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Views and Opinions.

Immortality.

Recently we were discussing in these columns the
question of whether there existed a genuine desire for
a future life or not. The conclusion reached was that
no such desire exists, and that the conviction to the
contrary owes its existence to the unthinking way in
which people repeat current phrases, and to the lack of
a clear understanding of even their own state of mind
on particular issues. My present purpose is to prove
that this last statement is true of the question of immor-
tality as a whole, and that if those who profess a
belief in immortality were to ask themselves, What
exactly do | mean by it? this much would be realized.
Then it would be seen, either that an assertion is made
which their own knowledge is able to disprove, that
they are bringing together terms that are mutually
destructive, or that whatever intelligibility the projx)-
sition possesses is owing to a lack of knowledge of
facts that bear upon the matter. It is, for example,
easy enough to say that one believes twice two equals
five. But this can only be said so long as we are
‘gnorant of the power of two, or because we refrain
from asking just what the statement involves. To
assert the existence of a belief, and to have a belief,
arc not, of necessity, identical propositions. And I
think it can be shown that the belief in immortality is
°ne that if people would only ask themselves what it is
they mean by it, would stand condemned by its own
uiherent weakness. There may easily be truths with
which we are unacquainted, but there cannot well be
truths that are in flat contradiction with what we
already know to be true, and the terms of which
cannot be brought together in the same conception.

* *

Clearing the Ground. )

Now what is it that ought to be meant when people
sl>eak of personal immortality as a fact ? Clarly it will
">t do to say that the individual persists under a new
h>nn. In some form or other everything persists.
bat is a postulate of the most rigid determinism and
°f the most uncompromising materialism. Besides, a
changed form of me is not me at all; it is someone, or
something, else. John Smith, with a new set of bodily
and mental characteristics is no more the original John
‘ mith, even though all the same materials be in some
'Vay maintained, than one can call a baked pudding the
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same as a boiled one merely because the cook uses the
same ingredients. A belief in personal immortality, or
in personal survival beyond death, implies the persist-
ence of the individual as we know him. If I am not
the same after as | am before death, then it is not me
that persists, and my personal interest in the matter
disappears. Not only does the conception of immor-
tality properly involve this, but all the popular and
emotional pleas for a future life imply it also. With-
out it the talk of meeting our loved ones again is the
veriest rubbish. The husband who is looking forward
to meeting his wife, the wife who is expecting to meet
Jer husband, or the parent the child, must all be ex-
pecting the same bodily form, manifesting the same
qualities that they knew this side the grave. Nothing
else will do. To offer them anything different would
be like expecting a mother who had lost a child to be
quite content with having a free pick from an orphan
asylum. To be real, the individual must exist the
ither side the grave as he docs here. And | think it
an be shown that this idea can only be entertained so
long as we refrain from bringing the various terms of
the proposition clearly before the mind.
Personality.

The moment we raise the issue in this clear and un-
ambiguous form the unintelligibility of the belief
begins to emerge. When we speak of man as an indi-
vidual what is it we mean? Primarily man is known
to us as an organism manifesting certain qualities or
discharging certain functions. That he is more than
this is pure assumption. But it is quite certain that if
we empty our minds of this conception of man, all that
we have left is a blank. To think of a function with-
out an organ is a sheer impossibility. A function
must be a function of something, as wetness is a quality
of something that is wet and heat of something that is
hot. We repeat the sentence, “ Man Survives Death,”
much as we might repeat the formula in the Athanasian
Creed about the three incomprehensibles, and only per-
suade ourselves that we believe it because we never ask
ourselves what the deuce we mean. The reality of a
survival of personality becomes the more unthinkable
when we realize that personality is not a constant, but
a variable.  Personality is not a something that an
individual starts life with, and which remains un-
changed throughout. It is something that is slowly
built up, and which is always undergoing S process of
modification more or less drastic. Strictly speaking, a
man in the course of his life manifests many per-
sonalities. There is that of the child, of the youth,
and of maturity, and of old age. Which personality is
it that survives death and which we are to meet again
the other side of the grave ? And why should one sur-
vive rather than the others? And if all do not survive,
why should any ? And if only one survives, then the
destruction of personality is not a theory, but a fact.
We all witness, or we all can witness if we only open
our eyes, the destruction of personality continually
going on. There are many other reasons equally deci-
sive against the survival of personality beyond death,
but for the moment | am testing the idea from the point
of view of intelligibility, and in order to show that it
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belongs to the by no means small class of beliefs that
owe their strength to the fact that sb many repeat
strings of words and mistake them for definite ideas.
It is like the formulas of magic that were so much in
vogue in the middle ages, and which owed their power
to the fact that no one knew what they meant.

W hat is “Self” P

It is not merely on the ground of lack of intelligibi-
lity that one may dismiss the theory of personal sur-
vival; the same conclusion may be reached from what
we actually know of the nature of the sense of self.
What sense of self has a very young child? So far as
we can see, none at all. Even the knowledge of its
having a body appears to be in the nature of a dis-
covery. The sense of touch—the mother sense here as
elsewhere—is probably the starting point, and with
growth the notion of a physical self is gradually
elaborated. On the mental side there is a correspond-
ing growth. Experience of mother, home, playmates,
the larger experience of the social world, all contribute
their share to building up the personal consciousness of
each of us, and in such a way that if one thinks of these
experiences being different from what they are, one
could not help thinking of the resulting personality
being different likewise. The self, the * ego,” is not
something that is simple and indecomposable, but is
complex and decomposable. It is built up before our
very eyes, and can also be seen undergoing decomposi-
tion under the influence of disease. In some cases we
have a complete loss of memory, which results in an
absolute break between the existing “ self 7 and the
previous one. In other instances we have the tempo-
rary suppression of the normal self, as in alternating
personality. In such cases, as in the whole range of
mental disease, there is not a medical practitioner in
the country who fails to draw the plain and obvious
inference that we are dealing, not with the vagaries of
an immaterial “ soul,” but with the temporary or per-
manent disorganisation and disintegration of a per-
sonality that has been slowly organized and integrated.
And the building up of experiences, which on the
psychological side gives us the sense of personality, has
its analogue on the biological side. For the life of the
organism is not single, but multiple. It is the expres-
sion of the combination of myriads of cell lives that
meet 11s in the life of a particular organism. In a rough
and ready way we may say that what the individual
life is to national life, the cell is to the individual. As
the former is the total of the individuals comprising
the nation, so the life of the individual is the total of
the energies possessed by the cells that make up the
animal organism.  But eliminate the individuals com-
prising a nation, and what becomes of that specific
national life? Destroy the life of the cells, and what
becomes of the life of the individual ? Is it not as
rational to talk of national life persisting in the absence
of individuals as it is to think of human life persisting
after the cells which compose the organism have been
destroyed ?

. w

Playing with Words.

In what has been said | have not touched upon many
of the facts—real or alleged—upon which modern
believers claim that the belief in immortality rests.
These will be dealt with later. For the present I havo
been concerned with the attempt to show that when the
proposition that man survives death is analyzed, it is
found to be quite unintelligible, or, if otherwise, it
ow'cs its intelligibility to the absence of a knowledge of
such facts as would make it unintelligible. To make
my meaning quite clear, one may take an illustration
from the law of gravitation. So long as one thinks of
gravitation as merely pulling downward, the proposi-
tion that the same force which holds people on the
earth here is pushing them off into space at the Anti-
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podes is rational. But when we realize that the proper
conception of gravitation is that of a force pulling
towards a centre, the proposition at once becomes un-
intelligible and unthinkable. The conception of sur-
vival beyond death we know to have been born at a
time when man was unacquainted with the real nature
of the human organism and its functions. At that
stage the conception of a double inhabiting the body
and getting out of it at death and during sleep was
quite an intelligible one. But what is intelligible at
one stage becomes unintelligible in the light of fuller
knowledge. And when we to-day bear in mind all
that is implied in the conception of the continuance of
individual life after death, we find that we are faced
with nothing but a series of mutually destructive pro-
positions. We cannot think of the organism existing
in another world without assuming that the same con-
ditions which exist here exist there, and then must
dismiss from our minds the knowledge that the

disintegration of the physical structure is abso-
lutely complete. We cannot think of the
functions of an organism existing in the ab-

sence of the organism because that outrages all
we know of fact. And we cannot think of the survival
of personality, as a psychological fact, once we realise
the nature of personality, with all its permutations,
cancellations, buildings, and rebuildings. At every
point the belief in human survival receives a check
from the positive knowledge which we actually possess.
It can be retained only by our narcotizing ourselves
with words, and closing our minds to some of the most
easily ascertained facts of scientific investigation.

Chapman Cohen.

Correspondence.

IS REASONABLE RELIGION POSSIBLE?
TO TIIE EDITOR OF THE “FREETHINKER.”

Sir,—Mr. Harding’s letters on this question show all
the efflorescence of a busy, inquiring mind. While |
appreciate his scholarly method, | must answer No!
Astronomers recognize two horizons; the sensible, above
which celestial bodies apparently rise; and the reasonable,
above which they really rise. In the mental sphere two
similar horizons obtain, and the Cosmo-theist would seem
to measure his angular distances from the apparent.

Mr. Harding says, “ Cosmo-theism asserts that the uni-
verse can be proved to have sublime tendency,” but life is
a battle, a struggle in four phases : (a) against destructive
natural forces, (b) privation through excessive competi-
tion for food, (c) the carnivorous world, (d) the perpetual
raids of a microbial sub-world. Man has achieved almost
complete victory over the first three, and will in all proba-
bility conquer the last. All history seems to show that
no religion has aided man in this struggle; but retarda-
tion of the final conquest, and of the entrance into what
Sir E. Ray Lankester happily calls the Kingdom of Man
is common to every religion.

Our intellectual emperors have been, not religionists,
but those who, keeping their eyes fixed upon the reason-
able mental horizon, either identified real facts about
nature and man, or grouped those facts identified by
others, explaining to us the universal laws which they
obey. Einstein is the great living example of the latter
class. The fatality accompanying all religions with which
I have a nodding acquaintance seems to be that they buihl
01l ultimate events, but | suggest that positive knowledge
of the universe can alone ameliorate the condition ol
humanity. Of Cosmo-theism | know little; I do know,
however, that the virtues added a warm glow to all Olr
great Freethinkers who were certainly not Cosmo-theists-

Arthur T. Barnard-
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Bean Inge’s Outlook Upon Life.

The Dean of St. Paul's is often characterized as a
pessimist simply because he has the honesty to recog-
nize facts, or because he does not believe in the triumph
of the Church. Speaking recently of the Church of
England, he said it must be “ the Church of the Eng-
lish people,” an honour which it does not at present
enjoy. He frankly admits “ that the last seventy
years of Church life has been a period of decline.”
Upon this he positively insists, since the contrary is so
often asserted. The Catholic party alone can be
described as victorious, while the Evangelical and
Liberal parties are extremely weak, and steadily losing
ground. As reported in the Daily Telegraph for
November 1, Dr. Inge is convinced that even the
Catholic movement has “ now about reached it height,
and must soon begin to break up, owing to certain
internal contradictions which the enthusiasm of its
adherents has hitherto masked or ignored.” Of
course, the query naturally arises, what is the cause of
the comparative weakness and failure of the Evan-
gelicals in the Anglican Church ? Dealing with this
guestion, the Dean is reported to have pointed out:—
That a religious fact is a chapter in religious his-
tory, its meaning and reality being bound up with the
the meaning and reality of the religion.- The whole
subject was religious, and if they took it out of the
religious sphere and investigated it as a mere occur-
rence in history they were ripping it out of its context,
and the thing which they had in their hands for dis-
section was not the religious fact which they wanted
to investigate. The dogmas of the Church’s creeds, to
come to close grips with the burning question, were
not believed in as brute facts, but as something rather
different. This was a matter which touched Conser-
vative and Liberal alike, and it was a most difficult
and delicate problem.

There is nothing new in that extract. Even the late
Professor Henry Drummond regarded the Fall as
something rather different from a “ brute fact,” as,
indeed, a parable or allegory. He contributed an
article on the subject to the Nineteenth Century as long
ago as the year 1886, in connection with the famous
debate between Professor Huxley and Mr. Gladstone.
Lver since Liberal 'Theology came into existence, it has
treated most of the facts of orthodoxy very largely as
tables. Dean Inge asked his hearers to put his state-
ment to a personal test as follows: —
Suppose they were offered a ride on Il. G. Wells’s
“ Time Machine,” would they at once go and prove by
ocular demonstration the two dogmas which were now
so much controverted ? Would they go to llcthleliem
and witness the accouchement of the Virgin Mary,
and satisfy themselves that her physical condition
Weas not that of other married women? Then they
Would go to Joseph’s garden, very early in the morn-
ing, and watch the angels rolling away the heavy
stone, helping the risen Lord out of his grave-clothes,
folding them up and laying them in a corner, handing
him the new clothes which they had brought with
them—for they could not suppose that lie appeared to
Mary Magdalene without them—and then watch him
issuing from the vault. Having seen all this, would
they say, “ Thank God, my faith is now established
on an absolutely sure basis; Christ was certainly
God” ? Or would they feel that somehow these
precious doctrines had lost some of their value for
them by being reduced to banal, brute facts? If they
would face this question fairly, lie thought it would
take them to the heart of the problem about miracles,
though not, alas, to the solution of it.

file natural inference from such language is that to the
Dean neither the Virgin Birth nor the Resurrection is
an historical fact. Both dogmas form part of the very
texture of Christianity, and to pluck them out of it
Would involve an irretrievable loss. And yet we are
Warned against taking them as phenomena, “ just like
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other phenomena.” What the Dean’s real position is
it is exceedingly difficult to ascertain. If the Virgin

Birth and the Resurrection are not “ banal, brute
facts,” are they facts at all? Was Jesus the son of a
Virgin, and did he rise from the dead? Dr. Inge’s

answer seems to be “ Yes ” and “ No ” in one breath,
which makes it unspeakably absurd. But how can a
thing be and not be at one and the same time? The
answer is that it can, though not in the same sense or
way. Butcanit?

The Modernists were wrong in saying that, though
the historical Jesus was the son of Joseph, and though
his body rotted in the ditch into which it was probably
thrown, yet still the contrary assertions were true for
faith, so that they might recite the Nicene and Atha-
nasian creeds with enthusiasm. That was the open
sore, the unsolved, and as yet insoluble problem which
at present reduced Liberal Christianity to a perplexed
and trouble silence.

That insoluble problem the Dean lets alone. The.
Modernists are declared to be wrong, but wherein their
error consists he does not tell us. The complexity of
the problem is so great as to render a solution by purely
critical methods impossible. To plain people, how-
ever, the Virgin Birth and the Resurrection, not being
banal, brute facts, or phenomena, are wholly unbeliev-
able, and must be repudiated. They are driven to
reject, not only the Virgin Birth and the Resurrection,
but even the very existence of the Gospel Jesus. To
them a Godman is an unnatural, impossible being, like
Osiris, Adonis, Attis, Mithra. All Saviour-Gods
belong to the same category. Some Liberal theologians
admit the unhistoricity of the Gospel Jesus, though
believing that a historical Jesus did exist, and may yet
be discovered in the Gospels themselves, as the result
of a careful and rational examination of the materials
contained therein.

The Dean recommends the relegation into the back-
ground of all puzzling theological questions, such as
those relating to the inspiration of the Bible. Every-
body is aware that on matters of fact the Bible is
deplorably unreliable, and the deduction is, in the cir-
cumstances, perfectly reasonable that it is not likely to
be more reliable on matters of speculation and conjec-
ture. If its cosmogony is known to be false, why
should its teaching about the existence and activities of
God be received as true? Its writers knew no more
about the supernatural than we do, and it is needless to
add that we know absolutely nothing.  These are
guestions which the Dean advises us to relegate into the
background; but the curious thing is that the reverend
gentleman derives his theology, such as it is, from the
Bible. If he did not believe in the Bible, he would not
be a Christian at all. It is as a believer in the Bible
that he urges his hearers to “ concentrate their atten-
tion on the growth and increase of the spiritual life,
and the cause of its decay.” The spiritual life is a life
of faith in and communion with the God of. the Bible,
in the actual living of which this world and its life sink
into comparative insignificance and worthlessness, the
unseen world and its life alone being worthy of
our consideration and service.  Spiritual religion
in its purest and simplest form consists in other-

worldliness. The Dean affirms that our greatest
need at present is a “ new yearning for the
Beyond, a new faith and hope in the eternal
and unseen.” lie asserts domatically that

this world can never give us the complete satisfaction
of our desires or the fulfilment of our hopes. He tells
11s this, not as a man, but as a Christian minister, for,
according to him, the chief attraction of Christianity
lies in the fact “ that is is unquestionably an other-
world religion.” He holds and expresses this view
simply because he is a believer in the Bible. The
Bible says: “ Love not the world, neither the things
that are in the world. If any man love the world, the
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love of the Father is not in him “ If then ye were
raised together with Christ, seek the things that are
above, where Christ is, seated on the right hand of
God. Set your mind on the things that are above, not
on the things that are upon the earth.” It is purely a
Biblical conception that there exists an unseen and
eternal would, and Christianity is a religion that
treats it as the supreme reality. As an expounder of
the Bible, the Dean solemnly assures us that “ secula-
rized Christianity, the religion of the platform, has
neither savour nor salt.”  Then he logically adds:
““ It is otherworldliness that can alone transform the
world.” To transform the world means, of course, to
make it God-fearing, God-loving, and God-serving, or,
in other words, to make it untrue to itself and its
social obligations. Such teaching is not only untrue,
but positively iniquitous and morally baneful. When
the nurse in Tennyson’s Children’s Hospital was told
that “ the good Lord Jesus has had his day,” she
.exclaimed: —

Had? Has it come?

and by.
O, how could | serve in the wards if the hope of the world
were a lie ?
How could I bear with the sights and the loathsome smells of

disease,
llut that he said, “ Ye do it to me, when ye do it to these ? ”

It has only dawn'd. It will come by

As a matter of fact, there are thousands of people who
devote themselves to the noble task of improving the
conditions of life in this world without the least hope of
immortality beyond the tomb, their only motive being
love of their fellow-beings. To such people this world
does give the satisfaction of their desires and the ful-
filment of their hopes. J. T. Li.oyd.

A Professors Progress.

Understand that well, it is the deep commandment,
dimmer or clearer, of our whole being, to be free. Free-
dom is the one purport, wisely aimed at, or unwisely, of
all man’s struggles, toilings, and sufferings on this earth.
Thomas Carlyle.

The name of John Henry Newman, the famous car-
dinal of the Roman Catholic Church, is known the
world over; that of his younger brother, Francis, is
known to but few. Yet Francis did substantial good
during his lifetime, which extended almost throughout
the nineteenth century. Born at the beginning of the
century, he lived until very near its close, working, as
he himself said, to do something for the good of those
who had fewer advantages than himself.

Francis William Newman was born in a religious
family, and he had the same early training as his elder
brother, who became one of the foremost ecclesiastics
of his generation. Educated at Oxford University, he
was elected to a fellowship at llalliol College, but re-
signed, being unable conscientiously to comply with
the regulations of the Test Act then in force. After
journeying into Syria as a missionary, Francis
Newman abandoned all thoughts of taking holy orders,
as he had contemplated. While his brother, John, was
attracted by the authority of the Church, Francis found
himself seceding more and more from her, drifting
slowly, but surely, into Freethought. The Church’s
loss was the world’s gain, for the good work he was to
do was not within the very narrow confines of the
cloister, but in the broad expanses of the busy world.
Francis became Classical Professor in Manchester New
College, and afterwards Latin Professor at London
University. By the middle of the century Francis had
given up Christianity, and had written his memorable
Phases of Faith, a work which still lives, and will con-
tinue to live, as an expression of a remarkable per-
sonality, and a “ human document " of extraordinary
interest.
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The book is a veritable pilgrim’s progress from
Christianity to Freethought. It is a plain, unvarnished
account of the reasons why Francis Newman gave up
his belief in Orthodoxy. Beginning as a believer of
the narrowest type, he shows, step by step, how he
relinquished article after article of the creed he had
been brought up in. Its great merit is the transparent
honesty of the writer, which shines on every page. It
needed courage, too, to write such a book, for Newman
was a University professor, and ran the risk of dismis-
sal, not only from his post, but from any academic
position in any English University. Indeed, ostra-
cism was then, as now, a very formidable weapon in the
hands of the Church of Christ, which, professing to
love its enemies, always had a knife up its sleeve.
Intolerance was more marked in the middle of the
nineteenth century than now. A work which, for the
first time, put the arguments for evolution in popular
language, the famous Vestiges of the Natural History
of Creation (1S44), had to be issued anonymously, or
its author would have been ruined. Professor
Newman had more courage than Robert Chambers.
Referring to his own youthful creed, he said plainly :

I knew not then, and | know not now, why bishops,
as such, should he more reverenced than common
clergymen; or clergymen, as such, more than common
men.

It needed audacity to write such things. It is true
that Richard Carlile and other working-class pioneers
had written as plainly, and had suffered imprisonment,
but Francis Newman lived in another stratum of
society. Such declarations, over the signature of a Uni-
versity professor were not pleasant reading for the
orthodox. Moreover, they were written in a way that all
could understand, and not in the veiled language of the
learned. In academic circles plain speech is not
esteemed at its proper value. Ruskin once said,
laughingly, that people no longer thought him a fine
writer because, if he thought a man’s house was burn-
ing, lie said, “ Sir, your house is on fire,” whereas
formerly he used to say, “ Sir, the abode in which you
passed the delightful days of your adolescence is in
imminent danger of conflagration.”

Like the majority of Freethinkers, Francis Newman
was a zealous reformer. No sooner did his eye alight
on an abuse, or become aware of a canker in society,
than lie burned to remedy the one and pluck out the
other. In every civilization there will always be
found, sheltering under the wall, evil things not yet
brought to account, not yet seen in their true nature,
but still dragging back the wheels of progress and the
betterment of humanity. Four of such evils Francis
Newman spent years of his life in combatting; cruelty
to animals, intemperance, militarism, and the cruelty
of the criminal code. Newman was no half-hearted
reformer, and he wielded a swift, live pen. How
pointed is his question, “ Why does one murder make
a villain, but the murder of thousands a hero? ” And
again, " Why do princes and statesmen, who would
scorn to steal a shilling, make no difficulty in stealing
a kingdom ?”

Newman was a determined opponent of the system
of long terms of imprisonment, and pointed out thc
evils that arose from the offence of one pauperising the
many dependent on the criminal. Ilis strenuous
advocacy of land reform was by no means the least
service rendered by this noble-hearted enthusiast-
Hear his plain speech : —

That a man should be able to buy up large tracts ot
land, and make himself the owner of them—to keep
them in or out of culture as lie pleases—to keep
open roads, and dictate where houses should be bu*
—this is no natural right; but is an artificial creatioll
of arbitrary law; law made by legislation for person-
convenience—certainly not for the benefit of 41
nation.
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This country is far behind the whole of Europe in this
Matter. “ We know not whither, beside England,”
Newman wrote, “ to look for a nation living by wages,
and divorced from all rights in the crops which they
raise.”

Brave old man! His more famous brother, the
lonely cardinal of a reactionary Church, may be better
known to the world, but to us Francis Newman is the
greater and the nobler man. He was of the stuff of
which pioneers are made. Always boldest when there
was a cause that needed fighting for, or on behalf of
fellow-citizens who were powerless to right their own
wrongs, and who required someone to voice them, his
pen was tireless on behalf of progress. We salute the
Memory of one who, in the midst of difficulties, and
breathing an atmosphere heavy with superstition, yet
showed himself a good and a wise man.

Mimnermus.

Orthodoxy ; The Glorification of
Self-Contradictory Belief.

A very peculiar strain of human perversity and un-
reason is revealed in the fact that the further a theo-
sophic or metaphysical belief, tenet, or doctrine is
removed from the logic of common sense, the more
orthodox it is claimed to be. There has never been an
exception to this rule from Gnostic times to our own
day. During all the disputes, divisions, wrangles, and
Sanguinary conflicts which raged throughout Christen-
dom for a millennium and a half, the section which
GCsPouscd the more irrational, self-contradictory, or im-
possible tenet, dogma, or doctrine was always the self-
styled orthodox party.

And as a sense of orthodoxy fills the believer with
an arrogant pride, he is wont to look down upon those
whom he denounces as heretics with a feeling of dis-
dain more or less mingled with a kind of supercilious
Pity. This strange and sad characteristic reveals
itself not only in Theosophy, but equally so in meta-
physics. And that fact is not surprising, for the tlieo-
i°gian and the metaphysician have tics of close kinship.
I'l fact, they have a community of origin in Plato; and
during the Dark Ages they were one and the same
body. it js only during comparatively recent times
that they have segregated into separate camps, flying
flags with distinct titles.

Inspired by the same mental perversity, the " pure
"Aphysician,” from Plato to Bergson, holds the less
J.UCvaricty in contempt. And as the orthodox divine
qjS.always, more or less openly, denied the epithet
nl riStian to Socinians and Unitarians, so the meta-
<lIVvs|cian refuses with considerable hauteur the title of

Philosopher ” to anyone who is guilty of coquetting

1 1 the evidence of the senses” or the data of
experience.

The fact that the latest metaphysical knight always
demolishes the airy castles of his predecessors, has had
hot the slightest effect upon his complacent self-
assurance or upon the vanity of his conceit.

Moreover, they have a community not only of origin,
oin of “ focc> The Gnostic or Early Christian ful-
minated his fierce anathemas against “ matter, the
dy,” or “ this world.” Matter was to him the em-
)odiment of all evil; the curse of man and of Gods—

Satan was its offspring. And it remains to
this day the one target at which the modern theologian
<r Metaphysician hurls his javelins and directs his
arr<nvs.  “ Materialism ” is their perpetual foe, not-
hpthstanding that the “ matter” of the ancient

uiostic and that of modern science arc nigh as unlike

'Is a piece of stone and a living creature; for a know-
Vgp of the phenomenal universe i terms of
. Asical and chemical energy was non-existent prior
0 the birth of modern science.
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Let us now exemplify this trait of perversity from
the famous heresies of the first few centuries. It will
be seen that in every case the so-called heresy was
simply the resentment, the opposition, and the resist-
ance of the rational faculty in man, struggling against
being “ gagged and bound.”

In every case it was an honest effort to retain the
dogma, and at the same time to save human reason
from being strangled.

It should be particularly observed that in no case
was it a rebellion against the teaching of error or false
science. Nor yet against the fantastic creations—the
“ screaming  burlesques ”  which the  Gnostic
staged ” in the spirit world for human entertainment
—no, it was not against either, but only against pal-
pable self-contradictions, that is, against statements
which deny in the predicate what is asserted in the
subject or vice-versa, e.g., a circle is a square; black is
white; two and two make five; three is one; a thing is
and is not at the same instant, etc. It was against
such self-contradictions that the ancient mind rebelled.

And it was quite natural that it did so. For if such
contradictions are heard for the first time when the
mind has reached its maturity, they tend to startle and
shock it.

Now, the dogmas of Christianity, as they gradually
crystallized out, were found to be full of such contra-
dictory elements. Before they could be believed in
their final form, human reason had to abdicate. = Hut
for centuries there were thousands of people in the
Mediterranean world who refused to surrender and
allow their reason to be thus strangled. So, to retain
a dogma, they often gave it a meaning which made it
more or less plausibly rational.

These efforts the party of self-contradiction
denounced as “ heresies,” and arrogated to itself the
title of “ orthodox 1

Why was Christianity such a conglomerate of con-
tradictions? Because it was a Coalition Religion—a
synthesis of two confluent streams, the Gnostic and
the Jewish, whose tenets were not only distinct, but
inconsistent, and even contradictory. So, if both sets
were to be retained, the votary was placed between the
horns of a dilemma—he had either to believe the con-
tradiction or to effect some compromise between the
conflicting tenets.

If we view the famous schisms in that light we shall
sec the rationale of each heresy and get to understand
what otherwise is a mere mental record of historical
facts.

We will now briefly consider each of the four funda-
mental credal collisions which a religious coalition
brought in its train : —

I.—In the first place, Judaism was an arrogant,
uncompromising monotheism.  Jalivch, the titular
God of the Jews, had been elevated by the priesthood,
or more especially by the Hebrew prophets, from the
grade of a tribal deity to that of a supreme God. This
“ promotion ” reflected the character of the people.
It was an index of a peculiar characteristic of the race,
and perhaps of the entire Semitic family—viz.,
being obsessed by a superlative national conceit.

Gnosticism, on the contrary, admitted the existence
of a number of Gods, good and bad, and of various
grades and rank; but it inculcated the belief in a
supreme nameless Godhead of absolute perfection and
goodness.

But the Pauline section of the new religion had taken
over the Jewish Old Testament, and recognised it as an
inspired book. They were therefore compelled to
identify its God, Jahveh, with the nameless, perfect
Deity of the Gnostics.  Hut as the former is cruel,
erratic, partial, despotic, and unjust, it was impossible
to do so without abrogating the rights of human
reason. With a view, therefore, to retaining him in
the new pantheon, despite his moral imperfections,
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Marcion, the great Christian Gnostic, propounded a
creed in which he could be retained without a contra-
diction that would shock the moral reason. And for
his rationalising troubles he was rewarded by being
branded as the arch-heretic; while they who identi-
fied gross immorality with moral perfection arrogantly
claimed for themselves the title of “ orthodoxy ” or
“ right-belief.” How many millions has this ortho-
doxy done to death for the crime of not accepting an
impossible object of belief?

1.
them in another dilemma. The recognition and
acceptance of the Messiah of the Old Testament as the
suffering-God of the Gnostic world demanded in the
name of logical consistency the abondonment of the
one-God dogma or tenet.

So, to save the situation and to incorporate both
deities in the new creed without crushing and silencing
“ human reason,” two brave men, Arius and Sabellius,
formulated creeds with tenets that would make the
new religion monotheistic without becoming an em-
bodied absurdity.

So a life and death struggle between reason and un-
reason raged for ages, ending in an ignominious
defeat for the former and a triumphant victory for the
latter. Arianism and Sabellianism were accordingly
anathematized as “ heresies,” which finally came to be
looked upon as the very machinations of the devil!
And glorified unreason, under the name of orthodoxy !
remained in possession of the field.

I1l.  —There was still another circle to be squared
the new coalition-religion of greater difficulty still, if
“ impossibles ” have degress of comparison.

.The new suffering-God had two natures—the divine
and the human.

How could two such incompatibles be united with-
out self-contradiction ?

How could the same person, as a God, be all-
knowing, and, as a Jewish peasant, be all-ignorant?

How could he, as a God, be omnipotent, and as a
man impotent? How as a human being could lie be
asleep, and as a divinity be eternally awake? How
could two consciousnesses so incompatible and contra-
dictory be ever unified? Such was .the nature of the
circle to be squared !

The orthodox demanded under penalty of eternal
damnation implicit belief in the two series of self-
contradictions !

But Reason found brave champions in the Docetcc,
in the Monophysiles, and, in a less degree, in the
Ncstorians. But they were all denounced as wicked
heretics, instigated by Satan. By the by, it follows
from this that Satan was the first Rationalist, and his
august majesty ought to be enrolled by the R.P.A. as
its divine founder !

V.
quent upon the myth of Adam’s fall and that of an
eternal hell, combined with the rite of baptism led to
the most abhorrent and fiendish belief ever conceived
by a human being, viz., that unbaptized infants were
doomed to eternal torments !

Such tenets were not only repulsive to the feelings
of even a human monster, but were wholly irrational.
So Pdagius, a British monk (was not his real name
Morgan, of which Pelagius was a kind of Greek ren-
dering?), had the courage to oppose and denounce the
ludicrous dogma of “ original sin,” and therefore
denied the damnation of unbaptized infants and of vir-
tuous unbaptized adults.

But, as in all other cases, this bit of human sanity
and mercy was soon branded as “ heresy,” which, With
the aid of the brutal forces that “ orthodoxy ” could
then wield, was finally put down.

And so, after a crcdal war of some eight centuries,
Unreason under the name of Orthodoxy conquered the
whole Christian world.
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Why have these struggles ceased for the last thou-
sand years ? Simply because the mind is now drugged
in youth; because it is inoculated with the virus of
creed before reason is awakened within it. The
moment that orthodoxy, which means the Catholic
Church, became powerful enough to capture the child,
it knew full well that the battle was over, and that the
war of unreason was won. And for a millennium or
more glorified irrationality reigned supreme over the
minds of men with virtually undisputed sway, until

—The dogma of monotheism, however, landdtfotestantism arose, when the struggle was renewed

with all its ancient fury and ferocity as we see it now
in Ireland, where it brings “ peace and goodwill unto
men ” in its truly characteristic way.

It should, however, be noted that Protestantism has
no claim whatever to the perspicacious rationality of
the ancient heresies, for it is mainly or solely a revolt
against the absurdity of rites, and not of creeds. The
basic self-contradictions of Christian orthodoxy it has
left untouched.

Even the two celebrated heresies associated with the
names of Montanus and Manichceus, though not
directly concerned with the conflicting basic ideas of
the new Faith, had a much better claim to rationality
than the Protestant, for they stood for consistency be-
tween creed and practice. They maintained, for
example, that those who pretended to believe in the
immediate end of the world should live consistently
with that belief; and that if miracles were facts 200
years before, they must be possible then.
in In this manner the term orthodoxy became synony-
mous with glorified belief in inconsistency and self-
tontradiction. Krridon.

A Short History of the Art of
Writing.

V.
(Concluded from p. 7/5.)

Various other systems, requiring a prodigious
memory and unremitting toil by the student for their
mastery, followed: but the first Shorthand system
worthy of the name was invented by another clergy’
man, John Willis, whose system, published as The Art
of Stenographic, in 1602, was based upon the alphabet.
the clumsiness of his alphabet of Shorthand
characters, and the confused laborious contractions by
which he denotes prefixes and terminations, involving
the continual lifting of the pen would seem to render
his method almost as slow as longhand.”
Willis had many imitators. Two systems which
preceded Phonography were fairly successful: the

—Again, the dogma of human depravity congéest, devised by William Mason, and set fortli in his

Ten Pluck’d from an Eagle’s Wing, was used in the
trial of Warren Hastings: tiie second, The Universal
English Shorthand, was invented by a poet, John
Byrom. Among the latter's pupils were Horace
Walpole, Charles Wesley, and Lord Chesterfield.

In 1837 Mr. (afterwards Sir) Isaac Pitman issued the
first book in which his system of Shorthand (to which
he gave the name “ Phonography ") was explained-
Unlike most of its predecessors, it was not based upQl
the common alphabet, but upon an enlarged alphabet
of twenty-four consonants (including the aspirate), and
twelve vowels. His system, which effected a revol™
tion in English Shorthand methods, became very
popular, and it has been adapted to the use of more
than twenty languages. Nathan Bchrin at New, York«
in 1912, achieved a record with Pitman’s Shortham >
writing at the rate of 278 words per minutes, for i'vC
minutes.

The two most important foreign systems are th%sC
of Gabelsberger (1789-1849), which has become "¢
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basis of the German systems; and Duploye, whose
system is taught in the State schools of France.

Mr. J. M. Sloan, a Scotsman much interested in the
study of comparative stenography, perceived the pos-
sibilities of the latter of these two systems, and ob-
tained permission from M. Duploye to construct an
English system, using the Duployan alphabet as its
foundation. Since its introduction into this country in
*882, the Sloan-Duployan has come to rival Pitman’s
in popularity, over half a million copies of the
Instructor (in which an exposition of the system is con-
tained), having been sold. It has also been adapted to
fourteen other languages, including Chinook, the
tongue of a North American tribe. The history of the
introduction of Shorthand to the American aborigines
is exceedingly interesting. A Breton priest, Father
Ee Jeune, the missionary in charge of a large territory
in British Columbia, had failed, after repeated endea-
vours, to teach the natives to write in longhand charac-
ters, and conceived the idea of teaching them to read
and write their langue by means of Duployan Short-
hand symbols. It says much for the simplicity of the
system that his experiment proved a complete success;
nnd to-day there are thousands of Indian Shorthand
1writers in the Canadian North-West, and a paper,
Printed entirely in Shorthand, which circulates among
them.

About 150 words per minute is usually reckoned as
a sufficiently high speed for verbatim reporting of
°rdinary public speakers; although some public men
speak at a greater rate. The most extraordinary feat
done with Sloan-Duployan Shorthand was the report
that Mr. Edward O’Shaughnessy, a Parliamentary
~Porter, made of a speech delievered by the Hon. Mr.
"fake in the House of Commons. “ Such a feat,”
Wrote Mr. P. Connolly in the Clerk for May, 1911,
‘ entailing an hour and a quarter’s incessant writing
<t the phenomenal rate of 225 to 230 words per minute,
a'id resulting in a thoroughly correct report, and the
special congratulations of the orator, is without equal
111 the stenographic annals of any country.”

W. H. Morris.

Acid Drops.

Miere used to be a scat of learning in Edinburgh called

r le University. Presumably it is trying to get rid of that
since it has just elected Mr. Lloyd George as

qj <ord Rector and rejected Professor Gilbert Murray,
fer Course>ri‘c election was determined by political pre-
hcCneS’ wMch, we think, should not, in such an election,
ill ‘I ,<4M to operate. But it does seem clear to us that
si ¢,ring a Lord Rector a University such as Edinburgh
al0,,M have paid some regard to learning and scholarship,
N ' % s notorious that in neither direction can any claim
¢ s°t up on behalf of Mr. Lloyd George. Il a political
siiltCS comment would bo unnecessary, but for a Univcr-
N t° rcjeet a scholar of the standing of Professor Murray,

cj . elect one who cannot lay the smallest possible
ailn to learning—classical, historical, scientific, or litc-
causes Ollc to realize more keenly than ever how

to Pra”/fing an influence politics may become. We think
dghly Of fj,c Scottish universities not to hope that the

"cnts will soon overcome this attack of delirium.

Mr. Rider Haggard says that there is more ill-treatment

I" children among certain sections of our civilized people
L1l there is among savages. We believe that ill-
rcatment of children among uncivilized people is very
U is also rare among people such as the Japanese,

is a curious fact that there is more ill-treatment of
children among the Christian peoples of the world than
am°ng any others. Japan is declared to be a child s
Paradise, and Nansen said that the Esquimaux simp >
0l d not realize his meaning when he asked them if they
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ever beat their children. Still, we have no doubt but that
things will change when once Christianity gets a proper
hold of them.

Mr. Hilaire Belloc, who is a hard-shell Roman Catholic,
has written a book, entitled Europe and the Faith. His
conclusion is that “ Europe will return to the Faith, or she
will perish.” We think that Mr. Belloc is as mistaken in
this matter as he was in his war-time prophecies. And
Mr. Belloc as a prophet kept us all smiling through
troubled times.

Pity the sorrows of a poor, old deity! Glasgow tem-
perance folk organized a whole night of prayer for deli-
verance from drink.

The begging appeals on behalf of repairing West-
minster Abbey are described by the obsequious Pressmen
as “ the fund to save the Abbe}7” The Church of Eng-
land is the wealthiest in the world, and there is no more
chance of the Abbey falling down than there is of the
bishops parting with their emoluments.

A writer in the New Age very rightly complains at the
way in which the churches play fast and loose with lan-
guage and its meanings. That makes it all the more
advisable that such critics should be vary careful against
committing the sins with which they charge others. What,
for instance, is one to make of the following :(—* The hope
for religion lies now in science; for, while established reli-
gion is becoming materialist, science, in its researches into
psychology, is becoming spiritual.”  “ Spiritual” is a
rather useful word, to which we have no objection when
properly used. But here, if it has any meaning at all, it
is as the equivalent of " religious,” and that certainly does
not express the truth. So long as we use the word “ reli-
gious ” rightly, science is becoming, in an increasing mea-
sure, consciously non-religious, as it was always actually
so. The very word “ psychology ” is here somewhat mis-
leading, since it suggests to the uninformed mind, or to
the cloudy intelligence, something of a mystical—or misty
—character. The truth is that scientific psychology is
becoming definitely deterministic in character, and is thus
removing any possibility of religion getting help from that
quarter.  Why presumably Freethinking writers should
disclose so often the anxiety they do to prove that the
views they favour are really religious would be a mystery
were it not that one secs so many examples of the hesi-
tancy with which people affront the master superstition
of the ages.

A retired banker, of Queen Anne’s Mansions, London,
died whilst kneeling at his bedside at prayer. There is
no moral.

The Bishop of Riverina, N.S.W ., told a Derby audience
the other day that he would like some more clergymen
out there, and then added, by way of encouragement, that
they need have no fear as to salary, while six of
his clergymen had recently been presented with motor
cars. It sounds like one of our Government advertise-
ments advising our young men to join the army and see
the world free—that is, at the expense of the ratepayers.
The Bishop mentioned that he had had a car given to him,
but had sold it before coming to England.  Doubtless
some of the Derby clergy will now hear the " call ” of the
Lord to go to New South Wales—or will it be the hoot of
the motor horn ?

Edison is said to have invented a microphone for the
purpose of enabling ghosts to deliver their messages at
first hand instead of resorting to a Spiritualist medium.
We have ourselves suggested that they might rap out
their messages through a typewriter, but the suggestion
does not appear to have been acted on. But certainly, if
they would use a microphone and a typewriter instead of
mediums, a great deal of suspicion would be allayed. But
ghosts have themselves to blame if they will insist on
giving their messages in circumstances that never fail to
rouse doubts as to their genuineness.
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At a Presbyterian church meeting at Southend-on-Sea,
a speaker, giving an address on “ Ireland,” said, “ Both
among the Orangemen and the Roman Catholics the
teachings of the Sermon on the Mount held sway in
theory.”  Apparently, any high-sounding nonsense is
considered good enough for a Christian congregation.

Apparently, there is a “ Press Prayer League.” A
little prayer-card has been sent through the post to a
member of our staff. It contains a twelve-line appeal,
asking “ God ” to help “ all writers of books and news-
papers.” Judging by the imprint, the card comes from
South London—and the idea is distinctly suburban.

Some Oxford professors, among them the Poet
Laureate, Dr. Robert Bridges, recently committed the
offence of expressing a desire for the renewal of more
friendly relations with German scientific and literary
men. This aroused the wrath of the Times, which finds
the “ Hymn of Hate ” so attractive that it would keep it
up even though the whole of Europe crumbled to the sing-
ing. Dr. Robert Bridges wrote a lengthy letter to the
Times in justification of his attitude, and in the course of
his communication quoted from Shelley the lines :—

Speak! thy strong words may never pass away.

Love from its awful throne of patient power

111 the wise heart, from the last giddy hour

Of dread endurance, from the slippery, steep,

And narrow verge of crag-like agony, springs

And folds over the world its healing wings......

Gentleness, Virtue, Wisdom, and Endurance.

These are the seals of that most firm assurance......

These are the spells by which to reassume

An Empire o’er the disentangled gloom.

To suffer woes which Hope thinks infinite :

To defy wrongs darker than death or night......

This, like thy glory, Titan is to be

Good, great and joyous, beautiful and free;

This is alone Life, Joy, Empire, and Victory.

The twelfth line is a misquotation. One of our readers
promptly wrote the following to the Times :—

Sir,—Whilst wholly in sympathy with the Oxford
professors’ appeal to their German and Austrian brethren,
I am more than surprised at the Poet Laureate’s mis-
quoting Shelley in his letter appearing in to-day’s Times.
In his “ Prometheus Unbound ” Shelley did not write
“ To defy wrongs darker than death or night ” was to be
" good " or “ great,” but rather that “ to forgive ” was

to be so.

In the breadth of their humanitarianism the Atheist poet
and the great leader of the Christians were, in all essen-
tials, akin in their ideals. But why were the feelings of
the erring Christians spared by Dr. Bridges in 1914 by his
setting a limit to the splendid magnanimity of the
“ Atheist 7 through misquoting him ? Presumably this
was an inadvertence.—Yours faithfully, R. II. B.

Wec print this letter here because the Times declined to
insert it. For aught we know, the misquotation may be
due to the Times and not to Dr. Bridges. Whatever repu-
tation for truth the Times had was destroyed long since.
In any case, refusal to insert a correction is simply inex-
cusable.

The Rev. A. Wynter, an Anglican parson, has joined
the Roman Catholic Church. The Protestants will call
him “ the Wynter of our discontent.”

The latest clerical wills include that of the Rev. S.
Gladstone, son of Gladstone, ;7,268. It is a small sum,
but it is large enough to keep the reverend gentleman out
of Paradise.

Regent’s Park Chapel is to be closed. The church
cannot afford to pay the increased rent, which is being
raised from (65 to (950, in addition to {500 for renewal of
the lease. Prayer may move mountains, but it can’'t move
the landlords.

One of our lady friends tells us that she inquired of her
doctor what was his religion. lie replied that lie was “ a
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demobilised Protestant.” The description is good enough
to be preserved. There are really large numbers of
demobilized religionists about, the only trouble about
them is that they have a lingering fear of the old uniform.
If they could only outgrow that, they would be doing some
useful work in helping the demobilization of others.

No one who is acquainted with the utterances of the
clergy, and who understands the character of the gentle-
men responsible for them, are ever inclined to take them
seriously. Here, for example, is the Dean of Lincoln, who
recently told a conference at Newcastle that “ A modern
publisher had said, ‘ The public want filth, and I'll see
that they get it; it pays.”” We are not surprised that
publishers such as Macmillan and Duckworth are laughing
at the idea of any publisher having said any such thing,
and defying the Dean to produce the name. That, of
course, the Dean will not do. No publisher, even though
he did publish “ filth,” would ever be jackass enough to
say so. That is not the plan pursued in this Christian
country. He would say that he did it in the interests of
morality and religion—much as we disguise slavery in
Africa under the name of indentured labour, and annex the
native’s land in the interests of his moral development.
We do not face moral issues in the straightforward way
that such a declaration would imply. We are never
courageous in our immorality, with the result that the
difficulty of effecting a cure is intensified.

The fact is that the Dean is only illustrating in this kind
of talk the demoralizing influence of the pulpit on charac-
ter. The pulpit has, so far as misstatement is concerned,
enjoyed for centuries a privileged position. The larger
portion of the “ experiences ” narrated by clergymen on
the platform are quite mythical. Tract writing, with the
numerous cases cited, is again an exercise in imagination.
And in dealing with those who arc opposed to them the
manner in which the clergy circulate slanders is too plain
to need emphasis. The consequence is that there is a
pulpit tradition and a pulpit practice that the ordinary
rules of truthfulness, such as apply even in politics, need
not apply to the pulpit and in connection with religion.
If it is putting it rather too strongly to say that clergymen
are notoriously untruthful, in the positive sense of delibe-
rately lying, it is no more than the truth to say that more
than any other class in the community the clergy arc
careless as to whether their statements arc true or not, so
long as they serve the immediate purpose in hand.

PILLS TO PURGE ORTHODOXY.

It is to be feared that, to most men, the sky is but a
concave mirror, showing nothing behind, and in looking
into which they see only their own distorted images, like
the reflection of a face in a spoon. Hence it needs not
surprise that they arc not very devout worshippers; it is
a great wonder that they do not openly scoff.

I'iety, like small-pox, comes by infection.
Crusoe, however, caught it alone on his island.
probable that lie had it in his blood.

Everybody professes to know that it would be difficult
to find a needle in a haystack, but very few reflect that
this is because haystacks seldom contain needles.

It was never intended that men should be saints i»
heaven until they are dead and good for nothing else-
On earth they arc mostly fools.

The influence of climate upon civilization has been more
exhaustively treated than studied. Otherwise, wc should
know how it is that some countries that have so much
climate have no civilization.

The symbol of charity should be a circle.
ends exactly where it begins—at home.

A four-footed beast walks by lifting one foot at a time»
but a four-horse team does not walk by lifting one horse
at a time. And yet you cannot readily explain why thj8
is so.—Ambrose Bierce (" Dod. Grile”).

Robinson
It is

It usually
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in last week’s list,

To Correspondents.

Church of England Convert.—\We have read your letter
'vith very great interest, and are pleased to know that you
find this journal so stimulating. Always glad to hear from
°ur readers.

Stringer.—Y ou may well wonder at the people swallowing

sueh sermons as you enclose. One can only go on pegging
away at the work of making the delivery of such sermons
impossible. The only way to stop them is to rob the clergy
°f their audiences. A good dose of the Freethinker would
do that in most cases.

Weee-wisiikr —We have noted the phrase, and will
deal with it when the trial is over. We can speak with
greater freedom then.
ki,ical writes :—" Permit me to thank you for your * Views
and Opinions ' on ' Our liarlv Ancestor.” Could you not
Reprint it, or something like it for use in pamphlet form ?
b is a pity that so much good matter should be left in the
1orm in which it now stands.” Wec arc pleased to have the
appreciation of “ Medical,” but wc arc doubtful about re-
printing. Publishing will soon be on the level of collecting
‘are paintings it will be a hobby for millionaires.

1 Hom,ay—Thanks for photograph. The faces of friends
are always an agreeable sight.  Wc congratulate you on

@i MOr “ possessions.”
Cambria.”—Pester F. Ward was an Atheist, and, so far as
'vc are aware, never hid the fact. For some time he ran a
militant anti-Christian journal in the United States. One of
.. ®cse days we will reprint some of his articles in these pages.

* Rawlinson—WCc don't see that we can do more than we

,lave done. The position is before our readers, and each will
Op to the extent of his or her interest and means. And
Icre are plenty to do all that is required without pressing
00 heavily on any.

b. Jones.—Shall be glad to sec you at Pontypridd. Please
make yourself known.

*W illiams.—Thanks to you and your friends. Pleased to
Anm that you have all found the paper an educational tonic.
- aturaiiy’ the churches lay low when speech would rob them
; ttheir supporters. Luckily, many gre now finding them

A Phipson.—Next week. Crowded out of this issue.
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M. Beesley.--Pleased to hear from you again. The details in
your letter are unfortunately far from common in this
Christian country of ours. We are sorry that the leaflet for
which you inquire is now out of print.

H. I rving—Sorry to hear that you are unwell.
soon be all right again.

C. Kaiser (N.S.W.).—P.0O.O. received and handed to shop
manager. We are pleased to find you so appreciative of the
Freethinker. We have always been interested in the land
guestion, and we are of opinion that the one in vogue in
England is such that it is a scandal to a people that prides
itself on being liberty-loving and progressive. Perhaps for
that reason they are so slow to move. One can only struggle
on and hope for better things.

The Secular Society, Limited, office is at 62 Farringdon Street,
London. E.C. 4.

The National Secular Society’s office
Street, London, E.C. 4.

When the services of the National Secular Society in connec-
tion with Secular Burial Services are required, all commu-
nications should be addressed to the Secretary, Miss E. M.
Vance, giving as long notice as possible.

Lecture Notices must reach 61 Farringdon Street, London,
E.C. 4, by first post Tuesday, or they will not be inserted.
Orders for literature should be sent to the Business Manager
of the Pioneer Press, 61 Farringdon Street, London, E.C. 4,

and not to the Editor_

All Cheques and Postal Orders should be crossed " London,
City and Midland Bank, Clerkcnwell Branch."

Letters for the Editor of the " Freethinker” should be
addressed to 61 Farringdon Street, London, E.C. 4.

Friends who send us newspapers would enhance the favour by
marking the passages to which they wish us to call atten-
tion.

The " Freethinker " will be forwarded direct from the publish-
ing office to any part of the world, post free, at the following
rates, prepaid:—

The United Kingdom.—One year, 17s. 6d. ; half year, 8s. qd.;
three months, 4s. 6d.

Foreign and Colonial.—One year, 15s.;
three months, 3s. ¢d.

Hope you will

is at 62 Farringdon

half year, 7s. 6d.;

Sugar Plums.

lectures in the
The lecture
There is no
their

To-day (November 14) Mr. Cohen
Secular Hall, Humberstone Gate, Leicester.
commences at 6.30, and admission is free.
obstacle, therefore, to Freethinkers inducing
Christian friends to be present.

Next Sunday (November 21) Mr. Cohen lectures in the
White Palace, Pontypridd. The local friends are expect-
ing a big rally of the Freethinkers throughout the
Rhondda, and we daresay there will be visitors from else-
where. We hope to be able to report crowded meetings.
It is many years since Mr. Cohen lectured in Pontypridd,
although lie has several times been near there of late
years.

Mr. Lloyd lectures to-day (November 14) in the City
Hall Saloon, Glasgow, at 12 o’clock and 6.30. We hope
that the Glasgow Saints will sec that the hall is crowded
out on both occasions.

There was only a moderate audience at the Friars Hall
on Sunday last, but no doubt the meetings will improve as
the course progresses. The hall is a new one, and seems
to be built at the rear of one of the large houses in the
road. The name of the hall is not yet in position, and for
this reason there seems to have been some difficulty in
locating it. If intending visitors will remember that it is
on the south side of the bridge, No. 236, the difficulty of
locating it should be overcome. Last Sunday Mr. Samuels
was good enough to act as a guide outside the hall, while
Miss Rough officiated at the bookstall within. Mr.
McLaren acted as chairman for Mr. Cohen. The lecturer
to-day (November 14) is Mr. A. B. Moss. We hope that
those who can will do their best to advertize the meetings,
and so induce the course to be extended beyond those at
present arranged. Slips advertizing the meetings can be
obtained cither of Miss Vance at the N. S. S. office or by
applying to our shop manager.
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We do not think that Mr. Adam Gowans Whyte, in his
new book (The Natural History of Evil, Watts and Co.,
6s. net), makes good his opening statement, that of
establishing a new point of view in connection with his
subject, for the problem of evil has been dealt with by
many from the evolutionary standpoint. But he does suc-
ceed in presenting his readers with a very thoughtful and
thought-provoking essay on a topic on which to say some-
thing new would be no easy task. And we cordially
agree with Mr. Whyte that the existence of evil is no more
mysterious than is the manifestation of any other force
that we see around us. He is also right in emphasising
the fact that we have to thank the influence of religion for
so confusing the mind of man concerning a problem with
which he is, in some form or another, always at grips.
Within the brief compass of 160 pages Mr. Whyte passes
in review the teachings of the various religious systems,
and so clears the way for dealing with it from the only
profitable point of view, that of evolution. And here the
author is on undeniably sound ground in dealing with
many of the manifestations of evil as a leaving over, so to
speak, of the evolutionary process. Man in emerging from
a lower state to a higher one could not avoid taking with
him a great many of the feelings and desires, and, above
all, methods of gratifying them that belonged to a lower
stage of social culture. And the brute in man is not out-
grown in a day.

All that Mr. Whyte has to say on this head is well said,
and needed saying. And it is pleasing to see that due
attention is paid to the psycho-analytic method as an aid
to both the understanding and the treatment of undesir-
able phases of character. Where we should be inclined to
offer a word of criticism is with regard to Mr. Whyte’s
apparently undue stressing of the biological factor in
social life, and, as a consequence, a comparative belittling
of the real nature of the main forces that make for social
improvement. It is not, for example, even biologically
justifiable to say that “ if natural selection were operating
with full rigour, the greater fertility of the lower types
would be corrected by a higher mortality,” the truth being
here that in human society, or even in animal groups,
natural selection never does operate with “ full rigour,”
and, even if it did, it does not of necessity make for a
“ higher ” type. It only makes for a type capable of sur-
vival. And, again, in his desire to enter a protest against
an unscientific emphasis on the power of the environment
in shaping character, Mr. Whyte tells us that “ an im-
provement effected by environment in one generation is
not transmitted to the next,” and reminds us that the
“ factor of heredity is a stubborn one.”  But the point
here to be stressed is surely that a great deal of the evil in
society is no more than the ill direction by environmental
forces of unmoral capacity in a direction that makes for
evil.. For the whole problem of education, scholastic or
otherwise, is to so train capacity that it shall express
itself in a beneficial manner. There is often no more than
this right or wrong direction between a good character and
a bad one. And that is really a consequence from Mr.
Whyte's own principle that evil is something that arises
in man’s emergence from a lower to a higher social stage.

But we do not wish to leave Mr. Whyte’s book on a
note of adverse criticism. It is a work that will well
repay an attentive reader who will settle down to it. And
if it does not establish a new point of view, it will at least
strengthen one that is already existing. And when Mr.
Whyte, in his closing paragraph, says that if it were
necessary to put into one word the secret of so working
the human machine as to extract from it the greatest
amount of good, lie would use the word knowledge, we are
altogether with him.

The R.P.A. Annual provides the usual number of read-
able articles in its issue for 1921 (Watts and Co., is.). Dr.
Leonard Huxley leads off with a sketch of “ The Home
Life of Charles Darwin,” and concludes with the curious
remark that Darwin “ passed from orthodoxy and a belief
in revelation to a vague Theism.” If Darwin was ever
orthodox, it must have been when he was very young, and
when he grew older he called himself an Agnostic. Why
some who call themselves Freethinkers should be so
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anxious to stress whatever of a shadow of religion they
can find in the world’s great men it is rather difficult to
say. Professor Bury also remarks, in the course of an
article on “ Theism,” that “ many able Rationalists hold
the hypothesis of a personal God,” a remark which one
would think makes their Rationalism a rather dubious
guantity Professor Gilbert Murray contributes the
speech he made at the opening of the Conference of Reli-
gious Thinkers, and articles by Messrs. McCabe, Clodd,
Archer, Collier, Phillpotts, Whyte, Haynes, and Cox pro-
vide a varied meal that should supply something for every
taste.

Mr. W. H. Thresh lectures to-day (November 14) in the
Co-operative Hall, Downing .Street, Manchester, at 3 and
6.30. His subject in the afternoon is “ Science and Reli-
gion,” and in the evening “ The Record of the Rocks.”
We hope to hear of good meetings on both occasions.

Another rise in the wages of compositors and of all
engaged in the printing trades has been arranged. The
new advance is to date from November 15. So it goes on.
We no sooner get over one advance than we are faced with
another. And no one can tell when it will stop. Some
time ago we offered to “ swop ” salaries with anybody in
the Freethinker office, but the offer was promptly declined.
And there is no one we can threaten with a strike. In
most offices the scale of salaries runs, editor at the top, and
then downwards. In our office the rule is reversed.

A meeting will be held on .Saturday evening, November
13, at eight o’clock, at 214 Lillie Road, Fulham, to make
arrangements for Mr. Cohen’s lecture on the 28th. We
hope that all in the neighbourhood who arc interested will
be good enough to attend.

We are pleased to hear from Mr. Partridge that Mr.
Moss had a good audience at the Bath Assembly Rooms
on Sunday last. The experiment of moving round dif-
ferent districts in the city received its justification in the
number of new faces that were present. We trust that the
forthcoming meetings will be an even greater success.

Pleasure or_’H appiness P

Joy is not essentially bad, but good, while grief is
essentially bad.—Spinoza.

Enjoyment, according to capacity, is the universal
right of every created being. For the lowly inhabi-
tants of this world, feeling is adapted to function, and
life is therefore synonymous with enjoyment. The
vital facts of life, growth, and multiplacation, which
sum up their existence, are identified with pleasure.
But in higher stages of development, this harmony
often ceases to exist, and a conflict rises between feel-
ing and function.  Especially is this true of man,
whose reason is pressed into service for the ends of the
individual as against those of the race.

Enjoyment, as a result of the employment of capa-
city, is two-fold. Capacity, when satisfied, leads to
pleasure. Capacity, when used, leads to happiness.
Enjoyment can thus be analysed into its component
larts—the lower, pleasure; t he higher, happiness.
Pleasure is the guide of every instinctive creature, and
is, in some form or degree, the attribute of all sentient
ife; happiness belongs to the world of more evolved
icings, where affection reigns.

The distinction between pleasure and happiness is
one of degree, not of difference.  Both are equally
egitimate when legitimately sought.  Pleasure is
comparatively low, and is more perishable, transient,
and narrow; it exists chiefly in self-consciousness.
Happiness is pursued most successfully when most
nobly—in self-forgetfulness; a larger good and more
expanded enjoyment than self alone are here the aim.
The pursuit of pleasure involves obedience to personal
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claims, to the demands of the hour—even of the
moment—heedless of the cost to others and of the
demands of succeeding hours. But the pursuit of hap-
piness means obedience to the largest and most liberal
claims that life can recognise, and implies a conscious
creative power, moulding life to noble ends.

The scale of pleasures, as drawn up by Lester Ward
in their ascending order from lowest to highest, are
placed in the following order:—1, Satisfaction of
hunger; 2, sexual pleasures; 3, the pleasures of mater-
nity; 4, benevolence and sympathy with human kind;
5, love of beauty (aesthetic delight); 6, love of truth
(intellectual delight).  The first three he regards as
physical, and common to both human beings and
animals: the last three are spiritual, and confined to
the human race. The first serve function and are more
intense: the last minister to feeling, and are more per-
manent and greater in volume. Pleasure consists in
the satisfaction of the first group: happiness consists
in the lasting harmonization of the whole nature for
the purpose of use.

Happiness and pleasure having been defined, and
assigned to their relative positions, it may now be
stated that the happiness seekers are the world’s true
leaders—the poets, seers, sages, and reformers:
together with the vast body of its average women. The
pleasure seekers are the rank and file of mankind, and
the small minority of women who are below the average
of their sex.

If anyone doubt this, let him consider the nature of
man as revealed in his social, civil, and religious insti-
tutions. No one can read the history of man’s mental
and moral evolution without realizing that, with all his
reasoning power, he finds it hard to grasp the essen-
tial elements of real happiness. His religious systems
always reveal him in the state of extremes: —

When pinched ascetic and red sensualist
Alternately recurrent freeze or burn.

“ | know that in me (that is, in my flesh) dwellcth no
good thing,” moans Paul, comparing his ideal with his
actual. It needed a man, and a celibate at that, to
grovel in this fashion. 11 the sweet-esscnced body of
Woman, there is no “ war between the members,” and
every mother is a living confutation of this diseased
view of life.

In the monstrous doctrine of original sin, so utterly
devoid of any basis in reality, man voiced his dissatis-
faction with himself, and attempted to shift the respon-
sibility for his misdeeds. @ He rejected salvation by
Works, because that would necessitate laborious self-
discipline. He chose instead salvation by grace,
assuring himself a harp in heaven through vicarious
merit. He could then enjoy sin and salvation each in
its own season. At the same time, learned theologians
gravely disputed whether woman was entitled to
Possess a soul!

The few men who have risen to a higher plane of
motives, and have forgotten self-love in love for others,
have been received with shame, torture, and death. It
Was not women who offered them the hemlock, lit the
faggot piles, or framed the blasphemy laws.

Turning from man'’s religious to his social and poli-
tical institutions, the same record is blazed down the
past—intense love of personal aggrandizement; fiendish
Persecutions for the enforcement, not of truth, but of
opinions; heartless oppression cf the masses; admira-
tion, applause, and emulation of successful selfishness;
outrages upon the feeble and inferior, because they are
fuch; dishonesty and shameless sacrifices of integrity,
justice, and humanity for gain, position, advantage,
Privilege of some sort; slavery and barbarism due to
tove of money; dread of every reform, because he thinks
llc has caught and exhausted Truth in the institutions
> has created and is terrified lest all beyond should
e i°ss and ruin, since he has pot proved it otherwise,

ompromisc and expediency have been his watch-
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words, and have resulted in slow advance and halting
progress.

Yet all the while, woman with the mother-soul has
been a mere spectator in man’s world. She has gone
quietly on with her work of producing and conserving
life, her instinct leading her to seek the good of her
children.  Consciously or unconsciously, happiness,
not pleasure, has been her motive force.

By persistently seeking pleasure, man forfeits har-
monious development towards complete integrity and
full individuality.  But the reconciliation of feeling
and function lies with woman, the happiness-seeker,
who harmonizes sense, intellect, and affection. The
spiritual view of life and its enjoyments proceeding
from the ideal, aspiring, pure, loving feminine nature
are destined to replace the opposite in man. She will
show him the spiritual in herself, its motives, forces,
and capacities, his inalienable birthright in it, and its
sufficiency to content and fill him. Realizing that his
highest good and that of his species will come through
the emancipation and development of woman into the
fulness of her powers, he will gratefully seek his own
profit and happiness in following her method.

But it is difficult at present to persuade man that his
happiness is inextricably bound up with the freedom
of women. He looks upon her higher spiritual acti-
vities as amiable weaknesses, and dreads her irruption
into his world, because he instinctively knows her
presence .will work a revolution. What woman will
be found to vote for war when they are permitted to
take their part in the councils of the nation ? How will
women in public life tolerate the continued existence
of a subject and outcast class of women maintained for
the satisfaction of the organized passions of men ?

Man instinctively feels that their aims are diametri-
cally opposed, that while woman is facing childwards
with one single purpose, he is full of schemes and acti-
vities which have a selfish end. He regards the woman
and child as adjuncts to himself, and only as such have
they any place in his world. Witness the humiliating
position of the old unwanted woman or of the illegiti-
mate child!

At times, man cannot fail to have an uncomfortable
suspicion, while playing his fantastic tricks With por-
tentous solemnity, that he appears somewhat ridicu-
lous in the unfathomable eyes of the woman who deals
with the issues of Life and Death. What to her, the
mother of humanity, are the thrones, the fame, the
riches, and the property that man holds so dear, and
strives so hard to get? She has a different standard,
and will bring a new transvaluation of values in terms
of Life.

Mail 1ms to rise from the plane of pleasures to that of
happiness. Evolved and conscious woman will supply
him with the motive which will keep him in the heart
of things. She will exact from him love and reverence
for the integrity of her womanhood, which constitutes
the central truth of her nature. 11l a “ pure, earnest,
searching love ” for her, he will not only satisfy, but
use all his capacities in harmonious service for her and
though her, for humanity. Living in such truth, he
will no more be “ the shaken thing of lusts and
nerves.”

Obedient to Nature, not her slave :
Her lord, if to her rigid laws he bows;

Her dust, if with his conscience he plays knave
And bids the passions on the pleasures browse.

lie will find his highest happiness in collaborating with
woman to employ their finest and most exalted powers
for the noblest and most enduring result that the
human being can produce. He will, by his co-opera-
tion, free woman to devote herself as a creative artist
to maternity to embody in her offspring a firm trust
in the ldeal with the capacity for seeing and feeling
abstract Truth.

1 his is the true reform—the only revolution that
can lead to fuller and higher life. Men may plan their
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democracies, or their Soviets—they may organize new
societies and construct new worlds—they may even
convert the masses to Freethought—and vyet, unless
they get life right at the source, they are but building
on sand. Self-reverence in woman, and reverence of
woman by man—that is the key to open the door to
new generations, wise, idealistic, and far-sighted. In
such hands the problems that vex this generation
would solve themselves. Frances Prewett.

Freemasonry in America.

An article under the above heading appeared in the
Freethinker of August 13, 1916, which ended with a
promise to continue the subject later. That continuation
was written, but never reached the editor. Perhaps that
failure is a special reason why it should appear. | fortu-
nately had a pressé of it; and now copy it. My article
was hot strictly confined to Masonry. The following, how-
ever, is that portion which dealt with it.

I have promised the Freethinker to continue my
enquiries in regard to Freemasonry, and send the re-
sults. | have said that the Freemasons have dropped
their frock coat and high hat uniform for a costume
resembling that of an admiral. On October 13 | saw
a procession of elderly well-to-do men in this uniform,
all in black, with crosses embroidered on the sides of
their cocked hats. But they had a peculiar stamp, so
peculiar I made a point of discovering who they were,
and found they were not P'reemasons—but their sup-
posed enemies, Roman Catholics: Knights of Colum-
bus who were celebrating what they call “ Columbus
Day.” They were all extremely self-conscious and
miserable—and the clothes were very new, so |
assumed that this was their first appearance as pseudo-
freemasons. The world changes rapidly. Only half
a century ago a Pope solemnly excommunicated the
Freemasons and damned all secret associations, in
especial those founded on Masonic lines.  Now the
most extreme Papists ape them with the manifest
object of being identified with them.

In regard to the Freemasons and their admission of
women. In their organ here in the State of Ohio, the
Eastern Star, what is especially their “ rite,” is
treated on exactly the same footing as the Scotch and
York rites. This body has just initiated a husband and
wife together. As an outsider, now it has come to that,
I should prophesy a very rapid elimination of Free-
masonry out of modern society—or such a transforma-
tion that its special character will be lost and forgotten.
Already the poison of emasculate emotionalism is indi-
cated even in public announcements.  Further than
this boyish cocked-hat and sword development there is
a craze for preposterous titles. Just as the foolish
young workman in England puts on a dress-suit to go
to a shilling dance, and changes plain Bill Smith to
Sydney Cavendish, so the American in his ‘‘lodge ” is
“ Sir William B. Smith ” or “ Sir Knight Smith.” |
find from the Central Ohio Mason of July 21 (1916)
that at different ceremonies there were present “ The
Antioch Patrol,” the Palestine commanding the Blue
Lodge Masons, who met in a theatre adjoining “ Grace
Church,” in the basement of which the Grand Lodge
and Grand Officers assembled for a grand parade, in
which, as well as simple “ Sir Knights,” were the
the Nobles of “ the Mystic Shrine,” and the Most
Worshipful Grand Master of the Grand Lodge of Ohio.
When these awful personages entered “ the temple ”
four brass bands " played impressively ” “ Onward,
Christian Soldiers.” The streets were cleared of
vehicles, the whole block was filled with Masons whose
—so0 this paper says—* whose full uniform, with gay
white plumes and flashing swords ” made “ a most
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imposing sight.” Later, this meeting was addressed
by a “ grand high priest,” followed by a blessing given
by an “ acting grand chaplain.” | assume this gentle-
man was not an actor, but a substitute. Among the
persons blessed were “ the past grand commander of
Knights Templar of Ohio.” The present “ illustrious
potentate of Antioch Temple, Mystic Shrine of the
town of Dayton ” and a venerable “ Judge Someone.”
I find also a “ sovereign grand commander ” who rules
a “ supreme council.” It says, moreover, " The
Imperial Council ” took a trip and put up at the
“ Imperial Hotel.”

It is characteristic of persons with a secret that they
never dream that others can—and do—arrive at the
knowledge they regard as peculiar to themselves by
other and every-day means. Moreover, the concep-
tion that their knowledge is secret is merely a demon-
stration of their own incredible ignorance; thus, surely
the names of some of the lodges here would never have
been selected but for this delusion. The men have
Ormus Grotto, Champagne Lodge, Mystic Lodge,
Aladdin’s Temple, Corinthian Lodge—names which
require little astuteness to understand—but one place
has Venus Lodge. The ladies, however, | suppose
because their institution is new, are more dignified, and
call their lodge—White Shrine of Jerusalem, Mount

Olive Shrine, Hospital Circle, Purity, Carnation,
Loyal, Minerva, Parthenia, Eureka, Royal, and
Mizpah.

The Mystic Shrine is, | understand, a kind of appen-
dix Order over and beyond common Masonry. A few
years ago they affected a certain buffoonery—but that
seems to have changed to its opposite of immense
importance and power. Now, | see, they have an
“ imperial chief rubbau,” a man who poses as “ high
priest and prophet,” and an ‘‘oriental guide.”

This Order wears a red fez with, embroidered on the
front, an inverted crescent, over which is a scimitar,
with the edge down, threatening it. They are re-
garded as the most powerful and “ potent ” of the
Masons. | do not know on what foundation; | have
observed nothing to warrant this.

This wholly irresponsible State within the State,
whose members are adults who parade the streets with
dashing swords and singing “ Onward, Christian
Soldiers,” number one million, seven hundred thou-
sand, organized into fourteen thousand, one hundred,
and ten bodies, forming forty-eight societies.

This is but superficial. There are innumerable
societies who regard themselves as cognate to that of
the Freemasons. The fact that they are openly heading
to the Roman Church is most serious. All who come
in contact with the Roman Church are in danger of
being eaten by it; but it is not always. Now the objects
of both are to oppose liberty and reason; but it remains
to be seen if they will keep their forces joined long
enough to do both enduring injury; or will disintegrate
each other by their opposing principles. At present in
this country the Roman cathedral strives to outdo the
Masonic temple. These two come next to the State
House and Town Hall in apparent importance. But
frequently, as in Philadelphia, the Masonic temple
dominates the cathedral, and is regarded as an essential
of the city. It is to a great extent looked on as the
cathedral was in mediaeval cities, but it is in reality the
exact opposite of the ancient cathedral, that was the
concert-room where there was singing the whole day:
an expensive choir was maintained there, with a»
orchestra of professional instrumentalists. It was the
forum where politics were propounded under the dis-
guise of Scriptural instruction. Lollard told the citi-
zens no man in mortal sin could hold office, or a Domi-
nican bawled down the length of the nave that the
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whole world was given by Christ to Peter. The cere-
monies included ballets, beyond which it was the

theatre for moralities and for mysteries, which were,
in effect, burlesques on Scriptural subjects. The devil
was the buffoon, with an uncontrolled tongue for every
personage and everything, and all this was free. The
nobles sat in the choir, but the people walked about the
church as if it were an open-air square and piazza. The
boys clambered up on the mouldings of the immense
pillars; and all the “ vice ” of the city lounged about
unmolested. But the Freemasons’ temples are forts
sealed against the State and the individual citizen.
They are the locked home of men who in regard to the
life of the city are an organized brigandage of esoteric
magicians.

The above describes things which existed four years
ago. During the war very little was heard or seen of
Freemasons or Masonry. The Government would not
recognise them, and they were entirely obscured by the
prominence given to the Young Men’s Christian Asso-
ciation, the Salvation Army, the Red Cross, and a
Jewish charitable organization in the interests of the
army. Now they appear to be reviving. | saw a
moving picture of a great procession of Masons re-
cently. They still wear the hideous, grotesque Aus-
trian cocked hat, trimmed on its edges with short white
feathers.  But some of them were wearing the neat
White turban of an Indian baba. This is an innova-
tion, and is to be taken with the fact that Hindus
marched in the Sinn Fein St. Patrick’s Day procession,
and with the fact that the cross of the Knights of
Columbus has been seen worn on the cocked hat of a
Frotestant Masonic Knight Templar.

The Masons appear to be trying to recover lost
ground by processions of tradesmen masquerading in
a kind of diplomatic or naval uniform, richly em-
broidered with one set pattern. | have not had time,
and have been too harassed by their occult activities,
to follow their overt and, so to speak, official move-
ments, and the incidents affecting them. The Young
Men’s Christian Association cleared them out of the
field during the war, and it is not wild to assume that
soon nothing will be known of them but the remem-
brance of their “ Imperial ” titles, their double-headed
eagles, and doves indistinguishable from eagles, their
magnificent rapiers of splendid temper and keen edge,
their tyrannical assumptions, their autocratic constitu-
tlon, and jibberiug slaveries, their wholly self-
instituted and aggressive origin and continuity;
with their defiance of all liberties and all that tends to
Progress. They themselves are conscious their imme-
diate fate is to sink into the churches and become mere
religious confraternities—sodalities.

Masons doubtless would repudiate such a tendency,
nevertheless it exists, and its presence is known.  Not
long since, in New York, a Masonic lodge held a
Church service at a Presbyterian church, at which
nine other lodges and delegations of Eastern Star
members (i.e., women Masons) assisted at the cere-
mony. A clergyman spoke and explained the relation-
ship between the Order and Churches in general, which
I'e described “ as much closer than non-Masons
realized.” George Trebells.

.M is a fundamental mistake to call vehemence and
r'gidity strengt h. A man is not strong who takes con-
vulsion fits, though six men cannot hold him then. He
Who can walk under the heaviest weight without stagger-
Ing lie is the strong man.—Thomas Carlyle.

Trust thyself : every heart vibrates to that iron string.
Emerson.
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W ith Variations.

The following verbatim report of a speech delivered by
Mr. — at -——, may interest a few Freethinkers. In
deference to a request from the Vicar, proper names are
omitted.
Dadies and Gentlemen (cheers)—l am an Atheist
(loud boohs, howls of derision, catcalls, etc., etc.; a man
with a mouth-organ played a few bars of “ For he’s a
jolly good fellow,” and was immediately ejected). |
was born and brought up in the Christian faith, fol-
lowed its teachings until my ignorance was enlightened
and the evils of the creed became manifest.

I have taken the steep and narrow path. (Voice:
“ How much do you get for this? ”) It is easy to go
through life a Christian; to take up your cross once a
week and put it down after the service is over (Voice
from the back of the hall: “ What about Ireland? ")

The speaker (sotto voce) :The Lord has delivered
them into my hands.

What about Ireland ? They have their crosses there.
Their little wooden crosses to mark the burial places
of those who have been killed by other believers in the
Church that has one foundation.

If 1 were a Christian | should forget Ireland. Why,
only the other day one Christian refused to let another
Christian land there in case a few more names should
be blotted out of the book of Christian brotherhood.
You'll find cold comfort there. (Voice: “ There ain’'t
no coal in Ireland.”) What do they want with coal
while they have houses to burn ?

You talk about Bolshevik Russia. A voice:
“ They're all---—-- Jews.  Shoot 'em all, | says.”)
For the glory of a Jew who died two thousand years
ago, | suppose? Really, you Christians ome every-
thing to the Jews. (“ At two hundred per cent.”)
Yes. You've paid at more than that. You've given
everything you have and everything you hope to have
for “ love.”

And what security have you? The word of a man
who died on the gallows, for the cross was the gallows
of the ancient world.

But | did not intend to become vituperative. You
Christians don’t know the meaning of charity. You
want to take everything and give nothing, not even a
hcaring.( Voices from everywhere: “ Shut up! Don’t
talk nonsense !'!  Put a sock init!!!)

Jesus of Nazareth was a great thinker (thunderous
applause), but he forgot what he was thinking about.

Theme,

(Uproar; an old lady faints, and is carried out
mumbling “ There’'s not a friend like the lowly
Jesus.”)

Jesus started life sensibly. He learnt a trade, but
he soon passed from that and became organizer of the
Fishermen’s Union. (A crowd at the back of the hall
enlivened the proceedings by singing “ The Red
Flag.”)

I am an Atheist. (An old lady whispers to a friend,
“ And he looks such a decent man, too.”) Therefore
I am one of the few (cries of “ Thank God ") sensible
people who use their reason to examine everything.

You set up a barrier between the people and their
rights—the barrier of religious tyranny.

I challenge anyone present to mention a great eman-
cipating movement that has been forwarded by the
Church. (For the first time there was silence.) Have
you lost your tongues? (“ Wish you would lose
yours.”) So that is your Christian gratitude to me for
telling you the truth about your Church.

You snivelling Pecksniffs, cast off your hypocrisy,
and stand forth in your true helplessness. What have
you left to stand on? (“ Our feet, fathead.”) Then
why not stand on them instead of on your head.

But | am only an Atheist, while you, O wise and ¢+
lightened generation, carry forward the glorious
banner of darkness and ignorance. You still live in the
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Middle Ages. You have eyes, but see not; ears, but
hear not. You are the decayed offshoot of better days.

(* What about the thyroid gland? ")
(“ What did Gladstone

You are senile.
You are afraid to face facts.
say in '827?)

I have read the Bible (old woman at back of the hall,
“ More shame to you "), the Koran, the Upanishads,
the Rig-Veda, Confucius, and | have failed to glimpse
the reality of a God. (“ Better go to the eye hos-
pital! ”j Have you seen God? (“ What about the
angels of Mons? ")  Well, what about them? Did
they end the war, or did they postpone their action till
America came in? The angels had as much effect on
the duration of the war as the Swastika had, but there
was one difference. Somebody actually saw the
Swastika.

In the hour of danger did you turn to Christ for aid ?
(“ Yes! Yes!'I”) And how did he assist you? Did
he stop the war ? What sign had ye from him? Were
the “ Big Battalions ” of Conscription the work of His
hand ? You turned in that day back to Paganism, to
amulets and charms and fetiches.

And if you sought divine aid, did not your enemies
seek the aid of the same power? And did God hear
your prayers, and turn his ear from the besccchings of
his followers across the Rhine.  (Chorus: “ We've
wound up the * Watch on the Rhine.” ”) Was he un-
heeding or did he, in the good old way, lead them with
a pillar of poison gas ?

And so God guided you to victory. Yea, 'twas a
noble Christian victory : the wooden crosses in France
and Flanders tell us that.

Yea, Jehovah and all your little petty tribal Gods
are rCd with gore. Your prayers have been useless.
Give up your fooling. In yourselves alone lies the
power to make or mar the future. Happiness awaits
you, beams on you. You cannot see it, for Religion
has tied a bandage about your eyes.

The great men of all ages have spoken the great
message of Freedom, but you have been deaf. One
after another you have sent them away with mockery

and laughter and scorn. Socrates, Bacon, Galileo,
Spinoza, Hume, Diderot, Schiller, Schopenhauer,
Nietzsche----- " (* What about Ella Wheeler

Wilcox ? ") The orator is carried out, spitting blood.
H. C. Meu,or.

THE SECULAR SOCIETY, Ltd.

Company Limited by Guarantee.

Registered Office: 62 Farringdon Street, London, E.C.
Secretary: Miss E. M. VANCE.
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acquisition and application of funds for Secular purposes.

The Memorandum of Association sets forth that the Society's
Objects are :—To promote the principle that human conduct should
be based upon natural knowledge, and not upon supernatural
belief, and that human welfare in this world is the proper end of
all thought and action. To promote freedom of inquiry. To
promote universal Secular Education. To promote the complete
secularization of the State, etc. And to do all such lawful things
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any person, and to employ the same for any of the purposes of the
Society.
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The liability of members ;3 limited to £1, in case the Society
should ever be wound up.

All who join the Society participate in the control of its business
and the trusteeship of its resources. It is expressly provided in the
Articles of Association that no member, as such, shall derive any
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Directors, one-third of whom retire (by ballot), each year, but are
eligible for re-election.

Friends desiring to benefit the Society are invited to make
donations, or to insert a bequest in the Society's favour in' their
wills. The now historic decision of the House of Lords in re
Bowman and Others Vv, the Secular Society, Limited, in 1917, a
verbatim report of which may be obtained from its publishers,
the Pioneer Press, or from the Secretary, makes it quite impossible
to set aside such bequests.

A Form of Bequest.—The following is a sufficient' form of be-
quest for insertion in the wills of testators :—

| give and bequeath to the Secular Society, Limited, the sum
of £----- free from Legacy Duty, and | direct that a receipt
signed by two members of the Board of the said Society and
the Secretary thereof shall be a good discharge to my Executors
for the said Legacy.

It is advisable, but not necessary, that the Secretary should be
formally notified of such bequests, as wills sometimes get lost or
mislaid. A form of membership, with full particulars, will be sent
on application to the Secretary, Miss E. M. Vance, 62 Farringdon
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SUNDAY LECTUBE NOTICES, Etc

Notices of Lectures, etc., must reach us by first post on
Tuesday and be marked “ Lecture Notice ” if not sent on
postcard.

LONDON.

Indoor.

Friars Hall (236 Blackfriars Road) : 7, Mr. A. B. Moss,
“ The Glory of Freethought.”

Fulham (214 Lillie Road, Fulham) : Saturday evening,
November 13th, at 8 To make arrangements for Mr. Cohen’s
Lecture.

Metropolitan Secular Society (Johnson's  Dancing
Academy, 241 Marylebone Road, near Edgware Road) : 7.30,
Mr. Maurice Mowbrey, “ The World and Its Toys.”

North London Branch, N. S. S. (St. Pancras Reform Club,
15 Victoria Road, off Kentish Town Road, N.W. : 7.30,
Mr. O. Baker, “ Is the Church Opposed to Progress ? ”

South London Branch N. S. S. (Trade Union Hall, 30 Brix-
ton Road, SW. 9) : 7, Mr. F. Shaller, “ Darwinism.”

South Place Ethical Society (South Place, Moorgate
Street, E.C. 2) : 11, John A. llobson, M.A., “ Civilization and
the Backward Peoples.”

West Ham Branch N. S. S. (Stratford Engineers’ Institute,
167 Romford Road, Stratford, E.) : 7, Public Discussion,

“ Will the Churches Help or Hinder the Labour Move-
ment?” Opened by Mr. R. H. Rosetti.
COUNTRY.
Indoor.

Association OF Engineering and Shipbuilding Draughts-
men, Merseyside Branch (Walker Engineering Lecture
Theatre) : Friday, November 19th, at 7.30, G. J. Jones, Esq.,
“ Marxism and Darwinism.”

Glasgow Branch N. S. S. (City Hall .Saloon, Candleriggs) :
Mr. J. T. Lloyd, 12 noon, “ The Idea of Progress 6.30,
“ The Marvels of Penguin Island.” Admission by Silver Col-
lection.

Leeds Branch N. S. S. (Youngman’s Rooms, 19 Lowerhead
tF)iow, Leeds) : 6.30, A Lecture on “ Russia,” by one who has

een.

Leicester Secular Society (Secular Hall, Humberstone
Gate) : 6.30, Mr. Chapman Cohen, “ The Collapse of Chris-
tianity and the World's Peace.”

Manchester Branch N. S. S. (Co-operative Small Hall,
Downing Street) : Mr. W. Il. Thresh, 3, “ Science and Reli-
gion 6.30, “ The Record of the Rocks.”

Plymouth Branch N. S. S. (Room No. 8, Plymouth Cham-
bers, Old Town .Street) : Thursday, November 18, at 8 Mr-
F. Hayes-James, “ Eden Philpotts, Novelist.” Meetings on
Ist and 3rd Thursdays in month.

South Shields Branch N. S. S. (14 Hunter Terrace) : 6.30,
Further Lecture Arrangements; 7, J. H. Fothergill, “ The Art
of Sympathy.”

OMPLETE Uniform Edition Thomas Hardy's Novels,
18 vols., now published at 6s. each, as new. Accept Three
Guineas, practically half-price. Inspection by appointment.1
Write ” Householder,” 2 Fairford Grove, Kennington( S.E.

R. FOOTE’S Home Cyclopedia. The Advertiser
wishes to purchase one or more copies in good condition.
Offers to S. S. S.. c/o Freethinker Office, Ci Farringdon Street'
London, E.C. 4.
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Pamphlets.

By G. W. Foote
CHRISTIANITY AND PROGRESS. Price 2d., postage id.

THE MOTHER OF GOD. With Preface. Price 2d.,
postage id.

THE PHILOSOPHY OF SECULARISM. Price «d.
postage id.

THE JEWISH LIFE OF CHRIST. Being the Sepher
Toldoth Jeshu, or Book of the Generation of Jesus.
With an Historical Preface and Voluminous Notes.
By G. W. Foote and J. M. Wheeler. Price 6d.,
postage id.

VOLTAIRE’'S PHILOSOPHICAL DICTIONARY. Vol
1.1 128 pp., with Fine Cover Portrait, and Preface by

Chapman Cohen. Price is. 3d. postage iid.

By Chapman Cohen.

DEITY AND DESIGN. Price id., postage id.

WAR AND CIVILIZATION. Price id., postage id.

RELIGION AND THE CHILD. Price id., postage id.

GOD AND MAN : An Essay in Common Sense and Natural
Morality. Price 3d., postage id.

CHRISTIANITY AND SLAVERY: With a Chapter on
Christianity and the Labour Movement. Prioe is.,
postage iid.

WOMAN AND CHRISTIANITY: The Subjection and
Exploitation of a Sex. Price is., postage ijd.

CHRISTIANITY AND SOCIAL ETHICS. Price id,
postage id.

SOCIALISM AND THE CHURCHES. Price 3d., post-
age id.

CREED AND CHARACTER. The Influence of Religion
on Racial Life. Price 7d., postage ijd.

By J, T. Lloyd.
PRAYER: ITS ORIGIN, HISTORY, AND FUTILITY.
Price ad., postage id.

By Mimnermus.
FREETHOUGHT AND LITERATURE.
age id.

Price id., post

By Walter Mann.
PAGAN AND CHRISTIAN MORALITY.
postage id.
SCIENCE AND THE SOUL. With a Chapter on Infidel
Death-Beds. Price 7d., postage ijd.

Price 2d.,

By Robert Arch.
SOCIETY AND SUPERSTITION. Price 6d., postage id.

By H. G. Farmer.
Heresy IN ART. The Religious Opinions of Famous
Artists and Musicians. Price 3d., postage id.

By A. Millar.
THE ROBES OF PAN: And Other Prose Fantasies.
Price is., postage ijd.

By Colonel Ingersoll.
IS SUICIDE A SIN AND LAST WORDS ON
SUICIDE. Price 2d., postage id.
CREEDS AND SPIRITUALITY. Price id., postage id.
Foundations of faith. Price 2d., postage id.

By D. Hume.
Essay on SUICIDE. Price id., postage id.
LIBERTY AND NECESSITY. Price id., postage id.

About 1d in the Is. should be added on all Foreign and
Colonial Orders.

The Pioneer Press, 61 Farringdon Street, E.C. 4*
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The Parson and the Atheist.

A Friendly Discussion on

RELIGION AND
BETWEEN
Rev. the Hon. EDWARD LYTTELTON, D.D.
(Late Headmaster of Eton College)
AND

CHAPMAN COHEN
(President of the N. S. S.J.

With Preface by Chapman Cohen and Appendix
by Dr. Lyttelton.

The Discussion ranges over a number of different topics—

Historical, Ethical, and Religious—and should prove both

interesting and useful to Christians and Freethinkers alike.

Well printed on good paper, with Coloured Wrapper.
144 pages.

LIFE.

Price Is. 6d., postage 2d.

The Pioneer Press, 61 Farringdon Street, E.C. 4.

Determinism or Free-Will?
By CHAPMAN COHEN.

NEW EDITION Revised and Enlarged.

Contents : Chapter |.—The Question Stated. Chapter
I1.—* Freedom ” and “ Will.” Chapter I11.—Conscious-
ness, Deliberation, and Choice. Chapter IV.—Some
Alleged Consequences of Determinism. Chapter V.—
Professor James on the * Dilemma of Determinism."
Chapter VI.—The Nature and Implications of Respon-
sibility.  Chapter VIl.—Determinism and Character.
Chapter VIIl1.—A Problem in Determinism. Chapter
IX.—Environment.

Well printed on good paper.

Piice, Wrappers Is. 9d., by post is. nd.; or strongly
bound in Half-Cloth 2s. 6d., by post 2s. gd.

The Pioneer Press, 61 Farringdon Street, E.C. 4.

TUNIS DATES.
Extra Fine Quality, direct from the Centre of Production.
Price List.

1 box of 6 Ibs. Tunis Dates.........ccccce...... at 7s. 6d. per box
T, 10 ., s at 12s.
1 , 6 , Marzipan (Dates and Pistachios) at I5s. "
r , 10 .. , . . at 229g. "
1 , 6 , Assorted (half Dates and hill Marzipan?
at 12s. "
1 ., 10 , " . . at 17s. 6d.
Delivered by post, carriage paid, to any address in England

within three to four weeks from receipt of order. Remittance
with orders. Write to—
E. PARIENTE (Agent),

34 Rosemont Road, Richmond, London, S.W.

“Miracles” Have Not Ceased.

Send a Sample Order for any of the following list of Men’s
Shirts, and the Prices and Quality will prove the above assertion

Fine Quality Tunic Shirts ............ .. 6 1
Extra Quality Woven Striped Shirts .o
Super Quality Oxford Tunic Shirts w8 11
Double Warp Flannelette Shirts ... ... 8 1
Extra Quality Flannel Shirts .11 3

Sizes from 14 to 17 Neckbands.
Mail Order Terms: Cash with Order. Carriage paid.
If not completely satisfied return and Cash refunded.

R. AXELBY,
156 Portobello Road, Bayswater, W.
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A Fine Study of a Great Writer.

THE LIFE-WORSHIP

OF
RICHARD JEFFERIES.
BY
ARTHUR F. THORN.

With Fine Portrait of Jefferies.
Price ONE SHILLING. Postage ijd.

The Pioneer Press, 61 Farringdon Street, E.C. 4.

A New Life of BradlaugH.

CHARLES BRADLAUGH

BY
The Right Hon. J. M. ROBERTSON.

An Authoritative Life of one of the greatest Reformers
of the Nineteenth Century, and the only one now
obtainable.

With Four Portraits.

In Paper Covers, 2s. (postage 3d.).
3s. 6d (postage 4d.).

Cloth Bound,

T he Pioneer Press, 61 Farringdon Street, h.C. 4.

DOES MAN SURVIVE DEATH?

Is the Belief Reasonable ?
Verbatim Report of a Discussion
BETWEEN
Mr. HOKACE LEAF
\(Representing the Glasgow Spiritualist Association)
AND
Mr. CHAPMAN COHEN
IN THE
St. Andrew’s Halls, Glasgow.

in Coloured Wrapper. Price 7d.

Postage id.
Special Terms for quantities for propaganda purposes.

Neatly Bound

The Pioneer Press, 61 Farringdon Street, E.C. 4.

For LANTERN and MICROSCOPE

LANTERN AND MICROSCOPICAL SLIDES for
Lecturers, Teachers, and Students.

LANTERN SLIDES in every Branch of Natural
Science and Commerce.

Preparers of the "ACCURATE ” Series of Botanical
Slides for the Board of Education Examinations.

We photograph everything—
Macro and Microscopical.

We prepare everything for the Microscope.

Microscopical Sundries—Slips, (Covers, Stains,
Mounting Mediae, etc.

Prices and Summary List free to all. Illustrated Lantern
List free to Customers.

Developing, Printing, Enlarging, etc.
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Bring Your Orthodox Friends

TO A

Course of SUNDAY LECTURES

TO BE HELD

Under the Auspices of the National Secular Society

FRIARS HALL,

236 BLACKFRIARS ROAD
(4 Doors South of Blackfriars Bridge).

14—
A. B. MOSS.
“The Glory of Freethought”

November

November 21—

W. H. THRESH.
“Should a Parent Tell?”

November 28—

J. T. LLOYD.
“Christianity in the Melting-Pot.”

Doors open at 6.30 p.m. Chair taken at 7 pm.
Opposition and Discussion cordially invited.
All Seats Free. Silver Collection.

Religion and Sex.

Studies in the Pathology
of Religious Development.

BY
CHAPMAN COHEN.

A Systematic and Comprehensive Survey of the
relations between the sexual instinct and morbid and
abnormal mental states and the sense of religious exalt-
ation and illumination. The ground covered ranges from
the primitive culture stage to present-day revivalism and
mysticism. The work is scientific in tone, but written
in a style that will make it quite acceptable to the
general reader, and should prove of interest no less to
the Sociologist than to the Student of religion. Itisa
work that should be in the hands of all interested in
Sociology, Religion, or Psychology.

-arge 8vo, well printed on superior paper, cloth bound,
and gilt lettered.

Price Six Shillings.
(Postage gd.)
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