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Great is the debt of humanity to whomsoever can free 
lt from the accumulated burden of its past.

— A l l e n  U p w a r d .

“  Spoof.”

c a l i^ L-KN0WN journalist wrote a play, whioh he 
that a a®r*c. -*ao^e  ̂ the kind of magic
auth °raws the pnblio and gladdens the heart of 
the*101 an  ̂ma° age>*. So the journalist’s friends on 
pi Press came to his resoue. They “ wrote up ” the 
good They the publio that it should go, and a 
Qta nnm^er went, and the hearts of author and 
p l ° a§er were gladdened accordingly. Then as the 
tnir Ta8 oa^e  ̂Magic, and dealt in some way with 

acleg, a debate was arranged on the subject of 
tedR 68 *n. ^ e theatre itself. Speakers were selec- 
lin might be trusted to say nothing very start- 
thaf’+v 8 êrms °f the discussion were drawn up so 
°n taey.m*ghti be called to order if they ventured 
talked^k-'0  ̂ 80 rePrebensible; and they talked, and 
tanc a’ w^ out ever coming within reasonable dis- 
p0bj8 ,°* question at issue. Lastly, a journal 
wbich a ^P 01̂  Die Proceedings—24 pages, 

° w°uld ordinarily have been sold at a penny or 
it b^8nee—^  the prioe of sixpence. And some bought 
t h e ^ 1186 Die W0ihknown names that took part in 
the l80US8*on> while others purchased because, like 
0o Pr.88ent writer—perhaps as an expiation for sins 
the *n a previous incarnation—they must read
autiR11̂ 881180 talked by present day defenders of 
hen0«i ’ on" No doubt Magic has reaped the 

Si l a  ̂Diis advertising. 
di„ . seems to be the real inwardness of the 
at fRS10n .on ”  Do Miracles Happen? ” held recently 
j j r p kittle Theatre. The participants were 
g  'p , K. Chesterton, Mr. Joseph McCabe, Mr. 
A. P q. ’ Dr. Warschauer, Mr. J. A. Hobson, Mr. 
Pq ' “ innett, and Mr. Ceoil Chesterton. Mr. Kenelm 
by thoc- P i ed the chair, and he was evidently struok 
diffin 8if  ̂arrangements made. He pointed out the 
Sami  ̂" * debating the subject of “ Do Miracles 
hann D*> " w^thout discussing whether they ever did 
this 6n' a discussion that really meant business 
pQ . 0ouid not be done. Still, it would have been 
disc* ■’ even within the ridiculous terms of the 
a„ .U8810ni to have presented the Freethought oase 
to R̂ the the miraoulous in such a way as
not atter the Christian claims. But even this was 
in on®- Christian speakers were away back
preet? Dark Ages, and those who represented the 
te n jp 0'1̂  view never seemed to get nearer con- 
Was f ary ^ mes than the eighteenth oentury. It 
aion’ . .?m this P°int of view, a noteworthy disous- 
oan k 8eyved to show how solemnly an absurdity 

bjr8p to a conclusion,
to Chesterton contributed the first speech
bottom l801188'.013! and for a moment or two touohed 
hapDfi by pointing out that when a miracle did 
resQH11 7 °u were brought face to face with the 
away ° ‘ . a Porsonal God. But he soon wandered 
in wh? ° the question of evidence for and against, 
Who al ^  was promptly followed by Mr. McCabe, 
though sf eni' ¿is time disoussing evidence—as 
belief i * .t has, or ever had, much to do with the 

i „ n roiraoles. Dr. Warschauer, whose besetting ■*>(01

fault is a desire to be scientific with hopelessly 
unscientific beliefs, also laid it down that the question 
“  resolves itself simply and solely into a question of 
evidence,” and pointed out, although it has little 
oonneotion with this topic, that “ the quantity and 
quality of the evidence required to prove any event 
varies in inverse ratio to the probability of the 
event.” Quite a good rule in its proper place, but 
quite inconclusive here. Anyway, the one point 
upon whioh all the disputants were agreed was 
exactly the point that had least to do with the 
question. Evidenoe did not establish the belief in 
miraoles, and the absence of evidenoe did not dis
establish them.

Let us be quite fair to the Supernaturalist. Mr. 
Chesterton practically accepted the definition of a 
miraole as given in the Oxford English Dictionary: 
“  A marvellous event occurring within human ex
perience whioh oannot have been brought about by 
human power or by the operation of any natural 
agency, and must therefore be ascribed to the special 
intervention of the Deity or some supernatural 
being.” This is a quite good definition. It is what 
miracles have always meant to everyone who really 
believed in them. A miracle must be something 
marvellous, that is, it must be unusual, and it must 
not be even conceivably explainable in terms of the 
operation of natural forces. If it is admitted that 
it may be so explained, those who make the admis
sion concede the point that ignoranoe and miraoles 
are convertible terms. This criticism is not removed 
by its being urged that some being greater than man 
may so control natural forces as to produce a 
miracle. The dietanoe between man and his 
assumed superior being may not be greater than 
that whioh divides Edison from a Hottentot, and 
what this superior being does man himself, given the 
knowledge, may one day do. A miracle must not act 
in accordance with natural laws, known or unknown, 
it must contravene them.

So far Mr. Chesterton was oorreot in saying that a 
miracle is difficult to prove (he added it was also 
difficult to discuss, which it is not), and the request 
of his oritics—Christian and Rationalist—for evi
dence, or their complaints that miracles could not be 
reperformed for their benefit, shows that they had 
not grasped the real point at issue.* The reply of 
the believer in miraoles to suoh criticism is obvious. 
He says, A miracle is by its nature a rare event; it 
is performed under special circumstances for a 
special purpose. Where, then, is the sense of 
asking that this miracle shall be reperformed in 
order to convince certain people that it has already 
occurred ? To arrange for the performance of a 
miracle is an absurdity. For it to beoome common 
is to destroy both its character as a miraole and the 
justification for its existence. A miracle must carry 
its own evidence, or it is not a miraole at all. Dis
cussion on those lines must end in a stalemate for 
the Supernaturalist.

Fundamentally, the question is one of the belief in 
a God of the kind described by Dr. Warsohauer—

* The exposure of spiritualistic mediums has really nothing to 
do with the question of miracles. Spiritualists do not olaim to 
perform miracles, and their performances, even if genuine, are 
only wonderful, not miraculous. All the Spiritualists claim is 
the ability to demonstrate the operation of certain forces 
not at present reoognised by soience. And that is a question of 
evidence. But with miracles it has nothing to do.
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personal, purposing, intelligent, causal, creative, and 
almighty. I do not know how this is done—he 
might just as well have added a square, circular, 
eternal, evanescent being—but once a man professes 
to believe this a suspension or a contravention of 
natural laws, or uniformities, becomes always a 
possibility. There is nothing in our thinking or in 
our philosophy of things to prevent our believing in 
them. The personal, purposing, intelligent, causal, 
creative, almighty monstrosity believed in should be 
capable of anything. And if he exists, I, for one, am 
quite willing to believe he is. The man who believes 
this is capable of believing anything.

In the next place, miracles, as I have already said, 
are not established by evidence nor disproved by 
evidence. Evidence of a kind there may be (the ink 
mark on the wall caused by Luther throwing an ink 
pot at the Devil is evidence to some that the Devil 
really appeared), but nothing really worthy of the 
name exists. What amount of evidence does a Christian 
missionary produce to make a number of savages 
believe in the miracles of the Bible ? What amount 
of evidence did the early Christian missionaries pro
duce to convert the various tribes within the Roman 
Empire ? What evidence was offered to make people 
believe in witches flying through the air on broom
sticks ? And, on the other hand, how many people 
have disbelieved in miracles because they set them
selves down to weigh the evidenoe in their favor and 
found it wanting ? I never heard of any such oase, 
and can’t easily conceive its having happened. The 
man who begins to weigh evidence for and against 
the possibility of miracles has already begun to 
disbelieve in them.

Look at young children. What evidence do they 
require of the existence of fairies, or of Santa Claus ? 
What evidence is ever produced to make them give 
up the belief in fairies ? At one stage of life it is 
there, at another stage it has gone. Not reasoned 
out, not “ evidenced ” out, but simply outgrown. In 
infancy the child’s conception of life is so inchoate 
that there is room for all kinds of fantastic beliefs. 
In more mature years certain things are automatic
ally ruled out by the growth of a conception of things 
that leaves no room for what during childhood 
seemed perfectly reasonable.

This is quite on all-fours with the question of 
miracles. The question here is essentially one of 
psychology. It is determined by the character of 
the psychological medium in which one is born and 
in which one lives. Given an intellectual medium 
which is, scientifically, at its lowest, and the belief 
in miracle flourishes. At the other extreme, miracle 
languishes and decays. Tell a savage that you can 
raise a man from the dead, and he may—ether things 
equal—believe. Tell that to an educated person in 
the twentieth century, and he calls you a liar or a 
fool. Tell a peasant in some parts of our own 
country that an old woman has bewitched somebody’s 
cattle, and he merely marvels at the wickedness of 
people. Tell a oity dweller the same story; he does 
not inquire what evidence there is—he simply marvels 
at some people’s ignorance. We do not reject the 
story of Jesus turning water into wine merely 
because there is a lack of evidence in its support. 
Evidence has nothing to do with it. We reject it 
because, with our knowledge of the constituents of 
water and wine, we know it to be a sheer impossi
bility ; and because, with our knowledge of psycho
logical evolution, we know the conditions that 
generate suoh beliefs. People who accept miracles 
believe in them before they happen. They would 
not happen if they did not so believe. People who 
reject miracles do so because their whole con
ception of nature forbids even the possibility of 
their occurrence. That is the sum and substance of 
the matter.

Of course, people go on talking about miracles 
long after they have oeased to believe in them. But 
they do not trust them. They will not fit in with what 
they know to be true. And so they bemuse them
selves with much talk about our still extensive 
ignorance of nature, about the operation of higher

and undiscovered “  laws,” and a dozen other things 
that have little or nothing to do with the question. 
The whole ground for the rejection of miracles, and 
the impossibility of their occurrence, might have 
been pointed out in a five minutes’ speech at the 
Little Theatre had the people there meant business. 
But the promoters of the discussion knew what they 
were about. They know the public ; and that is the 
high water-mark of journalistic and dramatic wisdom.

C. Co h e n .

God’s Risks.

God  is represented as being the maker and governor 
of a Universe the fortunes of whioh are so uncertain 
as to be a source of perpetual anxiety to him 1 H0 
does not know what may happen next. The possibi
lities of the future terrify him while the events of 
the past fill his heart with unspeakable grief. To be 
a God is thus to be at the mercy of the products of 
his own omnipotence. We do not even pretend to 
make such a statement on the authority of our own 
personal knowledge; but we do make it on that of 
one of the best-known of God’s professional spokes
men. The Rev. Thomas Yates, of Kensington, is 
reported to have said, a Sunday or two ago, that the 
Divine Being is always running tremendous risks. 
He waxed exceeding bold and exclaimed: “  There is 
not one of us who is not one of God’s colossal risks.” 
The report proceeds thus

“ He did not believe that God could be defeated, 
and if the Church fails in this great hour, which is a 
decisive hour of the world, Christ would shape for 
himself a new home, make for himself a better Church, 
but there is a risk that the great opportunities opening 
before the Church will fail to be used.”

Mr. Yates had already referred to the fact that be 
and his hearers “ believed in human freedom, and 
that the human will has a very real share in the 
making of history.” Now, if man is free it neces
sarily follows that he is capable of defeating God. The 
assumption is that there are two wills at work in the 
Universe, the Divine and the human, and there is no 
possible escape from the conclusion that the latter 
has proved itself to be considerably stronger than the 
former. The Church also, it appears, is in possession 
of the same perilous freedom, with the result that 
the Church is another of “  God’s colossal risks.” 
The utter fallaciousness of this argument is clearly 
seen the moment we begin to examine it. The 
Church is spoken of as the creation of Christ, but 
since it has failed to win the world for its Maker, we 
must infer that it was somewhat badly made, and 
Mr. Yates assures us that Christ could make for 
himself a better one. We venture to affirm that the 
reverend gentleman ran some risk in giving that 
assurance, because if the existing Church is Christ’s 
institution we have no evidence that he can frame 
for himself a more efficient one.

This is a point which we must press. Father 
Wright, S.J., speaking at an important meeting of 
the Catholics of Preston, lately, sorrowfully admitted 
that there are thousands in this country who lose 
the Faith every year. There was an article in the 
Month some years ago in which it was stated “ that 
in England and Wales there were 188,000 Catholics 
under twenty-one years of age needing different 
degrees of care in the matter of their religion, of 
whom 97,000 were practically lost to the faith.” 
Father Wright continued thus :—

“  A well-known London priest gave it as his opinion 
that nine-tenths of the boys educated in Catholic 
elementary schools absented themselves from Mass and 
the Sacraments when they left school. It was worth 
while to see what this really meant. Statistics showed 
that there were in attendance at Catholic elementary 
schools in England and Wales 353,000 children; of 
these they might take it that about ten per cent., i.e., 
35,000, left the schools annually. According to the 
statement of the London priest, then, over 31,000 of 
these were lost to the faith.”

The same general statement might be made in 
regard to the various Protestant Churches. In these
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also there is annually a very serious leakage, in spite 
of the amazing perfection of the machinery and the 
ideal fidelity to duty of the officials. This has been 
the case for many years; yet there is no indication 
that Christ is about to make for himself a new and 
hotter Church. He prefers to run the risk of seeing 
it universally discredited and discarded.

Another of God’s great risks is the present mis
sionary situation. In point of fact missions have 
always been most risky enterprises. Indeed they 
wore never successful on any large scale except when 
the alternative to conversion was death by the 
sword. Mr. Yates’s treatment of this subject is 
oommendably frank. He implies that Moham
medanism might never have been heard of had 
there been a decent Christian missionary in the fifth 
century to tell the boy Mohammed what Christianity 
really is ; but it does not seem to have occurred to 
him that, in a God-made and God-governed world, 
the rise of a false religion, like Mohammedanism, as 
a dangerous rival to the true one, would have been 
entirely impossible. We conclude, therefore, that 
the absence of that deoent Christian missionary in 
the fifth century shows that God, if God there be, 
^as quite as favorable to Mohammedanism as top. . ttiH

nristianity. Surely, from a religious point of view, 
ere can be d o  other rational explanation of the 

“Ppearance of Mohammed, on the one hand, and of 
e non-appearance of the Christian missionary on 
8 other. Mr. Yates suggests, further, that “ there 
ay be in some obscure village in China or in India 

Be whose career will alter the whole current of 
el8tory.” Very likely; but there is nothing what- 
0Verto show that he need be a Christian missionary, 
hiui • oontrary> if and when he comes the proba- 

hty is that he will be Nature’s prophet, preaching 
higher system of morality in the sole name of 

Jiience. Both East and West have had more than 
°i supernatural religion, and are yearning for 

? . t intellectual and moral emancipation which will 
them close to Nature’s heart.

-the idea of a God of infinite power, wisdom, and 
mVe running colossal risks is altogether too funny. 

0 run a risk is to incur hazard, to encounter harm 
r danger. When an author publishes a new book 
8 runs the risk of injuring his reputation. A soldier 
a the field of battle incurs the risk of losing his 

„ e> According to Mr. Yates, the risks God runs are 
j c°*08aal ” ; but to say that is to put the Deity on a 

vel with ourselves. MoBt certainly a being of 
nfanite power, wisdom, and love would of necessity 
8 absolutely above all risks. And yet, on the 

k®;UmPtion, however inconceivable, that such a 
oreated the Universe, or superintended itsbeing

'i.a* solution, reason drives us to the conclusion 
tli f ,80 both risked and lost his title to

0 attributes of infinite wisdom and love, which is 
qwvalent to saying he never had them, or, in other 

that such a being never had anything to do 
llh the creation, evolution, or government of what 
e call Nature. The God-idea, in its Christian form, 
nd Nature heartlessly give each other the lie at 

every point.
In reality, it is the theologian, not God, who runs 

Asks. A. theologian is one who confidently theorises 
n the total absence of knowledge, and then offers 
18 wild theories as revealed truth to be fervently 

. nd devoutly held by the credulous. The preacher 
8 a man who undertakes to speak for a Deity who 
as never uttered a word for himself, or afforded the 
^htest token of his existence. Nothing in the 
°rld is easier than to be oracular as the spokesman 

an imaginary being. But the messengers of the 
ross are impertinent as well as dogmatic. What 

Sweater insult can be inflicted upon the Jews, for 
f a®Pl0> than to organise a society the one objeot 

of conver  ̂ them to Christianity ? Those
aa, . bem who are religiously inclined are quite 
atl w*th their own religion, and resent the 
* .^Pt to induce them to substitute Christianity 

r *t. After cruelly persecuting them for so many 
fl0s, scornfully denying them the common rights of 

menship, it is nothing short of a piece of gross

impudence to send missionaries to them, thus still 
treating them as inferior people. Are they not, on 
the average, as well-educated, as intelligent, honest, 
honorable, and socially well-behaved as Christians, 
and have they no teachers of their own who are 
fully as competent for their work as the Christian 
clergy ? Well, particularly as regards the Jews, and 
generally with reference to all other nations, the 
proselytising policy pursued by the Christian Church 
only exposes its own narrow-minded and selfish 
bigotry. A growing realisation of this truth is the 
only thing that accounts for the persistent decay of 
interest in home and foreign missions. Thousands 
of Christians even are beginning to see the utter 
absurdity of endeavoring to Christianise China, 
India, and Japan, with the result that they no longer 
contribute to missionary societies.

Even Mr. Yates, Christian minister though he be, 
is not blind to the fact that foreign missions are in 
a parlous condition. He trembles as he peers on the 
threshold of the future. The signs of the times are 
by no means encouraging. It is true that the 
history of civilisation might have been very different 
had Mohammedanism never appeared, and there 
are those who even think that civilisation might 
have been in a more advanoed state to-day had 
Christianity never arisen ; but what the attitude of 
the East is likely to be to Christianity is a problem 
that puzzles the Church a great deal just now. Mr. 
Yates is of opinion that “  the present missionary 
situation presents the aspects of one of God’s great 
risks.” If there were a God we would feel pro
foundly sorry for him because of all he suffered at 
the hands of his vicegerents. As we believe neither 
in him nor his colossal risks, we avail oursslves of 
the present opportunity to remark that the risks 
run by his champions are so colossal as eventually to 
inflict upon them fatal injuries. Escape is impos
sible. Such is the rush of modern knowledge that 
all supernatural claims are doomed to extinction. 
At last their days are numbered. At last the fruit 
of the tree of knowledge, so long sternly withheld, 
is being freely offered to all who have an appetite 
for it. The forbidding cherubim and the flame of a 
sword which turned every way have vanished, in 
consequence of which the life-imparting and life- 
nourishing tree is easily accessible to all. And they 
who enter and partake and grow strong RUN NO
EISKSl J. T. L l o y d .

Science and the Soul— IY.

(Continued from p. 100.)
‘ ‘ Physiology declares itself decidedly and categorically 

against individual immortality, as against all theories in 
general whioh include the special existence of a soul. The 
soul does not enter into the foetus, as the evil spirit does into 
the possessed, but it is produced by the development of the 
brain, just the same as muscular activity is produced by the 
development of the muscles, or secretion is produced by a 
development of the glands."—C arl V oqt, cited in Buchner’s 
Force and Matter, p. 402.

“  Instead of mind being, as assumed, a wondrous spiritual 
entity, the independent Bource of all power and self- 
sufficient cause of all causes, an honest observation proves 
incontestably that it is the most dependent of all the natural 
forces. It is the highest development of force, and to its 
existence all the lower natural forces are indispensably 
requisite.”—Dr. M audslby, The Physiology of Mind, p. 125.

“  Unless arterial blood circulate in the brain, mental 
activity ceases. Not only is the blood needful for repairing 
the waste of tissue which follows cerebral activity, but 
arterial blood seems to be a necessary factor along with the 
nervous tissue in all manifestations of cerebral activity. The 
blood stands to the brain action as the acid does to the zinc 
and copper plates in a galvanic pile.” —D r . W. I reland, The 
Blot upon the Brain, 321.

Ip the thinking faculties are due to some unseen, 
immortal, spiritual being seoreted in the brain, what 
becomes of this mysterious ruler when a person falls 
into unconsciousness ?

M. Rioherand, a French physician, had a female 
patient, who, in consequence of disease, had lost part
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of the bone of the sknll, leaving the brain exposed. 
One day, while washing this part, M. Rieherand—

“  chanced to press with more than usual force; and 
instantly the patient, who the moment before bad 
answered his questions with perfect correctness, stopped 
short in the middle of a sentence, and became altogether 
insensible. As the pressure gave her no pain, it was 
repeated thrice, and always with the same result. She 
uniformly recovered her faculties the moment the 
pressure was taken off.” *

Combe also cites another case, as follows:—
“  Professor Chapman, of Philadelphia, mentions in 

his Lectures that he saw an individual with his skull 
perforated, and the brain exposed, who used to submit 
himself to the same experiment of pressure as that 
performed on Richerand’s patient, and who was ex
hibited by the late Professor Wistar to his class. The 
man’s intellect and emotional faculties disappeared 
when pressure was applied to the brain : they were 
literally ‘ held under the thumb,’ and could be restored 
at pleasure to their full activity.” j-

A still more remarkable case, as Combe rightly 
remarks, is that of a sailor named Jones, reoorded by 
the famous surgeon, Sir Astley Cooper. This man 
was rendered unconscious by a wound in the head, 
while on board a vessel in the Mediterranean. He 
remained unconscious at Gibraltar for several 
months, and was subsequently removed to St. 
Thomas’s Hospital, London, where, says Combe,—

“  Mr. Cline, the surgeon, found a portion of the skull 
depressed, trepanned him, and removed the depressed 
part of the bone. Three hours after this operation he 
sat up in bed, sensation and volition returned, and in 
four days he was able to get up and converse. The 
last circumstance he remembered, was the capture o f a 
prize in the Mediterranean thirteen months before."I

What was this man’s soul, or spirit, doing during 
those thirteen months ? Did it go on a journey, and 
arrive back just in time to take possession of the 
body again directly the surgeon lifted the piece of 
bone from the skull ?

Not a thought was evolved in this man’s mind 
since he received his wound; for he took up the 
thread of his life just where it became a blank, 
thirteen months before. Is not this a proof that 
mind is a product of the brain, and that when the 
brain is thrown out of gear, intelligence ceases until 
the brain is restored to its natural functions ? To 
expeot the mind to survive the existence of the 
brain is as reasonable as to expect an eleotrio 
battery to continue to generate electricity after its 
destruction.

How much mind is there in a ohild during the 
first few days of its existence ? None at all: it has 
only the rudiments of une or two of its five senses ; 
it has not so much mind as a dog. The mind com
mences to evolve and passes through successive 
phases of development; it follows by slow degrees 
the successive progress of the evolution of the 
nervous apparatus which are its basis. The average 
weight of the brain of man, among Europeans, is 
49 oz. If the brain of a grown person, says Gratiolet, 
falls below 81 oz. the mind fails to develop; it 
is impossible for him to attain to ordinary human 
intelligence—in other words, he will become an idiot. 
Carl Yogt puts it somewhat higher. The result of 
investigations, he says,—

“  enables us definitely to assert that a certain weight 
of brain is requisite for the manifestation of intellectual 
faculties; that idiocy and mental weakness begin below 
this weight, and that this weight, as regards the white 
race, or central European nations, is about a kilo
gramme for the male, and about 900 grammes for the 
female.” §

That is between 84 and 85 oz.
Dr. Marshall examined the brains of two idiots of 

European descent, and he found the convolutions to 
he fewer in number, less complex, and smoother than 
in the ape. In this respect, he says, “ the idiot’s

* George Combe, On the Relation Between Religion and Science 
(1872), p. 291.

t Combe, p. 291.
1 Combe, On the Relation Between Religion and Science, p. 292. 

The italios are ours.
§ Carl Vogt, Lectures on Man, p. 87.

brains are even more simple than that of the gibbon, 
and approach that of the baboon.”

Dr. Wilder records the weight of the brain of an 
idiot woman, 42 years of age, as 10 oz. Says 
Buchner: —

“ Persons whose heads are less than 16 in. in circum
ference, are invariably imbecile or weak-minded. 1 An 
exceptional smallness of head is always found in idiooy 
(Valentin). The famous poet Lenau became insane 
and died in idiocy; his brain, atrophied and ruined by 
disease, weighed only 2 lb. 8 oz.” *

To quote the same author again : “  The convolu
tions of the brain of Beethoven, the great musician, 
were, according to Dr. J. Wagner’s report, twice as 
deep and numerous as usual.” On the other hand, 
Longet shows that in the brains of idiots, or 
oreatures who are born imbeciles, the convolutions 
are less deep and the grey matter is less thick than 
in normal brains. A child, also, despite the large 
size of his brain in comparison with that of his body, 
has but very imperfect convolutions, and only 
develops these after reaching a certain age. Prior 
to the ninth month of pregnancy, the convolutions 
are not even visible; until then, the human foetus 
has a smooth brain, like that of the lower verte
brates. t

The contents of the brain consist of nerve-cells, 
the grey matter of the brain, and fibrous tissue, dead 
white in color. The funotion of the fibrous, or 
white, matter is to carry messages to and from the 
nerve-cells—the grey matter—which has been termed 
the brain-mantle, because it covers the folds and 
windings of the convolutions of the brain. There 
are also islands of grey matter in the interior of the 
brain. There is not the slightest doubt whatever 
that it is the nerve-cells, or grey matter of the 
brain that must be regarded as the seat of all intel
lectual and mental activity, of mind, thought, and 
imagination. It varies in depth from the thickness 
of a pin to that of a pencil. It also varies greatly 
in thickness and quantity in different individuals. 
Says Buchner:—

“ Thus Dr. Jessen perceived to his great surprise 
that the brain of a female idiot, called Nasmer, 
23 years old, showed numerous well-developed convolu
tions on the surface, but he soon found the solution of 
the difficulty when, on dissecting the brain, he saw 
that the grey matter had become atrophied, apparently 
from disease contracted in early childhood, and thence 
it had become very thin and narrow.” !

Therefore, a man may possess a very large brain, 
but if it has few, and shallow, convolutions, and is 
lacking in grey matter, it will be of no advantage to 
him ; whereas a man with a comparatively small 
brain may make up the deficiency in the convolu
tions and excess of grey matter. But, as we have 
seen, there is a limit of weight below which the 
brain may not fall and the owner possess reason and 
sanity.

The average weight of the brain of civilised man 
is 3 lb. The brain of Cuvier, the famous naturalist, 
weighed 4 lb.—a proof that it combined weight with 
quality. As Dr. Maudsley remarks :—

“  It is strangely overlooked by many who write on 
this matter, that the brain is not a dead instrument, 
but a living organ, with functions of a higher kind than 
those of any other bodily organ, inasmuch as its 
organic nature and structure far surpass those of any 
other organ. What, then, are those functions if they 
are not mental ? No one thinks it necessary to assume 
an immaterial liver behind the hepatio structure, in order 
to account for its functions. But so far as the nature 
of nerve and the complex structure of the cerebral 
convolutions exceed in dignity the hepatic elements and 
structure, so far must the material functions of the 
brain exceed those of the liver.” §

Why should we place an immaterial soul, or spirit, 
behind the brain, any more than we require to place 
a spirit behind the liver to make it perform its 
functions ? A shrewd thrust that. * * * §

* Ludwig Buohner, Force and Matter, p. 27
f Force and Matter, p. 269.
I Force and Matter, p. 271.
§ Dr. Maudsley, Body and Mind, pp. 215-16.



February 22, 1914 THE FREETHINKER 117

From the foregoing we can see how st)eechape and the chimpanzee cannot attain 0 onl
and reason of man, because a brain w e 8 Woiehine 
15 oz. oannot attain the intelligence of °
49 oz. It should also be borne m mind ihat^tne 
descent of man cannot be traoed 0 J  
simian types, such as we see ^hem .. ^  
gorilla, the ape* the chimpanzee, or the gib ■
t t a .  typs. branched o i  h o c  U »  “ °“ ‘  ttan afrom which also man had his oiigm
million years ago. W. MAiTN.

(To be continued.)

The Flight of the Gods.

Saturday afternoon in June, two or three  ̂years 
*H?°i I met my old school chum again, this time in 
Greenwich Park by appointment. We had a glorious 
time in the Park before we began to discuss any 
topic of interest to Freethinkers. There were 
hundreds of children in the Park, some poor, ragged, 
el-fed urchins, shoeless and unkempt, from the 
Poverty-stricken neighborhood of Deptford or the 
Waterside population of Greenwich, and a goodly 
“ umber of children from more prosperous districts, 
better cared for by their parents, who had come to 
8pend the afternoon in innocent amusement in this 
Ŝ and, natural, old Park, on the hills or under the 
shadow of the trees, on this beautiful day in Jone. 
Children are very democratic and do nob attach too 
uauoh value to the philosophy of olothes.

It was, therefore, very pleasant to watch them at 
P'ay on the hills. My friend and I could remember, 
too, the time when we had been brought to this Park 
as children on a day’s excursion, and enjoyed our 
outing as much as though we had been taken many 
tt'iles away into the country. What glorious sport 
children can have in Greenwich Park ! And grown- 
nP people, too, for a matter of that. Every form of 
enjoyment can be had there, or on Blackheath— 
^bich adjoins it—at holiday times.

And bo we plodded our way through the Park, 
stopping now and again to take note of some parti
cular objeot of beauty, until we came to the great 
U'Venue of trees and oarriage-drive up to the Observa- 
tory. We looked at the quaint old twenty-four hour 
duck, and explained to some intelligent children who 
Were anxious to learn the meaning of fifteen minutes 
Past seventeen. I showed my friend many places of 
interest along the winding river, which we oould see 
so well from our position on the famous hill. And 
ben we sat down and talked.

For some time we spoke only of the great shipping 
wade that is still done on the banks of the Thames 
between Woolwich and London Bridge, and then we 
§azed at the Observatory, and began to talk of the 
bonders of astronomy.

At length I remarked, “ Astronomy has always 
deemed to me to be the most atheistio of sciences. 
When I used to go to hear (the late) Sir Robert Ball 
lecture on the stars and the immense distance that 
Divided them in the heavens, and the billions of 
cuiles that many of them were away from this little 
planet, I could not help wondering what pointy in 
space the Christian God, or the God of the Deist, 
eccupied, from which he directed all the operations 
of these celestial bodies.”

. Ah, but,” said my friend, “  Thomas Paine was of 
opinion that astronomy was the great science which 
Unmistakably revealed the wisdom and goodness, as 
We(Jl aa the omnipotence, of Deity.”
. Aes,” I replied, “ but Thomas Paine never defined 
j? precise terms what he meant by God. He used 
be word to express his belief in some intelligent 
jnd of being, at the back of phenomena, who caused 

a 1 the happenings in the universe as observed by 
But he did not seem to realise that in giving 

bis God intelligence like unto man he was really 
aking his God an anthropomorphic being, and that 

uis conception of God was open to the same kind of

objections that he himself applied to the old Jewish 
God, Jahveh.”

“ I suppose,” remarked my friend, “  that you 
believe that all the heavenly bodies move by virtue 
of their own inherent properties ? ”

“ Certainly. They move with mathematic preci
sion, which oan be calculated with extraordinary 
accuracy by astronomers. For instance, they oan 
tell, as you know, the precise day and hour upon 
which the next transit of Venus will take place.”

“ But, surely, you do not think that the material 
universe originated without some intelligent being 
to call it into existence ? ”

“ The matter of the universe seems to me to be 
eternal—I can neither imagine it beginning to be or 
ceasing to be.”

“ Then you do not think much of the argument 
for a great ‘ First Cause ’ ? ”

“ No. I cannot conceive of a First Cause. Cause 
is a word which represents that whioh precedes an 
effect, and which consummates itself in the effect; 
but every cause is an effect of some previous cause, 
in an endless chain of causes and effects, and in an 
infinite regression there can be no First Cause. But 
in what sense can God be said to be the ‘ First 
Cause’ ? To know whether he is ‘ first,’ we must 
carry the inquiry further back, as the child fre
quently does, and ask, * What caused God ? ’ and if 
the theologian says that God is without caus'e, may 
we not ask whether it is not far more reasonable 
to suppose that nature—which appears to be infinite, 
and which it is impossible to conceive either as 
beginning or ceasing to be—is without cause—that 
is, infinite and eternal, than to say that God is the 
uncaused oauser of nature without defining what is 
meant by God ? ”

“  Thomas Paine and other Theists conceived of 
God as an infinite and intelligent being who 
created the universe and man, and who rules 
and governs the movements of the whole planetary 
system, including the little globe upon whioh we 
dwell,” responded my friend.

“ Yes, I am aware of that; but I do not understand 
what is meant by an infinite being—especially an 
infinite being who exists apart from the material 
universe, which is also infinite as far as we know. 
Moreover, in my judgment no man can have an idea 
of God, if by God is meant an infinite being.”

“ Why not ? ”
“ Let us consider for a moment. What is an idea ? 

It is an image of the mind. As an illustration, let 
me say that the human mind is a mirror upon which 
nothing is reflected but the external objeots of 
nature. Man has never had any ideas but those 
which result from the study and observation of 
nature. For instance, if I were to say to a man, 
‘ Think of a horse, or an elephant, or a man,’ he 
would at once get a picture on the mirror of his 
mind of these beings ; but if I were to ask him to 
picture some being he had not seen or heard described, 
he could not do it. In like manner, man oan never 
give an intelligible idea of God, beoause in point of 
truth he has no idea of God. His highest conception 
is that of a big man, with amplified human 
qualities.”

“  I do not agree with you,” said my friend, “ that 
man cannot picture on his mind’s eye, Horatio, 
things that he has not seen. What about 
ghosts ? ”

“  Hundreds of human beings believe that they 
have seen ghosts, and if they have not seen them 
they certainly have heard them described. But 
most of the ghosts when they do appear come like 
the Ghost of Hamlet’s Father, clothed in fine raiment, 
and, in his case, armed from top to toe.”

“  So that,” responded my friend, “  what you say is 
that all the gods are but ghosts—in other words, 
figments of the human imagination ? ”

“  Precisely."
“  What do you think of the ‘ Design argument ’ ? 

I remember that John Stuart Mill said in his 
posthumous essay on Theism that be considered the 
design argument a very good one,”
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“  Not quite that. He said it was a good argument 
of its kind, but he did not think muoh of the kind, 
otherwise he would have aeeepted it. Paley’s argu
ment from design is full of defects. First, it is 
alleged that things wrought by human ingenuity 
show marks of design; but they only manifest these 
marks to persons who know something of human 
workmanship. An intelligent man can see that a 
watch has been designed ; he judges that its 
mechanism is arranged by an intelligent being to 
effect a certain definite purpose, but then he 
invariably concludes thus, because he knows some
thing of the designers of watches. A savage would 
not conclude that a watch was designed by an intel
ligent being : he would be more likely to think it was 
alive. But what analogy is there between something 
made out of materials by man and a product of 
nature ? Who would ever conclude that a blade of 
grass had been designed, or a tree, or a mountain ? 
Surely, no one. Nature’s process of growth is 
different altogether from the manipulation of some 
object of nature into a new form by the work of 
man.”

“ Yes, I agree to all that,” said my friend; “ and yet 
I cannot understand how all the races of mankind 
have come to some idea of a being whom they call 
God, who produces all the wonders we observe in the 
universe.”

“  You are not quite right there. Some races are 
so low down the scale of development that they have 
never yet formed any idea of a God; but when the 
savage man did for some idea of a being behind 
phenomena, he did not get into his untutored mind 
the idea which the cultivated Theist formulates to
day. No; what you have to study is the evolution 
of the God idea. You will see that it is all a matter 
of growth. It begins in the primitive ideas of our 
savage ancestors, who thought there were beings 
behind each and every occurrence ; then from fetish 
worship up to the anthropomorphic conception of 
some of the writers of the Bible, and then through 
various stages up to the pure Theism of the late 
Professor Newman or the * Social Deity ’ of Mr. 
Arthur Balfour. And so, one by one, the gods 
vanish—disappear—taka their flight, so to speak, 
out of the human mind.”

“ That, then, is the end of the gods, according to 
your view,” said my friend, after a pause.

“ Yes, that is the end. After that, man finds 
nature performs all her wonders ‘ without the med
dling of the gods,’ as Professor Tyndall said in his 
address at Belfast as far back as 1876.”

As the sun went down we walked over Biaekheath 
to Morten College and on to New Eltham. In the 
evening, on our way home, my friend looked up into 
the heavens and remarked that the stars looked 
particularly brilliant that night. “ Yes, I said, look 
at the millions of them. There are millions, my 
friend. As Sir Robert Ball used to say : ' there are 
millions. If you doubt it, they are up there, count
tbem’ A r t h u r  B. M o ss .

Acid Drops.

Mr. Phillip Carr, who is connected with the Little English 
Theatre in Paris, being interviewed by the Daily News, 
delivered himself as follows:—

“ I could not help seeing the extremely insular point o 
view taken by the French in regard to the achievements o 
other countries. The English are accused of insularity, bu 
the French are a thousand times more so. Until quite 
recently they did not reoognise the existence of the works ol 
art or literature outside their own country. Even of 
Shakespeare they knew little or nothing.”

Clearly the speaker is talking from a plentiful lack of 
knowledge.

Some of Shakespeare’s plays have always held the French 
stage—notably Hamlet, Othello, and Borneo and Juliet. 
Later years have seen the production of Macbeth, King 
Lear, and Julius Ccesar. Victor Hugo’s son made a com
plete translation of Shakespeare into French, and his notes 
are often of the finest quality. Victor Hugo’s own book on 
Shakespeare is one of extraordinary power. No such 
tremendous eulogy of Shakespeare was ever written in any 
other language. The tributes to Shakespeare from Diderot 
down to Flaubert and Taine are simply astonishing from 
that “ insular ” people. Diderot said of Shakespeare that 
the greatest of other writers might walk under him without 
bending. Flaubert said “  this man overwhelms me.” A 
hundred golden sentences of glowing praise might be quoted 
from Victor Hugo. Does Mr. Carr imagine that these great 
French authors are not read in France ?

When it comes to translations the French show a better 
muster than the English do. France has, and has long had, 
good translations, not only of the great German philosophers 
such as Kant, Schopenhauer, Hartmann, and Haeckel, but 
also of the great English philosophers such as Locke, 
Berkeley, Mill, Spencer, Hamilton, and Huxley. She bad 
able and accurate translations of Darwin thirty and forty 
years ago. No such translations of French thinkers existed 
in England. But why pursue this refutation of Mr. Carr’s 
absurd statements ?

We have said as much as we have on this point, not as a 
piece of literary criticism, but because we don’t want to see 
the British philistine encouraged in his silly old notions of 
superiority over “ infidel ” France.

Our prophetic soul is not as good as Shakespeare’s, but it 
has its merits nevertheless. Ever so many years ago, when 
we ceased to respect Christianity and took to ridiculing it, 
we remarked that Jesus Christ fed thousands of people on 
five penny loaves and a few sardines. The penny loaves are 
still hypothetical, but the sardines seem fairly well estab
lished—unless the Daily Mail's other name is the only 
appropriate one. Our contemporary’s correspondent at 
Jerusalem telegraphs that a sardine factory is being estab
lished on the shores of the Sea of Galilee. Sardines abound 
there and are of the finest flavor.

By the way, if the sardines are as satisfying as those 
used in the Gospels to feed the five thousand, they should 
command good prices.

A lady writer in the Vineyard says that “ religious Free
thinkers,”  no less than Romans, Anglicans, and Puritans, 
need a Saints’ Calendar. As it happens, Freethinkers have 
a better one than the Christians, and it includes such names 
as Giordano Bruno, Richard Carlile, and Ferrer.

THE LATEST CHRIST.
Not Baal, but Christus Jingo 1 Heir 

Of Him, who once was crueified 1 
The red stigmata still are there,

The crimson spear wounds in the side,
But raised aloft as God and Lord,
He holds the money-bag and sword.

A wondrous god 1 Most fit for these
Who cheat on change, then creep to prayer ; 

Blood on his heavenly altar flows,
Hell’s burning incense fills the air,

And death attests in street and lane 
The hideous glory of his reign.

*—Robert Buchanan.

“  Some race-quality in the Enlgish blood, which escapes 
any risk of contamination by foreigners, differentiates the 
British from the rest of mankind.” So says “  Vanoc ” of 
the Referee. And if “ Vanoc ” is a fair sample of the race 
quality in the English blood we should say it is profoundly 
(and sadly) true.

“ Dagonet ” of the Referee has annexed “ God ” to the 
“  Unionist ”  party. He speaks of “ Ulstermen who are 
loyal to their King, their country, and their God.” It is a 
fairly practical demonstration that there is no God, that Mr. 
Sims is allowed to take his name in vain in this fashion. 
“ Dagonet ” writes this hypocritical stuff with his tongue in 
his cheek. He believes in it as much as we do.

“  Breathings on the Glass ” is one of “ Dagonet’s ”  sub
headings, “ Bleatings on the Grass ”  would be better,
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The Christian World is responsible for the statement that
at Beirut two gendarmes prevent This is because
picture palaces to see the Quo Vaais. /hi*1- a an^ the
of the picture of Christian heroism m the ’ ^ a
uplifting influence of Christian conversion ^  greatly 
striking influence on the women who see i • ^ is  time
inclined to take the story with a grain ot sa • ri8tians to 
Mohammedans have had enough to do stianitv can
know that when it comes to perseeutio particular
hold its own with anyone or anything. £ecause it
pictures are all “  fake”  in a double sense, r  * ■ > it.
is mere acting, and attendants at j  the Christians
Secondly, because the alleged persecutio _ Christian 
are very largely part of an elaborate recent critical
writers have foisted on the world. Mos storieSi aI1d
writers have been puzzled to account account for
have invented more or less ingenious tlieor ■ take
the absence of evidence. Of course, for to se ; ™ inematheir Roman history from Sunday-school tracts an
films pT,°r't:—1 flnostions of probability scarcely exist.

Iticount*' hecuhar that Sienkiewicz should be known in thiB 
his cbie%  hy Quo Vadis t which is positively one of
due an<̂  *east trustworthy books. This is, of course, 
Chri t° ^10 fact that the author was here exploiting the 
seen*5 ■D Porti°n of the population. The same thing was 

With Wilson Barrett and the Sign o f the Cross.

etnP16 ^ va tion  Army—inspired by the profits made by its 
,8tation business—is still booming Canada, and encou-

The 
aiigra

j o -  — “  M t i o i u t i a b — aw  b u m

Ion  ̂P00r People to go out. It admits, now that it can no 
the t * ^  ^eniecli that there is a deal of unemployment in 
far °^ns and cities, but points out that the demand for 
Point ab°r 'a keen. Probably s o ; but it should also be 
*nonfh ° U': *kat tarm labor is only required during a few 
Pot u8 'n the year, and then the laborer is left stranded. 
help8 t r ^^-preservation he drifts into the towns, and so 
The ffi •8well the already large number of unemployed. 
Warn" °la' em'Sra,Hon agencies have for some months been 
cont'10̂  PeoPle against emigration. The Salvation Army 
thev DU6a *° ca*‘er ôr business. “ We find you a situation,” 
aft Sâ ‘ Perhaps so, for a time. It is what happens 

wards that supplies the tragedy.

Per»16 ^ ^ ance News also booms the Salvation Army’s tem- 
ex n°a. work in a recent issue. The information, we 
accm ’ 18 suPPded hy the Army itself, although to those nn- 

with the way in which the press is worked, it 
tion ^  . 6 ^dependent testimony. As it is, the informa- 
aie ' s delightfully vague. About the Hadleigh Colony we 
these i ^ at “  many inebriates have been received, and 
Place transt°rmed into sober men.”  So also with other 
w h o r f® ear‘ng ln mind the Army’s fondness for statistics, 
instr serve Its purpose, the vagueness of the above is 
Arm ctlV6, What one would like to know is how many the 
Wha  ̂ hold °t’ under what conditions they remain, and 
the ^̂ 0̂P°̂ ’ti°n is cured ? In New Zealand, we learn that 
Auckl ''as control of two islands in the vicinity of 
The aU • ®art)0r' which are practically prison settlements. 
g Ven res’ dents are 00mmltted for from one to two years. 
thirty11™61" *dese conditions the Army only claims to make 
the cr Wt C6nt‘ cures- Put why this should be placed to 
aeem 6 , Army is more than we can discover. It
how 8 °n  ̂Part of the prison administration. We wonder 
receives*?*1 ^6r ^ead the Army charges for the people it

theaT*’ C.yril Walter has built and equipped a model 
Will rS| costmg about T700, at Averham, near Newark. It 
the aocommodate 160 people. All that is wanted now is 
atas aPPl arance °t 0. and the Twelve Apostles on the 

se. Prayer ought to be able to manage that.

^Hans Schmidt, the Roman Catholic priest, at New York, 
ia 8J ? urdered Anna Aumuller in suoh brutal circumstances, 
“ He he“ Ced to electrocuted. The press reports say that 
other 6ard sentenc,e with apparent satisfaction.”  Many 
Wrei0u 8?p*6 dave heard it with similar sentiments. The 
verse h \!creature is now trying to turn poet. Here is 
f°r Sing g.anded *° the newspaper reporters before leavin

“  Beyond this vale of tears 
There is a life above,

Unmeasured by the flight of years, 
j je And all that life is love.”
egoi° J f lo°kB the “ life below.” Pious people are generally

its h h i W’^  a *arge—and compact—Roman element, and 
K Population, the United States has two pretty

problems for the future to deal with. And it is significant 
that two of the greatest dangers in the future may be closely 
connected with Christianity. For black slavery in the 
States was of distinctly Christian origin. It was taken 
there by Christians, developed by Christians, for the profit 
of Christians. When we are considering the influence of 
Christianity on civilisation, this should never be forgotten.

Noticing the new edition of the memoir of the late Very 
Rev. Sir James Cameron Lees, D.D., the Westminster 
Gazette printed the following:—

“  After Cameron Lees was ‘ called ’ to Edinburgh he had 
a stormy time for a number of years, but he kept a brave 
heart and a smiling face to all his troubles. He was a great 
traveller, and paid a visit to Australia, which he enjoyed 
exceedingly. On leaving Melbourne a stalwart farmer 
handed him a piece of bog-oak as a memorial. On the 
homeward voyage he looked over his treasures—for he had 
got many gifts at the Antipodes—and on examining the oak 
case found it had a screw lid, and when it was unscrewed a 
thousand Australian sovereigns glittered inside, and a card 
with the inscription—‘ A thank-offering for restoring the 
faith of Christ.' That money he unfortunately invested, 
with additional sums, in some of the Australian banks before 
the crisis, which many still remember, and lost it all.”

We wonder if our contemporary saw the joke. It was in 
the land where he had restored the faith of Christ that the 
reverend gentleman lost all his money in rotten banks— 
including the money he got for the work of “  restoration.”

The London County Council is supplying a bowdlerised 
version of Charles Reade’s Cloister and the Hearth, but it 
still allows little children to read the unexpurgated Bible, 
which contains accounts of unnatural vice, rape, and other 
abominations.

Our readers know that we have a great respect for the 
English language. We hate to see it abused, and it is that 
feeling, rather than mere pedantry, which prompts us to 
protest now and then against conspicuous instances of that 
offence. There is the word aggravate, for instance; it really 
means to increase the weight of a thing. It is possible to 
aggravate a crime or its guilt, but it is impossible to aggra
vate a human being,—there and then, we mean, though one 
of the advertised fattening processes might do it in a reason
able time. Yet people will say they are aggravated when 
they mean that they are annoyed, exasperated, or incensed. 
Charles Dickens himself, great writer as he was, used aggra
vation in that slipshod way. And now we see his son, Mr. 
H. F. Dickens, K.C., using it in the same manner. “ Were 
you annoyed ?” he asked a witness lately at the London 
Sessions. “  I had no cause to be,”  the witness replied. 
“  Was Atkinson’s behavior aggravating ?” was the next 
question. We know that this is very common slipshod, but 
a K.C. ought not to be guilty of it in an open court of 
justice.

There are bo many dull, solemn, or pompous speakers in 
the House of Commons that a wit or humorist is thrice 
welcome, at least by a reader of the parliamentary reports 
in the morning newspapers. One likes to see Mr Birrell’s 
name in the discussion ; and he is none the less wise for 
being witty. He has to apologise to his more owlish fellow 
members now and then. This occurred during the recent 
Home Rule debate. Mr. Birrell begged pardon for having 
said that “  a collision between a Catholic and a Protestant 
mob had no more religion in it than the impact of billiards.”  
He was wrong—he ought not to have said it. But he could 
not resist adding, “ You would not call such a collision a 
religious service.”  The knife was in and he turned it 
round. One likes to see the jester stab. It gives the fools 
a lesson. ____

Essentially, of course, we should agree with Mr. Birrell. 
Technically, we should differ. No religion in the collision 
of Catholic and Protestant mobs ? That is just what there 
is. It is apt to be the sincerest of religious services. They 
mean what they say then. Yes, and what they do. And 
more.

The death of the Rev. J. Brierley— “ J. B.” of the 
Christian World—deprives Nonconformity of one of its 
ablest and most tolerant writers. He was not advanced 
enough to do much good in the outside world, but his influ
ence in a good direction within orthodox circles must have 
been considerable. It is pleasant to admit that he was 
thoroughly opposed to the Blasphemy Laws. And not un
pleasant to add that many of his articles have been dealt 
with in the Freethinker, particularly by Mr. Lloyd. We 
remember dealing with some of “ J. B.’s ” articles in the 
old National Reformer (Bradlaugh’s journal) as far back as 
the eighteen-’seventies.
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“  J. B.’s ” last article in the Christian World was on 
“ Life’s Loose Ends,” and contained the passage: “ Yon are 
in a world of loose ends—but the farther ends are not loose. 
They are gripped by a Hand, that is Love and Omnipo
tence.”  This is writing down to the lowest intelligences, 
for such religions teaching is vastly popular in the Gold 
Coast. As the Christian Evidence lecturer once said, 
“  Everywhere you find the footprints of an Almighty Hand.”

Mr. G. K. Chesterton says that he begins to believe in 
witch-burning. In time Mr. Chesterton ought to be a perfect 
Christian. But he’d have to train down a bit for the part 
of Messiah.

“ The cricketing parson,”  it is announced, has accepted 
the living of Bermondsey. A theatrical parson lives at 
Brixton. Why are the clergy picked out for the bestowal 
of labels outside their duties ? One never hears of a 
“ golfing general ” or “ tennis-playing admiral.” Is the 
soul-saving profession falling into disrepute ?

Miss Edith Durham’s recent lecture at Essex Hall was 
honorably plain-spoken. She said she was convinced by 
bitter experience that no Red Cross aid should ever be sent 
out in a war. Men’s wounds were healed, and they were 
sent back to the front again as soon as possible, only to pro
long the war indefinitely. All the “ liberators ” in the 
Balkan war were selfish and cruel. As for the cruelty of 
the Servians, she said, they burnt, in one outburst, twenty- 
six villages with petroleum, and prevented the people’s 
escape with bayonets. Soldiers of the Cross 1

Horribly cold and blusterous weather has increased the 
death-rate in New York. People have even been frozen to 
death in their beds. President Wilson has been oonfined to 
his bed, but his illness is not serious.

Rev. Henry Lewis, rector of Bermondsey, left ¿63,774. It 
isn’t a big fortune in itself, but it is a lot for a Christian, 
and it must make Councillor A. B. Moss’s mouth water. 
Mr. Moss, of course, is an Atheist, and Atheists are not 
quite as good as the “ blessed-be-ye-poor ” people at making 
money.

Rev. Arthur Thomas Chapman, Cambridge, left ¿612,195. 
“  Lay not up for yourselves treasures on earth.”

Mr. H. G. Chancellor, M.P., is a nephew of Mr. Charles 
Chancellor who was such a help to Mr. Foote and the 
Freethinker in the difficult days, early in the present 
century, when a gang of pretended friends and open enemies 
did their best to ruin both. We are glad to see the nephew 
as good a Radical as his uncle was, and especially glad to see 
him sound on the question of the Blasphemy Laws. But 
we regret to see him contracting a certain taint from the 
Nonconformist and other religious company he keeps. He 
spoke at Chatham Town Hall recently with the Bishop of 
Croydon in favor of Sunday Closing. We can understand a 
bishop playing that pious game. He has an interest in 
filling churches somehow, although he is mistaken in sup
posing that shutting public-houses will do it. But when a 
man like Mr. Chancellor plays this pious game we can only 
see the baneful influence of partisan politics on a capable 
and honorable public man.

Public-houses are already closed altogether on Sunday in 
Scotland. They are closed during most of the day in 
England. We defy anybody to show why they should be 
closed during the rest of the day except as a concession to 
the self-interest, the bigotry, or the fanaticism of the 
Churches. We are serious in saying that we should be very 
glad if a competent advocate of Sunday Closing would take 
up this challenge. Why not Mr. Chancellor himself ?

Mr. Andrew Carnegie, after giving ¿62,000,000 to the 
Peace cause, is now supplementing it with a gift of .6400,000 
to promote the cause through the churches of the various 
denominations throughout the world. It looks like magnifi
cent generosity. But it will be observed that Mr. Carnegie’s 
gifts are always calculated to produce the greatest possible 
advertisement of his noble self. The Churches will all be 
talking about him now.

Rev. J. Scott Lidgett is one of Shakespeare’s puritans 
who think “  because they are virtuous there shall be no 
more cakes and ale.” He voted (and spoke, of course) for 
the non-sale of intoxicants in the Crystal Palace grounds in 
the interest of “  good order,”  Good order is the rule at the

Crystal Palace already. Why then stop the sale of what 
Jsbus Christ enjoyed ? He was no teetotaler.

According to the Daily Chronicle, writing on Mr. Hardy’s 
remarriage, he is “ the only novelist on whom has been 
conferred the coveted Order of Merit.”  What of the late 
George Meredith ? We may be mistaken, but we understood 
that he was a recipient of the “ coveted Order.”  Perhaps 
the writer had only living novelists in his mind.

It takes two to make a marriage. That is presumably 
the reason why Thomas Hardy married his lady secretary 
in a church, when his own views of church doctrines and 
ceremonies are so well-known. And the deed was done a 
long way from his home and very early in the morning.

One sign of the decadence of religion is the altered form 
and tone of what we may call the benediction at the end of 
the King’s Speech. Listen to the latest specimen:—

“  Your labors upon these and all other matters I humbly 
commend to the blessing of Almighty God.”

Could anything be more formal and perfunctory ? “ Almighty 
God ” in the House of Lords is just about as real and vital 
as the Speaker’s Mace on the table of the House of Commons. 
Cromwell called the latter “ a bauble.”  He might call the 
former so if he lived now.

The wish is often father to the thought in pious people- 
The authors of a book on the Churches and London tells us 
that “ Agnosticism, which seemed to be gaining some hold 
on the working man 10 or 15 years ago, appears, in London, 
at any rate, to have had its day. Blatchfordism is a spent 
force.” How exact 1 Secularism captured the working-man, 
not Agnosticism, which appealed only to the classes. The 
National Secular Society is the oldest organisation of its 
kind and the Freethinker is the doyen of Freethought 
journals, both being secularistic. As for “ Blatchfordism ” 
(whatever that may mean) Mr. Robert Blatchford edits a 
Socialistic, not a Freethought paper. There are more 
Freethinkers and less Christians in the world than ever 
before.

American papers state that the bridge which is being 
constructed at Hell Gate, New York, will be the largest in 
the world. If Christianity be true it will need to be a 
record size.

It is rather amusing to find the Church Times presenting 
Christians as suffering from the intolerance of Freethinkers. 
In a recent pamphlet— which we hope to notice at some 
length later—Mr. George Trevelyan expresses his belief in 
a “ society of sincere Christians and sincere heretics, living 
in friendly social intercourse with each other, working 
together for the innumerable objects that good men 
have in common, and sharing together not a few spiritual 
emotions.”  On this the Church Times observes, “ We 
could so live with Mr. Trevelyan. But can he give us any 
guarantee that the heretics will tolerate us ? They must 
have changed their temper strangely if they do.” We are 
not aware that Freethinkers have declined either meeting or 
working with Christians on behalf of any objects they have 
in common. Quite the contrary ; they have been ready to 
efface themselves almost to the point of censure, and 
allowed Christians to secure a credit that did not properly 
belong to them, so that the desired object should prosper. 
On the other hand, there are many cases on record of 
prominent Christians declining to meet Freethinkers on the 
public platform, and in private life this feeling is carried 
very much farther. It is raally too late for the Church 
Times to convincingly portray the Christian as one whose 
humane and social sympathies overpower his religious and 
sectarian feelings.

A religious reviewer of the two concluding volumes of 
Professor Frazer’s Golden Bough decides that the work is 
not a scientific study of man’s religious ideas, because " it 
is not a critical investigation of the problems of Religion.” 
We wonder what this writer would consider a scientific 
study of religion ? Probably an examination of the validity 
of Anglican Orders, or a study of vestments, or some similar 
fantastic foolishness. In showing the roots of religious 
beliefs in savage ideas and practices, Professor Frazer gives 
us the only possible scientific religion, since he affiliates 
religious beliefs to frames of mind that are inevitably gene
rated by the savage’s ignorance of the nature of his sur
roundings. And this is certainly the only line of study that 
is of real value. That is, perhaps, the reason why profes
sional religionists so carefully boycott it. They feel that if 
the truth of the analysis conducted by men like Frazer is 
admitted, the whole structure of religion is blown into the 
air. So the safest policy—for a time—is to pooh-pooh these 
investigations as of no value.
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Mr. Foote’s Engagements
March X, Glasgow ; 22, Manchester.

To Correspondents.

mdent 8 H onorarium F und, 1914.— Previously acknowledged, 
Avis Ji 8 t Eece'ved since :—R. B. Harrison, 2s. 6d .; Robert 
Geor’oo a damea Moffat, £ 1 ; G. T. Hart (Canada), 4s. Id.; 
John H 10s. ; N. M. X., £1 ; Thomas Robson, 10s. ;
F M ,w“ ?er’ £3 3a- i w - H- Harrup, 10s. ; J. Burns, 15s.; 
Badl;«- “ bur8), 10s. 6d .; A. H. Deacon, 2s. 6d. ; Edward

R. H J n Wife’ £1;as Von iNllI/ER-—Glad to have your wife’s good wishes as well 
"•wnsina0^ '  “  Exposure of G. W. Foote”  is, as you say, 
tealiaecl ,, llr Bope that we may survive it is likely to be 
accnsat' "  ne§‘e0‘ ” °‘  Richard Carlile is quite a comical
any oth°n' have praised him hundreds of times. Scarcely 
w/hav 6r man *ltts Been more the object of our eulogy. But 
—for v,6 Bca'se  ̂him, not so much on account of what he said 
of whnt n&9 ? ° ‘  a Poe‘  or a seminal thinker—but on account 
hero—rt 6 d*d- Me fought the battle of the free press like a 
°ak anri to.a suPer'hero. He was as firm and tenacious as the 
W T gcan“ e °‘  his native oounty.
over , ao,MAa (New Zealand).—Quite right. We have passed it 

R. J °  ‘he treasurer.
J*i,! ’'~ jhanka for cuttings.

vetv ’“ Op’AT.—We remember you in connection with Yeovil 
airaicl *’ and are PleaBe<l ‘ ° hear from you again. We were 

XV, p y°c had joined the majority.
Xy Au'— Cuttings are always welcome.
E. gCjVIES0N'—They can safely be left to you. 

enonanDP— Glad to hear that Hamburg, at least, is civilised 
telioin . ' e‘  ‘ he children of Freethinkers be withdrawn from 
y0Ur j.Ps lnetruction in the public schools. Glad also to have 
you anks for “  the hours of pleasure the Freethinker gives 

G. t , jj,
tujj.ri RT (C'anada).—A secular (that is, a civil, non-religious) 
noticê 6 *B eas“ y arranged in England. You give the legal 
‘hrouohIfu>ot̂  8‘clef'> ‘ hen you go to the registry office, and go 
and K t -e UBUa‘ ceremony of taking each other as husband 
ooncer ’ *U ‘ e8a‘  8enae of the words. That iB all which 
o0nc ns ‘ he public officials. The morality and the poetry 
‘or 07,̂ 1* yourselves only—except as the world is all the better 

J j  011 things being present.
*̂nve«INS Wr’ ‘ es • “  Will Mr. Mann kindly give the date of the 

he r-ivr°°?haining the review of Sir Hiram Maxim’s book which 
' r- M.) referred to in his article?”Ei»VABD

»ell.
Bea:

Snelling.—,ing.—Obituary appears. We remember the family

" eardall.—There are other readers of the Freethinker than 
yourself in Nottingham, though they don’t deal at your news- 

j  g<m‘ ’8- Still, we should like a good many more.
• Babtbidge.— Tuesday is late, but we have strained a point in 
A16 circumstances. We had a paragraph already in type at 
 ̂ Walsh’ s suggestion.Tit

i ’a ^ ° DBA8 Society, L im ited , office is at 2 Newcastle-street, 
Ta* 1̂ agdon-street, E.C.

I0,NAL Secular S ociety’ s offioe is at 2 Newcastle-street,
war ; f — ■ e-c-With R6 aerv‘ce8 of the National Seoular Society in connection 

shoulr)eLn*ar Eur*a‘ Services are required, all communications 
Betters °8 addrea8e“  ‘ he secretary, Miss E. M. Vance.

2 New 0̂r. ^ e  Editor of the Freethinker Bhould be addressed to 
Bectu 0as“ e"8‘ reet, Farringdon-street, E.C. 

street -̂,°TICEB must reach 2 Newcastle-street, Farringdon- 
‘PBerted '̂ ’̂ ’ ^  drs‘  Poa‘  Tuesday, or they will not be

•harki Wn° 0end na newspapers would enhanoe the favor by 
Osder PaasaSea ‘ o which they wish us to call attention.

Tione 0rI '‘ ara‘ ure should be sent to the Shop Manager of the 
and . 683, 2 Newcastle-street Farringdon-street, E.G.,

The C ‘ ° \he Edi‘ - '
office . ntnAer wdl be forwarded direct from the publishing 
ratea 0 an7 Par‘  of the world, post free, at the following 
taont'h*>r̂ l)a''^ :—One year, 10s. 6d. ; half year, 5s. 3d. ; three

Sugar Plum s.
|j 1 ----- *-----

oolebrnt*^ iWe droP other designations as unnecessary) 
do not ed his eightieth birthday on Monday (Feb. 16). We 
deck el’ 0080 *° 1̂1 our columns with useless matter. 
Balute t) 8 name is enough for the present occasion. We 
offer v,; e Mrand Old Man of science and Freethought, and 

111 our profound homage.

ôn8 postponed visit to Glasgow takes place 
unday (March 1 ). There is pretty sure to be a rally

of his friends from all parts of the South of Scotland. His 
subjects, also, are new— as far as Glasgow audiences are 
concerned, and should prove specially attractive in them
selves.

Perhaps we had better announce Mr. Foote’s subjects on 
this occasion. They are “ Shakespeare’s Humanism in the 
Merchant o f  Venice," and 11 Mr. Balfour on God.” The local 
11 saints ”  wish Mr. Foote to deal with the Gifford Lectures 
that Mr. Balfour has been delivering at Glasgow.

Mr. Foote will probably be lecturing again at Queen’s 
Hall before the present winter season closes.

Mr. Lloyd lectures at the Failsworth Secular Sunday- 
school this evening (Feb. 22). District “  saints ” will please 
note.

Miss Rough lectures at the Manchester Secular Hall 
to-day (Feb. 22) both afternoon (3) and evening (6.30). 
This arrangement looks as though it might clash with Mr. 
Lloyd’s lecture at FaÜBWorth; but, after all, there are 
plenty of Freethinkers in the district to provide them both 
with good audiences.

We have not received any news from Liverpool lately. 
We should be glad to hear that the local “ saints ” are still
doing good work.

The Secular Education League holds its Annual Meeting 
at Caxton Hall on March 25. After the formal business is 
transacted there will be a public meeting, addressed by 
various speakers, including Mr. Halley Stewart, the Rev. 
Dr. Walsh, and Mr. G. W. Foote. Fuller details will appear 
later in our columns.

Mr. Frederic W. Walsh, of Leamington, of whom our 
readers have heard lately, being physically incapable, as 
they well know, of delivering a public address himself, has 
arranged for Mr. Cohen to take his place at a projected 
meeting on Tuesday evening next (Feb. 24) at the Café 
Royal, Bath-street. The chair is to be taken at 8 o’clock by 
the Rev. Leslie G. Berrington, and admission is free, with
out a ticket. Mr. Cohen’s subject is “  God and the Soul in 
the Light of Science.”  Discussion will be allowed after the 
lecture. The arrangements are in the hands of the 
Leamington Literary and Philosophical Institute, o f which 
Mr. Walsh is a member.

A party of “ saints ”  are going over from Birmingham to 
Leamington, leaving Snow Hill Station at 6.20. Tickets 
(return fare, saloon) 2s. 8d., obtainable of J. Partridge, sec., 
245 Shenstone-road, Rotton Park.

“ Why Christianity Has Failed ”  is the subject of Mr. W 
Heaford’s lecture for the West Ham Branch this evening 
(Feb. 22). There should be a good audience.

Mr. John Sumner, a constant Birmingham subscriber to 
the President’s Honorarium Fund, sending his cheque for 
the new year, says:—

“  It is sometimes with mixed feelings that one signs one's 
cheques, but in writing mine for this excellent objeot, I only 
experience pleasure at being able to respond. Three hundred 
pounds is a poor enough sum at which to aim. Fortunately 
your rich natural endowments compensate to no small extent, 
enabling you to extract more from life than usually falls to 
the lot of wealthy men.”

Once a year one may print these things. They show the 
perhaps too generous spirit in which one is regarded by one’s 
friends.

Mr. William Repton pleaded for the insertion of some 
rather personal lines which appear from his pen. “  I wish,” 
he wrote, “  you were not the Editor, for a time at least. If 
you can conquer that pride in yourself which I admire, you 
may perhaps let it appear ; if not, please accept it as some
thing in the nature of thanks for the joy of having read 
your paper for twenty years.”  We felt puzzled what to do, 
but good nature at last said 11 Print it.” The writer’s praise 
is not fulsome, but rational, even if exaggerated ; and why 
should he not enjoy the innocent pleasure of expressing it ? 
We have never suffered from a surfeit of eulogy, and at our 
age we are not likely to get the staggers.

There are special reasons for postponing the conclusion of 
Mr. Foote’s article on the Blasphemy Laws. It must 
include considerations depending on things that may happen 
during the present week (Feb. 17 to Feb. 24). The 
explanation will appear in our next issue.
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Goethe.—Y.

(Concluded from p. 107.)
In the tragedy of Faust, the godlike genius of Goethe 
transformed an old puppet-play into one of the 
eternal glories of literature and art. The first part 
of the poem was not published until 1806. It was 
the outcome of thirty years’ study and reflection. 
The folk-story was familiar to Goethe’s childhood, 
and it was in 1770 that he began to think of em
balming his life experiences in a modernised legend ; 
and a few years later he sketched various scenes of 
the tragedy. During his tour in Italy he added the 
Witches’ Kitchen, the Cathedral episode, and the 
opening monologue. In 1797 the entire work was 
reconstructed, and the two Prologues, the Walpurgis 
Night, and the Dedication were added.

Despite the fact that Faust is Goethe’s supreme 
masterpiece, it is, and has long been, his most 
widely appreciated work. Its exuberent variety is 
to some extent responsible for this, but its over
powering fascination more largely resides in the 
circumstance that it is concerned with problems 
which compel and command universal interest and 
attention.

The reader is given a broad hint of the coming 
exuberenee in the Prologue to the Theatre, in which 
he is introduced to a company of strolling actors 
which has come to delight the motley multitude 
with a play depicting the joys and sorrows of human 
life. The Poet, the Manager, and the Merry Andrew 
then hold high discourse concerning the general 
bearings of the drama. The Manager dwells on the 
importance of a good pay-box; the Poet is anxious 
to produce nothing that posterity will condemn, but 
the Manager thinks the receipts of greater conse
quence. The Merryman tells them both that the 
main thing is to please the public. The Manager 
agrees; the Poet places hiB art above all else, so the 
Merryman shrewdly advises him to prove himself a 
practical artist by amusing the audience. The 
Manager decides that something of a nature both 
dazzling and delightful is what is wanted. The 
spectators must be conducted “  From heaven to 
earth, and thence thro’ earth to hell.”

After this Prologue of Earth comes the Prologue 
in Heaven. This last has been termed a parody of 
a similar scene in the Book of Job, and dull pietists 
have oensured it as such. It has been reprobated as 
irrelevant and outrageous, as a blot on an otherwise 
irreproachable work, and as gratuitously insulting to 
God. A few translators have omitted it as “  unfit 
for publication.” Coleridge (not the living judge of 
that name, but a defunct relative) asked himself 
“  whether it became his moral character to render 
into English, and so far certainly lend his coun
tenance to, language much of which he thought 
vulgar, licentious, and blasphemous.”

That dash of devilry in Goethe’s nature to which 
reference has already been made was doubtless to 
some extent responsible for the impish coloring 
whioh characterises the Scene in Heaven, and one 
can picture the poet’s smile as he penned it, just as 
one can imagine the sardonic appearance on the face 
of Anatole France when writing that similar scene 
in his Penguin Island. For all that, however, it 
must be borne in mind that the wager between the 
Lord and Mephistopheles formed part of the old 
folk-story, and Goethe’s handling of the legend was 
entirely in aocord with the spirit of the mediaeval 
miracle plays. That the play-writers and actors of 
the Middle Ages were no respectors of divinities the 
following quotation from a popular miracle play 
abundantly proves. In this play God the Father 
dozes on his throne during the Crucifixion. An 
angel rouses him from his sleep, and the following 
dialogue ensues:—

“  Angel. Eternal Father, you are doing what is not 
right, and will cover yourself with shame. Your much 
beloved son is just dead, and you sleep like a drunkard, i

Ood the Father. Is he then dead ?

Angel. Ay, that he is.
Ood the Father. Devil take me if I  knew anything 

about it.” *
It is thus seen that the Prologue in Heaven is a 

faithful rendering of the spirit which permeated 
mediaeval legend, to whioh has been added the 
magical touch of genius. It is in perfect keeping 
with the Witches’ Kitchen, the Brocken, and the 
supernatural characteristics of Mephistopheles.

When the play opens Faust is in his study, sur
rounded by his books and instruments of mystic 
lore. To the common mind, the master of those 
that know, he is to himself a learned ignoramus 
who is compelled to turn to the magic arts for the 
solution of the secrets of existence which have so 
far completely baffled his inquiries. The moon shines 
through the casement and causes his mind to return 
to the world of life outside.

“  Beautiful moon ! Ah! would that now,
For the last time, thy lovely beams 

Shone on my troubled brow !
Oft by this desk, at middle night,
I have eat gazing for thy light,

Wearied with search through volumes endless.
I sate ’mong papers—crowded books,

Alone—when thou, friend of the friendless,
Camest smiling in, with soothing looks.

Oh, that upon some headland height 
I now were wandering in thy light !” t

In despair, Faust opens a volume of magic to summon 
a spirit to his aid, and, book in hand, he utters with 
a mysterious air, the sign of the spirit; and then 
from the red flame which rises, the spirit appears- 
Faust is appalled at the spirit he has called up, and 
turns away in affright. The spirit scorns the mo
mentary fear into whioh Faust has been thrown, and 
asks him what has become of his soul’s proud call 
now shrunk into a piteous cowardice ?

F aust.
“  Creature of flame, shall I grow pale before thee ?

’Twas I that called thee—Faustus—I, thine equal!
Spirit.

In the currents of life, in the tempests of motion,
Hither and thither,

Over and under,
Wend I and wander—

Birth and the grave—
A limitless ocean,

Where the restless wave 
Undulates ever—

Under and over 
Their toiling strife 

I mingle and hover,
The spirit of life :

Hear the murmuring wheel of time, unawed,
As I weave the living mantle of Ood !

Faust.
Spirit, whose presence fills the wide earth,
How near akin to thine I feel my nature !

Spirit .
Man, thou art like those beings which thy mind 
Can image, not like me ! (Vanishes.)

F aust (overpowered with confusion).
Not like thee !

Formed in the image of the Deity,
And yet unmeet to be compared with thee !”

Faust’s pupil Wagner knooks at the door, but bring8 
his master no comfort. Once more in solitude, 
Faust gives way to despair, and, seizing the poison 
resolves to die. He is about to drain it when he 
hears the Easter bells and the distant singing of the 
ohoir. These sounds awaken the remembrances of 
his youth; the natural longing for life returns and 
vanquishes his despondency.

“  And now am I once more a little ohild,
And old Remembrance, twining round my heart,
Forbids this act, and checks my daring steps—
Then sing ye forth—Bweet songs that breathe of heaven ! 
Tears come, and Earth hath won her child again.”

The scene changes for the beauties of an early 
day in spring. It is Easter Sunday, and the people 
are abroad to danoe and drink and sing. Faust and 
Wagner come to gaze upon the people as they enjoy 
their holiday. They are intensely happy in the 
present; the high problems of origin, existence, and

* Quoted by Lewes from Schorr’s Geschichte der Deutsche11 
Cultur, p. 71.

f Anster’s translation.
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------------ vifvt-Viins to them.ueswny which baffle Faust mean n hJL>iness an
The philosopher sees in the people j j e men-
asset of life which he has been demeu. rnB
tally enters into their simple pleasu companion
to possess the happiness they enjoy- loftiest
Wagner, however, looks down vulgar crowd.
pedantic contempt on the antics ox  ̂ him the

The folk gather round Faust, g®JrJ*e to the
reverence always paid by tne _ Waost feels it
‘ scholar.’ Wagner sees it with envy , ieela pr0.
to be a mockery. Reverence to , Bits on a
fonndly his own insignificance .  ̂ ahadows of
stone and watches the setting eun , SOene,
evening gather, and master and p u p ?  accompanieda black poodle at their heels. Faust, a c c o ^ ^
hy the dog, makes his way to the s • omeB rest- 
le serious and solemn, and the P0“ .., ana begins 
less and uneasy. Faust opens the Bi010> . h the
a translation of the sacred Word, at 
Poodle is agitated beyond all en animai, and 
suspects that misohief is lurking J r)evii himself
Performs mystical ceremonies, an nf disillusion
makes his appearanoe. Faust s m Mephisto-
Prepares him for his compact ™ aQul £or the pheles, and he consents to bartl;
and*0]?1011 earthly happiness. Mephistopheles 
see tj,atl8̂  visit Auerbach’s cellar, where they 
a oond>- S0̂ 8 *n the highest heaven they know— 
This 1 l0n maudlin or quarrelsome drunkenness. 
Witcjf e,a8nrakle sight exhausted, they pass to the 
paggej6? Kitchen. From purgatory they have 
over th ° dearth a large oauldron is
Weird dames, and in the dense smokert ------ ■'■'wj « j u u . J.1A UJUO UUJLIBW BIJJ.UH.t3 3 ) 1 0  V & r i O O S

skinjg •i’ure8- A female ape watches the cauldron, 
maie a ’ an  ̂8608 ^ a t  it does not boil over. The 
fire, a ’ ^^h the young ones, warms himself at the 
druijij jwrŴ ch’8 potion is prepared, which, when 
see fj 7̂  ePkistopheIes assures Faust, will make him 
The omenp°^ ^r°y *n the first woman he meets. 
y°sth a i 'aa8t i® rejuvenated into a handsome 
fall f0’ ana the passions of adolescence appear in

8itnp]g meeting with Margaret soon follows. A 
^Costed^k ^evont girl returning from church is 
8otnewh Faust, and she meets his advanoes 
®tacle8 - k Cnr.tly- But love triumphs over all ob- 
ruin : ’ iair means and foul the innocent girl’s 
Pr°ach ao®°mplished, and when Faust bitterly re
told tv.6? Mephistopheles and himself, he is coldly

Mare "tS^e ia nofe the firsti-” witchif ret is one of the most beautiful and be-
Sbe § creations in the entire realm of poetic art. 
MarthaUda *n ®trong contrast with the worldly-wise 
Wav arf* an  ̂ ^ e  oharm of her character is in this 
'oierio °en û.al'ed- As Lewes says, “ The poverty and 
sigijj. r ®°oial position of Margaret is never lost 
Love aj ’ 8he.never becomes an abstraction; it is 
and it ¡°ne whioh exalts her above her lowly station, 

T he13 ° Q̂  Pa88l°n that she is so exalted.” 
are g,,?cen0 ^h0 Well, where Margaret and Lizzy 
Lizzv ln8 their pitchers, is supremely touching. 
Hannnk. 8 Margaret whether she has heard of 

8 trouble, and she answers “  No.”
Dizzy.

‘ Kate told me ao to-day—there’s not a doubt 
its truth. This comes of airs an< 

always said her pride would be her

tV hat mean you ?

comes of airs and impudence : 
ruin.

M argaret.

L izzy .
What I mean all know but you—w n a tLm ea u aU kn o w W tyo ^.

W hy, when she eats and drinks s ̂   ̂ gcorn

izzy points the finger of u°Plt?V0g ber from the
ther fallen sister. Margaret p Hannah’s lover t Q °m 0f her heart, and hopes that Hanna“ « 

make amends by marrying her. Lizzy says 
n° such fool, hut if he should—

VrrMl ***** U C  OlliXlU OU 0 )0  U il iu ,

The 11 a ° PlaSue her—if she get the lad ;—
Prnn^fu garland. should she think to wear it,
And tv  moc*i virgin shall the children tear i t ;
Chon a B er door, what fnn shall we have spreading 

PPed straw, to greet the promise of their wedding.
(Exit.)

Twill be almost as bad,

M argaret (returning home).
How I would rail when some poor girl went wrong 1 

How, when it was another’s sin and shame,
Words of reproach would rise up to my tongue !
Oh, this was then a black offence, and I

Made it in thought more black ; no words of blame 
This virtuous scorn of mine could satisfy—

Others might fall, but I more proud became,
And I—who thus could feel—am I the same ?

But could I—who could—have resisted here ?
All was so good—all was so very dear 1”

In the following scene Margaret is praying broken- 
heartedly before an image of the Mother of Sorrows. 
She places fresh flowers in the bowls standing in 
front of the image. Margaret’s unanswered suppli
cation to the Blessed Virgin is chokingly pathetic 
even in translation. She implores the benign Mother 
to remember her own grief for the death-agony of 
her Divine Son. The Virgin alone can pity and 
forgive a fallen and forsaken girl.

“  The flowers upon my window sill,
Wet with my tears since dawn they be ;

All else was sleeping, while I was weeping,
Praying and choosing flowers for thee.

Into my chamber brightly
Came the early sun’s good-morrow ;

On my restless bed unsightly 
I sate up in my sorrow.

Oh, in this hour of death, and the near grave,
Succor me, thou, and save 1

Look on me with that countenance benign,
Never was grief like thine,—
Look down, look down on mine.”

Margaret’s brother Valentine returns home; he 
discovers Faust serenading his sister, and attacks 
him with his sword. Mephistopheles stabs Valen
tine, who falls mortally wounded, and he dies bitterly 
reproaching and reviling Margaret. From this soene 
of slaughter we pass to the Cathedral, where, in the 
dim light, Margaret supplicates heaven amid the 
congregation—the Spirit of Evil by her side. This 
scene is the most terrible in the tragedy. There is 
something appalling in the poor grief-strioken sinner 
seeking comfort in the church only to experience a 
deeper and a deadlier despair. As the solemn words 
of the Dies irae are sung by the choir, the kneeling 
worshipers hear what they have so often heard before, 
but to the distraught Margaret they are pregnant 
with impending doom. The Spirit of Evil interprets 
the solemn words in their most dreadful sense, and 
the wronged girl shudders and faints with fear.

Passing over the Brocken scene, we find Faust 
remorsefully reviewing the past. Margaret has mur
dered her babe, and she is oondemned to die. Three 
deaths lie at bis door—Valentine’s, Margaret’s, and 
her infant’s. Faust reproaches Mephistopheles for 
having kept him in ignorance of Margaret’s misery. 
They ride over a dismal plain to rescue the girl from 
the executioner’s hands, and as they approach they 
hear the men at work on the gibbet they are preparing 
for her death. Fanst finds his love on a heap of 
straw, her mind wandering and her voice raised in 
wild song. All Faust’s endeavors prove unavailing ; 
the penalty must be paid, and the poor mad creature 
passes to her fate.

At intervals during many years Goethe was working 
at the Second Part of Faust, and in 1881 it was at 
last completed. Leaving behind him his first un
happy passion, Faust passes through all conditions 
of culture to a final state of noble service to 
humanity. Goethe’s creed is summed up in Faust’s 
reply to Care when she asks him whether he has 
ever known her :—

“ 11 have gone through the world,’ he answers, 
1 seized every enjoyment by the hair—that which did 
not satisfy me I let go, that which ran away from me I 
would not follow. I have only wished and realised my 
wish, and wished again, and thus have stormed through 
life : first great and mighty; but now I take things 
wisely and soberly. I know enough of this life, and of 
the world to come we have no clear prospect. A fool 
is he who directs his blinking eyes that way, and 
imagines creatures like himself above the clouds ! Let 
him stand firm and look around him here ; the world is 
not dumb to the man of real sense. What need is there 
for him to sweep eternity ? All he can know lies 
within his grasp.’ ”
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Of Goethe’s other works there is no space to speak. 
The barest mention most suffice for his Wilhelm 
Meister, Elective Affinities, Dichtung und Wahrheit, and 
his Hermann und Dorothea.

The poet’s activities were not dimmed or di
minished by age. The powerful intellect of the old 
man glows in his Conversations with Eckermann. As 
the evening darkness came on, sorrows crowded upon 
him. His older friendk dropped one by one. Karl 
August died in 1828 ; the Duchess soon followed him 
to the grave. Goethe’s sole surviving child, his 
much-loved son, died at Rome in 1880. Tended by 
his son’s wife, and reverenced by all, Goethe lived 
till the spring of 1882. After a short illness, he 
passed peacefully to his death while sleeping in his 
chair. The body of this marvellous, many-sided 
man lies by that of Schiller in the Royal vault at
Welmar- T. F. P a l m e r .

The Church and Literature.

M u ch  has been written of the services of Christianity 
to literature. The monks, we are told, were the pre
servers of ancient learning, and to their devotion 
must be ascribed our knowledge of the classics of 
Greece and Rome. How comes it, then, that so 
large a portion of those classics are lost ? What 
became of the vast libraries collected by the Romans? 
Is it but a casual coincidence that the decline of 
learning and the triumph of Christianity went side 
by side ?

In the Augustan era the library was as essential 
to the completeness of a house in Rome as the eating 
or sleeping room. Such men as Julius Caesar, Crassus, 
Cicero, and Lucullus were renowned for the beauty 
and value of their collections of books. Authors 
were treated with the utmost respect, and rich men 
vied for their patronage. Asinius Pollio is said first 
to have formed a public library in Rome. The great 
Freethinker, Julius Caesar, had in view a large sobeme 
of this kind, which was defeated by his assassination. 
Trajan, Vespasian, and Domitian founded vast 
libraries. Books were common in Rome, and sold 
at comparatively low prioes, for slaves were taught 
to write, and it has been calculated that in a 
librarian’s shop a hundred copies of a work could 
have been written off by dictation as quickly as a 
compositor would set one in type. The great bulk 
of works then famous are now lost. Histories, epios, 
dramas, orations, books of philosophy and education, 
verses almost without number, have perished. We 
have but slight specimens of even the best known 
Latin authors. Take but the historians. Of Livy’s 
history, onoe containing one hundred and forty books, 
all but thirty-five have disappeared. Pliny’s history 
of his own time, in thirty-one books, is entirely 
missing. Of the thirty books of Tacitus we have but 
four and a part of the fifth. Of the Greco-Roman 
histories, the works of Polybius, which originally 
comprised forty-five books, now contain but five. Dio 
Cassius, once in eighty books, now shows but twenty- 
five. Of the history of Ammianus Marcellinus the 
first thirteen books are missing. Similar instances 
might be given in other departments of literature. 
The allegation that all that was of value has been 
preserved is sufficiently refuted by the instance of 
Tacitus, coupled with the fact that the five books we 
have are from one single manuscript, whereas we 
know that the Emperor Taoitus (275) ordered copies 
of the works of his illustrious namesake to be plaoed 
in all the libraries of the empire, with a special 
direction that ten copies should be made each year 
at the publio expense. It is usual to ascribe the loss 
of these works to the invasions of the barbarians, but 
it must not be forgotten that these barbarians were 
remarkably amenable to the authority of the Church, 
and it was not until Christian asoeticism had sapped 
the patriotic virtue of the Roman empire that the 
irruptions took place.

When Christianity came to power it found no 
young and vigorous civilisation to combat it, but an

effete and decaying civilisation that had run its 
course. The polytheistic superstition was universa , 
yet the tolerance of Rome had done muoh to destroy 
the exclusive claims of any particular deities. Ca - 
tore and freethought were the property of the few. 
Such a civilisation was the only one which Chris- 
tianity could have overoome, the only one it con 
safely assimilate with itself. This it only did after 
smothering the few pulsations of life and freethougb® 
which it contained. Christianity did not triumph by 
its superior culture. On the contrary, it was despise 
by philosophers as the pernicious superstition o 
slaves and fools. It triumphed by its organisation! 
whioh could utilise and assimilate the credulity an 
fanaticism of its followers. Its very intolerance waS 
a means of success. The indifferent polytheism 
admitting it might possibly be true, was led by mere 
prudence to embrace a faith declaring that it alone 
possessed salvation. From the primitive ages a dis- 
like of Pagan learning was general among Christians. 
Warned by their spiritual guides to beware of phi*0' 
sophy and the knowledge which puffeth up, they 
despised the vain learning of a world soon to pa®8 
away. It is true those of the early Fathers who 
were converted from Paganism did not at once <3Ql 
the philosophic temper of mind. Such men as 
Origen, Clement of Alexandria, Augustine, an 
Synesius brought heathen learning to oornba 
heathenism. But the victory once achieved, the 
philosophic temper declined. Claiming exclusive 
possession of truth, the Church was its enemy in a‘ 
external learning. Physical science especially was 
held in avowed contempt as inconsistent with 
revealed truth. The Fathers exhorted the faitbfu* 
to avoid all contact with Pagan culture. SJ* 
Antony, called the founder of Monachism, refused; 
when a boy, to learn letters, because it would bring 
him into too great intercourse with other boys- 
Under Theophilus, primate of Alexandria, the mag®1' 
fioent library of the Serapion was destroyed by tb® 
monks, and at a Synod held under this bishop all the 
works of Origen, the greatest glory of the early 
Christian Church, were interdicted. The fourth 
General Council of Carthage went so far as to forb1“ 
the reading of all Pagan books; and, says JortiDi 
“  the bishops soon began to relish this good advio®; 
and not to trouble their heads with literature. 
Mosheim also records that in the fourth century! 
although the emperors tried to cherish learning’ 
their intentions were defeated by a numerous acd 
powerful party in the Church, who “ considered ah 
learning, and especially philosophical learning, 3,8 
injurious, and even destructive to true piety and 
godliness.” The efforts of men like Julian were ih 
vain. As Christianity extended, the number °f 
works produoed became fewer, and their merit l®80' 
so that from the sixth to the twelfth oentury th8r® 
is scarcely an author of even the fourth or fifth rank«

Theodosius made a law (448) that the works of 
Porphyry should be burnt, and that all other work® 
the doctrine of which did not conform to that of tb® 
Nicene Council, and of the Council of Ephesus, and 
to the decisions of St. Cyril, should be destroyed, and 
the concealers of them put to death. The original 
works of all the early opponents of Christianity, aS 
well as of the heretics, are lost, and we have to trust 
to such representations of them as are found in tb® 
works of their opponents. Jortin remarks that many 
bishops in the General Council of Ephesus and 
Chaloedon could not write their own names. Tb® 
learned Jerome condemned the study of profan® 
authors, except for pious uses. He relates how, f°r 
having been too much addicted to suoh study, he f®U 
into a fever, and was taken up in the night to tb® 
tribunal of Jesus, who severely reprimanded him f®r 
being rather a Ciceronian than a Christian, and for 
this offence he was flagellated by an angel.

Hallam, in his Introduction to the Literature of 
Europe, says: “  A prepossession against secular 
learning had taken hold of these ecclesiastics, who 
gave tone to the rest; it was inculoated in the most 
extravagant degree by Gregory I., the founder, in a 
great measure, of the papal supremacy, and the chief



authority in the Dark Ages.” Saint P,rf  ”°CQ\\ection 
ky Bruoker to have given orders tna , kept
pf books formed by the Roman e“ Pe iaoe shouldin the temple of Apollo, adjoining t e p srammar he
te burnt. In a letter to a teacher b . mns to
severely censureB him for polluting d jn cele- 
Jnpiter a tongue that ought to he dj8p0sed to
hrating the praises of Christ. Gm° burning the 
acquit Saint Gregory of the c h a r g e ^  cias8ioal 
library, but certainly he was unfav a0Cused of
learning. Leo the Iconoclast 18 of r  onstantinople. 
burning the library of the Basilica* able to gain 
One ohronicler relates that he, not . ed them in 
the professors over to his views, imp books to
tbeir college, and reduced them an doubted, if
ashes. This improbable story ha ' however, 
®°t disproved, by historians. 1 ’believe» «--* ■-
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. . - ‘^ oriaÛ iob 1DcStaine°deoVver 
"Slieves that the library, whio nrned during the
thirty-six thousand volum es, was Dju t0 have
pehgioua wars. Gregory VII. 18 - t  manuscripte.
^wned a great number of » 0 « invention serves 
®ven if these are only stories, t  times.

^row some light on the spirliJ century the
■'•»«a. the close of f t ?  Bom. « «  «

pianusoripts in the Papal -T tb9 Bishop of
that Pope Martin r8<£ ® f  l om the remotest 

^acstrioht to supply this defe * , * perrieres, m a
Germany. Lupus Abbot, of * ^  ^  ^  

l®tt8r to the Pope (855), beseeches QQintillian s
copieg of Cicer0'a De Oratore j r W  q{ tbeB9 
^Uutions, “  for, although we ha P tbem -IXX all 
ooks, there is no complete c j-3’ careless as to 

pfftnce." The monks, too, intact. They
Preserving their collection of °°°k  under their 
flowed their libraries to dwin tbem away, or
eJ,68- They sold their hooks, gave asserted> at a 
flowed them to he stolen- It caly a single
oonncil held in Rome in 992> who knew the
Person was to he found in Rome priest of »
btet elements of letters. Charlemagne could
thousand in Spain about the age o ioQ to another, 
address a common letter ° f knew no

England, King Alfred d®°lare fbbe most oivilised 
Blngle priest eouth of the -Cham ( bfs accession, 
Part of England) who, at the tim e o translate
understood the ordinary prayers, or
Eitin into his mother tongue. W heEleR.

(The late) J-
(To be continued.)

I am afraid that all films must be inadequate to represent 
the subtle beauties of Mr. Hardy’s writings, but Mr. T. H. 
Eistob may take heart. The very episode of the midnight 
baptism was omitted from the Graphic as unsuited for its 
columns when Tess was first published, and had to find a 
place in the more liberal Fortnightly Beview. ^  j  l ylb

Rosemary and Rue.

D e d ic a te d  to G. W. F o o te .
Foe years now close upon a fleeting score 
Gone but remembered with deep gratitude,
I have, with eager eyes and mind attuned,
Turned to the light that ever glowed from thee ;
And here do I essay to pay my debt,
And would, with words touched by the Muses’ fire, 
Sing out thy praise, and scorn the epitaph,
The Christian sop, that moulders on the tomb.
Yet I must tread the winding path of praise 
With wary feet; with careful footsteps light 
Must I, this road of prickly, stinging thorns 
Now travel to my goal of victory.
Gibbon hath said that praise from certain men 
Would be an insult to his very soul;
Yet I shall hope that my sincerity
Will haply here escape such rough, rude words.
Nigh twenty years ago my mind did lie 
In priestly bondage ; I did hear thy name 
And from that time the jaded Christian God 
Receded, crumbled, vanished like a dream ;
And thou did’st lead me on to walk with those 
Whose names are visioned splendor in the sky 
Of Truth’s fair world, where all her fragrant flowers 
Are nourished by the blood and tears of men.
And who are they ? The hungry wolves of hate 
Have Bet their prey in Nature’s brightest sphere. 
Shelley and Byron will now shine serene 
In that one Heaven, the one we know and fee l;
And Swinburne, too, shall join them with his song 
That Bcorched the robes of priests and burnt all Gods. 
The realms of Truth are not so limited 
That one more star could not find space to shine.
I ’ll mention not his name, but only say 
I hate an epitaph, I  hate smooth speech 
When ears are closed for ever and a day;
I hate; yet stay, there are some things I love,—
The open sea, the smiling yellow fields,
Music of Brahms, the Poet’s fiery song 
That girds at wrong ; all these things do I love,
And linked with golden chain is thy own self.

W i l l i a m  R e p t o n .

Correspondence.

“ TESS.”
S lR i__ J ,T°  T a ® EDITOR OF “  TH E FR EE TH IN K ER .”

T-titin’g, reJ °ilri ,00ntributor’ Mr- T ‘ H- Eistob, had, before 
,8ht bant; M . e Intensely pathetic episode of the mid- 

? Îes, His Vr. Thomas Hardy’s Tess of the D'Urber-
i8s<ie for e’ " Boot Old Father,” which appears in your 
°riQ' It y rp ar?  BV would doubtless have taken another 

^Deling *s Bess’s father who prevents her from
f H a r d y ’« Parson to christen her child. These are
j 13 doors Si exac,; words: “ No parson should come inside
?°o* and ’ ,e [Bess’s father] declared.......He looked the
w 'tQate 1 '6 key in his pocket.” Mr. Hardy, with his
b kich are ,°We(lge of the clergy, many delicate hints of 

ave blade oUnt* in Hns very chapter, could not possibly 
t?*Qsed tQ , ae mistake of introducing a clergyman who 
ill oontrar^i86 *be ckild because it was illegitimate. On 
, ness, y? ne says later on, “ Hearing of the baby’s 

?u8e afjg L“he vicar] had conscientiously come to the 
the vir> ^ t fa l l  to perform the rite.” Tess’s interview 

krisyan  ̂ ar’,and the latter’s refusal to give the child a 
j^Plain the are doubtless introduced to lead up to and 
« Ven in d iJ D • ^  affecting conclusion of the chapter. 
i;'8 Lll kno_ ? S8,ng vicar’s refusal, Mr. Hardy exhibits 
(a0,ls blade h i P  ^ke nicities of the theological distinc- 
a the re fi/ i 6 c êr’cal mind when he says, “  Unaware 
W  ̂ n°t frimfrn *° him had come from Tess’s father
f  of De .7 ess> he conld not, or would not, allow the 
, ation,” ofSSlty 0̂r ’*s [tk® baptism’s] irregular adminis- 

is fonrirl C.ourse' the moral which Mr. Hardy wishes to 
k̂e same ”ln v ĉar s concluding words : “ It will be

OUR HEAVENLY FATHER.
Our love and hate have aims, but Thine 

Are idle bolts at random hurled ;
Impotent, hidden, yet divine,

Brood o’er Thy broken-hearted world.
Cold to the prayer of human sorrow,

Deaf to the sob of human strife,
Thou workest grandly, night and morrow,

On Thy great masterpiece of life 1

For Thine own pleasure is it done,
Since art’s delight is in the doing;

Thine own enjoyment, slowly won,
Is the sole end Thou art pursuing.

—Robert Buchanan.

Obituary.

At Nutley, Sussex, on February 8, in his eighty-eighth 
year, passed away William Barralet, an early friend of 
Charles Bradlaugh. He was one of the brothers Barralet, 
mentioned by Mrs. Bradlaugh Bonner in the Life of her 
father, of whom one still survives, who, jointly with other 
Freethinkers, established the Warner Place Society, to 
which Mr. Bradlaugh was attracted in 1848. A disciple of 
Robert 0  wen in his earlier years, though he never weakened 
in his Freethought opinions. He was for many years a 
member of the South Place Society. Cremation took place 
at Golder’s Green on Thursday, February 12,—E, S.



126 THE FREETHINKER February 22, 1914

SUNDAY LECTURE NOTICES, Eto.

Notices ol Lectures etc., must reach us by first post on Tuesday, 
and be marked “ Lecture Notice ” if not sent on postoard.

LONDON.
I ndoor.

W est H am B ranch N . S. S. (Workman’s Hall, Romford-road, 
Stratford, E.) : 7.30, W. Heaford, “ Why Christianity Has 
Failed.”

O utdoor.
E dmonton B ranch N. 8. S. (Edmonton Green) : 7.45, W. 

Davidson, “ Twice-Told Tales.”
COUNTRY.

I ndoor.
B irmingham B ranch N. S. S. (King’s Hall, Corporation-street): 

7, Debate, J. G. Briggs and F. E. Willis, “ Can We Follow 
Jesus ?”

F aidsworth (Seoular Sunday School, Pole-lane): 6.30, J. T.' 
Lloyd, “  Our Heavenly Origin.”

G lasgow Secular Society (North Saloon, City Hall) : Mrs. T . 
Billington-Greig, 12 noon, “ Foreign Mission Frauds"; 6.30, 
“ Faith Founded on Fear.”

M anchester B ranch N. S. S. (Secular Hall, Rusholme-road, 
All Saints): Miss K. B. Kough, 3, “ Christianity—A Relic” ; 
6.30, “  Humanity Greater Than Christianity.”  Tea at 5.

PROPAGANDIST LEAFLETS. New Issue. 1. Christianity a 
Stupendous Failure, J. T. Lloyd ; 2. Bible and Teetotalism, J. M. 
Wheeler; 3. Principles of Secularism, C. Watts ; 4. Where Are 
Your Hospitals ? R. Ingersoll. 5. Because the Bible Tells Me 
So, W. P. Ball; 6. Why Be Good ? by G. W. Foote. The 
Parson's Creed. Often the means of arresting attention and 
making new members. Price 6d. per hundred, post free 7d. 
Special rates for larger quantities. Samples on receipt of 
stamped addressed envelope.—Miss E , M. V ance, N. S. S. 
Secretary, 2 Newcastle-street, Farringdon-street, E.C.

THE LATE
C H A R L E S  B R A D L A U G H , M P .

A Statuette Bust,
Modelled by Burvill in 1881. An excellent likeness of the great 
Freethinker. Highly approved of by his daughter and intimate 

oolleagues. Size, 6J ins. by 8f ins. by 4J ins.
Plaster’ (Ivory Finish) ... ... 3/-

Extra by post. One Bust, 1/- ; two, 1/6.

The Pioneer Press 2 Newcastle-street. E .C .; or, 
Miss E. M. Vance, Secretary, N. S. S.

All Profits to be devoted to the N. S. S. Benevolent Fund.

America’s Freethought Newspaper 

T H E  T R U T H ~  S E E K E R .
FOUNDED BY D. M. BENNETT, 1873. 

CONTINUED BY E. M. MACDONALD, 1883-1909.
G. E. MACDONALD ... ™ ... .~ -
L. K. WASHBURN ... . „  ... Editorial Conte» » 1”

Subscription Rates. .
Single subscription in advance _  “ 8.0— . . .  o.uuTwo new subscribers 
One subscription two years in advanoe 5.00oua buuacnpuun twu years in auvauue «* - -rtrfl

To all foreign countries, except Mexico, 50 cents per annum e ^ 
Subscriptions for any length of time under a year, at the ra •

25 cents per month, may be begun at any time. 
Freethinkers everywhere are invited to send for specimen cop ’ 

which are free.
THE TRUTH SEEKER COMPANY,

Publishers, Dealers in Freethought Books, .  , 
62 Vesiy Street, New York, D .b-

Determinism or Free WiNp
B y  C. C O H E N .

Issued by the Secular Society, Ltd.

A c lear and able exposition o f the  subject 'n 
the only adequate ligh t—the  ligh t o f evolution-

CONTENTS.
I. The Question Stated.—II. “ Freedom” and “ Will.” 
Consciousness, Deliberation, and Choicj.—IV. Some Allel

Ilf

Consequences of Determinism.—V. Professor James on The
Dilemma of Determinism.”—VI. The Nature and Implica^°n̂  
of Responsibility.—VII. Determinism and Character.—VlH- 

Problem in Determinism.—IK. Environment.

PRICE ONE SHILLING NET*
(P o st a g e  2d.)

Ti1 0*The P ioneer P ress, 2 Newoasria-street, Farringdon-street,

T H E  S E C U L A R  S O C I E T Y
(LIMITED)

Company Limited by Guarantee.

Registered Office— 2 NEWCASTLE STREET, LONDON, E.C. 
Chairman o f Board of Directors— Mr. G. W. FOOTE, 

Secretary—Miss E. M, VANCE,

T his Society was ormed in 1898 to afford legal seonrity to the 
acquisition and application of funds for Secular purposes.

The Memorandum of Association sets forth that the Society’s 
Objects are :—To promote the principle that human conduct 
should be based upon natural knowledge, and not upon super
natural belief, and that human welfare in this world is the proper 
end of all thought and action. To promote freedom of inquiry. 
To promote universal Seoular Education. To promote the com
plete secularisation of the State, eto., etc. And to do all such 
lawful things as are conducive to suoh objects. Also to have, 
hold, receive, and retain any Bums of money paid, given, devised, 
or bequeathed by any person, and to employ the same for any of 
the purposes of the Society.

The liability of members is limited to £1, in oase the Society 
should ever be wound up and the assets were insufficient to cover 
liabilities—a most unlikely contingency.

Members pay an entrance fee of ten shillings, and a subsequent 
yearly subscription of five shillings.

The Society has a considerable number of members, but a muoh 
larger number is desirable, and it is hoped that some will be 
gained amongst those who read this announcement. All who join 
it participate in the control of its business and the trusteeship of 
its resources. It is expressly provided in the Articles of Associa
tion that no member, as such, shall derive any sort of profit from 
the Sooiety, either by way of dividend, bonus, or interest, or in 
any way whatever.

The Society's affairs are managed by an eleoted Board of 
Directors, consisting of not less than five and not more than 
twelve members, one-third of whom retire by ballot) each year,

but are oapable of re-eleotion. An Annual General Meeting , 
members must be held in London, to receive the Report, el® 
new Directors, and transact any other business that may arise-

Being a duly registered body, the Secular Society, Lin»fc.® ’ 
can receive donations and bequests with absolute seouri»r 
Those who are in a position to do so are invited to tee• 
donations, or to insert a bequest in the Society’s favor in tb® 
wills. On this point there need not be the slightest apprehensi° - 
It is quite impossible to set aside suoh bequeBts. The exeouto 
have no option but to pay them over in the ordinary oourse 
administration. No objection of any kind has been raised • 
connection with any of the wills by which the Sooiety b® 
already been benefited. „g

The Society’s solicitors are Messrs. Harper and Battoock, * 
Rood-lane, Fenohuroh-street, London, E.G.

A Form of Bequest.—The following is a sufficient form 
bequest for insertion in the wills of testators:—“  I give flD 
“  bequeath to the Secular Society, Limited, the sum of 
“  free from Legaoy Duty, and I direct that a receipt signed by 
“  two members of the Board of the said Sooiety and the Secretary 
“  thereof shall be a good discharge to my Executors for 
“  said Legacy.”

Friends of the Sooiety who have remembered it in their wiU®’ 
or who intend to do so, should formally notify the Secretary 
the fact, or send a private intimation to the Chairman, who 
(if desired) treat it as striotly confidential. This is not neoessaryj 
but it is advisable, as wills sometimes get lost or mislaid, ao 
their contents have to be established by competent testimony-
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N A TIO N A L s e c u l a r  s o c ie t y .
President : G. W. FOOTE.

Miss E M. Vancb, 2 Newcastle-st. London, E.C.

S*cu] Principles and Objects.
r —  — ”  v,P based on reasono - oxjlarism  teaches that conduct should ou idance or

and knowledge. It knows nothing o an<j fears; it
interference; it excludes supernatural p utility as his wgards happiness as man’s proper aim,

M 'S , « » .  P,08.e.. i.
Liberty, which is at nnpo ° V1"v,+HAoV~ y . yj - ~ * K ------ - “ ""O
seeks to ” “ luu 18 &t once a right and a duty; and therefore 
thona>,+ rernove every barrier to the fullest equal freedom of 

speech.
^comarism declares that theology is COI1<̂™ cbievous, and aa superstitious, and by experience as m

assails it as the historic enemy of PrcV „J { gaperstition ; to 
Secularism accordingly seeks to P . to rationalise

«Pread education; to disestablish rejig > to extend
morality ; to promote peace ; to digui y .government of 
material well-being ; and to realise the sen „  me people.

Membership.
is eligible as a member on signing the

pledgê ire to join the National Secular Society, and I 
prorn,-,^8̂  if admitted as a member, to co-operate in 

**§ Its objects.” 
ttanie.........

. day o f . .190.

Occupation ......
this......

win!1*8 declaration should be transmitted to the Secretary 
P <? a 8nbscription.
•"•—Beyond a minimum of Two Shillings per year, every 
member is left to fix his own subscription according to 
18 means and interest in the cause.

m. Immediate Practical Objects.
ti„„° légitimation 0f Bequests to Secular or other Free- 
hfif n Societies, for the maintenance and propagation of 
cnroui?ox opinions on matters of religion, on the same 
°ïgani t- aS ai?ply to C1iri8tian 01 Theistio churches or
Jf.*1? Volition of the Blasphemy Laws, in order that 
°ut P°n ma7 be canvassed as freely as other subjects, with- rp,ear of fine or imprisonment.
ql 0 disestablishment and Disendowment of the State 

rches in England, Scotland, and Wales.
¡n q 0 Aboiition of all Religions Teaching and Bible Reading

schools, or other educational establishments supported the State.
chilfl 0peilitlg of all endowed educational institutions to the 

rp,1C0a and youth of all classes alike, 
of Rogation of all laws interfering with the free use 
Surwi ay 0̂r the purpose of culture and recreation ; and the 
an ?a.ay opening of State and Munioipal Museums, Libraries,

0 Art Galleries.
ewnl • °rm of the Marriage Laws, especially to secure 
anil f .fi106 *or husband and wife» and a reasonable liberty

1  aC;hty 0f divorce.
tlmi ,,Equalisation of the legal status of men and women, so 

JaU nghts may he independent of sexual distinctions. 
ttnrf0 Protection of children from all forms of violence, andu in  t i l  Pi rt-*— a  -  -

Premat'ure'iab3 °* tllose who would make a profit out of their

*°sterins^0^*0n.0* hereditary distinctions and privileges, 
brotherhood 8piri* antagonistic to justioe and human

ditions by ail just and wise means of the oon-
•h towns aaily hfe ior the masses of the people, especially 
dwelling and cities, where insanitary and incommodious 
Weakness’ a?^ .the want of open spaces, cause physical 

The pr an<d disease, and the deterioration of family life, 
itself for ?ia°tion of the right and duty of Labor to organise 
cUim to 1 iaora* and economical advancement, and of its 

The Snn’ t-i ^rotection in such combinations.
•bent in ..s^tution of the idea of Reform for that of Punish- 
*°nger be f  *reatment of criminals, so that gaols may no 
but places fCCS brutalisation, or even of mere detention, 
those who ° { Physical, intellectual, and moral elevation for 

An ar? afflicted with anti-social tendencies, 
them hnm°naion °* the moral law to animals, so as to seoure 

The pr ane treatment and legal protection against cruelty, 
tbtion of °Am,otion.of Peace between nations, and the substi- 
°ationai ii  “ Oration for War in the settlement of inter-

F R E E T H O U G H T  PUBLICATIONS.

L ib e r t y  a n d  N e c e s s it y . An argum ent against 
Free Will and in favor of Moral Causation. By David 
Hume. 32 pages, price 2d., postage Id.

T h e  M o r t a l it y  oe t h e  So u l . B y D avid Hume. 
With an introduction by G. W. Foote. 16 pages, price Id.,
postage |d.

An  E s s a y  on Su ic id e . By David Hume. With 
an Historical and Critical Introduction by G. W. Foote, 
price Id., postage id .

F ro m  Ch r is t ia n  P u l p it  to  Se c u l a r  P l a t f o r m .
By J. T. Lloyd. A History of his Mental Development. 
60 pages, price Id., postage Id.

T h e  M a r t y r d o m  o f  H y p a t ia . By M. M. Manga- 
sarian (Chicago). 16 pages, price Id., postage id.

T h e  W is d o m  o f  t h e  An c ie n t s . B y Lord Baoon. 
A beautiful and suggestive composition. 86 pages, reduced 
from Is. to 3d., postage Id.

A R e f u t a t io n  of  D e is m . B y Percy Bysshe 
Shelley. With an Introduction by G. W. Foote. 32 pages, 
price Id., postage id .

L i f e , D e a t h , a n d  I m m o r t a l it y . By Percy Bysshe
Shelley. 16 pages, price Id., postage id .

L e t t e r  to  L o rd  E l l e n b o r o u g h . O ccasioned by 
the Sentence he passed on Daniel Isaac Eaton as 
publisher of the so-called Third Part of Paine’s Age o f  
Reason. By Percy Bysshe Shelley. With an Introduction 
by G. W. Foote. 16 pages, price Id, postage id

F o o t st e p s  o f  t h e  P a s t . Essays on Human
Evolution. By J. M. Wheeler. A Very Valuable Work. 
192 pages, price Is., postage 2id.

B ib l e  St u d ie s  a n d  P h a l l ic  W o r s h ip . B y J. M. 
Wheeler. 136 pages, price Is. 6d., postage 2d.

U t il it a r ia n is m . By Jeremy Bentham. An Impor
tant Work. 32 pages, price Id., postage id .

T h e  Ch u r c h  Ca t e c h is m  E x a m in e d . By Jeremy 
Bentham. With a Biogrophical Introduction by J. M. 
Wheeler. A Drastic Work by the great man who, as 
Macaulay said, “ found Jurisprudence a gibberish and left 
it a Science.” 72 pages, price (reduced from Is.) 3d, 
postage Id.

T h e  E sse n c e  o f  R e l ig io n . By Ludwig Feuerbaoh. 
“ All theology is anthropology.”  Büchner said that “ no 
one has demonstrated and explained the purely human 
origin of the idea of God better than Ludwig Feuerbach.” 
78 pages, price 6d, postage Id.

T h e  Co d e  o f  N a t u r e . By Denis Diderot. Power
ful and eloquent. 16 pages, price Id., postage id .

L e t t e r s  o f  a  Ch in a m a n  on t h e  M is c h ie f  of
M is sio n a r ie s . 16 pages, price Id., postage id . 

B io g r a p h ic a l  D ic t io n a r y  o f  F r e e t h in k e r s —
Of All Ages and Nations. By Joseph Mazzini Wheeler. 
355 pages, price (reduced from 7s. 6d.) 3s., postage 4d.

A P h il o s o p h ic a l  In q u ir y . Co n c e r n in g  H um an
L ib e r t y . By Anthony Collins. With Preface and Anno
tations by G. W. Foote and Biographical Introduction by 
J. M. Wheeler. One of the strongest defences of Deter
minism ever written. Paper covers 6d., post Id.

PA M PHLETS BY C. COHEN.

An  Ou t l in e  o f  E v o l u t io n a r y  E t h ic s . P rice 6d., 
postage Id.

So c ia l is m , At h e is m , a n d  Ch r is t ia n it y , P rice id .,
postage id.

Ch r is t ia n it y  a n d  So c ia l  E t h ic s . P rice id .,
postage id.

P a in  a n d  P r o v id e n c e . P rice Id ., postage |d.

THE PIONEER PRESS,
2 Newcastle-street, Farringdon-street, London, E.C.



128 THE FREETHINKER February 22, 1914

THE BIBLE HANDBOOK
FOR FREETHINKERS AND ENQUIRING CHRISTIANS.

G. W. FOOTE and W. P. BALL.

N E W  A N D  C H E A P E R  E D I T I O N
Issued by the Secular Society, Ltd.

WELL PRINTED ON GOOD PAPER AND WELL BOUND.

In Paper Covers, SIXPENCE—Net.
(P o st a g e  l jd .)

In Cloth Covers, ONE SHILLING-Net.
(P o st a g e  2d.)

ONE OF THE MOST USEFUL BOOKS EVER PUBLISHED.
INVALUABLE TO FREETHINKERS ANSWERING CHRISTIANS
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PI ONEER P A MP HL E T S .
Now being issued by the Secular Society, Ltd.

No. 1_BIBLE AND BEER. By G. W. Foote.
FORTY PAGES—ONE PENNY.

Postage: single oopy, |d.; 6 copies, l jd . ; 18 copies, 3d.; 28 copies, Id. (parcel post). 

No. II.—DEITY AND DESIGN. By C. Cohen.
{A Reply to Dr. Alfred Russel Wallace.)

THIRTY-TWO PAGES—ONE PENNY.
Postage: Single copy, |d.; 6 copies, l j d . ; 13 oopies, 2|d.; 26 copies, 4d. (parcel post).

No. III.—MISTAKES OF MOSES. By Colonel Ingersoll.
THIRTY-TWO PAGES—ONE PENNY.

Postage: Single oopy, £d.; 6 oopies, l£d.; 18 oopies, 2£d.; 26 oopies, 4d. (parcel post).

IN PREPARATION.

No. IV.—CHRISTIANITY AND PROGRESS. By G. W. Foote.

No. V.-MODERN MATERIALISM. By W. Mann.

Special Terms for Quantities for Free Distribution or to Advanced
Societies.
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