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Into the winter’s gray delight,
Into the summer’s golden dream,
Holy and high and impartial,
Death, the mother of Life,
Mingles all men for ever.
—W. E. Henley.

Freedom of Thought.

Professor Burt’s little History of Freedom of
fought has seriously annoyed the Christian world.
£08 offence has been, apparently, that he not only
PQ in aplea for freedom of thought—he was not
intent with pointing out in an amiably vague
fanner how often it has been curtailed or denied—
“Q he plainly indicated that Christianity had been
Ihe arch-offender in this direction. Had he been
content with placing the Roman Church in the
pillory, Protestants would not have complained.
Had he even blamed Protestants for what some
People foolishly call unchristian intolerance — as
hough any genuine Christianity could be tolerant—
he might have been forgiven. But he managed to
*hake it fairly clear that the Christian religion itself
~aa intolerant, that its control of the world meant a
Bt-back to the freedom that existed before it
aPpeared, that there was, indeed, a deeply seated
hotagonism between the Christian faith in all its
Qtos and freedom of thought. And that was
hoforgivable.  Consequently, as he could not be
Snored, he has been denounced. It is still far from
entumon for public men in England to speak out
Plainly with regard to Christianity, and when one
008 so, Christians resent it. There is no telling
Wtere such an example may end. Other public men
7T?ay be tempted ; and if they all were to say what
., ey think, the outlook for the Churches would be
“lack indeed.
J The latest reply to Professor Bury occurs in the
vQly issue of the British Review, and is by Mr. J. G
([ance. He says that Professor Bury has written a
Preposterous ” History of Freedom of Thought, and
& he gets out to supply a corrective. Minds of an
Unrefined and misshapen calibre,” he tells us,
reJoice in sharp contrasts, and in this case it is
applied by placing freedom of thought in one
°ategory and Christianity in another. But this,
a’oording to Mr. Vance, is quite wrong. He does
?.°l face the position that, as a matter of fact, Chris-
janity always has been in opposition to freedom of
bought, and so general and so universal a fact oer-
aiQly oalls for some explanation. He thinks you
b*ay get to the heart of the matter by settling the
RQestion, “ What does or what oan freedom of
bought mean ?” And so you might if the question
i,0re properly handled. Mr. Vance's plan is to argue
Uj H is a shibboleth in theory, a fiction in actual
j G It does not exist, unless one means by it
o”dom from reason.
if reaumably, says
'bought,—
1is supposed to offer some parallel to freedom of the
WIll, which simply implies that the stimuli presented to
the will as motives are not, of themselves, necessarily

sufficient to force the will to act. Pursuing the
1,721
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analogy, we should bs led to believe that thought is free
in the sense that no stimulus is sufficient to force us to
think or to reason in a particular way; that we can
pick and choose, think or reason as we will, just as we
select the alternative of our preference in free-will
acts.”

Of course, it is quite natural that one who does
believe in such a psychological absurdity as the
“will ” picking and choosing between motives, and
still remaining uninfluenced by all, should credit
others with believing that “we” oan think and
arrive at conclusions without allowing the conditions
of our thinking to play a determining part. Still,
it is quite wrong. When the Freethinker speaks of
freedom of thought, he means freedom of thought,
neither more nor less. Ha does not mean the absence
of determining conditions; he does not mean that
he oan reason and draw conclusions irrespective of
the facts presented, or the influence of training,
capacity, and environment. He knows quite well
that all these things have their share in determining
his thinking, and that between them and his conclu-
sions there exists a relation of cause and effect. Mr.
Vance writes that “by freedom in inference we
mean the breaking away from the fixed laws of
reasoning.” On the contrary, by freedom in in-
ference the Freethinker means allowing reason to
proceed along its natural lines of determination.
You cannot escape the laws of reasoning in any
case. They would not be *“laws” if you could.
Bat you can allow these laws to express themselves
in a legitimate or an illegitimate manner.

What, then, is the legitimate meaning of freedom
of thought ? One might reply by asking another
guestion—What is meant by *“ freedom ” when
applied to any natural force? A force in nature
may act in freedom, or it may operate under control.
In the first case, can we properly say that it operates
at random, or, as Mr. Vanoe says of inference, that
it breaks away from the fixed laws of that particular
force ? Certainly not. By operating in freedom, we
mean that it follows the conditions of its own being,
and is not coerced, or deflected, by the operation of
other forces. In the second instance where a force
is not free, we do not mean that the “laws” of
that particular force have ceased to operate : that
would be a sheer impossibility. But it operates
under coercion. It is deflected from the course it
would have pursued because another influence has
been brought to bear upon it. The result is not a
breaking away from *“fixed laws,” but a product
which represents the “ laws” of that particular
force, plus the “laws ” of the other force or forces
acting upon it.

Now, exactly the same principle holds good of
thought. Whether free or unfree, there are always
certain fixed laws that are in operation. If | say
that I will not walk half-a dozen times the length of
my garden because | do not care for the exercise,
there is an orderly sequence of ideas running through
my mind. If | say that I will not do so because my
neighbor is leaning over the wall, armed with a
revolver, and threatens to shoot me if |1 come out,
there is also an orderly sequenoe of ideas in my
mind. Yet in the one case | should call my decision
a “free” one; in the other case everyone would
agree that my decision was not free. Consequently,
what the Freethinker means by freedom of thought,
or its absence, is this: our thought is free when it
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is allowed to move from premises to conclusions so
determined that it can follow the *“laws” of its
being. It is not free when the conclusion reached is
brought about by outside pressure that is deliberately
applied with the intention of inducing bias. It is
not the absence of “law,” but the absence of
coercion, that makes for thought freedom, as it
makes for bodily freedom.

If Mr. Vance had considered the subject from this
point of view, his article would never have been
written, and he would have been saved the trouble
of elaborating what should have been obvious to a
schoolboy. It is quite true that the “ rationalist
possesses no privilege or power, no insight or method,
no secret mysteries concerning truth or knowledge,
whioh are not known to the Christian.” Quite so;
and, on the other hand, the Christian possesses no
privilege or power, or insight or method, that is not
known to the Rationalist. But it is not true that
the thought of the Christian is “free " as is that of
the Freethinker, His conclusions are determined by
facts or considerations that do not belong to the
subjeot before him. His mind is deflected from its
true course by the operation of a bias that has been
created with the deliberate intention of preventing
him seeing the faots in their true light. As Mr.
Vance says, the professor of dogma and the lec-
turer on physics all follow the same laws; but in the
one case the laws of reasoning are operating free
from restraint, in the other they operate under
coercion. Certainly, also, many Christians yield to
none in the vigor of their thinking; it is not, how-
ever, the vigor of the thinking, but its accuracy, that
is of primary importance.

Mr. Vance appeals to history; let me follow suit.
What stood in the way of the acceptance of the
Copernican astronomy ? The facts were there alike
for all. Many, however, declined to look at the
faots; others who did look failed to perceive their
significance. To-day there is no alteration in the
facts, and a schoolboy is able to appreciate the
reasoning on which the Coparnican system is based.
Whence the difference in the situation ? It lies
wholly here. Those who declined to examine the
faots did so because their religious training made
them afraid to do so. Either they feared they might
be led to doubt the teachings of the Church, or the
establishment of a bias through religion closed their
minds to all processes of proof in other directions.
In either case the thought was not free. It still
worked under the determination of ail incident con-
ditions, but amongst those conditions was the dis-
torting and extraneous one of Church pressure and
religious teaching.

At a muoh later date we have the same principle
illustrated in the opposition to the doctrine of Evo-
lution. The essential conditions here were the facts
of animal life and the human mind. Any conclusion
reaohed through the interplay of these two factors
~—whether favorable or unfavorable to Evolution—
would have been “free.” But between these two
essential factors Christianity introduced another, and
a non-essential one. It told people that it was wrong
to draw certain inferences from the facts presented,
because to do so would be to reach a conclusion con-
trary to religious teaching. And it is the plainest of
truths that multitudes of people were prevented
fairly facing the facts by the religious bias thus in-
troduced. Under these conditions, the mind operated
under the dear influence of bias. It was exactly
like a gambler playing with loaded dice. The dice
never cease to illustrate the laws of gravity, but
their manufacture forces a manifestation of gravity
in a special direction.

There lies in the nature of the case, says Mr.
Vance, “no reason why a Christian scholar or
student should not conduct a thoroughly scientific
or dispassionate inquiry into any question of philo-
sophy or natural soience.” On the contrary, there
are dozens of reasons why he should not do so. The
average Christian brings to the study of a whole host
of problems a mind that is already biased in favor
of a conclusion that will be agreeable to his religion.
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If he is genuinely orthodox, he is already oonvincad
that his own salvation, and the salvation of others,
depends upon certain teachings being aocepted as
true. And human nature being what it is, there is
set up an almost irresistible tendency to ignore
things that should not be ignored, and to reject
conclusions for no better reason than that they con-
flict with established prejudices. To conduct a
“dispassionate inquiry” on anything that has a
direct bearing on his religion, a Christian must
overoome the bias of his whole training. He must
forget that he is a Christian ; and the man who can
forget that in theory soon becomes one in faot.
C. COHEN.

Palpable Absurdities.

A brilliant new preacher is said to have suddeny
arisen in the Nonconformist world, whose praise
are being loudly sung these weeks in the relig!0°,
press. Mr. Nathaniel Mioklem is a distinguish®
graduate of Oxford, and it is confidently predicts
that he “will take his place among the SrofvV
preachers of England.” Great preachers are f®
and far between; but whenever one appears he a
no laok of followers. It is the gifted man, the bo
speaker, not Jesus Christ, who draws crowds
ohurch or chapel. Mr. Mioklem seem3to possess a
the requisites of a popular pulpiteer. But we a
more concerned with his teaching than with ~
qualifications for gaining the ears of the public! a »
in order to ascertain what his interpretation
Christianity is we only need to consult a serin
whioh he recently delivered at Dr. Horton’s
entitled “ Grace, Faith, Salvation,” and wbioh
peared in the Christian World Pulpit for July
Having perused this discourse with special 0aQ0-0w
are prepared to deal with it from the point of
of criticism. He is described as having a style P3. ”
liarly his own, and “a quite distinctive °.n*°hQir
Indeed, we are informed that “the stars in .0
courses have fought to give him an early and
reputation.” In our estimation, his distinction
in the specially heavy emphasis whioh he lays wyi8
the most irrational and absurd aspects of the C
tian Gospel. Founding his address upon St. If, »
words, “ By gracs have ye been saved through *al
he states that by “ grace ” is meant “ the sheerg
ness of God.” *“ Sheer” is a splendid and®
audacious adjective, signifying pure, brighW”y
mixed, absolute, downright, utter, and might ~*
properly have been used by the preacher &S g
intensive expletive; and we naturally ask, ” .j?
does this sheer goodness of God show its
Taking the existing conditions, as well a3 g
history, of the world into consideration, we
face to face with the inevitable conclusion
there be a God, he is utterly devoid either of g
ness or of power. If he has *sheer goodn30®@>
must be cursed with sheer impotenoe. Dare ~
Mioklem aver that even Christendom can be t"
garded as a credit to a God of ““sheer goodnes
It is easy enough to weave pretty parables »bon
loving Father extending the warmest of welco®
the returning prodigal; but staring us in the n
all the time are the hard, frightful facf3 °sbeOr
which bear absolutely no witness to “t“0 ~t.
goodness of God.” If the Gospel story is trn ' Ory
Mioklem’s statement of it sets the facts in tb
worst light possible. Here are his words A
“The grace of God by which, according to " jat jg
wa are saved is the sheer goodness of God, an ,
of course a very central point for Christian th ~ jo
that in the first instance we are not saved by 0 ajjer
to God but by his love to us; not by our ~josene&
him but by his yearning after us; not by t“e but
with which we may succeed in clinging to
because he cleaves to us more closely than
A writer said, 10h Love that will not let mM®s&
is the grace of God in the New Testament.
We frankly admit that the above defliU teach-

grace is a legitimate inference from St. | a0

. Nat
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¢in™ 7jiny “ odem preachers declare that God can
¥ ’fo;] in ¢he absence of faith, saying that un-
8 lef ia the only ain that damns the soul, and their
ec aration is fully justified by the Epistle to the
ebrews. “If yOU are log”™” tbe impenitent sinner
8 Warned, “ it je your own fault. The moment you
6 >eve in Christ you shall be delivered from all con-
emnation.” But that is not the Pauline Gospel.

6 verse, part of which Mr. Mioklem utilised as
018 text, reads thus

“ By grace have ye been saved through faith; and
that not of yourselves: it is the gift of God” (Eph.

Jhiis salvation is wholly God’s gift. Faith is also a
~vine gift. in Eph. vi. 23, St. Paul says; “ Peace
brethren, and love with faith, from God the

other and the Lord Jesus Christ.” It is, indeed,
7eyoad dispute that Mr. Micklem only puts his own
_j™phasis on a purely Pauline doctrine, which em-
j~"N~bowever, brings into full relief its inherent

At this point wo drop upon a fatal contradiction in
j~r' Mioklem’s sermon. He seems to forget that he
88 just assured us that we are not saved by our
elr>ging to God but by his cleaving to us, and
Proceeds thus:—

ult is only as we give ourselves to God, that God is
able to give himself to us, and this life, which | must
call a supernatural life, which is the life of salvation,
of deliverance from self, can only bo given to us as we
are willing to receive it, as we make that utter surrender

of our own wills to God.”

mYis fundamental contradiction, into which most
Preachers fall, reveals to us the essential irrationality
|u the Gospel message. On the one hand, we have
rrfitiibe, omnipotent love yearning after a lost raoe,
@®hd olinging to it with a closeness unspeakably more
"Qacious than that of any brother; and on the
°U‘er>man’s finite and weak personality successfully
re®isting or gladly yielding to the Divine drawing at
In other words, God’s omnipotence has to bow

bend to man’s feeble will. Jesus, the Savior of

the world, says: “No man can come unto me, except

h®Father which sent me draw him ” (John vi. 44).
¢he loving Heavenly Father, the Sovereign of the
yiiverse, doing “ according to his will in the army
°r heaven and among the inhabitants of the earth,”
8Hdly confesses : “ But | oan draw no man unless he
ptively wishes to be drawn.” Where and how the
Holy Ghost comes in, it is not at all clear; but here
are two Divine Beings, brimming over with tender
notnpassion, both willing and able to save the lost, if
‘he lost would only be good enough to allow* them-
8Rlves to be saved. Instead of “the sheer goodness

God,” what we have here is the sheerest nonsense
alked abont, and usually in the name of, a being

never expresses either approval or disapproval,
Gbher praise or blame; that is, a being who has
néVer intimated, either directly or indirectly, that he
exists.

“God has never spoken, or in any way shown himself,”
jhied the Freethinker. “ O yes he has,” answered
j'he Christian ; “ he has spoken to me.” *“What did
be say to you ?” “He told me that my sins were all
:0Pgiven, and that a fully furnished mansion is waifc-
Ing for me in the skies.” As Mr. Mioklem was
8peaking about God’s great personal love and ability
to save he said he knew that there were men and
Vornen in Dr. Horton’s church who were anxious to

up and say in the loudest voiee, “1 know he oan
it; ho did it for me.” The preacher said that

“iswas afact that he could not get away from ; but

positively object to its being spoken of as afact.

6 are convinced that such an assertion is founded

0 a pure hallucination, just as the experiences of a
th6ain are* ~e °ffer n0 objection to the statement

“at the sense of being lost, as well as the sense of

Sing saved, is a thing to whioh we cannot attain in

Ur natural state. It implies a condition of abnor-

ality to which people must be artificially worked
Jk Religious experiences and exeroises represent

6 extraordinary behavior of abnormal men and

°nien. The so-called spiritual life, which Mr.
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iMioklem is impelled to characterise as “a snper-
1natural life,” is dream-life, a life whioh depends
entirely upon the possession of certain supernatural
ideas and beliefs, in the absence of which it is never
experienced. We prefer to think of it as anti-
nacurai. Gad, like King Arthur, is a being on whom
you oan lay hold only by faith. It is impossible to
know, you can only imagine, him. Sin is an imaginary
transgression of the imaginary laws of this imaginary
Deity, and salvation is a purely imaginary deliver-
ance from the consequences of an imaginary offenoe.
Hence, religion is an affair of the emotions when
under the dominion of a misguided fancy, and Mr.
Micklem cannot prove that it is anything better.
Instead of attacking such an impossible task, he
chooses to rant about the mighty things Christ has
done for our Western civilisation. Well, then, what
has Christ done for Europe ? He has converted it into
an armed camp. He has put class against class, party
against party, Catholic against Protestant, and
Protestant against Catholic. Most of our worries,
troubles, misunderstandings, wranglings, and war-
fares have their origin in religion. If Christ has done
anything at ail in Europe he must he held directly
responsible for all these evils. We have no patience
with a man who wildly asserts that ““a great number
of people in England who say that they owe nothing
to Christ, that they can get on without him, have
been saved by Christ already,” or “that in a degree
he has already saved those who deny his name.”
Does the reverend gentleman number Atheists
among the ransomed of the Lord ? Are Rationalists
heirs to an immortality in the reality of which they
do not believe ? Does Christ manufacture blas-
phemers against his own cause whom his avowed
disciples take pleasure in casting into prisons and
variously tormenting ? Does not Mr. Mioklem
realise how perfectly idiotic such a claim reaiiy is ?
After ail, this “ born preacher, with a style of his
own and a quite distinctive outlook,” belongs to the
same general school as ail his brethren, a faot abun-
dantly illustrated by the following statement:
“There is all the difference in the world between a
gentleman and a Christian.” That is the finest
sentence ever composed, and the truest. We will
commit it to memory and repeat it daily. A gentle-
man is not a Christian, neither is a Christian a
gentleman; there is all the difference in the world
between the two. Gentlemen, whom Christ has
already saved, are not in consequence Christians,
and though saved by Christ himself are not saved
“in the Christian sense.” Verily Christ is an extra-
ordinary Savior. Gentlemen are “members of the
highest civilisation,” and possess “ a spiritual philo-
sophy, a high morality, kindly hearts, and elegant
manners.” And Christians are not gentlemen ; there
is ali the difference in the world between the two
types. We prefer gentlemen, but minus “a spiritual
philosophy.” j. T_

“The Ultimate Goal.”

It is the habit of many modern thinkers to base
systems of philosophic idealism upon effective catch-
phrases whioh wili nob bear even the slightest
investigation. | have chosen for my title one of the
most prevalent of these catch-phrases—* The Ulti-
mate Goal.” The necessity for such a phrase springs,
| imagine, from what Mr. Chesterton has termed
“fear of the present,” for it is obvious that an
“ultimate goal ” is part and parcel of a problematical
future of which we can know nothing, and panders
to our modern dislike of facing the uncomfortable
truths with whioh we are in immediate contact.

Where, either in the realm of philosophy, sociology,
science, or theology, is to be found an adequate,
definite, final, and satisfactory conception of *the
ultimate goal ”? Does nob science with philosophy
deny the possibility of such a concept? Has not
|theology become reactionary by reiterating to the
contrary ?
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What universal truth has been evolved from the
agonies of the human mind throughout the ages ?
Something certain and beyond dispute. What has
modern philosophy, modern soienoe, and modern
theology to offer the seeker after truth to-day that
is thus substantially and self-evidently divine?
What particular or unique truth has our civilisation
evolved that is of indisputable value to us in our
searoh for “the ultimate goal ”? The philosopher,
the scientist, and the theologian is, to-day, basing
his conception of human existence upon the generally
accepted theory of evolution. But, apart from the
fact that evolution explains nothing in an ultimate
sense, is there anything satisfactory about the theory
of evolution ? Assuredly not; for we have learned
that evolution involves devolution—retrogression as
well as progress. Further, we have learned that
these two lines—the upward and the downward—
are infinite; so that man, whose existence in time is
finite (as far as we know) cannot possibly discover,
with any certainty, exactly where he is. A man who
cannot ascertain exactly where he is cannot be in a
favorable position to determine exactly where he
desires to go.

Evolution may be a true conception of the working
method of life: devolution also—but upon which
track, the upward or downward, are we moving ? and
what is “ the ultimate goal ”?

“ The ultimate goal ” of the idealist is the com-
plete happiness of all mankind. The idealist will
therefore ask himself, “ Is the world nearer the com-
plete happiness of all mankind to-day than it was
fifty, forty, thirty, twenty, or ten years ago ?”
He will believe, quite consistently, that if evolution
be the true theory, and, furthermore, if a noble and
altruistic idealism is a part of the purpose of evo-
lution, mankind must be nearer the idealist’s hope
to-day than it was last week. But, in order to
answer this question satisfactorily—that is, in order
to justify his attitude towards life—the idealist must
decide exactly what he means by “the complete hap-
piness of all mankind.” He must define “ happi-
ness.” What constituted man’s “ happiness ” in the
past? What constitutes man’s “ happiness ” in the
present ? He may, of course, generalise about “ hap-
piness.” He may maintain, for example, that a
large number of people feel completely happy in a
picture palace while watohing an old gentleman
being pushed into a tub of whitewash. But ask
these individuals, as they filter out, whether they
were “completely happy,” and you will instantly be
mistaken for a lunatic. These people are not
“happy ” in an idealistic sense; they are merely
complacent spectators, acquiescing in life as they
find it, and indulging in no abstract problems as to
“the ultimate goal” at all. Whether they are
evolving or devolving, or whether they are static
(which M. Bergson will not allow you to believe), it
is impossible for you to decide. In any case, they them-
selves are neutral to the problem. Their “ ultimate
goal is inconoeived and inconceivable; they are
dimly conscious human atoms manifested in eternity
—existing and competing with each other for the
material means of subsistence. You may, by the
aid of a powerful imagination, endow them with a
conscious spirituality which they do not possess;
you may see them as a million of divine creations,
spoiled by the superficial life-values which their
civilisation has forced upon them; false values
whioh can have no intelligent connection with what
you feel to be the mystio reality which quickens
them; the reality which is the cause of their
being. You may raise their limitations into the
greatness of the infinite whioh admits of no
limitations ; the infinity which absolves finite things
by absorbing and annihilating them; but in the
present moment, and in terms of the individual, you
must remain dumb—* The Ultimate Goal!”

What has been “ the ultimate goal ” of the
Church ? Based upon the teaching of Christ, its
“ultimate goal” would have been “life.” It would
have endeavored to bring life more abundantly.
What has the Church accomplished in this direc-
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tion? Can a thing whioh brings life more abun-
dantly perish itself of impotenoe and sterility? K
ever a human institution had an “ultimate goal,”
assuredly it was the Church. Every individual was
travelling direot either to absolute eternal happiness
or to absolute eternal unhappiness. But where have
these two intellectual abstractions landed humanity?
Is life more abundant ? Can it be possible that the
obstinate conservatism of the human race is a sub-
conscious protest against the futility of progress ?
Glance back into the written history of the human
race, and you must acknowledge that in relation to
the average life of man, as an individual, the whole
“ process of evolution ” has failed. It has not justi-
fied itself in the eyes of those idealists which it has
produced. What might conceivably have been pr*
gress in the infinity of time which preceded Christ
was, in reality, no progress at all. Christ came
condemning the process of evolution whioh had
produced him. And whether this view be entirely
pessimistic or not, there can be no refutation of it8
foundation in truth, for the known past can, with
some certainty, be compared with the known
present; and, moreover, in an ultimate sense, for
every idealist conceives an “ ultimate goal ” which
can never be “ultimate,” nor even contemporary
with”his desire. The idealist with his * ultimate
goal mocks divinely at a prooess which has pro-
duced his dream, and, at the same time, made it
impossible of universal realisation.
Arthur F. Thorn-

The Origin of Supernatural ldeas,—

(Continued from p. 466.) d

“ Man judges of the unseen by the seen, and hisn "e
curiosity compels him, when he” feels certain sensatio
sources of which are hidden from him, to seek ‘oCYjjcb
cause to which they may be referred,—one, it ma}t/) he:if no>
he has already seen associated with like effects, but.
one which he considers to be sufficient to produce the«Z
W ake, Chapters on Man (1868), p. 27. p

“To say mystery is to say fear. Man, like the,an'"rOw
fears the "unknown, even though a kind of fascination
him towards the object of his terror, that he ma)( feeling
give himself some account of it. This two-fold con.
unquestionably lies at the root of religion ; and, in < "iet
nection, the Latin poet might well say that fear wast |
creator of the gods : “Primus in orbe deos fecit
Count Goblet D’Alviella, Origin and Growth of the
tion of God (1891), p. 68. rst™

“Fear of inanimate nature is the foundation of jo»
tion, and the heroic efforts of a few to overthrow '
the world into the path of science.” —Lksib®
Dynamic Sociology, voi. i., p. 687. Revolt Of
” Almighty Fear the Fiend—God.”—Shelley,
slam.

“ Terror-generated piety.”—Wirnwood R eabe, Martyrdom of
Man, p. 432.

How did man acquire the ideas of the supernatural
which we find so widely spread to-day ? Were they
revealed to mankind by some God, from some far-
away heaven in the depths of space ? Or did some
orafty priests invent these ideas, in order to control
mankind, and hold them in bondage to the terrors or
the unknown ?

Soienoe dismisses both explanations.  Science

knows nothing of any God or heaven ; and has no
need of the hypothesis of fraud, or craft, to explain
the origin of these ideas. Soienoe shows that t
ideas of the supernatural had as natural an origin as
arithmetic or mnsic.
. Te8us Christ, in the Gospels, said that we should
judge a tree by its fruit. If we judge the super-
natural by this standard, and if these ideas of tb
supernatural were revealed by a spiritual being, or
beings, then we maintain that this spiritual being,
or beings, are cruel, malignant, and bloodthirsty
monsters, who, instead of deserving our adoration
and gratitude, should receive our malediotions an
curses.

/8/nan haBevolved from the animal . .
still "bears the marks of his parentage in his bo y

and mind—t is reasonable to expeot to find
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all his qualities—moral, intellectual, and

aj u s —in the animal world to which he belongs ;

there are no laok of facts to support this idea.
Carl Vogt says

1 The germ at least of a belief in some mysterious
higher power exists also in animals. The dog is
evidently afraid of spectres, quite as much as the
mBreton or the Basque ; every out-of-the-way phenome-
n°n not explained to it by its nose renders even the
mhost courageous dog a coward. | knew a grove which
the peasants firmly believe to be haunted by a fiery
spectre, and prove it by the alleged fact that dogs
which have passed the night in it will not re-enter it.
ft is in the fear of the apparently supernatural which
Is the germ of religious ideas ; and this fear is developed
‘n a high degree in our domestic animals, the dog and
the horse. The germ of these ideas, as well as of
others allied with it, being by man developed into a
system, becomos a faith. Mathematics has just as
much claim, as this belief in the supernatural, to be
considered an exclusive, fundamental quality of man.
No animal knows mathematics, geometry ; but there
afe animals which can count, though only up to a few
ciphers, and this is the germ of the whole edifice which
man has erected, and by means of which he has
measured the celestial spaces. In the same way, the
animal has no faith, but it fears something unknown—
"he fear of God—from which man has developed his
religion.”*

As Professor Chantepie de la Sanssaye rightly
serves, “ The relations between a master and his
°g are religions; and many other animals must
ertainly regard the mysterious and often hostile
~ngth of man as a god-like power.”t
. Charles Darwin noted this sense of the mysterious
animals, by the behavior of his own dog, when
y,ng on the lawn one hot day —

“ At a little distance a slight breeze occasionally
moved an open parasol, which would have been wholly
disregarded by the dog had anyone stood near it. As
It was, every time the parasol slightly moved, the dog
growled fiercely and barked. He must, | think, have
reasoned to himself in a rapid and unconscious manner,
that movement without any apparent cause indicated
the presence of some strange living agent, and that no
stranger had a right to be on his territory.”!

Professor Romanes was led to make several ex-
J™noentR by reading this instance given by Darwin,

ti'8 do&a remarkably intelligent Skye terrier, some-
J®B13 amused himself with dry bones, by tossing
emin the air, or to a distance, to give them the
~PPsaranoe of life, so he could enjoy worrying them.
ai”’s da’~ P,omanes tied a Ion([; fine thread to a bone
, dgave it to the dog to play with. After he had
ased it about a short time, and it had fallen to a
, 8tance, the dog following after it, Romanes gently
6w it away by means of the invisible thread —
“Instantly his whole demeanor changed. The bone
~Ahich he had previously pretended to be alive now
began to look as if it were really alive, and his astonish-
ment knew no bounds. He first approached it with
Nervous caution, as Mr. Spencer describes (in the case
a dog hurt by a cane with which he was playing) ;
“at as the slow receding motion continued, and he
became quite certain that the movement could not be
accounted for by any residuum of force which he had
cotnmunicated, his astonishment developed into dread,
aad he ran to conceal himself under some article of
furniture, there to behold at a distance the ‘uncanny ’
sPectacle of a dry bone coming to life. Now, in this
aad in all my other experiments | have no doubt that
the behavior of the terrier arose from his sense of the
Mysterious, for he was of a highly pugnacious disposi-
tion, and never hesitated to fight any animal of any
?'ze or ferocity ; but apparent symptoms of spontaneity
m an inanimate objoct which he knew so well, gave
mre to feelings of awe and horror, which quite ener-
vated him.”

Sam 00ncfu”es that the dog “ must have felt the
tér-0 °Ppressive and alarming sense of the mys-
ni» 08 whioh uncultured persons feel under similar
Iroumstances.” §

f 'V°Rt, Lectures on Man,

229.
p, autople de la Saus3ye, Ielanual of the. Science of Religion,
t v

5 |ra|W|n Descent of Man (1881), p
°manes, Mental Evolution in Anlmals p. 157.
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Still more apposite is another case which the same
writer also relates, as follows —

“l had a setter dog which was greatly afraid of
thunder. One day a number of apples were being shot
upon the wooden floor of an apple-room, and, as each
bag of apples was shot, it produced through the rest of
the house a noise resembling that of distant thunder.
My dog became terror stricken at the sound ; but as
soon as | brought him to the apple-room, and showed
him the true cause of the noise, he became again
buoyant and cheerful as usual,”*

Here we see fear of the unknown giving way to ease
and satisfaction when a natural explanation of the
cause has been arrived at.

Thompson tells us that
fled with astonishment as the bird faced
uttered the words it had been taught.”t
Letourneau has remarked - —

“If we could read the brain of the superior animals,
we should undoubtedly find there a rudimentary
mythology. Many mammalia, dogs for instance, have,
like man, dreams and hallucinations ; they cau connect
certain facts with their real or imaginary causes. We
do not want more evidence than this to arrive at the
puerile conceptions of primitive mythology. There is
no essential difference in a mental point of view
between the African negro who worships the crocodile,
and who will probably eat him afterwards, and the dog
fawning at the foot of his master and licking the hand
that has heaten him.”J

What difference is there between the horse who
shies at a white object in the hedge, at night, and
the rustic who takes the same objeot to be a bogle
or a ghost ? Lindsay observes

“ Bartlett speaks of a sense of mystery or mysterious
dread in certain animals, inmates of the. London
Zoological Gardens. In many animals, in short, under
certain circumstances, awe or dread of the unseen,
unknown, untried, unheard, readily gives birth not only
to a feeling of mystery, but, as is pointed out in another
chapter, to genuine delusion,"§

And he further remarks that
sionally causes panic in menagerie animals ”

“A dog chasing a raven
it and
As

“ Thunder occa-
(vol. ii.,

As Professor Lenba well remarks —

1 A dog will beg from a man ; he will not beg from a
ham suspended out of his reach. Towards animals
and men, animal behavior is similar to that of men
when dealing with invisible anthropopathic beings.......
The feelings and emotions which appear in a dog’s
intercourse with his master are of the same species, if
not of the same variety, as those felt by a man when he
deals with his fellow -men and with superhuman
beings.”|

And he points out that the most significant
difference between men and animals is not to be
found in the manner in which they interpret certain
striking natural phenomena, but in the inability of
animals to fix the interpretation they have arrived
at, by communicating it, by means of signs or
language to their kind. He observes —

“ Without the advantage conferred by speech, upon
even the lowest savages, to hold, clarify, keep alive, and
bring to fruition impressions of this evanescent nature,
I do not see how a stable belief in animism could have
been established. The decisive role played by language
appears forcibly when one considers the part it takes in
introducing dream experiences into waking life. The
baffling evanescence of dreams caught sight of on
awakening is familiar to everyone. Unless one suc-
ceeds in putting them in linguistic form, they are soon
completely lost; verbal expression makes them part
and parcel of our mental possessions. The mental
differences between man and the higher animals to
which the presence of Magic and Religion is to be
referred, are not in themselves startling, however con-
siderable their consequences may have been. Psycho-
logical analysis leaves absolutely no standing ground to
those who insist upon interpreting the advent of
Religion as the manifestation of essentially now Kkinds
of powers, of the birth of a “spiritual life,” for instance.
We hope to have made clear that the use of this term

1p. 59.
24,
J Letourneau, Sociology, p. 275.
Lindsay, Mind in Anlmals vol. i., p. 223.
|| J. H. Leuba, The Psychologlcal Orlgin of Religion, pp. 17-18.

* Romanes, Mental Evolution in Man,
f Thompson Passions of Animals, p.
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in this connection constitutes a misrepresentation of
the facts.”*

Religion is not a divinely bestowed gift from
heaven, but has developed naturally from very low
beginnings. Animals, says Lindsay, suffer from
“speotral delusions,” and he cites Fleming, who
writes of a rabid dog —

“ It appeared as if haunted by some horrid phantom.
At times it would seem to be watching the movements
of something on the floor, and would dart suddenly
forth and bite at the vacant air as if pursuing some-
thing against which it had an enmity. In another case
the dog would throw itself against the wall yelling
furiously, as if there were a noise on the other side.”j

Romanes gives a similar ease, described by
Pierquin, of an ape who suffered a sunstroke, “and
afterwards used to beoome terror-struck by delusions
of some kind; she used to snap at imaginary objects,
and acted as if she had been watching and catching
at insects on the wing.”|

Lindsay also points out that animals dream; for
instance, the dog sometimes moves his paws and
tail, sniffs and growls, during the progress of his
dream; and dreams have played an important part
in the origin of religion. And so have delusions, for

fchat matter- W. Mann.
{To be continued.)

Acid Drops,

King George’s reason for calling eight men together, with
the Speaker of the House of Commons as chairman, to
discuss the Irish question with a view to finding a practical
settlement that all parties might agree upon, is not a
matter for investigation in the Freethinker. But, unless the
last clause of his speech on receiving them at Buckingham
Palace, was sheer blarney, he could hardly have been very
hopeful of the result. These were his Majesty’s words :—

“Your responsibilities are, indeed, great. The time is
short. You will, I know, employ it to the fullest advantaﬁe
and be J)atient, earnest, and conciliatory, in view of the
magnitude of the interests at stake. | pray that God in His
infinite wisdom may guide your deliberations so that they
may result in the joy of peace and honorable settlement.”

Any well practised journalist could make mincemeat of
these sentences in five minutes. It is presumable, therefore,
that they are his Majesty’s own composition. And from
that point of'view they are invested with a certain pathos.

His Majesty may believe in Prayer and Providence as
available agencies in human affairs, even when they are in
the critical stage where Home Rule stands, but in that case
why call in God to help man when you are really calling in
men to help God ? If prayer could settle the matter the
King might stop at home and do the business himself—
unless “ God ” is bard of hearing just now, so that it takes
eight men (including the Royal Commission) or nine men
(including the Chairman) or ton men (including the King) to
make an adequate impression on the divine tympanum. It
might be objected that the Deity’s answer to the King’s
prayer on behalf of the nation, or the nation's prayer on
behalf of itself, might he difficult to ascertain. But the
objection is not insuperable. The Archbishop of Canterbury
could keep the key of a holy ballot-box, which could be
opened in the presence of trustworthy witnesses, and the
Lord’s vote would decide the question at issue. It would
save a lot of time and trouble in the House of Commons.
“ Aye's” and “ No’s” would not have to tramp through the
lobbies and be counted by tellers. They could all sit still
and “ wait upon the Lord.” Or, for that matter, there need
be no parliament at all. The whole thing could be worked
mechanically like a Buddhist prayer-wheei.

“ God’ ” wisdom would have to be more than infinite (the
Hibernicism may be pardoned on the Irish question) to
guide the deliberations of eight politicians of at least four
different parties. Ingersoll well said that some people
expected the Deity to do sheer impossibilities. “ 1 heard a
man this very day,” he said, “ ask God to give Congress
wisdom.” A mental wink of this kind must have passed

* Deuba, The Psychological Origin of Religzilon, pp. 37-38.
f Lindsay, Mind in Animals, vol. ii., p. 104.
I Romanes, Mental Evolution in Animals, p. 150.
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between those nine men whon the King came, as it were, to
the “ Let us pray.”

By th8 way, did King George forget that a professional,
well-paid supplicator had asked “ God’s” blessing on t o
Home Rule Bill discussions every day it had “comeup 1
the House of Commons? Did his Majesty think that a
more private prayer might be more efficacious ?

Tennyson's praise of “ honest doubt ” in “In Memoriam
was excusable. That was a long time ago and Christian
not only believed then, but took it for granted, like
rising aud the setting of the sun, that whoever differed fro
them must be wicked. It was a step forward, in its way,
when Tennyson sang :—

“ Thera lives more faith in honest doubt,
Believe me, than in half the creeds.”

But that a Bishop should go about nowadays presenting
this sentimentalism as if it were quite a recent discovery,
proclaims him a fool of the first water. “ Ninny”

only word applicable to such a person. Plain “ninny
without any adjective whatever. And who will be surprise
to learn that this “ ninny ” is the Bishop of London? y 1
doubtful if any other Bishop is capable of such flatulen
imbecility.

“ Honest doubt,” if we may vary the metaphor, was a
useful stepping-stone. But here is the Bishop of Lem °
sitting upon it sixty years afterwards—and with his ®j
still toward the past. Everybody with even a tincture
psychology knows by this time that there is no “ A
doubt ” because there is no “ dishonest doubt.” Doau
doubt. And tbere is an end of it. Doubt is a P°ygj
intellectual process and will not bear a moral adjective,
the Bishop of London actually goes about telling his fo ~
Churchmen that allowance must be made for doubters
some of them gre honest, when, as far as they are doubte *
they are all honest. We repeat that there cannot
dishonest doubter. But there may bo a foolish Bis
That’s certain. “ Bishop ” boars any adjective—rogue
easily as fool.

What unfathomable nonsense theological authors do
about religion. In their case is abundantly illustrate*
unspeakable harm that has accrued from subordination
reason to the vague faculty of intuition. The Rev. J- '
has just published a five shilling book, entitled *
Problems of Religion, the main themes of which ar®
spirituality of Nature, the freedom of personality, anU 0
element of will, progress, and aspiration in the process
the Universe. Now, all these are pure assumptions 10
ceptible of verification. Nature presents herself to
anything but spiritual, aud it can be demonstrated tbaé6ll
sonality is subject to the unbreakable law of cansa”*
while progress and aspiration are relative terms, of »
Nature as a whole knows nothing. We know that Mr._
rejects the dogmas of the Catholic Church, but he in
duces peculiar dogmas of his own, and to us the latter
quite as unacceptable and irrational as the former.

Rev. John Birch-Reynardson, of Canley Rectory, Bine6
loft ;(£177,796. His housekeeper was in the will for £15® .
year, his butler T200 a year, aud his cook to T150. Fancy
What would Jesus (or Judas) have thought of thoso fignre!|
The possession of the hundreds, let alone the thousand*
would have made them feel like millionaires.

The Rov. Dinsdale Young, President of the
Conference, stated, in his address from the chair at =" ct0
that “ while there was much to cause them deep concern,
was also much to hearten them, especially in the fact tu
masses of the people ware not averse to the great we '
of tbe Christian evangel when it was intelligently ana
pathetically interpreted to them.” Is not Mr. Young
aware that the “ masses of the people ” never bea 0
“ great message ” ? It has lost all interest for th_emfortu’na@
they do not regard it as true. Mr. Young 1S ™. who
enough to hava a crowded church ; but all the pe°P
attend places of worship form but a handful in comp
with the population. The truth is that in Great Bn
well as on the Continent, Christianity is perceptibly j
aud its officials are losing caste.

igon
aa

Mr. Young is an orthodox theologian, and bo je
taiuly right and “ carried the Conference with him  .Agili-
deciared that a non-theological Church was_a n°njatiigh-
gent Church, aud soon became a mero ethical @y * a
ment, a purveyor of entertainments, or, worst o  j.jn
political caucus.” The President is thoroughly con
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Big rigid adherence to the dogmatic entirely
defended by his fathers. The Bible, we L j. a
discredited and theology undoubtedly J°0“ ¢ ¢ ji the
Christian minister, who decries theology cable in the

Bible, sails Hnder false colors, and « . roves that
extreme. That such hypocrites are possible B

Christianity is far gone in consumption.

Miss \ance advises us that our “ old opponent, the Rev.

" | Woffendale, is dead.” We had but one public debate
1h him more than thirty years ago, and he always avoided
dw rested his reputation on a faked report of t-bat
it° w”'?h we always repudiated. He used to advertise
48 " The Great Debate.” It was nothing like a verbatim
Bert, and it contained about three times as much of his
beeches as of onr own. At the same time, according to his
@' n aRsertions, he won a victory in “ The Great Debate ”
Mr*  thoroughly incompetent adversary. For some years
an 1 °®endale lived retired from the pulﬁit, and pre-
mably on a pension. Sp ak no ill of the dead, the
Reverb says. Well, we will not. We merely say that he
s a typical Christian Evidence speaker. Those who
what, that is will understand. Those who do not
uld want more explanation than we have time to give

w

Commenting on the discussion going on between Bishop
°re, Dr. Sanday, Dr. Strong, and others, as to whether the
®w Testament story of the Ascension is to be accepted as
th 24°r not’tlie Christian World quotes the following from
0 ft¥e “J. B.” asgiving a common-sense view of miracles —
“ Belief in them was easy because it coincided with a
certain pha<e, not then outgrown, of the human develop-
ment. Every religion, every history of the early world,
Produced them, and for the reason that it was the nature of
the mind, at its then stage, to produce them. They grew in
this soil as naturally as wheat grows to-day in a Midland
snire. But a stage was reached when the production ceased.
And that not because the outside world had changed. The
change was in mind and thoughts."
e.fully endorse this ; it is, indeed, only what we have been
tli °g ollrfelves over and over again for many years. All
0Osame, it is a very dangerous argument for a Christian to
,0, It deposes all supernatural occurrences from the realm
A objective fact to that of subjective delusion. The out-
. ®tvorld jbto-day what it always was. That is, the out-
‘'uo world always was as it is to-day. People no more
a*ked on the water, held intercourse with the Devil, mira-
lously increased the supply of food, turned water into
, e, or rose from the dead, than they do these things to-
That in, they never occurred. If we could resurrect
Qct°wd of Judaean peasants, and place them in the centre
to g ()<'on to-day, we could have all the old miracles over
‘day- If you could have filled Judaea with a modern
Population two thousand years ago, the Christian religion
culd never have been heard of. That is the logic of the
Irtstian World's sane view of the situation.

it Vea” Thoughts is a professedly pious paper. No doubt
Bbeliefs are absolutely right, but it might cultivate care-
mess in other respects. Last week it quoted Tom Hood
singing : “It is not women you’ro wearing out, but
‘Uiuu creatures’ lives.” This is a huge joke. Hood, of
sn 0 wr°t® linen. It was precisely women that the
“oaters of thoso poor shirtmakors were wearing out.

The last of tho prophets, Old Moore, has issued his fore
cast« for 1915, and, apparently, the next year is to bo a
H°ck-sizo one, for the prophocics aro very humdrum, the
most exciting features being an influenza outbreak, strikes,
Occidents, and tho customary rows in Russia. One thing

ai® thankful for, our penny prophet is far saner than
kt. John” with his “ Revelation.”

. -The Times is always bright and up to-dato. In the last
t"o of the Litorary Supplement, two columns are devoted
1, ‘Bho Religion of Cicero.” Perhaps the editor considered
r fl °fd boy’s theological views better than much of the
"gious hogswash of the day.
Jv
tn iVb PeoP*e were struck by lightning at a Sunday-school
§ lat Lyminge, near llytho, Kent. If that had been a
°u‘arist8’ Excursion there would have been a moral—
a long one. -
fa[r.r' K. Chesterton has been protesting in characteristic
Sa 101 »gainst the proposal to cut children’s hair, and he
" All institutions should be judged and damned by
0‘ker they have fitted the normal flesh and spirit.” This
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is a hard saying, for Mr. Chesterton’s Church upholds
celibacy for men and women, and every priest has a flies’
skating rink on his head.

Men of God are proverbially false prophets. How many
times have they fixed the exact day and hour on which tho
world would surely come to an end! Very vividly some of
us remember tho awful dread we experienced on the day
appointed by Dr. Cumming, the famous Scottish divine, for
the final catastrophe, and how thankful we felt next morning
that it hadnt come ofl, though vaguely believing that, if it
had, it would have meant our translation to the Glory Land.
By the time Prophet Baxter, of the Christian Herald fame,
appeared on the scene, and repeatedly fixed dates for the
collapse of tho Universe, we had become so hardened that
we paid no heed whatever to bis false predictions. The
curious thing about Baxter was that he was neither humi-
liated nor daunted by the continuous falsification of his own
prophecies. No sooner was one date discredited than he as
confidently appointed another. Many, alas, believed in him
as long as he lived, but no one does so now. The old world
has a wonderful knack of thoroughly exposing all false
prophets. Time puts everybody in his right place.

And yet false prophets still flourish, and are brazon-faced
as ever. OnJanuary 29, 1913, the North Mail reported an
address delivered the previous evening at Newcastle-on-
Tyne by the Rev. J. B. Meyer, in the course of which this
loquacious man of God said :—

“ There is going to be a great revival in England. | know
it is coming before many months are gone, and our nets will
be so full of fish that they will burst.

That was a year and five months ago, and the great revival
still delays its coming. There is no sign of its advent,
though the President of the Wesleyan Conference says that
it is of all things tho one of which the Churches stand in
greatest need.

The Mundesley Conference, founded and presided over by
Dr. Campbell Morgan, is a theological orgy indulged in once
a year. It furnishes a splendid opportunity for certain men
of God and their followers to go an annual religious spree ;
and they go on it with a vengeance. Every day for a week or
more is filled to overflowing with lectures, sermons, prayers,
hymns, and when the evening arrives the majority of the
people are emotionally so elevated that they scarcely know
who or where they are. And how vile the stuff is that they
imbibe, and how pernicious its effect upon them. Tho
ostensible object of the Conference is to deepen the spiritual
life of all who attend it, and to strengthen their loyalty to
Jesus Christ, with the result that most of them lose what-
ever sense of justice and fairplay they may once have had.
One of the commonest notes sounded at all such gatherings
is, that Jesus came in the very nick of time, when the world
was rapidly lapsing into utter chaos and ruin, and that
immediately he began to lay the foundations of a new and
nobler order than that which was passing away. As all
impartial students of history well know, that contention is
utterly false, and no one can advance it without deliberately
and culpably ignoring facts that cannot honestly be set
aside.

At the last meeting, juBt concluded, of the Mundesloy
Conference, tho Rev. W. Souper, M.A., Presbyterian minister
at Clapham, delivered a lecture on “ Christ and the Scrip-
tures in the Life and Thought of To-day,” in which occurred
the following wild assertion, namely, that from Christ’s timo
there had been progress, marked by three features, a new
ethic, a new standard, and a new lifo. This is a hoary-
headed old lie which has been nailed to the counter a thou-
sand times; but it is repeated to-day as unblushingly as
ever, and we are determined, every time we meet it, to con-
front it with the truth. The truth, in brief, is that for
many centuries after Christ became supreme in the Roman
Empire, there was no progress at all, but a steady and
lamentable intellectual and moral retrogression. If we
compare the Pagan emperors with their Christian suc-
cessors, we shall find that, whilst out of thirty of the former
only eight or nine were bad, the overwhelming majority of
the latter wore cruel, corrupt, and unprincipled. Christians
bid us think of Nero, with his Billy vanity and unmention-
able vices and crimes; but we reply that Nero had his
redeeming qualities, to which our opponents seldom, if
ever, allude. Among his good points mark this, that he
appointed a judge to listen to the complaints of slaves, and
to punish masters found guilty of ill-treating them. In
return, we invite Christians to bear in mind that Con-
stantine, the first Christian emperor, was directly respon-
sible for the murder of a brother-in-law, a nephew, a son,
and a wife; that Constantine marched to the throne knee-
deep in the blood of uncles and cousins ; that Valentinian 1.
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kept two bears near his chamber, and amused himself by
having them fed with human flesh, and that he got rid of
his wife in order to marry a beautiful woman; that
Valentinian 11l. murdered Aetius with his friends, and
ravished the wife of Maximus. But why continue a tale
to which there is no end, and which Mr. Souper may find
told by believing as well as by unbelieving historians ? Is
he not aware that popes and emperors alike were ambitious
and tyrannical, loving wealth and power more than every-
thing else? Has he forgotten that Baronins, Dean Milman,
Gibbon, Lecky, and many others, pronounce the tenth
Christian century the lowest and most degraded period in
all history ? As a matter of plain fact, Christ introduced no
new ethic, no new standard, and no new life, What came
into the world in his name was intolerance, persecution,
insane exclusiveness, the glorification of eternity at the
expense of the crucifixion of time, the enthronement of an
imaginary God at the cost of depreciating real Man; and
from this reversion of the order of Nature we are suffering
to this day.

A wealthy trinity have been staying at the Carlton Hotel,

comprising citizens Vanderbilt, Wanamaker, and Gould, of
the U.S.A., and their wealth is said to total ¢625,000,000.
That beats the famous firm of Jehovah, Son, and Co., the
managing director of which was sold for thirty shillings and
afterwards 1hanged.”
A silver " apostle spoon ” was sold recently at Christie’s
salerooms for ¢670. If it had been used by the Ever-Blessed
Wielder of the Jack-Plane at the Last Supper, it could
hardly have fetched more money. But, maybe, he used his
sacred fingers.

A discussion in the press concerning the employment of
dogs, as on the continent, reminds us of a delightful story of
Sidney Smith, to whom it was suggested that Landseer, the
great animal artist, should paint his portrait. The witty
parson quoted Scripture in his reply, “Is thy Servant a dog
that he should do this thing ?”

“ People of Two Worlds ” is a startling title to an article
in a daily paper. Another false alarm 1 Not a word about
a post-mortem existence, only an American's view of
Eastern Europeans.

The Buckingham Territorials have taken to singing on
route marches, and the Daily Chronicle reminds us that
"The Watch on the Rhine” was warbled during the Franco-
German War. That does not exhaust the list, for the sacred
strains of “ Come Where the Booze is Cheaper ” have been
heard in English lanes.

In a review of a book, Florence Nightingale to Her
Nurses, the Times Literary Supplement says “the Agnostic
nurse may be as good as the religious nurse, but she is not
likely to be better ; and she is not unlikely to be the least
bit too business-like.” The curious thing is that Florence
Nightingale herself was heterodox—and there’s the rub 1

“In the past there was no hatred so intense as that of
beauty scorned. But in our day there is a wilder and more
savage enemy than any woman. It is the hatred of money
when it is attacked.” So says the Daily Sketch. Free-
thinkers know this only too well, for they are always
attacking people who earn thousands of pounds for teaching
lies.

Sir Horace Plankett, one of the most distinguished of
present-day Irishmen, in announcing his conversion to Home
Rule, gives many reasons for the change. Amongst them
he notes the fallacy of the old idea that Home Rule would
mean Rome Rule. His view of this matter is very much
like our own :—

** Such cases of intolerance as are cited are usually found
—if true—to have a social or political and not a religious
basis.  Considering both the example of other countries and
the peculiar circumstances of Ireland, | anticipate that
under Home Rule the people will retain their faith and the
Catholic Church all its legitimate influence. But Catholic
laymen throughout Ireland will be led by their new political
duties to draw distinctions between the ecclesiastical and
;])_olltlcal_ spheres which they do not at ﬁresent recognise.

hey will thus gradually relieve the priesthood of a clasB of
re_s?onsmllltles from which all the more judicious priests
will be very glad to escape.”

The last sentence may sound somewhat ironical, but with
that exception we regard Sir Horace Plunkett’s opinion on
this point as practically unassailable. Ireland, under Home
Rule, would be a new Ireland. The patriotic sentiment
would cease to be allied to the Catholic sentiment. They
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would often be opposed to each other, as they have been in
France, Italy. Spain, Portugal, and Belgium. And history
shows that the patriotic sentiment always triumphs eventu-
ally. Protestantism won where the secular power was with
it. The same may be said of Catholicism; and the divi-
sion effected at the time of the Reformation has never been
seriously disturbed since.

The Church Times asserts that “ Mediaeval nations never
forgot that the Catholic religion was extra-national and
universal.” Of course they never forgot it, because they
had been forced to believe it at the point of the sword, and
knew that, if they denied it, or acted as if they did not
believe it, they would be persecuted, imprisoned, tortured,
and, possibly, put to death. The dogma of the universality
of Christianity has been the supreme curse of the West, and
would become, if Christians had their way, the supreme
curse of the East. Ooe comfort that wo have is that Chris-
tianity is less universal in Europe to-day than it has boon
since the doleful days of Theodosius the Great.

A Sunday Defence Council for London is to bo forme ,
apparently with tho Bishop of London at its head. D°*
fending the Sunday means preventing other people
making any other use of the day than the Bishop and n
ecclesiastical friends please. The cheek of these P°°PA
It is evident from his lordship’s preparatory speech that
would shut all the Sunday Picture Shows in London »
could. He is mistaken, though, if he fancies that c
them would fill the Church Syndicate Shows. Tota y
different publics are involved.

Fifty-three children were killed or injured in a tramway
smash at Westport, Conn., U.S.A., the little ones belD’
members of a Sunday-school excursion. Providence is
hard-hearted as in the good old Gospel days of 5
“ slaughter of the innocents.”

“ A Crop of New Fiction ” is a title used in a literary
paper. For the dog-days, too 1 Isn’t there enough fio»0
in “ God’s Holy Word ” to fill the vacancy during August <

Mr. Bart Kennedy, writing in T. P.'s Weekly, says “*
Golden Rule is at present but the most pious of
opinions.” Just sol And, like most pious things, *
hypocritical, for it is always the people who boast of lov* ”
their enemies who libel their neighbors—especially »
latter are Freethinkers.

Mr. G. H. Mair, in his recent book on English Literatu”
complains of the lack of appreciation of poetry, an|4,a"0j
who was tho favorite after Edward Fitzgerald. *
Swinburne certainly—partly because of a suspicion koiu.
his moral and religious tenets.” What pitfall is “. ~
There was little, if any, difference between tho theologic
opinions of either of these two great poets.

According to that delightful family periodical, the DaM
Telegraph, polygamy " was, indeed, long recognised, more o
less overtly, by the Christian Church.” This may partialll
explain why the clergy run after the petticoats to-day.

“ Joseph Chamberlain in America ” runs a hoadlino
leading paper. Dear, dear 1 Another illusion gone,
thought that Unitarians went to the same post-mor
retreat as Freethinkers.

Mrs. O Rooney,” said the Reverend Father McMurphy-
why do | never see Patrick at church now?”
U Rooney shook her head sadly. "Is it anarchism ?
“ Warso than thot, your riverence.” ”Is it atheism *
“ Warse, your riveronce.” « What is it, then ?” * Btiel'
matism.”

Country Rector: “ My boy, it is a sad thing your fa*hf
never comes to church. | am afraid ho doesnt fear God.
Boy : “ Yes, he does, sir. He always takes his gun with

‘'mFather,” began the prodigal son, as he knelt at hd
parent s feet, “are you going to kill the calf ?” o
to, the fathor replied, “ but you are such a fool 111 *orSIV
you this time.’1

Missionary : “ And how did you like my prodocossor, Kiog
Totem ?” King Totem: “Ho was very nice—very nm >

though just a little stringy,”
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To Correspondents.

A*#ym8aHT8 Honorabium F und, 1914 —Previously acknowledged,
<9 17s. 6d. Received since :—H. C., 5s.

*«*» Stewart.—There is no “serious blunder ” about it.
h anW Arnold did call history “ that Mississippi of false-
00d” We cannot accept “ many years ago ” as an adequate

£V t/oo* bav'n6 been quoted otherwise in the

AIAn*RHALL'—  don™®profess to give all, or anything like all,
“1,Chri8tia* Ofergy who leave more money than is implied in
blessed be ye poor.” Thanks for your~reference to' one we
had not noticed.
ucerx Bronn—Calling Protestants good citizens and Catholics
razaY scoundrels is a short and easy way with Home Rule. The
eal truth is that the religion of either side is a pure accident—
®result of birth and early training. You seem to think it
c* » gt for Protestants to govern Catholics, but all wrong for
atholics to govern Protestants. *“ A plague on both ‘your
cuses ! " After all, what was it we said ? Simply this. = We
echoed to discuss Home Rule as a political policy in these
Pages. We denied that Home Rule meant Rome Rule, and
gued that those who opposed it on that ground were mis-
en. Areply to this must consist of something more than
@k ahuiSe of Irish Catholics—as, for instance, that they “ do
othing bnt lean against a wall and spit in the Liffey.” Surely

both*~"™6 suob vu>&r bigotry were dead and buried—on
—Thanks for cuttings.

enatter.

1H—See paragraph. Thanks.

*WUR D avidson.—Your lively letter has had to be summarised,
sue atm’re ye°ur courage and pertinacity and wish you all

Will write you on the other

Ratclht—Your order is passed over to our shop-manager
Hand will be attended to.
Sorry to hear of your losses.
¢ rePort soon.
m\Vitchell (New Zealand?.—PIeased_ to hear you found Mr.
°tt Bennett so good a lecturer with so good an audience,
our report will be a good introduction if he pays the old
untry a visit. We note your statement that he paid us “ a
,» ry graceful compliment.” We are not so pruriently modest
fo pretend that such things are not agreeable,
whu Auumann—We can’t trouble Mr. Cohen with your letter
hue he is holidaying. Besides, your question is an ancient
,e; And the answer is simple,—we were going to say
. v>ous.  Every living thing is wasted and repaired aloog the
hes of its own nature Your big toe keeps your big toe just as
i°ur brain keeps your brain. And you keep yourself just as
°ad°u (sa)(? keeps herself. But the change in both cases is
° auual, and the organised old matter impresses its character
"Pon the organised new matter as it enters into the general
r dy- You are yourself, and London is London; but the
ne?r°n to-day > not the London of twenty years ago,
cither are you the Julius Allmann of twenty yearsago. Yon
Ink so, but you are mistaken ; as you would find if you had
cexperience of comparing present memory with the written
ernory Of years ago. Perhaps it is not mémory at all, as a
ental fact, which puzzles you. But memory is not a human

Hope to hear a better

—

dyctery ; it runs through all nature; it begins in form and
" in consciousness. And how does consciousness
, 8n? Of this qluestlon, like all others, we know the how

1 not the why! There may be no why. Nature may
ealire no explanation. We require iti ‘Aild| as Shelley
bill 1Human pride is skilful to invent most serious names to

de its ignorance.

MICRic Walsh—Thanks for the Saturday Review article on
Ar>*“alt’s revised Life of James Thomson.” It is rather slap-

& Work, but it will help to draw attention to the worthy
A °graphy of a poet who will always need such advertisement,

_ caviare to the general ” by reasor of his merits as well

bis defects. B?]/ the way, Thomson’s two “ Sunday ” poems

6 not biographical; they are poetry of observation, not

sy Perience. We had it from his own lips.
isSFR*K°H—The Middlesex County Council could not legally
InHr a 8even_days’ licence for picture shows or ang other
enfic entertainment. Its action, therefore, against Sunday
tat tainment8 1®a'80 illegal. We hope the matter will be
g en to the High Court. The “ Sunday, Christmas Day, and
ce f w*r’day ” humbugs, on the Bench as well as off, would
Jt rta>nly be“taught a lesson.
qiGivie—We hope the Freethought meetings in Jail-square,
,Itasg°w,wi,, be properly supported. Mrs. Bradlaugh Bonner’s
. ?’e book, Penalties Upon Opinion, will supply you with what
ci ? quire-

anv LIIR—Robert Moreland has not, to our knowledge, written
K p Suth book as you suggest.

°f aHI**— We don’t think you have the least idea of the cost

8 ,da”y Paper. *“ Saladin” has been dead some years. We
T, ™ ae af bis funeral.

PtnL NPLI'3—We don’t understand it, and our readers would
L, ab>y be no luckier.

you Hashack—If reading one copy of the Freethinker makes

It TG "eore earnest Christian, you should buy a copy and read

< 7 V-
Xz\slu%l )f\III\D,—Ton state that Mr. E. Baker, a Christian Evi-
e lecturer, was charged with using insulting language in
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Hyde Park, but you don’t state the result.
strate didn’t fine a Christian,—did he ?

H. Britten.—See paragraph. Thanks.

The Secular Society, Limited, Offioe is at 2 Newcastle-street,
Farringdon-street, E.C.

The National Secular Society’s office iS at 2 Newcastle-street,
Farringdon-street, E.C.

When the services of the National Secular Sooiety in connection
with Seoular Burial Services are required, all communications
should be addressed to the secretary, Miss E. M. Vance.

Letters for the Editor of the Freethinker should be addressed to
2 Newcastle-street, Farringdon-street, E.C.

Lecture Notices must reach 2 Newcastle-street, Farringdon-
street, E.C., by first post Tuesday, or they will not be
inserted.

Friends who send us newspapers would enhance the favor by
marking the passages to which they wish us to call attention.
Oruers for literature should be sent to the Shop Manager of the
Pioneer Press, 2 Newcastle-street Farringdon-street, E.C.,

and not to the Editor.

The Freethinker will be forwarded direct from the publishing
office to any part of the world, post free, at the following
rates, prepaid :—One year, 10s. 6d. ; half year, 5s. 3d. j three
months 2s. 8&d.

Surely the magi-

Sugar Plums.

Mr. Foote contemplates the resumption of lecturing in
October, beginning in London and afterwards visiting
Glasgow, Birmingham, etc. _

Mr. Heaford’s articles on the Balkan Atrocities have
attracted attention abroad—as we see by an editorial refer-
ence in L'Echo de Bulgarie. We understand that they are
to be translated officially and inserted in the principal
journals of Sofia.

We have just received a welcome letter from Mr. M. M,
Mangasarian, who is privately our very good friend, and
publicly lecturer to the Independent Religious Society
(Rationalist), Chicago, as well as the author of some well-
known books, including a Secular Catechism which has
found its way (often by translations) all over the civilised
world. We are very sorry to hear that Mr. Mangasarian,
who congratulates us on our own recovery from serious ill-
ness, has been himself sick and had a sick son to nurse.
(* Sick ” is good Bible (thatis, Tudor) English ; it was taken
over to America and has been kept there ever since.) We
hope his health is thoroughly restored. He is looking
forward to the possibility of meeting us in England this
summer. It cannot be a greater pleasure to him than it
will be to ub.

The last number of the Examiner (Christchurch, New
Zealand) to hand seems to imply that Mr. W. Collins is re-
covering from his bad breakdown, but the information on
this point is neither extensive not precise. Apparently tra-
velling to regain health, Mr. Collins could not officiate at
the funeral of an old friend and supporter, whose death is
referred to in the Examiner as follows :—

“ It is with very great regret that we record the death of
another stalwart Rationalist—Mr. B. Burland, of Amberley,
whose funeral took place at Linwood Cemetery on Monday.
April the 13th last. ' For more than twenty years Mr. Burland
had_been connected with the New Zealand Rationalist Asso-
ciation, and was esteemed by its members for his consistency
to Rational principles, as well as for his genial personality.
By dint of hard work Mr. Burland had built up a substantial
business at Amberley, but the cares of business in no wise
diminished his enthusiasm for the Freethought with whioh
he had in early manhood become associated as a member of
the National Secular Society, England. He held Mr. Brad-
laugh in reverence, and regarded Mr. Foote with high
admiration as his worthy successor.”

It is pleasant to find that Mr. Foote is held iu worthy
remembrance by Freethinkers at the antipodes.

Mr. W. H. Thresh replies to our reference to himself,
though we can hardly see what he has to reply to. We
said nothing against him. as he admits ; quite the contrary.
We objected to his being described as “a new speaker.”
We cannot see it is Mr. Thresh’s right or duty to explain or
defend other people.

The Edmonton Branch is starting a new N. S. S. Branch
at Ponders End. The “ End ” is all right; it is pretty well
the “ End ” of everything in the way of civilisation. But
there is very little “ pondering ” about the place. The first
Secular meeting seems to have had a stunning effect on the
local orthodoxy ; the second roused them up a bit; the third
brought out the usual meekness of Christians who find
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themselves *“insulted ” by opposition. The Secularists
managed to take good care of themselves, and the disturb-
ance was confined to “language ” until the meeting was
closing. Then the followers of the meek and lowly one
“came on like an avalanche.” Mr, Walter Davidson says,
“the platform rose and fell like some trophy of battle, and
straw hats were strewn on the ground like Highland bonnets
at Culloden.” One girl member of the Branch was brutally
attacked by a male Christian and thrown to the ground, but
Mr. Davidson rejoices that the said male Christian was
immediately 1crumpled up with one under the jaw.” Mr.
Davidson laughs at those who say that “ the battle is over ”
—meaning that Christianity is dead if not gone. It may be
so where they live, but not at Ponders End, and many other
places ; and if they want a job it can be found-them, with
plenty of work to do. Mr. Davidson’s address is 181
Warwick-road, Edmonton. The Ponders End meetings are
held on Wednesday evenings,

Rev, Dr. Linton Smith, vicar of St. Nicholas' Church,
Blundellsands, has been preaching a series of sermons on
“The Fools of the Old Testament.” Another series on
“ The Rogues of the Old Testament ” would be a desirable
addendum. Meanwhile we may note the reverend gentle-
man’s statement that “Many Agnostics and Atheists put
Christians to shame by the exemplary lives they lead.”
Confession is said to be good for the sonl. An improvement
may be looked for, therefore, in the Christian character of
that neighborhood. We quote from the Crosby and Waterloo
Herald.

Mr. B. T. Hall, treasurer of the Ramsey Testimonial
Fund, CInb Union Buildings, Clerkenwell-road, E.C., sends
ns a Third List of Subscriptions since the Two Lists
published in the Freethinker of June 7 and June 21. He
says that any difficulty has arisen through our ™ accepting
notification of amounts from other sources than ” himself.
This is precisely what we have not done. Lists sent to us,
inserted or not inserted, have all been in the same hand-
writing, and ostensibly from Mr. Hall. We hope it will be
straight sailing now. Mr. Hall informs us, and we are glad
to learn it, that the total amount of the Fund to date
(July 22) is (652 6s. 6d.

We take the following from the Advertiser's Weekly :—

“ That the Freethinker notes that in a religious contem-
porary the advertisements include notices to the ruptured,
toothless, paralytic, baldheaded, half-blind, flat-footed, and
the cancerous and dyspeptic.”

“ That the lively little agnostic journal adds : 1We always
thought Christians were on the down grade ; we are sure of
it now.”’

Now we shan’t be long.

Opposition was offered to the prosecution of Mr. Frank
Kennedy, a native of West Africa, for using “improper
language ” in a Freethonght lecture at Clapham Common on
Sunday afternoon, June 28. No doubt the language was
not in the best of taste, but bad taste is not yet a crime ;
although it seems to be made one for the occasion when dis-
played by a Freethinker in the presence of a Christian—
especially when a Christian gentleman with very acute
“ feelings ” sits upon the Bench. Mr. Drummond, the magi-
strate at the South-Western Police-court, kept on saying
that England was a free country ; you may think what you
like, but yon must be careful what you say. If an ex-
policeman is listening and hoars what would shock every-
body at the little bethel be attends, and your “ improper ”
language is brought up before a Christian magistrate with
still more sensitive ears, you might just as well have no
freedom at all. Your adversaries decide your guilt. Mr.
Kennedy was fined (65, which is the maximum fine under
the Act, and 2s. costs. The amount was paid by his
friends, who took up his case, and who con-
sulted Mr. Foote as to the line of defence. Mr.
Foote recommended that the solicitor for the defence
should press for a prosecution for “ blasphemy ” rather than
“improper language,” for the language could not be con-
sidered improper, and would never be prosecuted as such,
except in relation to religion. But it aﬁpears that London
magistrates have been warned against this pitfall since the
Boulter case. It will be remembered that Mr. Asquith was
emphatic about no “ blasphemy ” prosecutions being con-
ducted by the Government through the Treasury lately.
Mr. Drummond wouldnt be caught by the “blasphemy ”
bait. He insisted on proceeding on the summons before
him. And his sentence on Mr. Kennedy was perfectly
vindictive. The Christian magistrate gave the Freethonght
speaker all the punishment he could, even though a first
offender, for a crime which is really no crime at all. What
happens is this. The upper dog makes it a crime on the
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part of the under dog to bark. That is the “ blasphemy,
the “improper language,” and all the rest of it, under these
hypocritical act3 and proceedings.

Mr. Le Maine, Mr. Saphin, Mr. Beale, Mr. Kennedy,
and other speakers are “ holding the fort” at Clapham
Common on Sunday afternoons and evenings. Their policy
is to repeat the words complained of, and challenge t 0O
Christians to continue playing the part of persecutor ¢
There will bo little use in this, however, if the Christian,
prefer to lie low; or if they cannot be driven into t O
common honesty of prosecuting “blasphemers ” for “ m,S
phemy.” “Improper language ” is the meanest of charges.
It is worthy of savages who are also cowards.

The following letter from one of our readers is worth
publishing:—
“ Wadesmill, Ware, Herts, 28th July, 191”

“ Dear Sir,—Mr. Pawle, the prospective Liberal can-
didate for East Herts, is holding open-air meetings i
the villages of the constituency, and at one of t
meetings held last evening at the village of Wadesmi >
| asked him what his attitude was regarding the abo
tion of the Blasphemy Laws. He replied that h® “an
not gone into the question, and did not think it
important one. | pointed out to him that this old ia
ought to be taken from the Statute Book, as it place
barrier in the way of freedom of speech. He thens
some people might think it was a matter of importan .
but that he believed there was also a law still in ex,
ence which made it a crime, punishable by imprjso
ment, not to go to church. He felt sure that nobo
wanted to say anything which would grate on the oa
of other people. "

“1 thought this might be of some interest to 7
—Yours sincerely, Hy. Britten.”

This “Liberal ” gentleman thinks it a matter of
importance ” that men could once be burnt, and can now
imprisoned like common thieves, for “ blasphemy "—tba 1
annoying tboir orthodox religions opponents, Wo d
know whether he thinks it of any importance that
Christ was arrested for “ blasphemy ” and would have D
stoned to death for it if the Roman authority had not m g
fered. Nothing seems to be of any importance to Mr. f
unless it affects him personally. Perhaps tho truth is g
the wrongs of men who are not numerous enough to d® |
the representation of East Herts at the next election arSjog

worth troubling about at present. He has not ”gon? 0
the question,” but Mr. Asquith has, and has also promts®
give all the aid he can to a Bill for the Abolition 0
Blasphemy Law. Pawle is one thing—Asquith is anot
as might be expected.

EXORCISM. . 8

The belief that the air is peopled by a variety of °e jjk
called angels, or demons, is very naturally associated
the idea that these esseuces can enter into the body
human being, and produce therein a series of strang® PnQ
uomona When a man, previously quiet, and differiQS* t0
appreciable manner from other mortals, suddenly j|lJ0r
preaching, prophesying, starving himself, and scolding ® 0(
people, it is vory natural for him to assume, aud for  *.
people to believe, that he is in reality divinely P?ss|? Dori-
nor can the modern physician wonder at this, for his °“P oS
euce of insanity shows that many of its victims soe A jch
of tho Almighty, and hear utterancos from his lip8 f0lief
have no real existence. Such men have a profound in
that they are in reality that which their diseased
loads them to suppose. Again, when either man or g
is affected with mania, and rages more like a wild
than a human being, tearing into shreds every arCl €0l
clothing which he or she possesses, not abstainingl .jj*g
from murdering othors, injuring himself or herself, or ggo0Q.

out day and night the most horrible blasphemies or 0 "at
ties, it is equally natural that the idea should preva
the victim is possessed by an evil spirit. Tho forme /9]

been canonised as saints, the latter have been su @ /3=
to the most ingenious system of religions exorcism-
Thomas Inman.
- or tota®

It is astonishing how a conception of original 8in,oratio®
depravity, which transforms God from an object of a at
and affection into a hideous aud detestable k®u”,oenfcat>e’
any time, however barbarons, have been found ae * its
or how tho casuistrios by which people strive to" ff,coniuiOd
hardness could ever have been listened to wit
patience.—Strauss.
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Christian Apologetics.

j Xl.—Thomas Coopee (No. 3).
ini ‘g chapter on the *“verity ” of the Gospel
raeles the great “lecturer on Christianity,” Thomas
J. nPer, refers to the “ Old English Freethinkers, as
8y are called,” a,mongst whom are mentioned Lord
Cherbury, Thomas Hobbs, the Earl of
aftesbury, Charles Blount, Toland, Anthony
jj ins>Thomas Woolston, Dr. Matthew Tindal, Dr.
.«*««>. and others, “many of whose books are now
~gotten.”™ To these he adds : the historian Gibbon,
Th «j~ton, Lord Bolingbroke, and David Hums
numerous and persevering attacks of these
freethinkers,” he says, called forth a long list oL
replies from *“ Christinn Ministers and Christian
scholars,” the most notable of whom he names and
comments on. “ These able and laborious men, he
“ il pek wriite i vain: English society lost,
avowed soeptioal tendency under the influence 0
efforts.” In his sixth chapter our “lecturer on
'."®Lanity ” comes to Hume’s Essay on Miracles,
a 1°*“>ke says, “Iis held by sceptics to be the heaviest
th fatal blow ever dealt against Miracles by
ohand of unbelief.” He then quotes the following

ract from that Essay:—

1A miracle is a violation of the laws of Nature
@& “>as a firm and unalterable experience has estab-
lished these laws, the proof against a miracle, from the
very nature of the fact, is as entire as any argument
irom experience can possibly be imagined. For, as
there is no such uniform experience of the truth of
human testimony, as there is of the uniformity of the
aws of Nature, the one experience must always be
stronger than the other; and no testimony therefore,
“can ever render a miracle probable,”

jj 'Breasoning, as it stands, is unanswerable; but
the. to illustrate his meaning, added:—

“Why is it more than probable that all men must
“ie; that load cannot of itself, remain suspended in the
air 1 that fire consumes wood, and is extinguished by
MNater; unless it be that these events are found agree-
able to the laws of Nature, and there is required a
violation of these laws, or, in other words, a miracle to
prevent them ?”

®@e can thus be no mistaking what Hume meant
J  8xperience ”; but our leoturer pounces upon this
and proceeds to found an argument upon it.

.. “The boasted 1argument’ of Hume, as sceptics call
It, js really no argument at all. Experience teaches
°s! But what experience ? A miracle was contrary
to David Hume’s experience. But his experience was
confined to what he saw, felt, touched, and so on. His
experience was confined to his own life....... He had no
experience of what occurred before he was born.......
ret he learned a good deal of what occurred before he
W& born. How? By human testimony. Past history
to David Hume was what it is to us all—not experience,
“Ot testimony....... and so he failed, with all his acute-

nfss“ to see that his ‘argument’ was no argument
at all.”

jTh¢s is Hume’s argument blown to atoms, and all
Nt remains is to gather up some of the fragments,
miracle, we are told, was only contrary to Hume’s
life experience during the short period of his own
"~ His statements that all men must die, that
&39 Oarmo”™ remain suspended in the air, that fire
fie 8tltnea>eke., were matters of testimony, not expe-
.08—or if the latter, only of his own experience.
per8*SsimPiy apologetic quibbling. The term “ex-
thOIOQ*8” may, of conrse, include testimony; but
knoUBanS oodoobtod facts are believed and
and are acted upon, without any special tes-

% *“* experience ” is meant the ascertained

by j ts drived from repeated trials or experiments,
Bei,.Ong-oontinned nse or practice, or by a lifelong
°lev 8  °f>8ervations, made or carried out by the
bOth6reat and most enlightened men of all nations,
tiOn % the' present day and of preceding genera-
te h*  ~ PnPil coming to a public school has given
taini tQ ™ as say, a text-book of Geography, enn-
Ing facts connected with all parts of the earth;
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an Atlas, giving the names and positions of thou-
sands of places on the globe; and text-books of
Ancient and Modern History, recording the principal
events of the past. Are these to be thrown aside
as untrustworthy because the scholar had never gone
outside his own country, and had not lived in past
ages ? Are the eclipses, yearly predicted in our
Almanacs, to be accepted as correct only by the few
who are able to work out the astronomical calcula-
tions by which the results were reached ? Are the
facts stated in works on Physiology to be believed
only by those who have themselves dissected the
human body ? In these and other matters—Geology,
Sound, Light, Heat, physical phenomena, eto.—we
do not depend on the testimony of any single indi-
vidual ; we aot on the accumulated knowledge of the
present day, derived in a large measure from past
ages—in other words, on “ experience.”

As an example of “testimony,” we find it stated
in 2 Kings vi. 5 that the prophet Elisha caused an
iron axe-head, which had fallen into the river Jordan,
to rise to the surface and swim like a cork. Now, if
we had the sworn testimony of an historical Elisha,
and of all who are said to have been present, to the
actual occurrence of this miracle, it would be far
more probable that the prophet and his friends were
mistaken, or even that they lied, than that the law
of gravitation was violated. For men—even reli-
gious men, including clergymen—have been convicted
of lying and deceit; but we have not one authenti-
cated ease of iron, or of any other substance whose
specific gravity is greater than water, being found to
swim. The explanation in the case of Elisha is that
the story was fabricated after his time.

In commencing his seventh chapter our lecturer
represents a sceptic among his imaginary audience
as saying:—

“You seem to have forgotten, all along, that the
Bible ascribes miracles to the Devil, as well as to God.
Do you not perceive that this renders all you have said
in defence of the verity of Christ’s miracles utterly
worthless ?”

To this question Mr. Cooper replies that he was not
surprised to find that the author of Supernatural
Religion had ““ put this forth as one of his earliest
and strongest arguments ”; and then he quotes
several paragraphs from that work, which conclude
with the following:—

“ Even if the reality of the Miracles could be sub-
stantiated, their value as evidence for the divine reve-
lation is destroyed by the necessary admission that
Miracles are not limited to one source; but that there
are miracles Satanic which are to be disbelieved, as
well as divine and evidential.”

This “bold language,” our leoturer says, he read
“with sorrow, but without surprise,” and he then
refers to the reasonings on this subject of “ the great
Samuel Clarke,” of Bishop Fleetwood, and of *“ other
great divines.” The “reasoner,” however, whose
“thinkings ” seemed to him most sound was Hugh
Farmer, who wrote “a little more than a hundred
years ” before his own time. Farmer’s Dissertation
on Miracles our lecturer considered far sounder than
one written by Archbishop Trenoh, of his own day.
According to Cooper and Farmer, “ Miracles are the
peculiar works of God......Whether God works fcho
miracles Himself alone,or whether He enables and
commissions others to work them, there is equally a
divine interposition.” These two great thinkers
flatly deny that miracles are represented in the
Bible as wrought by the power of Satan. Says Mr.
Cooper:—

“In the compass of 260 pages of rich scholarship
and clear reasoning, Farmer disposes of all sorts of
objections of a minor description, and then comes
to the three crucial cases—The Magicians of Egypt,
the Witch of Endor, and our Lord’s Temptation in the
wilderness.”

How Farmer “disposed ” of these is not stated ; but
Cooper disposes of two out of the three at once.
“We will reserve,” he says, “all discussion respect-
ing Christ’s temptation until we get farther on.” Of
the Witch of Endor he says : “ She was an impostor,
and therefore was affrighted when she saw Samuel,
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who miraculously appeared to Saul—not by her
power, but by God’s own appointment.”

The consideration of the Magicians of Egypt
forms the subject of the eighth chapter, in which
Mr. Cooper professes to look * fully and fairly at the
scripture history of the Plagues of Egypt, and of
the deliverance of the Israelites from their Egyptian
bondage.” It is almost needless to say that both
these events are assumed to be historical. As to the
Bible statement that the Magicians of Egypt, in the
first two plagues, “did so with their enchantments,”
our lecturer asserts that this means that they “ did
so with their juggleries ” ; for, he says, “they were
not assisted by Satanic power: all they did was to
play the part of low, paltry dissemblers and jugglers.”
And in proof of this assertion he quotes the following
extract from Sharpe’s History of Egypt:—

“ The magicians of Egypt, when they opposed Moses
before Pharaoh, attempted to work whatever miracles
he worked, and in some cases with apparent success.
And at the present day their successors are still per-
forming the same curious trick. The Egyptian juggler
takes up in his hand the Naja, a small viper, and pres-
sing a finger upon the nape of its neck, puts it into a
catalepsy, which makes it motionless and stiff, like a
rod; and when it regains its power of motion, the
bystanders fancy that the magician’s rod has been
changed into a serpent.”

Just so; and now we know how Moses and Aaron
did the triok—or were supposed to have done it.
For, assuming Sharpe’s story to be true, no one can
deny that Moses and Aaron, who had lived at least
forty years in Egypt, would be able to do the trick
quite as cleverly as Pharaoh’s magicians. In con-
cluding this portion of his *“verity,” Mr. Cooper
says: “We have considered earnestly, and | trust
conclusively, the unfoundedness of the aspersion
that the Bible ascribes miracles to Satan as well as
to God "—which statement, he assumes, ought to
settle the matter. But in this he is mistaken. We
have first to take into consideration passages like
the following:—

Job ii. 6, 7— 11 The Lord said unto Satan, Behold, he
is in thine hand ; only spare his life. So Satan went
forth....... and smote Job with sore boils from the sole of
his foot unto his crown.”

Kev. xii. 9.—1 And the great Dragon was cast down,
the old Serpent, he that is called the Devil and Satan,
the deceiver of the whole world.”

Rev. xii. 15,—*the Serpent cast out of his mouth
water as a river after the woman, that he might cause
her to be carried away by the stream.”

Rev. xiii. 4, 13— And they worshiped the Dragon
which gave power unto the beast.......And he doeth great
wonders, so that he maketh the fire come down from
heaven upon the earth in the sight of men. And he
deceived them....... by the miracles which he had power
to do."

Rev. xvi. 14—* for they are spirits of demons worTcing
miracles," etc.

2 Thess. ii. 9.—" he whose coming is according to the
working of Satan, with all power and signs and lying
wonders," etc.

2 Cor. xi. 14—"for even Satan himself transforms
himself into an angel of light.”

Acts xvi. 16—18.—1a certain maid having a spirit
of divination....... Paul said to the spirit, I charge thee
....... to come out of her.”

Matt. xxiv. 24 —* There shall arise false Christs and
false prophets, and shall show great signs and wonders ;
so as to lead astray, if possible, even the elect.”

Luke xiii. 11, 16 —*“ a woman which had a spirit of
infirmity....... bowed together, and could in no way lift
herself up....... whom Satan hath bound....... lo these
eighteen years.”

Matt. ix. 32, 33.—"a dumb man possessed with a
d mon. And when the demon was cast out, the dumb
man spake.”

From the foregoing, and many other passages, there
can be no doubt that Satan and his army are repre-
sented as working miracles. In the last two examples
the evil spirit within the woman had the power to
keep her in a crouched position ; in the seoond case
the demon, by the exercise of his power, was able to
prevent the man speaking: in each case the casting
out of the “unclean spirit” restored the possessed
persons to their normal condition. It should also be
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stated that the Greek word semeion, translated
“sign ” in some of the foregoing passages, is used
in describing miracles of Jesus in the Gospels (e.g,
Luke xxiii. 8 ; John iv. 54; x. 41).

What, now, are we to say of “the unfoundedness
of the aspersion that the Bible ascribes miraoles to
Satan as well as to God”? The passages here
adduoed were, of course, among those which Hugh
Farmer *“disposed of” in his 260 pages of “rich
scholarship and clear reasoning.” One paper more»
and | have done with Thomas Cooper.

ABRACADABRA.

Bible Makers.—.

Emerson says that *“the sacred books of 480
nation express for each the supreme result of tbe
experience.” This is undoubtedly true. By refer®
enoe to the sacred writings of a people we can, to
very large extent, form a correct estimate of
intellectual and moral advancement. A Bible>1
fact, should be the result of the joint labors of
best scientist, moralist, historian, poet, dramatis ,
and novelist of the time in which it is written.

Not that these eminent personages should oolla
rate to produce a book, as dramatic authors do, no
adays, a play—one supplying the plot, another
dialogue, and, in some instances, a third being °a
in to compose some music for a song or two for
low oomedy artist to display the versatility 0L
talent, and in some degree to relieve the nea j
character of the play; but eaoh writer supplyl0®
independent of the other, essays on those sn"J®IO.
with which he feels himself most conversant, so
times venturing an opinion on matters upon wn
his knowledge is of the scantiest kind. k

Moses, or whoever the author of the Pentated”
may have been, belonged to that class of yeraaoar
writers sometimes to be found on the staff
daily journals, who feel themselves comps
write on all subjects in heaven above and. i
beneath ; who can, with ease, polish off an artide :}.g
refute Darwin, turn Mill’s logic inside out, expos®
many weaknesses, and, as a light diversion, Pni”™ oyd
the arguments in the latest speeoh of Mr. L
George into the most minute particles of m 0f
it is possible to conceive, and with one wh>
journalistic wisdom scatter all that remains bo 1
four winds of heaven. Accordingly, we find M
figuring first as a scientist, then as an hist°
then as a biographer ; next, after bringing
children of Egypt safely through the Rod Sea»
poet; and lastly, as a great moral teacher.

Of course, it would be unreasonable to e*P fit
Moses to write ahead of the times in which be B * g
whatever they were, unless, like the theologian* #
credit him with being divinely inspired—a 0 , it
whioh, as far as | can judge, he never put f°r
on his own behalf. , fde

When Moses, on his own responsibility»
Jahveh create the earth in six days, throw 1D,0 a]ly
infinite expanse the sun, moon, and stars, and u g
make man and woman after his own imag®»™»
merely reflected the current beliefs of the “g
informed persons of his time. Had he done . g
than this he would not have succeeded in PI0 < Qi
the people for whom he wrote, and to be a suoc "~ j8

tent to
earth

man even in one’s own day is no small ta0*™ |y0
indeed to gain a position after whioh many 8
very arduously, but which few manage to -,ijion

be successful through the ages, to win the adnu ~ _ft.
of the people as they increase in wisdom and g

ness, is given only to a few men of rare g ~0
whose works shed imperishable lustre upon ™ay

nation in whioh they are born, only that i ag
spread through various sources to all the POCP
the earth. *» is

“ Sufficient for the day is the success there
the motto of most men of the world. AP
dramatist of my acquaintance, upon being 8Pn(jnring
by a friend, some time ago, upon the une
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character of his work, and aaked why he did not con-
sider the judgment posterity would pronounce upon
*> caustically replied : “What do | care for pos-
terity ? Posterity does not pay me,” And Moses
a’d others among the Biblical writers regarded
posterity with the same air of supercilious disregard,
having seemingly muoh more oare for the certain
Popularity of the hour than the enduring regard of
subsequent generations. Not alone in his un-
scientific) disquisitions did Moses show that he did
uot possess an idea above the common prevailing
sentiments of the Jewish people, but he told them
so act towards slaves and blasphemers in precisely
‘he way we may fairly suppose they would have
chosen to act when left to be guided by their own
Onoultivated feelings and judgment. He told them
to buy slaves “of the heathen round about them,
and to brutally ill-treat them if it pleased them so
O0do. He commanded them not to “suffer a witoh
H@ealfhve” and to barbarously stone blasphemers to

78O0~ ’n eatablishing a new religion, many
>. ra Hter, was equally careful in the Koran
of th 6r en”I0d “ The Cow ™) to warn_his followers
ji - Dfate of unbelievers, who, he said, would not
10ve, whether they were admonished or not.
, hhis poetical efforts Moses was singularly tame ;
a \8aDg not the song of love or labor, but of strife
his Warare * it lacked the true poetic ring. But if
r Poctry was bad, his history was worse. When he
him™3 « 6 doings of the Israelites, even though he
he * Commander-in-chief, priest, and deliverer,
deeWri”08 a comedy of errors which at last
ser’tnera’es ) broadest of faroe. His tragio
ton Qaaness is drily and unconsciously humorous ; so
0a . 80 that I can fancy the late Mr. Compton
del'a”* spou’8 °-. merriment the solemn
tk.lv&y °tf Moses’ inimitably grotesque account of
p P’agues.
ful VeD wben 110 i®describing such a sad and shame-
~ occurrence as the Flood-—a God-wrought crime
0 Paralleled in the world for its vindiotiveness and
1 ®% —he gives Noah the stupendous task of ool-
« ,InS all the animals prior to packing them as

080 as herrings ” in the ark, and the tragedy is
hn 8Clesarily delagled while this unspeakably oomic

IQess is enaoted.

Wan?.~° Moses’ biographical sketches, they are sadly
giiiv tl*n many important respects. He does not

? Un a particle of information concerning the
&hoAbraham, lsaao, or Jaoob, though we
tie U. muob better able to estimate their quali-
ty . we knew how they were trained, who were
the"7 '"Proctors and companions, and what were
He social conditions by which they were surrounded.
a8tNvea us an aooount of such unimportant affairs
~aoob’ €narrels of Abraham’s and Lot’s servants, of

88 dream, and the angel’s acrobatic perform-
pa .8°0 the ladder; but of the career of the mag-
boo1? 008 Hsaa he supplies us only with the faintest

f Ible outline.

8.a writer of unconsciously grotesque and
of aSIQy narrative, Moses was, perhaps, the equal
iq °f the Biblical writers. Nothing can surpass
°Qth reeP00t I'be story of Balaam’s visit to Balak
of u. 0 talkative donkey, exicept, perhaps, the account

18 °wn death and burial. But, taken altogether,
lo~.P'te of its many imperfections of style and its
b)0 ~rotls stories, its tales of vice and crime and
réaj. bed, the Pentateuch is exceedingly interesting

especially to the Freethinker, who, dis-
betf- the silly notion of Divine inspiration, is
the ~ a” e bo estimate its true value as indicating
WHO f>fa”an<® intellectual advancement of a people
ohosg Qugh they plume themselves on being “ the
tuuafD Pe°ple of God,” have been the most unfor-

#e among the races of men.

Abthub B. MOSS.

Clai “‘le Clarence : “ Pal!” Mr. Callipers: “Eh!” Little
theg °e: “Pa, does a woman preaoher Kiss the bride or
Ora after marrying 'em ?”
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A MIRACLE DEFINED.

There's Mick M’Brierty, he has bothered the life out of
ould Priest M’Guire for an explanation of how a miracle
can be wrought; and he couldn’t have come to a better
hand, for it’s his raverence that has got the laming, the
logic, the metaphysics, the faith, and a big share of the
practice that's necessary to distinguish between what’s
natural and what’s supernatural. And, in troth, it’s no
child's play a clargyman has when he begins to chop up
logic to a boy with a head on him like a hatter's block, and
that doesnt know a B from a bull’s fut; it’s just another
case of dropping your pearls in the pig market. But his
raverence took a good, old-fashioned homely way of ex-
plaining to Mick; for you know there’s a deal of people in
the world whose feelings are more to be depended on than
their judgments. So his raverence told Mick to stand up
and step to the door, and, as he moved off, he gave him a
tight lifter with the toe of his boot, asking him at the same
time if he felt that 1 Mick turned round, with a lip on him
like a motherless foal, and said, “ Begorra | | rather think |
do.” “Well,” Baid his raverence, “it would have been a
miracle if you hadnt.” So Mick's faith is confirmed, but he
says he’ll study no more at the seat of laming.

The squire's son had just been ordained, and on the
following Sunday he was to take the morning service in his
native village. He was a young man, and very nervous ;
however, he did his best, and returned to the vestry, having
accomplished the service to his own satisfaction. *“1 think
I got through the service without a mistake, John,” he
remarked to the old clerk, who was helping him off with
his surplice. “ It was first rate, Master Dick,” said the old
man, with enthusiasm ; “ 1 don’t know as | ever heard it
better done.” After a pause he added: “But the old parson,
he never gives us the evening service of a morning !”

One fine Sunday morning a tourist arrived at a kirk in
Argyleshire, intending to enter for the English service as
soon as the Gaelic was over. “Is the Gaelic service over ?”
he inquired of the beadle. *“ No; but it will not be very
long.” So the tourist strolled on into the churchyard, where
the tombstones lay deep in the long grass. By-and-bye he
was recalled by the shouts of the beadle, who stood at the
door waving to him. *“ But is the Gaelic service over ?” he
asked once more. “ Oh, ay ! it will be over.” “But | have
not seen the congregation ; which way did it go?” The
beadle directed his attention to a solitary figure slowly
wending his way up the hill, and said, “ That’s him.”

A sky-pilot, seeing a carpenter at work, who boasted of
his skill, said, “ Do you think you could make me a devil ?”
“Why, yes,” said the man. “ Put up your foot; you want
the least alteration of any man | ever saw.”

Rev. Dr. Primrose : “ This is the first time 1’ve seen you
in church in over a year, Sambo. I'm glad you have
reformed this blessed Thanksgiving season.”

Sambo : “Yis, sah, | ’se feel thankful to de Lord that he
didn’t let dat spring-gun go off las’ night.”

The Ramsey Testimonial.
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SUNDAY LECTURE NOTICES, Etc.
Notices of Lectures, etc., must reach us by first post on Tuesday
and be marked “ Lecture Notice ” if not sent on postcard.
LONDON.

Outdoor.

Bkthnal Green Branch N.S.S. (Victoria Park, near the
Bandstand) : 3.15 and 6.15, Mr. Gallagher, Lectures.

Camberwell Branch N. 8.8. (Brockwell Park) : 6, A. D.
Howell Smith, B.A., *“ Christianity, the Slave, and the
Worker.”

Edmonton Branch N. 8. 8. (Edmonton Greené: 7.30, a
Lecture. rewers ) :

Derby-road, Ponders End ﬂopposite “ Two
Wednesday, August 5, at 7.30, a Lecture.

Kingsland Branch N. 8.8. (corner of Kidllal_-road) : 11.30,
Mr. Hope, “ What is Religion?” 7.30, R. Miller, “ Charles
Bradlaugh’s Fight in the House of Commons.”

North London Branch N. 8.8. (Finsbury Park) : 11.30, Mr.
Rowney, a Lecture. Parliament Hill : 3.30, Mr. Minton, a Lecture.
Regent’s Park (near the Fountain) : 3 30, Mr. Hope, a Lecture.

West Ham Branch N. 8.8. ﬂgytside Maryland Point Station,
Stratford, E.) : 7, E. Burke, “ Hir O. Lodge’s Christianity.”

LATEST N. S. 8. BADGE.—A single Pansy
flower, size as shown ; artistic and neat design
in enamel and silver ; permanent in color ; has
been the means of making many pleasant
introductions. Brooch or Stud fastening, 6d.
Scarf-pin, 8d. Postage in Great Britain Id.
Small reduction on not less than one dozen.
Exceptional value.—From Miss E. M. Vance,
eneral Secretary, N. S. S., 2 Newcastle-street, London, E.C.

THE LATE
CHARLES BRADLAUGH, M.P.

A Statuette Bust,

Modelled by Bnrvill in 1881. An excellent likeness of the great
Freethinker. Highly approved of by his daughter and intimate
colleagues. = Size, ins. by 8| ins. by 4J ins.

Plaster (lvory Finish) ... . 3/-
Extra by post (British Isles): One Bust, 1/-; two, /G

The Pioneer Press 2 Newcastle-street. E.C.; or,
Miss E. M. Vance, Secretary, N. S. S.

All Profits to be devoted to the N. S. 8. Benevolent Fund.
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Issued by the Secular Society, Ltd.
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Chairman of Board of Directors—Mr, G. W. FOOTE,
Secretary—Miss E. M. VANCE,

This_ Society was formed In 1898 to afford legal security to the
acquisition and application of funds for Secular purposes.

The Memorandum of Association sets forth that the Society's
Objects are :—To promote the principle that human conduct
should be based upon natural knowledge, and not upon super-
natural belief, and that human welfare in this world is the proper
end of all thought and action. To promote freedom of inquiry.
To promote universal Seoular Education. To promote the oom-

lete secularisation of the State, etc., etc. nd to do all such
lawful things as are conducive to such objects. Also to have,
hold, receive, and retain any sums of money paid, given, devised,
or bequeathed by any person, and to employ the same for any of
the uri)_oses_ of the Society. ) )

The liability of members is limited to £1, in case the Society
should ever be wound up and the assets wore insufficient to cover
liabilities—a most unlikely contingency.

Members pay an entranoe fee of ten shillings, and a subsequent
yearly subscription of five shillings.

The Society has a considerable number of members, but a much
larger number is desirable, and it is hoped that some will be
?amed_ amongst those who read this announcement.  All who join
t participate in the control of its business and the trusteeship of
Its resources. It is expressI%/ provided in the Articles of Associa-
tion that no member, as suoh, shall derive any sort of profit from
th- Society, either by way of dividend, bonus, or interest, or in
an¥ way whatever.

he Society's affairs are managed by an elected Board of
Directors, consisting of not less than five and not more than
twelve members, one-third of whom retire by ballot) each year,

d

but are oapable of re-election. An Annual General - e
w

memltsers must bed held in London, to roceive the
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bequeath to the Seonlar Society, Limited, the sum ~— &j \f
‘ free from Legagy Duty, and | direct that a r80®?* secra¥ *

1two members of the Board of the said Booiety ana tn  joi. t>

“ thereof shall be a good discharge to my Exoouio

‘ said Legaoy.” UM
Friends of the Society who have remembered it ® etary ®

or who intend to do so, should formally notiéy . wiiQ
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NATIONAL secular society.

A President: G. W. FOOTE.
: Miss E M, Vancjs, 2 Newca8tie-st. London, E.C,

8 Principles imd Objects.
anall ABISM *eack °B that conduct_should be based on reason
int ““owledge. It knows nothing of divine guidance or
t erference; it excludes supernatural hopes and fears; it
8h_a(1Ppiness as man’s proper aim, and utility as his
»oral guide.
L-h* farism affirms that Progress is only possible through
seek / >w”™*°h ~ at once a right and a duty; and therefore
sto remove every barrier to the fullest equal freedom of
bought, action, and speech.
ecularism declares that theology is condemned by reason
» superstitious, and by experience as mischievous, and
g a s the historic enemy of Progress,
p eghar'sni accordingly seeks to dispel superstition; to
¢, W education; to disestablish religion; to rationalise

taat *i’ *° Prom°t0 peace; to dignify labor; to extend

then well-being; and to realise” thé self-government of
icmbershiB.

, *ny. PSicson is eligible as a member on signing the

owing~declaration—

J desire to join the National Secular Society, and I
, 8 myself, if admitted as a member, to co-operate in
“'mooting its objects."”

O00tIPAION ., ceeree e e .

Dated this............... day Of .o i ISO.......

This Declaration should be transmitted to the Secretary
p s' a snbscription.
' * Beyond a minimum of Two Shillings per year, every
ember is left to fix his own subscription according to
18 means and interest in the cause.

Immediate Practical Objects.
he Legitimation of Bequests to Secular or other Free-
het ~t Societies, for the maintenance and propagation of
®;odox opinions on matters of religion, on the Bame
ditions as apply to Christian or Theistic churches or
Agmusations.
A0l ? Abolition of the Blasphemy Laws, in order that
out'f10n a'y %}O canvasBe<* as ireeiy as other subjects, with-
tear of fin€ or imprisonment,
Q 16 Disestablishment and Disandowment of the State
Ptches in England, Scotland, and Wales.
in g6 Abolition of all Religions Teaching and Bible Reading
,,@%ols, or other educational establishments supported
tate.
chin6 °Peilmg of all endowed educational institutions to the
droc and youth of all olasses alike,
of S Abrogation of all laws interfering with the free use
~UiiE ay *or ~he purpose of culture and recreation ; and the
and ay °Pening oi State and Municipal Museums, Libraries,
A r?* Galleries.
6Jua] « °rm ol 4be Marriage Laws, especially to seoure

anil s JusGee for husband and wife, and a reasonable liberty
facdity of divorce.

Equalisation of the legal status of men and women, so
_T)a *r*ghts may be independent of sexual distinctions.
(iQ ho Protection of ohildren from all forms of violence, and
Y,./0 *he greed of those who would make a profit out of their
immature labor.
,ORtLb Abolition of all hereditary distinctions and privileges,
hiothrmg a spirit antagonistic to justice and human

(jy e Improvement by ail just and wise means of the con-
in 2Ul  daily life for the masses of the people, especially
dWor ns anh cities, where insanitary and inoommodious
"tal Ini’S" a:lh the want of open spaces, cause physical
ti|] OBSand disease, and the deterioration of family [ife.
itself*3*m otion of the right and duty of Labor to organise
claf* jor its moral and economical advancement, and of its
Th «”°gci protection in such combinations.
inQd|.6. uhstitntion of the idea of Reform for that of Punish-
lowj,?? the treatment of criminals, so that gaols may no
huf i be places of brutalisation, or even of mere detention,
those a<ufS °* Physical, intellectual, and moral elevation for
An jp 0 are ahhc,ted with anti-soeial tendencies,
them ~tension of the moral law to animals, so as to seoure
Th ~p 114116 treatment and legal protection against cruelty.
tutioQ Promotion of Peace between nations, and the substi-
hfttinc 1* Arbitration for War in the settlement of inter-
disputes.
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FREETHOUGHT PUBLICATIONS.

Liberty and Necessity. An argument against
Free Will and in favor of Moral Causation. By David
Hume. 32 pages, price 2d., postage Id.

By David Hume.
16 pages, price Id.,

The Mortality op the Soul.
With an Introduction by G. W. Foote.
postage id.

An Essay on Suicide. By David Hume. With
an Historical and Critical Introduction by G. W. Foote,
price Id., postage id.

Prom Christian Pulpit to Secular Platform.
By J. T. Lloyd. . A History of his Mental Development,
60 pages, price Id., postage Id.

The Martyrdom op Hypatia. By M. M. Manga-
sarian (Chicago), 16 pages, price Id., postage id.

The Wisdom of the Ancients.
A beautiful and suggestive composition.
from Is. to 3d., postage Id.

By Lord Bacon.
86 pages, reduced

A Refutation of Deism. By Peroy Bysshe
Shelley. With au Introduction by G. W. Footo. 32 pages,
price Id., postage id.

Life, Death, and Immortality. By Peroy Bysshe
Shelley. 16 pages, price Id., postage id.

Footsteps of the Past.
Evolution. By J. M. Wheeler.
192 pages, price Is., postage 2id.

Essays on Human
A Very Valuable Work.

Bible Studies and Phallic Worship.
Wheeler. 136 pages, price Is. 6d., postage 2d.

By J. M.

Utilitarianism. By Jeremy Bentham. An Impor-
tant Work. 32 pages, price Id,, postage id.

The Church Catechism Examined. By Jeremy
Bentham. W.ith a Biogrophieal Introduction by J. M.
Wheeler. A Drastic Work by the great man who, as
Macaulay said, “ found Jurisprudence a gibberish and left
it a Sclence.” 72 pages, price (reduced from Is.) 3d,
postage Id.

The Essence of Religion. By Ludwig Peuerbaoh.
“ All theology is anthropology.” Buchner said that “ no
one has demonstrated and explained the purely human
origin of the idea of God better than Ludwig Feuerbach.”
78 pages, price 6d, postage Id.

The Code of Nature. By Denis Diderot. Power-

ful and eloquent. 16 pages, price Id., postage id.

Letters of a Chinaman on the Mischief of
Missionaries. 16 pages, price Id., postage id.

Biographical Dictionary of Freethinkers—
Of All Ages and Nations. By Joseph Mazzini Wheeler,
355 pages, price (reduced from 7s. 6d.) 3s., postage 4d.

A Philosophical Inquiry Concerning Human
Liberty. By Anthony Collins. With Preface and Anno-
tations by G. W. Foote and Biographical Introduction by
J. M. Wheeler. One of the strongest defences of Deter-
minism ever written. Cloth, Is.; paper, 6d., post Id.

PAMPHLETS BY C. COHEN.

An Outline of Evolutionary Ethics. Price Gd,

postage Id.

Socialism, Atheism, and Christianity, Price id.,
postage id.

Christianity and Social Ethics. Price id.,

postage id.

Pain and Providence. Price id., postage id.
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THE BIBLE HANDBOOK

FOR FREETHINKERS AND ENQUIRING CHRISTIANS.

G. W. FOOTE and W. P. BALL.

NEW AND CHEAPER EDITION
Issued by the Secular Society, Ltd.

WELL PRINTED ON GOOD PAPER AND WELL BOUND.

In Paper Covers, SIXPENCE—Net.

(Postage Ifd.)
(The Above Edition is Reprinting.)

In Cloth Covers, ONE SHILLING-Net.

(Postage 2d.)

ONE OF THE MOST USEFUL BOOKS EVER PUBLISHED.
INVALUABLE TO FREETHINKERS ANSWERING CHRISTIATS

THE PIONEER PRESS, 2 NEWCASTLE STREET, FARRINGDON STREET, LONDON, E-0,

PIONEER PAMPHLETS.

Now being issued by the Secular Society, Ltd.

No. |_BIBLE AND BEER. By G. W. Foote.
FORTY PAGES—ONE PENNY
Postage: single copy, Jd.; 6 oopies, 1jd.; 18 oopies, 3d.; 26 oopies, 4d parcel past).

No. IIl_DEITY AND DESIGN. By C. Cohen.
(A Reply to Dr. Alfred Russel Wallace.)

THIRTY-TWO PAGES—ONE PENNY.
Postage: Single copy, Jd.; 6 oopies, 1Jd.; 13 copies, 2£d.; 26 copies, 4d. (parcel paat).

No. llIl.—MISTAKES OF MOSES. By Colonel Ingersoll.
THIRTY-TWO PAGES—ONE PENNY.
Postage: Single copy, Jd.; 6 copies, 1£d.; 13 oopies, 2Jd.; 26 oopies, 4d. (paroel P03*

IN PREPARATION.
No. IV__CHRISTIANITY AND PROGRESS. By G. W. Foote.
No. V.-MODERN MATERIALISM. By W. Mann.

Special Terms for Quantities for Free Distribution or to Advanced
Societies.
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