FOUNDED m1881
EDITEMTCHAPMAN-COHEN = EDITOR'1881-1915-GWFOOTB

Registered at the General Post Office as a Newspaper.

Vol. XL.—No. 35 Sunday, August 29, 1920 Price T hreepence

cunning, intelligence achieves what was formerly

PRINCIPAL CONTENTS. Page achieved without their aid. The struggle for exist-

Preethought and Life.— The E“(_j_}_tor ,,,,,,,,,,,,,,,,,,,,,,,,,,,,,,,,,,,,,,,, 525. ence becomes: in a sense, transformed. One aspect

Discredited Certainties.—J. T. Lloyd - 547 of this transformation.has been stressed by Kropot-

éa%fgtgﬁ g)eal\gg:\hgrze“g:'nlngg?tl:s - - gﬁg kin in his “ Mutual Aid.” He shows from nume-

Science and the dccult.—glw. Mann - 5o Fous examples _that thg purely biologic form of the

Women as Saviours.—Frances Prewett - sg4  Struggle for existence is checked by the psychologic

Changing Your Mind.—G.O. Warren . - 555  factors of association and mutual aid. That in

Freethought on the Stage.—Hester Brayne - - - 556 jtse|f js of great importance, but there is a further
Morality and Happiness.—G. E. Fussell - - - - 557

Acid Drops, To Correspondents, Sugar Plums, Letters to the
Editor, eto.

Views and Opinions.

Freethought and Life.

In dealing with the meaning of Freethought in
the “ Freethinker” for August 15, | was compelled
to handle the subject in a rather abstract manner.
What was then said was, | think, enough to justify
the historical importance of the attitude of mind
Which was there described, but a more elaborate de-
monstration. of the social importance of Freethought
is possible, and even necessary. For it would be
very wide of the truth to assume that Frcethought
is no more than a form of intellectual exercise, or
a species of mental dissipation with no particular
bearing on the pressing problems of everyday life,
Nur avowed enemies, of course, know better than
ibis. The unrelenting hostility of all religious or-
ganisations to outspoken Freethought is a testimony
to the deadliness of our attack. They arc prepared
to make terms with anyone but us. Here they know
that no compromise is possible. They recognise, as

do, that opinion is one of the greatest forces in
hfe, and that to control opinion is to go a long way
towards controlling life. That is the chief reason
Why both Church and Government struggle so des-
perately to gain and retain control of the machinery
which makes for the formation of opinion. Itisa
°°nfession that in social life it is the play of ideas
and opinion that chiefly counts. To lose sight of

that consideration is to play into the hands of the
mrerny. '

© i
Transformation in Evolution.

Let us commence by taking a broad view of the
subject. The outstanding feature of what may be
called the natural history of associated life is the
supplanting of biologic by psychologic processes.
We are not here concerned with the nature of mind,
it is enough that the emergence of this new force,
or new form of force, is an event of revolutionary
significance in the evolutionary process. It gives
a new direction to life. The race is still to the swi t
uud the victory to the strong, but there is a new
meaning given to strength and swiftness. Instinct,

distinction that may be drawn. In sub-human
society growth takes the form of developing or
strengthening an organic tool— stronger teeth or
claws, the modification of a limb, or a new effect
in coloration. The development is a part of the
animal, is inseparable from it, and is transmitted
by biologic heredity. In the case of man the means
by which the difficulties of the environment are over-
come are of a different order. In a sense his tools
are non-personal, they belong to the race rather than
to the individual, and they are transmitted irrespec-
tive of the qualities of the individual. Man does
not develop a new tool through some modification
of the existing stmeture, he creates inorganic aids
in tho shape of tools and inventions. And the net
result of this is that merely as a biologic phenome-
non human evolution is brought to a substantial stop.
Some modifications of the organic structure still go
on, but they arc very slight and unimportant beside
the play of the new factor in associated life.

* * *

Ideas as Social Forces.

If the substantial truth of what has been said be
granted, and it is difficult to see how it can be suc-
cessfully denied, there follows one or two considera-
tions of considerable importance. The first is that
social history tends to become more and more the
history of the group mind, even in its individual
manifestations. The story of civilisation becomes
a record of the piling up of idea on idea, and the
transforming power of the whole over the environ-
ment. For tools, from the flint chip of primitive
man down to the finished instrument of the modem
mechanic are all so many products of human men-
tality. From the primitive “ dug-out” to the
Atlantic liner, from the stone spear-head to the
modem rifle, in all the inventions of civilised life
we arc observing the application of mind to the con-
qguest and subordination of the difficulties of space,
time, and material conditions. Our art, our inven-
tions, our institutions, all that we sum up in the
expression “ civilisation are illustrations of the
power of mind in effecting a transformation of the
environment. And it is one of the peculiar distinc-
tions of man that lie has, in addition to the biologic
heredity which he shares with the animal world, a
special psychological heredity in virtue of which he
becomes veritably the heir of the ages, and reaps the
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benefits of the experience of past generations. It
is this, indeed, which makes man what he is, and
it contains the promise of all that he may become.

* * *
The Social Medium.
Man'’s heritage being of the nature it is, there is

implied a “ carrier ” of a different kind from that
which functions in the transmission of biologic
gualities. Id”™as simply cannot be transmitted in

the same way and by the same mechanisms that
structures are. The form which a germ shall ulti-
mately assume, the organs that an animal will de-
velop, are settled by forces that are resident within
the organism. But the ideas that a man will enter-
tain are settled mainly by forces from without.
Biologically, what man inherits is, among other
things, the capacity for acquiring ideas. But what
he shall acquire, that is the tilings that are there
for him to acquire, is clearly a matter outside the
scope of biology. This “ carrier” of the human
heritage is constituted by what G. H. Lewes called
“ the social medium,” and it is made up of a com-
mon language, a common stock of ideas, beliefs, and
a common group of institutions—in a word, what
we mean when we speak of human society. The
child of parents living in the most civilised society
in the world, if taken when very young, and placed
amid a primitive people, would display little if any
difference from those around him. He would think
the thoughts as he would speak the language of
the society in which he was living, subject only to
such differences as could be explained by individual
variations. Had Shakespeare been bom among
savages he could never have written “ Hamlet.”
For the work of the genius, as for that of the ordi-
nary individual, society must provide the material.
Civilisation is built up of the products of human
capacity, and it is these that form man’s most im-
portant heritage, and ultimately shape the character
ofeach of us. What we each have by biologic here-
dity is a certain structure, with its attendant quali-
ties. But the expression and direction of these
gualities and the control they give man over his
environment, are determined by the society into
which we are bom.

* * *

Man and His Environment.

The material of civilisation, whether tools, inven-
tions, or discoveries, are facts that may, therefore,
Ire properly described as psychological. An institu-
tion, the Church, the Crown, the Magistracy, is not
transmitted from one generation to another as a
building or as so many sheets of paper, but as a series
of mental facts. A piece of machinery is the in-
carnation of an idea, and is only a physical fact in a
secondary and subordinate sense. And as it is these
classes of facts that make human society what it is,
it follows that the environment to which man must
adapt himself is overpoweringly psychological in
character. The world in which we move, with its
art, its literature, its teachings, its customs, is actu-
ally a creation of the social mind. The houses in
which we live, the machines wc use to do our bid-
ding, arc products of our mental activity. More
obviously so are our beliefs about the world by which
we endeavour to regulate our lives, and which sliape
the character of each newcomer. However much the
physical forces of the environment may determine
the form and direction of civilisation in its earlier
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stages, and although the ultimate properties of
things must always be reckoned with, so far as
civilised man is concerned, the measure of his de-
velopment is the degree of his ability to subdue the
environment to his needs, many of which—so far as
what one may call cultural needs, as aesthetic and
intellectual needs— are actually the creation of his
own mental life. Neglect of the fact that desires
become needs, and that desires are the great motive
forces of man’s life has made economics so unin-
terestinig and so barren a study.

The Vital Issue.

I have so far been dealing with the distinction
between biological and psychological heredity, and
there is one instance in which the parallel between
the two is complete. This lies in the fact that we
can only understand a thing by its history. An
organism may be studied, and its peculiarities noted
from an example before us, but it can only be
understood through a knowledge of its history.
Similarly with institutions. A king may be honoured
to-day because of his personal worth, but the reason
why there is a king to honour carries us back to
that state of mind in which the primitive priest and
magic-worker inspires such fear and awe. When
we ring bells to call people to church we perpetuate
the fact that our ancestors rang them to drive away
evil spirits. We wear black at a funeral because
our remote ancestors sought to disguise themselves
from the ghost, or we strew flowers at a funeral
because food and other things were once buried
with the dead man so that their ghost might accom-
pany his to the next world. Our institutions and
customs are born in the shadow of superstition, and
superstition has played a powerful part in determin-
ing their form. Sir Henry Maine has shown to what
a large extent angestor worship has determined the
laws of inheritance, Mr. Elton, in his “ Origins of
English History,” has applied the same conception
with peculiar force to our domestic institutions,
while Spencer has dealt with all social institutions
from the same point of view. And it is for this
reason that before an institution can be modified
or destroyed the ideas upon which it is built must
be robbed of their authoritative power. That is
also the reason why, ultimately, all struggles for
reform resolve themselves into a fight between an-
tagonistic beliefs. All reactionists show their con-
sciousness of this by their conduct, and it would bv
well if reformers were equally alive to its truth and
to its importance.

Chapman Cohen.

[To be concluded.)

MIDDLE-CLASS RELIGION.

The religion of this vast English middle-class ruling the
land is Comfort. It is their central thought; their idea of
necessity; their sole aim. Whatsoever ministers to Comfod
—seems to belong to it—pretends to support it, they yield
their passive worship to. Whatsoever alarms it they join to
crush. There you get at their point of unity. They will
pay for the security of Comfort, calling it national worship,
or national defence, if too much money is not subtracted
from the means of individual comfort; if too much foresigH
is not demanded for the comfort of their brains.— Dr*
Shrapnel, in George Meredith's “ Beauchamp's Career.”

Many earnest and high-minded men prefer to belong 1°
no ecclesiastical denomination.— Lord Adam Gifford,
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Discredited Certainties.

The Rev. J. Tolefres Parr is a Primitive Methodist
minister whawon distinction as missioner of the National
Free Church Council. He is a typical evangelist of the
old school, who always delivers infallible oracles which
he claims to have received, directly or indirectly, from
God. As such he has enjoyed considerable popularity,
especially among the more emotional and less intelligent
of Christian believers. A few Sunday evenings ago he
delivered a sermon in the Metropolitan (Spurgeon’s)
Tabernacle, a report of which appeared in the Christian
World Pulpit for August 18, with the title of “ Christian
Certainty.” From the standpoint of a theological litera-
list, to whom the Bible is divinely inspired and inerrant,
this is an excellent discourse, full of the very marrow of
the Christian Gospel. A preacher has no right to be in
astate of uncertainty on any point in the message which
he believes he has been commissioned to deliver to a
perishing world. With Mr. Parr as promulgator of
alleged news from Heaven, we find no fault whatever,
but rather congratulate him on performing the task com-
mitted to him very creditably. It is with the message,
not the messenger, that we 'are concerned ; and our
verdict on the message, after due consideration, is that
it is essentially untrue. The reverend gentleman is fully
justified in representing the Gospel Jesus as saying, not
“ 1 think,” “ I suggest,” “ | submit to you,” but “ Verilyj
verily | say unto you” ; but is he not aware that neither
Jesus nor his apostles introduced anything new into the
world, but merely gathered, appropriated, and associated
with fresh names what had been commonplaces in other
religionsfor many thousands of years, especiallyin Egypt,
Syria, Persia, and India? In the face of such a fact,
fully attested in pre-Christian literature, it is sheer folly
to assert, as Mr. Parr does, that “ all the problems of
mankind, all the problems of all the races, white and black
and yellow, Orient and Occident, find their ultimate
solution in Jesus Christ, and in Jesus Christ alone.”
Evangelists have always made this claim, many of them
in total ignorance of the facts, but most of them through
blind prejudice.

Let us examine the alleged certainties advanced by
Mr. Parr, in order to ascertain their true character. The
most important of these, of course, is the existence of
God. On this head the preacher contents himself with
offering threadvvorn old platitudes that have been trotted
out by the divines for countless generations, which
have now lost whatever weight they may have once
carried. We must pronounce all inferences drawn from
the experiences of the War as utterly futile. A soldier at
the front may have said: “ If there is not a God, then
there ought to be” ; but we have met not a few returned
soldiers, and been privileged to read letters from others,
who testified that the War killed their belief in God.
In his desperation a drowning man catches at any floating
straw, and Mr. Parr derives comfort from the fact that
Bernard Shaw and H. G. Wells have each a God of his
own, though both differ fundamentally from the Christian
Beity. Indeed, Shaw’s variety has not half finished
waking itself yet, while Wells has already treated us to
several versions of his. Mr. Parr quotes Carlyle’s bitter
saying to Froude, “ God looks on and does nothing,”
and then adds, “ but Carlyle was wrong.” Was he?
We admit that he was only half right, for surely the in-
activity of God furnishes at least a probable evidence
that he is not even a looker-on. No God worthy of the
name could look on and do nothing. But can he look
on, can he even exist at all, whom the creed defines as a
being “ without body, parts, or passions” ? At any rate,
to call him love, and say that he is always at work in
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the world is to give him an ideal character and rob him
of it in the same breath.

The second alleged certainty is the reality of sin. In
its theological connotation sin is a bugbear used by the
pulpit to excite fear and alarm among ignorant and
credulous people. Mr. Parr makes the following illumi-
nating admission :—

As God has been thrust out of the thoughts of men,
they have become less and less conscious of their sin,
and one of the most disquieting signs of our times is the
lost sense ofsin. Walt Whitman says: “ | could turn
and live with animals, they are so placid and self con-
tained ; | stand and look at them long and long, they do
not sweat and whine about their condition. They do not
lie awake in the dark and weep for their sins.”

The truth is that without belief in God there is no
sense of sin, and in proportion as the former decays the
latter disappears. Mr. Parr goes on quoting: “ Even
Sir Oliver Lodge himself has said, * The higher man of
to-day is not worrying about his sins.”” Yes, sin is a
creation of the theological imagination, and the sense of
it is invariably the outcome of an intense belief in God.
Evil abounds on the earth, it is true, but evil is a
radically different thing from sin. As Professor Bury
says:i—

All evil results from the non-adaptation of the organ-
ism to its conditions; this is true of everything that
lives. And it is equally true that evil perpetually tends
to disappear. (The ldea of Progress, p. 337).

The third alleged Christian certainty is immortality.
Mr. Parr is entirely mistaken when he declares that
“ the instinct of immortality among all tribes and peoples
in all ages, has repelled the thought that death ends all.”
Is he not aware that a future life is not taught in the
Old Testament except in one or two of the later books,
that early Buddhism had no doctrine of immortality, that
Materialism is the dominant philosophy in China to-day,
which recognizes neither God nor a future state ? We
have the emphatic testimonies of such high authorities
as Sir George Adam Smith and Dean Inge that for
generations the belief in immortality has been steadily
on the decline throughout Christendom. Mr. Parr,
however, assures us that the War has been the means
of reviving that belief. He says:—e

I need hardly remind you that immortality has be-
come the burning question of the hour. Multitudes who
had lost their sense of God and Sin, had almost lost
their sense of immortality. The War roused them from
their torpor, the holocaust of lives, in many cases the
loss of their own dear ones, stirred within them once
more the hope of immortality, and they have eagerly
seized hold of anything and everything which might
confirm that hope.

It is not true that immortality has become the burning
guestion of the hour, and it is equally false to assert that
there has been any revival of the belief in God and the
sense of sin. Is it not the complaint of the clergy of
all denominations that a deep and hopeless religious
apathy is settling down upon the people everywhere, not
only that the masses are completely out of touch with
churches and chapels, but that those who still attend
them and remain nominal believers no longer respond to
religious appeals to anything like the same extent that
their ancestors did, and that in spite of the most tremend-
ous efforts to check it, the drift towards Secularism keeps
on increasing its momentum year after year without fail ?
The awful ravages of the War will in time be forgotten,
the present craze to find out whether the dead live
or not will ultimately die down, and men and women
will apply themselves to the gigantic task of solving
equitably and effectually all the economic and social
problems by which they are confronted just now.
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It is natural and easy enough for the divines to depre-
ciate and throw ridicule on the teaching of Whitman'’s
Leaves of Grass ; but as a matter of fact there is infinitely
sounder philosophy and saner practical instruction in
the art of living in the “ Song of Myself” than in all the
theological creeds of Christendom. Whitman envies the
animals because they do not “ lie awake in the dark and
weep for their sins.” Ere now, as, for example, in the
Welsh revival of 1859, multitudes have gone clean out
of their minds under an artificially produced conviction
of sin. The animals are entirely free from such a dis-
tressful and often disastrous experience.

They do not make me sick discussing their duty to

God.
Not one is dissatisfied, not one is demented with the

mania of owning things.

Not one kneels to another, nor to his kind that lived
thousands of years ago.

Not one is respectable or unhappy over the whole

earth.
So they show their relations to me and | accept them.
They bring me tokens of myself, they evince them
plainly in their possession. (Leaves of Grass, p. 68).

J. T. Lloyd.

A Letter to Mother.

A Cool Epistle for the Hot W eather.

To Eve, late Garden of Eden.

My Dear Relative,— Nearly fifty thousand clergymen
inform me that you were the first woman, and the mother
of the human race. If this be so, you are, necessarily,
our first female blood-relation. You should be a relative
of my own—true, a very distant one, but still a relation.
The fountain of my filial affection is stirred, and | cannot
rest in these “ dog-days” until | have written to you.
My affection is not unmixed with admiration. Your
“ husband,” Adam, need, however, be under no mis-
apprehension. | am writing, if your biography in the
Bible be accurate, some few thousand brief summers
after your last appearance on the earth. | have no
portrait which would serve to give me any idea of your
beauty, and Mr. Moses, the Oriental gentleman who
wrote a partial account of your life, has, unfortunately,
omitted to tell us of your personal appearance. We
could have dispensed easily with poor Moses’ account of
his own funeral for a few salient facts about yourself.

Whether you were a blonde or a brunette must ever
be a conjecture. Even the colour of your eyes is lost in
the twilight of history. You must, however, have been
divinely fair. The Garden of Eden must have been
more delightful because of your presence, the earth
brighter where you walked. The flowers were never
so beautiful till they were held in your hand, or twined
in your hair.

That you were a most exceptional person is proved
by the statement that you started life at full age. It
was, doubtless, unpleasant to commence your existence
by being carved out of Adam’s ribs whilst he was
sleeping, but you will be glad to hear that subsequent
operations under chloroform have been of inestimable
service to your suffering children. You will also be
pleased to learn, being a woman, that your own courtship
was the shortest on record.

I can well believe that you were a pattern of the
domestic virtues; but, pardon me for remarking, your
first attempt at cooking was a failure. You not only
cooked trouble for Adam about some apples, but your
most distant descendants are still suffering from the
annoyance. Permit me to mention that you were
scarcely more successful at dressmaking. All the gar-
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ments yourself and Adam wore originally were the close
of day and the mantle of night. Even fig-leaves are no
longer in the highest fashion. But, doubtless, the simple
life has its attractions. You had no washing to do
on Mondays, and you did not have to argue with the
laundryman concerning quadrupled prices and a super-
war-tax. Nor did you have to sew buttons on your
husband’s shirts, patch his trousers, get his overcoat
out of pawn, or even argue with him concerning a long
golden hair entwined in his manly shirt-front. You had,
really, much to be thankful for.

One regret | have, however, and that is that Adam
and yourself got into trouble at the time of the first
assize. And your eldest son appears to have been
inclined to homicide. | shall not pursue this painful
matter, nor the unpleasant episode of your partner losing
his employment in the Garden. It must have caused
you much worry and financial embarrassment. Doubt-
less, it accounts for the fact that you were never married
to Adam, either at a church or an off-licence. It is a
thousand pities, because, as a result, the whole human
race is illegitimate.

Do not imagine for a moment | am blaming you in
any way. Evidently it did not shorten Adam’s life, for,
we are told, he lived to the very ripe age of nine hundred
and thirty years. | only hope that he was not afflicted
with gout or rheumatism during his declining centuries.
| trust that he was tolerably well; he was intolerably
old.

I notice that the trouble with Adam’s employer
appears to have been caused by a talkative snake.

You listened to him, and the fat was at once in the
fire. My own personal opinion is that the snake knew
his business. He acted like the present-day ministers

of religion, who get hold of the girls and let the majority
of men go to the place so often mentioned in their

sermons.
I would have written earlier, but your address is not

in any geography or directory that I am acquainted
with. Kind regards to Adam and the boys. Probably,
I may never see you, but if you will kindly forward
your present address to the editor of this paper, | will
endeavour to get counsel’s opinion on that left-handed
marriage of yours, and see if there is any way of over-
coming a grave ethical difficulty.
| am, Madam,
Yours faithfully,

Mimnermus.

Faith or Reason P

Wc are all fairly familiar with the claims of
religion. Indeed, so long as the Christian cult
remains a paying proposition— and it has an enorm-
ous amount of capital and vested interest at its
back— we shall never be allowed to forget the nature
of those claims. A venal press, with an eye to its
own profit, assists the pulpit in its efforts to magnify
the importance of Christianity to the life and well-
being of the community. In fact, it is not too much
to say that were it not that the Churches have man-
aged to enlist the support of a large section of the
press the stock of Christianity at the present day
would stand at a very much lower level than it
actually does.

Apart, however, from the bolstering-up of
Christian claims, for which the churches are in-
debted to a press which does not really believe in
them, we are familiar with these claims because they
have; been insisted upon from our earliest childish
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recollection. Brought up as most children are,
belief in, and fear of, the supernatural becomes a
second nature to them. As a rule we imbibe our
religion with our mother’'s milk, and, as has been
wittily remarked, we would as soon think of analys-
ing the one as of doubting the other in our early
years at least. Indeed this attitude towards religion
is characteristic of the great majority of church and
chapel adherents throughout their entire lives. It
never occurs to them to doubt, far less question what
they have been taught. Certainly the supremacy of
the human reason is to them a thing impossible of
acceptance. The very idea is a heresy, not to be
entertained for a moment. Faith is above and be-
yond the puny human reason, and to suggest that
the tenets and practices of religion should be judged
at the bar of man’s reason, knowledge, and experi-
ence, is something that the average orthodox
Christian recoils from with consternation.

We must admit the wisdom from a
point of view of this reluctance to examine in a
critical spirit religious beliefs and customs. They
will not bear such examination, and the ordinary
Christian of fair intelligence seems instinctively to
recognise this fact. In a conversation which the
writer had once with a Roman Catholic friend the
latter candidly confessed that he would not read
the books | had read, giving as his reason that he
felt if he did read such books he might be led to
travel the same way as | had gone. This absolute
refusal to consider the anti-Christian case is the
main strength of the Roman Catholic position
amongst the better-educated members of that body.
With the larger percentage of religious believers it
is, of course, sheer ignorance that is the secret of
their deep faith. They do not know any better, and
what aggravates the case is that the bulk of them do
not wish to know any better, or any different. With
not a few of those who are competent to investigate
for themselves it is fear which deters them; a vague
fear of something— nobody knows precisely what—
that may happen to them after they die if they
reject the venerable fables of priest and presbyter.

Religion is defined as a system of faith and
worship, or alternatively as pious practice. As far
as the legible records of humanity stretch back we
find evidence that religion of some kind there has
always been. We find, as indeed we find down to
the present day, that the greater the ignorance of a
people the grosser arc their superstitions, and the
more abjectly do they grovel before the mysterious
and the unknown. To the primitive savage there
was so much in the nature around him and in the
wider universe beyond which he could not under-
stand, that he stood in constant wonder, awe, and
even terror of natural forces which wc to-day regard
In the most ordinary fashion. Here, as we now
know, we have one of the main springs of super-
natural belief and religious worship. Early man,
raising himself slowly and painfully from his
purely animal condition, groping his way darkly
towards knowledge, saw mystery everywhere,
Peopled universal space with ghosts and goblins,
and created gods to account for every incident of
his life and every action of nature of which he could
not perceive the cause. In all this, combined with
primitive ancestor worship, we have the germs of
the most advanced, the most refined modem
religion.

religious
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It is true we have gradually reduced the number
of the gods to one, and are apparently in process of
reducing the one to nothing; but it is still also true
that, like the early savage, when the Christian uses
the term God he does so to cover his own ignor-
ance. Whenever a Christian runs up against any-
thing he cannot explain, or cannot understand, he
mutters the mystic word, God. Wherever the realm
of science and human knowledge ends, there the
dominion of God begins. Long ago people fancied
gods and devils everywhere. Everything was re-
garded as the handiwork of one or other of these.
People had gods and devils on the brain, and it was
all nothing but the reflex of their own ignorance.
Nowadays, with our deeper knowledge of the steady
and orderly workings of nature, the difficulty is to
discover any traces of god or devil— so earnestly
believed in by our forefathers— or any necessity for
postulating the existence of either the one or the
other.

Modem science has declared that the universe is
complete in itself; that there is no room for any god
in it, and that there is no evidence oT*the existence
anywhere throughout nature of any being suitable
for the purposes of religious praise and worship.
Nevertheless the praise and worship continues of this
shadowy entity who, generation after generation,
becomes fnore and more nebulous. He has been
pushed out of one science after another, and has been
discarded by intelligent and educated men and
women because he does nothing and never has done
anything; nor does it seem that there is anything left
for him to do in the scheme of things. The net
result of the researches of the philosopher and the
discoveries of the scientist has been that God is
practically eliminated fromlevery department of
human life and action. Pic has been proved unneces-
sary; he has been voted a nuisance; and this mar-
vellous creative and directive intelligence which was
formerly supposed to interfere in everything has
been— if we may stretch a metaphor— politely con-
ducted to the confines of the universe and dropped
into the infinite void. This God who was once
everywhere is found to be nowhere. Indeed it might
be said— though it sounds paradoxical— that a god
who is everywhere is for all practical purposes no-
where.

Still, in this more or less enlightened country of
ours, God is believed in, and worshipped, and
served— especially on Sundays. There seems a
degree of comfort in believing in a God “ of some
sort,” and a great many people do believe in a god
of that sort. Their notions regarding him arc fre-
guently of the vaguest kind, and it must be con-
ceded there is wisdom in indefmitncss, for there has
never yet been produced a definition of God that
is consistent in itself or with the facts of nature and
experience.

The God idea has given rise to many forms of
worship, and many varieties of religion have sprung
up in the minds of men. We in this country are
mostly concerned with the Christian religion, not
because its adherents arc more numerous than those
of any other, nor because it is based on any truer
foundation than any other, but because it is nomin-
ally the religion of our country, and nominally the
religion of the more considerable nations of the
world, though, it should be added, the last clause is
less true than it was. Japan, a non-Christian nation,
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is now in the first rank. In any consideration of the
claims of religion upon our acceptance and allegi-
ance there is no escaping the conclusion that the
Christian religion has no more solid foundation
in fact than any other form of religious belief.
Despite what Christians may hold or say to the
contrary the candid unprejudiced inquirer cannot
fail to realise that there is no verifiable evidence
whatever as to the truth or divine origin of Chris-
tianity. The most that can be said for modern
Christianity is that it has disowned some of the
crudities and barbarities of the religion of bygone
days, and so has reflected the advance of the race in
intelligence and humanitarianism to some degree.
So true it is—though in a sense not appreciated by
the religionist— that man’s religious beliefs and
man’s conception of the deity unerringly indicate
man’s character. A blood-thirsty age worships a
blood-thirsty god; a humane, magnanimous and
elevated age has corresponding ideas of deity. It
has been well said that whether it be true or not that
God created man in his own image and likeness, it
is incontrovertible that man has all along created
his gods, and that God has been merely the
envisagement of man’'s own fears, desires, and
aspirations. And though Christianity in some of
its modem forms has purified itself from many of
the ferocities and degrading puerilities of the past,
when we contemplate on the one hand the blatant
barbarism of the gospel according to the Salvation
Army, and on the other the abysmal superstition of
modern Roman Catholicism, it is very obvious that
a large section of mankind has a long distance to
travel before we can boast of intellectual sanity as a

general possession.
George Scott.

Science and the Occult.

IX.
(Continued from p. 518.)

We always want something that reality has denied us.
People have given up hope of getting what they want through
their own efforts, and are trying to get it in some other way.
Some of them imagine that they are getting it in spirit-mes-
sages.

Everyone of them is deceiving himself. Sir Oliver Lodge
is deluded in the same way as is the girl of eighteen who goes
to the fortune teller in order to find out about her future
amours. Consider what his life has been. Brought upin a
religious, God-fearing English home, he grew up to become a
scientist and an absolute materialist. As he becomes older
the thought of death is more and more distasteful to him.
The instinct for survival is extremely strong. He wishes to
live. His son, whom he loved more than anyone else on
earth, is killed in battle, and the wish to live is supplemented
by his wish that his son should be alive. All this may be
unconscious to him. He finds it impossible to return to the
old Christian conception of a hereafter, and so, like Sweden-
borg and the other prophets—for Lodge has something of the
prophet in him—he makes up a hereafter as good or better
than this one, with clubs, friends; and good cigars as in the
present life. Who wouldn’t want such a hereafter?—Dr.
A. A. Brill, Author of "Psychoanalysis." In an inter-
view with R. L. Duffus.

Spiritualists make much of the great volume of tes-
timony to the truth of Spiritualism. But testimony
without proof is valueless. At one time the belief in
witchcraft was universal. Everybody believed in it—
young and old, rich and poor, learned and ignorant. It
has been calculated that nine million people were exe-

cuted— mainly by burning— for the crime of witchcraft,1
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a crime we now know that does not exist and has been
removed from the statute-book. We know that the
people who testified that they were possessed by the
Devil were under a delusion, and to-day would be under
treatment by mental specialists, or in an asylum.

The testimony for Spiritualism is insignificant com-
pared with the testimony in favour of witchcraft, and
the advance of knowledge will, in time, reduce Spiritual-
ism to the same position as that now occupied by witch-
craft.

It is not a question of the honesty or integrity of the
witnesses. The witnesses to witchcraft were honest
enough. It is a question of whether they actually saw
or heard what they described.

In explaining the success with which mediums impress
their clients with their command of occult knowledge,
the first source of error affects nearly every person who
attends these exhibitions. That is, the natural tendency
to delight in mystery, to take pleasure in what they
cannot understand, and a tendency to attribute it to the
supernatural.

The second source of error is universal to the human
race, and is due to the inability of the vast majority of
people to perceive accurately even a moderately com-
plicated occurrence, still less to be able faithfully to
recall the details after the occurrence has taken place.

Thirdly, the information supplied by the medium—
when it is correct—is derived either (A) from previous
information ; (B) “ fishing,” by which the inquirer is
led, unconsciously, to supply the information himself;
(C) by ambiguous answers, so framed as to be capable
of application to many events or many people; (D) by
shrewd guesses. If the guesses hit the mark—and by
their ambiguous character they often do—then that
proves their spiritual origin. If, on the other hand, it
turns out a failure, it is ignored or forgotten, or there is
some mysterious hidden meaning in the message, to be
revealed later on.

The first sitting— if the inquirer is a stranger—is
generally unproductive. The more often you attend
the better results you get, because the medium gets
to know more about you from your self-revelations.
When a medium makes a hit, it is either through
previous knowledge or a guess. Now, as Mr. Jones
points out:—

My own experiences as a medium incline me to the
belief that whereas it may be possible to prove that a
given person has had no given opportunity of acquiring
a given piece of knowledge, it is never possible to prove
that he has not had some opportunity or, in the alterna-
tive, that he is not guessing. That is to say, when a
statement is correct, knowledge can sometimes be
proved. Ignorance or guesswork can never be proved.l
Therefore, when the medium makes a clever guess and
it turns out to be correct; the medium can claim it
to be tha work of a spirit, but it is quite impossible
for anyone to prove that it was merely a guess. That
is only known to the medium.

The revival of Spiritualism we are now witnessing
is only a passing phase. Those who are acquainted
with the history of Spiritualism know that from the
starting-point of modern Spiritualism in the spirit-
rappings of the Fox Sisters in 1848, there have been
periodical waves of this superstition sweeping over
society. The Davenport Brothers, in 1864, created a
tremendous sensation. Slade and Home another during
the years 1871-6. Madame Blavatsky yet again in
1884, and Mrs. Besant in 1891.

The present boom is due to the persistent propa-
ganda of Sir Oliver Lodge, latterly backed by the
popular novelist, Sir Conan Doyle.

1 E. H. Jones, The Road'Jo Endor, p. 41.
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It is worth while to notice that these revivals
always appear under a different form. No attempt to
revive the spirit-rappings of the Fox sisters, or the
cabinet tricks of the Davenport Brothers, and the
spirit-writing of Slade would stand a ghost of a chance
of success. The physical phenomena of the Dark
Seance is also played out since its thorough exposure by
the public performances of the late Mr. Maskelyne. The
Mahatmas of Madame Blavatsky are as dead as door-
nails, and nothing will ever resurrect them.

The present wave began with telepathy and ended
with communication with the dead ; when the present
wave subsides—we think it has reached its zenith
now— and is forgotten, it will be succeeded by another
In a few yehrs time in some fresh disguise.

And is this conflict between the Ormuz of Science
and the Ahriman of Spiritualism to continue—this
systole and dyastole for all eternity ? Assuredly not.
The Spiritualist stakes out a piece of territory, plants
it with the rank growths of superstition, and says to
science: “ Hitherto shalt thou come and no farther.”
But the ploughshare of science, heedless of incantations
or curses, pursues its way, rooting up the poisonous
weeds and thorns of superstition, 'and sowing the seeds
of truth and reality. And the territory so reclaimed by
science never reverts to superstition while civilization
and progress continues. Therefore there must come a
time when there will be no moreiterritory to enclose,
then the conflict will cease.

It should be remembered that there are always
emotional and unbalanced people who delight in the
mysterious and the unexplainable. Others, weak and
spineless creatures, who cannot face life relying upon
their own strength, and, therefore, seek for spiritual or
religious crutches to help them through. Others again
fear death so much that they will believe almost any
absurdity that guarantees them a second innings when
this one is over. It is among this crowd that Spiritual-
ism finds its recruits. Just, as in an epidemic of in-
fluenza, a certain percentage of the population fall
victims while the vast majority escape, so it is in an
epidemic of superstition, a certain percentage take the
infection but the vast majority are uninfluenced.

(To ke continued.) W. Mann.

Acid Drops.

It would not be safe, perhaps it would not be fair, to ascribe
to the Daily Mirror a pressing concern for the well-being of
religion in arranging a matinee of clergymen to witness,
without payment, a performance of Mr. Maugham’s play
“The Unknown.” Quite a humber of prominent clergymen
received free tickets, and other public men were asked to
write for tickets. Apparently a number did so, although one
would have imagined that any public man who wished to see
the play would pay for his seat in the ordinary way. But the
Mirror knows the British public apparently, and the same
innate snobbery which leads people to almost sell themselves
to be permitted to shake hands with royalty, led others to
write for a free ticket, so that they might be counted in with
a ‘“ distinguished ” audience—even though it were made up
of clergymen. We should say the expense of the perform-
ance would be written down to advertising expenses, and in
that respect all concerned would be satisfied. The Paper
will have had its advertisement, the clergymen who received
the tickets unasked would feel that they were, indeed, an
ImP°rtant body, and the public men who wrote asking the
Editor to send them a ticket would feel flattered at finding
themselves one of so “ distinguished ” a company.

The outstanding absurdity of the whole thing in inviting an
audience of clergymen and their supporters to see a play, and
en asking them whether they are of opinion that religious
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faith was dead. What on earth could one expect a clergy-
man to say ? If he replied that it was, the admission would
be equal to his saying that his occupation was gone, and no
parson could be expected to say that. A parson must say
that religion is indestructible, and all that occurs is that
faith is weakened in some people through a misapprehension
of what true religion is. The few who ventured to think that
the War had weakened faith, “ hedged ” by remarking that
“true ” faith would gain as people discovered the real nature
of the problem before them. Mrs. Philip Snowden expressed
the fatuous opinion that while the War had weakened faith
in God of the orthodox, the Omnipotent should not be held
responsible for individual sufferings—which makes one won-
der what kind of a bogey Mrs. Snowden’s Omnipotent is.
Mr. Chesterton was quite correct in saying that the question
of evil in the world is not specially raised by a war, but that
does not settle the question of why evil is here at all. Mr.
Harold Begbie was, as usual, lucidly idiotic in saying that
God is no more responsible for the War than he is for the
pain in a finger when it is put into a flame. Which, again,
quite misses the real point. And Mr. Silas Hocking does not
believe that faith has been injured by the War because good-
ness and honesty are as much honoured now as they were
before the War. That leaves one almost speechless. Per-
haps Mr. Hocking will next explain what necessary connection
there is between honesty and goodness and Christianity.
Once upon a time Christians used to say that all Atheists
were scoundrels. Now they say that all good men are
Christians—which is the same thing said in a more cowardly
way. And little as we think of Christans we much prefer
the Christian with courage—even though it only be the
courage of blackguardism—to the Christian with no courage
at all.

And the solemn farce of an audience of several hundreds
of parsons invited to express an opinion as to whether their
own teaching was played out or not! In no other country
than this would such a pretentious piece of humbug be
possible. A people with a sense of humour would have
laughed the suggestion to death. And one really feels like
congratulating those clergymen on their ability to keep a
straight face through it all. But, perhaps, in their case
practice accounts for much. For a body of men who have
trained themselves to keep a straight face while repeating the
pantomimic absurdities of Christian doctrines, may fairly
count themselves equal to anything.

In an address at the Roman Catholic Congress at Liver-
pool, the Rev. Henry Day, said that “ unnatural separation
of the sexes” was the cause of bad morals. He did not
point out, however, that the Roman Catholic Church had
dotted the world with monasteries and nunneries, and
employed an army of celibate clergy.

Being taunted in a House of Commons debate that he was
responsible for the action of his predecessor, Sir Hamar
Greenwood said : “ 1 am the successor of Adam, but | am
not responsible for original sin.” The distinguished
politician’s name suggests that he was descended from one
of the trees in the Garden of Eden.

Dr. Stuart Holden says that it is God’s glory to conceal
himself; and it must be admitted that in this mission he has
been rewarded with complete success, though he has totally
failed in every other.

Providence was so busy counting people’s hairs, and
recording the idle words spoken, that it did not notice the
drowning of a twelve years’ old boy at Friskney, Lincolnshire;
a fatal boating accident on the Trent at Nottingham; and
the drowning of a mother and child at Audincourt.

Outside a church closed for decorations and repairs at
Guildford, Surrey, there was a notice : “ God save the King.
The church is closed.”

A leader-writer in a London newspaper says that “the
kinemas are filled whilst the churches are empty.” So far
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as Sundays are concerned in many towns the kinemas are
closed and the Churches half empty.

In so-called “ Christian” England the multiplication of
fancy religions goes on apace. At Southend-on-Sea there is
a body calling itself the “ Faithist Scientists Church of
Kosman.” Sounds inviting, doesn't it ?

The Rev. Dr. Horton is a man of many conflicting moods,
whose speech is in consequence characterized by glaring
contradictions, of which he seems to be utterly unaware.
During the War, he regarded the Front as the most godly
locality in the world. Such a work of God was going on
there as would have been incredible had not the results been
so absolutely unquestionable. There was no Atheism in the
trenches, and it was his recommendation that all Atheists
should be sent there, where they would be quickly converted.
The War was calculated to bring the world back to God.
Other clergymen expressed the same opinion, but Dr. Horton
surpassed them all in the cocksureness and extravagance of
his utterances.

Now that the Great War is a thing of the past, Dr. Horton
realizes how utterly false those war-time sentiments of his
were. In his last Monthly Lecture, published in the
Christian World Pulpit for August n, he adopts the language
of pessimism. He says :—

The real complaint of the world to-day is this: it is the loss
of God. The background has gone out of human lives, and
whenever the background is lost the foreground becomes un-
intelligible...... God has faded out of the lives of men. They
still retain the word, but the idea has gone, the practice has
gone. Men do not shape their lives by the thought of what
God wills. They do not order their days as in his presence ;
they do not refer to him for guidance and help ; they do not
return to him with penitence for their sins and seek his pardon
and strength.

That is undoubtedly true ; and the reverend gentleman is in
despair. Nothing but destruction awaits a godless world.
Curiously enough, God is wholly powerless. Not only he
does nothing, but apparently he cannot do anything, to bring
the world back to himself. The War, which he permitted
for the world’s good has proved a total failure.

An unusual oath was taken at Chatham Police Court by a
sailor, who started, “ | swear by the Admiralty.” Doubtless,
it would have been as effective as the usual formula.

The Bishop of Lincoln says that Spiritualists were “ trying
to open a door closed by God.” There is more “ bogey ” in
this statement than meets the eye.

The wife of the Rector of St. Thomas’s Church, Cheetham>
was charged at Manchester with stealing from shops, and
released on her husband’s surety of (20, She had been
previously fined and imprisoned for similar offences. The
restraints of a Christian education and environment are not
very apparent in this instance.

Some religious folk are not overburdened with humour.
At Blyth Bay four men and a woman were baptized by im-
mersion in the sea, such immersions being thought necessary
to salvation. The other millions of people are booked for
another excursion.

Rev. W. T. Hands, recently returned from Queensland,
says that the people there are much behind England in the
matter of religion. We take that to be another way of say-
ing they are much in advance of other people. For in religion
the ordinary standards of value are frequently reversed. A
religious man is never so sick as when he believes he is well
and never so confused as when he is spiritually enlightened.

A curious tale is reported in the Times from Australia. A
woman made her escape from a convent near Wagga. Soon
after she was arrested, at the instance of the Roman Catholic
Bishop, as a person of unsound mind, and sent to a “ recep-
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tion house.” A medical man who was called in found no
trace of insanity, but the woman has been remanded for
further observation. There the information ends, but the
case is enough to show that the Roman Church is to-day
much as it has always been, and that given the power it would
act as it has always acted. And it has never given up the
claim to deal in a “ disciplinary ” manner with its erring
children. And “disciplinary ” treatment covers everything,
from a few prayers to the infliction of the death penalty.

The Bishop of Birmingham says “ the beauty of character
unfolded in the War is due to our free will responding to the
movements within us of the Spirit of God.” Every war-
profiteer will hail the Bishop’s statement with delight. Per-
haps some may be induced to put something in the Church’s
alms-dishes.

So much religion is talked in “ The Unknown,” the new
problem play, that the Daily Graphic says that someone
altered the heading of a programme from Aldwych Theatre
to “ St, Aldwych Church.”

“ A Country Parson,” writing to a daily paper, says that
“ the better-instructed clergy of to-day are increasingly un-
willing to use the prayer for fine weather. Just so! But
there are so many of the clergy who are no better educated
than their predecessors of twenty centuries earlier.

The Earl of Shaftesbury sang two solos at a service at the
Parish Church at Horton, Dorset. We hope that the Lord
was suitably impressed.

According to the Chancellor of the Exchequer, the number
of people paying super-tax has increased from 13,937 in
1913-14, to 45,696 in 1919-20. Thus, what used to be called
“ the upper ten thousand,” will soon be the upper fifty
thousand. *“ Blessed be ye poor!"

Less than two years ago there was established by American
Protestantism the “ Interchurch World Movement,” the
object of which was to make Christians of all mankind with-
in a few years’ time. A big staff of workers was engaged,
the great Greenhut Building, once a departmental store as
large as Harrods, was leased for ten years, and huge sums of
money were secured. But that remarkable movement has
already collapsed. The enormous staff was suddenly dis-
banded at the end of June, with a month'’s salary in advance,
and the Greenhut Building is now empty. The Movement
failed through lack of unity among the different denomina-
tions, some of which vigorously opposed it. The Christiani-
zation of the world is a dream more unlikely to come true
now than ever before.

What England needs, says Prebendary Fox, is not more
opinion, but more faith in God. We can quite believe that
Prebendary Fox is sincere in saying this. There is nothing
so bad for his business as the free movement of opinion, and
more faith means more business. That seems to be all there
is in it.

Congratulations to the Birmingham Housing Committee.
It has issued a number of prohibitions of what it c™ls luxury
buildings. These include a dancing hall, a public-house, and
a “ place of worship.” At all times churches represent sheer
waste of labour. In the present circumstances they are
almost a criminal luxury. The poor parsons will soon wonder
what on earth is the matter with the world.

Chiristian philanthropy is a fearful and a wonderful thing.
In the third report of the Committee on Public Accounts it
is stated that ;700,000 was advanced to the Young Men’s
Christian Association, out of which (100,000 only was re-
paid, and the remainder made a present of by the War Office
to that religious body. We know now why the church folk

were so jealous of the Y. M. C. A. .

At Ryhall, Rutland, a chicken with two heads has been
hatched. Providence doeth all things well.
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To Correspondents.

J. P. Harding—There is nothing new in the story of Volney
throwing himself down on deck during a storm and calling on
God to save him. The same tale is made to do duty with nearly
every prominent Freethinker. It is a tale which makes every
Freethinker as contemptible as many Christians.

C. E. Turner—It is an ordeal, but if we must get through with
itwe must. The story of Paine's alleged drunkenness has been
dealt with times out of humber, but it is next to impossible to
stop Christians circulating lies concerning their opponents.
Nothing is too monstrous and nothing too absurd.

George Trebells.—MSS. to hand, with many thanks.
to learn that you are well.

H. T hompson.—Shouldlike to see every reader of the Freethinker
a member of the National Secular Society. Your suggestion of
a special badge or emblem for Freethinker readers is worth
considering. We might provide one later, if we could get a
suitable design.

J. Weeks.—We have dealt several times lately with Lincoln and
his religious opinions. There is no question of his Freethought
to those who base their opinions upon facts. For others no
number of corrections will be of much use.

J. Breese.—The Scotch Highlands are glorious in September
in any weather. They are better, of course, in sunshine, but
there is a beauty about the hills in rain and storm that should
appeal to one with a sense of artistry. We should like to be off
on the same trip ; hope your family will have a pleasant time.

P. Symons.—You are quite right in saying that Voltaire was a
Deist. In hisPhilosophical Dictionary he argues at length for
the existence of God. We are sorry we cannot give you the
exact reference for the “If God did not exist it would be
necessary to invent him.” It is usually attributed to him, but
we do not remember coming across it in his writings. The
reply to it was made by Bakunine, “ If there were a God, it
would be necessary to destroy him.”

R. Davies.—The two little books in the Home University Series,
McDougal’s Psychology and Russell’s Philosophy will serve as
avery good introduction, then get some such work as Stout’s
Manual of Psychology. After that you will be prepared for
larger and more controversial works. Sully's Human Mind is
beautifully clear, but rather bulky,

J. E. Rowe (N. Rhodesia).—We never advocated a policy of non-
resistance. We have simply protested against the false character
of the teaching that war is, at any time, ennobling or beautiful.
The consequences of war are always bad, even when it is
inescapable, and that is one of the things that when realised will
go a long way towards putting an end to war. And we do not at
all agree that war paid Germany for a long time. It did nothing
of the kind. It demoralized the German people, who stand to
gain far more through losing the War than ever they could have
done by winning it. Neither a people nor a nation are great
because they own large territories, they are simply large, and
that is a very different thing,

G. A. Campbell.—We know of no evidence for the “ involun-
tary transmission of thought by corresponding atomic
vibrations.”

The Secular Soaiety, Limited, office is at 62 Farringdon Street,
London, E.C. 4,

The National Secular Society's offloe is at 62 Farringdott Street,
London, E.C. 4.

When the services of the National Scoular Sooiety in oonneotion
with Secular Burial Services are required, all communications
should be addressed to the Secretary, Miss E. M. Vance,
giving as long notice as Possible.

Lecture Notioes must reach 61 Farringdon Street, London,
B.C. 4, by first post Tuesday, or they will not be inserted.

Orders for literature should be sent to the Business Manager of
the Pioneer Press, 61 Farringdon Street, London, E.C. 4, and
hot to the Editor,

All Cheques and Postal Orders should be crossed " London, City
<*nd Midland Bank, Clerkenwell Branch,”

Letters for the Editor of the "Freethinker" should be addressed
to 61 Farringdon Street, London, E.C. 4.

Friends who send us newspapers would enhance the favour by
marking the passages to which they wish us to call attention.

The NlFreethinker” will be forwarded direct from the publishing
office to any part of the world, post free, at the following
rates, prepaid:—One year, 15s.; half year, 7s. 6d.; three
months, 3s, 9d.

Pleased
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Sugar Plums.
—— >

The N.S.S. will not be represented at the forthcoming
International Conference at Prague. In the existing circum-
stances the Executive was not able to arrange for a suitable
representation and so the idea was abandoned, A letter was
received from the promoters of the Congress expressing a
hope that Mr. Cohen would be able to be present, but it is
quite impossible for him to leave London for any length of
time just now. There are quite a number of things demand-
ing his attention, and some important new developments in
the Freethinker office makes it necessary that he should be
within call. Anyway, we wish the Conference every success,
and we hope it will be a really international gathering, in the
fullest sense of the word. Freethought, if it be worthy of its
name and traditions, should be able to rise above the political
and national animosities that are at present retarding the
progress of civilization.

We are sorry to say that there is at present no signs of
relief as regards the paper supply, which is an all-important
consideration so far as the issue of a weekly journal is con-
cerned. Paper is as dear as it was at the worst period
of the war, and almost as scarce. Subscriptions are still
on the rise, and no one can tell where they will stop. In this
connection we are sorry to see that the Nation has been com-
pelled to raise its price from 6d. to 9d., and another very
useful weekly, Common Sense, has now gone from 2d. to 6d.
Luckily, we are secure so far as supplies are concerned, but
we have no control over the price. It is a question of “ take
it, or leave it.” The market is clamorous, and paper makers
are very independent. The easier days that we have been
dreaming of and longing for, are still a long way off so far as
we can see. There is nothing dull in running a Freethought
paper in these times.

There is one aspect of scarce and dear paper which has a
rather important social aspect. Books are getting steadily
dearer, and in this country good books were always published
at too high price. Now the price is getting so high that quite
a number of books are being held up. and those appearing
are at about three times the pre-war figure. The consequence
is that the growing generation is being thrown more upon
newspapers for their mental food, and as our newspapers are
at present, a worse diet could scarcely be conceived. There
are few editors who seem to have any sense of responsibility
as to what they publish, so long as it is what they think will
please the public, and help the particular and momentary
purpose they have in view. The well-read man may check
the statements of the papers with a certain amount of amuse-
ment and benefit. But others are at their mercy, and the
War sems to have still further demoralized the Press, as it
demoralized so many other things.

One of our readers, a deaf mute, sends us an article, which
we hope to publish in a week or so, dwelling upon the way
in which many associations run for the ostensible purpose of
the afflicted, are turned to the interests of missionaries and
religious organisations. We are not unaware of this, as our
readers know, and have several times called attention to the
prevalence of professional philanthropy and its evils. The
afflicted have a legitimate claim upon society, and it is one
that society should freely acknowledge and generously dis.
charge, but not permit this to become the excuse for the
maintenance of a parisitic industry such as professional
philanthropy has become. It is an industry in which the
public provides the capital for the business, and a handful of
more or less “ artful dodgers ” secure the dividends. At the
opening of the war this type saw its opportunity in the
organization of Flag Days for any and every purpose, until
the thing became such a public scandal that it was stopped.
For our part we should like to see the opportunities for
cadging that goes on sharply curtailed. And it is certainly a
grave scandal to find the care of the blind relegated to private
charity, and even appeals made for donations towards looking
after the well-being of those men who have returned from the
war blinded, and whose adequate maintenance should be a
first charge upon the nation’s resources.
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Women as Saviours.

“ Only believe, and ye shall be saved ! ....... From time
to time, apostles of a new creed come forward with a
panacea for the ills from which a sick humanity suffers,
and promise it relief, if only their particular nostrum is
swallowed. With the decay of religion, political and
social enthusiasts have come to the fore, pressing the
merits of the particular measures for which each stands
sponsor. One of the latest to prophesy Utopia for us, if
we will but listen to the message she bears from across
the Atlantic, is Mrs. Margaret Sanger, who has come to
these shores to preach the gospel of Birth Control among
women.

The sex question is “ taboo ” in England, or rather it
was, until George Bernard Shaw on the stage, and the
Suffragettes in real life, made strong efforts to divest
English society of Victorian prudery, which identified
innocence with ignorance. But a platform has always
been open for politicians and priests (these latter chiefly
celibate, witness Father Bernard Vaughan and the
Bishop of London) to urge on the public the necessity
of large families. On the other hand, those who advo-
cated prudential restriction ofoffspring have been frowned
upon and consigned to oblivion. This has been largely
due to ecclesiastical prohibition. The “ medicine-men ”
have always claimed special jurisdiction over such a pre-
dominant human activity as sex. And as mystery and
darkness best suit their sinister work, they have strenu-
ously opposed the light of science being turned on this
function.

Since Malthus produced his thought-provoking essay,
the population problem has never been far from the
minds of social reformers. A vast amount of literature
has grown up round this subject. Though few now de-
fend his premise concerning the geometrical rate of
increase of man as compared with the arithmetical rate
of increase for foodstuffs, the neo-Malthusians base their
exhortations on the tendency of mankind to out-grow
the food supply available at the given moment. The
Socialist contention, that given more equable distribu-
tion and intensive agriculture, the world could support
an unlimited number of inhabitants, disposes of Malthus’
theory as a bourgeois reading of phenomena resulting
from capitalist production rather than natural causes.
One school of thought, of which Mr. J. M. Robertson is
a leading exponent, declares the population question to
be the crux of all social reform, while another looks to
Socialism and the abolition of the Capitalist system as
the only hope.

It is proverbial that women have little interest in
abstract questions, and despite their vital concern in this
matter, they have taken no part in the controversy, being
content to follow passively the masculine lead. It will
be remembered how, at the National Catholic Congress
recently held at Liverpool, Father McNabb, according
to a Press report, “ bitterly attacked the immoral doctrine
of the control of births, declaring that when his mother
was asked how many she had in her family, she replied,
“ Eleven, thank God !'”

But that was a generation ago. The women are
beginning to realize that “ if God sends the mouths,” Fie
does nothing to fill them. The War has opened their
eyes, and the spectacle of a devastated Europe urges
them to action. The infantile population of Ger-
many and Austria have suffered so severely under the
strain of prolonged war that it is considered hopeless to
attempt to save them, all efforts now being concentrated
on the future mother and her coming child. Famine
and financial crises are threatening even those countries
which have hitherto enjoyed immunity. It is under
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these dire circumstances that Mrs. Margaret Sanger,
protagonist of the Birth Control movement in the United
States, is visiting England on a lecturing tour. To
enthusiastic audiences composed mainly of working
women, organized by the Co-operative Women'’s Guilds
and similar bodies, she brings forward her method of
saving humanity. “ Abstain from bearing children”
she urges, “ for at least five years. In your hands,
O Mothers, lies the hope of (the world. There is not
enough food now for the innocent children. Would you
produce more to starve ? Is the world a fit abode for
the helpless little ones ?” And she tells a league of
mothers in Munich who have struck against motherhood
until the Government will make a country fit for children.
To Governments human life is cheap—cheaper than
animals. It is the women, the life-producers, who must
teach men the real value of life.

Who can gainsay her message here ? It is surely
more full of sane wisdom than the politicians or priests,
who cry, “We must repair the ravages of war ! this
same war, by the way, being largely produced by their
own insatiate greed and time-serving.

There is nothing new in Mrs. Sanger’s advocacy of
the use of contraceptives to restrict the birth rate. It
has, of course, been much practised in every civilized
country. Even from Japan, a commission has been sent
to America to examine the Birth Control movement and
report on it to the Japanese Government. What is new
about it, is her appeal to women to exercise their pre-
rogative of choice as to whether they shall become
mothers. To exercise this prerogative, they must have
knowledge. Physiological facts concerning themselves
and the origin of life should be imparted to women by
trained nurses or doctors. In Holland, clinics, sanctioned
by the Government, have been set up for this purpose.
The benefits, claimed to be the consequence of such a
course, include a lower infantile mortality than elsewhere;
almost total abolition of prostitution, owing to early
marriages; a marked change for the better in physical
status. Other benefits which Mrs. Sanger would ascribe
toa strictly limited humanity are the automatic solving
of housing and child labour problems, and the abolition
of war. Small wonder her audience sit hypnotised under
the silver-tongued magic of this earnest speaker, who
claims so much can be opened with one little key.

And yet— and yet— one has an innermost conviction
that the remedy urged by Mrs. Sanger on the world is
but second best. “ You cannot,” argued a woman doctor
recently, against a Town Council’s proposals to institute
systematic instruction in prophylactics to prevent venereal
disease— “ you cannot, with impunity, run counter to
the instinctk of women.” The same objection applies
to the use of contraceptives. Both prophylactics and
contraceptives, whatever may be urged in their justifi-
cation, are primarily inventions of man in order to satisfy
his passions without incurring any of the consequences.
Not from religion, which has long since lost all power as
a motive force—not from current morality, which is a
contemptible compound of respectability and fear— but
standing on the deep instincts of her own nature, the
fully conscious woman will reject Mrs. Sanger’s solution.
That the use of contraceptives will tend to increase
sexual indulgence can scarcely be disputed, so the free-
dom she claims to give women will result in their more
complete subordination to men. Degradation, a coars-
ening of the finer nature, is involved for both sexes.
When they do decide to have a child, where is the pure
passion, rapturous joy, and fine idealism in which every
infant has a right to conception ?...... Vanished—and its
psychic heritage is by so much dwarfed and curtailed.

Birth Control, through contraceptives, is an easv
solution, a short cut which promises much. But nature
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cannot be cheated. That this method is so largely pre-
valent, demonstrates how sick the world is, and to what
a grievous extent woman’s passivity has been carried.
Woman, mistress of herself, carefully reserving all her
higher forces for her great function of maternity, poten-
tial or actual, would have none of it. As creative artist
of the new life, she would resentas a betrayal of posterity,
any attempt by man to use for himself what was due to
humanity. And men would then respond to her lofty
ideals and find his happiness in working them out with
her. The full psychic and spiritual life thus shared in
common would enrich both natures and form an un-
equalled dower for both children.

Then knows lie Love, that beckons and controls;

The body’s love and mind’s, whereof the soul’s.

All the advantages claimed by the use of contraceptives
would follow here. There would be no population ques-
tion were mothers free, for they would never have large
families, seeking quality rather than quantity. But this
imposes a life-long sacrifice on the man....... True, and

But every woman, who has greatness of mind and
heart to conceive an ideal, will dream of such a union.
Were women but fully conscious enough to enforce their
gentle sway of love, then indeed the Golden Age would
be at hand. But they will scarcely gain it by descending
to masculine expediency. Progress is attained, not by
living down to the actual, but by embodying the ideal.

F rances Prewett,,

Changing Your Mind.

Some people never change their minds, just as
some people seldom change their underclothing.
Neither are pleasant companions. | have known
parsons who could preach a sermon that was written
ten years before, and also one who had written
several hundred sermons up ahead so that he might
take it easy in his old age. What a comfortable
mind he had. He not only never changed it, but
he knew beforehand that lie never would. | have
changed my mind many times during the last fifty
years. | began to change it just as soon as J stopped
believing things because other people said they were
So—just as soon as | began to think things out for

myself. And | have had a lovely time ever since |
began to change my mind. In fact, | never began
really live until | learnt liowto change my mind.

~ is a delicious sensation to discover that you have
enough mind to change— a sensation that most
People unfortunately know nothing about.
Some of my old friends say that they never know
1 were to find me, but | have never cared to “ stay
Pnt ' so that they can always find me. As long as
| know just where | am myself | am quite content,
and although 1 have travelled over many different
r°ads | have always known just where | was.
Once | was an orthodox Christian— believed in
Jehovah, Jesus and the Holy Ghost; believed that
each was God and that all three were the same God,;
at three times one were one, and that once one
three. It was poor arithmetic but sound
oology, | believed in heaven and hell and the
~tenement, and that nobody was safe unless he had
~een sprinkled with' water by somebody who had
been similarly sprinkled and was authorised by a
e~uncil of parsons to do the sprinkling. Then |
gan to think for myself, and | became a Unitarian
cause that church is a good halting place on the
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road to the truth. But I kept on thinking, until now
not only have | ceased to believe in any arbitrary
God or any abode of everlasting bliss, but | have
come to see that these two beliefs are the most
potent levers for the poverty and subjeotion of
humanity.

Moreover, | was once a Tory and regarded the
working classes of all countries as fit subjects for
exploitation by those who were smart enough and
powerful enough to acquire wealth without earning
itt Then | read Henry George's “ Progress and
Poverty ” and Edward Bellamy’s “ Looking Back-
ward,” and | became a State Socialist. But | went
on reading and thinking so that now if anybody
should call me an Anarchist I would have to ask:
What do you mean by that? Do you mean one who
believes in the immediate and unconditional aboli-
tion of all titles to land except that of occupancy
by use, thereby setting all vacant land free for use?
If so, yes. Do you mean one who believes in the
immediate abolition of all laws which enable the
financiers and politicians to control the issue of
money? If'so, yes. Land is a necessity of life.
Money is a necessity of trade. If both were set free
immediately, nothing but good would result. No
social confusion would ensue. The idle poor could
go to work at once, and the idle rich would have to
go to work soon— as soon as their principal was ex-
hausted. For with free land and free banking there
would be no monopolistic rent, interest or profits.
In one generation there would be no paupers and few
criminals, and a world in which there is no poverty
and little crime is beginning to be happy.

Do you mean by an Anarchist one who believes
in not preventing people from doing good and useful
things by physical force? That a sheriff has no
right to compel me by violence to pay for the sup-
port of a government of which | do not approve and
without asking me how | wish my money to be spent ?
That there should be no statute laws that favour a
man with a thousand pounds against a man with
only sixpence? Do you mean one who thinks that
people can be brought by education to regard each
other’'s rights so intelligently and willingly that
soldiers, policemen and bailiffs will be unnecessary ?
That we are growing more and more enlightened,
and that we shall some day come to see that the
necessary condition for true civilization is that each
man shall be free— absolutely free— free in mind
and body— free from the priest, the politician and
the monopolist— and that being thus free he will
naturally co-operate with his fellow-workers in the
production of wealth, in schemes of education, in
household arrangements, in social pleasures? Do
you mean one who believes that public opinion
backed by the boycott is a thousand times stronger
than special legislation backed by guns? That men
and women, under the influence of the plenty that
springs inevitably from free land and free banking,
would quickly learn how tb take care of themselves
and cease to depend on the priests and politicians?
Do you mean one who believes that all that is whole-
some in social life at this moment is enjoyed upon
the principle of voluntary co-operation among social
equals? If you mean these things, yes, | am an
Anarchist, and you cannot compliment me more
highly than to call me one.

But if you mean one who believes in overthrow-
ing a government by violence in order to set up
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another kind of government by violence; if you mean
one who expects people to do' things properly before
they know how to do them at all; if you mean one
who thinks right things can be done by secret plot-
tings away from the eyes and ears of the whole
people, as in the caucuses of the politicians, the
board-rooms of the trust managers, and the réputée
meetings of much weaker would-be destroyers o::
society by dynamite; if you mean one who believes
in a general division or a common ownership of
wealth, by which one man will get more than he
cams and another less (as is the case now); if you
mean one who; does not take into account human
history and human nature; if you mean the kind
of half-brute and half-fool that most people create
in their imagination and call an Anarchist, 1 am
not an Anarchist, and you cannot wrong me more
than to call me one. Nor do | believe that you can
find any such as this last in this country except
among the gangs of hooligans who are the neces-
sary product of usury, and among the soldiers and
police who are hired by the usurers to defend their
privileges. The popular typical Anarchist—-the
blood-thirsty brute armed with deadly weapons that
we hear so much about— is more apt to be found
among those who are hunting for him than any-
where else.

Yes, | have changed my mind often, and will
change it again if thé arguments offered to me are
convincing. But you will observe that | have not
gone sideways or backward. Each change | have
made has carried me further away from religious
and political superstition and, | trust, nearer to the
truth. And because | have been honest in all my
errors | judge that most men are honest in their
beliefs, no matter how absurd they may appear to
me. This is why, although I hate the Church as an
organized authoritative institution, 1 respect indi-
vidual Christians in their sincere beliefs; and
although 1 look upon every form of government by
violence as an unjust tyranny | respect individual
Archists as sincere believers in the necessity for
their particular form of tyranny; although 1 look
upon Communism, Collectivism, Singlc-Taxism,
State Socialism, and Trade Unionism as different
forms of the same kind of tyranny, | regard the
honest believers in them as persons who are sincerely
trying to improve society.

To all those who have co-operated with me in the
great work of human emancipation, either as com
tributors to or readers of The Freethinker, | offer
my warm friendship, and because that co-operation
has been eager and voluntary, | know that their
pleasure in the work has been equal with mine, and
that they share with me the hope that before another
year rolls round the dawning light of Freedom’s

day will have grown brighter.
G. O. Warren.

Let us make the best of this world and take our chance
of any other. If there is a heaven, we dare say it will hold
all honest men. If it will not, those who go elsewhere will
at least be in good company.— G. \V. Foote.

The fiery soul abhorr'd in Catiline,
In Decius charms; in Curtis is divine :
The same ambition can destroy or save,

And make a patriot, as it makes a knave.
— Pope.
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FreethoHght on the Stage.

Somerset

THE UNKNOWN: A Play. By W.
Maugham. (Aldwych Theatre).

T heatregoers Who have had reason to deplore the
light-hearted and light-headed inanity of our dramatic
entertainments for some time past, will be at least grate-
ful to Mr. Maugham for his experiment in serious drama-
They will be grateful, | say ; but they will have to
admit that he has failed. And he has failed just because
the effort of hard thinking— hard for him, I mean— has
been too much for his technique. His dramatic skill
was adequate enough for the light, bustling themes of
comedy or farce. There he could look down upon his
character with the disinterestedness, the detachment of the
creative artist; but in his new venture he has tried to
handle a subject which calls for the deeper thinking, and
the more adequate stage-craft of an Ibsen or a Chehov,
Mind you, | don't for a moment say that he is not
serious; indeed, it is precisely his seriousness, or his
interest in the subject, that has brought about his artistic
collapse. Freethought is new to him, and he puts for-
ward the mere common-places of belief and unbelief as if
they were new and original ideas. He appears to have
had no clear notion as to how the problem should be
worked out, or not enough courage to risk the censure
of believers by making his Freethinker come out on top.
He thus pleases neither party too much, which is, per-
haps, what he intended to do. Anyhow, one of our
democratic papers would not have arranged an afternoon
performance for parsons only if Mr. Maugham had
drawn the only logical conclusion from his premises.

However that may be, the story is briefly this. Young
Major Wharton has come home on a short leave, and
proposes to marry, before he goes back, his bride-elect,
Sylvia Burroughes, who has waited seven years for him.
This has just been arranged to the satisfaction of the
lovers and the old people, a retired colonel and his wife,
when the vicar’s wife comes in, and mentions regretfully
that, although Major Wharton was at church the day
before, he did not stay for Holy Communion. His
remark is the cue for a cross-examination of Wharton as
to his belief or want of it, by his parents, good but con-
ventionally pious people, who are deeply concerned with
the spiritual welfare of their son, by Sylvia, a rather
perfervidly devout young lady, and by the vicar, who
comes in after his wife. He is one of those angular
parsons who think that they know all the weak places
in freethought, because they have tackled an Atheist
lecturer when they were working in some democratic
London parish. He is an unsympathetic, narrow, dog-
matic platitudinous cleric whose stock exhortations,
joined to the innuendoes of his wife, bring Major
Wharton, at last, to a coinplete disavowal of his belief
in God, and this in spite of his natural unwillingness to
give pain to his God-fearing father and mother. But
the vicar scores heavily in the end, for Sylvia is influ-
enced by his pulpit common-places to refuse to marry a
man who has no idea of a God.

It is a poor sort of triumph for the parson, and before
he has recovered from one shock, he has another.
One of his most exemplary parishioners, a widow, Mrs.
Littlewood, has lost her two sons in the War, and has
forsaken the Church for the vain amusements of society.
The vicar takes the opportunity of remonstrating with
her in the Wharton drawing-room. His unwisdom
Drings down upon him a heart-moving indictment of the
Christian God of love, the supposed God of the widow
and the fatherless, who is omnipotent and beneficent,
and yet works through evil and war. “ If this deity is,
indeed, as is said, all-powerful, all-just, all-merciful, how
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can he rend and torture like this the millions who believe
in him? Either he must be merciful, and powerless,
or if omnipotent, more malicious than we thought him.
Our estimate must, in any case, be revised.” She works
WP to a splendid climax of moral indignation, and ends
with an electric “ Who will forgive God ?” It is a
passionate protest of moral human nature against the
inhumanity of God. The heart had told her, as it had
told Proudhon, that God is evil.

A via media is proposed by the Wharton’s family
doctor who imagines, like J. S. Mill, a limited diety that
is really doing his best to counteract the forces of evil in
the world, but is often sadly handicapped, and is always
in need of our co-operation and encouragement. This
dualistic belief is inacceptable alike to believer and
unbeliever.

It would appear that Colonel Wharton has consulted
a specialist about his health. The diagnosis has been
sent on to the family doctor, who is forced by the blunt
old soldier to tell him the truth in the presence of Sylvia
and his family. He is told that he may die at any
moment. A day later he passes away quietly at night,
and in the morning Mrs. Wharton tells the sad news to
Sylvia. She asks her to wait until her son comes in,
and to tell him what has happened, and then goes to her
room. The church bell is heard ringing for the Com-
munion Service when Major Wharton enters. Sylvia
intentionally avoids breaking the news to him, and tries
to get him to go Communion by working upon his feel-
mgs, by telling him what comfort the knowledge of his
presence at the Eucharist will bring to his father in
the hour of death. It is a pious lie for the greater glory
of the Church, for which the young lady would obtain an
easy absolution. A few moments later his mother comes
down and he knows the nature of the trick put upon him,
and tells Sylvia in round terms what he thinks of her
Jesuitical principles. W hat understanding the tv/o came
to in the presence of the dead we know not. At any
mte, | am certain that Wharton would remain a Free-
thinker to the end,

It is not, perhaps, a matter for wonder, that the actors
did not acquit themselves as well as they would have
done in the ordinary romantic drama. The ideas were
new and strange to them, and it was this unfamiliarity
~vhich may have stood in the way of their creating a
spiritual or mental atmosphere; on the other hand it
may be that Mr. Maugham is not completely possessed
by his ideas. It needs a Freethinking dramatist to write
a Freethinking play. Those who happen to know the
dramatic work of M. Jean Robyn will know what I mean.
I especially commend to them his three-act play, Les

Hester B rayne.

(~a>:0ls'

Your gods are as avaricious as old age could make them
Every religion that starts up, beyond Persia, takes only a
much truth to stand upon as will raise her safely to men’
Purses. The Egyptian priests have extensive lands; Attic:
13 poorer in soil: there is requisite to have oracles too an<
sacrifices, gold and cattle, oil and milk, wax and honey. |
this religion should be succeeded by another, as It must bi
when the fraud is laid open, the populace will follow thosi
enthusiasts who threw down the images of the gods, and wil

e p them the next morning to raise up others in the sark
Paces, or even those elsewhere, differing but in name
ride will at first put on the garment of Humility; and soor
p *erward will Humility raise up her sordid baldness out o
rl es. Change in rituals is made purely for lucre, anc
under the name of Reformation, comes only to break up 1
\Lrgin *urf or to pierce into an unexplored mine. Religior
Wt you began in veneration for those who delivered yoi
°m robbers ; it will end in the discovery that your temple:

ave ever been the dens of them.—Landor, “ Cyrus" U
Xenophon."
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Morality and Happiness.

It is a contention of the moralists, implied if not
definitely expressed, that the rest of the human race
would be the happier if it were to be guided in its
actions by their precepts. They hold that in what-
ever circumstances man finds himself, they have pro-
vided a universal formula for his guidance, and by
so much as he falls short from that standard of
conduct will he be the less happy.

They lose sight of the fact that it is as impos-
sible to provide a universal rule of conduct as it is
for an engineer to overcome all natural obstacles by
one method. The development of the average man is
as limited as the experience of his immediate surround-
ings will permit. He is known by the acquaintance
he keeps, and that acquaintance is largely chosen
for him before he is born by the effect of parenthood.
Rarely indeed can a man rise superior to his birth.

His parentage gives him certain limitations, and
though these limitations are largely those of possi-
bility, the natural habitat of his parents does a
great deal in placing him in the world. Moreover
it provides him with those first contacts with material
things and other human beings, which are the basis
of a developing mentality. No man can own a very
wide circle of friends however many people he may
know, and it is natural that most of those friends
should be oi a sort, or of a group governed in its
actions by the opinion-of that group.

So long as an individual directs his actions in
such a way as not to lose the respect of those people
with whom, he is thrown most intimately into contact,
he cannot be particularly unhappy. If he does
something which leads to his boycott by those
friends he becomes unhappy because he is in a way
an outcast from the herd.

It is the same whether his lot is cast in Streatham
or Sydney Street. He is obliged for the sake of
his personal comfort to conformity to' the public
opinion of that part. Indeed if he has been born in
one or other of these places he is so inoculated with
their point of view that it would require his utmost
endeavour to put it aside.

Of course Streatham could not conceive of hap-
piness in Sydney Street. It would be in a foreign
country, and would be quite certain that its super-
iority should be recognised. Probably it would by
the mockery of the populace whose imitations in certain
directions are, if anything, even greater, than those of
the more respectable suburbs.

In Sydney Street, however, there is life and death,
loving and giving in marriage, just as there are in
Streatham, and if certain professions are looked
upon with aversion and disdain in the latter place
they are regarded as the normal avocations of life in
the former. Thus it comes to be that a term of
imprisonment is regarded in the one place as the
culmination of a life of crime, and nothing could
efface its disgrace, while in the other it is looked
upon as a normal possibility which may happen to
any man. It is only a mischance, one of those
slings and darts of outrageous fortune, which imply
nothing more derogatory than ill-luck or lack of
judgment, and would alienate no friend rather be-
getting the most universal of human emotions,
sympathy.

The transfer of either system of morality to the
other district would *at once result in misery. It
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would mean unaccustomed labour, and labour in
which the normal efficiency was lacking. It would

mean so grave an alteration of standards that the
whole system of life would be tom up, and the
ordinary human contacts would fail. The hap-
piness which is the result of adaptation to environ-
ment would become impossible. The existence of a
pure morality in either place would not fail to have
an equally obnoxious result, that is obnoxious to
people who have grown up into a system.

It appears, therefore, that any specified system of
morality has little to do with human happiness. The
human being is happy in respect of quite other
things, not the least of which is being and behav-
ing similarly to his friends. He is ape-like in his
desire to be an undistinguished member of the tribe.
He-does not desire to be singular, but to be one of
the plurality. Quite different is the desire to excel
in the character of the plural. It is.only unfortunate,
perhaps, that the experience possible to any in-
dividual is so limited to his small circle that he can-
not come into contact with all the standards of
morality which guide the varying groups included
in one state or nation. If he could and were able
to select inevitably the clearly right rule of conduct
there might be some justice in the claim of the
moralists that the following of their precepts is the
road to happiness.

G. E. Fussell.

Correspondence.

THE FLOWER HABIT.

TO THE EDITOR OF THE “ FREETHINKER.'™

Sir,— In that little satire, “ The Mourning Habit,” which
appeared in your last issue, | was disappointed that no refer-
ence was made by “ Y. C.” to that kindred wasteful habit of
wreath and flower-buying. Of course, it may not be carried
to the extent in France that it is here ; but | am sure any-
one who gives the matter a little fought will see how foolish,
wasteful,and irrational the prevailing custom is in this country
of covering the coffin with flowers and wreaths at great cost>
especially just now. What becomes of these flowers? Are
they not absolutely wasted, thrown down the grave, which is
then filled in ?

It is hard to find a more scandalous waste than is involved
in this idiotic fashion of buying as many wreaths and flowers
as possible for funerals. Surely this is one habit that
rational people should do their best to abolish.

Il. Richard W right.

“WHAT ABOUT HELL?”

Sir,—The articles of “ Mimnermus ” are always interesting,
but I see he has fallen into the same error in this week’s
Freethinker as that which | pointed out some time ago, viz.,
that the “ Fire” in the Salvation Army’s motto refers to
Hell.

I suppose Roman Catholic and Church oFEngland priests
are not “ half-educated men appealing io the ignorant.”

I think Freethought is, or should be, sufficiently capable of
standing upon its own legs, without recourse being had to tho
suppression, mis-statement or distortion of facts. Fiat
jnstitia ruat ccelum. rrp

Dr. LYTTELTON AND THE FREETHINKER.
Sir,— | am sorry if Dr. Lyttelton does not after all think it
worth while to deal with the points raised in my letter pub-
lished in your issue of June 20, as my only reason for writing
was to get his view as clear as yours.
It would also be interesting to know how he would answer

your “ Acid Drop ” criticism in August 8.
W.

Jameson.
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Obituary.

One more sincere Freethinker has been laid to rest
in our district, Mrs. Sarah Richardson, the loving wife oi
our old and valued friend, Mr. Newrick Richardson, of
Chester-le-Street, was interred on Friday, August 13. All
who knew her, loved her, and her life of kindly deeds will
be remembered while memory lasts. There was a large
gathering of friends at the graveside and the apprecia-
tive hearing given to Councillor John W. White, of
Stanley, who read the Secular Burial Service, spoke
much for the deceased lady, and the awakening intelli-
gence of the general public® The ceremony was
impressive, and the personal reference to our late friend
and the bereaved husband added a fine human touch to
the gathering. Her last long, painful illness weakened
her physically, but the fact that she requested Mr. White
to conduct a .Secular Service over her, proves that her
intellect remained unimpaired. The sympathy of Free-
thinkers will go out to the lone husband whose open
advocacy of the Secular Cause has earned for him the
respect of the people of the North.—J.W.

SUNDAY LECTURE NOTICES, Etc.

Notices of Lectures, etc., must reach ns by first post on Tuesday
and be marked “ Lecture Notice " if not sent on postcard,

LONDON.
Qutdoor,

Bethnal Green Branch N. S. S. (Victoria Park, near the
Bandstand) : 6.15, A Lecture.

North London Branch N. S. S. (Regent’'s Park, near the
Fountain): 6.30, J. B. Johnson, “ The Gospel According to
John.”

South London Branch N. S. S. ((Brockwell Park): C.30, Mr.
C. Ratcliffe, " Determinism—The Case for the Bottom Dog.”

West Ham Branch N. S. S. (Outside Maryland Point Station,
Stratford, E.): 7, Mr. Burke, A Lecture.

South Place Ethical Society.— Ramble to Dorking and Leith
Hill. Conducted by Mr. E. F. Errington. Train from London
Bridge (L.B.&S.C.R.). Take return ticket to Dorking (4s. rod.).

Hyde Park: 11.30, Mr. Samuels; 3.15, Messrs. Dales, Ratcliffe,
and Shaller. Every Wednesday, G.30, Messrs. Hyatt and Saphin.

COUNTRY,
I ndoor,

Leeds Branch N. S, S. (Youngman's Rooms, rg Lowerhead
Row, Leeds): Every Sunday at 6.30.

Glasgow Branch N. S. S.—Sunday Outing. Meet at Rouken

Glen Main Gate, 12 noon. Bring rations.

ropagandist leaflets. New issue, i.
Christianity a Stupendous Failure, J. T. Lloyd ; 2. Bible
and Teetotalism, J. M. Wheeler; 3. Principles of Secularism,
C. Watts; 4. Where Are Your Hospitals ? R. Ingersoll; 5-
Because the Bible Tells Me So, W. P. Ball; 6. Why Be Good ?
G. W. Foote. The Parson's Creed. Often the means of arresting
attention and making new members. Price is. per hundred, p°st
free is. 2d. Samples on receipt of stamped addressed envelope.—
N. S. S. Secretary, 62 Farringdon Street, E.C. 4.

R. ARTHUR B. MOSS, the well-known

M popular Freethought Advocate, is open to accept Engage-
ments to Lecture in London and the Provinces, commencing
September next. He is also open to give Dramatic Recitals
from the works of Shakespeare, Shelley, Tennyson, Hoo »
Buchanan, and other favourite poets.—For Dates and Terms
please address 42 Ansdell Road, Queens Road, Peckbam.
London, S.E. 15.
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Pamphlets. TO MANUFACTURERS.

A GENCY REQUIRED by a Fighting Atheist for
1 D the Union of South Africa and adjacent territories in the
following lines:—

By G. W. Foote,
CHRISTIANITY AND PROGRESS. Price ad., postage id,
THE MOTHER OF GOD. With Preface. Price ad.,

postage id. General Merchandise, Hardware,
postage id.

. Fifteen years experience as Salesman throughout every corner
THE JEWISH LIFE OF CHRIST. Being the Sepher of South Africa.—J. L., c/o The Pioneer Press, 61 Farringdon

Toldoth Jeshu, or Book of the Generation of Jesus. street, E C. 4.
With an Historical Preface and Voluminous Notes,

By G. W. Foote and J. M. Wheeler. Price 6d,

postage id.

VOLTAIRE'S PHILOSOPHICAL DICTIONARY. vol.  Gentlemen's nghClaSS BQSpOke Tailoring.

., 128 pp., with Fine Cover Portrait, and Preface by
Chapman Cohen. Price is. 3d. postage i£d. Fit and Finish of the best, and Prices un

usually moderate.
By Chapman Cohen.

DEITY AND DESIGN. Price id., postage |d. Generous Patterns and lllustrated Self-
WAR AND CIVILIZATION. Price idMpostage |d. Measurement Forms sent anywhere on
RELIGION AND THE CHILD. Price id., postage |d. application.
GOD AND MAN: An Essay in Common Sense and Natural
Morality. Price 3d., postage id.
CHRISTIANITY AND SLAVERY: With a Chapter on MACCONNELL & MABE,
Christianity and the Labour Movement. Price is., New Street, Bakewell.
postage iid.

WOMAN AND CHRISTIANITY: The Subjection and
Exploitation of a Sex. Price is., postage ijd.
CHRISTIANITY AND SOCIAL ETHICS. Price id.,

postage id.
SOCIALISM AND THE CHURCHES. Price 3d., post- W CHAPMAN COHEN

age id.
CREED AND CHARACTER. The Influence of Religion
on Racial Life. Price 7d., postage iid.

Fine Sepia-toned Photograph, of

Printed on Cream Carbon Bromide-de-Luxe.

Mounted on Art Mount, 11 by 8. A High Class

By J. T. Lioyd. Production.
PRAYER: ITS ORIGIN, HISTORY, AND FUTILITY.
Price sd.. postage id. Price 2s. 3d., post free.

By Mimnermu8

FREETHOUGHT AND LITERATURE. Price id., post- T he Pioneer Press, 61 Farringdon Street, E.C. 4.
age id.
By Walter Mann.
PAGAN AND CHRISTIAN MORALITY. Price 2d., PIONEER LEAFLETS.
postage id. n Y
SCIENCE AND THE SOUL. With a Chapter on Infidel » By CHAPMAN COHEN.

Death-Beds. Price 7d., postage iid.

B No. 1. What Will You Put In Iti Place 7
y H. G. Farmer. ?
HERESY IN ART. The Religious Opinions of Famous No. g What Is thehysli) of the Clergy
Artists and Musicians. Price 3d., postage Jd, No. 8, Dying F_reet INKers. .
No. 4. The Beliefs of Unbelievers.
) No. 6. Are Christians Inferior to Freethinkers 7
By A. Millar. No. 6, Does Man Desire God?

THE ROBES OF PAN: And Other Prose Fantasies.

Price is., postage ijd. Price Is. 6d. per 100.

(Postage 3d.)

By Colonel Ingersoll.
IS SUICIDE A SIN? AND LAST WORDS ON The Pioneer Press, 61 Farringdon Street, E.C. 4.
SUICIDE. Price 2d., postage id.
LIMITS OF TOLERATION. Price id., postage id.
CREEDS AND SPIRITUALITY. Price id., postage id.

FOUNDATIONS OF FAITH. Price 2d., postage id. A F|GHT FOR R|GHT

A Verbatim Report of the Decision in the House of Lords
inre
Bowman and Others v. The Secular Society, Limited.

By D. Hume.
ESSAY ON SUICIDE. Price id., postage id.

LIBERTY AND NECESSITY. Price id., postage id. ] .
With Introduction by Chapman Cohen.

About 7d in the Is. should It added on all Foreign and Issued by the Secular Society, Limited.
Colonial Orders. Price One Shilling. Postage i$d.

The Pioneer Press, 61 Farringdon Street, E.C. 4. The Pioneer Press, 61 Farringdon Street, E.C. 1.
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New Pamphlets.

SOCIETY and SUPERSTITION
By ROBERT ARCH.

Contents: What is a Freethinker?—Freethought, Ethics, and
Politics.—Religious Education.—The Philosophy of the Future.

Price 6d., Postage id.

MISTAKES OF MOSES.

By COLONEL INGERSOLL,

(Issued by the Secular Society, Limited.)
32 pages. One Penny, postage |d.

Should be circulated by the thousand. Issued for Propagandist
purposes. 50 copies sent, post free, for 43.

The Pioneer Press, 61 Farringdon Street, E.C. 4.

A BOOK FOB ALL TO BEAD.

Determinism or Free-Will?

By CHAPMAN COHEN.
NEW EDITION Revised and Enlarged.

Contents : Chapter |.—The Question Stated. Chapter
I1.—"“ Freedom ” and “ Will.” Chapter 111.—Conscious-
ness, Deliberation, and Choice. Chapter IV.—Some
Alleged Consequences of Determinism. Chapter V.—
Professor James on the “ Dilemma of Determinism.”
Chapter VI.—The Nature and Implications of Respon-
sibility. Chapter VIl.—Determinism and Character.
Chapter VIII.—A Problem in Determinism. Chapter
IX.—Environment.

Well printed on good paper.

Price, Wrappers Is. 9d., by post is. nd.; or strongly
bound in Half-Cloth 2s. 6d., by post 2s. gd.

The Pioneer Press, 61 Farringdon Street, E.C. 4.

The Parson and the Atheist.

A Friendly Discussion on
RELIGION AND*
BETWEEN
Rev. the Hon. EDWARD LYTTELTON, D.D.
(Late Headmaster of Eton College)
AND

CHAPMAN COHEN
(President of the N, S. S.).

With Preface by Chapman Cohen and Appendix
by Dr. Lyttelton.

The Discussion ranges over a number of different topics—

Historical, Ethical, and Religious—and should prove both

interesting and useful to Christians and Freethinkers alike.

Well printed on good paper, with Coloured Wrapper.
144 pages.

Price Is. 6d., postage 2d.

LITE.

The Pioneer Press, 61 Farringdon Street, E.C. 4.
Population Question and Birth>Gontrol.
Post Free Three Halfpence

MALTHUSIAN LEAGUE,

48 Broadway, Westminster, S.W. i.

THE FREETHINKER
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A Book that no Freethinker should Miss.

Religion and Sex.

Studies in the Pathology
of Religious Development.

BY
CHAPMAN COHEN.

A Systematic and Comprehensive Survey of the
relations between the sexual instinct and morbid and
abnormal mental states and the sense of religious exalt-
ation and illumination. The ground covered ranges from
the primitive culture stage to present-day revivalism and
mysticism. The work is scientific in tone, but written
in a style that will make it quite acceptable to the
general reader, and should prove of interest no less to
the Sociologist than to the Student of religion. Itis a
work that should be in the hands of all interested in
Sociology, Religion, or Psychology.

Large 8vo, well printed on superior paper, cloth bound,
and gilt lettered.

Price Six Shillings.
(Postage 6d.)

The Pioneer Press, 61 Farringdon Street, E.C. 4.

BUY DIRECT.

Bargains in LACE CURTAINS.

Choice

Write for

Designs. Low Prices

Illustrated Booklet.

The North Ayrshire

Lace Curtain Co.,
DABYEL, AYBSHIBE.

LELLEY'S RESTAURANT

(Tram Terminus, Aldersgate)
4 GOSWELL BOAD.

Best and Cheapest Plain English Dinner in London.
the Joint and Two Vegetables, Is. 2d.

A. BARTON, Proprietor.
“FREETHINKER?” here.

Cut from

You may see the

THE “FREETHINKER.”

Tiie Freethinker may be ordered from any newsagent in
the United Kingdom, and is supplied by all the whole-
sale agents. It will be sent direct from the publishing
office post free to any part of the world on the following
terms:— Ore Year, 15s.; Six Months, 7s. 6d.; Three
Months, 3s. 9d.

Anyone experiencing a difficulty in obtaining copies
of the paper will confer a favour if they will write us,
giving full particulars.

Printed and Published by The Pioneer Press (G. W. Foots
and Co., Ltd,), 61 Farringdon Street, London, E.C. 4.



