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The destroyers of the old are the creators of the new.
—E . G. INGERSOLL.

The Lord of Hosts.

The Christian Deity is the Lord of Hosts. He is 
also a man of war. He taoghfc David’s hands and 
Sogers to fight. He planned those awful campaigns 

the Jews against the original inhabitants of Pales- 
tine. He ordered the indiscriminate slaughter of 
^ptives, in which neither age nor sex was spared. 
■He also ordered the massaore of the males and the 
jtt&rried women, in some oases, and the retention of 
the virgins by Jewish soldiers and priests. On one 
occasion the Lord’s share of the lust-devoted 
oiaidens was thirty-two. It is not to be supposed, 
«owever, that they passed into his harem. Of course, 
they were appropriated by his clerical representa
tives. These gentlemen stayed at home while the 
fighting was on, and prayed for victory, and when it 
Was won they took their share of the spoil, whether 
Jt was gold and silver, or sheep and cattle, or “ pretty 
virginities.”

The Old Testament reeks with blood. Jehovah 
V̂&s quite the Jack the Ripper of antiquity. No 
Wonder that the first great Christian bishop of the 
Goths would not translate into their speech the 
Worst part of the wars of the Jews. He was afraid 
°f heightening the blood-thirstiness of his people. 
Gut no such scruple damped the translating zeal of 
ethers, and every Christian nation now reads in its 
°wn tongue the foul story of Jewish barbarity, and 
Hie fouler Btory of all that wickedness being com
manded by God.

This “ blessed book ” may almost be regarded aB 
Hie murderer’s manual. Yet it is put into the hands 
°f boys and girls without the least reservation. 
Hay, it is forced into their hands, in spite of the 
protests of those who wish them to become con
versant with a loftier morality than that of bandits 
and ontthroats. Is it surprising, then, that Christian 
nations are so ready to draw the sword ? They are 
the greatest disturbers of the world’s peace. They 
have carried the art of slaughter to the highest 
degree of perfection. They appear to feel that, if 
the Lord loves a cheerful giver, he has even more 
love for a cheerful fighter. They consecrate their 
battle-flags, they ask God to bless their arms, they 
beg his favor when they proceed to bloodshed. At 
suoh times they forget all about the sweet maxims 
of peace and goodwill which they make such a boast 
of in the intervals of their quarreling.

Whenever did Christianity prevent any nation 
from going to war if it felt disposed to do so ? 
Directly the war-fever rages a considerable number 
of the clergy fan it, and most of the rest confine 
themselves to talking cheaply about attending to 
justice and mercy when the fighting is ended. Very 
few of them stand up and champion the cause of 
peace. They know how they get their livings, and 
they want to stand in well with their eountrymen.

One of the strongest arguments against the exist
ence of God is that he never interferes on behalf of 
progress. When man is bent on playing the beast,
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his deity gives him free play. He even allows his 
worshipers to pray to him for success in murder, 
without telling them that they ought to be ashamed 
of themselves. Any decent God would tell them, when 
they put the matter to him pointedly, that they are 
fools and wretches for trying to kill each other, and 
worse fools and wretches for asking him to bless them 
in their criminal madness.

Suppose half-a-dozen boys came to their father 
and told him that they were going to divide into two 
parties and fight each other to a finish. Suppose 
they said that one or two of them might get killed. 
Suppose they asked him to supervise the engagement. 
What would that father say ? “ Wait a minute,
boys,” he would say, “ while I get that big whip. 
When I come back you will all want tough 
breeches.”

It is about time we dropped that old deity who is 
“ strong and mighty in battle." The world has had 
enough of him, or rather too much of him. He is 
really an old savage idol, painted and decked to look 
like Jove. Give him a ehaoce, and he shows his 
blood. Off goes the modern raiment, and the naked 
savage is on the warpath. There is blood and Inst 
and destruction. And when the orgy is over the 
old fellow puts on his cast-off clothes, and sits 
with a fine, bland smile, to receive the adoration 
of his devotees.

A change of gods would he better than nothing. 
But the best thing would be to have no God at all. 
Whatever deity men worship only echoes their own 
passions. He is an Edison machine, speaking back 
what is first spoken into it. He never says anything 
new or original. He informs us of what we know, 
and never tells ns of anything fresh. He corrobo
rates our opinions, flatters our emotions, and pats 
our characters on the back. He is never ahead 
of us. And why ? Because wo make him. We 
are not his creatures—he is our creature. And those 
who worship him, we repeat, are worshiping an idol. 
Far batter would it be if we framed our ideal con
sciously and deliberately. I t would then be always 
up to date, and somewhat beyond. It would be the 
essence of our best thoughts, our deepest principles, 
our noblest aspirations. Communing with that ideal, 
bringing ourselves to its test, even looking at it from 
time to time, would do us more good, and raise us 
higher in the scale of being, than could ever be done 
by bowing to the personifioation of the lower con
ceptions of our forefathers. They made their God; 
let us make ours, if we must have a God; or let us 
dismiss all gods, and worship, if need be, in the 
Temple of Humanity. I t is simply farcical at the 
present moment for whole nations to be asking the 
same God for the same victory.

Meanwhile, let all Freethinkers wage war against 
the Christian superstition. Whatever good it may 
have done when it reflected the current ideas, it has 
long outlived its usefulness. I t is no longer anything 
bat a hindrance. I t is powerless to help forward the 
real progress of the world. I t is one of the many 
causes of discord and division. I t leaves men and 
women at the mercy of a faulty, inherited ideal; and, 
by saving them the trouble of thinking and the 
responsibility of forming just judgments, it is ever 
drawing them back to the dark past instead of urging 
them forward to a brighter future. G w  F
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“ At It Again.”

In the Freethinker for September 20 I called attention 
to the mixture of piety and jingoism which the editor 
of John Bull had served np for the benefit or enter
tainment of his readers. Coming from such a 
quarter, the piety was more remarkable than the 
jingoism. It was so completely gratuitous. I t was 
not necessary to bolster up the English case against 
Germany. That was strong enough without it, and 
it is always a mistake to Baddle a strong case with 
doubtful elements. I t was not needed to enoourage 
the fighting spirit of the nation. That is strong 
enough of itself ; and whether God gives us another 
chance or not—as Mr. Bottomley would say—it is 
fairly certain that the British people mean to see 
this thing through, and will beat Germany, at any 
cost, if that is at all possible. From all points of 
view the piety was unnecessary, and one can only 
conclude that as piety and militarism are both prim
itive and relatively uncivilised sentiments, both 
hang together, and a strengthening of one leads to a 
strengthening of the other.

In the issue of John Bull for Ootober 8, Mr. 
Bottomley returns to the subject with what is really 
an apology for his pietistic outburst. “ Piety,” he 
says, “ is not in our line.” With this I quite agree, 
and hinted as much in my previous artiole. Only 
when a man is olear-headed enough to recognise 
what is not in his line, it is a pity that he does not 
keep off it. Professional pietists cut a sufficiently 
silly figure when they apply their Godism to current 
affairs, and where a professional fails an amateur is 
not likely to succeed. Mr. Bottomley further says 
he will not be deterred even though the Freethinker 
and other journals (I have not observed any other 
journal beside the Freethinker dwelling upon this 
point) tell him he is “ running the Kaiser close in 
working the pious lay.” This may be magnificent 
but it is not sense. No one is quite exempt from 
blundering, and although it may look courageous it 
realiy is nob so. There is more courage in confes
sing a fault than there is in persisting in one. I t is 
really wiser to confess one’s faults and have done 
with it.

In passing, let me also express a regret that 
Mr. Bottomley sees fit to join in the now fashionable 
game of pouring abuse upon Nietzsche. Most of 
those who are engaged in this task have not read 
Nietzsche, and the few who have do not understand 
him, or fail to realise that Nietzsche himself had a 
whole-souled contempt for the modern German. 
They have certainly quite failed to grasp Nietzaohe’s 
gospel of superman. To write that Nietzsche aimed 
at setting up a “ monstrous beastly idol of brute 
force and pitiless rapine,” is to quite misunderstand 
his aim ; or to say that the “ crazy brain of its
author...... rotted in its own filth....... in a Prussian
madhouse,” is to venture criticism in a field which I 
hardly think Mr. Bottomley is qualified to express an 
authoritative opinion. The great Vico died insane, 
so did Sohumann, so did Swift, so did others that 
one might name. Tasso, Schopenhauer, Comte, 
Rousseau, Heine, Leopardi, Poe, Dostoieffsky, New
ton, Southey, Cowper, ali were undoubtedly neurotics. 
No one, however, attempts to belittle the genius or 
to set aside the work of these men on that account. 
One cannot argue that abuse of a genius, who is at 
the same time a neurotic, means degeneration; but it 
does seem to evidence want of judgment.

Mr, Bottomley denies that he has “ got religion,” 
but “ at the risk of being further misunderstood,” he 
affirms his faith, “ firm and immovable” in “ God’s 
decree and providence.” Not, he points out, in 
“ the personal, puny God of orthodox creeds, but the 
infinite Deity of the Universe—the unknown, un
knowable, incomprehensible, beginning and end of 
everything—the Godhead Infinite, Boundless, and 
Everlasting.” Certainly there is nothing “ puny ” 
about this God, but why call it “ unorthodox ” ? It 
is really a very orthodox kind of Deity. If Mr. 
Bottomley will read the Athanasian creed he will

find that, so far as his Godhead is concerned, it is a 
fair modern summary of it, for that also says, “ 
Father incomprehensible, the Son incomprehensible, 
and the Holy Ghost incomprehensible,” to whion 
one may add, and Mr. Bottomley incomprehensible. 
There is a still further likeness, for Mr. Bottomley 
says that “ the man who in these days could use the 
name of God, and all that it connotes, in any spin 
other than one of reverence and awe, is deliberately 
oalling down upon hi3 head the wrath of Heaven 
and the abhorrence of mankind.” Whioh again 
reminds one of the Athanasian Creed with its “ who- 
Boever will be saved, before all things it is neoes- 
sary that he hold the Catholic Faith. Which Faith, 
except everyone do keep whole and undefiled, without; 
doubt he shall perish everlastingly.” So, unless we 
treat Mr. Bottomley’s god with “ reverence and awe 
we shall call down upon ourselves “ the wrath of 
Heaven and the abhorrence of mankind.” T0 a
beginner, the threat is no doubt terrifying. As, 
however, I have been running the risk for twenty- 
five years, I am afraid that I am oase-hardened. At 
any rate, I am unmoved. God does nothing; and 
mankind can get on fairly well without him. It 1S> 
however, interesting to observe how difficult it is fof 
a man, once he gets mixed up with gods, to avoid 
“ cussing ” those who disagree with him.

Like theologians in general, Mr. Bottomley having 
commenced by positing an unknown, unknowable, 
incomprehensible deity, proceeds to explain him- 
Really, if one believes in an unknown and unknow
able something or other, the only sensible plan is not 
to know anything about it—not even that there 
is anything to know about. But Mr. Bottomley 8 
God is so far known—to him—that he is aware p* 
what are his plans. And those plans are that Britain 
is to lead the world with other nations—summed up 
as the Latin race—as helpers. Mr. Bottomley knows, 
also, that “ He is directing the bloody battle of the 
nations now raging, which must end in acoordan°| 
with a destiny written on the skies for all mankin 
to read.” There it is! British, French, Germa°s> 
Russians, Belgians, Servians, Austrians, are all eo 
many pawns in the game. It is God who is directing 
the battle. “ H e” inspired the Germans to 8 ° , ,  
war, “ He,” inspired the Allies to resist.” , 0-B 
inspired it all, and our praise of the Alii®8 * 
so much wasted breath. God is using us to wrea 
vengeance on the Germans; it is, says Mr. B ottom ^ 
“ His will to employ human instruments, and so h 
is using us to punish the Germans—whom he 
previously made what they are, so that they mig“* 
be punished.” This must be so, or God would not b 
“ the beginning and end of everything,” certainly,“ 
would not be Mr. Bottomley’s God, who is “ direot10® 
our lives, and the lives of Peoples and all the World0j 
in the infinite, the fleeting Present, and the eter?® 
Future.” I t would seem as though there w ere'Dj 
evitable conflict between logio and a display of oaplta 
letters.

I t would also seem, in spite of all that has be0 
said, that Mr. Bottomley is not free from a sens0 0 
uneasiness that he has been talking rather to 
familiarly of God’s plans about this, that, and ®n 
other, for he explains that when he invokes the na00 
of God:—

“ With us it signifies the X of the universe—-tb® 
originating, vitalising, restoring, ruling Force, wbenC 
flow all Life and Destiny. If, in orthodox fasts0  ̂
mankind clothe it with the form of man, that * 
because they are men, and, in the depths of the* 
conceit can think of nothing nobler. For ourselves W
dare not give it form....... We will recognise that 00
poor head is not up to the task of grasping the proMe 
and will shelter ourselves in God. And if we Bpeab ®
1 Him ’ and ‘ He ’ it is simply because that is the on j 
way in which we can express our conception of tn 
highest embodiment of Being.”

Now Mr. Bottomley is, as the children say, “ getting 
warm.” He is on the track of truth, but he doeaa 
seem to follow it up. Man does endow universa 
foroe, or forces, with human attributes—not by 
of a compliment to the universe, or by way of 0 
pressing idealistic yearnings after a higher lif0> b
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wholly because to human ignorance the forces of the 
wor^d seemed alive. Gods improve with the advanoe 

°*vhisation simply because man himself improves, 
?. he does not care to worship anyone worse than 

ifflself. Rut the “ highest embodiment ” is not God, 
ot man. Man is actually the highest being we 
now. He is even the highest being we can think of. 

41 or when we talk of higher beings than man, all we 
really think about are beings higher than the men 
we know—that is, more perfect men. Even Mr. 
Hottomley’s God is not higher than man; he is not 
fetter than man. He is only a superior kind of man. 
He acts as Mr. Bottomley’s ideal man would. And 
therefore, quite naturally, he selects Britain for the 
leadership of the world.

Seriously, Mr. Bottomley would be well advised to 
save the gods severely alone. Blather about God on 
he one side is no better and no wiser than blather 

&bout God on the other side. Where all, and if all, 
are carrying out God’s will, what is the use of one 
section claiming superiority on that account ? If I 
i°ay venture to quote a German—Goethe—“ If God 
is what he is, the world is what he would have it bs.” 
hf there is a God, we are all part of the “ plan.” 
■“Bd a God who can arrange such a plan is really too 
contemptible to bother about. The Czar calls on 
God, and is sure of his favor. King Albert of 
Belgium also invokes God, and is certain he will 
respond. The Emperor of Germany is quite sure 
God is leading his armies—through him. King 
George is equally ready to call on God, and is just as 
convinced that he is in the good graces of Deity, 
"hey are all at i t ; and now Mr. Bottomley joins the 
chorus—not as one calling upon God for help, but as 
one who merely explains what are God’s plans. Of 
all the crew, Servia alone seems to let God alone. 
She seems able to look after herself.

War is a business that is bad enough, and black 
enough, and withal stupid enough, without its being 
foade still more objectionable by quite gratuitous 
honsense. To rail at the Kaiser for having “ blas
phemously invoked the God of Battles,” while at the 
same time using the same invocation, is pietistic 
cant of the worst description. And it is sheer 
Playing to the cant of the moment to write that the 
contest is between “ the ethio of the Galilean and 
Hie bestialities of Pagan culture.” What we are 
seeing is a struggle of brute foroe, pure and simple, 
in whioh eaoh side deludes itself with useless talk 
about “ ideals.” We are convinced that our objeots 
are pure and unselfish ; our opponents are also con
vinced that they are fighting in defence of a high 
ideal. The sensible observer is apt to reflect that 
there never has been a war in which exactly the 
same jargon has not been in force. What we are 
witnessing is not the contest between the ethio of 
the Galilean and Pagan culture; we are witnessing 
the consummation of international contests in land
grabbing in all parts of the globe, and of a wild 
competition in armaments—on the one side to retain 
territory already “ acquired,” on the other to grab 
territory now held by other nations. And this by 
nations which have been saturated in “ the ethio of 
the Galilean,” nations that have for oenturies been 
narcotised by the belief in God, in order that they 
might be at the mercy of the oupidity of man. If 
there is a lesson to be drawn from a Europe blinded 
with ideals of military greatness and brain-bemused 
with religion, it is that the less we have to do with 
the gods the better. By himself man is certain to 
blunder enough and to be savage enough. But with 
the gods added he becomes infinitely worse. For 
they, in a civilised community, are little more than 
the embodiment of man’s past errors and barbarities.

C. Co hen .

Yam Delusions.

The British Gongregationalist for October 1 is worthy 
of all commendation because, in its leading artiole, 
entitled “ The Evolution of Barbarism,” it disowns 
and refutes the belief oherished by so many leading

divines in this country that Nietzsche and his philo
sophy must be held largely responsible for the war. 
We are delighted to transcribe the following sensible 
passage :—

“ Anyone who knows Nietzsche, knows also that he 
waB unmerciful in his satire of much that the German 
philosophers of to-day and the Prussian element in 
Germany hold dear ; that he abused and poked fun at 
the Btupidity and egoism of his own countrymen in no 
unsparing fashion. He most assuredly has not been a 
favorite writer with the Kaiser, though doubtless the 
latter has studied him. He has been repudiated lock, 
stock, and barrel by the professors who have, during 
the last few years, written in support and have taught 
the Gospel of German development at the cost of honor, 
weaker neighbors, and civilisation generally.”

Mr. Robert Blatchford evidently knows neither 
Nietzsche nor his philosophy. In his otherwise 
admirable article in the Weekly Dispatch for Sep
tember 27, he says that “ Germany has been inocu
lated with the virus of Nietzsche’s cult of the blonde 
beasts.” Then Mr. Blatohford adds, with an air of 
infallibility : “ Nietzsche, an insane genius, taught 
that the State was founded by a race of blonde 
beasts.” Now, if our friend had read and pondered 
Beyond Good and Evil, particularly the eighth ohapter, 
entitled “ Peoples and Countries ” ; Ecce Homo, whioh 
abounds in scathing denunciations of the German 
people ; and Human, All-Too-Human, especially Part II., 
he could not possibly have written that sentence, 
because it contradicts in the most positive manner 
the teaching of Nietzsche, who never lost an oppor
tunity to express his abhorrence of “ State supre
macy,” “ atavistic attacks of patriotism and soil- 
attachment,” and the persistent disregard of the 
dictates of reason. He had a great admiration for 
France. In Beyond Good and Evil (p. 218) he tells 
ns that “ even at present France is still the seat of 
the most intellectual and refined culture in Europe, 
and is still the high school of taste.” A few pages 
farther on occurs this remarkable sentence :—

“ There is also still in Prance a pre-understanding 
and ready welcome for those rarer and rarely gratified 
men, who are too comprehensive to find satisfaction in 
any kind of fatherlandism, and know how to love the 
South when in the North and the North when in the 
South — the born Midlanders, the genuine 1 good 
Europeans.’ ”

Does that look like the product of an “ insane 
genius” ? Not having studied Niefzscheism himself, 
but relying upon extracts published in the Times, 
without their context, Mr. Blatchford possesses no 
qualification to sit in judgment on the Nietzschean 
philosophy. And how shockingly unjust it is to call 
Nietzsohe an “ insane genius,” his insanity occurring 
only after his published books were finished. Mr. 
Blatohford’s chronology even is quite wrong when 
he says that “ Nietzsche was followed by Professor 
Treitschke.” Nothing of the kind. It was Nietzsohe 
that followed Treitschke. Before the former was 
known at ail the latter was zealously preaching Pan- 
Germanism in Berlin, having derived his politics 
from Prussian contemporaries ; and, as we have 
affirmed more than once, Treitschke was not an 
advocate of a new religion for Germany. He was so 
enthusiastic a Lutheran that he was convinced that 
the whole of Germany would eventually adopt 
Lutheranism.

All this has, of course, a direot bearing upon the 
barbarous war that now floods Europe with human 
blood. Mr. Kingscote Greenland, writing in the 
Christian Commonwealth for September 80, asserts 
that “ the governing idea is that Germany must now 
wrestle, not as in Luther’s day against Rome, but 
now against Christianity.” But most assuredly that 
is not the governing idea at this moment. There are 
most vigorous opponents of Christianity in Germany, 
it is true ; but it is false to say that they are the 
raison d’être of the present war. Treitsohke was a 
Christian, and so are Bernhardi and the Kaiser. 
Now, in direct opposition to practically all Christian 
preaohers in Great Britain, we venture to deolare, 
without the slightest fear of any intelligent objec
tion, that war is perfectly consistent with Chris-
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fcianity, whether in its Catholic or Protestant form. 
Let ns recall an interesting illustration. Henry V., 
King of England at the beginning of the fifteenth 
century, was an exceptionally pious man, whose 
piety manifested itself in the persecution of the 
Lollards. Their books were confiscated and their 
persona burnt. Henry was an excellent divine :—

“ Hear him but reason in divinity,
And, all-admiring, with an inward wish,
You would desire the king were made a prelate.”

But this pious king, despite the Galie law, aspired to 
the throne of France, though, because of his piety, he 
at first doubted whether ho ought to go to war for 
it. Who were the chief instigators of a fight with 
France? Not mere politicians, but the Archbishop 
of Canterbury and the Bishop of Ely. Listen to his 
Grace, as Shakespeare interprets him for all time. 
He is addressing the king

i is precisely the same as the one professed by King 
George and many of hie subjects, and that it can 

: made to support any form of government under t 
1 sun. Dr. Smith asserts that Christianity is eterna 
1 and invincible; but where on earth is it if its absence 
is responsible for the war? If a God of love sitte 
as king for ever, how are we to account for the fac 
that hate is supreme in Christendom? It can only 
accounted for on the assumption that the God of loy 
and the Savior of the world are nothing but myt 8- 
We frankly admit that, as a human system, Chris
tianity has been a tremendous success. It has se 
mankind at variance with one another with a ven
geance. Bat, as an infallible remedy for the world s 
maladies, it has been a colossal failure. Its doctrine
of Divine love redeeming the human race is the
veriest dream ever heard of. J. T. L loyd.

*1 Gracious lord,
Stand for your own ; unwind your bloody flag;
Look back unto your mighty ancestors ;
Go, my dread lord, to your great grandsire’s tomb,
From whom you claim ; invoke his warlike spirit,
And your great uncle’s, Edward the Black Prince,
Who on the French ground play’d a tragedy,
Making defeat on the full power of France,
While his most mighty father on a hill 
Stood smiling to behold his lion’s whelp 
Forage in blood of French nobility.”

So spake that eminent servant of the Prince of 
Peace. The Earl of Westmoreland reminded his 
majesty that—

“ Never King of England,
Had nobles richer and more loyal subjects,
Whose hearts have left their bodies here in England,
And lie pavilioned in the fields of France.”

Hearing that the Archbishop waxed extremely bold, 
and with swelling pride exclaimed :—

“ O let their bodies follow, my dear liege,
With blood and sword and fire to win your right;
In aid whereof we of the spirituality 
Will raise your highness suoh a mighty sum 
As never did the clergy at one time 
Bring in to any of your ancestors."

The Bishop of Ely endorsed every word spoken by 
his Grace of Canterbury, with the result that Henry 
went over to France with an army. I t is not 
necessary to tell the story of that bloody conflict 
on the fields of France nearly five hundred years 
ago, our only claim being that that war was entered 
upon at the direct instigation of the Christian Church. 
Henry’s great consolation, before the battle of Agin- 
oourt, was the knowledge that all England was pray
ing for his success. Having spent a long time in 
fervid prayer himself, he addressed his men th u s : 
“ Now is good time, for all England prayeth for us, 
and, therefore, be of good cheer.”

When we say that Christianity has failed, our 
meaning is that it has never done anything for 
the world’s highest good. Buddhism has always 
been an enemy of war, and when in power abstained 
from bloodshed. Christianity, on the contrary, has 
had more experience in persecution and war than in 
any other form of activity. The sword has been at 
onee its greatest friend, and humanity’s worst foe. 
“ Oh,” some people object, “ it is not Christianity 
that is responsible for these stupendous evils, but 
the lack of it, Christianity having never been tried 
yet.” That is an old objection, and as worthless as 
it is old. I t is a familiar adage that scarcely any 
two Christians agree as to what Christianity is ; but 
it is an absolute certainty that nobody knows what 
that Christianity is which has never yet been tried. 
Professor David Smith confesses that, sometimes, 
when he considers what has been said and done 
in its name, the wonder with him is that Chris
tianity has survived, and in its survival under suoh 
circumstances he discovers an evidence of its Divine 
origin; but we maintain that what has been said and 
done in its name has been said and done under its 
spell. We do not believe that the Kaiser is a 
hypocrite, and he solemnly declares, in unmistakable 
terms, that he is at war to establish the kingdom of 
God on earth; but what we contend is that the 
Christianity professed by him and his countrymen

A Battlefield Book.

“ To bear all naked truths,
And to envisage circumstance, all calm ;
That is the top of sovereignty." —K eats.

Tim es of war and stress are usually supposed to be 
fatal to philosophic calm, and it i3 curious that toe 
Meditations of Marcus Aurelius, the great b°° 
animated by high purpose and fortitude, shon 1 
have been largely written at odd moments in 
a tent on the battlefield. Indeed, many of the 
maxims in the Meditations were jotted down in t“ 
actual theatre of the present war—as, for instance, 
at Carnuntum, on the Danube, a few miles 
Vienna. . .

Monarchs have rarely been philosophers. Frederic 
the Great delighted in the society of Freethinkers, 
and attracted the best brains of Europe to his cour • 
The Empress Catharine of Russia befriended Den1 
Diderot, and Marguerite, Queen of Valois, to n0 
eternal credit, held out her hand to the “ intell00' 
fcnals ” of her day, at a time when to avow hoterodo 
opinions was a matter of life and death. Once on 
however, has a philosopher sat on the world’s tbron 
and realised the dream of Plato, who sighed for th 
fulfilment of his ideal of a philoaopher-king.

Marcus Aurelius, the Roman Emperor, was B 
feather-bed soldier, nor did he review his troop 
solely within the safe purlieus of the parade-gf°nD 
His philosophy was thought out amid the storm 
stress of actual battle and the elation of real victory’ 
What others learnt in calm, he learnt in temp®8 ' 
The most perfect expression of “ the gospel of tb°B 
who do not believe in the supernatural ” was Vv°n 
dueed to the dread monotone of war. Far away 0 
the wide Roman marshes might be heard the end' 
leas, ceaseless sound of beating horses’ hoofs an 
marching feet of men. The barbarians were gafcb®f' 
ing in multitudes, and no man could say what 
morrow would bring forth.

The Emperor died in the camp. “ Why weep 10 
me ?” were his last words, oharaoteristio of 
noblest Roman of them all. His legacy to posterity 
was his book of Meditations, which was neve 
intended for publication, and in which he records 
his reflections on life and death. Burdened with th 
weight of Empire and of Rome, he penned sac 
words as these—not to be read at the distance o 
twenty centuries without an accession of strength • 
“ Every moment think steadily as a Roman and a 
man to do what thou hast in hand with perfect an 
simple dignity.” And again, “ Do every action ° 
thy life as if it were thy last.”

This life, he tells us, is all that concerns n s :—
“ Though you were destined to live three thousand 

or, if you please, thirty thousand years, yet remember 
that no man can lose any other life than that which he 
lives now, and neither is he possessed of any other than 
that which he loses.”

Epicurus bade his followers depart from life as.a 
satisfied guest from a banquet. Marcus Aurelins, m 
sterner language, bids us leave life’s stage as an 
actor who has performed his part. It is the san
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yjew things which has caused the Meditations of 
Marcus Aurelius to beoome one of the most prized 

kooks. It is this wise Secularism which takes 
people back to Marcus Aurelius when all other 

religions and philosophies have failed them. What 
? "°ok might be written of the great men who came 
to the Meditations in the bad moments, when fame 

fortune and honor itself seemed unreal. For, by 
the irony of fate, this austere wearer of the imperial 
Purple has become the great consoler of men. His 
golden book of the Meditations is one of the most 
precious heritages handed down the centuries by the 
masters of the world.
, Ok ! the charm of Marcus Aurelius. He was more 
than a mere writer, for he bound men by something 
wronger than a chain of roses, the thrill of the dance, 
°r the Bparkle of Falernian wine. It is not his grace 
m language that causes men to read his book to day. 
7“ Ia not merely his philosophy that causes men to 
um to him from all other wisdom. It was not to 

huoretius, with his world-grip of human destiny, or 
"jrgil, with his tears of mortal fortune, or Horace, 
^ho sings so well of banquets, the laughter of 
w°mea, the joy of summer days, but to the austere 
soldier-emperor, that men turned in the last resort 
to which they are pushed so often “ with close-lipped 
Patience for their only friend.”
, The waters of thought slip silently away, and it 
*8 not a little amazing to realise that the ideas of 
this Roman Emperor should still have sufficient 
vitality to fire the hearts and brains of men and 
’̂otnen of our own generation. It is a splendid 

achievement—power over millions of all ages, raess, 
and sympathies. Small wonder that Renan, a writer 
af nice distinction, has spoken of the Meditations of 
®arcus Aurelius in terms of more unmixed eulogy 
than he has ever bestowed elsewhere.
, The Meditations, be it remembered, were never 
intended for publication. They are simply the 
®mperor’s commonplace book, where he entered his 
reflections, often quite unconnected, on life and 
tieath, and the questions that knock at every man’s 
heart. The little volume was considered for long a 
literary curiosity. I t fitly headed the very brief list 
°f the writings of kings, a class not in any way 
remarkable for literary genius. Critics talk of the 
Greeks as being the teachers of Marcus Aurelius. It 
is tru e ; but the golden book of the Meditations could 
only have been written by a Roman. The strength, 
the tenderness, the humanity, the resignation, these 
are the gifts of the lords of human things, the 
masters of the world.

Matthew Arnold pointed out that the Meditations 
are counsels of perfection. But they do not claim 
to be other than eelf-communings. The maxima 
should be read, as they were written, one at a time. 
Aurelius addressed them, not to any reader, but to 
himself, as the sentinels and supports of a conduct 
of life. The present moment is one in which suoh 
advice is priceless, for in all the world’s literature 
there is no other book so full of perfect sanity. It 
is because the Meditations are a bracing tonic in a 
time of moral slackness that the book ranks among 
the assets of our day. The pomp of Rome has long 
faded “ like snow upon the desert’s face ” ; but the 
great Emperor’s words of wisdom remain a most 
precious legacy, because he saw life steadily and saw 
it whole. Mim nerm us.

Credibility o f the Old T estam ent Scriptures

W hat memorials remain to give us light into the originalB of 
nations and the history of those ages we commonly calí the 
first ageB ? The Bible, it will be said—that is, the historical 
part of it in the Old Testament. But even these divine 
books must be reputed insufficient to the very purpose by 
every candid and impartial man who considers either their 
authority as histories or the matter they contain. For 
"what are they, and how came they to us ? At the time 
when Alexander carried his arms into Asia, a people of 
Syria, till then unknown, became known to the Greeks. 
This people had been slaves to the Egyptians, Assyrians,

Modes, and Persians, as these several empires prevailed; 
ten parts in twelve of them had been transplanted by 
ancient conquerors, and melted down and lost in the east, 
several ages before the establishment of the empire that 
Alexander destroyed ; the other two parts had been carried 
captive to Babylon a little before the same era. The cap
tivity was not indeed perpetual, like the other ; but it lasted 
so loug, and such circumstances, whatever they were, accom
panied it, that the captives forgot their country, and even 
their language—the Hebrew dialect at least, and character 
—and a few of them only could be wrought upon, by the 
zeal of some particular men, to return home when the in
dulgence of the Persian monarchs gave them leave to rebuild 
their city and to repeople their ancient patrimony. Even 
this remnant of the nation did not continue long entire. 
Another great transmigration followed, and the Jews that 
settled under the protection of the Ptolemys forgot their 
language in Egypt, as the forefathers of these Jews had 
forgot theirs in Chaldea. More attached, however, to their 
religion in Egypt (for reasons easy to be deduced from the 
new institutions that prevailed after the captivity among 
them) than their ancestors had been in Chaldea, a version 
of their sacred writings was made into Greek at Alexandria, 
not long after the canons of these scriptures had been 
finished at Jerusalem ; for many years could not intervene 
between the death of Simon the Just, by whom this canon 
was finished (if he died during the reign of Ptolemy Soter), 
and the beginning of this famous translation under Ptolemy 
Philadelphus. The Hellenist Jews reported as many mar
vellous things to authorise, and even to sanctify, this trans
lation as the other Jews had reported about Esdras, who 
began, and Simon the Just who finished, the canon of their 
scriptures. These holy romances slid into tradition, and 
tradition became history; the Fathers of our Christian 
Church did not disdain to employ them. St. Jerome, for 
instance, laughed at the story of the seventy-two elders, 
whose translations were found to be, upon comparison, word 
for word the same, though made separately, and by men 
who bad no communication with one another. But the 
same St. Jerome, in the same place, quotes Aristea3, one of 
the guard of Ptolemy Philadelphus, as a real personage.

The account pretended to be written by 'this Aristeas of 
all that passed relating to the transaction was enough for 
his purpose. This he retained, and he rejected only the 
more improbable circumstances which had been added to 
the tale, and which laid it open to most suspicion. In this 
he showed great prudence and better judgment than that 
zealous bat weak apologist Justin, who believed the whole 
story himself, and endeavored to impose it on mankind.......

Thus, when we eonsider these books barely as histories, 
delivered to us ou the faith of a superstitious people, among 
whom the custom and art of pious lying prevailed remark
ably, we may be allowed to doubt whether greater credit is 
to be given to what they tell us concerning the original, 
compiled in their own country, and as it were, out of the 
sight of the rest of the world, than we know, with such a 
certainty as no scholar presumes to deny, that we ought to 
give to what they tell us concerning the copy........

Apion, an Egyptian, a man of much erudition, appeared 
in the world some centuries afterwards. He wrote, among 
other antiquities, those of his own country ; and as he was 
obliged to speak very often of the Jews, lie spoke of them 
in a manner neither much to their honor nor to that of their 
histories.......

The Jewish history never obtained any credit in the 
world till Christianity was established. The foundations of 
this system being laid partly in these histories and in the 
prophecies joined to them or inserted in them, Christianity 
has reflected back upon them an authority which they had 
not before, and this authority has prevailed wherever Chris
tianity has spread. Both Jews and Christians hold the 
same books in great veneration, while each condemns the 
other for not understanding or for abusing them.......

These scriptures (the Old Testament scriptures) are come 
down to us broken and confused, fall of additions, interpo
lations, and transpositions, made we neither know when nor 
by whom, and such, in short, as never appeared on the face 
of any other book on whose authority men have agreed to
rely....... I will venture to say that I do not assume so much
as is assumed in every hypothesis that affixes the divine 
seal of inspiration to the whole canon ; that rests the whole 
proof on Jewish veracity; and that pretends to account 
particularly and positively for the descent of these ancient 
writings in their present stats.

It is strange, but it is true; not only the Jews differ from 
the Christians, but Jews and Christians both differ among 
themselves, concerning almost every point that is necessary 
to be certainly known and agreed upon in order to establish 
the authority of books which both have received already as 
authentic and Bacred. So that whoever takes the pains to 
read what learned men have writ on this subject, will find 
they leave the matter as doubtful as they took it up.
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The creation of the first man is described by some as if, I 
pre-Adamites, they had assisted at it. They talk of his 
beauty as if they had seen him, of his gigantic size as if 
they had measured him, and of his prodigious knowledge as 
if they had conversed with him. They point out the very 
spot where Eve laid her head the first time he enjoyed her. 
They have minutes of the whole conversation between the 
mother of mankind, who damned her children before she 
bore them, and the serpent. Some are positive that Cain 
quarrelled with Abel about a point of doctrine, and others 
affirm that the dispute arose about a girl. A great deal of 
such stuff may be easily collected about Enoch, about Noah, 
and about the sons of N oah; but I  waive any farther 
mention of such impertinences as Bonzes or Talapoins would 
almost blush to relate.......

No scholar will dare to deny, that false history, as well as 
sham miracles, has been employed to propagate Christianity.

Sure I am that experience, from the first promulgation of 
Christianity to this hour, shows abundantly with how much 
ease and success the most opposite, the most extravagant, 
nay, the most impious opinions, and the most contradictory 
faiths, may be founded on the same text and plausibly 
defended by the same authority.—Lord Bolingbroke, “ On 
the Study o f History."

Acid Drops

A few weeks ago we referred to a patriotic " round robin ” 
signed by Professor Haeckel and other eminent Germans in 
science, literature, art, and philosophy, denouncing England, 
and her hatred and jealousy of Germany, as the cause of 
the present terrible war. A portion of the “ round robin ” 
was published in the Times, and Professor Haeckel was 
certainly amongst the signatories. We have been asked 
whether Haeckel was not a misprint for Harnack. Our 
reply is “ Certainly not.” It will be remembered that we 
offered a few words of criticism pointing out that the “ round 
robin ” in question overlooked all the diplomatic proceedings 
and correspondence leading up to the war, including 
Germany’s attack on France and the violation of the neu
trality of Belgium. We added that Mr. M. M. Mangasarian, 
who was then in London, had written to Professor Haeckel, 
asking if this document represented his ideas of the 
situation.

In spite of the fact that a long list of distinguished 
Britishers replied, as it were, to the German professors with 
a sort of “ you’re another ” round-robin, it occurs to a con
temporary of ours that the quarrel would be incomplete 
without his word on the bold, bad Haeckel. There was a 
time when the firm to which our contemporary belongs 
almost lived on the publication of English editions of 
Haeckel's works, but that day is a good deal past, and an 
opportunity presents itself of illustrating La Rochefaucauld’s 
definition of “ gratitude.” This is what we read :—

“ All Rationalists in this country warmly repel Professor 
Haeckel’s violent and wholly unwarranted attack upon
England...... But in consideration of the great services which
he has rendered to the cause of Freethought, our personal 
view is that no action should be taken in the matter until the 
equilibrium of Europe is once more re-established.”

Since iEsop’s frog was there ever such a case of personal 
distentioD. But that will go down. Haeckel’s size is 
natural.

The distention calls for surgical treatment in another way 
when the same writer refers to “ our good friend, Mr. Eden 
Phillpotts.” We don’t know how Mr. Phillpotts takes this, 
but we know how his admirers must. There is a puff, 
too, of Mr. Blatchford’s famous pamphlet as “ the nearest 
approach to correct prophecy in the whole annals of liter
ature ”—when Mr. Blatchford distinctly states that he was 
not a prophet at all, that he published nothing original, but 
merely put into popular English for a popular audience what 
the military and naval experts had been saying for years.

“ Yanoc ” of the Beferee is good enough to admit that 
“ England is worth fighting for.” Thank you, “ Yanoc,” 
thank you 1 We say that as an Englishman. You are also 
good enough to add that your eulogy is “ in spite of hooli
ganism, atheism, class hatred, shams,” etc. Thanks again, 
“ Vanoc,”—this time as an Atheist. We should have been 
very sorry to gain your praise.

History used to be a fairly frequent accomplishment 
amongst educated people. We believe it must be very much 
rarer now. A poet in the Times (rather a rare thing) the 
other day coupled Ciesar and Attila. Gods 1 What a dese
cration ! Caesar was one of the greatest of men—Attila

i merely one of the bloodiest. It will not surprise our reader 
to learn that the poet in question was pious; there wa 
nothing of the infidel about him.

The smug and super-hypocritical Protestantism of this 
country is not to have it all its own way in attributing 
German militarism to Materialism and Atheism. * ® 
Catholic Times crops up with the theory that the Germa 
atrocities are really due to Protestantism. Its argument i 
that Protestantism makes for the breakdown of religion 
authority, and so opens the way for all kinds of evils- 
says that the German Catholics will be horrified when they 
realise the horrors committed. As though Catholics had no 
a hand in perpetrating these horrors ! We may remind the 
Catholic Times that Catholic soldiery in times of war have 
shown themselves among the most brutal in the history 0 
the world. Witness the “ Wars of Religion ” during the 
fifteenth, sixteenth, and seventeenth centuries.

The “ unco guid ” are shocked at the pious callousness of 
the Kaiser’s troops, yet the spirit in which Samuel “ hewed 
Agag in pieces before the Lord ” is the spirit in which 
Louvain and Termonde were made ruins. Christians are 
like the Bourbons, “ they learn nothing and forget nothing.

The leader-writers attribute the Kaiser’s downfall to bis 
devotion to the “ Bismarckian gospel of blood and iron. 
They might also add the Christian gospel of blood and fire.

“ The only ideal of the German Emperor is an ideal of 
iconoclastn,” says the pious D aily Mail. Yet the Kaiser 
ever has the name of “ God ” upon his lips, and the belts o£ 
his soldiers bear a pious inscription.

No one with the least spark of sympathy in their nature 
can feel anything but horror at the devastation—whether 
deliberate or accidental—of Belgium and oertain parts ot 
France. But we are quite at a loss to see why it should he 
called “ Anti-Christian ” or “ Unchristian.” Christian wars 
have always been accompanied by similar scenes, and often 
worse scenes than even the present war has furnished. 
is, indeed, a truism that the more religious the war the more 
brutal and unrelenting the slaughter. In these wars in which 
religion has played a large part, the area over which the 
present war is now raging, has been more than once 
involved. Here is a sample, taken from Motloy, describing 
the taking of St. Quentin in the sixteenth century :—

“ To a horrible carnag9 succeeded a sack and a conflagr9‘
tion still more horrible.......The women.......were stripp6“
almost entirely naked, lest they should conceal treasur 
which belonged to their conquerors, and they were slash® 
in the face with knives, partly in sport, partly as a punish" 
ment for not giving up property which was not in then 
possession. The soldiers even cutoff the arms of many0 
these wretched women, and then turned them loose, maim®
and naked, into the blazing streets...... The streets w®r®
already strewn with the corpses of the butchered garriso 
and citizens ; while the survivors were now burned in tbel 
houses. Human heads, limbs, and trunks were mingl0 
among the bricks and rafters of the houses, which
falling on every side...... The work of killing, plundering’
and burning lasted nearly three days and nights. Th®
streets, meanwhile, were encumbered with heaps of corpse3’ 
not a single one of which had been buried since the capture 
of the town. The remains of nearly all the able-bodied mal® 
population, dismembered, gnawed by dogs, or blackened by 
fire, polluted the midsummer air.”

From the Crusades to the Balkan War no better guide for a 
soldiery bent on pillage and murder could be found than a 
short resumé of all those wars in which Christian feeling 
has played a prominent part.

President Wilson’s invitation to all Christendom to j?in 
him in praying to God for peace contains the following 
passage :—

“ I, Woodrow Wilson, President of the United States ° 
America, do designate Sunday, the 4th day of October n®s*’ 
a day of prayer and supplication, and to request all God' 
fearing persons to repair on that day to their places °
worship to unite their petitions to Almighty God that...... “6
vouchsafe His children healing peace again and restore one® 
more that concord among men and nations without which 
there can be neither happiness nor true friendship, nor any 
wholesome fruit of toil or thought in the world.”

This is very nicely put, but surely a man like Dr. Wilson 
cannot exactly believe all this nonsense. He may believe i 
as President of the United States ; a man in that position 
has to believe all sorts of things officially ; but does he 
believe it as a scholar and a philosopher? We have our 
doubts. It must have crossed his mind, if it has done n 
more, that God’s intervention would be more efficacious i
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Preventing war than in stopping it after it has broken out, 
fielding a horse in check before he starts running away is 
ar easier, and far more sensible, than pulling him up half 

Way down a steep hill.

. f h a t  a magnificent description of his father Hamlet gives 
ln “ke wonderful closet scene with his mother :—

“ See, what a grace was seated on this brow;
Hyperion’s curls ; the front of Jove himself ;
An eye like Mars, to threaten and command ;
A station like the herald Mercury 
New-lighted on a heaven-kissing h ill;
A combination and a form indeed,
Where every god did seem to set his seal,
To give the world assurance of a man.”

The loftiest part of this glorious passage was brought to Mr. 
Robert Blatchford’s memory (see last week’s Dispatch) by 

well, what does the reader think ? Nothing less—and 
Nothing more—than the high heels of a French girl’s boots 1 
Was it not Thomas Paine who said there was only one step 
horn the sublime to the ridiculous ?

Anyhow, it is as well to quote Shakespeare correctly, 
huch a passage in such a poet deserves at least that com
pliment. “ Heaven-kissing hill ” appeared in the Dispatch 
f f  “ heaven-kissed hill,” which spoils both the meaning and 
"be music. The responsibility for this bad blunder may rest 
fpon the newspaper officials. But it may not rest upon 
them. It may rest upon Mr. Blatchford—who once confessed 
(in a passage of arms with the editor of the Freethinker) 
{bat he had difficulty in recognising much meaning or music 
ln Shelley. Shelley 1 ____

The D aily Chronicle will have to look to Harold Begbie, 
who aspires to be the poet of “ the greatest war that ever 
Was.” “ By Their Fruits,” a “ pome ” of his in Monday’s 
lasue, contained the following stanza—one of five, all about 
as good—or bad

“Prussian Vulture,
Scream of culture 

O'er the ashes of Termonde!
Batyr searches,
Maids and churches 

Violated, like your bond 1
This is not poetry, but it is sailing devilish near the wind. 
At this rate there will soon be a demand for an illustrated 
edition of Mr. Harold Begbie's poetry, but his success (in 
this line) may prove the Chronicle's undoing.

The following story, the Indiaman (September 18), on the 
authority of the Empire, says is strictly true:—

“ A pious missionary went to a remote village and started 
bazaar-preaching. The simple villagers, who had never seen 
a white man, came by the hundred to listen to him ; they 
also found his halting knowledge of the vernacular somewhat 
amusing. But there were days when he could not go, and 
the Catechist took his place, and the crowds vanished. Then 
the good man’s wrath was kindled, and he rebuked the poor 
Native Christian for his laok of zeal in preaching the good 
tidings. * How is this, Nogen Babu,’ he demanded, ‘ wher 
I preach there are hundreds present, but when you take my 
place there is hardly anyone present ? ’ The trembling 
Catechist replied: ‘ Sir, have you never seen a bear-dance 
in our village ? When it is a brown bear there is hardly 
anyone present, but when a white bear dances there are 
hundreds present.’ ”

Nogen Babu was no fool. ____

We cut the following from the D aily Mail (Sept. 29):—
“ A remarkable service was held in Hereford Cathedral 

yesterday in celebration of the eightieth birthday of the 
Bishop of Hereford. The service was led by the Rev. A. 
Buncombe, aged 85; the first lesson was read by Canon 
Copes, aged 83; the second lesson by Canon Palmer, aged 
84 ; the Epistle by Prebendary Lambert, aged 82 ; and the 
Gospel by Prebendary Hanbury, aged 85. Their total ages 
totalled 419 years. Among the congregation were Mrs. 
Bather, aged 92: Mrs. Giles, aged 87; Mrs. Littledale 
Smith, aged 86 : and Mrs. Hanbury, aged 84.”

What an inordinate time some of these good Christians do 
keep out of heaven I ____

A few poor professional Christians culled from the “ Wills 
and Bequests” of recent numbers of the Times: Rev. Henry 
Danvers Macnamara, the Rectory, Queenhithe, Upper 
Thames-street, left .£5,008; Rev. Charles James Bradshaw, 
Whitchurch Rectory, Ross, Herefordshire, left ¿£7,060 ; Rev. 
James Drew, 2 Brandon-villas, Bristol, left ¿£1,954 ; Rev. 
Francis Percy Hntchesson Powell, Union Hall, Co. Cork, 
left ¿£10,296; Rev. Charles Cusac Halley, West Mailing, 
Kent, left ¿£2,820 ; Canon Alexander Grimston, Stillingfleet, 
York, left ¿£5,498; Rev. Robert Williams Thrupp, West '

Worthing, Sussex, left ¿£49,784. “ Blessed be ye poor ”—
especially Thrupp, the forty thousand pounder 1

A number of well-intentioned Christians are still busy 
discussing whether war is right or wrong, justifiable or un
justifiable, and whether killing an enemy in warfare is 
“ murder ” or not? None of them seem to realise that their 
trouble originates in the utterly impracticable nature of 
Christian teaching. We emphasise “ teaching ” because 
Christian practice has got over the difficulty by ignoring it. 
To the man of common sense war may be either right or 
wrong; killing a man may be either justifiable or unjusti
fiable. There are easily conceivable circumstances in which 
no one would hesitate to take life ; and what is true of the 
relations between individuals is equally true of the relations 
between nations. This would be plain enough even to 
Christians if they were not saddled with an absurd and im
practicable mass of teachings. It is perfectly true that love 
is, ultimately, more powerful than hatred, and is more 
enduring; but it requires suitable circumstances for opera
tion, and these must sometimes be secured by force.

The absurdity arises when people, not content with justi
fying a particular war, begin to talk of the “ moral uplift ” 
of war, of its “ purifying ” effects, and of its influence in 
making both individuals and nations better. This is a 
very plain absurdity. Whether justifiable or not, all warfare 
involves a certain amount of de-civilisation. It may be 
necessary, in self-defence, or in defence of one’s home, to 
kill a man, but it is absurd to argue that one is made better 
by killing. And it is just as ridiculous to assume that by 
drilling and arming thousands of men, filling them with lust 
for blood, and encouraging them to kill those against whom 
they bear no individual ill-will, that we are purifying them 
or providing them with a “ moral uplift.” War may be 
necessary, and so far justifiable, but the price we pay for it 
is that of individual and national retrogression. And we 
fancy that none are so ready to recognise this as thoughtful 
men who know war from actual experience.

Mr. Ashmead-Bartlett makes, in the Daily Telegraph, an 
interesting—although unintended—comment upon those who 
imagine that the horrors of the present war will be enough 
to prevent wars in the future. He says:—

“ The whole thing ia becoming too ghastly to be really 
true. The whole civilised world ia becoming so acclimatised 
to dea,th that the mere news that another 2,000,000 human 
beings, each armed with a weapon capable of firing ten 
shots a minute, and supported by every form of infernal 
death-dealing cannon, are about to exterminate one another, 
excites but a mild interest. It is accepted as an everyday 
event, like a football match or a boxing championship. Such 
is the struggle before Cracow which is now commencing.”

Those who argue that the horrors of war will end war are 
blind to both the teachings of history and the facts of human 
nature. Gentleness is not born of brutality nor peace of 
war. The peace that succeeds war is really the lethargy 
that follows exhaustion, but it does not breed a genuine 
desire for peace. People may become habituated to horrors 
as to everything else, and the proof of this is seen in the 
fact that already, as Mr. Ashmead-Bartlett says, we are 
accepting the slaughter of thousands as an everyday event, 
and treating that of hundreds as a trifliDg affair hardly 
worth consideration.

The present state of affairs offers a fine opportunity for 
ill-informed people to publish anything that they dislike. 
Atheism and Materialism have naturally come in for special 
attention. Germany is Atheistic and Materialistic; hence 
all its faults. Others have fallen foul of Mr. Norman Angelí, 
with a very obvious non-understanding of what he teaches. 
Nietzsche is blackguarded generally—often by ill-informed 
newspaper scribblers who have not read him, and wouldn’t 
understand him if they did. Even Darwin has not escaped. 
Some geniuses have discovered that the worship of brute 
force is a logical application of Darwinism, and that, there
fore, Darwin is partly responsible for the ideal which 
Germany has set before herself.

It is all very silly, and we hardly think it was necessary 
for Major Leonard Darwin to have gone to the trouble, in 
the Times, of vindicating his father from any such charge, 
Darwin taught that the fittest survives, but he was the last 
one to believe the best kind of fitness is that which is 
summed up in brute force. Fitness seldom expresses more 
than mere biological efficiency, and is so far little more than 
the statement or a truism. To say that an animal survives 
because it is the fittest, and that it is the fittest because it 
survives, are practically identical statements. The problem 
for the moralist is, first, what actually constitutes fitness in
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a given environment, and, second, what qualities are best, and 
so ought to acquire the quality of fitness. In other words, 
how can we make “ fitness ” and “ best ” identical ? Now, 
Darwin was the last man in the world to ignore the 
fact that mere physical fitness as represented in brute 
strength was involved in human evolution. As human 
society advances, “ fitness ” becomes more mental and moral, 
and, proportionately, less physical. The brute gives place 
to the man. Those who do not already know Darwin’s 
opinions on the subject should read the third, fourth, and 
fifth chapters of the Descent of Man—chapters which by 
themselves are enough to establish Darwin’s reputation as a 
thinker of the first magnitude.

Nothing like cheek I The Catholic Times asks :—
“ Is there left enough moral force in Europe to look upon 

the Government of Europe from the moral point of view ? 
Can the Christian Churches unite, if only in the matter of 
pursuing and ensuring international peace, repressing arma
ments, curbing kings, and encouraging the reign of the 
principles of Christ ? Can the Christian Churches so far 
forget their divisions as to invite the Papacy to become the 
head of a European Federation charged with the duty of 
checking ambitions and preserving peace ?”

For cool impudence this is almost unbeatable. Fancy any
one seriously suggesting that the only way to inaugurate a 
better state of things is for all the Churches to unite and 
invite the Papacy to become the head of a European Federa
tion 1 As though the Churches ever could unite for such a 
purpose! And even if they did, it is certain that the last 
state would be worse than the first. There is plenty of 
moral force left in Europe, but its healthiest expression is 
outside all the Churches, and that will always operate to 
keep any Church from assuming a position of supremacy.

The Christian World says that when the war is ended, it 
will be important for all the Churches of both Germany and 
England to be at one in working for the suppression of 
militarism. We do not see why it is specially important 
for the Churches to be on hand when the day of settlement 
arrives, and we do not fancy they will be consulted. In any 
case, unless the Churches falsify all their past history, they 
will do very little towards suppressing the curse of mili
tarism. The clergy are generally on hand in every military 
pageant, when war is in the air they usually do their best to 
fan the war spirit, and are never slow to furnish justification 
for any and every war that comes along. Just before the 
present war broke out German and English clergymen were 
fraternising and professing unbounded love and admiration 
for each other, but the war came just the same. German 
theologians of prominence have issued manifestos denouncing 
England and justifying Germany, and English theologians 
have done exactly the same. In these matters, so far as any 
real good is concerned, the clergy of either country count for 
very little. They can usually be found dancing to any tune 
that the passion of the moment or the interest of their church 
calls for. Find out what is popular and profitable, and one 
can pretty well guess what the clergy will have to say.

A writer in the Sphere observes:—
“ A large part of every clergyman’s salary is paid to him 

for saying ‘ Thou shalt not kill,’ and ‘ Turn him the other 
cheek,’ without any consideration of extenuating circum
stances whatever. Hence, during war time, if he is also 
recruiting or beaming on recruiting meetings, he is not 
earning his money. One may honor him for these military 
efforts—but one must be permitted to ponder a little, too.”

Of course, this writer does not exactly blame clergymen for 
acting as recruiting agents, but he does make it plain that a 
clergyman’s profession inevitably makes for a certain amount 
of hypocrisy, and that is certainly clear to anyone who con
siders their teaching and their practice with an unprejudiced 
mind.

American papers say that a scientist has discovered a 
method of bleaching the negro’s skin, and under this treat
ment it will become as milk. The Christian Church claims 
that it can whitewash the colored man’s soul, and this 
scientist says he can modify his complexion. This happy 
union of science and religion should enable the American 
Christian to grasp the African’s hand instead of kicking him 
under the coat-tails as heretofore.

“ Ninety-seven per cent, of the admiration that is now 
felt in this country for the Emperor of Japan is due to 
the fact that in going to war he did not announce a special 
partnership with Almighty God 1 ”—New York Herald.

The Yellow Press drops into truth much as Silas Wegg 
dropped into poetry. Writing of the Kaiser’s piety, the

D aily Mail says “ Nero is never more dangerous that when 
he mounts the pulpit and tickles our ears with the maxims 
of a trite morality.” It is so very safe to write in that 
strain of the Kaiser—but are there no others ?

The Bible is supposed to circulate without external assist
ance, and purely on account of its inherent value. The 
income of the British and Foreign Bible Society last year 
was ¿0275,447, and there are many other similar organisa
tions financially interested in circulating the scriptures. 
Yet, in spite of this enormous outlay, backed by “ Omnipo
tence,” the Bible is becoming “ a back number.”

It is reported that the Pope has telegraphed to the Kaiser, 
j ‘‘When you destroy the temples of God you provoke the 
' divine ire, before which even the most potent armies lose 

all power.” We should have thought that a God worth 
bothering about would have been more concerned at the 
destruction of homes and the loss of human life, but we 
are, perhaps, mistaken. Mach as we admire the artistic 
merits of the old cathedrals, there seems to us something 
radically wrong when the world shrieks with horror at their 
destruction, and accepts as a matter of course the slaughter 
of many thousands of human beings.

We are glad to see that the Hindoos, the Japanese, and 
the Senegalese are so generously combining to save European 
civilisation from smashing up. At present they are aiding 
Christian Europe by force of arms. But we have no doubt 
that they will realise the necessity for missionary work ot a 
more peaceful kind once the war is over, and we may expect 
to see some sort of a league formed in order to instruct the 
Christian world in the art of civilisation. There are times 
when each nation is called upon to give of its best, an 
there is a certain moral responsibility devolving upon the 
“ heathen ” which we hope they will realise and effectively 
discharge.

In spite of the war the missionary societies continue the1̂  
appeals for funds, and point to the necessity for carrying * 
Gospel to the heathen. Naturally, the “ Heathen ” w .n 
they see the beneficial results of the Christian Gosp®1 jj. 
Europe, will greatly long for a share in the blessing8 
produces. As the lantern and the cinematograph ara n 
both in use in missionary work, we would suggest that 
series of pictures straight from the S9at of war would ProV 
an invaluable adjunct to the missionary.

The British and Foreign Bible Society announce that th®? 
issue the Scriptures in embossed type for the blind in thirty 
five languages. They omit to add that the ordinary edition 
are suitable to the mentally blind.

“ Doubtless many books are bought for no better motive 
than the sake of appearances,” says a writer in T. P- 
Weekly. Including, we presume, dainty editions of the 
Bible and of the Anglican Prayer-Book.

A number of Salvation Army officers have been attached 
to the Canadian Army as “ chaplains.” The non-militunt 
Salvation Army officers will have a chance of seeing rem 
“ blood and fire.”

Almost the entire English press turned Catholic for half- 
an-hour in order to write pious nonsense concerning Rbeim8 
Cathedral, whioh was partially destroyed by the Kaiser s 
holy Huns. To English Protestants, the real value of the 
building was architectural, and not religious. Had Rheim8 
Cathedral been a jerry-built tabernacle, there would have 
been no need for jeremiads.

“ Old Moore ” has published his forecast for 1915, and the 
prophet promises a quiet year. We hope he is right; but 
the present state of affairs is enough to wake up the 
shepherds on the back hills, and to frighten the winkles out 
of their shells.

“ The Japanese have shown,” says a contemporary, “ that 
they are masters of the art of waiting.” This will be news 
to the patient Christians, who have been waiting for the 
second coming of Christ for nearly two thousand years.

It is said that the handsome soldiers of the Czar carry 
icons into battle, under the belief that they afford protection 
during the conflicts. Doubtless, they answer prayer as 
readily as “ The Prince of Peace.”



OCTOBER 11, 1914 THE FREETHINKER 649

To Correspondents.
P resident’s H onorarium F und, 1914.—Previously acknowledged, 

£215 2s. Od. Received since:— E. Pinder and Friends 
(Leicester), £1 3 s .; C. Heaton, 5s. ; F. M. In, 10s.

B- S. B. B enevolent F und.—Miss E . M. Vance acknowledges :— 
Bethnal Green Branch, 5s.

E. B.—Thanks for cuttings.
E. R ichmond.—We quite understand.
H. ,T. H.—You will recognise your initials when you see them. 

We thought it best not to be more explicit.
W. P . B all.—Your cuttings are always welcome.
W. D. Carver.—John Bull is, at least, not like the mean part of 

the press that fears to recognise our existence.
J. M. W ood. —It is a question of what would interest the bulk of 

our readers. There are enough of the oily, self-seeking
1 gospel preacher ” species over here. When we run short of 

them we will borrow illustrations from your part of the world. 
We would prefer, if you don’t mind, to receive news of pro
gress from your locality. Thanks for your good wishes. And 
recollect that in this old country, with all sorts of conven
tional claims on the pockets of people who have got anything 
ln them, it is always difficult to raise money for advanced 
causes.

E. B abker.—We only see the name of one working-class member 
on the Prince of Wales's National Relief Fund committee. 
The upper classes know how to keep the administration of 
"charity” in their own hands. Their use of the Prince of 
Wales’s name (poor lad !) in this case was a clever dodge for 
disarming criticism.

B- T. H all.—We ceased acknowledging the Ramsey Fund for 
reasons assigned. It is no part of our business to watch and 
check such lists.

E. R ichmond.—Of course there are other causes at work. There 
always are. We cannot find any actual solution of continuity 
rn nature. We make it ourselves—mentally.

E. P inder.—Thanks for your pleasant and encouraging letter.
J• Marriott.—Thanks for the reference, though it is rather 

late.
Cl- B hoadfield.—We go by public facts. If the Kaiser believes 

all he says about himself aDd God he is mad—your opinion 
notwithstanding. And our business is to attack Christianity 
as we find it in the utterances and actions of conspicuous 
Christians. Other monarchs are mad, too, in their degree. 
We are quite impartial.

IE P artbidge.—We fear it cannot be dealt with in that way. 
They wouldn’t let you lecture on the war, and what else 
(directly or indireotly) would fill the Town Hall at present ?

E. N orth.—We note the misprint of A. F. Orage for A. R. 
Orage, who is the editor of the New Age, but not the author of 
National Guilds.

E. T abrum.—We are very pleased to hear from so old a Free
thinker—old in both years and service—and still more so to 
learn that your health continues satisfactory. We hope that 
good health will continue. Thanks for your good wishes on 
our behalf. We are not exactly in need of encouragement, but 
the sympathy of one's friends is always appreciated.

C. H eaton.—Pleased you derive so much enjoyment from reading 
the Freethinker.

H. Garthwaitk.—Very sorry your Obituary notice was received 
too late for insertion in this week's issue.

Owing to unexpected oircum stances we are obliged to hold over a 
good deal of correspondence un til next w eek’s issue.

When the services of the National Secular Sooiety in connection 
with Secular Burial Services are required, all communications 
should be addressed to the secretary, Miss E. M. Vance.

L etters for the Editor of the Freethinker should be addressed to
2 Newcastle-street, Farringdon-street, E.C.

L ecture N otices must reaoh 2 Newcastle-street, Farringdon- 
Btreet, E.C., by first post Tuesday, or they will not be 
inserted.

Orders for literature should be sent to the Shop Manager of the 
Pioneer Press, 2 Newcastle-street Farringdon-street, E.C., 
and not to the Editor.

T he Freethinker will be forwarded direct from the publishing 
pffioe to any part of the world, post free, at the following 
rates, prepaid:—One year, 10s. 6d .; half year, 5s. 3d. ; three 
months 2s. 8d.

Sugar Plums.

Mr. Foote’s Queen’s (Minor) Hall lecture is “ off ” after 
all. Just when we thought there was to be fine weather a 
bolt fell from the blue in the shape of a returned cheque 
and a refusal to sign the agreement. From the first the 
Queen’s Hall people had stipulated that Mr. Foote should 
not “ refer to the war.” This seemed too strict, in the case 
of an old and tried user of the place, and a remonstrance 
was made to that effect. To lecture on the war, or about 
the war, was one thing, and we can quite understand the 
management objecting to the hall being used for that pur
pose in the present heated state of the public mind ; but to

refrain even from referring to the present war, even by way 
of impartial illustration on another topic, seemed quite too 
much for human flesh and blood on both sides of the plat
form. However a via media was suggested and seemed 
likely to be acceptable. Mr. Foote proposed to lecture on 
President Wilson’s neutral invitation to the whole Christian 
world to pray to God for peace on one and the same day 
(Oct. 4). But the Queen’s Hall people wouldn’t have 
“ Praying for Peace ” at any price. We don’t complain— 
the Queen’s Hall people are justified in looking after their 
own interests. On the other hand, Mr. Foote cannot expect 
the public to show a frenzied desire to hear him just now 
on some old stock subject like the Antiquity of Flatirons. 
His exclusion from the public platform is therefore likely 
to continue for some time. Fortunately, the Leicester 
Secularists have a hall of their own, and Mr. Foote is due 
to lecture there on November 8.

We are delighted to learn that Mr. W. Heaford is making 
more rapid recovery than was expected. His doctor hopes 
to pull him through by Christmas.

We don’t exactly see what the Bradlangh Fellowship has 
to do with the Ramsey Testimonial, but we are asked to 
announce that the latter will be presented at a Social 
Meeting of the former in the Borough of Shoreditch 
Radical Club, 43 New North-road, N., on Wednesday even
ing, October 14, at 8.30. _ _ _

Mr. Palmer’s second article on “ The Evolution of 
Flowers ” stands over till next week. It cannot be fitted 
in this week's make-up.

A British soldier, who happens to be utterly unorthodox, 
was in the trenches under heavy fire on September 14, 17, 
and 21 (we must not say where), though we would like to 
know the feelings of an Atheist in that situation. We make 
the following extracts from his letter:—

“ I have seen men killed on either side of me, also taken 
part in the burial of numerous dead (English and German). 
I may not give the name of the action, but I will do so later. 
Although we all carry name (identification) plates, and a 
nominal religion, religious rites are not usually performed, 
and no one seems to care much or be the worse. The 
behavior of all, as you have often pointed out, varies with 
temperament, some being more nervous than others. Per
sonally, I ’ve not felt frightened yet. Only regret that I 
should be taking part in these brutalities. I did not think 
of them as such in years back, when I enlisted. I am writing 
this during an evening's shelling of the trenohes, and although 
I have thought over things during the past few days, I still 
do not feel the need of a God, and do not believe in a future 
heavenly existence, and find but little to regret in my life.” 

This correspondent, helping to bury the dead near oross-road 
orucifixes, says he was struck with the irony of the Prince of 
Peace smiling down on the victims of war.

Viscount Bryce’s fine letter on “ Neutral Nations and the 
War ” in Monday’s Daily Chronicle reminds us that he was 
for some years our much-respected Ambassador to the 
United States, and long before that the author of a classical 
book on the Holy Roman Empire. It speaks well for the 
United States that what it asks of us is not a titled sim
pleton or a purse-proud millionaire, but a man of genius 
and character, and it is prepared to do its best to return the 
compliment, which it has generally been able to do—just as 
able as we have, one thinks. Something good was expected 
on the war from “ Mr.” now “ Viscount ” Bryce, and the 
hope of his admirers was not disappointed. Here is a 
noble passage:—

“ It is only vulgar minds that mistake bigness for great
ness, for greatness is of the Soul, not of the Body. In the 
judgment which history will hereafter pass upon the forty 
centuries of recorded progress towards civilisation that now 
lie behind us, what are the tests it will apply to determine 
the true greatness of a people ?

“ Not population, not territory, not wealth, not military 
power. Rather will history ask : What examples of lofty 
character and unselfish devotion to honor and duty has a 
people given ? What has it done to increase the volume of 
knowledge ? What thoughts and what ideals of permanent 
value and unexhausted fertility has it bequeathed to man
kind ? What works has it produced in poetry, music, and 
the other arts to be an unfailing source of enjoyment to 
posterity ?

“ The small peoples need not fear the application of suoh 
tests.

“ The world advances not, as the Bernhardi sohool sup
pose, only or even mainly by fighting. It advances mainly 
by Thinking and by a prooess of reciprocal teaohing and 
learning, by a continuous and unconscious co-operation of 
all its strongest and finest minds.”

This is better reading, even for working men, than Blatoh- 
ford’s worship of “ the little brown rifle.”
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Primitive Marriage.—III.

(By th e  late  J. M. W h e e l e r  )
{Concluded from p. 637.)

It is both interesting and instructive to note the 
extent to which procuring wives by capture prevailed 
in anoient times, and among modern races in a low 
state of civilisation, and survivals of which may bo 
found in the marriage customs of all countries. 
Abduction is the common theme of ancient story, 
as in the Ramayana and the Iliad. “ Beauty and 
Booty ” were the allied watchwords of the Homeric 
age. The Bible contains an instance in the twentieth 
chapter of Judges. The women of the tribe of 
Benjamin had been destroyed; and as they could 
not marry Gentiles, and the other tribes would not 
give wives, the difficulty—which Israel made its own 
difficulty—was solved by the wholesale slaughter of 
the inhabitants of Jabez-Gilead, whose population 
yielded 400 virgins; and next by the men of Ben
jamin enacting a rape of the Sabines for them
selves, each man seizing and carrying off one of the 
daughters of Shiloh to be his wife, on an occasion 
when the women met for a festival. These were the 
days when each man “ did what was right in his 
own eyes.” Sir George Grey says of the natives of 
Australia;—

“ The early life of a young woman at all celebrated 
for beauty is generally one continuous series of captivity 
to different masters, of ghastly wounds, of wanderings 
in strange families, of rapid flights, and of bad treat
ment from other females among whom she is brought a 
stranger by her captors.”

Abduction is, however, looked on as a kind of homage, 
and to play at it is the favorite sport of boys and 
girls.

J. A. Farrer, in his Primitive Manners, contends 
that the form of capture is mainly a concession to 
maiden bashfulness amoDg early races. Yet, as I 
have already indicated, there are but slight indi
cations of this native modesty, which itself has 
been rather the result of severe repression and 
punishment for “ going astray.” He also says that 
the custom sometimes affords a bride a real chance 
of escape from a bridegroom she dislikes. I fear, 
however, that the instance of this found in the 
Travels of Dr. Clarke (vol. i., p. 433) is almost as 
unusual as it is interesting. Dr. Clarke says:—

“ The ceremony of marriage among the Kalmucks 
is performed on horseback. A girl is first mounted, 
who rides off at full speed. Her lover pursues; if he 
overtakes her, she becomes his wife, and the marriage 
is consummated on the spot; after this she returns 
with him to his tent. But it sometimes happens that 
the woman does not wish to marry the person by whom 
she is pursued ; in this case, she will not suffer him to 
overtake her. We were assured that no instance occurs 
of a Kalmuck girl being thus caught, unless she have a 
partiality to the pursuer. If she dislikes him, she rides, 
to use the language of English sportsmen, ‘ neck or 
nought,’ until she has completely effected her escape, 
or until her pursuer’s horse becomes exhausted, leaving 
her at liberty to return, and to be afterwards chased by 
some more favored admirer.”

Among the Tunguzes and Kamschatdales a matri
monial engagement is not to be considered definitely 
concluded until the suitor has overcome his beloved 
by force, and torn her clothes—the maiden being 
bound by custom to defend her liberty to the utmost. 
Also, among the Bedouin Arabs, it is necessary for 
the bridegroom to force the bride to enter his tent. 
Burckhardt says: —

“ Among the Sinai Arabs a bride defends herself with 
stones, and often inflicts wounds on the young men, 
even though she does not dislike the lover ; for, accord
ing to custom, the more she struggles, bites, kicks, cries 
and strikes, the more she is applauded ever after by her 
own companions.”

A similar custom existed among the French, at least 
in some provinces, as late as the seventeenth cen
tury, and some of our own rustic beauties have been 
known to consider kicking and screaming as almost 
as indispensable as tears. Among many races it is a

point of honor to the bride to resist and struggle« 
however willing she may be.

Among the Kols of North-east India, in pnblio 
market, a young man with a party of friends wil 
oarry off a girl, struggling and screaming, but no 
one not interested interferes, and the girl’s femai 
friends are apt to applaud the exploit. Among the 
Eskimo of last century the form of bride-lifting was 
in use, nor was its serious meaning forgotten, for 
sometimes a Greenlander, desirous of a second wife« 
would simply pounce upon an unprotected female« 
or, with his friends’ help, carry off a girl from a 
dance. The custom of stealing women, especially 
heiresses, prevailed in Ireland and Sootland down 
to the seventeenth century, and “ is glorified in a 
whole literature of songs and ballads.” (Becky» 
History of the Eighteenth Century, vol. ii., p. 366).

Lord Karnes, in his Sketches of the History of Man 
(vol. ii., p. 59), has notioed the curious and significant 
marriage custom which lingered in Wales even in 
his own day, perpetuating the memory of ancient 
violence:—

“ On the morning of the wedding-day the bridegroom, 
accompanied by his friends on horseback, demands t e 
bride. Her friends, who are likewise on horseback, gw® 
a positive refusal, on which a mock scuffle ensues. I 
bride, mounted behind her nearest kinsman, is °®rrlf  
off, and is pursued by the bridegroom and his fnen < 
with loud shouts. When they have fatigued themselv 
and their horses, the bridegroom is suffered to overtsK 
his bride. He leads her away in triumph, and the seen 
is concluded with feasting and festivity.”

In the Description of Westmeath, Sir H. Picrs> 
writing in 1682, says of the Irish

“ On the days of bringing home, the bridegroom an 
his friends ride out and meet the bride and her frien 
at the place of meeting. Being come near each other, 
the cDBtom was of old to cast a short dart at the com 
pany that attended the bride, but at such distance tha 
seldom any hurt ensued. Yet it is not out of the memory 
of man that the Lord of Ilowth, on such an occasion« 
lost an eye.”

The idea of capture is, of course, more discoverable 
among a race like the Tartars, where the bridegroom 
is pursued with stones and javelins, than among our
selves, where the happy man is only pelted with rice 
or slippers, ~

A review of the instances, to which a large numD 
indicating further links of transition might ba^ 
been added, which may be found in Sir John Lo ' 
bock’s Origin of Civilisation, and in J. F. M c L e n n a n  
Studies in Ancient History, induoes us to think tba 
abduotion in spite of parents was the earlier form> 
that next came the making of compensation to escap 
vengeance, and that this grew into the making 0 
presents beforehand and the system of purchase- 
In Homer we find the capture of wives from oppos1”0 
tribes, their purchase from those who are friend®» 
and the interchange of marriage presents, wbi° 
is the germ of matrimonial contracts, and, lateL 
develops into an organised system of dower.

The substitution of purchase for capture points t° 
such an improvement in the condition of life as * 
implied by the existence of commerce by barter. 1 
seems to have become usual whenever men have 
passed from the hunting into the pastoral stag6. 
As representing the transition period between oap' 
tore and purchase, we may take the Kirghaz and Cir
cassian tribes, among whom oapture exists generally 
as a form, but on occasion as a fact; the ceremony 
of capture being always gone through, and aetu» 
compulsion resorted to if the lady’s pa,rent shorn 
not aocept the price offered for her hand. 
Afghanistan a man may, by either the rape of a 
lock of his sweetheart’s hair, snatching away her 
veil, or throwing a sheet over her, declaring at 
the same time that he olaims her as his wife, secure 
her, provided he can pay the stipulated sum.

Among the Toorkmans, the necessity of paying a 
high price for a bride leads to frequent elopements. 
The parents and relatives, however, pursue the 
lovers, who have made for the nearest camp an 
become united, and the matter is adjusted by aB 
intermarriage with some female relation of the
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bridegroom, while he himself becomes bound to 
P^y so many camels and horses as the price of 
the bride. The young lady, after her Gretna Green 
union, returns to her parents’ home, and passes a 
year in preparing the carpets and clothes which 
are necessary for a Toorkman tent, and on the 
anniversary of her elopement she is finally trans
ferred to the arms and establishment of her lover. 
” a here see a stage of transition from the system 
°f actual abduction to a more symbolism, of which 
stage traces remained in Sparta in historic times, 
to Sparta the young wife was nob, immediately 
after the marriage, domiciled in her husband’s house, 
™t cohabited with him for some time clandestinely, 
till he brought her to his home. Burckhardt tells us 
°f a custom which prevails among the Mezeyne tribe 
°f Arabs in the Sinai peninsula. A girl, after being 
carried off and wrapped in a cloak, is permitted to 
escape from her tent and fly into the neighboring 
fountains. The bridegroom next day goes in search 
cf ber, and remains often many days before he finds 
ber, while her female friends are apprised of her 
hiding-place, and supply her with provisions. If the 
husband finds her at last (which is sooner or later, 
uooording to the impression he has made on the girl’s 
heart), he is bound to consummate the marriage on 
khe spot, and to pass the night with her in the 
fountains. The next morning the bride goes home

her tent, that she may have some food, but again 
runs away in the evening, and repeats these flights 
several times, till she finally returns to her tent. 
°he does not go to live in her husband’s tent till 
far advanced in pregnancy. Unless pregnant, she 
ruay not join her husband till after a full year 
from the wedding day.

The transition to the honeymoon trip may be seen 
among the Soligas (India), where, “ when a girl eon- 
8onts to marry, the man runs away with her to some 
ueighboring village, and they live there until the 
honeymoon is over. They then return home and 
Rive a feast to the people of their village ” (Buchanan, 
Journey from Madras, vol. i., p. 178).

In all oases the girl is carried off by the m an; but 
among the Garos of Bengal we find a similar custom, 
only it is the bridegroom who is abducted. He pre
tends to he unwilling, and runs away, but is caught 
by the Mends of the bride, and then taken by force, 
in spite of the resistance and counterfeited grief and 
lamentation of his parents, to the bride’s house. So 
also among the Ahitas of the Philippine Islands. If 
her parent will not consent to a love-match, the girl 
seizes the young man by the hair of his head, carries 
him off, and declares she has run away with him. In 
such a case it appears that marriage is held to be 
valid, whether the parents consent or not.

The obtaining of a wife by purchase indicates, as 
I have said, a great improvement. For one thing, 
there is less female infanticide where the daughter 
is a marketable commodity, and in course of time 
the flocks, goods, or money which were given as 
an equivalent for the surrender of paternal rights 
become a provision for the daughter’s own use. Yet 
in this stage the position of woman is still a very 
degraded one. Her lord and master can say with 
Petrnehio:—

“ She is my goods, my chattels ; she is my house,
My household stuff, my field, my barn,
My horse, my ox, my ass, my anything.”

The Bedouins think it scandalous to demand the 
daughter’s price, or, rather, polite to keep it in the 
background. Burokhardt goes so far as to say that 
the Bedouins are perhaps the only Eastern people 
who can be entitled lovers. This is incorrect; yet 
even among them woman is regarded as much inferior 
to man, and when once married becomes a mere ser
vant. Their position among Christian Slavs is not 
better. The Albanians consider that as they purchase 
their wives they have despotic power over them, and 
that they may not only beat tnem at pleasure, but 
dismiss them on paying a fixed sum—ideas which 
have been known to crop up in Western Europe. 
In ancient Russia, as part of the marriage ceremony, 
the father took a new whip, and after striking his

daughter gently with it, told her that he did so for 
the last time, and presented the whip to the bride
groom, to whose tender mereies she then passed.

Among the Mongols marriages are arranged by 
parents without consulting the parties most con
cerned ; and when all is settled they say, “ I have 
bought for my son the daughter of so and so ” ; or, 
“ We have sold our daughter to such and such a 
family.”

When the price has been paid the daughter be
comes the property of the purchaser, but she remains 
with her family until the time for performing the 
marriage ceremonies, which include the “ capture” 
of the bride by the friends of the bridegroom. jgf

In China the woman has no concern in the ohoioe 
of a husband. When married he is her complete 
master, and may strike her with impunity, may 
starve her, sell her, or let her out for a longer or 
shorter period, as is the common praotioe in the 
province of Tche-Kiang. Divorce is almost at the 
husband’s pleasure, being allowed for barrenness, 
adultery, disobedience to husband or his parents, 
talkativeness, theft, ill temper, or inveterate infir
mities. No wonder the women are devotedly re
ligious, for they hope they may thus become maies 
in their nsxt stage of existence.

In Babylon and Assyria wives were to be pur
chased by auction, pretty maids fetching high sums, 
while it is said some ill-looking ones had dowries 
presented with them. The Thracians bought their 
wives in the time of Herodotus, and Aristotle asserts 
it was once customary in Greece. Moses allowed a 
father to sell his daughters for slaves or concubines, 
provided the purchaser were an Israelite (Exodus 
xxi. 7), It is probable that in early times the 
Hebrew wife had no power of obtaining a legal 
divorce, as, even at the date of the Talmud, the 
wife could do no more than compel her husband 
to give her the letter of separation, which he on 
his part (according to Dent. xxiv. 1) could use against 
ber at any time. Even in Rome, so clearly, says 
Gibbon, waB woman defined not as a person, but 
as a thing, that if the original title was deficient, 
she might he claimed like other moveables, by the 
use and possession of an entire year. In one of the 
forms of marriage among the Romans capture sur
vived as a form, and in another, purchase survived 
as a fact.

In Saxon England marriage by purchase is referred 
to in the laws of Æthelbirht as though it was the 
usual custom. The principal ceremony was hand- 
faestnung, or pledging hands, which was done in the 
presence of the friends of the bridegroom and bride, 
and then the former reoeived his wife from her father 
in return for the price which had previously been 
agreed upon. If a man found, after marriage, that 
he had been deceived, he was entitled to send back 
the lady to her parents, and claim a return of the 
money he had paid for her. The mercantile nature 
of the transaction was afterwards sought to be 
concealed by calling the sum paid by the husband 
foster lean, as though it were a return for the father’s 
expense in providing food and education of his 
daughter ; and it was expected to be paid at the 
time of espousal, instead of marriage. In the ninth 
and tenth centuries a great improvement was made, 
women of the upper classes acquiring the right to 
dispose of themselves in marriage. Sir Thomas 
Smith, however, in his Commonwealth of England, 
bk. iii., ch. 8, gives the following custom of old 
English law as remaining as late as 1549: “ The 
woman at the church door was given of her father, 
or some other man of the next of her kind, unto the 
hands of her husband, and he laid down gold and 
silver for her upon the book, as though he did buy 
her.” Among the Germans marriage was anciently 
a purchase, the suitor paying over the price to the 
person in whose power the maiden or widow chanoed 
to be (J. Grimm, Deutsche Bechtsalterthiimer). I t was 
so in Ireland and Norway. In the Netherlands, in 
Spain, and in Longobard law, traces of the purchase 
of brides still exist. In Franoe it was the law before 

1 the Great Revolution, “ le futur époux devrait offrir
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une Bomme anx parent do la fille” (the future husband 
should offer a sum to the girl’s parents). I t is per
haps scarcely necessary to add that buying and sell
ing in marriage is not yet extinot in Belgravia.

The Monk and the Woman.—II.

A Public Address by M. M. Mangasarian 
to the Free Beligious Association (Rationalist), Chicago.

(Continued from p. 633.)
W oman was educated by the Church, and the 
Church never educates a woman to play a great part. 
What betrayed the identity of the monk was 
liquor. I t is well-known that in many of the 
monasteries the inmates spend a considerable part of 
their leisure in the manufacture of cordials. A very 
substantial income is derived from this source. 
Instead of writing text-books to enlighten the 
world’s ignorance, or inventing machinery to lighten 
the world’s toil, they make of the monastery a quasi 
brewery or distillery. Father Antoine had left his 
prayer-books and rosaries behind him when he 
escaped from the monastery, in fact everything that 
might reveal that at one time he was a monk he had 
cast aside, but he had not been able to part also 
with the liquor he used to make and drink when he 
was a holy man. His weakness in this matter proved 
his undoing. The guests at his tent, drinking of the 
Trappist concootion, discover that their host was at 
one time a monk. “ You,” exclaims the merchant 
traveller, who suddenly recognises in Father Antoine 
the Trappist monk who had contracted to pray for 
him, “ You promised to pray for me. You have 
broken your contract with me and your vow to God,” 
and he casts upon him a withering look, a look of 
disdain, a look of contempt—of horror and of execra
tion. A viper might have provoked his pity, but a 
monk who has broken his vow, never. And the 
whole audience seems to arise and point its finger of 
scorn at the apostate monk. The whole Roman 
Catholic Church seems to be there on the stage with 
its awful anathema against the renegade. A shudder 
falls upon sun and moon even, and heaven and earth 
stand aghast at the spectacle of a priest who has 
renounced his vow. A terrific storm, the like of 
which even the desert had seldom experienced, is 
invoked to express the protest of the elements 
against the unholy marriage. The night Julius 
Csesar was assassinated there was not half the 
commotion that there was on this occasion. In short, 
the coming cf a monk and a woman together almost 
wrecks the universe. But what was all this about ? 
A monk marries. Is there anything extraordinary in 
that ? Is not a monk a man ? Can cowl and cloak 
suppress human nature ? But the purpose of all 
this theatrioal fuss was to strike with terror any 
other priest contemplating his emancipation. I t was 
meant, also, to impress the spectators with the 
solemnity and sacredness of Catholic teaching, and 
to warn them from ever disobeying its command
ments by listening to the voice in their own souls.

When we analyse the situation, however, we find 
that there was not the least foundation for all this 
ado. What, for instance, were the charges against 
the monk ? He was accused, in the first place, of 
having broken his promise to pray for a certain 
merchant. Suppose the monk had said this to his 
accuser before that vast audience: “ You say, Sir, 
that I promised to pray for you, and that I am to be 
condemned for not keeping this promise. Pray for 
yourself henceforth. Will not God hear your prayer 
as he will mine ? And if you can pray for yourself, 
why should you ask me to do that which you oan do 
for yourself ?” There seems to be an idea that the 
efficacy of prayer lies not in the thing asked for, but 
in the man who asks for it. But that would make of 
the Deity a capricious Oriental ruler, who has to be 
approached through his courtiers or favorites before 
he will hear any petitions for help. In the Orient, 
a man’s plea may be just and reasonable, bat that is 
not enough. He must have what, in political par-

lance is called “ a pull,” at the Divan. On the other 
hand, his request may be unjust, but if he has the 
right backing at the royal court he may hope f°r 
success. But if God is not like an Asiatic Sultan, 
why hire anybody to pray for us ? If our request be 
just, will he refuse it ? If unjust, could he be ma e 
to favor us for the sake of the priest or the pop9 
To ask a monk to pray for us dearly proves that we 
are not sure that God only considers the reasonable
ness of tbs request, irrespective of the person who 
makes it. But that is the kind of infidelity we 
should be afraid of. I would rather have the 
heavens empty than that such a God should reside 
there. But ignorance looks upon the priest as the 
mediator between God and man. The Latin word 
pontiff means a bridge. The Pope is pontifex maxi- 
mus, or the chief bridge. The purpose of a bridge is 
to span a chasm. Between man and God there is an 
impassable gulf—an abyss, and the priest is supposed 
to be tbe bridge that connects the divided shores. 
The Deity, too, must oross this bridge to communicate 
with us. He needs the priest just as much as w e  do. 
God and man are represented as separated that the 
priest may bring them together. The Deity is no _ 
approachable without a priest. He is a consuming 
fire, and is located on the summit of a smoking an 
burning mountain, in order that the people may f0® 
to appear in person in his presence and employ th 
offices of the priest. Now we understand why poop 0 
hire “ holy ” men to pray for them. ,

In reply to the second charge, the monk con 
have said : “ You accuse me of having broken my 
vow to God. But I am not sorry for that. What 
am sorry for is that I should ever have been so we® > 
so uninformed, so indolent, so selfish, and so dead 
the challenge of life, to the promptings of the ln0_ 
force in me, as to have taken such a vow. Hundre 
of others, among them some of the world’s forem°3" 
men, flung aside their vows and oeased to be mou 
that they might become men—Bruno, Erasmn̂> 
Luther! I had vowed never to speak. Well» A 
afraid of a religion that would punish me for break1 b 
such a vow. I had also vowed never to love—to 11 
like a withered branch, to sit at a sepulchre all cry 
life, instead of watching at a cradle. I am sorry f 
the religion that would compel me to fulfil so fooU8 
a vow. It was wrong to have exacted suoh a P10®1̂  
from me in the first place, and doubly wrong 
make it binding on me now that my eyes have be0 
opened, and my heart has been touched.” Ob, 
that tremendous audience oould have heard sow j 
thing like that from the lips of the accused moo  ̂
And then turning to the woman, soon to be 
mother, which evidence he could have used as 
proof that heaven, instead of frowning upon 
union with the woman he loved, has blest it, supp03 
he had said to her: “ Yon are more to me tba 
ohurch or creed. I would not live on earth with00 
you, and heaven without you would be a hell.” 
the monk does not talk like that. He, too, has been 
educated by the Church. Had he been a Pag®0 
acting on the Greek or Roman stage, he would b®5. 
expressed himself in some such way as I have in01' 
cated. Or, had he even been on the French stag6’ 
at the Odeon in Paris, or at the Theatre Français, Ç® 
would have risen to the full stature of his new*y 
gained freedom. Bat on the American stage, wlJ 
its puritanical atmosphere, handicapped by politi0a 
considerations, he can only stammer with trepi0a 
tion of the heart, and crouoh and cringe like a slav0 
who feels upon his bare flesh the sting and smart o 
the lash. A thousand pities ! If you wish to 000 
how the parochial schools oan whip all manhood, an 
independence, all defiance and initiative and big“ 
spirits out of a man, see that play. If you would 
have your son or your daughter brought up to b0 
the sport of superstitious fears, send them to tb0 
paroohial school.

Prevailed upon by his convent-trained consoienc0, 
and his superstitious wife, the emancipated monk 
returns to his cloister. That is to say, to his vow 0 
silence and celibacy. I call the vow of etern® 
silence immoral. Think of any man with red bloo

a
a

his
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in his veina swearing to hold his tongue, when even 
the stones are eager to hurst into speech. But to 
hold the tongue is the best way to destroy the mind. 
J-he tongue is tha mind’s chief instrument. Without

the mind might as well not exist at all. Let us 
nover make our peace with a religion that would gag 
08 if it could.

But it ia the woman who helps the Church to 
°ateh the runaway monk. I t is the woman who 
delivers up the escaped prisoner to his jailors. It is 
the woman who orders the doors of the oloister to 
turn upon their rusty hinges and shut in, this time 
for ever, the man whom love and the light of the 
“ig world outside his monastery had set free. I ask 
you to look at the hand that caught the liberated 
cionk and looked him up again. Look at that hand. 
It is soft and gentle, with tapering fingers like a 
woman’s. I t  is a woman s hand ! To oapture the 
bird that has flown the cage, to smother the mind 
that has been awakened from its slumber, the 
Churoh uses the hand of a woman. The heart and 
the hand of woman have been the great allies of the 
Church during the long oentnries. A way might be 
discovered to prop up the planets without the law of 
gravitation, but neither the Catholic nor the Pro
testant Church can stand without woman. I t is one 
°f the strangest facts of history that in return for 
what woman has done for religion she has received 
°cly insults and injuries from the Church. The 
World’s great religions have not been fair to women. 
In almost everyone of the creeds woman figures as 
the tempter of man and the wrecker of the world. 
According to tha Bible, Eve pulled Adam and the 
whole human race out of paradise. But for her, 
dan would have remained a god to this day. Observe 
again, the contemptible rôle which the Bible assigns 
to Job’s wife. While he himself is like adamant 
cgainstthe machinations of both Jehovah and Satan, 
the most formidable combination ever formed against 
any one person, his wife, instead of lending him a 
hand, instead of encouraging him in his unequal 
combat against a Jehovah-Satan combination, taunts 
and teases him : “ Curse God,” she says, “ curse him 
and die.” Shame on the authors of that question
able story! Yet that is the iô!e which most religions 
assign to woman. She is meant to drag man down, 
to cause him to slip and fall.

(To be continued.)

Dean Ramsey relates that the Earl of Lauderdale was 
alarmingly ill, one distressing symptom being a total 
absence of sleep, without which the medical man declared 
he could not recover. His son, who was somewhat simple, 
Was seated under the table, and cried out, 11 Sen’ for that 
preaching man frae Livingstone, for fayther aye sleeps in 
the kirk.” One of the doctors thought the hint worth 
attending to, and the experiment of “ getting a minister till 
him,” succeeded, for sleep came on, and the earl recovered.

The K aiser’s R em onstrance W ith  God.

To God thus murmured Kaiser Billy :
“ Come, now, you’re treating me but illy, 

And not, God, a3 you ought to :
Not like the Atheist French am I,
I never did your power deny,
And never failed to glorify 
You as my patron and ally,

And still in prayer besought you.
Am I, your devotee so long,
Who never failed to make a song 

About your friendly 'havior,
To be deserted in my need,
And left in vain my cause to plead ?
If so, I  must revise my creed,
Your over-lordship supersede,

And find some other Savior !

It isn't fair to me, you know 
(Just think how much to me you owe 1) 

So scurviiy to treat m e;
To let my schemes all go awry,
My cunning plots my hopes belie, 
Russia and France my power defy,
And Britain all my threats decry,

And little Belgium beat me !
You can’t think this the proper way 
The constant service to repay 

Of your friend and idoliser ;
Grateful you surely ought to be,
To be so often linked with me ;
Then why not issue your decree,
And favor me as formerly ?—

Your disappointed Kaiser ? ”

Sonnet to Mr. W ill Crooks, M.P.

On his leadership o f the House of Commons, when the 
Home Buie B ill became law.

[Mr. Whitley (Deputy-Speaker) then informed the House that 
the Royal Assent had been given to the Government of Ireland 
Act. Mr. W. Crooks (Lab., Woolwich) called out, “ Mr. Deputy- 
Speaker, will it be in order to sing ‘ God Save the King ’ ? ” 
Receiving no reply, he took silence for consent, and started 
singing the National Anthem.]

When that historic moment had passed by 
Which brought us, on its long-awaited wing—
So long, it seemed for ever tarrying—

The glorious dawn of Ireland’s liberty ;
And when, inspired to hear some noble thing,

Men paused, and looked around expectantly—
’Twas then that Crooks (ah, bathos deep !) did cry:

“ Permit us, sir, to chant 1 God Save the King.’ ”
Thy King should take thee, Will, to be his fool,

His Court’s prime jester. Who so fit as thou 
To move the mirth of royalty and rank ?

With cap-and-bells let Labor make its bow,
And, for reward, reap that just ridicule

Which mocks the democrat turned mountebank.
S.

Correspondence.

SOLDIERS’ RIGHT OF AFFIRMATION.
TO THK E D IT O R  OF “  TH E  F R E E T H IN K E R .”

Sir,—Some time ago, in a note on “ Religion in the 
Army ” in the Freethinker, I  said that I  was of opinion that 
a Freethinker desirous of joining the Army had a legal right 
not to have a religious denomination imposed upon him, by 
taking advantage of the Oaths Act (1888) at his attestation. 
This I now find to be correct, as I have come across the 
following statement in the National Beformer for June 16, 
1889. It occurs in Charles Bradlaugh’s presidential report 
to the N. S. S. Conference for that year, and reads as 
follows :—

“ There being some misapprehension as to the affirmation 
of allegiance amongst soldiers, militiamen, and volunteers, 
the Secretary of State for War has recently recorded his 
decision, in accordance with the Oaths Act, and this is now 
circulated in Army Orders.”

This information may be of some service to prospective 
recruits for Kitchener’s new Army of a million and a half.

H. G eorge F armer.

Obituary.

We regret to report the death, in his fifty-seventh year, 
of Mr. John Thomas Walters, of Ingersoll House, Gilfach, 
Bargoed, Monmouthshire, which occurred on September 24. 
Mr. Walters was a valiant Freethinker, and a constant reader 
of our journal, and for many years rendered invaluable ser
vice as an ardent propagandist. Like every other Secularist 
of strong convictions, he had to suffer much persecution for 
his advocacy of Freethought. But no opposition had the 
effect of cooling his zeal in the spread of “ the best of 
causes.” Such was his honesty and sincerity, however, 
that even his opponents were obliged to respect and admire 
him. His neighbors and friends, in great numbers, paid 
their tribute of admiration for his sterling character by 
their attendance at the funeral, which took place on Tuesday, 
September 29, when a Secular Service was conducted at the 
grave-side—E. M. Vance.
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BÎJNB&Y LEC TU RE NOTICES, E tc.

Notices of Lectures, etc., must reach us by first post on Tuesday 
and be marked “ Lecture Notice ” if not sent on postcard.

LONDON.
I mdoob.

K ingsland B ranch N. S. S. (Mr. Cowell’s, 44 Jenner-road): 
Monday, Oct. 12, at 8.30, Business Meeting—Re next season’s 
plan of propaganda, etc.

Outdoor.
N orth L ondon B ranch N. S. S. (Parliament Hill): 3.30, a 

Lecture. Begent’s Park (near the Fountain) : 3.30, a Lecture.
W est H am B banch N .S. S. (outside Maryland Point Station, 

Stratford, E.) : 7, Mr. Finch, “ Keligion and Progress.”

LATEST N. S. S. BADGE.—A single Pansy 
flower, size as shown ; artiBtic and neat design 
in enamel and silver; permanent in color ; has 
been the means of making many pleasant 
introductions. Brooch or Stud fastening, 6d. 
Scarf-pin, 8d. Postage in Great Britain Id. 
Small reduction on not less than one dozen. 
Exceptional value.—From Miss E. M. Vance, 

General Secretary, N. 8. S., 2 Newcastle-street, London, E.C.

PROPAGANDIST LEAFLETS. New Issue. 1. Christianity a 
Stupendous Failure, J. T. Lloyd; 2. Bible and Teetotalism, 3. M. 
Wheeler; 3. Principles of Secularism, O. Watts; 4. Where Are 
Your Hospitals ? B. Ingersoll. 5. Because the Bible Tells He 
So, W. P. B all; 6. Why Be Good ? by G. W. Foote. The 
Parson's Greed. Often the means of arresting attention and 
making new members. Price 6d. per hundred, post free 7d. 
Special rates for larger quantities. Samples on receipt of 
stamped addressed envelope.—Miss E , M. Vance, N. 8 . 8 . 
Secretary, 2 Newcastle-Btreet, Farringdon-street, E.O.

THE LATE

C H Ä R L E S B R Ä D L Ä U GH, M F .
JL S ta tu e t te  B ust,

Modelled by Burvill in 1881. An excellent likeness of the great 
Freethinker. Highly approved of by his daughter and intimate 

colleagues. Size, ins. by 8f ins. by 4£ ins.
Plaster1 (lvor>y Finish) ... ... 3/-

Extra by post (British Isles) : One Bust, 1/- ; two, 1/6.

T h e  P io n e er  P ress  2 Newcastle-street. E .C .; or, 
Miss E. M. Va nce , Secretary, N. S. 8.

All Profits to be devoted to the N. S. S. Benevolent Fund.

America’s Freethought Newspaper. 

T H E  T R U T F  S E E K E R .
FOUNDED BY D. M. BENNETT, 1873. 

CONTINUED BY E. M. MACDONALD, 1883-1909.
G. E. MACDONALD — E diiob.
L. K. WASHBURN — „  E ditobial Consbiekiob.

S ubscription B ates,
Single subscription in advance — ... $3.00
Two new subscribers m  m  5.00
One subscription two years in advance _  6.00

To all foreign countries, except Mexico, 50 cents per annum extra 
Subscriptions for any length of time under a year, at the rate of 

25 cents per month, may he begun at any time. 
Freethinkers everywhere are invited to send for specimen copies, 

which are free.
THE TRUTH SEEKER COMPANY,

Publishers, Dealers in Freethonght Books,
rq Vaa,v Hotrievt- New York, U.8.A.

Determ inism  or Free W ill?
B y G. COHEN.

Issued by the Secular Society, Ltd.

A clear and able exposition of th e  subject in 
the  only adequate  light—th e  light of evolution.

CONTENTS.
I. The Question Stated.—II. “ Freedom” and ” Will-' 
Conscionsness, Deliberation, and Choicj.—IV. Some 
Consequences of Determinism.—V. Professor James on 
Dilemma of Determinism.”—VI. The Nature and Impli®* 1 ^ 
of Responsibility.—VII. Determinism and Charaoter.— VI 

Problem in Determinism.—IX. Environment.

PRICE ONE SHILLING NET-
(Postage 2d.)

, T3 C/<Thb P ionbib Pbsss, 2 Newcassla-atreet, Farringdon-sSreeh

T H E  S E C U L A R  S O C I E T Y
(LIMITED)

Company Limited by Guarantee,
Registered Office—2 NEWCASTLE STREET, LONDON, E.C. 

Chairman of Bocurd of Director<—Mr. G. W. FOOTE. 
Secretary—Miss E. M. VANCE.

This Society was ormed in 1898 to afford legal security So the 
acquisition and application of funds for Secular purposes.

The Memorandum of Association sets forth that the Society's 
Objects are:—To promote the principle that human conduct 
should be based upon natural knowledge, and not upon super
natural belief, and that human welfare in this world is the proper 
end of all thought and action. To promote freedom of inquiry. 
To promote universal Secular Education. To promote the 00m- 
lete secularisation of the State, eto., eto. And to do all such 

lawful thingB as are conduoive to such objects. Also to have, 
hold, receive, and retain any sums of money paid, given, devised, 
or bequeathed by any person, and to employ the same for any of 
the purposes of the Society,

The liability of members is limited to £1, in case the Society 
should ever he wound up and the assets were insufficient to cover 
liabilities—a most unlikely contingency.

Members pay an entrance fee of ten shillings, and a subsequent 
yearly subscription of five shillings.

The Society has a considerabletnumber of members, but a much 
larger number is desirable, and it is hoped that some will be 
gained amongst those who read this announcement. All who join 
it participate in the control of its business and the trusteeship of 
its resources. It is expressly provided in the Articles of Associa
tion that no member, as such, shall derive any sort of profit from 
the Society, either by way of dividend, bonuB, or interest, or in 
any way whatever.

The Society's affairs are managed by an elected Board of 
Directors, consisting of not less than five and not more than 
twelve members, one-third of whom retire by ballot) each year,

but are oapable of re-election. An Annual General Meeting 0 
members must be held in London, to receive the Report, el® 
new Direotors, and transact any other business that may arise-

Being a duly registered body, the Secular Society, Lim».® ’ 
can receive donations and bequests with absolute seonrHO” 
Those who are in a position to do so are invited to nia 
donations, or to insert a bequest in the Society’s favor in i*6 
wills. On this point there need not be the slightest apprehensio“' 
It is quite impossible to set aside such bequests. The exeonto 
have no option but to pay them over in the ordinary oours® 
administration. No objection of any kind has been raised ' 
oonneotion with any of the wills by whioh the Society 60,0 
already been benefited. „

The Society's solicitors are Messrs. Harper and B a t to o o k .  » 
Rood-lane, Fenehuroh-street, London, E.O.

A storm of Bequest.—The following is a sufficient form 
bequest for insertion in the wills of t e s t a t o r s I  give »n0 
“ bequeath to the Secular Sooiety, Limited, the sum of & """" 
“ free from Legacy Duty, and I direct that a reoeipt signed by 
* ‘ two members of the Board of the said Sooiety and the Secretary 
“ thereof shall be a good discharge to my Exeoutors for tbe 
“ said Legacy.”

Friends of the Sooiety who have remembered it in their will0’ 
or who intend to do so, should formally notify the Secretary 0 
the faot, or send a private intimation to the Chairman, who WU 
(if desired) treat it as striotly confidential. This is not necessary, 
but it is advisable, as wills sometimes get lost or mislaid, an 
their contents have to be established by oompetent testimony.
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n a t i o n a l  s e c u l a r  s o c i e t y .
President : G. W. FOOTE.

wvetary ; Miss E M. Vance, 2 Newcastle-st. London, E.C.

Principles and Objects.
a™ *™  teaches that conduct should be based on reason 
ad knowledge. It knows nothing of divine guidance or 
interference ; it excludes supernatural hopes and fears ; it 
6gards happiness as man’s proner aim, and utility as his 

•moral guide.
Secularism affirms that Progress is only possible through 

ffierty, which is at once a right and a duty; and therefore 
eoks to remove every barrier to the fullest equal freedom of 
ddght, action, and speech.

aa Secularism declares that theology is condemned by reason 
superstitious, and by experience as mischievous, and 

sails it as the historic enemy of Progress, 
secularism accordingly seeks to dispel superstition; to 

P*ead education ; to disestablish religion ; to rationalise 
orahty ; to promote peace ; to dignify labor ; to extend 

the p iWeU-beillgi anc* valise the self-government of

Membership.
* ny person is eligible as a member on signing the 
•mowing declaration :—
. * desire to join the National Secular Society, and I

* edge myself, if admitted as a member, to co-operate in 
Promoting its objects.”

Name.......
Addre
Q0G1l/QCit%QVl •  •  <>-• a e •  o o «-o * •  « a •  •  •  » •  •  » *  •  •  •  •  I> o a » •  •  « b e « » o 6 « o •  A * * I  •

Dated t h i s , d a y  of ..........„ ........... 190........
This Declaration should be transmitted to the Secretary 

"•“h a subscription.
•S.—Beyond a minimum of Two Shillings per year, every
member is left to fix his own subscription according to
his means and interest in the cause.

Immediate Practical Objects.
The Legitimation of Bequests to Secular or other Free- 

thought Societies, for the maintenance and propagation of 
heterodox opinions on matters of religion, on the same 
°onditions as apply to Christian or Theistic churches or 
organisations.

The Abolition of the Blasphemy Laws, in order that 
■religion may be canvassed as freely as other subjects, with- 
°ut fear of fine or imprisonment.

The Disestablishment and Disendowment of the State 
Churches in England, Scotland, and Wales.
. The Abolition of all Religions Teaching and Bible Reading 
m Schools, or other eduoational establishments supported 
by the State.

The Opening of all endowed educational institutions to the 
children and youth of all classes alike.

The Abrogation of all laws interfering with the free use
Sunday for the purpose of culture and recreation ; and the 

Sunday opening of State and Municipal Museums, Libraries, 
c.nd Art Galleries.

A Reform of the Marriage Laws, especially to secure 
qual justice for husband and wife, and a reasonable liberty 

find facility of divorce.
The Equalisation of the legal status of men and women, so 

that all rights may be independent of sexual distinctions.
The Protection of children from all forms of violence, and 

trom the greed of those who would make a profit out of their 
premature labor.

The Abolition of all hereditary distinctions and privileges, 
fostering a spirit antagonistic to justice and human 
brotherhood.

The Improvement by all just and wise means of the con
ditions of daily life for the masses of the people, especially 
•n towns and cities, where insanitary and incommodious 
dwellings, and the want of open spaces, cause physical 
Weakness and disease, and the deterioration of family life.

The Promotion of the right and duty of Labor to organise 
itself for its moral and economical advancement, and of its 
claim to legal protection in such combinations.

The Substitution of the idea of Reform for that of Punish
ment in the treatment of criminals, so that gaols may no 
longer be places of brutalisation, or even of mere detention, 
but places of physical, intellectual, and moral elevation for 
those who are afflicted with anti-sooial tendencies.

An Extension of the moral law to animals, bo as to seoure 
them humane treatment and legal protection against cruelty.

The Promotion of Peace between nations, and the substi
tution of Arbitration fox Wax in the settlement of inter- 
national disputes.

FREETHOUGHT PUBLICATIONS.

Liber ty  and  N e c e ssit y . An argument against 
Free Will and in favor of Moral Causation. By David 
Hume. 32 pages, price 2d., postage Id.

The  Mortality op th e  Soul . B y David Hume. 
With an Introduction by G. W. Foote. 16 pages, price Id.,
postage ^d.

An  E ssay  on Su ic id e . By David Hume. W ith  
an Historical and Critical Introduction by G. W. Foote, 
price Id., postage id.

From Ch r istia n  P ulpit  to Secular  P latform . 
By J. T. Lloyd. A History of his Mental Development. 
60 pages, price Id., postage Id.

Th e  Martyrdom op H ypatia . By M. M. Manga- 
sarian (Chicago). 16 pages, price Id., postage id.

Th e  W isdom  op th e  An c ien ts . By Lord Bacon. 
A beautiful and suggestive composition. 86 pages, reduced 
from Is. to 3d., postage Id.

A Reputatio n  op D e ism . By Percy Bysshe 
Shelley. With an Introduction by G. W. Foote. 32 pages, 
price Id., postage id.

L if e , D eath , and  Immortality. By Percy Bysshe  
Shelley. 16 pages, price Id., postage id.

F ootsteps of th e  P a st . Essays on Human  
Evolution. By J. M. Wheeler. A Very Valuable Work. 
192 pages, price Is., postage 2id.

B ib l e  St u d ie s  and  P hallic  W o r sh ip . By J. M.
Wheeler. 136 pages, price Is. 6d., postage 2d.

U tilitarianism . By Jeremy Bantham. An Impor
tant Work. 32 pages, price Id., postage id.

The  Church  Catechism  E xam ined . By Jeremj 
Bentham. With a Biogrophical Introduction by J. M. 
Wheeler. A Drastic Work by the great man who, as 
Macaulay said, “ found Jurisprudence a gibberish and left 
it a Science.” 72 pages, price (reduced from Is.) 3d, 
postage Id.

The  E ssen c e  op Relig io n . By Ludwig Feuerbaob. 
“ All theology is anthropology." Büchner said that “ no 
one has demonstrated and explained the purely human 
origin of the idea of God better than Ludwig Feuerbach." 
78 pages, price 6d, postage Id.

Th e  Code op N a tu r e . By Denis Diderot. Power
ful and eloquent. 16 pages, price Id., postage id.

Le t t e r s  op a Chinam an  on th e  Misc h ie f  of
Missionaries. 16 pages, price Id., postage id.

B iographical D ictionary op F r e e t h in k e r s—
Of All Ages and Nations. By Joseph Mazzini Wheeler, 
355 pages, price (reduced from 7s. 6d.) 3s., postage 4d.

A P hilosophical Inquiry  Concerning  H uman 
Liberty. By Anthony Collins. With Preface and Anno
tations by G. W. Foote and Biographical Introduction by 
J. M. Wheeler. One of the strongest defences of Deter
minism ever written. Cloth, I s .; paper, 6d., post Id.

PAMPHLETS BY C. COHEN.

An Outline of Evolutionary Ethics. Price 6d., 
postage Id.

Socialism, Atheism, and Christianity. Price id., 
postage id.

Christianity and Social Ethics. Price Id.,
postage id.

Pain and Providence. Price Id., postage £d.
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THE BIBLE HANDBOOK
FOR FREETHINKERS AND ENQUIRING CHRISTIANS.

G. W. FOOTE and W. P. BALL.

N E W  A N D  C H E A P E R  E D I T I O N
Issued by the Secular Society, Ltd.

WELL PRINTED ON GOOD PAPER AND WELL BOUND.

!n Paper* Covers, SIXPENCE—Net.
(Postage l |d .)

In Cloth Covers, ONE SHILLING—Net.
(Postage 2d.)

ONE OF THE MOST U S E F U L  BOOKS E V E R  P U B L IS H E D .
IN V A L U A B L E  TO F R E E T H IN K E R S A N SW E R IN G  CHRISTIANS-

THE PIONEER PRESS, 2 NEWCASTLE STREET, FARRINGDON STREET, LONDON, B‘°-

P I O N E E R  P A M P H L E T S .
N ow  being issued  by th e  Secu lar Society , Ltd.

No. I.-B IBLE AND BEER. By G. W. Foote.
FORTY PAGES—ONE PENNY.

Postage: single copy, |d . ; 6 copies, l£d .; 18 copies, 3d.; 26 copies 43. (parcel post)

No. II.—DEITY AND DESIGN. By C. Cohen.
(A Reply to Dr. Alfred Russel Wallace.)

THIRTY-TWO PAGES—ONE PENNY.
Postage: Single copy, |d . ; 6 copies, l |d . ; 18 copies, 2Jd.; 26 oopies, 4d. paroel post).

No. III.—MISTAKES OF MOSES. By Colonel Ingersoll.
THIRTY-TWO PAGES—ONE PENNY.

Postage: Single copy, Jd.; 6 copies, l |d . ; 18 oopies, 2Jd.; 26 oopies, 4d. (parcel post)

IN PREPARATION.

No. IV_CHRISTIANITY AND PROGRESS. By G, W. Foote.

No. V.-MODERN MATERIALISM. By W. Mann.

Specia l Term s for Q u an tities for F ree D istribution  or to  A dvanced
S ocieties.
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