Years’ War. This war was 
perhaps the greatest catastrophe of all the ghastly crimes 
committed in the name of religion. It destroyed an entire 
generation, taking each year for thirty years the finest 
manhood of the nations. Two-thirds of the population 
of Germany were destroyed, in some states such as 
Bohemia three-fourths of the inhabitants were killed or 
exiled, while out of 500,000 inhabitants in Wiirtemberg 
there were only 48,000 left at the end of the war.— Madison 
Grant, "  The Passing of the Great Race.".
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A Mixed Lot.

For the vagaries of the clouds the infidels propose to 
substitute the realities of earth; for superstition, the 
splendid demonstrations and achievements of science; 
and for theological tyranny, the chainless liberty of
thought......We do not pretend to have circumnavigated
everything, and to have solved all difficulties, but we do 
believe that it is better to love men than to fear gods; 
that it is grander and nobler to think and investigate for 
yourself than to repeat a creed. We are satisfied that 
there can be but little liberty on earth while men worship
a tyrant in heaven......We are doing what little we can to
hasten the coming of the day when society shall cease 
producing millionaires and mendicants—gorged indolence 
and famished industry—truth in rags, and superstition 
robed and crowned.—Colonel R. G. Ingersoll, "  The 
Gods."

W e have entitled our article “  A  Mixed Eot,”  and 
they are. There are four of them, and they have been 
airing their opinions, generally, at our expense. The 
first is a would-be funny man writing in the Daily 
News, who signs himself W. R. Titterton. We. say 
“  himself ”  at a venture, as there is no indication 
given of the sex of the writer; we only go upon the 
belief that no woman would write anything so 
glaringly and openly false and stupid. The second is 
a full-blown Bishop. The third a philosopher. The 
fourth a writer and social reformer.

We commence with Mr. Titterton, who contributed 
an article entitled “  Faith and the Atom ”  to the 
Daily News of September 12, 1921. Mr. Titterton 
says he has been reading the reports of the British 
Association meetings recently held at Edinburgh and 
finds them most unsettling, not so much for himself, 
he says, but “  for the millions of my fellow English
men and neighbouring Scotsmen who had arrived at 
the definite conclusion that there is no God.”  But 
we are assured from innumerable pulpits and by the 
religious Press that there are no Atheists now, that 
Atheism is old-fashioned and out of date, and here is 
Mr. Titterton declaring that they exist in our country 
in millions! Who is telling the truth ? They cannot 
both be true.

Mr. Titterton goes o n : —
Of course there was no God. The scientists had

told us so...... There was no room for a God in this
clear-cut scientific universe. You let loose an apple, 
and it fell to the ground. You put in a monkey at 
one end of the evolutionary machine, and it came out 
a man at the other. You dissected a man or a rabbit, 
and there was no trace of such a thing as a soul. 
Besides, there were men in Mars, which proved con
clusively that there never was a .Son of Man in 
Bethlehem.

We have never heard of scientists dissecting a rabbit 
to find its soul. Fancy Atheistic scientists searching 
for a soul which they do not believe exists! We have 
never met with a rabbit with a soul, but there are 
many pious writers wjth the intellect of rabbits. 
Neither do we know of any scientists who believe that 
there are men in Mars; we do not believe a single one 
could be produced. Mr. Titterton proceeds: —

Yet between you and me, we had been rather sorry 
to lose our God. He was—how shall I put it?—he 
was friendly. We should never have given him up 
if the .scientists hadn’t been so definite about it. But 
they were most definite, and after all, they could 
point to the miracle of the apple. A high priest 
would take it in his hand, let it go, and it would 
drop— always; and always, we were assured, at the 
same accelerating speed.

And now it ’s all gone wrong. They’ve betrayed us, 
the scientists have; to put it plainly, they have done 
us in the eye— the eye of faith we closed. For I read 
•with astonishment, with alarm, with consternation, 
that the law of gravity is not immutable, that it 
varies from time to time, from place to place. Even 
a heavy tide may make a difference. So why not a

god ? (I am not sure, I can never be sure of anything 
again), but perhaps if Newton had tried his cele
brated experiment at Brighton the apple would have 
gone up instead of down.

Mr. Titterton is so ignorant of what he is writing 
about that he did not know, what any advanced school
boy of a County Council school could have told him, 
viz., that gravity varies in all parts of the earth. For 
instance, a given mass weighs less at the equator than 
at the poles because at the equator it is farther from 
the centre of the earth. So gravity would be less at 
the top of a high mountain than at the foot, for the 
same reason.

In his mind’s eye Mr. Titterton sees—  
millions of lonely men raising their voice against the 
scientist. “  You have taken away our God. You 
have taken him away under false pretences. Why 
even your mighty atom, one and indivisible, is a
fraud; its just a whirl of something or other filmy.....
Man, man, you have blackened the universe for us-
If there is justice in heaven...... ”  and then the tirade
stops, for the plaintiffs remember that the scientist 
took away their heaven when he took away their 
God.

It will be seen that Mr. Titterton possesses a lively 
and uncontrolled imagination. Uncontrolled, that is. 
by facts. He should turn his gift to the production oí 
novelettes.

As a matter of fact, the millions of this country are 
very little influenced by the discoveries, or theories, 
of the scientists. The late war made more sceptics, 
and raised more doubts about God than all the dis
coveries of the scientists, of whom, to tell the truth, 
the British public knows little and cares less. But when 
the hideous slaughter and agony went on, year after 
year, people were compelled to face the question as 
what this friendly God was doing about it, and many 
came to the conclusion that there was no friendly God 
at all, or if there was, he was so weak and limited that 
lie was not worth troubling about.

It is coiiccivable that Mr. Titterton believes what he 
has written. There are still people who believe that 
the first man was fashioned out of the dust of the 
earth, and that the first woman was made from a rih 
taken from this man during the first surgical operation 
on record. There are even people who believe that 
the earth is flat; we should not be at all surprised ty 
learn that Mr. Titterton is one of them. But surety 
the editor of a great daily paper like the Daily N ^ 5 
knows better! Then why does he give a prominent 
place to this pitiable exhibition of ignorance, xneh' 
dacity and malice?

Number two of our mixed lot is Bishop Wclldofl> 
who seems to be ambitious to fill the place formed/ 
occupied by the once so garrulous Bishop of London, 
who has been singularly silent lately— to our 
regret, as his deliverances were always a source 
gregt hilarity to Freethinkers. Whether his with' 
drawal from the limelight is due to a guilty conscience 
owing to the shameful part played by the Church 
the late war, or for fear of reprisals from the wonic11 
for placing an embargo upon their occupying the 
pulpit, we cannot say; probably his silence is a grcilt 
relief to the friends of the Church, for he was alway5 
making himself ridiculous. However, Bishop 
don makes a good understudy to his spiritual brothe1" 
of London. In an interview he has been Ijcmoaninft 
the laxity of society as regards Sunday observance- 
He says: —

In country houses the Sunday is sadly often dc 
voted to golf and lawn tennis, to the complete forgc  ̂
fulness of God. Yet if men and women believe in ,0 
it is irrational to abandon the practice of wors "P 
ping Him. The oblivion of God in society ' f 
responsible in po slight measure for the sp¡rl 
unrest in the working classes. The rich are alw* 
few, the poor arc many, but if it is made eviden



October g, 1921 THE FREETHINKER.

the poor that the rich have forfeited their belief in 
God and the-future life, then it is as certain as any 
event can be that the poor will claim a predominant 
share in the good things of this life as compensation 
for the loss of the hope which once centred in the 
life after death.1

Here is a plain and straightforward admission of what 
have always contended, viz., that the main 

function of the Church is to teach the masses to be 
content with the station to which God has called 
them, to direct the attention of the poor away from 
Worldly and material intercuts, not to seek to better 
their condition upon-earth, but to store up treasure in 
heaven.

The Bishop goes on to say that he would like to see 
some arrangement between the Church and the 
organizers of Sunday recreations which “  would pro
vide that recreation should not clash with the
recognized hours of divine worship.......The problem
Which lies before the Church is how to try to get men 
°ut of the street into the Church.”  That is a problem 
the Church will find insoluble. It is too late in the 
day. 'phe Church ha3 been found out.

Ey the way, there is a pen portrait of the Bishop in 
a recently published book, the author of which met the 
Eishop at a public dinner. The Bishop, he says, 
drived late,—

plumped himself on a chair next to me, and 
immediately began to dominate everything and 
everybody within a radius of twenty yards. He is 
one of those distressing people who will be jocular. 
And his jocularity is rather noisy. He laughed a 
great deal and rubbed his hands together. And he 

• asked me a question and then asked me another be
fore I had time to answer the first. And, really, he
did talk so awfully loudly...... I had come across him
before in trams and shops and places of that kind, 
and it was always the same; he invariably talked at
you......Even in the Manchester Cathedral, where
Hr. Kendrick Pyne introduced me to him, he shouted 
at me and never allowed me to finish a sentence.1

J  Would lie interesting to witness a meeting between 
■ shop Welldon and the Bishop of London; whose 

v°ice would prevail ? W. M ann.
(To be Concluded.)

Pages From Voltaire.

11.
( Concluded from page 636.)

T he A. B. C : o r  Co n v er sa tio n s  
b e t w e e n  A. B. and  C.

Whether man is born wicked and a child of the devil.
E— I should have scarcely imagined it.
A — But you ought to have imagined it. You are 

Well aware that before Hippocrates, and even after 
T®, physicians knew nothing about diseases. For 
Sample, whence came epilepsy? From maleficent 
Sods and evil spirits; it was also named the morbus 
Saccr. i t was the same with scrofula. These 
Maladies were the effects of miracles; it needed a 
’Trade to cure them; pilgrimages were made; the 
diseased were touched by the priests. This super- 
sdtion has made a tour of the world and is still in vogue 
Tong the common people. When I was at Paris I saw 

el>ileptics in the Sainte Chapelle and at St. Maur who 
made great outcries and contortions the night between 
Holy Thursday and Good Friday; and our deposed 
c’ng, James II, as a sacred person, believed he could 
CUre the evjl caused by the devil. Every unknown 
malady Was at one time supposed to be possession by

 ̂ the Sunday Times, September 4, 1921.
Gerald Cumberland, Set Down in Malice, p. 28.

651

evil spirits. The melancholy Orestes was understood 
to be possessed by Megaera, and was sent to purloin a 
statue in order to get cured. The Greeks, who were 
quite a new people, had that superstition from the 
Egyptians. The priests and priestesses of Isis went 
through the world telling fortunes, and delivered, for 
money, the fools who were under the empire of 
Typlion. They made their exorcisms with tabors and 
castanets. The wretched Jewish people who had 
settled among the rocks between Phoenicia, Egypt and 
Syria, took over all the superstitions of their neigh
bours, and in the excess of their brutal ignorance, 
added new superstitions to them. When this petty 
horde was in slavery in Babylon they learned the 
names of the devil, Satan, Asmodeus, Mammon, 
Beelzebub, all servants of the evil principle Ahrimanes; 
and it was then that the Jews attributed sickness and 
sudden death to the operation of devils. Their sacred 
books, which they wrote at a later time, when they 
were acquainted with the Chaldean alphabet, some
times speak of devils.

You see that when the angel Gabriel came down 
express from the blue vault of heaven to make sure 
that the Jew, Gabel, paid a sum of money to another 
Jew, Tobias, or Tobit, he led young Tobit to Raguel, 
whose daughter had already married seven husbands 
whose necks had been broken by the devil Asmodeus. 
The doctrine of the devil was in great vogue with the 
Jews. They admitted a prodigious number of devils 
into a hell, of which the laws of the pentateuch know 
absolutely nothing. Almost all their sick people were 
possessed by devils. Instead of physicians they had 
their official exorcists who cast out evil spirits with 
the help of the root called barath, accompanied by 
prayers and bodily contortions.

The wicked passed for possessed even more than the 
sick. The debauched and perverse are always called 
children of Belial in the books of the Jews.

The Christians who for a hundred years were but 
half Jews, adopted the idea of possession, and boasted 
of being able to cast out devils. That lunatic Tertullian 
even went so far in his madness as to say that, by the 
sign of the cross, any Christian could force Juno, 
Minerva, Ceres and Diana to confess that they were 
she-devils. There is a legend that an ass drove away 
the devils of Senlis by tracing a cross in the sand with 
its hoof at the command of St. Risule.

Little by little the opinion became established that 
all men arc born possessed by the devil and damned; 
a strange idea undoubtedly, an execrable idea, a 
terrible outrage to deity, to imagine that he is con
tinually creating sensible and rational beings for the 
sole purpose of tormenting them by other beings, 
themselves eternally plunged in torments. If the 
executioner, who at Carlisle, in one day tore out the 
hearts of eighteen partisans of the Stewart prince, 
Charles Edward, had been charged to establish a 
dogma, this is what he would have chosen; even then 
he would have had to be drunk, for even if he had 
possessed the mind of an executioner and a theologian 
he could never have invented in cold blood a system 
by which so many thousands of infants in arms are 
delivered to eternal tormentors.

B .— I fear the devil will reproach you for being one 
of those bad sons who deny their father. Your 
English arguments will seem to good Roman Catholics 
a proof that the devil possesses you, and that you are 
unwilling to admit it; but I am curious to know how 
this idea that an infinitely good being makes every 
day millions of men to damn them, could enter into 
anyone’s brain.

A .— By a double meaning, in the same way that the 
papal power is based upon a play on words. “  Thou 
arc Peter (a rock) and on this rock will I build my 
Church ”  (Matthew xvi. 18).

Here you will note the double meaning which damns
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all little children. God forbids Eve and her husband 
to eat the fruit of the tree of knowledge which he has 
planted in his garden; he tells them (Genesis ii. 17) 
“  the day in which thou eatest thereof thou shalt 
surely die.”  They ate thereof, and did not die. On 
the contrary Adam lived nine hundred' and thirty 
years. We must, therefore, understand another kind 
of death, the death of the soul, damnation. But it is 
not said that Adam was damned; it must, then, be his 
children, and how so? Because God condemns the 
serpent who seduced Eve to go on his belly (for you 
know very well that he walked upon his feet before 
that time), and the seed of Adam is condemned to be 
bitten on the heel by the serpent. Now the serpent is 
visibly the devil, and the heel which he bites is our 
soul. Man shall bruise the serpent’s head as often as 
he can; it is evident by this we must understand the 
Messiah triumphing over Satan.

But how has he bruised the head of the old serpent 
by delivering to him all unbaptized infants ? Here is 
the mystery. And how are children damned because 
their first parents ate fruit from a tree planted in their 
garden ? This, again, is a mystery.

B .— I must pull you up on that point. Are we not 
damned for Cain and not for Adam ? If I am not mis
taken we descended from Cain, since Abel died a 
bachelor, and it appears to me more reasonable to be 
damned for a fratricide than for an apple.

A . -—It could not be for Cain, for it is said that the 
Lord set a mark on him, lest any finding him should 
kill him. It is even said that he built a city at a time 
when he was almost alone on the earth with his father 
and mother, his sister who was also his wife and a son 
named Enoch. I have even seen one of the most 
tiresome of books, La Science du Gouverncment, by a 
Seucehal of Forcalquicr, named Real, who will have 
it that laws are derived from the town built by our 
father Cain.

But however that may be, there is no doubt at all 
that the Jews had never heard of original sin, or of the 
eternal damnation of little children who died without 
being circumcised. The Sadduces who did not be
lieve in the immortality of the soul, and the Pharisees 
who*bclieved in the transmigration of souls, could not 
admit eternal damnation, however inclined fanatics 
may be to admit contradictory notions.

Jesus was circumcised when he was eight days old, 
and baptized when an adult, according to the custom 
cf many Jews, who look upon baptism as a purgation 
of the soul. It was an ancient usage of the people who 
lived near the Indus and the Ganges, whom the Brah
mans had persuaded that water cleanses from sin as well 
as from other impurities. Indeed, the circumcised and 
baptized Jesus does not mention original sin in any of 
the gospels. No apostle says that little unbaptized 
infants shall burn for ever on account of the sin of 
Adam. No one of the early fathers advances this cruel 
chimera; besides, you know that Adam, Eve, Abel and 
Cain were known only to the insignificant Jewish 
horde.

B. — Who was it then that first gave a definite form 
to this doctrine ?

A .— The African father, Augustine, quite a worthy 
man in other things, but who, in his letters to Evodius 
and Jerome, does violence to certain expressions of St. 
Paul in order to infer therefrom that God snatches from 
the mother’s breast and casts into hell those unhappy 
infants that die in the first days of life. Note par
ticularly the second book of the analysis of his works, 
chapter xlv. “  The Catholic faith teaches that all men 
are born so wicked that even infants are certainly 
damned when they die without having been born again 
in Jesus.”

It is true that natural feeling, rising up in the heart 
cf this rhetorician, made him shudder at the barbarous

sentence, yet he pronounced it, and even he who so 
often changed his opinion did not change this. The 
Church turned to account this terrible system in order 
to render her baptism more necessary. The reformed 
Churches detest it. Most theologians no longer dare 
admit it; yet they continue to believe that our children 
belong to the devil. This is so true that when the little 
creatures are baptized the priest asks them whether 
they renounce the devil, and the godfather is so good 
as to answer yes.

C .— I agree with everyjfnng you have said; I believe 
that the nature of man is not wholly devilish. But 
why is it said that man is ever prone to sin ?

A .— He is so to his own gratification, which is not 
an evil except when it oppresses his fellow men. God 
has bestowed upon him self-love, which is useful to 
him; benevolence, which is useful to his neighbour; 
anger, which is dangerous; compassion, which disarms 
anger; sympathy with many of his fellows; antipathy 
to others; many wants and much industry, instinct, 
reason and passions. This is man; and when you are 
one of the gods just try to make one on a better model.

Englished by G eorge U nderw ood.

“ Songs of the Groves.”

A  remarkable volume of poetry entitled Songs o) the 
Groves: Records of the Ancient World has just been 
published by the Vine Press, Steyning, Sussex, the 
price of which is 7s. 6d. net. We describe it as remark
able because of its originality of conception and rich
ness of diction. The author, if young, may r<*t 
assured that there certainly lies before him— or her— 
an exceedingly brilliant poetic career. Whilst the 
poems are by no means all of equal merit, yet each one 
is characterized by a note of distinction. As in all 
true poetry, a mystic vein runs through most of these 
songs. Take the Dedication as an apt illustration : — 

The breathless night is dark and blue,
Sleeping without a stir or stain,

And underneath her dream peeps through 
Dawn, like a silver vein.

The water at our feet is still,
The air is still; she reigns supreme,

A lyric rapture of the W ill- 
Night, the eternal Dream.

There is no barque upon the stream,
No single footfall goes or comes,

Ilut all the world glides by, a dream 
Of dimly inufiled drums.

So,curtained in her lucent blue,
She sleeps without a stir or stain;

And underneath her dream peeps through 
Dawn, like a silver vein.

Tn “  A  Song of Stars ”  the same idea occurs: —
Unveil the mystery of grass,

The wonder of dark woods, the call 
Of noisy eagles as they pass—

O aery waterfall I 
O little moons that are so young,

Is it not sung ?
Who knows ? The breeze reveals the dawn;

The little moons unveil the sea;
Wild clover-scent makes emerald lawn 

No less a mystery.
Whoso hath heard hath truly heard 

The secret Word.

What is this secret Word ? Though secret it is yc  ̂
well known: —

No word reveals it, and no eye 
Beholds it, and no car may know :

Yet in some sense the sentient sky 
Is conscious of a glow 

Beneath, beneath in wheeling earth,
Nor death nor birth.

Dor life is set ’twixt birth and death,
And Dove lies throned ’twixt death and birth,

This is the word the dark sky saith 
Unto revolving earth :

The incommunicable word.
Unsaid, but heard.
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Reading such lines one is vividly reminded of 
Meredith’s “  Earth’s Secret,”  “  Poems and Eyries of 
the Joy of Earth,”  and “  A  Reading of the Earth ”  ; 
and both poets are in essential agreement. They also 
remind us of Shelley’s “  Triumph of Life,”  and of 
several other song9 by that super-genius, who had it 
ln him to become, had he lived, as great as, if not 
greater than, Shakespeare.

These Songs of the Groves bring us close to Nature’s 
heart. “  Intermezzo ”  quivers from beginning to end 
with the love of Nature: —

She is seen
As a veil of desire—
As the fringe of a fire— 
As the heart of a lyre. 
She is mine 
In serene
Lightness : the wine 
From an old stone jar.

^his is a poem that will amply repay careful perusal, 
hut its chief significance lies in the fact that it is in
heed an interlude, and opens the door to the ancient 
World. From page 23. to page 139 the poet lives and 
moves and has his being in close fellowship with the 
greatest thinkers and singers of ancient Greece and 
Rome. “  Plato’s Love Song ”  is extremely well 
hone, and the “  Lament for Adonis ”  is an excellent 
translation of Bion’s famous poem. Of the latter poem 
h is said: “  The immediate Tragedy of Love, and of 
|he Doom of the year— Death ever pursuing Life—.is 
here shown.”  The last poem is “  Colophon,”  which 
’terally means the top of the hill, or the summing up 

°t what has gone before. Here we find the poet’s 
Philosophy of life: —

The tall flowers 
Of the hollyhocks . 
Are not yet won : 
But we get 
Wall-flowers,
And the silver locks 
Of mignonette 
Will come anon.

hR'rfection is not yet attained, and may not be attain- 
a he, but the trend of life is, on the whole, in that 

'ruction. Our poet is at once a scientific philosopher 
a’id a genuine seer. To him it seems delicious to for- 
het ‘ the strange dreams of psychology and of psycho
analysis for the kiss of a quiet April sun ”  ; but while 
„ - h s  refuge in his Garden from the Disorders of 
vtC muie, yet, “  meditating, lie foretells a Return to 
a a llra  ̂ Things, and the Spring of the Spirit: and to 
agreneWed worship of Youth and Love. The poem, 
a 10 R°ok, ends in the complete assurance of a New 

a,'d of a Rebirth of Beauty.”
_e hook has its defects, but they arc less than 

" ng beside its beauties, its aspirations, and its 
"ar visions, and these pre-eminently delight our 
as°u and warm our hearts. Let us have more of this 
e stuff— and soon, please. Cur/ricus.fini

Correspondence.

“ THE MYTH OF JESUS.”
To the E ditor  of the “ F reeth in k er . ”

should be grateful if Mr. Mann or some otlu 
f0II ° dcr of the “  myth ” theory would deal with tl 

owing difficulties which seem to me to stand in tl 
y of an entire rejection of the historicity of Jesus, 

j 11 ah three Synoptic Gospels (Matt. xvi. 28, Mark i: 
Vari t ke ix - the saying occurs, with very litt 
Whi 1 0n : “ There be some of them that stand her, 
ki, , sha11 in no wise taste °f death, till they see tl 

°m of God’”
attri!'ether Jesus ever said t,lis or 1,ot>the fact that it wa
believo w t to him proves that tho author of «»is passac 

ved that contemporaries of his had known Jesus an

would live to see the “  second advent.”  (By the author 
I do not mean the compilers of our Gospels, but the author 
of the source from which they took this passage.) It 
appears inconceivable that it should have been written cf 
a person who had never lived at all.

Similarly, we read in Matt. xxiv. 34, Mark xiii. 30, pnd 
Luke xxi. 32 : “  Verily I say unto you, This generation 
shall not pass away, till all these things be accomplished” 
—referring to the “  second advent.”  The same observa
tions apply here.

When we turn to Paul’s epistles we find him writing : 
“  Have we no right to lead about a wife that is a believer, 
even as the rest of the apostles, and the brethren of the 
Lord, and Cephas? ”  (1 Cor. ix. 5.) “  But other of the
apostles saw I none, save James the Lord’s brother ”  
(Gal. i. 19). Did these individuals pretend to have had 
a brother who was, in fact, a myth ? Or how does the 
“  myth ”  theory explain these references?

I am aware that it is possible to get over the Pauline 
passages by assuming the whole Pauline literature to be 
forged, or these particular verses to be interpolations. 
Either assumption seems to me gratuitous. Most of the 
Pauline epistles, and certainly Romans, Corinthians and 
Galatians, give the impression, not of a conventional 
forgery, but of a distinct personality— pugnacious, over
bearing, and not particularly saintly!— pushing his 
peculiar spiritual “  patent medicine.”  The two passages 
I have quoted are taken from two bits of very personal 
argumentation. In the former case Paul is challenging a 
comparison between the twelve apostles, who quartered 
themselves and their families on the alms of the faithful, 
and himself, who worked for his living and was single. 
In the second passage he is contending for the originality 
of his Gospel, by minimizing his acquaintance with the 
twelve. “  .Save James the Lord’s brother ”  qualifies his 
argument. There is no reason why it should have been 
interpolated; it does not strengthen the case, but the 
reverse. That Jesus is, in the main, mythical, with 
obvious relations to Osiris, Krishna, and other Oriental 
saviour-gods, I do not question. We have thus a pretty 
historical conundrum to solve: how did the obscure 
Jewish Messianic pretender, to whom the Gospel texts 
above quoted refer, come to be identified with the dying 
and rising saviour-god of the “  mysteries ”  ?

The answer to this question would occupy an important 
chapter in the social history of antiquity, which has still 
to be written. R obert A r c ii.

S ir,— A s Mr. Mann says “ it would make no difference” 
if Golgotha was close at hand, I presume we may dis
miss Dr. Carpenter’s “  long and painful journey ”  thereto 
as of no value. (Will Freethought lecturers please note, 
and act accordingly!) I should like to say, however, 
that there is a half-tone illustration in the work I quote 
from wherein “  the place of a skull ”  (as Golgotha is in
terpreted by Mark to mean) is clearly ’seen, and I am 
wondering if the “  rival sites ”  mentioned in Mr. Mann’s 
last letter can present suòli evidence in support of their 
several claims.

Now let 11s see if the events related in the Gospels 
could not all have happened as recorded, but not as Mr. 
Mann, Renan, and Dr. Carpenter (I include the last two 
on the authority of Mr. Mann) seem to think.

First of all, Jesus was not brought to Pilate’s house at 
night, but in the morning (Matt, xxvii. 1, Mark xvi. 1). 
The same applies to Herod. So Mr. Mann’s charge 
against the Gospel writers as having “  no knowledge of 
Jewish or Roman manners or customs ” is “  not proven,” 
but falls completely flat.

What happened was this. Jesus was first led to the 
house of Annas (John xviii. 13), then to the palace of the 
high priest (Caiaphas, v. 24) where, after they had con
cocted their “  evidence ”  against Jesus, and decided as 
they had previously intended, viz., that He was worthy 
of death (Mark xiv. 54-65), they led Him away to Pilate 
in the early morning. So it was not a midnight “  trial,”  
but a midnight “  conspiracy ”  to put Jesus to death by 
the hand of Pilate, “  for it was not lawful for them (the 
Jews) to put any man to death ”  (John xviii. 31).

An Eastern city may be “  as silent as death ”  in the 
ordinary way, but would Mr. Mann, and other authorities 
he quotes, dare assert that there are no exceptions to the 
rule ? The Gospels clearly show that these criminal
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leaders of the people sought “  to take Jesus by subtlety 
and,put Him to death,”  and, “ in the absence of the 
multitudes,”  and if darkness favoured their scheme (as 
we see it did) they were not going to stand on ceremony.

I think, Sir, if Mr. Mann’s “ other discrepancies”  are 
no better founded than these, they are very easily 
answered. It seems to me to be a case of one 
“ authority”  leading other “ authorities”  astray; but 
who was the first is not for me to say. But I have no 
hesitation in saying that if Mr. Mann correctly quoted 
Dr. Carpenter in your issue of September 11, then Dr. 
Carpenter has made a statement therein of which lie, as 
“  an authority,”  ought to be heartily ashamed.

“  Unorthodox .”

A Clerical Die-Hard.

W hen  Spencer first, in ’fifty two,
Expounded evolution,

I quickly saw it must be true,
And dreaded revolution.

Yet, in despite of this, you see,
I in the Church remained, Sir,

And timid laymen soon, through me,
Their confidence regained, Sir.

Then Darwin next, showed that we all 
From ape-like forms descend, Sir,

I thought, to stop the Church’s fall,
Her doctrines we’d amend, Sir.

I taught my flock that Moses might 
With science not agree, Sir,

But that it was a matter slight;
Of course, they trusted me, Sir!

When Joule with energy had dealt,
And proved its conservation,

Again the Church was, as I felt,
In need of preservation.

I boldly sail “  ’Gainst proven fact 
Or reason ne’er shall I kick,

But Grove and Joule both leave intact 
The region we call psychic.”

By higher critics myths were found 
Throughout the Pentateuch, Sir,

I thought, as pastor, I was bound 
Their candour to rebuke, Sir.

Though myth be ev’ry Patriarch 
And swept away be Lot, Sir,

We find a refuge in our Ark—
The Gospel still we’ve got, Sir.

But Gubernatis and a Scot—
John Robertson liis name, Sir—

Have struck the Church and spared her not : 
They’re men devoid of shame, S ir !

“  The Wind ”  one calls the Holy Ghost!
“  Christ is the sun ”  each says, Sir !
Yet, if they’re right, I ’ll hold my post:

Ay, keep it all my days, S ir !

Though foes may come from ev ’ry side,
The Church to rend asunder,

I all their efforts can deride;
They’re harmless as the thunder.

For, whatsoever they may prove 
I have not one misgiving :

None can me from my church remove—
I still keep my fat living.

Henry S. Mii.i.ER.

In strict contradiction to this mystical dualism, which 
is generally connected with teleology and vitalism, 
Darwin always maintained the complete unity of human 
nature, and showed convincingly that the psychological 
side of man was developed, in the same way as the body, 
from the less advanced soul of the anthropoid ape, and, 
at a still more remote period, from the cerebral functions 
of the older vertebrates.— Ernst Ilaeckcl, "  Charles 
Darwin as an Anthropologist.”

SUNDAY LECTURE NOTICES, Etc.

Notices of Lectures, etc., must reach us by first post on 
Tuesday and be marked “ Lecture Notice ”  if not sent on 
post card.

LONDON.
I ndoor.

E thics Based on the Laws of Nature (19 Buckingham 
Street, Charing Cross) : 3.30, M. Deshumbert (iu French), 
“  Origine et Développement de la Vie.”

Metropoutan Secuear Society (Johnson’s Dancing 
Academy, 241 Marylebone Road, near Edgware Road) : 7-3°' 
Debate : “ Did the Christ of the Four Gospels ever live ? 
Air. Edwd. Saphin v. Father Vincent McNabb. (Silver 
Collection.)

North London Branch N. S. S. (St. Paneras Reform Club, 
15 Victoria Road, N.W., off Kentish Town Road) : 7.30, Mr- 
Joseph H. Van Biene, “ Haeckel.”

South London Branch N. S. S. (Trade Union Hall, 3° 
Brixton Road, S.W. 9, three minutes from Kennington Oval 
Tube Station and Kennington Gate) : 7, Mr. F. Corrigan, 
“ Can We Believe in God ? ”

South Peace E thicae Society (South Place, Moorgate 
Street, E.C. 2) : 11, C. Delisle Burns, M.A., “  The Group- 
Mind.”

South Peace I nstitute (Finsbury Pavement, E.C.) : 3.30. 
Mr. J. T. Lloyd, “  Secularism Caricatured.”

COUNTRY.
I ndoor.

Leeds Branch N. S. S. (19 Lowerhead Row, Leeds) : 7, Mf- 
Chas. Garnett, “  A Yankee at the Court of King Arthur.”

Leicester Secuear Society (Secular Hall, Humberstone 
Gate) : 6.30, Mr. F. J. Gould, “ Were the Middle Ages 
Dark ? ”

Manchester Branch N. S. S. (Rusholme Public Halb 
Dickenson Road, Rusholme) : Mr, Chapman Cohen, 3, "Free 
Speech, Blasphemy, and the Law ” ; 6.30, “  Why the World 
Needs Freethought.”

PRO PAG AN D IST L E A F L E T S . 2. Bible ani
Teetotalism, J. M. Wheeler; 3. Principles of Secularist»!

C. Watts; 4. Where Are Your Hospitals T R. Ingersoll; 5’ 
Because the Bible Tells Me So, W. P. Ball; 6. Why Be Goodt 
G. W. Foote; 7. Advice to Parents, Ingersoll; The Parson's 
Creed. Often the means of arresting attention and making 
new members. Price is. per hundred, post free is. 2d.

T hree New Leaflets.
1. Do You Want the Truth? C. Cohen; 7. Docs God Caret 
W. Mann; 9. Religion and Science, A. D. McLaren. Enĉ  
four pages. Price is. 6d. per hundred, postage 3d. Samplcs 
on receipt of stamped addressed envelope.—N.S.S. SecreTakV. 
62 Farringdon Street, E.C. 4.

BOOKS ON EVOLUTION.
Professor Osborn, The Origin and Evolution of Life, 1918, 
As new, published at 25s., for 15s.; Professor Loeb, 
Mechanistic Conception of Life, 1912. Clean copy, 7s”  
Professor Lull and others, Evolution of the Earth and i‘s 
Inhabitants, 1919. As new, 7s. 6d.; Professor Bose, Respo»5* 
in the Living and Non-Living, 1902. Clean copy, 8s.; Tuf11 
bull, The Life of Matter, 1919. As new, 6s.; J. A. S. Watsom 
Evolution, 1915. Profusely illustrated, as new, js . ; Chari*0® 
Bastian, The Evolution of Life, 1907. Secondhand, 5s. bd-> 
Butler Burke, The Origin of Life, 1906. Secondhand, 5s. 6°'> 
Ilarmsworth’s Popular Science, seven vols. complete. Clea _ 
good copy, £1; Lewes, Problems of Life and Mind, 1874» 
Lewes, Physical Basis of Mind, 1877. Loose in cover, 5-' 
All post free.—W. M., 21 Smestow Street, WolverbafflPto11'

PIONEER LEAFLETS.
By CHAPMAN COHEN.

Ho. 1. What Will Yon Fat in Iti PlaotT
Mo. 8. Dying Freethinker«.
Ho. i. Tha Belief« of Unbelievers.
Ho. B. Are Christians Inferior to Freethinkers ?
Ho. B. Does Han Desire God?

P rice Is. 6d. per 100.
(Postage 3d.)

T he Pioneer Press, 61 Farringdon Street, E.C- 4
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JU ST  PUBLISH ED.

Modern Materialism.
A  Candid Examination.

B Y

WALTER MANN.
(Issued by the Secular Society, Lim ited.)

CONTENTS :
Chapter I.—Modem Materialism. Chapter XI.—Dar
winian Evolution. Chapter III.—Auguste Comte and 
Positivism. Chapter IV.—Herbert Spencer and the 
Synthetic Philosophy. Chapter V.—The Contribution 
of Kant. Chapter VI.—Huxley, Tyndall, and Clifford 
open the Campaign. Chapter VII.—Buechner’s 
“ Force and Matter.” Chapter VIII.—Atoms and the 
Ether. Chapter IX.—The Origin of Life. Chapter 
X.—Atheism and Agnosticism. Chapter XI.—The 
French Revolution and the Great War. Chapter 

XII.—The Advance of Materialism.

 ̂ careful and exhaustive examination of the meaning of
Materialism and its present standing, together with its bear

ing on various aspects of life. A much needed work.

pages. Price 2 s. in neat Paper Cover, or strongly 
bound in Cloth 3s. 6d. (postage 2d.).

Every reader of the Freethinker should send tor a copy, or it 
can be ordered through any newsagent in the country.

The Pioneer Press, 61 Farringdon Street, E.C. 4.

JU ST  PU BLISH ED .

JESUS CHRIST? Man, God, or Myth?
^ith a Chapter on “ Was Jesus a Socialist ? ” 

By GEORGE WHITEHEAD.
uthor of “  The Psychology of the Woman Question," etc,

^ Careful Examination of the Character and Teaching 
of the New Testament Jesus.

Printed on Good Paper. In Paper Covers, 2 s., 
Postage 2d.; Printed on Superior Paper and bound in 

Cloth, 3s. 6d., postage 3d.

■rHB Pioneer Press, 61 Farringdon Street, E.C. 4.

A  SOOK THAT M ADE HISTORY-

THE RUINS:
A Survey of the Revolutions of Empires.

TO WHICH IS ADDED

t h e  l a w  o f  n a t u r e .

B y C. F. V O L N E Y .
byN̂ w Edition, being a Revised Translation with Introduction 

iORGE UNdbrwood, Portrait, Astronomical Charts, and 
Artistic Cover Design by H. Cutner.

1
Price FIV E  SHILLINGS. Postage 3d.

infl* *s a Work that all Freethinkers should read. Its 
an n̂ence on the history of Freethought has been profound, 

at the distance of more than a century its philosophy 
1 command the admiration of all serious students of 

gr aa history. This is an Unabridged Edition of one of the 
test of Freethought Classics with all the original notes. 

No better edition has been issued.

Pioneer P ress, 61 Farringdon Street, E.C. 4.

South Place Institute
FIN SB U R Y  PAYEM ENT, E.C.

October 9. J. T. LLOYD.
“ Secularism Caricatured.”

October 19. A. B. MOSS.
“ A New Age of Reason.”

October 23. CHAPMAN COHEN.
“ Freethought, Blasphemy, and the Law.”

October 30. A. D. McLAREN.
“ A Freethinker Looks at the World.”

Doors open 3. Chair taken 3.30. Admission Free. 
Questions and Discussion cordially invited. Collection.

New Worh b y  J. T. L LO Y D .

GOD-EATING.
A Study in Christianity and Cannibalism.

(Issued by the Secular Society, Limited.)

A Valuable Study of the Central Doctrine of Christianity. 
Should be read by both Christians and Freethinkers.

In Coloured Wrapper. Price 6d. Postage i£d.

The P ioneer P ress, 6i Farringdon Street, E.C. 4.

A  Bomb for Believers.

THE HISTORICAL JESUS and 
MYTHICAL CHRIST.

By GERALD MASSEY.
(Author of the "Book of the B e g in n in g s " The Natural 

Genesis” ; "Ancient Egypt," etc.)

A Demonstration of the Egyptian Origin of the Christian Myth. 
Should be in the hands of every Freethinker.

With Introduction by Chapman Cohen.

Price SIXPENCE. Postage i$d.

The P ioneer P ress, 61 Farringdon Street, E-C. 4.

A Remarkable Book by a Remarkable Man.

Communism and Christianism.
BV

Bishop W. MONTGOMERY BROWN, D.D.

A book that is quite outspoken in its attack on Christianity 
and on fundamental religious ideas. It is an unsparing 
criticism of Christianity from the point of view of Darwinism, 
and of Sociology from the point of view of Marxism. 304 pp.

Price la . ,  postage 2d.
Special terms for quantities.

T he P ioneer P ress, 61 Farringdon Street, E C. '4.
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THE ARMOURY OF REASON
J E S U S  N E V E R  LIVED

T w o  Remarkable Books by the R igh t Hon. 
J. M. R O B E R T S O N

The Historical Jesus:
A Survey of Positions

xxiv+224 pp.; cloth, 4s. 6d. net, by post 5s.; 
paper cover, as. 6d. net, by post 3s.

The Jesus Problem:
A R e-Statem ent o f the  Myth Theory
373 pp.: cloth, 5s. net, by post 5s. 6d.; paper 
cover, as. 6d. net, by post 3s.

The notion tha t Jesus never existed 
comes a t  first as a shock ; but here 
we have a  mass of evidence, reviewed 
with impressive skill, to show that 
Christianity is founded on a  myth, and 
tha t the Gospel story is literally a  story.

BOOKS THAT GRIP

B O R R O W E D  M O R A L I T Y

The Sources of the Morality
n u n  1

-------- ------- -  r -

By JOSEPH. McCABE. viii-,-316 pp.; cloth, 
7s. 6d. net, by post 8s. 3d.

How often a re  we told tha t Chris
tianity is morally unique 1 Yet here 
Mr. McCabe traces every element of 
so-called Christian morality directly 
to a  Jewish or o ther non-Christian 
source. A brilliant and convincing 
statem ent of w hat Christianity owes 
to other religions.

HELL H A S  A H I S T O R Y

The Christian Hell,
from  th e  F irs t to the Twentloth 

C entury
B y  H Y P A T IA  B R A D L A U G H  BO NNES' 
160 pp., with 28 illustrations; cloth, as. • 
net, by post 2s. iod.; paper cover, is. net, i  
post is . 2d.

To-day all sensible folk laugh at hell, 
but there remain millions who are no 
free from the grisly terro rs with wb»c 
Christian piety darkened the hope 0 
immortality. The story  of this gr?j 
tesque doctrine, as told here in vivi 
chapters and quaint illustrations, ,s 
extraordinarily fascinating.

A S  M A N  TO  M A N

A  Plain Man’s Plea fop 
Rationalisi

B y CH A R LES T . GORHAM . 94 PP*; 
cloth, 2R. 6d. net, by post as. 9c!.; paper 
cover, is. 3d. net, by post is. 3d.

To those who ask  “ W hat is Rational
ism ? ” here is an answ er—brief, yet 
comprehensive ; going to the heart of 
the question, yet speaking in the sim
plest language. A book to  read, and, 
having read, to hand to every inquir
ing friend.

A S  IN T E R E S T IN G  A S  A N Y  N O VE L

The A B C  of Evolution
£ Second large edition. B y Joseph McCabe. 

n a  pp.; cloth, 3s. 6d. Aet, by post 3s. n d .; 
illustrated paper cover, 2s. net, by post as. 2d.

The story of man’s origin told in the 
simplest possible language by a 
master-mind.

A  companion volume to the above, entitled 
The Evolution of Civilization, by the same 
author, bringing the wonderful story down to 
modern times, will be published on October 25 
at prices uniform with those of The ABC Of 
Evolution,

A P R O S E  P O E M

Common-Sense Thoughts on
a Life Beyond

B y F . J. G O U L D . 96 pp.; cloth, as. &  
by post as. iod.j paper cover, is . 3d. n£'t’ 
post is. ¿d.

Mr. Gould throws' the clear lig^. ^  
reason over the hope of im m ortal'^ 
and reveals, in language of PerScfe 
sive beauty, an  ideal o f the future ¡> ̂  
th a t inspires and satisfies both n"1' 
and heart.

F R O M  G H O S T  TO  G O O D I S S E C T I N G  TH E  N E W  T E S T A M E N T

The Growth of Religion Radical Views about the
B y J O S E P H  M c C A B E . 31a pp.; cloth, 
7s. 6d. net, by post 8s. 3d. New Testament

Religion is known as well by its root 
as by its fruit. Mr. McCabe goes • 
back to the first beginnings of faith 
in the primitive mind and traces their 
natural grow th step by step. In this 
vivid, informative volume the “ m ys
te r y ” of faith is explained and the 
evolution of God from Ghost clearly 
set forth.

r

B y  D r. G. A . V A N  D E N  B E R G H  V A N  
E Y S IN G A . xvi-f-134 pp.; paper cover, 
is. 6d. net, by post is. 9d.

Did Paul write any of the Epistles ? 
This Is one of the many questions 
which the eminent Dutch critic 
answ ers in a  w ay th a t will startle 
those who do not know how far 
research  has riddled the New T esta 
ment.

M R .  W E L L S  I N V E N T S  A G O O D ID  C H R I S T I A N I T Y  D O  G O O D ?

God and Mr. Wells Christianity and Conduct;
A Critical Exam ination of “  God the 

Invisible K in g ”
or, The Influence of Religious Beliefs 

on Morals

B y  W IL L IA M  A R C H E R . 128 pp.; cloth, 
is. net, by post is. 4d.; paper cover, 7d. net, 
b y 'post gd.

It was worth while for Mr. Wells to 
crea te  a  new idea of God, if only to 
give Mr. A rcher this opportunity of 
demolishing it with keen logic and 
corrosive irony. To those who love 
wit and scholarship in criticism, this 
work is a  sheer delight.
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Christianity, it is claimed, was the 
fountainhead of all good. Mrs. Brad- 
laugh Bonner pricks this illusion with 
a  thousand facts about the cruelties, 
oppressions, and other evils asso 
ciated with Christianity.
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Supernatural religion has kindnesS jj,. 
its lips, but not in its heart ° r  ̂
hands. Mr. Gallichan builds 
beautiful religion on the simple f* f 
ciple o f active, intelligent help t0 f 
fellow-men, given out o f love ¡° 
daily lives.
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If calumny could kill, the imenj>ci * 
T hom as Paine would have cep- 
thousand times within the last 
tury. Dr. Conway reveals t ',e j ¡iS 
Paine, a  T heist (though dcnoU,nC.r liU- 
an Atheist), a  fearless friend ¡s 
manity and truth, whose memk s »fe. 
an inspiration, and whose W ° f , g o‘ 
still a  living light to  the o '10 
thousands.
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