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One should only advise about matters in which one is 
Prepared to co-operate— GOETHE.

Mr. Blatchford’s Blunder.

The title of this article doe3 not mean that Mr. 
«obert Blatchford has made only one blander. He 
“as made many. He blondered over Determinism, 

blundered over Shelley. He now blunders over 
the Blasphemy Laws.

He has just been writing on the last subject. His 
Reason fordoing so is that “ some of the Freethinkers 
1,3 Leeds have been sent to prison for making * blas
phemous ’ speeches in the streets,” and “ one of 
them writes to ask me for hplp in the Clarion." 

Whoever wrote to Mr. Blatohford was very 111- 
He has never given help in “ blasphemy” 

Why should he alter now ? He has not even 
lnterest enough in the matter to be reasonably accu
rate. Prosecutions for “ blasphemy ” have been 
popped at Leeds; the more recent proseoutions have 
been for “ profane language ” under the Police 
ylauses Act, in which the heaviest possible sentence 
13 only a fortnight’s imprisonment.

AH that Mr. Blatchford can offer the person who 
?®hs him for “ help” is “ friendly and good advioo.” 
^o doubt the advice is as good as it is friendly—and 
as friendly as it is good.

Mr. Blatchford’s advice is characteristic. Prac- 
« v  Hy k0 says. like the gentleman in the comic song, 

You do as I do.” He believes in written Free- 
bought, and apparently in nothing else ; and that is 
scause he has no faculty for anything else. If he 

^are a public ppeaker he would have more respect 
0r oratory. He would even sympathise with the 
°ogher propagandists of “ the streets.”

Bat to return to our main point. Mr. Blatohford 
Bay8 he “ thinks the Leeds Freethinkers are guilty 
f bad manners when they annoy Christians in the 
'eats.” Now “ in the streets” is a popular and 
diking expression, but in this case it does not 

^Present the truth. The Freethought speakers at 
“ no  ̂run nP anc* ^own the streets shouting

blasphemy ” or “ profanity ” to the annoyance of 
P.?88ers-by. They deliver lectures at open places, 

ke Victoria-square, which have always been devoted 
0 °ntdoor oratory, and are patronised by all sorts of 
?oieties. When this fact is perooived it throws a 
rang0 light on Mr. Blatchford’s advice. “ Don’t 

^Peak blasphemy in the streets,” ho says. They 
°n t. They speak it, if it is blasphemy—and the 

kin  sonr>ds odd from Mr. Blatohford’a lips—in a 
lisf 0i PQblio diecussion forum. People who stop to 
re 0°  know they are likely to bo “ annoyed.” Their 
vie 6<̂  wa^  on ^ canno* bear their own 

challenged in plain language, 
tbi i 1̂ Hlatohford’s advice confided to Free-
Son! r 8 Why did he not give it long ago to 
feel’ l8 8̂  ̂ He freethinkers to spare the
g !nS8 of the Christians. Why has he not begged 
" on ■li8 -̂8 8Pare the feelings of “ exploiters ” and 
H atP^b^ts’? It is all very well to say that “ we 
be i.°?abst8 ” have “ a strong oase ” and “ can afford to 
belie° era,n >̂ oourteous, and calm." Mr. Blatchford 

Ve* that the Socialists have a strong case too.

His advice, therefore, is equally applicable in both 
cases.

Observe that it is not a question of good manners 
all round. It is a question whether Christians 
should imprison Freethinkers for “ annoying” them. 
It has never been suggested that Freethinkers should 
serve Christians in the same way. Mr. Blatohford 
speaks sternly to the imprisoned Freethinker; he 
spsaks pleasantly to the “ annoyed” Christian who 
imprisoned him. That is what we objsot to. When 
you imprison a man he should have committed a 
crime. It is not enough to say that he “ annoyed ” 
his adversaries in a publio discussion.

Mr. Blatohford would stop all Freethcught propa
ganda “ in the streets ”—meaning, of oourse, in the 
open air. Listen to this :—

“ I am convincsd that this street oratory is useless to 
the cause of truth. It is not only bad manners: it is 
bad policy. To convince a Christian that his Bible is 
not trus it is necessary to educate him anew. It needs 
much reasoning and many books; and he must read in 
quiet and in private. Fancy trying to convert anyone 
to Determinism and Evolution in a short speech iu the
open street.......My advice to the Leeds mon is to
abandon a useless and irritating form of propaganda 
aud find a better way of serving the cause.”

This “ irritating ” form of propaganda should bo 
dropped by all parties, if it is dropped at all. If 
Mr. Blatohford means this, let him plainly say so. 
If he does not mean it, let him plainly say why.

Mr. Blatohford’s tenderness towards the “annoyed ” 
Christian is wonderful. Usually, the “ annoyed" 
Christian is a polioeman. Mr. Blatchford takes a 
different illustration. After quoting a well-known 
passage about Jehovah from God and My Neighbor, 
he prooeeds:—

“ Imagine the effect of such words in a crowd. Some 
decent but not well-informed Methodist hears what I 
say. Ho does not even guess what I mean. He thinks 
I am talking about God—his God. He goes away 
quickly, his simple and reverent mind full of auger and 
disgust. He does not know that Jahweh is not his 
God. He does not wait for me to prove my charges. 
He goes away feeling that I am a vile blasphemer.”

This overwhelming sympathy for the “ simple and 
reverent” Methodist who goes, for instance, to the 
L9eds disoussion forum, is really touohing. Mr. 
Blatohford has a tender heart.

We see Mr. Blatchford’s generous nature—besides 
some other qualities—in the following passage : —

“ And here I will notice a blunder made by Mr Footo. 
Mr. Foote says: ‘ Mr, Blatchford was discreet enough 
to say “ Jehovah ” instead of “ God." ’

" Mr. Blatchford was discreet enough to say Jehovah 
instead of God, because Mr. Blatchford was speaking 
about Jehovah, and not about God.

“ If Mr. Blatchford had said about God what he said 
about Jehovah he would have been as stupid as Mr. 
Foote.”

It is not for ns to discuss the relative proportions 
of Mr. Blatchford’s stupidity and our own. We leave 
the publio to attend to all suoh matters. We are 
sorry that he resents the word “ disoreet.” He 
ought to have weloomed it in the light of his present 
artiole. We are also sorry that he is under the 
impression that Christians have any other God than 
the God of the Bible. When he says there are two 
Gods in the Bible ho might as well say a thousand.

G. W. Foote.
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The Religion of Disease.

In my last article I tried to show that religion was a 
normal, inevitable, and logical expression of human 
intelligence dealing with a host of forces the nature 
of which was quite unknown. In that stage of 
culture, the gods are no more a deduction from 
observed facts. Certain things are seen and expe
rienced, and the conclusion is that they are the 
products of supernatural agencies. From this point 
of view, religion takes rank as a primitive science. 
It is the first stage of that long series of generalisa
tions that, beginning with primitive animism, ends 
with the discoveries of a Copernicus, a Newton, a 
Darwin, and a Spencer. It is a history which begins 
with vitalism and ends with mechanism. A world 
in which we commence with a chaotic assemblage of 
independent personal forces, and end with a universe 
that is self-acting, self-adjusting, and in which there 
is neither room nor any allowance made for the 
operation of intelligence save such as meets us 
in animal organisation.

So far, we have what one may call the normal basis 
of religious belief. But, in addition to this, the 
religious idea has received enormous support from 
the occurrence of purely pathologic states, and, what 
is more important, from the cultivation of abnormal 
conditions, with the deliberate intention of pro
ducing a oonviotion, in both the subject and the 
onlookers, of supernatural communion. Nor is 
there need to assume deliberate imposture. With 
some existing medicine men, this may be the case, 
but in the mass, certainly with a people more 
primitive than any existing tribe of savages, the 
operator imposes on himself quite as much as he 
imposes on others. Noting that privation of body, 
or torture of mind, or the eating or use of oertain 
herbs is followed by an ecstatio state that brings one 
into touch with an assumed ghostly world, it is 
believed, not that the vision is the direot result of 
the practice, but that the practice is the condition 
of communication.

It is inevitable that this should be so. One could 
hardly expect uncivilised or semi-civilised man to 
know why conium should stimulate the nerves, or 
belladonna arrest the secretions ; why aconite should 
decrease sensibility, or laurel water induce ecstasy. 
What are the precise effects of fasting on the 
nervous system is, again, a question quite beyond 
the powers of primitive man, and even in our own 
day is not always sufficiently recognised. And the 
instructive faot here is that the history of religion 
shows the same features throughout. The modern 
preacher no longer advocates the use of drugs as a 
means of securing celestial illumination; but he 
does advocate the cultivation of certain habits of 
mind if we desire to properly realise the workings of 
the spirit of God. That is, we are to aohieve by a 
mental discipline what the savage secures by a 
coarser and more obvious method. The modern 
preacher is one with the savage in his inability to 
recognise the truth that the illumination is the 
produot of the discipline, not the mere condition of 
its possession. Between the drug of the savage, the 
fasting and self-torture of the mediaeval monk, and 
the prayerful meditation of the modern religious 
mystic, the difference is only one of ohanged times 
and altered conditions. The method is the same 
throughout.

This aspect of the matter is well put by Tylor in 
the following passage :—

“ From the earliest stages of culture wo find religion 
in close alliance with ecstatic physical conditions. 
These are brought on by various means of interference 
with the healthy action of body and mind, and it is 
scarcely needful to remind the reader that, according to 
philosophic theories antecedent to those of modern 
medicine, such morbid disturbances are explained as 
symptoms of divine visitation, or at least of super
human spirituality. Among the strongest means of 
disturbing the functions of the mind so as to produce 
ecstatic vision, is fasting, accompanied, as it usually is, 
with other privations, and with prolonged solitary

contemplation in the desert or in the forest. Among 
the ordinary vicissitudes of savage life, the wild hunter 
has many a time to try involuntarily the effects of such 
a life for days together, and under these circumstances 
he soon comes to see and talk with phantoms which 
are to him invisible spirits. The secret of spiritual 
intercourse thus learnt, he has thenceforth but to 
reproduce the cause in order to renew the effects.” *

In the history of religion, and as a means of 
induoing a sense of religious conviction, we have to 
reckon, therefore, with the deliberate cultivation of 
abnormal states of mind and body as a very powerful 
factor in the perpetuation of religious beliefs. This 
exists, as Tylor says, from the earliest ages. Thus 
we find the Australians using a certain shrub in their 
religious ceremonies, or, since contact with the 
whites, tobacco. In "Western Siberia a species of 
mushroom is used to produce religious eostasy.t An 
early Spanish observer also records of the ancient 
Mexicans that they ate on religious occasions a species 
of mushroom, which produced visions, and which 
was called “ the bread of the gods.”! Among the 
North American Indians the most generally used 
agent is tobacco. The Californian Indians give chil
dren tobacco in order to obtain information from the 
resulting visions. The Darien Indians used the 
seeds of the “ Datura Sanguinea ” for the same pur
pose. In India the Laws of Manu describes as one 
of the means of producing sacred visions the use of 
the “ soma ” drink. This is prepared from the sap 
of the lotus flower, and, while poisonous in large 
doses, in small quantities merely induces hallucina
tions. Opium and hashish, a preparation of the 
hemp plant, has been in general use as a means of 
producing ecstasy among Eastern peoples from a 
very remote antiquity. Opium, it is known, produoes 
an extraordinary state of exaltation, intensifying the 
sense of one’s personality and inducing a pleasurable 
consciousness of mental clarity and strengths Bel
ladonna, a drug much used by the mediaeval witches 
and sorcerers, has also its vogue for purely religious 
purposes. With a people as generally advanced as 
the Greeks, the laurel was Bacred to iEsculapius. 
Those who wished to ask counsel of the god had to 
appear before the altar crowned with laurel and 
chewing some of the leaves. The Greek priestesses, 
before prophesying, drank a preparation of laurel 
water, which contained two toxio substances— 
prussic acid and the volatile oil of laurel. The first 
would induce convulsions and the latter hallucinatory 
visions. The two combined would produce, both on 
the subject and on the spectators, a profound 
conviction of spiritual illumination and possession.

Apart from the religious use of drugs in either a 
natural or a prepared state, there are various other 
methods of induoing a sense of religious exaltation. 
Dancing, howling, and singing are common methods 
to this end, from the primitive savage down to the 
latest Welsh revival. Primitive dancing had both a 
phallic and a religious significance, although, as will 
be shown later, to the primitive mind the sexual 
functions themselves are closely connected with the 
idea of supernatural agenoy. In many cases the 
religious dance is preoeded by drug-taking ; in other 
instances reliance is placed on the dance alone. 
In Ceylon this is the case with the “ Devil Dancers.” 
In Africa the witch dootor discovers the wizard 
through the vision induced by a prolonged danoe. 
The Eastern Dervish produces a state of frenzy by a 
whirling danoe. In the Bible we have the Jews 
dancing round the Ark in a state of nudity. David, 
too, danced naked before the Lord. Dancing was 
also part of the Greek religious ceremonies attendant 
on the worship of Dionysius and Bacchus. In the 
mediaeval period witch dances were used as a means 
of producing exaltation. When in a state of frenzy * * * §

* Primitive Culture, vol. ii.. p. 410.
t J. G. Bourke, in his Scatologie Rites, has some curious and 

interesting notes on the use of this mushroom among various 
peoples. Pp. 69-75.

J Bourke, p. 90.
§ For a clear statement of the effects of hemp preparations, 

calculated to produce a feeling of religious ecstasy, see Hale 
White’s Text-Book of Pharmceology ; 1901 ; pp. 318-22.
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iaions of Satan naturally followed. In the dancing 
ania 0f foar(ieanjii1 century the sufferers saw 

isions of heaven with Jesus and the Virgin en 
of™«d. Dancing was one of the prominent features 

the Gonvulsionaires of France in the eighteenth 
century. People were seized with convulsions, 
rolled on the ground, leaped in the air, and indulged 
n other forms of extravaganoe. So far as the 
chgious world was concerned there was a common 

agreement as to the supernatural origin of the 
pidemic. Disagreement only arose a3 to whether 
0 source was divine or diabolic. In the early 

panod of the Methodist movement we have frenzied 
aneing and singing and convulsive movements again 

IjOoepied aa proofs of the working of the “ Holy 
pint.” In more recent times—except among the 
Bhgiouely primitive Welsh revivals—dancing and 

Jumping seems to have been principally an outlet for 
6 nervcus energy generated at religions gatherings, 
earlier times there is no doubt that dancing was 
iberately resorted to as a means of induoing a 

nse of religious exaltation, 
d l r, classes of cases dealt with we have the 
9 iberate cultivation of abnormal states of mind, 
Wmg to the belief that these bring the subject into 

,°uoh with a hidden supernatural world. Later, I 
cpe to show how, with a change of form, essentially 
0 .same Diing is taking place in present day 

tb f 10-D8 organisations. At present we have to note 
at in addition to deliberately inducing states of 
Ind that favor or strengthen religious belief, there 
0 °thar conditions of mind and body that have the 

an?38 reen^- has already been pointed out that 
ongst primitive peoples there is only one current 

? anation of disease. The insane person, the 
d*' ,P^c»the diseased person, is in the power of an in- 

eliiDg Rpirit_ There is no need to cite again evidence 
favor of this statement. The main point is that 

g ?Pl° see in suoh oases continued and cumulative 
Jn'f 00 t*10 existence of a supernatural world.
r ,aa the inhabitants of a Welsh village have their 
hv 10?8 beliefs quickened and strengthened by the 
ggOrical ravings of an Evan Roberts, and the 

bvulsive oapers of a whole congregation, so in all 
a 8 People have seen endorsement of their belief in 
argUPernatnral world in the existence of cases that 

e now aniversally handed over to the care of the
Physician.
den°nŜ er ^ow mnc^ hhe New Testament evi- 

Qpe for the supernatural rests upon oases that are 
,̂QVl0asly pathological. Thus in Matthew xvii. 15 

Ca have recorded what is, on the face of it, a dear 
<..80 of epilepsy. The man describes his son as
thlunatic and sore vexed ; for oftimes he falleth into
toe/ r0, and oft into the water.” 
jji ean8. who promptly rebukes
dot; out.

The boy is brought 
promptly rebukes the Devil and casts 

qGi . -  The description of the seizure is more
tern1' *n ^ arb (ix- 18) but the method of oure
acc aiQQ the same. In Luke (viii. 2-8) there is also an 

many PeoPl0 °ot of whom devils are cast, 
the t^ere *8 no doubt whatever as to the nature of 

’̂Jfoplainta under which the demoniaos of the 
qQ -Pestamont were suffering, and it is a nice 
8a atlQn. as Dean Trench remarks, with unconscious 
Uja(,a8na> if one of the disoiples “ were to enter a 
he J 1.0080 now, how many of the sufferers there 

’̂ ht recognise as possessed ? ” The answer is, 
anv ^ ore> It is cortain that a savage taken from 
Hj8̂ Part of the world would And in the New Testa- 
hj8 treatment of disease nothing incongruous with 
in 0vpa beliefs on the subjeot. He would be moving 
eXp familiar atmosphere, and could oite his own 
u8g 5ieQce *n confirmation of the New Testament, or 
belief New Testament as confirmation of his own 

lefs and practices. n
(To be continued.) °* ConEN*

Modern Criticism and Christianity.
A
*  tlAN’a religion is determined by geography. A 
r®r0 glance at the religions of the world makes this 
Perfectly clear. Whatever a man’s religion may be,

if he professes it with any degree of sincerity and 
zeal, he believes it to be the only true one. If there 
are a million different religions in the world, nine 
hundred and ninety-nine thousand of them are false. 
Everybody denounces superstition as vain and un
profitable ; but it is the people who are not of the 
speaker’s religious way of thinking alone who are 
superstitious. When a Christian is reminded of the 
fact that his religion is the result of the geographical 
accident of his birth, he waxes exceedingly indignant, 
and would deny it if he could. Deny it he cannot, 
however, except with deliberately closed eyes. Only 
the other day a well-known divine expressed the 
opinion that the Turk would be a very fine fellow if 
only he possessed a better religion; but he forgot 
that the Mohammedans oherish the same conviction 
concerning the Christians. Where oan you find an 
umpire competent to settle the point in dispute? 
Dr. Horton admits that the Indians generally are 
muoh more religious than Britishers; but their 
religions are so imperfeot and corrupt that they 
cannot produce the noblest type of character— 
Christianity alone can do that. Mrs. Besant is 
equally convinced that Theosophy is the best 
character-forming religion in the world, while thous
ands of intelligent people make the same claim for 
Buddhism. This is the tritest of truisms, though 
the majority of us act as though we had never heard 
of it. It is the same in connection with everything. 
It would be easy to name four or five European 
nations, eaoh of which glories in the dream that it 
is the greatest in the world. Mr. Lloyd George 
seldom addresses an audience without indulging in 
that boast on behalf of the British nation. The 
champions of France and Germany sing the praises 
of their respective countries in the same superlative 
degree—all alike forgetting that comparisons of that 
kind are always invidious. It is a common human 
weakness to place self and its interests in the 
position of highest honor and dignity.

Now, the comparative study of religions exposes 
the utter absurdity of suoh an ignorant and selfish 
claim on the part of the representatives of any 
religion. We will consider it in its relation to 
Christianity. We are assured by the divines that 
Christianity is the only infallible religion in exist
ence, and by infallible is meant not oapable of erring, 
not liable to fail, deceive, or disappoint; the only 
religion in which redemption through the blood of a 
cruoified Redeemer is offered free to a lost world. 
But the truth is that the Christian doctrine of the 
Redeemer is neither original nor unique. Professor 
Bousset says that “ the figure of the Redeemer, as 
suoh, did not wait for Christianity to force its way 
into the religion of the Gnosis.” There are two 
pre-Christian documents, according to the erudite 
Dr. Reitzenstein, in whioh he clearly appears; as a 
rule, these pre-Christian Gnostic seots wore violently 
anti-Jowish, speaking of “ the accursed God of the 
Jews,” and identifying him with Saturn and the 
D evil; and even in the Mandean and Manichean 
systems an entirely non-Christian standpoint is still 
visible. Speaking of all these pre- and non-Christian 
systems, Professor Gilbert Murray says :—

“ Their Redeemer is descended by a fairly clear 
genoalogy from the ‘ Tritos Soter' of early Greece, 
contaminated with similar figures, like Attis and Adonis 
from Asia Minor, Osiris from Egypt, and the special 
Jewish conception of the Messiah of the chosen people. 
He has various names, which the name of Jesus or 
‘Christos,’ ‘the Anointed,’ tends gradually to supersede. 
Abovo all, he is, in some sense, Man, or ‘ the Second 
Man,’ or ' the Son of Man.’.......He is the real, the ulti
mate, the perfect and eternal Man, of whom all bodily 
men are feeble copies. He is also the Father; the 
Savior is the Son, ‘ the image of the Father,’ ‘ the
Second Man,’ ‘ the Son of Man.’.......In the main he
descends, of his freewill or by the eternal purpose of 
the Father, from Heaven through the spheres of all the 
Archontes or Kosmokratores, the planets, to save man
kind, or sometimes to save the fallen Virgin, Wisdom, or
‘ the Pearl.’.......When his work is done he ascends to
Heaven to sit by the side of the Father in glory ”
(Four Stages of Greek lieligion, pp. 144-5).

The Rev. B. W. Bacon, D.D., Professor of New
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Testament Criticism and Exegesis in Yale University, 
is in fall agreement with Professor Murray, and, on 
the whoie, more to the point. He says :—

“ In the Panline gospel the story of Jesus is a drama 
of the supernal regions, wherein his earthly career as a 
prophet, leader, teacher, sinks to the level of the merest 
episode. As pre-existent spirit, Jesus had been from 
the beginning of creation 'in the form of God.’ As the 
period of its consummation drew near he took upon 
him human form, descended through suffering and 
death to the lowest depths of the under-world, and by 
Divine power had re-ascended above all the heavens 
with their ranks of angelic hierarchies. Whether Paul 
himself so conceived it or not, the Gentile world had no 
other moulds cf thought wherein to formulate such a 
Cbristology than the current myths of Keedemer-gods. 
The value of the individual soul had at last been 
discovered, and men resorted to the ancient personifica
tions of the forces of Nature as deliverers of this new
found soul from its weakness and mortality. The 
influential religions of the time were those of personal 
redemption by mystic union with a dyiDg and resurrected 
‘ Savior-god,’ an Osiris, an Adonis, a Mithra. Religions 
of this type were everywhere displacing the old national 
faiths” (The Making of the New Testament, pp. 49 50).

Dr. Bacon is a distinguished member of the 
Modernist School of Liberal Christianity, the dis
tinction between which and Unitarianism is more 
nominal than real. He finds two distinot gospels in 
the New Testament, the Gospel of Jesus, or the 
gospel which Jesus himself preached, of which 
Dr. Baoon is minister, and the gospel about Jesus, 
which Paul and his followers proclaimed. Jesus was 
only a man. Paul changed him into a God-man, in 
order to make him acceptable to the Gentile world. 
Even if the human Jesus ever lived at all, he oould 
not have lived in history had he not been arrayed in 
the borrowed garments of the God-man of Paganism. 
Christianity has persisted, not because it is true, but 
beoause it assumed a form in which it is palpably 
false. In a world saturated with superstition only a 
superstitious cult had the slightest chance of 
surviving.

Is it not indisputable, then, that the Christianity 
of the orthodox Chnroh is fully as mythical, fully as 
great a failure as any Pagan religion ever was ? Dr. 
Bacon himself practically admits this when he says 
that the difference between Paul and the Jerusalem 
Apostles had reference to the quality of their respec
tive gospels, and not merely to the extent of their 
message. Professor Baoon puts it thus:—

“ Paul’s whole message of redemption through the 
cross and resurrection started from other premises than 
those of the Galilean apostles, and was conceived in 
other terms. For this reason it leads over to a new 
Cbristology. In Bhort, the transition of Christianity 
from its Jewish to its Gentile form is not a mere 
enlargement of its field by the abolition of particularistic 
barriers. The background wo muat study for the under
standing of it is not so much mere contemporary 
history as the contemporary history of religion. The 
development from the Petrine gospel, broadly charac
teristic of the Synoptic writings, through the Pauline 
Epistles to that of the Johannine writings, is a transi
tion from Hebrew to Hellenic conceptions of what 
redemption is, and how it is effected ” (Ibid , pp. 47,48).

Thus, Biblical criticism, though it started on its 
career for the pious purpose of defending the tradi
tional view of the Scripture, has been of the highest 
service to the cause of truth, firstly by putting the 
Bible in the same category as other sacred writings, 
and, secondly, by thrusting Christianity into its 
appropriate place among other religions. Instead of 
being, as its advocates vainly imagined, a thing 
apart, a special balm from heaven for the healing of 
the world’s wounds, the science of criticism has 
positively proved it to be a blood-relation of 
every other religion on the planet. In origin, in 
nature, and in pretentiousness it is no exception to 
the rule. Its egotism is insufferable, its haughtiness 
is oolosBal, and its intolerance unequalled ; and these 
wioked qualities were never in greater evidence than 
at the present moment. Almost daily they obtrude 
themselves upon us, and rob us of our rights and 
privileges. Dr. F. B. Meyer is perfectly well aware 
that there is “ a growing demand for Sunday amuse

ments,” and yet he would move heaven and earth 
to prevent its being yielded to. In this metropolis 
out of a population of six millions less than one 
million ever darken church or chapel doors ; and yet 
the barely one million arrogato to themselvea the 
right to determine how the remaining five million9 
shall spend their Sundays. Dr. Meyer has the 
temerity to expaot the London County Council 
legislate in the interests of the one million, and pa? 
no heed whatever to any demands that may be mad® 
by the rest of the people. Is not this selfishness at 
its lowest and worst? Is it not bigotry in all it9 
repulaiveness and shamelessness ? Dr. Meyer’s mod® 
of life may have deprived him of the capacity to 
enjoy such amusements as theatres, rausio halls, and 
cinemas provide, and no doubt he has a perfect right 
to exhort Christians to stay away from such godless 
places ; but he certainly ha3 no right to impose upon 
the non-church goiDg community the narrow rule9 
by which he and his followers see fit to regulate 
their lives. As long as Christianity remains in our 
midst it will do all within its power to put doff0 
everything that does not tend to subserve its off° 
interests. Therefore, we are resolved to devote a'1 
our resources to the task of bringing its nefarion9 
and injurious career to as speedy an end as possible-

J. T. L loyd.

The Yanguard of Science.

Tiie armies of ignorance were powerless against it* 
Prejudice, custom, conceit attacked it with all theff 
malignity, and wore sent awandering in the maze of 
credulity : they were utterly routed, but oould 00* 
believe it. Strength rose up against it, fiercely i°‘ 
nocuous. Surrounded, often, by almost inconceivably 
hardships, it survived to confound the impoaers of 
them. Restricted, thwarted, brnised and broken °° 
many a wheel of torture, its life suffered no dev®' 
loping weakness. Miseries were heapsd upon it, and 
the misery-makers rewarded with a smile. Forced by 
bigotry into the prison of silence, it changed tb&J 
into a house of thought, wherein it fashioned weapo°0 
for the future. Against it and around it religi°n 
massed its devotees, using every fair and every mea° 
advantage to oapture and enslave it, but unsuccess* 
fully. For the desire to know is stronger tb?*0 
prisons, braver than its bravest enthusiast, greater 
than all religions, grander than its grandest dis
covery. To seek to enslave it, as religion has dooei 
is but “ to chasten the high sea with rods." 
desire to know is immortal, in the only understand
able sense, beoauee humanity is immortal; a°d 
religion’s attempt has hat shown to all open mind8 
how pitiably ignorant, or how grossly self-seeking' 
the upholders of superstition have been and are.

The searching for faots, and their accumulation 10 
sequential order, named Science, has been man® 
principal and most glorious task. It is the father ot 
all progress ; has given into our hands the power t° 
raise ourselves from the level whereon our prede
cessors walked. It has taught us their errors; n°l 
has it omitted to tell us how to avoid them. Frot° 
the greatest things to the smallest, in every asp00 
of our lives, the ministrations of Soienoe have put- 
Bwamped the influence of Religion. The veri09 
detail of our most commonplace duty is resplende0 
with the glory of man’s organised knowledge. C°0' 
trast it with the vaunted indiepensibility of Relig*00! 
and where is the latter ? Hidden in the miasma °l 
its own inutility. .

Knowledge is no ascetio. Its nature is social. ^ 
belongs to humanity; not to the individual or to * 
sect. Its chief function is to attend humanity. A0 
Science, classified knowledge, knowledge brought io*° 
mathematical perfection, has never stayed for op— --  — * - —Pmoment the dictates of its nature. Science is maD
best friend. Accompanying him during his times 0 
travail, easing his pains, smoothing the hard ro°f> _ 
road before him, probing, with inexpressible sy01, 
pathy and consideration, the pain-racked depths 0
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being, that it might discover some lever whereby 
i, 0 ,a  ̂could be lifted from his heart, going ahead 
 ̂ at ^ ®ight light the lamp of encouragement and 
°P0> guiding, assisting, attending, Science has never 
ea80t̂  t° be man’s most noble companion.
-the tasks it has accomplished have been as tre- 
endons in their import as they have been wide in 
eir range. It has disrobed the stars of their 

00recy. it has given the wayside violet a story 
^ore marvellous than the God-myth. The Book of 

“es1, so long heavily sealed, it has opened and par- 
lally translated for us. In the history of a flame 

a0Ieuc° has told a tale more wonderful than the 
ssurned glory of an assumed Jesus Christ. From 
0 past it has drawn facts that give the lie to the 

th g 8 mea *̂ave painted it for us. It has broken 
6 bars that encircled the priest-slave, Knowledge, 

j7 lnS ns a whiff of the fragrance of freedom. 
, r°ughout all its multifarious activities Science 

6' 0r BoaZhb weiibeing of humanity. Behind 
f 0n •i'8 errors, its shortcomings, its failures, we can 

0n see its real nature shine, 
so k”’ nnc*er influence of Religion, which never 
O0ght to know, but ever remained amongst the 
oknown things, often treated Science eontemp- 

liC°asly and superciliously, and yet they based their 
lives upon its teachings all the time. Their 

g . rest condemnations were made possible by the 
l-j0nce they affected so thoroughiy to despise ; they 

not renounce, in their severest fulminations, the 
sults of Science they found in organised language, 

ro f Caase undermined some of man’s most deeply 
8,°ted and cherished prejudices, many men, self- 
f ?, 0n teachers, have turned round and rent the 
. tnful attendant. In their ignorance and ire they 

°°™tenanced a persecution the results of 
anti Go one can truthfully reckon. Around man’s 
Sel f ^ 0y kavf) locked the gyves from which ho has 

to escape. He is manacled and loaded with irons 
liv° • d *r0EQ P^est opposition to knowledge. He 
atm* *n a narrow dark den, and breathes a fetid 
in ,ePhero Religion has fouled. It has been 
fo0Vltable ! Yes, it has happened; and, were it not 
bn vainglorious assumption of unparalleled
 ̂Jbanitarianism in which Religion enswathes itself, 

au.(w°uld willingly forego condemnation ; but the 
the Religion demands condemnation, and

r® are those who shall see it fails not. 
the Ue ^  oue ^ars are i30’11!? out through, and 
de O tters  unhinged. Slowly, stone by stone, the 

Volition of the structure Religion has raised takes
plaos 
farthost 

Sob
Gradually the prisoner is drawn from the 
oorner of his den nearer to the light.

U0nce gave man power, and received buffets. 
8nd Save him mastery and was repaid with Boorn 
Pon '̂a,ir*be. From the ohalice of her might she 
^ re(l forth at his feet the fruits of her labors, and 
lip/! ^od the best of them under his heel. But the 
hp . ’ ^foaming through the orifioea of his prison is 

to stir within him a sense of remorse. 
ti0 a gleams of understanding comes apprecia
t e d w i t h  appreciation comes the desire to tost 
i„ ■ ,° realiee. And oars that were open only to the 
ttiQ ] ns word-fcoling of priests are now hearing 
Onf0̂ h  and clamor of tho war of ideas that rages 

^ . e the prison.
tho ■ Soience worked, studied, and searched, 
Pic/ViWaa EOm0fching that used the ammunition 
a0cl e ’̂ 8cmething that advanced boldly, militant 
It r°lentless, against tho armies of superstition. 
Scio a8 Freethought, tho pioneer, tho vanguard of 
thera*00’ •̂ Sa3ns" the huge batallions that ranged 
P’jg ,jG/ Ve8 to confront the discoveries of Science the 
^ith Gln̂ er toilod and struggled in active opposition, 
Patio n,ever diminishing strength. Science worked 
tot . y in peace, remote from the din and 
the n°.k} Freethonght was there in the midst of

mind that is tho 
attended humanity, 

^ » g h t  has attended Science. In the war of 
been°G ^ith Religion the protagonist of Soience has

6P<rit  ̂battling for the liberty of 
^re"eth  ̂ ®036DCO- If Scienoe has atl

will never crave peace; nob till the bars are all 
broken and the walls all razed to the ground, not 
till the foundation of religion is disentombed from 
its depths in ignorance. Robert Moreland.

Saucy and Audacious “ Science.”

ârd *B Freethonght. Despite tho odds and 
8hips, the thanklessness of the task, Freethought

“ Shall quips and sentences and these paper bullets of the 
brain awe a man from the career of his humor.”—Much Ado 
About Nothing.

Science and religion have ever been mortal 
enemies. Scientific teaching and investigation, 
or, indeed, any form of intellectual liberty, has 
always been incompatible with assent to the dogmas 
of religion. The entire organisation of priestcraft 
has invariably been brought to bear against soionoe 
on the ground that it is a powerful solvent of 
religious faith. This resistance of the Church of 
Christ to the prevalent opinions of scientists has no 
indisputable claim to our respeot. When wo remem
ber that tho system of Copernious, the discoveries of 
Galileo, the law of gravitation of Newton, and the 
Darwinian theory were all in turn reoeived in the 
same venerable quarter with equal disfavor, we are 
inolined to attribute that resistance, not to the 
weakness of the arguments of the scientists, but to 
a general dislike of knowledge.

Chemistry was opposed as an impious prying into 
tho seorets of “ God.” Tho early chemists were 
regarded as agents of “ the Devil.” Physiology and 
medioino were opposed on similar grounds. Geology 
and biology were also opposed tooth and nail by the 
Bride of Christ. She bitterly resented inquiry, and 
preferred explaining natural phenomena by mytho
logical invention.

After these many oeuturies of opposition, however, 
a lady has boldly attempted to build a golden bridge 
between the two. As the lady hails from the land 
of tall buildings and tall statements, the new evangel 
is not hid under a bushel. It has been spread 
abroad, and the gospel of Mary Baker Glover Eddy 
bids fair to rival the older evaugel of Jesus Christ. 
The newest of new bibles, Christian Science: A Key 
to the Scriptures, of which the American lady-savior 
is the author, appeared in 18S6, and is now nearing 
its two hundredth edition. It has been enthusiasti
cally received by thousands of half-educated religious 
men and women, reverent of learning, quite unable 
to discriminate it from its adulterated imitation. 
And Mrs. Eddy, quite as indisoriminating as any of 
them, was admirably equipped by a nodding 
acquaintance with theology, metaphysios, and a 
pseudo-ooientifio vocabulary, and the gift of a 
tenacious memory, to give them the thing they 
longed for. Words were Mrs. Eddy’s sole stock-in- 
trade. Her pomp of court and her priesthood were 
verbosity. There aro five hundred pages of poly
syllabic words in her book. To a reader familiar 
with the sober use of scientific terms, her explana
tions and definitions aro delirions jargon. They are 
tho bastard offspring of a riotous imagination 
playing, in tho light of half grasped ideas from tho 
scientists, upon resonant polysyllables. For example, 
here is a—definition 1—

“ Matter, mythology, mortality; another name for 
mortal mind ; illusion, intelligence, substance, and life 
in non-intelligence and mortality; life resulting in 
death, and death in life ; sensation in the sensationless ; 
mind originating in m atter; tho oppoaito of truth \ tho 
opposite of God; that of which immortal mind takes 
no cognisance; that which mortal mind Bees, foels, 
tastes, and smells in belief.”

Tho author of this farrago of nonsense has been 
appropriately hailed as a teacher “ second only to ” 
Christ. It was only proper, therefore, that she 
ehould regard matter, mythology, and mortality as 
synonymous. Even tho saorosanct individual who 
thought a “ whale ’’ was a “ fish ” could not improve 
upon that blunder. On another page of this “ divine 
revelation ” we read that—

“ the metaphysics of Christian science prove the rule 
by inversion.”
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For example:—
“ There is no pain in truth, and there is no truth in 

pain.”
Mrs. Eddy regrets that ontology receives less 

attention than physiology, and relates the following 
improving anecdote, worthy of Baron Mnnchansen 
or Dr. Torrey :—

“ It is related that a father, anxious to try such an 
experiment, plunged his infant babe, only a few hours 
old, into water for several minutes, and repeated this 
operation daily, until the child could remain under 
water twenty minutes, moving and playing without 
harm, like a fish. Parents should remember this, and 
so learn how to develop their children properly on dry 
land.”

“ Angels and ministers of graoe defend ns !” What, 
in the name of common sense, did the lady-savior 
suppose ontology to mean ? It was fitting snch a 
teacher should give her disciples a form of prayer 
and a confession of faith which bears the same 
resemblance to the “ Lord’s ” Prayer that margarine 
does to butter. The new high-priestess strutted in 
borrowed plumes, and charged 300 dollars for a dozen 
lessons. No American oil-king ever kept a keener 
eye or a tighter fist on money—the only material 
thing in existence which “ Christian ” science allows 
to be real. She never allowed a dollar that had no 
friends to get by her alive. In short, Ma Eddy was 
a religious “ boss ” like the late-lamented General 
Booth. The high-priestess of the newest and most 
successful form of religiosity did not escape ridicule. 
Mark Twain, with that characteristic twinkle in his 
eye, that irresistible drawl in his voice, that gravity 
of manner, tried to convince the lady-savior that she 
was mistaken. This is the way Mark burlesqued 
the American Abracadabra :—

“ There is an account of the restoration to perfect 
health in a single night, of a fatally injured horse, by 
the application of Christian science. I can stand a 
good deal, but I  recognise that the ice is getting thin 
here. That horse had as many as fifty claims; how 
could he demonstrate over them ? Could he do the All 
Good, Good-Good, Good Gracious, Liver, Bones, Truth, 
all down but nine, set them up on the other alley ? 
Could be intone the scientific Statement of Being ? 
Now could he ? Wouldn't it give him a relapse ? Let 
us draw the line at horses. Horses and furniture.”

This is genuine fun, and more effective than reams 
of argument. It never affected the continued popu
larity of the Eddy evangel. For when a person 
joins the Christian Science temples he must leave 
his brains at home. Leave them looked up in an 
iron safe, or else have them removed by a skilled 
Burgeon. If he should forget himself, and think just 
once, the bye-law provides that he shall be fired out 
—instantly—for ever—no return tioket.

We set out in a spirit of inquiry to make a serious 
examination of the claims made by Ma Eddy. But 
this nonsensical system makes us giddy; for, of all 
the strange, frantio, and incomprehensible books 
which have emanated from the imaginations of reli
gious maniaos, this book takes the first prize. It is 
more incoherent than the ravings of Joanna Sonth- 
oott. Beside it the Book of Mormon is a plain, 
unvarnished tale. The Forty Coming Wonders of the 
late Prophet Baxter is shrinking modesty oompared 
with the effusion of Mrs. Eddy. This Yankee Bible 
fairly takes the breath away. No other less collo
quial phrase can so aptly desoribe the effeot of 
claims so far transcending sanity. One reels back 
from the insane heights of “ Christian ” Science to 
the simplicity of a rational system like Secularism, 
suited to the requirements of the age, and freed from 
the absurd aberrations of pro-scientific times.

Mim n e e m d s .

We don’t wonder that the Free Church Council of the 
Aberdare district are denouncing the picture-show of the Life 
of Jesus called “ From Manger to Cross.” Their wailings 
nearly made a funeral number of a local newspaper. They 
scent mischief. People may prefer to see “ The Old Old 
Story ” in a picture theatre to hearing it in a church—and 
that will play Old Harry with the clerical business.

Acid Drops.

“ Ben Adhem ” of the Liverpool Weehly Post, whom wo 
had to challenge a few weeks ago for giving extra publicity 
to a ridiculous fable about Charles Bradlaugh and a Chris
tian young soldier at Portsmouth, and trying to justify it by 
declaring that it was endorsed by Mrs. Besant, has devoted 
a long column of small type to a reply which is no answer- 
The one important point he had to deal with was the state
ment about Mrs. Besant. The fable itself was taken from 
the book he referred to. He did not invent that, he did not 
even misrepresent it. But he did invent, or he borrowed 
from someone else who invented it, the fiction of Mrs- 
Besant's having endorsed it. We obtained the number of 
the Theosophist he mentioned as his authority, and all we 
found in it was a review of Mr. Alexander Irvine's book- 
signed by “ B. S.,” which are not Mrs. Besant’s initials- 
The Portsmouth story is quoted in that review, but to say 
it is endorsed is absurd. “ E. S.” does not endorse it 
“ E. S.” treats it as a pleasant story which he (or she) ha* 
heard of for the first time. A story can only be endorse1* 
by a person who knows whether it is true or not. 11 
Adhem ” is not a fool. He sees this clearly enough. B®" 
he seeks to relieve his endangered infallibility by pretending 
now that it doesn’t matter whether Mrs. Besant endorsed 
the story or not. He says that is “ a minor issue.” Well- 
it was the only issue he raised when he was challenged. 
was therefore neither minor nor major. It was all in a*' 
Mrs. Besant’s endorsement settled the matter. But it turns 
out that this was only supporting one fable with anothor.

“ Ben Adhem’s ” case, his only case, breaks down. Tb® 
Bradlaugh fable was not endorsed at all in the TheosophUU 
much less endorsed by Mrs. Besant. But there is no end t° 
the wriggling of a Christian when his infallibility is attacked- 
“ Ben Adhem ” is like the rest of his fraternity under a® 
obligation—to his editor or his God—never to be mistake®- 
So he defends himself with another infallibility. “ I 9111 
sure,” he says. Is he ? Sure of what ? Why, that MrS’ 
Besant " would not print anything about her old colleag®0 
unless she endorses it as correct.” We beg to tell “ &e0. 
Adhem ” that he would be laughed at if he tried this sort ®‘ 
logic in a court of law. Judges don't take inferential stat®' 
ments as valid testimony. A plain peremptory allegati®® 
has to be justified by plain peremptory evidence. Let ®9 
also tell “ Ben Adhem ” that his idea of editorial response 
bility is ridiculous, and especially so in this case. ^ r8' 
Besant spends most of her time in India. How, as a me1® 
matter of fact, can she see everything beforehand in 
monthly magazine which ono buys in London ? Even * 
she did—even if she saw “ E. S.’s " review of a new bo°K 
published in London—it is nonsense to say that 
endorsed what the reviewer did not ondorse. “ 
Adhem's ” argument comes to this,—that any statem®® 
about Bradlaugh must be true if it appears in the Theosoph*’ 
—even if it is only quoted by an unknown contributor froDj 
n book casually under review I Such is the intellect®9 
legerdomain which takes the place of the clear assert*®® 
that the Bradlaugh story w a s  11 endorsed ” by Mrs. B e san t-

11 Ben Adhem ” cannot even keep up this nonsenso in 
own person. After declaring that any Bradlangh story m®9, 
be true if it appears in the Theosophist, and arguing tb® 
this story must bo considered as certified by Mrs. Besant 
endorsement, he asks “ Is Mr. Irvine’s story true? ’’ and
replies “ As to that I cannot say.’ 
He sees the truth in a lucid interval.

Of oourse he can®1

What more is to be said ? “ Bon Adhem’s ” case is do®
for. The long list of Bradlangh fables is lengthened W 
another. But a few words may be devoted to “ Bon Adbem 
himself.

There is said to be an editor in the Midlands who ded®*. g 
tnat he is the only sane editor in the district; at least » , 
only editor who can prove he is sano. He was once conn® 
in a lunatic asylum, and he was released with a cortifi®9^ 
of sanity. He flourishes it. He defies other editors to Bh® 
one like it. “ Ben Adhem ” goes one better than that- 
writes and signs his own certificate. He assures his read® 
that his mind is of a high philosophical typo. He 
sees both sides of a question. Bradlaugh did not. H® 
a fanatic. Foote does not. Ho is a fanatic. “ He i8fub0 
balanced,” this great critic says, “ as every man mns' 0t 
who believes that he is right and that all who hold a 
view are wrong.” At this rate we are all fanatics—incl®“1 3 
“ Ben Adhem.” Every man believes he is rig h t; he 51 fy 
do so,—otherwise he would hold another opinion. ,
man, likewise, believes that all who differ from him are m
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taken. To say that he is right is to say that they are 
wrong. This is not fanaticism. It is a necessary law of 
thought. A fanatic is not a person who believes he is right, 
and that those who differ from him are wrong. All men do 
that. It is inevitable. A fanatic is a person who tries to 
hack up his opinions with his personality; who is insulted by 
the dissidence of others ; who assumes that others are easily 
mistaken and that he cannot b e ; who attaches an exor
bitant value to his opinions on the smallest questions ; and, 
above all, who is prepared to promote his own views by any 
and every available form of force, instead of trusting to 
Wtellectual and moral persuasion. Judged by this standard, 
both Bradlaugh and Foote (it is “ Ben Adhem ” who puts 
them together) might hope for a verdict of Not Guilty 
against the charge of fanaticism.

^  e don’t see why "Ben Adhem” should be annoyed at 
0Ur observation “ whoever that gentleman may be.” He 
®ays that he might as well say “ Mr. G. W. Foote—whoever 
oat gentleman may be.” Really 1 We have said that 
Ben Adhem ” is not a fool, but a man who is not a fool 

®ay sometimes be foolish. To print Mr. Foote’s name is to 
ay who he is. To print a writer's name as “ Ben Adhem ” 
8 not to say who he is. Doesn’t the gentleman see the 
aifierence ?

. that can be inferred from the pseudonym of “ Ben 
ahem ” is that the gentleman is acquainted with Leigh 

Bunt’s beautiful poem. He might be better acquainted with 
’ than he is. “ Ben Adhem ” is not a name at all. The 
acne of the hero of the poem is Abou,—which doesn’t sound 

nice. Ben Adhem means a son of the family, house, or 
¡ e of Adhem. “ Ben ” occurs in the Bible—for Hebrew 

a Semitic language. The familiar name of Benjamin is a 
,,aJ?e in point. But we will stop here. If we went further 

Ben Adhem ” might regard us as a “ fanatic ” in accuracy 
~~'which we are sure he is not.

There, was an illuminating passage in “ A Correspon-
, Qt 8 ” reminiscences of Adrianople in the Daily Chronicle 

01 February 5 :—
“ The people do not trust themselves alone in the streets 

at night where the population is mixed. Dark deeds can 
easily he done quietly. This is not so true of Adrianople as 
°f smaller towns in Turkey, where the feud between Greeks 
o.>4 Bulgariant have always been very bitter." 

o° touch for the alleged “ happy family” character of the 
*01(Bers of tho Cross. ___

Ashmead-Bartlett has been the correspondent of tho 
tjQ lly Telegraph during tho Balkan War. His communica- 
fp 8 have not manifested any very strong partiality for the 
for as’.an^ what he has to say in their favor comes, there- 
¡B e* with the greater force. His experiences have just been 
^ .u°d under the title of With the Turks in Thrace, and in 
5 * 8 ^°lume ho meets with a flat denial the stories of Turkish 
to i?1*1'68 that were circulated, apparently as a counterblast 
f o i l -  un<f°uhted Christian atrocities that occurred. Tho 
tto°WlnK description of the behavior of the retiring Turkish 
t from Lulo Burgas is taken from a Daily Telegraph 

of the volume named :—
“ The men were starving and disorganised, but they left 

autouchod the flocks, tho chickens, and the corn of the vd- 
*8ges they passed through, and when food was refused to 
hem by the Christian inhabitants, who had plenty, they 

w.8re gentle and forbearing. One of them offered to share 
v'hth the Christian foreigner his last crust of bread. Amid 
f"1 fhe welter of confusion and failure that theso pages record 
here ia revealed a quality of fortitude and magnanimity in 

qy he beaten Turkish soldier which is profoundly impressive.” 
fail ^ on^er of how many Christian troops, embittcrod by 
W0t(jr®jand defeat, it would be possible to write the same

a are timos when a man of simple mind will tako up
Mioit 11101,0 straightforward position, because of his sim- 
Tba X’ fBan that occupied by a more acute intelligence, 
a lsBop of London has boon discussing tho question of 
pr0 la°ul°us versus a non-miraculous Christianity. Quite 
a« jj . y> ho defends the miraculous. Being a Bishop, that, 
conv-eine sa'd in another connection, is his trade. He is 
^akes06̂  *kat ^  once the working man of East London 
he wq,nP the fact that belief in the miraculous is absurd, 
^'th b-C°aS0 Relieve *n f'ho Christian Church. We agree 
at all ^  ^  non-miraculous Christianity is no Christianity 
rated" e °f the Now Testament Jesus is simply satu- 
it f0u “ “ the miraculous. It begins beforo his birth and 
Gither°tv,8 k*1?1 after his death. And if anyone believes in 
Sl(hplv - ^ a o h lo u s  birth or the resurrection of Jesus, it is 
biiracig l0’°t‘0 to boggle at accepting any other of the 
geuUin 8 Recorded. We agree with Bishop Ingram that a 

Christianity must hold tq " a supernatural and

miraculous Christ.” They who say otherwise are either 
dishonest or stupid. And we will only add that a super
natural and miraculous Christ is precisely the thing that the 
educated intelligence finds it increasingly difficult to accept.

The Rev. Dr. W. F. Adeney has been gladdening a Church 
congregation by an address on the same subject. In the 
course of this address, he is reported as taking his hearers 
back some fifteen centuries and proving from Christian 
writings, by what the report calls “ infallible evidence,” that 
the writers of that time believed that Jesus Christ did live. 
We don’t doubt it. But there was no need to travel back 
fifteen centuries to produce this wonderful testimony. The 
War Cry would have done quite as well, and would have 
been equally conclusive. People believed, three hundred 
years after his alleged death, that Jesus actually lived. How 
on earth does that prove that their belief was solidly based 
on fact ? Above all, how does it prove that the stories told 
about the Jesus whom they believed to have lived were the 
true stories ? Dr. Adeney is the principal of a theological 
training college, and ono can imagine the kind of thinkers 
that will be turned out after being subjected to his 
discipline.

After all, what does it matter ? Suppose it could be 
shown that people, not fifteen centuries ago, but people 
living in a.d . 30 believed and kpew Jesus lived. How much 
further have we got ? All it proves is that people believed 
in him and the Btories related about him. They believed he 
had a miraculous birth, that he was a supernatural person, 
that he worked miracles, that he rose from the dead. They 
believed all these things, but it does not prove that any of 
them occurred. Does the belitf of the girl Bernadette that 
the Virgin appeared to her at Lourdes, and the belief of 
thousands of others that she did appear, prove that the 
Virgin Mary actually landed in Lourdes on that occasion ? 
It proves this just as much or just as little as the belief of 
the primitive Christians prove that the Gospel story is true. 
Freethinkers do not want Christians to prove that other 
Christians, centuries ago, believed these stories, they want 
them to prove their truth. And the question is not, funda
mentally, a question of history. It is a question of 
psychology. All tho stories told about Jesus were believed 
about other people—both before and after him. Find out 
how people came to believe these stories about others, and 
you will understand how tboy came to believe them about 
Jesus. Dr. Adeney is merely illustrating in his own person 
the persistence of tho typo of mind that craves for the 
miraculous, and accordingly discovers it.

For Rheer cant a sentence in the Rev. F. B. Meyer’s appeal 
to the Churches concerning the L.C.C. elections beats 
everything we have seen for some time. He refers to “ the 
variety artistes, with whom I have cast in my lot.” Tho 
notion that Mr, Meyer has anything in common with music- 
hall artistes is supremely ridiculous. One would imagine 
that Mr. Meyer intended seeing that the poorer ones were 
better paid, or that in any legitimate grievance they have in 
the mode of their employment they could count on his 
assistance. It might even be expected that he would not be 
averse to doing a “ turn ” himself on tho music-hall stage, 
in order to help those with whom “ I have cast in my lot.” 
Of course, all that this clerical “ artful dodger ” desires is 
to exploit the music-hall artistos in the interests of his own 
bigoted Sabbatarianism. Wo would impress upon music-hall 
artistes the necessity of having an eye on the company they 
appear to have been keeping.

What wonderful things happen to preachers. The Rev. 
R. J. Campbell told his congregation the other day that 
“ One of the ablest men in tho House of Commons, a man of 
world-wide fame, told mo with the utmost simplicity and 
frankness that he was converted all at once from Agnosticism 
to faith in Christ through the power exercised, all unknown 
to him, by the daily prayers of someone who loved him 
dearly.” This converted Agnostic said that the change had 
“ nothing to do with his mentality,” which we can quite 
believo. What wo aro curious about is how it was done. 
And how did this “ ablest man in the House Commons ” 
know it was done in that way ? And if it worked with this 
one individual, why cannot it work with others ? Why does 
not Mr. Campbell, for instance, select some well-known 
Freethinker and convert him, “ all at once,” by the same 
method ? It is really a pity, with so many Freethinkers 
abroad, and such a cheap and easy method of getting them 
to see the error of their ways, that tho plan is not put into 
practice more. ___

What an unspeakable scoundrel was that Parson Knight 
who not only abandoned his wife and went off with a girl
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engaged in Church work, but let it be supposed that he had 
fallen over Flamborough cliffs, and thus set far better men 
than himself risking their lives in a charitable effort to find 
him 1 That was the worst part of hia offence. It was 
simply detestable.

We hear that several ladies of the congregation went into 
deep mourning for the “ dear vicar.” Their comments now 
are decidedly interesting. So are their husbands' who paid 
for the mourning.

Freethinkers may derive some amusement, at any rate in 
looking back, from the way in which “ God ” was made a 
party to the Hunslet farce. A memorial service was held in 
the eloping vicar’s church, with the Bishop of Richmond as 
the principal performer. Men and women wept over the 
poor “ deceased ” and sang ■* O God Our Help in Ages Past.” 
11 God ” said nothing ; the pious farce went through without 
a word of remonstrance; which seems to us to prove the 
extreme improbability of “ God ” being a real existence.

The eloping vicar's clerical friends naturally make the 
most of that knock on the head. Rev. W. L. Moreton, of 
8t. Clement’s Church, Leeds, for instance, addressed his 
Shrovetide congregation on the subject as follows :—

“ We are met together to-night with sad hearts. It has 
been a heart-breaking affair to us who were friends of him 
of whom we are all thinking. I am glad that you all in St. 
Clement’s pariah stood np for him before this news came. 
He was one whom we knew to be good, and I don't think 
that the dreadful things of the past twelve months would 
ever have happened but for that motor-car accident of five 
years ago."

We don’t suppose the Rev. W. L. Moreton extends this sort 
of consideration to ordinary offenders. Yet if ho would give 
the matter a few minutes’ honest reflection he would see 
that, whether the existing state of a man’s brain was pro
duced by an aocident or given him as a natural endowment 
by God or Nature, he is equally under the compulsion of his 
physical organism. The elopiDg vicar is entitled to the 
same consideration as other offenders—no less and no more.

Parson Knight’s curate, the Rev. II. J. Cobett, believing 
his superior officer in the Army of the Lord to be dead, 
published the following about him in the February number 
of the parish magazine :—

"Our dear vicar has left us an example. His life was 
beautiful, and a few years of such service as he gave are 
worth a hundred years of humdrum toil. We need the 
inspiration of such a life as his.”

What a joke 1 It is enough to ticklo the melancholy 
rhinoceros.

Suppose this vulgar and vicious priest of the Church of 
Christ had been one of the prosecuted Freethought advo
cates at Leods, only a few miles distant from Hunslot. 
What a hullabaloo would have been raised then 1 What 
articles would have been written, what sermons preached, 
on the awful effects of infidelity ! As it is, however, the 
roverend blackguard’s performance is attributed by many to 
his having knocked his poor head some time ago.

Parson Knight’s little boy, seven years of ago, is most to 
be pitied. Ho was told that his father was dead. He has 
since learnt that his father is a living scoundrel. Poor boy 1 
And they sentimentalise over his father’s “ fondness ” for 
h im ! Christianity used to be cruel; it is now simply 
disgusting.

Rev. Robert Leamon, aged sixty, has been sentenced at 
the Old Bailey, London, to three months' imprisonment for 
publishing Jibels concerning Mr. Douglas Earle Marsh. 
The Common Serjeant said ho had no doubt that the 
prisoner’s object was blackmail.

A young woman of twenty, called Lucie Allaigre, of 
Annecy, murdored her mother because she would not allow 
her to become a nun in a convent. In face of suspicious cir
cumstances she finally confessed her guilt, and is now doing 
twenty years’ imprisonment. We presume the clergy will 
not parade this case as a testimony to the moral influence 
of religion.

Buddhu, the prisoner who has turned King’s evidence in 
the Clark caso at Agra, mentions a curious instance of reli
gious action in the course of the murder. One of the 
assassins hired to kill Mrs. Clark 11 proceeded to the Clarks’ 
house with a large knife, which Mohan kissed and worshiped 
and sharpened on a stone.” There is nothing new in this 
to the student of religion, but it may strike the ordinary 
man as extremely strange. The explanation is that religion

is not necessarily connected with morality at all. It 18 
frequently the last sanction of crime.

In the course of a recent application at a Consistory Court 
on behalf of Grosvenor Chapel, Hanover-square, it was 
mentioned that the chapel had accommodation for 800 
persons but 80 was now considered a good congregation. It 
was thought that more people would be attracted if a four- 
post canopy (a balachino) were erected over the communion 
table. What a sensible and dignified way of trying to fill a 
church I

Sunday tramcars have just started at Bournemouth. We 
shall seo whether the cliffs fall in.

The opponents of Sunday picture-shows are now railing 
at what they call the “ thin pretext of charity ” on the part 
of the management. We beg to remind them that it was 
their own invention. They did not like to deliver a frontal 
attack on “ Sunday amusements ” so they raised an objec
tion to such things beiDg carried on “ for gain.” It was a 
silly objection—as well as a dishonest objection; but it 
caught on with the “ authorities,” and committees were 
formed to comply with the new regulation. When it was 
found that the Sunday picture-shows were not stopped by 
this difficult regulation the Sabbatarians took to denouncing 
their own offspring. They now talk about “ gain” and the 
“ thin pretext of charity” in the same breath.

The Wolverhampton Free Church Council has pasted the 
following resolution :—

"This Council, composed of ministers and laymen repre
senting the Free Churches of Wolverhampton and district, 
deeply deplores the publishing of newspapers to be sold oQ 
Sunday, and especially regrets the intention to add to such 
papers by the issuing of one in Wolverhampton.”

Note the trade spirit of thi-3 protest. It is Sunday selling< 
not Sunday labor, that is found so objectionable ; for Sunday 
papers are edited and printed on Saturday, while Monday 
papers are edited and printed on Sunday. Of course the 
idling of papers on Sunday is a rivalry with the Churches. 
Anything that interests the people on the “ Lord’s Day ' 
tends to keep them away from “ divine service.” What the 
Free Church ministers and their friends want is a monopoly 
of business on the Blessed Sabbath. They don’t say so, but 
that is what they moan, and it is the key to all their acts 
and resolutions.

A remark made by the Rev. Davison Brown in tho discus
sion was very naive. “ If they had administrative power to 
the extent of their convictions," he said, “ there would be 
a great change in the social conditions in Wolverhampton.’ 
No doubt there would. Fortunately it isn't likely to happen-

As our readers aro probably aware, the proposed census of 
the churches by tho Daily News has been abandoned, owing 
to an appeal from the Bishop of London and tho Rev. F. B- 
Meyer. Both these clerical lights argue that numbers prove 
nothing, or are positively misleading. Their position is tb»t 
what tho churches lose in quantity they gain in quality- 
The lukewarm and indifferontists drop out, and tho church 
is left with a baud of devoted and enthusiastic believers- 
We are glad to see the British Weekly protesting against this 
assumption, and calling for the census to bo taken. It als° 
quotes from the Inquirer to the effect that a declining 
church attendance, instead of meaning a concentration 01 
“ spiritual power,” really ” means that tho diminishing con
gregations of the faithful aro depressed and out of heart..•••• 
The decline in the habit of worshiping means a decline >n 
the power of religion, and should be treated from that poiB“ 
of view.” And this, wo think, is tho only sane point of 
view from which to treat it.

The assumption that it is the mentally lazy, the in
different, and the “ worldly minded ” who throw up the 
churches is simply untrue. It is precisely those classes tbn* 
remain. In the vast majority of cases the people who sever 
their connection with churches are those who think sorioasly 
about religious questions, and who value consistency abov® 
worldly advancement. There is simply no question that, >£ 
ono could subject to some common test those who baTe 
thrown up the churches and those who still remain, tbet0 
would be a big balance of moral forco and intellectual 
strength in favor of those who aro outside. No man gai03 
anything by throwing up a church ; it may often subject bin1 
to loss. And the notion that the remaining church atteB" 
dauts aro filled with moral fervor, intellectual strength, a00 
high spiritual aspirations is about as ridiculous as anythin# 
could well be. Look at a church or chapel congregati00’ 
listen to their conversation, or follow their progress ft001 
Monday morning to Saturday night, and see.
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U r. F oote’s E ngagem ents

Sunday, February 16, Qaeen’a (Minor) Hall, Langham- 
place, Regent-street, London, W., at 7.30, “ The 
Meaning of Death.”

February 23, Queen’s (Minor) Hall, London.

To C orrespondents.

't, We have not the slightest idea who “ Ben Adhem ” is.
8 8ays he contributed to this journal when he was a mere 

,,oy- We do not recollect it, but there have been hundreds of 
t c°Dtributors ” to the Freethinker, first and last, outside the 
egular staff; besides, nothing hangs on that point in the 

Present controversy.
• Hodoson.—The quotation from the Huddersfield Examiner 
leas written by the editor in 1880 and might have been chal- 

nged at the time if it could be challenged. What is the use 
tl a c°ntracliction at this time of day? You may rely upon it 
: at tae gentleman you refer to is mistaken. The watch story 
eya mytli. It has been told of all Freethonght leaders, and 
B er,n °ne fbem has denied it in his or her own case.

radlaugh asked for the evidence in his case; it was never 
si  ̂s 0ed’ even though he took legal action in order to kill the 

ai?(*e.r. If the evidence could not be produced then, how on 
i ““ 18 it to be produced now? Besides, the gentleman you 

.■ er to, being 04, must have been remarkably young at the 

. , ® when Bradlaugh was alleged to have performed the watch 
l86n at t ’̂e Philosophical Hall, Huddersfield. That was in 
fot^-or 1861. A-k the gentleman to work out the figures

t? AN!?AB.'—Thanks for the cuttings. We d'd not know that 
j 8 eloping vicar of Hunslet had publicly debated with Mr. 

By , "ackson at Victoria-square, Leeds.
A. Gihson, subscribing to the President's Honorarium 

th t ' writes : “ I hope the Fund may be early completed, and 
&t you may have health and strength to enjoy it and to give 

ji a“ 8ervice to Freethought which Í3 the salt of life to you.”
' Golden (U.S.A.).—Thanks for your efforts to extend our

F.B ion-.g I't(‘,~~Quite right. Freethinkers who claim to affirm under 
¡n at̂  angh’s Oaths Act should recollect that they are demánd
ela’ a r'8ht not requesting a privilege. If they ask why they 

ltn to affirm, they Bhould reply that they do so on the 
^ a t they have no religious belief. They should stick 

j? P alS an<  ̂ re8Pe c tfu lly  decline to answer any other question. 
genp8ELr''—There is nothing to take hold of in the reverend nueman,s gerraon_ Giad y0U 0we your mental emancipation 

a ' ° gt h e  Freethinker.
Val^®RSTKIN-—Tour appreciative and enoouraging letter is 
p0 . . • As a member of the N. 8. 8. Executive you are in a 
Th ’°n to judge, and you know what you are talking about. 
Week' •*0r your g°0<I wishes, as well as subscription (in last 

J0 8 hst) for the President's Honorarium Fund.
A. 1 Flvinb.—Borry for the oversight.

Hutty.—Harold Spender's articles on the war are jokes, 
g, o 18 l08!1 a hired partisan. Mr. Foote kecpB tolerably well.

convOM.ON8—FI01 quite up to our mark—and wo have plenty of 
5  j iy at present.

g Ml'na*is.—Shall appear.
lUo' 0rward8 cheque “ With compliments and best wishes fora 
Fund raPi'^ 'nPour'nB of the subscriptions to the Honorarium 
8ditn ’ » '0k 8tands as the tangible appreciation of the gifted 

J°,1(| r °* the all-alive Freethinker by its grateful readors ”
Fresk|5INICR (Birmingham) remarks that his subscription to the 
last aeaF8 Honorarium Fund for 1913 is twice the amount of 
t0 thye»r’s. This is on account of the reference in the Appeal 
he s 6 “ea,th of former large subscribers. “ I sincerely hope,” 
tfie ys’ " that many others may be like-influenced, and that 
re8D 'T  ahned at may be considerably exceeded ” Our cor- 
tnent« 6n*' w*8hcs that “ an additional nought could supplo- 
Hot ta° present figure. It is good of him, but our wants do 
thoopl80 that majestic height. Wo are not a Bishop— 

F. pB h" We hope we are more useful. 
one&v*H—The sentence you quote from Mr. Lloyd is a fine 
re Let We .̂ on’t think it quito meets the questioner’s trouble 
8Qhie(..rmin‘8m. At the root of most misunderstanding of the 

if. jj 18 the confusion of free choice and free will.
B. p Borry you had the trouble.

foc’̂ v í ^ ° 0te is an extemporaneous speaker; all his notes 
an<J Wo ,u lDte w°uld go on one page of a sheet of notepaper, 
ha to0 e° • *->o tmintclligible to anyone hut himself. It would
for PubrPe”Sive í° ^ave verhatim reports of his lectures taken 

A. g ‘cation, either in the Freethinker or in pamphlet form.
W d Xt week. Thanks.

that hi's* Pan)e was a great poet, of course, but it is a pity 
ĥeolo£!v,’efniU8 '8 as8ociated with such a theme as the exploded 

refer to h’ ^ ‘̂ dle Ages. It has not been in our way to 
p, are a *m mn°h- We have no other reason for our silence, 

any °rry tlle Publicist you refer to is so “ jumpy." 
*®93?°ne 8aPply us with Nos. 14 and 34 of the Freethinker for

K ebidon .—Shall be very pleased to receive it, or anything else 
from your pen. Glad to have your opinion that the “ Logic of 
Persecution” is “ exceptionally fine.”

E. N.—It is impossible to say how much the State Church really 
costs. The clergy have always managed to baffle inquiry. 
Gladstone reckoned its capitalised revenues would represent a 
hundred millions. Estimates vary from four to ten millions 
annually.

T he Secular Society, L imited, office is at 2 Newcastle-street, 
Farringdon-street, E.C.

T he National Secular Society’s office is at 2 Newcastle-street, 
Farringdon-street, E.C.

W hen the services of the National Secular Society in connection 
with Secular Burial Services are required, all communications 
should be addressed to the secretary, h iss E. M. Vance.

L etters for the Editor of the Freethinker should be addressed to 
2 Newcastle-street, Farringdon-street, E.C.

Lecture N otices must reach 2 Newcastle-street, Farringdon- 
street, E.C., by first post Tuesday, or they will not be 
inserted.

Orders for literature should be sent to the Shop Manager of the 
Pioneer Press, 2 Newcastle-street, Fariingdon-street, E.C., 
and not to the Editor.

F riends who send us newspapers would enhance the favor by 
marking the passages to which they wish us to call attention.

T he Freethinker will be forwarded direct from the publishing 
offioe to any part of the world, post free, at the following 
rates, prepaid :—One year, 10s. 6d. ; half year, 5s. 3d. ; three 
months, 2s. 8d.

The President’s Honorarium Fund.

S econd L ist  of S ubscriptions.
Previously acknowledged, j£30 10s. lOd. Received since :

C. F. Simpson, 10s. 6d.; Sydney A. Gimson, £2 2s.; 
E. B., £1 I s . ; John Sumner, £2 2s.; Josiah Pendlebury, ¿1; 
Joseph Bevins, j£l ; M. M., 5s.; W. H. Morrish, ¿2 2s.; T. 
Robson, 5s.

Correction : Harriet Blake in last week’s list should have 
been Harriet Baker.

Sugar Plums.

Mr. Foote’s subject at Queen’s Hall this evening (Feb. 16) 
is “ The Meaning of Death.” Such a subject should be 
generally attractive. It affords a good opportunity for 
Freethinkers to bring their orthodox friends along to the 
meeting. ___

London Freethinkers should heckle their County Council 
candidates on the question of collections at meetings con
ducted by bond fide Societies in tho Parks and other open 
spaces under the Council’s control. The Parks Committee 
are trying to stop all such collections, and a Central Com
mittee of delegates from advauced Societies, including the 
N. S. S., is trying to assort the old right. The fight will begin 
in grim earnest as soon as the now Council moots.

Mr. Cohen is paying Belfast another visit. He is booked 
to lecture at the Old School of Art on February 13, 14, and 
16. We hope all readers of the Freethinker in the neigh
borhood will try to attend those meetings.

The Annual Meeting of tho Secular Education League 
will bo held at Room 18, Caxton Hall, Westminster, on 
Tuesday evening, March 11, at 7.30. Membors are specially 
urged to attend. A public meeting will follow at 8 15, with 
Mr. Halloy Stewart in the chair. The list of speakers 
includes Mr, George Greenwood, M.P., Mr. Arthur Henderson, 
M.P., Mr. G. W. Foote, Rev. Walter Walsh, D.D.

The newly formed Croydon Branch of tho N. S. S. held its 
first meeting on Sunday at Ruskiu House, West Croydon. 
There was a good attendance. Officers were elected for the 
ensuing twelve months, and it was arranged to hold meetings 
at Ruskin House opposite 5Vest Croydon Station. Free
thinkers in the neighborhood are earnestly invitod to attond 
the next meeting on March 2 at 7.30 p.m. Farther informa
tion may bo obtainod of the secretary, Mr. J. U. Wood, 
200 St. James’s-road, Croydon.

The half-yearly meeting of London mombers of the 
N. S. S. will be held at Chandos Hall, Maiden-lane, Strand, 
on Tuesday, March 4. Chair will be taken at 8 p.m. by the 
President, Mr. G. W. Foote. Tho Executive will be present. 
Members are reminded that admission can only be secured 
by showing cards of membership. This rule will be strictly 
observed. The business of the meeting will bo a discussion
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on the lines of the resolution carried at the last (Leeds) 
Conference.

We are pleased to hear again from our veteran friend 
Mr. W. H. Morrish, of Bristol, whose memories of Free- 
thought go back to the days of Charles Southwell and the 
imprisonment of George Jacob Holyoake. Our old friend’s 
handwriting is nearly as good as ever, but we regret to hear 
that he has been ailing lately. He says of the President’s 
Honorarium Fund “ it has always commanded my warmest 
sympathies.” “ I have still a warm corner in my heart for 
the Freethinker," he adds, “ and it is a frequent wonder to 
me that you still find so many good things to say.”

The local press notices the death and funeral of Mr. 
B. L. Coleman, of Sandwich, but nothing is said about hi3 
having been almost a lifelong Freethinker. We see by the 
Advertiser that the clergyman who lent himself to the 
“ ignoble farce,” as we called it. of burying Coleman as a 
Christian, was the Rev. Orlebar Payne, who must know that 
the dead man would laugh in his face if he could. The 
Deal, Walmer, and Sandwich Mercury confirms a point in 
our own obituary notice of Coleman. He says that he “ will 
be greatly missed by many in the district whom he has at 
various times befriended.”

Rev. Dr. Inge, preaching at St. Ann’s Church, Manchester, 
on “ Christianity and its Opponents,” said there were three 
counts in the indictment against Christianity (we quote from 
the Daily Mail (Feb. 7) :—

“ First, the educated man of the world said, ‘ Your ethics 
on the whole are sound and good, hut they are entangled in 
a mythology which has become almost incredible and 
barbarous.’ Secondly, the student of evolutionary science 
said Christian ethics were founded on sentiment, not on 
reason. It thwarted the beneficent action of nature by 
protecting the weak against the strong. It preached forgive
ness, whereas nature never forgave. Thirdly, and much more 
clamorously, they heard all round them a very different 
complaint, couched in less academic language, ‘ You sky- 
pilots offer us cheques on another world in order that we 
may tamely submit to be swindled in this. We don’t want 
to hear about heaven or hell; we want better wages and 
shorter hours. If your religion will help us to get what we 
want here and now, well and good ; otherwise, we have no 
use for it.’ ”

Dr. Inge’s reply was of no importance. It was, indeed, no 
reply at all, but a rapturous eulogy of Christianity. The 
really important thing is the admission which we reproduce.

China and Our Christian Civilisation.

A FEW weeks ago I had the pleasure of meeting, at 
one of the principal hotels in London, a distin
guished Chinese Freethinker, Mr. Hain-Jou-Kia, the 
founder of the Parliamentary Sinophile group in 
Europe. Mr. Hain-Jou-Kia is a cultured young 
man, apparently of the higher literary class in 
China. He has spent the last Bix years of his life in 
Franco and Belgium, principally as a student at the 
University of Liège, preparatory to entering upon 
his professional career as a civil engineer. His 
knowledge of English is confined to the reading of 
our authors, but his mastery of the Frenoh language 
has been justly admired, especially on account of his 
notable speech at the Freethought demonstration at 
Brussels in Novembsr last, when he oooupied the 
platform and divided the honors of the evening with 
such accomplished orators as M. Gustave Hubbard, 
the French Député, and the Portuguese Senator, 
Senhor Magalhaes Lima.

Mr. Hain-Jou-Kia is evidently a man of consider
able energy and determination of character, with a 
phenomenally impressive personality. Despite the 
immense disadvantage of being an unknown and 
unaccompanied individuality, he has been able, in 
quite a surprisingly short space of time, to visit the 
different capitals of Europe, and obtain introductions 
to, and awaken the deep interest of, some of the 
most prominent parliamentarians of France, England, 
Belgium, Germany, and Austria in his semi-official 
project for the formation of Sinophile groups in the 
different countries of Europe and Amerioa. His 
mission was to expound the present situation as 
between China and European civilisation, and to invite 
the different Parliaments of the West to send repre
sentatives to attend the approaching assembly of the 
first legislative Chambers of the Chinese Republio.

The opening of the first Chinese Parliament will 
take place two months hence (in April), and this 
event will form one of the most remarkable occur
rences in contemporary history. Not ihe most 
optimistic amongst the friends of human progress 
would have dared, a few years ago, to prophesy that a 
Chinese Republio was destined to be formed within 
the lifetime of this generation, or that a clean sweep 
would be made of the Manchu regime. But this and 
many other things even more astounding have been 
realised in the epoch-making year of 1912, the fir^ 
day of which was signalised by the proclamation of 
the Chinese Republio and the deposition of the 
Emperor. In this work of regeneration we may see 
the leaven of the principles of Freethought and its 
collateral political principles brought into China 
from Europe in the quick brains and receptive 
intelligence of the many Chinese students who have 
been sent to Europe as “ chiels amang ye takin’ 
notes,” and have studied and reflected upon the 
virtues and vices inherent in our Western civi
lisation.

The regeneration of China and the rejuvenating of 
its anachronistic type of civilisation became the 
inevitable law of national defence and of the 
corporate stability of the yellow race after the cul
minating horrors whioh the coalesced nations of 
Europe imposed upon the Chinese people at the 
time when the allied robber nations of Christendom 
were Shanghaied into a crusade of plunder and 
spoliation in China. The prooess of national 
rejuvenation, indeed, became inevitable after France 
and England had nefariously combined to levy the 
odious opium war against the “ heathen Chinee ’ 
Government. China’s crime was that she sought to 
defend her subjeots against the imposition of 
Christian-grown opium, with its demoralising train 
of consequenoes. The pillage of the Summer Palace 
was the barbario sign and manifestation of the 
superior morality of Christianity as a civilising 
agency in the Farther East. The Shanghai expedi
tion, ten years ago, was but the culminating point 
at which a cynioal display was made of the rapaoity 
and unblushing piraoy of the religious robber races 
of the West in their dealings with the defenceless 
hordes of the East. It is clear that unless Europo 
is willing in the near future to make atonement to 
China by adopting the policy nearest to the heart of 
the Chinese people—a policy of laissez faire—the 
course of national evolution in China will assuredly 
take shape in the militarisation of the Republio and 
the ultimate consecration of its ohief resources to 
the patriotic task of driving the European nations 
into the sea.

My intercourse with Mr. Hain-Jou-Kia taught m0 
that such a line of national development is farthest 
from the thought of the capable and enlightened 
men who are at the helm of affairs in the Celestial 
Republic. Mr. Hain-Jou-Kia assured me that China 
has but one wish, and that is to develop her internal 
resources and to remain at peace with the wbol0 
world. The Chinese, in fact, although far from 
laoking animal courage, are naturally the most 
paoifio race of men, and have no ambition to overran 
the neighboring nations, inasmuch as the enormoas 
territory settled by them forms in itself a bompl0 0̂ 
world, amply meeting all the requirements of tb0 
national ideals. If the evolution of the soeptical and 
utilitarian Chinese is, indeed, to take the direotion of 
excessive militarisation, it will be entirely the fan}® 
of the peace-loving followers of Christianity. At tbi0 
very moment, Russia—Christian and holy—is en
deavoring to grab Mongolia, and is, moreover 
laboring in an underhand manner to obtain tb0 
restoration of the fallen Manchu dynasty. All tb0 
Powers besides seem actuated by the malefio0ljt 
desire to secure the economic servitude of China by 
imposing loans upon her that shall be territorial 
secured, or by extracting from her enforced con000' 
sions for the benefit of unscrupulous financial synd1' 
cates. This dangerous Christian game, already 
successfully played quite recently in Persia, 0 

beating my neighbor out of doors,” oan only bav0
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one issue—the partition of China ; and China would 
0 °w the downward path pursued by Poland, and 

share the fate of Poland, with all the usual dreadful 
ponsequences of national absorption, enforced by 
irresponsible satraps and by soldiery acting at their 
ehesta. In view of these grim possibilities, the 

Chinese, who, though heathen, are not idiots 
Cretini8ed by the slave ethics of Christianity, are 
T»te determined to defend their national integrity 
ana are not sighing to be placed under the tender 
m^°*6s of European tutelage.
, ~7e. leading men who are now guiding the 
estiniea of the Chinese Repubiio are anxious to 

establish sympathetic relations between the intel
lectuals of China and the intellectuals of Europe.

P to the present, as Mr. Hain-Jou-Kia has epi- 
Srarntnatioally stated, China has only come in contact 

ith three categories of Europeans, the diplomatists, 
he financiers, and the missionaries. The first step 
owards the establishment of this eminently desir- 

8 ¡e understanding wa3 the formation of the Frenoh 
Parliamentary group, under the presidency of M. 

ainleve, Membre of the Institufc de France and 
epute. Similar groups have since been formed in 
Qlgium, Germany, Austria, Portugal, and the 
aited States, and in each case the initiative has 
sen undertaken by our friend, Hain-Jou-Kia. As 
e result of his labors, a joint parliamentary visit 
hi be paid to Pekin, and the party will most likely 
°hsist of Herr Scheidemann, the veteran German 
°cialist Demoorat, my friend Magalhaes Lima, 
^Presenting the Portuguese Parliament—the latest 

Republic in Europe thus Baluting the first Repubiio 
Asia—and my good friend Lorand, who says that 
°ugh the journey is a long one, it is worth the 
®e and the money and the labor in order to take 

Part in this embodied proof of the awakening of the 
■e low races. M. H. de Pressens^, the eminent 

rehch Socialist, and M. Pichon will go as repro
bating the French Government, and England will 
Pj^bably be represented by Mr. Josiah Wedgwood,

i formation of the English parliamentary group 
, plaoo on January 1. A preliminary meeting was 
of 8atn0 day in one of the Committee Rooms
M n , House of Commons, and several well-known 

including Mr. Arthur Lynch and Mr. J. 
odgwood signified their willingness to join. In 
‘s way England was happily brought into line with 

i 0 °fher progressive nations of Europe in this 
l P°Hant movement for a better understanding 

ween East and West.
gj.7 1 tty interview with him, Mr. Hain-Jou-Kia 

ated that as soon as the French parliamentary 
jj ^P.had been formed at Paris, Yan-Shi-Kai, the 
Provisional President of the Chinese Repubiio, at 
p 09 gave his adhesion to the French group, and the 
t0^ e n t  of the Provisional Assembly telegraphed 
p , ,lni that he had formed a parliamentary group at 
th fln- amoDgst the Chinese delegates. Ho told me 
0 *ln forming these groups, “ we are concerned not
0j ? with a principle of justioe, but with a prin- 
ki^0 dealing with the universal conscience of man- 
m d Awards the aspirations of the Chinese people for 

light and liberty.” He was abounding in grati- 
in M ° ®'rencl1 nation, because it was in France, 
o r e *  l0,8*'» Paris> that l10 bad the honor of 
abf ^ l8ing the first manifestation in Europe favor- 
vjz the maintenance of the Chinese Repnblio— 
Parli inaugnral banquet at which three hundred
tj0o,latnentary delegates and university professors 
assi F und0v the presidency of M. Paul Painlevd, 
atl(j8.?d by M. Monis, late President of the Council, 
a eu World-renowed M. Anatole France, who, in 

P0rb speech,expressed himself in these terms:—
of ^ k 0. Chinese Repubiio is founded on the principle 
es 3u.8tic9 and liberty. In spite of the troublous 
 ̂ periences and the somewhat uncertain situation 

ough which the Republic is passing, I have con- 
Re6n<M- in the Chinese Republic. China, now a 

public, is the preparation for universal peace.”
^toind0^ 01311̂ ’11̂  k*8 object, Mr. Hain-Jou-Kai

ed me that the Chinese people, up to the

present, have been in contact with only two sorts of 
European—the religions missionaries and the men 
of commerce. But the great bulk of the Chinese— 
those in the interior—have been for thousands of 
years trained in the Confucian philosophy and are 
indifferent to religious questions; and, as for the 
European traders and exploiters, whose only interest 
is in material affairs, the Chinese people are equally 
suspicious of them and their particular ways of 
pushing their commercial interests. The intel
lectuals in China know that in Europe there exist 
great numbers of independent and high-minded 
politicians and savants and philosophers of immense 
value, who enjoy an important moral authority in 
the world of thought. These are the sort of 
Europeans too little known in China, the men with 
whom it is extremely important that China should 
become intimately and sympathetically acquainted. 
I, therefore, propose (he said) to form an Anglo- 
Chinese Association, consisting, first of all, of 
members of the English parliamentary group, and, 
secondly, of English scientists, savants, philo
sophers, journalists—in a word, of all the men of 
liberal thought and humanitarian principles, in 
order to bring home to the Chinese people a clear 
knowledge of the true conditions of civilisation, as 
understood in Europe; to teach them that the 
Europe outside China is not to be judged by the 
Europe as seen in China; and, finally, to complete 
the work of the parliamentary group, as exerted 
upon governments and diplomacy, by a sympathetic 
understanding between the progressive and en
lightened elements both in Europe and China.

I hope that these Sinophile groups, so happily 
inaugurated by Mr. Hain-Jou-Kia, will prosper in 
every land; and I shall look forward with intense 
interest to the reports whioh our parliamentary 
missionaries will render as to the prospeots of 
stability before the new Repubiio of China. To 
Freethinkers, especially, this mission of goodwill 
from West to East will be of deep interest, as 
opening up a new world to be won for the eternal 
principles of human liberty. WlLLIAM Heaf0rD.

The Black Army.—III.

I MAY be told—in fact I have been told—that the 
salary is not everything to the members of tho Black 
Army. I never said it was. They have tastes and 
inclinations, like other men, and prefer to earn their 
living in that way. What tickles my risibility is the 
pretence that they are “ moved by the Holy Ghost.” 
They are really “ called” by the motives which lead 
men into other professions. When a man already in 
holy orders receives a “ call,” in ninety-nine cases 
out of a hundred it is to a more lucrative or eligible 
situation. The farce which is gone through on such 
oooasions is sickening. When a clergyman leaves a 
poor living for a richer one, he solemnly declares that 
he is directed thither by tho third person of the 
Trinity. Every man of sense knows this to be a 
hypocritical falsehood. Nor is the case any better 
among Nonconformists. A minister is invited by a 
neighboring or distant congregation; the stipend is 
higher, and the churoh more famous. He oannot 
give an immediate answer, for it would look too 
muoh like a mere business transaction. He says he 
will consider it, and oonsult the Lord, and pray to be 
told what ho should do. Meanwhile he makes 
inquiries, the negotiations continue, and perhaps his 
old congregation makes him a tempting offer to 
remain. When he has thought tho matter out and 
come to a deoision, he finds that he has a clear call 
from the Holy Ghost; and when he preaches his 
farewell sermon, he does not say that he ha3 accepted 
a better situation, but that he is going to a wider 
sphere of usefulness.

Many years ago a friend of mine was a member of 
a Congregational Church at Manchester. The minister 
was an attractive rhetorician, and was known to be 
contemplating a career in London. His congrega-
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tion wished to retain him, and money was raised to 
purchase him a house. Subsequently a fresh bribe 
had to be put in his way. Another house was pur
chased for him, and a handsome cheque was presented 
to him in the vestry. The man of God pocketed the 
cheque with great complacency: but he could not 
tell the deputation whether he would stay with “ his 
old church ” or go to London. He would have to 
lay the matter before the Lord. A week later ha 
said he had been told to go. But he did not return 
the cheque, and within another week the house was 
advertised “ to be sold.” My friend thought the 
ohurch was sold too. It was a lesson to him for life. 
He has understood the Black Army ever since.

English history furnishes a colossal illustration of 
the worldly, mercenary motives of the Black Army. 
During the sixteenth century England was converted, 
reconverted, and converted back again ; and it was 
all done with the high hand of temporal power. 
Henry the Eighth quarrelled with the Pope, repu
diated his spiritual supremacy, and set up an inde
pendent Church. Under his successor this Church 
was made definitely Protestant. The reign of 
Edward the Sixth was a short one, but during that 
brief period the Prayer Book was drawn up and 
ordered to be used in all ohurches, under penalty of 
fine, imprisonment, banishment, and finally death. 
The Church officials declared that they were moved 
in this matter by the Holy Ghost. But soon after, 
when Mary oame to the throne, they kicked out the 
Prayer Book, and declared that the Holy Ghost had 
nothing to do with it. Once more the English 
Church became Catholic, and the Protestant clergy 
turned right abcut face to keep their livings. Only 
a hundred and twenty, out of about thirteen thou
sand, had the honesty to stand by their convictions. 
Elizabeth succeeded Mary, the English Church went 
back to Protestantism, and the glorious Reformation 
was a standing proof of the ease with which the 
pulpit can be turned by those who have power over 
the bread-and-cheese of the clergy.

Let me conclude with a few words on the funotion 
of this Black Army. Oar red-coats have to fight a 
visible, tangible enemy; they shoot, and they are shot 
at; they kill, and they are killed. Many who are not 
killed are wounded, and bear about them the scars rf 
combat. But the Black Army fight an enemy who 
is intangible and invisible. They fight the Devil. 
This»personage was once a grim reality, at least in 
the imagination of believers; but he has sunk into a 
comic figure, and is now laughed at as a bogey. 
Nevertheless, the Black Army survives. It is engaged 
in fighting “ Sin.” But what a ridiculous notion it 
is that sin can be put down by preaching. The Black 
Army should be disbanded, and the money it costs be 
expended on the secular improvement of the people.

G. W. Foote.

“ Vital Lies.”

“ How shall my friend revere the truth in my mind when 
I myself am careless about it, when I believe things because 
I want to believe them, and because they are comforting and 
pleasant? Will he not learn to cry ‘ Peaco ’ to me when 
there is no peace ? By such a course I shall surround myself 
with a thick atmosphere of falsehood and fraud, and in that 
I must live. It may matter little to me, in my cloud-castle 
cf sweet illusions and darling lies ; but it matters much to 
Man that I have made my neighbors ready to deceive. The 
credulous man is father to the liar and the cheat ; he lives 
in the bosom of this his family, and it is no marvel if he 
should become even as they are.”—P rofessor W. K. 
Clifford, Lectures and Essays ; 1886 ; pp. 345-6.

“ This is a common argument: ‘ If you only knew the 
comfort of belief!’ My reply is that I choose the nobler 
part of Emerson, when, after various disenchantments, he 
exclaimed, ‘I covet truth!' The gladness of true heroism 
visits the heart of him who is really competent to say this.” 
—P>ofessor T yndall, Fragments of Science; 1879; vol. ii., 
p. 233.

“ The profoundest of all infidelity is the fear lest the 
tru th  be bad.”—H erbert Spencer.

E very  year, with monotonous regularity, when the 
statistics of the Nonconformist Churches are pub
lished, it is found that their membership, instead of

increasing, has decreased, and this in spite of the 
increase in the population. And yet, in spite of this 
increasing slump in membership, we are assured by 
the religious press that there is not less religious 
belief prevalent, but more ; that the mechanical and 
materialistic explanations of the scientists of tbs 
last century have been abandoned, and that soience 
is now leading us to a belief in a spiritual, in place 
of a material, basis of the universe.

Now, those who are conversant with the aims and 
methods of modern science know that this is untrue, 
and if the writers in the religious prees knew any
thing more of science than what they skim from 
the pages of the Hibbert Journal, the Contemporary 
Review, and similar spineless publications, they also 
would know that it was untrue.

That there has not been so much attention 
bestowed by scientific men upon what is called the 
conflict between religion and science, is due to the 
fact that the scientists of the last century, repre
sented by Tyndall, Huxley, Clifford, and others— 
using the bnllets moulded by Spencer and Darwin— 
so completely put the theologians to rout that their 
successors have regarded any further operations in 
this direction in the light of flogging a dead horse. 
As Huxley once remarked, scientists “ have better 
than mere antiquarian business in hand, and if 
dogmas, whioh ought to be fossils but are not, are 
not forced upon their notioe, they are too happy to 
treat them as non-existent.”*

Taking heart from this victorious peace, we find 
the defenders of supernaturalism now claiming that 
science is not opposed to the teachings of religion 
as to creation and a future life, and baok their asser
tion by citing Kelvin, Wallaoe, and Sir Oliver Lodge- 
We have gone into this question before, and have 
pointed out that Wallace admits, and deplores, that 
scientists as a body are wholly given over to the 
meohanioal view of things. Sir Oliver Lodge 
declares that the “ atmosphere of modern science is 
adverse to the highest religious emotion,” and it 
“ shows ua a self-contained and self-snffioient uni
verse.......nothing supernatural or miraculous, no
intervention of beings other than ourselves being 
conceived possible.”! When Lord Kelvin—deservedly 
famous for bis discoveries and inventions in mathe
matics, physios, and mechanics—appealed to oreative 
power for the production of life, the introduction of 
the supernatural into this department of science was 
promptly repudiated by our leading naturalists and 
biologists, Sir Thistleton Dyer roundly declaring 
that “ For dogmatio utterance on biologioal questions 
there is no reason to supposo that he is better 
equipped than any person of average intelligence."

But it is from the philosophers like the French 
Professor Bergson and the American Professor James 
that the reactionaries draw their greatest strength- 
We make bold to assert that neither of these gentle
men would have been heard of beyond their own 
oirole but for their gift of fine writing with whioh 
they have clothed their ideas, such as they are. As 
Mr. Hugh Elliott has observed, “ The metaphysic of 
Bergson has all the incomprehensibility that are 
essential to the moat respectable philosophy.”!

By the way, was the Bergsonian philosophy re
sponsible for the conversion of Mr. Bernard Shaw-^ 
who used loudly to proclaim his Atheism—whose 
“ Life Farce ” bears a suspicious family likeness to 
Bergson’s “ Vital Impetus” ? Meeting Mr. ShaW 
one day, the Rev. R. J. Campbell—like another Paul 
at Athens—improved the occasion by saying: “ Do 
you know, Shaw, that your ‘ Life Force’ is identical 
with my God?” Stunned by this revelation from 
the City Temple prophet, Mr. Bernard Shaw replied:
“ Good God ! Campbell, you don’t say so ? ” “ Ob> 
yes; it’s quito true,” said the divine; “ and what’s 
more, Shaw, you’re a Christian without knowing it-’’ 
And Mr. Bernard Shaw went straight home and

* Lay Sermons, p. 277. 
f Man and the Universe, pp. 4-6.
} Hugh Elliott, Modern Science and the Illusions of Professor 

Bergson ; 1912; p. 7. Those who wish to Bee an uncompronu8!11̂  
exposure of Bergson's philosophy should read this work.
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wrote a tract in whioh he deolared his belief “ not 
only in a trinity, but in a trillion-trinity,” and in 
no immaculate conception of Jeans, because ho 

nolieved in the immaculate conception of every 
Mother.* The Rev. R. J. Campbell thankfully accep- 
od this marvellous—and evidently inapired proof— 

°f dootrines whioh even Christians had become 
ashamed of, and published it in his “ Modern Pulpit” 
tones. This oomes of oonsorting with a priest and 
a metaphysician.

Mr. Hugh Elliott dealt faithfully with Professor 
ergson, and now we have another trenchant work 
ealicg with Professor James and other obsourantists, 
y the brilliant and accomplished lady who writes 

°°der the pen name of “ Vernon Lae."t 
Professor James is best known as the author of 

Will to Believe, Pragmatism, and Varieties of 
ohgious Experience. It is to these works that 
‘-■rnon Lee more especially addresses herself. Says 

the author : —
“ Tlio peculiarity of Pragmatism is (is I  hope to 

demonstrate) its tactics of advancing untenable propo
sitions and falling back upon received ones ; its shuffling 
the principle which is hard to accept in a handful of 
principles we have willingly accepted ; its medium-like 
device (for only successive metaphors can illustrate 
habits so protean) of slipping a band out of the seem- 
,Dgly unbroken circle of concatenated thought, in order 
to produce all manner of new and desirable manifesta
tions ” (vol. i., p. 8).

, ^ragaiati8m was not invented by Professor James, 
though it is now identified with his name; it was 

i. p name adopted by Mr. Pieroo for the principle of 
Uow to Make our Ideas Clear,” a very laudable 
Bdertaking until Professor James, as Vernon Lee 

o transmogrified it into the Will-to-Believe and 
l10, Making of Truth, “ and by converting this prin- 

inr *3’ ^  endless moves revoked whenever deteoted, 
j "° the very thing whioh that proto-Pragmatist had 

v,en r̂d Pragmatism to exposo, disprove, confute, 
d reduce for ever to silence ” (vol. i., p 12)

Ytn the chapters dealing with “ What is Truth?” 
ernon Lee lays bare tho true inwardness of Prag- 

It works out like this (to give a very short 
0°ndensed summary): Professor James begins 

Ba S0emingly innocent statement that you can 
it? of an opinion “ either that ‘ it is useful because 
both**00' or ^ a t  *^ *8 r̂ae because it is useful’— 
Th r phrases mean exaotly tho same thing.”

a“ '8 the first step. Then further :—
11 The true is the Dame of whatever proves itself to 

bo good in the way of belief, and good, too, for definite 
assignable reasonable reasons. Surely you must admit 
•jus, that if there were no good for life in true ideas, or 
11 the knowledge of them were positively disad- 
Vantageous and false ideas the only useful ones, then 
tho current notion that truth is divine, and its pursuit 
a duty, could never have grown up or bocome a dogma. 
n a world like that, our duty would be to shun truth, 

rather.” 
ih  < •„ is tho aeoond step, which brings us to the third
8teP. as follows

11 If there be any life that it is really better we should 
ead, and if there bo any idea which, if believed in, 

J^ould help us to lead that life, then it would be really 
otter for us to believo in that idea, unless, indeed,belief in it incidentally clashed with other greater vital

you have i t ; the believer, or rather the

-- *U iu
t)ouefita.,,+
there yoOQq _ , J,|U- -« » , V.

tajjQ wb° wills to believe, can be safely trusted to 
beu 1 B̂ eP f°r himself, and say that he
bec0Ves *n a future life and a benevolent God, not 
are 080 ^bey can be proved true, but because they 

efal or comfortable.
Jatn r,?on Lee also calls attention to Profossor 
Ujy8t-8 Maim for alcohol, that it “ stimulates the 
bass Realties of human nature." That drunken- 
thijn brings its votary from the chill perphery of 

their radiant core. It makes him for tho

t by George Bernard Shaw ; 1912; p. 3.
ffla. net l Llet' ^  Vernon Lee ; 1912 ; 2 vols. (John Lane ; 

J j .  “
vital quotations of Professor James are all taken from 

PP. 60-G9-73.

moment one with truth.” This provides a new 
excuse for the toper, who may now plead that he is 
only stimulating his “ mystical faculties." The Pro
fessor does not state that he himself experimented 
in this direction ; but ho submitted himself to the 
influence of nitrons oxide gas—commonly called 
“ laughing gas”—and he gives some examples of the 
resulting gibberish. This is one: “ What’s mistake 
but a kind of take? What’s nausea but a kind of 
ausea ? Sober, drunk,—unk, astonishment, etc., 
eto.” How sublime 1

However, Professor James was not the first to 
experiment in this direction. Mr. Moncure Conway 
tells us that, when ether wa3 discovered, Oliver 
Wendell Holmes—thinking it might possess some 
spiritual virtues—placed himself under its influence, 
pencil in hand. Being seized with a vast thought, 
he wrote it down.

“ It proved to be these words: ‘ A strong smell of 
turpentine pervades the whole.’ But he was not 
satisfied with that, and made another effort. ‘ This 
time,’ he said, 11 felt as I wrote that I really had seen 
the secret of the universe. The words proved to be : 
Put Jesus Christ into a Brahma press and that's what 
you’ll get 1' "*

W. Mann.
(To be continued.)

N ational Secular Society.
-----*-----

R eport of Monthly E xecutive Mkktinq held on J an. 30.
The President, Mr. G. W. Foote, occupied the chair. 

Other members present were: Messrs. Barry, Brandes, 
Cohen, Cowell, Davey, Davies, Davidson, Gorniot, Leat, 
Neate, Nichols, Quinton, Rosetti, Samuels, Silverstein, 
Schindle, Wood, and Misses Rough and Stanley.

The minutes of the last mooting were read and confirmed. 
The monthly cash statement was presented and adoptod.

New members were received for the Liverpool and West 
Ham Branches and the Parent Society, and au application 
was received and granted for the formation of a new Branch 
at Croydon as the result of the lectures recently given there 
under the auspices of the Secular Society, Ltd.

A suggestion from M. Victor Charbonnel, Secretary of the 
Cercle Berthelot, of Paris, was reoeived through a friend of 
the movement, that an interchange of visits between French 
and English Freethinkers might be arranged, and that 
whilst in this country the Fronch delegates might join in a 
protestation against the Blasphemy Laws. The Secrotary 
was instructed to reply cordially reciprocating their desire.

Farther particulars having been received, it was resolved 
to affiliate with the Social Defence Committee, and Messrs. 
Heaford and Cohen woro elected as delegates.

The Executive being informed that the L. C. C. Parks 
Committee had not reported to the Counoil, the President 
suggested that it was time for the N. S. S. to act, the 
Executive heartily concurring.

The following resolution was moved by Mr. Rosetti, and 
strongly supported by Mr. Cowell and Mr. Gorniot:—

“ That this Executives ask the Management Committee to 
draw up a syllabus and details of examination for the 
Scholarship Scheme. To prepare oopies, and insert a notice 
in the Freethinker inviting intending candidates to apply for 
a copy. That a date be fixed for close of applications, and 
arrangements be made for examination to take plaoe in 
London in May, 1913.”

An application from one candidate under the Scholarship
Scheme was received.

Other matters of business were hold over until next month.
E. M. Vanch, Secretary,

The first person to report what is false is a liar. When a 
lie is a few days, or a few years old, it becomos hearsay, and 
when tho lie has lived to a patriarchal ago it is then called 
tradition. But Naturo prevents any lie from becoming 
history. Naturo is true and always tells tho truth, while 
every lie is unnatural and must at last be exposed as such. 
This is why the story of Jesus must die out of men’s 
minds and men’s mouths: it is false and unnatural.— 
Truthteeker (New York).

Monoura Conway, Autobiography ; 1904 ; vol. i., p. 342.
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Parson’s Greed. Often the means of arresting attention anfl 
making new members. Prioe 6d. per hundred, post free 7“; 
Special rates for larger quantities. Samples on receipt- 0 
stamped addressed envelope.—N. S. S. Secretary, 2 
castle-street, Farringdon-atreet, E.C.

A LIBERAL OFFER—NOTHING LIKE IT.
A Million sold

Tfts'BesK

to Live.
Men weaken, sicken, diê —

G reatest Popular Family Reference Book and Sexology—Almost Given Away.
at 3 and 4 dolla rs—Now T ry  it  Yourself.

Insure Your L ife—You D ie to W in; B uy th is Book, You Learn
Ignorance kills—knowledge saves—be wise in time. .
knowing how to live. “ Habits that enslave ” wreck thousands—young and . 
Fathers fail, mothers are “ bed-ridden,” babies die. Family fends, marital misori6 1 

divorces—even murders—All can be avoided by self-knowledge, self-control.
You can discount heaven—dodge hell—here and now, by reading and applying 
wisdom of this one book of 1,200 pages, 400 illustrations, 80 lithographs on 18 anatom* 

color plates, and over 250 prescriptions,
OF COURSE YOU WANT TO KNOW WHAT EVERYONE OUGHT TO KNO^

T he Young—How to choose the best to marry.
T he M arried—Hew to be happy in marriage.
T he F ond P arent—How to have prize babies.
T he Mother—How to have them without pain.
T he C h ildless—H ow  to be fruitful and  m u ltip ly .
T he C urious—How they “ growed " from germ-ooll.
T he H ealthy—How to enjoy life and keep well.
T he I nvalid—How to brace up and keep well.

Whatever you'd ask a doctor you find herein.
Dr. Foote's books have been the popular instructors of the masses in America for fifty yearn (often re-writton, enlarfi®.̂  
and always kept up-to-date). For twenty years they have Bold largely (from London) to all countries where English 0 
spoken, and everywhere highly praised. Last editions are best, largest, and most for the price. You may save the Prl 
by not buying, and you may lose your life (or your wife or child) by not knowing some of the vitally important truths it

Most G rateful Testim onials From Everywhere. ^
Gudivoda, India : “ It is a store of medical knowledge in plainest 

language, and every reader of English would be benefited 
by it.”—W. L. N.

Triplicane, India ; “ I have gone through the book many times, 
and not only benefited myself but many friends also.”—
Lr. V> . T.

Panderma, Turkey : “ I can avow frankly there is rarely , 
found such an interesting book as yours.”—K. H. (Cbet0}* 3Je 

Calgary, Can. : “ The information therein has ohanged my wb 
idea of life—to be nobler and happier.”—D. N. M. . - 

Laverton, W. Aust.: “ I consider it worth ten times the prl 
I have benefited much by it."—R. M.

Somewhat Abridged Editions (800 pp. each) can be had in German, Swedish, or Finnish.
Price EIGHT SHILLINGS by M ail to any Address.

O R D E R  O F  T H E  P I O N E E R  P R E S S ,
2 NEWCASTLE STREET, LONDON, E.O.



N O W  R E A D Y

THE BIBLE HANDBOOK
FOR FREETHINKERS AND ENQUIRING CHRISTIANS.

BY

G. W. FOOTE and W. P. BALL.

N E W  A N D  C H E A P E R  E D I T I O N

Issued by the  Secular Society, Ltd.

W E L L  P R IN T E D  ON GOOD PAPER AND W E L L  BOUND.

In Paper Covers, SIXPENCE—Net.
(P ostage  1^3.)

In Cloth Covers, ONE SHILLING—Net.
(P ostage  23.)

0l*t: OF THE MOST U SE FU L  BOOKS EVER PUBLISH ED.

INVALUABLE TO FREETH INK ERS ANSW ERING  CHRISTIANS.

I 5E) Pio n e e r  PRESS, 2 NEWCASTLE STREET, FARRINGDON STREET, LONDON, E.O.

T H E  S E C U L A R  S O C I E T Y
(LIMITED)

Company Limited by Ouarantee.

Registered Office—2 NEWCASTLE STREET, LONDON, E.C. 

Chairman of Board of Directors—Mk. G. W. FOOTE.

Secretary—Miss E. M. VANCE. I

w»s ormed in 1898 to afford legal security to tho 
rAbe jyr anc* application of funds for Beca'ar purposes. 
jiMsots m°randum of Association Bets forth that the Society’s 
a°01ci be ? : To promote the principle that human conduct 
aHrni u ,.based ^upon natural knowledge, and not upon super-

«  **«. and!ha"t
Top“' t h o u g h t  and action. To promote freedom of inquiry. 
Piets a“ 0t? u n ' verBal Secular Education. To promote the oom 

of the State, etc., etc And to do all such 
bold r„b’nga 8,8 are conducive to auoh objects. A fiBV;ged’ 
°tb6anBe)ve’ and retain any sums of money paid, giv , ‘
tbe p^r atbed by any person, and to employ the same V

^m em bers is limited to £1, in case the Society 
‘tbiiiti® er be W0Qnd up and the assets wero insufficient to covor 
Mem?,!, a most unlikely contingency. ,

yea^bfw Pay an entrance fee of ten shillings, and a subsequent

her of members, bnt a much 
, hoped that some will be 
inouncement. All who join 
¡ness and the trusteeship of 

::-u that- H“' 11 is expressly provided in the Articles of ^ 0fl“c'a 
tbe Socinr,0 member. as such, shall derive any sort of profit from 

Way Aj ®’tber by way of dividend, bonus, or interest,

P*tectora C*ety 8 affairs are managed by an elected Boardof 
twelve insisting of not less than five and not more, than 

timbers, one-third of whom retire by ballot) eaoh year,

__tee ot
T ouDscription of five shillings members, hntamuenla b̂® 8°ciety has a considerable nnmb that some will,

number is desirable, and it 10 b°nCement. All who join
U ^.apumgat those who read this a?11  ̂the trusteeshipitT  tioipate in tbe control of its busin . ■ • • -t& u rces . i t ------- •

but are capablo of re-election. An Annual General Meeting of 
members must be held in London, to receive the Report, elect 
new Directors, and transact any other business that may arise.

Being a duly registered body, the Secular Society, Limited, 
can receive donations and bequests with absolute security. 
Those who are in a position to do so are invited to make 
donations, or to insert a bequest in the Society’s favor in their 
wills. On this point there need not be the slightest apprehension. 
It is quite impossible to set aside such bequests. The executors 
have no option but to pay them over in the ordinary course of 
administration. No objection of any kind has been raised in 
connection with any of the wills by which the Society has 
already been benefited.

The Society’s solicitors are Messrs. Harper and Battoock, 23 
Rood-lane, Fenchurch-street, London, E.O.

A Form of Bequest.—The following is a sufficient form of 
bequest for insertion in the wills of testators :—“ I give and
“ bequeath to the Secular Society, Limited, the sum of £-----
“ free from Legacy Duty, and I direct that a receipt signed by 
“ two members of the Board of the said Society and the Secretary 
“ thereof shall be a good discharge to my Exooutors for the 
“ said Legaoy.”

Friends of the Society who have remembered it in their wills, 
or who intend to do so, should formally notify the Secretary of 
the fact, or send a private intimation to the Chairman, who will 
(if desired) treat it as strictly confidential. This is not necessarv, 
but it is advisable, as wills somotimes get lost or mislaid, ar>d 
their contents have to be established by competent testimony.
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SUNDAY EVENING FREETHOU0HT LECTURES
AT

Q u e e n ’s ( M i nor )  Hal l ,
LÄNGHÄM PLACE, REGENT STREET, LONDON, W.

BY

Mr. G. W. F O O T E .

February 16:

» 2 3 :

“ THE MEANING OF DEATH." 

“ ANGELS AND AVIATION."

Doors Open at 7 . Chair taken at 7.30 .
First Seats, Is. Second Seats, 6d. Some Free Seats at the Back.

Questions and Discussion Invited.

P I O N E E R  P A M P H L E T S .
N ow  being issued by the Secular Society, Ltd.

No. I . -B IB L E  AND BEER. By G. W. Foote.
FORTY PAGES-ONE PENNY.

Poatoge : single copy, £3.; 6 copies, 1 £3.; 18 copies, 33.; iSS oopias, 41. (pxroal post).

No. I I_D E ITY  AND DESIGN. By C. Cohen.
(A Reply to Dr. Alfred Russel Wallace.)

THIRTY-TWO PAGES-ONE PENNY.
Postage: Single copy, £3.; 6 copies, 1J3.; 13 copies, 2J1.; 26 oopies, 43. (piroel post).

No. III.—M IS T A K E S  OF MOSES. By Colonel Ingersoll.
THIRTY-TWO PAGES—ONE PENNY.

Postage: Single copy, ¿3.; G oopies, 1 |3 .; 18 oopies, 2 |3 .; 26 oopies, 43. (parcel post).

IN  PREPARATION.

No. IV— C H R IS T IA N IT Y  AND PROGRESS. By G W. Foote.

No. V . -M O D E R N  M A T E R IA L IS M . By W. Mann.

Special Terms for Quantities for Free Distribution or to Advanced
Societies.
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