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The Expansion of Man.
There have been many definitions of man. The 

theologian has defined him as a religious animal, the 
a*ithropologist as a tool-using animal, and there is 
Carlyle’s definition of him as a clothcs-wearing animal. 
These all present aspects of man that are more or less 
Ostructive, and if I venture to add one more to the 
list and call him an expanding animal, it will not, I 
think, prove the least instructive or the least interest
ing of the batch. For one of the characteristics of man, 
the one in virtue of which he is most clearly marked 
°ff from the rest of the animal world, is precisely this 
quality of expansion. And by that I do not mean the 
rr*ere covering of a larger part of the earth’s surface; 
that would be to imitate our shallow-pated imperialists, 
who count a people great because of the extent of 
territory they command, forgetting that in the absence 
°f other things the more numerous a people are the 
n'°re worthless they become, and the graver the danger 
to the rest of the world. What I mean by the expan- 
Sl°u of man is the capacity that human nature possesses 
f°r a development of interest and feeling which exp-ress 
1 hem selves over an ever-widening area, and embrace a 
growing circle of objects without any alteration in its 
fundamental qualities. Like one of the lower organ- 
'snis throwing out feelers in search of sustenance, 
human nature is continually groping after wider know- 
°dge ancj greater comfort. And from that point of 

'Uew humanity as a whole may well be likened to a 
lll*ge organism struggling blindly after it knows not 
°xaetly what, and yet something that it is bound to 
secure as the one condition that makes life worth 
hving.

# * *

The Com m unity of Man.
A *us principle of expansion holds good in science, in 

,  ucs, in sociology, and even in religion. And it 
'* lows from the very conditions of animal existence.

*e essential condition of life is adaptation to environ- 
lT*ent, and by the very fact of its own growth the 
c al)tation of humanity to its special environment is 

a°cured by an enlargement of ideas and feelings which 
.'^responds to ever-enlarging boundaries. Nature, 

tact> never works by the destruction of old organs 
on *̂e Reduction of new ones, but by adapting the 
jt stri*cture to new conditions. Whether we are deal- 

’g with actual organs or with functions this holds

good. There is an enlightening of the intelligence 
controlling the old instincts, a truer perception of the 
nature of human interests, a breaking down of estab
lished barriers of caste, sect or nation that stand in the 
way of a new development, and that is about all. From 
the group to the tribe, from the tribe to the nation, 
from the nation to the race, we see this principle of 
expansion constantly expressing itself. It does not 
stop at the human race. One very marked effect of the 
growth of the conception of evolution has been to link 
man more closely than ever to the animal world, and 
has led to a rational claim of kinship with the whole 
of the animal -world. In spite of retrogressive steps 
here and there the wrorld is being knit into one. 
Even the present series of disasters from which the 
world is suffering is only serving to drive home the 
lesson that the welfare of humanity must be considered 
as a whole if the part is to reap any substantial benefit. 
A  genuine independence is only possible on the con
dition of the development of a rational interdependence.

,  . * * *M an and Morals.
The growth of the moral sense will well illustrate 

what has been said. We have created nothing that ¡9 
fundamentally new. The same impulses that animated 
our ancestors animate us. They sought the gratifica
tion of their own pleasures, the realization of their own 
desires, and so do we. The difference here is not one 
of aim or motive, but of method. Nature, incredibly 
wasteful in mere material, is penurious to a degree in 
general ideas. One or two simple ideas may be drawn 
from the groundwork of the apparently endless varia
tions of the animal kingdom. And so with morals. A 
few very simple ideas serve here. The basic principle 
of all animated life is self-preservation. But note 
what occurs. Man is a member of a group, in any case, 
of a family. And this means that his thoughts are 
never wholly occupied with self to the exclusion of 
others, which is only another way of saying that his 
consciousness of self is large enough to embrace others. 
,So it happens that, quite apart from the purely intel
lectual perception of ways and means, causes and con
sequences, man’s moral growth consists in an enlarge
ment of moral feeling and ‘the application of moral 
principles over a widening area. “ Thou shalt not steal” 
meant little more to primitive humanity than that 
stealing was forbidden to members of the tribe. And 
even now there is little condemnation attaching to a 
white man stealing from a black one living in another 
country. But the conception of right and wrong as 
coextensive with the whole of humanity is growing, 
which is only another way of saying that as man has 
developed his experience is teaching him to regard 
every other man as possessing the same rights that he 
himself claims, and is bringing him nearer the con
ception of humanity as an organic whole, with the 
possibility of securing a general co-operation against 
the organic and inorganic enemies of the race.

* * *

The D issipation of D eity.
In religion we have the same state of things. Much 

of the talk that one hears about the purification of
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religion is sheer verbiage, but often it does indicate the 
application of those feelings hitherto associated with 
religion over a wider area. Originally the domain of a 
deity is limited to the tribe which worships him, and 
his work is to keep that little piece of the world in 
order. But as tribes are reduced in number by con
quest and amalgamation the gods follow the same path, 
and their concern becomes co-extensive with the 
larger whole. But what religious ideas gain in exten
sion they lose in definiteness and efficiency. There 
can be no question that the religious ideas of primitive 
man are far more definite, the work of the gods far 
more positive than is the case with civilized mankind. 
The savage has some difficulty in finding a comer of 
the world that is beyond the control of the gods. 
Civilized mankind is hard put to it to explain what 
they do or why they do it. This, however, is only one 
side of the process. Locked at closely this “  enlarge
ment of God,”  to use an expression of a French 
writer, is only another aspect of human knowledge and 
feeling. It is, as a consequence of man’s own develop
ment, that the gods become what they are to-day. 
Civilization humanizes the gods as it wipes out 
primitive peoples. A  better acquaintance with the 
character of natural processes makes interference with 
them by deity inconceivable. The conception of god 
becomes enlarged until it ceases to touch life at any 
perceptible point. This physical world of ours, science 
teaches us, begins in vapour and ends in solidity. The 
gods we have been taught to worship began as solid 
existences, and are gradually being reduced to im
perceptible vapour.

* * *
M an and the Herd.

Sociology enforces the same lesson. There can be 
no question that the factor of combination is a very 
valuable one so far as the struggle for existence 
operates between tribes. The welfare of each is best 
achieved through the welfare of all. The self of each 
is buried so that it may rise in a stronger and more 
serviceable form. And it is precisely for want of 
appreciation of this principle that the world is as it is 
to-day. Undoubtedly the war has put back the 
thoughts of many to a stage out of which some of us 
thought we had finally emerged, and our statesmen, 
with a complete lack of scientific training, are writing 
and speaking as though the doctrine of evolution had 
never been heard of, and quietly assuming that one- 
nation can really grow stronger by assuming supremacy 
over other nations, or by preventing them becoming 
strong. We said often enough during the struggle that 
it required little intelligence to carry on a war— skilful 
appeals to the lower passions of men under the guise 
of a lofty patriotism are enough. War, once started, 
carries itself along and manages to justify itself by its 
own failures. But.it does take both intelligence and 
courage to conduct peace. Father Vaughan to the con
trary, it was never the Vital problem to kill Germans; 
the vital problem was living with them, and that had to 
be faced when all the fighting was over. And the 
problem of Germany is the problem of the world as a 
whole— the problem of how the peoples of the world 
are to live together. And that is one which can be 
solved only in terms of the conception of humanity as 
a world-wide organism instead of the militarist ideal of 
a number of independent organisms with mutually 
destructive activities.

* * *

The Im perialism  of Man.
To sum up. From the earliest time we may picture- 

man as an organism which is continually expanding 
as a condition of its own growth. It is this that does, 
in fact, mark man off from the rest of the animal world. 
An animal community remains the same generation 
after generation. If its existence conflicts with the 
existence of another species, or even variety, there is

no assimilation, but a destruction of one or the other, 
i  The problem here is purely physical and biological. 

In man we are less concerned with biological than with 
psychological growth. Man’s nature is, in short, 
fashioned with respect to a dual application. The one 
is his own preservation as an individual organism. 
The other is towards the group of which he is an 
individual part. It is this which really warrants us in 
speaking of a human society as an organism— not 
merely because the parts work together, but because 
they cannot be understood out of relation to each other 
— and there is no hope for humanity out of this line of 
development. It is this fact which more than anything 
else is gradually breaking down those, barriers of 
nationality and race that have hitherto kept peoples 
apart. If this process continues, well and good; but 
there is no reversing the evolutionary process. Either 
the process continues or civilization will end in disaster. 
We have had enough and to spare of the imperialism of 
this or that group of nations. The welfare of the race 
depends upon our ability to displace it with the ideal 
of the Imperialism of Humanity.

C hapman Coiien .

“ The Kingship of Christ.”

S u c h  is the title of an ably written article by Pro
fessor Shailer Mathews, of Chicago, which appeared in 
the Christian World Pulpit for September 14. F 
deserves notice not because of any originality it dis
plays, but for its clever statement of an obvious fallacy- 
Professor Mathews endeavours to convince his readers 
that Christianity triumphed over Paganism by reason 
of its intrinsic merits. He tells us that Julian strove to 
substitute philosophy for Christianity, but that as he 
lay dying he exclaimed, “  O, Galilean, thou hast con
quered.”  One is amazed to find a scholar offering n 
gross fable as a veritable fact. Surely, as Gibbon well 
says, “  The calumnies of Gregory, and the legends of 
more recent saints, may now be silently despised.’ - 
Julian did not die in the belief that his mission hail 
been a failure. Among his dying words are these: —■

I die without remorse, as I have lived without guilt- 
I am pleased to reflect 011 the innocence of my private 
life, and I can affirm, with confidence, that the 
supreme authority, that emanation of the Divinc 
Power, has been preserved in my hands pure and 
immaculate. Detesting the corrupt and destructive 
maxims of despotism, I have considered the happine*9 
of the people as the end of government.

It is well known that Julian was brought up in the 
Christian faith; that it was the dark, bloody deeds pf 
Christians that first shook his belief in it and drovc 
him to Paganism; that he was a Pagan for some timc 
without avowing it; and that it was only when he be
came sole emperor in 361 he resolved to do his utmost 
to re-introduce the Pagan religion. The truth is tbs1 
during his brief reign of a year and eight months hc 
achieved a most wonderful success'. Had he lived &  
long as his uncle, Constantine the Great, the defeat 
Christianity might have been complete and final.

It is perfectly true that “  when the final count waJ 
taken Christ had conquered the philosophers,”  bl,t 
that fact by no means proves Christ’s superiority to a*1 
other Saviour-Gods. Christianity won Europe siml>!>' 
because of the fine capacity for adaptation which F 
possessed and freely practised. Whatever in Paga»isl" 
it could not borrow and assimilate it suppressed by brtitc 
force. This, however, is a point that must be reserve' 
for the next article, which will discuss Mithraism >n 
its relation to Christianity.

Professor .Mathews indulges in statements of 
most astounding nature. When he says that Chr>s 
“  conquered the philosophers,”  what he seems to me!jn 
is that Christ captured the philosophers, and irresistibly
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drafted them as his messengers, which is almost wholly 
untrue. While many Christian teachers were Greeks, 
especially in the early Church, and while Christianity 
was doubtless very largely a Greek religion, it is not 
legitimate to assert that it ever adopted the old spirit 
cf scientific inquiry and criticism which was so char
acteristic of Greek philosophy. It is disingenuous to 
claim that “  Greek thought re-expressed for a Greek 
world the truths of Christianity and gave to the faith of 
the apostles the protective covering of intellectual 
beliefs,”  and that “  Christ appropriated Greek learn- 
ing.”  Why, Justinian closed the schools of philo
sophy at Athens; and the Rev. Baden Powell informs us 
that “  the fifth century of the Christian era witnessed 
an almost total extinction of the sciences in Alex
andria.”  Philosophers were persecuted if they 
attempted to engage in teaching. And yet Professor 
Mathews has the audacity to write thus: —

Jesus Christ has become increasingly the master of 
education. He can never be its enemy or its victim. 
As civilization develops powers it demands a moral 
control deep-seated in the hearts and minds of men 
and women. No such control is possible except 
through education. And no such education as is 
needed is possible except that which is controlled by 
the ideals and spirit of Jesus Christ. Pagan lands 
may have learning, but Christian lands can have 
true wisdom.

Here are a few more extravagant assertions: —

Until very recent years the initiative for most educa
tional movements has come from the Church, whether 
one looks at the universities of the Middle Ages or 
the common schools and colleges of the American 
colonies. Real leaders of Christianity have always 
been afraid of ignorance. They have never felt enmity 
between knowledge and faith in Jesus Christ. They 
have taught men to study the word and works of 
God. The Christianity which has failed has been the 
Christianity which has refused to go on with develop
ing knowledge. Again and again has the Church 
condemned that which seemed to its narrow vision 
opposed*to Christian truth; but many times has it 
also come to sec that increased knowledge of the 
universe and of human life has been new vindication 
of the faith it cherishes in the Christ it worships.

Poor China and Japan as well as all other Pagan 
countries can never attain to true wisdom. They are 
doomed to be the homes of practical fools to the end 

time, unless they repent and accept Christianity. 
And yet we are assured by those who know that in 

-̂bina, for example, there are to bp seen homes in 
^hich peace, order, sweetness, light and happiness 
dwell, and that Chinese social life generally compares 
'host favourably with that of the most Christian country 
hnder the sun. In spite of all this the Chinese, being 
PhRans, cannot have true wisdom. Prejudice cannot 
touch a lower depth of degradation.

There is no historical foundation whatever for the 
Contention that in the Middle Ages the Church be 
Abended education, as such. Most of the schools were 
°r the teaching of theology. If any teacher advanced 

a"y idea which was regarded as irreconcilable witli 
■ >orne Church dogma he was tried, condemned, and, un
css he recanted, sentenced to silence or death. Has Pro- 
CRsor Mathews forgotten the cases of Peter Abelard, 

0frn°ld of Brescia, Scrvetus, Roger Bacon, and hosts 
others, who, being genuine educators, got under 

^10 ban of the Church ? Of secular knowledge, as 
jij'ch, the Church has never been an advocate. In the 
^yening Standard for September 15, Father Bernard 
^"'ghan contended that “  the so-called scientific mind 

to.day starts out pre-occupied with prejudices,
ssi°n and ignorance,”  because it denies creation,

Prof0'63’ an<̂  l '1C suPcrnaturaP Father Vaughan and
0 essor Mathews are as far apart as the poles, but

1 '°ut a doubt the former is a more reliable repre

sentative of the spirit of the Church in all ages than the 
latter. The only knowledge approved of and recom
mended by the Ecclesiastical Councils has been Chris
tian knowledge, or that Secular knowledge which can 
be harmonized with the former. In reality this is 
Professor Mathews’s position, for he stoutly maintains 
that Christ must control education. “  If our new 
knowledge,”  he says, “  is not to be a dragon destroy
ing its offspring, it must produce personalities 
governed and controlled by Christ.”  He evidently 
has the world-war in his mind, but he forgets that the 
war was waged by people who profess to be governed 
and controlled by Christ. They professed it while the 
war was in progress, and they assert it now.

We now approach the conclusion of the whole 
matter. Many of the Professor’s statements are only 
too true. Nothing can be truer than that “  information 
may or may not be a blessing.”  Knowledge may be, 
and often is, put to a bad use. The present vast know
ledge of chemistry was responsible for not a few of the 
worst horrors of the late war. The truth of this can
not but be admitted. The remedy, according to the, 
Professor, consists in all knowledge being governed and 
controlled by Christ. This is how he expresses i t : —

Information and technical skill, if used by men and 
women whose hearts are untouched by the ideals of 
Jesus, will throw any country and the world itself 
into hideous conflict. He (Christ) must appropriate 
and use modern culture as he appropriated and used 
Greek culture.

Touching that last sentence what occurs to one is that 
if Christ’s appropriation and use of modern culture will 
bear no better result than in the case of the Greek 
culture, he will show his wisdom by leaving culture 
alone altogether. What is called Greek culture in the 
early Church ’fcaused nothing but heart-breaking 
trouble. It filled the young Christian communions with 
thorny and endless disputes about the nature of God, 
the person of Christ, and the Trinity, which did not 
admit of any satisfactory and final settlement. Be that 
as it may, the question that confronts us is, if Christ 
really exists and is what theology describes him, why 
has he not always governed and controlled culture so 
as to achieve the most desirable results? The Pro
fessor wisely says that “  if Jesus Christ is to conqucr 
the world, or, much better, if Jesus Christ is to trans
form the world, he must first of all transform the 
people who arc going to make the world.”  That is an 
exceedingly reasonable statement; but why docs he not 
transform the world ? Why is the world still in need of 
regeneration? There is only one answer, because he 
cannot, and the only explanation of his inability is his 
non-existence, except as an empty conception of 
theology. As Dr. Horton has just discovered, the only 
hope of the world lies in the painfully slow process of 
evolution which, if we were only in true earnest, we 
could do much to hasten. The supreme obstacle is the 
Church, which still pins its faith in the alleged king
ship of Christ, obstinately refusing to listen to the un
mistakable testimony of history as to the practical 
uselessness of such faith. J. T. Ij.ovn.

We must suppose that the Creator wishes to diminish 
wickedness as much as possible, for otherwise he would 
inflict useless suffering. Yet we have to suppose that he 
inflicts punishments— infinite and eternal according to 
the most logical theologians— in such a way that the re
forming influence is a minimum and the suffering a 
maximum. If a human ruler admitted that the punish
ments inflicted by his laws had very little deterrent effect, 
but argued as a set-off that he kept the greatest part of 
his subjects in perpetual confinement and incessant 
torture, we should certainly say that, whether by his 
misfortune or fault, he had a very ill-regulated kingdom. 
—Leslie Stephen, "  The Science of Ethics.”
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Shakespeare and the People.

To bear all naked truths,
And to envisage circumstance, all calm;
That is the top of sovereignty. —Keats.

Was Shakespeare a Tory or a Democrat ? Nnmberless 
critics have attempted an answer to this interesting 
question, but in nearly every case, according to their 
own political learnings. Bernard Shaw, in the strange 
company of the Daily Mail, shares the opinion that 
Shakespeare was a hidebound reactionary in politics, 
and many Socialists have echoed the same views with 
the faithfulness of gramophones.

Other men, other views. Professor Dowden had 
doubts whether he should label Shakespeare “ Liberal” 
or “  Conservative,”  and the poet, Swinburne, found 
that the author of Hamlet was a Democrat. On the 
other hand, Lord Morley considers Shakespeare was a 
Feudalist, and to Mr. William Archer he was an 
aristocrat. Mr. Frank Harris finds that he was a 
gentleman, whilst the Conservative press always hail 
the great dramatist as a “  sound T ory.”  Amid this 
babel of voices the plays and poems of Shakespeare 
provide the only key to the Master’s political 
sympathies, and the evidence contained in them should 
make clear what Shakespeare really thought and felt.

Shakespeare, as revealed in his works, was above 
party feeling, and did not find ill alone in the meanest 
of his fellow creatures. Shakespeare lived, it is well 
to recall, at a time when the monarch might claim 
divine right without being laughed at. He wrote in 
days when Democracy in its modern sense was as un
known as the aeroplane or the submarine. Shake
speare’s detachment from the theological turmoil of 
the spacious days in which he played and wrote ought, 
in themselves, to supply a guarantee that he could 
suspend his judgment in matters political, no less than 
religious. Shakespeare has many messages for his 
countrymen, but few more valuable or more opportune 
than that party is a natural bane. That messaige is 
implicit, and to discerning readers, explicit, in his 
works, beyond cavil and dispute. There is no need of 
tearing text from context in the plays, and fathering 
the views of his puppets on Shakespeare himself. As 
well might we make Shakespeare a murderer because 
he was the author of Macbeth, or a lunatic because he 
wrote King Lear.

Sir Sidney Lee, to whose untiring industry in 
Shakespearean scholarship we owe so much, points 
out that the Master often states both sides of a 
question by various utterances placed in the mouths of 
his characters. This is a distinguishing mark of his 
mind, for it is few men who can do this, and still 
fewer poets. It was this extraordinary power of hold
ing the scales firmly that caused John Ruskin to say 
that Shakespeare was not only unknowable, but in
conceivable. The angry utterances put into the mouth 
of a man-hater like Timon of Athens, or the bitter out
bursts of Coriolanus, do not prove that Shakespeare 
himself was hostile to the people. Nor do they make 
Shakespeare inferior to Milton as a poet, because 
Milton was a fiery Republican, whilst Shakespeare 
introduces kings, queens, and princes, among his 
puppets.

The truth is that Shakespeare stood for no class. He 
is the poet of all, rich and poor alike. He cannot 
legitimately be made to support the people against the 
aristocrat, the sovereign against the citizen. All may 
learn from him; the monarch the necessity of good 
government; the people that the kingly state is not 
always to be envied. The statesman may learn that 
popular verdicts are unstable, and the agitator that 
order and contentment are essential to a country’s 
prosperity. Shakespeare did think about political

matters. He had opinions, but in him the artist was 
always stronger than the politician.

Shakespeare was quite democratic in his treatment 
of women in his plays. Indeed, he was far in front of 
his contemporaries in this respect, for he depicts 
women as being in every way the equals of men. The 
brilliant and witty Beatrice is more than a match for 
the smart Benedick, and Emilia holds her own against 
the villainous lago. In the play of Macbeth it is the 
lady who has the master mind, and her husband is <|S 
clay in her hands. What comradeship, too, there is 
between Cresar and his wife, and Brutus and Portia- 
What tribute there is in the welcome given by 
Coriolanus to his wife, quite in “  the high Roman 
way.”  As Ingersoll well says, “  Shakespeare has 
done more for women than all the other dramatists of 
the world.”

Consider, too, Shakespeare’s broad view of men- 
As in the case of Shylock, the Master rose superior to 
religious prejudices, so, in the case of Othello, he 
ignored prejudices concerning race. He had, too, 3 
democratic dislike of men who “  having before gored 
the gentle bosom of peace with pillage and robbery» 
make wars their bulwark.”  “  How soon mightiness 
turns to misery ”  could be taken as a motto for all 
Shakespeare’s historical plays. “  Uneasy lies the head 
that wears a crown ”  is Shakespeare’s as well as Henry 
the Fourth’s comment. Does not Richard the Second 
put a mine of experience in brief space when he says: 

Sometimes am I king
Then treason makes me wish myself a beggar,
And so I am; then crushing penury
Persuades me I was better when a king.

Shakespeare’s political aloofness is shown in thc 
words: —

Whiles I am a beggar, I will rail,
And say there is no sin but to be rich,
And being rich my virtue then shall be 
To say there is no vice but beggary.

What searching criticism is in the passage: —
How quickly Nature falls into re,volt 
When gold becomes her object.

A similar idea is in the following; —
Plate sin with gold,

And the strong lance of justice liurtless breaks;
Arm it in rags, a pigmy’s straw doth pierce it.

These words, if written to-day, would be regarded 3S 
democratic. Three centuries ago, when the pcoplc 
had few rights, Shakespeare held the balance steady' 
The quality of justice was as little strained in him aS 
the quality of mercy. The profound and intima^ 
knowledge of mankind which went to the making °f 
his matchless genius was not unmixed with pity. # c 
was great and good enough to say, “  There is no dark' 
ness but ignorance.”  Shakespeare stands, not f°r 
Toryism, nor for Radicalism, but for Humanity, whiclj 
existed before all party and political shibboleths, 3lli 
will survive them all. MimnerMüS-

j  *3
During the long Middle Ages the evolution idea madc . 

advance. Finally it began to retrogress, when y r ^ 
natural philosophy shared in the general suppressi011 
the rationalistic movement of thought of Arabic orig j 
hater the hard and fast conceptions and definitions 
species, developed in the rapid rise of systematic Botfly 
and Zoology, were grafted upon the Mosaic account of ^  
Creation, establishing a Special Creation theory f°r 1 
origin of each species. Later still, when it was disco' ^ 
in Paleontology that species of different kinds had 
eeeded each other in time, the “  Special ”  theory was ag.^  
remodelled to cover a succession of creations ex*.el\ :cal 
down almost to the present day. Thus an ecclesnlS ^  
dogma developed into a pseudo-scientific theory 1 zo0. 
inconsistencies but stoutly maintained by leading 
logists and botanists.— II. F. Osborn, ”  From the O 
to Darwin.”
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The Myth of Jesns,

X I.
(Concluded from page 602.)

ledge of the contents of such writings was current 
among the people. This should be borne in mind in 
reading the following extracts, chosen from a number 
of similar import, which reveal an astonishingly high 
ethical standard in the pre-Christian parts of our 
book.5

It is an idle notion that by any kind of operation we 
could restore a natural and harmonious picture of a life 
and a human being from sources of information which, 
like the Gospels, have been adapted to suit a super
natural being, and distorted, moreover, by parties whose
conceptions and interests conflicted with each other......
Every endeavour of the most recent delineators of the 
life of Jesus, however grandiloquently they may have 
come forward, and pretended to be enabled by our actual 
sources of information to depict a human development, 
a natural germination and growth of insight, a gradual 
expansion of Jesus’ horizon—from the absence of all
proof in the records......discloses the true character of
their essays as apologetic artifices devoid of all historical 
value.—D. F. Strauss, “  The Old Faith and the New/' 
lS74; pp- 87-88.

Professor Drew s notices the remarkable fact,—
that the ostensibly earliest Christian writings lay so 
little stress on the words of Jesus that Clement, 
James, The Teaching of the Apostles, etc., quote the 
words of the Lord without expressly describing them 
as sayings of Jesus; that Paul himself seems to know 
nothing of them, since, as we saw, there is not a single 
clear case of his referring to sayings of Jesus, even 
where the similarity of idea ought to have reminded 
him of them, or the context should have actually 
compelled him to quote the authority of the master 
for his views. How is it that, if Weiss is right, the 
words of Jesus played hardly any part in the early 
days of Christianity ? 1

because, the idea of ascribing these “  Sayings of the 
”  to an actual historical person was the concept of 

a later period. The average Christian believes that the 
teachings and beliefs of the New Testament came as 
^•nothing absolutely new and original to the Jewish 
and Gentile world. As a matter of fact there was 
^°thing revealed by Christianity that was unknown to 

le World ages before the Christian era. As the great 
Hebrew scholar, Emanuel Deutsch, pointed out: —

Such terms as “ Redemption,” "  Baptism,”
“ Faith,”  "Salvation,” "Regeneration,”  "S o n  of 
Man,”  "  Son of God,”  "  Kingdom of Heaven,”  were 
not, as we arc apt to think, invented by Christianity, 
hut were household words of Talmudical Judaism.5

^vcn the claim made for the originality of the moral 
.fellings of Christianity, once so vehemently defended 
‘ now abandoned; Christian scholars now admit that 

, G moral teachings of the New Testament were well 
Qtl°'vn long before our era. The Rev. W. O. E 
„ ^ l e y ,  in the introduction to The Testaments 0, 

e f tv civ e Patriarchs, a Jewish work composed, he 
ys, between the years 135 and 104 before Christ 

^  ^  Pointing out parallel passages in this work witl 
¡n°.^cw Testament, observes: "  Some people may lx 
te  ̂ ln.Cc* *° ash where the originality of Christ’s ethical 
te Cr ® conics in if before Him there existed Jewish 
j c lers whose ethical teaching appears to be on : 
and filat°f tho Gospel.”  Undoubtedly they will 
dim ^Ic reverend gentleman supplies the following 

P omatic answer: —
Hie originality of Christ’s teaching, which i: 

a undantly clear from the Gospel records, did no 
|’rcvent Him from incorporating into His teaching 
^Uich that was good in what earlier teachers hat
• 'ight. To speak of the influence of earlier writing! 
'̂Pon Christ is incorrect, because there could be n< 

,®Pe f°r such influence to be exercised upon One ii
hom was all knowledge and understanding; bu

iat does not mean to say that Christ would not hav< 
e 1 He writings and teachings o f . others
• Pecially if (as was very probably the case) a know

As we do not believe that Christ, or anybody else, did 
possess “  all knowledge and understanding,”  this ex
planation will not avail, and the fact remains that he 
incorporated “  into His teaching much that was good 
in what earlier teachers had taught,”  and that these 
teachings “  reveal an astonishingly high ethical 
standard in the pre-Christian parts of our book.”  As 
this work is published by the Society for Promoting 
Christian Knowledge at the popular price of half-a- 
crown, being one of “  a series of Texts important for 
the Study of Christian Origins,”  edited by the Rev. 
W. O. E. Oesterley and the Rev. Canon G. H. Box, 
Canon Charles being responsible for the translation, it 
indicates a disposition to realize facts hitherto ignored 
or denied by the official representatives of Christianity.

That there was a pre-Christian cult of Jesus among 
the Jews before Christianity is upheld by many com
petent writers. Professor W . B. Smith devotes a 
section of his Eccc Ecus to a consideration of “  Jesus 
the Lord,”  in which he points out that “  The Lord ” 
means the Jewish God Jehovah. Professor Drews has 
a chapter in his work The Christ Myth on “  Jesus as 
Cult-God ”  in Jewish sects; Mr. J. M. Robertson de
votes a section of his work Pagan Christs to a considera
tion of “  The pre-Christian Jesus-God.”

“  According to this,”  says Professor Drews: —
Jesus (Joshua) was originally a divinity, a mediator, 

and God of Healing of those pre-Christian Jewish 
sectaries, with reference to whom we are obliged to 
describe the Judaism of the time— as regards certain 
of its tendencies, that is— as a syncretic religion. 
"  The Revelation of John ”  also appears to be a Chris
tian redaction of an original Jewish work which in all 
likelihood belonged to a pre-Christian cult of Jesus. 
The God Jesus which appears in it lias nothing to 
do with the Christian JeSus. Moreover, its whole 
range of ideas is so foreign, even to ancient Judaism, 
that it can be explained only by the influence of 
heathen religions upon the Jewish. It is exactly the 
same with the so-called “  Doctrine of the Twelve 
Apostles.” This, too, displays a Jewish foundation, 
and speaks of a Jesus in the context of the words of 
the supper, who is in no wise the same as the Chris
tian Redeemer. It is comprehensible that the later 
Christians did all they could in order to draw the veil 
of forgetfulness over these things. Nevertheless, 
Smith has succeeded in his book, The Pre-Christian 
Jesus, in showing clear evidences, even in the New 
Testament, of a cult of an old God Jesus.1

The evidence upon this point, continues Professor 
Drews: —

is above all supported by the circumstance that even 
at the earliest commencement of the Christian propa
ganda we meet with the name of Jesus used in such 
a manner as to point to a long history of that name. 
For it is employed from the beginning in the driving 
out of evil spirits, a fact that would be quite incom
prehensible if its bearer had been merely a man. 
Now we know from the Gospels and Acts of the 
Apostles that it was not only the disciples of the 
Jesus of the Gospels, but also others even in his life
time (t.e., even in the first commencement of the 
Christian propaganda), healed diseases, and drove out 
evil spirits in the name of Jesus. From this it is to 
be concluded that the magic of names was associated 
from of old with the conception of a divine healer and 
protector, and that Jesus, like Marduk, was a name 
for this God" of Healing.5

Drews cites from a magic-papyrus, found and pub
lished by Wesseley, the incantation, “  I exhort thee

1 T\
pp. 2 - ^ ’ rllc Witnesses to the Historicity of Jesus, 1912; 

Putsch, Literary Remains, p. 26.

* The Testaments of the Twelve Patriarchs, 1917; pp. 20-21 
1 Drews, The Christ Myth, p. 62.
5 Ibid., p. 63.
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by Jesus the God of the Hebrews.”  The words are 
found in an ostensibly “  Hebrew Logos ”  of that 
papyrus, the tone of which is quite ancient, moreover, 
shows no trace of Christian influence, and is ascribed 
by the transcriber to “  The Pure,”  under which name, 
according to Dieterich, the Essenes or Therapeutes are 
to be understood.6 Now, no Christian would speak 
of “  Jesus, the God of the Hebrews.”  He would say 
“  Jesus the Son of God,”  so there must evidently have 
been a belief in a God Jesus, and it was round this 
mystical God that the stories in the New Testament 
crystallized.

The Gnostics and the so-called heretics, who were 
the first Christians, maintained that Jesus was not a 
man of flesh and blood, but only had the appearance 
of a man, and as they were the first in the field they 
ought to know most about it. The story in the four 
Gospels is a later growth; they were not composed until 
the middle cf the second century, neither were they 
written in Palestine, or in Hebrew, or Aramaic, the 
language of Palestine. They were written by foreign 
Jews, or descendants of Jews, in the Greek language, 
which was certainly unknown in Galilee among the 
working-class population from which the disciples were 
said to have been chosen.

Josephus, the historian of that time, tells us that the 
learning of Greek was not encouraged, and that he him
self only learned it while he was in captivity at Rome. 
Moreover, the Gospel writers betray an ignorance of 
the geography ,the manners and customs of Palestine, 
and the historical characters they arc dealing with, 
whicl: stamps them as strangers to the country.

The story of Jesus, his virgin birth, his expiatory 
death and resurrection, had been told, not only of one, 
but of many previous gods; as Renan remarked, the 
originators of Christianity seem to have swept the 
gutters of antiquity for their material. The Gospel 
writers were utterly uncritical and superstitious; they 
record the casting out of devils from men, the resur
rection of a putrefied corpse, the cure of leprosy, walk
ing on water, the magical multiplication of food, and 
many other impossibilities which are enough of them
selves to condemn the Gospels as historical documents. 
We have no hesitation in declaring the story of Jesus 
to be a pure Myth. W . Mann.

Modern Art and Revolution.
— — 4 .----------

A rt is, humanly speaking, an expression of disappoint
ment. Man when he has fulfilled the necessities of 
providing food, shelter, and clothing, and has appeased 
the appetite of sex hunger will find something lacking 
in the make-up of the universe. Even the delirium of 
the most potent love leaves him witli a sense of failure. 
He cannot find in the material universe the exact 
counterpart of the ideal which is contained in his 
thoughts, and it is in the endeavour to express the 
difference between the real and the ideal that art takes 
its place.

Naturally, in the course of evolution the human 
ideal changes. In no two successive historical ages 
have ideal conceptions remained identical; even as 
man’s power to deal with the physical has changed, so 
have his mental conceptions and attributes changed. 
The expression of the difference between the real and 
the ideal, which is art, has according varied through
out the ages.

It is unnecessary to labour this point. To-day is a 
time of change, not only in ideals of art, but in every 
direction. The fragments of a system only remain 
after the cataclysm of the war, and although the 
various modes of art had shown a tendency to speeding

* Ibid., p. 59.

up their evolution before the war, the process has been 
much more marked since. This is merely a significant 
indication that man’s ideals are in a state of flux. In 
the Victorian age ideals were fixed, and the difference 
between the physical and man’s conception of what the 
physical might be was expressed in a static con
ventional manner. It is only necessary to examine the 
products of those artists who may be called the relics 
of the Victorian age to confirm this. When, however, 
tire more modern painter’s work— and it is in the realm 
of pictorial art that changes are most immediately 
apparent— is examined, it is easy to see that art is no 
longer static and conventional, but dynamic, filled with 
a new vitality.

It must be admitted that the artist’s perceptions of 
the physical are more complete than the ordinary 
man’s, which is tantamount to* saying that the artist’s 
ideals are more developed. It is only when the 
artistic product has become familiar to the average 
person that he takes to himself the ideal conception of 
which this art is the representation. That is, of course, 
the convention of the artist; he is the man who leads 
the way in the evolution of ideals.

It is unnecessary, perhaps, to say that the first im
pression which is made upon an ordinary man when 
he is brought into contact with a new system which is 
an expression of a recently evolved ideal, is one of 
shock. He is brought into contact, through pictorial 
representation, with a method of perception which he 
has not realized before. He is forced to look upon that 
part of the physical world which is represented in a 
new way, a way with which he is unfamiliar, and 
which at first gaze appears to him palpably absurd. 
That is the reason for the hilarious reception which 
,some of our modern painters receive. Much benefit, 
however, is derived by the average mind from this 
source of disturbance. Even though the artist’s work 
is received with laughter, it stimulates thought. A 
normal individual while he is laughing cannot help but 
wonder whether there is something in it, and the next 
time he looks at the object represented, will be in
clined to sec it in the way in which it was depicted by 
the artist. Thus his idea of the object is changed by 
the extension of his perception of it, and his ideal 
concept advances on the road of evolution.

One of the greatest crimes with which the modern 
artist is charged is lack of reverence. Possibly the 
artists themselves are proud to be irreverent, since that 
is probably the most constructive mental attitude that 
any man could adopt. Reverence, usually— although 
not always— is based upon fear, and it is very fortunate 
that the artistic temperament is not one which is easily 
intimidated— in other words, the artist has the courage 
cf his convictions.

A striking example of this sort of irreverence cal', 
of course, be cited in Epstein’s Christ, although it 
quite certain that Epstein himself had no thought 
irreverence when he was producing the work, It 
much more likely that he was really consumed with 
pity for this being who dared to have higher ideals 
than ordinary men, because, in fact, he was a part of 
the evolutionary process. Epstein probably had be
fore his success the same sort of pity for himself» 
except that his artistic pride probably restrained hin1 
from over-weaning self-pity.

At the same time, however, the usual compluhh
against modern art is that it deals too much in ugliness, 
it is too fond of the grotesque, the bizarre, or even tbc 
incomprehensible. A ll these complaints are perfectly 
justified from a conventional point of view. The ex
hibition of the Friday Club at the Mansard Gallery vv’aS 
a good example of the sort of work against which these 
epithets could be levelled. Edward Wadsworth * 
studies of the nude arc certainly not beautiful, but ? 
the same time they present some sort of grace ( 
attitude and curves even in ugliness which has n



S eptember  25, 1921 THE FREETHINKER.

' been noticed before, and it may, perhaps, be that the i 
modern artist’s leaning to crudeness of expression and 
realism is the outcome of a desire to point out that the 
physical as it has been dealt with has not been j 
adequate, it has merely been stultified. By emphasiz-; 
big this point the realist may induce contemporary j 
society to aim at something different, thus once more 
standing in the vanguard of progress and stimulating 
the evolution of ideals.

Parallel with the artist’s desire to advance is that of 
the social reformer. He also is irreverent; he also has 
ideal conceptions which are not as yet understood by 
the vast majority, but which are nevertheless capable 
°f artistic interpretation, and by that means, of propa
gation. That is why the thought of revolution appeals 
80 strongly to the adolescent who is consumed by the 
fire of ideals. G. E. F ussei.L.

Acid Drops

One of our Manchester readers asks us whether we can 
tell him how to hold a Christian when he starts wriggling. 
After careful consideration we feel constrained to give it 
UP- And, really, we do not see what a Christian is to do 
except wriggle. If he faces the real point at issue he must 
soon give up his beliefs. The only way to escape this is to 
evade what is the essential question and discuss some
thing else. If the Freethinker says that certain Christian 
beliefs arc not true the Christian points out that a great 
•haiiy Freethinkers are blackguards. He argues about the 
eharacter of the objector when he should be discussing the 
reasonableness of the resurrection. If he is asked for proof 
°f the resurrection he replies with a story of the comfort 
be derives from religion. It is not merely the common or 
garden order of Christian who wriggles in this way, the 
b'g ones do it, but more elaborately. In short, wc only 
know one way of preventing a fish wriggling on a hook, 
a,nl that is not to hook him. And the only way to stop a 
Christian wriggling is not to hook him.

The Bishop of Woolwich has again been lecturing the 
Porters at the Borough Market, and, as the Church Times 
carefully explains, lie stood upon a barrow to do it— not 
a Portable pulpit, mqrk you, but a common costermonger’s 
barrow. Could one ask for a clearer proof that Christianity 
ls the friend of democracy, or better evidence of the 
existence of a dare-devil spirit of reform on the part of the 
hshop? No Freethought speaker would ever have con- 

oeseended to address an open-air meeting from anything 
i 0 5°mmon as a barrow. Nothing less than an elaborately 

"lit and upholstered platform, or the floor of a Rolls- 
°\ee would have suited him. It was a wonderful sight! 

'  bishop on a barrow! And he ended in the cart.

the
member of the Bishop’s audience asked him why, if 

fe was a God, he did not arrange this world differently ? 
^”'1 I am afraid that the Bishop’s reply was an illustration 

.^bat we have just said about Christians wriggling. He 
' 11 ^lat the evils around us were the evils of ^ocietv, 

to '1 wo'ihl not coerce man. He would not compel man 
a 10 r'ght or prevent him doing wrong. Rut that was not 
an°n,'y to ^  question asked, it was only repeating it in 
that f ôrm- It is quite obvious that God does nothing, 
doi ôes n°t f°rce men to do right or prevent them 

wrong. And what the questioner wanted to know 
Cou,’. Vby ? If a decent man saw another doing wrong and 
Pco/l brcvent him he would do so. And we do force 
\VrQP e to do right when we can. No one thinks this a 
he ^  thing to do, and if it is right with us why would it 

'vr°nff with God? Anyway, if God does nothing, it 
list Tr°bably occur to some of the market porters who 

to the Bishop that, between a God who does nothing 
of (jp| °d wb° does not exist there is not a very great deal

erence. And, perhaps, it may strike some that,
Tr 1 ~ a bishop on a barrow is a very impressive sight, a " ‘Shoo
While a

°P with a capacity for accurate reasoning would be«till
W  K0re i,nPressive. 

he a Bishop.
But then, perhaps, he would not
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The Daily Chronicle informs its readers that there is a 
judge in Washington who believes in Church as an alter
native to gaol. Five young men who were charged with 
stealing motor car supplies were offered the alternative of 
a year’s hard labour, or attending Church regularly for a 
year. They have chosen the Church. We suppose it is, 
on the whole, preferable, but suppose they alter their 
minds. Will the judge permit them to do half and half ? 
And does the judge really think that attending Church 
for a whole year is such a terrible thing that it will for 
evermore stop these young men from stealing ? If he 
does, it is not very complimentary to the Church, anyway.

Nottingham Corporation has refused to allow the public 
baths in the city to be used by the Latter Day Saints for 
baptisihal purposes. How these religious people hate 
one another!

According to the report of the British and Foreign Bible 
Society the Bible is now published in 538 languages. The 
result is that from Bermondsey to Bongo Bongo Land 
folk are invited to believe that the yarn of Jonah and the 
Whale is gospel truth.

The Rev. J. F. Hewitt, in a letter to the Guardian 
(September 2) on the Modern Churchmen’s Conference, 
says that Dr. Hastings Rashdall has allowed himself to 
be led into “  unfounded theories,” which are interesting 
to the student but “  were never intended to reach the un
initiated.” Such statements as Dr. Rashdall’s, he thinks, 
“  lessen seriously the impact of the Church’s teaching on 
the present generation.”  The utterance is characteristic 
of the ecclesiastical mind and the intellectual ideals which 
it has always fostered. Mr. Hewitt is not concerned to 
discuss the truth or falsehood of Dr. Rashdall’s statements, 
and appears to regard “  unfounded ” and “ contrary ” to 
the Church’s traditions “ as equivalent terms.” The idea 
of an initiated and an uninitiated class in the community 
is also beautifully consistent with all the traditions of 
organized religion; but, unfortunately for the Church, 
what its office-holders intend nowadays is not a matter of 
such fundamental importance to the public as it used to 
be. Theories which interest the student interest the man 
in the street as well, and this interest will increase, 
despite the protests of the professional soul-saver.

For several weeks a somewhat hefty controversy raged 
in the Yorkshire Post on the subject of “ Bible Teaching 
and the Higher Criticism.” The Rev. W. B. Graham cen
sures the attitude of “ the hopeless reactionaries who, 
however unconsciqusly, arc doing their best to destroy 
Christian faith by making it dependent on a literary 
acceptance of everything, however crude, set forth in the 
Old Testament.”  Mr. H. Drummond pleads that “ an 
expurgated edition of the Bible would be safer for in
experienced minds.”  Another correspondent asks why 
men like Canon Barnes and some others remain in the 
Church and accept her emoluments. Now Canon Barnes, 
being an evolutionist, would reply that his conduct is 
merely response to environment and indicates superb 
vitality.

Mr. Frank Crane, in the Century, asks, “  Suppose when 
you go to your room to-night, you should find God sitting 
there? ”  Well, it would only be one more proof of the 
existence of God, and surely we have more than enough 
of them already. To sit in a particular locality, however, 
would be a real achievement for a being who is every
where. We venture the opinion that the position 
imagined by Mr. Crane would cause more distress to the 
average Christian, and particularly to the clergy, than to 
the Freethinker.

According to the World’s Work the first English 
juvenile library was established at Nottingham in 1882, 
and since then special reading-rooms for children have 
been provided in other parts of England. The question of 
children’s books crops up in our Press every now and then, 
and provides the usual text for homiletics. The “  penny 
dreadful ”  used to be the butt of''attack. This product,
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however, was quite as moral as the unnatural piety of 
most children’s books published in England, and far more 
exciting.

It is one of life’s little ironies that a Nonconformist 
Temperance preacher should be named the Rev. Mr. 
Tipple.

Providence has been displaying more playfulness. A 
large part of San Antonia, Texas, has been devastated by 
a flood-wave, and over forty persons were drowned. 
Twelve inches of rain fell in thirty-six hours, and the 
damage to property is estimated at over two million 
pounds.

My kingdom is not of this world, said Jesus, but the 
clergy generally do not object to as large a slice as they 
are able to get. And when a church is on the look-out for 
a new preacher they well know the kind of bait to offer. 
Thus, we learn from the Daily Express of September 5 
that the Franklin Street Congregational Church, Man
chester (New Hampshire), is advertising for a “ liv e ” 
pastor and promises him a good salary, wealthy society, 
and an attractive edifice. It appears from the same para
graph that a .£1,000 candidate was selected in July but he 
was “  stolen ”  by a rival church in Kansas City. We 
hope that they were quite satisfied with their capture. 
But there is evidently in New Hampshire a chance for a 
preacher to receive a "c a ll from the Lord.”

The Natal Mercury says that the experience of issuing 
free tickets on the railway to clergymen has been un
fortunate. They were issued to ministers travelling on 
"  spiritual duty,”  but they have been regularly used for 
trips to the seaside and other holiday excursions. There 
are about two hundred organizations that at present have 
granted these facilities for travelling.

A quaint story comes from Maryport. The scholars of 
the Wesleyan Sunday-school decided in favour of horse- 
drawn coaches instead of motor char-a-bancs for their 
excursion. The reason given was that the ride would be 
longer, or seem longer.

The Johannesburg Star reports that the secretary of a 
missionary society belonging to the Dutch Reformed 
Church has just been sentenced to eighteen months’ 
imprisonment for embezzling £5,000 of the Society’s 
funds. We have no doubt that the money, wherever it 
has gone will have done as much good as though it had 
been spent on missionary enterprises.

Sometimes members of the clergy let the cat out of the 
bag, and then the ungodly may well rejoice. For ex
ample, the other day Bishop Welldon told a newspaper 
interviewer that “  Society ”  would regret its neglect of 
religion. Then he proceeded to supply evidence.

The rich are always few, the poor are many, but if it is 
made evident to the poor that the rich have forfeited their 
belief in God and the future life, then it is as certain as 
any event can be that the poor will claim a predominant 
share in the good things of this life as compensation for 
the loss of the hope which once centred in the life after 
death.

In our way we have been saving the same thing for years. 
Religion is useful so long as it serves to " d o p e ”  the 
people. When it fails to do that it loses almost all its 
value to "Society.”

The Rev. H. H. Turner is a “  whole-hogger,”  and will 
have no trifling with the character of Jesus. Preaching at 
Weston-super-Mare recently he said he wished to express 
his dissent from those Churchmen who had been saying 
that Jesus was not divine in the traditional sense of the 
Church. Hd could not agree with those who say that 
Jesus Christ was not omniscient, and that He did not pre
exist. We congratulate Mr. Turner on his adherence to 
the ancient creed. It is far more honest than to go on 
drawing salaries for preaching one doctrine and then

preaching another— more honest, but more stupid. And 
that is the pass to which the modern clergyman is reduced. 
He may preserve his honesty at the expense of his 
intelligence, or keep his intelligence at the cost of his 
honesty. But he simply cannot preserve both.

Mr. W. Grome-Merrilees says that he attended the 
recent Trades Union Congress and was surprised at the 
atmosphere of sincerity that surrounded the proceedings. 
At which we should think that any self-respecting work
ing man would “  damn his impudence and have done with 
it.”  He kept out of the way of the definitely anti-Chris
tian element, but he found that his friend “  John-----”
claims to be a "Pantheistic Agnostic.”  And that has 
set us wondering as to what kind of mental hybrid that 
is. We have never met the species, but we should gather 
that it is a kind of first cousin to a theosophical Presby
terian Atheist. And what kind of headway does the 
working class expect to make while they leave their 
affairs in the hands of men so muddle-headed as Pan
theistic Agnosticism implies?

The Manchester Watch Committee has banned the 
exhibition of a film dealing with incidents from the early 
chapters of the Bible. Perhaps the Watch Committee 
considered the rib-story too much of a rib-tickler.

Bishop Welldon preached at Westminster Congrega
tional Chapel, and the newspapers have been commenting 
on the novelty of an Anglican ecclesiastic officiating at a 
Nonconformist place of worship. It has taken Christians 
twenty centuries to arrive at even this state of friendliness 
with their co-religionists.

The census returns give the population of England at 
35.678,530- According to the Catholic Times the total 
membership of the Church of England, Roman Catholic, 
Methodist, Baptist and Congregational Churches in 
England, including men, women, and children over seven 
years of age, is 10,833,795. The same authority says that 
the total Church attendance is estimated at seven millions. 
The figures are instructive. Translated into plain English 
they mean that in a country where not quite one in
dividual in every five has any direct church association, 
the influence of organized religion is powerful enough to 
impose a certain measure of Sunday observance upon the 
whole community, and to evade payment of the rate* 
which an equitable system of taxation would undoubtedly 
demand. There are two factors in the national life which 
make such a state of affairs possible. The churches are 
well organized and their opponents are not. All religious 
institutions, from the Established Church to the Seventh 
Day Adventists, receive the support of the privileged 
class and its Press. The moral for Secularists is summed 
up in the one word, Organize.

There was a debate the other day at Bermondsey Tow'1 
Hall between Mr. E. Lane (Bolshevist) and the Rev. W- 
Lucas, Vicar of Christ Church, on the subject of whether 
Christ’s teachings were in favour of Communism or not. 
When the question was put to the vote the Bolshevist'was 
in a large majority. vSo Jesus Christ was, in the view of 
the meeting, a Bolshevist. Well, he has been almost every
thing else, and he might as well be that and so 
complete the catalogue.

But the whole question strikes us as an elaborate 
stupidity. The Jesus Christ of the Gospels had as much 
idea of a social theory, or of social organization as a coW 
has of climbing the Matterhorn. Of course, it suits the 
game of the clergy nowadays to pretend that a Palestinian 
travelling preacher, filled with ideas of angels and devils, 
with the approaching end of the world, and preaching the 
doctrine of celibacy, of passive obedience, and of the 
blessings of poverty, was deeply concerned with questions 
of land ownership and municipal organization, but why 
others should help them play the game is something of a 
puzzle. Working men and working class leaders who 
permit themselves to be fooled in this manner deserve al 
they get— and they will certainly get it.
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O. Cohen’s L ecture Engagem ents.
September 25, Newcastle-on-Tyne; September 26, New 

Herrington; September 28, Greenside; September 29, Chop- 
well ; October 2, South Shields; October 9, Manchester; 
October 16, Glasgow; October 17, Cullercoats; October 23, 
South Place, London; October 30, Birmingham; November 

Swansea; November 13, Leicester; December 4, Friars 
Hall, London; December ix, Birmingham; December 18, 
Golder’s Green.

To Correspondents,

Those Subscribers who receive their copy 
°f the “ Freethinker” in a GREEN WRAPPER 
*¡11 please take it that the renewal of their 
subscription is due. They will also oblige, if 
they do not want us to continue sending the 
paPer, by notifying us to that effect.
T  J- Hall (Belfast).—It is impossible to give a categorical 

answer to your question. One would want to know some
thing concerning quite a number of circumstances which 
have evidently escaped your observation. The order in 
which the information was given, whether the answers given 
"ere precise and definite, without any “  fishing ” or feeling 
the way, the possibility of unconscious suggestion, all these 
are important matters. It is not altogether a question of 
honesty, but of ability to look in the right direction for a 
Probable explanation.
• Mosley.—Pleased you liked the articles. Mr. Cohen hopes

publish his book in which Spiritualism is reviewed some 
time towards the end of the year. We have received the 
hook, but think very little of that class of literature. These 
mind-training experts are most usually quacks—perhaps 
that is the reason there is so good a market for their wares, 
we will deal with the question of Materialism so soon as an 
°Pportunity presents itself. We note what you say about 
the Rev. Frank Ballard’s determination to deal with our 
Theism or Atheismf soon. We shall not allow the 
threatened trouncing to disturb our sleep, 

hi' A. Phipson.—We can put it in a few sentences. There is no 
such thing as a Jewish nation. There are only people of 
different nationalities who profess belief in the Jewish 
rehgion. And to attempt to found a State where the only 
thing iu common is religious belief is decidedly a step
backward.
• C. Holden.—The papers are being sent to the address you 
^ve, but we have heard nothing further as yet. Probably

„  *e time has been insufficient.
' J- D. Alien.—We were not concerned with .Sir Robert 
«tout’s action in political matters, but noted the fact that 
a London newspaper had noted that lie was an Atheist. 
^” d that in an English newspaper was worth noting. The 
baaal plan is to describe such as of “ liberal opinions,” orto
desi

J.p.
ch

say nothing about it. It was a spasm of honesty that 
erved encouragement.
Harding.—Thanks for letter. It is very difficult to get

, r[stians to face the genuine question that they should 
' cc. When they do the result is certain.
' S. Min, ER.—Received and shall appear as soon as possible, 
i bbOWN.—Bible Romances is at present out of print. Wc 

tend republishing as soon as it can be managed, 
of ■ Cou .ins (Manchester).—See “  Acid-Drops.” We are 

' W  for what you are doing to secure readers. If only 
d 1 i of our friends would lend a hand we should soon 
H?Uble our circulation and treble the influence exerted by 

Tlt ^'freethinker.
Freethinker ”  is supplied to the trade on sale or return.a  ' ' ' ' ' f f l l H K V T  I S  S U p p i l C U ,  I U  i n t /  t r I U U V  V n  V I  I L L I U I l .

to tl di^ culty *n securing copies should be at once reported
Th office.

¿ ¿ >e.cular Society, Limited, office is at 62 Farringdon Street,
n oridon, E.C

Str^a, tional Secular Society's offee is at 62 Farringdon 
IP), *’ London, E.C. 4. 

ti0ri lc services of the National Secular Society in connec- 
hlcaU k Secular Burial Services arc required, all commu- 
ya ions should be addressed to the Secretary, Miss E. M. 

Lectu Ce> as lo»g notice as possible.
E c e Notices must reach 61 Farringdon Street, London, 

Orq ’̂ by first Post Tuesday, or they will not be inserted.
°f tl °̂T• ^erature should be sent to the Business Manager 
and lC Pioneer Press, 61 Farringdon Street, London, E.C. 4

ah a  t0 the Edltor'
City e£ Uf S a.nd Postal Orders should be crossed "  London, 

Letie Qn<* Midland Bank, Clcrkenwell Branch."
a a Z M  the Edltor °f the "Freethinker" should be 

sod to 61 Farringdon Street, London, E.C. 4.

Friends who send us newspapers would enhance the favour by 
marking the passages to which they wish us to call atten
tion.

The "  Freethinker ”  will be forwarded direct from the publish
ing office to any part of the world, post free, at the following 
rates, prepaid :—

The United Kingdom.—One year, 17s. 6d.; half year, 8s. gd.; 
three months, 4s. 6d.

Foreign and Colonial.—One year, 15s.; half year, 7s. 6d.; 
three months, 3s. 9d.

Sugar Plums.

Mr. Cohen lectures twice to-day (September 25) in the 
Socialist Hall, Royal Arcade, Newcastle-on-Tyne. The 
afternoon lecture will be at three o’clock on “  The Doom 
of the Gods.”  In the evening at 7 he will speak on “  The 
other side of Death.”  Admission to both lectures will be 
free, but there will be some reserved seats at one shilling 
each. The tickets may be had from the Secretary at 107 
Morley street, Newcastle. Tea will be provided at a café 
adjoining the Hall for those coming from a distance.

The National Secular Society’s Executive is trying the 
experiment of a course of Sunday afternoon lectures at 
South Place Institute during October. The lecturers will 
be Messrs. Cohen, Lloyd, Moss, McLaren, and White- 
head. Full particulars will be announced later. Wc are 
making the information public early in order that London 
Freethinkers may make a note of the dates. We shall 
rely upon their doing what they can to assist in making 
the meetings a success.

Some time ago wc mentioned that the Executive had in 
hand the execution of a Trust Deed for the holding of the 
funds of the National Secular Society. The Deed is now 
complete and for the future the funds of the Society will 
be held under that instrument. The trustees are five in 
number, three of whom are the President, Secretary, and 
Treasurer, in virtue of their office, and two others repre- 
sending the non-Metropolitan Freethinkers. The Deed 
has been carefully prepared, and its principles are the 
principles and objects of the National Secular Society. 
Care has also been taken to sec that the Annual Conference 
retains complete control of the Society’s business.

We venture to regard this as a decided step forward. 
A Trust Deed is the basis upon which all the Noncon
formist Churches of the country receive anti hold their 
funds, and the Deed thus removes one more mark of dis
tinction between the legal standing of the N. S. S. and 
religious organizations. Those Freethinkers who wish to 
benefit the Society by a legacy after they are dead, or by 
gifts during their lives—by far the better plan, as they 
can see what is being done with the money— can do so 
feeling that the money will be held with the proper legal 
safeguards as to receiving and expending. The money 
will be received by the Trustees on behalf of the Society; 
it will be banked in the name of the Trust, and adminis
tered in accordance with the principles of the N. S. S. 
And the accounts will continue to be, as hitherto, under 
the direction of a member of the Incorporated .Society of 
Accountants. It would rejoice some of the Freethinkers 
who have fought so bravely in the past could they realize 
that this much has been achieved at last. We mentioned, 
at the time that the Secular Society, Limited won its 
historic victory in the House of Lords, that this would 
only be a preparation for further steps along the road to 
religious equality. This is one of them.

Our next step should be to concentrate on the abolition 
of the Blasphemy Laws. When the general election comes 
along it should be the duty of Freethinkers to bombard 
all candidates as to whether they are in favour of the 
abolition of these relics of mediaeval barbarism, and to see 
that they' make their influence felt. Mr. Cohen has in 
hand a pamphlet dealing with these laws, and the reason 
for their abolition, which will be published by the 
Executive so soon as he is able to get it ready for the
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press. When it is ready it should be the duty of all to 
give it the widest circulation possible. The infamy of the 
Blasphemy Laws is so patent that there are many 
thousands of people, who while not agreeing with our 
opinions, would yet support us in the fight for freedom 
of speech.

We are asked to convey through this channel the 
thanks of Mrs. Mapp and the Manchester Branch of the 
N. S. S. to members and friends for their help and co
operation in the “  American Tea ”  on'September 17. The 
gifts included a variety of useful articles, and the sale 
left the Branch with ¿17 2s. 6d. to be placed to the credit 
of its funds. And from what we know of the Manchester 
funds this will be well spent during the coming season.

Fulham Works and Highways Committee have decided 
in favour of Sunday games, and are recommending the 
Council to open the tennis courts and bowling greens on 
Sunday. The Committee have also decided to open the 
parks and open spaces for public meetings on Sundays. 
We should like to see some Freethought speaking going 
on there. Perhaps our Freethinking friends will see what 
can be done in that direction. If it is too late for this 
year the matter might be kept in view for next season.

The Swansea Branch commences its winter’s work with 
a Musical Lecture from “ Casey ”  in the Elysium, High 
Street. There will be an Organ Recital at 6.30. Admission 
to the lecture will be one shilling. We hope to hear that 
the hall was crowded.

Theism or Atheism P

h i . -
I a m  not at all surprised that some “  Freethinkers ”  
have expressed disappointment at my remarks on Mr. 
Cohen’s book, but I still hope that here and there one 
may be found who will see that they have a different 
aim in view, and till this is clearly perceived we shall 
continue to be at sixes and sevens. Possibly, some 
Atheists think that a desirable consummation, I do not; 
but hope that we may understand one another, which fs 
a very different thing.

For, speaking quite dispassionately, am I not right in 
saying that the aim of the Freethinker and of Mr. 
Cohen’s book is wholly destructive ? It is to prove that 
ninety per cent, of our fellowmcn are believing a lie, 
and that the best you can say of some of them is that 
they don’t believe what they profess. But I start with 
a different conviction. It is that when A  has proved to 
hi 5 own satisfaction that B is a fool, probably neither of 
them has gained anything, but A  certainly has lost 
heavily. What is it but a loss to have added one more 
fool to the long list ?

Again : Mr. Cohen’s arguments are all very well on 
certain premisses. These premisses— though nowhere 
explained— appear to be very different from a Theist’s. 
Till they are closed up I cannot learn what Mr. Cohen 
has to teach me. I am bound to assume that when he 
invited all Theists in this and other lands to discard 
their interpretation of life, their hope, their consola
tion in sorrow and their strength in temptation, he is 
sincerely convinced that he has something better to 
give them. If so I ask, as a hungry learner, that he 
will say a little more distinctly what it is. We prob
ably agree that life is difficult; that to behave always 
to pne another as brothers is no light matter; let me 
add to this that, for my part, I have failed so often and 
so cgregiously in the sacred duty of brotherliness that 
I am anxious to get any help that Mr. Cohen can give. 
I say it in all sincerity; I want to gather from him what 
he has to teach. So I ask that he modifies somewhat 
his method of teaching. For having been a professional 
teacher for forty years or more, I know that it is very

easy to fail in it, and there is no way of teaching more 
certain to fail than to begin by telling your pupil that 
he is wrong. To teach anything at all, except a lie, 
two conditions are necessary; first, you must make 
clear to yourself what exactly is the truth you want to 
impart; next, you must note as well as you can what of 
truth there is already in your pupil’s mind, that you 
may build your truth on it, for “  all learning is a com
bining of the self-evident.”

So in asking, as a pupil, Mr. Cohen who writes that 
he may teach, I use a pupil’s privilege, and hint that 
my teacher may better his method if he gives up de
nouncing my beliefs and expounds his own. It is only 
praiseworthy in Mr. Cohen that he wishes to clear the 
Theistical mind of error, but the only possible way of 
doing it is to plant his abundant truth on my fragment 
and in so far as it is true it will be welcome. By ‘ ‘true’
I mean, if it does for me that which my fragment has 
already done; if it makes me love a sunrise more, and 
poetry more; and if it unites me to my fellows, and to 
strangers, aye, and to adversaries, I shall lose no time 
in expressing my grateful thanks. For one of our 
teachers has justly said, “  Be not overcome of evil« 
but overcome evil with good.”

But why, then, talk of Wonder and Humour ? For 
this reason. I cannot help inferring from several 
letters that some Atheists are determined not to admit 
that the positive Theistic creed has any meaning what
ever. They hate the creed, and that being so— as far 
as I can see— the first thing to be done by a reasonable 
Theist is to show that hatred of the creed rests on 8 
misunderstanding. For history gives plenty of in* 
stances of truth being denied so pertinaciously that 
there must have been a definite prejudging of the truth 
as hateful, and that prejudging may have been quite 
conscientious.

Every great scientific discovery has been violently 
opposed by scientific men as well as by ignoramuses, 
and yet later on established as truth. Take such an 
instance as that of Bodington, a medical man who, i’1 
1830, published an account of his having cured several 
cases of consumption by open-air treatment. By other 
doctors consumption was held to be incurable; but the 
evidence for the new treatment one would have 
thought was irresistible. Yet it was laughed out «1 
court as an absurdity and postponed for seventy years, 
while meantime Bodington’s critics could point to 
nothing but failure. Nothing can explain this sort 0* 
resistance to truth except that there is a genuine desire 
not to accept it. The same thing applies to the resist' 
ancc among military men to the introduction of t,lC 
breech loading rifle.

Now there arc a great many Atheists who remah1 
quiescent, but the writers in the Freethinker, for the 
most part, betray an animus against the bare notion 
Theism. As long as that animus remains it is idle to 
argue, a waste of time. What I have tried to do is ta 
show that there is this much to be said for Theism. 
viz., that the more you persuade yourself that the 
Universe is a mechanism, i.e., that no spiritual forces 
have anything to do with it, the more you are depriy 
ing yourself of Wonder. -Similarly, denial of Free W’11 
involves the death of Humour. I am glad to hear that 
Mr. Cohen is writing another book, and hope that these 
two subjects will be dealt with more adequately than 
they have been hitherto.

Another reason for not combating Mr. Cohen’s arg“ ' 
ments is that he makes it impossiblcfor a critic to sa> 
whether he is contradicting his own premisses or not- 
Very often Mr. Cohen denies— somewhat fiercely— t̂h3  ̂
there is any sense in any doctrine implying spirit“ 3 
influences. But now and again, as when he admits 11 
belief in love and brotherhood, he allaws reality 
those influences. He tells us, what I guessed bcforC£ 
that lie gives a very high place in his estirpates 0 
human qualities to those which are exceeding
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difficult to account for if the Universe is mechanical. 
My theory of this state of things is that Mr. Cohen, 
like all others who have any feeling for what is 
“  good,”  is constantly straying beyond the horizon 
°f the mechanical and setting a value on things which 
come from the vast world beyond, which would soon 
become as real to him as it is to us if he did not mean
time struggle to believe that there is no such thing. 
This, I trust, he will also clear up. I am putting the 
question in a different form in my next and last article.

One more point. One critic tells me that my remarks 
are “  misty.”  I have no doubt they are. But that is 
a very slight reason for thinking them untrue. When 
I hear a mathematician talking about the Differential 
Calculus his talk to me is strangely misty. And the 
°dd thing is that if he goes on to talk of the Integral 
Calculus, though he is said to be nearer still to the 
centrc of the matter, and his words are conveying still 

n̂ore of truth, they become more misty still. Mistiness 
ls just as likely to be a symptom of truth as of a lie. 
The difference between the two must be determined on 
other grounds. A vast number of people will tell you 
that their deepest, firmest, and most vital convictions 
rest upon foundations which they decline to explain, 
aml could not if they would. They are not always 
among the fools of mankind.

when we look round us on the Universe and learn 
something of its marvels our minds naturally take up 
011e position or another; either postulating an unseen 
divine Artificer and Upholder of all things, and giver 
°f law to man, or denying that there is more than what 
VyQ can see. The latter appears to be Mr. Cohen’s 
Position, but if I am not mistaken lie has not laid it 
h°Wn very clearly whether he accepts certain doctrines 
or not which belong to a world outside visible things, 
the more restricted human thought is to the evidence 

our five sense the better an Atheist is pleased. But 
las it ever been so restricted ?

When an Atheist expresses a cordial belief in love 
ai’d brotherhood as a principle of the conduct of life, 
Is he restricting his thoughts to “  sensible ”  things or
!s he drawing ideas from a state of existence which lie 
bey
lovi
all

e belongs wholly to another world, certainly not;
1 we know of it belongs to the manifestation of it in 
Us world. But I am asking if his belief in love does 

, ot indicate that lie is assuming the existence of some 
lr*d of life different from ours, and spiritual because 

Unseen.
h.or supposing an Atheist’s belief in brotherhood 
a,rc drawn solely from things of this world, from 

wllat he 1 ms seen of human life, could it be said that 
ls belief is based on any solid foundation ? Is there 

any valid evidence that people who act consistently 
0? ’■ he principle of loving their neighbours have more 

what the world considers happiness to be, than the 
. . and calculating man who knows on which side 
s 's bread is buttered? If not, then the belief rests on 
v lllc“ evidence not drawn from facts of this life and the 
Wli t °f bistory. Again, the belief is no light fancy 
co rcachcs the point of really influencing a man’s 
a(. , Uct it gives him strength to set all his inclinations 
cha e iance arRi show the finest elements of the unselfish 
qu racter- But on what is it based? Sometimes this 
PerjS,1011 ' las been answered, by the assertion that ex 
ajv,‘Gn̂ e shows how love conduces to happiness. But 

j. ask, does it ? Have the Freethinkers who hold 
of t lcT strongly and consistently, that is, I hope, all 
t0 ’ seeti enough of brotherhood in actual practice 
Vot e. abie to convince themselves that it rewards its 
sionrtICS Wlth worldly prosperity? (I use that expres- 
a ], i> c°nfine the argument to the point at issue. ' If 
my bPiness is meant which is not of this world, then 
restri'nV-S conce(JctL ant' 1,10 Atheist, while trying to 
o b l i j ,  f11S Noughts to this material world, has been 

c to stray outside his boundary).

My contention is that the Freethinkers profess to 
base their theory of life— a very good theory indeed—  
on a very tiny area of facts. For notice, they make it 
smaller than they need by discarding all evidence 
which might be drawn from the history of Christianity. 
Even if all possible support for the theory were 
gathered from that history and from the behaviour of 
us Christians to-day, it would amount to very little.

Au Atheist’s belief in love surely rests 011 something 
deeper than this. I am convinced it is the divine Spirit 
within him which gives the belief and enables him to 
act upon it. If we are to understand each other this 
point should be made clear.

Another tantalizing reticence in Mr. Cohen’s book 
is his treatment of Sorlcy’s most important volume, 
Moral Values and the Idea of God. There the above 
argument is the theme of the whole book, and treated 
with a massiveness, a sustained sense of where the 
centre of the subject lies, and with such penetrating 
insight that I cannot help rating it as a real master
piece. But Mr. Cohen picks one little surface hole—  
as lie reckons it— in the argument and ignores the 
whole of the rest of the book. W hy? The reader is 
bound to ask Why ?

But the practical present-day question will always 
be the most interesting, and I will conclude these 
notes with stating it clearly. A  Christian’s view of 
love— no matter how far he falls short of it— is that it 
is to embrace all mankind; even those outcast and 
deluded folk who believe firmly and hopefully and in
creasingly in an invisible Creator and Sustainer of the 
Universe; nay, even those who, apparently, only pro
fess the belief and belie it in action. Is not a brotherly 
Atheist bound to view these multitudes with kindly 
eyes? Nay, more. Is he not bound to show some 
little respect for beliefs which his neighbours tell him 
arc, to them, the source and secret of all joy and hope 
and confident endeavour; that is to say, not to vilify 
them with “  flouts, gibes, and sneers ”  unless he can 
offer them something very much better ?

E. L yttelton.

Shaker Celibacy and Religion

h i .
(Continued from page 598.)

T11- normal sex life precludes psychic erotism, which 
is the essence of spirituality. In their morbid develop
ment there come those extremes of sexual hyper- 
estheticism which arc the very essence of “  spiritual 
union ”  with gods and ghosts. Those who are in any 
way inhibited for a normally satisfying sexual life 
easily make a virtue of their misfortune, and achieve a 
compensation by means of the so-called supernormal 
or superhuman exaltation of their spirituality that is 
their psychological erotism. This is accomplished by 
the simple trick of adopting a new and spiritual ex
planation for commonplace facts of the neurosexual 
organism. But the subjective emotional conflict is not 
thus eliminated. Consequently, the victims of this 
sort of self deception may become very vehement in 
their denunciation of the normal relation as well as 
very morbid in their desires for gratification. The 
difficulty of restraining their own sexual impulses is 
measurable by the intensity of their devotion to social 
purity. This is the psychogenetics of the endless war 
between the flesh and the spirit— between works and 
faith— morals and grace, the religion of authority and 
the religion of personal experience or of the spirit, 
etc., etc.

The character of the conviction which Ann Lee 
carried among her followers is plainly indicated in her 
biography: “  The ministration of power over all sin 
attended with visions, revelations and other spiritual
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gifts, was the seal of Mother Ann’s testimony to those 
Who received it.”  These, of course, are the well- 
known accompaniment of erotic hyperestheticism, the 
symptoms of hysteria.

The ardour of her religious followers led to many 
violent scenes after her release from prison. The band 
of believers was small but noisy. They attracted the 
attention of many outsiders who were amused at the 
pretensions of this female Christ. The divine services 
of the little group were often interrupted by tumultu
ous mobs, attracted by the shouting and singing and 
contortions of the believers. Physical encounters were 
frequent. Ann Lee was often severely and cruelly 
abused by pious ruffians, who several times arrested her 
in addition. In reading the descriptions of mob 
behaviour under the influence of intolerance one may 
be reminded of its similarity to mob behaviour now 
directed against industrial and economic radicals. 
Violence against Ann Lee was followed by accounts of 
her miraculous escapes. Even members of her own 
family are accused of beating her severely, but of 
course God again determined to prevent real pain.

On being asked by Joseph Meacham how it was that 
she, a woman, not only presumed to teach in the 
church but was even the Head of it, Ann Lee replied :

The order of God in the natural creation is a figure 
[symbol] of the order of God in the spiritual creation
...... As in nature it requires a man and a woman to
produce children, the man is first and the woman is 
second in the government of the family; he is the 
father and she is the mother; and the male and 
female children must be subject to their parents and 
the woman subject to her husband, who is the first; 
and when the man is gone, the right government does 
not belong to the children, but to the woman; so is 
the family of Christ! ” 1

In the choice of this sexual analogy we see a sex 
determinant showing that the achievement of complete 
sexual indifference had not been attained. So when 
Jesus, the male manifestation of divinity, is gone 
Mother Ann Lee, the female manifestation of divinity 
and the bride of Christ, naturally becomes the mistress 
of the godly household, the leader of the spiritual 
children. Herein we see what Adler calls the 
masculine protest. To compensate for the feeling of 
inferiority, which her femininity among other circum
stances seemed to impose on her, she replaces Jesus to 
become the leader of the spiritual world.

“  When I was a child,”  says Ann Lee, while giving 
instructions about rearing children, “  my mind was 
taken with the things of God, so that I saw heavenly 
visions instead of trifling toys. Do all your work as 
though you had a thousand years to live and as though 
you were going to die to-morrow.”  In this turning 
away from childish things for godly things, I seem to 
see a premature precocity— and its emotional conflicts. 
For the feeling of inferiority, as a mere human below 
average, there came a compensation in the thought of 
unusual intimacy with things superhuman. Those 
who cannot adjust their feelings to things as they are 
often and easily achieve compensations in a world of 
heavenly or spiritual phantasy.

On another occasion she said of herself: “  Once my 
feet walked in forbidden paths; my hands handled un
clean things, and my eyes saw nothing of God aright. 
Now my eyes see, my ears hear, and my hands handle 
the Word of Life.”  By such statements Mother Ann 
shows that the feeling of inferiority had a double 
foundation, namely, her femininity and her conscious
ness of sin. The child overburdened with a sense of 
sin practically always supplies the dynamics thereof 
from sex-shame, because their “  hands handle un
clean things.”

The Shaker party arrived in America in 1774.

1 Bk>g., p . 146.

Material necessities at first limited their activities. 
They put the laws of God above the laws of man. The 
revolutionary spirit of America came in conflict with 
Anil Lee’s pacifism and again brought her to prison, 
this time at Albany, N. Y . This incarceration made 
her the centre of attention by a group of orthodox 
revivalists and started a new era of success.

Thoroughly obsessed by her violent passions and the 
fearful belief in the necessity of suppressing them, 
quite inevitably her conflict resulted in libidinous 
dreams. In one of the “  astonishing visions ”  she had 
a “  full and clear view of the mystery of iniquity and 
of the very act of transgression committed by the first 
man and the first woman,”  that act being one terminat
ing their virginity.

Thus by viewing this “  very act,”  she came to know 
“  that the very foundation of man’s loss centres in the 
work of carnal coition.”  She refused now to live in 
sex relation with her husband, and was by him 
deserted for another woman. Sex suppression com
bined by her sexual polarity of mind necessarily com
bined to develop an increased intensity of sexual 
feeling associated, of course, with like increase in the 
intensity of her religious emotions. Ann Lee’s 
sexualism now permeated her every religious thought, 
furnished the determinant for such philosophy as she 
professed, and the imagery in her forms of speech.

“  As the first Eve was the first to violate the temple 
of chastity and to lead man into the work of 
generation,”  so it was the most fitting that God should 
choose Ann Lee, a woman, to break the charm of 
sexual sin which binds mankind, and thus make her 
“  the manifestation of the spirit of Christ in the female 
line.”  Spiritual regeneration was divided into two 
parts, which Mother Ann likened to the acts of 
generation and parturition. She proclaimed the ‘ ‘dual 
order of the Kingdom of Christ.”  As there is a “  God 
the Father,”  so there must be also a “  God the 
Mother.”  “  It is the spirit in the male and female by 
which souls are begotten and born in the regeneration.’" 
“  As Adam had a body containing the substance of 
the male and female before Eve was taken from it, so 
had Christ,”  and “  Mother Ann ”  is Christ’s Eve. 
“  The marriage of the Lamb is come and his wife hath 
made herself ready.”  Thus a psychological inhibition 
against a normal sexual life with her husband seems to 
have found compensation in a phantasmal lover, who is 
an idealized father, an elder brother, as well as a 
husband, to love whom was for her a psychological 
enjoyment of erotism and a sinless compromise with 
passion. T heodore Schroeder.

(To bo Concluded.)

F rom  a Notebook.

freethinker.— To hyphenate or not-to hyphenate, that 
is the question. Shall it he (a) Freethinker (b) Free 
rhinker, or (c) Free-thinker? Is it a question of being 
anil becoming? Being is a state of ripeness, and this 
condition is not permanent; it is the Apollonian state, 
and it is liable to the revivifying attack of Dionysos—°r 
decay, (a) He had better beware; he cannot mark time 
on the Age of Reason or the Mistakes of Moses—°r 
rationalism. With regard to (6), there is a sturdy in
dependence about the detachment, although the adjective 
may be the enemy of the substantive. But what becomes 
of our free thought if this statement be true, that “  AH 
knowledge is eternal and is available to mental 
sympathy ”  ? We then may be as Free Thinkers, free to 
drink deeper of the Pierian spring— for our sympathy 
extends farther than the logic chopping of the candle- 
burners and biscuit-eaters, (c) This stands or falls to
gether; the bar between supports the two, a crutch as it 
were, and if neither is vigorous enough to stand 
Zaratliustra’s tree on the hill— let them both crash to tllC 
level of herd thinking whose Saviour has put his followers 
in “  the fetters of false values.”  Who is for the indepe° '
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dence and isolation of the adjective and substantive? The 
sun never rests and has never had a companion— he is 
majesty in isolation. The wind is more free than the 
thistle-down blown to a new home; maybe our Free 
Thinker partakes of the attributes of the Wind and the 
Sun.

Christian.— To be able to feel is common to all; and 
many do not get beyond this stage in their development 
'—it is common to the lowest forms of animal and insect 
life. Pure thought, and by this we mean the thought that 
Would accept a truth even if it were calamitous, would 
reject all those sensuous attacks 011 the citadel of reason, 
such as perfume, subdued lights, stained glass windows, 
vestments, music, nasal intonation, graven images of 
Christ on the cross, pictures of the Virgin Mary, and bed
side comfort. All these forms of the scuttling of reason 
me accepted by the Christian. He is a person of feeling; 
d he is not a fallen angel he has far to rise before he may 
fake any rank with those who have used reason on their 
feelings as a horseman would use a curb on a restive horse. 
Modern chaos is the result of living by “  feelings ”  in
stead of by thought. Is a Christian an Anarchist? The 
eitadel of reason is the holy ground of the destiny of man; 
the clodhopping feet of the sacrifices of thought on the 
altar of feeling should not be allowed to make this spot 
a market place for shouting about “  feelings.”  “  I 
feel good, I feel righteous, I feel better for the sermon ”  ; 
n° one would deny him the pleasure of his feelings. It is 
when he wants to impose his feelings as thought on those 
who have long left his primitive stage that free thought 
Rays “  touch me at your peril.”

Irish Comedy.— At the mention of the word “  shift ”  in 
the “  Playboy of the Western World ”  we heard a ripple of 
feminine laughter from the stalls. The play is rich in 
holy oaths, and although it may be nothing but a satire 
°n the romantic ideas of women, there was the inevitable 
priest— a sort of Mrs. Grundy in trousers. What would 
lather O ’Reilly think? We should desire something 
better than our moral standards laid down by priests; 
fheir minds are warped by the theory of “ original sin.” 
They look on the world with policemen’s eyes. C. de B.

Obituary—W ith  a Protest,

We much regret to report the death of an old and highly 
respected Freethinker under circumstances which throw 
discredit on the authorities of this country. Robert 
Miller was one of the best known workers in the Free- 
|hought movement in the North of London, and he was to 
be seen wherever and whenever central meetings of the 
catise were held. A Polish Jew, he had lived in London 
since 1879, and was known as a high-minded, generous, 
and clean-living citizen. His main interests were Free- 

i°Ught and the welfare of his race in Russia, Poland and 
sewhere; he never belongcd to any political association, 

and his love for England was never in doubt. On April 
?°> 1919, to the consternation of his family and his friends, 
. e> together with about one hundred other Russian sub- 
Rcts, vvas suddenly arrested, and within two days was 
Reported without being given any opportunity to arrange 

ls affairs or to make provision for the future of his 
atnily. por some time nothing was heard of him, and 

authorities could not, or would not, give any informa- 
j.J°" as to his whereabouts. lie  was eventually heard of 

0,n a prison camp in the Dardanelles, and later still from 
tlî  *>r*son at Novirossisk in Russia, where the whole of 
j *e deported Russians were interned. Then, in December, 
wJ 9, there was silence, although the letters sent to him 

r<T n°t returned. Everybody hoped that he had been 
and •ilT ed from the prison and that he would be heard of 
evcr’u due course restored to his family. Recently, how- 
d0 ’ ncvvs has come to the relatives of another of the 
Un!l°rtC  ̂ ^ uss*ans that Mr. Miller died in the prison while 
Eo ? r^ 'sb control. The Government took Mr. Miller 
ar . 'is home, declined to give him his liberty when he 
VVasVed on Russian territory, and even after his death 

courteous enough to inform his family, who had 
about.- an °nce aPld'cd to the authorities for his where- 
Httle S .I ' lc whole episode is disgraceful and reflects 
servie °n t,loso concerned. We remember Mr. Miller’s 
his ,., 0, Wltla gratitude, and we express our sympathy with 

Widow and his daughter.

Report of L ecturin g Tour in  Stockport.
Septem ber 11 to Septem ber 17.S tock to r t  B r a n ch  has only recently been formed. It 

consists of a number of enthusiasts, mostly young, of an 
exceedingly keen disposition. These members rallied 
round the meetings in fine style, which eagerness, if con
tinued, should provide Stockport with one of the finest 
Branches in the movement. All the meetings of the week 
were held in Mersey Square, and after the first we found a 
crowd ready to form immediately we commenced each 
evening.

Each meeting was well attended, except one evening 
when the rain prevented a beginning, and much interest 
was displayed, taking the form of questions, and on one 
occasion resulting in platform opposition from a Christ- 
adelphian, who also promised to reply at a meeting he was 
arranging for the following week. A little opposition from 
several Communists gave me an opportunity of showing 
on which side religion has been on questions affecting 
Labour.

Many membership forms were distributed, and I shall be 
astonished if the local Branch does not considerably benefit 
by the week’s work. We boomed the forthcoming lecture 
of Mr. Chapman Cohen’s at Stockport Labour Church 
early in the New Year, and altogether impressed the 
point of view of Secularism upon the town. Local 
unemployment prevented very large collections, but we 
managed to dispose of a fair quantity of Freetliought 
literature. I congratulate the Stockport Branch upon its 
enthusiasm. G e o r g e  W h it e h e a d .'

Correspondence.

METHODS OF WARFARE.
To t h e  E d it o r  o f  t h e  “ F r e e t h in k e r . ”  ■S ir ,— In “ Acid Drops,”  to-day, you very rightly say 

that the outcry against poison gas in war is sheer cant. 
Perhaps you can find room for the following passage from 
De Hello Gcrmanico, by the late T. L. M’Cready :—

“ Good God! ” I shout in horror, “  would you really 
do such a fiendish deed as that ? ”

“ Such a fiendish deed as that ? ”  says John. “ Kill these 
German invaders off with poisoned food ? Oh you foolish 
contradiction on two legs! Do you think it fiendish to 
kill him with gunpowder and lead ? Was Socrates’ 
executioner a fiend and John Brown’s hangman an angel? 
Don’t you see that it is the killing that is the fiendish 
deed, and not the doing of it in one way rather than in 
another ? And do you think there is a civilized man in 
existence, base enough to actually kill a man for the sake 
of saving from destruction a little of that wealth that is 
so easy to produce ? Don’t you see that if there were 
civilization would be an impossibility ? The difference 
between a lot of robbers quarrelling over their plunder 
and a civilized community is just in that very point, that 
the robbers will commit an amount of murder sooner than 
lose a little wealth, while the civilized man will sacrifice 
any amount of wealth sooner than commit a single 
murder.”

_____________________  G. O. W.

“ THEISM OR ATH EISM ” ?S i r ,— In discarding old beliefs the honest seeker'after 
truth has no regrets, and the sentimental attachment felt 
for long cherished illusions is lost in the joy that 
accompanies the acquisition of some new conviction. 
Having abandoned the Theistic position without pursuing 
my convictions to their logical conclusion, I sought refuge 
in Agnosticism of the “  suspended judgment ”  type. 
After reading your Theism or Atheism? I see clearly 
that this position is wholly untenable, and in my ease 
was based on a false conception of what Atheism really 
is. In acknowledging my indebtedness to you I cannot 
refrain from expressing my admiration for the clearness 
with which you present your case. No wonder Dr. 
Lyttelton evaded the main issues of the book ! In think
ing of him I am forcibly reminded of what the late Rev. 
Chas. Marriott, then Dean of Oriel, once said to Holy- 
oake : “  Mr. Holyoake, I would rather reason with a 
thinking Atheist than with a Dissenting minister. I find 
the minister has always a little infallibility .of his own
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which you can never reach; while the Atheist, who pro
ceeds upon reason, is open to reason, and there is a com
mon ground upon which evidence can operate.”

To Theists the work is staggering, to non-Theists con
vincing, and even confirmed Atheists cannot fail to read 
it without going forth with renewed energy to preach the 
gospel of man’s emancipation from the reign of the gods. 
As in all your works, the evolution of the God-idea, the 
social origin of morals and the universal law of adaptation 
are insisted on throughout. They are the foundations of 
Atheism and your exposition carries conviction with every 
line. More power to your elbow, Sir !V in cen t  J. H a n d s .

“ THE MYTH OF JESUS.”S i r ,— “  Unorthodox ”  objects to Dr. Carpenter’s descrip
tion of the journey of Jesus to Golgotha as long, because 
he possesses a work which says it was about 150 cubits 
from the Damascus Gate. Several different places have 
been located as the site of Golgotha by different 
authorities, and probably Dr. Carpenter had in his mind 
one of the other locations.

Professor George Adam Smith, in his article on “  Gol
gotha ”  in the Encyclopedia Biblica, dealing with the 
traditional site, says the tradition does not reach back 
further than the fourth century, when it is said to have 
been indicated by the Emperor Constantine; the evidence, 
he says, “  is precarious, and by no means strong enough 
to dispose of rival sites. Other sites for Golgotha have 
been suggested on several positions to the north of the 
city.” And concludes : “  On the whole we must be con
tent to believe that the scene of the greatest event in 
Jerusalem’s history is still unknown.”

But even if Golgotha was close at hand it would make 
no difference; the events related could not have been all 
crammed into one night unless they had been thoroughly 
rehearsed beforehand. Added to which is the fact that the 
Sanhedrim could not sit at night on a capital trial; the 
trial had to commence in the day and finish in the day, 
and if a verdict of guilty was given the sentence could not 
be pronounced until the following day.

Then, again, when they bring Jesus to Pilate's house in 
the middle of the night they find him up and ready for 
business! No Roman guard would allow their master to 
be called up in the night at a minute’s notice to conduct a 
criminal trial. The same objection applies to Herod. 
And all this takes place in the middle of the night, when, 
as Renan remarks, an Eastern city is as silent as death. 
The fact is the writers of this story had no knowledge of 
Jewish or Roman manners and customs. What they were 
concerned with was the production of a drama, for which 
all the materials were already in existence long before the 
Christian era.

We have only indicated a few of the discrepancies in the 
Gospel accounts, there are many others. W. M a n n .
HO SIE R Y.— For Children’s Hose, Vests, Combs, 

Jerseys; Ladies’ Hose, Vests, Combs. Bodices; Men’s 
Half Hose, Hose, Golf Hose, Shirts, Pants; Boys’ Youths’ and 
Men’s Top Shirts. State colour, and whether cotton or wool. 
All goods Post Paid, and at latest retail prices. Send your 
orders to W. Sturc.ess, Kingston Cottages, Highfield Street, 
Fleckney, near Leicester.

B O O K S  ON E V O L U T IO N .
Professor Osborn, The Origin and Evolution of Life, 1918. 
As new, published at 25s., for 15s.; Professor Loeb, The 
Mechanistic Conception of Life, 1912. Clean copy, 7s.; 
Professor Lull and others, Evolution of the Earth and its 
Inhabitants, 1919. As new, 7s. 6d.; Professor Bose, Response 
In the Living and Non-Living, 1902. Clean copy, 8s.; Turn- 
bull, The Life of Matter, 1919. As new, 6s.; J. A. S. Watson, 
Evolution, 1915. Profusely illustrated, as new, 5s.; Charlton 
Bastian, The Evolution of Life, 1907. Secondhand, 5s. 6d.; 
Butler Burke, The Origin of Life, 1906. Secondhand, 5s. 6d.; 
Harmsworth’s Popular Science, seven vols. complete. Clean 
good copy, £1; Lewes, Problems of Life and Mind, 1874, 6s.; 
Lewes, Physical Basis of Mind,. 1877. Loose in cover, 5s. 
All post free.—W. M., 21 Smestow Street, Wolverhampton.

S U N D A Y  L E C T U B E  N O T IC E S , Etc.

Notices of Lectures, etc., must reach us by first post on 
Tuesday and be marked “  Lecture Notice ”  if not sent on
post card.

LONDON.
I ndoor.

South Place E thical Society (South Place, Moorgate 
Street, E.C. 4) : 11, S. K. Ratcliffe, “ A Bible of Civilization.”

Outdoor.
Bethnal G reen Branch N. S. S. (Victoria Park, near the

Bandstand) : 6, Mr. E- Burke, “ Charles Bradlaugh.”
North L ondon Branch N. S. S. (Regent’s Park) : Brad- 

laugh Sunday, 6, Mr. A. D. McLaren, “ Bradlaugh : Atheist 
and Republican.”

South L ondon Branch N. S. S. (Brockwell Park) : Brad- 
laugh’s birthday commemoration, Messrs. Owen, Shaller, 
Hyatt, Corrigan, Gopal C. Bhaduri, Cole, and others.

COUNTRY.
Indoor.

Chopwki.L (Miners’ Hall) : Thursday, September 29, at 6.30. 
Mr. C. Cohen, “ Why Secularism would Benefit the World.’

G reenside (Co-operative Hall) : Wednesday, September 28, 
at 6.30, Mr. C. Cohen, “ Christianity’s Collapse.”

L eeds Branch N. S. S. (19 Lowerhead Row, Leeds) : 7, Mr- 
J. E. Bishop, “ Consciousness : Normal, Abnormal, and Super* 
normal Aspects thereof.”

L eicester S ecular Society (Secular Hall, Humberstoiie 
Gate) : 6.30, Instrumental and Vocal Concert. (Silver
Collection.)

Newcastle-on-Tyne (Socialist Hall, Royal Arcade) : Mf- 
C. Cohen, 3, “ The Doom of the Gods ” ; 7, “ The Other Side 
of Death.”

New H errington (Miners’ Hall) : Monday, September 26, 
at 6.30, Mr. C. Cohen, A Lecture.

S wansea (The Elysium, High Street) : 7, “  Casey ” will 
deliver a Grand Popular Musical Lecture. Tickets is., taS 
payable at doors.

BE G IN N E R ’S STA M P A LBU M  to hold i,25° 
Stamps and a Packet of Stamps, etc., sent post free f°r 

One Shilling (P.O.) and 2d. for postage. A good side-line f°r 
Booksellers, Newsagents, Stationers, etc., specially near 
schools is the sale of stamps and stamp albums for collectors- 
C. T. Shaw can supply all sorts, single ones, sets, packets, etc- 
(moderate terms, N. Federation).—T. S haw, Worcester Street, 
Wolverhampton.

CAN a n y  of our Friends help in finding Unfuriiishe 
Rooms (2 or 3). Wanted also a Small Ground Floor Roo<° 

or Shop for storage, in or near Birmingham. Letters t0'~ 
T. Shaw, Worcester Street, Wolverhampton.

A Volume without a Rival.

The “ FREETHINKER” for 1920
Strongly bound in Cloth, Gilt Lettered, with full In ê* 

and Title-page.

Price 18s.; postage Is.
Only a very limited number of Copies are to be had, 

Orders should be placed at once.

Cloth Cases, with Index and Title-page, for binding ovV° 
copies, may be had for 3s. 6d., postage 4d.

T he P ioneer P ress, 61 Farringdon Street, E.C. 4*

A FIGHT FOR RIGHT-
A Verbatim Report of the Decision In the House of Lords 

in re
Bowman and Others v. The Secular Society, Linnte 

With Introduction by C hapman C ohen.
Issued by the Secular Society, Limited,

Price One Shilling. Postage i i d*

T he Pioneer Press, 61 Farringdon Street, E.C* 4'
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Pamphlets.

By  G. W. F oote.
CHRISTIANITY AND PROGRESS. Price 2d., postage id. 
THE PHILOSOPHY OF SECULARISM. Price 2d., post

age y  d.

THE JEWISH LIFE OF CHRIST. Being the Sepher Toldoth 
Jeshn, or Book of the Generation of Jesus. With an 
Historical Preface and Voluminous Notes. By G. W. 
Foote and J. M. Wheeler. Price 6d., postage id.

VOLTAIRE’S PHILOSOPHICAL DICTIONARY. Vol. I., 
128 pp., with Fine Cover Portrait, and Preface by 
Chapman Cohen. Price is. 3d., postage 1 J4d.

By  Chapman Cohen.
De it y  AND DESIGN. Price id., postage y d.
Wa r  AND CIVILIZATION. Price id., postage yd. 
RELIGION AND THE CHILD. Price id., postage yd.
COD AND MAN : An Essay in Common Sense and Natural 

Morality. Price 3d., postage yd.
CHRISTIANITY AND SLAVERY: With a Chapter on 

Christianity and the Labour Movement. Price is., post- 
, age 1 yd.
w om an  a n d  Ch r i s t ia n it y  : The Subjection and

Exploitation of a Sex. Price is., postage iyd. 
SOCIALISM AND THE CHURCHES. Price 3d., postage id. 
CREED AND CHARACTER. The Influence of Religion on 

Racial Life. Price 7d., postage iyd.
DOES MAN SURVIVE DEATH ? Is the Belief Reasonable ? 

Verbatim Report of a Discussion between Horace Leaf 
and Chapman Cohen. Price 7d., postage id.

THE PARSON AND THE ATHEIST, a  Friendly Dis
cussion on Religion and Life between Rev. the Hon. 
Edward Lyttelton, D.D., and Chapman Cohen. Price 
is. 6d., postage 2d.

By  J. T. L loyd .
RRAYBR : ITS ORIGIN, HISTORY, AND FUTILITY. 

Price 2d., postage id.

By  Mimnermds.
^RETHOUGHT AND LITERATURE. Price id., postage 

Xd.

By  Walter Mann.
Ra g a n  a n d  Ch r is t ia n  m o r a l it y . Price 2d., postage
.  yd.
SCIENCE a n d  THE SOUL. With a Chapter on Infidel 

Death-Beds. Price 7d., postage I'/d.

By A rthur F. T horn.
THE LIFE-WORSHIP OF RICHARD JEFFERIES. With 

Fine Portrait of Jefferies. Price is., postage iyd.

_ By  R obert A rch.
SOCIETY AND SUPERSTITION. Price 6d„ postage id.

By  H. G. F armer.
HERESY IN ART. The Religious Opinions of Famous 

Artists and Musicians. Price 3d., postage yd.

 ̂ i)K n,. JU.
REVERIES IN RHYME. Price is. 6d., postage I'/d. 
rHE ROBES OF PAN : And Other Prose Fantasies. Price 

19-i postage I'/d.

BY G. H. Murphy.
Th e  MOURNER : A Play of the Imagination. Price is., 

Postage id.

By  Colonel Ingersoll.

ssä °i  r Ä  « smam
Price 2d., postage id.

E ceAX, By  D. H ume.
V ON SUICIDE. Price id., postage yd.

JUST PUBLISHED.

Modem Materialism.
A  C a n d id  E xam ination .

B Y

WALTER MANN.
(Issued by the Secular Society, Limited.)

CONTENTS:
Chapter I.—Modern Materialism. Chapter II.—Dar
winian Evolution. Chapter III.—Auguste Comte and 
Positivism. Chapter IV.—Herbert Spencer and the 
Synthetic Philosophy. Chapter V.—The Contribution 
of Kant. Chapter VI.—Huxley, Tyndall, and Clifford 
open the Campaign. Chapter VII.—Buechner’s 
“  Force and Matter.” Chapter VIII.—Atoms and the 
Ether. Chapter IX.—The Origin of Life. Chapter 
X.—Atheism and Agnosticism. Chapter XI.—The 
French Revolution and the Great War. Chapter 

XII.—The Advance of Materialism.

A careful and exhaustive examination of the meaning of
Materialism and its present standing, together with its bear

ing on various aspects of life. A much needed work.

176 pages. Price 2 s. in neat Paper Cover, or strongly 
bound in Cloth 3 b. 6d. (postage 2d.).

Every reader of the Freethinker should send for a copy, or it 
can be ordered through any newsagent in the country.

T he Pioneer P ress, 61 Farringdon Street, E-C. 4.

JUST PUBLISHED.

JESU S CHRIST7 Man, God, or Myth?

With a Chapter on “ Was Jesus a Socialist?”

By GEORGE WHITEHEAD.
Author of “ The Psychology of the Woman Question," etc.

A Careful Examination of the Character and Teaching 
of the New Testament Jesus.

Well Printed on Good Paper. In Paper Covers, 2 s., 
postage 2d.; Printed on Superior Paper and bound in 

Cloth, 3 s. 6d., postage 3d.

The Pioneer P ress, 61 Farringdon Street, E.C. 4.

PAMPHLETS by GEORGE WHITEHEAD.

Man and His Gods. Price 2d., postage id.
The Superman; Essays in Social Idealism. Price 2d., 

postage id.
The Socialist Sunday-school Movement. Price 2d., 

postage id.

T he P ioneer P ress, 61 Farringdon Street, E.C. 4.

New WorK b y J. T. L L O Y D .

GOD-EATING.
A Study in Christianity and Cannibalism.

(Issued by the Secular Society, Limited.)

A Valuable Study of the Central Doctrine of Christianity. 
Should be read by both Christians and Freethinkers.

In Coloured Wrapper. Price 6d. Postage ijd .

Tn» Pioneer P ress, 61 Farringdon Street, E.C. 4. T he Pioneer P ress, 61 Farringdon Street, E.C. 4.
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THEISM OR ATHEISM ?
BY

C H A P M A N COHEN.
CONTENTS :Part I.—A n E xamination of T h e ism .

Chapter I.—What is God ? Chapter II.—The Origin of the 
Idea of God. Chapter III.—Have we a Religious Sense? 
Chapter IV.—The Argument from Existence, Chapter V.— 
The Argument from Causation. Chapter VI.—The Argument 
from Design. Chapter VII.—The Disharmonies of Nature. 
Chapter VIII.—God and Evolution. Chapter IX.—The 

Problem of Pain.Part II.—S ubstitutes for A th eism .
Chapter X.— A Question of Prejudice. Chapter XI.—What 
is Atheism? Chapter XII.—Spencer and the Unknowable 
Chapter XIII.—Agnosticism. Chapter XIV.—Atheism and 

Morals. Chapter XV.—Atheism Inevitable.

Bound in full Cloth, Gilt Lettered.
(Postage 3d.)

Price 5s.

T he Pioneer P ress, 61 Farringdon Street, E.C. 4

A  Bomb for Believers.

THE HISTORICAL JESU S and 
MYTHICAL CHRIST.

By GERALD MASSEY.
(Author of the “ Book of the Beginnings"; "  The Natural 

Genesis"; “ Ancient Egypt," etc.)

A Demonstration of the Egyptian Origin of the Christian Myth. 
Should be in the hands of every Freethinker,

With Introduction by C hapman Cohen,

Price SIXPENCE. Postage i£d.
/

Toe  Pioneer P ress, 61 Farringdon Street, E.C. 4.

THE BIBLE HANDBOOK-
For Freethinkers and Inquiring Christians.

By G. W. FOOTE and W, P. BALL.
N E W  E D IT IO N .

(Issued by the Secular Society, Limited.) 

CONTENTS:
Part I.—Bible Contradictions. Part II.—Bible Absurdities. 
Part III.—Bible Atrocities. Part IV.—Bible Immoralities, 
Indecencies, Obscenities, Broken Promises, and Unfulfilled 

Prophecies.

Cloth Bound. Price 2s 6d. Postage 3d.

One of the most useful books ever published. Invaluable to 
Freethinkers answering Christians.

T he Pioneer P ress, 6i Farringdon Street, E.C. 4.

P I O N E E R  L E A F L E T S .
By CHAPMAN COHEN.

_2____

Io. 1. What Will Yon Pat la Iti Plaot ?
Me. S. Dying Freethinkers.
Mo. I. The Belief« of Unbelleveri,
Mo. I. Aro Chrlitlani Inferior to Freethinker! I 
Mo. I. Doee Man Deliro BodT

Price la. 6d. per 100
(Postage 3d.)

T he Pioneer Press, 61 Farringdon Street, E.C. 4.

Two Great FreetbinKera.

ROBERT G. INGERSOLL
BY

C. T. GORHAM.
A Biographical Sketch of America’s Greatest 
Freethought Adyocate. With Four Plates.

CHARLES BRADLAUGH
BY

T h e R ight Hon. J. M. R O B E R T SO N -

An Authoritative Life of one of the greatest Reformers 
of the Nineteenth Century, and the only one now 

obtainable. With Four Portraits.

In Paper Covers, 2s. (postage 2d.). Cloth Bound, 
8s. 6d. (postage 2^d.) each Volume.

T h e  P io n eer  P r e s s , 61 Farringdon Street, E.C. 4-

A  B O O K  T H A T  M A D E  H ISTOR'?-

THE RUINS:
A Survey of the Revolutions of Empires-

TO WHICH IS ADDED

TH E  LAW OF NATURE.
B y C. F. V O L N E Y .

A New Edition, being a Revised Translation with Introduction* 
by G eorge Underw ood , Portrait, Astronomical Charts, aBtl 

Artistic Cover Design by H. C utner.
Price FIYE SHILLINGS. Postage 3d.

This is a Work that all Freethinkers should read, 
influence on the history of Freethought has been profou®> ’ 
and at the distance of more than a century its philosopw 
must command the admiration of all serious students 
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