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Views and Opinions.
The C h ristia n  R e v iv a l.

If a revival of religion could be brought about by 
Prophecy the Christian Churches in this country might 
look forward to a great increase in power after the War. 
I'°r despite the now generally admitted neglect of 
rehgion during the War, and the many confessions that 
among the soldiers themselves for one that has had his 
reIjgious beliefs strengthened a dozen have had theirs 
shattered, there is still plenty of talk about the revival 
°f religion that is ahead. True, most of these prophets 
are careful to inform us that this revival is contingent 
uPon certain happenings. If the Churches drop their 
Sennonizing upon subjects that are without interest to 
Ihe mass of the people, if class distinctions are ignored in 
church, if more attention is paid to sociology and less to 
theology, if the Churches interest themselves in the state 
°f the cities and cease troubling about the new Jerusalem, 
'f> in short, the Churches cease to be Churches and throw 
their Christianity overboard, there will be a great revival 
°f religion. Only in that case it doesn’t seem that there 
"dll be much—from the point of view of the Churches— 
Î ft to revive. Attempting to revive a corpse is never a 
Profitable operation. * *

The C h u rch es an d  th e S o c ia l Sense.

The immediate duty of the Christian Church, we are 
f°Id, is to create and develop a social consciousness. 
The statement is quite in line with clerical arrogance 
atld duplicity. The Churches cannot divest themselves 
°f the idea that the direction and the control of society 
rests with them, and that if they fail, all ftlil. And, at 
Iho same time, their traditional fatuity prevents their 
realizing that the statement of the need carries with it a 
c°ndemnation of Christianity. When Ruskin was told 
^at the only friends of the poor were the clergy, he 
replied that that was the hardest thing he had ever 
^eard said against them. For if they had done their 
dl|ty there would be a sufficient sense of responsibility 
"nth an make particular championship needless. We 
” ave had the Christian Churches in power for centuries.

They have enjoyed great power and controlled enormous 
wealth. What education existed was largely under 
their direction, and they have made a profession of 
religion the condition of an easy life or of promotion to 
office. If they could not command belief they have been 
able to enforce silence, and have manufactured hypocrites 
•in their dread of intellectual honesty. If, then, our social 
sense is in so rudimentary, so unsatisfactory a state, 
what amount of confidence in the Christian Churches 
does that fact inspire ? What have they been doing 
during the past ? And are they likely to reverse their 
history in the future ? * * *

T h e P o lic y  o f the C hurches.
Fortunately for everybody, the creation of a social 

sense is not dependent upon the Churches. Neither is 
its development. A social conscience is one of the 
cardinal facts of human history. Man, as we know him, 
is its embodiment. What is needed to day is its 
development with a greater consciousness of its nature. 
At present its manifestation is—on any general scale — 
on the lower and less profitable level. In war, because 
that is quite impossible without co-operation and an 
appeal to “  the consciousness of kind,”  we have driven 
home the lesson that every member of a human society 
is irrevocably committed to a share in its good or evil 
fortunes. In other matters it is conspicuously absent. 
And, in this respect, the evil influence of the Church is 
plain. From the moment War broke out it has preached 
vociferously in favour of co-operation in pursuit of the 
War, but it has remained significantly silent concerning 
other matters on which it might well have been vocal. 
Floquent on the necessity for sacrificing human life, it 
lias been dumb on the shameless plunder that has been 
going on in the supply of the people's food. It has 
preached the planting of our back gardens with potatoes, 
it has said nothing on the larger questions of the English 
land system—one of the worst in the whole of Europe. 
In the matter of education it has seen onlythe oppor
tunity to more firmly establish sectarianism in the schools. 
And its leading representatives have openly welcomed 
the transference of human energy and ideas from the 
fruitful sphere of politics and sociology to the inconclu
sive theatre of war as offering an unprecedented chance 
of advantage to religion. We are not disputing the sound
ness of its instinct in all this, in a sense we admire it. For 
if there is one thing certain it is that the development of 
social life involves the decline of religion. Retard man’s 
intellectual development and you maintain the strength 
of the religious idea. Prevent social development and 
you sustain the authority of religious institutions. 
These are generalizations which defy disproof.

* * *
N a rro w in g  th e S o c ia l O utlook.

Two things may be here said with perfect safety. 
The first is that the whole influence of Christianity has 
been in the direction of liarrowing the scope of the 
social consciousness, and so hindering its development. 
In early societies where a religion includes the whole of 
the tribe there is less harm than when it includes no
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more than "a section of the people. In these circum
stances—which become moré important with the intel
lectual development of life—the welfare of society tends 
to become synonymous in thé minds of religious be
lievers with the acceptance of particular doctrines, and 
the orderly growth of the social sense is checked and 
diverted into positively injurious channels. We see this 
in the many generations during which heretics have 
been excluded from political office, and openly dis
franchised as enemies of the State. Naturally, then, 
the social consciousness, instead of operating over the 
whole of society, is circumscribed in its application. 
The welfare of society becomes identified with the inter
ests of a church, and a narrow, exclusive type of mind 
perpetuated. Nor is it without significance that side by 
side with the breaking down of religious barriers there 
has gone on a marked development in the sense of a 
community of interest as a prime condition of social 
well-being. * * *

Parasitic Religion.
The second important fact is that religion has all 

along maintained a parasitic existence. Feelings are 
claimed as religious that have no more vital connection 
with religious belief than has the multiplication table. 
The sense of right and wrong, care for others, the whole 
cluster of ethical sentiments and feelings are really 
social in origin, although ignorance often expresses them 
in terms of supernaturalism. How religion plays the 
parasite in social life is seen in the familiar phenomenon 
of “ conversion.”  For this emphatically belongs to the 
period of adolescence. And the whole significance of 
adolescence is the development of a larger social self, 
the bringing of the young man or woman into a deeper 
and closer communion with the life of the race. Then 
we see enacted on a smaller scale what has taken place 
historically. The awakening social consciousness is 

.interpreted as the “ voice of God in the soul,”  a forma
tive period that under wise guidance would be utilized 
in training serviceable citizens for the State, is seized 
upon by this or that church, with the result that the 
best years of youth are wasted, the community robbed 
of an intelligent self-reliant unit, and a mere sectarian 
created in place of a fully developed individual. The 
exploitation of the social sense in the interests of 
theology does not furnish so spectacular a page in 
the world’s history as deaths at the stake, but it has 
had a more disastrous effect'on the welfare of the race.

*  *  *

T h e  B e g in n in g  o f th e E n d .
Those who study the matter closely are at no loss to

account for this emphasis on social duty by present-
day religionists. It represents the final stage of a
lengthy process. Preachers are to day forced to profess
an interest in social topics, because whole masses of
the population have lost interest in religious "ones. Some
may take up such topics willingly because of their strong
human sympathies. Others do so because they arc cute
enough to observe that unless they modify their creed
in accordance with the spirit of the age they and their
religion will soon be left far in the rear- It is the last
stand of a form of belief that once dominated life from
the cradle to the grave. With many these tactics are
obviously successful. But the number of those who see
through the policy grows steadily. If religion means
social service, the sooner it is called by its right name
the better. Society gains nothing by squandering its
energies in upholding, even indirectly, a system of beliefs
which owe their origin to the ignorance of primitive
savagery, and which were brought to maturity during
the darkest and most deplorable period of European
history. „  „

J  C hapman C o h en .

The Glory of God.
T he  Shorter Catechism declares that “  man’s chief end is 
to glorify God, and to enjoy him for ever,”  the natural 
inference being that God’s supreme ambition is to be 
the recipient of the never-ending praise and adoration of 
mankind. He hungers and thirsts after the magnifica
tion of his name, and those who gratify his selfish desire 
are promised ample reward. Joshua glorified the Lord 
by all his military conquests; and we read that, in 
return, “  the Lord magnified Joshua in the sight of all 
Israel-” (Josh. iv. 14). The curious thing is that, although 
Jehovah is called the God of glory, whose glory is in 
himself, we are exhorted to make him glorious by be
stowing glory upon him, with the assurance that if we 
regard his glorification as our chief end we shall enjoy 
him for ever. Such, briefly stated, is the teaching of the 
Bible concerning the glory of God, and the duty of glori
fying him. In the Church Times for June 1 we find a 
remarkable sermon, entitled “  The Glory of God,” by 
the Ven. Cyril Hallett, M.A., Archdeacon of Rovuina» 
of which we can honestly say that it is thoroughly 
scriptural. The Archdeacon says: —

First in order, supreme in position, unrivalled in im
portance, stands the Glory of God....... Nothing that we
can offer or do can contribute to his glory, for it is com
plete ; nothing that finite man can give or withhold may 
augment or diminish his glory, for it is perfect. Aijd yet 
it is the will, the gracious purpose, the Divine yearning 
of the Creator that we, his creatures, should give him 

.glory.
The sheer absurdity of such a statement is undiscerned 
by the preacher, who tells us that God wants us to glorify 
him, not in order to add to his glory, which is impossible) 
but that “  we may increase in his glory, that we may be 
‘ changed from glory to glory,’ that the refulgence of the 
glory which is of him and through him, may, through 
us, illumine the hearts of men in our homes and in our 
cities, throughout our country and colonies, to the utter
most parts of the earth.”  That is to say, we are to 
become glorious as the result of telling God how won
derfully glorious he is. God’s glory is both complete 
and perfect, so that nothing we can offer, give, or with
hold may either augment or diminish it, and yet we 
must glorify him in order to secure our own highest 
good.

According to Archdeacon Hallett there are three ways 
by which we may glorify God, namely, “  praiseful thanks
giving, penitential propitiation, and prayerful pleading- 
In order to fully appreciate those points, we may state 
that the Venerable gentleman belongs to the Univer
sities’ Mission to Central Africa, which has built a 
beautiful cathedral at Zanzibar, and possesses several 
Stations of considerable importance on the mainland- 
In June, 19 13, a Conference of Protestant Missions with 
the Church Missionary Society was held at Kikuyu> 
British East Africa, the object of which was to consider 
a scheme or schemes of federation “ with a view to 
ultimate union of the Native Churches in that section 
of the Dark Continent.” At the close of the Conference 
there was a celebration-of the Lord’s Supper. There 
being no Anglican Church building in the place, the 
observance t?>ok place in a Presbyterian church. Four 
Protestant Missionary Societies were represented, and 
two bishops and the Heads of the Missions pledged them' 
selves to recognize common membership between Fede
rated Churches ; to establish a common form of Church 
organization ; to admit to any pulpit a preacher recog' 
nized by his own Church; to admit to communion a 
recognized member of any other Church ; and to draw 
up and follow common courses of instruction both f°r 
candidates for baptism and candidates for ordination-
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lo outsiders such pledges seem eminently reasonable, 
b*U to the Bishop of Zanzibar every one of them was 
like a red rag to a bull. He published a long document, 
addressed to the Bishop of St. Albans, in which he gave 
forcible expression to his vehement disapproval of the 
findings of the Conference, and submitted the thesis that 
the Anglican Church, “  at the present time, having regard 
.to her exceedingly chaotic system of Truth, is entirely 
unfit to send missionaries to Heathen or Mohammedan 
lands.” The Bishops of Mombasa and Uganda, who 
Were present at the Conference and gave their support to 
the proposed scheme of federation, were charged with 
“ depreciating the Ministry of which they are conse
crated Heads.”  l ie  is convinced that Episcopacy is the 
°nly Divinely appointed form of Church polity. lie  
said :—

Episcopacy, and all that flows from it, is either God’s 
Gift, or a terrible curse. If it be his Gift, dare we pre
tend that we have nothing to hand on to others ? If it 
be not his Gift, had we not better renounce the Church 
that cherishes it as her life, and cast in our lot with 
those who long ago decided to go on without it ? I can 
see no sin of the kind more terrible than that of pre
serving an outward form and organization of religion that 
offends many thousands of sincere believers in Christ, 
unless it happens that the outward is essentially filled 
with the Spirit of God. I have charged the Bishops of 
Mombasa and Uganda with heresy in their teaching of
the meaning and value in Episcopacy....... On the day
that a Bishop can communicate with a Protestant 
minister, deliberately and of set purpose, one of them is, 
it seems to me, bound in conscience to surrender the 
outward form which means so little to him, and yet so 
powerfully hinders the work of reunion.

Everybody remembers with what signal force and in 
what bitter spirit the ball of controversy was set roll
ing by the Bishop of Zanzibar’s notorious pamphlet, a 
controversy which divided the Anglican Church into 
two stingingly hostile camps. Now, the sermon under 
review was delivered at the anniversary service of the 
Universities’ Mission to Central Africa at St. John’s, 
.Red Lion Square, London, and the Archdeacon main
tains that for the work done by this Mission we owe 
Cod praiseful thanksgiving. Evidently his Lordship 
of Zanzibar represents the Catholic party in the 
Anglican Church. Many years ago, two Catholic 
Priests and the present writer were taken, through a 
mistake of their guide, to the Aglican cathedral instead 
of the Catholic at Zanzibar, and the former was out
wardly so similar to what those priests had expected to 
see that they had expressed strong approval of it before 
the mistake was discovered. Then they very severely 
criticized the Catholic Party in the Anglican Church, 
making no effort to hide their contempt for it. The 
Anglican Bishop of Zanzibar denies the validity of the 
orders of non-episcopally ordained ministers, con
veniently forgetting that the validity of his own orders 
is wholly repudiated by the Pope. The fact to be 
home in mind is that each Mission believes that its 
own credentials are superior to those of all other 
Missions, while unprejudiced judges are doubtful 
whether much really useful work is done by any 
Mission whatever.

Speaking generally, we are profoundly convinced that 
bo Church can sincerely call itself a displayer of God’s 
glory; and there is no getting away from the fact 
that every Church spends much of its time in finding 
fault with and discrediting other Churches. Arch
deacon Hallett fails utterly to show wherein or whereof 
God’s glory consists, either in the Church or in the 
World. He tells us that the Deity is “  Supreme in 
majesty, incomparable in power, unapproachable in 
Perfection, infinite in knowledge, all-seeing and all-

SM .
loving, with whom is no variableness, neither shadow of 
turning but neither the Church nor the world has 
ever supplied the slightest evidence of the existence of 
such a Being. Mr. H. G. Wells’s Invisible King is 
finite, of whom it may legitimately be said that he 
has doubtless done his best, but that his best falls far 
short of the ideal. The Christian God can do every
thing and actually docs nothing. He is omnipotent, and 
yet man, the creature of his hand, defies and thwarts 
him at every turn. He sits as King for ever, and yet 
the world he is supposed to govern in righteousness and 
truth is a veritable shamble. B y  a strange slip of the 
tongue the Archdeacon speaks of “ this man-made 
world,” thus giving the lie direct to a fundamental 
article of his own creed. We frankly aver that the 
world is wholly man-made; but we do not believe in 
an omnipotent Being of infinite knowledge, wisdom, 
and love, whose glory would be in his shame. In the 
Old Testament, Jehovah often showed his glory by 
putting his enemies to death, and he was often glorified 
as Lord of Hosts or Man of War. In Ezekiel, chapters 
xxxiii.-xxxix., there is a wonderfully vivid portrayal of 

.his relation to Israel and Israel’s enemies. He is even 
represented as commanding Gog to muster against the 
chosen people in order that he might manifest his glory 
in his defeat, whose overthrow he thus predicts:—

And I will call for a sword against him unto all my 
mountains, saith the Lord God; every man’s sword shall 
be against his brother. And I will plead against him 
with pestilence and with blood; and I will rain upon him 
and upon his hordes, and upon the many people that are 
with him, an overflowing shower, and great hailstones, 
fire, and brimstone. And I will magnify myself, and 
sanctify myself, and I will make myself known in the 
eyes of many nations; and they shall know that I am 
the Lord.

Comment would be superfluous. All we need to say
is that, with all the vehemence at our command, we
repudiate such a Deity and positively decline to glorify
him, preferring a man-made and a man-governed world,
however imperfect the making and unsatisfactory the
governing. T „

J .  I .  L loyd .

How to Break the Boycott.
Rough work, Iconoclasm, but the only way to get at Truth.

—d iver  Wendell Holmes.

It has been pointed out repeatedly in these columns that 
the Ercelhought Movement suffers from a boycott which 
is applied by Christians in the press, booksellers’ and 
newsagents’ shops, and at the municipal and private 
libraries. With rare exceptions, Freethought publi
cations are ignored in the former, and kept out of 
the latter. Hence, it becomes increasingly necessary 
that every Freethinker should assist actively in the 
propagation of the literature of the Movement. Chris
tian organizations spend annually tens of thousands of 
pounds in furtherance of their faith, and, incidentally, 
no small part of their propaganda is the vilification and 
misrepresentation of Freethought. A glance at the 
capacious catalogues of such organizations as the 
Religious Tract Society, the Society for Promoting 
Christian Knowledge, the Christian Evidence Society, 
and the many publishers who cater for the orthodox 
public, will be sufficient to show how complete are their 
methods, and how large is their success. These books, 
periodicals, and pamphlets, are distributed throughout 
the English-speaking world, and they penetrate into 
countless homes where Freethought works are never 
seen.

The clergy, are past-masters at circumventing any
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movement likely to prove dangerous to their super
stition, and they have rare noses for heresy. The 
original Sunday-schools were initiated by laymen with 
the sole and laudable idea of imparting education to poor 
children on the one day in the week on which, in the 
dark days prior to the passing of the Factory Acts, they 
were free to receive it. Nowadays the Sunday-schools 
are not concerned with other than theological instruction, 
and the average Sunday-school teacher cares as much 
for real education as a pigeon cares for hydrostatics. 
Similarly with the public library movement, which was 
started with the idea of bringing serious and informative 
literature wdthin reach of the poorest citizens. The 
clergy, of whom there are 50,000 in this country, have 
great influence on the local committees of these libraries, 
and their one and constant aim is to render such insti
tutions, from their narrow and sectarian point of view, 
entirely harmless and innocuous. So long as the shelves 
of these libraries are stocked with the harmless volumes 
of the brothers Hocking, Miss Marie Corelli, Charles 
Garvice, Mrs. Barclay, and other purveyors of “  the 
smooth tale, generally of love,”  they are quite content. 
The instant any attempt is made to place before the 
public works which make for sanity or for ordered 
thought, they at once display their animosity. The 
boycott is introduced, and the modern Index Expurgatorius 
contains the names of practically every author who is 
worth reading, from Bernard Shaw to Algernon Swin
burne. None of the “ intellectuals” escape, and Robert 
Blatchford suffers in the company of Eugene Brieux.

With the idea of combating this state of affairs, Free
thinkers should ask for Freethought publications at the 
libraries which they use, and see that they are supplied. 
An excellent beginning could be made with Mr. Cohen’s 
Determinism or Free W ill? and with Vivian’s Churches 
and Modern Thought. In extreme cases, the books might 
be presented to the library; but care must be taken that 
the volumes are not placed on a top shelf and quietly 
forgotten. So far as pamphlets are concerned, it is, 
perhaps, better to hand or post them to likely readers. 
Orthodox persons are often interested in controversial 
literature, and such introductions often means that regu
lar readers of Freethought publications are obtained. 
Remembering that, in spite of a most rigorous boycott, 
many thousands of pamphlets are already in circulation, 
it must be apparent that, with the additional publicity, 
these figures may be largely exceeded in the immediate 
future. Literature should also be sold at all indoor and 
open-air meetings, and the sale entrusted as much as 
possible to the ladies of the Movement, who will thus 
find an outlet for their energies.

With regard to the Freethinker, it is useful to order 
the paper with other publications, so that the tradesman 
is faced with the dilemma of accepting or refusing a good 
customer. Another timely suggestion is for Freethinkers 
to join in any likely discussion in local papers. These 
organs often give far more space to readers’ opinions than 
the large London newspapers. Letters should be terse, 
strictly to the point, and courteous, and should be written 
on one side of the paper only, and authenticated with the 
name and address of the sender, not, necessarily, for 
publication. Back numbers of the Freethinker should 
never be wasted, but should be left in trams, trains, and 
’buses, or otherwise distributed. In order to prevent an 
improper use being made of these copies, it is wise to clip 
a piece from one of the corners, so that they may not be 
used as returns by unscrupulous newsagents. If these 
few hints are acted upon by our readers, it should prove 
of permanent benefit to the Movement. We should be 
pleased to hear from any readers who have any useful 
suggestions to offer in this connection.

Freethinkers must see to it that Freethought publi

cations are circulated. Humility is a rare and fragrant 
virtue, but Freethinkers cannot surrender their rights at 
the behests of the clergy, however saintly. Let Free
thinkers everywhere insist on their rights, and not only 
show that they are grateful for the work of the pioneers 
who suffered so much in the past, but that they are 
determined to extend their principles far into the future. 
After the long darkness of oppression the dawn has< 
come:—

Not by eastern windows only,
When daylight comes, comes in the light,

In front the sun climbs slowly, how slowly!
But westward, look, the land is bright.

M imnermus.

Climate as a Factor in Organic 
Change.

A mong the multitudinous forces of Nature which 
operate in the transmutations of living matter the 
conditions of soil and atmosphere play a prominent 
part. It is a firmly established fact» that changed 
conditions of life, constantly co-operating with the 
responsive powers of plants and animals, soon produce 
marked modifications in organic Nature. These organic 
responses to modified stimuli evolve those pronounced 
variations which superficially appear to ar-ise spon
taneously.

That the influences of climate exercise a powerfid 
and permanent sway over the specific characters of 
floral and faunal organisms is demonstrated by a con
siderable amount of evidence. In his celebrated volumes 
dealing with the Variation of Plants and Animals. Darwin 
brought forward numerous instances of changes wrought 
by the effects of climate on cereals and other plants. 
The rapid changes displayed by the maize plants, intro
duced into Europe from America, afford striking proof 
of this. As Darwin states: —

During the first year the plants were twelve feet high, 
and a few seeds were perfected ; the lower seeds in the 
ear kept true to their proper form, but the upper seed» 
became slightly changed. In the second generation the 
plants were from nine to ten feet high, and ripened their 
seed better; the depression on the outer side of the 
seed had almost disappeared, and the original beautiful 
white colour had become duskier. Some of the seeds 
had even become yellow, and in their now rounded form 
they approached the common European ma'/c. I11 the 
third generation nearly all resemblance to the original 
and very distinct American parent was lost.

Nor are the marked influences of climatal conditions 
confined to grasses. The same phenomena are revealed 
by a study of forest trees. Twenty-nine different Ame
rican trees when compared with their nearest European 
allies disclosed similar changes, although these trees 
were grown close together, and, so far as possible, under 
identical conditions. In the New World forms the 
leaves fell earlier, while their autumnal tints were 
brighter. The shapes of the leaves became different, 
and various other modifications occurred. All these 
variations Darwin attributed to the sustained action of 
another climate.

Botanists are agreed concerning the vast range of 
variation in the vegetable world, when floral forms are 
removed from their native surroundings to new condi
tions. Romanes doubted (Darwin and after DarwWt 
vol. ii., p. 206) whether a single plant species exists 
“  whose distribution exposes it to any considerable 
differences in its external conditions of life, which does 
not present more or less considerable differences as to 
its characters in different parts of its range.” 
chemical nature of the soil, its organic constituents, the
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atmospheric conditions of the growing season of the 
year, the amount of moisture available to the vegeta
tion, are a few only of the innumerable phenomena 
which are conveniently summed up in the term climatal 
causes.

Climatic variation is plainly not restricted in its local 
manifestations to any special group of plants, because 
all the various forms of iloral life participate in large 
measure in the changes observed. Moreover, unrelated 
floral structures display in numerous instances degrees 
°f modification which correspond to the length of time 
to which they have been exposed to the modified con
ditions.

Distinct species growing on similar soils, elevations, 
and latitudes, present similar variations. One has only 
to compare plants growing on chalky land with plants 
found on fatter soils to observe pronounced variations. 
Various plants, again, are so influenced by sea-salt that 
they develop red-tinted fleshy leaves. That these and 
many other changes are due to differences in soil con
tent and other external factors has been demonstrated 
experimentally.

In a humid atmosphere, such as that of Western 
Ireland—the most emerald part of the Emerald Isle— 
the green colour of the vegetation, is wonderful. The 
same plants growing in England, particularly in our 
Eastern Counties, seldom, except in an unusually warm 
and moist spring, display the freshness of colour so 
Noticeable in the Irish vegetation. Plants cultivated in 
Permanently damp surroundings develop smoother 
leaves and darker blossoms. Aridity of soil and atmo
sphere, on the other hand, conduce to the appearance 
°f paler flowers, and rougher and yellower leaves. 
Journeying through our own small island in an average 
season, it is easy to infer from the general character of 
the landscape the nature of the soil, the humidity of the 
atmosphere, and the normal rainfall of each, particular 
district.

An imposing array of evidence has been accumulated 
proving how the combined influences of external Nature 
affect the various aspects of life. And as it has never 
been proved that organic changes, once they have 
become firmly fixed in an animal or plant structure, are 
not transmitted through heredity to descendants, we 
°pine that such transformations must play, and, pre
sumably, have ever played, a primary part in the drama 
of evolution.

Taking the animal kingdom as a whole, it is, perhaps, 
less susceptible to climatic influences than the more 
Pliable plants. Yet, even among animals, proofs of 
oxternal agency in the modification of organisms are 
ffuite numerous. It certainly seems absurd to suppose 
that the hairy coverings acquired by animals to resist 
the cold conditions of the Glacial Period were not trans
mitted through heredity frdm parents to progeny. But 
be that as it may, we possess in living animals salient 
examples of groups of creatures representing distinct 
genera, families, orders; or, for that matter, classes, 
which show clear signs of their combined response to 
the influences exerted by their environment. And it is 
also true that the degrees of specific change are more 
° r less proportional to the amount of climatic change 
experienced by the organisms in question. Evidences 
°f progressive animal modification may be plainly seen 
ln the gradual changes which creep over animal forms 
as we pass from one part of a large land surface to 
another.

Dr. J . A. Allen prosecuted most extensive researches 
ln connection with climatal variation in America. The 
birds and mammals were found to vary in size and 
Colour with the changing climates of the larger areas 
mvestigated. Dr. Allen was compelled to consider these

phenomena as the consequence of the powers wielded by 
external conditions. Gould’s studies in the distribution 
of bird life in Australia forced him to similar conclu
sions.

The seasonal variations shown in the summer and 
winter forms of certain butterflies lend themselves to 
the same solution as it has been shown that the action 
of cold or heat on the caterpillar or pupa influences 
the appearance of the perfect insect very materially. 
Weismann subjected the chrysalids of lowland butter
flies to very cold conditions, and the mature butterflies 
were like those of alpine areas, thus proving that the 
northern “  species ”  are really climatic or seasonal 
varieties. Edwards has obtained even more remark
able results.

Professor Packard, the eminent American naturalist, 
is of opinion that it is quite probable that nearly one- 
third, or, perhaps, one half, of the museum species, and 
species described in biological writings, are climatic 
or local varieties or species. And he points out 
that :—

Introduced species tend to vary much more than in 
their native lands. Children born of British, German, 
or French parentage become in the United States 
slightly taller than their parents ; the soldiers of the 
United States Army during the Civil W ar of 1861-65 
were found, by measurements made on 1,110,000 in- 
dividuals, to average taller than those of the British 
Army.

Cave-dwelling animals yield testimony of environ
mental influence in several ways, and the direct influence 
of climate is shown in many organisms, such as the 
dog, cat, horse, cattle, sheep, &c., when these are taken 
to a foreign land.

Pronounced modifications are soon set up, and the 
animals depart more or less widely from their ancestors. 
One of the finest illustrations of this phenomenon is 
afforded by the changes undergone by the descend
ants of a common rabbit in Porto Santo. A doe 
rabbit and her litter were set free on that island in the 
fifteenth century, and their descendants are now one- 
third smaller, have considerably changed in colour, and 
vary greatly in other respects. Yet, when some of 
these rodents were returned to England, they soon 
commenced to resume their original colour.

The changes wrought in a few centuries in a 
new environment were truly astounding. As Darwin 
wrote :—

If the history of these Porto Santo rabbits had not 
been known, most naturalists on observing their much 
reduced size, their colour, reddish above and grey 
beneath, their tails and ears not tipped with black, 
would have ranked them as a distinct species. They 
would have been strongly confirmed in this view by 
seeing them alive in the Zoological Gardens, and hear
ing that they refused to couple with other rabbits. Yet 
this rabbit, which there can be little doubt would thus 
have been ranked as a distinct species, has certainly 
originated since the year 1420.

T. F .  P a l m e r .

Christianity and the W ay Out.

I n modern times Christianity is adjusted to many tests 
by being dressed up in many colours of varying hues. 
The man who has imbibed evolutionary ideas, but does 
not wish to give up Christian essentials, drops the story 
of the Fall, and the Old Testament legends generally, 
but clings to New Testament doctrines, subject to cer
tain omissions, such as the Atonement or the Trinity. 
How the play of Reason can be allowed to operate 
within certain limits only is a question which is not 
seriously taken into account, but the advantage of these
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wriggling, elastic, views appears to be plain enough. 
Concessions can be allowed at will, so long as there are 
other essentials within easy mental reach. The rigid 
old Calvinists of earlier days would scarcely recognize 
Christianity in its modern garb, without the necessary 
label or labels to explain and differentiate. Biblical 
Inspiration is not acceptable to many within the fold of 
the Christian Church. Scientific explanations of the 
growth of the universe, the forces of nature and their 
varied manifestations, the evolution of animal and man, 
textual criticism, and the keen rapier thrusts of 
Rationalist critics, have destroyed the possibility of 
further belief in the Inspired Word. Many cling through 
ignorance still, or with lingering regrets stronger than 
the measure of their enlightenment.

To give up the idea, of Biblical Inspiration equals 
throwing the whole array of Bible doctrines into the 
melting pot of ariticism and analysis. The glamour 
departs, giving Reason dnd sense a chance to become 
busy. Old Testament history, with its impossible 
stories, repetitions, glorifications of war, revenge, murder, 
and obscene passages in the record, are soon disposed of. 
Like other ancient writings, it is a reflection, more or 
less obscure, of the tone, temper, and events of those 
times, with all which that involves, but nothing more. 
Prophets spoke and wrote, but the fulfilment of their 
prophecies, vengeful or benignant, depended, as to-day 
on the growth of events and human intelligence. Those 
portions of the New Testament which are outgrowths of 
the Old, naturally go the way of their predecessor. But 
a formidable list of doctrines remains to be tackled by 
the newly fledged opponent of Biblical Inspiration.

The central figure in the New Testament narrative is 
Jesus, the miraculously born, miracle working idealist 
with his Sermon on the Mount teaching, claim to be the 
Son of God, and opposition to temporal powers, terminat
ing in his death by crucifixion, followed by his mys
terious resurrection. If one be not prejudiced and timid, 
it becomes impossible to accept the story of the miraculous 
birth, especially as similar stories form part of other re
ligions, and if one account be true, then all are accept
able. The miracles, subjected to critical examination, 
become incredible, if mental reservations arc rigidly 
excluded. The doctrine of the Trinity, with its implica
tions, is no more reasonable than the Virgin birth for 
one who has cast off the bondage of mental fear and 
subservience to • priestcraft—Roman or Protestant. 
Christ’s substitutionary death is an untenable theory, 
since human bloodshed (martyr or propitiatory) has no 
relationship whatever to human error, slight or grave, 
points of contact being absent, as the independent 
thinker readily perceives. Prayer to a personal God, 
whose existence cannot be postulated, becomes an un
necessary performance, however sincere the suppliant 
may be, as it is perceived that natural laws are not 
subject to the desires or caprice of individuals. Human 
aspiration does not come within the category of Chris
tian prayer. The doctrines of Christ’s intercession, 
founded on the contradictory statements regarding his 
mysterious rising from the tomb, the Sacraments of 
Baptism and the Lord’s Supper -  really Pauline—and 
the supremacy of the life of faith in God, vanish into 
very thin air when rational tests are applied. The whole 
ingenious structure rests on acceptance of the Personal 
prayer-hearing and prayer-answering God-idea, with his 
antagonist the Devil, and their abodes of bliss and 
torment.

If, for many reasons often recounted by Secularist 
writers, these latter beliefs vanish or assume vague, 
abstract, impersonal form, the superstructure falls to 
pieces. "When a man says he is an Atheist or Agnostic, 
he expresses, by implication, complete opposition to

Christian doctrine, and it is because many doubters of 
Biblical inspiration do not travel so far on their journey 
from orthodoxy that they remain doubters, adjusters, 
searchers who fail to really find. They renounce the 
more glaringly ludicrous doctrines—hell fire, the Trinity, 
or even the Virgin birth—but cling to others, altering the 
make-up to deceive the eye without satisfying the intelli
gence, and finding a comfortable half-way house—Uni- 
tarian or some other—ready to accommodate them. But 
the greater all-embracing detachment involves too much 
mental heroism and social ostracism. Readjustment 
of mental outlook, social relationship, walking in new 
paths, become necessary.

How can the way be cleared without being made too 
easy ? The Bible in the schools and in the home 
requires to be secularized so as to form part of the whole 
secular teaching. This can be best accomplished by the 
exclusion of Bible teaching altogether from the school 
curriculum, to the joy of many a schoolboy, and its 
possible introduction later, in an amended form, with 
the supernatural elements eliminated or rendered harm
less; for the Bible, as a record, has its place in history, 
and the means of studying both sides of a subject enable 
us to form judgments, besides supplying argumentative 
weapons.- School Board candidates who do not favour 
Secular Education should be opposed or voted against. 
Social ostracism and its accompaniments must be met 
philosophically so long as there is no other way, but the 
possibilities of life in its richness and fulness open up 
new channels of endeavour and new fields of enquiry; for 
the world we live in, and the realms of wonder that 
surround us, the kingdoms of this world, our fellows and 
their ways, crooked and straight, possess meaning and 
interest hitherto unexplored. Restrictions are removed; 
a sense of freedom of action braces us up. All types, 
tastes, and inclinations can be accommodated within 
the confines of the non-supernatural. The greatest 
stumbling-block of all consists of Church vested in
terests. Church and commercialism, with incidental 
props, are linked together by congenial, strengthening, 
contacts, notwithstanding other worldliness. Churches 
and churchmen depend upon rich benefactors for patron
age and support. W ar and the Sermon on the Mount 
can be squared by the followers of Christ. Disprove 
Christian doctrines, explain Secularism as an alternative, 
and you do much to clear away the fogs of superstition 
that have blinded the mental vision of thousands. 
Reason secures her rights, and much mental rubbish 
disappears. But the gateway to life’s problems has 
been opened, and the problems await solution. Only 
by getting into close touch with these problems, study
ing them, and joining with- the forces contributing 1° 
their solution, can Secularist effort reap its full reward.

A l e r e d  R u s s e l l .

Let Us Prey!
L e t  us pray, aye ! let us pray ;

So chant the glib-tongued priests ; 
Now just what for, let 11s pray 

To look upon the feasts 
Which our masters make away.

Let 11s pray for their long living,
Kor their safely from all tolls,

That they may be spared for giving 
A little to us poor souls,

And our many sins forgiving.

Let us prey, aye ! let us prey ;
’Tis time we now regained our own ; 

Arm thou for the righteous fray,
To fight for more than meatless bone, 

No more of “  let us pray ” —pay, prey !
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Acid Drops.
The Dean of Durham, Dr. Hensley Henson, says that “ on 

Many devout minds the dark shadow of doubt has fallen,” 
and the Rev. J. H. Shakespeare agrees that the Dean has 
‘"Correctly expressed the wide difficulties which are felt to-day 
by many earnest and troubled minds.” So are leaders of 
opposing Churches drawn together in the face of a common 
danger. Of course, doubt of Christianity has to be repre
sented as something “  dark ”—that is part of the game. These 
People hover between describing disbelievers in religion as 
foolishly hilarious or suffering miserably under the shadow 
°f an eclipse of faith. But we wish they would "decide what 
we are.

For our own part, we feel neither elated at finding out that 
Christianity is ridiculously untrue, nor grievously castdown 
0ver ihe discovery. It is so ridiculous that we feel grown-up 
People ought to be ashamed of being suspected believing 
'u its truth. And it is so useless, that requiring a great 
European W ar to prove it, so demonstrates the great lack of 
serious thinking on the part of the general public.

Mr. Shakespeare says it is perplexing to religious people 
f° find that Germany, so largely under the influence of 
Lutherism, should have acted as U has done. But is 
fhat really surprising ? Some of the most brutal things 
'n human history have been done in the name of religion, 
uud under the influence of religion. The massacre of the 
huguenots, the crusade against the Albigcnscs, the age-long 
fortureof the Jews, were all motived by religion. One hardly 
knows whether this expressed surprise at religious people 
acting brutally is real or assumed.

Mr. Shakespeare says the great problem is 1 Why a God, 
and an omnipotent God, should permit such a world-horror 
as this War? ”  And he does “ not think any adequate answer 
can be given at present.” By adequate answer Mr. Shakc- 
speare plainly means an answer favourable to his religion, 
he would not consider any other answer adequate. And, 
uicanwhile, ho will go on believing in the answer he dare not 
have. That is the art of being a Christian, Like a camel, he 
receives his burdens kneeling; and, as a proof of his faith, 
when an absurdity is offered him, lie swallows it without 
effort.

Says the Bishop of London, in an interview published in 
file New Age, “  Christianity abolished slavery by making 
uiaster and man kneel together before the same Christian 
altar.”  On this one has visions of the abolition of slavery 
following the adoption of Christianity by master and man. 
And so it did—in a sense. After they had been kneeling 
together for some eighteen centuries chattel slavery was 
abolished, as we all know. Meanwhile, the slave had been 
*aught, from the same altar, that to resist the commands of 
Ms master was contrary to the Christian. And before chattel 
slavery was abolished, the same good Christians in this 
country had instituted the Factory System, under which 
children of nine and ten years were flogged to" work and 
kept at work twelve and fourteen hours a day. And, still 
kneeling before the same altar, women were sent to work in 
uiiues, stripped nearly naked, and harnessed like horses to 
coal trucks. A wonderfully effective thing is Christianity ! 
And no slaveholder in the world has ever objected to it. 
Slaveholders always had a strong desire to see their slaves 
kneeling before the same altar as themselves. They then 
felt their position quite secure.

At the inquest on Sophia Gardener, of Farm Lane, Fulham, 
Who committed suicide by drowning, it was stated the woman 
was a constant church-goer, and had been to services four 
tones daily. The restraining power of religion is not very 
crident in this case.

The death of Mr. Leopold dc Rothschild recalls tho fact 
toat lie was the third son of Baron Lionel do Rothschild, who 
Was the first Jew who, as a Jew, represented a British con-

stituency in the House of Parliament. Christian charity is 
of such slow growth that it took nearly twenty centuries for 
Christians to remember that a Jew was a man and a brother.

A remarkable burst of Christian charity by Dr. Furse, 
.Bishop of Pretoria, was recently exhibited at Johannesburg, 
when tho bishop advocated the tarring and feathering of men 
opposed to military service. Evidently. Dr. P urse does not 
immediately expect the second coming of Christ.

Mr. Horatio Bottomley says that, in view of the very strict 
press censorship, editors should strike. The trouble is that 
they will not strike anything unless they are paid the usual 
advertisement rates.

The Rev. J . Morgan Gibbon, of Stamford Hill, is noto
riously dogmatic and cocksure in all his pulpit and other 
utterances. Recently he devoted a whole sermon to a con
sideration of the religious signs of the times, according to 
his reading of which “  religion is coming in upon us again.” 
The majority of Christian leaders, among whom are the Dean 
of Durham and the Rev. J . H. Shakespeare, declare that the 
religious outlook is depressingly dark and discouraging ; but 
Mr. Gibbon is in possession of much ampler knowledge and 
sounder judgment, and he assures us that “ many %vho were 
indifferent arc now eagerly pondering the answers of religion, 
while its great questions, Is there a God ? Is the soul of 
man immortal ? Is there an eternal difference between right 
and -wrong ? are the master-questions of the day for millions.’

Is not Mr. Gibbon aware that whether such questions are 
the master-questions of the day for millions or not, they are 
certainly the questions, not of religion, but of people who 
doubt the truth of religion. The mere asking of questions 
betokens imperfect belief, if not more or less positive un
belief. Before the W ar there were millions of men and 
women who had never asked, “  Is there a God ? ” It is the 
War that has forced the question upon them, and thousands 
of them have been driven by the logic of events to a nega
tive answer. As many military chaplains have reluctantly 
admitted, the War has been and is a breeder of Atheists ; 
and it is well known that Atheists do not believe in immor
tality. Mr. Gibbon ought to know that the dilference between 
right and wrong is not a religious question at all, but a purely 
social one.

The Rev. F. C. Spurr, of Regent’s Park Baptist Chapel, 
who has so often, for many years, asserted that Frcethought 
is a dead and buried enemy, charges Mr. G. H. Wells with 
making a most ferocious attack upon the Christian doctrine 
of the Trimity in his God the Invisible King. We hold no 
brief whatever for Mr. Wells, but we must remind Mr. Spurr 
that the occupants of glass houses should refrain from casting 
stones. It has been Mr. Spurr’s habit in Melbourne, as well 
as in London, to attack P'recthought “ in what one can only 
call an almost vicious way.”

Wesleyan Methodist Church statistics show notable de
creases in both Church membership and Sunday-school 
scholars. There is a decrease of 3,870 members, and 20,396 
scholars. This discounts the clerical boast that the W ar is 
favourable to religion

The clergy arc not only exempted themselves from the 
operations of the Military Service Act, but at Camberley the 
magistrates decided that a lay-reader was exempt as a min
ister of religion. If this ruling holds good, it will add to the 
50,000 parsons who are already exempted in this country.

The Ploughshare, a Quaker Organ of Social Reconstruc
tion, for February, has the following paragraph :—

We are glad to learn that there is now a Theosophist Chap
lain visiting Wormwood Scrubs, as this means that yet another 
religion is represented by adherents who refuse to violate its 
tenets by slaughtering their fellows. The privilege of having 
Chaplains for the various religions is one for which we should 
bo grateful. There are still two notable exceptions, however 
—Agnosticism and Atheism—which compare very favourably 
with the other religions regarding the number of their 
adherents who have a conscientious objection to murder.
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Canon Newbolt says that God is totally unlike all other 
beings, and never was a truer statement made. Indeed, 
God is so absolutely dissimilar to all other beings that it is 
quite impossible for sane people to believe in his existence 
at all. Fancy thoughtful people getting the following twaddle 
inflicted upon them :—

He is unlike any other king. Look back, dear brethren, on 
the reign of God. He sitteth in the heavens over all from the 
beginning. Who made this world ? God. Who rules it ? 
God. Who has watched over and woven into one great plan 
all the conflicting issues of life ? God. Yes, on this Trinity 
Sunday, think of the reign of God.

And those who do really think of the reign of God are fully 
aware how infinitely absurd it is to believe in it.

The Vicar of Holy Trinity, Malvern, has just published a 
volume on The Church ami Social Questions, and in it he says 
of his brother clergymen that, while many of them are 
repeating out-of-date truths,—

Too many also are up-to date at second hand, and quote 
Scotch translators of German rationalists to mystified con
gregations. Some repeat moral platitudes in an emotional 
manner, and some spend all their time in denouncing the 
dogmas they have not studied, or the pietism of those with 
whom they have no sympathy. They have failed and we 
shall not mend matters or win men back into our Churches by 
talking politics in an ill-informed way.

The chance of the clergy winning men back to the Church is 
very small in any case. When men have gained the recog
nition of the falsity of Christan beliefs, it is absurd to talk 
of winning them back by altering .the tone of the preaching.

The Vicar has some “  nasty things ”  to say of the way in 
which some clergymen seek advancement, and of the methods 
adopted. Many, he says,—

* write shameless letters of self-commendation in an attempt to 
secure preferment. Only recently I was told of an officer at 
the front who kept a Mess merry for days with extracts from 
the letters of clerical aspirants to a living of which he was 
patron. Some sent their photographs, and one sent instead 
the portrait of his wife, which no doubt made a stronger 
appeal.

No doubt!

Newspaper editors like to be thought up-to-date, but what 
are we to think of the Daily Chronicle's suggestion that the 
Kaiser is Satanic. In another column of the same issue is 
quoted Wilhelm’s latest outburst, “ To God alone is it known 
how long the War will last.”  A dreary devil who drivels 
devotion is centuries behind the times.

“ Thank God,”  said the Bishop of Chelmsford, speaking at 
Ilford on June 9, “  the W ar is to go on until our purpose is 
accomplished.”  Beyond the bare purpose of beating Ger
many, we do not suppose the Bishop of Chelmsford is any 
more aware of what is “  our purpose ” than we arc; but why 
thank God for it ? Could God stop the W ar before we have 
accomplished “  our purpose ”  ? And if the duration of the 
W ar rests with this hypostatized ignorance, why does he not 
see that “ our purpose”  is achieved, and so bring the War to 
a speedy end ? Perhaps the Bishop will explain.

The Rector of Potter Hanworth asks, in the Church Times, 
whether an agreement on the education question cannot be 
reached. His idea of an agreement is peculiar and eminently 
Christian. He suggests that four representatives of the 
Roman Catholic Church, the Church of England, and the 
Free Church Council meet, and adopt as a basis for dis
cussion (1) Christian teaching subject to the conscience 
clause, (2) parents to decide as to the special religious teach
ing to be given, (3) all teachers appointed to declare that 
they can give Christian instruction in accordance with the 
Apostles’ Creed, (4) the appointment of teachers. That is 
a l l ! And that is the Rector’s opinion of a “  common 
understanding ”  !

As usual, it is a common understanding between Christians 
that is aimed at. No one else matters. The impertinent 
egotism of these Christians quite prevents their realizing that

there are other people in the world beside themselves, and 
that the educational system must be finally settled, not upon 
the basis of what suits the sectarian interests of Christians, 
but upon the basis of what is just and equitable to all 
citizens. The suggestion of the Rector of Potter Hanworth 
deserves publicity only because it so well expresses the 
normal Christian attitude. One day these gentlemen will, 
perhaps, recognize that in the modern State, Christianity is 
no more than a religious sect, and that while it is justified w 
demanding the protection of the State in the pursuit of its 
legitimate interests, it has no right whatever to ask that the 
State shall aid it in forcing upon the public its ridiculous 
doctrines.

There is a discussion going on in the Glasgow Herald con
cerning the character ol Socialist Sunday-schools. Enemies 
of the schools are keen to prove that the teaching therein is 
quite “ materialistic”  in tone. On the other hand,champions 
of the schools are pathetically, and foolishly, desirous of 
rebutting the charge, and urge that the “  words and prim 
ciples of Jesus are most earnestly studied and taught.”  We 
do not know if this is correct, but we feel that unless the 
teaching of these schools is “ materialistic” —in the scientific 
and philosophic sense—they will be of little value so far as a 
sane and helpful Socialism is concerned.

General Sir William Robertson gave a company of cadets 
some good advice the other day, even though it was of a 
platitudinous character. “  Be truthful and just,”  he said, and 
then proceeded to spoil his advice with “ and let it be known 
on occasion that all you do is based on strong religious con; 
vidions.”  But Sir William Robertson must have known that 
amongst those whom he was addressing were some without 
strong religious convictions, and even with no religious con
victions at all. What of these? Sir William surely does not 
mean that they are not, or cannot be, truthful and just. And 
if he does not mean that, his advice does not amount to 
much. Probably it was no more than a piece of customary 
cant, delivered without the slightest intellectual appreciation 
of all that it involved. All the same, it is a pity our public 
men do not cultivate a more respectable mental attitude m 
such matters.

Let’s All Help.
Is there any reason why we should not gain a thousand 
new readers during the next two months ? We can see 
nothing impossible about the achievement — if our present 
readers make up their minds it shall be done. If some 
millionaire would come along and finance the cost of 
advertising the Freethinker, jye would undertake to do it 
ourselves. But as no complaisant millionaire has come 
along, and as we have no capital to meet the cost of that 
plan, we are compelled to fall back upon the goodwill of 
those who take an interest in this journal because of the 
great Cause it serves.

We are gaining new readers all the time, although) 
thanks to the War, we are losing readers all the time) 
and thus not reaping the profit we should have gained 
under normal conditions. Still, we are more than holding 
our own, and that is certainly gratifying during a period 
when so many papers have had to suspend publication-

Now, we want our readers to make a supreme effort" 
If a thousand of them will resolve to find a new sub
scriber for us during the next month, they will not alone 
be greatly extending the influence of the paper—they 
will be giving very material help towards meeting the 
very, very heavy expenses attendant upon the produc
tion of the Freethinker. Most of our readers must kno'v 
a likely subscriber. Let those who do, make a “  dead 
se t” 'at him or her until success crowns their efforts- 
Don’t be beaten at the task. Summer-time is a season 
when everyone is more or less on the move, and there 
are thus exceptional opportunities for carrying on the 
good work.
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To Correspondents.

C. \V. Marshall.—We long ago gave up wondering at the stu
pidities of educated men. Otherwise we should have spent our 
life in a constant state of wonderment. After all, there must 
be something to educe if education is effective ; and in many 
cases this condition is lacking.

T• F owler.—To act with courage is invariably the wiser and 
more profitable policy.

We are asked to say, in response to a recent inquiry, that the 
publisher of Madelin’s The Revolution is Heinemann ; price 
7s. 6d. net.

Mr. J. Driscoll would like Mr. Mann to inform him, if possible, 
where he could find Mr. Maskelyne’s exposure of the Davenport 
Brothers.

R. E minson (Canada).—Subscription for Freethinker received. 
Your friendly criticism was justifiable and acceptable. We are 
pleased to have your appreciative sympathy with the worries 
and troubles of this War period.

E. C rawford.—Thanks for reference.
H. Austin.—Pleased to hear from a year-old reader who derives 

so much benefit from this paper. Your plan of showing that an 
Atheist is not ashamed of being known as one is the best way of 
encouraging those who do not believe in Christianity to speak 
out.

C Morgan.—W e do expect to get a number of new readers "when 
the boys come home ’ ’ Your information as to the interest taken 
in the Freethinker by men in the Army confirms this view. So 
far as we can, we send out free copies to soldiers in various parts 
of the world, and we believe they are appreciated.

L. N.—if we stopped to think of all the worries and troubles we 
may have to face, we might get discouraged. We find the best 
plan is to just go ahead and deal with each difficulty as it arises.

T. p. W hite.—Thanks for suggestion, which will be acted on.
J- W. L eiper.—A "  Flag Day ”  for Freethinkers is not a bad idea, 

and we believe that, if enough sellers could be obtained, plenty 
would buy them. Half the people who buy these things have 
only the vaguest notion of what they are purchasing. Thanks 
for papers and addresses, to which copies are being sent. We 
are not "  overworking ” —only working hard.

J- W elton.—We do not see what more definite statement could 
be given.

A. Roberts.—Shall appear, but cannot promise an early date.
|. W. W h ite.—Pleased to hear you are back in England with all 

your old interest in the old cause. By all means do all you can 
and we will give all the assistance in our power, The Ingersoll 
cards are out of print. The address of the R.P.A. is 17, John
son’s Court, Fleet Street, E.C.

Mr . F . H. Horn writes to correct an error in our Report of the 
N .S.S . Conference. It was he who moved the election of Mr. 
Cohen to the Presidency on behalf of the Bethnal Green 
Branch.

B. S ib l e y .—So far as we are aware, your letter did not reach us.
The "  Freethinker ’ ’ will be forwarded direct from the publishing

office to any part of the world,post free, at the following rates, 
prepaid:—One year, 10s. 6d.; half year, 5s. 3d.; three months, 
2s. 8d.

Sugar Plums.
— ♦ —

Colonel Ingcrsoll was a great Freethinker and an admirable 
man. His writings have been of incalculable benefit in the 
dissemination of Freethought, and we should be the last to 
find fault with anything said in his praise. All the same, it 
sounds strange in English ideas to find the Sun (New York), 
announcing the decision of the Bowman Case, to hear that 
the Secular Society, Limited, was founded forty years ago, 
that G. W. Foote was one of the founders with Mrs. Annie 
Besant and Charles Bradlaugh, and that the purpose of the 
Society was to “  spread Ingcrsoll's ideas.”  Needless to say, 
the Society was founded nineteen years ago, not fo rty ; 
G. W. Foote was the founder—not one of them ; Bradlaugh 
Was then dead, and Mrs. Besant had left the Freethought 
Party. That the Society was founded for the purpose of 
spreading Ingcrsoll’s ideas in England is a statement due to 
the Sun’s reporter never having heard of Frecthought apart 
Rom Ingersoll. ____

We recently heard from Mr. R. H. Rosetti, and all his 
Condon friends will be pleased to hear that so far he has

succeeded in dodging German shells and bullets. At the 
time of writing he was playing the part of cook. He says :—

Yesterday morning an exploding shell sent a shower of dirt 
and debris into the cook-house just as 1 was making the 
breakfast tea ; so you can see one cannot feel dull with so 
much liveliness going on. Last year, at the Annual Confer
ence, I had the great pleasure—to me—of voting for you as 
President of the N .S .S . Now, after nearly a year in the 
President's chair, surely everybody in the Movement must 
admit that your triumph on that particular Wliit-Sunday has 
carried the flag of the Party with vigour and dignity through 
a very trying year.

Unfortunately, I cannot be at the Conference this year, but 
I have every confidence that it will re-elect you without a 
dissenting voice.

From here, I can assure you, the much-talked-of revival of 
religion in our Army is most conspicuous by its absence. 
There has been no church parade in my company since I have 
been here, but I have not heard a single complaint on that 
score. Scepticism is truly the spirit of the great majority of 
fellows I have come in contact with out here. They do not 
volunteer their scepticism, but once mention the mildest 
Freethought ideas and there are many professions of personal 
religious decadence.

Recently a N.C.O. of my company, in making out a report 
concerning me, looked up surprised when I said “ None”  in 
answer to his question, “  What religion ? ” In quite a friendly 
manner he said he would come and have a talk with me, to 
which-1 responded with an invitation. A few nights later he 
duly arrived, and in a very short time my dugout was packed. 
The N.C.O. was, in argument, quite a gentleman, and it was 
a pleasure to discuss with him. If those who talk of a religious 
revival among the troops could have seen the apparently 
deeply interested audience in that dugout, it would not, of 
course, have altered their business cry of a demand for their 
wares, but would have shown what little hopes there were for 
actual realization. Amid much friendly laughter, the N.C.O.
laughingly declared he was---------- , and left the dugout to
attend to some duties. (The line represents a word better left 
unwritten, although in common use among the troops.) 
Another N.C.O. continued to discuss—a gentleman also ; but 
the evening finished with the verdict willingly given to the 
Freethought side of the discussion.

The Glasgow Branch has suspended its meetings during 
the summer, but a special meeting was held on Sunday last 
to consider and discuss the Report of the Conference sent 
by its representative, Mr. J .T .  Lloyd. A vote of thanks has 
been sent that gentleman for acting as the Branch’s repre
sentative. We would suggest that although indoor meet
ings arc not now being carried on, the summer months 
should be utilized for thinking out a regular plan of cam
paign for the coming autumn and winter season.

A correspondent falls foul of a recent assertion of ours 
that physical force does not, and never did, constitute the 
real ground for the franchise. He professes surprise that 
the Freethinker should set up moral right as a public standard. 
For our part, we should be sorry to see the Freethinker stand 
for anything else. We cheerfully grant that physical force 
may be used to enforce a moral right, and the fear of phy- » 
sical force may have been the immediate cause of certain 
moral rights being admitted; but we quite fail to see how 
that affects our original contention. And even the use of 
physical force generally justifies itself by an appeal to public 
necessity, or to some other essentially moral consideration.

A correspondent sends us the following, from Mr. C. V.
Heckcthorn s London Memories :—

Mr. Walker was a founder at Rotherham, in Yorkshire, at 
whose works Thomas l ’aine made his first experiments on a 
large scale in iron bridges, having in 1787 presented to the 
Academy of Sciences in Paris a model of such a bridge. The 
famous one-arch iron bridge at Sunderland was the first result 
of Paine’s experiments. It was cast at Mr. Walker’s works. 
It was entirely Paine’s idea, but the prejudice against his 
name and writings enabled an impostor to claim, and retain, 
the merit of the invention. Paine sent a full explanation of 
his plans and experiments to the Society of Arts, which was 
about to be printed in their Transactions, when the appear
ance of the Rights of Man put a stop to the publication : 
bigotry always was a stumbling-block placed in the path of 
science.
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Science and Spiritualism.

X IV .
(Continued from p. 358.)

We are far from the time when Pascal could say “  Miracles 
are as a flash of lightning that reveals.” The lightning no 
longer flashes. Science stands ready to explain the first 
miracle that arises in support of a new religion.—Gityau, 
“ The Non-Religion o f the Future," p. 355.

Criticism is no respecter of things; it neither stops at 
mystery nor prestige, it breaks every charm, it pulls aside every 
ved. This power, utterly lacking in reverence, casting an 
unflinching and scrutinizing glance on everything alike, is 
from its very essence guilty of high treason against the divine
and the human...... The cause of criticism is the cause of
rationalism, and the cause of rationalism is the cause of the 
modern spirit itself. To curse rationalism is to curse the 
whole development of human intelligence from Petrarch and 
Bocaccio, that is, from the appearance of the critical spirit.

It is not from one argument only but from the whole of 
modern science that the tremendous result is derived. “  There 
is no such thing as the supernatural.”

Nature is simply human reason, it is the immutable, the 
exclusion of everything savouring of the whimsical; and our 
modern task will not be accomplished until we have destroyed 
the belief in the supernatural, no matter in what shape—the 
same that we have destroyed the belief in magic and witch
craft. All these belong to the same order of things.—Ernest 
Renan, “  The Future of Science ” (1891), pp. 37-38, 40-41. 

T he most distinguished convert made by Madame 
Blavatsky was Mrs. Annie Besant, who is now Presi
dent of the Theosophical Society. Mrs. Besant began 
life as a ritualistic High Churchwoman, the wife of a 
clergyman. She then went to the other extreme, be
coming an Atheist and joining the National Secular 
Society. Then she became a Socialist, and ultimately a 
Theosophist. Her changes have been chameleon-like 
in their diversity, and there are not wanting those who 
prophesy that Mrs. Besant will ultimately find peace in 
the bosom of the Holy Roman Church.

In all her divigations Mrs. Besant has always been a 
follower of somebody else. It is the personal factor that 
has always swayed her in intellectual matters. The 
heroic figure of Charles Bradlaugh, defying gods and 
men in his titanic battle for liberty of speech and pub
lication, captured her imagination and sympathy. She 
heard him lecture, and immediately gave in her allegi
ance, under the spell of Bradlaugh’s glowing eloquence.

Mrs. Besant has been a voluminous writer during all 
phases of her diverse mental wanderings, but she has 
never contributed a single original idea to any of the 
causes to which she has at different times given her 
allegiance. She has adopted her opinions—and dis
carded them—like suits of clothes. Her intellect is at 
the mercy of her emotions. Such women are the natural 
prey of charlatans like Madame Blavatsky, who know 
full well how to bind them in the spell of their fascination.

Now, if the Mahatma missives were genuine, and 
were really, as Madame Blavatsky asserted, “  precipi
tated ” by “  astral force ” from the Himalayan Mountains 
by the mysterious Mahatmas, then they should continue 
to arrive after the death of Madame Blavatsky.

Madame Blavatsky died on May 8, 1891, and three 
months later (on August 30, 1891) Mrs. Besant made 
the sensational announcement to her old followers at the 
Hall of Science that she had received messages from 
the Mahatmas. Her words were: “ You have known 
me for sixteen and a half years. You have never known 
me tell a lie. (‘ No, never,’ and loud cheers.) I tell 
you that since Madame Blavatsky left I have had letters 
in the same handwriting as the letters which she received. 
(Sensation.) Unless you think dead persons can write, 
surely that is a remarkable fact.” In an interview pub
lished in the Pull Mall Gazette, September 1, 1891, Mrs. 
Besant pledged herself definitely to “ precipitation.”  In

answer to a question as to whether the letters came 
through the post, she declared : “  No, I did not receive 
the letters through the post; the letters I receive from 
the Mahatmas are ‘ precipitated.’ ”  As Mr. Edmund 
Garrett observes:—

Mrs. Besant did not overrate the extent of her public 
credit. She was implicitly believed by many who would 
not have troubled their heads at all over an assertion of 
Madame Blavatsky’s. A “ boom ” was the immediate 
result —the second big boom in the society’s history. 
Mrs. Besant had the satisfaction of seeing her statement 
honoured with a salvo of leading articles. “  Can it be,’ 
the Daily Chronicle exclaimed, “  that there arc things in 
heaven and earth which philosophy and science have not 
yet dreamed of ? ”— (Daily Chronicle, August 31.) And 
it opened its columns to a flood of correspondence on 
Theosophy and things occult. Day after day a crop of 
letters attested the public appetite for the marvellous.1

Papers that had previously maintained a dead silence 
about Mrs. Besant’s atheistic propaganda now filled 
columns about her adhesion to supernaturalism, because 
it countenanced the masses in their superstitions.

At the time of Madame Blavatsky’s death, Colonel 
Olcott, the President of the Theosophical Society, was 
in India. Mr. William Q. Judge, the Vice-President, 
was in America, and Mrs. Besant was in London. With 
the death of Madame Blavatsky, the Society’s one link 
with the Mahatmas seemed to have broken. The 
“ Masters ”  allowed a whole “ fortnight to elapse with
out giving any sign that they survived the decease of 
their high-priestess.”  The renewal of the “ astral post 
coincided, strange to say, with the arrival in this country 
of Mr. Judge, who, upon receiving the announcement of 
Madame Blavatsky’s decease, telegraphed, “  Do nothing 
till I come.”

Of the machinations of Mr. Judge, of the manner in 
which he schemed and plotted to oust Colonel Olcott 
from the leadership of the Society and himself into i t ; 
of how Colonel Olcott, who swallowed all the Blavatsky 
miracles without winking, suddenly developed a pre
viously unsuspected and very keen critical faculty when 
he found that Mr. J  udge was designated by the Mahatmas 
as the successor of Madame Blavatsky in place of him
self ; of how Olcott was the means of exposing the new 
Mahatma missives as the fabrication of Mr. Judge—all 
these things are set forth in inimitable style, which the 
present'writer could not hope to emulate, by Mr. Edmund 
Garrett in his Isis Very Much Unvcilcd.-

Enough to say that, at a Judicial Committee gathered 
from the ends of the earth to discuss the matter, Mrs. 
Besant recanted her sensational claim made at the Hall 
of Science as follows :—

....... When I publicly said that I had received, after
II. P. Blavatsky’s death, letters in the writing that II. P- 
Blavatsky had been accused of forging, I referred to 
letters given to me by Mr. Judge, and as they were in 
the well-known script I never dreamed of challenging 
their source. I know now that they were not written or 
precipitated by the Master, and that they were done by 
Mr. Judge; but 1 also believe that the gist of these 
messages was psychically received, and that Mr. Judge’s 
error lay in giving them to ine in a script written by 
himself and not saying so....... Having been myself mis
taken, I in turn misled the public."

Apparently it never occurred to Mrs. Besant that it 
was her duty to return to the Hall of Science and acquaint 
the audience with tlje manner in which she had been

1 Edmund Garrett, Isis Very Much Unveiled, p. 25, to which 
reliable and entertaining work I am indebted for the narrative oí 
Theosophic history after the death of Madame lilavatsky.

2 I have to thank Miss IC. M. Vance, our energetic Secretary, 
for a sight of this book—one of many obligations I am under to 
that gifted lady.

8 Garrett, Isis Very Much Unveiled, p. 63,
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deluded. At any rate, she never did so. The moral of 
Ms sordid story, and indeed of the whole history of 
Spiritualism, is that, however truthful, upright, and 
honest deponents may be, their testimony is worthless 
as a proof of the supernatural.

We shall conclude with a study of the methods of 
Eusapia Palladino, the last and, if we count the heads 
°f the great scientists she deceived, greatest of all 
spirit mediums. For although she had been detected in 
fraud more than once, it must be remembered that sfie 
had not the advantage of Home, who was one of the 
first in the field, and operated before the many discredit
able exposures had taken place and rendered the public 
rather more sceptical of these performances. Even 
with this disadvantage’, Eusapia succeeded in deluding 
a greater number of scientists than all the other mediums 
Put together. Among others who have testified to the 
genuineness of her phenomena are: Sir Oliver Lodge, 
Erofessor Richet, Professor Morselii, Camille Flani- 
marion, Professor Lombroso, Professor Brofferio, Pro 
fessor Schiaparelli, Dr. Ochorowicz, and Mr. Myers, 
besides many others who thought that her phenomena 
"'as partly genuine and partly trickery.

Py the year 1890, through the frequent exposures of 
fraud, says Podmore, “  the subject fell into increasing 
disrepute,” and the Psychical Society “ reached the 
broad conclusion that the phenomena degenerated pre
cisely in ratio in which the precautions against trickery 
were rendered more effective, until sometimes a point 
Was reached at which, the safeguards being absolute, the
manifestations ceased altogether.......Then in 1892,
Eusapia Palladino appeared on the scene. Eusapia — 
for by universal consent the gifted Neapolitan, she, too, 
an artist, has been assigned a place amongst her im
mortal countrymen who are known through the ages by 
their Christian names alone— Eusapia, then, is an 
Italian peasant women, who from early youth has been 
Possessed of mediumistic powers.” 1 . . .  ».VV. l\l ANN.

(To be continued.)

The Psychology of Insanity.

T h er e  is a well-known stock platitude that “ everyone 
is mad on at least one subject,” but that there.is some 
excuse for the saying will be readily understood after a 
perusal of the interesting book bearing the somewhat 
forbidding title, The Psychology of Insanity, by Bernard 
Hart, M.D. (Cambridge University Press, is. 3d.). Any 
Freethinker will find it a most instructive introduction 
to psychology, a side of his or her subject well meriting 
careful study.

After giving a short history of insanity and the 
abominable treatment of the insane in the past, the 
writer, who believes in the psychological rather than 
the physiological treatment of mental trouble, proceeds 
to show that the modern psychologists have built their 
science on the same lines which led Dalton to conceive 
his atomic theory. Psychologic phenomena cannot be 
brought into the laboratory and dissected, but this does 
Hot prevent their laws being discovered by testing theory 
With facts.

Passing on from the weakness of mentality due to 
anatomic deficiency in the brain, a point easily compre
hended, we are led into the more interesting discussion 
of hallucinations and delusions, with both of which sub
jects any one of us who have listened to speakers at 
meetings will be familiar. Hallucinations are termed 
visual, auditory, or tactile, according to the sense to 
which the false impression appears to belong. In the

1 IVlrriorc, The Newer Spiritualism (ipn), p, 88.

extreme case of the God-finder it is probably olfactory. 
On the other hand, delusions are not false sensations, 
but false beliefs, such as a man believing himself to be 
the Emperor of the Fijis. Chapter iv. deals with the 
dissociation of ideas in the field of consciousness, and 
concludes as follows:—

Yet this dissociation of the mind into logic-tight com
partments is by no means confined to the population of 
the asylum. Our political complexes are notoriously 
inaccessible to argument, aud'we preserve the traditional 
beliefs of our childhood, in spite of the contradictory 
facts constantly presented by our experience.

We then come to complexes, perhaps the most inter
esting chapters in the book. Again taking the “  political ” 
complex, we find that the victim’s complex “ causes him 
to take up an attitude towaVds the proposed measure 
which is quite independent of any absolute merits that 
the measure may possess.”  “  The two mechanisms 
which manifest themselves in our example of the poli
tician, the unconscious origin of beliefs and actions, and 
the subsequent process of rationalization to which they 
are subjected, are of fundamental importance in psy
chology. They may be observed every day in every 
individual. That a man generally knovts why he thinks 
in a certain way, and why he does certain things, is a 
widespread and cherished belief of the human race. It 
is, unfortunately, for the most part an erroneous one. 
The prevalence- of ‘ rationalization ’ is responsible for 
the erroneous belief that reason plays the dominating 
role in the formation of human thought and conduct. 
The ‘ reason ’ is usually evolved subsequently to satisfy 
our craviii" for rationality.” Chapters vi. and vii. on 
Repression and Conflict approach more closely to the 
insanity part of the question, and show the danger to the 
mind of both, and is worthy of much attention to a nation 
whose religion is one of repression and morbidity. Take 
the following from chapter x . :—

All non-rational opinions and beliefs appear to their 
possessor as propositions whose truth is immediately 
obvious, and whoso validity it is silly to question. They 
are held, moreover, with a peculiar emotional warmth 
and instinctive certainty which is difficult to define, and 
whose character will be at once appreciated by anyone 
with a reasonable capacity for sclf-introspection. Gen
uine knowledge, the product of scientific deduction from 
observed facts, appears in quite another guise to this. 
It is relatively cold and devoid of the warmth which 
accompanies non-rational beliefs. IT truth is called in 
question we are not annoyed, but merely stimulated to 
examine with renewed attention the foundations upon
which it rests....... We shall easily recognize that non-
rational beliefs and opinions are the product of com
plexes, and that the peculiar warmth we have described 
is the emotional tone which invariably accompanies the 
action of a complex.

After reading this book we begin to see the limitations 
of the human brain, the ease with which a “ complex” 
may begin in the mind on a false foundation, and the- 
way in which a “ complex becomes a “ logic-proof 
compartment,”  the avoidance of which should be the 
object of all education and mental training, and that 
“ the rational method adequately used would tell us that 
on the great majority of these questions there can be for 
us but one attitude—that of suspended judgment.”

The average man who has not studied psychology at 
all, if asked whether he is always open to listen to any 
reasonable proposition which is put before him, will at 
once answer, certainly. Probably, however, not one in 
a thousand is really able to do any such thing, y  ^

Canon E. A. Stuart, of Canterbury, loft estate of the value 
of ¿'35,546. This amount should be sufficient to ensure his 
going to the place where there is no winter.
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Notes from Scotland.

S u r e l y  the Rev. Ross, of Kilmarnock, will now be pleased 
when the Lord Advocate has been forced to intervene in the 
Glasgow Tramway Draw. In his latest letter to the papers, 
the reverend gentleman gives his whole case away when he 
inquires, Why does the Corporation of Glasgow openly and 
knowingly flout the law ? And he answers : They know that 
such lotteries are illegal, for the Churches were forbidden by 
law to have rallies for charitable and religious purposes. 
Did the reverend gentleman raise the question of the morality 
of bazaars and raffles, which were held daily, and which cer
tainly had become a great nuisance, previous to the time 
when the law intervened and pronounced them illegal ? 
It is certain the Church will gain nothing by its action in 
this matter, as the indignation expressed at their interference 
is very bitter.

Speaking at a public function last week, Lord I’ rovost 
Dunlop, referring to the Tramway Draw, said that Mr. Dal- 
rymple had conceived a brilliant scheme, which, he was 
credibly informed, the whole nation wanted to copy. They 
had been assailed with suggestions that they were committing 
a terrible crime ; they were teaching the nation to be gam
blers. He looke^J at it in this way, and he said this in face 
of all the clergymen who liked to stand up against him, that 
we were a democratic nation, and he saw no evil in it. The 
funds were going to a great and good object. The nation or 
the man who had not got the sporting instinct were not 
worthy of being called either a nation or a man. For the 
benefit of those people of tender conscience who would not 
accept a prize, they had put on the little red boxes; but 
while in one week the boxes had realized the enormous sum 
of £37, the W ar tickets in the same week had brought in 
£1,700. We were a democratic nation —£1,700 against £37- 
and yet we were told the £37 people were to rule the nation. 
He left it at that.

The Rev. Dr. McLean, in preaching his farewell sermon 
in St. Columba Church, Glasgow, said that what made the 
work of the Church most difficult of all was that science and 
civilization had made the world without so beautiful and so 
attractive to us that we were devoting too much attention to 
it, to the ignoring of the spiritual and eternal world. Those 
who could go back half a century, who knew the differences 
between Glasgow then and now, knew what obstacles science 
and civilization had been to worship. ’ Amusement had 
been carried to an art and science, and the pyrsuit of 
pleasure during the week had been accompanied by the 
emptying of the Churches on Sunday. Perhaps the Rev. Dr. 
McLean would like to get back to the times when the clergy 
had the power to compel people to attend church or suffer 
under the pains and penalties then in operation.

The Rev. Angus Mackay, of the Free Church, Kingussie, 
said the other day : “  I regard the attitude of the Archbishop 
of Canterbury and the Moderator of the Church of Scotland 
towards Sunday labour on allotments as a grievous and ter
rible mistake. There is no doubt that these breaches of the 
Sabbath Day have been followed by very unfavourable 
weather.” It does seem peculiar that some of the potatoes 
planted on the Sunday were up and above ground quite as 
early, and in some cases before those planted on the week
days; and besides, is Sunday not the only day out of the 
seven on which the reverend gentleman docs anything in the 
way of work or exercising the faculties of his stupid wee 
brain ?

When the children’s church service was over, an old lady 
asked one of the boys which one of the hymns he liked best. 
She was amazed when he replied that he liked “ the one that 
spoke about the wee fellah that pinched the old man’s 
watch. What he referred to was

The old man meek and mild,
The priest of Israel, slept.

• His watch the temple child,
The little Levite, kept.

C a l e d o n .

Bowman and Others
V.

Secular Society, Limited.

(L ord S um n er—continued from />. 364.)
If later cases seem to dwell more on religion and lesson 
considerations of State, I think, when examined, they prove 
to be of small authority. In Waddington’s case (i B. and 
Ci 26) there seems to have been little argument, and no 
decisions were cited. R. v. Davison (4 B. and Aid. 329) 
decides in effect that contempt of God in court may be also 
contempt of court. In 1838 Baron Alderson told a York 
jury (Reg v. Gathercole, 2 Lewin 254) that “  a person may, 
without being liable to prosecution for it, attack Judaism and 
Mohammedanism, or even any sect of the Christian religion 
(save the established religion of the country), and the only 
reason why the latter is in a different situation from the 
others is because it is the form established by law, and is, 
therefore, part of the constitution of the country. In like 
manner, and for the same reason, any general attack on 
Christianity is tjie subject of criminal prosecution, because 
Christianity is the established religion of the country.” The 
defendant, in fact, had not made any general attack on 
Christianity, but, being a Protestant clergyman, had foully 
aspersed a Roman Catholic nunnery. Whether this strange 
dictum was material or not, and whether it is right or not 
(and Baron Alderson’s is a great name), it only shows that 
the gist of the offence of blasphemy is a supposed tendency 
in fact to shake the fabric of society generally, its tendency 
to provoke an immediate breach of the peace is not the 
essential, but only an occasional feature. After all, to insult 
a Jew ’s religion is not less likely to provoke a fight than to 
insult an Episcopalian’s ; and, on the other hand, the publi
cation of a dull volume of blasphemies may well provoke 
nothing worse than throwing it into the fire.

Hetherington’s case (5 Jurist, O. S., 529; 4 State Trials, 
N. S., 563) was a motion in arrest of judgment. Even here, 
along of the propositions that the old Testament contains 
the law of God, and that “  it is certain that the Christian 
religion is part of the law of the land ”  (per Mr. Justice 
Patterson) we find Lord Chief Justice Denman saying: 11 As 
to the argument that the relaxation of oaths is a reason for 
departing from old law, we could not accede to it without 
saying that there is no mode by which religion holds society 
together buf by the administration of oaths, but that is not
so, for religion....... contains the most powerful sanction for
good conduct.” R v. Moxon (4 State Trials N. S., 721) ¡s 
small authority. Later prosecutions add nothing until Lord 
Coleridge’s direction to the jury in Reg. v. Ramsey a "1* 
Foote. For thirty years this direction has been followed, 
nor was it argued by the Appellants that the publication of 
anti-Christian opinions, without ribaldry or profanity, would 
now support a conviction for blasphemy. It is no part of 
your Lordships’ (ask on the present occasion to decide 
whether Lord Coleridge’s ruling was or was not the last 
word on the crime of blasphemy, but the history of the cases 
and the conclusion at present reached go to show that what 
the law censures or resists is not the mere expression of anti- 
Christian opinion, whatever be the doctrines assailed or the, 
arguments employed.

It is common ground that there is no instance recorded of 
a conviction for a blasphemous libel, from which the fact’ 
or, at any rate, the supposition of the fact, of contumely and 
ribaldry has been absent, but this was suggested to be of n° 
real significance for these reasons. Such prosecutions, it 
was said, often seem to be persecutions, and are, therefore» 
unpopular, and so only the gross case* have been proceeded 
against. This explains the immunity of the numerous 
agnostic or atheistic writings so much relied upon by 
Secularists. All it really shows is that no one cares to prose
cute such things till they become indecent, not that, decently 
put, they are not against the law. Personally, I doubt all 
this. Orthodox zeal lias never been lacking in this country- 
The Society for Carrying into Effect His Majesty’s Proclama
tions against Vice and Immorality, which prosecuted 
Williams in 1797, has had many counterparts both before 
and since, and as anti-Christian writings are all the more
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■ Qsidious and effective for being couched in decorous terms, 
I think the fact that their authors are not prosecuted, while 
ubald blasphemers are, really shows that lawyers in general 
hold such writings to be lawful because decent, not that they 
are tolerable for their decency though unlawful in themselves.

fact, most men have thought that such writings are better 
Punished with indifference than with imprisonment.

My Lords, with all respect for the great names of the 
lawyers who have used it, the phrase, “  Christianity is part 
°f the Law of England,”  is really not law ; it is rhetoric, as 
truly so as was Erskine’s preroration when prosecuting 
Williams, “ No man can be expected to be faithful to the 
authority of man who revolts against the Government of 
G°d.” One asks what part of our law may Christianity be, 
and what part of Christianity may it be that is part of our 
law? Lord Chief Justice Best once said in Bird v. Hol
brook (4 Bing, at p. 641, a case of injury by setting a spring 
Sun); there is no act which Christianity forbids that the law' 
"nil not reach ; if it were otherwise Christianity would not be, 
as it always has been, held to be part of the law of England 
but this was rhetoric too. Spring guns, indeed, were got rid 
°f) not by Christianity, but by Act of Parliament. “  Thou 
shalt not steal ”  is part of our law. “  Thou shalt not commit 
adultery” is part of our law, but another part, “ Thou 
sbalt love thy neighbour as thyself,” is not part of our law at 
alb Christianity has tolerated chattel slavery; not so the 
Present law of England. Ours is, and always has been, a 
Christian State. The English family is built on Christian 
*deas, and if the national religion is not Christian there is 
n°no. English law may well be called a Christian law, but 
"'c apply many of its rules and most of its principles with 
e<lual justice and equally good government, in heathen com
munities, and its sanctions even in courts of conscience, arc 
Material and not spiritual.

Frequently as the proposition question appears in one 
form or another, it is always as something taken for granted 
and handed down from the past rather than as a deliberate 
and reasoned proposition. It constantly has been used in 
charging juries as to unmistakably scurrilous words, where 
there was neither opportunity nor occasion for defining the 
limits of legitimate religious and irreligious opinion. I ques- 
hon if (he foundations of the criminal law of blasphemous 
libel were ever fully investigated in any court before Ramsey’s 
case. Even then Lord Coleridge passed qver numerous 
decisions. To be sure, his omissions were faithfully dealt 
with soon afterwards by Mr. Justice Stephen, one of his own 
Puisnes, in a popular periodical, and this paper your Lord- 
ships allowed Mr. Talbot to read as part of his argument, 
to which, nevertheless, it added nothing either in learning 
0r in cogency. Such observations, too, have often been 
employed by Judges of first instance in cases relating to 
eharitablc trusts, where there was equally little need for 
ai'y  analysis of the proposition or for discussion, either 
historical or juridical, of its implications. It is fairly clear, 
too, that men of the utmost emircnce have thought and 
Said advisedly, that mere denials of sundry essentials of 
the Christian faith are indictable as such. Hawkins, in 
his l'tcas of the Crown (Bk. i. ch. 5, ss. 1 and 2), says 
that “ all blasphemies against God in denying His Being
.......as well as all profane scoffing at the Holy Scriptures”
are punishable offences, and adds as the reason for punish- 
lng the latter that offences of this nature “  tend to subvert 
Ml religion or morality, which arc the foundation of govern
ment.”  Blackstone (Bk. iv., ch. 4) describes a class of 
Crimcs consisting in “ offences more immediately against 
the Almighty, by denying 11 is being or providence or by 
c°ntumclious reproaches of our Saviour Christ ”  and “ all 
Profane scoffing at the Holy Scriptures.”  Probably few 
Kreat judges have been willing to go further in questions 
°f  religious liberty than Lord Mansfield in his eloquent ad
dress to this House in Evans v. Chamberlain of London 
(2 Burns Eccl. Law, 218). Yet there he says : “  The eternal 
Principles of natural religion arc part of the common la w ; 
the essential principles of revealed religion arc part of the 
Common law, so that #any person reviling, subverting, or 
ridiculing them may be prosecuted at common law.”  Again, 
the very careful Commissioners on the Criminal Law, of 
"'horn Serjeant Starkie was one and Sir William Wightman 
aQothcr, observe in their Sixth Report: “ Although the law

forbids all denial of the being and providence of God or the 
Christian religion, it is only when irreligion assumes the 
form of an insult to God and men that the interference of 
the criminal law has taken place.”  Nevertheless, it seems 
too clear to need citation of authorities (the opinions of the 
majority of the Judges in your Lordships’ House in Shore v. 
Wilson having been fully discussed) in order to show that 
a temperate and respectful denial, even of the existence of 
God, is not an offence against our law, however great an 
offence it may be against the Almighty himself, and, except 
for Cowan v. Milbourne, it has never been decided outside of 
the region of charitable trusts that such a denial affects civil 
rights. I cannot bring myself to think that it does so. What, 
after all is really the gist of the offence of blasphemy, or of 
its nature as a cause of civil disability ? Ribaldry has been 
treated as the gist, which must be a temporal matter ; as 
between creature and Creator, how can the bad taste or the 
provocative character of such a denial come into question ? 
The denial itself, not the mode of it, must be what merits the 
Divine anger: but that is an offence against God. Our 
courts of law, in the exercise of their own jurisdiction, do 
not, and never did that I can find, punish irreligious words 
as offences against God. As to them they held that deorum 
injurias dis cures. They dealt with such words for their 
manner, their violence, or ribaldry, or more fully 'Stated, for 
their tendency to endanger the peace then and there, to 
deprave public morality generally, to shake the fabric of 
society, and to be a cause of civil strife. The words, as 
well as the acts, which tend to endanger society differ from 
time to time in proportion as society is stable or insecure in 
fact, or is believed by its reasonable members to be open to 
assault. In the present day meetings or processions are 
held lawful, which, a hundred and fifty years ago would have 
been deemed seditious, and this is not because the law is 
weaker or has changed, but because, the times having 
changed, society is stronger than before. In the present 
day reasonable men do not apprehend the dissolution or the 
downfall of society because religion is publicly assailed by 
methods not scandalous. Whether it is possible that in the 
future irreligious attacks, designed to undermine fundamenta 
institutions of our society, may come to be criminal in them
selves, as constituting a public danger, is a matter that 
does not arise. The fact that opinion grounded on experi
ence has moved one way does not in law prechuje the possi
bility of its moving on fresh experience in the other ; nor 
docs it bind succeeding generations, when conditions have again 
changed. After all, the question whether a given opinion is 
a danger to society is a question of the times, and is a ques
tion of fact. I desire to say nothing that would limit the 
right of society to protect itself by process of law from the 
dangers of the moment, whatever that right may be, but 
only to say that, experience having proved dangers once 
thought real to be now negligible, and dangers once very 
possibly imminent to have now passed away, there is nothing 
in the general rules as to blasphemy and irreligion, as known 
to the law, which prevents us from varying their application 
to the particular circumstances of our time in accordance 
with that experience. If these considerations arc right, an 
the attitude of the law both civil and criminal towards all 
religions depends fundamentally on the safety of the State 
and not on the doctrines or metaphysics of those who pro
fess them, it is not necessary to consider whether or why 
any given body was relieved by the law at one time or 
frowned on at another, or to analyse creeds and tenets, 
Christian and other, in which I can profess no competence. 
Accordingly I am of opinion that acts merely done in further
ance of paragraph 3 («) and other paragraphs of the Respon
dents’ Memorandum are not now contrary to the law, and 
that the Appeal should be dismissed.

LORD BU CK M A STER.
My Lords, the terms of the Will of the Testator and 

the circumstances leading tip to this Appeal do not demand 
close attention, for according to the Appellants’ arguments 
the whole question to be decided depends upon the meaning 
of the Third Article of the Memorandum of Association 
of the Respondent Company, and upon the determination 
of whether this article, properly construed, renders the
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leal object of the Respondent Company either criminal 
or illegal as contrary to the common law. The point 
of construction must be decided by considering the fair 
meaning of the language used and without resort to external 
means. Neither the documents preliminary to the incorpo
ration of a Company- registered with a Memorandum of 
Association, nor the action of Directors after a Company has 
been formed, can properly be received in evidence for the 
purpose of determining what the objects of the Company 
may be.

Clause 3 sub-head («) of the Memorandum defines the 
main object of the Company in these words: “ To promote 
in such a way as may from time to time be determined, the 
principle that human conduct should be based upon natural 
knowledge, and not upon supernatural belief; and that human 
welfare in this world is the proper end of all thought and 
action.”  Upon this follow a series of objects which in them
selves it is not suggested are obnoxious to the law, while the 
last sub-head of the Clause is in general terms, and gives 
power “  to do all such other lawful things as are conducive 
or incidental to all or any of the above-named objects.”  
Without this last provision the true construction of the 
Memorandum would involve the view that if the defined 
objects could be attained, either by lawful or unlawful means, 
i was only those that were lawful that were permitted. But 
the latter provision makes the meaning quite plain. This 
conclusion, however, docs not affect the Appellants’ case, 
which depends upon the assertion that there are no lawful 
ways by which the objects of the Society can be carried out. 
It is said that the true meaning of the Memorandum is to 
encourage the propagation of doctrines directly contrary to 
the Christian faith—doctrines that are inimical to the central 
principle of Christianity and incapable of reconciliation with 
any essential portion of its creeds. Lord Justice Warrington, 
indeed, thought that to promote such objects would be to 
promote Atheism, and as this may be a material matter it is 
necessary to state the reasons why 1 am unable to accept 
this view.

Natural law may, as it seems to me, be properly regarded 
as part of the Divine purpose revealed through the instru
ment of reason; and if natural knowledge be accepted, as 
on this assumption it must, as equivalent to the truth, then, 
to take that as the basis of human conduct, as the first part 
of the clause directs, docs not, to my mind, necessarily mean 
that a belief in God is thereby excluded. The latter part qf 
the clause, which says that human welfare in this world is 
“  the proper end of all thought and action,” is more difficult. 
That human welfare is a proper end of thought and action 
few would dispute—it is the end on which the noblest minds 
have concentrated their highest effort; even if it be regarded 
as the sole object, I can conceive it being stcdfastly pursued 
by people who possessed a firm belief in a supreme invisible 
Bower using the instrument of man’s agency to • accomplish 
the Divine will. That this clause of the Memorandum 
defines an object contrary to the generally accepted conccp- 

on of the Christian faith is, I think, assented to by all who 
have heard this case, and from this view I am not prepared 
to dissent. It is not necessary, and if unnecessary it is cer- 
ainly not desirable, to attempt a definition of what the law 

would regard as the essential features of that faith. It is 
sufficient to say that the Respondent Company has as its 
main object the propagation of doctrines hostile to the Chris
tian religion, and the question to be determined is whether 
it is, in consequence of illegal association, incapable of 
receiving or holding property.

(To be concluded.)

Inquiry into the evidence of a doctrine is not to be made 
once for all, and then taken as finally settled. It is never 
lawful to stifle a doubt; for either it can be honestly answered 
by means of the inquiry already made, or else it proves that 
the inquiry was not complete. “  But,” says one, “  I am a 
busy man; I have no time for the long course of study which 
would be necessary to fnake me in any degree a competent 
judge of certain questions, or even able to understand the 
nature of the arguments.”  Then he should have no time to 
believe.— IK. A'. Clifford.

SU N D AY LEC TU R E NOTICES, Etc.

Notices of Lectures, etc., must reach us by first post on Tuesday 
and be marked "  Lecture Notice ”  if not sent on postcard.

COUNTRY.
I ndoor.

N ewcastle on-Tvne B ranch N. S. S. (Colingwood Hall, 12A 
Clayton Street) : 7, Business Meeting and Chat.

LONDON.

I ndoor.

M r. A. D. Howell S mith’s D iscussion C lass (N. S. S. Office, 
62 Farringdon Street) : Thursday, June 21, at 7.30.

Outdoor.

B ethnal G reen B ranch N. S. S. (Victoria Park, near the 
Fountain) : 6.15, Miss Rough, “  The Old Order Changeth.”

F insbury Park N. S. S. : 11.15 , II. V. Storey, a Lecture.
K ingsland B ranch N. S. S. (corner of Ridley Road): 7, Mr. 

Burke,.“ Faith and Science.”

North L ondon B ranch N. S. S. (Parliament Hill) : 3.15, Percy 
S. Wilde, a Lecture

R egent 's P ark N. S. S. : 3.15, George Rule, a Lecture.
South L ondon B ranch N. S. S. (Brockwell Park): 3.15, A. D. 

Ilowell Smith, B.A., a Lecture.

W est H am B ranch N. S. S. (outside Maryland Point Station) : 
7, Mr. Miller, a Lecture.

H yde Pa r k : 11.30 , Messrs. Shaller and Sapliin ; 3.15, Messrs.
Kells and Dales; 6.30, Messrs. Hyatt, Saphin, and Yates.

Population Question and Birth-Control.

P o s t  F r e e  T h r e e  H a l f p e n c e .

M A LT H U SIA N  L E A G U E ,
Q u e e n  A n n e ’ s  C h a m b e r s , W e s t m i n s t e r , S.W .

WORLD-WIDE DEMOCRACY.
I have received a number of post cards, letters, and offers 

of help to inaugurate a journal relative to the above, including 
writers, soldiers, sailors,and general readers, but I must have 
hundreds more before I can make a start. When arrange
ments arc complete, particulars will be posted to all who send 
me a post card.— E. Anderson, i i  Salisbury Road, Forest 
Gate, F  7.

P rayer: Its Origin, History, 
and Futility.

BY

J. T. L L O Y D .

Price T W O P E N C E .
(Postage £d.)

T he  P ioneer  P r e s s , 61 Farringdon Street, E.C. 4.

War and Civilization.
BY

C H A P M A N  C O H E N .

Price ONE PENNY.
(Postage Id.)

T he  B ioneer  P r e s s , 61 Farringdon Street, E .C . 4-
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Books Every Freethinker should Possess.

H ISTO RY OF SACERD O TAL C EL IB A C Y.
B y H. C. L ea.

In two handsome volumes, large 8vo., published at 21s. net. 
Price 7s., postage 7d.

This is the Third and Revised Edition, 1907, of the 
Standard and Authoritative Work on Sacerdotal Celibacy. 
Since its issue in 1867 it has held the first place in the 
literature of the subject, nor is it likely to lose that 

position.

THE W O RLD ’S D E S IR E S ; OR, T H E  R E S U L T S  OF 
MONISM.

An Elementary Treatise on a Realistic Religion and 
Philosophy of Human Life.

B y E . A. A shcroft .
4-to pp., published at 10s. Cd. Price 2s. Cd., postage 5d.

Mr. Ashcroft writes from the point of view of a convinced 
Freethinker, and deals with the question of Man and the 

Universe in a thoroughly suggestive manner.

N A TU RA L AND SO CIA L MORALS.
B y C arv eth  R ead .

Professor of Philosophy in the University of London.
8vo. 1909. Published at 7s. Cd. net. Price 3s., postage 5d.

A Fine Exposition of Morals from the standpoint of a 
Rationalistic Naturalism.

T H R E E  E SSA Y S  ON RELIG IO N .
B y J .  S. M i l l .

Published at 5s. Price is. Gd., postage 4d.

There is no need to praise Mill’s Essays on Nature, The 
Utility of Religion, and Theism. The work has become a 
Classic in the History of Freethought. No greater attack 
on the morality of nature and the God of natural theology 

has ever been made than in this work.

Recent Acquisitions.

W ILLIA M  H O N E: IIIS  L I F E  AND T IM ES.
B y F. W. I I ackwood.

Large 8vo. With numerous Plates. Published 10s. Cd. net. 
Price 3s., postage 5d.

William Hone was one of the group of Radical Reformers 
who played so conspicuous a part in the battle for free 
speech and a free press in the early part of the nineteenth 
century. The accounts of his trial before Mr. Justice 
Abbott and Lord Ellenborough for publishing parodies 
of the Athanasian Creed and the Lord’s Prayer arc of 

interest to all Freethinkers.

T H E  E N G L ISH  W OM AN: S T U D IE S  IN H ER 
PSYC H IC  EVO LU TIO N .

B y D. S taars .

Published 9s. net. Price 2s. Cd., postage sd.
An Evolutionary and Historic Essay on Woman. With 
Biographical Sketches. of Harriet Martineau, George 

Eliot, and others.

B y t ii e  H on. A. S. G. C anning. 

IN T O L ER A N C E  AMONG C H R IST IA N S. 
Published 5s. Price is. Cd., postage 4d.

R E L IG IO U S  S T R IF E  IN B R IT ISH  H ISTO R Y. 
Published 5s. Price is. Cd., postage 5 J.

T H E  P O LIT IC A L PR O G R ESS O F C H R IST IA N IT Y . 
Published 5s. Price is. Cd., postage 4d.

The Three Volumes post free for 5s.

T H E  C RIM IN A L PRO SECUTIO N AND C A PIT A L 
PU N ISH M EN T O F AN IM ALS.

B y E .  P. E vans.
A Careful Study of one of the most curious of Mediaeval 
Superstitious Practices. There is an Appendix of Docu
ments which adds considerably to the value of the work. 

Published 1906. With Frontispiece.
384 pp. Published 7s. Cd. Price 2s., postage 5d.

Books.

D ET ER M IN ISM  OR F R E E  W IL L ?
B y C hapman C ohen.

Issued by the Secular Society, Ltd.

CONTENTS.
I. The Question Stated.—II. “  Freedom ” and “  Will.”— 
III. Consciousness, Deliberation, and Choice.—IV. Some 
Alleged Consequences of Determinism.—V. Professor 
James on “ The Dilemma of Determinism.”—VI. The 
Nature and Implications of Responsibility.—VII. Deter
minism and Character.—VIII. A Problem in Determinism. 

—IX. Environment.

Cloth, is. qd., postage 3d.

A B IO G R A PH IC A L DICTIO NARY. OF F R E E 
T H IN K E R S,

B y J .  M. W h e e l e r .

Price 3s. net, postage sd.

T H E  B IB L E  HANDBOOK.
B y G. W. F oote and W. P. B a l l .

For Freethinkers and Enquiring Christians. New Edi n. 
162 pp. Cloth. Price is., postage 2d.

FL O W E R S OF FR EET H O U G H T .
B y G. W. F oote.

First Scries, with Portrait, 21C pp. Cloth. Price 2s. Cd. net, 
postage 4d. Second Series, 302 pp. Cloth. Price 2s. Cd. 
net, postage 4d. The Two Volumes post free for 5s.

(Now Binding.)

Pamphlets.

SO CIA LISM , A TH EISM , AND C H R IST IA N IT Y . By 
C. C ohen. Price id., postage Jd.

C H R IST IA N IT Y  AND SO CIA L E T H IC S . By C. C oiien . 
Price id., postage Jd.

T H E  R E LIG IO N  O F FAM OUS MEN. By W a l t e r  
M ann. Price id., postage .jd.

B IB L E  AND B E E R . By G. W. F oote. Price id., 
postage Jd.

WHY AM I AN A G N O ST IC ? By C o lo n el  I n g e r s o l l . 
Price id., postage Jd .

M IST A K E S OF M OSES. Pioneer Pamphlet, No. 3. By 
C olonel  I n g e r s o l l . Price id., postage jd.

W H AT IS  A G N O ST IC ISM ? B y G. W. F oote. Price id., 
postage Jd.

ROME OR A TH EISM  ? By G. W. F oote. Price 2d., 
postage Jd.

About 1d. in the 1s. should be added 0« all Foreign 1 nd 
Colonial orders.

T h e  P io n e e r  P r e s s , 61 Farringdon Street, E.C. 4.
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Three New Pamphlets.
Christianity and Progress. Pagan and Christian Morality.

BY

G. W FO O TE.
Revised Edition, with a New Chapter on “  Moham

medanism and the Sword.”
A complete and crushing reply to the claim that Chris

tianity has aided the progress of civilization.

BY

W A LTE R  MANN.
The truth about the alleged originality and value of 
Christian teaching on the subject of morals. With a 

useful list of authorities.

Price Twopence. Postage Jd. Price Twopence. Postage Jd.

Freethought and Literature.
By MIMNERMUS.

The Freethinking beliefs of the world’s greatest writers demonstrated by their own works.

PRICE ONE PENNY.
(Postage id.)

T H E  P IO N E E R  P R E S S , 61 FA R R IN G D O N  S T R E E T , E.C. 4.

N A T IO N A L  SECULAR SOCIETY.
P resid en t:

CHAPM AN COHEN.

Secretary :

Miss E . M. V a n ce , 62 Farringdon Street, London, E.C.

Principles and Objects.
Secularism teaches that conduct should he based on reason 

and knowledge. It knows nothing of divine guidance or 
interference; it excludes supernatural hopes and fears; it 
regards happiness as man’s proper aim, and utility as his 
moral guide.

Secularism affirms that Progress is only possible through 
Liberty, which is at once a right and a duty; and therefore 
seeks to remove every barrier to the fullest equal freedom of 
thought, action, and speech.

Secularism declares that theology is condemned by reason 
as superstitious, and by experience as mischievous, and 
assails it as the historic enemy of Progress.

Secularism accordingly seeks to dispel superstition; to 
spread education; to disestablish religion; to rationalize 
morality; to promote peace; to dignify labour; to extend 
material well-being; and to realize the self-government of 
the people.

Membership.
Any person is eligible as a member on signing the 

following declaration:—

I desire to join the National Secular Society, and I 
pledge myself, if admitted as a member, to co-operate in 
promoting its objects.

Name.........................................................................................

Address.....................................................................................

Occupation ............................................................................

Dated this............day of............ .........................19 .............

This declaration should be transmitted to the Secretary 
with a subscription.

P.S.— Beyond a minimum of Two Shillings per year, every 
member is left to fix his own subscription according to his 
means and interest in the cause.

Immediate Practical Objects.
The Legitimation of Bequests to Secular or the Free- 

thought Societies, for the maintenance and propagation of 
heterodox opinions on matters of religion, on the same 
conditions as apply to Christian or Theistic churches or 
organizations.

The Abolition of the Blasphemy Laws, in order that 
Religion may be canvassed as freely as other subjects, 
without fear of fine or imprisonment.

The Disestablishment and Disendowment of the State 
Churches in England, Scotland, and Wales.

The Abolition of all Religious Teaching and Bible Reading 
in Schools or other educational establishments supported by 
the State.

The Opening of all endowed educational institutions to the 
children and youth of all classes alike.

The Abrogation of all laws interfering with the free use of 
Sunday for the purpose of culture and recreation ; and the 
Sunday opening of State and Municipal Museums, Libraries, 
and Art Galleries.

A Reform of the Marriage Laws, especially to secure 
equal justice for husband and wife, and a reasonable liberty 
and facility of divorce.

The Equalization of the legal status of men and women, 
so that all rights may be independent of sexual distinctions.

The Protection of children from all forms of violence, and 
from the greed of those who would make a profit out of 
their premature labour.

The Abolition of all hereditary distinctions and privileges 
fostering a spirit antagonistic to justice and human brother
hood.

The Improvement, by all just and wise means, of the con
ditions of daily life for the masses of the people, especially 
in towns and cities, where insanitary and incommodious 
dwellings, and the want of open spaces, cause physical 
weakness and disease, and the deterioration of family life-

The Promotion of the right and duty of Labour to organize 
itself for its moral and economical advancement, and o f it* 
claim to legal protection in such combinations.

The Substitution of the idea of Reform for that of Punish
ment in the treatment of criminals, so that gaols may no 
longer be places of brutalization, oh even of mere detention, 
but places of physical, intellectual, and moral elevation for 
those who are afflicted with anti-social tendencies.

An Extension of the moral law to animals, so as to secure 
them humane treatment and legal protection against cruelty.

The Promotion of Peace between nations, and the substi
tution of Arbitration for War in the settlement of international 
disputes.

Printed and Published by T h e P io n eer  P r ess  (G. W . F oote and C o., L td .), 61 Farringdon Street, London, E.C. 4.


