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fr it sublime to strain our vision into a fog ? and 
must we fancy we see far because we are looking where 
nobody can see farther.—Landoe.

God Damn!

“ ’Tis strange—the Hebrew noun which means ‘ I am,’
The English always use to govern • damn.’ ”

— B y r o n .

late Dr. Joseph Parker, of City Temple fame, 
once cried “ God damn the Sultan!’’ It caused a 
rernendou8 flatter in many ciroles. Some papers 

cried “ Bravo ! ” Several others cried “ Shocking I ” 
he religious press was muoh divided. Organs of 

he Nonconformist Conscience were quite delighted 
c êr Dr. Parker’s expletive, while the more sedate of 
he Church organs condemned it as an exhibition of 
®r7 bad manners. For our part, we woro neither 

P ea8ed nor disgusted. If a minister likeB to swear 
h the pulpit, we are not at all disposed to quarrel 
Jth him. It is more a matter for his congregation 

han it is for us. Besides, although swearing—as 
he angry rebuker said—is a damned bad habit, it is 
fitter to let off steam than to burst the boiler, 
here are occasions in life when the mildest- 
annered man, even a saint of the first water, may 

8 pardoned for indulging in a recitation from the 
ang dictionary. Has not Mark Twain said that 

, hen a man goes into a dark room, and sits on the 
cainess end of a tintaok, his only refuge is 

Profanity?
Lreat allowance, too, ought to bo made for 

8ristian ministers. In the first place, they are— 
r are supposed to be—diligent students of the Bible, 

j 8w the Bible is a first-rate oursing manual. 
ehovah opens the ball in Genesis by cursing pretty 
early everything—the serpent, Adam and Eve, and 
e very ground under their feet; and the author of 
8 book of Revelation closes with a red - hot 

a rse. on anybody who should presume to add 
ything to, or subtraot anything from, that 
yfiterious composition. Between this fine begin- 
lQg and this noblo end there is a vast variety of 

j a 8^i°tion. Most of the Bible writers take a hand 
ag the business. Jehovah assumes the lion’s share, 
ev 18 n.a n̂ra*t for the boss should be the first in 
o erything; but one or two of his subordinates 

casionally run him pretty olosely. Moses, though 
hi« ^ ee^est naan on earth, oould let out rarely when 
our • '°0(* waa nP' David, or whoever wrote the 

ainS Psalms, played up well for a front plaoe in 
lev ,0amPetition. Some of the prophets did their 
P a l °est‘ Even the groat New Testament saints, 
pr . and Peter, labored to sustain the credit of their 
^jjees81°n. Jesus Christ himself was very successful 
tow^ .a lek himself go. His outburst in Jerusalem, 
ablQa t °l°8e °f bis career, was highly credit
o r ' .  , D was Professor Newman’s opinion that he 
ti0Q lc\Tuoitu8 and Suetonius in malignant denunoia- 
rlVai° ‘ bis enemies, who were after all Bimply his 
vipe 8’ Do called them hypocrites, whited sepulchres, 
the ^  an<* children of hell. In his last sermon on 
from Jodgcnent he used the words, “ Depart

1 Gi*10’ ^6 corse »̂ *n °̂ everlasting fire.” And after

hi3 Resurrection, according to the second Gospel, he 
deolared that those who believed should be saved, 
and that those who did not believe should be 
damned. No doubt a great literary artist, like 
Shakespeare or Rabelais, could have considerably 
improved on this performance, but it is a good one 
nevertheless.

The faot is that “ damn ” is a remarkably common 
word in the Bible, and if an irate Baint is not to be 
allowed to use it when he feels disposed, what on 
earth has beoome of English freedom ?

But why, it may be asked, should Dr. Parker have 
damned anybody, even the Sultan of Turkey? Is it not 
written that Jesus came to save, not to destroy; and 
should not Dr. Parker have followed in the footsteps 
of his Master ? But this question involves a very 
partial view of the glorious Gospel. Jesus did, 
indeed, oome to save the few, but he also came to 
damn the many, or at least to let them b8 damned 
by his Father. Many are called, but few chosen; 
many slide down the way to Hell, few climb the path 
to Heaven ; the sheep are a little flock, the goats are 
a countless multitude. Salvation is for the elect, 
and damnation for the mob. According to the old 
religion—instead of the modern makeshift—the ohief 
work of the Lord is the damnation of sinners. He 
sometimes protests that ho doesn’t like it, but he 
laid down his plan and abides by it, and even a deity 
must be judged by actions rather than by words. 
Byron felt, in the good old orthodox days of 
years ago, that he was very much alone in wishing 
to circumaoribe the limits of Hell’s hot jurisdiction, 
and that the clsrgy would hold that he ought to be 
damned for “ hoping no one else might e’er be so."

On the whole, therefore, we think that Dr. Parker’s 
“ God damn" is susoeptible of an easy justification. 
But some people will ask why “ God damn ” ? Why 
not oall on the Devil to do it, as Macbeth does to 
the messenger who brings the tidings that Burnham 
wood has come to Dunsinane ?—“ The Devil damn 
thee black, thou cream-faced loon.” Well, the answer 
is very simple. The Devil damns nobody; all who 
are damned are damned by God. When you look at 
it closely, the Bible God is the Devil. The two per
sonages have got on the wrong tickets. This is felt 
to bo so by unsophisticated people. When a rough 
fellow swears, he says “ God damn you.” He knows 
instinctively who it is that presides over damnation.

Over in Amerioa they say there are three sorts 
of fools: fools, damn fools, and God damn fools. 
Wherever the English langaage goes, it oarries with 
it the peculiarity whioh Byron notioed in the Don 
Juan couplet at the head of this article.

Many years ago Colonel Ingersoll was quoting a 
legal author oalled Moses in arguing a case of Man
damus in court, and the Christian judge, thinking he 
would take a rise out of “ Bob," asked: “ By the 
way, Mr. Ingersoll, is that the gentleman you go 
about the country abusing?”—alluding to the then 
very famous leoture on “ The Mistakes of Moses.” 
“ Oh, no,” Ingersoll readily replied ; “ this is Moses 
on Mandamus ; the other is Moses on God damn us.” 
That judge never tried it on "Bob” again. As for 
Dr. Parker, he was not exactly an Ingersoll, but he 
was not to be bullied for his “ God damn," at least 
by Christians. From every point of view the 
expression is striotly orthodox. G ^  Foote
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The Religion of Disease.—II.

(Continued from p. 99.)
It is not the least of the evils induced hy the 
triumph of Christianity that, by its advooacy of the 
savage theory of the nature of mental and physical 
disorders, it arrested the advance made in Greece, 
Rome, and Alexandria, and saddled European life 
with a set of beliefs that now have their counterpart 
only amongst uncivilised peoples. The effeot of this 
may be traced in many directions ; at present I am 
concerned only with showing the extent to whioh it 
served to keep alive a sense of intercourse with a 
supernatural world. And it is not too much to say 
that every case of disease, particularly of mental 
disease, gave to the fervent Christian additional 
proof of the activity of the spiritual world. Indeed, 
the expulsion of demons from afflicted persons was 
one of the powers upon whioh Christians prided 
themselves, and a belief in its possibility continued 
at least up to the time of John Wesley. The most 
elaborate regulations and formulas were devised, all 
inspired by the idea of making the evil spirit’s 
dwelling-place as uncomfortable as possible, and so 
ensuring evacuation. If an insane person was to be 
dealt with, he was prayed over, drenched with incense, 
and evil-smelling drugs burned under his nose. Then 
a set form of objurgation followed, thus :—

“ Thou lustful and stupid one.......Thou loan sow.......
Thou wrinkled beast, thou mangy beast, thou beast of
all beasts the most beastly.......Thou mad spirit.......
Thou greedy wolf.......Loathsome cobbler....... filthy sow
.......perfidious boar....... envious crocodile....... malodorous
drudge.......wounded basilisk....... swollen toad....... en
tangled spider.......lousy swineherd....... lowest of the low
.......cudgelled ass,” etc., etc.*

Then followed the exorcism proper :—
“ By the Apocalypse of Jesus Christ by which God 

hath given to make known unto his servants those
things which are shortly to be.......I exorcise you, ye
angels of untold perversity.......May all the devils that
are thy foes rush forth upon thee and drag thee down
to hell.......May tho Holy One trample on thee and hang
thee up in an infernal fork, as was done to the five
kings of tho Amorites.......May God set a nail to your
skull, and pound it with a hammer as Jael did unto
Sisera.......May...... Sotter........ break thy head and cut
off thy hands, as was done to the cursed Dagon.......
May God hang thee in a hellish yoke, as seven men 
were hanged by the sons of Saul.”f 

All over Europe, for centuries, lunatios and epi
leptics were tormented and ill-treated under the 
obsession of these ideas. Whipping-posts were set 
up, and the insane soundly soourged. Here is a 
speoimen reoipe of this olass ;—

“ In case a man be lunatic, take a skin of mere 
swine, work it into a whip, and winge the man there
with. Soon he will be quite cured. Amen.”{

In some parts of Scotland, as late as 1789, lunatics 
were placed in the churchyard all night, bound hand 
and foot, and with a holy bell over their heads. In 
Cornwall, St. Nun’s Pool was famous for its oure of 
those possessed. Even the embraces of prostitutes 
were recommended as a oure for insanity.§ So proud 
were the priests of their power to expel demons that 
in Vienna, in 1783, the Jesuit Fathers boasted that 
they had oast out no less than 12,652 “ living 
devils.” Two centuries later (1788), in Bristol, a 
drunken epileptic, one George Larkins, was solemnly 
brought into churoh and seven clergymen as solemnly 
set themselves to work to cast out the possessing 
demon. Whereupon Satan swore “ by his infernel 
den ” that he would not come out—an oath, says the 
chronicler, nowhere to be found but in Bunyan’s 
Pilgrim’s Progress. Under date of Ootober 25, 1739, 
John Wesley also relates how he was sent for, and 
assisted at the expulsion of a demon from the body 
of a young girl.

* Quoted by A. D. White, Warfare of Science with Theology, 
vol. ii., p. 107. 

f White, vol. ii., p. 108.
+ Tuke’s History of the Insane in the British Isles.
§ Fort’s Medical Economy During the Middle Ages, p. 345.

It is no wonder that we find a missionary from 
New Guinea confessing that the native demoniacs 
“ are certainly not unlike those described in the New 
Testament. Frantic gestures, convulsions, foaming 
at the mouth, feats of supernatural strength, furious 
ravings, bodily lacerations, gnashing of teeth, and 
other things of a similar character may be witnessed 
in most of the cases which are supposed to be under 
diabolical influence.”* In truth, there is not a 
resemblance merely between these cases and those 
described in the New Testament; they are identical. 
No rational line of difference can be drawn between 
the uncivilised inhabitant of New Guinea or Africa, 
the early Christian, the mediaeval Churchman, or 
John Wesley. Faced by the same facts, they arrive 
at the same conclusion. This conclusion is one sug
gested by their religious beliefs, and in turn it reaots 
and strengthens their religious convictions.

Of all diseases, that of epilepsy appears to have 
been most favorable to the encouragement of a belief 
in spiritual operation. Oae medical authority has 
pointed out, as the result of his own experience, that 
with epilepsy there is often an exaltation of the 
religious sentiments.! A still more recent authority, 
Sir T. S. Clouston, has also remarked that strong 
religious emotionalism often accompanies epilepsy.! 
Another eminent physician, while pointing out that 
“ a high degree of intelligence, amounting even to 
genius, has in some oases been associated with epi
lepsy,” points out that “ The epileptic is apt to be 
influenced greatly by the mystical and the awe
inspiring, and he is disposed to morbid piety. He 
has an outward religiousness without corresponding 
strictness in morals.”§ The very name of this 
disease shows its association with religion. Emanuel 
Deutsch says:—

“ There is a peculiar something supposed to inhere in 
epilepsy. The Greeks called it a sacred disease. 
Bacchantic and corybantic furore were god-inspired 
Btages. The Pythia uttered her oracles under the 
most distressing signs. Symptoms of convulsions were 
ever needed as a sign of the divine.”||

So, too, a modern observer, Mr. W. Ellis, writing of 
the Polynesians, says :—

“ As soon as the god was supposed to have enterod 
the priest, tho latter became violently agitated and 
worked himself up to the highest pitch of apparent 
frenzy ; the muscles of the limbs seemed convulsed, the 
body swelled, the countenance became terrific, the 
features distorted, the eyes wild and strained. In this 
state he often rolled on the earth, foaming at the 
mouth, as if laboring under the influence of tho divinity 
by whom ho was possessed, and in shrill cries, and 
often violent and indistinct sounds, revealed the will of 
the god.”1i

There is every reason for believing that Mohammed 
received many of his celestial messages and visions 
during epileptic seizures, hallucinations of sight and 
hearing being the normal accompaniments of such 
attacks. Swedenborg’s visions may also be traced 
to a similar source. These, and others, were illus
trating in their own person the policy of the Siberian 
Shamans, who aotually select epileptio lads to be 
trained for the priesthood. Long experience had 
doubtless taught them that the hallucinations which 
beset epileptios are of exactly the kind that create a 
sense and appearance of religious illumination. Thus, 
Dr. Ball says that the most common hallucinations 
are those of vision. And Dr. Maudsley thus de
scribes the normal accompaniments of an epilepti0 
attaok:—

“ The patient’s senses are possessed with hallucina
tions, his ganglionic central cells boing in a state of 
what may be called convulsive action ; before the eyeS 
are blood-red flames of fire, amidst which whoeVer 
happens to present himself appears as a devil, or other
wise horribly transformed; the ears are filled with a * * * § *

* Cited by Tylor, Primitive Culture, vol. ii., p. 130.
t Dr. Howden, Medical Superintendent of Montrose Lunati® 

Asylum, in Journal of Mental Science, 1873.
{ Clinical Lectures on Menial Diseases, p. 248.
§ Dr. R. Jones, in Allbutt’s System of Medicine, vol. vi**«» 

p. 335.
|| Literary Remains, p. 83.
*i Polynesian Researches, vol. ii., 235-G.
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will

terrible roaring noise, or resound with a voice impera
tively commanding him to save himself; the smell is 
perhaps of sulphurous stifling, and the desperate and 
^lolent actions are the convulsive reaction to such 
fearful hallucinations.”*Tfi anyone will bear in mind the numerous descrip- 

.'ons of religious visions and the accounts, written 
n a‘l good faith, of the behavior of “ inspired ” 

during their seasons of inspiration, he 
have little difficulty in realising that in all 

ages of culture, from Ellis’s Polynesian medicine- 
an down to the modern revival, epilepsy has played 

i °, 8tna,H part in inducing and developing a sense of 
«course between man and a spiritual world, 
t has already been mentioned that one of the 

infQm°Qest m0fchods of inducing a sense of spiritual 
e «course is that of fasting. A lowered vitality is 
so favorable to hallucinations of every de-

ripuon. A shipwrecked sailor is placed in the 
tne condition, through no act of his own, as is the 

Primitive modicino-man and the mediaeval saint by 
th lrn°W-D vo^tf°n- There is really much more in 
tfi6 Kristian outcry against “ fleshly indulgence” 
ev ° if revo^ against mere sensualism. It might 
tin0 • claimed that indulgence in sensual gratifica- 

u ia on0 direction was condemned in order to 
WfiM69,80 sensual gratification in another direction. A 

hfed body has been deprecated because it cut off 
Ifl0 y* colQdition8 of “ spiritual” illumination. 
tL .e "uju maxim, “ A stuffed body cannot see seoret 
roatf8’” rea,1y 0xPr0sses the philosophy of the

^m ong the Blaokfoot Indians of North America, 
a^6Q a roaches fourteen years of age he is sent 
Pror̂  *’r°m his father’s lodge in search of a spiritual 
uh fe?k°r or totem. Seeking some secluded spot, he 
Qf8 aiQs. from food until such 
tek* Receives a vision of 

he at 
procure

time as he dreams, 
some animal or bird, 

once adopts.! Similarly, the Malay, 
supernatural visitations, retires to the 

qQ y.1® and abstains from food. The Zulu doctor 
‘hes himself for intercourse with the tribal

to
jQQgle

by spare diet and solitary fasts. Fasting is 
t(jQ »T*- the regular regimen of the Hindoo Yogi. In 
T' JNew Testament, the encounter of Jesus with the
Part o f

D
the regular regimen of the Hindoo Yogi. In

3V

*8 Preceded by a forty days’ fast. Santa 
y6ar8a kept severe fasts for lengthy periods each 
aoi/« Georg® P°x confesses that ho “ fasted muoh,” 
aod Wâ od abroad in solitary places.” Less fasting 
easi|Itl0re gonial intercourse with his fellows might 
offo  ̂ ^avo prevented his hearing spiritual voices 
re(isln8 counsel. Perhaps the most curious religious 
p *  f°r fasting is that cited from a monkish 

cher by Brady, in his Clavis Calendaria .
, coach goes faster when it is empty, a man by
apuag can ^  bottoi: united to God ; for it is a principle 
uh geometers that a round body can never touch a

..A belly too well filled 
round, it canuot touch God except in one 

to., • but fasting flattons the belly, and it is united 
*th the surfaco of God in all points."

P'ane except in ono point
becomes 
Point

(To be concluded.) C. COHEN.

“ Personal Religion.”
5 . 'kflow 18 r0bgi°n ? As a matter of fact, nobody 

8carc>i Gverybody defines it to suit himself, and 
divjQ4Q  ̂any bwo frame an identical definition. One 
cree<j asaures us that religion iB neither coitus, 
or comUOr c.on^u°f> but fellowship with the Unseen, 
that r ^ u.nion with God. Another is equally certain 
vari0u 1̂ 10.n mGan8 the sense of dependence and the 
To 0y.H °bligations which that sense carries with it. 
Cieed re^8'on signifies acceptance of a definite 
°r enin- a<f°ption of a mode of life suggested 
W. jj by such a creed. At present, the Rev. 

W W l ard> D.D., of Enfield, is issuing a series 
be calls “ Modern

Of

°f  t h e  Mind< r- -
t Catlin ' T  nnd the M i n d ’ P- 55.’ * orth American Indian/,

Tracts on Religion,” the

p. 251. Bee also Dr. Mercier

vol. i., p. 3G.

first of which appeared in the Christian Common
wealth for February 5, and which he entitles 
“ Personal Religion—Your Concern.” In the very 
first sentence Dr. Orchard falls into the common 
error of thinking that “ we are all religious nowadays 
—more or less.” It would be easy enough to bring 
the reverend gentleman into touch with thousands 
of people in London alone who glory in the faot that 
they have no religion at all in the popular acceptation 
of the term. Some of them were trained to live 
without it, while others have succeeded in throwing 
it off at the bidding of their reason. No doubt there 
are not a few even at Enfield who do not believe in 
a Supreme Being nor take part, in public or in 
private, in any acts of worship. Thomas Paine said 
that to do good was his religion, and Dr. Orchard 
refers to the man who doolares that “ his religion 
consists in doing all the good he can.” But this 
definition is really a complete negation of religion in 
any of its approved significations; nor is Dr. Orchard 
himself satisfied with it. Speaking of the man who 
takes refuge in it, he says : —

“ Is that right ? No, for he, too, has not gone far 
enough back. Behind all the good we do there is the 
impulse to do it. And it is this that makes all the 
difference. Very few of us can be sincerely content 
only to yield to the impulse without inquiring where it 
comes from, for the one sufficient reason that the 
impulse seems never to be satisfied by what we are 
actually able to do. To do all that we could for one 
short day, would certainly involve us in very big adven
tures. When have we felt at the close of day that we 
had dono all that we could ?”

We must confess that we are rather surprised to 
find a man of Dr. Orchard’s calibre falling back upon 
suoh spurious reasoning. Obviously the impulse to 
do good comes from the same source as ourselves. It 
is a product of social evolution, and is shared, more 
or less, by all the gregarious animals below us. 
Prince Kropotkin, in his excellent work, Mutual Aid 
a Factor of Evolution, furnishes numerous instances 
of its active presence in ants, bees, birds, and many 
others of the lower animals. And without a doubt 
the impulse is in its nature the same in them as in 
ns. It is an essential requisite of a happy sooial life. 
We are aware that Dr. Orchard was bound, in the 
interest of religion, to ignore this undeniable fact in 
natural history. His ambition is to show that the 
impulse to do good is of supernatural origin, in * 
which event religion may be defined as “ a sense of 
connection with something higher than ourselves, 
something that has power to move us and inspire us 
to thought and activity.” Now, Prince Kropotkin 
informs us that the impulse to do good, or mutual 
aid, “ is to be met with even amidst the lowest 
animals.” He writes :—

“ Some land-crabs of the West Indies and North 
America combine in largo swarms in order to travel to 
the sea and to deposit therein their spawn ; and each 
snch migration implies concert, co-operation, and mutna 
support. As to the big Molucca crab (Limulus), I was 
struck (in 1882 at the Brighton Aquarium) with the 
extent of mutual assistance which these clumsy animals 
are capable of bestowing upon a comrade in case of 
need. One of them had fallen upon its back in a 
cornor of the tank, and its heavy saucepan-like carapace 
prevented it from returning to its natural position, the 
more so as there was in the corner an iron bar which 
rendered the task still more difficult. Its comrades 
came to the rescue, and for one hour’s time I watched 
how they endeavored to help their fellow prisoner ” 
(Mutual Aid, p. 11).

If Dr. Orohard is right, those ministering crabs 
were aoting from a sense of connection with some
thing higher than themselves, something that had 
power to move and inspire them to suoh noble 
activity; that is to say, they were performing a 
religious duty, or taking part in a religious oeremony; 
but Dr. Orchard is not right. The impulse to do 
good is not a gift from above, but an acquirement 
instinctively won on the upward road. Its existence 
in man does not conneot him with anything higher 
and better than himself, but is merely an indication 
of the stage he has reaohed in the evolutionary 
prooess. It simply shows exaotly where he stands.
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For Dr. Orchard, all roads lead to God, only not 
one of them is a real road. That they are not 
genuine roads is proved by the fact that nobody 
knows who, what, or where God is. The reverend 
gentleman himself admits that the moment we 
pronounce the name of God we “ are in the thick of 
a hundred controversies.” Some are quite Bure that 
he is a personal being, who hears and answers 
prayer; others refer to him as the Unknowable; to 
others he is the Ideal, their deepest self, or the 
Cosmic Consciousness ; and each view " is supported 
with loud asseverations and mighty arguments.” 
And yet, in the teeth of this admission, Dr. Orchard 
maintains that God is, at least, “ a spiritual activity 
with whom we can have personal relationship and 
who can be incarnate in our personality.” Personal 
relationship is possible only between persons, and, 
necessarily, to say that we can have personal re
lationship with God is to declare that he is a person, 
a declaration which, on Dr. Orchard’s own showing, 
nobody is competent to make. We muoh fear that 
the famous divine is here guilty of “ darkening 
counsel by words without knowledge.” He has 
ventured beyond his depth, and is at the mercy of 
many contrary currents. He exhorts us to get “ an 
increased sensibility to God.” How shall we get it ? 
“ By meditation and laying ourselves open to the 
visitation of God.” That answer is correct, and it 
lets us into the whole secret of personal religion. 
Without knowing in the least what God is, Dr. 
Orchard jumps to the conclusion that the term i t  
is obviously an inadequate description of him. Quite 
as obviously, then, God is a HE; and we are to arrive 
at a realisation of him as such by meditation. It is 
a perfectly simple and safe rule, and it never utterly 
fails. If you meditate upon God as a personal being 
he will certainly grant you a personal visitation in 
due course; but so will King CEdipus or King Arthur, 
or any other great fiotitious character in literature, 
on precisely the same terms. Nothing in the world 
is easier than to get into psrsonal relationship with 
purely imaginary beings if we are willing to pay the 
price. Martin Luther was in personal relationship 
with the Devil, and his Satanic Majesty paid him 
several memorable visits. On this point we are in 
complete agreement with the Presbyterian minister 
of Enfield. Religious experience is real, as real as 
that of any novelist who lives in a world of fiction. 
God used to be tremendously real at the old-fashioned 
Methodist prayer meeting, when the faithful deafened 
him with the thunders of their impassioned petitions. 
But the faot that God is real to ardent believers is 
no evidence whatever that he really exists. They 
think they can see him with the inward eye; but 
th* *ere is absolutely nothing to prove that ho sees 
them or takes the slightest interest in their affairs. 
The reality is all on the human side; and surely 
Dr. Orchard will conour in the statement that the 
sense of reality enjoyed by devoutly religious people 
is no guarantee that there is any reality on the 
Divine side, or even that there is a Divine side at all 
exoept in their own minds.

Dr. Orchard has the temerity to think that he has 
found “the due to the mystery of all the ages;” but, 
although we know that he is an exceedingly clever 
man, we are confident that he is mistaken. “ The 
solution of existence ” is not so easy of accomplish
ment as he seems to imagine. What is the fulfil
ment of human personality ? Dissolution. We know 
of no other possible fulfilment. We do not even 
know what personality is; but wo do know that, 
whatever it is, the time comes when it ceases to be. 
It fulfils itself only in the hour of death. Why we 
are here we know not; but, being here, our mission 
is to make the most and best of life while we have 
it. If this is religion, we are eager to be olassed 
with the profoundly religious; but if religion means 
“ a sense of connection with something higher than 
ourselves,” then let us be put in the category of the 
notoriously non-religious. In Dr. Orchard’s explana
tion of the term, we are not ashamed to publish it in 
Gath and to sing it out in the streets of Askalon 
that we have no religion at all. A hundred years

FebhuaRY 23, 1913

ago even Dr. Orchard would have been numbered 
among the non-religious, and probably put to death 
as an enemy of the cross of Christ. Oa the one sid0 
of his nature he is an out and out Rationalist; bat 
the Rationalism is rendered of non-effeot by the 
undiluted mysticism on the other side. In b18 
Rationalism we are heart and soul with him ; bnt 
when he retires for refuge into the shadowy real00 
of mysticism, we are obliged to part company with 
him, preferring to remain in as close touch as 
possible to Mother Earth. We also beg to assure 
him that there is no unbroken testimony that 
nowhere except in religion have men found them
selves at home. On the contrary, we are in posses
sion of very ample testimony from men and women 
who never felt at home until they got rid of religi°D» 
but whose emancipation from the bondage of supef' 
stition has spelt for them “ peace, power, purpose) 
that which alon9 can make life worth living."

When, therefore, a traot comes our way with the 
arresting title, “ Personal Religion—Your Concern, 
we reply thus: “ Dear Traotarian, you are really 
laboring under a vain delusion—religion is no con
cern of ours. We have outgrown it and left  ̂
behind. In your sense of the word, as well as 10 
that of your more orthodox brethren, we are proud to 
be numbered among the large army of the non
religious, and to be engaged in a distinctly anti- 
religious propagandiem. You yourself repudiat0 
much of what our forefathers loved as the very truth 
of God ; and the only difference between you and ns 
is that our Rationalism ha3 compelled us, not only 
to drop the dogmas of orthodoxy, bat also to 
renounce Supernaturalism in all its forms.”

J. T. L loyd*

“ Yital Lies.”—II.

(Continued from p. 109.)
“  You appear to think, as I used to think in earlier day9' 

th a t m ankind aro rational beings, and th a t when a thing h® 
been dem onstrated they will be convinced. Everyth!'1.® 
proves the contrary. A man is a bundle of passions whi® 
severally use his reason to get gratification, and the result 
all times and places depends on what passions are dominant- 
— H kruert S pencer. Cited in Moncure Conway’s Allt0' 
biography, vol. ii., p. 409.

“  Every step towards tru th  has had to be fought for, 
there has had to be abandoned for it almost whatevor otbef 
wise hum an hearts, hum an love, hum an confidence in h ,  
are attached to. Therefore greatness of soul is require® • 
the service of tru th  is the hardest service.” —N ieizscB8' 
The Antichrist; 1899; p. 323.

NOTHING is moro disconcerting to the young-'^ 
least we have found it so—than, having discover00 
the falsity of a religious idea and replaced it with 
truth, to find that other people, instead of reoeiviu  ̂
the proof with pleasure, receive it coldly and grodg' 
ingly—if they receive it at all. They wish to beli0V0’ 
and do not wish to be undeceived.

We have just noticed a case in point in th0 
Saturday Review (Jan. 25), where Mr. Filson Younfh 
the novelist, dealing with Mr. Maskelyne’s exposu10 
of Madame Blavatsky,* and, incidentally, with Indi0,11 
magic, declares :— ^

“ I am sorry to have these great delusions destroy0̂
for me.......I do not like to come near a thing which.^
have believed to bo inagio and wonderful, and find
tawdry and mean and insignificant.......To expose
thing is to rob it of its agreeablo coloring, and lay b®f 
its ugliness ; and many people have a preference 
the decent coverings being left on.”

It is for these people who “ Will to Believe ” and d0 
not wish to be undeceived in matters of religion tbft 
the books dealt with by Vernon Lee in Vital Lies »r 
written. .

Leaving Professor James, Vernon Lee deals 
with the “ Modernist” movement represented 0y

, (in** J. N. Maskelyne, The Fraud of Theosophy Exposed- ¡̂8 
older readers will recognise that there is nothing new in ei  
booklet. All the evidence in it, and a great deal more, apP6®̂ « 
in this journal, and in two pamphlets by Mr. Foote, at th® 
of Mrs. Besant’s defection to Theosophy.



FBBBUARY 23, 1913 TH E FR EETH IN K ER 117

a her Tyrrell. The Modernist movement, as our 
Baders know, is the attempt of thobe Roman 
atlio.ies who, having an acquaintance more or less 
eeP with the facts and hypotheses of modern 
cience, and knowing the incompatibility of this 

tK°ri*e^ e traditions and dogmas taught by
k 0 Church of Rome, attempt to establish a right to 
eneve in the demonstrated truths of science and 
. remain in the Church, similar to the latitudin- 

rianism of the Church of England, where little is 
k08*̂ 08 belief in God and conformity to the

la the part devoted to Father Tyrrell, Vernon 
00 8 writing is seen at its best; the style is not 
âtupered by {¡fjg neoeasity 0f tracking “ ways that 
0 dark and trioks that are vain,” as was the oaso 
 ̂ 0Q dealing with Professor James. As Vernon 
00 remarks, and the passage is an illustration itself 

of fine writing
“ After a course of Pragmastic theory, with its hurry 

to talk over ; its shirking of conclusions and shifting of 
responsibilities; its words thrown down at raudorn, 
revoked when convenient; its twilight of suggestion 
aod occasional Sludge-the-Medium gesture of turning 
°n the light and showing that there’s no deception ; 
after the jumbled metaphors of Dr. Schiller, the verbal 
slovenliness of Professor Jam es; after that lack of 
logical structure which makes even M. Bergson’s mag
nificent volumes like caverns, glittering with gems and 
nres, but viewless and without ex it; after all that con
fusion of genius and shoddy, of ideality and hustle, the 
Satisfaction inspired by this book of Father Tyrrell’s* 
}? truest moral, and is most certainly aesthetic. It is 
Uke the satisfaction felt in certain churches : the recog- 
mtiou that all is swept and garnished, well set ashlar 
anu massive silver, fair linen and pure vessels ; every- 
tuing done and spoken without hurry or passion ; with 
up audience save the Ono, whom tho Initiate carries in 
his own consecrated hands.” !

of tuther Tyfrell is abreast of the scientific thought 
Qj as day ; religion itself he holds to be the result 
tha<3V°1Utiou’ ani  ̂ ^as no moro supernatural origin 
ifi m B°.*enoe> philosophy, or art. Religion, beginning 
or o'8 '̂0 an(l discipline, in the course of ages evolved, 
$ evel°ped, a spiritual element denied by Father 

roll to the primitive magio from which it sprang. 
(jltjre°Ver) ho holds that the continued progress and 

Bnrvival of religion depends upon its adap- 
0Q i*0 the progress of scienoe, and stands in the 

fiio|Q ?elati°a ae medioine does to the chemical and 
^ « « * 1  Bciences. In other words, if religion does 
M Commodate itself to the progress of science it 

become entirely extinct.
11 Nor is this all,” says Vernon Loo. ” According to 

athor Tyrrell, the Founder of Christianity worked 
lracles only iu the ignorant belief of men who did 

°t even distinguish between natural and supernatural, 
^'cause they had no conception of nature’s regularity. 

0«us did not rise from his grave and show himself to
Vs disciples, but his disciples thought that ho had thus 
risen.”

P o v e r 
ty, ' ’̂ e.sus was an uneducated and superstitions Jew, of 

6 reign of Tiberius ; his mind was iucapable of certain 
ews which are nowadays attributed to him; him, on 
6 other hand, full of ideas which had to be revised as 
result of his own death, and tho non-fulfilment of his 

jjj n Prophecies. Jesus was not a moral innovator, since 
»morality was current both among tho Jowish pietists 
d tho Gentile philosophers of his day.”! 

pries? 8ee. by this that Father Tyrrell, a Catholio 
0Qt h ’ afivance(I far beyond the limits marked 
down any °*- our tinpot Protestant sects, who look 
*Orsh0pP°n Roman Catholios as superstitious image-

^atioQ0|°r8e’ ^10re *s a limit to Father Tyrrell’s 
kq Ath*1’ m’ 0r wou^  fiave to proclaim himself 
4s y0 eis*i’ or ab loaat an unbeliever in Christianity. 
Plain ^se remarks, his thought starting on
a§aiO8/li Ij0naH8tio lines, but “ ever and anon running 
Q̂!iefs bidden centre of habitual and beloved 

-  > and against tho need to believe in them

Christianity at the Cross Roads ; 1909. 
j Vernon Lee, Vital Lies, vol. i., p. 165.
I Vital Lies, vol. i., p. 109.

which he finds in himself” (vol. i., p. 189). To the 
scientific evolutionist the Christian God, like the 

! Christian Christ, becomes more and more shadowy 
as man’s thought progresses, until at last it shuffles 
out of the universe altogether. But according to 
Father Tyrrell the Deity, having allowed man to 
struggle and fight his way upward through the laws 
of evolution, suddenly discovered man’s dire need of 
salvation, and, about the year one of our era, revealed 
himself

“ in the province of Judea and through the miraculous 
mediation (we might almost say medinmship) of an 
ignorant and superstitious Jewish pietist, whose mind 
is, if possible, more incapable of grasping the divine 
reality than that of mankind as a whole, and of his 
contemporaries in particular.”*

Then, again, we have the wholly irrational theory of 
good and evil:—

“ For some inexplicable reason this absolutely Good, 
Infinite, and Eternal is crossed in its own designs (or 
crosses its own designs) by the presence of what Man 
knows as Suffering and Sin. But this contradiction is 
set right by the divine arrangement of an after-life in 
which suffering is compensated, and sin either 
obliterated, if we have arrived at a humanitarian 
stage in the interpretation of symbols, or if we are 
in a previous Btage—let us say the Dante or Pascal 
stage—thoroughly well, indeed eternally punished.”!

These beliefs oulminate in the direct communica
tion—by moans of prayer and the sacraments— 
between God and man. “ But why,” asks the 
Rationalist, “ why did not Father Tyrrell carry his 
evolutionary soience to its natural and logical 
conclusion, and dispense with the Deity and the 
supernatural altogether ? ” How are we to explain 
his partiality and fidelity to the Church of Rome ? 
Vernon Lee supplies the answer: “ Having arrived 
at the point where Father Tyrrell refuses to ask 
more questions, we must apply our further examina
tions, not in his company, but to his person.” And 
the question immediately arises “ What is this 
Modernist priest likely to have wished ? ” Thus, 
after a long circuit, we are baok again at the Will-to- 
helievc.\ That is what we found at the bottom of 
Professor James’s philosophy—the Will-to-believe in 
an after life in which everything will he set right, and 
the efficacy of the sacraments of the Chnroh in 
this life.

It is in explaining this phase of the problem that 
Vernon Lee shows the keenest sympathy and 
insight. None but those who have themselves 
believed in these legends and undergone the 
mystical state of conversion can really understand 
tho strength of these non-rational states of the 
mind. As our author acutely remarks :—

“ Religion is born not of Man’s strength, but of his
weakness.......Religion provides for the mortal want
which cannot provide for itso’. f ; it promises more of 
whatsoever is stinted—moro love, more justice, more 
life ; the very promiso arising from the felt insufficiency. 
The understanding and sympathy it brings is born of 
tho loneliness of the lonely.”

They want not only to love but to be loved:—
" Religions persons require also community of 

feeling, or tho illusion, the feeling, of community of 
feeling. They would, indeed, like to be tho best- 
beloved child, but they also want other children, 
brethren, with whom to love in company. For hnman 
creatures feel insecuro and lost by themselves. They 
require almost as much as light and bodily warmth tho 
sonso that others arc thinking and feeling like them- 
selves.”#

Vernon Lee, who resides in Italy, describes her 
visit lately, during tho twilight of a wintry after
noon, to some of tho humbler ohurches in her 
neighborhood:—

“ The people who have stolen in one by one, barely 
lifting the leather door curtain, do not take heed of one 
another; and when each has sat or knelt down among 
the empty benches, he sees, in that gloom, only the 
mystic golden blaze of tho altar and the vestments. * * * §

* Vital Lies, vol. i., p. 173.
t Ibid., vol. i., p. 191.
I Ibid., vol. i., p. 227.
§ Ibid., vol. i., 248.
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But they feel that they are not alone: They are side by 
side with unseen fellow-creatures stripped by this dark
ness of all vain work-a-day personality, reduced to mere 
similar souls, suffering or hopeful, human, with a 
common human need for sympathy or consolation ; the 
human being in its weakness and sadness, the ghosts 
that lurk in all of us, but shrouded in the majestic 
impersonal forms of that church, of its half-visible aisles 
and arches. And even if custom blunt and leaves 
things scarcely noticed, there must be peace and rest 
and refreshment to be brought back from these places; 
the sense of those other men and women, unseen, 
nameless, and almost shapeless, who murmur or chant 
the same (even unheard) words of supplication or 
thanksgiving, must leave the certainty that there is 
brooding, like the dusky architecture, thinning out 
mysteriously like the distant altar, a great Reality who 
hears and answers ” (vol. i., p. 255).

And if an unbeliever like Vernon Lee can enter into 
and sympathise with the feelings of these wor
shipers,—

“ What must not be the longing for all this of one 
who has participated without suspicion of his own 
fancy’s share; the longing for that certainty such as 
neither act nor the imagination brings—the certainty 
that this is not the illusion of the Creature, but the 
reality of the Divine.”

We can only wonder that the Modernists have 
travelled “ so far from the full, unreasoned accept
ance of all these things which the poor human heart 
has fashioned for its comfort during the innumerable 
ages.”

As Vernon Lee further observes, “ Catholicism 
hinges not on doctrine hut on Sacrament.” Now, what 
the Modernists really wish to do is to get rid of the 
dogmas of the Church and retain the sacraments. 
But, as our author further points out, the soaring 
cathedral is built upon a foundation of alleged 
facts,—

“ And if you pull up fact after fact, crumble one 
dogma after another into mere symbol, your edifice 
will speedily show rent after rent, and the day 
will come when it will strew the ground, as the pine- 
woods of Olympia are strewn with the column-drums of 
the temple of Zeus, which, in its day, was one of the 
seven wonders of the world.”

And in the end Father Tyrrell’s efforts were a failure, 
the Modernist movement was condemned by the 
Pope, Father Tyrrell himself was exoommunicated, 
and died broken-hearted, not living long enough to 
see his book (Christianity at the Cross Roads) in print.

(To be concluded.) W. Mann.

The Jum ping Bible.

W itchcraft in  a G erman V illage.
The efficacy of white witchcraft as a means of detecting 
evildoers was raised in the second Berlin penal court yester
day when an elderly woman named Adelheid Gebhardt, who 
lives in the village of Bohnsdorf, was charged with slandering 
a neighbor, the wife of the village barber.

Gebhardt has an old leather-bound Bible which she 
declares is enchanted. When a crime is committed in the 
village she takes the Bible in one hand and puts a huge, 
ancient key between the leaves, holding tho ring end of the 
key in the other hand. She repeats an appropriate text and 
then asks: “ Dear Bible, say who is the guilty person,” 
meanwhile herself reciting the names of possible offenders. 
When the right name is uttered the Bible springs out of her 
hand and falls to the floor.

This method of detecting crimo naturally caused con
siderable unpleasantness in the village. Recently Gebhardt 
missed some money. The Bible declared that the barber's 
wife was the thief. Gebhardt promptly denounced her, but 
in the absence of evidence the charge fell through. Gebhardt 
was then prosecuted for slander.

She showed the court how she established the guilt of the 
barber’s wife with the Bible, which actually again fell to tho 
floor when the accused pronounced the woman’s name. 
Tho court, however, decided that one reason for the falling 
of the Bible was that Gebhardt’s septuagenarian fingers 
could not hold it while she was reciting twenty names ; also 
that unconscious reflex action of the nerves at the mention 
of a particular name had something to do with it. But in 
view of her obvious sincerity Gebhardt was let off with a 
fine of 10s.—Daily Mail (Feb. 3).

Acid Drops.

How the clergy and their friends hurried up to reap all 
the benefit they could from the death of poor Captain Scott. 
It was Christianity and the Churches first with them. Thai 
even got the King to go to St. Paul’s Cathedral and figure id 
a Memorial Service. What the service was for, except to 
advertise the Church, was a puzzle. Was it to thank G°® 
for calling Captain Scott “ home,” or for not calling hi® 
sooner, or for sending the continuous severe weather that 
settled the fate of the three sound men hindered by tw° 
sick ones ? We should be glad to have some sort of a® 
answer to these questions.

Captain Scott himself does not appear to have be®® 
troubled very much with piety. There is only one religi®®8 
expression in the whole of that brave and pathetic messag® 
he left for his countrymen aDd the world, written with tb® 
hand of death pressing heavily upon him. It is the expr®®’ 
»ion about bowing to the decree of Providence. But th® 
must not be taken too literally,—for he went on to say tba» 
they would still struggle to the la s t; which makes “ Provi
dence ” more a fashion of speech than anything else.

“ Captain Scott and the Gospels ” was a pretty heading 
in the Daily Chronicle, which always comes out strong ®B 
these occasions. It appears that Mr. F. J. Cross offered to 
send copies of the Gospels for the use of the members of tb® 
expedition. We are not told why he did so. Did he supp°se 
that Captain Scott and his companions were not likely to 
take any religions literature—not even a Bible or a NeVf 
Testament ? If that was the idea it is a tribute to tb® 
failure instead of to the success of Christianity. Ad® 
Captain Scott’s reply was not gushing:—

“ Thank you for your kind offer. I gladly accept it to th® 
extent of ten copies of each Gospel—more raises difficulty ® 
weight and transport. Perhaps you will be good enough *® 
arrange delivery as follows :—

“ Books to be in a box with plain statement of content« °® 
outside ; to be addressed British Antarctic Expedition, 191®1 
East India Docks, and forwarded between May 1 and 14.

“ These precautions are necessary on account of the prop"* 
stowage of the ship and the ohance of unuathorieed g°°® 
being sent to us.—Yours faithfully, R. Scott.”

This seems to show that Captain Scott and his companioD8 
had made no provision for their own religious reading the®- 
selves. Nor did they want the Gospels en route. Tb!! 
place for them was with the luggage, in a properly secure® 
box; where, for all we are told, they may still remain.

The inscription on the cross and cairn erected over tb® 
remains of Captain Scott and his two remaining compaui®11 
found dead in the tent with him, ended with the text, “ T'he 
Lord gave, and the Lord taketh away. Blessed bo the na®° 
of the Lord.” We are a wretched Freethinker, who ov'1 
disbelieves the Bible because he does not know what is 1 
it, but we felt certain the text was wrongly printed, so ^  
turned to Job i. 21, where wo found it printed thus—and ’ 
is tho same in the Revisod Version :—“ Naked camo I °°, 
of my mother’s womb, and naked shall I return thitb®*' 
the Lord gave, and the Lord hath taken away; blessed b 
the namo of the Lord.” Job spoke in that manner over tb® 
violent death of his childron. He was making a perso®®: 
confession. Ho was not concerned about the theory tb® 
“ the Lord taketh away ” but about tho practical truth tb®
1 the Lord hath taken away.” The 11 gave ” is natnr®' > 

balanced by 11 hath taken.” “ Taketh ’’ would
” giveth.”

away.” ln e  ” gave
y naiu taken.” “ Taketh ” would u»‘"7  ̂
Either the memories of tho men who bur®lab*Captain Scott failed them or they shrank from tho F .

11 hath taken away ” and found refuge in tho generalis®“1®
“ taketh away.” But what is to be said for the P'°  ̂
journalists who let the misquotation of the Blessed s °° 
pass without recognition ?

Tho late George Bigwood, tho well-known comedian, wb° 
died recently, was witty off the stage as well as on. ^  
used to tell a good story concerning a benefit concert 
which ho took part. The organiser was a bigoted teetotal®’ 
and, after the show, he said in the ante-room, “ I am s°r/  
Mr. Bigwood, wo cannot offer you anything to drink! 
will you take an apple ? ” Bigwood had no desire to fob0 
Adam and Eve so closely.

Some of Harmsworth’s youDg men have been 
Swinburne and Whitman in their references to the deatb 
Captain Scott. When it comes to ideas Christians hav° 
fall back on the Freethinkers.

A Polish priest has been dragged to prison for refusi®#^
mention the Czar in his prayers. That priest 13
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probably, invoking the Almighty to bestow all the plagues of 
Egypt on the Emperor of all the Russias.

*, il0. ? ev‘ Waldron is one of the vice-presidents of 
e British Federation for the Emancipation of Women. If 
18 18 a Suffragette organisation, the reverend gentleman 

, !? it quite tame after the more vigorous propaganda 
the Christian Evidence Society.

According to the Daily Mirror, the Rev. R. B. Exton, of 
w mo“ton, said, speaking at a Suffrage meeting, “ Until the 

rd 1 obey ’ is omitted from the marriage service, and 
]0I?en ar® put on an equality with men in that service, I 
all decline to officiate at any more weddings.” Is this to 

8 regarded as a marriage-service strike ?

religious conspiracy against the mental integrity 
children, known as “ The Young Worshipers’ League,” 

a being energetically pushed by the British Weekly. The 
i ifctof the League is to force upon children a “ worshipful 

Dlt, so that when they are grown up they may become 
ustomers at some gospel shop or other. This is the real 

i °f the movement, and it is well to keep this plain fact 
tj®.018 onr minds, For ministers have been driven to form 

League, not because children were less religious than 
ey used to be, but because adults were staying away from 
crck in increasing numbers. It is the grown-up clients 
ey want, not the juveniles. And if clergymen could feel 

tht0 adult they would not trouble in the least about
th6f '1th The proof of this is, as we have already said, 
dirl ti?°t un*il the decline of adult patronage became serious 

these traffickers in spiritual merchandise become seriously 
p D®erded about the child. For there is no immediate 
th mBking the child religious, that only comes when
¡p cmld reaches maturity. The child is in the nature of an 
n, ®8tment from which it is hoped to secure a handsome 
pt°fit in the future. ___

om ■ earli0r times prossure of external forces secured a 
Ca aiu observance of religious forms by the adult. With 
^¡,.ent knowledge not in any violent and obvious conflict 
Pas * te*'8'OU9 teaching, the adult could give, at least, a 
theSl{° assent to current doctrinos. The child could, 

ti °re’ k® ^  a ône' au^ generally it was let alone. But, 
be environment underwent a change, as the moral and 

teli ■ I*10 ¿ay became essentially antagonistic to
hacU011’ *^8 Was t0 'ao a dangerous policy. Something 
cor t0 done to protect the adult against the religiously 
t^p/Ttlng influence of modern life, and it was rightly felt 
cljil , best way to do this was to so treat the plastic brain of 
biat °°d *1̂ a*i l*1 would be proof against change on reaching 

Hence the growing desire of priests of all 
h ^ ^ ’.nbAions to practise the direct cultivation of religions 
of f S '.n bbildren, instead of depending upon the pressure 
the a“d social life. The Rev. J. W. Butcher, one of 
a tr |,at*cr8 the movement, says it must be recoguisod as 
form i Psyobology that, unless a certain type of habit be 
he f f 'n the pro-adolescent period, it will probably never 
v - ^ d  when the adolescent age is reached. This is all 
hein ’n **8 and D0 0110 would object to children 
habit *au^*t good habits. But it is not the cultivation of 
im 1 8 that these people are really aiming at. It is the 
Anq j^ 'bg  of doctrines, of beliefs, that is their real object. 
Poriol ^  8e°k imP'ant these beliefs in tho pre-adolescent
\v0p, d because they feel that otherwise the mature intellect 
** r n 8are t° reject them. It is this to which objection 
h6)p] y raised. It is tho deliberate exploitation of the 
sati0eSSne88 oi childhood in tho interests of religions organi- 
Whij18. ^hat are afraid of the unbiassed adult intelligence 
n6v .ls going on. This is a point that Freethinkers should 
in f>-„ ,°86 s'ght of, and should take care that it is kept well 

b*1 of Christians. ___

Vi0pp^1G Rmeral of Franz Schuhmaier, the Labor loader, of 
taiUiop’ took place on Sunday, upwards of lialf-a-
an<j n Pooplo took part. Twenty-eight hearses were filled 
bhles °Vt re.̂  with wreaths, and the procession extended four 
Cet6nion *S 8’§n*®can  ̂*bat tho clergy had no place in the

•l
Who ■» ° i6 occa*ion, being asked to meet an Irish enthusiast 
the gpt - about the country enlightening people's minds on 
a8ked Popish errors, Hartloy Coleridge after dinner
Whii0 ii° ”6 Presented to the lecturer ; and, taking his arm 
SoletQ |e guests were gathered round, he addressed him with 
‘i h Z 7 =  .‘ Sir, there are two great evils in Ireland.’ 
bajn0 indeed,’ replied the Irish guest, ‘ but please to 
‘It jg, ein'’ ‘The first,’ Hartley resumed, ‘ is Popery.’ 
^bdeifni10*1 tlje other> in emphatic acquiescence ; ‘ how 

U1 you should have discovered i t ! Now, what is the

second great evil ?’ 1 Protestantism,’ was Hartley’s reply in
a voice of thunder, as he ran away screaming with 
laughter.”—Liverpool Post. _

Rev. William Stacey, of Charing, Kent, left £21.918. He 
is wintering in a place where there is no cold weather.

“ England has ceased to be Christian,” said Father 
Benedict, C.S.S.S., speaking at Chelsea. We wish this were 
true, but much regret to have to confess that there is a 
considerable quantity of Christianity still with us. Father 
Benedict declines to be cheered even by the fact that his 
own Church showed an increase of worshipers in the recent 
Liverpool census. He asks, plaintively, “ What is the 
increase of a few hundreds compared with the tremendous 
loss and abandonment of all faith on the part of the rest ? ” 
We quite agree, however, with Father Benedict that there 
is a Bteady movement “ away from God,” and that this is 
“ not the frenzy of a moment, but the steady tramp of a 
whole nation away from God.” And we find pleasure in 
reflecting that this is only part of a still wider movement— 
the march of the human race from superstition to reason.

The early Christians believed in a community of property. 
Lingering traces of this belief may account for the fact that 
hotel managers place framed texts in their premises “ The 
proprietor is not responsible for any articles left in the 
bedrooms.”

Some of tho clergy are clamoring for the multiplication 
of bishoprics. If the proposed “ Fathers-in-God ” are to be 
as handsomely rewarded as the present holders, we can 
quite understand the cause of the excitement.

The editors have been making headlines about a case in 
which a man had three wives. What a chance the scribes 
would have had if they had lived in the Holy Land in the 
days of Solomon 1

Religion is not so brutal as in the days of yore. In old 
times the ladies who kicked over tho matrimonial traces 
were stoned. This happens to-day; but the stones came 
from Bond-street.

The Pope is mourning the loss of his sister, Signora Rosa 
Sarto, who, the newspapers unkindly state, was unable to 
write. I t is a popular failing in Catholic countries.

The Salvation Army’s “ Self-Denial ” Week commences on 
February 22. It is being preceded by a week of prayer. Of 
course, the prayers are being well advertised, and the public 
are informed that the Lord will be aBked to move their hearts 
to give liberally to the Army. The honest way to hold a 
week of prayer for this purpose would be to pray in secret, 
and only toll people afterwards. But tho Army is too 
“ slim ” to work on this plan. It prefers to lot the religious 
public know that it is praying to the Lord, so that genuine 
believers will feel impelled to back up tho Lord's credit by 
giving; and tho Army may even feel that, by making the 
prayers public, they are putting God Almighty on his mettle, 
and compelling him to support their efforts. An organisa
tion that continuously supplies nowspapors and journalists 
with laudatory accounts of its own work, and then repro
duces these as independent testimony to the value of the 
work it is doing, is not likely to be caught napping. And 
thero is always the stupidity of the British public to fall 
back on.

Everyone is familiar with tho Christian pose about the 
non-existence of Atheism. Some Christians have kept this 
up so long that they believe in it thomselves, and with the 
number of Atheists growing larger each yoar, will solemnly 
assert that there used to be Atheists in tho time of Charles 
Bradlaugh, but they are now extinct. We are reminded of 
this by a remark of “ Claudius Clear” (Sir Robertson Nicoll) 
in a recent issue of the British Weekly. He says, “ There 
used to be persons who went about the country making 
public attacks on Christianity, but they seem somehow to 
have disappeared.” If the assurance is really needed, we 
can inform Dr. Nicoll that he is quito under a delusion, and 
the propaganda of Freethoughi on the platform is still 
carried on under better conditions than it was ever carried 
on before. Of course, the newspapers do not report these 
meetings—or, at least, they do not often report them—but 
non-reporting and extinction are not quite the same thing. 
Sir Robertson says the attack on belief is carried on by 
books and papers, and he admits that “ many attacks on 
belief are formidable by reason of tbe knowledge and power 
and sincerity of their authors.” Well, it is something to



120 THE FR EETH IN K ER February 23, 1913

have even this much recognised. Presently, maybe, Sir 
Robertson Nicoll may realise that the attack on religion is 
considerably more powerful, more scientific, and, therefore, 
more potent than it was thirty or forty years ago. At the 
risk of being thought egotistical, we venture to say that 
there is no other movement in the country, religious or non- 
religious, that carries behind it the same weight of brains 
and ability that is to-day at the service of Freethought.

Every minister ought to properly understand the mind 
and temper of his congregation; and we may assume that 
the Rev. W. Patterson, of May-street Presbyterian Church, 
Belfast, understands his congregation thoroughly. In a 
little magazine, The Greeting, issued from the church, Mr. 
Patterson gives a number of reasons why his congregation 
ought to subscribe to the Foreign Missionary movement; 
and, knowing the spiritual spring of Christian conduct, he 
lays chief and first stress on the fact that it pays a3 a 
commercial investment. He writes :—

“ When John D. Rockefeller was convinced that mis
sion work in the Foreign Field would likely lead to an 
increased use of oil, he contributed a large sum to the cause, 
and from his standpoint he was right, for to-day hundreds of 
thousands of barrels of oil are being used in China tince 
that sleeping nation woke up, and she was first roused from 
her slumbers by the missionary trumpet. What is true of 
oil is true also along other lines of merchandise. For 
example, in the same nation at the present time there is a 
wonderful demand for European clothes and for British 
commodities. Every shilling our country has contributed 
towards evangelising she has brought back to our treasury
twenty shillings in return......Every person who reads and
does a little thinking on the subject is well aware that the 
Christianising, which includes the civilising of heathen 
nations, pays a hundred per cent, even on this lower level of 
the financial and commercial.”

Of course every thinking Christian knows it pays, otherwise 
he would not support it. The missionary movemont is the 
advertising agent for the trader, and both are the advance 
guard for the soldier. It pays the good Christian to see that 
the native's appetite is aroused for British commodities. If 
we can supply him with cotton goods, rum, and shoddy 
manufactures of various descriptions, why should vre not 
do so ? Whether the Chinaman or negro is the better for 
our trading is quite another question. He is Christianised. 
And as Mr. Patterson well says, for every shilling we give to 
send missionaries abroad we get twenty shillings in return. 
Christianising the native pays. Mr. Patterson does not say 
that it pays the native. But it pays the Christian at home, 
and that is the all-important aspect. As for civilising—well, 
the notion that a Belfast Presbyterian parson could civilise 
anything is one that could only find lodgment in the brain 
of a lunatic.

The Mormon missionaries have been active at Southend- 
on-Sea lately, and the local Free Church Council is up in 
arms. The latter has not the same financial interost in 
Brigham Young as in Jesus Christ.

Gerhart Hauptmann’s The Fool in Christ has just boon 
published in English by Methuen. We should turn the title 
the other way round.

Rev. Lionel Lewis, Vicar of St. Mark’s Whitechapel, 
presents a fresh view of the atrocities perpotrated by the 
Balkan Allies. If they are true, he says, the Turk has no 
right to complain. If Christian regular troops have done 
these unchristian things it is the rosult of conturios of 
education by Mohammedans! This is the first time we ever 
heard that Christians needed lessons in cruelty. Perhaps 
the reverend gentleman will tell us who taught it to Alva, 
Torquemada, Louis XIV., or even the present Czar of 
Russia. We might also inquire what Mohammedan or other 
model is imitated in the English organisation for the 
Prevention of Cruelty to Children. We have always under
stood that this Society is an original effort of Christian 
genius. Has not Mr. G. R. Sims been telling us lately that 
it is only in Christian countries that such a Society is 
necessary ? We should like to hear from Mr. Lewis again.

One of the prisoners in the Paris motor bandit trial has 
the name “ DieudonnA” Another better-known criminal 
who bore that title was his Catholic Majesty, Louis XIV.

The police are making “ further inquiries ” about the 
eloping Vicar of Hunslet. Why not let him be ? Is it such 
a luxury to pursue a bad egg ? We should hesitate to get 
within a mile of such a Christian product.

The connection between Atheism and suicide was once 
more illustrated by Frederick Albert Phillips, who threw

himself over the Dover cliffs. A Bible was found in bis 
pocket with passages underlined in red ink. Clearly au 
Atheist!

A religious census at Reading shows that one in thirteen 
of the inhabitants attends church regularly. This takes the 
biscuit. Christianity is getting on in Reading,

The Bishop of Oxford has been discoursing on “ The 
Religion of the Poor.” Is he an authority on that subject 1 
We thought his income was several thousands a year.

Correspondence.

WATER FROM THE ROCK.
TO T I I *  E D ITO R  OF “  T H 8  F R E E T H I N K E R . ”

Sir,—In times like the present, when many highly 
respectable Christians are very busily engaged in trying to 
explain the Biblical miracles on the basis of natural phono- 
mena, perhaps a little experience of my own might bo 
usefully added to their efforts.

From 1881 to 1885, I served in the Egyptian Light Camel 
Corps and took part in the dash to Khartoum in the attempt 
to rescue Gordon.

Ono night wo encamped at a place called Jackdriil (Jack- 
daul) Well. On looking for the well in order to refill my 
water bottle, I found a rocky hill over 150 ft. high, instead 
of a muddy pool, as was usually the case. In the side 
the hill, about 6 ft. from the ground, a pipe had been 
inserted, from which gushed forth a constant stream of 
water. Feeling rather curious, I climbed to the top of the 
hill and found, to my surprise, that the mass of seeming 
solid rock was hollow and formed a huge, natural reservoir-

Some days afterwards, I got into conversation with a° 
interpreter, and mentioning the peculiarity of Jackdriil Welli 
he explained the matter to me.

In that particular district, rain falls but once in about 
years, but when it does rain the downpour is tremendous- 
Some of it is caught in this natural cavity, and the thicknes* 
of the sides, combined with its depth, prevents the heat ot 
the sun from evaporating the water thus accumulated.

Now, when I had received this explanation, my miu“ 
immodiatoly flow to the alleged miracle of Mosos, when >n 
the desert ho struck a rock in ordor to find water for tb® 
clamoring children of Israel. It is a moot point whether 
Mosei ever existed, but might not the story be founded oU 
some hocus-pocus trick of a wily old medicine-man of lo®S 
a8°-

Such an one, knowing of the existence of a well of tb« 
description, might have easily obtainod a cheap reputatio® 
as a miracle monger by striking the rook, which had Pr®' 
vionsly been weakened by artificial means on the sp°“ 
struck. Naturally, the water would gush forth, and tb® 
pious multitude of that day would swallow the miracle ®s 
eagerly as they swallowed the water.

Jove nods, we have been informed, and God, or whoever 
is the author of the Bible, has a poor memory. We i°°. 
look for mistakes in a deity who is perfect, and for tb> 
reason wo fear that a very imperfect God inspired tb 
Gospel cf Matthew or the book of the Acts, or both. ** 
Matthew we read that Judas repented of having betray®*; 
his master, Jesus, and “ went and hanged himself,” but * 
the first chaptor of the Acts wo are told by Peter tb* 
Judas “ purchased ” a field with the reward of iniquity ®B 
“ falling headlong, he burst asunder in the midst and all b* 
bowels gushed out.” We should prefer to cut down Juu® 
rather than pick him up, but, if ho hanged himself, tb® 
Peter is up to his old tricks. If God inspired Matthew, wbj 
inspired Peter ? The discrepancy iD the two accounts ® 
the end of Judas does not prove that “ every word of t® 
Bible is true,” as some Christians olaim.— Truthseeher (N® 
York).

SAINT MICHAEL.
He contended with the devil about the body of 

Now, I do not believe that any reasonable poreon 
contend about the body of Moses with the devil or 
anyone else.—S. B u tle r ._______

" THE ANCIENT MARINER.” flJJ
This poem would not have taken so well if it had 

called “ The Old Sailor,” so that Wardour-street b*s 
uses.—S. Butler.
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Mr. Foote'» E ngagem ents

Sunday, February 23, Queen’s (Minor) Hall, Langham- 
plaee, Regent-street, London, W., at 7.30, “ Captain 
Scott and Providence.”

To Correspondents.

Pbkf 4n>BNT's Honobamum F und, 1913.—Previously acknowledged, 
llfi 4d. Received since :—Juliet and Julian, 7s. 6d.;

Mr. s. and Mrs. James Neate, £1.
,, AlT  Mrs. J ames N eatb, sending their annual subscription to 

6 President’s Honorarium Fund, wish they could send ten 
t raes as much, and trust "to have the honor of subscribing” 

j  ^  many years yet.
‘ •''Tuesday is too late for paragraphs. May do for next 

eek, Mr. Foote is much better now. 
yi' y^ART.—Shall he sent. Thanks.
Q ' ‘ E all.—Thanks for cuttings. 

riitan.—We are much obliged.
’ ' ^'iREs.—Swinburne’s poems (not including the dramas)

6 Published in six volumes at 5s. each. It is ridiculous that 
i oreu18 not a cheaper collected edition. Songs Before Sunrise 

B jj>Q“ *8B0d BeParately at 7s- we think,
Jogf ' ^ INLAl,D-—W'B look into it and write you.

Pa Alward.—Sorry to hear that the Christian Esperantists
®ss them !) have made a dead set at Dr. Stromboli as an 

T fr1613* an<̂  Brought about his resignation.
j » - on.—Clearly a case of confused memory after a great 

^  pse of time. Thanks for cuttings.
our°VFiTT'— carmot le(; a political discussion he started in 
vat'°°^Urnns' Arhole writers will indulge in incidental obser- 

‘■ons now and then, which must not be allowed to become
Oeo 68 ° f debate‘of th ^ ENNIIi-—We are a bit tired, as probably our readers are, 

& . eso “ remarkable ” faith cures. We will take them up 
JY ln.^Ben we have recovered. Pleased that you regard the 
Ren , *er as " the one PaPor f°r fruitfulness and intelli- 

We think your opinion of the “ Acid Drops” is 
^ ltflely shared.
R glAM Stores.—Accept our best thanks.

^~'Much obliged for cuttings.
efc Ay.Itl80s.—Glad you heckled the St. Pancras candidates so

tJ  gtlve'y-
*CULAR S ociktt, L imit» ,  office is at 2 Newcastle-streot, 

Tas " nga°n-8treet, E.C.
j, ational S ecular S ociety’s office is at 2 Newcastle-street, 

^ ‘»Sdon-streot. E.C.
^Ah's* scrv'ces the National Secular Society in connection 
ab0U]je('u*ar Burial Services are required, all communications 

f,jT a Be addressed to the secretary, A iss E. M. Yance.
2 f°r the Editor of the Freethinker should bo addressed to 

W u  a8tle' 8treet’ Earringdon-street, E.C. 
streef i,0TICE8 must reach 2 Newcastle-street, Farringd 
¡n8er(î E.C., by first post Tuesday, or they will not

URDRRjj ,
TioneIOr “terature Bhould be sent to the Shop Manager of the 
and . >res8, 2 Newcastle-street, Farringdon-streot, E.C.,

K ,. to the Editor.
Uiarki Wn° Benĉ  118 newspapers would enhance the favor by 

Trj p nR the passagos to which they wish us to call attention, 
offiog pinker will bo forwarded direct from the publishing 
ratea 0 any part of the world, post free, at the following 
thonH,f)rel)a',f :—One year, 10s. 6d. ; half year, 53. 3d. ; three 

UUx*» 2s. 8d.

on-
be

The President’s Honorarium Fund.

Lar
To the Freethinkers o f Great Britain.
IEb ANd Ge n t l e m e n , January, 1913.

I 0
°f th0^liCi.*a rel*eve Mr. G. W. Foote—President 

ê°Q]ar qa .ona* Seoular Society, Chairman of the 
h°tjj q °oiety, Ltd., and Editor of the Freethinker— 

an°'a  ̂worri08 that would proven 
^re®thoGtlu*re^  L*8 work as leader ol 

L*Qrin°^  ̂movement in this country,
GQ h«. ^ previona V f l f t r R  M r T?nnf.« Tine

E X, e F W it-V , °  u u i u g  Uill I l l s  U W U  W U T K  U U  LUO
‘‘Appy tQ , 0ut a?y remuneration whatever. We are 

Ave his assurance that this state of things

has improved. He has no longer to make up a 
deficit, but the slight profit from the increased 
circulation of the Freethinker is only sufficient as yet 
to treat the contributors a little more liberally.

This is the sixth year of the President’s Hono
rarium Fund. We suggested that £300 might be 
raised in this way annually. Daring the first two 
years it was nearly raised, the third year it was fully 
raised, the fourth year it was exoeeded, owing to a 
special donation of £50 from Mr. John Helm, of 
Canada, since deceased. Death has, indeed, been 
busy with the larger subscribers during the last year 
or two—such as Major Harris, Mrs. Donaldson, Mr. 
George Payne, Mr. F. Smallman, and Mr. Horaoe W. 
Parsons. Nevertheless, the Fund for 1912 only 
lacked some £20 of the total, whioh has been made 
up by a generous Amerioan supporter. It is evident, 
therefore, that Mr. Foote must have gained new 
friends to balance the (financial) loss of old ones.

All subscriptions received have been acknowledged 
week by week in the Freethinker, and will continue 
to be acknowledged in that way.

Subscriptions for 1913 oan be forwarded to the 
undersigned. Those who prefer to do so can send, 
as before, direct to Mr. Foote himself at 2 Newcastle- 
street, Farringdon-street, London, E.C.

Subscribers who do not wiBh their names to appear 
in print should state how they wish their subscrip
tions to be acknowledged.

It would be pleasant if the bulk of the £300 oould 
be raised in the first few months and the balance 
before the close of the summer.

Yours faithfully,
J. W. de Caux, J.P.,

92 St. Peter’s-road, Gt. Yarmouth,
R. T. Nichols, M.D.,

28 Park-road, Ilford,
A. J. Fincken,

6G Mount Grove-road, Highbury, 
London, N.

Sugar Plums,

Mr. Foote's subject at Queen's Hall this evening (Feb. 23) 
will be “ Captain Scott and Providence.” It will enable him 
to say many things on Christian efforts to “ justify ths 
ways of God to men.”

Mr. Footo was suffering from a bad cold last week end, 
contracted no doubt during the wretched foggy weather of 
the previous woek. He was unable to fulfil his engagement 
at Queen’s Hall on Sunday evening, but Mr. J. T. Lloyd 
kindly came to tko rescue and delivered a fine lecture on 
the same subject, though with a different title, to a very 
appreciative audience, which was an improvement on the 
previous Sauday’s. Mr. Lloyd was much applauded, being 
in his very best form.

The Secular Education League’s annual meeting takes 
place on Tuesday evening, March 11, at 7.30 in Room 18, 
Caxton Hall, Westminster. It is hoped there will bo a 
good attendance of members. A public meeting will follow 
at 815, with Mr. Halley Stewart in the chair, and Mr. 
George Greenwood, M.P., Mr, Arthur Henderson, M.P., Mr. 
G. W. Foote, and the. Rev. Walter Walsh, D.D., in the list of 
speakers. ___

The Committee for the Ropoal of the Blasphemy Laws is 
organising a demonstration in favor of its objects, which 
will take place at Essex Hall, Essex-street, Strand, on 
Friday ovening, March 14. The chair will be occupied by 
the Rev. S. D. Hcadlam, if the County Council elections do 
not interfero with the arrangement. The list of speakers 
includes Mr. S. W. P. Byles, M.P., Mr. George Greenwood, 
M.P., Mr. H. G. Chancollor, M.P., Mrs. Bradlaugh Bonner, 
Lord Harborton, Rev. Copeland Bowie, Sir Hiram Maxim, 
and Mr. G. W. Footo. Wo invito our London readers to 
help make the gathering a great success.

London Freethinkers should heckle their London County 
Council candidates on the question of the attempted new
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policy of refusing permits to bona-fide Societies to make 
collections, as of old, in connection with meetings conducted 
by them in the Parks and other open spaces under the 
Council’s control. A number of advanced bodies, including 
the London Trades Council, the National Secular Society, 
and several Socialist organisations, are resolved to maintain 
the old right of collection if possible. The Parks Committee 
has evaded this question for months, and declares now that 
the matter must be left for the new Committee to settle. 
The fight, therefore—if it must be a fight—has to wait till 
the new Committee meets.

The Bethnal Green Branch holds its “ Tea and Social 
Evening ” at the King’s Assembly Hall, Cottage Grove, Mile 
End, on Sunday evening, March 2, with Mr. C. Quinton as 
M.C. Tickets, Is. each, are obtainable of Mr. James Neate, 
385 Bethnal Green-road. District Freethinkers are invited 
to patronise this function. They will enjoy it. By the way, 
the tickets for the dance are only 6d. each.

The Birmingham N. S. S. Branch is going to present a 
token of appreciation to Mr. James Partridge, its honorary 
secretary, who has held the office for a quarter of a century. 
“ He has managed our affairs,” the Committee say, “ for 
that long period in such an effective yet unassuming manner, 
that he has won, and retained, the goodwill and respect of 
all members and friends.” Subscriptions are invited and 
should be sent to Mrs. Annie Bolt, 68 Brougham-street, 
Lozells, Birmingham. Mr. Partridge must have many 
frinds outside the Midlands capital who would like to share 
in this tribute to his character and services to the Free- 
thought movement. We are having our own name entered 
on the roll.

The Rationalist Peace Society’s annual meeting passed 
the following resolution : “ This meeting of the Rationalist 
Peace Society has noted with grave apprehension the recent 
speech of Lord Herschell in the House of Lords, in which, 
speaking as a representative of the Government, he favored 
the idea of compulsory military training in secondary 
schools; the meeting strongly condemns any attempt to 
introduce any form of compulsory military training, or 
service, of men, or youths, into this country, and trusts that 
public opinion will be strongly expressed against such a 
proposal.” ___

The Edinburgh free-specch case reported at length in a 
late issue, has attracted a good deal of attention in the 
Scottish press. The Daily Record leading article is parti
cularly outspoken. The heading of “ Bumbledom in Scot
land ” is itself striking. We quote the following passage 
with pleasure:—

“ The Bumbledom that «lists in Scotland is one of th« 
most depressing features of the national life. Pettifogging 
authorities are everlastingly issuing proclamations inter
dicting people from obtaining refreshment on Sundays, 
however muoh they may need it, or invading other public 
amenitie« in the spirit of the days of the Inquisition. 
Scotland is bailie-ridden. Its people are shepherded and 
driven by magistrates, police, and presbytery. They hardly 
dare open their mouths in the streets, and it seems to be a 
oriminal offenoe to be hungry on the Lord’s Day. Public 
places seem to be no longer the possession of the people. 
They appear to have passed into the hands of the magi
stracy. In the eyes of the magistrates, the average oitizen 
is a potential criminal, a trespasser upon the public thorough
fare, and if the estimable gentlemen who write J.P. after 
their names had their way we should not be allowed out 
after dark unless furnished with a police pass. An] if we 
had the misfortune to he hungry we should be put into a 
polioe cell and admonished. It is very singular that the 
people of Scotland do not rebel against the magisterial and 
presbyterial tyranny. These juntas appear to be perpetu
ally conspiring to diminish the sum of human enjoyment, 
and where it will end nobody knows. We have passed from 
the domination of the Kirk under the joint domination of 
Kirk and Justice of the Peaoe, and the change does not 
seem to be for the better.”

We should lika to see a good deal more of such plain 
speaking. It is as much wanted in England as it is in 
Scotland. The pres» is the slave of the authorise».

Would we have known that a man existed in the world if 
we had not seen his body ? Have we any knowledge of 
man except that which has come through man’s existence 
on the earth ? Has a man any experience which he acquired 
in some other sphere prior to his advent on earth? If 
human souls exist independent of human bodies, where and 
how do they exist?—Truthseeker (New York).

The Jesus Legend.

La Légende Chrétienne, Auguste Dide. (Paris : 1912. 
Ernest Flammarion; pp. 254 ; 1 franc).

IN this useful book, so admirably adapted for 
propagandist purposes by reason of its short, crisp 
chapters and the simple ease with whioh the exposi
tion of the Christ Legend is expounded, M. Auguste 
Dide delivers a frontal attack upon the religion 
which has Jesus as its central figore, and the obfus
cation of the human intellect as its prime object. 
Courage, thoroughness, and deep erudition are the 
characteristic traits of this wise and wholesome 
piece of drastio criticism of the creed that had for its 
origin the belief in the resurrection of a corpse and 
a childish faith in the early reappearance of a 
reanimated dead Jew as vengeful judge in the clouds 
of heaven. Leaving on one side the historicity of 
the resurrection, we know that Jesus has failed, 
during nearly two thousand years, to redeem “ his ” 
promise to revisit the glimpses of the moon. Illu
sion, imposture, or folly ; these, apparently, have 
been the determining factors in the causation of the 
primitive Christian beliefs concerning the miraculous 
life and posthumous apotheosis of the pale, mys
terious phantom that flits through the Gospels but 
escapes the verifying grasp of the historian. In 
M. Dide’s view, the historic personality of Jesus 
remains a problem enveloped in impenetrable doubt, 
and the twenty brilliant chapters of this, his latest 
work*, review in detail the elements of mystery and 
incredibility that form the fabric of the Christian 
Legend.

Chapter I., entitled “ Did Jesus Exist?" intro
duces the damning inquiry by recalling the hypo
critical attitude towards Christianity of Chateau
briand, Napoleon, and the then contemporary Pope, 
Pius VII. A few years before Chateaubriand wrote 
his pietistio Genié du Christianisme, he was, if not an 
Atheist, a pronounced anti-Christian. This faot is 
clear from what he wrote about God, the soul, and 
Jesus Christ at a time when religion was at low 
water in France : —

11 God, matter, and fatality [be paid] are but one 
This is my system, and this is what I believe : All 
is chance and fatality in this world—reputation, honor, 
and virtue itself ; how then can wo believe that wo are 
guided by an intelligent God ? ”

As to Jesus, he wrote “ that it is by no means 
demonstrated that there ever existed a man oalled 
Jesus who was crucified at Jerusalem ” (Dide, p. 12).

And yet it was this aristocratic unbeliever who 
subsequently dedicated his Génie du Christianisme to 
Napoleon, then First Consul of the Republio whioh, 
later, he strangled. Napoleon at that time had made 
his immoral peace with the Church, having brought 
her in in aid of his nefarious plans of empire and 
domination. For all that, the Corsican prodigy no 
more believed in Jesus than in Osiris, and he only 
reimported religion into the political life of France 
for the furtherance of his vast ambitions. His case 
is a striking illustration ot the oynical attitude of 
rulers, statesmen, and tyrants generally towards 
religion. Usually without stable convictions, and 
ready at any time to barter them for dynastic ends 
or for the high purposes of statecraft, they are 
astute enough to enlist God into their service and to 
utilise his priests, their soporific doctrines, and their 
terroristic influences in aid of the army and the 
police.

M. Dide cites two characteristic views of Napoleon 
about the historicity of the Jewish peasant whose 
religion he re-established in France by means of the 
Concordat. First, we have this revelation, culled 
from the Journal de Saint-Hélène, in which General 
Gourgaud kept a record of the religions and philo
sophic opinions of the great conqueror : “ As f°r 
me,” he says, “ my mind is made up; I do not

* I dealt with M. Dide’s great book on Bervetns in ‘be
Freethinker of December 27, 1908, end January 24, 1909.
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believe that Jeans ever existed.” And then, this 
other jewel:—

“ At Milan [said Napoleon] I took an original manu
script of Josephus’ History of the Jews, in which one 
could see between the linos some words speaking of 
Jesus, for Josephus makes no mention of him. The 
Pope worried me a good deal in order to get possession 
of this manuscript” {Ibid., p. 17).

Evidently the Pope believed in Christ—as a profitable 
fable not to be endangered by the publication of a 
compromising manuscript.

When we pass from the dark region of historic 
doubtwhioh surrounds thealleged personality of Jesus 
to the evangelic records themselves, the obsourity 
that envelops the misty figure of the Nazarene be
comes deeper and more perplexing than ever. The 
Gospels are not the biographies of a real Jesus, 
but apologies for, and glorifications of, a supernatural 
and miraculously divine ideal God-man. They are 
but the echo of various oral traditions—“ the tradi
tion of many traditions.” It is evident from the 
discrepancies, omissions, and additions appearing in 
the evaugelio documents that fresh biographic 
supplements, new hypotheses, and legends trans
formed by faith into realities, sprang into acceptance 
and became embodied in the growing text:—

“ Additions were introduced in conformity with the 
spirit of the time. The new facts were created by the 
process of affirming them. Thus tho Church was 
engaged in a perpetual production of discourses, evan
gelical sentences, and miracles, until tho time came 
when, all control being impossible and the prospect 
of serious verification having evaporated, the 
Church—that is to say, some anonymous reunion of 
the faithful—marked its preferences for the apologies 
which have come down to ns, and brought about thoir 
acceptance to tho exclusion of all tho rest.”

M. Dide very acutely remarks that if the facts that 
thus grew into the life of Christ escaped control, it is 
clear that the sayings were not likely to enjoy a more 
fhacriminating scrutiny. Who was at hand to gather 
b̂e uttered words ? There were no stenographers in 

Giose days to take down these improvised speeches. 
°ome of the more important declarations of the 
Christ were made solely to one individual, who 
sometimes, as in tho case of the Samaritan woman, 

Presented to us as a person devoid of intelligence. 
Where, then, are the guarantees of authenticity, or 
°von of probability? No wonder the Holy Ghost 
Was invented as the infallible sponsor for the veracity 
°f these astonishing documents.
. ^his very story of the Samaritan woman only appears 
,Q i’bc neo platonic Gospel attributed to John. The 
*°nrth Gospel quite evidently represents in literary 
‘Orm the new departure impressed upon the narrow 
cxclusivism of the early Christiana by the nniver- 
salistio movement typified or represented by the 
«Postlo Paul—Paul, who seems to know surprisingly 
fttle about the Synoptio Jesus, and, indeed, only 

Presents him to us as a resurrected man who had 
■itely ascended to God and was soon abont to appear 

With glory in the clouds of heaven The opening 
Words of the Johannine romance creates a new 
Christ. John knows nothing of the Holy Child, the 
°wly stable, the sordid environments of the early 

poverty which invested tho Synoptio Jesus; he takes 
bis hero—Christ—back to the beginning of time ; 
ocates him at the dawn of creation with God him- 

T an  ̂ makes him, indeed, tho fountain of lifo and 
Jght at the beginning of all things. As wo witness 

bis fog of phrases ” whioh settles on the opening 
orses of John, and as wo notice how the haze and 

^ecurity continue right through tho thoologioal 
in^?006’ ^  closing verses speak to ub of Christ’s 
wh‘X verbosity and of his rich full life
conf • k*10 books that ever wore written could not
and aiIf »r rG00r̂ > ik abundantly cloar that fiotion 
stor t 0 ôrmB t'he substance of the Johannine 
biira ■! "he extravagant chemistry involved in the 
into 'i u,o - wb'ch water was instantaneously converted 
tinni ’ btres of wine—better stuff than tho original 
shonlrl°n ta  ̂ wb0n the wedding feast first began— 
caters,* suffice to put this Gospel into the

“ ry of religious romance.

Dide’s chapter on the “ Sermon on the Mount ” is 
valuable as showing that the maxims and sentences 
of which the alleged Sermon is composed are the 
result of diverse influences anterior to the date 
ascribed to Jesus. Nothing essential is to be found 
in the Sermon that may not be discovered in the 
ancient Biblical writings. M. Dide tells us that the 
historian, Joseph Salvador,* in his book, Jesus-Christ 
et sa doctrine; H. Rodrigues,! in his study on Les 
Origines du Sermon sur le montagne ; Leopold Dukes,] 
in his dissertation, Qu'est ce que le Christianisme 
apris du judaisme ? and Joseph Cohen, § in his Deicides, 
have shown by incontestable citations that the 
commands of charity, meekness, and religious sub
mission—the tout ensemble and all the details of the 
moral teaching of the New Testament—are nothing 
more than the transcription of certain parts of 
Jewish teaching. The saying which Rousseau places 
in the mouth of the Vicaire Savoyard: “ Never man 
spake like this man,” is thus nothing more than a 
phrase mouthed by an ignorant rhetorician.

If any reliance is to be placed upon the evangelical 
portraiture of Jesus, it is dear, amidst much that 
is doubtful and uncertain, that hs held the belief 
that the end of the world was at hand, that it would 
happen in the lifetime of his generation, that he 
would come from heaven with angels blowing 
loud trumpets in order to plunge the wicked into a 
fiery furnace, and that the normal functions of sun, 
moon, and stars would be deranged and the cosmos 
generally upset as the theatrical accompaniment of 
the dire event. The existence, then, of Jesus can 
only be admitted, as M. Dide very properly insists, 
on tho condition that we acoept him as the deluded 
victim of a self-glorifying hallucination. Strauss 
has already remarked that there would never have 
been a Christian Churoh without the belief that the 
return of Christ to judge the earth was imminent. 
M. Dide justly insists that the peculiar morality 
taught by Jesus can only be understood in the light 
of that fantastio belief. In faot, Christ’s ultra- 
mystio dootrines find their appropriate and logioal 
explanation in an absolute contempt of every sane 
rule of life, framed on the principle of the per
petuity of social existence and based on the 
humane as apart from the divine organisation of 
communities. Here, too, is the key to the self- 
renunciatory position ocoupied by Jesus and his 
disciples, with their rejootion of the family and per
sonal property, and their insistence upon religions 
contemplation, celibacy and poverty, together with 
their detachment from all considerations as to labor, 
marriage, or tho political and sooial organisation of 
sooiety. The chapter dealing with this cruoial 
aspect of the Jesus Legend is a very full and 
oonvinoing exposure of tho fallacies of ethical 
infallibility that duster around the hazy figure of 
the Gospel hero.

Step by step, and ohapter after chapter, M. Dide 
takes the reader through legend after legend woven 
around tho mystio miraole - worker of Roman 
Palestine. He makes it clear that Messianio 
textual suggestions in the Jewish writings and 
the doctrinal necessities arising out of new contro
versies with Jews and heretics, oreated tho ideal 
figure that looms so mysteriously in the Christian 
conscience throughout the ages. A trifling, but 
suggestive instance of tho growth of ideas concern
ing Christ is set forth in the ohapter on the 
transformations during many oenturies of the physical 
personality of Jesus. The Messianio declaration in 
Isaiah xliii. having stated that tho Christ would be 
ugly — like a leper, without grace and without 
^beauty, as tho Vulgate puts it—Jesus began his 
legendary career as a man void of beauty, of 
diminished stature, and with vulgar mien. The idea 
is traced through Eusebins, Clement of Alexandria, 
Tertullian, St. Cyprian, and all the old ecclesiastical 
writers. Later on, the Byzantine Church insisted

'  Born at Montpellier, 1790 ; died at Versailles, 1873.
t Born nt Bordeaux, 1812 ; died at Paris, 1898.
I Born at Presbourg (Hungary), 1810 ; died at Vienna, 1891.
§ Born at Marseilles, 1817 ; died at Paris, 1899.
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on the material ugliness of the Christ. Ages passed, 
and then a new physical ideal was formed ; Jesns 
became the beau ideal of human beauty, and artists 
and writers completed and fixed the metamorphosis 

But I must linger no longer over these delightful 
pages, and plunder no more from the rich stores of 
criticism and learning with which these chapters 
teem. This conscientious study has already been* 
translated,* together with others of M. Dide’s works, 
into Spanish, and I should be glad to see an English 
translation spreading the light far and wide in the 
dark places. M. Dide is a fine writer, a staunch and 
cultured Freethinker, who has labored in many fields 
of historic investigation on behalf of Rationalist 
ideas, and has won a high position amongst con
temporary exponents of advanced philosophic ideas.

William Heafobd.

Señor Moret.—In Memoriara.

The death of Señor Segismundo Moret removes 
from Spanish politics a respectable and respected 
statesman. He had filled the highest positions in 
the State, having been Prime Minister, Leader of 
the Liberal Party, Leader of the Spanish Bar, Presi
dent of the Ateneo (Madrid), and, at his death, 
President of the Cortes. He replaced Sagasta as 
chief of the Liberal Party, and, in that capacity, 
alternated with the now execrated Maura in the 
enjoyment of the pride and profits of political power 
according to the see-saw system in Spain, under 
which, the Conservatives went out after a time to 
let the Liberals in, the Liberals in their turn vaca
ting the reins of power in favor of the Conservatives. 
Moret succeeded Maura when the indignation of 
Europe hurled that religious hyena from power. In 
the ordinary course of Spanibh affairs, the death of 
Canalejas would have paved the way for a new lease 
of Maura and murder for religion’s sake; but the 
Ferrer case and a dread of the revolution that would 
have supervened on the resumption of power by the 
Chueta of Majorca!, has closed for ever the evil 
system under which the two orthodox politioal 
parties divided the spoils of tho nation. From that 
point of view, if from no other, Ferrer’s blood was 
not Bhed in vain. ___

My friend Lorand has paid a tribute of homage to 
Moret’s memory, a note of which deserves to be 
recorded. Lorand declares that before Moret’s 
resignation — brought about by a Court intrigue 
planned and oarried out by Maura—Moret was on 
the eve of bringing about the restitution of Ferrer’s 
property. During the remainder of his politioal 
career he not only supported Canalejas, known to be 
favorable to Ferrer’s cause, but interested himself in 
Lorand’s efforts to obtain the restoration of the 
confiscated property, and aided and assisted towards 
that end to a considerable extent. No one knows 
better than M. Lorand how deep is the debt of 
gratitude due from Ferrer’s friends to the late 
Spanish statesman. To have wrought service for 
justice in the company of such a distinguished and 
oapable man is not the least amongst the compensa
tions with which one's sacrifices for right and truth
are sweetened. William Heafobd.

To live is like to lovo—all reason is against it, and all 
healthy instinct for it.—5. Butler.

* Bempere & Cia (Valencia).
f The Chuelas (numerous in Majorca) are the descendants of 

the converted Jews in Spain, and were hated and despised by the 
Spaniards of reputedly pure race. The Chuetas were compelled 
annually, on various occasions, publicly to eat pork. Maura’s 
gastronomic preferences are not known except that, unmindful 
of the persecutions and outrages suffered by his race, he meanly 
prefers to herd with the Catholics with wolfish appetites for the 
flesh and the blood of unbelievers.

A Pioneer Schoolmaster.

“ Lofty designs must close in like effects.”
—R obert B rowning.

A SCHOOL in which Ingersoll’s works and other Free- 
thought publications are used, and on the walls of 
which hang portraits of Bradiaugh, Foote, Ingersoll, 
Darwin, Huxley, Spsncer, Whitman, and other Free- 
thought worthies, suggests an educational establish
ment of the future rather than one of to-day. Yet, 
about an hour’s journey from London, such a school 
has existed for the past ten years, and the constantly 
increasing number of scholars testifies to the effi
ciency of the education imparted. The principal of 
the school is a man in the full prime of life. He is 
an ardent and enthusiastic Freethinker, and an 
earnest social reformer, and is full of a high and un
flinching courage. As a sohoolmaster, he may have 
his peers; he can scarcely have any superiors. He 
is among schoolmasters of to-day what Dr. Arnold 
was at Rugby in the schooldays of Judge Hughes. 
Animated with the idea of the high nature of his 
calling, he throws himself into forwarding the phy
sical, mental, and ethical development of the boys 
and girls under his charge; and the growing popu
larity of this centre of education gives evidence of 
his success, and of the coming triumph of Free- 
thought, Like his famous prototype, he aims at 
training the children so that they are a credit to his 
system and a gain to the country in which they live.

In the course of an interview with the principal 
some interesting details of the work at this unique 
school were gleaned. “ Nature studies,” said the 
head-master, “ are a feature. Daring the summer 
months weekly rambles are arranged, and the 
soholars journey to the heart of the country or to 
the seashore, and learn to read directly from Nature’s 
‘ infinite book of seoreoy.’ A short walk or train 
journey is usually sufficient; but ooca a year we go 
to London and visit the Zoologioal Gardens and the 
Natural History Museum. On our last trip Sir E. 
Rav Lankester, F R S., was interested in tho young 
visitors to the museum. Daily talks form another 
part of our educational program. These range over 
a variety of subjeots, principally soientifio, historio, 
and biographio. Birthdays of great or famous men 
and women are honored. Quite recently Darwin 
formed the subject of an address; and a host of 
well-known names have been used in this connection, 
from Bruno to Bradiaugh. Ingersoll’s works are 
largely used for dictation, especially his oration on 
Shakespeare and the famous address on Liberty of 
Man. Woman, and Child. Other books used are F. G. 
Gould’s Childrens Plutarch and Brave Cizizens- 
Dennis Hird s volumes on Evolution are also favorites! 
but Ingersoll is easily first in the children’s affeotion.” 

In reply to the question as to mixed olasses, the 
principal continued: “ Yes 1 boys and girls sit 
together, and tho tuition is precisely the same fof 
both. So far as physical culture is concerned, the 
Sandow system i3 in use. We havo suooeeded with 
the mixed classee, for experience has shown us that 
the girls beoome more self-reliant and tho boys more 
amenable and oourteous. Science is taught to all» 
and every scholar has a sound knowledge. Even 
the youngest children know the star groups and the 
fundamentals of science.”

Tho school itself i3 a mcdel one, and most pie»' 
santly situated close to the sea and the open country- 
The olass-rooms are examples of neatness and order, 
and the dining-room and dormitories well in keeping 
with the general order that reigned throughout. There 
are day-scholars and boarders, and the relationship 
between the principal and the pupils is of the happiest- 
Indeed, the prevalent impression is the absence 
of restraint; the whole school is simply one hapP  ̂
family of boys and girls, and the teaching staff 
foster parents. Questions are freely invited, and 
every opportunity is given for the development of 
individuality in the soholars. The critical facnlti®9 
are kept alert. One day the eoholars will be told tbo 
story of Richard III., and maybe on the next day thfl®
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of Socrates. Then they will be asked to contrast the 
two personalities. This is but an instance of how 
unconventional is the work at this school. Another 
point worth emphasising is the absence of corporal 
punishment. Discipline is maintained by moral 
suasion, and the radiant happiness of the pupils 
Is a perpetual proof that the newer and higher 
Methods are so far an improvement on the barbaric 
Methods of Waokford Squeers aDd Dotbeboys Hall 
as the Himalayas are superior to Highgate Hill.

In a wholesome world the boy must always throw 
hack to his barbaric ancestors; there should be a 
touch of barbarism left in the young man. There is 
not much to be said for the little boy who does not 
admire sport and physical culture. With this idea, 
Manly exeroises are encouraged among the pupils, 
and in the eager air surrounding the salt gates of the 
sea the scholars grow famously. Illness is unknown 
among the pupils, and not a single case of serious 
sickness has taken place in the school sinoo its 
foundation. The girls take a lesser amount of 
exercise and play the pleasantest games. Above all, 
both sexes have a proper amount of that social and 
iterary activity whioh is delightfully necessary to 

the complete life of cultivated young citizens, who 
are destined to herald the dawn of a new era, and 
who are responding to the calling bugles of Liberty.

As we left the building, the fresh, young, 
childish voices were repeating in unison, “ The time 
0 he happy is now ; the place to be happy is here ; 

and the way to be happy is to make others happy,” 
and we fancied that the largo portrait of Ingersoll 
cpon the walls smiled approval. Certainly, the great 
American’s influence is not waning when his winged 
words lend inspiration to budding manhood and 
Womanhood. Dead, he remains a living force by 
he nobility of his writing and the consistency of 
18 example. Freethought, too, is undeniably spread- 

Mg when parents can be found in sufficient numbers 
0 entrust their children to the charge of a school- 

Master whose teaohing ignores the “ lie at the lips 
°f the priest.” In the ripe years when Freethinkers 

get their rightful share of the inheritance of the 
World’s wisdom, such schools will be multiplied 
J rough the length and breadth of the land. It will 
°rm a fitting sequel to the work of suoh men as the 

Principal of this school, modest as he is brave, whoso 
Tnet but unshakable adherence to his own high 

cals of liberty is typical of the best of the race of 
reethinkers. It may bo only in little ways or 
score that we may perform our part, our efforts 
sy never be recognised, but such aotion forms the 
■ghest and most perfect tribute to the ennobling 

deals of Freethought. ■»,b Mimnermus.

A Renegade Parson.

Laurence Sterne lived in the present day, his 
¿ ‘tings would probably adorn the pages of this

Like the poor, he is always with us, either in the 
drm of fresh biographies or new editions; in wbat- 

e er Manner he is presented, wo find that his little 
xcursions in the broad fields of humanity are ever 

Marked with success.
lthough his sentiment may ring false oocaeion- 

QqL We can readily forgive him, and, as Freethinkers 
a , lookout for good in everything, we can enjoy 
hoo ?PPreciato the graceful writings of one whose 

' was in the right place.
Miml/-6^  8tU(lent of emotions and an observer of 
Eeno m • tdolts, it was only natural that his 
recenrUa }a<̂ SMent should fail to find a congenial 

Mo !°n, ln.the n&rrow purview of the Church, 
of r .8 . sermons seem to undervalue the worth 
defect ̂ 10D *°r tt Parson 5 nD(I this, along with a 
of u1 BP0®oh, did not win for him the approbation 
‘¿'«.brother clerics.

Gofl and*^0« *10m exquisite effusions, a terrible 
a “ery hell would be as superfluous as stage

thunder to a Garrick. He could well afford to 
dispense with theatrical matter of that kind.

Well do we remember the painful pilgrimages to 
church two or three times each Sunday as a boy; 
better still do we recall the wondrous inspiration 
which our worthy vicar received from those three 
sources—God, Death, and Hell. By a priestly 
Prospero these were the spirits summoned; and, 
with the exception of one or two hardened church
goers, they would never fail to keep the congregation 
awake. We have too much respect for Sterne to 
compare him with the ordinary modern country 
vicar, hated and despised by the intelligent few and 
worshiped in ignorant awe by the feeble-minded 
many.

But it certainly stands to his credit that, despite 
position, he refused to rattle the dry bones of super
stition, and chose instead to embellish his books 
with those human touohes whioh make him so 
lovable.

In reading his numerous works we oannot fail to 
bo struck by the rich fund of secular philosophy 
they oontain.

Dealing with such diverse subjeots as Death, 
Slander, Enmity, and Wisdom, he discards the 
Divinity, and chooses to speak of the philosophy of 
life rather than speculate about man’s relation 
to God.

In A Sentimental Journey the description of his 
encounter with a monk soliciting alms is delightful 
in its self-analysis.

With an absence of acrimony, although the monk’s 
religion differ from his own, he refuses to give, but 
not without serious after-thought that he had used 
the votary of St. Francis unkindly.

Later on Sterne has ample opportunities to make 
amends; the pair exchange snuff-boxes, and all’s 
well that ends well.

Suoh small acts of oourtesy well baoame this 
agreeable author’s character.

His individuality was too powerful to be im
prisoned by the Church ; and in choosing the world 
as his parish, through the medium of his books, none 
will regret that he preferred this to the obscurity of 
a country vioarage.

Whilst not being openly a sceptic, his works have 
more of an earthly flavor than otherwise, and contain 
much that is now advocated by Freethought.

He died in poverty at the age of fifty-five. Perhaps 
if hypoorisy, that sure talisman to wealth, had been 
ingrained in him, nffluenoe might have robbed us of 
one who can be road and appreciated by anyone, 
whatever their creed may be.

Shakespeare’s luminous remarks in Hamlet truth
fully apply to the gayer side of Sterne’s life. The 
gadflies of slander wore busy before and after his 
death ; but, considering that this treatment is alwayB 
meted out to any souls who dare defy the conventions, 
we are not surprised.

That a lesser light such as the “ son of Yoriok ” 
should miss what befell Shelley at a later period is 
inconsistent with the history of those salaoious- 
minded gentry whose loftiest ambition is that of 
pointing out spots on the sun. If Laurence Sterne 
hovered in the twilight between soepticism and 
expedient orthodoxy, we, as Freethinkers, regard him 
no less as a man who gave the world his best, and 
bequeathed to us some of the noble qualities whioh 
enlarge the vision of Humanity.

William Repton.

Tlio parable of the Prodigal Son has made prodigals. It 
has made a lot of dead-boats think themselves better than 
honest, respectable people. If life's rewards are to be given 
to those who have wasted life's gifts, what is there for those 
who have kept themselves cloan and moral ? A story of a 
prodigal's career without a prodigal's Bhame is a poor lesson 
for humanity. But the truth is greater than parables, and 
the moral son is the only one to get the reward of clean 
living.— Truthtcelcer (New York).
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SUNDAY LECTURE NOTICES, Etc.

Notices of Lectures, eto., must reach us by first post on Tuesday, 
and be marked “ Lecture Notice ” if not sent on postcard.

LONDON.
I ndoor.

Queen’s (Minor) H all (Langham-place, Regent-street, W.): 
7.30, G. W. Foote, “ Captain Scott and Providence.”

W est H am B ranch N. S. S. (Workmen’s Hall, Romford-road, 
Stratford, E.) : 7.30, F. A. Davies, “ Labor and the Churches.” 

COUNTRY.
B irmingham B ranch N. S. S. (King’s Hall, Corporation-street) : 

7, Debate between Bernard Alderson and F. E. Willis, “ That 
Religion is Essential to Human Progress.”

L iverpool B ranch N. 8. S. (Alexandra Hall, Islington-square) : 
7, J. Arthur, “ Modern Materialism.”

Manchester B ranch N. S. S. (Secular Hall, Rusholme-road, 
All Saints) : 6.30, Fred Morgan, Miscellaneous and Dramatic 
Recital.

Outdoor.
R otherham (Town Centre): Geo. Berrisford, 3, “ Science and 

the Bible 7, “ Why I am a Secularist.”

WANTED.—Copy of “ H eroes and Martyrs op F reethought,” 
by G. W. Foote. Originally published in parts. Any con
dition. Exchange to value or cash.—Apply Miss E. M. Vance, 
Sec. N. S. S., 2 Newcastle-street, London, E.C.

Determ inism  or Free W¡IIP
B y  C. C O H E N .

Issued by the Secular Society, Ltd.

A clear1 and able exposition of the subject in 
the only adequate light—the light of evolution.

CONTENTS.
I. The Question Stated.—II. “ Freedom ” and “ Will.”—III. 
Consciousness, Deliberation, and Choice.—IV. Some Alleged 
Consequences of Determinism —V. Professor James on “ The 
Dilemma of Determinism.”—VI. The Nature and Implications 
of Responsibility.—VII. Determinism and Character.—VIII. A 

Problem in Determinism.—IX. Environment.

P R I C E  O N E  S H I L L I N G  N E T .
(Postage 2d.)

Tb* P ioneer P ress, 2 Newcastle-street, Farringdon-street, E.C.

America’s Freethought Newspaper.
T H E  T R U T H  S E E K E R .

FOUNDED BY D. M. BENNETT, 1873. 
CONTINUED BY E. M. MACDONALD, 1883-1909.

G. E . MACDONALD........................................................  E ditor.
L. K. WASHBURN ... ............. E ditorial Contributor.

S ubscription R ates.
Single subscription in advance — —. 83.00
Two new subscribers ... ... ... 5.00
One subscription two years in advance ... 5.00

To all foreign countries, except Mexico, 50 cents per annum extra 
Subscriptions for any length of time under a year, at the rate of 

25 cents per month, may be begun at any time. 
Freethinkers everywhere are invited to send for specimen copies, 

which are free.
THE TRUTH SEEKER COMPANY,

Publishers, Dealers in Freethought Books,
62 Vebey Street, N ew York, U .S .A .

DEFENCE OF FREE SPEECH
BY

G. W . F O O T E ,
Being a Three Hours' Address to the Jury before the Lord 

Chief Justice of England, in answer to an Indictment 
or Blasphemy, on April 24, 1883.

With Special Preface and many Footnotes
Price FOURPENCE. Post free FIVEPENCE.
The P ioneer P ress, 2 Newcastle-street, Farringdon-street, E.C.

LATEST N. S. S. BADGE.—A single Pansy 
flower, size as shown ; artistic and neat design 
in enamel and silver ; permanent in color ; has 
been the means of making many pleasant 
introductions. Brooch or Stud fastening, 6d. 
Hcarf-piu. 8d. Postage in Great Britain Id. 
Small reduction on not less than one dozen. 
Exceptional value.—From Miss E. M. Vance, 

General Secretary, N. 8. 8.. 2 Newcastle-street, London, E.C.

PROPAGANDIST LEAFLETS. New Issue. 1. Hunting 
Skunks, G. W. F'oote ; 2. Bible and Teetotalism, J. M. Wheeler; 
3. Principles of Secularism, C. Watts; 4. Where Are Your 
Hospitals ? R. Ingersoll. 5. Because the Bible Tells Me 
So, W. P. Ball; 6. Why Be Good } by G. W. Foote. The 
Parson’s Creed. Often the means of arresting attention and 
making new members. Price 6d. per hundred, post free 7d. 
Special rates for larger qnantitieB. Samples on receipt of 
stamped addressed envelope.—N. H. S. S ecretary , 2 New- 
castle-stroet, Farringuon-street, E.C.

A  LIBERAL OFFER-NOTHING LIKE IT.
Insure

TRe'BesL
Learn to Live.
Men woaken, sicken, die—not

Greatest Popular Family Reference Book and Sexology—Almost Given Away. A Million sold
at 3 and 4 dollars—Now Try it Yourself.

Y our L ife—You D ie to W in; Buy th is Book, You
Ignorance kills—knowledge saves—be wise in time. ---- ---------- --------- - —- .,
knowing how to live. “ Habits that enslave " wreck thousands—young and oi 
Fathers fail, mothers are “ bed-ridden,” babies die. Family feuds, marital miseriofli 

divorces—even murders—All can be avoided by solf-knowledge, self-control.
You can discount heaven—dodge hell—here and now, by reading and applying the 
wisdom of this one book of 1,‘¿00 pages, 400 illustrations, SO lithographs on IS anatomical 

color plates, and over ti50 prescriptions,
OF COURSE YOU WANT TO KNOW WHAT EVERYONE OUGHT TO KNOW-

T he Y oung—How to choose the best to m arry.
T he Married—Hew to be happy in marriage.
The F ond P abent—How to have prize babies.
T he Mother—How to have them without pain.
The Childless—How to be fruitful and multiply.
T he Curious—How they " growed " from germ-cell.
T he H ealthy—How to enjoy life and keep well.
T he I nvalid—How to brace up and keep well.

Whatever you'd ask a doctor you find herein.
Dr. Foote’s books have been the popular instructors of the masses in America for fifty years (often re-written, enlarged) 
and always kept up-to-date). For twenty years they have Bold largely (from London) to all oountrios where English 13 
spoken, and everywhere highly praised. Last editions are best, largest, and moat for the price. You may save the price 
by not buying, and you may lose your life (or your wife or child) by not knowing some of the vitally important truthB it tell3.

Most Grateful Testimonials From Everywhere.
Gudivoda, India : “ It is a store of medical knowledge in plainest ’ ~

language, and every reader of English would be benefited 
by it.”—W. L. N.

Triplicane, India : “ I have gone through the book many times, 
and not only benefited myself but many friends also.”— 
U. *>. T.

Panderma, Turkey : “ I can avow frankly there is rarely to b® 
found such an interesting book as yours.”—K. H . (Chemist)- 

Calgary, Can. : “ The information therein has changed my whol® 
idea of life—to be nobler and happier.”—D. N. M.

Laverton, W. Anst.: " I consider it worth ton times the prio8, 
I have benefited much by it.”—R. M.

Somewhat Abridged Editions (800 pp. each) can be had in German, Swedish, or Finnish.
Price EIGHT SHILLINGS by M ail to any Address.

O R D E R  O F  T H E  P I O N E E R  P R E S S ,
2 NEWCASTLE STREET, LONDON, E.C.
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THE BIBLE HANDBOOK
FOR FREETHINKERS AND ENQUIRING CHRISTIANS.

BY

G. W. FOOTE and W. P. BALL.

N E W  A N D  C H E A P E R  E D I T I O N

issued by the Secular Society, Ltd.

WELL PRINTED ON GOOD PAPER AND WELL BOUND.

In Paper Covers, SIXPENCE—Net.
(Postage lid.)

In Cloth Covers, ONE SHILLING-Net.
(Postage 2d.)

°N e  o f  t h e  m o s t  u s e f u l  b o o k s  e v e r  p u b l i s h e d .

INVALUABLE TO FREETH INK ERS ANSW ERING CHRISTIANS.

THE PIONEER PRESS, 2 NEWCASTLE STREET, FARRINGDON STREET, LONDON, E.C.

T H E  S E C U L A R  S O C I E T Y
(LIMITED)

Company Limited by Guarantee.

Registered Office—2 NEWCASTLE STREET, LONDON, E.C. 
Chairman of Board of Directors—Mr. G. W. FOOTE. 

Secretary—Miss E. M, VANCE.

a,C(A  Society was ormed in 1898 to afford legal security to the 
Swsition and application of funds for Secu'ar purposes.

Obi”8 ^ em°randum of Association sets forth that tho Society’s 
8ho n  are :— -̂° promote the principle that hnman conduct 
°atn k0 ba8Bfi upon natural knowledge, and not upon super- 
end f belief, and that human welfare in this world is the proper 
T0 01 a9 thought and action. To promote freedom of inquiry. 
Plete °mot0 u.nivor8al Secular Education. To promote the com- 
law, .^ “otarisation of the State, etc., etc. And to do all such 
hol<j ,n8a 08 are conducive to such objects. Also to have, 
ot v ’ reca*ve, and retain any earns of money paid, given, devised, 
thd ^ueathed by any person, and to employ the same for any of 

Th ? ° B68. of the Sooiety.
8hcu)q 'ability °* roembers is limited to £1, in case the Society 
liabi it;eV8r be wound up and the assets were insufficient to oover 

?8 a »ost unlikely contingency, 
yearly „ 8uB pay an entranco fee of ten shillings, and a subsequent 

The BRUb?cnPtion five shillings. 
ln*oe,. r,001 iT baa a oonsiderable number of members, but a much 
Sained desirable, and it is hoped that Borne will be
it poartirir,0.1 • t,bose who read this announcement. All who join 
its resour 8 lnTtbe contro1 of its business and the trusteeship of 
ti°u ^  . ce8‘ It is expressly provided in the Articles of Associa- 

as such, shall derive any sort of profit from i 
any Wav A’ 01tber by way of dividend, bonus, or interest, or in 

The R wra“ever.
Bireotors>°*n^ 8 a.®a'ra aro managed by an elected Board of 
twelve mpmBnB1Bt'n® °* not leBS than five an<f not more than oers, one-third of whom retire by ballot) each year,

but are oapable of re-election. An Annual General Meeting of 
members must be held in London, to receive the Report, elect 
new Directors, and transact any other business that may arise.

Being a duly registered body, the Secular Sooiety, Limited, 
can receive donations and bequests with absolute security. 
Those who are in a position to do so are invited to make 
donations, or to insert a bequest in the Society’s favor in their 
wills. On this point there need not be the slightest apprehension. 
It is quite impossible to set aside such bequests. The executors 
have no option but to pay them over in the ordinary course of 
administration. No objection of any kind has been raised in 
connection with any of the wills by which the Sooiety has 
already been benefited.

The Society’s solicitors are Messrs. Harper and Battoock, 23 
Rood-lane, Fenchurch-street, London, E.C.

A Form of Bequest.—The following is a sufficient form of 
bequest for insertion in the wills of testators:—“ I give and
“ bequeath to the Secular Society, Limited, the sum of £ -----
“ free from Legacy Duty, and I direct that a reoeipt signed by 
“ two members of the Board of the said Society and the Secretary 
“ thereof shall be a good discharge to my Exeoutors for the 
“ said Legacy.”

Friends of the Society who have remembered it in their wills, 
or who intend to do so, should formally notify the Secretary of 
the fact, or send a private intimation to the Chairman, who will 
(if desired) treat it as strictly confidential. This is not necessary, 
but it is advisable, as wills sometimes get lost or mislaid, and 
their contents have to be established by competent testimony.
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SUNDAY EVENING FREETHOUGHT LECTURES
AT

Queen ’s ( M i nor )  Hal l ,
LANGHAM PLACE, REGENT STREET, LONDON, W.

BY

Mr. G. W. F O O T E .

February 23:

“ Captain Scott and Providence. V

Doors Open at 7. Chair taken at 7.30.
First Seats, Is. Second Seats, 6d. Some Free Seats at the Back.

Questions and Discussion Invited.

P I O N E E R  P A M P H L E T S .
Now being issued by the Secular Society, Ltd.

No. I .—BIBLE AND BEER. By G. W. Foote.
FORTY PAGES—ONE PENNY.

Postage: single copy, £d.; 6 copies, lid .; 13 copies, 3d.; 28 oapies, 4i. (piroal po3t).

No. II_DEITY AND DESIGN. By C. Cohen.
(A Reply to Dr. Alfred Russel Wallace.)

THIRTY-TWO PAGES-ONE PENNY.
Postage: Single copy, Jd.; G copies, l j d .; 13 copie3, 2£3.; 2G copies, 43. (pirosl post).

No. Ill—MISTAKES OF MOSES. By Colonel Ingersoll.
THIRTY-TWO PAGES—ONE PENNY.

Postage: Single copy, ^d.; 6 copies, 1-J-d.; 13 copies, 2 |d .; 26 copies, 4d. (parcel post).

IN  PREPARATION.

No. IV—CHRISTIANITY AND PROGRESS. By G. W. Foote.

No. V.-MODERN MATERIALISM. By W. Mann.

Special Terms for Quantities for Free D istribution or to Advanced
Societies.

THE PIONEER PRESS, 2 NEWCASTLE STREET, FARRINGDON BTREET, LONDON,

Printed and Published by the Pionxib Pbxss, a Newcastle-street, London, E.C.


