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History tells us that the good cause triumphs in the
cnd, though the individuals may not live to see it. But
toc strive for the cause, not for ourselves.

— George Meredith.

“ Honest Doubt.”

~ENNYBON Btarted the talk about “ honest doubt.”
, ®BRid that there “ lived more faith” in it than in
half the creeds.” He meant well. But he was
j~staken. What is more, he was in a confusion,
he whole passage was perhaps the weakest plati-
odo in in Memoriam; and platitude so easily runs
sheer ineptitude.
m is assumed, in this unfortunate passage of
mmenyson's, that there is some special virtue in
taith” and some special vice in “ doubt.” But it
mPerfectly clear, when you come to refleot, that
th t k" and “ doubt ” must both have an object, and
rel va,iDe °l either depends upon what they are
0j &%d to. If you have faith that the moon is made
<ffreen °k°e8e>and | doubt the proposition, the
gherence is not one of transcendent importance,
tj you have faith that a certain man will keep
lib Wor™> an”™ | doubt his fidelity, and the life or
ji- erty of both of us depends upon his being true to
's pledge, our difference is of tremendous import-
n If you are right, wo both gain ; if I am right,
both lose. But the issue does not establish your
g r& superiority over me, or mine over you ; it
sun «”ablishes the fact that your judgment was
j~Perior to mine, or mine to yours; and judgment
intellectual process, which a bad man may
etimes porform better than a good one.
w 118absurd to speak of “ faith” in the abstract.
adu are told that a man has faith, we should
Q@ faith in what ?” He may have faith in a God
baMo* Beance, or faith in a God of meroy; he may
Ua®faith in “ grace ” or faith in “ good works ” ; he
ibdn] Ve 7aifb in moral reotitude or faith in Papal
tbro Bences: he may have faith in reaohing heaven
in MaSu tho sacrificial blood of Jesus Christ, or faith
Vjr =°ning heaven through the graocious favor of the
or 99 Mary ; he may have faith in the Holy Trinity
bojii'il in Mumbo Jumbo ; ho may have faith in
ptig . Water, faith in transubstantiation, faith in
inb ~ Pardon, faith in extreme unction, and faith
*av uyers for tlie abbreviation of purgatory, or he
aH"bave faith in simple human virtues, and regard
<y 080 things as superstitious inventions.
Hye ? nMay tell me that a man has faith, I may trust
JijQ in bis hands, and | may find that he is a
deity, an a°k °f faith he murders me. The
~ihe i 6 Wor8hbip8 is pleased with human blood, and
n,ypo88hed for his gratification. The contents of
of the i'i10 same time, fall into the hands
~dvant a88a88in; but the agent is entitled to some
ejohnrr as weii as Pr|n0| a
Catheij ™~ 8B trusted hlmself in the hands of the
they haj Party, and they burnt him alive, beoause
A a faith against keeping faith with heretios.
the win,? May doubt the wisdom of peaoe, or doubt
Padiatn Oln °f war. A man may doubt the value of
~ecracs ary government, or doubt the value of
t6Co A man ma” doubt the sense of free

Sunday, July 13, 1913

Price Twopence

trade, or doubt the sense of protection. A man may
doubt anything, or doubt its opposite. And what is
the use of counting his doubts as moral or immoral ?
They are nothing of the kind. They are simply
opinions, which he forms according to his informa-
tion and intellectual capaoity.

If one man works a sum and gives the right
answer, he is not moral, he is accurate. If another
man works the sum and gives a wrong answer, he is
not immoral, he is inacourate. And the bad arith-
metician may be the better citizen of the two.

Learned and able judges try cases and give judg-
ments, and their judgments are sometimes reversed
by other judges. There is a difference of opinion in
the two separate hearings. But it would he absurd
to infer that the judge in the first instance was
wicked, and the judge in the second instance
virtuous.

Faith is but an opinion, and doubt is an opinion;
and by no possibility oan an opinion be moral or
immoral. These terms only apply to actions and
agents. Opinions may be sound or unsound; in
other words, they may be accurate or inaoourato.
They oannot bo anything else.

This philosophy teaches charity. Although we
cannot all see eye to eye with each other, we can
dwell together in peace and goodwill. A fellow
oitizen may differ from me and not deserve locking
up; and | may differ from him, without deserving
the gallows.

People differ on the most important practical
guestions, and still regard eaoh other as gentlemen ;
yet when they differ on speculative questions, as to
which they are all very much in the dark, they scowl
and hiss and spit at each other, and call eaoh other
vile names, and do each other terrible injuries, and
sometimes out off each other’s heads, or break eaoch
other to pieces, or burn eaoh other to death.

All bigotry is bad, but religious bigotry is the
worst of all. It is rare to find a Christian who
admits that an “ infidel ” may be as good a man as
himself. The priests and parsons naturally minister
to this evil spirit. They treat unbelief as a sin.
They represent those who reject their teachings as
enemies of God. They speak the word Atheist as if
it were the name of a monster. The better sort of
them still talk of “ honest doubts”—as though
there could be dishonest doubts. Whenever they
see an opponent they say (or look) “ 1 am holier than
thou.” And the polioe reports often bhow that they
are not.

Even the Rev. P. T. Forsyth, M.A., D.D., one of
the “great” Free Churoh divines, in a Hibbert
Journal artiolo some time ago, ventured to express
himself in the following manner :—

“ Much ruoro doubt is voluntary and culpablo than
it is tho fashion to admit. Tho mental confusion is due
to somo moral weakness and discursiveness. It is not
wholly mental error, but to somo extent moral dulnesB
(to say the least), which causes so many to pass over
tho historic Christ as lightly as thoy do in their survoy
of the fiold of fact.”

It is only tho professional exhorters who are
allowed to talk in that way. Once thoy flung around
the lightnings of persecution. Now they only wield
stage thunders. But thoy look what they cannot
exeoute. “ Sir,” they say to the infidel, “ consider
yourself blasted.” And the infidel lifts his hat with
an ironical smile.
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Dr. Forsyth has not mastered the elements of
psychology. Otherwise he would know how absurd
it is to speak of doubt as voluntary. The will has
nothing to do with the matter. A man cannot
believe as he would; he believes as he must. It is
impossible for him to disbelieve what he sees to be
the truth—and impossible for him to believe what
he sees to be a falsehood.

When a man passes over anything lightly he does
so because he thinks it is unimportant. And when
Dr. Forsyth speaks of “ the historic Christ” he
should remember—for he surely knows—that many
sceptics do not believe in the historicity of that
personage. They have looked into the matter and
have found a different conclusion from that which
is propounded by Dr. Forsyth. Were they to call
him a scoundrel, he would ba justly indignant; but
it appears that he feels at liberty to suggest that
they are no better than they should be.

Considering that at least a half of the people of
this country never darken the doors of church or
chapel, it seems high time that the men of God
dropped these impudent airs of superiority. They
are not wiser men, they are not better men, than
their fellow citizens. And people are beginning to
laugh at the clerical “ swelled head.”

G. W. Foote.

The Medicine Man, Ancient and Modern.

—_— e

IN a savage tribe the medicine man and the magic
worker are natural and inevitable figures. They are
natural because they are of a piece with the rest of
the social structure. They are inevitable because in
his gropings after knowledge man learns by trial and
failure, only finding the truth after many experiences
of the false. Moreover, these experts in the super-
natural have plenty of work on hand. Being in
direct touch with that world of spirits which play so
large a part in primitive life, they arrange for success
in war and prosperity in peace. They prooure good
crops and avert disease. They interpret all the signs
and wonders that surround man, and subdue him to
order or inspire him to action. They interpret omens
on the birth of a child, and prescribe the proper
methods of attending to the ghost after the individual
is dead. If the rest of the tribe has to support the
primitive priest, he can at least be said, in a sense, to
earn his keep. For the savage does not see how he
could get along without him. The primitive com-
munity begs the priest to help it, the modern priest
begs the community to help him. The positions are
reversed; and herein lies a very important moral.

Time passes, and the relations of the priest to the
community undergoes a profound change. Things
that the priest alone could do other people accom-
plish without him. Strength, skill, and organisation
in warfare are seen to bo more important than incan-
tations. The gods, ancient and modern, are on the
side of the big battalions. The army chaplain is not
invited to the council of war. He blesses the guns,
but no one blames him if the gunner misses, his
objeot or praises him if the gun shoots straight. He
blesses the Army, but if it is unsuccessful it is the
generals who are blamed, not the parsons. If the
crops are bad, we blame the weather or the soil.
We don't say that the gods have nothing to do with
the case, but we act as if we believe it. If disease
rages, we appeal to the doctor, not to the priest.
Even the pious Mr. McKenna, when called on to deal
with an outbreak of cattle disease, took the opinion
of scientists, and never once consulted any of his
highly esteemed Nonconformist ministers. We do
not go to the priest to find out the cause of an
eclipse, or explain the significance of an epidemio.
Nature, as a whole, has put off the livery of the gods,
and their uniformed servants wander about without
any definite or reliable instructions from their
masters. All that God does, apparently, is exist.
What he does no one knows ; and a large number
have ceased to care.
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In civilised countries the conditions that ,
birth to the priest no longer exist. The frame of
mind that called for his help is gone; his function,
as a priest, dead. He is as much a rudimentary
organ in the body politic as the caudal appendage is
in the human body. But he is still with us, still
prominent in our social life, still demanding support
from the community, and accusing it of lack of duty
when it is not forthcoming. It is not important to
inquire how many of him there are still with us, nor
is it important to find out just how much he costs.
The really important inquiry is the part he plays in
life. Obviously, he cannot exist on the same terms
that governed his existence in primitive communi-
ties. He may exert much the same influence—!
believe he does—but the outward reasons for his
being must be different. He no longer pleads
supernatural reasons for his existence; he does not
threaten supernatural penalties if we suggest bis
abolition. Both the justification and the penalties
are social in form; and, although this is really giving
up the ghost, it is on this ground that he must
be met.

One curious feature about an attack on the priest
is that he has so few open defenders. (I am using
the word “ priest” in a very comprehensive sense
as embracing all varieties, from the Roman Catholic
at the one extreme to the “ advanced” Noncon-
formist at the other). A great many people will join
with the Freethinker in denouncing the priesthood,
but they will point to the good men among them a0
proof of the value of religion, to bad ones as
evidencing the weakness of human nature, or offOl
the correction that the evils we ascribe to religion
are really due to theology. There are three fallaocieO
here in as many statements. Good and bad men are
found in every direction, and in any case | am not
concerned with whether the clergy represent good or
bad types of human nature. 1 am only concerned
with the influence of the clergy as an organised
body; and that, too, only so far as it is a necessary
influence. So far as it is accidental, it may be 80t
on one side altogether, whatever its nature may he*
To attempt to draw a distinction of any consequence
between religion and theology is stupid. The bare
belief in supernatural beings or in God, by itself»
would be neither good nor bad. It is what man
believes to be the relations existing between the
gods and himself, and the way in which tbjO
influences conduot, that is of importance, and it B
the statement of these relations that constitute a
theology. There never has been a religion without
theology, and there never will be one. And,

a religion implies and involves a theology, 80
theology involves some sort of a priesthood. -*1
three hang together, an inseparable trinity in actua
fact. ,
Now, it is a truism that the organised priesthoo
of the world have been hostile to progress. | ne@j.
not labor the point; it is conceded in the mere fa
that each one admits it as true of all the
Speoial individuals may here and there have ta
the side of reform ; special circumstanoes may 1
a season have ranged a body of the clergy on
side of reform ; but, speoial ciroum3tances aside,
truth remains that the clergy of all denominating
and in all countries are found the supportersi
retrogressive ideas. This phenomenon is so gen
and so uniform that it cannot be accidental,
must ba due to something that has its origin ip j-
very funotion of a priest in all societies immedia |
above the lowest stage of culture. Persona
believe it will hold good even there; but I G
myself to the more easily demonstrable prop08%6~at

This proposition is a very simple one: it 18 |9
the existence of every clergy, every priesth°°.Jgdg
bound up with the perpetuation of E8Ff8IR
quite irrespective of their truth or utility, P'°9' v
we may say, depends on a continuous rea-., . ,g

&Y oL
(_)f opinion to new needs and a V\_/ldenl__ngfr%JIV glro
information. No man and no sooiety Is o i)
gressive unless he and it holds beliefs as 8P?) pft
whatever modifications increased knowledg

o*
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demand. To th8 true progressive the past is a book
v100 consulted, not an oracle to be slavishly obeyed.
A new truth is something to be sought for; an
opponent one to be welcomed for whatever light ha
®ay shed, not an enemy to be repulsed at all costs.
. the other hand, the existence of the priest, as
pnest, depends upon the maintenance of beliefs that
? *verifiable knowledge tends to discredit. Although
he exists in the present, he belongs to the past, and
his power is exactly proportionate to his success in
eeping the present in line with the past. His
unction is to hand on established opinions, not to
Craafo new ones. His is not only “ not to reason
why " ; it is his task to prevent others reasoning
~hy, or even to feel the necessity for so doing. In-
Jtinotively he feels, with an acuteness of perception
hat is curiously manifested by all vested interests,
hat a new idea is a ferment that may react disas-
trously on his position. Self-preservation, the first
aw of existence for institutions as for organisms,
sts the priest in opposition to reform. Oppose it
6Jhnst; to promote it is an act of class suicide.
J-he evil does not end here. A class that merely
ecame identified with retrogressive ideas would
xert but little influence. It would be known for
hat it was, and valued accordingly. Their success
Qsafeguarding their status and function is really
egpendent upon the degree to which they are able to
. °nld character. An historic tradition — little
snored by the wisest teachers in all ages—gives
®hN\a prominent place in this matter. In that,
h in matters of education generally, they still
Anifl a Preecr'Ptive right to express an opinion.
hyet the fact remains that of all classes in the
t, himunity the priesthood is the worst possible for
06 ~°rk. Men who commence their career by
abp themselves to a Bet confession of faith, and
t 2. nne teaching it by setting upon it an interpre-
~ 'on quite at variance with its plain meaning, must
the worst possible teachers and moulders of
b i“tor. The secular teacher may be inefficient,
re nn that case he merely fails. The priestly teacher
b v aims to distort, and where he is allowed a free
giv rarely foils in his work. Their objeot is to
{ .0 a decisive bent to the mind, and one that is
jioi  to a really healthy citizenship. Men who
the * inore of where an opinion may lead than of
ReneVidenc® f°r its justificatian can never either be
to thiDe seOkOrs for truth themselves or train others
(= ta8K' They would far rather see people grow
tb ,Indd and credulous than strong with the strength
6x 18 born of fearless questioning and honestly
P essed doubt. The purpose of every mediciné-
is t’ *rotn the savage to the Nonconformist preaoher,
Uj ? train people to become dependent on their
o~™ations, not to walk boldly in a path of their
of e °0Q0Bing. By tradition and by training, by love
and lust of power, the clergy are thoroughly

* * *  for the work of education or the healthy
inte oharaoter. Every good teacher is
toard?3™ in the ideas he gives his pupils ; but the

~ith tk wkose existence, as a tenoher, is bound up
~ost a 6 PerPetuation of a special set of ideas is the
dangerous of all social forces.

Snd nsfoOr the character of those feelings aroused
Rone dafotained by religious discipline. The most
faitb™*?8  them are limited by the boundaries of a
So Jt00 less generous by puny sectarian divisions.
c°Osidr as PeoPfo outside the faith or sect are
cOtlv Ored> they are thought about as potential
isq@b a The larger, healthier, humanitarian note
the a9 ackfog. Unconsciously, this is admitted by
“ Chii"P-Sa* to “ Christian men and women” and
Btri.i~ian feeling"” when religious leaders are
Of Gg” to rouse their followers to a sense of duty.
fopreae™0 ~ may 8 said that Christian feeling
@, butf? ~he highest to these people. This may be
ifop thnf ° aPol°gy carries its own condemnation.
aHitai >8urely, is not the best teaching, which owes
féctaria 17en?0 to appeals to what is essentially a
~afoind3/ 68ling. It is but a poor defence of clerical
are g8 to argue that under its influence people

Poorly developed that appeals based on
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a sense of common humanity falls upon practically
deaf ears.

It is the system, not the individual, that I am
attacking. Systems and castes mould men, just as
surely as men create castes and systems. The
medicine man, ancient or modern, is not born but
made. He is the creature of a system, just as he
strives to make others its viotims. Each class has
its own special code of honor, and the mischief is
that the clergy possess a caste morality of its own
that tends to subvert the workings of a healthier
sooial consciousness. For the “ greater glory of
God” almost anything becomes permissible; moral
responsibilities that obtain elsewhere break down
here. The story — probably apocryphal — told of
Bunyan may be fitly applied. “ There but for the
grace of God go I,” he said, on seeing a criminal
led to execution. Were any of us in the pulpit,
bound by its traditions, and swathed in its teachings,
we all might behave as does the priest. It is not
the man that spoils the religion, it is the religion
that spoils the man. And that is the ultimate

reason for its destruction.
C. Cohen.

The Virgin Birth.

A few weeks ago we oalled attention to a grotesque
attempt to explain away great Biblical doctrines,
such as those of the Edenic Fall and the Virgin

Birth. With reference to the Genesis story the Rev.
H. S. M’'Clelland, B.A., B.D., asks, “What more
beautiful legend could there be than this, which

typifies humanity dwelling in that blissful garden of
innocence, until the dawning of the moral conscious-
ness, and the beginning of our long struggle with
evil, for the conquest of the soul?” According to
Mr. M'Clelland, he who takes the narrative of the
Fall literally lacks spiritual discernment; he is a
dullard, like the Apostle Paul, for example. It was
not a deplorable fall, but a marvellous rise, that
took place in the Garden of Eden. So, likewise, the
Virgin Birth is nothing but a beautiful legend. The
following are the reverend gentleman’s own words :(—
“ Apply the same method of spiritual interpretation
to the Nativity stories that surround with their aureole
of mystery the birth of Jesus, and you will see that
there is more truth within those legends than you were
at first aware of. Remember that more than fifty years
had passed since that wondrous day, boforo any record
of its events was written down. Remember, also, what
Jesus had been to the simple men who wrote them. s it
very strange that they should consider that so unique a
life must have had a dramatic entry, even though Jesus
himself said nothing about it? They simply could not
express what Jesus had been to them without the help
of poetry and symbol. So we find his coming attended
by the strangest of hoavenly portents. A now star
appears in the sky and hangs over Bethlehem, wise men
come from afar, the heavens are literally opened, the
angelic hosts become visible and audible....... To regard
these statements as the record of actual facts is to
deprive them at once of their spiritual significance for
thousands of devout and holy men who simply cannot
believe that they ever took place. To hold them as the
expression of profound ideal truths is to find them rich

in ethical and spiritual store."
If we bluntly characterise the spiritual interpreta-
tion of the Nativity stories as groundless and false,
we shall be described as spiritually blind, and conse-
sequently incompetent to judge ; but honesty com-
pels us to declare that if Mr. M’'Clelland is right all
the Creeds of Christendom are wrong. If the
Evangelists were poets, is it not strange that they
were never recognised as such until the beginning of
the twentieth century ? So long as the people could
believe the story of the Virgin Birth no one dreamed
of regarding it as poetry. Matthew and Luke “ could
not express.what Jesus had been to them’ without
saying that he came into the world without a human
father. In order to tell us how he had changed the
world for them by the mighty passion of his life they
had to affirm that his mother had never known a
man. In other words, the only way to make the
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troth about Jesus known was to tell a gigantic lie.
This is scarcely complimentary to the Evangelists, to
say the least; but what we wish to emphasise is the
fact that what is actually false cannot be poetically
true, or that an event that never took place cannot
be “ rich in ethical and spiritual store.”

Now, the Virgin Birth is or is not a reality; it
happened, or it did not happen. If it happened, it is
an actual fact; if it did not happen, the only possible
interpretation of it consists in the statement that it
is apure myth. Ifitisonly a myth, as Mr. M'Clelland
seems to assume, how can it be “ rich in ethical and
spiritual store ” ? And what is the good of treating
what never occurred as poetry or symbol ? A lie
oan never serve the cause of truth; and a virgin
birth that never happened can never show forth the
glory of Christ, nor tell the world what he did for
his disciples. We maintain, therefore, that by
repudiating the Virgin Birth Mr. M’'Clelland has
considerably weakened the case for the Bible and
for Christianity, forgetting that there can be no
shadow when the substance causing it has been
withdrawn. It is the height of absurdity to speak of
the spiritual interpretation of what never took place.
To a believer in God and the Deity of Jesus Christ
the Virgin Birth is neither impossible nor improbable,
and certainly he cannot dismiss it as absurd. Pro-
fessor Peake, writing from the standpoint of such a
believer, putB the case as follows:—

“ We are speaking of one whom we regard as the Son
of God, and whose earthly career closed with the still
more stupendous miracle of the Resurrection. We are
speaking of the central Figure of all history. Approach-
ing the story along these lines, we may feel that in a
person so supernatural the Virgin Birth was natural "
(Christianity : its Nature and its Faith, p. 190).

When we read the story as related by Matthew and
Luke, the impression made upon our minds is that
the writers are dealing with a real incident, or at
least wish us to believe that they are doing so ; and
when we come to the Apostles’ Creed the impression
is deepened. Here Jesus Christ is described as God's
only Son, “ who was conceived by the Holy Ghost,
bom of the Virgin Mary.” Tertullian states that
“ God, the Son of God, was sent by the Father into
the Virgin to be born of her” ; that “ when Mary
oonceived, she conceived as a virgin” ; and “ that
what she conceived was God as well as man, the Son
of God, who himself, sent by the Father, entered her
womb to be born.” This does not sound like pootry,
does it? This second century Father tells us,
further, that the “ Son of God was not only sent
down of the Father into the womb of Mary the
Virgin, but was made flesh there by the agency of the
Spirit and power of God.” Irenmus is equally posi-
tive that the Son of God was made flesh and became
man, though he does not mention the agency of the
Holy Ghost. In his famous Apology, Justin says
that “ the Word, who is the first-born of God, was
produced without sexual union” ; and he assures his
readers that the Virgin Birth is by no means an
extraordinary thing, as they were constantly meeting
with it in Pagan mythologies. There is no trace of
poetry or idealism here. There were Christians in
the early Church who denied the Virgin Birth, suoh
as the Ebionites, who held that Jesus was only a
man, and the Gnostics, who distinguished between
the man, born Jesus, and the Christ, that descended
upon him, and took possession of him afterwards;
but they denied it absolutely, and found no ideal
truth whatever in the story. In the Nicene Creed,
two centuries later, the Virgin Birth is affirmed with
greater clearness than ever. Having described Jesus
Christ as “ the Son of God, begotten of the Father
before all worlds, the only begotten [that is, of
the substance of the Father, God of God], Light of
Light, very God of very God, begotten not made,”
the Creed continues: “ Who for us men, and for our
salvation, came down from heaven and was incarnate
by the Holy Ghost of the Virgin Mary, and was
made man.” The Virgin Birth is here a dogma of
the most definite and rigid kind, upon which the
Muses never breathed. These two Creeds, the
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Apostles’ and the Nicene, with the Athanasian, the
Anglican Articles of Religion inform us, “ ought
thoroughly to be received and believed, for they may
be proved by certain warrants of holy Scripture.”
We fully agree, and cannot understand the position
of those who boggle at the Virgin Birth while cheer-
fully swallowing the Resurrection. The one is not
one whit more believable than the other. More irra-
tional still is the attitude of those who endeavor to
impose upon both a spiritual interpretation. Many
New Theologians do not believe that Christ rose
from the dead bodily, but spiritually ; but what about
his death ? Are we to understand that he did not
die physically, but ideally ? Because it inevitably
follows that if he died a bodily death he must have
undergone a bodily resurrection, because 'it was that
which died which was declared to have come to life
again. Similarly, if Jesus was not born of a virgin
he must have had a human father; and if he had a
human father there is no intelligible sense in which
the Virgin Birth can be true.

We reject the Virgin Birth simply because we
believe neither in God nor in Christ, or because we
have discarded supernaturalism in all its forms. We
do not believe in the Divine Incarnation because
we do not believe in Divinity. The late Professor
Charles A. Briggs, of New York, imagines, in his
Fundamental Christian Faith, that he has “ hunted
the opponents of the Virgin Birth out of all the
holes and corners in which, like rats, they take
refuge ” ; but in reality he has done nothing of the
sort. For one thing, they do not take refuge, like
rats, in holes and corners, but boldly take their stand
upon stubborn faots which cannot be denied. It if
utterly immaterial to us whether the word begat in
Matthew’s genealogy is used in the sense of legal or
of physioal descent, because we base no argument
against the Virgin Birth upon suoh texts a3
“ Joseph, to whom was betrothed Mary the Virgin*
begat Jesus, called tbe Messiah.” Our opposition
to that dogma, as well as to all other Christian
dogmas, rests upon the total lack of evidence >n
support of the belief in the supernatural. For all
phenomena known to us we can account without
going outside Nature ; and certainly Jesus can ho
fully explained without bringing in any supernatural
agenoy. The Christ of Paul and the Church has
never done a single thing to prove his own existence-
Like his muoh belauded Sermon, he has been a dead
letter in the history of Christendom ; and to the
Churoh itself he has been mostly a bone of conten-
tion, a man of war rather than a Prince of Peace-
But Nature is at last dethroning Supernature, and

becoming supreme in human life. j N jjhoYV-

Christianity and the Chinese.—IX.

(Continued from p, 422.) lit
“ The thin end of tho entering wedge destined to S*ag
China into fragments, unless anticipated (as in fact i
been) in its disruptive work by some ruder allied agency-
clearly discerned by Consul Alcock while at Shanghai. Al
cover of the first French treaties in 1844 and , jj.jjina
sionaries effected a legal lodgment on the coast of C
from which they cast longing eyes on the vast interior 0
country. Rivalry between the Christian sects brought . n
pressure to bear on the Plenipotentiaries, and the ‘tojerat
clause 1 was introduced into all the treaties
Tientsin in 1858 and in the Gorman treaty ol ggl.
Alexander Michib, The Englishman in China, voi. h>P*"

“ Fancy a Chinese Buddhist mounting on the/.v-" to
hansom cab at Charing Cross and preaching Buddh re
tbe mob in pidgin English ! That would give some ® ry
of the effect produced on a Chinese crowd by a miss”
I have seen perched upon a cart outside the great gate
Tartar city at Peking, haranguing a yellow crowd of
in bastard Chineso.”—A. B. Mitford, The Attaché at a

p. 37. gij
OUR next war with China—in whioh the j~"~gb
took part—occurred in 1856. This arose tnr ~
the seizure by the Chinese of the loroba jjgbfc
trading under the British flag (a “ lorcba” &a”e&0
vessel with a European hull, rigged like a ~ tb0
junk) from whioh incident it is known a

6rs
£ g,
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Arrow War,” and not, as | was informed in all good
aith when | was a child, because the Chinese fought
w}th bows and arrows. This was concluded in 1858
~th the treaty of Tientsin. Other treaties were also
onoluded with Russia, the United States, Franoe,

“f 4 Germany. In all these treaties a
toleration clause” was inserted, allowing Chris-
lanity to be taught in China. Says Mr. Michie

“ What the Chinese would havo said had they been
free to discuss the demand made upon them, we can
hardly conjecture, but in the position in which they
actually found themselves they would have subscribed
to any form of words submitted to them, their sole
anxiety then being to get rid of the barbarians on any
terms. Had the preamble run, 1Whereas the Christian
religion as practised for 1800 years has not brought
peace but a sword upon the earth, has set the father
against the son, nation against nation, instigated crimes
without number, sided with the oppressor and the
unrighteous judge, and is daily prostituted for political
suds,” the Chinese would have signed the toleration
clause just the same. The phraseology was nothing to
‘hem, whence it follows that the responsibility for the
consequences rests on the Powers who imposed the
form, as well as substance, of the obligations.” *

the same historian further remarks :—

“ The mediaeval solicitude for ‘saving the heathen’
survives, and the statesman has to reckon with it. It
can neither be reasoned with nor turned aside, and is
the more intractable in that the logical effect of its
inspiration is to place it above civil law, but under a
uivine law of its own interpreting, the interpretation
varying indefinitely with the divisions of the.force."

bsrefore, he says :(—
" To introduce such a complex fermont into the
Chinese body politic was a psychological experiment on
a colossal scale, and also irrevocable. It was, therefore,
un experiment which demanded the kind of precaution
used in handling dangerous chemicals. Yet absolutely
ho thought was bestowed on the subject, the explosive
Was imported with less ceremony than is bestowed on a
bale of long cloth, and left to spread according to its
own laws in the living tissuo into which it was
ejected.” f
®r. " herford Alcook spoke of “ the futility of
siting on to a treaty of commerce, forood upon the
p 1Qeee under oiroumatancos which loft them no
W F*° re*asG» a proselytising agency for the con-
.8°n of the nation to Christianity.”
8 Mr. Miohie further remarks :—

1A roso-cutting would not bo grafted with the
'usouciance with which this spiritual element was incon-
gruously inserted in a commercial treaty. Commenting
directly upon tho toloration clauso itself, Sir Rutherford
‘'vrote : 1lIt is only necessary to read carefully the words
°f the article to be aware that, in the whole range of
. 0 troaty, from the first to tho fifty-sixth article, thero
>8 nothing stipulated for so difficult to secure as tho

g. dfilment in its integrity of this one clause.”” |

hla “u~erford was a clear-headed and far-sighted
ty’ after events have proved.
tre 0 now come to one of the blackest pieces of
a°dOry and forgery ever perpetrated, even in the
dis of religious history.
out 0 have seen how the missionaries were turned
thej China some centuries before, entirely owing to
Of rquarrels and interference with Imperial affairs.
anjC°Qrsei they could not take the ohurohes, houses,
of j ftQd fhey had acquired—in teaching the gospel
so jp81? Christ, who, according to the Bible, had not
of us a place to lay his head—so they disposed
si|in@? >n the best manner they could, probably
Th™ - m f°r what they could get.
thia 8 aim °f the priests was to obtain possession of
the thOPOrty again by one bold stroke, and this is
. .y they went about it. To cite the same able
an Mr, Miohie—again :—
f.Q/~here was one treaty stipulation which has not
attH = uhauce for its fulfilment—the additional
1&60 ° inscried in tho French Convention of Peking in

har ' astut® missionary, acting as interpreter to
Gros, managed to interpolate in the Chinese text
t ri'v*hubie, The Englishman in China, vol. i)., p. 225.

in::5 £ :p-26
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a clause of their own which had no place in the French
—the ruling version—and was quite unknown to the
French Envoy. By that clause full permission was
accorded to French missionaries to purchase land and
erect buildings throughout the empire; and, further, all
churches, schools, cemeteries, lands, and buildings
which had been owned by persecuted Christians
(Chinese) in previous centuries were to be paid for, and
the money handed over to the French representative in
Peking for transmission to the Christians in the
localities concerned. This astounding demand, in our
eyes at once so truculent and so impracticable, seems
to have been to the Chinese neither more nor less
oppressive than the rest of the treaty, and they signed
without demur, under the usual mental reservation.” *

Mr. Michie does not mention the name of the
wretch who was responsible for this piece of perfidy;
but we learn from M. Eug. Simon’'s able work on
China that it was M. Delamarre, a French priest
belonging to the Frenoh foreign mission, who was
employed by Baron Gros—the French plenipotentiary
—as his chief interpreter. Another proof that a
priest can never be trusted and should never be
employed in publio affairs. A man who perpetrated
such a fraud in any matter of daily life, not con-
nected with religion, would be covered with shame
and ignominy ; he might, like the forger Piggot, blow
his brains out when discovered. But religion sancti-
fies every wickedness when it has a pious motive in
view. M. Eug. Simon tells us that not only did
M. Delamarre admit to him that he was the author
of this pious fraud, but he “ boasted of it.” t

“ Some effort of imagination is required,” says
Mr. Miohie, “to realise what is implied in this
surreptitious artiole,” and it cites an analogy made
made by Sir Rutherford Alcock, who says:—

“ We must suppose a French Army entering London
and there dictating the conditions of peace, and among
others ono that all church property confiscated by
Henry VI1I1. should forthwith be restored to tho Roman
Catholic Church by tho present holders, however
acquirod, and without compensation, and that the
French Government could bo appealed to in order to
enforce the rigorous execution of the stipulation.”

How the stipulation was enforoed is thus described
by Prince Rung in his circular of 1871, who
declared —

“ During the last few years the restitution of chapels
in every province has been insisted upon without any
regard for the feelings of the masses, the missionaries
obstinately persisting in their claims. They have
also pointed out fino, handsome houses (belonging to, or
occupied by, tho gentry or others) as buildings once
used as churches, and these they havo compelled the
people to give up. But what is worse, and what
wounds the dignity of tho people, is that they often
claim as their property yamfns, places of assembly,
temples held in high respect by tho litoratos and tho
inhabitants of tho neighborhood. Buildings which wore
onco used as chapels havo been in some cases sold years
ago by Christians ; and, having been sold and resold by
ono of tho people to another, have passed through tho
hands of several proprietors. There is also a largo
number of buildings which have been newly repaired at
very considerable expense, of which tho missionaries
have insisted on the restitution, refusing at the same
time to pay anything for them. On the other hand,
there aro some houseB which have become dilapidated,
and the missionaries put in a claim for the necessary
repair. Their conduct excites the indignation of the
people whenever they come in contact with each
other, and it becomes impossible for them to live quietly
togother.” |

This was the work of a Catholio priest, but what was
the attitude of the Protestant missionaries towards
this abominable treachery ? Did they denounce it
and deoline to take advantage of the forged clause ?
Not a bit of it; they took full advantage of the
forgery and advanced further claims of their own.
Says Mr. Miohie :(—

“ The fraud was more than condoned by missionaries
of all nations and sects, whoso legal title to residence in

* Michie, The Englishman in China, vol. ii., p- 230.

t M. Eug. Simon, China—its Social, Political, and Religious
Life (1887), footnote to p. 160.

} Michie, The Englishman in China, vol. ii., p. 231.
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the interior of China, distant from all authority, rests
solely on the interpolated French clause, the benefit of
mwhich accrues to them under the most-favored-nation
privilege.  British Protestant missionaries, not alto-
gether satisfied with this tainted title, in a long letter
to their Minister, Sir Rutherford Alcock, claimed the
right of inland residence on another ground. They
adduced the public declaration of Mr. Burlingame, that
‘ China invites Protestant missionaries to plant the
shining Cross on every hill and in every valley,” to which
the answer was simple, that the Chinese Government
disavowed the promises of the Envoy, and repudiated
the implied obligation.” *

This so-called Burlingame * mission,” which pro-
vides one of the very few touches of the comic
element in the tragedy of China, came about in this
way. When Mr. Burlingame was paying his farewell
visit to the Chinese Ministers before retiring from
his post as Minister for the United States of
America, Prince Kung made the polite remark,
“ Now, why cannot you, when you are again in the
W est, represent our views of what is taking place in
China, and of what we would wish to have done in
our country ?” Mr. Burlingame replied, “ Should 1
visit any of the Courts of Europe, | shall have much
pleasure in doing so0.” Mr. Burlingame seems to
have taken a polite speech— and China is the country
of polite speeches — too literally, and presently
entered upon his comic-opera mission to the Courts
of Europe, which is now chiefly remembered, says
Mrs. Archibald Little, in her Life of Li Hung Chang,
by its leader’s publio declaration that “ China invites
Protestant missionaries to plant the shining Cross
on every hill and in every valley,” a statement, she
indignantly remarks, “ which leads people of certain
temperament to form so stern a judgment of the
speaker that | refrain from tonohing further on this
episode ” (p. 64).t

Mr. Burlingame must have known the statement to
be perfectly false when he made it, or, if he did not,
he was unfit to hold his position as representative of
the United States; he was, therefore, guilty of bad
faith towards the Chinese Government in misrepre-
senting their wishes. The missionaries also knew,
from personal experience, that the statement was
false, but this did not prevent them from using it as
a lever by which to force an entry into the inland
parts of China. While they are loud in denouncing
the Jesuit maxim that “ the end justifies the means,”
they always praotise it when they have the oppor-

(ToiecmtinmdW' Mi™-

Paganism and Christianity.

AN unusually interesting article appears in the June
New Church Monthly (Swedenborgian) on the subject
of “ Paganism and Christianity,” written by the
Rev. J. R. Rendell, B.A. The reverend gentleman
has been paying a visit to Rome, the result being to
bring to his mind in “ an astonishingly vivid way ”
the fact, “ known to every student,” of the close
connection which exists between the old Pagan
worship of Rome and Christianity. It is certain,
says he, that Pagan temples were used as Christian

churches. Ancient ceremonies like the burning of
the lamp before the altar were retained. Incense
was burnt before the Gods of Rome. The worship

of the Virgin is not far removed from the adoration
of one of the Roman goddesses. Even the robes of
the Pagan priests were worn. Archaeologists, says
he, assure us that nearly all the details of the dress
of a cardinal were to be found on the dress of the
Assyrian priests. As Mr. Rendell visited the chief
monuments of the city he “ was often reminded of
the close relations between the ancient civio life of
Rome and the customs of Christianity.” The popes
did not hesitate to despoil the ancient Forum to add
to the glories of the Church. The great bronze
doors of St. John’s Lateran were formerly the doors

* Michie, The Englishman in China, vol. ii., p. 232.
f lbid., vol. ii., p. 232.
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of the Senate House. Professor Raynaud said that
if by some divine power all that belonged to the
Pagan temples of the Forum and its civic buildings
were to be restored, St. Peter's itself would be the
very first to move to the centre of the city. This,
however, is more particularly interesting to the
archaeologist. What is more serious from the
Christian point of view is the “ naked and una-
bashed ” way in which Rome has borrowed Pagan
ideas and ceremonies. Mr. Rendell was present in
St. Peter’'s on the occasion of some important cere-
mony at which the Pope was to have officiated, but
did not owing to illness. The service occupied about
two hours, but the vast congregation seemed to take
no part at all in it. There was nothing for the
congregation to sing, not even a response. No seats
are provided. The people crowded and crushed as
they might on entering some place of entertainment.
Mr. Rendell could not help being struck by the
irreverent manner of the priests. None of the
crowd could hear a single sentence of the service.

A bronze statue of St. Peter is of special interest
to the worshipers. It is blackened by age, with the
exception of the great toe on the right foot, which is
kept bright by the lips of the faithful. A line of
worshipers was waiting the opportunity of kissing
the toe. “ What are we to think of it?” exolaims
Mr. Rendell. No wonder, says he, the Churohes of
Italy are deserted and that they are forsaken by the
intellect of the nation. Indeed, in Northern Italy»
there is scarcely a good word for the priests. 1°
Italy, as in France, the Government has found it
necessary to suppress the monasteries.

Most of the Churches boast the possession of some
relio of a saint. Mr. Rendell hopes he was willing to
believe what the custodians told him, but even hie
powers of credence gave out when he was shown the
bones of the whale that swallowed Jonah !

Another relio was a piece of the rook that Moses
struck. Mr. Rendoll (who is a Svedenborgian) is
not particularly enamored of typical Protestant
Christianity, but, at any rate, it is an advance on
such besotted superstition as this. Moreover, Pro-
testantism is an elastic term which may be stretched
even to the extent of covering the position of the
non-historicity of the gospel Jesus. Vide sundry
reverends who are attending to the obsequies of
historical Christianity. But the most striking i°
stance of Paganism, says Mr. Rendell, is the Bambino»
which he was shown in the Churoh of Araccejj-
This objeot is a large and somewhat ugly doll»
covered with gold chains and jewels, and is kept in a
glass case to proteot it from theft. Not so long ag®
it was carried through the city as a means of stayibS
an epidemio disease. At the present time children
are often brought to it as a means of healing. ,

Mr. Rendell tells us that the great monuments o
the city are a reminder of the divine honors paid to
the Cmsars. These honors could only be conferre
by the Senate by vote, and he recalls that Faustina
was the first Roman lady to enter heaven, and sb
was smuggled in by a snatoh vote. Mr.
asks, is not this election to divine honors just wha
takes place on the canonisation of a saint? /-b
cardinals assembled in the Sistine Chapel determine”®
by vote whether a person was to be recognised as
saimit of Aok This, by the way, was the
adopted by the ireh to deoide which of
mass of Gospels and Epistles afloat in the fob? .
century should be regarded as inspired and wb*
not. It suggests the question whether those f1
decided really cared whether the documents * ~
seleoted were authentic or not so long as they V
an end to a much debated question ; for it 80r g
must have occurred to the meanest intellect that ~
intrinsic truth of a book could not be demonstra
by a mere show of hands.

It has not yet dawned on Mr. Rendell tba
facts he has personally vouched for are not the
reminiscences of Paganism in Christianity- 1
extends his researches he will discover that Pril™ Or
ally the whole system is Paganism under ano
name.

N
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Mr. Rendell strikes a really good note in winding
BP his article. He says had he been compelled to
ohoose between a religion that trusted to such
ceremonies as he had witnessed at St. Peter’s,
and certain almost equally superstitious forms of
Protestant worship at Rome, he fears he would
have been constrained to join the crowd of those
Italians who are utterly dissatisfied with religion
and who have become Agnostics. Never before
had he so fully realised the causes of Italian
Bcepticism. A deeper penetration into the origins of
Christianity may enable him to realise the causes,
not only of Italian scepticism, but of that cos-
mopolitan scepticism which is undermining the
Christian religion throughout the world. gIBLEY,

Acid Drops,

We can't help saying “ | told you so,” although the telling
Squired no supernatural, or even remarkable, insight into
atters. Still, when the religious press was publishing
Pecial articles on “ China’s appeal for prayer,” and writing
aEtastie accounts of how Chinese statesmen felt the need
Or Christian help, we pointed out how absurd the whole
~usiness was. The Chinese did not want Christianity, and
" Wan' h'1 It suited the missionary game to pretend
p 7®&wise, and the British public—surely the most gullible
s olio in Europe!l—were led to believe that if only people
®uld subscribe liberally, within a very little while the
p JInese Empire would be practically Christianised. It was
th °k?r these subscriptions were necessary. If
p 6 Chinese were really crying out for Christianity, and
Castrating themselves in admiration before the types of
mtians they saw—evidently a much different lot to what
~ have at home—there was nothing in the world, as far as
jj .ctmld see, to provent their adopting Christianity offhand,
tyn 1lavish subscription is always essential to missionary
0 U ~°u mus' subscribe to help an Almighty God do his
jgj. ." and you must subscribe to induce a people to adopt a
“gmn they are clamoring to secure.

cat 703Qrecon’ articles in the daily press we find that the
of n? *ow out °f the bag. Yuan-Shi-Kai, who spoke well
and N'atianity, has been elected President of the Republic,
oat ki?e °* earl'est °f bm edicts has practically re-
COnf .bed Confucianism as the official creed. He cites
PeatOc' Us's teaching that after war comes peace, and with
be roa' tranquillity and happiness, and declares that to
q0 . ‘be function of republicanism.” And he adds that
of ociug “ must remain the teacher of China for thousands
QlI~fprations.” For thousands of generations 1 After that
Einog)l an’'ty may bo given a chance. And the poor fools in
véfb.all were subscribing in the hope of an immediate con-
load*Ql11 *k° Celestial Empire 1 Of course, the religious
e*on 18 Wr° worbe(l the yarn of China’'s immediate conver-
PeODj v° remained quiet. That is only to be expected.

Pndn 6 b® for the glory of God usually romain silont
ei Exposure.

***>_ bodies in China have been ordered to revive the
finies °f Confucius, and the President will worship,
bail?’ as Patriarch at tho Temple of Heaven. The
for t?r ?'¢ e9raph says that the appeal of the Government
ang .Christian prayers for tho Republic throughout England
latlv m6t'ca only, two months ago, now assumes a particu-
s'nce io look,” and adds that the history of official China
A\Y0) may bo “ expressed in one pregnant word—bluff.”
f*avoay,P°int ou' *bat fbo Chinese did not ask for Christian
Ch/jJf* " throughout England and America.” That was a
prayQjlan distortion of the truth. All it asked for was tho
tdecf  Christians in China. That, we agree, was bluff,
do no person of common sense or knowledge. We
fiut it Re. ve it deceived even the missionaries themselves.
aPd WQUIted their game to accept the bluff at its face value,
*P thei® the Chinese officials were sufficiently cute
‘bo m il-!stimate of missionary psychology to realiso that
‘onaries would bo their best helpers at the game.

bow berln™>t' ®r°bard’s “ Modern Tracts on Religion ' have
8*'b jo UPublished in the Christian Commonwealth. The
fossOrs fbtitled “ Why Go to Church ?” and, like its prede-
‘tae, it <ontains several observations which are obviously
~°jabip 18 true, for example, that “ the church's call to

o longer possesses any Divine or natural right in
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the estimate of the majority.” It is true, also, that if the
tendency to non-churcbgoing “ continues our churches will
Boon be standing as forsaken and ruined as the monasteries.”
It is true, further, “ that communal worship and religious
fellowship are essential to religion, and particularly to
Christianity.” Then there follows a series of assertions
that are palpably false. It by no means necessarily follows
that “ the decay of a social custom is due to the decay of
the social sense.” It is, on the contrary, a demonstrable
fact that the custom of church-attendance has never tended
to the cultivation of the social sense ; as a matter of fact, it
has, rather, fostered the spirit of division and snobbishness.
It may safely be affirmed that the overwhelming majority of
scoundrels, in all ages, have been noted for their devotion to
religious exercises. It was stated that the notorious
criminal, Charles Peace, had a pew in a South London
church. We differ totally from Dr. Orchard, and without
fear of contradiction from history reverse his statement
thus: “ It is much more likely that the notorious sweater
will be found on Sunday singing hymns about entire conse-
cration, rather than raising clouds of dust upon our country
roads, or sunning himself for the week-end at some luxurious
seaside hotel.” The truth is that even Dr. Orchard fails to
make out a good case for the superstitious and antiquated
custom of church-going. It is a thoroughly bad case, and
no amount of eloquent writing can ever make it good.

The religious bodies at Lincoln plied the Town Council
with depuations against the Sunday cinematograph shows.
We are glad to note that they failed in this professional
effort. The continuance of the shows on Sunday was carried
by a majority of twelve to six. Unfortunately, however, the
Council started a censorship of the pictures, besides refusing
to let the shows open till after “ divine service” in tho
evening, thus limiting the performances to an hour and a
half, from 8.30 to 10, and practically preventing the
attendance of children. The censorship provides that “ on
Sundays only religious, historical, scientific, landscape,
maritime, or select topical pictures shall bo exhibited.”
This is pure Sabbatarianism, and we should like to know
what right Town Councils have to impose that burden upon
the public. The cream of this wretched joke is yet to come.
Legal opinion at Brighton has been given in favor of what we
have always maintained ; namely, that Town Councils havo
no power to grant Sunday licences at all—that their legal
control over the picture shows begins on Monday morning
and ends on Saturday night. Why don’t the picture theatre

people in some town pluck up courage and defy the
“ authorities ” ? They would bo sure to win if they stuck
together.

“ Tho Scythe ” was the title of a column sketch by Basil
Macdonald Hastings in the Daily Neivs of July 2, and as it
was placed next to the leading articles it must have been
considered of some importance. We have only one fault to
find with it; what William Cobbett might have called its
“ base and bloody ” theology. A shocking motor-car acci-
dent is related, in which two attractive young people, bride
and bridegroom, are crushed to death, besides other unfor-
tunate victims of the unforeseeable. A peasant who had
come over the hedge to lend a hand goes back to his grass-
mowing, and the article winds up thus :(—*“ Man scythes on
one side of the hedge; God on tho other.” Is this what
the Daily News wants peoplo to believe ? Mowing down the
grass is honest and useful labor. Mowing down human
beings is sheer massacre. The peasant was earning bis
living—and perhaps his wife’'s and children’s. God was
simply amusing himself.

What a pity it is that God (if there be a God) does not
look after the world better. A Clorkenwell magistrate, tho
other day, asked a woman, “ What is your husband ?" *“ A
drunkard, sir,” she replied. Poor womanl1l Yet even
according to orthodox Christianity tho world has boen under
God’s management for six thousand years 1 He might have
done better in that time by what commercial advertisers
call “ strict attention to business.”

Rev. Dr. Alfred Rowland, who is retiring from the ministry,
has gono over tho manuscripts of his sermons and destroyed
over two thousand of them. We believe the public has
reason to be thankful. Suppose he had published them 11

“ If Christian men,” says Mr. Arthur Henderson, M.P.,
“ will not perform the duties of citizenship, you may be
quite sure that other men will pour into the gap and bring
selfish motives and unclean hands to the work.” Mr.
Henderson is named as the next president of the “ Brother-
hood " movement. Apparently his conception of brother-
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hood is to associate all who are not Christians with “ selfish
motives and unclean hands.” We should have thought
that Mr. Henderson’s experience of churches and chapels
would have shown him a deal of both in close connection
with the most fervent Christian belief. At any rate, if his
experience has been so curiously limited as to be otherwise,
we shall be happy to put him on the track of getting
evidence. The real vice of our public life is that it has
been so largely in the hands of Christians; and Christianity
has, along with the mouthing of superficially admirable
sentiments, always had the effect of encouraging a type of
mind fatal to a healthy social life. We might even suggest
Mr. Henderson himself as evidence. For wheD a man has
reached the point of ranking people as desirable citizens on
the ground of whether they believe in Christianity or not,
and so slandering a large number of his fellow citizens, he
himself is helping to lower the standard of citizenship in no
small measure.

“ Why should we be ashamed of emotion and feeling ?”
asks the Rev. J. E. Rattenbury. We do not know that any-
one desires that people should be ashamed of expressing
emotion; and whether they are ashamed of it or not, it
remains an inescapable fact. Freethinkers only complain
when religionists take a burst of emotion for the conclusions
of impartial reasoning. And above all, they object to the
manner in which a highly emotional state is deliberately
cultivated in some religious meetings; and while under its
influence, people are induced to say things they would never
dream of saying in their cooler moments. Such conduct is
pure quackery. From a reasonable point of view, opinions
expressed under such conditions are of no more value than
those expressed under the influence of alcohol. There are
many forms of intoxication, and there are many kinds of
intoxicants. Perhaps the most dangerous form of all is that
of lashing oneself into a frenzy of emotion in order to reach
a conclusion that could not be attained otherwise. Emotion
has its legitimate place in life, but a good thing out of its
place becomes a veritable nuisance.

Mr. Parton Milium, in the Methodist magazine, the
London Quarterly, says of Darwin’s method of working
that “ the pivot upon which evolution has rested, and the
means by which it has conquered men’s minds, was a train
of thought, a logical syllogism, rather than an observed
sequence of events in outward nature.” Mr. Milium should
bo more careful as to his facts, especially when the facts are
so easily ascertainable. For instance, Darwin spent some
twenty years in experimenting and observing before he
published his groat work on earthworms. His works on the
fertilisation of orchids and insectivorous plants are also
monuments of closo observation and the careful checking of
theory by facts. On the Origin of Species Darwin bogan to
write in 1837, and did not publish for twenty-two years
after. There are not many who observe and reflect for over
twonty years in order to test a theory. One may safoly say,
if that were a general rule, many theories would bo aban-
doned before publication. For a Christian to urge tho
complaint approaches very near impudence.

The Rev. George M. Soarle, C. S. P,, may be an excellent
Catholic priest, but he is either profoundly ignorant of
science, or he wilfully misrepresents it. In tho Catholic
llerald tor July 5, the reverend gentleman asserts that there
is “ no real science” in Darwinism, that “ the real inner
ring of scientists have no real expectation that any farther
advance will be made in it,” and that Ilsome of them, who
are opposed to religion, are trying to find some substitute for
it, such as the production of life by artificial means.” Every
one of these assertions is wholly false. If Darwinism is “ no
real science,” no real science exists. In point of fact,
Darwinism is the accepted science of to-day, even for " tho
real inner ring of scientists.” Will Mr. Searle kindly name
five first-class biologists who are not Darwinians? The
truth is that he does not know what he is writing about.
Fancy his imagining that any biologist or even physicist can
be silly enough to suggest tho possible artificial production of
life as a substitution for Darwinism. Why tho two have
absolutely nothing in common. Darwinism does not trouble
itself about tho origin of life, bat with its evolution, with
special reference to tho origin of species. The curious thing
is that Mr. Searlo gives his readers nothing but bare assump-
tions and assertions, as if the mere word of a priest were
sufficient on every point. It is not sufficient, however ; and
now at last even Catholics are beginning to find this out.

It is interesting to note that awriter in the Catholic organ
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candidly admits that “ Darwinism (transmutation of species)
is taught everywhere as a dead certainty.” Here we have
one Catholic giving another the lie direct on a simple
question of fact.

To serve the will of God simply means to exhibit piety,
to be devout, and take delight in religions exercises.
According to the Burton Evening Gazette for June 30, the
Rev. E. Gilmour told the Red Cross Society and the Terri-
torials, on the occasion of their annual military parade
recently, that everything depends upon our attitude to God's
will.  We may be the best people in the world, doing all the
good we can from the purest human motives, and yet, unless
we are pious and show our piety by our attendance at public
worship, we shall be accursed for ever. Tho vicar went to
the length of saying that “ God will disown all service that
is done without any regard to his will.” This may be sound
Gospel teaching, and certain emotionally religious people
may welcome it because it panders to their vanity; but as a
matter of fact, it is nothing but arrant nonsense, and they
who indulge in it are reaping their reward—emptying
churches and chapels.

Wo agree with the Dean of Durham (Dr. Hensley Henson)
that the secularisation of Christianity would bo its destruc-
tion, and that they who take part in that process are its
worst enemies; but after stating that truth, the Manchester
Guardian for July 1 represents him as proceeding to make
a savage and libellous attack upon Secularism and its effects
upon character. Losing his temper, he thundered out that
Nin tho English-speaking communities the spread of Secu-
larism had been accompanied by sinister demonstrations of
moral decline.” Such a statement is absolutely false; and
the reference to “ the far extended corruption of American
politics ” is at once irrelevant and in very bad taste. It "8
generally admitted that the la3t Presidential Election in the
States was the purest in the history of the country. Dean
Henson had better stick to tho truth and crucify his blind
prejudices.

“ Divine servico ” was held lately at Buddon Camp for the
second Lowland Brigade. Chaplain R. M. Adamson officiated.
The pulpit was extemporised from a gun limber. An
excellent way of honoring the Prince of Peace |

Tho proprietors of the Christian Herald, at one tun®
edited by prophet Baxter, have a curious sonse of humor.
They issuo pictorial contents-bills, and tho one for last wee»
represented a battleship with big guns sticking out in
directions. Undernoath were tho words, “ Entente Cordiale.
A truly Christian idea of friendship 1

Glad Tidings.

EEe-

Down in the soul-swarming region of Hades,
Down in tho lurid recesses of hell,
Christians—except a fow humbugs and ladios—
Toll us that sceptics for ovor will dwell;
Calling on God in vain,
Writhing in swoonless pain,
Senses unblunted and nerves all awako;
Dowered with hollish might
Meet for the endless fight,
Swathod in tho flames of tho sulphurous lake.

Up through tho sky on the lino of tho plummet,
Up in tho star-swarming rogion of space,
Christians will each have a harp, and will strum >
Praising for evor God’s love and his grace ;
Grandly thoir hymns will swell,
Drowning tho shrieks from Hell.
Mothers above, and their children below :
What though our children roast,
Praise Father, Son, and Ghost! _ ,
We have been rescued, and share not their wo

Some of a family chanting God’s praises;
Some of them, tortured, despairingly cry !
Some of them endlessly shrieking in blazos ,
Some of them joyously singing on high
Out on tho heartless knaves !
Comfort their foolish slaves 1
Sow what is true, if contentment you'd reap >
Cast heav'n and hell away 1
Work 1 and let noodles pray |
Then shall your children say :
Lifo is a summer’s day ; Doath is a sleop-
G. L. Mack««21*'

of tho Anglican Communion, tho Church Times for July 4,1
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Ur. Foote’'s Engagements

(Lectures suspended till the Autumn.)

To Correspondents.

President's Honorarium Fund, 1913.—Previously acknowledged,

i*®® 16s. lid. Received since:—W. Cromack, 5s.; H. M
Kidgway, £1.
*Frost—We don’t understand what you want. If meetings

sM i A0 are held in Leeds already, as you say, what special
nelp ” ia required. London headquarters spent a good deal
of money on Leeds a year or more ago, and the local Branch
ought to be running well “ on its own ” now. If it wishes
or the services of London lecturers now and then, it should
~appiy for tjjem jn ordinary way.
*Mathias.—Glad to hear the Freethinker has been of so much
se to you. With regard to the other matter, we are not
going to have the question of the suffrage, which is purely
Political, either for men or women, discussed in these columns,
he rest of your observations commit you to nothing. Do you
ean that political or social parties have a right to practise
f8on in order to advertise their cause or terrify the commu-
Uy? Ordo you confine this privilege to women? And why
u you mention Byron ? He assisted Greece against Turkey ;
Jue, but it was in open warfare ; he did not live amongst the
urks, enjoy all the advantages of doing so, and do them all the
Jury he could in an anonymous and surreptitious manner,
sto “ God defend the right,” we should laugh at it on any
G Bdr’ *n *ac¥ we bave often done so. It invites ridicule.
right! Whoever found him doing it?
W IUJAR—Glad to see the letter of which you enclose copy,
of @ifePeat °ur wish that Freethinkers would make more use
frg e'r local newspapers. You omitted the name of the paper
m which the larger cutting was taken.

ciat ? BAAE—Your compliments to the Freethinker are appre-
ed. Thanks for your effort to promote its circulation

IUc °ngat your frienda-
Noth'*"0BW—YIi® verses are not one of your happiest efforts.
N u'ug Briones for the lack of simplicity and sincerity. You
tone's ,,rea®y mean that the working classes are “ fed on

NVanhino.— We supposo it was left to the publishers ; anyhow,
pe av®not been favored with a review copy of the Rationalist
F n 8ociety’s new voinmo of Essays. You know now.

wio It ~es’ we were over the lafed9f Eastern Question,
did ~a'’kan war has, as you say, followed the course we pre-
fix-. at e very beginning. The Christian brigands are
°Utting ca<dl °tbor f°r the lion's share of the spoil. The
Or(li'nS you send us is one proof amongst many that the
eVeotary newspapers aro following in our wake—after the

Vhat*AllrtloTT—What you may wish to see on Sunday, and
Bi,] you may have a right to imposo upon other people by

on ea n mn 'efi's'at'on, aro entirely different things. And how

°Utdo” * P'uturo shows interfere with cricket and other

gamear ®amea”r Wo fail to see any serious rivalry—for the

patron ar’] )layOd 'n the day and tho picture shows aro most

beat in' = *n the evening. Anyhow, the law of liberty is the
V. w In ah such cases.

heaJHlA™saye bo is glad to seo that Mr. Foote is better in

teaderl , takes two Freethinkers a week, and wishes all
F.jj , wbo can afford it would do the same.
J.j lu°b obliged.

the i'alBIHOLDH.—ShaII bo sent as desired.

to remfi*!1— Shall havo attention.

lobal at® all the Freethought platforms in England.
~°BRe j.eetbmkers should move first in such matters,

hot thoX*NfEl,Y'—fh e names and addresses we really want are

liberal.?. °A hardened bigots, but those of persons who show
blent minded tendencies. Sorry you misread the announce-

Much obliged for

But 'tis impossible for us
The

W j

4.H.p — See paragraph.

YA p 1baa no merit as verse.
Cags8r to J. R. Holmos, Hanney, Wantage, Berks.
lettet. Un—-Mr. Foote will write you on the matter of your
9K 1)
Elation t —®ar paragraph on Mrs. Stetson and her

'TeBstated® t*f Christian Science movement was based, as
tak OIf “* account given by the Daily Telegraph. We

i°h say jij ® turtber responsibility for its accuracy. Still, as
tfodight tO Mr8- Stetson’s connection with the movement was
Uhhing an a cl°Bo “ several years ago,” and as she is now
p >y Kravl)P°8tion body, calling it a “ split" doesn’t seem
itry talcl6 pse of language. We did not say that Mrs.
j5?as been ni Feincarnation, only that Mrs. Stetson claims, or
tik y> Wo aitned tor her, that she is a reincarnation of Mrs.
or’ethet reii?16 noti very much interested in tho question_of
hot. carnation is correct Christian Science teaching

Bn Bn.
Qday>8 “AhLAUQHITI,’ in sending us an account of last

F«~8%s h infal Pilgrimage to Bradlaugh's grave at Woking,
M0ehce S8 magnat at the behavior of a well-known Christian
Reaker and his supporters, some of whom must have
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travelled to Woking for the express purpose of misbehaving
themselves. The graveside is a place that has a restraining
and sobering effect upon all with a spark of decency in their
composition, but those C. E. 8. gentlemen who went to Woking
for the purpose of attacking the N. S. S. and its work must
have lacked even that solitary spark. A meeting was
organised outside the Cemetery gates, and the public treated
to the customary slanders of the N. S. S. and those who carry
on its work. The effort does not appear to have met with
great success, and we hope that thoughtful Christians present
made due note of the place and method of attack and the type
of those who engineered it.

W hen the services of the National Secular Society in connection
with Secular Burial Services are required, all communications
should be addressed to the secretary, Miss E. M. Yance.

Letters for the Editor of the Freethinker should be addressed to
2 Newcastle-street, Farringdon-street, E.C.

Lecture Notices must reach 2 Newcastle-street, Farringdon-
street, E.C., by first post Tuesday, or they will not be
inserted.

Orders for literature should be sent to the Shop Manager of the
Pioneer Press, 2 Newcastle-street, Farringdon-street, E.C.,
and not to the Editor.

The Freethinker will be forwarded direct from the publishing
office to any part of the world, post free, at the following
rates, prepaid :—One year, 10s. 6d. ; half year, 5s. 3d. ; three
months, 2s. 8d.

Sugar Plums.

Mr. M. H. Donohoe contributed a good article to the Daily
Chronicle (July 2) on the death of Henri Rochefort. When
the great French journalist left the Intransigeant in 1907,
after being connected with it for twenty-seven years, he
transferred his pen to the Patrie—a journal of a very
different color. On this point Mr. Donohoe writes :—

“ His departure from the Intransigeant set Paris talking.
The old Atheist, it was said, had seen the error of his way,
and had decided to die in the bosom of the Church.

“ Well do | remember calling on Rochefort on this
occasion to ask his opinion. His mop of white hair stood
bolt upright. The face was pale, but the eyes had lost none
of their fire and the body little of its vigor. The man him-
self possessed that silvery speech, that vivaciousness and
charm of manner which combined to make him the most
dreaded, albeit the most admired, man in France. In his
vigorous fashion, M. Rochefort denied that he had taken the
road to Canossa. ‘My convictions,” he said, ‘ religious or
anti-clerical, whichever you wish, havo undergone no change,
neither have my political views. | am still as anti-clerical as
ever. My enemies say this is my one consistent attitude.
When | ceased attending church, | did not become anti-
religious. It was only that my way of viewing things
religious had become changed. It was quite a mistake to
supposo that | am thirsting to kill all the priests in Franco.
When | meet a good fellow in the shape of a curé, I have
not tho slightest objection to cracking a bottle of champagne
with him.”

Rochefort’'s nature was evidently loss vitriolic than his pen,

" Tho old Atheist ” was no bigot.

Professor F. T. Del Marmol, writing to the Star, says that
Henri Rochefort had a free hand in tho Patrie and his
articles wore most distasteful to tho Clericals. 1LSo strongly
did ho fool on tho subject of religion," Professor Del Marmol
continues, “ that ho said to me, not many months ago, that
ho could nover understand how any thinking man could
accopt tho dogmas of any of tho existing religious creeds.”

Wo havo pleasure in calling attention to tho excellent
July number of the English Review. Mr. Henry Newbolt's
article on " John Milton ” is extremely well written. His
position is ono that wo havo oursolvos maintained in the
Freethinker, especially during tho late centenary; namely,
that tho Puritan ossification of Milton’s genius prevented
his fulfilling tho promise of his exquisito early poems. Mr.
Newbolt smiles broadly at Addison’s assurance that the
themo of Paradise Lost could nevor lose its interest, as “ all
will, through all ages, bear the same relation to Adam and
Eve." That statement might have been generally endorsed
so recently as fifty years ago, but we belong now to “ a
generation which does not nnmbor Adam and Evo among its
ancestors.” This is followed by a further instalment of
tho deeply interosting correspondence between Niotzscho
and Brandos. Mr. Arnold Bennett's article on "The Writing
of Plays ” is written with intellect and authority. Professor
R”~mond’s scientific article on " The Sexual Correlations of
Poetic Genius ” is calculated to flutter tho Suffragette dovo-
cotos. Its conclusion is that the qualities and functions of
men and women are determined by physiology; and as it is
the male generally, who wears and wiolds the sexnal deco-
rations amoDgst the lower animals, so it is the human male
who paints the pictures and writes the poetry. The other
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articles include a noticeable one on “ Women and Morality,”
by a Mother. It is strongly written and remorselessly points
out social evils. But the writer seems more plain-spoken
than she really is. She hints at her solutions, but does not
actually state them, and we are left with a feeling of frus-
tration. Mr. Norman Douglas’s “ Pioneer of Aviation ” is
brightly and vividly written — and humorous; and the
editor’'s monthly notes are, as usual, stirring and suggestive.
Freethinkers should not neglect the English Review,

The Leeds Branch of the N. S.S. recently applied for
permission to renew its meetings on Woodhouse Moor, where
the same conditions appear to govern the sale of literature
and the taking up of collections there that obtain in the
London Parks. That is, permission of the Council must be
first of all obtained. At the request of the local secretary
Miss Vance, the Society’'s general secretary, applied to the
Parks Committee of the City Council, asking that such per-
mission should be given. As the request came from head-
quarters, there could be no question as to the bonaficLes of
the organisation. The reply to the application was that
the Parks Committee had advised the Council “ not to
accede to the application of your Society for permission to
make collections and sell literature at meetings on Wood-
house Moor.” We are not aware of the ground on which
permission is given by a City Council to some societies to
do certain things and withheld from others. It appears to
be a gross usurpation of power, and the Leeds Branch is
taking steps to make a public protest against such differential
treatment. We hope that this public protest will be as
effective in Leeds as it has been in London, and the local
Society may rely upon headquarters' assistance in any
legitimate effort it may make to vindicate its right to just
treatment at the hands of the public authorities.

The July number of the Humanitarian (organ of the
Humanitarian League, price one penny) is well up to its
usual excellent level. There is a moderate but firm protest
against some of the cruder cinematograph shows, in which
cruel violence (of men to animals or animals to each other)
is represented. Young people, especially, cannot bo im-
proved by such pictures. This is followed by a spirited
protest against Child Beating—a matter in which “ God’s
Englishman ” is miles below the heathen Jap. How this
brutal practice degrades even superior men is shown by Mr.
John Burns’s reply to a question put to him in the House of
Commons by Mr. O’'Grady respecting the flogging of conva-
lescent boys in the Camberwell workhouse infirmary. “ My
attention,” Mr. Burns said, “ has been called to this matter.
The punishment does not seem to have been excessive, and
| see no necessity for a public inquiry.” Who would have
thought, when John Burns was imprisoned in connection
with the “ Battle of Trafalgar Square,” some twenty-five
years ago, that he would sink into giving such pompons and
callous replies to questions in the House of Commons? We
ought to be grateful to the Humanitarian for turning the
searchlight of publicity upon these exhibitions of brutal
stupidity. We do not speak in haste to repent at leisure.
Beating children at all is a moral offence; and beating them
deliberately in public institutions is a social crime.

Mr. M. M. Mangasarian has delivered his farewell address
for the 1912-13 season to the Independent Religious Society
(Rationalist) at Chicago. The first lecture of the 1913-14
season will be delivered on October 5. In the Program for
May 25 Mr. Mangasarian wrote :—

“ And now let me utilise this opportunity to express once
more my deep appreciation of the loyalty of the members
to our platform ; of the devotion of the Trustees to tho
interests of the Society ; of the activity of the ladies who
have so admirably kept up the study classes and the evening
meetings, which have done so much to cultivate the social
spirit among us. | am also greatly indebted to the ushers,
who, with wonderful regularity and commendable disin-
terestedness, have given their Sunday mornings to the care
of the audience, which frequently overflowed the house
when hundreds had to be turned away. No public speaker
in Chicago is more fortunate either in the number or in the
character of his colleagues as is—Your grateful lecturer,
M. M. Mangasakian.”

We are delighted to read this favorable report.

The St. James's Gazette (July 2) was tolerant enough to
publish a letter from Mr. Joseph Lebols-Carey, of Cardiff,
against the cruel sport of otter hunting. “ 1 have travelled
widely,” he concluded, “ and in my varied experience | have
found as much, when not more, kindness and downright
honest regard evinced among professed Freethinkers,
Agnostics, and Atheists than among those Christians who
profess to serve an all-merciful God.”
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“Quo Yadis?”

I was in the mood of Kipling's camel ; | had got the
hnmp, the double hump ; I had to wash and dress,
tie and collar, and clean boots, and walk all the way
into the town to worry about a blessed pump valve;
leave my books and everything and pad the hoof
over a newly tarred road ; no trams, no penny ’'buses,
shanks’s pony all the way ; so | had the hump, and
when | had seen about the pump, and had half-an-
hour with one of the most tempting bookshops (and
bookseller’s) in the kingdom, I did not feel like sitting
down to write or read.

So | decided 1'd go on for a bust, and recklessly
dashed down sixpence to Bee what the film really
could make of Quo Vadis 1

It was the early show, and some of the élite (moi
aussi) had been moved to attend, but particularly to
be noted, was a considerable delegation from the two
grammar schools.

As they filed in in batches, it would seem that this
must have been a special bit of 'cute managership
(reduced prices for schools, perhaps), seconded by
the goody teachers and ohiefs.

It was rather droll later on to note the very
evident dilemma as to whether they should clap
when the ghost of Christ walked along tho Via
Appia, or whether they should be particularly grave
and quiet ; 1 think the clappers had it.

As a sample of film-making, there is no doubt it
deserves all that has been said about it.

The acting, or posing, is as perfect as one can
think possible ; the pictures of the men and worn00
really look as if copied from actual living, breathing
men and women, not mere dolls or dummies; and
the architectural construction and details seem Q3
near perfection as any theatrical soenes can possibly
be. The piotures look as if photographed from reQL
marble and stone. It may be that the duplication0
of transference, from the built-up wood and canva0
to the first photo and then from that to the fil*?
photo, gives opportunities for touching-up and
solidifying ; |1 cannot say, but the final effeot is very»
very real.

So, also, is the fine scene—the burning of Row01
it is an exceedingly clever bib of stage oraft, an
some of tho incidents really grip.

Another detail worth note, too, is the complete003
of every picture, calling for big, busy, masses 0
people; the crowds are real orowds ; it is difficult
speoify and say which is the best when each i0 3
good, but certainly the great banquet scene, with tb
dancers, is worth notice.

But, having said all this of the production, a0
wonderfully complete bit of workmanship, what i0
be said of the idea of making a publio show of such
series of incidents, no matter be they true or fal®

How the clergy of this enlightened land of
can ever have been brought to consider suoh a sb
of any advantage to them is beyond comprehension

As something to read, Sienkiewcx's clever °oV <
no doubt, has been read by thousands without W ,
than the wusual satisfaction or realisation
graphio writing gives, but with a really well © »
film there comes a something whioh, for a O0®
must move almost the most cold - blooded
captious of critics. #

Without any doubt, the moving picture bites
one with a keenness that not even Dickens or
can touoh, and, by the same token, the feelmij(jed
disgust and ludiorousness are enormously intens
also. . is

Great Nero | what can these fool Christian
thinking of, to boom up this Quo Vadis ? ffi® 1 0VOn
way they do, while to any thinking being—to
the most careless thinker it seems almost tne®

i™o

standing feature of the show must be an echo j€jj
old cry, “ My God, my God, why hast thou f°r
me?”

There is no single phase of the whole 00 ti0

thousand yards of film, where the religion0 P
made prominent, that does not positively gl°
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he abounding futility, the absolute puerility, of the

o r Christ to whom they appeal.

It is to see a marvel of impotenoe to compare the
siocious completeness of Nero with the conduct of

0 apostle Peter when he meets the ghost of Christ
on the Appian Way.

Peter has had enough of Rome, so he and a disciple
re doing a best on record “ Down to Dixie ” or else-

nere, and have just got on to a straight stretch
°~ard8 safety when they meet a shadow ; they are
sked where they are off to in such a ragtime hurry,
nd told that if they do not go back and attend to

‘ngs, “ he’ will have to go, and be a second time
made a sacrifice.

. 00 thought seems to jump at one, on the very
»cmie” wny the plague he does not go, if he be
» 0 ? why, if the first sacrifice was any sort of
as°fk k*9 °hosen ones should be in such deadly strait

jjney are said to be? But no; the shadow fades

7 and, as Peter and his mate turn on their
#eclks, we match the Quo Vadis ? with Cui Bono ?
on a  kis chosen ones get burned in the general
v 1 Bagration; some are soaked in the Roman equi-
g of kerosine, and set up on tall poles and used
r ij~hes; and another lot are kept for what is a

d'y fine bit of scenery—the arena and the lions,
cro men> women, and babies—bowing,
toeing, horror-strioken—some with arms uplifted
oar tke aky>Praying to their damnably idle or
tha® ®od> P100™ °t the effective, potent Nero,
en °ne rea”™ dominating force of the whole show,
a 8nfnorv0 aQd sense plainly at bursting point with

't P*easure °f almost unlimited power,
aten 8 korror grows as the animals oome up into the
0 g and prowl around, and draw near the “ chosen

I and, as Carlyle said, “ God does nothing.”
j§.. sPdden flash and blank—and—some little heaps
&3 0d akont, a scuffle over the last mouthful—

Qad? what price that for a living, loving

Dj~at everlasting blithering fools these Christians
oo to allow this to be seen.
. 10final duel between Ursus and the bull seems
tbe fame compared to the previous one, although
the kas fke fieroine strapped on. The leap of
bo& ert? down into the arena, and the baring of his
the 7’ B aoting—and looks like it; and the death of
0e86t weker of Rome leaves one unmoved— he
the » — something slow, with burning oil, unless
Jea  joke.ok Retraniusveauld be.madeseifective,
Sent t dying he read a letter which was to be
bnttl 0 Nero, and in it said to be a matricide or to
poed a city was nothing, but for Nero to read his
tefineB  k3a guosts was something in the way of a
that / nenf °f cruelty; and so it almost seems to me
to eee°r poor Christians of to-day to be invited
8aua y i° Vadis? as a means of Christian propa-
>Gm -reaUy taking a mean advantage of their
4omn e 'gnorance and want of logio. It is a low-
It 1118011 01't °f triok to play on them.
& mal??ld atmost pay for Freethinkers to circulate
Win: eaAet to annotate the Quo Vadis? program.

e»m»e«, toy It, T. SHOIIE.

The Gospel History a Fabrication.

The Time when Jesus Lived.

1]
is sn~erfod in Jewish history at which Jesus Christ
iOcord 8<* f° have appeared as a teacher is thus
ed in three of the canonical Gospels :
> Natt. iii, __ii And in those days comoth John the
@f'f'st preaching in tho wildornoss of Judaea...... Then
°th Jesus from Galilee to tho Jordan, etc-
k * 4, 9.—"“ John camo, who baptised in the
n°9s......And it came to pass in those days that
catno from Nazareth of Galilee,” etc.
w ol>ni. 0, 29— There came a man, sent from God,
Je 086 name was John....... On tho morrow he seeth
j,8c°ming unto him,” etc.
than L ia mite clear from the foregoing extracts
00 nnknown writer of tho primitive Gospel

Jex
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from which the Synoptists took the main portion of
their narratives, did not know at what period in
history Jesus and the Baptist commenced their public
ministries; he therefore placed it “in those days,”
which is the Gospel equivalent for “ once upon a
time.” Coming now to Luke, who wrote later than
the others, and who had consulted the Antiquities of
Josephus for historical facts connected with the
Gospels, we find details added which fix the time.

Luke ii. 1, 2.—" Now in the fifteenth year of Tiberius
Caesar, Pontius Pilate being governor of Judaea, and
Herod being tetrarch of Galilee, and his brother Philip
tetrarch of Ituraea and Trachonitis, and Lysanias
tetrarch of Abilene, in the high-priesthood of Annas
and Caiaphas, the word of God came unto John the
son of Zacharias in the wilderness,” etc.

This addition was, of course, inserted to make the
Third Gospel appear historical; but it does not affect
the older primitive source of the Synoptic narratives.
Now, if the writer of the primitive Gospel had no
knowledge of the period when Jesus first appeared,
neither would he be likely to know the time of the
alleged Crucifixion. This period, as we have seen,
was supplied by Luke when he named Annas and
Caiaphas as high priests and Pilate as governor of
Judaea in “ the fifteenth year of Tiberius Caesar”—
that is to say, in the year A.D. 28.

In the case of one of the last-named individuals,
however, Luke was mistaken. Pilate was procurator,
and Caiaphas was high priest, from A.D. 26 to 86;
but Annas, or Ananus, held the latter office from
AD. 7 to 14, and at no later period.

In the primitive account of tho trial of Jesus, the
names of the high priest and the procurator, being
unknown to the writer, could not have been given.
In accordance with this fact, we find no name of the
high priest in Mark's or Luke's Gospel. Luke,
though he names two high priests in chapter iii.,
does not mention either again. In the case of
Matthew, the house or palace of “ Caiaphas ” is twioe
referred to (xxvi. 8 and 57); but the high priest him-
self is not named. That “ Caiaphas ” was not in the
primitive account we know from Luke xxii. 54 and
Mark xiv. 53—in which latter passage (and in Matt,
xxvi. 57) the word “ house ” is implied.

With regard to the procurator, the name “ Pilate ”
is now found in all four Gospels; but in that of
Matthew—whioh is the nearest to the Common
source—we find both “ Pilate ” and “ the governor."
The following extract from the latter Gospel may be
taken as a sample of the reading given in the
primitive account:—

“ Now Jesus stood before the governor: and the
governor asked him, saying, Art thou the king of the
Jews...... And ho gave him no answer....... insomuch that
the governor marvolled greatly. Now at the feast the
governor was wont to release unto the multitude one
prisoner,” etc. (Matt, xxvii. 11, 14, 15).

In the parallel passages in the other three Gospels
only the name “ Pilate” is ueod; never *“the
governor.” Of course, after Luke's Gospel became
known, the name “ Pilate ” found its way into all
new copies of the other Gospels, and the original
reading “ the governor ” was omitted ; but in
that of Matthew the proper name was probably
only inserted in the place where the governor was
first mentioned—* delivered him up to Pilate the
governor ” (xxvii. 2). In the course of time, how-
ever, “ Pilate ” came to be inserted in other passages
by copyists ; so we now And tho procurator in some
places called “ Pilate,” and in others “ the governor."

Lysanias.

Another misstatement of Luke in the foregoing
Gospel extract is that relating to Lysanias. In “ the
fifteenth year of Tiberius Caesar” that tetraroh had
been dead sixty years. This Lysanias was the son
of Ptolemy Menneus, the ruler of a kingdom in the
north of Palestine, its principal city being Abila. In
tho second or third year of the reign of Herod the
Great (88 B.c.—4 B.c.) Ptolemy died, and Lysanias
succeeded his father as ruler. After reigning for
three or four years, Lysanias was put to death by
Mark Antony (82 B.C.). His successor is uncertain ;
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but the kingdom was leased to Zenodorus, a man in
league with a band of cut-throats, who robbed and
murdered all who passed through the country.
Complaints at length reached the ears of Caesar,
who, to stop the evil, bestowed part of the kingdom
on Herod, and placed the other part under the
rule of the president of Syria.

There is no need to go into this matter further,
for one fact is beyond doubt. No other Lysanias
ever ruled over the province whose capital was
Abila. After Herod’'s death, that king's portion of
“ the kingdom of Lysanias” was given to his son
Philip, the tetrarch of Trachonitis, etc., the other
portion remaining under the governor of Syria.

But, how came Luke to fall into such an error ?
Well, Josephus, later on, having several times occa-
sion to mention the district once ruled by Lysanias,
calls it “ the tetrarchy of Lysanias” or “ Abila of
Lysanias "’ (Antig. 18, 6,10 ; 19, 5,1 ; 20, 7, 1). Luke,
in searching through these Antiquities, noticed these
statements, and took them as meaning that Lysanias
was “ tetrarch of Abila” at a later period. He had
not looked so far back as Antiq. 15, 4, 1, where the
death of that tetrarch is recorded, nor had he seen
what became of that kingdom.

The Maetye Zachaeiah.
In the Gospel of Matthew, Jesus is represented as
Baying to some of the chief men among the Jews (—
“ Woo unto you, scribes and Pharisees, hypocrites !
....... Fill ye up then the measure of your fathers........
that upon you may come all the righteous blood shed
on the earth, from the blood of Abel the righteous unto
the blood of Zachariah son of Barachiah, whom ye
slew between the temple and the altar” (Matt, xxiii.
29, 33, 35).
In the parallel account in Luke's Gospel (xi. 50, 51)
the words “ son of Barachiah ” are omitted. With
regard to the justice of punishing the Jews of Jesus
Christ's day for “ all the righteous blood shed on the
earth ” up to their time, | have nothing to say, being
now concerned only with the words in italics. From
these it is quite clear that the reference is to “ all
the righteous blood shsd ” from the earliest recorded
instanco (Abel) down to the latest notable oxample
—*“ Zachariah the son of Barachiah.”

Who, then, waB this recent martyr Zaohariah ?
Upon this question Christian commentators throw
no light. In 2 Chron. xxiv. 20, 21 we have an
account of the martyrdom of “ Zachariah, the son
of Jehoiada” ; but this took place more than 800
years B.C., and could not be the one referred to. We
have therefore to look for a much later Zacbariah,
and, of course, wo find him. He was “ Zachariah
the son of Baruch,” who was foully murdered (a.d. 68)
by the Jewish assassins called Zealots in the temple,
or court of the temple, during the siege of Jerusalem
(Josephus, Wars, 4, 5, 4). Barachiah and Baruch
are merely different forms of the Bame name. No
other historical martyr of the first century named
Zachariah is known.

In the Gospel passage, then, Jesus is represented
as referring to an event that occurred thirty-eight
years after his death : or, to put it another way, this
Gospel paragraph was one of the little hearsay
stories which the writer of the primitive Gospel col-
lected and committed to writing at some unknown
period. This period now appears to have been a
decade or two after the destruction of Jerusalem
—say, between AD. 80 and 90, or later. The
four canonical Gospel writers all lived in the first
half of the second century.

The Pbophecy op the Last Days.

One of the longest and most important of the
threefold narratives which the throe Synoptists took
from the primitive Gospel is that now called “ the
propheoy of the last days " (Matt. xxiv.; Mark xiii.;
Luke xxi.). In this so-called “ propheoy ” Jesus is
represented as predicting the siege of Jerusalem and
the destruction of chat city and the temple, with all
the attendant horrors that should come upon the
Jewish nation (A.D. 66—70). After reading this long
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Whence did the primitive writer get all the words
which are there ascribed to Jesus ?—which words,
assuming they were actually spoken, were oertainly
not taken down at the time. Neither, again, conld
any disciple, assuming he heard them spoken once,
commit them to memory, or afterwards reproduce
them in writing-even if we further assume that
fishermen and such people could write in those days-
The old orthodox plea that the evangelists wrote
their Gospels under the influence of the “ spirit of
God,” which brought the words of Jesus to their
remembrance, is now exploded. Whence, then, did
the primitive Gospel writer obtain this long oration ?
The answer is, He had no report of the speech from
anyone. The words were simply fabricated for the
occasion, and then piously plaoed in the mouth of
Jesus. This was, of course, done some time after
the fall of the holy city; for, needless to say, the
primitive Christians possessed no prophetio powers m
they were all, without exception, extremely ignorant
and oredulous men.

There need, however, be no mystery as regards the
source. The chapter, upon examination, will he
found to be a purely literary composition, made op
of a dozen or more passages pieced together, these
passages having been taken from the Old Testament
and apocryphal writings. It can, therefore, be safely
said that this grand “ propheoy ” was never spoken
by Jesus, as represented in the Gospels, but
laboriously compiled by the primitive Christian
teaohers from the source | have named. Moreover
the twenty-fourth chapter of Matthew (or either oj
its parallels in Mark and Luke) is itself a proof, not
only of systematic fabrication, but of the fact th»*
the earliest known Gospel was written after AD. 10,
After Jerusalem had been destroyed, and a larfo
proportion of the Jews had been slaughtered °r
carried away captive, the primitive Christians (W*I0
had taken no part in the war) imagined the end °
the world to be at hand. Henoe, it is stated in thiO
pseudo-prophecy that “ immediately after the tribO'
lation of those days” the “ Son of man” shorn
come with his angels to judge the world. **4
“ immediate ” coming is afterwards modified inl
“ before that generation should pass away ' (M*""
xxiv. 29, 84)—the generation referred to being t'ia,
of those living at the time of the *“ tribulation

mentioned. It was during this period (A P. 10—
that the primitive Gospel was written. The tlta
when Jesus is said to have first appeared—* in tbo

days "—was, of course, before the holy city »
besiegod by the Romans: but how long before

have no evidenoe to show. AbeacadABBA-

FAITH.

A teacher wrote two separato sentences on a blackbo
They were: “ The hen has three legs,” “ Who done * ~
the object of one being to exemplify a misstatement ot
and tho other to illustrate bad grammar. Then a boy
called up, and tho teacher said to him : WLHarry, go togeD
blackboard and show where tho fault lies in those
fences.” Tho boy went up, studied tho sentences dibg® jj,
took up tho chalk, and wrote: “ The boy never don
God done it.”— Western Mail.

“ Now, to business 1” said tho Chevalier To
Theophrastus O’Shaughnossy. “ 1 have hero a sc
of certain studies. Each day in tho week, of which n
educationally important, and two relatively independo
propose to devote to one or more of these studies- (0
sixth day is to be observed as an opportunity for ICSjitjsti*0
The seventh, I need hardly tell well brought up kb
young ladies, is appointed for attendance on b°*y rl. S0
conventional coremonios such as make this good
notable for hypocrisy."—Bita, “ A Grey Life."

It is usually supposed that children are ingenuou-i*"/"jjv
id outspoken. But the modern child has a reserve
in keeping with this character. A little fellow
himself to two apples in his father’s garden and ai ” yo0
told his sister. She was shocked and inquired, , the?
tell God about it?” *“ Yes," was tho slow roplyj a nngl"*1
added, “ 1 didn't tell him | had taken two.

chapter of predictions, the question naturally arises: lillustrated Magazine.
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In Bull Lane.

THOMAS PAINE,
b. 1737; 4. 1809.

Author of “ Common Sense,”
NRights of Man,” and “ The Age of Reason,”
A Founder of American
Independence with Pen and Sword.

LIVED IN THIS HOUSE
As Exciseman and Tobacconist.
1768—1774.
—Inscription on a house in Bull Lane, Lewes.

mfiiFHin the heart of tho Sussex hills,
«reen young Summer hath stayed to siDg
®®halky pits and the shallow rills,
And the footprints left by the feet of Spring.
In Lewes town there is Summer again,
As under the eaves in old Bull Lane
"O linger to dream of one Thomas Paine.

on the hills dance the nymphs with Pan,
,rcsh from tho woods and the brisk, bright streams;
'ihere in Lowes tho Rights of Man
"ore born in a brave Exciseman’s dreams.
And see, here is Summer | Here Summer hath lain,
Waiting and waiting and to live again,
As she lived in a brave Exciseman’s brain.

"here in Lewes who would have wist,
To tl °0 Mr°hod for his shag in tho years of yore
he vigorous young Tobacconist,
far away, on a strange new shore,
Where Washington strove, and tho English ran,
mlhat a Freethinker and a Republican,
~no Paine, would herald tho Rights of Man ?

®Paine, ono born in Thetford, knew
So Ami world, not England, would blare his fame;
A jbion, Gaul, and Columbia drew
hghted torch from his lambont flame :
hor be served his land, and his laud was tho world ;
~od wherever Freedom, with banner uncurled,
p “tridos through tho oarth, Paine that banner unfurled.

'Vaa his brain from craft and creod,
As 0* k°P° was centred alone in Man;
~PUr® =weg jjjg JjfGfrom graft and greod,
ieethinker and a Republican 1
for tho Man I And the rest may go—
With God abovo and the Dovil below,
n ith the Church of Christ, with last year's snow.

are stirred by Summer's breath,
Rete® ills aro 8recn over Rowes town !

j>or u Olt 0110 Icar'rifl nor life nor death,
j ho hated tho Cross as ho hated the Crown.

Rewes town there is Summer again ;
dor the shadows in old Bull Lane,
stay to wonder at ono called Paine.

Victob B. Neuburg.

“All These Things......”

T\vo there woro on a mountain peak,
Who stood and gazed on tho world around
In silence, for neither carod to speak,
Viewing with rapturo tho waste profound.

Tho mountain range upon either hand,
Its cloud-capped peaks reared to tho sky,
Whilo away from their foot tho pasturo land
Slopod down "“to a river rippling by.

“All this is grand,” the younger said;

N The hills, the vales, the woods, the stream ;
Tho gorgeous colors God has spread

Seem liko a wild, fantastic dream.”

“You call it God tho old man smiled,
And paused, and in a whilo began,

“Your God is naught but Nature, child,
And Nature neither God nor man.

This fair expanse of valo and hill

Is but a battlefield of blood,
Whoro Nature's lovoly creatures Kkill

Tho lessor, weaker ones for food.
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“ Each has to kill to keep alive ;
Each has a life he must defend ;
Each feels the pain he must survive :
All is a struggle from start to end.

“ Did God in his love create all this,

This war, this battle of weak and strong,
And cloak behind his tender kiss

His jaded sense of right and wrong?.......

* God neither made this world of pain,
Nor us, its grandest product, man ;
Nor sent his first-born to be slain,
To mitigate an ill-made plan.

“ Like yonder waters as they flow
To lose their ripples in the sea,

One day we come, another go,
And slip into eternity,

“ Leaving no more to mark our course
Than bubbles scar the river bed :
Ripples from the very source,
Fading away when life had fled.”

James L. Raymond.

Sunday Pleasures.

An Open Letter to the Rev. Father Bernard Vaughan.

Dear Father,—1 have read with much pain your dismal
and pathetic wail which appeared in the Daily Mail of tho
27th ult. You are quite right, and you have my sincerest
sympathy. People are really taking to motoring on Sunday
instead of going to church and counting their beads as they
should, but you can comfort yourself by reflecting that your
Church is not the only ono that suffers in this respect. It
is chronic. All the Churches have the samo trouble.

When | started the gun works at Crayford, | employed a
large number of men, most of them trained mechanicians.
We had only been running a short time when a very pious
Protestant lady came down from London with the laudable
intention of saving tho souls of my poor benighted workmen.
I gave my consent, for which she thanked me. She then
started a little mission hall, and, after several weeks of
strenuous effort, she camo and told mo that she had not met
with tho least particlo of success; she had been fishing for
soul3 that really ought to bo saved, but had not had a single
bite. She was discouraged and disheartened, and asked me
if 1 could give some reason why the men failed to be
interested in religion. | told her that perhaps they had
found out that it was not true. Sho said she thought I was
quite right; | had diagnosed tho case correctly. This was
twenty-four years ago. Quito recently | learned that this
one-time very pious and God-fearing lady had given up
religion altogether; in fact, sho appears to havo all the
characteristics of that horrible, wickod, and detestable gabg
known variously as Agnostics, Infidels, Atheists, and Free-
thinkers, who have no faith and obstinately refuse to believe
anything except the truth.

A dreadfully wicked infidel, now happily dead, and no
doubt, receiving his just deserts, said: " Tho way to bo
happy is to mako those about us happy; tho placo to bo
happy is hero, and tho timo to bo happy is now.” These
unholy words wero uttered by that arch-infidel, Colonel
Ingersoll; but, wicked as they are, they cannot at all bo
compared with the following, which 1 quote from tho
Chinese System of Ethics :—

“ Do not dream of a life beyond this, for you will find no
other, nor of a heaven beyond the universe, for beyond the
infinite universe there is nothing. Earth is heaven, and
paradise is on earth; it is for you to realiso it. Cultivate
your mind, honor your ancestors, respect your traditions,
let the past and the future be both a living present to your
mind. Identify yourself with one and the other through
humanity. Never forget that you are one with the earth,
with the universe, and take care no act of yours offends
against this unity.......... ”

Can wo imagine anything better calculated than tho
abovo to demonstrate tho necessity of sending missionaries
to that benighted people ?— Mournfully yours,

Hiram S. Maxim,

" Ploaso, sir, ought | to bo punished for something | havo
not done,” inquired a boy of his form mastor. “ Why,
certainly not,” he replied. " Well, then, ought | to be
punished because | havo not dono my sums ?”—English
Illustrated Magazine.
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SUNDAY LECTURE NOTICES, Eto.

Notices oi Lectures, eto., must reach us by first post on Tuesday,
and bo marked “ Lecture Notice” if not sent on postcard.

LONDON.
OUTDOCOR

Bethnal Green Branch N.S.S. (Victoria Park, near the
Bandstand): 3.15 and 6.15, C. Cohen, Lectures.

Camberwell Branch N.S.S. (Brockwell Park): 3.30, a Lecture.

Croydon Branch N. S. S. (Katharine street, near Town Hall):
7, Jas. Kowney, a Lecture.

Edmonton Bbanch N. B. S. (Edmonton Green): 7.45, Miss
K. B. Kough, “ The Futility of Prayer.”

Kingsland Branch N. S.S. (corner of Kidley-road): 11.30,
K. H. Rosetti, “ The Pathway of Faith”; 7.30, Miss H.
Pankhurst, “ The Suffragette in Heaven.”

North London Branch N. B.B. (Parliament Hill Fields):
3.15, C. E. Rateliffe, a Lecture. Finsbury Park : 6.30, M. Hope,
a Lecture.

West Ham Branch N. S. S. (outside Maryland Point Station,
Stratford, E.): 7, E. Burke, a Lecture.

W ood Green Branch N. S.S. (Jolly Butchers Hill, opposite
Public Library): 7.30, R. H. Rosetti, a Lecture.

COUNTRY.
I ndoor.

Preston Branch N. S. S. (B. S. P. Rooms, 7 Market-street):
7 to 8, R. Townley, “ The Principles and Objects of Secularism.”

Outdoor.

B 1ackburn (Market Place) : Matthew Phair, 3, “ Thought the
Great Want of the Age ” ; 6.30, “ Why | Reject Christianity.”

Bolton (Town Hall Steps): R. Mearnswill lecture on Secularism
every Saturday and Monday night at 7.30.

Newcastle-on-Tyne (Bigg Market): 7, F. M. Wilkesbarro,
Christian Socialism : An Impossibility.”

Preston (Market Square): Gilbert Manion, 11, “ God” ; 3,
“ Why Free Speech is Necessary ” ; 6 30, “ A Dying Creed.”

Rochdale (Town Hall Square): R. Mearns, 3, “ Historic
Christianity ” ; 6.30, “ Christian Socialism Exposed.”

PROPAGANDIST LEAFLETS. New Issue. 1. Christianitya
Stupendous Failure, J. T. Lloyd ; 2. Bible and Teetotalism, J. M.
Wheeler; 3. Principles of Secularism, C. Watts; 4. Where Are
Your Hospitalsf R. Ingcrsoll. 5. Because the Bible Tells Me
So, W. P. Ball; 6. Why Be Good? by G. W. Foote. The
Parson’'s Creed. Often the means of arresting attention and
making new members. Price 6d. per hundred, post free 7d.
Special rates for larger quantities. Samples on receipt of
stamped addressed envelopo.—N. S. S. Secretary, 2 New-
castle-stroet, Farringdon-street, E.C.

A LIBERAL OFFER—NOTHING LIKE

THE FEEETHINKEIt

July ls, i6li*

America’s Freethought Newspaper.

THE TRUTH SEEKER.
FOUNDED BY D. M. BENNETT, 1873.
CONTINUED BY E. M. MACDONALD, 1883-1909.

G. E. MACDONALD ..ottt E ditor.
L. K. WASHBURN . Editorial Contributor.

Subscription R ates.

Single subscription in advance _ ~ $3.00
Two new subscribers ™ 5.00
One subscription two years in advance ™ 5.00

To all foreign countries, except Mexico, 50 cents per annum extra
Subscriptions for any length of time under a year, at the rate ¢€
25 cents per month, may be begun at any time.
Freethinkers everywhere are invited to send for specimen copiei,
which are free.

THE TRUTH SEEKER COMPANY,
Publishers, Dealers in Freethought Books,
62 Vesey Street, New York, U.S.A.

Determinism op Free Will?
By C. COHEN.

Issued by the Secular Society, Ltd.

A clear and able exposition of the subject if
the only adequate light—the light of evolution-

PRICE ONE SHILLING NET.

(Postage 2d.)

Tb* Pioneer Press, 2 Newoastlo-streot, Farringdon-streot, EL-

6> ali. rry cCuiM fuy/i
Oru a— oaclLt*.

05b unutA Ci. a. ciU tinci
33 i Jniiuiuic jtu*™ >

a/ucCc 33/'- focili/cuA.

CG_PnadluiC a MAC

@A. fixtut;aAtL Cesi ‘Sate"Xclim atu>~y4

fv'l»_ " » £>/ Hevilt SCsml .

Blvad titandid WYRSTE

dunx..

174
J

IT.

Id

Greatest Popular Family Reference Book and Sexology—Almost Given Away. A Million so
at 3 and 4 dollars—Now Try it Yourself.

Insure Your Life—You Die to Win;
Ignoranco kills—knowledge saves—bo wise in time. Men weaken, Bioken, 45(@051*
o,

knowing how to live.
Fathers fail, mothers are “ bed-ridden,” babies die.

Tfte'Besi;

Buy this Book, You Learn to Live _
0

wreck thousands—young a.

“ Habits that enslave "
Family feuds, marital mis

divorces—even murders—All can be avoided by solf-knowledgo, self-control.

You can discount heaven—dodge hell—hero and now, by reading and apply'#l "l
wisdom of this one book of 1,200 pages, 400 illustrations, 80 lithographs on 18 anat

color plates, and over 250 prescriptions.

OF COURSE YOU WANT TO KNOW WHAT EVERYONE OUGHT TO

T he Y oung—How to choose the best to marry.

T he Married— How to be happy in marriage.

T he Fond P arent—HOW to have prize babies.

T he Mother—How to have them without pain.

T he Childless—How to be fruitful and multiply.

T he Curious—How they “ growed " from germ-oell.
T he Healthy—How to enjoy life and keep well.

T he Invalid—How to brace up and keep well.

Whatever you'd ask a doctor you find herein.

Dr. Foote's books have been the popular instructors of the masses in America for fifty years (often re-written, e&ﬁaﬁl?s)

For twenty years they have sold
Last editions are best, largest, and most for the price.
by not buying, and you may lose your life (or your wife or child) by not knowing some of the vitally important truths i

Most Grateful Testimonials From Everywhere.

Gudivoda, India : “ It is a store of medical knowledge in plainest
language, and every reader of English would be benefited

and always kept np-to-date).
spoken, and everywhere highly praised.

by it.”—W. L. N.

Triplicane, India: “ | have gone through the book many times,
and not only benefited myself but many friends also.”—

G. W. T.

largely (from London) to all countries where prics
You may save tb? “ga-

Panderma, Turkoy : “ 1 can avow frankly there is ra.p! pP*8™

found such an interesting book as yours."—K. H-t 7 > le
Calgary, Can.: “ The information therein haa changed m

idea of life—to be nobler and happier.”—D. N. M. ptice'
Laverton, W. Aust.: " | consider it worth ten timos the r

I have benefited much by it.” —R. M.

Somewhat Abridged Editions (800 pp. each) can be had in German, Swedish, or Finnish
Price EIGHT SHILLINGS by Mail to any Address.

ORDER OF THE

PIONEER PRESS,

2 NEWCASTLE STBEET, LONDON, E.O.
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national secular society.
President: G. W. FOOTE.

toretary : Miss E M. Vanch, 2 Newcastle-st.

Principles and Objects.

kcolarism teaches that conduct should be based on reason
inf ,™owiedge. It knows nothing of divine guidance or
rpn,?reElX’ ~ oxciulles supernatural hopes and fears ; it
garas happiness as man’s proper aim, and utility as his
tocal guide. *
L.,ef arism affirms that Progress is only possible through
set ~hich is at once a right and a duty ; and therefore
n6 s,t° remove every barrier to the fullest equal freedom of
bought, action, and speech.
aa ecuiariam declares that theology is condemned by reason
ass S?P?rstiti’us, and by experience as mischievous, and
ails it as the historic enemy of Progress.
P e°?*arism accordingly seeks to dispel superstition; to
~ ead education ; to disestablish religion; to rationalise
Hlat-y ' £o Prom°te peace ; to dignify labor; to extend
well-being ; and to realise the self-government of

A Membership.

tniuy. POrson is eligible as a member
Rowing declaration

Pie/ ®es'te to join the National Secular Society, and |
DiiJf® myseif, if admitted as a member, to co-operate in
Noting its objects.”

London, E.C.

on signing the

Name.
LT [ LT PPN

\fiTtlEHISHeclaration should be transmitted to the Secretary
P g asubscription.
~Beyond a minimum of Two Shillings per year, every
lji tYer is left to fix his own subscription according to
~oans and interest in the cause.

T Immediate Practical Objects.

thouel jpe8*timation of Bequests to Socular or other Free-

hetspY Societies, for the maintenance and propagation of

Qif- * °Pln‘ons °n matters of religion, on the same

Omap.1BR? ns apply to Christian or Theistio churches or

Nations.

kellgg\’\-holition of the Blasphemy Laws, in ordor that

out f*un may ho canvassod as freely as other subjects, with-
mear of fine or imprisonment.

Chn  disestablishment and Disondowment of the State
rp™ohos in England, Scotland, and Walos.

'U n® Abolition of all Roligious Teaching and Biblo Reading

i ochooia or other educational establishments supported
i the State.

childr 0 T°ning of all endowed educational institutions to the

y°uth °* classes alike.
of gu Abrogation of all laws interfering with the free use

@uudai?  £0? £be PnrP08e °1 culturo and rocroation ; and the
and a °P°ning of Stato and Municipal Museums, Libraries,

«al of the Marriage Laws, especially to secure
fan;,-.ICo 1°r husband and wife, and a reasonable liberty
. ThoQRlIty ?£ divorce.
"hat an " Uhsation of the legal status of men and women, so
The ptl®/I£s may bo independent of sexual distinctions.
rUth@°£ect'on °1 children from allforms of violonco, and
PtemRf,r ®rc°d of those who would mako a profit out of their
Thea? labor-
Luring °~f°n of all horoditary distinctions and privileges,
rjherh0Q]j BPRirlt antagonistic to justico and human

N«na S &*?V0,?e“ * hy all jast and wise means of the con-
'® town« aaily llfo f°r the masseB of the people, especially
frollingg an<E °lties, whore insanitary and incommodious
Naktiess’ an<£ .the want of open spaces, causo physical
. The ancl disease, and the deterioration of family life.
““Self jOf “motion of the right and duty of Labor to organise
caiiato | 8 m°ral and economical advancement, and of its
The Snv/i- Protection in such combinations.

| 6Lk ja ,j titution of the idea of Reform for that of Punish-
iOllger he j treatment of criminals, so that gaols may no
ijlu PlaceH f°CS °1 brutalisation, or even of mere detention,
8°8qWho °£ Physical, intellectual, and moral elevation for
n Agq are afflicted with anti-social tendencies.

hun?ns’n the moral law to animals, so as to secure
t The pr an°® treatmint and legal protection against cruelty.

o f P e a c e between nations, and the snbsti-
ahona) d w _ira<iion for War in the settlomont of inter-
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FREETHOUGHT PUBLICATIONS.

Necessity. An argument against
Free Will and in favor of Moral Causation. By David
Hume. 32 pages, price 2d., postage Id.

Liberty and

By David Hume.
16 pages, price Id.,

The Mortality op the Soul.
With an Introduction by G. W. Foote.
postage Id.

An Essay on By David Hume. With
an Historical and Critical Introduction by G. W. Foote,
price Id., postage Id.

Suicide.

From Christian Pulpit to Secular Platform.
By J. T. Lloyd. A History of his Mental Development.
60 pages, price Id., postage Id.

The Martyrdom of Hypatia. By M. M. Manga-
sarian (Chicago). 16 pages, price Id., postage Id.

By Thomas
134 pages,

Miscellaneous Theological Works.
Paine. Including all but the Age of Reason.
reduced from Is to 6d., postage Id.

By Lord Bacon.
86 pages, reduced
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