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No ■personal habit more surely degrades the conscience 
and the intellect than blind and unhesitating obedience to 
unlimited authority.— T. H . HUXLEY.

Views and Opinions.
Conscription . *

The introduction of the Military Servioe Bill 
into the House of Commons marks one more step 
along the road of sooial demoralization which, as 
was pointed out last week, invariably accompanies 
war. If we are to trust the protestations of leader- 
writers, speakers, and politicians, everyone of the 
huge Army that Britain has built up during the 
past sixteen months has enlisted to safeguard our 
freedom, and to keep British institutions free from 
the taint of “ Prussianism." Nor is there any need 
to question that this is substantially true of at least 
the vast majority of recruits. Multitudes have en
listed hating militarism and all its works. They are 
there to orush the enemy at our gates; they are also 
there to kill the possibility of militarism coroding 
our lives as it has corroded the lives of others. Over 
a battle-front of nearly 1,500 miles these men—in 
oonjunotion with our Allies—are fighting to beat 
baok the German Armies. But still more are they 
fighting to kill the Idea whioh gives those armies 
being. And it is, surely, one of the ironies of life 
that while our soldiers are fighting, we should be 
establishing at home the very principle against 
whioh they believe they are struggling.

* * *
T h e  E sse n c e  of  P b u s s ia n is m .

With the taotics of politicians, notoriously shifty 
at best, I am not now concerned; nor is this the 
place in which to raise that issue. The Freethinker 
has no politios, and if the question of Consoription 
was a mere party issue it might be passed by in 
Bilenoe. But it is far more than this. It is alien 
to our traditions and institutions. It strikes at 
the root of individual freedom ; it is the sign manual 
of that “Prussianism” whioh it is our avowed inten
tion to destroy. Like the War itself, it touohes life 
at all points, and muBt profoundly affect our oourse 
of development in the future. A nation whioh, 
possessing a landed and hereditary aristocracy, yields 
to Conscription, has mortgaged its future freedom of 
speech and aotion. It is without the cheok of effec
tive popular control suoh as would exist in a genuine 
demooraoy. And it is not without significance that 
the way to Consoription has been prepared by a war 
extending over sixteen months, by a limitation of 
freedom of speeoh, a ourtailing of the liberty of 
the press, and a shaokling of the working man. It 
is psyohologioally interesting to note that Conscrip
tion has not led to these things; on the oontrary, 
they have prepared the way for Conscription. And
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the true signifioanoe of “ Prussianism ” is not that 
it connotes something whioh exists in Prussia. It 
is that of the foroible regimentation of a people 
at the command of a governing class. That this 
principle receives its most vicious expression in 
Prussia is a faot of really secondary signifioanoe.

* * *
Our  Le a d e r s  H ave Told  U s .

The trustworthiness of militant philosophy is easily 
tested. “ In time of peace prepare for war.” That is 
the maxim we have had thrown at cur heads for years 
—as though all wars are not prepared for in times of 
peace. And if one wishes to prepare for war the 
maxim ¡b sound enough. But those who popularized 
this maxim went further, and assured the world that 
it was the only way to prevent war, and this, instead 
of sound advice, was as vioious a counsel as one could 
oonoeive. There is no road to peace by way of prep
aration for war. The past year and a half has proved 
that beyond dispute. Preparation for war is a chal
lenge to war. It means war sooner or later, the only 
question being when and where it shall begin. For 
the only justification for the preparation is that it 
will one day be needed. No individual, and no 
nation could continue preparations for something 
that it is convinced will never ocour. We prepared 
for war by building a navy, the supremacy of whioh 
was unoontested and incontestable. Germany pre
pared for war by strengthening and perfecting its 
army, and by an elaborate espionage in all countries. 
All the nations of Europe have aoted on the principle 
that the way to secure peace is to prepare for war. 
And the result is now before the world.

* * >!«
T h e  M il it a r ist  F allacy .

Clear thinking—never a marked quality of the 
militarist mind—would have prevented the oiroula- 
tion of this fallacy. For the making of war, as with 
other far-reaohing sooial phenomenon, is primarily a 
question of psychology. From the age of the cave
man, and even earlier, conduot is determined by 
feeling, under the impulsion of certain dominant 
ideas. In an atmosphere of fear, no great deeds are 
attempted. With superstitious ideas dominant, 
rational conduot is at a discount. So, also, with the 
topio under discussion. Men’s minds must beoome 
familiarized with the conception of international 
jealousies, hatreds, hostilities, and with that of war 
as always imminent and justifiable, to make war pos
sible. Oar own militarists prove this, for they have 
never tired of telling us, since this War started, of 
the way the German mind has become demoralized 
by years of teaching concerning the “ mailed fist ” 
and the morality of armed might. All this prepara
tion for war, whioh means constant talk of war and 
the clothing of war in an idealistio dress, means 
familiarizing the publio mind with the morality of 
war and its inevitability at some no very distant date. 
It means the creation of a psychological atmosphere
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in the absenoo of which war would become impos
sible. To prepare for war under the conviction that 
it will not come would be a stupidity too great for 
even the average militant. And have we not had 
our numerous little border wars defended on the 
ground that they kept our soldiers in a state of 
fitness ? *

W aat W e  M ight  D o.
There is one way in which W9 might prepare 

against war, and which would make war at least less 
probable. And this we might, indeed, do in times of 
peace. Instead of employing or encouraging writers 
to paint war a3 it is not, I would have them paint 
war as it is. I would eliminate all the fanciful, 
artificial, and false descriptions which give rise to 
ideas of the greatness and grandeur and nobility of 
warfare. Instead of these, it should be seen in its 
true colours: the ruined homes, the blasted lives, the 
maimed bodies, the brutality of millions of men who 
are individually strangers faoing each other with the 
sole desire of destruction animating them. I would 
have writers dwell upon the orudities and the bar
barities that are of the very essence of warfare: the 
torn bodies of men and animals, the stench of the 
putrefying dead, the inevitable mental and moral 
demoralization that overtakes men who turn their 
backs upon the refining influences of social life. In 
doing this we should be really preparing, not for, but 
against, w ar; for we should be destroying the ideas 
which make war acceptable to nations.

* * i=
T h e  Re a l  Ta sk .

In sober truth, this War is a war of ideas. That 
we have been told over and over again by thousands 
of speakers, writers, and pulpiteers. And it is so 
true that it cannot be too often emphasized. If we 
are fighting now—to use the cant phrase—to end 
war, then we must reoognize that our real fight is 
not the mere business of the fighting line. There is 
something greater and more important than that. 
It is not the mere business of beating the German 
armies in the field, or of the Allies riding as viotors 
through the length and breadth of German territory. 
Both of theso things may be accomplished without 
the world being freed from the incubus of militarism. 
Oar real business is not the destruction of German 
bodies, but the getting of better and saner ideas into 
German heads. And not merely into German heads, 
but into the heads of other people as well. Guns 
may annihilate men, but they leave ideas untouched. 
The men that die, fall only to make room for others. 
And the same tale of destruction goes on. Our real 
and most profitable task is to kill certain ideas, and 
to get others established in their place. If we do 
this work in times of peace, then, indeed, we are pre
paring in the only possible way against the recur
rence of war. We are creating a mental environment 
in which war theories and war feelings find it difficult 
to live, and in oonsequenoe a sooiety in which war 
itself is less likely to transpire.

* * *
And that seems to me the final argument against 

the principle of Conscription, as it is against the 
military training which so msny are working to in
troduce into our schools. It establishes the soldier, 
not as a hateful, a deplorable necessity, but as an in
dispensable part of our normal life. Instead of 
young men growing up with the idea of militarism 
as something foreign to their life, it becomes an 
essential part of it. It puts the Boldier in the plaoe 
of the teaoher, and so establishes a wrong soale of

values, a Beale for the adoption of which we rightly 
blame the German ruling class. It is an assertion 
that human society rests on force, and that is psy
chologically false and socially disastrous. War may 
be a recurrent fact for some considerable time in the 
world’s civilization. But let us at least have the 
strength of mind to see militarism for what it is, 
and, in seeing it for what it is, divest it of its fic
titious glories, and so rob it of a large part of its
power for evil. CHAPMAN COHEN.

George Meredith on Prayer,

P r o fesso r  Jam es Mo ffatt  claims George Meredith 
as a firm advocate of the habit of prayer. In an 
article entitled “ Mr. Meredith on Religion,” he 
says:—

Both as an aid in the discharge of onr duties towards 
one another, and as a genuine food for our personal 
needs, Meredith turns briskly round to press on men 
the habit of prayer. His eagerness in this counsel 
is quite notable. Let us add, it is not unreasonable 
from his point of view. Prayer, to him, is a genuine 
expression of a man's belief in the living spirit of 
the universe. It is the logical outcome of his ethical 
idealism, this overflow of the soul, this lift of heart 
and conscience, this supreme resignation of the heart.

Dr. Moffatt admits that Meredith’s language is 
neither clear nor full upon the personality of God, 
and Mr. Edward Clodd, an intimate friend of the 
poet for twenty-five years, assures us that he did 
not believe in a personal Deity; but the Professor 
maintains that, in spite of this, he recognizes and 
enforces prayer “ as oommunion with the Divine 
Spirit in us and over us, as the surge of human 
thought and feeling which throws itself out upon 
some higher purpose in the universe, and as the 
exercise of an intense aspiration for the good that 
lies beyond the senses, and yet within the limits 
of our power.” Then he quotes passages from three 
of the novels in whioh some of the oharaoters strongly 
recommend prayer as the best means of overcoming 
trouble or difficulty. Dr. Moffatt forgets that fic
titious characters do not neoessarily express the 
views of their creators. Neither Mrs. Berry in 
Richard Feverel nor Dr. Shrapnel in Beauchamp's 
Career must be taken as a representative of the 
novelist. I t  is quite possible, of course, that in 
1859, 1865, and 1876, the dates on which The Ordeal 
of Richard Feverel, Rhcda Fleming, and Beauchamp's 
Career respectively appeared, Meredith may still have 
been a believer in a personal God and the effioacy of 
prayer, and that Mrs. Berry and Dr. Shrapnel do 
express the opinion the author then held. And 
yet even Dr. Shrapnel does not teach the Christian 
dootrine of prayer. He tells us that “ prayer for an 
object is the cajoling of an idol, the resource of super
stition." “ Prayer," he says, “ is the recognition of 
laws.” From a Christian point of view this is rank 
heresy. Speaking in his own person in The Empty 
Purse, Meredith puts it thus:—

If courage should falter, ’tis wholesome to kneel. 
Remember that well, for the secret with some,
Who pray for no gift, but have cleansing in prayer,
And free from impurities tower-like stand.

In the Christian sense, prayer is addressed to a 
supernatural Person, and usually contains a number 
of requests or petitions. It is a door of esoape from 
the visible to the invisible, from the natural to the 
supernatural, and there is in it a yearning for deliver
ance from the dominion of the material. But Mere
dith, in his mature years, did not believe in the 
existence of a supernatural Person. He recognized 
the existence of nothing beyond Nature and her laws. 
In the beautiful ode, entitled France: December, 1870, 
he tells us that strength is—

The gift of sire to son, thro’ those firm laws 
Which we name Gods ; which are the righteous cause,
The cause of man, and manhood’s ministers.

Whenever, therefore, Meredith uses the term God or 
Gods, all he means by it is the sum total of Nature’s
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immutable laws, which is a roundabout way of spell
ing Atheism. The truth is that Nature holds us all 
in a grip from which absolutely nothing oan release 
us. This is true of believers and unbelievers alike. 
Nature feeds us at her breast, but she is utterly 
incapable of accommodating herself to us in the 
slightest degree; the accommodation, if any, must 
be on our side alone. In the great poem, Earth 
and Man, Meredith, personifying Earth or Nature, 
says

On her great venture, Man,
Earth gazea while fingers dint the breast 
Which is his well of strength, his home of rest,
And fair to scan.

She is our mother, but she is by no means an ideal 
mother. Her treatment of us is not a commendation 
of her mother’s heart. She can neither pity nor for
give. As he contemplates her man is mystified:—

has always had to help himself or perish. “ Trust 
thyself,” says Emerson; “ every heart vibrates to 
that iron string.” Again he says, “ As men’s prayers 
are a disease of the will, so are their creeds a disease 
of the intellect.” All the prayer-meetings and inter
cessory services held since the War began have pro
duced no ohange whatever. At times, indeed, Nature 
seems to take delight in torturing “ her great venture, 
Man ” :—

Once worshipped Prime of Power,
She still was the Implacable : as a beast
She struck him down and dragged him from the feast
She crowned with flowers.
He may entreat, aspire,
He may despair, and she has never heed.

J. T. Lloyd.

And ever the old task
Of reading what he is and whence he came, 
Whither to go, finds wilder letters flame 
Across her mask.

fD*L °̂- n°d0r8tand her, or to read in her light 
hA^nii 6 l i i  110 *nvenfcs an invisible realm, whioh 
thnoa £ a3* 80r*8 of imaginary beings, and to
tn hor f°r emancipation from his bondage
in  ̂ 00 rePre8ents her as watching him
dominio e^ era ê te m p ts  to get released from her

She hears his wailful prayer,
When now to the Invisible he raves 
To rend him from her.

He does not like the law of the survival of the fittest, 
or, as the poet aptly calls it, Earth’s “ cherishing of 
her best endowed," and so he turns to the super
natural, praying—

Sever me from the hollowness of Earth!
Me take, dear Lord.

The “ dear Lord,” around whom innumerable legends 
have been woven, makes no response, takes no notice 
whatever. And yet man has thus vainly prayed in 
all ages, and is doing it still. He has taken the 
“ Fables of the Above” for living faots. As Meredith 
puts i t :—

He drank of fictions till celestial aid
Might seem accorded when he fawned and prayed
Bagely the generous Giver circumspect,
To choose for grants the egregious, his elect;
And ever that imagined succour slew
The soul of brotherhood whence Reverence drew.

In reality celestial aid has never been aooorded, and 
Meredith boldly says:—

If he aloft for aid
Imploring storms, her essence is the spur.
His cry to heaven is a cry to her
Ho would evade.

To pray in our poet’s sense is to get close to Nature’s 
heart, to commune with the beauty and power which 
Bhe displays; or, in other words, to make the most 
and best of life. Meredith loved Nature and revelled 
in her fellowship. Whenever trouble overtook him 
he sought strength to deal with it in the woodlands 
of Box Hill. His love of the fields and woods was 
boundless. As was the case with Riohard Jefferies, 
his soul-life oamo in its fulness only when ho was in 
company with Nature. “ A very ecstasy of exquisite 
enjoyment” seized him when he entered the woodland 
on a quiet summer’s evening, just as night was ooming 
on:—

Sweet as Eden is tho air,
And Eden-sweet the ray.

No paradise is lost for them 
Who foot by branching root and stem, 
And lightly with the woodland share 

The change of night and day.
And this woodland saith:
I know not hope or fear ;
I take whate'er may come;
I raise my head to aspects fair,
From foul I turn away.
Sweet as Eden is the air, 
And Eden-sweet the ray.

The conclusion is, of course, that prayer, in the 
Christian acceptation of the word, is a pure waste 
°f time and energy. From the beginning until now 
n° celestial aid has ever been received by man. He

Ä Genius Cheated of Childhood.

The genius that can stand alone 
As the minority of one,
Or with the faithful few be found 
Working and waiting till the rest come round.

—G erald Massey.

It is not enough to possess a truth ; it is essential that the
truth should possess us.—M aeterlinck.

Ge r a l d  Ma sse y  died eight years ago, and, probably, 
the great body of readers have but a slight acquaint
ance with his work. Yet he was one of the most 
striking personalities of his time, and a remarkable 
singer. This has arisen, doubtless, from his sensitive
ness, whioh made him shy of self-advertisement. It 
is the old, old story:—

Seven cities now contend for Homer dead 
Through which the living Homer begged his bread.

His was a very interesting oareer. To use Brown
ing’s phrase, he was “ ever a fighter.” He fought 
every day of his long life, and his sword was in his 
good, right hand until the day of his death. Gerald 
Massey’s early life is the grimmest of comments on 
the “ good, old days.” The son of a bargeman, he 
was born in the grip of poverty. At an age when 
more fortunate children were at school, he was 
working in a mill for eleven hours daily at tho 
weekly wage of one shilling. This was not the 
worst. He became a straw-plaiter, and for three 
years lived in the black shadow of starvation, often 
prostrated by illness. Writing of that awful early 
life of his, he said, “ I had no childhood.” Think of 
i t ! The author of those tender and beautiful poems, 
“ Babe Chrlstabel,” and “ The Mother’s Idol Broken,” 
“ had no childhood." It is a tragedy "too deep for 
tears.”

In spite of it all, he learned to read and writs, and 
became familiar with The Pilgrim’s Progress and 
Bobinson Crusoe. Bunyan and Defoe are not bad 
schoolmasters, for they wrote their books in two 
languages ; in literature and in life.

At fifteen young Massey oamo to London and 
beoame an errand boy. Here, in the heart of tho 
metropolis, books were procurable, and his literary 
appetite was voraoious. He read everything he 
could lay his hands upon, “ going without meals to 
buy books, and without sleep to read them." It was 
during that period that he laid the foundation of that 
enoyolopscdio knowledge whioh made him one of the 
noted critics and scholars of his time.

The revolutionary movements of 1848 greatly 
impressed Massey, and many of his verses are tho 
direot outcome of this period of struggle. Republic
anism was in the air, and he became a Republican.

At twenty-one he was editing tho Spirit of Freedom, 
a revolutionary publication mainly written by him
self. Then he contributed to Thomas Cooper’s 
Journal, and other demooratio papers. He beoame 
known, and numbered among his friends the warm
hearted Charles Kingsley and F. D. Maurice, a 
Christian minister who is remembered for his elo
quent denunciations of one of the chief dogmas of 
tho religion he professed.

Massey’s first book of verso was issued when he 
was but nineteen. Later came his Voices of Freedom.
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Hepworth Dixon was greatly attracted by the fiery 
and impassioned Song of a Bed Bepublican, and reoog- 
nized it as the work of a man who had something to 
say and conld say it well. Among the admirers 
which Massey’s early poems won for him were 
Ruskin, Tennyson, and Lytton. A still greater 
honour awaited him, for “ George Eliot ” made him 
her model for the hero of Felix Holt.

It was “ Babe Christabel ” which made Massey 
famous. With this, he stormed the bastions of 
success at one leap. Landor praised it, and the 
author was hailed as a rising star. The following 
lines give some idea of the poem :—

Babe Christabel was royally born !
For when the earth was flushed with flowers,
And drenched with beauty in sun showers,

She came through golden gates of morn.
The tenderness and grace of this poem are in 

direot oontrast with the music of bis political songs, 
which recalls the effect of sonorous metal blowing mar
tial sounds. The Crimean War and the Indian Mutiny 
thoroughly roused the poet, and he never sang so 
finely as in his War Waits, a volume which is well 
worth reprinting. He was never so near being a 
great poet. He knew his own limitations. With a 
rare modesty, he wrote in a Preface to an edition of 
his works, “ Some of my critics have called me a 
poet. I know what a poet is too well to fanoy that 
I am one yet.”

Despite his limitations, Massey was a real singer, 
and his verses came straight from his heart, and are 
charged with passion. There is the true lyrical 
note, and he sang to a richer music in a clearer 
tongue than many of his contemporaries. There is 
no false rhetoric or brazen bravado in his “ England 
Goes to Battle ” :—

Who would not fight for England ?
Who would not fling a life 

I ’ the ring to meet a tyrant’s gage,
And glory in the strife ?

Her stem is thorny, but doth burst 
A glorious rose atop !

And shall our proud rose wither ? First 
We’ll drain life’s dearest drop !

Who would not fight for England ?
Who would not fling a life 

I ’ the ring, to meet a tyrant’s gage,
And glory in the strife ?

Another fine war-poem is “ Soarlett’s Three Hun
dred,” recalling a deed of splendid heroism :—

One cheer for the living! One cheer for tbe dead !
One cheer for the deed on that hill-side red 1
The glory is gathered for England’s proud hoad 1 

Dear England for Ever, Hurrah 1
Massey might almost have been writing at the 

present time, as in “ A War Winter’s Night in 
England ” :—

And long shall we sing of their deeds divine,
In songs that warm the heart like wine,
As we sit by the household fire,
On a winter’s night in England.
And the tale is told of this night of war,
When we, beacon-like, held our hearts up higher,
For those who were fighting afar.

In the maturity of his powers, Gerald Massey 
deliberately put aside the laurel wreath, and devoted 
himself to the nobler work of the emancipation 
of his fellows. This alone entitles him to our 
gratitude :—

Behold a poet that could even forego 
The joy peculiar to the singer’s soul,
His pleasant dream of fame, his proferred seat 
Upon the heights to which his spirit soared,
To dive for treasures where but few could breathe,
And dredge the old sea bottoms of the past,
Lover of beauty who gave up all for Truth.

At bis death the newspapers glibly admitted that 
Massey devoted the later years of his life to Egypto
logy, Orientalism, and Shakespearean criticism, but 
conoealed the fact that the sohoiar-poet was a 
Freethinker. One specially “ Liberal” paper proudly 
olaimed him as a “ Christian Socialist.” The truth 
is, that Massey spent half of a lengthy life in show
ing the mythioal nature of the Christian superstition. 
He also leotured widely on Freethought subjects, 
suoh as “ The Historical Jesus and the Mythioal 
Christ,” and “ Why Don’t God Kill the Devil?”

With voioe and pen Massey worked hard for Liberty. 
And he did wisely. His poetry largely belongs to the 
past, but his scholarly and philosophic criticism of 
Christianity has helped, and will help, materially to 
hasten the dawn of freedom. His career was a noble 
one. Few men fought better and against such odds. 
He did not ask for a laurel-wreath, but on this 
brave veteran’s grave we reverently place the poet’s 
bays and the sword of a soldier in the Liberation 
War of Humanity. MlMNERMUS.

Religion, Science, and the W ar.—II.

(Continued from p. 28.)
We think here that militarism—the accursed thing—is 

highly distasteful to the majority of Germans, who are 
merely waiting for the first opportunity to throw the fell 
thing off. That is not so. Militarism to the vast majority 
of tbe German peoples, including the Austrians, the 
Bavarians, and the Hungarians, is not only a policy—it is a 
religion. But there is tho military idiosyncrasy of the 
German, which is his chief boast and glory. This note is 
curiously reflected in Wagner’s operas. Always the God 
with a sword—Lohengrin, Siegfried, Wotan, Tristram, 
always some Godlike stature, the hero of many battles; in 
short, the German ideal. All this is defined in the German 
Philosophy of Valour, which means neither more nor less 
than that the Germans have persuaded themselves that they 
are the fighting people of the modern world, and so destined, 
with God’s help, to conquer the world.—Austin H arrison, 
Sunday Chronicle, June 20, 1915.

It is by no means conceded or established that the fighting
nations have ceased to be predominantly Christian...... Most
assuredly no prelate of either country would admit that his 
nation has ceased to be Christian or surrendered its life to 
non-Christian impulses ; the plausible theory of non-Chris
tian responsibility is even more severely shaken, when we 
reflect that war is not an innovation of this unbelieving age, 
but a legacy from the earlier and more thoroughly Christian 
period. Had mankind departed from some admirable prac
tice of submitting its international quarrels to a religious 
arbitrator, and in our own time devised this horrible arbitra
ment of the sword, we should be more disposed to seek tho 
cause in a contemporary enfeeblement of moral standards. 
This is notoriously not the case. Men have warred, and 
priests have blessed the banners which were to wave over 
fields of blood, from the very beginning of Christian influ
ence, not to speak of earlier religious epochs.—J oseth 
M cCabe, The War and the Churches, pp. viii.-ix.

Spe a k in g  to the sailors on board tbe Hohenzollern, 
off Heligoland, on Jaly 29, 1910, the Kaiser declared: 
“ Yes, God liveth as of old. Oar great Ally still 
reigneth, the Holy God who cannot suffer sin and 
iniquity to triumph.” And again, on November 16, 
1897, at the administration of the oath of allegiance 
to the reoruits of tho Potsdam Garrison, he addressed 
them as follows :—

He who is no good Christian is no good man, and also 
no Prussian soldier in the Prussian Army. Your duty is 
not light. It demand! of you self-discipline and self- 
denial, the two highest qualities of the Christian, also 
absolute obedience and submission to the will of your 
superiors.

Just as Gibbon, tho great historian of the Roman 
Empire, observed that the Roman Emperor Con
stantine, in tho fourth century, made Christianity 
the State religion of tbe Empire beoanse be felt that 
“ tho throne of the emperors would be established on 
a fixed and permanent basis if all their subjects 
embracing the Christian dootrino should learn to 
suffer and obey.”

Nor was this piety something new, introduced to 
the Germans by the present Kaiser. Daring tho 
Franco Prussian War of 1870-1, the asoribing of all 
their victories to tbe favour of God had already 
become a habit—so much so that Punch parodied one 
of the old King William’s (grandfather of the present 
Kaiser) telegraphio messages to his wife, as follows:—

By grace divine, my dear Augusta,
We’ve had another awful buster 1 
Ten thousand Frenchmen sent below ;
Praise God from whom all blessings flow.

And to-day the Archbishop of Cologne declares that 
“ it is unthinkable that the all-good God should 
permit atheistio, freethinking Franoe and the violent 
Orthodox Churoh of Russia to trample under foot
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the fresh, joyous, religious life of Germany.”* The 
belt of the German soldier is insoribed with the 
words, Gcitt mit uns (Gad with us), and the New York 
correspondent of the Sunday Chronicle reports:—

Since Germany has not been able to justify her in
vasion of Belgium and the slaughter of innocent people 
to the satisfaction of any single nation on earth, resort 
has been made to Holy Scripture in order to justify the 
foul deed to her own soldiers. A copy of a tract which 
was distributed to every soldier in the field has arrived 
here by mail from Berlin. It reads :—

N dm bbes x x i.

21 And Israel sent messengers unto Sihon king of the
Amorites, saying, . ,

22 Let me pasB into thy land : we will no pass i 
thy fields, or into the vineyards : we will not
the w ell: but we will go along by the king s g Y» 
until we be past thy borders.

23 Ana Sihon would not suffer Israel to Pass through 
his border ; but Sihon gathered all his people °g ’ 
and went out against Israel, and fought against sr

24 And Israel smote him with the edge of his sw°r ’ 
and possessed his land from Arnon unto Jabboc > 0 
unto the children of Ammon : for the border o 
children of Ammon was strong.t

Just as the American clergy, before the Civil War, 
quoted the same book in defence of slavery, and 
John Wesley defended witchcraft by quoting the 
Bible text, “ Thou shalt not suffer a witoh to live.

As Mr. McCabe has justly remarked : —
The Churches of Germany have complacently watched 

for twenty-three years the tendency which William 
gave to their schools ; they have passed no censure on 
the fifteen years of Imperialist propaganda which have 
steadily prepared the nation for aggressive w ar, an 
they have raised no voice againBt the appalling decision 
that, in order to attain Germany’s purposes,, every rule 
of morals and humanity should be set aside. \

And “ How comes it," asks the same writer,
that such a system [of militarism] has survived 
fifteen hundred years of profound Christian influence ? 
Whatever we may think of the clergy of to-day, with 
the more powerful clergy of yesterday, we have a grave 
reckoning. The Rationalist is a now thing in Europe. 
The very namo is little more than a century old, and 
until a few decades ago only a few thousand would 
accept it. Not from such a new struggling movement 
do we ask why this military system has dominated 
Europe for ages, and has only in recent times boon 
seriously challenged. During thoso ages the Churches 
Buffered nono but themselves to pretend to a moral in
fluence over the life of the nations, nor wore there many 
bold and independent enough to make tho claim. It is 
of the Churches wo ask why this appalling systom has 
taken such deep root in the life of Europe that it resists 
the most devoted efforts to eradicate it. It is not this 
War, but war, that accuses the Churches (p. 24).

Christianity lives by the falsification of history. 
If we listen to the apologists of that faith, we shall 
learn that the Pagan world, before the advent of 
Christ, was snnk in wiokedness and violenoe ; also 
that it was only the ooming of Christ, announcing a 
new era of “ peace and goodwill,” that eaved the 
civilized portion of the world from relapsing into 
barbarism. What are the facts ?

Take Gibbon’s magnificent history of the Decline 
and Fall of the Homan Empire, the greatest historioal 
work ever written. The splendid opening chapter 
Rives a picture of peaoe and prosperity under the 
Pagan emperors, before the establishment of Chris
tianity a3 the ruling faith, unequalled by any period 
under Christian rule. Of the two Roman Emperors, 
Antoninus Pius and Marous Aurelius Antoninus, who 
ruled the Roman world consecutively for forty-two 
years, Gibbon remarks : “ Their united reigns are 
possibly the only period of history in which the hap

* Cited in Daily Chronicle, February 11, 1915. 
t Sunday Chronicle, January 10. 1915. This tract also quotes 

several verses from Deuteronomy ii., d®ttllI)f ,wl.t l  ĥe sa™.e 
event; verse BO declaring “ the Lord thy God hardened his 
[Bilion’a] spirit, and mado his heart obstinate, that he might 
deliver him into thy hand as appeareth this day- The New York 
correspondent concludes with the remark : “ Religion is the last 
refuge of a scoundrel.”

1 McCabe, The War and the Churches, p. 13.

piness of a great people was the sole object of 
government.” And further:—

If a man were called to fix the period in the history 
of the world, during which the condition of the human 
race was most happy and prosperous, he would, without 
hesitation, name that which elapsed from the death of 
Domitian to the accession of Commodus. The vast 
extent of the Roman Empire was governed by absolute 
power, under the guidance of virtue and wisdom.

The armies were restrained by the firm but gentle 
hand of four successive emperors, whose characters and 
authority commanded involuntary respect. The forms 
of civil administration were carefully preserved by 
Nerva, Trajan, Hadrian, and the Antonines, who de
lighted in the image of liberty, and were pleased with 
considering themselves as the accountable ministers of 
the laws.*

The same historian also observes that— 
the reigns of Hadrian and Antoninus Pius offer the fair 
prospect of universal peace. The Roman name was 
revered among the most remote nations of the earth. 
The fiercest barbarians frequently submitted their differ
ences to the arbitration of the emperor; and we are 
informed by a contemporary historian that he had seen 
ambassadors who were refused the honour which they 
came to solicit, of being admitted into the rank of 
subjects (p. 4).

This was the splendid Pax Bomanum, the “ Roman 
Peace,” which brooded over the world before Chris
tianity became the ruling power.

Nor is Gibbon alone in his view of the matter. 
The historian Leoky, in his History of European 
Morals, declares :—

The period from the accession of Nerva to the death 
of Marcus Aurelius, comprising no less than eighty-four 
years, exhibits a uniformity of good government which 
no other despotic monarch has equalled.

Each of the five emperors who then reigned deserves 
to be placed among the best rulers who have ever lived. 
Trajan and Hadrian, whose personal characters were 
most defective, were men of great and conspicuous 
genius ; Antoninus and Marcus Aurelius, though less 
distinguished as politicians, were among the most per
fectly virtuous men who have ever sat on a throne. 
Daring forty years of this period, perfect, unbroken 
peace re'gned over the entire civilized globe. The bar
barian encroachments had not yet begun. The distinct 
nationalities that comprised the Empire, gratified by 
perfect municipal freedom, had lost all care for political 
liberty, and little more than three hundred thousand 
soldiers guarded a territory which is now protected by 
more than throe millions.-]

Those three millions have considerably increased 
since Lecky wrote, and to-day, on a war footing, more 
than twenty millions are engaged in a War of exter
mination. And this over nineteen hundred years 
after the birth of the “ Prince of Peaoe,” and fifteen 
hundred years after the religion of “ peaoe and good
will ” beoame the established religion of the Empire.

For the Romans to abolish militarism altogether, 
and disband the armed legions, was impossible, 
although some of the loss practical humanitarians 
advooatod this. As Mr. McCabe has pointed out:—

Tho Empiro was completely surrounded by bar
barians, who would rush in and trample on its civiliza
tion the moment the fence of spears was removed.......
With those outlying barbarians no treaty was possiblo 
or sacred; no legal tribunal would have protected those 
frontiers from th6 men who looked covetuously on tho 
fertile fields and comfortable cities of the Roman pro
vinces. From the first to the fourth century Romo 
fought, not for its expansion, but for its preservation 
against these increasing enemies; and it was the final 
intensification of the pressure in the Danube region by 
the arrival of enormous hordes of barbarians from Asia 
which precipitated the final catastrophe. Paganism had 
never the slightest opportunity to abandon the military 
system, and only those who are totally unacquainted 
with Roman history can wonder why it did not make 
the attempt. It would have been a crime to abandon 
the civilized provinces to barbarians.]

Another heathen nation, China, had long before the 
time of Christ recognized the wiokedness of this bar-

* Gibbon, Decline and Fall of the Roman Empire (1830), cb. iii., 
sec. ii., p. 31.

t Lecky, European Morals, vol. i., p. 293.
J McCabe, The War and the Churches, p. 27.
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barons manner of settling disputes, although they 
also were obliged to keep an armed force to deal 
with the inoursions of the wild tribes on the fron
tiers. As Mr. George Lynch—who went out with 
the Allied Foroes to the relief of the Legations in 
Pekin—remarks, after ages of Christian teaching:—

The nations of Europe found that the greater part of 
the male population, and the greater part of the revenue 
of their respective Governments, were being absorbed 
by their respective enemies. And the Hague Conference 
was an effort in the direction of leaving these contests 
to be settled by resorting to the higher tribunal of 
reason and arbitration. It is not surprising that the 
Chinese civilization, so much older than ours, arrived at 
this Hague Conference hundreds, if not thousands, of 
years ago, and that civilization relegated the occupation 
of the fighting man to that position in the scale of 
things which he should naturally occupy.*

The traveller in China would seek in vain in the 
temples for the tombs of warriors and the battle- 
flags which decorate many of our national places of 
worship, notably St. Paul’s Cathedral and West
minster Abbey. In fact, among the Chinese, the 
profession of a soldier is not regarded as respectable. 
Mrs. Ds Burgh Daly, in her recently published 
book, An Irishwoman in China, tells us that when 
she wa3 introduced as the sister of a British officer,' 
a Chinese lady asked, “ Is, then, this lady’s family 
not a respeotablo one?” The Rev. E. J. Hardy, 
who for three-and-a-half years acted as Chaplain 
to onr Forces at Hong Kong, tells us that 
“ A Chinese saying with regard to the military 
profession is, ‘You don’t use good iron to make 
a nail, or a decent man to make a soldier.’ ” t It was 
Christian nations who forced Japan, in eelf-defenoe, 
to adopt cannon, rifles, and other weapons of destruc
tion. The same Christian nations have been endea
vouring to force China into the same path. If ever 
they do, let them look out; they will have aroused a 
sleeping giant, to their own destruction. To quote 
Mr. McCabe again :—

Christendom is in a state of war to which Paganism 
can offer no parallel. They [the preachers] think of 
the lands beyond the sea to which they have been 
sending the Christian message of peace and brotherhood. 
Thoy fancy they see China and Japan smiling their faint 
but distressing smile at the situation in Christian 
Europe. Thoy have assured all these distant peoples 
that their faith has built up a shining civilization in 
Europe, and now there flash and quiver through the 
nerves of the world the daily message of horror, of 
fierce hatred, of appalling carnage, of the wanton de
struction by Christians of Christian temples. The 
Gospol has, somehow, broken down in Europe, they 
regretfully admit.]

Let u3 next consider the effect of Christianity on 
the war-spirit after the establishment of Christianity.

(To he continued) W. Ma n n .

Letters to my Daughter__III.

My D e a r  J o a n ,—
In your playroom there is a picture called 

“ The Fire Worshippers.” Two little girls are 
warming their unclothed forms before a glowing fire. 
They are both happy and contented. I promised in 
my last letter to tell you about a bravo man who 
stole fire so that you oould roast chestnuts, and as I 
don’t know of anything worse than breaking a promise 
to you, here is the story.

A long, long time ago, a man who loved everybody, 
was sorry for people who had no fire to warm them 
when Jack Frost came along. You know Jack F rost; 
he is the man who comes out at night, paints the 
roofs and trees white, and hangs ioioles from the 
waterspouts. Well, as this man did not like to see 
Jack Frost making so many people cold, he went on 
a journey to a place called Olympus. Here he took

* Lynch, The War of the Civilizations, p. 221. 
t Hardy, John Chinaman at Home (1905), p. 249. 
+ McCabe, The War and the Churches, p. 50.

some fire from a spiteful old man named Zeus, and 
brought it back so that little children could sit round 
it on wintry days, roast ohestnuts, and tell stories. 
For doing this good action Zeus punished him. The 
hero was taken to the top of a mountain and chained 
to a rook. If he would say that he was sorry, Zeus 
would let him go; but he would not, as he felt sure 
that mankind was benefited by his aotion. Now, 
how can we get plum cake if we have no fire to bake 
it ? I have seen your eyes sparkle at the sight of it, 
and you must remember that journey to Olympus.

Olympus is a beautiful place. Many travellers 
have been there; you have been there also—every- 
time you “ pretend ” you go there, In simple words, 
it is the Land of Imagination, and I think that is the 
reason why you are always happy. One traveller 
who went there said :—

There is sweet music here that softer falls 
Than petals from blown roses on the grass,

Or night-dews on still waters between walls 
Of shadowy granite, in a gleaming pass.

He was a good man, too ; and, of course, he loved 
little children. When you grow up you must peep 
inside that book with the name of Tennyson on it. 
Perhaps you may find between the pages a crushed 
carnation; that is a sign that your father has also 
been to Olympus, and a reminder that heaven is 
nearer than we are told by those people with the fat 
“ tnm-tums,” as you call them.

I wonder why you little people laugh at so-called 
solemn matters. Only the other day you were taken 
inside a cathedral to hear the music and see the 
pretty lights. So far, so good. But when those 
people walked round and “ bobbed,” as you call it, 
you shouldn’t have laughed. The grown-ups didn’t. 
I suppose your mind isn’t developed yet to under
stand the performance. Or were you laughing at the 
complex ? That, I think, is the true answer, for 
childhood is the opposite of the complex. And many 
bad deeds have been done in the name of something 
the most complex of all. But there, I am almost 
forgetting that you are only in your fourth year.

Well, good-bye; you are off to the pantomime to 
see Cinderella. If you don’t believe the fairy story 
about the girl and the glass slipper, no one will want 
to call you infidel. For you, it was either the blaok- 
coated men or fairies; and for good or evil, your 
father chose the latter. Bound to a rook will I 
suffer for my ohoioe; I have not forgotten that I was 
a little boy once and crammed fall of nonsense about 
a person, and I was very unhappy. And that reminds 
me; you have already asked your mother if she 
knew you when she wa3 a little girl. You are very 
young to go to Olympus. I intended to write some
thing about sticky doorknobs and sin ; but although 
I haven’t done so, don’t forget what I told you about 
fire and plum cake.—Your loving father,

Tr istr a m .

“ Peace on Earth and Good W ill to Men.”
— ♦ -----

T h e r e  is a Providence they say 
That proves a power divine ;

An Architect’s almighty skill 
In order and design.

When earth’s best manhood fall and die,
We say thy will be done ;

The eye that notes the sparrow’s fall,
Directs the maxim gun.

When hissing shells are in the air,
Still pleasing, proving God 1

The shamble of the nations bare 
Upon tho senseless sod.

All are acceptable to thee;
The stricken widow’s moans;

The orphans wail, and over the sea,
The soldier’s whitening bones. Pax.

It was one of life’s little ironies that the headlines on a 
newspaper page were so arranged that they stood out, 
“ General Booth’s New Year Message ”—“ Racing Restarts.”
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fi.eid Drops.

Miss Beatrice Harraden told a meeting o! the Conference 
of Educational Associations what it was our soldiers liked 
to read. As joint librarian with Miss Elizabeth Robins of a 
soldiers’ hospital, she said they made it a rule to give the 
men what they wanted to read, and not what she wanted 
them to read. Then followed a list of the books asked for. 
The magazines were in great demand. Then came novels, 
mostly of the sensational order, but the most popular being 
the sporting novels of Nat Gould. We hardly like to ques
tion the report of a lady like Miss Harraden, but there must 
be a mistake somewhere. For we observe that Miss Harraden 
does not say that the soldiers asked for the Bible or the New 
Testament, or the Bishop of London’s sermons, or religions 
literature of any kind. And we have it on the highest (theo
logical) authority that our soldiers are brimming over with 
religion, and we have read columns in the religious press 
concerning the insistent and insatiable demand for copies of 
the New Testament. That is why we say Miss Harraden 
must be mistaken, or she has omitted something from her 
report. For the only alternative to questioning Miss Har- 
radeu’s statement is to assume that the Bishop of London 
and other members of the “ dignified clergy ” are not stating 
that which is true. And that is so improbable wo decline to 
discuss it.

The Vicar of Maindee is a nice, pleasant sort of gentle- 
an, but he appears to be living several hundred years too 

a e. On January 1—just before the Day of Intercession— 
e >ssued a solemn call to his parishioners to attend service 

on the Sunday. The 11 call ” took the form of a letter to the 
press, in the course of which he said

I appeal, in God’s Holy Name, to all the people of my 
parish, young and old, not to neglect the opportunities which 
they will have to-morrow of adding the weight of their per- 
sonal presence, and assent to the petitions which will be 
offered np to the Most High, Who ruleth in the kingdom of 
men.

I bid you remember that your absence from God’s House 
to-morrow, except from unavoidable cause, will be a public 
avowal that you attach no importance to prayer, and do not 
think it worth while to invoke His blessing and protection for 
the men who are fighting for you.

Once upon a time Mr. Llewellyn Jones would probably have 
marked those who were not present, and have seen that 
they were punished in some way. And one would have 
thought that an omniscient Deity would have known quite 
well enough what the nation needed without people spending 
the day in church, tolling him all about it.

The Vicar of St. James, Hereford, is puzzled. Ho is 
“ told ” that, while “ some few members ” only attend “ our 
service of Intercession,” “ The people in Germany attend 
their places of worship in such numbers that many cannot 
obtain admittance." We expect someone has been pulling 
the worthy vicar’s leg with reference to the crowded German 
churches. We believe that they are no more crowded than 
are ours ; but we also believe that, when it come3 to profes
sion of piety, there is little to choose between the Britishers 
and the Germans.

It appears that in the Church of England theological col
leges there are at present only 346 studonts in residence, 
against 1,258 in the year before the War. We hope after the 
War to see the number still further reduced.

The Rev. R. J. Campbell has soon left his Nonconformity 
behind him. In a recent issue of the Sunday Herald he 
reminds the readers that “ tho communion of saints still 
continues after the shock of death,” and adds, “ it is a pity 
that Protestants ” neglect such a solace. This is only one 
side of the medal. What about the communion of sinners 
in the red-hot-poker department ?

One of the Freemen of the City of London, who died 
recently at the age of 95, visited the West Indies and Brazil 
■when 85. The newspaper men do not write paragraphs 
about Adam gardening at 800 years of age, or of Methuselah 
in his declining centuries. ___

A witness in a case at Lambeth recently, asked if he had 
been married, said, “ Yes, this is my fifth wife.” When that 
man reaches heaven there should be trouble.

Providence counts the hairs of our heads and watches the 
tall of sparrows, but it did not prevent ninety-Bix lives being 
lost in fires in London during the past year.

1 No man who edits the Freethinker can escape the slings 
! and arrows of Christian charity. In a recent magazine 
! article on the Bishop of London, a story is told that the 

bishop left a church dignitary to rush off and shake hands 
with a man “ who looked like a disappointed safe-cracker.” 
When asked who his acquaintance was, the bishop replied,
“ Oh, that’s one of the cleverest of my infidel opponents in 
Victoria Park.” It is appropriate that the tale is told in a 
publication issued in the United States, the land of tall 
buildings and tall statements.

It is a notorious fact that when young people, vho have 
been brought up under religious influences, leave their native 
land, they generally neglect to take their religion with them. 
Religion is so foreign to man’s nature that he avails himself 
of every opportunity to disentangle himself from its meshes. 
Attention has recently been called to this by writers in the 
Record of the United Free Church of Scotland The Presby
terian minister of Bulawayo asks. “ What is Scottish Chris
tianity worth when the sons of the Church throw it off so 
completely when they come out here ? ” One clergyman is 
of opinion that “ probably it will be found impossible to 
Christianize the native races of South Africa in face of 
an unchristian white community.” The same thing is true 
of Australia, where the majority of the white settlers are 
utterly irreligious. This is frankly admitted by the United 
Free Church of Scotland, and it shows that the hold of 
religion on most people is of the slightest character possible.

The Incorporated Association of Headmasters, at its 
Annual Meeting last week, passed a resolution in favour 
of military training in secondary schools under the direction 
of the War Office. The resolution may be taken as a com
ment upon the futility of the 11 never again ” and “ the war 
to end war ” talk to which the public have been so liberally 
treated. Let the physical training be as perfect as we can 
make i t ; but why military training? The only justification 
for it is that we expect war and must be prepared for it, and 
if we expect war so must other nations, and thus we have 
the old vicious international contest for the largest army and 
the most complete military preparation over again. And if 
this War has not shown that competition in military prepar
ations does nothing to prevent war, and everything to pre
cipitate it, then it has not shown anything. And to bring up 
the youth of each generation in an atmosphere of militarism, 
to establish the drill sergeant in the public schools, is not to 
kill Prussianism, but to adopt it. It is a step towards making 
Prussianism as powerful here as it is at Potsdam.

After the War 1 So many things are to happen after the 
War, and most of the prophets appear to bo consulting their 
own wishes rather than tho probable course of events. Mr. 
H. W. Hill, Secretary of the English Church Union, thinks 
that—after the War—“ many of the ideals which have boen 
fostered during the last two or three generations will be 
found to be delusions ”—education without religion, for in
stance, and by religion I mean dogmatic religion, for religion 
cannot be taught without dogma. The experience of the 
recruiting officer who found that he got better results from 
places, otherwise fairly equal in condition, where dogmatic 
religion had been taught, goes to prove that the boy who has 
been taught his duty to God and to his neighbour knows that 
there is something more in life than mere “ getting on.” We 
have no doubt that the Church Union will use its best en
deavours to get a larger dose of dogmatic religion taught at 
the public expense than is at present the case, with what 
success time alone must decide. But we should like to know 
who was the officer who found the teaching of dogmatic 
religion such an aid to recruiting? It is quite an illuminating 
statement; and bears eloquent witness to the peaceful influ
ence of Christianity.

The newspapers are wobbling on the subject of the super
natural visitants to tho European battlefields. Recently the 
pious Daily Mail had a half column headed “ A Real Angel 
of Mons,” but tho accompanying letterpress referred only to 
one of the English nurses who had succoured the wounded 
soldiers.

It is said that tho ambition of the late Dan Leno was to 
play Hamlet; but he never did it. Mr. Harold Begbie is not 
so modest, for he will persist in writing on scientific 
subjects. In a recent article with the alluring title, “ Male 
and Female: Science Thinks Again,” he says that the 
phrase “ the struggle for existence ” converted " happy 
religion into troubled theology.” After this, who shall deny 
that Mr. Begbie is one of the seven champions of Christendom.

Professor David Smith is a gigantic believer. Among 
innumerable other things he believes in the miracle of
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the confusion of tongues at the Tower of Babel, and in 
that of the gift of tongues on the Day of Pentecost. These 
two miracles are closely related. The confusion of tongues 
was a punishment for the sin of ambition, while the gift of 
tongues prophesied the removal of the sin and its penalty. 
What was the gift of tongues ? The Professor is not quite 
sure. The natural interpretation is that the apostles were 
inspired to speak the languages of the fifteen nationalities 
represented on that memorable occasion ; but, according to 
another theory, the miracle was wrought, not on the apostles 
enabling them to speak fifteen different languages, but on 
their audience, making the apostles, who spoke in their 
own tongue, intelligible to them all. The curious thing 
is that Dr. Smith takes both miracles seriously, treating 
them as if they had actually taken place. Tens of thousands 
of Sunday-school children will be told what incredible 
things people can do when filled with the Holy Ghost.

The discussion as to whether the clergy ought or ought 
not to enlist is still proceeding, without the essential issues 
being raised. Much is being said about the younger men 
owing obedience to their bishops, but it appears to be 
conveniently ignored that if they really desire to enlist 
and do so, the bishops have no power to prevent them. 
Of course, they might lose their “ jobs,” but even that 
is doubtful, and when the clergy are so loudly calling 
upon people to make sacrifices, this should not deter them. 
We can quite understand the bishops not wishing to lose 
their men, that would mean that the public for which 
they cater would get out of leading strings. The others 
appear to be hiding themselves behind their ecclesiastical 
millinery. ___

In the Government Bill, the clergy are exempt from com
pulsory service, and we do not suppose any of them complain. 
But what we have just said applies again. The clergy may 
enlist if they feel so inclined. In both Italy and France the 
clergy are subject to conscription with the rest of the nation. 
Germany releases its clergy from military service; so that 
in this matter we are falling into line with the country 
against which we are warring.

The two essential issues raised by this question are—(1) 
the claim that the clergy as a body perform functions that 
cannot be discharged by others, and (2) that as an order 
their first obedience is due, not to the State, but to the heads 
of their ecclesiastical organizations. Of the first of these, 
one can only say that, so far as any verifiably useful services 
are concerned, it is not true. There is nothing that a clergy
man performs that is of value to the community that cannot 
be performed as well, or even better, by others. Even as 
teachers of morals, they aro the least effective of any body 
of educated teachers. And the second claim is one that 
lands us back in the theocratic sociology of the Dark Ages. 
It is a revival of the claim that the Church is independent 
of, and superior to, the secular power. A good proportion of 
the trouble in European history is due to the clashing of 
these claims, and sooner or later every State in Europo has 
had to—or will have to—grapple with the issue. In France, 
that issue has been raised, and settled. Religion has been 
disestablished. The State does not recognize priests, only 
citizens. One day we may have wit enough to follow our 
Ally’s example. It is the way of reason and justice, and 
that is always the better and safer way in the end.

The wind in the recent gale blew down a stone cross from 
a pinnacle on St. Mary’s Catholic Church at Bradford (Yorks), 
and it fell on a boy in a cinema theatre adjoining the holy 
building and killed him, and injured a woman and another 
boy. This sacrilegious, not to say murderous, action on the 
part of Providence at home, must be disconcerting to those 
religionists who would have us believe that so great is the 
Divine care for these sacred symbols in Belgium and France 
that the whole might of German artillery cannot shift a 
crucifix, though it can blast down the church or cathedral 
in which it stands.

During the paBt twelve months no fowor than three out of 
four residentiary canons attached to Salisbury Cathedral 
have gone out of office; one by death, unfortunately, and 
two by resignation. But then one would naturally expect 
canons to go off during a war 1

It is proverbially hard to please some people, and specially 
so to please all. The Church Times raises a protest against 
the selection of the opening of the New Year for a Day of 
Intercession. It complains of the suggestion that “ the be
ginning of the civil year was really of more importance than 
any prescription of the Church’s Kalendar.” From this we 
gather that the number of people who " intercessed;” was

not so numerous as it was hoped they would have been. 
In other words, the Day of Intercession, from a spectacular 
and advertising point of view, was a failure. From any other 
point of view it was certain to be so.

In a New Year’s Message, the Archbishop of Canterbury 
writes, “ We are false to the lesBons of Bethlehem and of 
Golgotha if we are failing, any one of us, to bear our part 
daily, in such way as we can, in the ready offering of our
selves for the service of our fellow men and for the mainten
ance of what we whole-heartedly believe to be right.” 
Meanwhile, His Grace takes up his cross and follows Christ 
on a salary of ¡£15,000 a year.

The Young Women's Christian Association is trying to 
emulate the male organization, and has provided a number 
of hostels for girls, but the newspaper reports add patheti
cally, “ the canteens never quite pay,” and subscriptions 
may be forwarded to a nobleman with a high-sounding title. 
The male Christians have a real princess presiding over the 
cash-box, so the girls have some cause to be jealous.

Baron von Bissing, Governor-General of Belgium, has 
received the degree of Doctor of Theology from the Uni
versity of Munster. Presumably he will be able to get new 
“ tips” concerning “ frightfulness ” from the pages of the Old 
Testament, and he will be better able to exchange theological 
jokes with the Kaiser.

The Rev. R. J. Campbell, writing in the Sunday Herald, 
says, “ Would to God the world were poor and simple and 
clean.” What simplicity ! Fully 60 per cent, of the people 
live from hand to mouth, most of them are Christians, and 
are, therefore, simple. As for cleanliness, it is proverbial 
that it is next to godliness. _

We are always pleased to quote sensible things from the 
religious press, if only as a set-off against the many non
sensical things we so frequently cite. Thus, the following 
from the Christian Commonwealth :—

Let us not forget that Germany was within an ace of de
feating the Allies, not because she prayed more fervently, but 
because she prepared more guns, more shells, more high ex
plosives than they did. Let us not forget that, if the tide is 
turning, and victory is in sight, it is not because Frenchmen 
and Englishmen are more moral and God-fearing than they 
were a year ago (though this may well be true), and Germans 
less so, but because we are meeting the enemy upon his owe 
ground—gun for gun, shell for shell, poison for poison.

It is something to have this much recognized amid the delugo 
of cant which religious writers are pouring over the nation. 
Prayer and religion could not prevent the war ; neither will 
it end it. It can only add cant and hypocrisy to an alroady 
horrible business.

Dr. Rhys Davids, whom we suppose knows as much about 
Buddhism as any living European, says he is “ quite con
vinced that the moral tono of the Western people would 
be greatly raised as they became influenced by the calm 
wisdom and profoundly ethical teaching which comes to 
us from India.” Of course, Dr. Davids had in mind the 
Buddhistic philosophy, which is essentially an Atheistic 
system. The remarkable thing is the impertinent piety 
of the British evangelist who carries his gospel of Chris
tianity out to these, quite convinced that he, and it, is 
their moral and mental superior. Whereat, of course, the 
“heathen” smiles, and the averago missionary returns home 
as ignorant as when he went out.

That valiant Christian soldier, the Bishop of London, has 
screwed his courage to the sticking place, and will visit the 
troops in France in April. So the newspapers inform us. 
This is what profane players call the “ puff preliminary.”

We know, or ought to know, after what took placo at 
Mons, that the day of supernatural intervention is not yet 
over. Here are later instances, taken from the Western 
Qazette of December 81, 1915 :—

A Christmas Comedy.—While a choir soloist at the Con
gregational Church, Victoria-road, Newport, was singing “ The 
people that sat in darkness,” the electric light failed. A 
little later on, as “ Thou shalt break them ” was being sung, 
the bellows of the organ broke, and took more than an hour 
to repair.

Whatever will Mr. Harold Begbie say ?

" ^ a‘s°r as Prophet ” is a headline in the newspapers. 
Let us hope the pious Wilhelm is as incorrect as most of the 
Biblical prophets.
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To Correspondents. G. W. Foote Memorial Fund.

Mb . Cohen's L ecture E ngagements.—January 23, South Shields; 
February 6, Abertillery ; February, 13, Liverpool; February 
27, Leicester; March 5, Portsmouth.

H. It.—You put your case well, hut we do not agree with it. In 
our opinion, the statement that the State must be preserved at 
all costs is a contingent truth only. It depends upon the kind 
of State it proposed to preserve. Suppose the State rested on 
chattel slavery. What then? The ultimate justification of the 
State is the welfare of those who compose it. It must be re
membered, also, that it is precisely this doctrine that the first 
duty is to preserve the State, and that all other considerations 
must give way to this one, was put forward by Germany as its 
ultimate justification for all it did, and was vigorously denounced 
by English politicians and writers. And a principle cannot be 
wrong on one side the North Sea and right on the other side. 
It does not affect us that politicians are now altering their tone. 
We are not in politics, and may be allowed to exercise some 
little appreciation of consistency and devotion to principle.

R obert Abch.—Received with thanks. We ¡hope to publish in a 
week or two.

M. L. R.—Shall be pleased to help yon in any we can. We are 
acquainted with the matter to which you refer. We presume 
you wish us to reply in this manner.

S. Ayres. We intend making the “ Views and Opinions ” on cur
rent events a fairly constant feature. Pleased that you found 
as week s “ Views ” “ interesting and stimulating.”

n,IELD (Montreal).—Very pleased to get your letter describ- 
® w?rk are doing and contemplating. Our Business 

too uag6r IS f®?ding you on some publications, but we are afraid 
v  a''f, ootmng that deals specifically with the points raised.

ou will, however, find them treated from week to week in this journal.
E. Brooks.—You are fortunate in your parents and family, and 

e united esteem and-support of you all is something of which 
any man may well feel proud.

H. Allen.—No apology is needed for the size of one’s subscrip
tion to the Memorial Fund. The spirit of the contribution 
counts for everything.

S. Clowes.—-Pleased to hear that the Freethinker has been of so 
much assistance to you. Thanks for good wishes for the 
success of the Fund.

H. J. T horte.—Sorry cannot at present find room for verses.
A- M.—Of course, one may say a man is “ naturally an Atheist,” 

but “ the bearing of the remark lies in the application thereof.” 
A person is born without the idea of God, as he is born with
out ideas of any kind. And if he is left free from all religious 
teaching, in a civilized community, he will in all probability 
grow up an Atheist. But in the absence of adequate instruc
tion, he will with equal probability develop religious ideas. 
That is, in fact, the way in which religion has developed. We 
should prefer to put it that, in the absence of an adequate cul
ture, man “ naturally ” becomes religions; that his religious
ness represents the contact of inadequately instructed intelli
gence with the natural phenomena, and that Atheism results 
from the growth of a more complete knowledge and of a more 
scientific frame of mind. The formula, “ Man is born an 
Atheist," is really valueless as an induction, and misleading 
in its application.

W. R.—We join with you in congratulating Mr. Mann upon his 
articles. And we know that a large number of our readers find 
them extremely useful. We refrain from saying more now, as 
Mr. Mann is an extromely modest person, and if we said all we 
and our readers think, we are afraid we should make him quite 
uncomfortable.

G. L.—Pleased that you think the Freethinker is “ more varied 
and altogether stronger than ever.” We have other improve
ments in mind, but we must proceed with caution. And we 
are awaiting the advent of that thousand new readers.

J. D ann.—There is no objection to holding up the hand on making 
affirmation. Your notion is quito correct.

C. B. W.—Received.
A number of le tte rs  a re  held  over u n til n ex t w eek owing to w ant 

of space.
When the services of the National Beoular Society In connection 

with Secular Burial Services are required, all communications 
should be addressed to the secretary, Miss E. M. Vanoe, giving 
as long notice as possible.

The S ecular S ociety, L im ited , offioe is at 62 Farringdon-street, 
London, E.G.

T he N ational S ecular S ociety' s office Is at 62 Farringdon-street, 
London, E.G.

L etters for the Editor of the Freethinker should be addressed to 
61 Farringdon-street, London, E.O.

Orders for literature should be sent to the Business Manager of 
the Pioneer Press, 61 Farringdon-street, London, E.O., and 
not to the Editor.

Bkcturb N otices must reach 61 Farringdon-street, London, E.O., 
by first post Tuesday, or they will not be inserted.

F riends who send us newspapers would enhance the favor by 
marking the passages to which they wish us to call attention.

T he Freethinker will bo forwarded direot from the publishing 
office to any part of the world, post free, at the following 
rates, prepaid:—One year, 10s. 6d. j half year, 5s. 3d.; three 
montha 2s. 8d.

[To take the form of a Presentation to Mrs. Foote.) 
Th is  Memorial Fond is intended as an expression of 
respeot and admiration towards the dead, and as a 
disoharge of a duty towards the living. No man has 
deserved better of Freethinkers than onr late leader, 
G. W. Foote, and in no way oan the gratitude of Free
thinkers be better expressed than in making provision 
for his widow and unmarried daughter. When the 
Fund is completed it will be either invested, or 
arranged in the form of a Trust, for the benefit 
of Mrs. Foote. The ultimate form it may take 
will be made public in due oourse, and the accounts 
properly audited by an incorporated aooonntant.

It is hoped to dose the Fund at as early a date as 
is possible.

Cheques should be made payable to the “ G. W. 
Foote Memorial Fand,” and orossed “ London City 
and Midland Bank, Clerkenwell Branch.” All com
munications should be addressed to “ Editor,” Free
thinker, 61 Farringdon-street, London, E.C.

Chapm an  Co h e n .

“ The Roll o f Honour.”—Sixth List.

Previously acknowledged, JE287 10s.—H. V. Plielips, 
10s. 6d .; W. and J. Fothorgill, 2s. 6d .; P. G. Peabody, £2 ; 
C. Jortan, 2 s .; E. Kirton, 5 s.; Mr. and Mrs. Fitzpatrick, 5s.; 
Mrs. Lascholles, 5 s .; Mrs. D. Black and Family, 10a.; 
M. L. R., ¿3 ; E. Brooks, £1 I s .; M. J. Charter, i l ; A. B , 
10s.; G. Smith, ¿61 I s .; H. C. B., jQI I s .; D. Watt, 23. 6d .; 
R, J. Binns, 93. 6d .; C. F. Simpson, £1 I s .; G. E, Webb, 
10s. 6d .; T. Stringer, 2s. 6d.; S. Clowes, 53.; W. J. Paul, 
6d ,; H. and D. Allin, 5 s .; R, Miller, 10s.; H. S. S a lt . i l  Is,; 
J. A. Morris, 5 s .; H. T. Dartnall, 2s. 6d .; “ A Positivist,” 
10s.; Isabella Roberts, 5 s .; R. V., £ 1 ; F. F., 2s. 6d.; D. 
Mapp, 2s. 6d .; J. E. Willis, 7s. Od.; Father and Son, 4 s .; 
G. Smith (Bolton), 10s.

Sugar Flams.

Next Sunday (January 23) Mr. Cohen loctures in tho 
Victoria Assembly Hall, Fowler-stroot, South Shields. Thero 
will only bo ono meeting, which is timed for 6.30 in the 
evening. We hope there will bo a good gathering of local 
Freethinkers. Propagandist work on Tynesido has boon 
laggard of lato years, and it is time that the same activity 
that once existed should again obtain. Perhaps it may bo 
possible—it is certainly advisable—to organize something in 
tho nature of tho old North-Eastorn Secular Federation. A 
Business Meeting in connection with Mr. Cohen's visit is to 
be held at 34 James Mather Terrace, to-day (Jan. 16) at 
6 30 p.m.

If any of onr readers have back numbers of the Freethinker 
for disposal and would send them to Sergeant G. Combo, 
48 Gray’s Hill, Bangor, Co. Down, Ireland, ho will ba 
glad to receivo them for despatch to friends at the Front.

Our occasional, but always welcome, contributor, " Keri- 
don," lectures at the Tillery Institute, Abortillery, Mon., 
to-day (Jan. 16) at 6 o’clock. Wo hope that he will have a 
good audience. Tho audience is oertain to have a good 
lecture.

A Business Meeting of the Kingsland Branch, N. S. S., 
will be held at 56 Richmond-road, Barnsbury, on Sunday 
evening, January 16, at 7 o’clock. All mombors are earn
estly invited to be present for the transaction of very 
important business.

We are pleased to hear from Montreal that a “ Rationalist 
Socioty ” has been formed in that city, and that it is pre
paring for an energetic campaign. The Society meets weekly 
in Mountain-street, at what is described as a “ nice hall,” 
and we hopo to hear of its continued success, There must 
bo room for an energetic Society in Montreal, and we wish 
the now venture every success.
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The Gospel of Mark.

SOME ten years ago a discussion was started in the 
columns of the Daily Mail on the question, “ Should 
clergymen criticize the Bible ” ? In the corre
spondence which followed, nothing respecting the 
character of any of the books was discussed: the 
writers simply assumed the traditional view to be 
correct. Of the many dogmatic statements made 
in the course of that “ discussion,” the most note
worthy, perhaps, were those delivered by Dr. Wilber- 
foree, Archdeacon of Westminster. One paragraph, 
of whioh I made a note, ran as follows:—

The four Gospels have been severely tested in the 
crucible of scientific criticism, and, have been proved 
to be documents of the first century, of a high order 
of historical accuracy. No one now dare commit him
self to the statement that they are worthless forgeries 
of a late date. The authorship of the Gospel of St. 
Mark, a .d . 65, compiled from the reminiscences of St. 
Peter, is absolutely undisputed ; etc. (italics mine).

The foregoing statement was, of course, mere asser
tion. As a matter of faot, it had not, prior to that 
time, “ been proved” that the four Gospels were 
“ documents of the first century,” or that they are 
“ of a high order of historical accuracy,” or that the 
Gospel of Mark was written in A D. 65, or that the 
authorship of that evangel “ is absolutely undis
puted.”

While this correspondence was going on in the 
Daily Mail, another Church dignitary, Canon Wilson, 
undertook to demonstrate to the good people of 
Rochdale the correctness of the traditional view of 
the four Gospels. According to the report in a 
local paper, the Canon stated that since the publi
cation of the theory of Baur (about 1860) many 
English clerioal scholars had expended much tims 
in the re-examination of the evidence for the Gospels, 
whioh forty-five years of labour resulted in “ a com
plete vindication of tradition.” In the course of the 
lecture the Canon, amongst other matters, said :—

The result of modern research showed that the 
Gospels were written somewhere between the years 
60 and 95. St. Mark’s Gospel was usually assigned 
now to about the year 65; St. Matthew’s and St 
Luke’s Gospels to some time between 65 and 80; and 
St. John’s to about the year 90, or at the latest 95.

The discovery of “ ancient books” due to “ modern 
research ” the Canon further said, included the fol
lowing : the Teaohing of the Twelve Apostles, the 
Apology of Aristides, part of the Second Epistle of 
Clement, the Oxyrhynchus papyri, and the Diates- 
saron of Tatian, the latter being “ a harmony of the 
four Gospels, compiled between A D . 150 and 170.” 
In addition to these discoveries, said the Canon, 
“ there were the exploration and discovery of in
scriptions in Asia Minor, Egypt, and Greece,” the 
result of which was “ to vindicate St. Luke as an 
historian.”

After reading this formidable array of newly dis
covered evidence, what rational critic would have the 
temerity to deny that Mark’s Gospel was written as 
early as A D. 65 ? Anyone, however, who summoned 
courage to examine all the so-oalled evidence would 
find only the following result:—

(1) . That in not one of the first four “ anoient
books ” mentioned by Canon Wilson is there 
any reference to the four Gospels—not one 
of which is even named.

(2) . That the Diatessaron of Tatian is a purely
mythical document, the re-covered Harmony 
having no connection with the second century 
Tatian at all.

(3) . That the inscriptions whioh “ vindicate St.
Luke as an historian ” have reference chiefly 
to names of plaoes and titles of Roman 
governors mentioned in the Book of tho Aots, 
and do not affeot the dates assigned to the 
Gospels or the Acts.

Shortly after the lecture of Canon Wilson another 
reverend gentleman, Canon Scott, delivered six lec
tures in Manchester Cathedral, whioh were after

wards published in book form. One of the objeots 
of these leotures was to make known to the Christian 
world “ the results of Biblical criticism, so far as 
they are accepted by our best English scholars.”
I pass over the Canon’s arguments for plaoing the 
composition of the four Gospels in the first century 
—the Diatessaron of Tatian and the alleged early 
existence of the Old Latin Version being amongst 
them—and come to the actual dates given. Canon 
Scott says:—

The volume of the Gospels must have come into 
existence about a .d . 100, or at any rate not much
later.......I suggest to you a .d . 63 or thereabouts for
St. Mark, and a .d  70 for St. Matthew and St. Luke,
and a .d . 96 for St. John....... It is now absolutely certain
that all the four Gospels wore written within the possible 
lifetime of the men whose names they bear.

Tho last statement is perfectly true. At whatever 
time each of the Synoptical Gospels was composed, 
whether in the first or second century, the name of 
the writer was known: the Gospel was spoken of as 
“ according to” that writer, and having been received 
in tho Church as snoh, tho name of the author or 
compiler could not he altered—not even after his 
death. But for this fact all four Gospels, a generation 
or two later, would have been ascribed to apostles: 
but this being impassible, Mark and Luke were said 
to have each been the companion of an apostle, and 
to have written their Gospels from what they re
membered of that particular apostle’s preaohing. As 
a oase in point, we know from the Maratorian Frag
ment that the book oalled “ the Shepherd ” was 
written by Hermas about the year 140 or 150: yet 
a generation later his writing was oalled “ scripture,” 
and was said to have been written by the Hermas 
named in Rom. xvi. 14.

Coming now to tho matter of criticism, Canon 
Soott in his third leoture says :—

Scholars are now of the opinion that the likeness 
between tho Synoptical Gospels is duo to the fact that 
St. Matthew and St. Luke wrote with St. Mark’s Gospel 
before them, and embodied in their Gospels such por
tions of St. Mark’s Gospel as they deemed suitable for 
thoir purpose.

As a matter of faot, Matthew embodied about 96 per 
cent, of the Seoond Gospel, and Luke about 80 per 
cent. Yet a few years before the foregoing statement 
we wore told that the first three Gospels were inde
pendent histories: that Matthew, an apostle, drew 
up a narrative of what he had seen and heard when 
following Jesus; that Mark, a companion of Peter, 
committed to writing all he remembered of that 
apostle’s preaohing; and that Luke, a oolleague of 
Paul, wrote down what had been narrated by the 
Apostle of tho Gentiles. This absurd theory is now 
quietly dropped: it is at length openly admitted that 
only one of tho three Synoptios is an original com
position—the evangel “ according to ” Mark. After 
this admission it, of course, becomes more than 
ever necessary for Christian apologists to maintain 
the authenticity and credibility of the Gospel of 
Mark: and this is everywhere done. Canon Soott 
says :—

Tradition tolls us that St. Mark was St. Peter’s inter
preter at Rome, and that he was the author of a Gospel
which contained the substance of Peter’s preaching.......
When all is taken account of, it seems tolerably certain 
that St. Peter is the authority for the main part of St. 
Mark’s Gospel.

Here should be noted the three words I have itali
cized. Now, several years before Canon Soott’s lec
tures, when I first oommenoed tho study of Bible 
subjects, I discovered in comparing the narratives 
common to the three Synoptios that these were 
not independent accounts, but merely slightly varied 
copies of the same set of earlier narratives. And 
such I stated to be the faot in the first series 
of artioles whioh appeared in the Freethinker. Oar 
clerioal critics and apologists, however, seem deter
mined not to give up Mark. If the first three Gospels 
be admitted to be anonymous, and the fourth a 
forgery, what becomes of their alleged authenticity 
and credibility ? Clearly, then, there must be at 
least one original Gospel.
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Dean Robinson tells ns in his Study of the Gospels 
that he held at first that all three Synoptists made 
use of a common document; hnt afterwards he 
dismissed that hypothesis as “ cumbersome and un
necessary,” and adopted the view that the First 
and Third evangelists had copied from Mark. Upon 
this subject the more rational critic, Dr. Carpenter, 
Principal of Manchester College, Oxford, says in his 
work entitled The First Three Gospels :—

Either the Gospel which was produced first was 
employed by the authors of the other two, or all three 
Gospels wore basod upon some common Greek sources. 
This latter view seems best to meet the conditions of the 
case.

After a careful examination of the Synoptio Gospels, 
Dr. Carpenter arrives at the conclusion that Mark 
was the earliest of the three, and was probably 
written about the year A D. 70. As to the other 
two, he assigns Luke to between A.D. 80 and 90, 
and Matthew, after passing through several inter
mediate Btages, to a deoade or so later than Luke.

With regard to the source of the narratives found 
only in the Gospels of Matthew and Luke, Canon 
boott, in common with other critics, says: “ Generally 
it is believed that St. Matthew and St. Luke made 
UBe of a Gospel or fragment of a Gospel that is now 
tlt . ^aa*i 80: an^ Giis lost Gospel, from which 
Mark has apparently taken nothing, is usually called 
the non-Maroan document, but by German oritios Q 

fcnat is, Quelle or Souroe. This is as far as English 
ontsoism of the Gospels has advanced: but even this 
very obvious admission seems to be unknown to the 
clergy at large; for nearly all still hold the old tra
ditional view.

But why is it that our clerical oritios are almost 
unanimous in assigning the year 65 as the date of 
the composition of Mark ? The reason is very simple. 
The statement of the Presbyter John to Papias is 
assumed to bo true : then the following later state
ment is called to mind:—

Eusebius (a.d . 330): The emperor Nero.......was led
in his fury to slaughter the apostles. Paul is said 
to have been beheaded at Rome, and Peter to have 
been crucified, by him.

According to tradition, these two apostles were put 
to death towards th9 close of the reign of Nero 
(a d . 54—68); whence we obtain the year 65 or 
thereabouts. There is also another reason which 
we shall come to presently.

Now, that neither the Gospel of Mark, nor any 
other Gospel, was written as early as A.D. 65 is 
beyond the shadow of a doubt. This is proved by 
statements in the Gospels themselves in the so-called 
prediction of the destruction of Jerusalem and the 
temple (Matt, xxiv., Mark xiii., Luke xxi.). In the 
aooount given by Mark, Jesus says of the temple: 
“ There shall not be left here one stone upon another, 
whioh shall not be thrown down” (xiii. 2). He also 
says of the horrors of the Biege:—

For in thoso days shall bo tribulation, such ns there 
hath not been the like from the beginning of tho crontion 
which God created until now, and never shall bo (xiii. 9).

This thirteenth ohapter of Mark was not oomposed 
until after the fall of the holy oity in the year A.D. 70 
Though drawn up in the form of a prediction, the 
writer had an actual knowledge of the siege and of 
the terrible afflictions whioh came upon the besieged 
Jews both before and after the fall: he was absolutely 
certain of the ooourrenoe of the event. Now, no one 
living in the time of Jesus could have had any idea 
cf what was about to happen, not even the Gospel 
Jesus who is represented as uttering the prediction. 
This is certain: for that Saviour, in the same ohapter, 
is stated to have said that “ in those days, after that 
tribulation," they should see him “ coming in the 
olouds ” with his angels to judge tho world. This 
second coming was not to be centuries later, but 
“ in those days" and before that generation had passed 
away (xiii. 80). This—the only real prediction in the 
GospelB—time has proved to be false: the destruction 
of Jerusalem and the temple was an event of tho past 
at the time the earliest Gospel was written. And 
here we come to the seoond reason why Christian

apologists assign the Gospel of Mark to the year 
AD. 65. This is, that the Jewish war with the 
Romans commenced in the year 68: consequently 
the prediction, to be genuine, should be actually 
written before that date; for it would be easy to fore
see that the Roman power must ultimately prevail.

(To be contimied.) ABRACADABRA.

Science and Religions Belief.

Some time ago Professor Sohuster, President of the 
British Association, remarked that, of his own know
ledge, there was no neoessary connection between 
soienoe and the religion of scientific men. They 
believe “not because they are scientists, but because 
they are, naturally, religious men.” This is a repe
tition of what Freethinkers have said times out of 
number, and our own present purpose is to show 
how it comes about that a scientific man may be, 
at the same time, a religious man, using the word 
religious in the only sense in which it can properly 
be used, namely, relating to a dependence on, and 
reverence for, a divine person endowed with super
natural power.

In the mind of man there are three groups of 
faculties, they being placed under the categories 
of intellect, sentiments, and propensities.

In the first group the reasoning powers, that is to 
say, the intellect proper and the peroeptive faculties 
are found; in the seoond, the higher and the lower 
sentiments such as conscientiousness, reverence, 
benovolenoe, hope, ideality, marvellousness, parental 
love, amativoness, approbativeness, firmness, and 
self-esteem ; and in the third, acquisitiveness, score- 
tiveness, combativeness, the self-preservative in- 
stinot, and others. Upon the comparative develop
ment of all the faculties in these three groups, 
together with the state of health, education, and 
environment, depends the infinite variety in tho 
capaoity and character of men and women through
out the world.

The general religious belief is that mind, although 
possessing an independent and separate existence, 
requires an instrument, the brain, in order to mani
fest its various faoultio3. No evidenoo has ever been 
produced in support of this belief. There is nothing 
against the hypothesis that thought is a funotion of 
the oells of the brain, whioh vary greatly both as to 
size and shape, and, in all probability, their functions 
vary correspondingly.

As to the sentiments and propensities of man, they 
are in themselves blind. We may love things that 
are good or bad; a half-witted person may be very 
proud; and we may fear things that are harmful or 
innocent.

Our kindness and charity are often abused; and 
our hope leads ns along many a tangled path. The 
sentiments and propensities require to be enlightened 
and guided by the intellectual faculties; that is why, 
if left to themselves, they occasion so many disorders.

It will no doubt be said that it is the will that 
controls tho appetites and- curbs the impetuous 
desires; but the will, however, is not a separate 
entity ; for if it were, how could it act at one time 
in one direction, and at another in an entirely 
opposite direction? Why is it, then, that in one 
person it will sook selfish gratification, and in another 
the welfare and happiness of others? A fundamental 
power oould never have opposite tendencies. Will, 
of necessity, connotes action; a person may arrive 
at a decision, but unless he translates it into action 
he has not exhibited will. Will, therefore, is aoting 
in accordance with the decision produced by all those 
mental powers, he they few or many, that function in 
combination at any one time.

Man does not, however, always deliberate before 
he acts; for in numerous instances he is impelled 
to immediate aotion in order to satisfy his desires.

In the manifestation of true will, by which is meant 
tho mental operation that estimates the value of 
desires, and that selects what seems the highest
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and best of them, intelligence is an essential con
dition. There cannot be moral will without intelli
gence, and the law recognizes th is ; for it does not 
consider insane persons to be responsible for their 
actions. To constitute true will the higher senti
ments and the intellect are necessary ; and it should 
be noted that the direction of the will and the degree 
of its strength, depends entirely upon the comparative 
development and activity of the predominant desires 
and intellect, allowing, of course, for education, the 
state of health, and environment.

To illustrate what we have said, let us suppose, for 
example, that a person possesses large and active 
faculties of veneration, marvellousness, hope, and 
acquisitiveness, with but small conscientiousness, 
benevolence, and parental love. Suppose, too, that 
he has been brought up in the orthodox way, and 
that ho has had a good home. This person would 
be, without doubt, religions; but he could not be 
relied upon always to aot from worthy motives. The 
object of his desires would often be unworthy and 
immoral. He would be eager to possess wealth; 
and, owing to his lack of conscientiousness and 
sympathy, he would be unscrupulous in his methods; 
unless, of course, circumstances were favourable; 
for who would go out of his way to commit a dis
honest act. He would naturally prefer to remain 
ostensibly respectable; and, again, fear of the law 
would restrain him to a large extent. His religion! 
That would cause him to act uprightly, we shall be 
told. Would it ? Well, it cannot be denied that it 
might exercise some influence for good; but it depends 
upon the religion. The Christian religion would not 
have that influence; for, according to its teaching, 
salvation is by faith. Only believe that your sins 
were atoned for and forgiven by the death of the 
only begotten Son of God, and you are saved.

As Luther said, “ Nothing damns but unbelief.” 
The fact is, that such a person would be lacking 
in justice and sympathy; and no amount or kind 
of religion would endow him with these qualities.

Think, just think for a moment, of the offenoos 
committed and of the unspeakable horrors perpe
trated by the authority of the Church dignitaries 
in the days of the Inquisition, and in the days 
of witchcraft in England.

The religion of these men simply overwhelmed 
their sentiments of justioe and benevolence. They 
worked, and schemed, and contrived with all the 
resources of their intelligence and inferior senti
ments and propensities to enforce their beliefs on 
the minds of the people. Some religions persons 
might acknowledge all this, and yet try to explain 
it by stating that the standard of intelligence in 
those days rendered severely repressive measures 
necessary. Their argument, however, is wholly il
logical, for what they refuse avowedly to admit is 
directly implied in their assertions. They oannot 
esoape the conclusion that Christianity, instead of 
reforming men, makes them worse.

The more the religious sentiments of a person aot 
with passion, in other words, the more fanatical a 
person is, the greater is his service to Christianity; 
but the greater is his disservice to the State. There 
is as much lying, hypoorisy, and deceit in the Church 
as ever there was; certainly there are not the horrors 
perpetrated that there were in the earlier days; but 
we have man’s intelligence to thank for that; the 
general level of education is muoh higher than it 
was.

It is often said that the universality of religion 
proves its necessity; but, apart from any other con
siderations, it ie not true that religion is universal. 
What about the millions of Buddhists, who are cer
tainly not religious according to the correct definition 
of the term religion ?

And, too, what about the many thousands of per
sons in every civilized country who do not profess 
any kind of religions belief whatever? Do they 
not count? Are they not human beings? If, there
fore, tens of thousands of persons, all of whom have 
been brought up in an atmosphere of religion, can

dispense with it, can it be said to be a necessity ? 
Why, no; a thousand times no.

What is really implied in the argument is that we 
are endowed with the sentiments specially concerned 
with religion in order that we may know God. To 
assert this is completely to misconceive the purpose 
for which these faculties exist in the mind.

The four faculties most concerned in religion, 
namely, veneration, marvellonsness, hope, and fear, 
are not primarily concerned with ideas of God at all, 
but with mundane things. A person certainly adores 
God and venerates saints with the faculty of venera
tion, bat its true object is man. It produces defer
ence and respect towards parents and superiors in 
general. It is the sentiment of reverence, or respect 
in general, without determining the object to be 
revered or respected; nor the manner of bestowing 
it. Neither are we endowed with with the faoulty 
of marvellonsness in order that we may admire the 
magnificent, the sublimity of an anthropomorphic 
deity; but that we may admire and appreciate 
grandeur of scenery and the noble and wonderful 
works of man. Nor are we endowed with hope that 
we may long for and experience joy from the thought 
of immortality, but that it may sustain ns in our 
difficulties ; that it may induce a belief in the possi
bility of what our other faculties desire, the contem
plation of which produces in us a feeling of happiness 
and satisfaction; it does not, however, produoe con- 
viotion; for this results only from reflection.

Nor do we possess fear in order that we may the 
more readily serve God. Pear, or rather caution, 
whioh signifies a normal state, is required in order 
that wo can the better protect ourselves, to oauso us 
to avoid or shrink from danger ; to take measures for 
the future, and to fear consequences in general.

When too active, this faoulty causes Buoh abuses 
as irresolution, anxiety, melanoholy, despair, espe
cially when there is but small hope ; hence in a reli
gious person the terrors of hell are ever present, 
making his life a perfect misery, causing him in the 
end to take his life by his own hand, perhaps.

In the light of present knowledge, the belief in an 
aot of special creation is absolutely untenable.

We are justified in asserting that our faculties 
have evolved and developed through mons and coons. 
Step by step, from the purely reflex action in the 
lowliest organism, through the self-preservative in- 
stinots, propensities, and affective sentiments of the 
lower animals, to the moral aud intellectual faculties 
of civilized man. Unless a creature oan adapt itself 
to changing conditions, it will become extinot. This 
is a proven faot. Aud to say that a creature adapts 
itself to changed conditions, is no more than to Bay 
¡hat the faculties that it possesses are developed in 
the right direction ; or that new ones are evolved; or 
that both ohanges take place.

We are inevitably led to the conclusion, then, that 
amongst the lower orders of mankind supernaturalism 
a due to ignorance and to the comparatively large 

development of the sentiments of reverence, marvel
lousness, hope, aud fear—especially of fear—whioh 
s the one most easily affected.

It may he said that, as religion is duo to a con
siderable extent to ignoranoe, there ought to be but 
few eminent persona who are religious. We ought 
not to overlook this fact, however, namely, that 
sound and true reasoning require two things: first, 
sound reflective faculties ; and second, exact notions 
and just feelings—in other words, sound premises.

Again, the faot that all eminent persons are not 
exact reasoners ought not to be overlooked. Many 
men of science, for instanoe, are only aoourate ob
servers, indicating that they have well-developed 
perceptive powers, and retentive memories of indi
vidual things and events.

These powers, together with average reasoning 
ability, will enable a person to accomplish a groat 
deal if he has good health and the neoeasary training. 
This is not to be interpreted as implying that the 
majority of scientific men are religious. The oase is 
exactly the opposite, for most scientific men are 
iogioai reasoners.
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Ifc mast be noted that, in any person, the intel
lectual organs comprise hut a small region of the 
brain as compared with that of the sentiments and 
propensities together; and if any of the latter are 
abnormally developed, the intellect will be employed 
largely for the purpose of satisfying their desires.

When we consider, too, that religion has been 
systematically taught in wellnigh every home in 
Christendom for centuries and centuries, can we be 
blind to the fact that this teaching must have had a 
tremendous influence ? It has influenced every one 
of us some time during his or her life; but the faot 
that numbers of well-balanoed minds live happy and 
moral lives without it, proves that it is unnecessary.

Again, when we reflect upon the persecution and
horrors that have been oarried out and done in its
name, we are no longer oontent merely to state that
we do no not require i t ; but we are actuated, even
compelled, to denounoe it, and to pronounce it
an accursed thine. „uu uuiug. FiLOSOFO.

theory of Natural Selection. Mr. Reinheimer’s 
theory of Parasites and the Origin of Sex would, if 
accepted, serve as an interesting amplification of 
Darwin’s Theories—certainly not as a refutation.

The article doses with two comical paragraphs, 
one proving that man is the only being capable of 
progress and the other contemplating the millions of 
years during which life has been developing from 
humble origins. Mr. Begbie heads his precious 
screed, “ Male and Female: Science Thinks Again.” 
We respectfully suggest that he should take a scien
tific tip, and “ think again." For the best comment 
on it all is suggested by his final staggerer, “ Whence 
comes this movement, and whither does it go?” I 
ask in all humility, “ Whence comes this piffle, Mr. 
Begbie, and whither does it go ? ”

Herbert W. Thurlow.

Correspondence.

Darwin Undone.

So the dragon of Natural Selection is dead at last. 
It was grudgingly admitted to be a healthy beast, 
even by those who had suffered most from its depreda
tions ; but now—God be praised !—it has received a 
kn°°k'oafc blow. Harold Begbie has spoken.

The monster has waged war on True Religion. 
Freethinkers know that wsll enough, though up-to- 
date Christians affect to welcome it as an essential 
part of their faith. But it has done more. Can you 
guess, gentle reader ? Well, I will let you into the 
Becret at onoe. It has caused the War. Mr. Begbie 
says “ that dismal expression, ‘the struggle for exist
ence,’ has gloomed the atmosphere of Europe, con
verted happy religion into troubled theology, inspired 
the melanoholy and dejeoted poetry, the sad and
wistful fiction...... and ■produced this calamitous war ”
(the italios are mine).

So now we know. It was not the Kaiser, after all, 
or Lord Northoliffe, or the Radicals—it was that 
dismal expression, “ the struggle for existence.” 
How flourishing is the growth of lunacy in a state of 
war 1 And how often do we meet that orankiest of 
all cranks, the man who is busy tracing the War to 
all sorts of fantastio origins ! Yet, amid a wealth of 
foolishness, what could be more foolish than this ?

So it caused the War. It is a great relief to find 
that it did bo “ as a last expiring kick” ; for it follows 
that, the cause of suoh things being removed, no 
more oalamitous wars need be looked for. And 
further, no more troubled theology or sad and wistful 
fiction or melancholy and dejected poetry will trouble 
us again. The awkward part of it is, we are not told 
the cause of previous oalamitous wars. For every 
student of history knows that there has never been 
a period when some considerable portion of the crea
tures of God have not been engaged in calamitous 
wars. What, in the name of reason, caused the 
Holy Wars of the Christians and Saracens ? Was it 
“ that dismal expression, ‘ the struggle for exist
ence ’ ” ? As for glooming the atmosphere of Europe, 
well, one wonders if Mr. Begbie has ever heard of 
the Dark Ages, or is acquainted with the cheerful 
tenets of the Calvinists and Puritans, whose teach
ings aoted as a great wet blanket on the joy of life 
for oenturies. And pessimistic literature is, like the 
Poor, always with us. There was plenty of it before 
anybody thought of theorizing on the struggle for 
existence. But there are worse things than sadness 
in literature. There is, for instanoe, that mockery 
°f happiness—the affeotation that misery does not 
exist if we ohoose to shut our eyes to it.

The only thing adduced by Mr. Begbie by way of 
argument is a theory propounded by Mr. Reinheimor, 
who sets out to prove that the general tendenoy of 
things is towards co-operation, and that sex had its 
°rigin in oo-operative habits of organisms and para- 
rites. Supposing all this to bs true, one is still at a 
loss to see how a “ shrewd blow ” is struck at the

THE LOVE OF TRUTH.
TO THIS E D ITO R  OF  “  TH E  F R E E T H IN K E R .”

S ir ,—Your footnote to Mr. Cecil Chesterton’s letter in 
your issue of January 9 is correct so far as it goes, but 
it seems to me you let him off too lightly.

Mr. Chesterton is an educated man, well read in history as 
well as in theological controversy, and he knows perfectly 
well the difference between the late Mr. Foote’s methods of 
combating what he believed to be error and those resorted to 
by the mediaeval Church, of which St. Bernard was an orna
ment. The latter method was based on the assumption that 
intellectual error in matters of faith constituted a deadly sin, 
involving the eternal misery of those who fell into it. This 
assumption explains the “ bitter and implacable ” enmity with 
which men like Bernard pursued men like Abelard. Mr. 
Chesterton is, further, perfectly well aware that in thousands 
of cases men and women, for such intellectual “ sins,” were 
condemned, by or at the instigation of the Church to which 
he belongs, to the most awful death that the devilry of 
man ever devised.

If Mr. Chesterton will furnish evidence that Mr. Foote, or 
any other Freethinker in the last three centuries, ever advo
cated the live cremation of those who disagreed with their 
conclusions, I shall be prepared to regard scrionsly his ques
tion as to the relative commendability of Catholic and Free- 
thought methods ; but not otherwise. AnrlT

D eath and G. W . Foote.

S oft 1 Who goes there ?
Who comes, with steady tread and stately mien ? 
And whoso this soothing hand upon my brow ? 
Methinks I feel the end approaching now—
All is so still, the evening air is keen—
Upon the long, dark journey I must faro:
Soft! Who goes there ?
Soft! Who goes there ?
What bold intruder thus disturbs my rest ?
And what tho meaning of this midnight call ?
My eyes grow dim : I see the curtain fall.
And so, farewell 1 of causes all the best, 
Henceforth thy banner other arms shall bear: 
Soft 1 Who goes there?

Give me thy hand, but have no fear,
O faithful chief.

Loan on my arm, for night is here;
In silent grief

Thoy stand, whom thou so nobly led,
About thy bed,
O Captain, dead.

Give me thy hand, the chilly breath 
Of night descends,

And covers a ll; tho touch of death 
Enchantment lends 

To this thy long, last slumber deep ;
Whilst thousands weep,
Dear Captain, sleep 1 A. Ald w in o klb .

“ Great changes have taken place in London in education 
during the past quarter of a century," says a Sunday paper. 
How true. Yet children are still taught that tho fairy tales 
of the Bible are sober history.
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