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If we had done as the kings told us, we would all have
been slaves. |If we had done as the priests told us, we
would all have been idiots. If we had done as the
doctors told us, we would all have been dead.

—R. G. iNGERSOLi.

Who Made God?

W hatever “Dblasphemy ” there is in this question
does not belong to us. It belongs to Mr. Booth-
Clibborn, one of the great Booth family, though
only by marriage. We onoe saw it at the top of one
of his lecture posters.

When the good Christians hear that explanation
their anger will cool down. The Blasphemy Laws
were intended to prevent “infidels ” from making
Christianity ridiculous; Christians may make it as
ridiculous as they please—and it must be allowed that
their efforts are crowned with considerable success

We remember what happened at our trial for
“blasphemy ” before Mr. Justice North, at the Old
Bailey, more than thirty years ago. (Lord, how the
time flies!) We made a long list, which was pub-
lished in the report of our trial, of the vituperative
epithets that Cnristians applied to each other during
the controversy between Catholics and Protestants
at the time of what is called the Reformation. It
was a tremendous list in every way, and would really
ha useful to political opponents in the approaching
elections. othing was omitted that Christian
charity could prompt or pious ingenuity suggest. It
constituted a perfect debater’s slang dictionary. No
wonder the judge looked half-mad when we pre-
sented those flowers of religious courtesy to the
jury; especially when we suggested that anything
complained of in the pages of the Freethinker was
but a poor and feeble imitation of orthodox achieve-
ments. But the judge lost his temper entlrely_when
we proceeded to show that the “blasphemy ™ in our
indictment was pale and vapid in comparison with
the red and pungent samples we culled from reoent
numbers of the War Cry.

Mr. Booth Clibborn, having
and being now “on his own” in the same line of
business, Is a licensed “blasphemer.” If he were an
“ infidel ” the authorities would soon be down upon
him. The question at the top of his poster caused a
terrible rumpus at Birmingham some years ago.
The Secularists were holding Sanda%/ evening meet-
ings in the Bristol-street Board Sohool, and one of
their lecturers dealt with the question, “ Did God
make Man, or did Man make God?” This awful
guery stirred Birmingham to the very depths. The

chool Board turned the Secularists out of the
building they had profaned. Letters and articles
appeared in the loca _newstaltpers. There was Hades
to pay. Yet the pious Mr. Booth-Clibborn puts
“Who Made God?” on a poster in a little strait-
laced, clergy-ridden town, and not a dog barks at it.
The policeman looks at it and passes on as if it were
“ Aladdin ” or the “ Forty Thieves.”
~ We do not deny that Mr. Booth-Clibborn’s question
is a very sensible one. We are also prepared to say
that it admits of an answer.

There is a text in the Bible story of Creation
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which runs thus :—
* S0 God created man in his own image, in the ima
?rf God created he him; male and female created he
em.
The grammar is mixed, but the meaning is clear.
God made mankind male and female. That was the
ancient idea. But a great deal has been learnt sinoe
then, and the modern idea is vary different. The
declaration of primitive ignorance has to be read
upside down in the light of present knowledge. Man
thought that God made him. He could not think
otherwise. It was the only way of explaining how
he came here. And the guess of ignoranoe satisfied
him while he remained ignorant. But he is better
instructed now; having investigated and discovered,
he has no more use for guesses; he accepts the
teachings of Evolution; he knows that the world
came, and all that is in it, including himself, in a
erfectly natural way ; and the more he studies
volution the more he suspects, or actually perceives,
that God did not make him, but that he made Gad.
The old text, therefore, will eventually read in the
true Revised Version of the Bible - —
* So man created God in his own image, in the image
?r]: man created he him; male and female created he
em,

Yes, them. For the world has been populous with
gods, otwu in m(]:;ypt, which SaaiuesOury so finely
called the motherland of superstition, a Greek wit
said that it was often easier to find a god than a
man. There were gods of every aspect of nature;
gods of the sky, gods of the stare, gods of the moun-
tains, gods of the woods, gods of the rivers, and gods
of the seas. Lastly, there were gods of every aspect
of human nature ; as in the splendid Greek pantheon,
with its Mars, the god of war—Apollo, the god of
I\i/ght and song—Juno, the goddess of marriage—

enus, the goddess of beauty—and Cupid, the god
of love, who is blind because love is blind, and
winged because love is swift, and eternally youn
because love is always young; for time touches a
else, but love it cannot touch, and the fragrance of
youthful days still linger in old hearts, and when
the passions have burnt themselves out the light of
affection gleams in aged eyes, whose possessors are
tottering down the hill they once olimbed together,
and will soon be sleeping together at its foot. Yes,
love is youth; we are young to the extent that it
remains with us; and without it we are dead,
though we are not buried.

The one God of monotheism is no more an actual
existence than whiteness or virtue is an actual
existence. Whiteness and virtue are general terms,
denoting qualities common to many objects and
aotions.  God is also a general term, denoting certain
qualities common to the multitudes of deities of all
ages and climes. We may change the illustration,
and say that it is crude supernaturalism refined to
the last degree. Supernatural beings have disap-
peared, and left behind them the conception of
supernatural personality. Nature is no longer
mapped out in separate provinces; man recognises
that it is one and indivisible; consequently the mob
of rival gods become incredible; man drops them
out of his mind, and accepts one great God in their
place. Religion teaches him nothing; his religion is
always modified by his growing knowledge, and puri-
fied by his growing morality. g w Foote.
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Christmas Cant.

For publishing reasons this article is written before
Christmas, although it will not be in the reader’
hands until the holiday is over. It is not, however,
necessary for one to wait until the Christmas holida

is done in order to find out what kind of sermon will
be delivered in thousands of Christian pulﬁits con-
cerning the meaning and influence of Christmas.
There will be all the customary verbiage about “glad
tidings of great joy,” of the wonderful Christmas
dawn at Bethlehem, of the profound moral influence
exerted by Christianity upon the world, and of the
degree to which it has fostered love and brotherhood
among men. All these things will be looked for
much as children used to look tor the clown’s “ Here
we are again !” and will be accepted without question
because they are just part and parcel of the religious
entertainment. Everything will be dwelt on except
the one pregnant fact that Christmas was a Pagan
festival long before it wa3 a heathen one, that it is
part of a very widespread nature-worship, and that
It has no more to do with the birth of a Jewish child
at Bethlehem than it has to do with the cultivation
of cabbages.

Christmas—to use the name of this ancient fes-
tival—was always a season of rejoicing; it was left
for Christianity to convert it into a saturnalia of
cant. Disregarding historic fact and present cir-
cumstances, the familiar shibboleths are repeated
just as though their veracity were beyond question.
And, with senses dulled by the narcotising influence
of tradition, people hear them with only here and
there a faint feeling that the history and influence
of Christianity may be open to a different interpre-
tation from that usually given. The cant of the
pew re-echoes the cant of the pulpit. From the
church it is carried into the outside world ; and the
church, far from being a centre of enlightenment
and good fellowship thus becomes one of the chief
centres from which radiates iII-feeIin?, misrepre-
sentation, and opposition to genuine enlightenment.

The oharge is sweeping, but not difficult to sub-
stantiate. Christianity has had an official existence
of over fifteen hundred years. During that time it
has wielded tremendous power, er&joyed unique social
influence, had at its command almost fabulous
wealth. No other system has ever had such oppor-
tunities for moulding the world to its desires, and
with what result ? Comparing the Christian world
of to-day with the Pagan world of antiquity, what
do we see? It is claimed that the world of to-day
is the better of the two. Let it pass as such,
although a great deal might be said on the other
side. Fifteen hundred years is a long while; and as
progress is not a Christian invention, is there not
reason for assuming that the world would have
grown better had Christianity never appeared? In-
stead of talking like an ignorant pulpiteer, let us
apply another test. Taking the art, the science, the
literature, the social life of antiquity, with the
capacity for development latent in human nature,
allowing for all these factors, are we so muoh more
advanced than the peoples of antiquity that normal
human forces oannot aooount for the difference ?
Not what we are, but what we might have been;
not whether we have improved, but how muoh have
we improved, are the questions by which the influence
of Christianity must be tested.

Tried by that test, Christianity stands fairly con-
demned. Christmas Day, instead of the anniversary
of a beneficent event, becomes that of the greatest
disaster that ever overtook the civilised world. For
a thousand years Christianity rode roughshod over
the learning, the science, the culture of the ancient
world. This might have been forgiven had it pos-
sessed an art or oulture of its own. But it had
none. Literature was replaced by monkish legends,
social activities by religious exercises, medical science
by miracle cures, the conception of this life as an
end in itself by that of the world as a halting-place
on a long pilgrimage, during which man showed his
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greatness by ignoring its beauties and trampling on
Its pleasures. The period of Christianity’s unques-
tioned rule represents so much time [ost to the
world’s progress. It is a blank over which the pro-
gressive tendencies of the Renaissance reached
to affiliate with the suppressed life of pre-Christian
times. For the last five hundred years the story of
European progress has largely been the story of an
attempt, more or less successful, to throw off the
cramping olutoh of the Christian Church. First
directed against the Catholic Church, then against
this or that section of the Protestant Church, then
against the general influence of Christianity itself.
But always there has been the recognition—more or
less conscious as enlightenment was more or less
complete—that organised Christianity must be kept
firmly in cheek if progress was to be permanent and
its results conserved.

What amount of goodwill did Christianity brin
into the world? It talked muoh about love an
brotherhood ; it still talks much about them. Parsons
slabber about love in the pulpit, and journalists
write columns on the same topic in the religious
press. Again, what are the facts ? In the very earliest
notices we get of Christian communities, we find the
qualities of slander, iil-fseiing, and hatred to the
front. It is found even in the pages of the New
Testament. It accompanies Christianity _right
through the ages; it is strong in current Christianity.
Listen to the members of one denomination attacking
another, and then reflect how much encouragement
is given to good-fellowship by Christian belief.
Why, it is chronicled as a great achievement when
members of different denominations stand on the
same platform on behalf of some common purpose.
The mere sight of Christians belonging to different
sects fraternising arouses astonishment—and more
cant about the power of Christian love.

More than this, the rancor awakened by religious
feelings is the bitterest of all. People will sink their
differences on all other topics sooner than they will
on religion. In every other direction a man will
minimise his dislike, and take it as something of
which he ought to feel ashamed. In religion alone
he counts his hatred as a virtue, and feeds it
diligently. In all civilised society there is no force
so divisive and so disruptive as religion. In Ireland
this remains true, whether we take the side of the
Catholic or that of the Protestant. In either case,
we see how it is religion, and reli?on alone, that
prevents two bodies working amicably together, and
each confesses that it is the religion of the other
which is the cause of their separateness. And both
talk with equal glibness about the religion of love.

The cant of it all! And the strangest fact of all
is that the failure of Christianity I1s admitted by
Christians even in the very act of glorifying their
creed. When preaching their * purity crusade,” the
Bishop of London and his colleagues draw pictures
of Christian London such as few other cities in the
world’s history could produce. If one were to be
gulded by these pornographic moralists, one would

ave to believe that every girl who ventures abroad
without a sturd%/ male relative runs the greatest
passible risk of abuse, and that sexual immorality in
all its worst forms flourishes with us almost un-
checked. Of coarse, these clerical diatribes are full
of gross exaggeration, but things are bad enough in
all truth.  And, being bad enough, what becomes of
the boasted influence of the Christian faith ? Surely,
by this time, a religion such as it is olaimed Chris-
tianity is, and controlling, as it has done, whole
generations from the cradle to the grave, ought to

ave completely moralised the social medium.” And

now they are crying out for the policeman to step in
and save our women folk from disaster. Could any
other system, after so many centuries of rule,
chroniole a more disastrous failure ?

Not only good will, but peace. Christian peace,
when all over the civilised world it is the Christian
Powers, Christian greed, and Christian bad faith
that provides the occasion for nine-tenths of the
world’s wars and the insane competition in arma-
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meniil. What nation of pre-Christian times could
compete with Christian countries of to-day, allowing
?r  corrections due to difference of time and
situation? Where, in pre-Christian times, would
here be found highly organised corporations engaged
h fanning war and talk of war for the mere purpose

financial gain? And how could_ this be unless
here existed a vast mass of uncivilised feeling to
Ahioh these war-mongers could appeal ? Christian
hrope forced non-Christian Japan into militarist
channels, and it is forcing non-Christian China along
he same road. It has compelled Turkey to devote

8 main energies to militarist preparations if it
y?hid be secure against Christian greed and bad

f  Every Christian nation openly proclaims that
nothing save huge armies and enormous fleets will
induce other Christian nations to act _honestly or_to
respect treaties. Every Christian nation is groaning
nnder the burden of armaments, while Christian
eaders assure us that things will have to become
Worse before they can get better. And these same
People have the insolence to talk about “Peace on
earth and good will to all men ™!

Let it be granted that all this, with the poverty,
the misery, the vice, and the crime of present-day
existence, has not resulted from Christianity. The
B0|plt legend is that Christianity brought peace, and

rotherhood, and good will, and love to bear upon all
human relations, and so moralised life. Where are
the proofs ? Has there ever been a time when even
preachers have not lamented the presence of all man-
ner of evils, and the fact that Christianity failed to
nake society, as a whole, better ? Christianity, if it
"id not induce these evils, did not remove them,
Mehat is the solid fact, shirked by all religions con-
troversialists, and the one fact that completely
demolishes Christian claims.

As a matter of sober truth, Christianity did
enoourage the persistence of all the social evils
concerning which complaints are raised. It diverted
social energies and perverted the social consciousness,
rt dulled men’s sense of social claims in_order to
strengthen those of religious obligation. The whole
history of Christianity has been that of an exploita-
tion of man’s social nature in the interests of
supernaturalism. If to-day the clergy are adopting
another tone, it is only because the social forces are
too strong for them, and, in spite of suppression and
distortion, can no longer be denied. And there
should be no mistaking the significance that all over
Europe earnest workers in the cause of reform—no
Matter by what name they may call themselves—are
at one in claiming that this world and this life must
come first, and that religion itself must be tried by
the test of how far it promotes human happiness
here. Man has been long enough judged by the
standard of how far he pleased God; it IS now the
turn of the gods to bs tried by the test of how far
thegg please man.

far as the Christmas of 1918 has a helpful
message, it is this. Peace on earth and good will to
all men is what we all need. But it will never come
until we clear our minds of superstition and our
mouths of cant, and judge life from the standpoint
of a rationalised humanity. r Pottfit

Man’s Descent from the Ape.

Between theology and science there is an impas-
sable gulf. It is true that many theologians aocept
the conclusions of science, but they inevitably do so
at the expense of mutilating their theology. The
theory of evolution, for example, flatly contradicts
the doctrine of creation ; but the doctrine of creation
is a fundamental article in the Christian creed, and
no one can renounce it without rendering the Gospel
simply ridiculous. If Darwinism is true Christianity
is founded upon a lie. When a clergyman rejects
evolution, therefore, he pursues the only consistent
policy : he only becomes foolish when he attempts to
disprove it. e are bound to respect those divines
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whose faith in their system is so strong that the
positively refuse to have anything whatever to do
with science; but there are a few whom we cannot
but despise, not because they are anti-scientists, but
because they have the temerléy, while defendin
their own faith, to bitterly an ignorantlg attac
that of the scientists. ~The Rev. Canon Digby Berry
is a well-known Christian apologist who, at one time,
won great distinction as suoh in Australia. About a
month ago, he preached a remarkable sermon in
Christ Church, Johannesburg, which was afterwards
ublished, on “The Supposed Animal Origin of

an.” Having carefully perused it, a necessity is
laid upon us to declare that its attack upon
Darwinism is distinguished only for its utter
futility. Canon Berry accuses evolutionists of pass-
ing over “in silence those immense differences
between man and all other animals, those impassable
chasms, which suggest most forcibly that man,
though he has an animal nature, has also another
nature absolutely distinct from that of all other
animals.” There is in this charge an element of
deliberate disingenuousness. So far are scientists
from passing over in silenoe the enormous differences
between man and all other animals that they
exlpatlate upon them with marked emphasis. Huxley
refers to them again and again in his well-known
masterpiece, Man’s Place in Nature; but he also calls
attention to the fact * that the structural differences
which separate Man from the Gorilla and the Chim-
panzee are not so great as those which separate the
Gorilla from the lower apes.” Now, we charge the
Canon with passing:i1 over in silence the resemblances
between man and the anthropoid ape. The skeleton
in both is composed of two hundred bones. They
both possess the same hair covering the skin, the
same mammary glands providing food for the young,
the same four-chambered heart, the same reproduc-
tive organs, and the same brain-structure. As
Huxley says, “ Whatever organ we take, the differ-
ences between man and the anthropoid apes are
slighter than the corresponding difference between
the latter and the lower apes.”

Canon Berry has, therefore, no right whatever to
oall the differences between man and the apes
“impassable chasms,” or to jump to the conclusion
that because of them man has * a nature absolutely
distinct from that of all other animals.” He might
as well say that the anthropoid ape has a nature
absolutely distinct from that of all the lower apes.
The truth is that the differences cannot reasonably
be advanced as objections to the evolutionary theory,
while the similarities are wholly inexplicable on the
special-oreation hypothesis. Furthermore, the differ-
ences between civilised and educated man and a
raw savage are greater than those between the
lowest man and the highest ape. Discussing the
important matter of cranial capacity, Huxley says:—

*“ After making due allowance for difference of size
the cranial cities of some of the lower apes fall
nearly as much, relatively, below those of the higher
apes as_the latter fall below man. Thus, men differ
more widely from one another than they do_from the
apes; whilé the lowest differ as much, in propor-
tion, from the highest as the latter does from man”
(Man's Place in Nature, pp. 54, 55),

Canon Berry does not understand what the theory of
evolution really means, his definition of it being as
fallacious as it can be. Referring to the question of
priority between the hen and the egg, he says:—

*“ Now if you choose to assume that because the full-
grown hen develops from the egg, therefore the whole
race of hens has developed froman e%g andthat that
had no hen for its parent, you must not expect me 10
believe this without proof.

No one with the most elementary knowledge of
Darwin’s teaching could put the case against it in
so crude and erroneous a manner. Is not Canon
Berry aware that the simplest living form known to
us is unicellular, and that every individual livin
thing, including man, begins life as a single ce
which multiplies into two, four, eight, sixteen,
thirty-two, and so on, until there is an innumerable



4 THE FREETHINKER

host of nucleated cells? If ha is, his argument
against evolution is infinitely absurd; if he is not,
he has no right to talk on the subjeot.

Equally unfortunate is his allusion to the fact
that “the body of the human being before birth

passes through such a series of transformations that jthe Christian

it belongB in turn to every family of animals on;theory of evo
statement of | the Fall is indispensable, (
the repetition or recapitulation doctrine, of the truth that men are sinners in need of salvation.
The truth is that!is his business to induce that belief in all who

earth.” This is an extremely faulty
of which there can be no doubt.
the human embryo has to retravel the road followed
by the embryos of its ancestors. Even Canon Berry
has not the hardihood to deny this truth ; but his
inference is, not that man has descended from the
animals, but that God oreated him to be the head
and the shepherd of the terrestrial creation. “Is it
not therefore quite natural,” he asks, “that the
Creator should have made man the flesh and blood
relation of all those oreatures whose shepherd be
was to be 77 We regard that question as the most
foolish that could be asked, and certainly it suggests
no explanation whatever of the fact that the develop-
ment of the human embryo is a shortened
recapitulation of the evolution of animal embryos.

It is now a truism that both in plants and animals
there are minute and practically useless representa-
tives of organs which are highly developed and of
direct service in other forms. ~There are many ves-
ti?ial structures in the human body, such as remnants
of the muscles by means of which animals twitch
their skin, move their scalps up and down, and draw
the whole ear backwards and forwards at will, and
such as the third eyelid, gill-arohes, and the vermi-
form appendix. Canon Berry observes that “ if it is
true that there are useless organs in the human
body, this, on the special creation hypothesis, would
imply that mere utility, mere usefulness to the indi-
vidual, is not the only principle followed in the
construction of man’sbody.” The Canon is inclined,
however, to deny the existence of such organs. He
admits that there are organs, the use of which we do
not yet know, bat contends that our ignorance is no
proof of their uselessness. We much prefer to take
the testimony of people who have made the human
body a speoial study, which is that *“ our own body is
a veritable museum of relics.”

Canon Berry falls back upon two men of science
as his authorities in the denial of man’s animal
origin, namely, the late Professor Rudolph Virchow,
of Berlin, and the late Dr. Alfred Russel Wallaoe;
but they are both authorities utterl?/ discredited by
the biologists of to-day. Dr. Wallaoe was a tho-
roughgoing evolutionist on all points exoept the
origin  of mind, while Virchow rejected evolution
entirely in its application to man. Now, on what
evidence does the reverend Canon deny the evolution
of man? On no evidence whatsoever beyond the
fact that the Genesis story of creation has been
before the world for twenty-five centuries at the very
least, and probably for fifty centuries, whereas the
theory of evolution was invented only a few years
ago. He hinted that if he were lecturing instead of
preaching he would have offered his hearers a great
deal more evidence; but we doubt it, as in the
sermon he offers no evidence at all. To aver that
the so-called missing link has never been found is
not to demonstrate man’s heavenly origin. The
Canon declares that he prefers the one miracle of
Genesis to a ohain of thousands of miraoles offered
us by the evolutionists. As a matter of faot, how-
ever, the evolutionists believe in no miracle what-
ever, the evolutionary process being, in their
estimation, perfectly natural, conducted under
physioal and chemical forces alone.

At the close of his sermon Canon Berry makes the
following amazingly naive admission:—

1Why can we not believe that man was evolved
from the lower animals without any prejudice what-
ever to our Christian beliefs? 1 will give you two
reasons in answer to that question. In the first place
the evolution of man from the lower animals implies
and teaches that man is a risen and rising being,
instead of a fallen being. | am convinced that if once
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men are possessed with the belief that they are a race
risen from the lower animals, they will give up all
belief in the Fall, and in original sin: they will, in
fact, refuse to be treated as sinnersin need of salvation.”

That is, indeed, an exceedingly valid reason, from
E)Ol_nt of view, for rejecting the
ution. To a Christian minister
He lives on the belief

It

listen to him. There is no getting away from
the conclusion that if man has been evolved from
the lower animals, the Genesis story is nothing
but a legend. If we have risen, and not fallen, we
are not sinners in need of salvation, but slowly
growing and improving beings. What we need is
not salvation from sin, but conquest over ignorance
and weakness; not forgiveness, but uplifting and in-
spiration. It is a good sign for the future of our
race that it is gradually losing the sense of sin
aoquired in times of ignorance and superstition.
There is, therefore, nothing more natural than that
a clergyman should shut the door against the
doctrine of evolution, and give the lie to all the
known facts of life. But the facts are bound to
triumph, for all that, and to demolish every system
not founded upon them. T ™ T-TnYn

“Wait Till You Gome to Die.”—Y.

{Concluded.)

“ Like Frederick’s grenadier, the Salvationist wants to
live for ever (the most monrtrous way of crying for the
moon) ;...... the man who has come to believe that there is
no such thing as death, the change so-calied being merely the
transition to an exquisitely happy and utterly careless life,
has not overcome the fear of death at all; on the contrary,
it has overcome him so completely that he refuses to die on
any terms whatever. | do not call a Salvationist really saved
till he is ready to lie down cheerfully on the scrap heap,
having Paid scot and lot and something over, and let his
eternal life pass on to renew its youth in the battalionB of
the future.” — Geobss
pp. 169-70.

“It would not do for the Church to admit that they
[Infidels] died peacefully. That would show that religion
was not essential at the last moment. Superstition gets its
power from the terror of death. It would not do to have
the oommon people understand that a man could deny the
Bible, refuse to kiss the cross, contend that humanity was
greater than Christ, and then die as sweetly as Torquemada
did after pouring molten lead into the ears of an honest man
—or as calmly as Calvin after he had burned Servetus, or as
peacefully as King David after advising, with his last breath,
one son to assassinate another.”—Colonel Insebsol1, Oration
on Voltaire, p. 25.

I the Church oannot retain the allegianoe of men
of genius while they are alive, they always strive to
obtain possession of their bodies when they are dead.
Charles Darwin, who laid the axe to the root of the
tree of Christian superstition, lies in Westminster
Abbey. This was owing to the manipulations of the
late Dean Stanley—for whioh he was called *the
body-snatcher "—in spite of muoh opposition.
Recently we have had to witness the spectacle of
Freethinkers, like Swinburne and Meredith, buried
with the rites of a Churoh whioh they rejected and
despised all their lives.
Monoure Conway—who was himself educated
for the ministry—ha3 truly observed —
“ Many brave and independent lives are still included
with the conventional world at those helpless periods.
We were baptised when we could not help it; we
renounced the Devil and all his works, and took the
vows of orthodox faith through various sponsors, when
we had no will or reason of our own. Advancing in
knowledge and thought, we found those pious swaddling
bands the shroud of our living selves. We burst those
bonds of a gorgeous tomb. We came forth, and are
trying to live our own lives, to think our own thoughts.
But when we again sink into infant helplessness, or
when death comes, the conventional world and creed
will again come with its rites, its burial service, to say,
‘This man is ours. He lived a heretic, but could not
die so.” Or, if it cannot say that, it will manage to get
friends and relatives to bury the dead thinker’s body

Bebnabd Shaw, Major Barbara,
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with a Christian service, in order that it may go forth
to the world that his testimony was in favor of the
conventional system. How many have we known who,
from lives of faithful testimony against established
error, have gone to their rest beneath its symbols ?
Their burial is with the rich. The Church rarely
refuses to bury such in the odor of sanctity. It is but
too glad, if they are respectable and eminent, to gain
the prestige of their virtues and talents, and have their
epitaphs weigh where their lives did not—on the ortho-
dox side. This desire to appropriate lives, to have
their tombs support error when their protests are
forgotten, underlies the strenuous efforts made in all
ages to extort from dying Freethinkers recantations of
their heresies. And often where there has been no
recantation, invention has come in, when the dead
cannot repudiate it, to report some last word favorable
to the old system.”*

“Even were suoh inventions true,” sa;/ the same
Writer, “what would they amount to? So far as
the real man and his thought are concerned, they
amount to nothing. They would only mean that so
long as he was sound he was liberal; when unsound
was credulous. Freedom got his health, dogma his
disease. ~ Stories of death-bed conversions, says
Heine, belong to the department of pathology.
After all, they only prove that it is impossible to
convert the freethinkers so long as they move about
under God’s open sky, in the enjoyment of their
healthy senses, and in the full possession of their
reasoning faculty.””

“When a man has spent the main force of his life ;
when the brain grows feebler, the nerves weaker, the
energies not able to keep abreast of advancing inquiry,
there is sometimes a tendency to reaction, or at least to
nearer oonformity with those around. The feeble one
desires peace, wishes to please relatives, perhaps con-
sents, for others’ sake, to see the parson, and makes the
interview as conciliatory as possible. He consents to
be buried as his family desire; and that is too generally
in a tomb of the Arimathean, which goes on announcing
from its false marble lips that he was what he was not,
and believed what he believed not.”j

U_nfortun_atelﬁ/, all the arrangements for human
curial are in the hands of a Christian society, and
Conway tells how an eminent London barrister, a
veteran Freethinker, a friend of Lsigh Hunt and
ether literary men of a bygone time, wishing to guard
against misrepresentation, had his tomb made and
the epitaph engraved—an epitaph scholarly, dignified,
Weignty, ending with (in Latin) “Let truth stand
though the priest fall.” He was unable to find a
cemetery which would admit such an inscription,
aad for some gears he paid a shopkeeper in Regent-
&reet to exhibit the stone in_his window. But all
his precautions were in vain. The Church triumphed
ia the end, and his body was buried in the conven-
tional manner.

In France and Italy these tales of recantation
became so common that associations were formed to
defend dying Freethinkers from the priests, and to
witness their last words and death. “ Since that
Practlce began such legends have nearly ceased in
hose countries, and they who die in freedom are not
huried in Arimathean tombs.

With the decay of religion we are regaining the
serenity and tranquillity of the ancient Greeks and
Homans. Nature itself 'Provides an anodyne for
death. As a distinguished French author observes

“Illness and old age always make us set less value
upon the joys of which they deprive us, which they first
render bitter then impossible; and the last joy of all,
that of bare existence, is as subject to the law as its
predecessors. Consciousness of one’s inability to live
brings with it inability to desire to live; it becomes a
burden to draw one’s breath.”

Egoism declines with declining strength.

“ One sentiment alone survives, a sense of weariness.
We long for rest, long to relax the tension of life, to lie
at ease, to have done with it once for all. Oh 1to be no
longer on one’s feet. The dying well know the supreme
joy of looking forward to their last resting place 1 They
no longer envy the interminable file of the living whom

* Moncure D. Conway, Lessonsfor the Day, pp. 88-89 ; 1908.
t Moncnre D. Conway, lessons for the Day, p. 91,
| Ibid, p. 90.
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th?/ perceive, as it were in a dream valrtleP/ marchin
and counter marching upon the surface of the eart
where they sleep. ey are_resigned to the solitude
and abandonment of death. They are like travellers in
the desert—worn with fever and Tatigue, and unwilling
to make another step in advance; e]y are no longér
borne up by the hope of revisiting familiar scenés ;
they are unable to surmount the rermaining difficulties
of the way and request their companions to leave them,
to march on without them, and, stretched upon the
sand, watch without a tear, without a desire, the
departing caravan oreeping away toward the horizon.”*
~ No terrors, no gasps and struggles. “Let me die
in loeaoe ” was the pathetic request of the dying
Voltaire _to the priests who disturbed his dyin
hours. To be let alone, that is the last request o
the dying, and it is often denied them by pious
relatives. o

It is science, not religion, that frees man from the
fear of death. It is solence, not religion, that
triumphantly cries, “ Oh, death, where is thy sting ?
Oh, grave, where is thy victory ?” )

Listen to the testimony of a very gifted woman—
one brought up in the Christian faith, but who
emancipated herself from the bondage of religion.
It is Harriet Martineau who speaks—in her old age,
face to face with death. She says . —

“ The release [from superstition] is an inexpressible
comfort, and the simplifying of the whole matter has a
most tranquillising effect. | see that the dying (other
than the aged) naturally and regularly, unless disturbed,
desire and sink into death as into sleep. Where no
artificial state is induced, they feel no care about dying,
or about living again. The state of their organisation
disposes them to rest, and rest is all they think about.
We know by all testimony that persons who are brought
face to face with death by an accident, which seems to
leave no chance of escape, have no religious ideas or
emotions whatever....... to me there is no sacrifice, no
sense of loss, nothing to fear, nothing to regret. Under
the eternal laws of the universe | came into being, and
under them | have lived a life so full that its fullness is
equivalent to length.”

“ The fresh air of Nature, in short, after imprison-
ment in the ghost—peopled cavern of superstition—
has been as favorable to my moral nature as to intel-
lectual progress and general enjoyment. Thus, there
has been much in life that I am glad to have enjoyed ;
and much that generates a mood of contentment at the
close. Besides that, | never dream of wishing that
anything were otherwise than as it is. | am frankly
satisfied to have done with life; | have had a noble
share of it, and | desire no more. | neither wish to
live longer here, nor to find life again elsewhere. It
seems to me simply absurd to expect it, and a mere act
of restricted human imagination and morality to conceive
it. It seems to me that there is, not only a total
absence of evidence of a renewed life for human beings,
but so clear a way of accounting for the conception, in
the immaturity of the human mind, that | myself
utterly disbelieve in a future life.”]

This fearless and Freethinking lady eonelndes that
“The real and justifiable and honorable subject of
interest to human beings, living and dying, is the
welfare of their fellows surrounding them or sur-
viving them. About this | do care supremely ”(439).

Lest the pious should acouse this writer of
vainglory, it is as well to state that her Autobiography
was not published until after death.

Yes, the real subject of interest should not be an
absorbing struggle for personal advancement, or a
life of selfish pleasure, but an attempt to leave the
world a little better than it was before we came into
it. As Guyau eloquently says :—

“ Next to the joy of possessing a truth or a system
which seems to be true, is that of disseminating this
truth, of feeling it speak and act in us, of exhaling it
with our breath. There have been more than twelve
apostles in the history of humanity ; every heart that
is young, and strong, and loving is the heart of an
apostle.” | t

In future articles we hope to deal with the origin
of belief in the soul and a future life. ~

Mann

* Guyau, The Non-Religion of the Future, pp. 537-8.
t Harriet Martineau, Autobiography, vol. 1i., pp. 435-8.
[ Guyau, The Non-Religion of the Future, p. 402.



6 THE FREETHINKER

Acid Drops.

There was a rather curious sentence at the end of
Professor Gilbert Murray’s fine letter on the Stewart case,
which we praised and quoted in last week’s Freethinker.
1 Mr. Stewart,” he wrote, “ had served three months under
the same law in 1911, a fact which probably goes some way
to account for the ferocity of his anti-Christian feeling.”
Surely there is some mistake here. Stewart was not
charged with any ferocity of criticism ; he was accused of
ridiculing the Christian religion. The ferocity was all on
the other side. We suggest that Professor Murray should
have written that Stewart’s imprisonment in 1911 went
some way—or a good way—to account for the ferocity of
his Christian prosecutors. There is a real meaning in that.
The more the appetite of bigotry is gratified the more it
looks out for fresh victims. We have made this unquestion-
able fact the basis of our argument that the way to break
down the Blasphemy Laws is not to go to prison, but to
keep out of it; that is, by offering the most skilful as well
as the boldest opposition to every indictment for “blasphemy.”
Our conduct of the Boulter case—for it was really our
conduct—reduced the final result to a month’s imprison-
ment. We called that comic-opera martyrdom. So it was.
And it is to be noticed that “ blasphemy ” prosecutions left
London for the provinces ever since.

The number of Catholic priests in Great Britain is
4,401; the number in little Ireland is 3,787. We hope the
difference will continue, unless it alters for the better.

The Roman Catholic population of the world is reported
to be as follows :(—

Europe 190 352,981
Asia 6,059 572
Africa 2,769 604
America 90,268 391
Australasia 9,284,344

Who was it that said the fight between Religion and
Freethought was over ? To borrow a phrase from Charles
Lamb, we should like to feel his bumps. Yet he persuaded
a lot of timid or lazy (or both) Linfidels ” to say “ ditto.”

We noticed last week that Dean Inge had been singing
the praises of “ pain.” We may add that the people who do
that generally have the least of it, and are seldom energetic
in obtaining more. But this is not uncommon to preachers.
Most of them are like sign-posts. They point the way but
never travel.

The Philosopher of the City Temple says that he receives
many communications, written and printed, from people,
pointing out that it will not be long before there is an end
to Churches and creeds, and some of the writers are so
reckless as to say they will be pleased when this occurs.
This puzzles Mr. Campbell exceedingly, who cannot under-
stand this frame of mind. So he comments on the
phenomenon in this fashion —

“ Suppose we were all forced by irresistible evidence to
accept the conclusion that man is his body and nothing else,
that there was no God and no future, and no room for belief
in either, the news would not be good news ; onthe contrary,
it would be very bad news, to be received with regret on the
simple ground that there was no hope of anything better.”

It is a pity that Mr. Campbell does not try to understand
the communications he receives, for we have little doubt
that the meaning of the writers is fairly intelligible. Free-
thinkers hail the dissolution of Churches and creeds because
they see how these things stand in the way of the realisa-
tion of a more perfect human life. They do not contest the
hope of anything better ; on the contrary, their whole cam-
paign is built on this hope. But while men expend their
energies and base their aspirations on any form of super-
naturalism, the result is wasted effort and frustrated hopes.
And all history is behind the Freethinker in this assertion.

Mr. Campbell says he believes so earnestly in the future
that he cannot accept the gospel of “ Let us eat, drink, and
be merry, for to-morrow we die." Neither do we; but Mr.
Campbell ought to know that this is merely a pulpit slander
on the Freethinker. Of course, it has new Testament war-
ranty, but it is a slander nevertheless. It was Paul who
said that if there was no resurrection from the dead, then
let us eat and drink and be merry, for to-morrow we die.
But that was merely an illustration of the low moral
standard of Paul and Christians generally. The only reason
for not leading the life of a pig now was that you might live
the life of an angel hereafter. If the life of the angel was
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not certain, “ Then,” the Christian said, “ 1 am going in for
a Jgood time'”—and by that he understood wallowing in
all kinds of sensual enjoyment. This has been the Chris-
tian teaching through the ages, and there is small wonder
that with such a gospel the results of Christian teaching on
human character were so disastrous. The poorest Free-
thought teaohing has always been superior to this. If there
be no future life, then all the more reason why this one
should be made more worthy. There is really no need to
bother whether there is a God or future life or not. It is
enough that human life is real, and that the capacity for
improving it is with us. The fault of the Christian is that
he says to himself, “ If |1 were not a Christian | should be
a scoundrel,” and then assumes that everyone else must be
built on the same unfortunate lines.

Rev. R. F. Horton takes a more hopeful view of the
situation—that is, hopeful for the clergy, He discovers that
we are on the eve of a great revival of faith. We have
heard about this revival of faith ever since we were old
enough to trouble about such things, and have seen all the
time churches emptying and Freethinkers becoming more
numerous. But Dr. Horton brings forward proofs. Poetry,
philosophy, science, and labor are turning towards religion.
William Watson has written a poem confessing his return
to a faith in God ; therefore, poetry is returning to religion.
Not a very convincing proof, this. Professor Eucken pleads
for an alliance of religion and morality; therefore, philosophy
is becoming religious. The evidence here quite matches
that produced on behalf of poetry. And we can only say
that when either Eucken or William Watson can produce
evidence that they represent either poetry or philosophy on
this point, we will agree with Dr. Horton’s summary of the
situation.

The movement of the world of labor towards religion is
shown by Mr. Ramsay Macdonald. From this gentleman
Mr. Horton gathers that the alienation of working men from
church and chapel really means that they consider that the
church and the chapel do not sufficiently embody the Chris-
tian ideal. We do not believe that five per cent, of
absentees can be accounted for in this way. A good many
of the labor men who do talk in this manner have got it
into their heads that they can hoodwink the clergy and
capture the Churches. And, on the other hand, the clergy
imagine that by professing an interest in the labor move-
ment they may ultimately harness it to the Churches. The
first idea is simply stupid. No movement will ever be able
to capture the Churches. It has been their business for so
long to capture movements that they are up to every move
in the game, and the cunning of threatened self-interest will
always keep them on the alert. On the other hand, the
Churches may capture the labor movement. They have
succeeded in this direction more than once, and the result
for the movement captured was extinction. Any Church
will, in fact, eat the heart out of a reform movement,
because its main function is to perpetuate the established
order of things.

The conversion of science is, of course, shown in Sir
Oliver Lodge—as though he had ever left religion 1 Only
Dr. Horton adds some foolish flourishes of his own. For
instance, he says that Sir Oliver Lodge disposed of the
argument against prayer, based on the uniformity of nature,
by pointing out that we interfere with the uniformity of
nature every time we water a garden, and that the whole
of human activity interferes with the uniformity of nature.
Now, Sir Oliver Lodge has said many strange things, but
he never said anything so hopelessly foolish as this. The
merit of this observation belongs entirely to Dr. Horton.
What Sir Oliver really said was that human ingenuity could
“ deflect ” natural laws, as in engineering and other direc-
tions. But this is not contrary to the uniformity of nature;
the process of deflection takes the uniformity for granted.
When we water the garden we assume that the water will
fall on the ground, not rise in the air ; that it will nurture
the plants, not kill them. The principle of the uniformity
of nature does not say that things will happen irrespective
of conditions; all it says is that, given certain conditions,
certain consequences will follow. When a preacher shows
an incapacity to follow a scientist on so simple a point as
this, his opinion as to what is the real attitude of science
towards life in general is not likely to be worth much.

Glastonbury's “ holy ” thorn, which tradition asserts has
blossomed every Christmas since it was planted by Joseph
of Arithmathoea, has this year no winter buds. We always
considered this a rare “ plant.”

Latterly there has been a revival of mediaeval customs,
and the election of boy bishops has taken place at Borden,
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near Bishop_ Stortford. Most of the bishop« we are
acquainted with are in their second childhood.

A working man received an invitation from a clergyman
to attend divine service at a neighboring chnrch, and the
note contained a text, “ Come unto me all ye that labor.”
The recipient wrote back, “ Cannot attend, on strike.”

The Bishop of London has authorised a Collect appealing
for deliverance from dangers of riots in lIreland. Pity the
sorrows of a poor old Deity 1 Hell have to go on strike too
one of these days.

A strike of tailors has been settled at Johannesburg. We
kre glad to hear it, for people might have been compelled to
imitate the primitive costumes of Adam and Eve, or the
Tango dance of David.

The king personally selected all his Christmas presents, a
society paper informs us. As far as we can judge, the
1King of Kings” does not give presents, but only receives
them—through the good, kind priests.

Is “Our Heavenly Father” a humorist? We ask this
question in all seriousness, for, whenever his children are
celebrating his “ birthday,” he replies with a disaster in-
volving loss of life. The Tay Bridge disaster, the Messina
earthquake, the Chicago theatre fire, the Ellcott Junction
railway accident of 1906, and the Hawes Junction express
wreck of 1912, are only a few of the noteworthy occurrences
at this season of the year.

The Bev. R. J. Campbell said at the City Temple that
Zithe mother of Jesus had done more for her sex than all
other influences put together.” How is it the “ mother of
Hod ” waited two thousand years for Mr. Lloyd George and
his colleagues to endow maternity ? And why do women in
Catholic countries till the fields and act as beasts of burden ?

According to the Oracle of the City Temple, Protestants
accord little honor to the Virgin Mary. They never forget
to reverence “ little Mary,” as Mr. Campbell might notice in
the City itself. L

Another poor Jesusite 1 Rev. William Gay, of Ettrick,
Blenheim-road, East Barnet, left (634,610. “ These,” as
%thson said to Garrick, “ are the things that make death

itter.”

The next poor Jesusite was the Rev. Canon John Miller
Klvy, of Broughton Park, Manchester, who left ¢(613,573. It
does not equal the Rev. William Gay’s leavings, but it is a
pretty considerable “ hump ™ all the 8ame.

“Well done, Belfast,” cries a correspondent of the
Northern Whig. He congratulates that hub of toleration
on showing itself not only *“thoroughly Protestant™ but
lthoroughly Christian.” And in what way ? By refusing
to let Mr. John Lawson keep the Palladium open on Sunday
evenings with a program of pictures and orchestral music.
Another correspondent, signing himself “ Progress,” suggests
that an empty Palladium means the patronage of many
Worse places. _

The churches of St. Louis, Missouri, advertise through
the Church Federation, in the Post Dispatch, for *“ more.”
That is to say, for more money. We judge that their con-
dition at present is a bad one. Yet they boldly announce,
while begging for cash, that “ The Church is all-powerful
simply because the religion of Jesus Christ is back of it.”
That’s all right, to start with, but something else is neces-
sary. “The law demands that you pay your grocer and
tailor,” the advertisers say, “ but greater by far is your
debt to the Church.” Maybe. But grocers and tailors
deliver actual goods and can sue for the price of them.
What do the clergy deliver, and on what basis could they
sue for its value ? As for Jesus Christ’s religion being “ a
happy religion,” we are willing to agree that it is—espe-
cially when it sends an “infidel ” to prison or burns a sceptic
at the stake. But the opportunities for such pleasures are
not as frequent as they used to be.

The St. Louis clergy are competent at blowing their own
trumpet. Take them out of St. Louis, they say, and “ there
would be no homes—no schools—no honor among business
men.” We had no idea St. Louis was as bad as that.
Evidently the clergy haven’t done much good there up to

THE FREETHINKER 7

the present. “ No matter—the time will come 1” So plank
down your donation for more of the same old medicine, and
—wait and see.

Lord Halifax says that all the Church wants from the
State is to be left free to manage its own affairs. So
Church humbug replies to Nonconformist humbug. Really
what Lord Halifax means is State support and State
patronage minus any measure of State control. All take
and no give. _

Canon Gough has discovered a new proof that the Church
and Labor are at one. Both, he says, desire that men may
have life, and have it more abundantly. Quite so ; but the
life abundant of the Church is to be enjoyed after we are
dead, and we hardly think that is the kind of life that
Labor is anxious about.

Seven millions of money is spent annually in this country
on hunting. The Christian upper classes have yet to learn
kindness to animals.

The four Bible Societies last year had an income of
¢6283,237, and 102 Home and Foreign Missions ¢68881,094.
This is only part of the economic basis of a religion “with-
out money and without price.”

“ Half a century ago education consisted of the classics,
with a little mathematics and Bible teaching,” says Mr. A. C.
Benson, formerly a master at Eton College. There was no
doubt of the paucity of the mathematical teaching, for the
majority of the pupils were taught that three gods were
one, and one was three.

“ Forty-one Years at One School ” is the alluring headline
to a paragraph in a daily paper. It does not refer to one of
the OIld Testament patriarchs, but to a modern school-
master. -

The Daily Mail Year Booh says that the Bible “is the
supreme treasure house of literature told in stories and
parables.” Some of these stories are as true as the famous
account of the Pekin massacres once published by the
Daily Mail.

During the past ten years the number of voluntary
schools has decreased by 1,564. Clerical influence has
correspondingly decreased. _

The clerical mind is a fearful and wonderful thing.
Writing of Christianity in Lloyds' Weekly News, the Rev.
W. D. Morrison, rector of Marylebone, says that “It is
never made a test of discipleship with Christ that those who
elect to follow him should assent to any elaborate confession
or creed.” Didn’t the reverend gentleman sign the Thirty-
Nine Articles? And hasn’t he heard of the Athanasian
Creed ? _

According to the dear Daily News, M. Anatole Francs
took his stand during the Dreyfus struggle as “a natural
Christian.” What is a natural Christian ? The village
idiot is called a “natural.” We fancy the Daily News has
confused Anatole France with some members of its own
staff. _

“Vapid and salacious ” is a New York parson’s description
of aplay. The phrase fits some religious literature exaotly

“ Manners are growing coarser,” a contemporary publica-
tion tells us. Christian Evidence patterers will have to start
a competition if this goes on.

However could we get on without religion, is the cry of
the ordinary pulpiteer. The real question is, How can we
get on with it ? Ireland is an instance. We have over and
over again pointed out the part played by religion in the
Irish question, and just lately Sir Edward Grey said :—

“1 believe that the real root of the difficulty is the
difference of religion, and that but for that reIiPious difficulty
you would not find there was any difference of raoe, or point
of view, or anything else which made it difficult for the two
parts of Ireland to work together.”

As usual, the people from different parts of Ireland can
work together, eat together, talk together, walk together,
trade together; the one thing they cannot do is to be
religious together. And, worse still, the intrusion of religion
upsets all other relations. If Ireland were without religion
the chief difficulties of the situation would be non-existent.
The greatest obstacles are either religious or use religion a«
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a cover. We repeat, the world's difficulty has never been
how it could get on without religion, but how it is possible
to get on with it in our midst.

Rev. C. Ensor Walters says that, “If the little Bethels
would only stand one by another, we have a force that
could turn men out at election times.” Maybe; but the
prospect is a most horrible one. Imagine Governments
made and unmade by a combination of “little Bethels ” 1
Once before in the history of England the “ little Bethels ”
Btood together and elected or turned out men, and the result
was the return of the Stuarts. No one could ever stand the
rule of the Church for long. Geneva, Scotland, America.
England, it has been tried in all these places, and in the end
the people preferred anything to the reign of cant and
hypocrisy and intolerance that resulted. Just think of the
Free Church Council as the responsible government of the
country !

Christianity is becoming a harlequinade. What with
Harry Lauder holding forth in the kirk, and the editor of
Punch preaching at a chapel, and actors reading the lessons
at churches, the religion of the “ Man of Sorrows ” promises
to become funnier every year. The Daily Chronicle, recog-
nising this tendency, published an article on L Christmas
before Christ,” and entrusted it to the humorous writer,
Barry Pain.

Dr. Wentz, writing in the Daily News and Leader on
“Fairy Tales,” urges the instruction of children in “the
historic tradition of divine knowledge.” There is no need
for the gentleman to worry, for the fairy tales of the Bible
are taught in countless day and Sunday-schools.

According to the Jewish Chronicle, there are over
thirteen millions of Jews in the world. Exactly 1 And
half of Christendom worships a Jew and the other half a
Jewess.

The advertisement hoardings contain announcements of
a “Wonder Zoo.” It will not be able to rival the Biblical
collection with its talking snake and jackass, savings-bank
fish, lodging-house whale, and similar curiosities.

An appeal has been issued by ministers of religion for
united prayer for, among other things, “ brotherly love to
OUR peoples.” People who profess to love their enemies
usually hate their neighbors, if they do not attend the same
tin tabernacle.

During Christmas the Salvation Army distributed 30 000
puddings through the “kindness of friends.” There is
nothing miraculous in this, for the “ General” of the first
“ Salvation Army " is alleged to have fed 5,000 persons with
three sardines and two bath-buns.

A jocular American, who knows something of both the
Bible and English history, says that in the old days England
used to burn the witches, but now the witches are trying to
burn England.

A poor old gas-stoker, who had been blind for sixteen
years, and who had been maintained by his wife, died
recently at Pimlico from destitution. Both had often been
in want of food, What has happened to the philanthropic
ravens who fed Elijah ? Are they as dead as the prophet ?

A melodrama has been made out of the “story of the
rosary.” All over the world priests have for many centuries
seen the commercial possibilities of a string of beads.

“ Animistic belief,” says a writer in the Daily News and
Leader, is “the chief refining influence in every state of
society, from the barbarism of the black man in Central
Africa to the civilisation of the Archbishop of Canterbury.”
Yet this “refining influence ” permits Christians to sing of
“the blood of the Lamb,” and Pagans to eat their neighbors.

“ It was clearly God’s will,” the Bishop of London says,
“that there should be men and women in the world.” It
was clearly God's will, too, that the Bishop of London should
be one of them,—which some people think is hardly a
matter for general congratulation. It was clearly God’s will,
also, that the world’s human beings should be quarrelsome
and murderous. The Bishop of London says no to this.
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We say no to his contradiction. Why? What is the cri-
terion ? Whatever happens is, and must be, the will of
God. There is no other criterion possible. “ I, the Lord,
do all these things.”

The late Cardinal Rampolla was called the *“ Vioe-Popa”
by the journalists. An ironic compliment.

More “ Providence.” A Salvation Army Home has been
burnt down at Cincinnati. Eight of the inmates were burnt
to death, and many seriously hurt in the rush to escape by
doors and windows. “ Providence ” is no respecter of
persons ; that is, there is no “ Providence.” An undiscri-
minating “ Providence ” is a contradiction in terms.

It will be remembered that we took a bigot to task for
sneering at Charles Bradlaugh on account of his statue at
Northampton being near a public convenience. We were
able to show, from an old friend’s letter, that the late King
Edward's statue in a well-known part of South London is in
a similar position—and that the public convenience was
there first. We now hear from an Aberdeen correspondent
that the Prince Albert statue in that city has been similarly
situated for the last forty years. There is also a public
convenience just below the late King Edward’s statue ; and
another (in fact, two) in proximity to the only granite statue
in the city—that of the fifth Duke of Gordon. So the
Bradlaugh “ misfortune ” seems fairly fashionable.

“ Acurrent ‘joke ’originating with the New York Olobe
runs as follows :—

“Your father is a religious man, isn’t he, James ?’ a small
boy was asked.

‘ Oh, yes,” was the naive answer.

‘ He just hates anybody
who doesn’t go to churoh.’

The correlation of religion and hatred is no joke. Weriting
in the North American Review on 1The Problem of Ulster,’
Sydney Brooks deposes : The tale is told of an old Orange-
man who had been called as a witness to the peaoeable
disposition of a friend of his. ‘What sort of man,” asked
the counsel, lwould you say Jamie Williamson is? ‘A
quiet, decent man.” ‘Is he the sort of man that would be
likely to be breaking windows ? “No man less likely.” “Is
he the sort of man that you would expect to find at the
head of a mob shouting, “ To hell with the Pope” ?’
Witness, with great emphasis: ‘No, certainly not. Jamie
was never anyways a religious man.” ”— Truthseeker (New
York). _

Mr. Robert Bridges, who is Poet Laureate, has written his
first “ official ” poem in the form of a Christmas hymn. He
should leave that kind of work to the contributors of the
War Cry.

“The duties of the modern bishops are very onerous,”
says a religious contemporary. If they have to attend all
the theatrical and music-hall shows in their dioceses in
order to safeguard the morals of their flocks, they have our
sympathy. We hope the Bishops of London and Kensington
enjoyed their pantomime visits.

Evening classes for policemen are to be established in the
provinces. We are glad to hear it, for the boys in blue will
be able to follow more intelligently the addresses of the
open-air lecturers on Freethought platforms.

“ Horseflesh as Beef” is the heading of a scare paragraph
in the Daily News. Our old friend, Ezekiel, dined on some-
thing worse—if more highly seasoned.

We have often called attention to the slow spread of
Christianity in Africa and the rapid spread of Moham-
medanism. We now see that the Bishop of Uganda has
raised a storm by declaring that the various Christian Pro-
testant sects doing missionary work in the Dark Continent
will have to close up their ranks and make common cause
against the Mohammedan danger. This is not the first
time that “the Arab thief,” as John Wesley called the
Prophet of Islam, has worsted the Prophet of Nazareth.

The fated missionary asked to be allowed to sing a hymn
1before being killed and eaten, and the cannibal chief replied
1that it was not their custom to have music with meals.
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To Correspondents.

Honorarium F und, 1913.—Previously acknowledged,

43. Id. Received since:—Freethinkers of Bethulie
(Orange Free State), per P. Hamel: J. J. Warshangh, £2 2s. ;
J- A. Jorissen, £2 2s.; P. Hamel, 10s. 6d. ; Berman and Ben,
“a ! B. Knott, 5s, ; W. Soutar, 5s. ; J. D. Grant, 2s. ; J. O.
Or',mow, 2s. 6d.; total, less cost of remittance, £6 2s. J. F

*fer J- Neate), 10s.; F. H. H.,, 3s.; R. L. M., £2 2s.;

M., 5s ; H. T., 2s. 6d. ; C. W. Thomas (New Zealand),
, Is.; A. Hurcnm, 10s. 6d.; E. J. Rawtell, 4s. 6d. ;
Jersey,” 10s ; Edward Jones, 10s. 6d.; E. A. H., 5s.

Warrington Saints : W. P. P., 5s. ; W. McC , 2s 6d. ; J. B., 3s. ;
K=>1s.; B. W., Is. Total to December 31, £296 2s. 7d.
n, B.—Yon will find onr views on *“ Agnostic” and
Atheist ” stated at length in our pamphlet entitled What is

magnosticism!  We do not answer questions in sociology as a
rn™ but we don't mind saying (for once) that when poetry
and romance and passionate love have died out in the world
there may be room left for “ trial marriages ” Romeo and
Juliet and the wonderful chapter “ A Diversion Played on a
Penny Whistle ” in George Meredith’s Richard Fsverel will
nlustrata onr meaning. Love is an exclusive preference,
those who do not know it have never loved.
1B. Bar1.—Many thanks for cuttings.
irmingham “ Saint.”—We understand that no reply but a
formal acknowledgment has been received to the Petition for
Stewart’s release or better treatment in prison.

W. Davidson.—It is amusing, with a serious side ; but the law of
libel is a nightmare to a Freethought editor. Thanks for news
°f the progress at Edmonton.

C—J. M. Robertson’s Pagan Christs would serve your object,
but you can’t get books of that kind at 2s 6d. Forms of
affirmation can be obtained at the N. S. S. office.

Mr. and Mrs. G. L. Ahvabd.—Your seasonable good wishes are
reciprocated

John Matthews.—There is a faithful history of the Crusades in
R chapter of our Crimes of Christianity We do not know of
auy cheap single volume on the subject. References in our
footnotes would guide you to its literature.

J' B levine—Mr. W. T. Lee held several debates with Mr. Foote
in former years. The last one must have taken place some
sixteen or seventeen years ago. \We are sorry to see Mr. Lee’s
bills now disfigured by ““ meetings for men only.”

H- Black.—Much obliged for your very useful outtings.
may take your hint as to our next visit to Manchester.
Bichabd Allen.—Your letter and enclosure reached ns on
Becember 22—in time, you see. Thanks for your new year’s

good wishes.

B buoation (New Zealand).—It is not our province in this journal
fo deal with Labor questions, although we wish well to all
fuen who are seeking to raise themselves in the scale of being.
So many journals deal with Labor questions already, and so
few are devoted to the wo™k we are doing. We believe you
will agree with us on second thoughts.

J- Ross.—You say that “to believe that Shakespeare wrote
‘ Shakespeare ” is to believe in a miracle." We answer that to
believe that Bacon wrote “ Shakespeare ” is to believe in a
bigger miracle—and an utterly incredible one. We have
Bacon’s acknowledged works, and we know his character, for
he was a public man; and to assert that he wrote “ Shake
speare ” is to assert not so much the wonderful as the impos-
sible. As a matter of fact, genius always is a “ miracle.” It
is really what the biologists call “a sport ” And that the
greatest genius is the greatest sport is just what might be
expected. All this will be dealt with fully in our book on
Shakespeare, which we hope to finish during 1914. For the
other matters see paragraphs.

w. W. (Birkenhead).—Charles Bradlaugh did not debate publloly
with Oelestine Edwards in the Manchester Free Trade Hall—
or elsewhere.

H. Roberts.—We do not know of a book called Cod's Funeral.
There was a poem bearing that title in the English Review, by
Thomas Hardy. We do post copies of the Freethinker to
persons prominently mentioned in it week by week.

C. J. P.—Glad you were so pleased with onr attitude.
for the reference and the pamphlet.

E. B.—Your cuttings are always useful.

D. Bernstein.—See paragraph. Thanks.

B- L. M.—We understand. Thanks.

W. P. Bal1.—Much obliged for outtings.

Avon Dale.—The theme is too egotistic. What can it matter to
the world which of us turnB out to be a genius? There are
things that do matter to the world. Why not try to sing them ?

T. M. Brown (U.S.A ).—Glad to hear that you *“ get the Free-
thinker every week” and that you “ agree with some other
correspondents that it seems to get better every time.”

H. Black—Thanks for fresh cuttings, which we find useful.
We cannot join in any newspaper correspondence on the
Stewart (or any other) case. Suoh a work would be endless.
We should have no time for anything else. We really must
leave it to the local “ saints.”

Welsh Rationalist.—There is some truth in your criticism, but
it does not really affect the general truth of our observation
that the Catholic Church is Christianity,—the Christianity of
history, of dootrine, and development—the Christianity of the

We

Thanks
Both may be useful.
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Western World. What are Russia and a few Balkan States to
all the rest of Europe proper—to say nothing of America?

J. Bostock.—Better late than never, and better little than
nothing.

R. H. W.—We answered the Hugh Price Hughes book, by his
daughter, at the time it was published, and showed that she
had only made the case worse for her father—and, we are sorry
to say, for Mr. Holyoake.

E. A. H.—A clever compliment.

Letters for the Editor of the Freethinker should be addressed to
2 Newcastle-street, Farringdon-street, E.C.

Lecture Notices must reach 2 Newcastle-street, Farringdon-
street, E.C., by first post Tuesday, or they will not be
inserted.

Friends who send us newspapers would enhance the favor by
marking the passages to which they wish us to call attention.
Orders for literature should be sent to the Shop Manager of the
Pioneer Press, 2 Newcastle-street Farringdon-street, E.C.,

and not to the Editor.

The Freethinker will be forwarded direct from the publishing
office to any part of the world, post free, at the following
rates, prepaid :—One year, 10s. 6d. ; half year, 5s. 3d. ; three
months 2s. 8d.

Sugar Plums.

The London Freethinkers’ Annual Dinner, under the
auspices of the N. S. S. Executive, will take place this year
at Frascati’s, on Wednesday, January 28. There are several
reasons for the change in place, but they need not be
entered upon now. The change in time, it is believed, will
prove beneficial to the gathering. On the first occasion of
the change, at any rate, the dinner will be associated with
two great names in the history of Freethought. Thomas
Paine was born on January 29 —Charles Bradlaugh died on
January 30. The Chairman will devote his address mainly
to the principles, achievements, and examples of those
English heroes of humanity.

The Annual Dinner tickets are the same price as before
(4s.), but the room available at Frascati’s will not accom-
modate more than 200. Those who wish to ensure their
seats at this function should therefore apply for their tickets
as early as possible.

There will be several speakers at the Annual Dinner as
well as a good musical program. The list will include Mr.
Cohen and Mr. Lloyd for certain, and other names will be
announced next week. We note a general satisfaction at
the changes made in this year’s arrangements, especially in
the matter of the date.

We reproduced last week an excellent article from the
Manchester Guardian against the revival of the Blasphemy
Laws in the Stewart case. Our contemporary returned to
the subject, and we have pleasure in reproducing its second
leaderette:—

“ B lasphemy as an Offence.

“ We publish to day a letter on what we said yesterday
about the Blasphemy Laws in which a correspondent argues
(we believe we represent his views fairly) that, though right
is on our side in the matter, we have chosen a bad case to
fight on. About Mr. Stewart we know nothing whatever;
it may be, as our corre3ﬂondent suggests, that his language
on the platform was such as to constitute a breach of public
decorum sufficient to war,ant criminal proceedings; but,
even if that were so, that does not in the slightest degree
excuse the authorities in having based their action on the
Blasphemy Laws. If a man attacks Christian doctrine, or
even ridicules Christian beliefs, the proP]er place to bring
him to book is not a court of law ; he ought to be dealt with,
as our correspondent has himself dealt with such people, in
public debate; if in the course of such attacks he lapses
into obscenity, then by all means let him be summoned and
punished, but for the concrete offence of obscenity, and not
for the nebulous, indefinable offence of blasphemy. We
choose the case of Mr. Stewart because he happens to have
been the only man recently convicted and imprisoned under
the Blasphemy Laws. His conviotion proves that these
laws are regarded as still in force. We want to see them
either repealed or allowed to lapse and we are confident that
when they are removed there still remains ample, and,
indeed better protection for the decencies of public contro-
versy than they can provide.”

We should like to strengthen this appeal by pointing out
that while the Blasphemy Laws continue to exist, even if
no prosecutions take place under them, they will still operate
indirectly by raising a prejudice against any Freethought
speaker who should be prosecuted merely on account of
Ilbad language.”

Further letters on the Blasphemy Law, with reference to
the Stewart case, have appeared in the Manchester



10

Guardian. One is from Sir W. P. Byles, who concludes
with an appeal to his fellow Nonconformists. *“Free
Churchmen especially,” he says, “whose fathers have
suffered persecution and imprisonment for preaching the
faith which is now freely spoken, are bound, in my judg-
ment, to defend for others who differ from them—yes, even
for Stewart—the freedom which they have inherited from
the sufferings of those who have gone before.”

“ Secularist’s ” letter in this correspondence is an ex-
tremely good one. He points out that “Liberal Govern-
ments have no reputation for leniency in these affairs,” and
adds that “ there is only one case of a pardon on record, and
that was obtained through the death of the prisoner’s wife.”
Here is another pertinent passage —

“ Professor Murray is in error in stating that no efforts
have been made to secure Stewart’s release. Unfortunately
for him, his immediate friends bungled the case very badly
at the first, declining proffered help and expert advice from
the National Secular Society, otherwise the case would have
been carried to the Court of Appeal and the verdiot in all
probability overruled.”

This is really the crux of the whole question. Fighting
involves leadership. Even a defective leadership is better
than no leadership at all. And the leadership of such a
fight as this naturally devolves upon the President of the
National Secular Society. No matter who he is. His
being in that position is the all-important fact. Not
“Providence ” but the course of events has placed him
there. Private feelings or silly little personal ambitions
should not stand in the way of the cause. We might have
had a big fight, and perhaps a successful one, over this case.
For the first time a “blasphemy” sentence might have been
carried to the Court of Appeal, and the whole question of
the law might have been argued for us by eminent counsel.
But the time for that, alas, has gone by.

Mr. Mark Melford sent us notice some time ago that he
was a dying man. He had about three weeks to live, and
he wished us farewell. But there is always a risk in pro-
phecy,—a function which is better performed after the event
than before it. We are glad to see the dying old histrion
turning up again as the author of Life in a Booth
(Hendersons, Is.), an interesting and by no means uninstruc-
tive account of his chequered career during sixty years as
“ dramatic actor, author, and variety artiste.” Mr. Melford
does not hide his Freethought; he even places an adver-
tisement of the Freethinker at the end of his book. We
have much pleasure in commending it to our readers’ atten-
tion. Many a shilling is laid out to very much worse
advantage. _

We occasionally print special letters from our readers,
who, by the way, are to be found in all parts of the world.
The following letter is from Bethulie, in the Orange Free
State, South Africa;—

“Dear Mr. Foote,—We, the Freethinkers of Bethulie,
wishing to show our gratitude to you, who do so much for
our good cause, have made up a small collection towards
your Honorarium Fund, and beg you kindly to accept our
small gift. May Freethought spread more and more over
the earth, and may mankind soon break the ohains of
superstition and become free.—Yours truly, P. Hamel.”

The details of the “ collection ” appear in our list of acknow-
ledgments in another oolumn. The above letter, dated
Dec. 4, reached us on Dec. 23, so the subscriptions fall well
within 1913. We thank the subscribers and assure them
how glad we are that our work is appreciated in all parts of
the English-speaking (or English-reading) world. We also
cordially reciprocate their good wishes for the new year.

“Lord Haldane, greatly daring, ventured to speak the
truth about education the other day when he said: ‘The
supporters of denominational education on the one hand,
and on the other those who thought that everybody ought to
be content with Cowper-Temple teaching—his view was
that the one was just as sectarian as the other.” That is
the crux of the whole religious difficulty. Cowper-Templeism,
or ‘simple Bible teaching,” is just as sectarian to the
Anglioan and to the Roman Catholic as the Church Cate-
chism is to Nonconformists. Until Nonconformists recognise
this elementary fact there will, and can, be no settlement in
education. If justice is to be done the State must subsidise
all religions views or none at all.”—Reynolds' Newspaper.

We are glad to quote the foregoing paragraph from our
Radical contemporary. We should have been better pleased
however, if some reference had been made to the non-
Christian members of the community, whose rights are
infringed not only by “ sectarian ” religious teaching in the
public sohools, but by any religious teaohing at all. No
agreement between the Churches in the form of what is
called “a compromise ” can alter that fact.

THE FREETHINKER

JANUABY 4, 1914

Once a Year.

Christmas Morning, 1913.

Christmas morning was gloriously bright. Hard
frost had preceded a heavy fall of snow, and nature
smiled, like a girl child, in ha}}%py amazement at
finding herself dressed in a soft, spotlessly white,
new frook, all glittering in the sunlight, when she
arose in the morning. Every branch of every tree
was motionless with astonishment; there was no
breeze to shake off its ridge of winter beauty. The
rhododendron bushes had been transformed into
minature snow palaces. The delicate twigs of the
flowering currant bush were bowed beneath their
heavy burden of loveliness. The wallflower rows
were like minarets rising above a desert of white,
glistening sand. The firs and pines philosophically
objected not; and the big plane, standing in the
centre of the lawn, seemed to feel consoious of a
great accession to its natural mag]estg and dignity.
And above the snow-roofed wood the hill sloped, its
white summit rivalling the few fleecy clouds that
drifted slowly in the light amethyst of the sky.
It was a morning to be happy; and when someone
suggested tramping to the service the idea was
laughed to scorn, and the ﬁroposer oined in the
objections.  Going to church would have eaten a
oodly portion out of the day; besides, on a week-
ay, the thing was preposterous. And so Christmas
was spent at home, with snowballing, sliding, tobog-
ganning, snow-figure making; and the old snow-man
of the skies, had he shown himself, would have
melted in the genial warmth of our boisterous play.
It was good to see the merriment of the boys when
they discovered what Santa Claus had not brought
them. It was better to feel the pleasure their
awkward thanks gave you. And it was better still
to know that their young minds had not the least
trace of religious coloring as they thought of the
joyfulness of Christmas. There were no morning
prayers to throw the day out of joint; but there was
a mighty ringing of deatening bells, that would have
frightened all the ghosts of Christendom into purga-
tory for peace and quietness. There was no thanking
God for what we had given them; but there was, in
each little mind, a grim determination not to disturb
the happiness of the day by fighting ; and the diffi-
cult resolution was faithfully carried out. When
bedtime came, Christmas, a year ago, was voted a
greathsucoess, the boys wishing it would come every
month.
But my thoughts, this Christmas, are not so
leasant. A different environment surrounds me.
here is no quiet, snow-draped country to dull my
mind to the happenings of the busy world. | can
see what is going on amongst the mass of men; and
man?/ things make this Christmas tainted. All over
the land priests and pastors will be declaiming on
the brotherhood of Christ; how it has encircled the
earth with a belt of wondrous glory; how the Child
Christ has enwoven the mirror-like strands of
memory around Christmas; how Christianity has
succeeded in entering the hearts of the people by
opening them to the marvellous light of its homely
love. Christmas is the time of the year when the
Christ spirit bursts from the bonds that enchain it,
the bonds of selfishness, of hardheartedness, and in-
difference, and goes winging its way amongst the
people, bidding them think of others rather than
themselves. hristmas is the time of memories, of
new interests, of new regards. By his ineffable
sacrificial example Christ has hallowed Christmas
with a power that no human energy can shatter.
Christ died for others. In imitation of his divine
example, we live for others, on his birthday. Our
present-givings, our remembrances, our well-wishes,
are homage paid to the Divine Man, the Son of God,
whose life we, in our little way emulate on Christmas
Dq¥. So the story runs. . )
housands of poor people enjoy a deoent dinner—

on Christmas Day. Thousands of the pauper brothers
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and sisters of the Lamb of God are treated as if they
mrere human beings—on Christ’s Day. Thousands
of the little ones the Savior presumably loved so
niueh, little ones whose daily lives are so nnlovely
that they Beem like rank weeds growing in mire,
reoeive toys, and have their starved hearts stunnpd
by a sudden shaft of dazzling light—on Christ
Jesus’ birthday.

Christ is the prodigal son, who returns once a
year to celebrate his birthday. The rejoicings are
terrible in their hateful resemblance to the rattle of
skeleton finger-bones on coffin-lids. The cynicism of
the farce is a damnable disclosure of the ugliness of
the putrefaction of death. The Christmas pauper
smile is the grin of triumphant immorality. The
unctuous smickerings of priests re-echo like the
smacking of the fangs of wolves on a snowolad
social prairie.

Brotherhood ! Once a year! Good God! And
such brotherhood, the fraternity of spiritual horrors !
And there are sooial reformers amongst us who look
°n, amused or indifferent.

Perhaps it is unpardonable, perhaps it is an intel-
lectual crime against reason; but when the mind
realises the full significance of these things the blood
goes raging in furious riot through one’s veins.

Piety, what a horribly contorted thing it is, on
Christmas Day. Saintliness, what a dlsgustinﬂly
eiok thing it is, on Christ’s day. Christianity, what
a mocker of human virtue, what a reviler of human
justice and reason, it is, on Christ's birthday.
Extravagantly dressed ladies hand round bags of
stale cakes to city urchins, and an agent gives
parcels of cast-off clothing to the parents, because
their Lord and Master bade them remember his
little ones. ~ This is piety. Priests and pastors move
about blessing the multitude who live on the upper
oiroles of the sooial abyss, and keep on smiling the
seraphio smile—which is saintliness. The multi-
tude, havin? fed, scatters, the many to hovels, the
benevolent few to mansions ; and this is the boasted
aotivity, the vaunted social valuableness of Chris-
tianity.

To-day, Christianity discards its one loosely
clinging, Eastern robe, its hypocrisy, and reveals a
body covered with ulcers and sores. Like the
Paphnutius of Anatole France’s Thals, it stretohes
itself upon its phallic-like column of falsehood to
bless the assembled people, all strioken with the
divine mental malady.

“There are, Lucius,” said Aristeus, the dootor of
Lucius Aurelius Cotta, the perfect of the fleet of
Alexandria, as they stood in the crowd looking at the
stylite, Paphnutius, the holy man who vainly en-
deavored to esoape from the sex desire, “ certain
forces infinitely more powerful than reason and
Boience.”

“Which ?” asked Cotta. ]

“ Ignorance and folly,” reglled Avisteus.

And it is just now, at Christmas time, that we
understand more acutely the nature of the stuff that
is the staff of life to Christianity. It is just now
perhaps, more than at any other time, that we
realise to the greatest degree the anti social charac-
ter of the national religion. Almsgiving comes like
an army of oourtesans, the countless reincarnations of
Thais, seductively smiling, betwitohing the hearts,
bodies, and brains of the foolish and ignorant
Charity flaunts its purﬁle and gold around the
human cesspool. The Church lioks the wineglass of
the wealthy, presses its wet lips on the dry mouth of
poverty, and murmurs “ blessed are the poor.”

It is just now, at Christmas time, that we Free-
thinkers realise the gravity of the responsibilities
our beliefs impose upon us.” Amidst the oarrollings
and hymnsingings there sounds the whirr of our
weapons against the grindstone of reason. And,
breaking the sanotimonious solemnity of the foolish
praP/er, there rises the strong battle-call of Reason,
‘Glory to Man in the Highest, for man is the master

of things. Robert Moreland.
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Rampolla’s Dream.

“ The vain crowds wandering blindly, led byLIies.”
—VL ucretius.

CARDINAL Rampoltta, Who died recently, was for
sixteen years the Papal Secretary of State, and
largely inspired all the later policy of Leo XIII. It
was his daring diplomacy which during the years
1887 to 1908 sought restlessly for the means of
restoring the Pope’s political power; and it was he
who suggested the Church’s remarkable overtures to
Republicanism and to Socialism. When Leo XIII.
died, Cardinal Rampolla would have been elected to
suoceed him but for the veto of the Emperor of
Austria, which was communicated to the conclave
by a Polish Cardinal. While the Cardinals hesitated
to accept this reactionary veto, Rampolla, with rare
dignity, himself accepted it, and the present Pope
was elected, and Rampolla’s dream of the restoration
of the temporal power came to an end. He lived
thenceforward in retirement, and his diplomatic
combinations crumbled into nothingness, and with
them went the last hopes of the Catholic Church.

There was a time when ths Catholic Church was
as liberal as her younger Anglican sister. She once
had her broad wing, her rationalists, her soholars,
and thinkers, who found her borrowed mummeries
and stolen creeds susceptible of mystical interpreta-
tion. The ignorant, evangelical party gradually
prevailed over these, and exterminated them by
fire and sword, rack and gibbet, leaving themselves
more ignorant and bigoted than before. Gradually
the whole Church was made over to their “ leprous
likeness.”

It required centuries to produce this result. The
very triumphs of Freethought indireotly contributed
to this end. Every Catholic who became a Free-
thinker assisted this process. The more brains that
were drawn out of the Church, the more did the
huge mass part with its intellectual leaven, and tend
to flatten and harden down to a mere mass of
ignorance and intolerance. What constitutes the
obstructive character of the Catholic Church is the
abyss which now separates it from the highest
intelligence around it; the live, alert intellect of
éoience, and the leaden, moveless stereotype of

ogma.

here has been of late a revival of interest in the
Catholic Churoh since the Ritualistic party in the
English Church has waxed fat and strong. The
Ritualists have not done all that was hoped by them-
selves and dreaded by the timid Nonconformists,
but they have secured a firm foothold, and the
Bishops cannot turn them out. It is now certain
that there is a very strong party of the Anglican
Church who ﬁlay fast and loose with the authority
of the Churoh in its entirety. At this hour there are
covered by the English Church’s banner men who
hold the extremest doctrine of the freedom of the
individual, and men who are willing to submit to the
utmost doctrine of priestly control. How lon
will this divided house stand ? That a large an
increasing number of ths Anglican olergy are
coguetting with Rome has caused attention In the
Catholic_Churoh  The Pope has hopes of recon-
verting Enﬂland, of reimposing the yoke whioh our
ancestors threw off But much water ha« flawed to
the sea since the English acknowledged Papal
supremacy.

n darkened and superstitious times the
the Catholic Church was great, but it finished with
the yellow glare of the fearfnl fires of Smitbfield.
It was never as unquestioned and unresisted as in
Itala/, Spain, and France. There is a wholesome
tendency to resistance in British blood, whioh is
cooler than that of the Latin raoes. It shows itself
whenever any specially arrogant claim on obedience
is heard, as Charles I. and James Il. knew to their
cost, and as the battlefields for the free press also
prove. The Church of Cardinal Rampolla may do
Its worst. We shall never as a people permit the
oesspool of the confessional. We shall never submit

ower of



12

THE FREETHINKER

JANUARY 4, 1914

to the poisoned weapons of priestcraft, its hypo- scientific conversation, and the commerce of wits.” Hogg

critical affectations of celibacy, its tyranny in the
home, its offioionsness in pnblio affairs, its menace
and robbery at the death-bed. Ecclesiasticism had
not a safe seat on English shoulders even before the
days of the Reformation ; it is an impossible dream
now that there is an organised Freethought party,
which has inscribed on its banners that significant
phrase, “ Crnsh the Infamous.”

Where Rampolla failed his Church will fail too.
Science expands in search of light and truth. The
Christian Church is still entombed within the covers
of the Bible. Men ask for the bread of knowledge ;
the Church offers hut the sawdust of superstition.
The Church’s teaching is no longer of any practical
use, and represents but a backwash in the river of
human knowledge. The great river of human
thought rolls on, and bears us further and further
away from the ignorance of the past, further and
further from the shadow of the Cross.

Mimneemus.

Some Little-Known Freethinkers.

X.—John Stewart.

John Stewart, commonly known as “Walking Stewart,”
and in his own day characterised as “ Philosopher Stewart,”
has been several times written about, yet remains very little
known. De Qaincey consecrated an article to his memory,
but dwelt rather upon his eccentricities and exploits than
his opinions. It is, of course, chiefly as a Freethinker that
he is here considered. Of Scotch origin, though born in
London in 1749, John Stewart possessed characteristic
Scotch hardihood, relentless energy, and independence.
Educated at Harrow and the Charterhouse, at the age of
sixteen he entered the service of the EaBt India Company,
and went out to Madras. Disappointed of advancement, in
two years, he quitted this employment, writing to the
directors that “he was born for nobler pursuits than to be a
copier of invoices and bills of lading to a company of grocers,
haberdashers, and cheesemongers.” Smitten with what
Leslie Stephen ventures to call “the characteristic passion
of the wise and good—the passion for walking,” which
perhaps is mainly atavism from a nomadic state, he went
on foot all over Hindostan 1lto become acquainted with the
customs, laws, languages, and temperament of the inhabi-
tants.” He entered the service of Hyder Aly, first as
interpreter, and afterwards as military officer, rising to the
rank of general. He was wounded in battle, and applied for
leave of absence to consult a surgeon at one of the European
settlements. The request was acceded to by Hyder, after
some hesitation; but his escort had orders to kill him, which
design Stewart penetrating, he made his escape, seizing a
favorable moment to plunge into a river and swim across.
His swiftness of foot enabled him to outstrip his pursuers.
He subsequently entered the service of the Nawaub of Arcot,
became his private secretary, and eventually Prime Minister.
He was not paid at the time, but many years after, when the
East India Company liquidated the Nawaub’s debtB, he
received ¢610,000 for his services. He walked from India
through Persia, Armenia, and Turkey, to Europe. Crossing
the Persian Gulf, a storm arose, and the crew were for
oasting him overboard like Jonah, but he persuaded them to
compromise by immuring him in a hencoop, and suspending
him by the yard-arm till the storm abated. He had many
adventures, and gave his testimony that, in all countries, it
was safer to travel unarmed. To the credit of human
nature, he relates that whenever he made people under-
stand that he trusted them they showed no disposition to
do him injury. He travelled on foot through Germany,
Italy, France, and Spain, settling for a while in Paris.
Having walked through England Scotland, and Ireland, he
orossed the Atlantic in 1791, and perambulated the United
States and Canada.

When he came into his fortune, he settled down in
Cockspur-street, Pall Mall, that he might be “in the full
tide of existence, and gave private Sunday evening concerts.
Among his personal friends and acquaintances were the
Freethinkers, Thomas Paine, Clio Eickman, William Godwin,
and Robert Owen.

Hogg, in his Life of Percy Bysshe Shelley (ii,, 328), men-
tions the famous “ Walking Stewart” as “a tall, hard-
featured, middle-aged man, impatiently forcing his way
through the crowd that commonly impedes the passage
across Westminster Bridge,” and says “ his chief delight was
to walk at the rate of five miles an hour, straight on and, as
long as it was light. In the evening he sought literary and

gives what is probably a highly colored anecdote concerning
his parties. He says .—

“He oomplained to William Godwin : “You, and the other
great wits of the day, seldom come to my evening parties,
and | know why you do not come. It is because you are
afraid that the good things which you say will be lost; but,
| assure you, you are mistaken. Not a single word will be
thrown away ; nothing will be lost. | have taken effectual
precautions to prevent it. | have engaged twelve eminent
shorthand writers ; they are placed behind screens in different
parts of the room very judioiously posted. They take down
whatever they hear, and report it to myself; nothing can
escape them. So fear not; not a word will be lost; talk
your best I

A more veracious account is given in The Reminiscences
of Alaric Watts, who describes him as an ascetic epicure.
He was a vegetarian, eschewing, like the Brahmins, meat
and intoxicants, yet concerning himself with the delectation
of his guests. Watts saysi—

“One of his most cherished friends was Robert Owen, of
New Lanark, who was always welcomed with greater cor-
diality, and was a general favorite with the younger guests.
His manners exhibited the beau ideal of bonhomie, genial to
all, and to the young most kind and paternal.”

Stewart in 1803 gave “ Lectures on the Human Mind and
the Study of Man,” and he wrote numerous books expound-
ing his philosophic views. They had strange-sounding
titles, such as The Siphiometer, The Tocsin of Social Life,
The Revelation of Nature, The Revolution of Reason, The
Booh of Intellectual Life, and Opas Maximum. The books
were as strange. A solitary thinker wandering among many
nations, Stewart had acquired a thought and language of

his own. As De Quincey remarks : “ Potentially, he was a
great man.” But he lacked power of popular exposition and
expression.

De Quincey, who was much struck by the eloquence of his
conversation, lays his finger on a damning fault of his
writings, in saying “he was everlastingly metaphysicising
against metaphysics.” A few quotations may illustrate both
his views and his style:—

“ With what weakness is it asserted that matter is inert,
while each atom proves to the oontrary. Where do we
discover matter destitute of power? Is it iu the minute
particles of the virulent poisons? or is it in the atoms of
inflammable air buried in the earth, which precipitates whole
cities into ruins ? And where is the particle that does not
possess electrical power, chemical affinity, and gravity? And
this partial power, energy of nature—the great whole of
power in its component parts.”

Speaking of man, he says —

N Man is formed of particles of matter, organised so as to
resemble a corded instrument of music of five string*, whioh
correspond with the five senses. The intellectual faculties
hold the bow and play, and the passions form the stops upon
the handle of the instrument; and if just tones are produced,
simultaneously or successively, their harmony of melody
forms what is oalled an agreeable tune or air, or well-being
and happiness, of which man himself possesses conscious-
ness ; and in this power he is superior to, and differs from,
the inanimate instrument.”

He advocated what he called “the philosophy of Materi-
alism ” and the * perfectibility of human nature.” De
Quincey says:i—

““Like the late Mr. Shelley, he had a fine vague enthusiasm,
and lofty aspirations in connection with human nature
generally and its hopes ; and, like him, he strove to give
steadiness, a uniform direction, and an intelligible purpose
to these feelings, by fitting to them a soheme of philosophical
opinions.”

Alaric Watts (ii., 282) gives the following account of his
opinionsi—

“ His theory seemed to involve the rejection not only of
revealed, but also of natural, religion, truly so-called. Kind-
hearted and benevolent to the highest degree, it was his whim
to ascribe his sympathy for his race to feelings of mere
selfishness. He supposed that there was a continual trans-
mutation of constituent atoms between all bodies brought
within the sphere of reciprocal influence, and that the pro-
cess was regular and invariable. He denied that there was
any manifestation of intelligence in the structure of the
globe, or of the bodies on its surface, and disclaimed wholly
any belief in the existence of a siperintending deity.”

De Qaincey said in Tait’s Magazine, though he did not
reprint the observation in book form :—

” In faot, he was as deliberate and resolute an Atheist as
can ever have existed ; but for all that, and although wishing,
for his own sake, that he had been a more religious man, or
at least had felt a greater reverence for such subjeots, and a
closer sympathy with that which for so vast a majority of
the human race must ever constitute their sole consolation
under sorrow and calamity, still 1 could not close my eyes to
the many evidences which his writings and his conversation
afforded of a true grandeur of mind, and of a calm Spino-
zistic state of contemplative reverie.”

Among his eccentricities, both of thought and diction, are
many good things. He said with Spinoza: “ To think is to
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identify ourselves with nature.” He was himself a
at times original and deep, bat without method. *in*
that the mind should be regarded, “ not as a sack o scie  »
but as an instrument of sense." Travel and observation he
preferred to books and knowledge. He says :
“ The most important action of my life wa3,t° L
myself and wipe away the evil propensities an
sense of school instruction. | soon discovers
maxims of virtue would avail little against t
dispositions of violence, fraud, cruelty, falsehoo ,a [
stitious insanity.” L
He thought that most minds carried over-much sail with too
slim a rudder. So he says: “ The human mind should be
taught to think before it is taught to know, and the ruaae
of reason should be fixed before the mind is launched into
the ocean of life.” Virtue and vice, he said, are synonymous
with wisdom and folly. Christianity he calls a more
ridiculous system of superstition than the Baga
Pantheon. “ This Christian superstition,” he continues,
“brought on the long period of the dark ages, whic no
exists in defiance of all the progress of science, literature,
and travels.” He says: “ All appeal to supernatural or uni-
versal power Is dowiiggies Insanity. Mea can proht only in
an appeal to the?AHtENNGiBIEY &nd O¥thunicative power of
reason in his own species.” “ Intellectual discernment,” he
says, lwould avoid the excess of wealth, which always pro-
n.ces corresponding poverty, and often the most frightful
6vils. It would seek to deduce good from evil, so to modify

\ivar that it may Decome the . oieags of _peacel& coercion that

may become Phe Trears™ ofStioeriy Ol dTTMN i TORBRETRARht
hat its power may become the means of national prosperity
m reconciling public interest with private good.”
sometimes he shows a touch of wit, as when he says the
f'ah Catholics have “ only Father Murphy’s supper in the
°.°h3s to allure them.” His travels gave him a good opinion
ot his own countrymen. He disputes their being phleg-
matic, and says “ an FiUglishman would buy a house before
a foreigner would finish the bargain of an egg.” He divided
society into seven classes—viz., savage, pastoral, agrestic,
scientific, confederate, and perfectible life. He advocated
missions to the lower classes from the superior ones, “ not
o teaoh them, as has been the practice, the silly doctrines
°E mythology and metaphysics, to make fools of them, but
Practical secular education in useful arts and sciences.” He
jm.es how the offer of a reward for a chimney-sweeping
mvention did away with the cruelty of children sweeping
chimneys, which religion was unable to effect. “ Religion,”
he remarks, “ demands implicit assent to all propositions
?P°U pain of punishment, which disposes the mind to indo-
mnce of examination, ignorance, and a breaoh of probity.”
Reflection, rising superior to the narrow confines of reli-
gious oreeds and mythological dogmas, and comprehending
the vast circle of nature’s laws relative to man, disoovers
the end of his being to be the improvement of the mundane
system in time and futurity.”
He Qnincey, who knew him well, says :(—

“He was a man of extraordinary genius. He has gener-
ally been treated by those who have spoken of him in print
as a madman. But this is a mistake, and must have been
founded chiefly on the titles of his books. He was a man of
fervid mind, and of sublime aspirations ; but he was no mad-
man, or, if he was, then | say that it is so far desirable to be
a madman.”

Ib describing his own characteristics, Stewart, in his Opus
Maximum, says:—

“ | havelearnt to pity, and not to resent, the passions of
others ; and when to an angry or illiberal observation | reply
with complacent language, it i1s but marking my own supe-
riority of moral temperament, and showing that I am not to
be infected with moral as with Iphysioal oontagion. A philo-
sopher may catch the small-pox, but if he catohes his
passions, he must be a fool.”

Stewart died February 20, 1822, and left by his will a thou-
sand pounds to Edinburgh University, which he esteemed
the most liberal institution of the kind. His works remain
a curious, ill-shapen, rugged mass of unrefined ore, whence,
With much smelting, precious metal can still be obtained.

(The late) J. M. \NAiimi,

Correspondence.

A CORRECTION.
TO THE EDITOR OF “ THE FREETHINKER.”
Sir,—Kindly permit me to correct a trifling error in last
peek’s selection from the late Mr. Wheeler's “ Some Little-
knfwdq Freethinkers.” .
udge Strange—my brother-in-law—was 76 years and
" months old—not 75—when he died.

E Iphinstonb Begbib (Major-General).
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MUCH BETTER THAN CURSING-.

Two Irishmen, the eldest of whom was badly club-footed
were tramping along a country road. At noon they stopped
under a tree to rest and have a nap. The club-foot man
took off his shoes and placed them near him. In about an
hour they awoke to find that some thief had made away
W'frr}]rtrh]eed?gfﬁ?/ the yonng man made the air snlphurons with
curses of the thief for fally five minutes. Then the club-
foot man oried ont: “ Ah, ah! Mike, don’t onrse him so,
but pray. Down on your knees and pray to the Virgin with
me that inside of an hour my old crooked shoes’ll fit him.”

EXPERIENCED.

Daring an Episcopal convention in Boston, one of the
bishops had an experience he will long remember. He was a
portly man, weighing over 800 pounds. One afternoon
while walking through Boston Common he sat down on one
of the benohes to rest. When he attempted to get up, he
failed in the effort. He tried again and failed. About this
time a little girl, poorly clad, came along and was attracted
by the struggles of the bishop. Stepping up to him, Bhe
eXEI%‘(gTr]]etdyou want me to give you a lift?"

The bishop gazed at her in amazement and exclaimed :

“Why, yon can’t help me. You are too little.”

“No, | am not,” she replied,” | have helped my pa get np
many times when he was drunker than you are.”

It had been a trying day in the nursery, and nurse had
had occasion several times to call for assistance in the
management of what that day had proved a very unruly
little miss. The child seemed conscious of her fall from
grace, and it was with a very sober face that she came to
ask forgiveness. After repeating the time-honored, “ Now
I lay me down to Bleep,” she continued, as was her wont,
“ An’ now, Dnd, please bess mamma an’ papa, an’ make me
a dood dirl --—--" Here she paused, and, with the serious-
ness which convulsed the other members of the family and
completely won her mother’s forgiveness, she added, “ An’
if at first you €on’t suceeed, tr Jtry again!” It is tq
be hoped yIe bon Dieu too i¥i gyboé%\ﬂ(?meﬁew as hef
parents, and was encouraged to another almighty effort.

In a “ Methodis’ *vival ” once, attended wholly by enthu-
siastic darkies, there ensued so much commotion daring the
hysterioal excitement that the red-hot stove was overturned.
The result was a small panic, but the white-wooled pastor
rose up in the pulpit, and, stretching out his arms, Bhouted :
“ Pick it up, Brndder Granger, pick it up1 De Laud wont
let it burn ynh ! Brother Granger, full of faith which was
inspired by the revival, rushed forward and started to pick
np the stove. A veil must be drawn over the details of the
natural oonsequences that followed; but it was impossible
not to hear Brother Granger's first remark, whioh was :

The hell he won’t1”

A clergyman in an Eastern town warned his hearers
lately “not to walk in a slippery path, lest they be sucked,
maelstrom like, into its meshes.” This metaphor suggests
that of another clergyman, who prayed that the word might
be as a nail driven in a sure place, sending its roots down-
ward and its branohes upward.

1You might put on thar,” said the bereaved hnBband to

the rural sculptor, “that she died peacefnl, an' that we
wouldn’t call her back.”

“ Anything else ?” “ She never
spoke a cross word in her life.” “ All right.” “ Bein deef
an’ dumb an’ of a quiet an’ retirin’ natur’.” “Is that all ?”

“ Well, you might throw in a little scriptur’.

Jest say,1Her
children rise np an’ call her Betsy.””

A country rector oomplained to a well-known dignitary
of the Church that he had received only £5 for preaching a
sermon at Oxford. “Five pounds 1" ejaculated the dignitary.
“Why, 1 would not have preached that sermon for fifty.”

Sunday-school Teacher (after telling the story of David) :
“ And all this happened over three thousand years ago.”
Little Clara: “ Oh, my; what a memory yon have got I’

The Sinner had been weighed in the balance and found

W"W/‘;r%{allge'upon the attorneys for the Sinner filed a motion

for a new trial on the ground that the scales were ont of
order.]
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SUNDAY LECTURE NOTICES, Eto.

Notices of Lectures, eto., must reach us by first post on Tuesday,
and be marked HLecture Notice ” if not sent on postoard.

LONDON
I ndoor.

Kingsland Branch N. S. 8. (Mr. Neary’s, 94 Lordship-road,
Church-street, Stoke Newington): Business Meeting—N. S. S.
Dinner, etc.

QOutdoor.

E dmonton Bbanch N. S. S. (Edmonton Green) :

745, a
Lecture.

PROPAGANDIST LEAFLETS. New Issue. 1. Christianity a
Stupendous Failure., J. T. Lloyd ; 2. Bible and Teetotalism, J. M.
Wheeler; 3. Principles of Secularism, C. Watts j 4. Where Are
Your Hospitalst R. Ingersoll. 5. Because the Bible Tells Me
So, W. P. Ball; 6. Why Be Good? by G. W. Foote. The
Parson’s Creed. Often the means of arresting attention and
making new members. Price 6d. per hundred, post free 7d.
Special rates for larger quantities. Samples on receipt of
stamped addressed envelope.—N. S. S. Secretary, 2 New-
castle-street, Farringdon-street, E.C.

LATEST N. S. S. BADGE.—A single Pansy
flower, size as shown ; artistic and neat design
in enamel and silver ; permanent in color ; has
been the means of making many pleasant
introductions. Brooch or Stud fastening, 6d.
Scarf-pin, 8d. Postage in Great Britain Id.
Small reduction on not less than one dozen.
Exceptional value.—From Miss E. M. Vance,
General Secretary, N. 8. S., 2 Newcastle-street, London, E.C.

DEFENCE OF FREE SPEECH

BY

G. W, FOOTE.

Being a Three Honra’ Address to the Jury before the Lord
Chief Justice of England, in answer to an Indictment
or Blasphemy, on April 24, 1883.

With Special Preface and many Footnotes
Price FOURPENCE. Post free FIYEPENCE,

The Pioneer Press, 2 Newcastle-street, Farringdon-street, E.C.
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America’s Freethought Newspaper.

THE TRUTH SEEKER.

FOUNDED BY D. M. BENNETT, 1873.
CONTINUED BY E. M. MACDONALD, 1883-19009.
G. E. MACDONALD ™ ™ ™ E ditor.
L. K. WASHBURN E ditorial Contributor.

Subscription R ates.

Single subscription in advanoe 13.00
Two new subscribers - 5.00
One subscription two years in advance 5.00

To ail foreign countries, except Mexioo, 50 cents per annum extra
Subscriptions for any length of time under a year, at the rate of
25 cents per month, may be begun at any time.
Freethinkers everywhere are invited to send for specimen copies,
which are free.

THE TRUTH SEEKER COMPANY,
Publishers, Dealers in Freethought Books,
62 Vesky Street, New York, U.S.A.

Determinism or Free Will?
By C. COHEN.

Issued by the Secular Society, Ltd.

A clearl and able exposition of the subject in
the only adequate light—the light of evolution.

CONTENTS.
I. The Question Stated.—IIl. “ Freedom"™ and “ Will.”—II1.
Consciousness, Deliberation, and Choioj.—IV. Some Alleged
Consequences of Determinism.—V. Professor James on “ The

1

Dilemma of Determinism.”—VI. The Nature and Implications
of Responsibility.—V1l. Determinism and Character—VIIIl. A
Problem in Determinism.—IX. Environment.

PRICE ONE SHILLING NET«
(Postage 2d.)

Thb Pionbis Press, 2 Newoastie-street, Farringdon-street, E.O.

SOCIETY

(LIMITED)
Company Limited by Guarantee,
Registered Office—2 NEWCASTLE STREET, LONDON, E.C.
Chairman of Board of Directors—Mr. G. W. FOOTE,
Secretary—Miss E. M. VANCE,

This Sooiety was ormed in 1898 to afford legal security to the
acquisition and application of funds for SecuW purposes.

The Memorandum of Association sets forth that the Society's
Objects are —To promote the principle that human conduct
should be based upon natural knowledge, and not upon super-
natural belief, and that human welfare in this world is the proper
end of all thought and action. To promote freedom of inquiry.
To promote universal Secular Education. To promote the com-

lete secularisation of the State, eto., eto. And to do all such
awful things as are conducive to such objects. Also to have,
hold, receive, and retain any sums of money paid, given, devised,
or bequeathed by any person, and to employ the same for any of
the purposes of the Society.

The liability of members is limited to £1, in oase the Sooiety
should ever be wound up and the assets were insufficient to cover
liabilities—a most unlikely contingency.

Members pay an entrance fee of ten shillings, and a subsequent
yearly subscription of five shillings.

The Society has a considerable number of members, but amuoh
larger number is desirable, and it is hoped that some will be
gained amongst those who read this announcement.  All who join
ic participate in the control of its business and the trusteeship of
Its resouroes. It is expressIE\; provided in the Articles of Associa-
tion that no member, as snob, shall derive any sort of profit from
the Society, either by way of dividend, bonus, or interest, or in
an¥ way whatever.

he Society's affairs are managed by an eleoted Board of
Directors, consisting of not less than five and not more than
twelve members, one-third of whom retire by ballot) eaoh year,

but are capable of re-eleotion. An Annual General Meeting of
members must be held in London, to receive the Report, elect
new Directors, and transact any other business that may arise.

Being a duly registered body, the Seonlar Sooiety, Limited,
oan receive donations and bequests with absolute security.
Those who are in a position to do so are invited to make
donations, or to insert a bequest in the Society’s favor in their
wills.  On this point there need not be the slightest apprehension.
It is quite impossible to set aside such bequests. The executors
have no option but to pay them over in the ordinary course of
administration. No objeotion of any kind has been raised in
oonneotion with any of the wills by whioh the Sooiety has
already been benefited.

The™ Society’s solicitors are Messrs. Harper and Battoock, 23
Rood-lane, Fenohuroh-street, London, E.O.

A Form of Bequest—The following is a sufficient form of
bequest for insertion in the wills of testators:(—* | give and
“ bequeath to the Secular Society, Limited, the sum of £----
“ free from Legaoy Duty, and | direot that a reoeipt signed by
“ two members of the Board of the said Sooiety and the Secretary
“ thereof shall be a good discharge to my Exeoutora for the
“ said Legacy.”

Friends of the Sooiety who have remembered it in their wills,
or who intend to do so, should formally notify the Secretary of
the fact, or send a private intimation to the Chairman, who will
(if desired) treat it as striotly confidential. ~This is not necessary,
bat it is advisable, as wills sometimes get lost or mislaid, and
Itheir oontenta have to be established by competent testimony.
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national secular society.

President: G. W. FOOTE.
Secretary : Miss E M vancs, 2 Newcastle-st. London, EQ.

Principles and Objects.
Secularism teaches that conduct should be based on reason
and knowledge. It knows nothing of divine guidance or
interference ; it excludes supernatural hopes and fears ; it
regards happiness as man’s proper aim, and utility as his
moral guide.

Secularism affirms that Progress 5
Liberty, which is at once a rigH
seeks to remove every barr'.”
thought, action, and speech.

Secularism declares that theology is wndemned by reason
as superstitious, and by experience as mischievous, and
assails it as the historic enemy of Progress.

Secularism accordingly seeks to dispel superstition ; to
spread education ; to disestablish religion; to rationalise
morality ; to promote peace ; to dignify labor; to extend
matgreigg)lgvell-being; and to realise the self-government of
.I .

) -orore
Luireedom of

Membership.
Any person is eligible as a member on signing the
following declaration :— . .
“1 desire to join the National Secular Society, and 1
p myself, if admitted as a member, to co-operate in
prormoting its objects."

Name
Address.

Occupation
Dated this

Declaration should be transmitted to the Secretary
p na subscription.
P-S— Beyond a minimum of Two Shillings per year, every
member is left to fix his own subscription according to
his means and interest in the oanse.

Immediate Practical Objects.
. The Legitimation of Bequests to Secular or other Free-
thought Societies, for the maintenance and propagation of
heterodox opinions on matters of religion, on the same
conditions as apply to Christian or Theistio churches or
organisations.

The Abolition of the Blasphemy Laws, in order that
Religion may be canvassed as freely aB other subjects, with-
out fear of fine or imprisonment.

The Disestablishment and Disendowment of the State
Churches in England, Scotland, and Wales.

. The Abolition of all Religious Teaching and Bible Reading
*u Schools, or other educational establishments supported
by the State.

The Opening of all endowed educational institutions to the
ohildren and youth of all classes alike.

The Abrogation of all laws interfering with the free use
uf Sunday for the purpose of culture and recreation ; and the
Sunday opening of State and Municipal Museums, Libraries,
und Art Galleries.

A Reform of the Marriage Laws, especially to secure
equal justice for husband and wife, and a reasonable liberty
und facility of divorce.

The Equalisation of the legal status of men and women, so
that all rights may be independent of sexual distinctions.

The Protection of ohildren from all forms of violence, and
from the greed of those who would make a profit out of their
premature labor.

The Abolition of all hereditary distinctions and privileges,
fostering a spirit antagonistic to justioe and human
brotherhood.

The Improvement by all just and wise means of the con-
ditions of daily life for the masses of the people, especially
lu towns and cities, where insanitary and inoommodious
dwellings, and the want of open spaces, cause physical
Weakness and disease, and the deterioration of family life.

The Promotion of the right and duty of Labor to organise
itself for its moral and economical advancement, and of its
claim to legal protection in such combinations.

The Substitution of the idea of Reform for that of Punish-
ment in the treatment of criminals, so that gaols may no
longer be places of brutalisation, or even of mere detention,
but places of physical, intellectual, and moral elevation for
those who are afflicted with anti-sooial tendencies.

An Extension of the moral law to animals, so as to seoure
them humane treatmint and legal protection against cruelty.

The Promotion of Peace between nations, and the substi-
tution of Arbitration for War in the settlement of inter-
national disputes.
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FREETHOUGHT PUBLICATIONS.

An argument against
By David

Liberty and Necessity.
Free Will and in favor of Moral Causation.
Hume. 32 pages, price 2d., postage Id.

By David Hume.
16 pages, price Id.,

Tie Mortality of the Soul.
With an Introduction by G. W. Foote.
postage Id.

An Essay on Suicide. By David Hume. With
an Historical and Critical Introduction by G. W. Foote,
price 1d., postage id.

From Christian Pulpit to Secular Platform.
By J. T. Lloyd. A History of his Mental Development.
60 pages, price Id., postage Id.

The Martyrdom of Hypatia. By M. M. Manga-
sarian (Chicago), 16 pages, price Id., postage id.

By Lord Bacon.
86 pages, reduced

The Wisdom of the Ancients.
A beautiful and suggestive composition.
from Is. to 3d., postage Id.

A Refutation of Deism. By Percy Bysshe
Shelley. With an Introduction by G. W. Foote. 32 pages,
price Id., postage id.

Life, Death, and Immortality. By Percy BySShe
Shelley. 16 pages, price Id., postage id.

Letter to Lord Ellenborough. Occasioned by
the Sentence he passed on Daniel lIsaac Eaton as
publisher of the so-called Third Part of Paine’s Age of
Reason. By Percy Bysshe Shelley. With an Introduction
by G. W. Foote. 16 pages, price Id, postage id

Essays on Human
A Very Valuable Work.

Footsteps of the Past.
Evolution. By J. M. Wheeler.
192 pages, price Is., postage 2£d.

By J. M.

Bible Studies and Phallic Worship.
Wheeler. 136 pages, price Is. 6d., postage 2d.

Utititarianism. By Jeremy Bentham. An Impor-
tant Work. 32 pages, price Id., postage id.

The Church Catechism Examined. By Jeremy
Bentham. With a Biogrophical Introduction by J. M
Wheeler. A Drastic Work by the great man who, as
Macaulay said, “found Jurisprudence a gibberish and left
it a Science.” 72 pages, price (reduced from Is.) 3d,
postage Id.

The Essence of Religion. By LUdWIg Feuerbach.
“ All theology is anthropology.” Bulchner said that “ no
one has demonstrated and explained the purely human
origin of the idea of God better than Ludwig Feuerbach.”
78 pages, price 6d, postage Id.

The Code of Nature. By Denis Diderot. Power-
ful and eloquent. 16 pages, price Id., postage id.

of a Chinaman on the Mischief of

16 pages, price Id., postage id.

Letters
Missionaries.

Biographical Dictionary of Freethinkers—
Of All Ages and Nations. By Joseph Mazzini Wheeler.
355 pages, price (reduced from 7s. 6d.) 3s., postage 4d.

PAMPHLETS BY C. COHEN.

7An Outline of Evolutionary Ethics. Price 6d,,
postage Id.

Socialism, Atheism, and Christianity. Price id.,
postage Jd.

Christianity and Social Ethics. Price id.,

postage id.
Price Id., postage Jd.

Pain and Providence.

THE PIONEER PRESS,
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London Freethinkers Annual Dinner

(Under the Auspices of the National S ociety.)

RESTAURANT Tl,

OXFORD STREET, LONX,,

ON

Wednesday Evening, January 28, 1914.

Chairman: Mr. G. W. FOOTE.

Messrs. COHEN, LLOYD, &c., and Miss ROUGH will speak to toasts.

DINNER 7 p.m. SHARP. EVENING DRESS OPTIONAL.
TICKETS FOUR SHILLINGS EACH,

Obtainable from Miss E. M. vance, 2 Newcastle-street, E.O., and all Branch Secretaries.

THE POPULAR EDITION
[Revised and Enlarged)

OF

BIBLE ROMANCES"

BY

G. W. FOOTE.

With a Portrait of the Author.

CONTENTS.
The Creation Story The Ten Plagues Bible Ghosts
Eve and the Apple The Wandering Jews A Virgin Mother
Cain and Abel A God in a Box The Crucifixion
Noah's Flood Balaam’s Ass The Resurrection
The Tower of Babel Jonah and the Whale The Devil
Lot’s Wife Bible Animals

144 Large Double-Column Pages, Good Print, Good Paper

SIXPENCE—- NET

(Postage 2£d.)
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