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wise and honest man has other guides than supersti-
Mn to direct his conduct.—Macaulay.

Principles and Persons.

ANoc” of the Referee is a faoile writer, but a man
~ 0 U®rtakes to write on anything and everything
a 8'Write a good deal of nonsense in the oonrse of
in‘w* ®"ere was a fiQD speoimen of such nonsense
art- yano°’'8” last week’s article. The subject of the

icle was “ Cranks ”—of whioh there are three
apf068—the useful cranks, with whom *“ Vanoc”
ar 008! the mischievous cranks, with whom he dis-
no " an” the indifferent cranks, in whom he takes
Bonj srest at all. This classification is purely per-
of a ' ~hat *8 to say, an aotive and earnest promoter
& ny principle whatever is a orank in the first,
A Db or third category, jnst as he happens to
crit® d*8Please, or fail to affect “ Vanoo.” Suoh a
°Qi@ri°’n may he a good working one at the Referee
G 0’ Irom the nature of the case, however, it

dY be of the least use anywhere else.

an°o’s” signs of orankyism, by the way, are
Chri f tly displayed in the Gospel life of Jesus
Yaa?“e One of the charges against that personage
0 j , kOwas apublic upsettor. He was so much
HdDioO*»~at his own disciples forsook him and
aldwhen he was arrested by the public authorities,
"Ho Ver™ m°b ac’iaim0d him with
agai 8annahs I when he rode into Jerusalem turned

his vi °nly a few days after and clamored for

Ore °°d became “ this fellow ” at the last.

"Vn °an imagine the oontempt with which the

eprnoc,a” of that day wuttered the withering
Hot

that is not the spesial point to whioh we
fQnt> ° dRaw attention in “ Vanoc's” artiole. The
apoio . this. It will be remembered that Christian
"gref 8 have always made muoh use of the
ffeat man” argument. They run off a list of
a ? ' *n varion8 branches of human knowledge
frofeo = ty» wbo were or are Christians, at least by
have th°D- they then ask the “ infidel” how ho oan
again f 6 impudence to set up his own judgment
thoa e .that grand army of authorities ? Were all
Oe«tn?,gh.ty ganins®38» of all European countries and
Rt r*08>in the wrong ? And is he, the puny oppo-
Chrigt- aii °f them, in the right ? People who are
able 1Q1Bthemselves regard this as an unanswer-
ed,“argnment. They overlook the fact that the
place argnment, in different conditions of time and
ieljgj’ AJjld i0 employed to prove the truth of every
Pedar? *n tbe world. It would justify Moham-
j> 8mat Constantinople, Brahmanism at Calcutta
JndaO Buddhism in Ceylon or Tibet, and
f? ,Q all parts of the civilised world where the
&-oangll c°mmeroe prevails. The truth is that this
Mlacy a”gnment against the “ infidel ” is a sheer
SPport ~mikber the size nor the number of the
Opi Ors °i any opinion gives it an iota of validity,
“be 8a °Qrests entirely on its evidence,—whioh is
0i by ~..T”ether Its adherents are oounted by units
Agrees , 8 Conld anyone conceive a medioal
fAbethef ~°r ”~abanoe, taking a vote to deoide
li0e or biologioal or physiological theory is
1674 a8? Ifc is only in theology that suoh
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ridiculous practices obtain. Voting what shall be
done is proper and necessary; voting what shall be
believed is simple fatnity. The whole world may be
right against one man; but, also, one man may
be right against the whole world. Such a case hap-
pened when the great and noble Giordano Bruno was
burnt alive at Rome. He was one of the “ cranks,”
and his name is immortal. And where are his per-
secutors now ? Nothing but his fate and personality
saves them from absolute oblivion.

“Vanoo ” makes his own use of this foolish “ great
man ” argument. He employs it in behalf of what
he calls Research Defence; which is a very pretty
euphemism for cutting up animals alive. We are not
going to discuss viviseotion just now, but we always
like things to be called by their proper names. It is
beside our purpose even to question the statement
that “ a great saving of human and animal life and
health is already due to the Research people.” We
wish to deal with “Vanoo’s” method of avoiding
personal responsibility in this matter. “1 have
always found it a safe plan,” ho says, “ to weigh per-
sonalities when facts are in dispute. The Chairman
of the Committee of the Research Defence Society,
Mr. Sydney Holland, is also Chairman of the London
Hospital and the Poplar Hospital. The fact that
Mr. Holland, who has devoted his life to the saving
of human health, takes a responsible part in the
Researoh Society’s labors is good enough for me,
because | know, on the best of evidenoe—experience,
that there could be no inhumanity in any campaign
in which he is a loader.”

Now what does this contention amount to? It
amounts to this—that no good man can be in the
wrong, that no generous man can be mistaken, that
no disinterested man can do any injury to his
fellow men.

But this is flatly contradioted by personal experi-
ence and universal history. We all know honest
people in private life who are a constant source of
trouble and annoyance to those around them,—and
even to others who are not around them. And is it
not a commonplace of historical critioism that well-
meaning men have been the authors of a very large
part of all the misohief and misery in the world ?
Victor Hugo wrote almost a plea for Torquemada.
The groat poet made the great Inquisitor human by
explaining his point of view. Leoky did a similar
thing, in a more abstraot way, in his Rationalism;
and George Eliot (awoman of genius and athorough-
going Freethinker), in reviewing Lecky’s work, dwelt
on the wisdom of reoognising and avowing that per-
secution was not due to “ man’s inhumanity to man”
but to the damnable doctrine of salvation by faith.

Is it not obvious that “ Vanco's” trust in Mr.
Holland would apply equally well to Torguemada ?
Suppose the question were, should the Inquisition
and its work be countenanced ? The “ Vanoo” of
that day might argue in this manner: “ 1 know
that cruel sufferings are inflicted on heretics in the
dungeons and torture-chambers of this institution;
I know that heretics’ wives and families are deprived
of their property and thrown into destitution—for no
apparent fault of their own ; I know that the ordi-
nary laws of evidenoe are flouted and defied in the
examination of these poor prisoners. | know all this,
and in ordinary circumstances | should condemn and
denounce it. But there is that good man Torque-
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mada. How can | mistrust him? He tells me
that all these cruelties and other outrages—for such
they are on the face of them—are necessary to the
spiritual “ health” of the community. | cannot
overlook that great consideration. Christianity is
the religion of sacrifice. True, the victims in this
instance do not sacrifice themselves ; but what does it
matter, after all, as long as they are sacrificed ? The
act itself depends neither upon the motive nor the
means. Anyhow, | put my trust in the honor and
humanity of the great and good Torquemada. | am
satisfied from experience that there can be no real
inhumanity in any campaign in which he is a leader.”

“Vanoo's” fine gospel ends with “ Three cheers
for Torquemada.”

We decline to join in that acclamation. We beg
all the readers we have the honor to address not to
join in any such chorus. Think for yourselves. Put
your conscience in no man’s keeping. Accept your
own intellectual and moral responsibilities. You
have moral, as well as legal, duties to perform. If
you cannot do your fellow men, or the lower
animals, any particular good—which is generally a
rash assumption—you can at least refrain from doing
them any injury, or letting others do them injury in
your name. Remember the sublime exolamation of
Macbeth under the agony of his wife’'s temptation to
the murder of his king, his friend, his benefactor—

“ Prithee, peace:
| dare do all that may become a man ;
Who dares do more is none.”

G. W. Foote.

Science and God.—II.

(Concluded from p. 499.)

The oopy of Drummond’s lectures to which | referred
in my previous artiole, has been, if not exaotly
enriched with notes by some reader, at least annota-
ted. And to the passage in which Drummond says
the dootrine of Evolution has in itself been a contri-
bution to religion, an anonymous passage has been
appended. | think the passage is taken from one of
Mr. Balfour’s writings, but its origin is immaterial.
The substance of the note is that Evolution has
provided two arguments: one in favor of religion in
general, the other in favor of Christianity in particu-
lar. The first is, that if Evolution bo true we should
expect the principle of growth to express itself in
religion as it does in other directions. The second,
that by the faot of its survival, Christianity has
demonstrated its fitness to survive, and so must
answer to some real need of the human spirit.
Either we must grant this or we must surrender the
principle of the survival of the fittest, Bince, in the
case of Christianity, the fittest has not survived.

Let us consider first of all the analogy of growth.
In ordinary instances growth implies three things.
Either there is growth in stature—a mere increase
in Bize—or there is an enlargement in function, or
there is an increase of knowledge. Government may
be said to grow when its powers are extended over a
wider area. Knowledge grows when our information
concerning a subject becomes more precise. So long
as we keep to these plain meanings of growth there
is no confusion; and if by religious growth was
intended either of these meanings, or all of them, all
would be clear likewise. The truth is, however, that
none of these meanings fit the case of religion. It
has not grown to be a larger part in life; on the
contrary, it has become more and more negligible.
One need not go back to the earliest period of human
history or culture for proof of this. Three or four
centuries ago religion was still counted of sufficient
importance to mark a boundary between nations,
and within its scope secular affairs could still be
subordinated to right religious belief. To-day a
Christian “ Jehad” is no longer possible; not because
there are no fanatical Christians left, but because in
all civilised countries there exists a large body of
opinion that definitely relegates religion to a subor-
dinate position.
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Neither has there been growth in the functions
exercised by religion. Its function as lawgiver W
the physical world is definitely abandoned, ad
all it asks now is for scienoe to let it alone. _
ethics and sociology it still maintains a precarious
kind of an existence, but even here it no long®1
claims supreme position. It is content to urge i*8
utility as a source of inspiration, to rank as one
among a number of other forces that are frankly
secular and utilitarian. Finally, there has been no
growth in the shape of an extension of knowledge-
Even the religious man is now amused at the precise
character of the information earlier believers bad
about God. The affairs of God, his aims and inten-
tions, were discussed with the same degree of confi-
dence that one might now discuss the proceedings of
the House of Commons. The modern believer is far
more anxious to impress upon the world how little
we know about God, or how little we can ever know.
There is nothing surprising about this; the surprising
thing is that he should call this process of realisation
growth in religion. A process that removes the
operation of deity from one department of the
universe after another, which deprives religion ot
any peculiar or exclusive function in the socia*
structure, and, finally, which brings home to people
the conviction that all their assumed knowledge ot
God is a delusion, is characterised as growth, and as
being on all fours with the growth exemplified in the
process of Evolution! If this be growth, one
wonders what decay would be like. The truth *B
that religion quite lacks the quality of growth. P®
whole history is one of decline. The only growth
connected with it is that which leads the instructed
mind to realise the utter futility of olaims made on
its behalf. .

Much of the strength of the argument tba
Christianity has survived because of its “ fitness ”
derived from an unexpressed identification of *
ness ” with an ethical significance with which it bas
no necessary connection. It is a truism tha
survival shows fitness to survive, but whether tba
whioh survives is ethically admirable is quite anotbe
question. In a thieves’ kitohen honesty and troth'
fulness are not qualities that would lead to surviva =
In an environment of an opposite kind greed an
ounning would lead to suppression. It is ind>8'
putable that Christianity survived, but it is very
disputable that its survival was either a good tb™ng
for the race, or that it survived beoause of ethical 0
intellectual superiority over forms of belief or mod®
of life that were suppressed. The triumph of @a];
Christianity over Paganism was not due to 1
inherent ethical or intellectual superiority, but PrC*
cisely beoause it strengthened and utilised some
the worst elements in the life of the ancient c**
tion. The truth of this is demonstrated in the fa
that the decay of Roman civilisation proceeded wi
increasing speed as Christianity gained more com
plete control. g

Further, when we come to Christian times, we s
that the survival of Christianity was not a questi
of demonstrating its fitness to survive, but one
preventing any kind of competition. And there ¢
be no question of the survival of the fittest Wji
competition is not allowed to exist. In the worl
scienoe there is a survival of the fittest, keca j
there all opinions are permitted, and the ones
live have to prove their worth. In religion,
many hundreds of years, no opposing opinions *
permitted, and the survival of one opinion was P .
only of a forced and artificial oulture. The Cbn ~
carefully weeded out all undesirable variationQya »
at the same time maintained an environment
placed a heavy premium upon the Christian Hijg
Under such circumstances the survival of ~ 9
tianity was no more proof of its ethioal or 8 (
value than the existence of a heavily subsi ™. fij
business house would be proof of its comm® .
soundness. How little genuine survival valne Og00o
tianity possessed was shown by the fact that so~»
as changes in the environment were effected-"" rjd
by the influence of the civilised Mohammedan



August 17, 1918

ow the ninth to the thirteenth centnry ; then, by
h'rfk'Va* of the classical culture ; and, later, by the

b °i the scientific spirit, Christianity was faced

ck®*ce  modification or disappearance,

n. .6.same lesson is seen in contemporary life.
nstianity is so little able to live in open and fair
~Petition with other forms that the energies of
8Professional advocates are mainly expended in the
aiQtenance of an artificial environment. We have
speoial literature created to ward off attack, there

tea shielding of believers from Freethought
achmgs, social influences are maintained that

jj b® a premium upon faith and attach a penalty to
cotta*’ Ni'Christian literature is banned or boy-

_ vfr thousands of Christians — the majority,

be>> ~ y—pass through life without finding their
left) ever brought into healthy antagonism with

th fsitO opinions, and thousands confess openly

m u”ey avoid suoh encounters for fear it will
settle their faith. The whole of the quarrel over

ch?.fion is an illustration of the same truth. The

tai a,mn8f he surrounded with an artificially sus-
pl nea religious atmosphere, because the normal

y °f social life will leave them void of inclination

arda religious belief. The whole of the special

QFePhernalia attached to religion—the special form
language, dress, mental attitude, etc.—are all so

tb ny admissions that once Christianity is placed on

f 8ai”?® level as other opinions, subjeot to the same

8 Ooriticism and open competition, it would hardly
»Vlve a single generation of civilised life.

n what has been said it has been taken for
re Il §f that Christianity has survived. But this is
ra ly conceding too much—for more than is war-
thO ® by the facts. As a matter of fact, in spite of
ale 'WHO®8afe elimination of non-Christians, in spite
to pu maintenance of an environment favorable

Or/8tianity, hostile influences have been too
the *° kKO permanently denied. In what part of
viverr™ kQ8 Christianity really and honestly sur-

Oiet Something near tke original thing may bo

of *n Abyssinia and parts of the South-East

littl Ur’PO—notably among people who have made
oth 6 ProSross—but where else ? Christianity is in
ttj 6r Ptaoes in name, but in teaohing and in doo-

p 8 the modification has been so great and so

wthe’Uk™ ~at ~ *8really a different faith altogether.

frin®@inas ~een a ®»°tinuity of possession, even of
a! but to point to the Christianity existing in

Qijs .or Amerioa, or Germany, as proof that

the 8tlanity has survived, is absurd. Every one of

orthodox doctrines of Christianity has been suo-
ha/ ully challenge! in its own pulpits. Preaohers
raa™e reputations by voioing the heresies for

S Oa better men suffeiod. A religion that beoomes

Hj “dified cannot really bo said to survive. One

its a 88We* talk of the Eohippus surviving because

or, ®Xxondant, tho horse, is still with us. An

a 8 ni8DI or an institution that oan only survive by

str .~“Picte change of character has really demon

s, ®®that in its original state it could not hav<

. S \ed at all, T o

ine nally» neither Christianity nor religion in gonoral

8 a deep and indestructible need of human
or, r** The best men and women are always more
tea 83 aoeasy under religion, not booause it imposes

M Faint8 but because these restraints are of the

aU 8 order. Mon are oomfortable enough under

in 4?r“8°f social or ethical restrictions, but they are

Ann fu? ?r 7&@38 continuous revolt against religion.

cOll hla is because religion, in spite of tho enormous

into crva”™ ve power behind it, is continuously coming

Igio ®nflict with the more progressive and human-

c’ant *nd<hoie8 °f contemporary life. In civilised

feljgj ri°0. it is not man that seeks religion; it is

8&i. n» in the shape of many organisations, that

bis? ? an- Man can get along'well” enough without

bi £°d8 but his gods cannot get on at all without

heu'. £or. apart from all metaphor, it was man s

Cont* first gave the gods their being ; their life

°SBRIf-ae8 oniy 80 long aa that belief remains, and its

ation puts a period to their existence.
C. Cohen.
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“ An Average Man” Caught Napping.

We have no intention of reviewing, in the present
article, Professor Bury’'s eminently sane little book,
entitled A History of Freedom of Thought, which is
one of the most recent volumes in the Home Uni-
versity Library; but we wish to call special attention
to certain errors into which “ An Average Man” has
fallen in his references to this work in a breezy
article in the Manchester City News for August 2.
Usually this popular writer is delightfully sensible
and fresh; but every now and then he gives us
reasons to suspect either that he has not been fully
emancipated himself from the traditions of the past,
or else that he yields to the temptation of pandering,
more or less, to the prejudices of his readers. Yet,
while there are statements in the artiole under con-
sideration upon whioh we feel bound to animadvert,
we rejoice to say that we greatly admire the whole-
some tone and broadening tendency of his writings

in general.
Early in his review of Professor Bury’s book, “ An
Average Man” says : “ It will be a bad and sad day

for the nation if it ceases to believe.” Ceases to
believe what ? During the last three hundred years,
and particularly during the last fifty, the nation has
ceased to believe in a vast variety of things. Three
hundred years ago the nation believed in witoheraft
and in burning witches. During the seventeenth
century trials for witohoraft in this country were
frightfully numerous. In 1634 seventeen Lancashire
witches were condemned on the evidence of one boy.
From 1645 to 1647 some three hundred were indioted
in Suffolk and Essex alone, of whom nearly two-
thirds were convicted. Who can ever forget the
famous trial of the Suffolk witches at Bury St.
Edmunds, when Sir Matthew Hale acted as judge
and Sir Thomas Browne as medical expert witness?
And is it not on rooord that in 1712 some Hertford-
shire clergymen prosecuted a poor woman named
Jane Wenham for tho same alleged crime? The
judge did not believe in witchcraft, and charged the
jury strongly in favor of the accused ; but the rector
of the parish testified, “ on his faith as a clergyman,”
that he believed her to be a witoh, and the jury,
composed of men tyrannised over by the parsonry,
returned a verdict of guilty. John Wesley was a
firm believer in witoheraft, and, writing in 1768, he
maintained that those who disbelieved in it did so
“in direct opposition, not only to the Bible, but to
tho suffrage of the wisest and best of men in all
ages and nations” ; and ho went to the length of
holding “ that the giving up witchcraft is in effect
giving up the Bible.” To-day that belief is extinot,
though the Bible fully justifies it. Does “ An
Average Man ” mean to say that it was “ a bad and
sad day for the nation ” when it throw that foolish
superstition overboard ? Certainly not.

Fifty years ago the doctrine of tho verbal inspira-
tion and infallibility of the Bible was held by the
nation as an essential article of the Christian faith.
Again and again have we heard preachers deolaro
that every word—every punotuation mark even—in
the Sacred Book was God’s. But you can oount on
the fingers of your two hands all the prominent
people who cherish that view now. Ten years ago
we did hear a preaohor deolare from his pulpit that
he believed every word between the two covers of
Holy Writ; but the same preacher admitted, in con-
versation with the present writer a few months ago,
that such a belief is no longer tenable. Adam and
Eve and the Garden of Eden have vanished from
history; and in a book recently published we are
informed that hell has lost all its Dantcsque terrors.
Even the Devil has been dropped by the majority of
the people. Is the nation any the poorer for the
disappearance of all these beliefs ?

The startling faot is that for the last two hundred
years the theology of the Churoh has been under-
going a prooess of impoverishment. How much
less in quantity it is now than it was then. And the
process is still going on. “ It will bo a bad and sad
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day for the nation if it ceases to believe,” says “ An
Average Man ” ; and again we ask, ceases to believe
what? If “ An Average Man” admits, 8 we know
be does, that the loss of the beliefs just mentioned
has done the nation no harm, will he kindly tell ns
which of the beliefs that still remain are essential
to its wellbeing ? On what grounds does he indulge
in such a dogmatic assertion ? Take, for example,
the belief in God and a future life, or even the belief
in Christ as the Savior of the world, and inform us
of what benefit it has been to this nation. Why,
according to a report in the Daily News and Leader
for August 7, the Rev. S. J. Whitmee told a meeting
at Chipperfield that “ Heathenism is as dense in the
villages of Hertfordshire as in the South Sea
Islands ” ; and in an interview with a representative
of the same newspaper the reverend gentleman
explained that by “ Heathenism ” he meant a growing
disregard of God and religion. This man of God is
doubtless pessimistic, and exaggerates, in conse-
quence of the scanty support given to his motor-car
mission up and down the country; and yet there is
a great deal of truth in what he says. Everywhere
religious belief is decidedly on the decline, and has
been so for the last fifty years; but we must point
“ An Average Man" to the fact that during the last
sixty years, whilst the population of England and
Wales has more than doubled, crime has decreased
by almost one-half. This fact cannot serve as a firm
basis for our friend’s lugubrious prophecy; and we
are confident he cannot enlist any other fact in his
service.

We take it for granted that by *“belief” “ An
Average Man ” means belief in the supernatural, for
no one ever oeases to believe in the natural. He
advocates universal toleration, because, in the long
run, scepticism, even unbelief itself, tends to cleanse
and refine faith. “ The age of reason,” he says
further, “ need not be the age of unbelief, but it must
be the age of ‘intelligent ' faith ” ; but, surely, there
can be no “intelligent” faith in the supernatural,
because the supernatural is not an object of intelli-
gence. If it be, as Shakespeare so subtly defines it,
“ the undiscovered oountry, from whose bourne no
traveller returns,” it follows, of necessity, that faith
in it must be blind. It is a realm from which not a
scrap of intelligence has ever reaohed our shores,
and both logically and ethically we are forced to the
conclusion that faith in it can never be intelligent.

What does “ An Average Man” mean by “ reli-
gion” and *“ Christian principles” ? Are Confu-
cianism and Buddhism religions, and if they are,
do they embody “ Christian principles” ? If they
do, then Christian principles do not stand for any-
thing that is unique and distinctive, but for some-
thing that is common to all periods and countries.
In other words, religion and Christian principles
confine their attention to this world and life alone,
and do not embraoe supernaturalism in any shape or
form. But we are afraid, after all, that “ An
Average Man” employs the terms “ religion” and
“ Christian principles” in the same sense as the
theologians. In some vague, undefined sense he
evidently believes in God and immortality, and that
in some way freedom of thought is bound to
strengthen and refine such a belief. Freedom of
thought, of course, is only another word for tolera-
tion. Well, we Atheists are zealous believers in and
advocates of toleration ; and, in fact, we are its only
genuine champions in practice. Even “ An Average
Man” is not really tolerant towards Freethinkers. He
either does not know us, or regards us as a negligible
guantity, when he says that “ it will be a bad and sad
day for the nation when it ceases to believe.” Be
that as it may, the fact remains that, in the estima-
tion of this clever journalist, doubters, heretios,
unbelievers, scientists prove, ultimately, invaluable
servants of religion. Whatever discoveries scientists
and philosophers may make are destined to redound
to the glory of religion. He saysi—

“ 1 am concerned with the fact that heresy, so called,
has always existed, and that the heretics have been the
men of new ideas, tho advanced thinkers, the scholars,
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and the scientists. But | have found also that when
the truths were established they have been incorporated
in religion, though it must be admitted, only tardily-
Yet their final acceptance is the best vindication of
freedom of thought that we can have, and the one great
fact to regret is that this freedom was so often denied
or rigorously penalised.”
What “ An Average Man ” fails to realise is that the
incorporation of natural knowledge in religion results
in its gradual disintegration. Take an example. The
sciences of astronomy and geology have robbed the
first three chapters of Genesis of their historicity-
This is now admitted by praotically all Christian
critics. But the loss of the first three chapters of
Genesis carries with it the loss of the foundation
upon which the Christian conception of redemption
has always rested. If the third of Genesis is not
historical, the fifth of Romans is a house built upon
the sand ; and if the fifth of Romans is not true the
Christian Church in all ages has borne witness to ®
lie, and is itself the supreme lie. Instead of
strengthening religion science has fatally emason-
lated it. All the heretics of the past were the pre-
cursors and heralds of modern science; and modern
science and religion are absolutely irreconcilable.
They attempt to interpret the Universe on opposite
principles. Now, Rationalism is only another word
for soienoe. Rationalism, according to “ An Average
Man,” is doubtless an excellent thing, but it has its
limitations. It fails because it does not “ confirm ns
in any idea of existence after death." But wbat
right has anybody to expect Rationalism to do any-
thing of the kind ? Soience recognises no hereafter
at all, and this is the reason why it throws no light
upon it. It is not aocurate to say that it “ abolishes
hell with costs,” because not recognising a here-
after it knows nothing about either heaven or
hell. “ An Average Man” says: “ Does it provide
us with a higher morality, a truer idea of goodness
and virtue, a nobler gospel ? | think not.” From
this we totally differ. Morality is a sphere in whioh
reason is the sole umpire ; and religion has degraded
morality by supplying it with false motives
sanctions. What, then, is wrong with modern un-
belief? Nothing, except its rarity; nothing, exoept
its being misunderstood and misrepresented by those
who attack it. We have a great admiration for “ An
Average Man,” and we tolerate him gladly; but wO
do wish he would take pains to acquire a more aoou-
rate and reliable knowledge of the principles of

Rationalism. J. T. Lioyd.

Cockney Christianity.

“ Of all the dull, stagnant, unedifying entourcujet, that
middle-class Dissent seems to me the stupidest.”

— Matthew Abno™*
To tho superficial observer, not skilled to penetrate
beneath the surface of things, there is probably b
one thing in the world more solemn than a fanedi,g
and that is religion. Short of death itself, nothin»
seems more awful than the Christian Scheme
Salvation. Only think of itl To Mr. John Smi '’
simply the most stupendous thought that can e0&%g
the attention of the watery custard which he
pleased to consider as representing the human rai
For it is not alone the weal or woe of all hvl
human beings, including Mrs. Smith and the childl
but also of generations of Smiths unborn, that m
be involved in the awful issue. .o
The very perpetuity of the Scheme, in a vanish ~
world, where all things are passing away even
dream, seems to impart a quality of awe to
dwarfed perception of the average believer, .
superficial observer all this must seem most cleihb
and impressive. But appearanoes are deceptive.
it is foolish to look at any question with only
as is said to be the habit of birds, re
feathered biped, man, should know better. A ™ gt
philosophio view of the matter would lead to ft0°j00S
conclusion. So far from religion being a s® el
affair, it is simply a joke. An expensive and

1
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orate jest it may be, bat none the less a jest. Yon
tell what the religions circus is like by looking
oi] 8.highly-colored posters on the walls. For in
nations it has been onBtomary from time imme-
morial to invest religion with an air of gloom. So it
! beginning,” is now, and must be, even
nthe byeways of the great Metropolis.
<He mere circumstance of that respeotable rate-
Payer, Mr. John Smith, “ finding Jesus” in his
1tieth year is enough to set his numerous friends
od acquaintances on the alert. They know that
wnen he goes psalm-smiting his counteqance will
t?0'“it the tragic expression of a tired cab-horse, and
at his every word, look, and action will eclipse the
of the spectators.
tid C~°bn Smith, junior, is compelled to check the
1 8 of his laughter with a sigh. Miss Henrietta
ttuth, his sister, finds that pa’s condition olouds the
®bghts of sweethearting. Like Banquo’s ghost at
Ofeast, the blear-eyed picture of melancholy im-
~Zility overawes the How of soul. But if “ finding
esus '’ iabut a laughing matter, how dire are the
j “Gr-effects. Resplendent in his best clothes, Mr.
. .n Smith conveys his family to the nearest jerry-
°>lt church or tin tabernacle. If he has the disease
adly, this will become the rule every Sunday. He is
a er the spell of religiosity, and as proud of it as a
°rpse with two tombstones. Master Johnny can
~ fuly contain himself for speechless transport as
I Jnd8 that his Sunday fishing excursions are no
Jjger to be tolerated. He turns green with envy
wPen he passes the splendid pageant of the green-
WrfCer'8 and bbe postman’s son with rods and
a-cans, on their way to the still waters of the
b arest pond. Miss Henrietta, who is neither so
en .asa bat nor so deaf as an adder, may easily
Avy Arry and 'Arriet treading the primrose path of
lance. What would she not give for the chance
starting the stitching in 'Arry’s heart herself?
tj.for Mrs. Smith, she is firmly convinced that all
~ 8 POty springs from the idea of her lord and
<kt bO considered *“ respeotable,” and, inci-
Qnfi ** to extend bis business. In one of her
~ ‘idential chats over the tea-table with Mrs. Jones,
not exPre880S her private opinion with a powerful
taPhor: “ Find Jesus, my dear ! | had as soon go
¢?ain a ship afire.”
ﬁr’d’bat does Mr. John Smith himself gain by this
In6 of the “ Blessed Savior” ? The Bible? He
perf8  dail7. and bis verbal knowledge is nearly
para*’ but what ho apprehends is but a purblind
tQre°n 8 COnoeption of what is written. The litora-
Whe  78rall jOintensely local. There are passages
glotre the perfumes of Sharon and Lebanon, the
daQ, bhe hills about Jerusalem, the beauty of the
id ~ bj-ers of Judiea, are so caught and rendered that
affdg. 1Bant age, an alien speech, a remote land, they
What b0 rCader. Under what restrictions, and with
aja , Oplanations, the pictures of the Orient are
ei8”ted to the requirements of uneducated London-
thO ,~r. Smith cannot usefully adopt Oriental
cail fibb with his ordinary business avocation. He
®er 0* w*th any sucoess, apply Eastern ethios to
pat "Oay life. Hence his admiration for the sleek
attg8? wb° shepherds the flock at the churoh he
if  08- The minister instructs poor Mr. Smith as
the f ” 'bl0O were of yesterday and the legends but
deii(i(0;8 °f fifth-edition journalism. Hence the
Mo," 1 of the professional soul-saver and the limita-
PGfee?* P°or Mr. Smith, who rapidly becomes the
afign 60xPression of the self-opinionated Englishman,
eybk 10 at which all educated foreigners raise their

ws “ a Mimeebmos.

Whcro art Thou, God ?
\Wk~*0ss cE thunderbolts, my soul sends up the cry—
~ here are the threads of Justice that should be
Th Warp cE T1» Creation ? _Show it mo 1
I h 1®wons long and universes wido.
at a mortal crying in the dark,
Where art Thou, God? —Frances Wilson.
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Mr. Salt's “ Shelley.”-11.

(Concluded from p. 492.)

There is one point of Shelley criticism which 1|
think has been overdone, and overdone by Mr. Salt
himself (if he will allow me to say so) in his admir-
able opening chapter on “ Rival Views of Shelley.”
From the “ fiend ” of the early criticism of 1821 to
Matthew Arnold’s “ ineffectual angel,” from damning
Shelley to smothering him with pity, is a long way ;
and Mr. Salt is rightly humorous in relation to both
extremes. We are with him, and always have
been with him, in holding that Shelley has
to be taken seriously as the herald of a new

age and a new state of society. The notion
that “ materialists 7 aim at destroying the
“ideal ” is the very acme of ridiculousness. They

have feeling and imagination like other men, and need
both to be fed and stimulated. Mr. Salt remarks
that it is, of course, as Poet that Shelley “ holds
th9 surest claim to immortality.” Those who
acoept his evangel love him with a double
love, and to them *“ one single spirit-song from
the tumultuous harmonies of his lyrical masterpiece
is more preoious than all the *systems’ that the
mind of democrat can devise.” We endorse this,
and we add that the “ systems” that anybody can
devise are of very little importance, and that so far
from being delightful they are only too apt to taste
like sawdust. For my part, as a lifelong lover of
Shelley, | protest that | cannot imagine his oaring
to sing one single note for a Bellamy paradise. He
sings the ideas and sentiments that are necessary to
man’s happiness; without whioh “ the paragon of
animals” may be as ill off as any lower animal,—n
may be well-drilled, and decorous,and outwardly altru-
istio—yet all the time essentially undignified and
miserable. Mr. Salt knows all this at least as well as
wo do, and his passionate love for Shelley led him,
as we think, into overdoing his denunciation of the
mostly insignificant critics who wielded their pens
against Shelley, both as a man and as a poet. They
only acted after their kind. Why not let them drop
into their natural oblivion ? What, after all, does it
matter, that the geese hissed at Shelley, and the
asses brayed against him? Too muoh attention to
these creatures spoils the critioal perspective. Shelley
was never without admirers amongst capable judges.
Byron knew that Shelley was a great poet; so did
Keats—and Landor, and Browning, and Tennyson—
and Meredith, and Swinburne, whose longevity
tended to conceal the fact that they belonged to a
much earlier age than that in which they died. |
have been astonished of late years at recognising
what a long list of eminent writers one could com-
pile—suoh as John Mill, Alexander Bain, Macaulay,
and George Eliot—who gave Shelley their deep
if discriminating admiration. Moreover, original
critics are nearly as scarce as original poets.
The ordinary journalist is simply a man with a pen
—though he may write in a way that overawes the
ordinary reader. How many oritics, if Shakespeare
himself came along again, would “ feel the touch of
his electric hand” ? Is it not true, as Wordsworth
said, that a great poet has to create the taste by
which he is appreciated ? A great poet is always an
original poet. He simply must wait for adequate
recognition. Shelloy was a great original poet, and
he had to wait, and what more is there to bo said ?
That he was assailed with hatred and abuse only
means that Christianity was rampant when he
offered the world a philosophy which, if it is to be
called a religion, was the religion of humanity.

In answer to the better sort of Christians—some
of whom fancy that Shelley was a Christian without
knowing it, and others that he would have become a
Christian if he had lived longer—Mr. Salt writes as
follows:—

“ It may be said that the gospel preached by Shelley
was, like that of Christianity, a gospel of love. Bat
here again the distinction between the teaching of
Christ and the teaching of his followers is a vital one.
And it must bo noted that the love which Shelley incul-
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cates is represented by him as resulting from the innate
goodness, the natural benevolence of mankind, and not
from any sense of religious obligation. Freethonght
and liberty are the very basis of Shelleyan morality, it
being Shelley’s contention that virtue results from the
intuitive desire to promote the happiness of others, and
that morality must languish in proportion as freedom
of thought and action is withdrawn. This code of
morals can scarcely be held to be compatible with the
doctrines of Christianity.”

One is pleased also, to read Mr. Salt's plea for
Queen Mab:—

“ 1 cannot follow Mr. Forman’s example of relegating
Queen Mab to the juvenilia, as if it were unworthy of
the serious attention of Shelley students. It is in many
ways a crude and ill-considered performance, but its
defects lie more in the style than in the conception—to
repeat what Shelley said of it in later years 1the
matter is good, but the treatment is not equal.’ The
views expressed in Queen Mab on religious and social
topics are practically the same as those held by Shelley
to the last day of his life, and, as Mr. Forman himself
tells us, 1the poem and its notes played a considerable
part in the growth of Freethought in England and
America, especially among the working classes.” For
both of these reasons it seems to me that Queen Mab
will always maintain an honorable jilace in the records
of its author’s achievements.”

This is extremely well said. | agree with every
word of it. | would even go further. What on
earth do some critics expect from young poets who
have only just passed boyhood ? Shelley’s Queen
Mab is faulty in one way just as Keats's Endymion is
faulty in another way. Shakespeare's Venus and
Adonis showed youth and inexperience. But a saga-
cious eye might see the beginnings of a great poet
in each of them.

This last quotation from Mr. Salt’'s book is a long
one, but it could not well be broken.

“ However justifiable our dread of mere sentimental
eulogy, we may surely venture to speak generously and
unreservedly in our praise of a man whose great
primary qualities of unworldliness and sincerity drew
unstinted tributes of admiration from those who knew
him personally, even when they chanced to be cynical
lawyers, satirical novelists, bluff sailors, retired cavalry
officers, or misanthropic poets.

“ Such homage paid to such a character does not
imply that we are blind to the many foibles, eccen-
tricities, and minor blemishes by which oven the noblest
nature may bo crossed and chequerod, and from which
Shelley was certainly not exempt. We are well aware
that his life, except in its one dominant feature, was a
strange mixture of contrary tendencies and varying
moods. He was hopeful and despondent, strong and
weak, graceful and awkward, frugal and lavish, serious
and playful, wise and whimsical, forbearing and chari-
table to a single degree in his intercourse with friend
or foe, yet on rare occasions hasty and unjust in his
judgments ; by habit candid and trustworthy, yet some-
times led on by a predilection for mystery, and by an
extreme disliko of causing pain or disappointment, to be
evasive and circuitous in his doaliugs. But while he
was thus, to some extent, the creature of conflicting
moods and circumstances—' chased by the spirit of his
destiny,” as ho himself expressed it, ‘ from purpose to
purpose, like clouds by the wind '—it is important to
remember that these contradictions and weaknesses lay
on the surface of his nature, and not at its core; for
his character in all vital and cssontial points was
strikingly firm and consistent, his innate and solid
virtues standing him in good stead at all the great and
fateful crises of his mature life.”

I call that beautifully written, and | believe it is
true. It is justified by all that Shelley said and did
during the last twelve years of his life. But words
fail to describe what he had grown into when blind
fate ent short his career in the Bay of Spezzia, and
English literature suffered an immeasurable loss.

“ There was the very Best of men, and he was
treated as the very Worst,” said Trelawny to
Swinburne, fifty years after that dramatio cremation
on the Italian seashore, fifty years after Trelawny
snatched that “ heart of hearts” from the funeral
flames. A similar tribute was wrung from the

better nature of Byron. “ 1 never knew another
man,” he said, “ who was not a beast in comparison
with him.” G. Foote>

The Warfare of Truth.

Their image of Truth—the dead form, the mere shell
Whence the spirit escapes them—men worship too well;
But the goddess herself, all unknown to their gaze,
They shrink from with horror, they dread all their days:
And if vision grew not with renewal of youth,
The world would ne’er witness the triumph of Truth.

In their systems on earth, in their dreams of the sky,
Men love the delusion, they cherish the lie ;
Who dares undeceive them they hang and they burn,
And only of martyrs will man ever learn.
Dead sea apes still enchanted, with nail and with tooth
Men rend the rash brother who brings them new truth.

Fair Science arose and she read the dim past,
The ascent of onr species through periods vast;
She taught us now lessons of thought and of act—
Not guesswork of fiction, but guidance of fact.
From Protestant Oxford, from Popish Maynooth,
Camo the howl against Science, the shriek against Trut

Who sees the sad city where, weary and worn,
The victims of want wish they never were born,
Let him delve to the root and proclaim the true cause
And the means of controlling stern Nature’'s grim laws :
Him they stone as of old, they revile without ruth,
For seeking strange knowledge and speaking new truth.

The poor aro too many, competing to death ;

Yet tell them, with ever so earnest a breath,

To limit their children, to limit their dead,

To limit their horrible struggle for bread,
And straight you're a fiend, a foul monster uncouth,
To dare bo so vilo as to teach precious truth.

All truth must bo pleasant—the edict so runs—

And never must point to a path that man shuns

Or else 'tis a madness, a crime, a disgrace,

A heresy hell-born that flaunts in our face :
For the world never welcomes such wisdom, forsooth,
As shows the strait way of salvation by truth.

Men talk of their Savior, hung high by the priest,
Of Socrates martyr'd for teaching the Beast—
That beast the great Public that crushes true friends
And crouches to flatterers seeking their ends ;
But this only they see : In the world’s cruel youth
The wisest and bravest were martyr'd for Truth.

How many have died but for seeing too woll, _ .
Have swooned on the rack and have sighed in their cell
Men honor such brave ones, such heroes of old;
They can worship the past with devotion untold :

But they see not that now, in this age, forsooth.

Victims still suffer for speaking new truth.

So ago after ago is Truth’s triumph begun ;

So battle by battle the war must bo won.

Pioneers must push forward ahead of the host,

And tho foromost and bravest must suffer the most.
Must it always bo so ? Must the Fetish, forsooth,
For ever take toll of tho vanguard of Truth ?

Not if manhood survive, not if wisdom endure,

To teach life’'s true lessons to rich and to poor.

For the dawn is upon ns, the daybreak is near,

The evil deciphered, the problem grown clear.
Even now men are learning the wisdom that srao0,, _
The pathway of brothors who bring them now tru

W. P.

AN ACTOR’'S PHILOSOPHY. n
Is it not possible that the peoples of tho earth th®
in the might of a new-born religion and will_knoc” jjyron
gates of the world’s conscience, singing in unison _eve®
of humanity, and crying “ Thou shalt do no mur ~  bO
for the divine right of kings' ; when frontiers 00e

swept away and there shall be one brotherhood o 0

flag, one language, and one religion, the r a’'bj
Humanity; whon the people shall be genera ging®1®
dreamers, the poets, the philosophers, the seer?r?n.,i Af* an
the artists of the world »— Sir Herbert Tree, “ &

After Thoughts."
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Acid Drops. '

Dean Inge, preaching on Sunday at St. Paul's Cathedral,
Blade the ignominious confession that doctors were sup-
planting the clergy, even in moral and spiritual matters.

% le said the same thing in the evening sermon. He
affirmed that the doctor was going to be “ a more effective
teacher than the clergyman,” and he was “ already the first
person confided in.” This must be pleasant news for
Dissenting clergy, who subsist but partially on endowments,
and have already to collect their salaries from doubt-smitten
congregations.

The International Medical Congress could not break up
p “out discussing what the newspapers call the Social
p I One speaker declared that the very existence of the
English natiou was threatened. Another declared that
“ere were half a million fresh infections each year. Com-
pared with this, the subjects discussed in Parliament, and
pj~en about in the newspapers, are of trivial importance.
Christian nations are all syphilised. Piety and filth run
f°gether, as they always did, and always will; and the filth
18all the worse for being internal. Christianity poisons the
“und while syphilis poisons the blood. And what is the
rernedy ? The destruction of Christianity. That is the
“civeraal remedy. And we are engaged in applying it.

Mobile this “ social evil ” is ravaging England, and im-
Periiling its very existence, the clergy are discussing

"here is Hell ?” We wish they could speak from experi-
e“ce. If they all cleared out of this world the rest of us
weuld be able to do something with it.

Many who have taken part in the “ Where is Hell ?”
Correspondence are certain there is a hell and equally certain
all sinners and unbelievers (don’t forget the unbelievers)
“1be cast into it. But hell isn’'t for them. Oh, dear no.
. “°y are booked for the other place. They admit, however,
“t they ought to be damned. Their next step should be
Plain enough.  Carlyle urged that the duty of a man who
t that he ought to be damned was to go and be damned.
6 agree with him. .
Our old friend Mr. J. W. do Caux, of Yarmouth, whose
Reu is known to our own readers, took it into his head (in a
ornent of aberration) that the Daily News was an honest
Pfiper and that its recent correspondence on “ Where is
tr v" was an h0“08* correspondence; so ho took the
a? e send in a lettor from a newor point of view than
j y disclosed in the nicely selected budget already printed.
run as follows:—

“ The opinions of the Men of God respecting Hell that you
have published are both amusing and instructive. Amusing
"because of their puerile contradictions. And instructive—
because they innocently prove that these wiseacres are simply
hving by false pretences. According to the Gospels, Christ
taught explicitly that there is a Hell, and that in its * ever-
lasting fires 1 the great bulk of mankind will be tortured
throughout eternity. If Christ did not tell the truth in this
instance what becomes of his teaching ? One fact is beyond
all doubt, and that is, as Thomas Carlylo has written, that
a« the two extremities of human life there are two im-
penetrable curtains behind which no one has ever Been.”

knat never appeared‘ Mr. de Caux ought to have
jj. eWh mwouldn't. 'Wo fear he is getting too optimistio in

f'osUt a86— vok'D8 ior journalistic virtue in an old literary

tr
Sh i a Christian clergyman. His name was George
jj ackleton Boys. He had boon curate of St. Peter’s, Oldham.
T ~ade violent love to Mrs. Travis, wife of Mr. J. M.
n, VI8&°f Saddlesworth, Yorks. She yielded to his blandish-
and n. Tho nPshot is that the husband has lost his wifo,
he,i “e wife her husband, while the man of God is off “ to
W]l a new life in somo dark corner of the earth "— which
gajjjd~obftbly b0 light enough for him to play the same old

littiQ™N.8 111 Jowoll, a Stroud Green builder, has lost his

f*r ' 80ven years of ago, after Christian Science treat-

ise N.diphtheria. But ho still holds that “illness is a

ateill > w ~ ou are no*really —J°u o“ly believe you

iea | 'y ” e BuPPOse that littlo Norah Annio Jewell is not

°hlv k >they only believe she is dead. Perhaps thoy
y b6l>ove she is buried.

We fa’r® Is a sect called “ the Old Boliovcrs ” in Russia, and

hiemvi be y*car °f Cheshuut must bo well qualified for
bership. Officiating at the funoral of the four men
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killed in the motor-bus disaster near Hoddesdon, Herts, he
told a congregation, which included several bandaged sur-
vivors of the accident, that God was speaking to them
through the catastrophe. There was too much swearing, too
much drinking, too much blasphemy, too much dishonesty,
too much of everything that was bad in the district. “ God
is speaking to us,” the reverend gentleman said,” “ bidding
us turn from our evil ways. This is the meaning of this,
and it has all been done in love.” We do not contradict the
Rev. C. B. Law, but we do not believe that his testimony
would be listened to in any coroner’'s court. Morally
speaking, his Deity is nothing but a criminal Ilunatic.
Killing one lot of people in order to make another lot of
people buck up is as foolish as it is wicked, though we
admit that it is worthy of the religion of the Atonement.

The city of Hull has been having an up-to-date inquisi-
tion, and has decided to enter upon a campaign against evil.
The Watch Committee have adopted thirty-two suggestions,
which should, if enforced, make the town the dullest in
England. In their anxiety to prevent Hull becoming Hell
they have censored everything that gives life a taste of the
other place.

What quaint ideas of human happiness Christians
possess ? At Southend-on-Sea, which is at present crowded
with holiday folk, religious persons are industriously circu-
lating a booklet, entitled “ The Southend Monthly Mes-
senger,” with the text, “ Prepare to meet thy God,” boldly
printed on the cover. What an attractive advertisement of
the town 1 .

Divine Benevolence keeps one holy eye on the fall of the
sparrows; but the other optic takes no notice of the many
mishaps to holiday folk. As the newspapers sagely remark,
the drowning season has commenced.

The Trutliseeher (New York) prints the following letter
from a correspondent at New Mexico :—

“ One of my friends in the South-west has recently had a
stirring experience. He sought the hand of an eminently
respectable woman, and was accepted. The prospective
husband was a ‘ good Catholic,” although he had not attended
church for fifteen years. He desired that a priest should
perform the marriage ceremony. The reverend father would
have to consult with the bishop. That eminent functionary
refused a dispensation unless the woman would agree in
writing to become a Catholic, which she refused to do. The
priest then said: ‘ If you marry this woman you will be
excommunicated ; if you marry her out of the Church and
have children by her they will be bastards. Do you want to
bring up a brood of bastards ?’

““You take your d--—- d church and go to hell with it!’
was the prompt and correct response of the future husband.
The couple were united in marriage by a Protestant
minister.

“ Really, the thing is admirable. For cold-blooded inso-
lence, calculated malice, and impudent bravado, the religious
machine for graft, of graft, and by graft, has the rest of the
world left at the quarter pole. Meanwhile, the bull-necked
‘fathers ' and the esisters’ continue to thrive on Protestant
money whenever they can lay their greedy hands upon it.”

This is strong language, but unfortunately it is true. The
New Mexico policy is pursued by the priests in England—
as far as possible. Thoy have to be a littlo mere cautious
over here. That is all.

The Rev. Dr. Orchard is still issuing his “ Modern Tracts
on Religion.” Tho seventh is entitled “ Why Pray ?” and
having carefully read it we are still at a loss to know why
anybody should pray. Tho reverend gentleman says “ it
is astounding how few people pray, even among those who
desire to be reckoned religious,” but to our mind tho most
astounding fact is that a single person has the audacity to
pray, even on the assumption that the Christian God exists.
Prayer is certainly the worst possible form of blasphemy.
A God who needs to be instructed, besought, and cajoled, as
is always the case in public prayer, is but the merest
travesty of a deity. Dr. Orchard thinks that “ the fact of
prayer is a proof of God.” All we know is, that if there bo
a God who hoars all the millions of conflicting prayers that
are daily addressed to him from all parts of the globe, he is
of all beings the greatest to be pitied.

In this tract Dr. Orchard rants and raves a good deal.
After all, it is very childish and silly to begin and not to
finish such a sentence as this : “ Personally, | would sooner
be reckoned among tho babes who pray that God may make
pussy’s tail straight, or with poasants who bother the Virgin
Mary about every blessed------ " That is a feeble echo
from one of Wordsworth’s sonnets, but it is none the less
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nonsensical for all that. All little children’'s prayers are
excusable, because they are natural expressions of what
they have been taught by their seniors concerning God’s
power. Of course, Dr. Orchard will never ask his God to
straighten his cat’s tail; but why not? Simply because he
knows that his God neither does nor can do such things.

Dr. Orchard says: “Why don’t men pray ? Because they
don't want to.” That is perfectly true; and men don't
want to pray simply because they have discovered how
utterly futile all prayer is. They are not quite certain that
there is anyone who hears; but they are absolutely con-
vinced that there is none who answers. A young man of
twenty-nine is on a visit to London. He is conscious that
he has a failing, and that, in consequence, he may go utterly
astray. Being a firm believer in the efficacy of prayer, he
earnestly beseeches the Almighty, for Christ’s sake, to keep
him from falling. No one ever prayed more sincerely and
passionately; and yet when the great temptation assailed
him, he eventually yielded to it and was covered with con-
fusion and shame. Had he been strong enough to resist, he
would have concluded that God had graciously answered
his prayer ; but his fall was interpreted as a sign that, for
some mysterious reason of his own, God had withheld from
him the requisite power to stand. Is it any wonder that, in
the long run, that young man became an Atheist, and
instead of relying on supernatural strength which never
~ame, learned to develop and discipline his own ?

The late Mr. Gladstone affirmed good breeding to be the
result of Christian civilisation. One would suppose he had
never read Plato and Marcus Aurelius. If the Grand Old
Man were alive now we might ask him to preach a sermon
on courtesy from the text of the new “ Bulgarian Horrors.”

How the “ Liberal ” newspapers, and especially the dear
Daily News, began working up “ Turkish atrocities ” again
when the Turk took advantage (as he was entitled to) of the
mess in which his Christian conquerors had got themselves
into by their mutual hatreds and jealousies. But it is too
late in the day to play that old game successfully again.
The civilised world knows now that the Balkan States can
massacre just as well as Turkey; on the whole, indeed,
rather better, and with no sort of excuse. The Daily News
was quickly on the job. First of all, it printed bad nows of
the wicked Turk from Mr. Noel Buxton—of all men. Two
days later our pious contemporary confirmed the nows
“ from a source which places its authenticity beyond ques-
tion.” And what was this infallible “ source” ? It was the
Assistant Bishop of the Metropolitan of Bodosto. This
Christian gentleman had four other Christian assistants.
The five of them went out “ ivestigating ” and their report
is, of course, beyond question 1 Yes, by a Christian news-
paper. But who else believes what the Balkan Christians
say about the Turk ? These soldiers of Christ have proved
themselves the biggest liars in the world.

Now and then the Daily News lets truth get the hotter of
its partisanship. In a leaderette on the “ Peace” which
Rumania forced upon the Balkan Allies (hoaven save the
mark!) our contemporary let the cat out of the bag, tail
and all:—

“ The result of the new arrangement, according to calcu-
lations at Bnkharest, is that Rumania will have 7,600,000
inhabitants, Bulgaria 5,000,000, Greece 4,500,000, Bervia
4,000,000. Rumania will be the greatest of the States,
which is what she desired; and the other States, having
made the sacrifices from which Bhe profits, will be sufficiently
near equality to hold out a prospect of permanent rivalry
and unrest, which is what Russia and Austria want. Specu-
lation is venturesome, but it can hardly exclude as the out-
come of such an arrangement an ultimate division of the
Balkan Peninsula between Austria and Russia. There is
here no triumph of peace or of nationalism, and for that the
folly of the ex-Allies in allowing their bitter jealousies to be
fomented to the point of war must bear the fatal responsi-
bility.”

Rumania, Bulgaria, Greece, Servia, Montenegro, Austria,
and Russia, are all Christian Powers. How they love one
another 1 And how the Turk must admire them 1

A religious contemporary has an article on “ Seaside
Complexions.” That is an ephemeral matter; but the
complexion that won't come off should be found in the
establishment that contains no water.

In the course of a sermonette in Lloyd's Weekly News, the
clerical writer quotes some Latin tags. It is appropriate
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that a dead religion should be bolstered up by a dead
language.

The following sample of religions superstition is taken
from tho Daily Chronicle of August 9:—
“ Paris, August 8.

“ Religious fanaticism caused a terrible tragedy at a farm
at Ponmieux, near Avignon, yesterday.

“ The farmer Julien, his wife, their three children,
Marius, Rose, and Julie, aged 25, 19, and 29 respectively,
and the grandmother, of 80, lived there. The family was
well-off and the farm in a prosperous condition.

“ One day the eldest daughter, Julie, declared that she
was possessed by Satan. Every day she had another tale to
tell about the demon in whose power she believed herself

to be.
“ The other members of the family, with the exception of

the grandmother, seemed to have been so worked upon by
her statements that at last they believed her.

“ Yesterday she lay on the floor and began crying out,
‘ Go away, Satan, go away !’ Suddenly her brother, sister,
and parents joined in the performance, and all began to cry
out for the ‘ demon ' to go away. The grandmother tried to
comfort them, but they hound her to an armchair.

“ Then they returned to the daughter with chairs and
sticks, shouted to the demon to go away, and beat tho p°°r
girl's head till it was an unrecognisable mass of broken
bones, brains, and blood.

“ When the girl was dead the brother and sister called
the house of the local abbe to tell him they had succeeded m
driving Satan away. The priest informed the police, who
arrested the family.”

Comment is unnecessary.

The clergy do not read the Bible so much as they ought
to. Writing in Lloyd's Weekly News, the Rev. A. W.
Robinson says that Christ “ chose to live long years of bis
earthly life in the sequestered retirement of a Galilean
village.” The reverend gentleman is mixing his Master
with Methuselah, for we have the idea that Christ died
whilst still a young man.

In an article headed “ The Peril of Thought,” a contri-
butor to the Daily Chronicle writes: “ The only Atheism 18
denial of the truth.” There is no peril of thought to tho
man who wrote that.

The clergy are considerably disappointed with the reli-
gious results of the Brotherhood Movement, which they
fondly hoped would “ rope in” the working man to the
Christian fold. They will have to offer better inducements
than loquacious lay-preachers and sentimental cornet solos.

It appears that the sale of the Revised Version of the
Bible and the New Testament during 1912 was 28,000
copies. No less than 1,200,000 copies of the Authorised
Version of the Bible and New Testament wore sold.
Evidently the Christian world doesn’t care for aocuracy.
wants “ the old, old Book." Or, as it is often put more
pathetically, the book that was read at mother’s knee.

There are considerable differences between the Authorised
Bible and the Revised Bible. Everybody knows the by*1il
“ Almost persuaded.” It is founded on Acts xxvi. 28, whore
King Agrippa says to Paul “ Almost thou persuadest me
be a Christian.” That is how the text stands in the
Authorised Version. In the Revised Version the admission
is made that Agrippa really says the very opposite. It 1
not a compliment, but a sneer. In the English of the ma
of the street, Agrippa asks Paul if he thinks he is going 1
make him a Christian with such rotten stuff as that.

Highgate Police Court has furnishod a contempt0?0®
comment on the old declaration that England is a Christ:
country. The Benjamin Jewell referred to in a Preyl0
“ Acid Drop ” has been arrested on acharge of manslangb
This will bring Christian Science into the law courts. It
now have to bo decided whether Christian Science
Medical Science is obligatory on parents in case of *
children’s sickness.

or

SELF-CONGRATULATIONS. n
An Irishman, in order to celebrate tho advent of a .0Ck
era, went out on a lark. He didn't get home till 3 0 otSe
in the morning, and was barely in the house before a
rushed up, and, uncovering a bunch of soft goods, Bwin0O1
him triplets. The Irishman looked up at the clock. ~
said three, then at tho threo of a kind in tho nurse 8
and said:— . eiidn'f
“ Oi'm not superstitious, but thank hivins that 0O«
come home at 12 1”
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Hr. Foote’s Engagements

(Lectures suspended till the Autumn.)

To Correspondents.

rident's Honorarium F und, 1913.— Previously acknowledged,
ol 2a lid. Received since :(—Margaret Robinson, 2s/;
n' Yi G- (third sub.), 10s. ; Henry Holt, 5s. C E. Bourchier,
E abd-i R. C. P., 2s. 6d.; W. A. Yate- ?s. 6d.
' '1 Coopir.—YoUr remittance. c., passed over to Bhop
t allRBr. We note your sorrow .;at you were not introduced
tle Freethinker long ago, ai.J the fact that you owe your
cent introduction to an occasional reader. No doubt more
P'es would bo sold at one penny than at twopence, but not so
any as some people fancy. Besides, we should have to sell,
twice but thrice, as many to leave the present financial
~Pos.t.on unchanged.

hell ? AVEETIi—Clotted bosh, indeed. The clergy’s letters on
N V1 Daily News correspondence are not even worth Old
cnis* BOFerv'sen' He is reputed to be clever, but no ability
j . revise their letters into sense or consistency. One pro-
1 S’ ma|l soul-saver cries “ Let God be true and every man a

—including the professional soul-saver himself, we

NiVOIGET Robinson.—We have done our measure of justice to
6 Turk in our own way. We cannot take part in political
_eeljlngd which are bound to trench on matters with which,
q ethtor of the Freethinker, we have nothing whatever to do.
wh N°urcbier—Glad to have the high appreciation of one
0 has read this journal for so many years. We also
~oiember the grand old fighting days that you refer to. We
~ r®y°ong then, for a young man’s work ; and that particular
fi* ~ does no™nce” to be done again.
R°w.—Pleased to hear that you look forward eagerly for
in® Freethinker every week; also that you have learnt * lessons
jj  OomPosition ” from it as well as lessons in thinking.

Yoi*CBeE Rarmku—T hanks.  Shall appear. Will you send us
theN & resa for proofs? You move about a great deal, and
jj as* proofs failed to overtake you.

3/ ' Rritten.—See paragraph. Thanks.

a,, Avic3on.—Glad to see you on the track of the C. E. S.
E scholars.”

ft* RoBf.—We cannot refer you to such a French paper,

itl ERc®ive La Raison from Paris, hut we have not seen
a, *y and do not know whether it still exists. We could not

it, anyhow.

Be» "A18—Glad to hear you appreciate “ Abracadabra’s"

p series of articles so highly.

Bd i?ALL—Tour cuttings are well-selected, therefore useful,
j p "hereforo welcome.

ji8tridok—The note you refer to did not roach us.
7Rs ""Many thanks.

p OBcutA» Societt, Limited, Office is at 2 Newcastle-street,
Tai !jIngdon-street, E.C.

Jv ational Secular Society's Office is at 2 Nowcastle-street,
n ‘BSdon-strect, E.C.

ftith R8 8erv'ces ~ the National Secular Society in connection

§jj0 .secular Burial Services are required, all communications
hj, *“ be addressed to the secretary, Miss E. M. Vance.

2Np8 *or the Editor of the Freethinker should bo addressed to
Wr Wbastle-street, Farringdon-street, E.C.

atte? Notices must reach 2 Newcastle-street, Farringdon-

j,'nBrtedE C"’ firBt P°St Tuesday> or they will not b®

Blark* Who sen<t ua newsgapers would enhance the favor by
ORJ KIn8 the passages to whioh they wish us to call attention,

ihon f°r literature should be sent to the Shop Manager of the

«ns 6er Rress, 2 Newcastle-street, Farringdon-street, E.C.,
T8ly*°* to the Editor.

ogj reefhinkcr will be forwarded direct from the publishing

r&en to any part of the world, post free, at the following

onA~rePa*N:—One year, 10s. 6d. ; half year, 5s. 3d. ; three
® ul“s, 2s. 8d. y y

Sugar Plums.

r Nr.

M te,,dwar< Ooddwas the only critic of the Meredith
« aBillB*ar as we remember>who mentioned Mr. Foote
that °* 80me of them. Mr. Clodd also mentioned
N a Dledlth’» letters to Mr. Feste--were—letters—-of “=en-
Clodd?ement* . Wo are not surprised, therefore, at Mr.
. ?Speék'bg out plainly in his Daily Chronicle reviow
U1 w.<'Bglish edition of M. Constantin Photiades’ volume
, ERamilt, > written originally in French and translated
Sihg of W Mr. Arthur Price. Mr. Clodd quotes a
1.Nature, - Meredith’s only a fortnight before his death—

Q PBgan.  God’ and 1 trust *n Ler.” * We may not name
Bg “1 M. Cloda| adds, because the epithet carries a
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reproach which, oddly enough, still clings round ‘free-
thinkers,” surely a name to stand to a man's credit.” Mr.
Clodd thinks so, because he is a good Freethinker himself,
as Meredith was ; but we are sorry to inform him that the
bulk of his countrymen still regard *“ Freethinker” as
meaning what “ Infidel ” used to signify.

The principal article in the August number of the English
Review is by Anatole France. It is entitled “ Pour la Paix”
and is written in his own beautiful French. It is a fine plea
for European peace, and a confident prophecy of its coming;
but one smiles at some of the references to Rudyard Kipling
towards the end. It is certainly odd to find the author of
“ Pay, pay, pay 1” amongst the members of the peace party.
This appears to be the result of a compliment of his to the
French nation. Another article from a foreign pen is a
translation of a description by Turguenev (with reflections)
of the execution of the famous murderer Troppman in 1870.
It is a very powerful piece of writing. We have not seen
the original, but Mary Gough's translation into English
seems extremely well done. Mr. Cunninghame Graham
follows with one of his fascinating, if exotic, short stories.
There is a longer story, even still more exotic, thoagh not
without power of a sort, by Sir Hugh Clifford, called “ The
Further Side of Silence.” Tragic, of course. Mr. Harrison,
the editor, writes—too severely, we think—on ” The Poetry
of Francis Thompson.” The article is strongly written, and
some of the criticism is sound enough, but occasionally it
forgets that the poet’s genius is precedent to the poet's
opinions; that genius, after all, is genius; and that all
genius is of the blood royal. It appears to us, for instance,
that what Thompson says of Byron (see p. 115) is quite
intelligible, and quite just from the religious point of view,
and that the image in which it is conveyed is of admirable
force and illumination. The same thing, but not with the
same power, has been said of Byron by other Christian
critics ; notably—and in this case with power—by Coventry
Patmore. One need not agree with a writer in order to
appreciate his intrinsic merits, and Thompson should have
the benefit of this canon of criticism. We agree with Mr.
Harrison, however, that Thompson has been immensely
overpraised by certain pious and sentimental critics. He
lived too much in the crypts of Catholicism. He is out of
the direct line of English poetry. He is, if wo may speak
so bluntly, a side-show in the great exhibition. Poets like
Crashaw and Vaughan have their place in the original plan.
Thompson wrote some things that are likely to live long.
But is there one of them that quite equals the very best of
Vaughan's or even tho second best of Crashaw’s, in the
highest qualities of imagination, logic, music, and workman-
ship ? Time, that discovers all things, will tell.

Tho highest price paid for a picture during the recent art
sale season was j£39,400 guineas for Romney's “ Lady de la
Pole.” Romney was a great portrait painter. He was also
a Progressive after the manner of Thomas Paine. He
painted Paine’'s portrait, but what has become of it is
unknown. It lives in Sharpe's fine engraving, of which
there is a good reproduction on the cover of the Twentieth
Century Age of Reason, edited by Mr. Footo, and issued by
tho Secular Society, Ltd. This publication has been for
some years out of print, but thousands of copies were put
into circulation, and many of them must be still extant.

The Birmingham Branch has lost a good working member
in Mrs. Bolt, who loft England on Saturday, tho 9th inst.,
for South Africa. A large gathering of members and friends
assembled at the station on Friday to see her oil and wish
her good-speed. The week previous Mrs. Bolt was the
recipient of a present from the members of the Branch of a
travelling trunk. On returning thanks for it and the good
wishes of present and absent friends, she expressed her
intention of carrying on the work of our causo in her now
home.—J. P.

HIS REVENGE.

James, four years old, had been naughty to the point of
evoking a whipping from his long-suffering mother, and all
day long a desire for revenge rankled in his little bosom.

At length bedtime came, and, kneeling beside her, he
implored a blessing for each member of the family individu-
ally, she alone being conspicuous by her absence. Then,
rising from his devout posture, the little suppliant fixed a
keenly triumphant look upon her face, Baying, as ho turned
to climb into bed :

“ | s'pose you noticed you wasn't in it.”
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The Gospel History a Fabrication.

The Public Ministry of Jesus.

ACCORDING to the first three Gospels, the whole of
the public ministry of Jesus, with the exception of a
few days preceding his arrest and trial, was carried
on in Galilee. And here the primitive writer’s ignor
ance of the topography of the northern province is
manifest. If we attempt to follow the alleged wan-
derings of Jesus through Galilee, we soon come to
an impasse. Thus, taking Matthew’s account, Jesus,
after visiting Nazareth and Capernaum, and walking
by “ the sea of Galilee,” went up into a mountain;
after which he “ entered into Capernaum ” (viii. 5)
and afterwards departed “ unto the other side”
(viii. 13) and came into “ the country of the Gorge
senes” (viii. 28)—which district iB in some MSS
called “ the country of the Gadarenes” ; in others,
that of “ the Gerasenes "—after which he came by
boat to “ his own city” (ix. i). Next, he “ passed
from thence ” to some unnamed place (ix. 9), and
again “ passed by from thence ” to another unnamed
place (ix. 27; after which he “ went about all the
cities and villages ” (ix. 85). After this, “ he
departed thence to teach and preach in their cities”
(xi. 1), and “ at that season ” he went through the
cornfields (xii. 1), after which he “ departed thence
and went into their synagogue” (xii. 9), and after-
wards “ withdrew from thence” (xii. 15), and “ on
that day ” he “ sat by the sea side” (xiii. 1). Next,
after discoursing at some unnamed place, he “ de-
parted thence” and came to “ his own country”
(xiii. 58, 54); but soon “ he withdrew from thence in
a boat to a desert place” (xiv. 13), then he “ went up
into a mountain apart” (xiv. 28), and, after walking
on “ the sea,” came to “ the land of Gennesareth ”
(xiv. 84). After this, he “ withdrew into the parts of
Tyre and Sidon” (xv. 21); but he soon “ departed
thence ” towards “ the sea of Galileo ” and “ went up
into a mountain” (xv. 29). Next, he “ came into the
borders of Magadan” (xv. 39)—which Mark calls
“ the parts of Dalmanntha ”—and, after orating, “ he
left them and departed’” (xvi. 4). After this, he
“ came into the parts of Cmsarea Philippi” (xvi. 18)
and “ after six days ” ascended “ a high mountain,”
shortly after which he entered Capernaum (xvii.1,24),
and finally “ departed from Galilee, and came into
the borders of Judiea” (xix. 1)—which completes the
ministry in Galilee.

The accounts of Mark and Luke follow the same
plan, and are of the same indefinite character. Now,
after reading the foregoing, it at once becomes
apparent that we have merely a number of uncon-
nected, undated, and unlocated hearsay stories, more
or less clumsily pieced together, whioh were cer-
tainly not taken from a biography written by an eye-
witness. It is also clearly evident that the stories
contained no other names of places visited by Jesus.
The foregoing sketch contains all the cities or vil-
lages named in Matthew’s Gospel. Of these, the
words “ his own country ” refer to Nazareth ; “ his
own city,” to Capernaum. It is not stated that
Jesus entered Tyre, Sidon, or Ctcsarea Philippi—
which were beyond the limits of Galilee—but only
that he went into the neighborhood of those cities.
Again, “ the country of the Gergesenes” and “ the
borders of Magadan ” have reference only to dis-
tricts. Hence, the primitive writer knew of but two
“ cities ” which had been visited by Jesus—Nazareth
and Capernaum. The writer, it is true, says that
“ Jesus went about all the cities and villages, teaohing
in their synagogues” (Matt. iv. 23; x. 85; eto.); but
this could be stated by anyone who had no knowledge
of any cities in the northern province. Yet Galilee,
in the reputed time of Jesus, had a large number of
towns and villages, as may be seen by the following
list, mentioned by Josephus :(—

Cities.— Sepphoris (largest and strongest); Tiberias
(next in importance); Tarichese, Jotapata, Zebulon
(strong); Garis, Scythopolis (large); Gischala, Arbela,
Bethmaus, Asochis, Magdala, Besara, Garisme, Gabara,
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Kadesh, Gaba, Salamis, Jamnith, Jnlias, Bersata
Sennabris, Sigo, Seph, etc.
Vilttages.— Japhia (largest), Gabaroth, Dabarito

Baca, Jamnia, Meroth, Achabare, Saab, Cana, Simonia8
Emmaus, Meloth, Caphar-echo, Caphar-naum, ChaboWi

Rama, etc.
In Peeka (east of Sea of Galilee), which JesuslIS

stated to have often visited, were: Gamala, Gad®fa
Gerasa, Jnlias, Solyma, Bethenabris, Bezemotb, GI"
nibris, Arpha, Selncia, Sogana, Golar, etc.—the last si*
being villages.
How many of the foregoing places did Jesus
during his publio ministry ? Well, according t°
Matthew, he entered one—the village of Capernauml

visit

The City of Nazareth.

According to the first three Gospels, Jesus Christ
passed his childhood and early manhood in “ a cil
of Galilee named Nazareth,” where, it is said, ®
and other members of his family were well knowO.
Now, as a matter of history, so far as can be asC&
tained, there was no city in Galilee named Nazaret ,
either in the reputed time of Jesus or at any ,°’t"®r
No such city is named in the Old Testament, in to
apocryphal books, or in the Talmud, nor in ®J
Jewish literature known. The historian Joseph® '’
in his War in Galileo and in his Life, goes again an
again over the ground where this city is supposed
be located, without ever once coming across
hence, the only rational conclusion possible is
the city is purely imaginary, and was so named jv
the primitive Gospel writer through ignorance of
country and misapprehension.

The province of Galilee, as everyone knows, h®
for its eastern boundary the Jordan and Lake Ge
nesareth, the latter being called in the Gospels “ *
sea of Galilee.” Speaking of the western side of *h
lake, Josephus says : “ Now the lake of Gennesare
is so called from the country adjoining it......
length of this country extends itself along
banks of this lake that bears the same name,
thirty furlongs, and is in breadth twenty” (~dS$S
8,10, 7 and 8). Thus, on the Galilee side of the 1&®’
the land for nearly four miles along its banks
called Gennesareth. This faot the writer of *
primitive Gospel appears to have known (Matt. **'
84 ; Mark vi. 58), but not that “ Gennosareth ”
also the name of the lake; for the latter ho o®
“the sea” or “the sea of Galilee” (Matt, v ¥~
xv. 29; Mark vii. 81, etc.). Luke, however, Her
ascertained the correot name (v. 1); but ho wr0.a
later, and had consulted Josephus. The land 'f
named “ Gen-nesareth ” on account of its great f
tility and of the large number of fruit trees ,
contained : its appellation in Hebrew signl0t
“ garden of the prince "—the prefix gen or |l
denoting a garden, and nasi and sar a prince. 0

The primitive writer, however, would seem to n®
imagined that the land of “ Gen-nesareth” took j
name from some city in the neighborhood o®
Nesareth—that it was the garden or fertile land ®”
rounding the oity—so after making Jesus a native
that place, he represented him as visiting it 60Ve (o
times during his publio ministry, and as going 1 g
the synagogue there, and astonishing his relat*
by reading from the Book of Isaiah.

that

for

Capernaum. . Jg

From the way in whioh this “ oity of GalilooO™”
spoken of in the Gospels, it is generally supp®™ Of
have been one of the largest and most import& ~
the oities in that province. Here Jesus is state sae,
have expelled a demon from a man in the synagl» »
and also to have cured a man “ sick of the Pal Ja
(Mark i. 28 ; ii. 8; Luke iv. 88; v. 18). No"v>”" ip
matter of history, there certainly was a P -iing0
Galilee called Capernaum ; but it was a mere vl, 80"
noted only for having “a most fertile “oD"lrdel,
which watered the three or four miles ~.~ted*
ground of Gennesareth in which it was ®
Josephus states that when upon one occasion n
thrown from his horse, he was carried “into a e
named Caphar-naum ” (Life, par. 72). Th®
signifies in Hebrew “ the village of Nahum,’
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Caphar denoting a village. As to whether every
village in Galilee possessed a synagogue | am unable
to say, but | think it more than probable that they
oid not, more especially since nearly all the towns
& villages in that province contained a large pro-
portion of Gentile inhabitants. In any case, the
going into an insignificant village, and holding forth
to the few rustics found loafing about there, was not
the way to make the new gospel known to the people
of Galilee—and this appears to have been the only
place that Jesus ever actually entered. The re-
iterated statement that he went through all the
cities and villages, preaching and healing the sick, is
Sorely an editorial addition, and goes for nothing.
It would thus appear that there was really no public
ministry at all, and that all the primitive narratives
from whioh the first three canonical editors took
their goconnts were simply pious fabrications.

Choeazin and Bethsaida.
re Q the First and Third Gospels, Jesus Christ is
Resented as upbraiding “ the cities wherein most
Hof "8 mtghty works were done, beoanse they repented
“* Ho is described as saying i—

“ Woe unto thee, Chorazin 1 woe unto thee, Bethsaida!
for if the mighty works had been done in Tyro and
Sidon, which wore done in you, they would have
repented long ago in sackcloth and ashes ” (Matt. xi. 21;

I huke x. 13).
& the same category of unrepentant oities Jesus
ja3 Places Capernaum. Now, as to Chorazin, there
in'10 rnentl°n of Jesus having ever visited that city
of the Gospels: indeed, its existence as a city
tlalilee appears to be more than doubtful,
j »ith regard to Bethsaida, the case is different
Ore really was, at one time, a village of that name
aiar the sea of Galileo; but it had been rebuilt,
arged, an)j « raiaed to the dignity of a city” by
a i IP the tetraroh, at the beginning of his reign,
of fi/8 name had been changed to “ Julias ” in honor
jj the emperor Augustus’s daughter (Antig. 18, 2, 1).
ag noo, many years before the appearance of Jesus
*j a ~aeher, the stately oity of Julias had taken the
M of the little fishing village of Bethsaida, and
j-'Wne living in Galilee in the reputed time of
prol3BWoahl know that there was no place in that
eviysnce then oalled Bethsaida: nor is there any
>, ®c0 that there over were two plaoes named
hsaida near the sea of Galilee.
H ,earlDg these circumstances in mind, we find it
~ed in Mark (viii. 22, 28)

1And they come into Bothsaida. And they bring to
‘Jesus a blind man, and beseech him to touch him.
And ho took hold of the blind man by the hand, and

Th bim °ut °f the village,” etc.
6v 18 miracle is not recorded by any of the other
hggSoUets ; several other blind men are said to have
** healed, but not at Bethsaida. Again, in the
tjj ,e Hospel, after the feeding of 5,000, it is stated
thn ~moiples “ entered into a boat to go unto
Par ~ er side to Bethsaida” (Mark vi. 45). In the
mR ,1 aooount in the First Gospel, the disoiples
&Xr go “unto the other side” (Matt. xiv. 22).
Ba Hike, in his account of the miracle of the loaves,
a ' 8that Jesus and his disoiples “ withdrew apart to
per* =?aHdd Bethsaida,” and that “ the multitude
W ~ing it followed him” (ix. 10), from which it
WjjL? aPpear that the miraculous feeding took place
aq ~at oity: but two verses further on it is
*h th *°r we are k°ro in a desert plaoe,” as stated
{0 10 parallel acoounts of Matthew and Mark.
“ Alec™er» the writer of the Fourth Gospel tells us
Ahdr 118 Own " “~at ~e three disoiples Philip,
i. 2fW.and Peter were natives of Bethsaida (John
teiQ 21). It thus seems evident that stories
8Aida ' N d *esn8 performing miracles at Beth-
iHex- In some of tho primitive Christian writings
Nat QUG ™n time of the four canonical bvan-
Ahohij’ an<l tiitit ivlank bl regorded one of thenj. 1t
hiigjj; JUo be stated that Christian reooncilers, as
r 6 expeoted, have placed another Bethsaida
a0 °a||e8 sea of Galilee in maps of Palestine of the

apostolic times.
Abeacadabea.
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Christianity and the Chinese.—XIY.

[Continued from p. 502.)

“ The presence of the foreign missionary element acts as
an irritant to the whole body politic in China, and produces
such terrible maladies as the Boxer movement of 1900. The
reasons for this are somewhat intricate, but when it is
remembered that the same treaties which record the
humiliation of China, the payment of compensation for the
surrendered opium, and the free admission of the drug into
the ‘ Flowery Land,” are also the basis of what the mis-
sionaries regard as their ‘ rights,’ it will be seen how different
is the aspect of this question to the Chinese mind from that
which piesents itself to the conventional Englishman.
Opium, Missionaries, Men-of-War are the agencies of
European civilisation that have most impressed themselves
on the Chinese imagination.”—J. B. Eames, The English in
China (1909), p. 581.

“ The Chinese think that Europeans have neither religion
nor morals nor manners, and only worship force as represented
by big armies and navies. They say that, while we profess
Christianity, its spirit influences our actions far less than do
economic considerations ; that Christianity is even less to us
than is Confucianism to them; and that it is like our
impertinence to send missionaries to China.”—Eev. E. J.
Habdy, “ As the Chinese See Us,” Chambers’ Journal, April,
1912.

Then, again, there are the innumerable points upon
whioh the missionaries offend against the compli-
cated code of Chinese etiquette, morality, and good
manners. As Mr. Lynch has remarked: “ Chinese
civilisation is such a mass of complicated and intri-
cate manners, customs, and prejudices, that the
average man is really like a bull in an intellectual
china shop with regard to them.”* And yet, says
Professor Giles,—

“ Correct behavior is regarded as of such extreme
importance—and breaches of propriety in this sense are
always so severely frowned upon—that it behoves the
foreigner who would live comfortably and at peace with
his Chinese neighbors, to pick up at least a casual
knowledge of an etiquette whioh, in outward form, is so
different from his own, and yet in spirit is so identically
the same.” f

For instance, the Chinese are very striot as to the
separation of the sexes before marriage. Even after
marriage, a Chinese gentleman is never seen in
public in company with his wife. We remember
reading of a foreigner, travelling in inland China,
who wished to hire a sedan-ohair to convey his wife
and himself to another town, but found that no
bribe was sufficient to induce the coolies to be a
party to what they considered such a breach of
decorum ; they deolarod they would be mobbed. As
Lord Curzon well says :—

“ The spectacle of unmarried persons of both sexes
residing and working together, both in public and in
private, and of girls making long journeys without a
responsible escort, are sources of a misunderstanding at
which the pure-minded scoff, but which in many cases
has more to do with anti-missionary feeling in China
than any amount of national hostility or doctrinal
antagonism. In 1893, at the remote inland town of
Kuei-hwa-cheng, a friend of mine encountered a mis-
sionary community consisting of one male and of
twenty Swedish girls. The propaganda of the latter
consisted in parading the streets and singing hymns to
the strumming of tamborines and guitars. The society
that had committed tho outrage of sending out these
innocent girls allowed them $200 (2627 10s.) a year
apiece, for board, lodging, and clothing. As a conse-
quence, they were destitute of the smallest comforts of
life, and could not even perform their toilette without
the impertinent eyes of Chinamen being directed upon
them through the paper screens. Can anything more
futile than such an enterprise be conceived, or more
culpable? The popular feeling against female mis-
sionaries was illustrated in the recent massacre at
Kutien [August, 1895], where out of ten persons that
perished, eight were women.” j

The same writer says that a steamer rarely sails
from America for China and Japan without a bevy of
young girls fresh from the schoolroom, to say nothing
of the Btream which flows in from the United

* G. Lynch, The War of the Civilisations, p. 259.
t H. A. Giles, The Civilisation of China, p. 222.
I Lord Curzon, Problems of the Far East (1896), p. 801.
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Kingdom and the Colonies. Of course, they do not
know that in China an unmarried girl who leaves
her father’'s house without being married is looked
upon as a concubine.

The Rev. E. J. Hardy, at one time Chaplain to our
forces at Hong Kong, says plainly that these un-
married girls shock Chinese notions of morality, and
to them “can have but one meaning.” He also
throws some light on the quality of the teachers
thus imported, and says:—

“ Before leaving Hong Kong, I saw an annual con-
signment of female missionaries land in order to be
distributed throughout China. Their physical appear-
ance did not impress me. What waste of money to
send out people whom a fever or two may sour and
depress and necessitate their becoming returned
empties! True, those who select female missionaries
are on the horns of a dilemma. Well-favored girls
marry and leave the business. Ansemic, unladylike,
partially deformed ones, who have no chance either at
home or abroad in the matrimonial line, do not
physically adorn the Gospel or make its message
attractive to the heathen. If the beauty of holiness
were always underneath an ugly exterior, we would not
have made the above remark.” *

It would taka too long to go into all the points
where foreigners offend against the manners and
customs of the Chinese. All writers upon the
subjeot are agreed as to the courtesy practised by
the Chinese in their social life, and which is so
conspicuously absent in the foreigner, with his
direct, brusque, and off-handed manner. And it has
been remarked that the manners of the lower classes
are much better in the inland parts of China, where
foreigners have not penetrated, than in the treaty
ports, where they are well known.

Lord Rosebery has been making an appeal for
more courtesy and better manners.! After remark-
ing that the English and Scotoh have never been
famous for good manners, and that there has been a
tendenoy to despise them, he observes :—

“ That was a false view. Good manners wore the
sign of charity towards their fellow-men, a part of their
duty to their neighbors, and also a sign of self-respect.
A man who respected himself was always well-
mannered to others.”

Courtesy is the oil that makes the wheels of life run
smoothly, and in this respect the Chinese and
Japanese are far ahead of ns. Nor is this confined
to the upper classes, for if a man of the lower orders
becomes wealthy, he takes up his now position with
natural ease and dignity, as if to the manner born,
and does not make himself the laughing-stook of his
newly made acquaintances like our own newly made
rich, who try to assume a dignity and manners to
which they are unaccustomed.

This national gift is well brought out in a Chinese
tale given by Mr. Arthur Smith in his Chinese
Characteristics, which he says “ not inaptly " illus-
trates the characteristic:—

“ A visitor is represented as calling clad in his best
robes, and seated in the reception-room awaiting the
arrival of his host. A rat which had been disporting
itself upon the beams above, insinuating its nose into a
jar of oil which was put there for safe-keeping,
frightened at the sudden intrusion of the caller, ran
away, and in so doing upset the oil jar, which fell
directly on the caller, striking him a severe blow, and
ruining his elegant garments with the saturation of the
oil. Just as the face of the guest was purple with rage
at the disaster, the host entered, when the proper salu-
tations were performed, after which the guest proceeded
to explain the situation. ‘As | entered your honorable
apartment and seated myself under your honorable
beam, | inadvertently terrified your honorable rat,
which fled and upset your honorable oil jar upon my
mean and insignificant clothing, which is the reason of
my contemptible appearance in your honorable
presence.’ ”

And, as Mr. Arthur Smith observes . —

“ Inability to conform to Chinese ideas and ideals in

ceremony, as well as in what we consider more
important matters, causes the Chinese to feel a thinly

* E. J. Hardy, John Chinaman at Home, p. 309.
t Speech at prize distribution, Guilford Grammar School,
July 28, 1913.
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disguised contempt for a race whom they think will not
and cannot be made to understand propriety....... the
foreigner, even in his own eyes, makes but a poor figure
in comparison with a ceremonious Chinese. Compare
the dress, flowing robes, and his graceful motions with
the awkward genufleotions of his foreign visitor. I*
requires all the native politeness of the Chinese to
prevent them laughing outright at the contrast.” *

Says Professor Giles :—

“ We can easily see from pictures, not intended to bo
caricatures, what were the chief features of the
foreigner as viewed by the Chinaman. Red hair and
blue eyes, almost without exception; short and ex-
tremely tight clothes; a quick walk and a mobility or
body, involving ungraceful positions either sitting °r
standing; and with an additional feature which the
artist could not portray—an unintelligible language
resembling the twittering of birds. Small wonder tba
little children are terrified at these strange beings, and
rush shrieking into their cottages as the foreigner
passes by.” f

Black hair and eyes are universal throughon®
China. Devils and bogeys are always depioted with
red beards in the picture books. This accounts f°f
the fact that, at Tientsin, a little Chinese girl wen
into “ convulsions and literally died of dread when 9
German soldier harmlessly, as he thought, chucke
her under the chin.” |

The clothes of foreigners are thought by »he
Chinese, says the Rev. E. J. Hardy, “ to be™ mel»n'
choly, undignified, and generally absurd.” “n
“ For a woman to show her shape is considered i
China most immodest. Even upon a man tigh
clothes can only be explained if the poor fellow bav
not enough cloth to cover himself properly.” §

The same writer observes :— o

“ But, indeed, wo have to consider not only ~oW,h6y
Chinese see us, but how they smell us, for what t J
call our European odor is quite as nauseous to fkom
their yellow smell is to us. Think of that, ye »
tubbod Britishers 1 A missionary friend, who is a J . *
clean man, told mo that he has often been Pa*he”;I0.
seeing Chinese hold their noses when talking to
They say wo smell rank because we eat beef.” 1

Even the animals in China dread the foreigner
Says Professor Giles .(— 0 0]

“ The Mongolian pony has such a dread of ~
foreigner, and usually takes time to get accustom6
the presence of a barbarian ; some ponies, indeed,
never allow themselves to be mounted unless
folded.” of

The same writer speaks of the unfailing a” aC*ag
liho dogs, so familiar to every foreigner who
rambled through country villages in China,

“ who rush out and bark, apparently without of
reason, at every passing foreigner....... The solu ab
this puzzle was extracted with difficulty fro ~e

amiable Chinaman, who explained that wna
animals, and indeed his fellow-countrymen a80j,jeo-

could not help noticing, was the frowsy and ver” oagbi
tionable smell of all foreigners, which, strangely ? OBy
is the very accusation which foreigners unan

bring against the Chinese themselves.”

Considering all these things, is it any°®a“3 aa
wonder that foreigners in China are kno

N

N

“ barbarians ' and “ foreign devils” ? An
must have been the feelings of the Chin® _ni-
they learned that (in Maroh, 1890), nnaor cOn-

sion, the Emperor of China signed a de°wijjiob 9

ferring official rank on missionaries, by ~ ~g

bishop ranks with the governor of a provino

Sir Robert Hart remarks to
mThe arrangement by which missionla eqUals 0

ride in green chairs and be recognised as t gcallCe an

Governors and Viceroys had |ts special. BISU_ oPie 001
--------- IRG Per™ ey

officials in every province what they ha
from it.” ft

Chinese Characteristics, pp. 102-3. 214-5.
t H. A. Giles, The Civilisation of China, PP*'
X E. J. Hardy, John Chinaman at Home, 3-

S Ibid., 324.
|¥ Ibid., p. 285.
Glles C|V|I|sat|on in China, pp. efo-o.

** J. B. Eames, The English in China, p- 1
ft Hart, Thesefrom the Land of Sinim, P-

e
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M. Eugene Simon tells ns how the missionaries
enforced their claim to these new dignities. He

“ M. Delamarre [the French priest] himself told me
that on one occasion, not being received by the Viceroy
With all the honors reserved for mandarins of high rank,
he entered in a rage, struck the usher whoso business it
was to see that the countersign was respected, and.
violently crossing the courts and apartments, presented
himself before the Viceroy with threats in his mouth.”*

(To be continued.) W. Mann.

Correspondence.

IRECANT OR RESIGN.”
TO THE EDITOR OF 1THE FREETHhiIniER. |

ti IRr~1 beg to ask the favor of space to draw the atten-
ot ti ~ree*binkers and Rationalists to the latest example
ip?6 °'d cry of the bigot, “ Recant or Resign.”
te j1610 will no doubt be some readers of “ ours” who will
Jea *rQee*ng Professor Bickerton some thirteen or fourteen
®go, when he paid a visit to his native land,
eve 6 I* again in England, as keen and full of fight as
spite of his old saying that he never fights—and
ca. ,IQore warrant than ever, for the fight he has been
Gty «g on so long.
With vr° sUSt lately Rad *be opportunity of a day or two
feel' kIm’ d*8cnss>ng men, women, places, and things, and
thjnittPObed to bring the matter before the notice of Free-
Q,, er8>*r ~ey to-day, as ever, should be keen to take
Sion 6 ca?80 °f any man or woman who is forced to stand
Anh @aiDgf f'bo forces of bigotry and prejudice.
i®st b ° variety and deviousness of those forces, | have
Leci een rcminded by a re-read of Dr. William Lawrence’s
tie flre> on Comparative Anatomy, Physiology, Zoology, and
xn”~~Ura™History of Man (1844), which in several ways
es °nr latest case, but more particularly the devious-
Th& t *ar'reacbing mothods of the orthodox.
the « t awr®nce | have is the ninth edition, 1844.
dev , introduction to the Course Delivered in 1817, is
“ochi " A Reply to the Charges of Mr. Abernethy;
Ab*QHistory and Progress of Comparative Anatomy.”
Iet ernBthy’'s charges of Matorialism had been made in
Pnbl'1vf delivered before the Royal College of Surgeons, and
8‘®d as Physiological Lectures, Exhibiting a General
Qemr,0™ Hunter's Physiology and of his Researches in
Purative Anatomy.
old t®nce hero takes the gloves off for tho benefit of his
t840"' Abornothy and his idol Hunter. In clear and
4s a t@Hns.ho states his position, and claims that, speaking
telbg Scientist, a physiologist, he has nothing to do with
Oot\ “ or soul—that mind depends on matter. He does

t6Sedtch  *? " UUBa*° grounds of abstruse metaphysical

Chap, i.,

Idevifas an interesting

ThSnJg*688” 0f mothod- .
llia voirosb my mind on somo further details of
Riogra , controversy, | took down Thompson Cooper’s
°f< 1 ~ Dictionary (Bell, 1883), and was thon reminded
Law/01 °* ways in which orthodoxy works.
telgeonelt °’ w”on R° died, was a Baronet and Sergeant-
»*baowi-*° ~uo°n Victoria, having long been Surgeon-
IQStitut  ary- waB *or y°ar3 F.E.S. and Member of the
Bcietie® °* * rancei and of almost all the principal scientific
ihotQj.8 world. But there is no mention of him in
thoV.00 C?°Per—though tho less useful General Lawrenco
Settle “ya™ painter can have several columns.
4tote years ago, after much handling of this book, I made
de&di0 PP@®sit® tho title page, after studying the passages
~botnp Rnmo, Voltaire, and others of that ilk, “ Tbh'
is a man to beware of.”
pother 1turned to another Dictionary of Biography, and
i Reign”™u Pre8°ntly arrived at anothor jtorn in Men of
tO®r bV “Routl°dge, 1885), an item, however, whioh seems
In thiu Botn®thing like misstatement—perhaps evon a lio.
and t\t '»otice it is stated that The Physiology, Zoology,
atural History of Man gavo rise to very severe
Nil as’ from Abernethy, who denounced his
in  of If.,iMaterialiBt>a“d accused him of misusing his
tv/~ate fattUrer to 4bo Royal College of Surgeons to pro-
u? Royal 8YJand pernicious doctrinos. The Governors of
~'Oions or . .ospitals called upon Lawrence to resign his
t!*,?apers 118 aPP°intment, and he accordingly withdrew
u’ject>, @IPlained of, and did not again touch on similar

re-reading; and now for the

t 8 8im°n, China—Its Social, Political, and Religious Lift
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I have no means at hand at the moment to test that
statement, but | feel rather confident that the last part of
that passage is not correct.

He was repeatedly elected to high positions in connection
with the faculty, and always held in high regard. The
edition | have is dated 1844, and | presume is authorised ;
and in the valuable but too brief Biographical Dictionary
of Freethinkers, by our J. M. Wheeler, there is no mention
of any recantation. Lawrence died July 5, 1867.

I am hoping to extend my exact knowledge of Lawrence
later on in connection with the “ Recant or Resign cry,” and
in the meantime perhaps some other reader may be able to
give us some new details.

It is rather pitiful to think how, in spite of the forty years
of active scientific work done since Draper wrote his
Conflict, that even to-day scientists should have to waste so
much time as is done in side issues and demands for a fair
hearing.

But worse still is the seriousness of the idea that, inspired
by religion, there are men who can be moved to use their
scientific knowledge to bolster up a faith which they know
quite well all their scientific knowledge is in conflict with.

Who to-day pays a moment's regard to Professor Sir G. G.
Stokes, Bart., and his dreary word-spinning on “ Natural
Theology,” and who, twenty years from now, will pay any
regard to the pages of wearying drivel spun out by Sir
Oliver Lodge on similar subjects, or to the other titled or
highly placed semi-religious, semi-scientific fatuities of
to-day, who, flagrantly trading on social status and inverte-
brate science, foist on the public views which they know
they would not defend on scientific grounds.

The Infallibility of the Pope has gone ; the infallibility of
religion has gone ; but recent events and law cases suggest
a new danger, a popedom of science—the infallibility of
science.

There are scientific men, doctors, and others, who seem
dominated by the idea “ When | ope my mouth let no dog
bark,” and it is emphatically the duty of Freethinkers, as it
has ever been, to doubt, and to claim for all the same right
to doubt, to inquire, to criticise.

And so, at last, | get back to Professor Bickerton.

Forty years ago, after some brilliant work in London, he
was elected to the Professorship of Chemistry of Christ-
church, New Zealand, where he taught with success, with
such success, in fact, that he seems to have aroused a spirit
of keen jealousy.

He was not a professional astronomer, but chemist,
engineer, and physicist, and so when, in 1877, he made some
discoveries in astronomy, somo opposition was aroused,
and a fight began which has gone on without ceasing until
to-day.

In 1894 an attempt was made to oust him from his Chair,
but his record of successful work stood the strain, and tho
attack failed; but a renewed attack in 1902 succeeded.
The old cry, " Recant opinions or resign your living,” proved
effectual. He was not built on resignation lines; ho was
deprived of his Chair, at sixty years of age, after twenty-
eight years of splendid work for the colony, without redress,
pension, or consideration.

After some years of struggle, a new turn was given to the
film, for eight years later, Earl Dudley, Governor-General of
Australia, bocame interested in the matter, and started with
JE100 a fund to which tho Government of New Zealand
added JG800; a further (E300 was raised by tho scientific
societies, collego offices, and colleges of the Dominion, to
which fund tho Board of tbo University whioh had ejected
him also subscribed.

By this fund ho was enabled once again to visit England,
to put boforo tho scientific men of tbo Old World a full
statement of his views and claims.

It is to be hoped that thero will be found in our ranks
some, if only one or two, adequately equipped with the
special knowledge demanded, who may be able and willing
to take a part in what must be, to all Freethinkers, for many
reasons, an important event in tho scientific record of tho
century.

Although wo havo lost our Symes, thoro may bo yet one or
two, such as Mr. Coppock, who might be able to take some
hand in this latest development of the old, evil game of
"Rocant or Resign,” and | feel very sure that tho editor will
give attention to any views which may be submitted to him.

T. Shore.

A SURE THING.

“ Well, I soo old man Moneybags gave Lord do Noodles a
chequo for $500,000 the day he married Minnio Moneybags,”
said Dubbs.

“ Yes,” said Dumpkins. H1And | suppose tho lord lovod
the cheerful giver, as usual.”
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*°tberh00™ BP*r't antagonistic to justice and human

Improvement by all just and wise means of tho con-
'n tou” daily life for the massos of tho people, especially
V u ;“8 and cities, whero insanitary and incommodious
'feaku®BS and the want of open spacos, cause physical
« The pHand disease, and the deterioration of family life,
‘tself fQ“ motion of the right and duty of Labor to organise
°caimto*] moral and economical advancement, and of its
The protection in such combinations,
j 00t jj, Oa“itution of tho idea of Reform for that of Punish-
be X treatment of criminals, so that gaols may no
a*INice ,ces °l brutalisation, or even of mere detention,
0°se of Physical, intellectual, and moral elevation for
Ang are afflicted with anti-social tendencies.
00N bnJ 3084011 of tho moral law to animals, so as to Becure
hi*10 p» an® treatnnnt and legal protection against cruelty.
wi.od of ¢ “Lon of Peace between nations, and the substi-
**0al ¢jj Oltration for War in the Bottlemont of inter-
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