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I  differ
the world

with Moore in thinking Christianity useful to 
; no man of sense can think it true.

—Shelley.

Laws Against Religious Liberty.

^ l.E.Present age boasts of its freedom. Civil and 
gious liberty is almost a commonplace among 

all ? l8hmen. Catholics, Dissenters, and Jews have 
oit' 6en ^franchised. They enjoy the full rights of 
a 1Z0nship; their propaganda, worship, and property 

6 fully protected by the law. Bat there is one 
°eP^on to this rale of toleration. Freethinkers 

rue v*cttms of oppression. They may vote for 
tnbers of Parliament, and other representatives of 

6 people ; they may even sit in Parliament without 
Aofc°0riSy °r anbterfuge nnder Mr. Bradlangh’s Oaths 
j ’ bnt they are still insulted as jurymen by 
bbh0^  0r bigoted judges; and they are liable to 
 ̂ 108 ôr propagating their principles.
Many persons who are not Freethinkers are 

a 8ware of the grievances under which they suffer, 
be*1 « 8 ^°^ow‘n8 statement is intended for their 
thn6y ' ^  *8 believed that, when they understand 
k 0 facts of the case, they will, for the most part, 
. favorable to an alteration of the law, so that all 

Ij?s °f opinion may enjoy a legal equality, 
soh• er '‘be old English law, heresy, blasphemy, 

1.8™> and other suoh offences, were tried and 
 ̂ l̂8bed by the Ecclesiastical Courts. By the writ 

an ¿e t i co  comburendo atheists, heretios, blasphemers, 
a aobismaties oould be burnt to death. This 

P nalty was only abolished in 1677 by the Act 29 
ar*ea H.i cap. 9. The Act did not, however, take 

. f'be power of the Ecolesiastioal Courts to deal 
d r h 0*1 offenders by “ censures not extending to 
oh But in the course of time, by a gradual
1 anfie of praotioe, the Ecclesiastical Courts have 

actual jurisdiction except over olergymen of the 
Lburch of England.

As heresy dropped out of sight attention became 
j X0d on blasphemy. Lord Coleridge said that “ the 

°f blasphemous libel first appeared in our books 
at least the oases relating to it are first reported— 

shortly after the curtailment or abolition of the 
jurisdiction of the Ecclesiastical Courts in matters 
emporal. Speaking broadly, before the time of 
harles II. these things would have been dealt with 

as heresy; and the libellers so-called of more recent 
ay,a would have suffered as heretios in earlier times, 
bhis law and practice continued till the passing of 

« Act known as the 9 and 10 William III., oap. 82, 
ailed “ An Aot for the more effectual suppressing of 
lasphemy and Profaneness.” It declares that “ any 

Person or persons having been educated in, or at any 
.tne having made profession of, the Christian reli

gion within this realm, who shall, by writing,printing, 
caching, or advised speaking, deny any one of the 

Persons in the Holy Trinity to be God, or shall assert 
5 Maintain that there are more gods than one, or 
hall deny the Christian doctrine to be true, or the 

^ely Scriptures of the Old and New Testament to be 
hi divine authority,” shall upon conviotion be disabled 
r°m bolding any ecclesiastical, civil, or military 
hiployment, and on a seoond conviction be im- 
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prisoned for three years and deprived for ever of all 
civil rights.

Lord Coleridge and Sir James Stephen have both 
called this law “ ferocious.” But it still disgraces 
the Statute Book. So much of it, as affected the 
Unitarians, was ostensibly repealed by the 58 
George III., cap. 160. Lord Eldon, however, in 1817, 
doubted, whether it was even partially repealed; 
and Chief Baron Kelly and Lord Bramwell, so late 
as 1867, held that a lecture on “ The Character and 
Teachings of Jesus: the former Defective, the latter 
Misleading,” was an offence against the Statute.

This “ infamous ” Aot was drawn up with such 
stringency that it defeated itself. No prosecution 
ever took plaoe under it. But it largely guided the 
judges in their view of the Common Law of Blas
phemy, under which scores of Freethinkers have 
been imprisoned.

The Aot of William III. specifies certain opinions 
as blasphemous; it says nothing about the language 
in which they are couched. The crime was not in 
the manner but in the matter. And this view of Blas
phemy was held by all our judges up to 1888, with the 
single exception of Lord Coleridge. In Woolston’s 
case (1780) the Court “ would not suffer it to be 
debated whether to write against Christianity in 
general was not an offenoe at Common Law.” In 
Carlile’s case (1819) the Court “ was bound not to 
hear the truth of the Christian religion questioned.” 
It declared that “ if the defendant wished to produce 
authors to show that the Christian religion might be 
denied, that oould not be allowed.” Lord Chief 
Justin Abbott said “ it was not competent in a Chris
tian court, in a court of law, to rise up and say that 
the Christian religion was not a religion of truth.” 
Mr. Justioe Best went still farther. He said : “ The 
Aot is not confined to those who libel religion, but 
extends to those who, in their most private inter
course, by advised conversation admit that they dis
believe the Scriptures.” Lord Ellenborough, in the 
case of Eaton (1812), who was prosecuted for selling 
Paine’s Age of Reason, said that “ to deny the truth 
of the book which is the foundation of cur faith, has 
never been permitted.” In the oase of Hetherington 
(1841), it was decided by Lord Chief Justioe Denman 
that “ an attack upon the Old Testament is clearly 
indiotable.” In the case of Paterson (Edinburgh, 
1846), the Lord Justioe Clerk said that the law 
expressly provided that “ they who publish opinions 
contrary to the known principles of Christianity 
might be called to aocount and proceeded against by 
the civil magistrate.” When the late Mr. Charles 
Bradlaugh was illegally arrested at Devonport, in 
1861, for intending to lecture against the Bible, he 
brought an aotion for false imprisonment, and 
obtained one farthing damages; Lord Justioe Erie, 
holding that the policeman, although he aoted ille
gally, had really conferred a benefit on the plaintiff 
by preventing him from disseminating infidel 
opinions. Precisely the same view was taken by 
the Court of Exchequer in the case of Cowen v. 
Milbourn. Baron Bramwell said “ it was unlawful 
to deny the truth of Christianity or the divine 
authority of the Scriptures.” Lord Chief Baron 
Kelly added that to oall the teaohing of Christ mis
leading was “ a violation of the law and cannot be 
done without blasphemy.” G w  Foote.

(To be continued.
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T h e  C lergy .

L a st  week’s article was hardly out of my hands 
before I received a lengthy letter from a cor
respondent, which, curiously enough, dealt with an 
issue raised therein. The writer complains of what 
he calls the “ habit ” of Freethought writers dealing 
with the clergy as though they were all either 
rogues or fools. He says that he is personally 
acquainted with many intelligent and worthy men 
in the ranks of the clergy, and protests against the 
habitual injustice to which they are subjected. He 
adds that he does not call himself a Christian, 
although from the tone of his letter I do not think 
he is a Freethinker. Still, he is within his rights in 
ventilating what he considers a grievance, and I 
purpose dealing with his complaint in the same tone 
in whioh it is raised. I do not intend dealing with 
the rest of his letter at length, as it merely illus
trates and enforces the point noted.

First of all, as to the facts. It is not true that 
writers in the Freethinker are in the habit of clas
sifying clergymen as either rogues or fools. They 
know better. They know that such a statement 
would be false, and they would be themselves fools 
to make assertions, the consequenoe of whioh, would 
be injury to their own case. What they do protest 
against—or, to put the matter on a personal basis— 
what I have always protested against is the assump
tion that the clergy are better, morally or intellectu
ally, than other people. They are not. On the con
trary, there are circumstances connected with their 
training and status that tend to dull their sense of 
moral discrimination and intellectual rectitude. I 
am not prepared to say that the clergy, as a class, 
are worse than any other class. I do say they are 
no better, that their assumption of superiority is a 
relic of the old magic-working days, and that no 
man is made a better man by becoming a clergyman. 
However good he may be, the probability is that he 
would have been better had he never entered the 
pulpit.

Let us stick to two facts—-faots that can be 
accepted by both sides. As a class, the clergy 
represent a body of educated men. They have all 
been carefully trained—too carefully trained. A 
large number of them carry degrees, and, whatever 
their faults may be, they cannot be due to want of 
education—using that word in a purely scholastic 
sense. Yet what proportion of new ideas, of 
advanced ideas, spring from their midst? What 
sort of a welcome is given by them to new ideas 
when advanced by other people ? It is notorious 
that in both respects they make a poorer show than 
any other elass in the community. And they make 
greater claims than any other class. Doctors do 
not profess to guide the community save in the 
matter of health. Lawyers only profess to guide in 
matters of law. But the clergy profess to guide in 
all the larger and more serious issues of life. The 
clergy not only fail to originate or to respond to new 
ideas in science, in ethics, or in sociology, it is the 
same with regard to their own special subject. They 
do not lead in matters of religion. The last century 
saw an enormous revolution of opinion on religious 
subjects ; yet this was forced upon the olergy from 
the outside, and many have not accepted it yet. For 
over 200 years the clergy fought against the truth 
concerning the Old Testament. They were instru
mental in getting men and women imprisoned, 
pilloried, whipped, and slandered for teaohing the 
truth, and they only admitted they were in the 
wrong when denial beoame more dangerous than 
admission. To resist as long as may be, to denounoe 
the investigator as an enemy to all that is worth 
preserving, and to minimise the importance of new 
ideas when they can no longer be denied, is the 
historic policy of the clergy of all the Churches.

Patting on one side the opposition during early 
years to Copernicus, Galileo, Newton, Buffon, and 
Lyell, let us take the clergy in relation to the theory 
of evolution. Darwin’s work was met by them with
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universal vituperation. It was not that they r6‘ 
jeoted Natural Selection as untrue ; that would have 
been a legitimate ground of objection, although the 
clergy were quite incompetent to express an opinion. 
Their objection was that it was contrary to_ their 
religion. So far, I agree with them ; and this was 
the one grain of truth that figured in their mountain 
of abuse. It deposed God, they said, and established 
Atheism. In a very few years the more astute 
among the clergy saw that the game was up. 
Accordingly a new discovery was made. Christianity 
implied evolution. Darwin became a teacher of 
Christianity as Bradiaugh was—after his death-  
made a religious character. Evolution placed re
ligion on a scientific basis. Science became the 
handmaid of theology.

Were the clergy quite genuine, even here ? Did 
they, do they, even now really welcome scientific 
advance and investigation? If science and all its 
works could be banished, would the clergy complain?
I have my doubts. In the sixteenth century the 
Jews of Spain were faced with the alternative of 
conversion or exile and death. Thousands became 
converted and were regular attendants at Church. 
But from the Church service many hurried home to 
carry out the Jewish ceremonies in private. If one 
could have watched the converted Spanish Jew in 
his home one would have found how genuine his 
adherence to Christianity was. When one watches 
the olergy carefully one notes how real is their 
attachment to scientific advance. Let a scientific 
worker challenge any presentment of the doctrine of 
evolution; above ail, let him point out that there 
are certain limitations to science, that on some 
topics our ignorance is indestructible, and nowhere 
is he hailed with such glee as in Christian pulpits. 
Everywhere else ignorance is regarded as a misfortune. 
In the pulpit it becomes glad tidings of great joy. 
Now, as ever, the clergy show that they feel general 
ignoranoe to be the surest guarantee of their own 
rale.

Still more facts. Two hundred years ago, even a 
century ago, the clergy had the same beliefs that 
they had possessed a thousand years before. They 
believed in special creation, in Providence, in prayer, 
in miracles, in inspiration. So far as mere words 
are concerned, they have these beliefs still. Now I 
say deliberately that the majority of the clergy do 
not believe in these things at all. Press them to 
explain what is meant by a miracle, and they will 
reply ancient miracles were misunderstood natural 
happenings. Ask them whether prayers are really 
answered, and they will reply, Yes, subjectively. That 
is, one derives a mental solace and strength from 
the belief that one is in contact with a higher 
Power. The names are here, but their old meaning 
has gone. And the chief objection is that even now 
these definitions are only submitted on compulsion. 
When they can, the clergy keep up the delusion. 
Will any of them have the courage and the honesty 
to say plainly from the pulpit that the course of 
nature is unalterable ? That disease is not to be 
cured by prayer, that prayer will not produce a good 
harvest, send a ship safely to its destination, or bring 
an army sucoess ? Will they tell their congregations 
plainly that the only benefit from prayer is that it 
gives those who pray a mental tonic, so long as they 
believe ? My correspondent knows as well as I do 
that they will not do this. They will continue to 
keep the old illusions alive by the use of the old 
language and the old forms. Men may believe in 
all the things named and be stupid; they cannot 
aocept the better knowledge of to-day, and continue 
preaohing the old dootrines, and still retain a sound 
title to honesty.

Here, then, is the plain issue. A man of small 
culture and intelligence—there are plenty such in 
the pulpit—may retain a oharaoter for honesty and 
still preach the old dootrines. But in proportion as 
his culture and intelligence is enlarged, so his 
straightforwardness is diminished. Either he deli
berately preaches things he knows to be false, or he 
gives a new meaning to the old doctrines—a meaning
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which they never did bear, and cannot now be fairly 
made to bear. That ia the reason why with each 
generation the occupancy of the pulpit becomes 
more and more distasteful to men of genuine  ̂ability. 
Lesser men get their chance. And the religion that 
once found its leaders in a Hooker, a Jeremy Taylor, 
a Butler, and a Newman, now finds it in a Dr. Dixon, 
a Bishop Ingram, and a R. J. Campbell.

Do I mean, then, that the bulk of the clergy are 
hypocrites? Not a bit of it. They are, many of 
them, humbugs, but not hypoorites. Human nature 
could not sustain so elaborate an hypocrisy, or even 
so large a humbug, if all were conscious of the part 
ttiey played. The humbug is sustained because it is 
largely unconscious. It is moralised because it 
springs from a class ethic. Given a body of men 
whose whole interest in life is bound up with the 
maintenance of a particular institution, let them be 
specially trained for service in or on behalf of thatoiViVJO *ui Ui ou uouan Ui uijajU
institution,"'and they°Vnevitably come to measure 
things by different values
other to that which attach to 
p . patters. We see something of this in the 
B otessional ethic of lawyers or doctors; but we see 

most clearly, and with its evil features most pro
duced, in the case of the clergy. For religion is 

J  its very nature less open to the influence of new 
owledge and needs, and more dependent upon the 
i'Bfccnanee of the beliefs and intellectual atmo- 

Pncre of bygone generations. It is, consequently, 
0re alert to detect innovating tendencies, and 

^ fe r o c io u s  jn 0pp08ition offered. Not, be it 
i , e“> °Q the real ground that they threaten the 

ere8t8 of a olass and the security of an institu- 
°n) but on the fictitious ground that they weaken 
ĵQrality, degrade humanity, etc., etc. In this way 
gotry and self-interest shelters itself behind a 

tb° f • mora* phrases, and does this so effectively 
aa j imposes upon the clergy themselves. Strongly 
th ' ”e^eve in the humbug of the modern olergy, and 

ej_r utter uselessness to the State, I also believe 
at large numbers persuade themselves that they 

Es Wo.rking in the interests of society at large, 
uncation and self-interest combined have taught 
era to identify the welfare of the Church with the 

at tla-re State, an  ̂ 80 Pr0yent8 their looking
things from the standpoint of a rational, healthy, 
mal life. There are, of course, other types of 

about whom the less said the better.
Well, then, here are the facts that must determine 

k y rational judgment concerning the olergy. A 
°ny of eduoated men, at least 50,000 strong, shows 
self to-day, as of old, absolutely unproductive of 
®w or progressive ideas. In the main, they show 
emselves hostile to their introduction and propa

gation. They are trained, not to search for truth 
8 a scientist is trained to seek truth, not to use the 
opposed truth already possessed as a means of 
0<imring more, but simply to teach a body of doc

trines already established. The consequenoe of this 
8 that the whole of their real interest lies in main- 

JV^iug things as they are. Identifying themselves 
w}th their Church and the welfare of their Church 
Wlth that of the nation, the clerical mind operates 
Bhder the influence of an ethio that is false in theory 
aud dangerous in practice, and only those who 
hwart them know how the peculiarities of the 

msrioal ethio express themselves. For a clergyman 
0 0̂ intellectually straightforward means that he 

•Bust be either stupid enough to close his mind to 
sveloping knowledge and life, or he must leave the 

Pulpit altogether. If he does not belong to the first 
8*8, and lacks the courage to follow the last course, 
m whole life becomes a series of evasions, apologies, 

intellectual shuffles suoh as hardly any other 
duoated body of men would stoop to. It may well 
6 that the clergyman is not always consciously dis- 
°"est in these tactics. Personally, I should say 
uat the vast majority are not. But the fact 
euiain8. And the faot that the mental crookedness 
8 unconsoious, that it can be concealed under the 
°ver of a moral duty is only the more conclusive 

Proof of the evil of the profession. No Freethinker 
®ed deny the existence of many good men among

the clergy. The more numerous they are, the stronger 
is his case against the order. To paraphrase 
Ingersoll, our quarrel is not with the man beneath 
the priest. It is with the priest that almost inevit
ably strangles the man. c  CoHEN

Sin.

The Church is beginning to realise the vast im
portance and incalculable value of the doctrine of 
sin. In its absence the Church, in its present form, 
could not exist, and the significant faot is that the 
sense of sin is undoubtedly weakening everywhere. 
This was frankly admitted by the Right Rev. George 
Nickson, Bishop of Jarrow, in a paper which he read 
at the Islington Conference at Mildmay Hall a few 
weeks ago. Whilst stoutly contending that sin is a 
fact in human experience, his lordship was bound to 
recognise the grave danger of its ceasing to be such 
a fact. He bluntly stated that the piety of the best 
Christians to-day is an entirely different thing from 
that which prevailed even a generation ago. As a 
well-known scientist said a few years ago, “ the 
higher man of to-day is not worrying about his sins, 
still less about their punishment.” For this eccle
siastically mournful state of things Dr. Nickson 
blames the growth of luxury and the pursuit of 
power which are characteristic of the present age. 
Those are what he calls material causes of the decay 
of the sense of sin. Evolutionary science, too, has 
to bear its share of the responsibility, beoause its 
natural tendenoy is to “ obliterate the impression of 
a Personal God,” without which impression sin, in 
its theological meaning, becomes an impossibility. 
Now, the Bishop tells us that it is the bounden duty 
of the Church to “ make it dear that sin is a fact of 
human experience.”

The Rev. E. A. Eardley-Wilmot, M.A., also read a 
paper on sin at the Islington Conference which ran 
on similar lines to that by the Bishop. Both clergy
men deplore the faot that sin is either openly denied 
or thought so lightly of at the present day. Mr. 
Eardley-Wilmot quotes the following passage from 
the pen of Bishop Gore :—

11 There will be no revival of vital religion among us 
on any large scale, or with any adequate results, 
except through a deepening of the sense of sin—a 
return to the properly Christian severity of view about 
the meaning of sin and its consequences.”

Dr. Gore is perfectly right; but the revival for 
which he looks and works is not likely ever to take 
place, because the sense of sin, instead of deepening, 
is rapidly becoming shallower and shallower. “ What 
has deoayed among us rapidly,” said Dean Inge many 
years ago, “ is the reality of sin,” and what was true 
then is much truer now. On this point there can be 
no two opinions. Bishop Nickson admits that if 
Massillon, one of the greatest of French preachers, 
lived to-day instead of two hundred years ago, he 
could not paralyse his hearers with his vivid descrip
tion of men’s sins and of their terrible consequences, 
as he so easily did then. The days for frightening 
people in that manner are past, never to return, 
beoause the sense of sin, being the product of super
stition, is being destroyed by knowledge. The Bishop 
was quite right when he held science partly respon
sible for the change which he so ardently deplores ; 
but we go a little further, and declare that science 
has been the chief agent in bringing it about. 
Professor David Smith, in his Correspondence 
Column in the British Weekly for January 22, 
asserts that, whilst the theologian is bound to 
aooept all its findings in its own domain, soienoe has 
no right to invade that of the theologian. “ Its 
province is strictly limited,” he assures us. “ It 
takes cognisance of things as they are, and investi
gates their genesis and relations. Beyond this it 
cannot travel.” Are we to infer that the theologian 
deals with things as they are not ? This is what Dr. 
Smith says about the man of science :—

“ When the Scriptures affirm an initial catastrophe 
he holds his peace. ‘ Of that,’ he says, ‘ I  know
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nothing. It is only things as they are that lie within 
my ken, and I cannot tell what may have preceded or
determined them.’....... The moment he goes farther in
the way of affirmation or of denial, he invades the 
province of theology and ceases to be a man of science. 
Thus it is open to the theologian, while accepting the 
legitimate verdicts of science, to assume that initial 
catastrophe denominated the Fall, and the question is 
whether there be evidence to justify the affirmation.”

What a horrible caricature of the man of science 
that extraot is. To deal with things as they are and 
trace their evolution is to discover that there is 
absolutely no reoord of an initial catastrophe. 
Geological remains disclose no sign whatever of the 
Fall. What is the use of quoting Coleridge on the 
subject ? Coleridge never investigated the genesis 
and relations of things, nor had he the means of 
doing so, such as we possess. Dr. Smith imagines 
that there is at least a two-fold evidence of the sin
ful condition of mankind. Let us hear and 
examine i t :—

“ The presence in man's life and within the orbit of 
his influence of moral disorder and the suffering which 
it entails. In an otherwise orderly universe it is impos
sible to regard this as normal, and thus, to my mind, 
the doctrine of the Fall is a corollary of the scientific 
axiom of the orderliness of Nature. Human lawlessness 
is a dislocation of natural law.”

That extract is chock - full of scientific errors. 
“ Human lawlessness” is a figment of the theologioal 
imagination. A dislocation of natural law is a 
natural impossibility. The unbreakability of Nature’s 
laws is a scientific truism. Heredity is insusoeptible 
of dislocation. It is a law that works in a tho
roughly orderly manner. Imperfection also seems 
to be a law from which Nature never departs. What 
the Professor speaks of as “ moral disorder ” is 
nothing in the world but natural imperfection, whioh 
throughout the animal kingdom entails suffering. 
“ Disorder ” is a wrong term in such a connection. 
All human actions are so far from being disorderly 
that it is possible to predict them. Whether good 
or bad, they are always orderly. That is to say, all 
deeds are determined by the laws of heredity and 
environment.

We now pass on to the second fold of the alleged 
evidence:—

“ The testimony of our moral instincts. If sin were 
merely the natural imperfection of an incomplete 
development there would be no sense of gu ilt; for, as 
Erasmus puts it, we would have no more reason to 
lament that we are sinful than a horse that he is 
ignorant of grammar. But the sense of guilt is here, 
demanding explanation ; and, to my mind, there is no 
explanation apart from a primal Fall.”

This is the worst fallacy of all, though sound theology. 
The sense of guilt, in the theological sense, is not 
here by nature. It is a sense whose genesis is due 
alone to religions instruction. It is not a moral 
instinct at all, but a religious emotion peculiar to 
believers in God. Atheists are devoid of it, and 
their offspring know of it only by hearsay. Professor 
Smith’s illustration undermines his case :—

“ When a beggar sees a rich estate he covets i t ; but 
it is a more painful emotion that is stirred in the breast 
of a spendthrift by the sight of the broad lands which 
he has lost through his own wickedness. He curses 
himself and blushes for the folly which has robbed 
him of his heritage. The problem lies in this sense of 
shame, this instinct of self-reproach in the human 
breast; and the doctrine of the Fall is its solution—  
the only and, to my mind, the inevitable solution.”

We oonfess our utter inability to comprehend the 
last sentenoe in that extraot. Why, the sense of 
shame after committing a harmful act is entirely 
natural, and to reproaoh one’s self for it is certainly 
to furnish no proof of “ an initial catastrophe.” We 
are acquainted with a sheep dog and a fox terrier 
who are bosom friends. They have been together 
for years without a single quarrel. Occasionally the 
terrier attempts to steal his friend’s bisouit, when 
naturally he gets punished; but no sooner has the 
penalty been inflicted than the transgressor is affec
tionately licked. Now, is it not a sense of shame, or 
an instinct of self-reproaoh in the sheep dog’s breast,

that induces him to kiss his offending brother ? Baj| 
surely there is no problem here the only solution of 
which is to be found in “ an initial catastrophe 
that overtook the canine race some four thousand 
years ago. It is the social instinct that solves the 
problem involved in the sense of shame. Man s 
sense of shame on account of a wrong act is so 
much stronger than a dog’s simply because the social 
instinct in him is immeasurably more fully deve
loped, and should be regarded, not as suggestive of 
a Fall in the far distant past, but as the outcome of 
a succession of ascents.

That we are fallen sinners needing redemption 
through the shed blood of an innocent Christ is an 
essentially degrading doctrine. The truth about us 
is that we have risen, not fallen, and that we need 
education, self-development, not restoration by an 
outsider. Divested of its theological connotations, 
sin denotes social offence, and is a sign of imperfeot 
adaptation to environment; and in this sense, 
deliverance from sin is possible only as the result of 
our own efforts. j .  L l o y d .

Science and the Soul.

"A s  to the other great question, the question wha 
becomes of man after death, we do not see that a highly 
educated European, left to his unaided reason, is more likely 
to be in the right than a Blackfoot Indian. Not a single one 
of the many sciences in which we surpass the Blackfoo® 
Indians throws the smallest light on the state of the soul 
after the animal life is extinot. In  tru th  all the philosophers, 
anoient and modern, who have attem pted, w ithout the help 
of revelation, to prove the im mortality of man, from Pl»t0 
down to Franklin, appear to us to have failed deplorably.” ' '  
B ord M acaulay, Essays, vol. ii., pp. 541-2.

“  For that which befalleth the sons of men befalleth 
beasts ; even one thing befalleth them : a3 the one dieth so 
dieth the other ; yea, they have all one b rea th ; and man 
hath no preeminence above the beasts : for all is vanity. Al
go into one place ; all are of the dust, and all tu rn  to dust 
again. Who knoweth the spirit of man whether it goetb 
upward and the spirit of the beast whether it goeth down
ward to the earth ? Wherefore I saw that there is nothing 
better than that a man should rejoice in his works ; for that 
is his portion : for who shall bring him back to see what 
shall bs after him ? ” —The Holy Bible (Revised Version). 
Ecclesiastes iii. 19-22.

“  Ju s t as our consciousness comes out of nothing in tbs 
first months, or years, of our life, so it will pass into nothing 
at the end of our life.”

“ Science cannot adm it the im mortality of the conscious 
soul, for consciousness is a function of special elements in 
the body tha t certainly cannot live for ever.”—ProfessoB 
Mbtchnikoff, The Nature of Man, pp. 160-285.

The majority of people, in this country, are taught 
from earliest childhood to believe that they possess 
an immortal soul. So deeply rooted is this idea^" 
like most of the ideas authoritatively taught during 
ohildhood—that people are surprised when first they 
meet with someone who has doubts upon the sub
ject, and still more so at one who denies the 
existence of an immortal soul altogether.

Yet there is not a sorap of soientifio evidenoe to 
prove that man possesses a soul that will survive 
the death and dissolution of the body. Even 
Professor Fiske, the author of Through Nature to God, 
regretfully admits : “ It is not likely that we shall 
ever succeed in making the immortality of the soul 
a matter of soientifio demonstration, for we laok the 
requisite data. It must ever remain an affair of 
religion rather than of science.”* And if scientists 
know nothing of a soul, the philosophers have been 
equally unable to supply evidenoe of its existence. 
Upon this point we have the express testimony of 
Bishop Watson, who, in his Apology for the Bible, 
written in reply to Paine's Age of Reason, declared :— 

11 Notwithstanding the illustrious labors of Gassendi, 
Cudworth, Clarke, Baxter, and of above two hundred 
other modern writers on the subject, the natural 
mortality or immortality of the human soul is as little 
understood by us as it was by the philosophers of 
Greece or Rome. The opposite opinions of Plato and 
Epicurus, on this subject, have their several supporters 
amongst the learned of the present age, in Great

* Fiske, The Destiny of Man (1890), p. 108.
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Britain, Germany, France, Italy, in every
part of the world; and they who have been most
seriously occupied in the study of the T“ e8 , .
cerning a future state, as’ deducible from the _on
the human soul, are least disposed to give ro «
a positive decision of it either way. The importance of
revelation is by nothing rendered more apparent than
by the discordant sentiments of learned an g
(for I speak not of the ignorant and immoral) on this
point. They show the insufficiency of hu ’
in a course of above two thousand years, o
mystery of human nature and to furnish fro
templation of it any assurance from the qual y
future condition.*'*

Moreover, the idea of an im m ortal soul an a 
future life is not only rejected  by m illions of the 
more enlightened inhabitan ts of Europe, b u t it 

8 has been rejected  by m illions orejected by
■j, — » religion whien numoers mi
^ n t s j h a n  Christianity—namely, Buddhism.

more. owers of a religion which numbers
iristianit„ ________________

do ®0ttany tells us that “ Buddhism even
body.

Mr. G _____  _____________
not allow that there is a soul distinct from the 

, . J- Practically, it only recognises the combined 
01ng that is seen or is consoious of itself, and that 

?QSers; and it has no explanation beyond.”+ This 
18 confirmed by Professor Rhys Davids—our highest 
Authority upon the subject—who says ; “ Buddhism 
Coes not acknowledge the existence of a soul as a 
tbi?g distinot from the parts and powers of *“"**
Sddh are di880lved

man
at death, and the Nirvana of 

"monism is simply extinction. 
fn! 116 ancient Jews themselves had no idea of a 
im Ufe *'*6’ •'-k0 Bible did not give us the idea of
“•mortality, says Ingersoll:—

“ The Old Testament tells you how you lost immor- 
ahty i it does not say another word about another 

■world from the first mistake in Genesis to the last 
corse in Malachi. There is not in the Old Testament 
one burial service. No man in the Old Testament 
stands by the bed and says, ‘ I will meet them again ’ 
~-not one word. From the top of Sinai came no hope 
of another world.”§

g n Genesis we read that God placed Adam and 
fi.V8.ln a garden, giving them permission to eat of 
th? fmit of everv tree eevery tree except the tree of knowledge 
it 7u“wledge appears to be as muoh feared by God as 
of Pr*08*8, Adam and Eve having, in spite

this arbitrary command, eaten of the tree, we 
are told,—

" the Lord God said, behold, the man is become as one 
of us, to know good and e v il: and now, lest he put 
torth his hand, and take also of the tree of life, and
eat, and live for ever.......he drove out the man ; and he
Placed at the east of the garden of Eden cherubims, 
ood a flaming Bword which turned every way, to keep 
the way of the tree of life” (Gen. iii. 22-24).

We read nothing whatever of any promise, or hope, 
q Oi fntnre life after death. Later, in the Hebrew 

°d s covenants with Abraham, all the good things 
fl otnised are to take plaoe in this world, his seed 

u outnumber the stars in the heavens and the 
anas of the sea (Gen. xxii. 1-7), he is to be the 
ather of many nations, and in return Abraham, to 
“•ul his part of the contract, is to see that “ Every 

man Child among yon shall be ciroumoised ” (Gen. 
**li- 10), Abraham’s own reward being, “ And thou 
8halt go to thy fathers in peace; thou shalt be 
th r'md *n a 800(̂  ag® ” (G0n‘ xv- Again, in 
t n ™en Commandments delivered to Moses, the Lord 

the people to honor their parents, not that they 
®ay inherit eternal life, but “ that thy days may be 
0ng upon the land which the Lord thy God giveth 

th°0 ” (Ex. xx. 12).
Plenty of children, wealth, and a good old age 

0re the rewards held out to the Jews if they placed 
J v, religious business with the house of
0hovah, and had no dealings with disreputable 
rrns like Baal, Molooh, Dagon, and other com

petitors.

/>•, .-^‘cbard Watson (Lord Bishop of Landaff), Apology for the 
,WeJW20), p. 138.

G. F. Bettany, The World’s Religions, p. 227.
1 ProfessoVShys Davids,' ArticlV“ B u d d h ism Encyclopedia 

Britannica (Ninth Edition).
§ ingersoll, The Dying Creed, p. 31.

Bishop Warburton wrote a great work—great in 
size, we mean—entitled The Divine Legation of Moses, 
to prove that God did not reveal the idea of a future 
life to Moses. Voltaire describes Warburton, in this 
work, as “ ranging through a hundred labyrinths, 
and fighting all he met with on the way.”*

When the translators of our Authorised Version of 
the Bible came to the passage in the book of Eocle- 
siastes whioh declares that man, in his death, has no 
pre-eminence over the beasts that perish, they were 
shocked that the Holy Ghost should have inspired 
the writer with such infidel sentiments, calculated 
to out at the very roots of religion. So they quietly 
altered the inspired words to read, “ the spirit of 
man that goeth upward, and the spirit of the beast 
that goeth downward to the earth ” (Ecole. iii. 21). 
The true reading is rendered in the Revised Version, 
as given at the head of this article.

They also accomplished many other pious frauds, 
notably the celebrated passage in Job, “ I know that 
my Redeemer liveth,” which the Revised Version 
has not oorreoted, although every Hebrew scholar 
knows that the original says nothing at all about a 
Redeemer, but speaks of an Avenger who will put a 
ourse upon Job’s enemies in this life. In fact, 
Professor Dillon, in his learned and scholarly work, 
The Sceptics of the Old Testament, has demonstrated 
that the authors of the book of Job, Ecclesiastes, 
and of the sayings of Agur, in the book of Proverbs, 
were thorough-going sceptics when divested of the 
orthodox trimmings added by priests and trans
lators. The Messiah, whose coming is foretold by 
the prophets, was not regarded as a heavenly ruler, 
but as a victorious king upon earth, who would 
restore the kingdom of Israel and plaoe the GentileB 
under their feet; and, in fact, th9 Jews still look for
ward to the coming of this Messiah, steadfastly 
rejecting the claims of Jesus Christ to that title, 
through nearly two thousand years of blood and fire.

Even so orthodox a defender of the Bible as Mr. 
Gladstone, the author of The Impregnable Bock of 
Holy Scripture, admits that “ the truth concerning 
a future state does not appear to have constituted a 
speoifio element in the divine commission entrusted 
to the Hebrew race.”+ And when Gladstone aban
doned an orthodox defence, the case was indeed a 
hopeless one. w . Mann>

{To be continued.)

“ THE LIGHT THAT FAILED.”
A generation or two back badly lighted churches were 

the rule. In one of Edward Fitzgerald’s letters to Fanny 
Kemble, he narrates the following, which was told him by 
“ a pious but humorous man ” :—

Scene.— Country Church on Winter's evening. Congre
gation with the “ Old Hundredth ” ready for the parson to 
give out some dismissal words.

Good old parson, not at all meaning rhyme : “ The Light 
has grown so very dim, I  scarce can see to read the 
Hymn.”

Congregation, taking it u p : to the first half of the “ Old 
Hundredth ” :

“ The Light has grown so very dim,
I scarce can see to read the Hymn.”

(Pause, as usual: Parson mildly impatient): “ I did not 
mean to read a H ym n; I only meant my eyes were dim.”

Congregation, to second part of the “ Old Hundredth ” :
“ I did not mean to read a Hymn ;

I only meant my Eyes were dim.”
Parson, out of all patience, e tc .: “ I  didn’t mean a Hymn 

at all—I think the Devil’s in you a l l ! ”

Two little girls, returning from Sunday-school, were 
discussing the progress they respectively had made.

First g ir l: “ I ’m past original sin.”
Second girl: O 1 that’s nothing, I ’m past redemption 1 ”

* Voltaire, Article “ Soul,” Philosophical Dictionary.
f Nineteenth Century, 1891.
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Aoid Drops,

Mr. Winston Churchill never suffered from attacks of 
modesty. He put it on record that divine aid was con
sciously vouchsafed to him when he escaped from captivity 
by the Boers. He promised to explain the whole incident 
some time in the not too distant future. But that time has 
not arrived yet, and probably never will, unless the right 
honorable gentleman lives long enough to be senile. At 
that stage of life it is common to indulge in pious 
reminiscences.

One would like to have had Kruger's opinion of Mr. 
Winston Churchill’s escape. The old man would in all 
likelihood have sneered at the young Britisher’s story of 
heavenly assistance. That sort of thing was, of course, 
enjoyed exclusively by the Boers, and mainly by their godly 
President, who occupied a prominent place in the celestial 
visiting book.

Whoever goes to the Admiralty will spend more and more 
millions—if he can. What is wanted is a great body of 
Navy Scouts, all good Christians, and all able to imitate 
Jesus by walking on the sea—as Jesus said they would if 
they only believed. That would be an immense saving in 
ships. At present the members of the British Navy cannot 
walk on the sea at all, and sometimes not on shore.

Miss M. Edith Durham, in a letter to the Nation, quotes 
the following passage from a communication from an in
habitant of Korteha in Albania—where the Greeks are said 
to be doing so much good :—

“ Pen can never describe the misery and discontent which 
prevails among the poor population. The above-mentioned 
incidents are insignificant as compared with the cruelties 
which X can never write down on paper. The world must 
surely be amazed that nations, calling themselves Chris
tians, can, either through anger or greed, commit such 
barbarisms on their brethren. What we expected from the 
Turks we got in abundance from these Christians. Instead 
of the liberty and peace for which we fought during so many 
years, they brought all the debasing elements of their ‘ civi
lisation,’ with unbridled passions, which are a great disaster 
to all our invaded places. Yes ; the ‘ Allies ’ fought side by 
side simply for the extermination of our nation, and is it 
surprising, when I say the plain truth, that the population 
at present under the Servian and Greek banners are calling 
for the rule of the Crescent and not the Cross ?”

Miss Durham used to be a light hearted friend of the 
Balkan Christians. She recognises now with a sad heart 
that they are inferior to the Mohammedans.

Cassell’s Saturday Journal is bound to provide its readers 
with something religious in the list of oontents. In the last 
issue a Mr. Parkes Withers answered the question “ If We 
Lost Our Religion ? ” He thinks we should lose very little 
for a time, but afterwards there would be a hell on earth, 
such as he fancies existed before Christianity was intro
duced. But the fact is that there never was such a hell on 
earth as this gentleman imagines ; and there is hell enough 
on earth now, after nearly two thousand years of Chris
tianity, to satisfy the appetite of the worst devils con
ceivable. Christian civilisation seems to be finally winding 
itself up in a war fever, although it is always declaring that 
its Founder came to bring Peace on earth, in spite of the 
fact that he himself said that he came not to send peace 
but a sword. More of the fruit of man’s labor is spent 
every year on preparations for war. Huge armies of anti
social celibates are maintained at the cost of the better 
elements of human society, which is cursed and im
poverished thereby. And when fighting actually takes 
place, as in the Balkans lately, it is found that the 
“ Soldiers of Christ,” as they call themselves, easily out
distance all rivals in cruelty, murder, and lust. The real 
truth is that nothing could be worse than Christianity, and 
almost anything else would be better.

Why did the great Christian Powers keep out of that 
Balkan cockpit ? Simply for their own advantage. All 
other alleged motives were hypocritical pretences. The 
combatants were restricted to certain areas. That is all. 
There was no compassion or humanity in Western diplo
macy. The Concert of Europe did not save one man’s life, 
or one woman’s honor, or one child’s future promise. Yet 
it might have prevented the whole evil if it had only been 
minded to do so.

Mr. Parkes Withers argues—if it can be called arguing— 
that if we lost Christianity altogether “ We Bhould without

a doubt speedily degenerate into a set of human farm > 
resorting to all the disorder, violence, and ruthless grati ■ 
cation of our basest animal nature.” That is precisely 
what happened in the case of the Balkan armies, not with
out Christianity, but with  it. And it has been happening 
in Albania since what is supposed to be the conclusion o 
the war. Soldier of Christ has always meant Soldier o 
Hell. ____

Dr. J. J. Willis, one of the two bishops whoso action in 
Uganda has led to the Kikuyu controversy, preaching a 
Westminster Abbey recently, said that the missionary 
pioneers “ died a thousand miles from anywhere.” How 
exact! It reminds one of the customary opening of fairy 
taleB, “ Once upon a time.” _

Lord Charles Beresford, writing in the current issue of 
Nash’s Magazine, says that “ religion is an accident oi 
birth.” It is an accident that leaves lifelong traces.

“ You may live anywhere now,” says the Rev. A. C. HiUi 
“ from Cornwall to John o’ Groat’s, and no one will ever 
suggest to you that you should go to chapel.” We beg to 
differ. We receive scores of circulars during the year, and 
so do most other people, inviting us to church or chapel and 
suggesting a grave infringement of duty if we stay away- 
And wbat about the house-to-house canvassing that is every 
now and then attempted ? Mr. Hill’s excuse for small 
attendances is too thin. And if it were not, the phenome
non would need explaining. Why is it that, whereas 
attendance at “ Divine Worship ” was once thought indis
pensable it is now negligible ? Does it not look as though 
people are discovering that whether they go to church or 
stay away, pray or cease to pray, makes no real difference ? 
When people have got hold of a really good thing they 
usually stick to it. That they have not done so in the case 
of church attendance speaks volumes to those who read 
things aright.

Mr. Hill says that no man is now religions for what be 
can gain either in loaves and fishes or social position. And 
he adds that social prestige is outside, not inside, the 
Church. The Church is the home of the poor and the 
lonely, as it always has been. Well, this is simply not 
true. It may be admitted that in very many cases a man 
may stay away from church, and, i f  he is silent, not suffer- 
But let him open his mouth about religion. Let him 
exercise the same freedom of speech about the falsities of 
religion that other people do about its assumed truths, and 
then see what will happen. In a very large number of 
cases he will find that social' prestige is all on the side of a 
respectable hypocrisy that aims at pretending to believe in 
the truth of religion even while it is known to be false.

How else are we to explain the silence of so many public 
men who are known to be anti-Christian, even anti-religious, 
in opinion ? Are they silent because they do not desire to 
speak? We do not believe it. Very few men are willingly 
hypoorites, or remain silent when they might speak. 
Certainly it is untrue of men who show by their whole life 
that they have a deal of the propagandist in their make-up- 
No, the truth is that their social position would be ruined if 
they spoke out. Religious bigotry does not always 
approach the heretic with the jailor’s key, or with the bribe 
of solid cash. It would succeed if it did. But the pressure 
of social boycott tells where other things would fa il; and it 
is only the few that can stand out against that.

As for the Church being the home of the poor and the 
lonely, Mr. Hill knows better. The one cry of the clergy is 
that they cannot get the poor to attend Church. Let any
one stand outside a church or chapel on Sunday and note 
the entrants. How many poor and forlorn will he see 
enter ? And who supplies the funds ? Do these come from 
the poor and lonely? Mr. Hill must try again. His next 
attempt cannot easily be worse.

“ Good Americans, when they die, go to Paris.” It seems 
as if Ella Wheeler Wilcox is bound for the same goal. She 
has a poem on “ Heresy ” in Nash's Magazine which should 
guarantee the lady a free ticket. A stanza runs:—

“ The world has a thousand creeds, and never a one 
have I :

Nor churoh of my own, though a million spires are 
pointing the way on high.

And heretic, though I am, outside of the pale of 
creeds,

I have love in my heart for god and man: and I 
think it is all one needs.”
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A lengthy discussion has been g°ln8 on in ^ in t^ iT th a t  
respecting the supply of the clergy. The complaint 1S U H  
the quality is poor and the quantity m a d e q u a te .I h e  
general agreement arrived at by the correspondents ana ^  
the editor is that the question is almost ®n  ̂ anq
funds. If better incomes can be provided, eu n0^
more men will be attracted to the ministry. money
quarrel with this conclusion, save that . llocts that
will ever again be able to purchase the kind o t  arlq
once figured in the Churches. Life Bas beco Money
theology too obviously artificial, for that to o Jconvictiocai
may purchase advocacy, but it cannot ..„nvictions.
And the really great men of the past had so“ n
That has now become almost an impossi 11 Y either
first-rate intelligence. The Church to-day must either
“ suffer fools gladly,” or buy the ability o there
tor sale, and who fail to convince others becaus 
m no sincerity in themselves.

Apart from this, we quite agree that the question of the 
supply of the clergy is a question of funds. And no one 
“as even the moral right to object to a clergyman being 
Paid by those who require his services. But if this is so, 

keep up the hollow cant about the clergyman being 
called ” to his work, as though it were a species of super

natural selection ? Why not admit plainly that the profes- 
81011 °f a clergyman is adopted exactly as that of a lawyer, 

a doctor, or a banker. It is one of many methods 
01 gaining a living. Once a man is a clergyman, the pro- 
ession involves quite enough of self-stultification without its 
eing initiated by an act of hypocrisy.

We don't know what is to be done with the Committee of 
"ke Swinton Poor Law Schools. Probably something in the 
“oiling oil line might meet the case. Anyway, this band of 
reprobates has actually gone so far as to provide the children 
pnder its care with cinematograph shows on Sunday even- 
mga. The <3nardians have been asked by the Bishop of the 
diocese to consider the seriousness of “ training the children 
committed to their care to consider attendance at picture 
theatres as a proper way of spending Sunday evenings.” 
We don’t know whether the Committee is considering the 
gravity of its offence, but obviously its duty to the Bishop 
and the clergy is to provide customers for the clergy as far 
as thoy can. Picture shows on Sunday evening 1 And for 
Poor-law children too ! If they cannot be made to attend 
church on Sunday, then the situation is indeed hopeless.

The Church Family Newspaper deserves some special 
award for its daring. Commenting on the coming per
formance of Parsifal, it remarks that Wagner’s opera stood 
tor something more than art and music even at its best;

it was the outcome of fervent religious devotion at its 
best.” Wagner the Atheist as an exponent of religious 
devotion at its best 1 It would be a pity to spoi. 
by further comment.

, pity to spoil such a gem

The Rev. Allen Edwards of South Lambeth, has published 
an appeal in the D aily M ail for Sunday clothing for 8,500 
Sunday-school children. This appears to be an English 
adaptation of the manufacture of “ rice Christians,” so well- 
known in the mission fields.

One of the principal jokes in the farce of the “ Do Miracles 
Happen ? ” debate at the Little Theatre was the presence 
and participation of the Rev. Dr. J. Warschauer—the gentle
man who debated with Mr. Foote at Caxton Hall and made 
such an exhibition of himself by losing his temper. It was 
gravely announced in the Chronicle that Mr. Warschauer 
came up all the way from Bradford on purpose. His purpose, 
we presume, was to save London from being misled. With 
characteristic modesty he concluded that London was likely 
to suffer that calamity if he were not there to avert it. So 
he “ came,” and we dare say he added the rest of Csesar’s 
boast “ I saw,” “ I conquered.” We understand that the 
reverend gentleman returned to Bradford. We shudder to 
think of what might have happened there if he had not 
done so. To save one place and lose another is such 
doubtful economy.

“ There are things in nature,” says Mr. A. C. Benson, one 
of the most interesting of present-day religious essayists,

“ which one cannot see without a horror of indignation. 
One sees weak, innocent, well-meaning, harmless people 
tortured by disease, by miserable delusions of the mind, by 
wretched misfortunes. I am not now speaking of the victims 
of the cruelty of man, but of what seems to be the cruelty 
of nature. No effort of reason, no easy optimism, no in
genious hypothesis is of the smallest avail to explain away 
these things.”

Quite so ; but need we try ? We can accept them—we must 
accept them—as part of the order of things, and do our best 
to remedy them. But need we bother about explaining 
them ? We do not “ explain ” why, if a man’s head gets in 
the way of a falling brick, the man gets damaged. We 
accept the circumstances as in themselves sufficient. But 
if we knew that a man’s hand threw the brick so that it 
would encounter the head, then we should want to know 
why he did it. So with nature. Eliminate the idea of an 
intelligence behind nature ordering events, and Mr. Benson’s 
perplexity disappears. It is a problem that owes its whole 
existence to an accepted theory. And there is not the 
slightest need for the theory. That is why Atheism is by 
far the more hopeful and helpful position. It does not 
create difficulties, but it learns to face obstacles boldly. The 
same problems face Atheist and Theist, but the Atheist is 
not depressed by feeling himself the sport of an intelligent 
force quite beyond his control, but apparently quite callous 
to human suffering. ____

Mr. Benson finds some “ help ” in the reflection that some
times some of our greatest trials have ended well, “ and if 
that is so in one single instance, it is a basis for faith.” We 
do not think so. Granted that in one case out of a large 
number we benefit from a trial on- a misfortune. How can 
we reconcile that (1) with the idea of a Deity who could as 
easily have given us the benefit without the misfortune, and 
(2) with the fact of others getting the same benefits without 
the misfortune ? Besides, it is not true that one caBe of 
goodness emerging from evil gives a basis for faith. The 
reverse of this is the case. One case of undeserved suffering, 
one case of unmerited disaster, destroys the basis of faith. 
It certainly destroys all basis for belief in a Deity whose 
love and mercy is over all his works. At most it leaves man 
the sport of a capricious intelligence that could have made 
him better had it chosen to do so, and even now awards 
favors and punishments with little or no regard to individual 
merit.

Bishop Tucker has had a fit of mock heroios. Speaking 
o£ the present Bishop of Uganda, he said that “ if he is sent 

the stake I am prepared to go with him.” Christians are 
martyred for their opinions nowadays. They prefer to 

Penalise Freethinkers. ___ _

The death of General Picquart recalls the Dreyfus trial, 
the dead soldier took a prominent part in that affair. 

The groat hero of the Dreyfus case was the Atheist, Emile 
jola, whose swift live pen set Europe ablaze with indigna- 
lon> and led to the reinstatement of the unfortunate JewishriFC _

The authorities, who found that Westminster Abbey was 
"°o full at the deaths of Herbert Spencer, Swinburne, and 
Meredith to permit of further burials, have promptly offered 
to the family the privilege of having Lord Strathcona’s 
Remains interred in the Abbey. The clergy do so love 
‘he “ poor.”

Mrs. T. R. Ferens, wife of one of the Nonconformist 
M.P.’s, offered a year ago a sum of a guinea to all mothers 
in Hull with newborn babies, if their children were living a 
year hence. Mrs. Ferens has now been called on to pay 
nearly four hundred pounds. The Methodist Times says 
that this is just one illustration of the effect that may be 
produced when public attention is directed to any particular 
matter. In the course of our weekly newspaper reading we 
come across a deal of rubbish, but this is a gem. We 
wonder that the mothers of Hull don’t rise up and lynch 
the editor of the Methodist Times. Does he imagine that 
these four hundred mothers only kept their babies alive for 
a year in the hope of getting a guinea from Mrs. Ferens ? 
If any of them did this, we strongly decline to discriminate 
between the mothers who allowed their children to die, and 
those who kept them alive for the sake of a paltry guinea. 
Of course, we do not believe that the offer of a guinea made 
the slightest difference to the infant mortality in Hull. The 
incident only shows what an exalted idea of human nature 
Christians possess. ____

The so-called debate held at the Little Theatre on 
( Miracles ” by Mr. G. K. Chesterton was referred to as the 
“ Magic Debate ” by the D aily Sketch. The whole perfor
mance was a miracle of politeness, for few of the speakers 
®ver got near the subject in discussion.

Mr. Cress well, M.P., the labor leader in the House of 
Assembly, was arrested at Johannesburg under Martial Law, 
and has since been sentenced to a months’ imprisonment 
for what he might have done in England with absolute 
mpunity. Evidently the authorities must have considered
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him a very dangerous character ; nevertheless they thought 
a month’s imprisonment a sufficient punishment for his 
offence. Over here, in the old country, a judge calls it a 
lenient sentence when he gives a mere nobody four months’ 
imprisonment for certain vulgar words about the Christian 
religion. The truth  of what he said is not disputed; the 
charge against him is made on grounds of taste and feeling,

How much the people of England, and especially the 
Liberals, really care for religion, may be measured by the 
following incident. Sir John Simon, M.P., the Attorney- 
General, in the course of his recent speech at the Oldham 
Reform Club, made some gibing observations on several Con
servative leaders, including Mr. Balfour. What would be the 
surprise of a political Rip Yan Winkle who fell asleep in 
1905 and had only just returned to consciousness? “ He 
would find,” Sir John said, “ the old, ingenious, astute, and 
delightful leader of the Conservative party lecturing on 
religion at Glasgow.” This was greeted by the audience 
with loud laughter. There was something irresistibly 
absurd in the drop down from the Tory leadership to 
lecturing the British people on religion. Oh what a fall 
was there!

Truth, like murder, will “ out ” sometimes. Some of it 
was uttered at Plymouth the other day and got reported in 
the Western Daily Mercury. There was a large congrega
tion in the Union Congregational Church to hear a special 
sermon by the Rev. G. E. Darlaston, of Crouch End, London. 
We quote the following passage from the Mercury's report:—

“ He remarked that hundreds of people did not believe in 
Christ because of the terrible condition of their big cities. 
An embassy was recently sent from Japan to study the 
social conditions of our country with a view to adopting 
Christianity. They, however, saw the awful conditions of 
the slums, and went back to Japan and told the Mikado that 
Christianity in England was a failure. In their slums there 
was a terrible scene; immorality, vice, and drunkenness 
reigning supreme.”

“ How were they going to stop it ?” the reverend gentleman 
asked. Ay, there’s the rub. His own recipe was Christian 
unity. But how is that to be obtained ? There’s another 
rub—and the worst of all.

“ Mack, the Sky Pilot ” is the subject of a report in the 
Daily Mail. He is collecting money “ to alleviate the lot 
of the camp-worker in Canada and other parts.” What are 
the employers doing ? We rather suspect it is the “ spiritual ” 
lot of these hard workers that “ Mack ” is seeking to 
improve. .  ____

Rev. Preb. David Jones, Rector of Llanfechain, Mont
gomeryshire, left ¿£10,484. Another poor servant of Christ 
is hardly worth mentioning after th a t :—Rev. Arthur 
Williams, Mount Wise, Newquay, Cornwall, left ¿61,299.

John D. Rockefeller, who follows Jesus Christ’s teaching 
about the blessings of poverty by becoming and keeping the 
richest man in the world, delivers pious addresses as a 
Christian amateur. Having a mania for saving, at anybody’s 
cost, he has been advising the Sunday-school boys and girls 
to save all they can, and contribute the result to missionary 
work. Some of them must have winked. They were 
listening to one of the greatest jokers of the age.

Rev. R. J. Campbell seems to be sailing on a new tack. 
He preached the other day at the Digbeth Institute, Birming
ham, and spent a good deal of his time in disparaging the 
human intellect. He quoted the old text about increasing know
ledge increasing sorrow. To think, he said, is pessimistic. 
“ The shadow of tragedy,” he said, “ was over all we do ; 
he defied anyone to say otherwise ; intellect was calamitous. 
There was Swinburne the poet, no man had been able to 
write more passionately than he, but he saw no glorious 
to morrow for mankind.” Indeed 1 It was not thus that we 
read Swinburne in the days of our youth. Forty years ago, 
on the title-page of a little book called Heroes and Martyrs 
of Freethought, we put the following verse from Swin
burne :—

“ Have we not men with us royal,
Men the masters of things?

In the days when onr life is made new,
All souls perfect and true
Shall adore whom their forefathers slew :
And these indeed shall be loyal,

And those indeed shall be kings.”
Forty years have rolled by and we say “ Amen ” still to that 
noble verse. Let it be remembered that the death of the 
old Lord God in the Hymn o Mam was accompanied by

“ the love-song of earth,” that Swinburne sang of—
“ Reason and love, whose names are one,

Seeing reason is the sunlight shed from love the sun.
that he sang, not to the fancied deities of a dreamland 
faith, but—

“ To the pure spirit of man that men call God,
To the high soul of things, that is „

Made of men’s heavenlier hopes and mightier memories.
And now let Mr. Campbell read the magnificent finish of tbs 
splendid “ Epilogue ” to Songs Before Sunrise, and then as 
himself whether what he said of Swinburne was really *rue’

Mr. Campbell commits a blunder which is very common 
to “ believers.” They fancy themselves with their present 
feelings and a different set of beliefs. But a little reflection 
would convince them that this is an impossibility. You 
cannot go on fearing you will lose heaven, for instance, when 
you have come to believe that there is no heaven to 
loBe ; neither can you dread going to hell when you once 
believe there is no hell to go to. Your feelings adjust 
themselves to your beliefs in all cases. You may suffer in 
all sorts of ways—personal, domestic, social, and political- 
by a change in your convictions; but you cannot suffer 
in the way that Mr. Campbell imagines. You may suffer 
while the change is going on, but you cannot suffer when 
the change is completed.

The feelings that gather round anti-theistic convictions— 
for that is what Swinburne called himself—are naturally 
very different from the feelings that gather round convic
tions like Mr. Campbell’s. And the preacher might have 
seen, if he had read the poet more attentively, that tbs 
psychological adjustment was as complete in the one case 
as in the other. Not believing in God or in a future Iff®’ 
Swinburne had to look (and did look, and was satisfied) to 
natural instead of supernatural “ consolations.” His idea® 
of life and its meaning were more stoical than the 
preacher’s, they were also less egoistic, and one is puzzled 
to see how they were less “ glorious.” Take this stanza, 
for instance, from the “ Prelude ” to Songs Before Sunrise ■

“ For what has he whose will sees clear 
To do with doubt and faith and fear,

Swift hopes and slow despondencies ?
His heart is equal with the sea's 

And with the sea-wind’s, and his ear 
Is level to the speech of these,

And his soul communes and takes cheer 
With the actual earth’s equalities,

Air, light, and night, hills, winds, and streams,
And seeks not strength from strengthless dreams.”

Swinburne, like Meredith (in a letter to Mr. Foote) had no 
love for “ smoking priest’s opium.” Mr. Campbell, with the 
cheap tears in his eyes, and the cheap grief round hi® 
mouth, seems unable to find comfort in anything else. But 
he is not a Swinburne, and not a Meredith; and a little 
calm reflection on that fact might do him a great deal of 
good. ____

Father Bernard Vaughan has been chuckling over the fact 
that the Church of England was created by Act of Parlia
ment, and he prophesies that it will die by Act of Parliament. 
Yes, and there will be no vacancy created—not even for the 
Catholic Church.

We don’t understand the surprise caused by the Abb® 
Lemiere’s resigning one of the four vice-presidencies of tb® 
Chamber of Deputies, in deference to the Pope’s objections. 
A Catholic priest is a priest first, and a citizen afterwards 
to say nothing of the separation of Church and State.

Seats in the pit were sixpence in Shakespeare’s time- 
Prices were doubled on Sunday afternoon when new play® 
were introduced. ____

Canon Sutton ought to find the Holy GhoBt quite enough 
in the ghost line to preach to the Church people of Dearham, 
in Cumberland. One old-established ghost might be for
given. But when the reverend gentleman starts a ghost- 
Bhop of his own he goes too far for an age of cheap books 
and compulsory elementary schools. The one about the 
girl with the sealskin coat in the moonlight, which he saw 
on the roadway when riding home after dining at Davenby 
Hall, suggests a number of questions, which we prefer to 
leave to the reader’s imagination.

London dealers took advantage of the prolonged bitter 
east wind to raise the price of coal several shillings a ton- 
They then denounced the greediness of the coal porters 
who demanded an extra penny a ton for their share of the 
business, And this is a Christian country.
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Mi. Foote’s Engagements

March 1, Glasgow ; 22, Manchester.

street. The Hall of Science, Bradlaugh’s headquarters 
from 1869 to 1890, was situated in the same street. It has 
long ceased to exist, having been demolished to furnish a 
portion of the site of the huge Bovril block of buildings.

To Correspondents.

^ oland Wood.—gee paragraph. Thanks.
Jo'sitp' — Many thanks for cuttings.

You —^>ro°* ' n dne course. Always glad to hear from
E B ' °°Pe the pressure of business has its compensations, 
j  P Your cuttings are always welcome. 

ag'~ ^ >r°h®hly he was “  associated with Bradlaugh and Boote ” 
}lav, rrlan ln the street watching the royal procession might 
Thank ^  asso°iated with Queen Viotoria on Jubilee Day. 
f r , , , .  .. or the cutting. We daresay the m an Musgrave has

J. to “ 11 bettSr t0 be with Jesua'”
over mBEES and B th ees-—We are not passing your letters 
mar! ‘°* • lep to n . There was no need for the promise he
a s i /  a* tbe eP<? his article. We understand that there is 
Put odition of Buchanan’s Foxglove Manor. That price
With w'thin the reach of everyone who wants to read it, 

oat troubling Mr. Repton or anybody else in the m atter, 
tak AVIDS0N'—Y/e are much obliged. We wish others would 

s as much interest in promoting our circulation. See also
^Paragraph.

isn' H arriott.—We see no analogy. Your letter was not 
re ?re^ ’ *t was answered, all the pith of it being given in the 

P*y. This has always been our policy, and nobody is 
0j ceiv«d. We have never laid ourselves open to publish a lot 
th C?rre3Pondence ; our spaoe is insufficient to do anything of 
„A , d ; nor is it within the scope of our object in carrying 

4 0a the Freethinker.
G R Maodock.—R eceived and shall appear.

n ,ÜLt‘— Figures reprinted from a publication dated 1892 are 
B ft eXact'y  up-to-date in 1914. Are they?

Qi.'.®:—We have printed official figures again and again after 
jn riB*'.laTl Church Conferences. The decay of the Churches, 
MpPt°Ult uumbers, is a common-place of every Annual

W n ®’
Taa °Dt>—®ee Para§raPB ™ “ Sugar Plums.” Thanks.

■p ®®°ular Society, L imited, office is at 2 Newcastle-street, 
T Mrmgdon-street, E.C.

^ a r-^ TI°’I,AL ®EctJLAa Society’s office is at 2 Newcastle-street,
W «ingdon-street, E.C.

w*rt>*ae Berv*cea °i the National Secular Society in connection 
„.’‘"Secular Burial Services are required, all communications 

g °uld be addressed to the secretary, Miss E. M. Vance.
i„rf?K3 l°r the Editor of the Freethinker should be addressed to 

g viewcastle-street, Farringdon-street, E.C.
*eTuas Notices must reach 2 Newoastle-street, Farringdon- 
iusert 4*'^'' by ®r3*‘ P00*1 Tuesday, or they will not be

v  who send us newspapers would enhance the favor by 
arking the passages to which they wish us to call attention. 

p).ERS literature should be sent to the Shop Manager of the 
'Queer Press, 2 Newcastle-street Farringdon-street, E.C., 

T and not to the Editor.
free th in k er  will be forwarded direot from the publishing 

mce to any part of the world, post free, at the following 
ea, prepaid:—One year, 10s. 6d .; half year, 5s. 3d. : three 

“ onths 2s. 8d.

Sugar Plums.

Bn b" ^Berley Jones, who has retired from North-West 
rham, after representing it for so many years, has taken 
P°st of Judge in the City of London. He was a good 

Ch acJ his father was Ernest Jones, the famous 
Nat' ^  'ea^er- Mr. Atherley Jones was engaged by the 
dfif Ua' ‘"’ecu'ar Society’s solicitor as senior counsel for the 
six6*106 Marry Boulter in the “ blasphemy ” prosecution 
Wh'^b8,18 a§.0, Me called upon the jury for an acquittal, 
f Be did not obtain, for the judge was evidently in 
Jo °r >°* a cccviction. But it is certain that Mr. Atherley 
in tfi8 8 sPee°B—which was reported verbatim at the time 
Wav  ̂ '̂reeP l'i,nker—had a great deal to do with the lenient 
an  ̂ j wBich Boulter was treated. He was allowed to give 
pr nn“er*iaking not to repeat such language as he had been 
g  eouted for, and was liberated on his own recognisances, 
he 6n Wben Be broke his undertaking, a year or so afterwards, 

Was only sentenced to a month’s imprisonment.

■PV ri',®00*ie conducted his own defence at the time of the 
qj*®thinker prosecution in 1883, but Mr. Avory and Mr. 
Mr °a Were retained to watch the case on points of law. 
Well k °ry bas Become a “ red ” judge, and Mr. Cluer is a 
Cll . 'known and highly esteemed London magistrate. It is 

lous that the court he presides over is situated in Old-

Our principal point has still to be pressed home. All who 
have stood, even legally, against the Blasphemy Laws, have 
made their way in the world. In spite of all the bigotry in 
England they have gained honor by serving the ends of 
justice. There were K.C.’s who declined to accept a brief 
in the Boulter case. It is to Mr. Atherley Jones’s honor 
that he accepted it as a matter of duty.

Mr. Lloyd visits Glasgow to-day (Feb. 1) and delivers two 
lectures (noon and evening) for the local N. S. S. Branch in 
the North Saloon, City Hall. We hope the local “ saints ” 
will give him the audiences and the welcome he merits.

The President’s Honorarium Fund Circular will appear in 
next week’s Freethinker, together with acknowledgment of 
all subscriptions for 1914 received up to date. Those who 
desire to be in the first list should remit by Monday, 
February 2. ____

Commissioner Lamb, of the Salvation Army, had a long 
puff of the Army’s work in Canada—a long puff and a very 
brazen puff too—in the Edmonton local newspaper—the 
Weekly Herald. It was followed, in the exigencies of make
up, perhaps, by a bright little letter from Mr. Walter 
Davidson, leading up to the announcement that he intends 
to offer to supply the Edmonton Free Library with a copy 
of the Freethinker every week. Mr. Davidson will also 
“ place at the disposal of our opponents a ten years’ file of 
the Freethinker, for anyone of them to point out the pas
sages which render the paper unfit for the public. If they 
fail (he adds) to make their case good no reason will then 
remain for refusing the offer." What answer can there be 
to this offer ? It shows Mr. Davidson’s absolute bond-fides.

We are glad to hear that Mr. Aneurin Williams, the 
Liberal candidate at the North-West Durham by-election, is 
in favor of 11 religious equality for Wales.” We hope he was 
also heckled about religious equality in England. We mean 
with respect to the prosecution, which is also persecution, 
of Freethinkers. The woes of Nonconformists are always 
being trumpeted; listening to the Kev. Dr. Clifford, you 
might imagine that every Church parson kept a Dissenting 
minister a captive in his cellar ; but one hears very little, 
even from them, of the wrongs and sufferings of Free
thinkers. We confess to feeling our ardor somewhat 
damped by Nonconformist selfishness. We do not mean 
that all Nonconformists are indifferent to the rights of 
others. Mr. Halley Stewart, for instance, is a friend of 
justice and liberty all round.

HUMAN AND DIVINE JUSTICE.
Surely the perfection of human justice is measured by its 

efficiency. That system is best which most diminishes 
crime. But if we apply this rale to divine justice we get 
into hopeless difficulties. We must suppose that the Creator 
wishes to diminish wickedness as much as possible, for 
otherwise he would inflict useless suffering. Yet we 
have to suppose that he inflicts punishments—infinite and 
eternal, according to the most logical theologian, in such a 
way that the reforming influence is a minimum and the 
suffering a maximum. If a human ruler admitted that the 
punishments inflicted by his laws had very little deterrent 
effect, but argued as a set-off that he kept the greatest part 
of his subjects in perpetual confinement and incessant tor
ture, we should certainly say that, whether by his misfor
tune or fault, he had a very ill-regulated kingdom. Yet, 
when we try to reconcile ourselves to the existing evils by 
assuming the existence of this supernatural balance, we 
necessarily present the universe after this fashion. Whether 
it is an edifying theory or not I cannot say. I do not see 
how it helps to strengthen our belief in the safeguards of 
morality. The explanation is simple enough. The world 
is what we see it, abounding in misery and wickedness. If 
you believe in a moral governor you are bound to put extra
ordinary limitations upon his power to vindicate his bene
volence, or to limit his benevolence in order to vindicate his 
power ; and, in either case you take away with one hand 
that safeguard to morality which you give with the other. 
Meanwhile, in any case, you have to stop all logical gaps by 
talking about mystery. It is simpler to admit that the 
whole is a mystery, and to cease the effort to play our
selves with words.—Leslie Stephen, “ Science o f Ethics,” 
pp. 455, 456.
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The Cross Roads.

He was playing on an old string of the ministerial 
lyre—a string, I imagined, that had been played 
done. There were two-and-a-half newspaper columns 
on the Cross Roads of L ife; and, according to the 
news-note, the sermon had been preached to a large 
audience mostly composed of young people. Evi
dently they had enjoyed a debauch of verbosity. 
My first thoughts after reading the sermon were 
smothered in the awful perils these cross roads 
presage ; the stress and tria l; the courage and glory 
and renown; the strength and grandeur of char
acter ; the weakness, humiliation, darkness, and 
despair; the unutterable hardships, and disgrace, 
and sorrow; all these things, and many more, came 
sweeping around my mind from this fantastic place 
named the Cross Roads of Life.

It is, or was, a favorite subject with our enemies. 
Instinctively you connect it with young men, who 
are always invited particularly to be present. Girls 
do not matter. Their road is always a straight one 
to the household and the pew. When the supply of 
young men becomes more limited, and the ministry 
is on the rocks for human raw material, perhaps it 
will be discovered that girls have cross roads.

We see a wide road stretching before us, delight
fully shaded, in places, by rich foliage. It is the 
way of youth. There are fields on both sides where 
the happy days speed quickly, passed in the sun
shine ; and the shade, what is it but the close safety 
of the home, with the strong paternal arms around 
us, and the deep love to mellow our young lives ? 
But the trees are growing farther apart as we walk 
along; the fields are not all free; some even have 
barbed wire fencing ; and the clouds often obstruct 
the sunrays. The shadowy places are not quite so 
safe nor so comfortable ; and the road is often rough 
and wearies the feet. Self-reliance comes as a sub
stitute to the fatherly care; but its coming is 
frequently fitful, and often frightens us. As yet we 
are too timid. And then the trees are left behind. 
Rocks and morasses guard the roadway. The glare 
of the sun fills our eyes, and the rain comes plashing 
down. The road curves, too ; and often we feel as 
if we toiled through a foreign country. And 
then, suddenly, we hesitate, afraid; for before us 
are the Cross Roads.

Up to this interesting point the young man never 
knows where he is going. Without warning the 
necessity of selection comes into his unprepared 
mind. He is called upon by circumstances to exer
cise faculties of which he has been more or less 
unconscious. Difficulties have to be met and over
come ; dilemmas that harass and confuse the brain 
have to be tackled ; conclusions have to be reached; 
conclusions upon whioh a life’s happiness may rest, 
or from which a life of misery may ensue; all of 
whioh represent rather a strenuous undertaking for 
a brain entirely untrained in the unravelling of the 
intricacies of human affairs.

The peculiar strain of the circumstances is inten
sified also by the strange lack of verifiable data. 
Although so muoh depends upon the direction in 
which the young man will go, the information 
regarding the various roads is exceedingly lean. 
And what there is of it possesses the weak character 
of the unprovable. It appears to be a fairish amount 
of assumption backed up by a goodly amount of 
dogmatism, and not very much else.

However, be that as it may, the young man has 
reached the cross roads. Before him are three 
finger-posts; and the pastor has a fine opportunity 
for picture’squeness of language. Never yet have 
I been disappointed in this respect. When you strip 
off the verbiage you discover that one road leads to 
Worldism—that is, Materialism, the place where 
there are plenty drinks, plenty gambling chances, 
plenty women, and evil things like these. It is an 
enjoyable place, for a tim e; but it is Hell. The 
finger-post that points the other way bears no in
structions. It just points. That road leads nowhere

at a ll; and only young men who “ don’t care a hang 
go there. Needless to say, the road is crowds“’ 
and the pastor implores his young hearers to think 
well ere they start to traverse the way of apathy 
and indifference. He waxes woeful on the soul- 
destroying influences of thoughtlessness. W hile the 
hell-road kills the soul quickly, the unassuming p0rlj® 
of the unnamed road accomplish the same result 
slowly. The pastor is not very sure whether the 
lingering death is not the more terrible.

The third road is the one that leads straight on. 
It is but the continuation of the happy road ot 
youth. The finger-post says, “ To Heaven,” mystic 
words, out of which so much courage has been 
drawn, and from which so muoh refreshing hope has 
been obtained after the hardships of early manhood!

With many flourishes of arms, and with many 
passionate intonations of voice, young men are 
strongly advised to overcome the alluring fascina
tions of the road that leadeth to destruction, to 
despise the easy way of apathy, and to choose the 
path of Godliness, that which bringeth peace of 
heart passing all understanding, and by the side of 
whioh floweth the waters of everlasting life. Despite 
this advice, the young man must e’en make his own 
choice. Upon his own soul rests the responsibility 
of his selection. He, himself, must decide upon 
eternal life or eternal death.

It is a fairy tale. As a matter of fact, young men 
simply do not have cross roads to throw them into a 
state of extreme mental exhilaration. They drift 
into religion and drift out of it. They slip into 
human indiscretions and into the mire, if they have 
been born out of it, just as they slip into moral 
strength if they happen to have been born outside 
virtue. The process is generally a slow one. Choice 
never exists. Ninety-nine per cent, of young men 
are sublimely unconscious of any struggle previous 
to finding themselves on this or that road ; and the 
one per cent, suffers from delusion.

The pioture of a young man standing, chin in 
hand, head downcast, in the orthodox attitude of 
deep thought, at the hypothetical cross roads of lif0 
is pathetic. “ Perhaps,” says the cynic, “ the poor 
pastor refers to other things beside religion. May
hap he means love. But here again he is slightly 
off. The young man in love is never out of cross 
roads.”

The cross roads of life, in the pastor’s estimation, 
are really named Religion and No-Religion. Their 
existence is imagined, and then forced upon minds 
more or less religiously receptive. When the youthful 
eyes begin to sweep wider and ever wider ranges of 
the activities of l ife ; when the home influence is 
superseded by the more powerful outside environ
ment ; when the young mind finds within itself the 
potentiality to weigh things in the balance; and 
when it discovers that there are many contradic
tions to the teachings of the fireside ; then it is that 
the ministerial fraternity tremble at the possibility 
of another loss. They imagine a stopping-place 
where none exists. They dream of pitfalls on a 
smooth road. They vision an upward path and a 
downward where there is really the one broad 
highway of human life.

Young men, as a body, obey the law of averages. 
The majority of them never escape from the average 
mentality. They never experience the intellectual 
anxieties imagined and exploited by priests. The 
exceptionally gifted young man may pass through 
many mental crises. He may be drawn up sharply 
by a startling absurdity in his beliefs, and a shadow 
may be cast upon his mind. New knowledge may 
pull a foundation-stone from the temple of sacred 
truth, as he deems it, and he may feel the first 
shiver of the falling building. A swiftly flying shaft 
of criticism may penetrate to the deeps of his most 
cherished opinions, and he may writhe as he finds 
himself seoretly at war with his beet friends. But, 
even for him, there are no cross roads, as the priest 
pictures them. His Freethought is a slow process 
of evolution. It needs time, study, patience, and 
perseverance. Ordinary reasoning can dispose of an
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example of religious fatuity; but much etndy^'^ 
required to satisfy the mind regarding t g 
and survival of that fatuity. . nllB0r

The oross roads fallacy is a religl°°  ̂ ^ut
hung from the pulpit to catch the u average  
thanks to the teachings of Freethought 
intelligence of young men to-day is more cute»than 
it used to be; and there are fewer flies on the paper.

Robert Moreland.

Goethe.—II.

.y (Continued from p. 59.)
muB;n> ‘e this proud beginning, Goethe was 
say q ® y monmful. This was not traoeable to love, 
“ He kD■̂, °r despair, or unrequited affeotion.
aotual ^  lon£*ng8>” says James Sime, “ which the 
mor World seemed incapable of satisfying, and the 
its m 6 5e®e°ted on life, and sought to comprehend 
°ld 0an*n8; more he was oppressed by the old, 
•»an ya*er*es which have baffled and saddened so 

a n°ble mind.” He seems to have been as 
think ° > ly as Camlet, without that brooding 
q0 ,,eri’s tragio excuses. In all likelihood, however, 
ssoii 6 8 .̂eBPondenoy was mainly attributable to the 
the morhid emotions which so frequently acoompany 

IQ̂enf r?tive phenomena of adolescence, 
this f- 'dition, his idolised sister Cornelia was at 
bi8 j 1,110 married, and her loss was no small matter ; 
friends al80 took to herself a spouse, and his
his f ^mrok went away. He also quarrelled with 
towa *.0c?*ent friend Brentano, and all these un- 
cW r ?lrcnmatances conspired to give birth to a 
8tor morbid, work from Goethe’s pen. This 
h'glfl J 16 ^ orrows ° f Young Werther, is a fragment of 
The  ̂ c.°l°red autobiography in its main outlines, 
turn laci^ent upon which the suicide of Werther 
the 8 18 8,8 as world. We are confronted by 
]0v D8° a* three, husband and wife and lover, and the 
Qk r 8“°°tB himself, and the lady lives unharmed. 
wheF pu0 18 onfcfciDg bread-and-butter for the children 
Thnnt^ertber sees her for the first time; and if 
sarn 8ray ls. trusted, she went on with this
h0r 0 C0ngenial occupation after Werther’s body was 

0 before her on a shutter, lying cold and dead. 
ran Vb 0r.flave Goethe a European reputation. It 
8i« t ' 1 ' ^ te through Germany. In was enthü
l l  ] ' *y ac°lalmed and it was sternly reprobated, 
gave °D rea  ̂ *t over and over again. Various 
advpT•tnen B̂—80 bk0 governments—gave it a splendid 
Ogr, rtJ8ement by attempting to suppress it. As 

ar Browning writes
It was printed, imitated, translated into every lan

guage of Europe, criticised in every periodical, with the 
u lest meed of praise or scorn. It made the round of 

£ 0 world, and penetrated even to China. The Werther 
ever wrung the hearts of men and women with 

•imaginary sorrows ; floods of tears were shed; young 
men dressed in blue coats and yellow breeches shot, 
themselves with Werther in their hands. It opened
he floodgates of pent-up sentimentalism....... which the

calamities of the next generation were sternly to 
repress.’’

„ fa w n e d  with the laurel leaf of fame, the author 
8uoh°eiS an<* ^Yerther now produced various trifles 
now aS Ckwif/o and other immature pieces. He was 
lite a 018111 con8e<iuenoe, and could afford to make 
hi8rary experiments. Men of letters eagerly sought 
for p°ciety* Klopstock was too woodenly religious 
int ^0e^ 8’8 taste. The soofiöng Basedow he found 
<je f e t in g . Lavater, the celebrated physiognomist, 
into] 00 ŷ attraoted him, despite his dogmatism and 
a  ̂ 0ranee. In a way, Lavater’s religiosity formed 
abl f nn'on between the two men. Goethe was 
with fv 00“ Pare the theological ideas of Lavater 
ber "be spiritual strivings of Fräulein von Kletten- 
Cian’ iri0n<i °f bis youth, whose religious aspira- 
Mei8/ an? m0flitations are immortalised in Wilhelm 
He/" a “ Gonfessions of a Beautiful Soul.”
0n j ln.nnence on Goethe, then and subsequently, was 

eniably great. But this, as Lewis states, “ was

not so much the effect of religious discussion as the 
experience it gave him of a deeply religious nature. 
She was neither bigot nor prude. Her faith was an 
inner light which shed mild radiance around her.”*

That Goethe’s attachment to Lavater was purely 
psychological in character, and that he in no way 
sympathised with his quaint religion, is made mani
fest enough in the comic pen-picture the poet painted, 
in which he sits like a worldling with a prophet on 
each side of him. Goethe eats a chicken with epi
curean relish, “ while Lavater explains to a country 
parson the mystery of the Revelations, and Basedow 
astonishes a dancing master with a soornful exposure 
of the inutility of baptism.”

Goethe was still sweet and twenty; a quarter of 
a century of his life had rolled away. Jacobi saw 
in the wild and wayward youth an extraordinary 
creation of God, endowed with a nature “ which 
develops itself as the flower does, as the seed ripens, 
as the tree grows into the air, and crowns itself.” 
Speaking of him at the same period, Heinse said, 
“ Goethe was with us, a beautiful youth of five-and- 
twenty, who is all genius and strength from head to 
foot, his heart full of feeling, his soul full of fire 
and eagle-winged.” The youth had yet to attain the 
full proportions of manhood, but the ripened expe
rience which procures this was materially assisted 
in Goethe’s case through the influence of Spinoza.

He had read one of the innumerable “ answers ” 
to the Jewish philosopher. But, as he says, “ It 
made little impression upon me, for I hated contro
versies, and always wanted to know what a thinker 
thought, and not what another conceived he ought to 
have thought.” He now re-read Bayle’s malicious 
essay on Spinoza with pronounced dislike. He was 
prepared to judge the tree by its fruits, and the 
philosophy which nourished and sustained such an 
ethical personality as Spinoza’s must, so Goethe 
reasoned, be vastly different to that execrated by 
its assailants. Goethe now studied Spinoza himself, 
and he writes of him :—

“ This man, who had wrought so powerfully on me, 
and who was destined to affect so deeply my entire 
mode of thinking, was Spinoza. After looking around 
the world in vain for the means of developing my 
strange nature, I  met with the Ethics of that philo
sopher. Of what I  read in  the work, and of what I 
read into it, I can give no account; but I found in it a 
sedative for my passionB, and it seemed to unveil a 
clear, broad view over the material and moral world. 
But what especially rivetted me to him was the bound
less disinterestedness which shone forth in every sen
tence....... The all-equalising calmness of Spinoza was
in striking contrast with my all-disturbing activity; 
his mathematical method was the direct opposite of 
my poetic style of thought and feeling, and that very 
precision which was thought ill adapted to moral 
subjects made me his enthusiastic disciple, his most 
decided worshiper.”

At an earlier period Goethe had been attraoted by 
the luckless Italian humanist Bruno, whose life, 
labors, and martyrdom he had read of in Bayle’s 
imperfect sketch. And now he for the first time 
began to realise the grandeur and glory of Bruno’s 
greatest disciple and successor. At the same time 
he was anxious to form an impartial judgment of the 
merits of the Christian faith. The influence which 
Fraulein von Klettenberg and the Moravian Brethren 
had exerted over him began to wane. The Christian 
doctrine of the fall of man was repugnant to him, 
and he found that he was really of the company of 
those who, while “ admitting the hereditary imper
fections of man, asoribed to nature a certain internal 
germ of good whioh, animated by divine grace, was 
capable of growing up into a joyous tree of spiritual 
happiness.”

These and similar thoughts led him towards the 
idea of writing an epio on the Wandering Jew, in 
whioh he intended to rationalise the story of Jesus’ 
mission and death. But although the subject long 
recurred to him, his contemplated treatment of the 
legendB of Ahasuerus and Christ in poetic form was 
never realised.

* Goethe, p. 31. Third edition, 1875.
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Another theme at this time hannted his mind. 
Goethe meditated long and deeply over man’s posi
tion in relation to Nature or God, and he was more 
and more impressed with the importance of human 
individuality. What more natural, then, than that 
he should turn to the Greek myth of the Titan, 
Prometheus ? As he himself tells us:—

“ The fable of Prometheus lived within me. The old 
Titan web I cut up according to my own stature, and 
began to write a play expressing the incongruous rela
tion in which Prometheus stood with respect to Jupiter 
and the later gods, in consequence of his making men 
with his own hands, giving them life with the aid of 
Minerva, and thus founding a third dynasty.” 

Although the Prometheus of Goethe remains a 
fragment, it is a fragment of such splendid quality 
that had it been completed it might have rivalled 
Faust itself. It rises to height of grandeur that 
extremely few of his subsequent writings approach. 
As George Henry Lewes pointed out, the Prometheus 
of iEsohylus glories in his audacity, but

11 while glorying he complains : the injustice of the 
tyrant wrings from him cries of pain, cries of physical 
and cries of moral agony. The whole tragedy is one 
wild outburst of sorrow. The first words he utters 
fling his clamorous sorrow on the air, call on the Divine 
Ether, and the swift-winged winds, on the sea springs 
and the multitudinous laughter of the waves, on the 
Universal Mother, the Earth—and on the all-seeing 
Eye, the Sun, to witness what he, a god, must suffer.” 

In the Prometheus of the modern poet the Titan 
never indulges in self-pity. He defies the unjust 
Zeus in terms of sublime scorn. Inscrutable Destiny, 
which creates Titans, is likewise the parent of the 
gods, and will witness their deoline and fall. Pro
metheus knows full well that the brutal tyranny of 
Zeus is not eternal, and he looks forward with calm 
resignation to the better and the brighter day. It 
is also true that the Titan of Shelley’s Prometheus 
Unbound never flinches, as witness the wondrous 
lines:—

“ To suffer woes which Hope thinks infinite ;
To forgive wrongs darker than earth or night;

To defy power which seems omnipotent;
To love and bear; to hope till Hope creates 
Prom its own wreck the thing it contemplates ;

Neither to change, nor falter, nor repent.”
And now note the even grander majesty of concep

tion which leaps in Goethe’s sublime lines :—
“ Curtain thy heavens, Zeus,

With clouds, with m ist!
And like a boy that crushes thistle-tops,
Loosen thy rage on oaks and mountain ridges.

Yet must thou leave 
Me my earth standing ;

My hut, which myself built;
My hearth with its bright flame 
Which thou dost envy.
X know nought so pitiful 
Under the sun as ye gods !

Scantily nourishing 
With the forced offerings 
Of tremulous prayer 
Your divinity!
Children and beggars,
And fools hope-deluded,
Keep ye from starving !

Who gave me succor 
From the fierce Titans ?
Who resoued me 
From slavery?
Thou ! thou, my soul, glowing 
With holiest fire !
Yet didst thou, credulous,
Pour forth thy thanks to him 
Who slumbers above !
I reverence thee ? Wherefore ?
Hast thou lightened the woes 
Of the heavily laden 1 
Hast thou dried the tears 
Of the troubled in spirit ?
Who fashioned me man ?

Was it not almighty Time—
And Fate eternal,
Thy lords and mine 1 

Here I sit and shape 
Man in my image :
A race like myself,
That will suffer and weep,
Will rejoice and enjoy,
And soorn thee,
As I I ”

[To be continued.) T. F. P a l m e r .

Freaks of the Saints.

On l y  those who, like the unfortunate writer, have 
waded through the refuse rubbish heaps of blood, 
mire, and putrefaction known as ecclesiastical history, 
and turned over, in the hopes of discovering the 1°8 
secret of Christianity, the records of folly an 
fanaticism in the lives of the saints, can fully realis® 
the mingled atrocities and absurdities which go *° 
make up Christian history. Christianity always 
seems to me like the brigand of the story, who, after 
accumulating wealth by the most nefarious means, 
sets up as a millionaire prince, posing as a philan* 
thropist, and imposing on those who knew not bis 
past history. The records of Christian sectarian 
strife, of the crusades and other wars of religion, 0* 
the persecution of Jews, witches, science, and torture 
of the Inquisition, and other items of past Christian 
history, are so abominable and appalling that no sen
sitive mind can even read its red reoord without 
trembling and tears. Fortunately, with the 1°D̂  
tragedy there is mixed some elements of comedy and 
even of broad farce. As it is probably better to 
smile at Christian folly than to frown at its fanaticism 
and fraud, we may look back on these with some 
amusement, even though the knowledge of the sombre 
background forces sobriety into our mirth.

The student of the humors of Christianity might 
find a wide field in the comicalities of its sectarian 
disputes; the quarrel between the Homoousians and 
the Homoiousians, whether the Son was the same or 
similar to the Father; whether he is co-eternal 
as regarding his sonship; whether he has one or two 
natures ; and the great split between the Greek and 
Latin churches on the momentous question, whether 
the Holy Ghost prooeeds from the Father or from 
Father and Son combined. Gibbon, the great master 
of the lofty sneer, has touched on many of thee® 
points, but in the records of synods and counoil8 
there is an extensive field of humor which even 
Gibbon did not completely explore, or at any rate dm 
not expose.

What a field of mirth might be found in the 
questions solemnly discussed by learned bishops and 
divines, such as whether Christ was not an herma
phrodite ; the method by which Mary was impreg
nated ; whether Christ resumed the portion of hi8 
person which he lost by circumcision when he resur
rected ; and many similar delicate subjects, in which 
celibate priests and monks have ever delighted- 
Then the philosophical questions of the schoolmen 
in regard to quiddities, essences, remission, intention, 
proportion and degree, nominalism and realism, the 
nature of God and angels.

“ Whether angels, in moving from place to place,
Pass through the intermediate space ;
Whether God himself is the author of evil,
Or whether that is the work of the devil.
When and wherefore Lucifer fell,
And whether he now is chained in hell.”

One learned synod, over which Pope Boniface 1 -̂ 
presided, resolved the question as to whether monks, 
being dead to the world, could perform episcopal 
functions. It was demonstrated that they could, 
because monks were angels, which was proved by the 
following ‘•sillygiam ” : “ All animals with six wing8 
are angels. Monks have six wings, the oowl standing 
for two, and the four extremities for four more—ergo, 
monks are angels.”—Q.E D.

But the most amusing records of Christian insanity 
are to be found in the stories told of the Christian 
saints. The forthcoming writer of the Gomi° 
History of Christianity will here discover matter 
enough, not only as Fabian says, for a May morning, 
but to occupy many volumes. Some of the Gospel 
miracles, as, for instance, turning water into wine 
and devils into pigs, are comical enough, but they 
are beaten by the miracles of the saints. Here are 
a few instances :—

St. Paul, of Thebes, outdid Elijah, who is now said 
to have been fed by Arabians instead of by a raven- 
We are told by St. Jerome he was fed daily for sixty
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years by a crow. When Sfc. Anthony, he who ̂   ̂
Devil tiokled at night and tempted in . cr0w
nude female, visited St. Paul, the it
always brought a doable allowance. heaven
was like manna, the angela’ f o o d pu U  to 
after the prescription for Kosher baki g P 
Ezekiel. . .b{, fnmb ofWhen St. Catherine of Sienna visited t 
St. Agnes of Monte Paleiano, and ‘ | be latter
sought to kiss the feet of the dead Jnmilitv, so 
lifted up her leg through an excess o perform
that St Catherine might not bend too low to pertor 
the osculation. . , ,  , , hPi anV food

St. Bonaventura, not being able to disorder
in tbe ordinary way, by reason of a violent disor_ 
in his internal regions, had the pyx P- . t  bi8
and the holy wafer t h e r e u p o n  penetrated into ^
howels. Who that believes that ^hns .fc ?
thousand on a few loaves and fishes, s ° , 00n-

St. Clare, of Montefalco, had ^ ^ ^ n s t r u -  
stantly upon her Savior’s passion, tha wn of
ments—oro3s, hammer, nails, scourge, v.eart after 
thorns—were found engraved upon he aQd fche 
death. These stigmatics are <lalte bovJn in an 
«ffeot of mind on matter i s w r e t c h  
ltaaga of Christ at Naples, whioh an impstabbed o ----, « uiu a.! ajjioo, WUlUil UiU UBpiUUH YVIOUUB
t h a t ' ®.° 8ensitive and sensible was the statue 

Pnt its hand to the wound, and it has stayed
St9 RV6r 8ince’

diao “ a,rbara’8 father was a heathen ; and when he 
his °VSr6d b̂a,t she had become a Christian, he drew 
aton W°r<d to kill her. She prayed to God, and a large 
°avit °^0n0d itself and reoeived her body into the 
She and oarried her to a mountain full of caves 
16Q w.a3 discovered by a shepherd, who, for his inso 
m f lQ approaohing the virgin, was turned into e 
Psrh 6 B̂ one» and his herd into locusts. This is 
a _:,aP3> 8,3 true as that Lot’s wife was ohanged intc 
a P’Jlar of salt.
„g.,.0 Devil was always tempting the saints anc 
trUJl9g the worst of it. He once impertinently in 
an ad his person into the chamber of St. Juliana, a( 
jo  9nseemly hour. It was a dangerous thing to do 
h0 latrade into female saints’ chambers at unseemly 
g  J1!’8 18 ever Paril°n8‘ He found it so. She engagec 
Hail t ^ b  ’.n a Pitched battle, and fought tooth anc 
him’ . rowin8 him down on the floor and trampling 
his fW-1̂  b9r fe0ti till he was glad to escape with 
to h iî  b0tween his legs, howling all the way bad

0 • St. Juliana ought to be the patroness of the Pr‘Z9 ring.
ch^^p d6vil8’ una,hle to obtain any triumph over the 

astity of Marie Angelique, resolved, with refinec__ muu iOUUDi
“dignity, to insult her modesty by standing her oi 

head in the presence of oredible witnesses. The 
d*d so, but an immediate and truly extraordinar 
’fliraple was wrought simultaneously. The law o 
gravitation was suspended with regard to her clothes 
.hey remained stiff and immovable around her virgii 

htnbs, as the marble drapery of a statue. The blooi 
*Hay have been drawn into her face by her peculia 
attitude, but there was not the slightest occasion foa blush.

The usual m ethod of m eeting the assaults of th
Devil was by self-flagellation. One saint, when h
®aw a female, rolled himself in snow. Another wen
flaked among briars. St. Macarius, having one da;
killed a gnat, by way of atonement went into th
“aarshes, and there for six months exposed himsel
° all winged and creeping inseots, t i l l  h is flesh w a

pollen  and ulcerated. This legend is one whicl
shows that Christian monkery was brought west
avards by the monks of Buddhism. In the full odo
°f sanctified filth, St. Maoarius once returned to hi
Monastery humiliated by the sense of his own in
p riority , exclaim ing : “  I  am not y e t  a monk, but
have seen monks.” He had fallen in with two o 
these —  i- ’ * ’ —_____ - - ., umu. AOJUDU XU W1U11
^nese wretches stark naked. The saint was acou 
i°med to carry about with him eighty pounds 
?r°n. His disciple, St. Eusebius, outdid him, can 
hag one hundred and fifty pounds of iron, and livi 

three years in a dried-up well. Some, howevi 
°hjeoted to nakedness, also to soap and water. T

latest addition to the Romish calendar, St. Labre, 
never washed himself for forty years. St. Athanasius 
boasts of St. Anthony’s holy horror of water, with 
which he never contaminated his feet, save in the 
direst necessity. St. Euphraxia joined a convent of 
one hundred and thirty nuns who never washed their 
feet and who shuddered at the mention of a bath. 
St. Ammon had never seen himself naked. On one 
occasion, coming to a river, he was too squeamish to 
undress. He prayed to be spared this indignity, and 
an angel transported him to the other side. No 
wonder Jortin remarks of a miraculous monk, whose 
corpse was said, like that of St. Philip Neri, to emit 
a heavenly perfume, that it was not surprising that 
he should smell like a civet-cat when dead, who had 
smelt like a pole-oat when living.

But the subject of the freaks of the saints is too 
extensive to be comprised in a single article.

(The late) J. M. Wheeler.

IMMORTALITY.
On no subject, perhaps, has so much weak reasoning been 

permitted to pass current as on this of the immortality of 
the soul; partly because men had already a faith secured to 
them on quite other authority, on quite other grounds, than 
those reasonings which served very pleasingly and eloquently 
to fill up the page. In old woodcuts one sometimes sees a 
vessel in full sail upon the ocean, and perched aloft upon 
the clouds are a number of infant cherubs, with puffed-out 
cheeks, blowing at the sails. The swelling canvas is 
evidently filled by a stronger wind than these infant cherubs, 
sitting in the clouds, could supply. They do not fill the 
sail, but they were thought to fill up the picture prettily 
enough.

Most of these arguments resolve themselves into passion
ate wishes to prolong some experienced delight, or to gratify 
some thwarted desire. A fragment of this present life is 
torn from all its necessary conditions, and perpetuated in 
the future world. Sometimes the action of the drama, 
broken off on earth, is to be carried on elsewhere; the 
revenge is to be completed, the calamity to be redressed. 
Sometimes the happiest scene of all the drama, alas 1 so 
transitory here, is represented as stationary and eternal 
there. Loving souls love on for ever. They see themselves 
like a group of beautiful sculpture, placed, safe and change
less, in Elysian bowers. Beautiful sculpture it must b e; 
for life, as we know it—the very life they would transfer 
into eternity—is perpetual change, is growth and decay, 
extinction and reproduction ; and our present human 
cousciousness is built on, or interlaced with, the incessant 
movements of a vital form, that grows, blossoms, and dies 
like any other flower of the earth.— W illiam Smith.

PROPER SELF-RESPECT.
At the gates of Heaven an angel prest,

An angel newly and properly m ade;
And she was —and she knew it—so very well drest 

That nothing in Heaven could make her afraid.
Through the gates of Heaven she peered at the Blest,

As through Paradise streets they wandered and strayed 
And gave audible thanks that she was well drest—

For they were in garments most shockingly made.
Every angel she saw—and to see them thus drest

Brought a blush to the cheek of this A la mode maid— 
Wore a radiant garment, cut, it must be confest,

Like that in which mortals in sleep are arrayed.
A positive pain wrung her sensitive breast

At the sight of this garb, which decorum forbade—
And the dread that she also must be thus undrest 

On her sensitive face cast a visible shade.
Saint Peter advanced with a bow of the best

(For the Saint liked the looks of this trim little maid), 
And he graciously said : “ When you’re properly drest,

Your harp is all ready, and waits to be played.”
Just one glance all disdainful she cast on the Blest,

In their garments of white, to Saint Peter salaamed,
And replied: “ If in Heaven one can’t be well drest

I’ll go—Somewhere Else, and be well drest and damned! ”

TRUE SECULARISM.
Love each other, help each other,
Juggle not with dreams and phrases—
Make ephemeral existence 
Beautiful, in spite of God 1

—Robert Buchanan.
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SU N D A Y  .LECTURE NOTICES, Etc.

Notices of Lectures eto., must reach us by first post on Tuesday, 
and be marked “ Lecture Notioe ” if not sent on postoard.

LONDON.
I ndoor.

K ingsland B ranch N. S. S. (Mr. Miller’s, 8 Matthias-road, 
Stoke Newington): 7.30, Business Meeting — the Season’s 
Program, etc.

W est H am B ranch N. 8. S. (Workman’s Hall, Romford-road, 
Stratford, E.) : 7.30, C. Cohen, “Christianity in its Cradle.”

Outdoor.
E dmonton B ranch N. S. S. (Edmonton Green) : 7.45, a 

Lecture.
COUNTRY.

I ndoor.
Glasgow Secular Society (North Saloon, City Hall) : J. T. 

Lloyd, 12 noon, “ The Passing of the Christian Sabbath ” ; 
6.30, “ The Lying Gospel.”

Manchester B ranch N. S. S. (Secular Hall, Rusholme-road, 
All Saints) : 6.30, E. Egerton Stafford, “ Dreams in Relation to 
Religion.”

PROPAGANDIST LEAFLETS. New Issue. 1. Christianity a 
Stupendous Failure, 3. T. Lloyd ; 2. Bible and Teetotalism, 3. M. 
Wheeler; 3. Principles of Secularism, C. Watts; 4. Where Are 
Your Hospitals ? R. Ingersoll. 5. Because the Bible Tells Me 
So, W. P. B all; 6. Why Be Good l by G. W. Foote. The 
Parson's Creed. Often the means of arresting attention and 
making new members. Price 6d. per hundred, post free 7d. 
Special rates for larger quantities. Samples on receipt of 
stamped addressed envelope.—Miss E, M. Vance, N. S. S. 
Secretary, 2 Newcastle-street, Farringdon-street, E.O.

THE LATE
C H A R LES B R Ä D L Ä U G H , M,P.

A  S ta tu ette  Bust,
Modelled by Burvill in 1881. An excellent likeness of the great 
Freethinker. Highly approved of by his daughter and intimate 

oolleagues. Size, 6J ins. by 8§ ins. by 4J ins.
Plaster (White) ... ... 2/6

„ (Ivory Finish) ... ... 3/-
Extra by post. One Bust, 1/-; two, 1/6.

T h e  P io n e er  P r ess  2 Newcastle-street. E .C .; or, 
Miss E. M. Va n ce , Secretary, N. S. S.

All Profits to be devoted to the N. S. S. Benevolent Fund.

America’s Freethought Newspapef-

T H E  T R U T H  S E E K E R .
FOUNDED BY D. M. BENNETT, 1873. 

CONTINUED BY E. M. MACDONALD, 1883-1909.
G. E. MACDONALD ... ... ... ..................... -  Edit«-
L. K. WASHBURN ... ... Editorial Ccntsibutw-

Subscription Rates.
Single subscription in advanoe — $3.00
Two new subscribers ... _
One subscription two years in advanoe ™ . .

To all foreign countries, exoept Mexioo, 50 oents per annum e* 
Subscriptions for any length of time under a year, at the rate 

25 cents per month, may be begun at any time. 
Freethinkers everywhere are invited to send for specimen copte . 

which are free.
THE TRUTH SEEKER COMPANY,

Publishers, Dealers in Freethought Books, ,
62 Vesey Street, New York, tJ.B.*'

Determ inism  or Free Will?
B y C. COHEN.

Issued by the Secular Society, Ltd.

A clear and able exposition of the subject in 
the only adequate light— the light of evolution-

CONTENTS.
I. The Question Stated.—II. “ Freedom” and “ Will.”—1^' 
Consciousness, Deliberation, and Choioj.—IV. Some Alleged 
Consequences of Determinism.—V. Professor James on “ The 
Dilemma of Determinism.”—VI. The Nature and Implications 
of Responsibility.—VII. Determinism and Character.—VIIL ^ 

Problem in Determinism.—IX. Environment.

PRICE ONE SHILLING NET.
(Postage 2d.)

The Pioneer Press, 2 Newoivîids-ssreet, Farringdon-street, B.0*

T H E  S E C U L A R  S O C I E T Y
(LIMITED)

Company Limited by Guarantee.

Registered Office—2 NEWCASTLE STREET, LONDON, E.O. 

Chairman of Board of Directors—Mr. G. W. FOOTE, 
Secretary—Miss E. M. VANCE,

T his Sooiety was ormed in 1898 to afford legal aeourity to the 
acquisition and application of funds for Secular purposes.

The Memorandum of Association sets forth that the Society’s 
Objects are:—To promote the principle that hnman conduct 
Bhould be based upon natural knowledge, and not upon super
natural belief, and that hnman welfare in this world is the proper 
end of all thought and action. To promote freedom of inquiry. 
To promote universal Secular Eduoation. To promote the com
plete secularisation of the State, etc., etc. And to do all such 
lawful things as are conducive to such objects. Also to have, 
hold, receive, and retain any sums of money paid, given, devised, 
or bequeathed by any person, and to employ the same for any of 
the purposes of the Sooiety.

The liability of members is limited to £1, in case the Sooiety 
should ever be wound up and the assets were insufficient to oover 
liabilities—a most unlikely contingency.

Members pay an entrance fee of ten shillings, and a subsequent 
yearly subscription of five shillings.

The Society has a considerable number of members, but a much 
larger number is desirable, and it is hoped that some will be 
gained amongst those who read this announcement. All who join 
it participate in the control of its business and the trusteeship of 
its resources. It is expressly provided in the Articles of Associa
tion that no member, as such, shall derive any sort of profit from 
the Society, either by way of dividend, bonus, or interest, or in 
any way whatever.

The Society's affairs are managed by an elected Board of 
Direotors, consisting of not less than five and not more than 
twelve members, one-third of whom retire by ballot) eaoh year,

but are oapable of re-election. An Annual General Meeting 
members must be held in London, to receive the Report, elec* 
new Direotors, and transact any other business that may arise.

Being a duly registered body, the Secular Society, Limited, 
can receive donations and bequests with absolute security- 
Those who are in a position to do so are invited to make 
donations, or to insert a bequest in the Society’s favor in the»1 
wills. On this point there need not be the slightest apprehension. 
It is quite impossible to set as’ide such bequests. The executors 
have no option but to pay them over in the ordinary course of 
administration. No objection of any kind has been raised if  
connection with any of the wills by which the Sooiety has 
already been benefited.

The Society’s solicitors are Messrs. Harper and Battoook, 23 
Rood-lane, Fenchuroh-street, London, E.O.

A Form of Bequest.—The following is a sufficient form ot 
bequest for insertion in the wills of testators:—“ I give and
“ bequeath to the Seoular Sooiety, Limited, the sum of £ ---- -
“ free from Legaoy Duty, and I direct that a reoeipt signed by 
“ two members of the Board of the said Sooiety and the Secretary 
“ thereof shall be a good discharge to my Executors for the 
“ said Legaoy.”

Friends of the Sooiety who have remembered it in their wills, 
or who intend to do so, should formally notify the Seoretary of 
the faot, or send a private intimation to the Chairman, who will 
(if desired) treat it as striotly confidential. This is not necessary, 
but it is advisable, as willB sometimes get lost or mislaid, and 
their contents have to be established by oompetent testimony.
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n a t io n a l  s e c u l a r  s o c ie t y .
President: G. W. FOOTE.

Seoretary : Miss E M. Vanos, 2 Newcastle-st. London, .

Principles and Objects.
Secularism teaches that conduct should be based on reason 
and knowledge. It knows nothing of divine guidance or 
interference ; it excludes supernatural hopes and fears ; it
regards happiness as man’s proper aim, and utility as his moral guide.

Secularism affirms that Progress is only possible through 
Liberty, which is at once a right and a duty ; and therefore 
seek« to remove every barrier to the fullest equal freedom o 

^ght, action, and speech.
Secularism declares that theology is condemned by reason 

as superstitious, and by experience as mischievous, and 
assails it as the historic enemy of Progress.

Secularism accordingly seeks to dispel superstition ; to 
aP*ead education ; to ^disestablish religion ; to rationalise 
morality ; to promote peace i to dignify labor ; to extend
material well-being : and to realise the self-government of the people,

. Membership. .
. ,7®y person is eligible as a member on signing tne 

ôwing declaration :— . ,  T
}  desire to join the National Secular Sooiety, and 1 

P‘eage myseif, if admitted as a member, to oo-operate in 
P'omoting its objects.”

Name..............

F R E E T H O U G H T  PUBLICATIONS.

Liberty and Necessity. An argument against
Free Will and in favor of Moral Causation. By David 
Hume. 32 pages, price 2d., postage Id.

The Mortality of the Soul. By David Hume. 
With an Introduction by G. W. Foote. 16 pages, price Id.,
postage id .

An E ssay on Suicide. By David Hume. With 
an Historical and Critical Introduction by G. W. Foote, 
price Id., postage id .

From Christian P ulpit to Secular Platform.
By J. T. Lloyd. A History of his Mental Development. 
60 pages, price Id., postage Id.

The Martyrdom of Hypatia. By M. M. Manga- 
sarian (Chicago). 16 pages, price Id., postage id .

The Wisdom of the Ancients. By Lord Bacon.
A beautiful and suggestive composition. 86 pages, reduced 
from Is. to 3d., postage Id.

A Refutation of Deism. By Percy Bysshe 
Shelley. With an Introduction by G. W. Foote. 32 pages, 
price Id., postage id .

Life , Death, and Immortality. By Percy Bysshe
Shelley. 16 pages, price Id., postage id .

A ddras».
Occupation ................................................................
Dated M is................day o f .......................................190 .........

with Leolaration should be transmitted to the Secretary
^^subscription.

memhey0nd a minimum of Two Shillings per year, every 
his rn 'a Mft im his own subscription according to 

means and interest in the oanse,

Th Immediate Practical Objects.
^ouyht «git-mation Bequests to Secular or other Free- 
bfiterofl Socie.tie«. i°r the maintenance and propagation of 
c°ndit'°X °Pini°ns on m eters of religion, on the same 

ions as apply to Christian or Theistic churches or

The Abolition of the Blasphemy Laws, in order that 
onf F °n be canvassed aB freely as other subjects, with 

m, t °i fine or imprisonment.The
. • and Disendowment of the State

The Ah*?- ? n§iandi Scotland, and Wales, 
in §ck b°lition of all Keligious Teaohing and Bible Reading 
by °r other educational establishments supported

cfiildrB^^en'n  ̂ ali endowed educational institutions to the 
The AhBd youth of all classes alike, 

of s Un, “rogation of all laws interfering with the free use 
SUndavay f°f the purpose of culture and reoreation ; and the 
and aZ “Poping 0f State and Municipal Museums, Libraries 

l  Galleries.
6qual if  f*111 °* the Marriage Laws, especially to secure 
and 6 *or husband and wife, and a reasonable liberty

The E y °-f divorce’that alliuahsation  of the legal status of men and women, so 
The pn ^ s may be independent of sexual distinctions, 

from tv. rote°tion of children from all forms of violence, and 
Prematur^i6^  °* ^ 08e who would make a profit out of their

*°steWn^0^ i° n of all hereditary distinctions and privileges, 
Motherhood Spirit antagonistic to justice and human

'hthjns *’?Provement by all just and wise means of the con- 
in oi Gaily life for the masses of the people, especially 
dwell),,118 and oities, where insanitary and incommodious 
Weakn'^8’ and want of open spaces, cause physical 

T he^8 and .disease, and the deterioration of family life, 
itself f r?fa°tion of the right and duty of Labor to organise 
claim t° 1 8 mora* anfi economical advancement, and of its 

The s  vgaJ Pr°tection in such combinations, 
blent j “"Gtution of the idea of Reform for that of Punish- 
*°nger b 1 *reatment of criminals, so that gaols may no 
but pia ° P aeea of brutalisation, or even of mere detention, 
kfiose wr8 Physical. intellectual, and moral elevation for 

g  ,° ar? afflicted with anti-social tendencies, 
them b xtens*on of the moral law to animals, so as to secure 

The pruar'e treatment and legal protection against cruelty. 
tut;ori n.r°moG°n of Peace between nations, and the substi- 
U»tiov,«i rb*fration for War in the settlement of inter-

"'uual disputes,

Letter to Lord Ellenborough. Occasioned by 
the Sentence he passed on Daniel Isaac Eaton as 
publisher of the so-called Third Part of Paine’s Age o f  
Reason. By Percy Bysshe Shelley. With an Introduction 
by G. W. Foote. 16 pages, price Id, postage id

Footsteps of the Past. Essays on Haman 
Evolution. By J. M. Wheeler. A Very Valuable Work. 
192 pages, price Is., postage 2£d.

Bible Studies and Phallic Worship. By J. M.
Wheeler. 136 pages, pries Is. 6d., postage 2d.

Utilitarianism. By Jeremy Bentham. An Impor
tant Work. 32 pages, price Id., postage |d .

The Church Catechism Examined. By Jeremy 
Bentham. With a Biogrophical Introduction by J. M. 
Wheeler. A Drastic Work by the great man who, as 
Macaulay said, “ found Jurisprudence a gibberish and left 
it a Science.” 72 pages, price (reduced from Is.) 3d, 
postage Id.

The Essence of Religion. By Ludwig Fenerbaoh. 
“ All theology is anthropology.” Büchner said that “ no 
one has demonstrated and explained the purely human 
origin of the idea of God better than Ludwig Feuerbach.” 
78 pages, price 6d, postage Id.

The Code of Nature. By Denis Diderot. Power
ful add eloquent. 16 pages, price Id., postage id.

Letters of a Chinaman on the Mischief of
M issio n a ries . 16 pages, price Id., postage id .

Biographical Dictionary of Freethinkers— 
Of All Ages and Nations. By Joseph Mazzini Wheeler. 
355 pages, price (reduced from 7s. 6d.) 3s., postage 4d.

A Philosophical Inquiry Concerning Human
L iberty . By Anthony Collins. With Preface and Anno
tations by G. W. Foote and Biographical Introduction by 
J. M. Wheeler. One of the strongest defences of Deter
minism ever written. Paper covers 6d., post Id.

PAM PHLETS BY C. COHEN.

An Outline of Evolutionary Ethics. Price 6d.,
postage Id.

Socialism, Atheism, and Christianity. Price id., 
postage ^d.

Christianity and Social Ethics. Price Id., 
postage id .

Pain and Providence. Price id., postage |d .

THE PIONEER PRESS,
2 Newcastle-street, Farringdon-street, London, E.C.
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THE BIBLE HANDBOOK
F O R  F R E E T H I N K E R S  A N D  E N Q U I R I N G  C H R I S T I A N S .

BY

G. W. FOOTE and W. P. BALL.

N E W  A N D  C H E A P E R  E D I T I O N
Issued by the Secular Society, Ltd.

W ELL PRINTED ON GOOD PAPER AND WELL BOUND.

In Paper Covers, SIXPENCE—Net.
(Postage lfd.)

In Cloth Cover’s, ONE SH ILL IN G -N et.
(Postage 2d.)

ONE OF TH E MOST U S E F U L  BOOKS E V E R  P U B L IS H E D .

IN V A L U A B L E  TO F R E E T H IN K E R S A N SW E R IN G  CHRISTIANS

THE PIONEER PRESS, 2 NEWCASTLE STREET, FARRINGDON STREET, LONDON, E.C.

P I O N E E R  P A M P H L E T S .
N ow  being issu ed  by th e  S ecu lar Society , Ltd.

No. I_BIBLE AND BEER. By G. W. Foote.
FORTY PAGES—ONE PENNY.

Postage: single copy, £d.; 6 copies, 1 Jd.; 18 oopies, 3d.; 26 oopies, 4d. (parcel post).

No. II_DEITY AND DESIGN. By C. Cohen.
(A Reply to Dr. Alfred Russel Wallace.)

THIRTY-TWO PAGES—ONE PENNY.
Postage: Single copy, Jd.; 6 oopies, l j d . ; 18 oopies, 2 |d .; 26 oopies, 4d. (paroel post).

No. Ill_MISTAKES OF MOSES. By Colonel Ingersoll.
• THIRTY-TWO PAGES—ONE PENNY.

Postage: Single copy, £d.; 6 copies, l^d.; 18 oopies, 2 |d .; 26 oopies, 4d. (paroel post).

IN  PREPARATION.

No. IV_CHRISTIANITY AND PROGRESS. By G. W. Foote.

No. V.—MODERN MATERIALISM. By W. Mann.

Specia l T erm s for Q u an tities for Free D istr ib u tion  or to  A dvanced
S ocieties.
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