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Every man should be the intellectual proprietor of
himself, and intellectually hospitable— JNGERSOLL.

God’s Gleanings.

(hristianity teaches an exclusive salvation. Its
divines have very rarely doubted that non-Christians
w°old be damned. The wisest and best of the
"heathen ” were all doomed to everlasting perdition,
for no man could possibly be saved except by faith
In Christ. It was in Hell, and not even in Purgatory,
that Dante saw Brutus, and Saladin, and the great
Aristotle, the “ master of them who know.” “ Firmly
believe, and doubt not at all,” said Saint Augustine,
'but that not only all pagans, but also all Jews,
heretics, and schiematios, that end this present life
without the Catholic Church, shall go into eternal
bro, which is prepared for the devil and his angels.”
me Church of England articles declare that “ they
are to be held accursed that presume to say that
every man shall be saved by the law or seot which he
Pfofesseth, so that he be diligent to frame his life
according to that law and the light of nature.” The
Book of Homilies admits that “ Jews, heretics, and
Pagans do good works ; they clothe the naked, feed
£be poor, and do other good works of mercy.” Yet,
because these good works are “ not done in the true
faith,” the doers of them are “ lost.” The whole
boctrino is vigorously and logically summed up by
Bishop Beveridge in his Exposition of the Thirty-nine
Articles. “ Let a man,” he says, “ bo never so striot
a Jew, never so strict a Mohametan, never so striot
In any other religion whatsoever, unless he be a
Christian he can never be saved. So that, though
~any Christians may go to hell, yet none but
Christians can ever go to heaven.”

Every missionary society presupposes this. Nothing
eiae could excuse the diversion of such vasts sums of
money from Christian countries, where so many
People need relief from destitution and misery. Just
aa you might leavo a hungry man for a while in
arder to save a man who was in immediate peril of
being burnt to death, so you might leave a suffering
~hite man who had a chance of heaven to save a
happy blaock man who was going straight to hell.

Besides, if you admit that anybody but a Christian
Can go to heaven, you destroy the necessity of
Christianity altogether. If every honest man is
entitled to a seat in paradise, what is the use of all
YoBQ myriads of churohos and ohapols, all thoso
armies of priests, and all those substitutes of
8ertnons.  Salvation by good works subverts the
v@ry foundations of priestoraft by making churches
a°d preachers superfluous. This is clearly perceived
by the professional men of God of every donomina-
tlon. It is true that the Catholic Church allows a
pertain effioacy in good works, but it does not admit
"boir suffioienoy ; while the Protestant Churoh
denies the efficacy of good works altogether, and
reives salvation entirely from the free grace of
Q°<€ Both Churohes, therefore, assert the necessity

faith ; in other words, they affirm, by implication
If not explicitly, that it is impossible to go to heaven
Without being a Christian.
r Eow, if only Curistians go to heaven, and many
Christians go to hell, the question arises, What is
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the real number of those who are saved ? Here
again we are met by the general opinion of Christian
divines in all ages that the saved are few in com-
parison with the lost. Many are called, few are
chosen. The way to heaven is narrow, and few there
be that And it. Jeremy Taylor, our English Chry-
sostom, declares in the plainest terms that the future
lot will be “ bad to the greatest part of mankind.”
He confesses it is “ fearful consideration,” but in-
stead of seeking to soften it he presents it in all its
rigorous horror. “ The greatest part of men and
women,” he says, “ shall dwell in the portion of
devils to eternal ages.”

Thomas Watson called the saved “ God's Glean-
ings.” That cannot be beaten. It is the last word
on this wonderful doctrine. The alchemy of genius
transmuted a world of verbiage into “ one entire and
perfect chrysolite ” of simile. We pioture the Devil
reaping the big field with glad triumph, and God
humbly and painfully picking up the scanty leavings,
like Lazarus feeding on the crumb3 that fell from
Dives' table; and we commiserate the poor deity
who is doomed to such unprofitable labor in the
field which he himself ploughed and sowed—nay,
created. ,

What a pitiable thing this Christian doctrine
makes of God ! It is a wonder that the believers in
it do not have a lucid interval to laugh at their own
absurdity. Many of them succeed but poorly in life,
but none of them fail as ignominiously as their God.
He who foresees everything is disappointed! He
whose power is infinite is baffled! He whose wisdom
is infinite is circumvented! He who made and
sustains everything is almost a beggar in his own
dominion ! Could anything be more ridiculous ?

What reason do these people assign for their
belief? Nothing but a cook-and-bull story about
Adam and Eve, who were tempted by the Devil in
the Garden of Eden, who sinned by eating forbiddon
apples, and thus entailed what is called “ original
sin " on all their posterity. Every educated person
knows that this story is false, and the dootrine
founded upon it is equally so. It is not oven true
that man is in any sense fallen. According to evo-
lution he has risen. His faults of sensuality and
temper do not spring from the temptations of a
devil. They spring from his strong passions, weak
judgment, and lack of self-oontrol. They are not an
intrusion upon his primitive innooence ; they are a
legaoy from his far-off animal origin, and they
gradually disappear in the upward course of his
development.

If there be a God it is inconceivable that he is
eternally baffled by one of his own creatures called
the Devil. It is incredible that he should desire the
happiness of all his children, and yet allow the
Devil to lead the vast majority of them to ever-
lasting misery. Those who argue that this arrange-
ment is part of an infinitely wise and good plan, and
even that God has a right to do as he likes with his
own, are guilty of intellectual absurdity and grovel-
ling immorality. That oannot be wise and good in
God which is foolish and wiokod in man. The real
blasphemers are not those who denounce the pue-
rilities of theology, but those who affirm that there
is a God, and represent him as possessing the intel-
ligence of an idiot and the character of a criminal.

G. W. Foote.
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A Critic in a Fog.

Mrs. Partington and her mop is once again at
work. The type, of which this famous old lady is
the recognised representative, is never discouraged
by failure — at least, it never appears to be dis-
couraged. No matter how often the rising tide of
Freethought may force a retreat, the professional
Partingtons of the religious world—whom Sidney
Smith said were neither men nor women, but only
clergymen—take their stand just beyond water mark
and brandish their mops with apparently unabated
confidence. True, the evolutions are very familiar
to those who have lived long enough, either in years
or experience, to recall similar performances. But
there are some to whom these heroic endeavors
appeal. True, also, the mop is getting very worn
and frayed, but something must be attempted even
though nothing is done. And when the mop-head
is entirely worn out one may safely anticipate the
theological Partingtons brushing away as vigorously
as ever. The apologetic mop may be worn quite
away by the waves of science, but if only the handle
be left that is at least something to clutch.

The latest of these Partingtonian performances is
in course of appearance at Manchester. The Man-
chester and District Congregational Board has
arranged for a course of lectures which are expected
to—well, 1 am not sure what they are supposed to
achieve, but doubtless it is hoped they will do
something. Each lecture, as delivered, is being
printed in pamphlet form, and judging from the two
a friend has been good enough to send me, Free-
thinkers have no cause for alarm. They may arrest
the advance of a few Christians who were beginning
to move. A few may be induced to refrain from
any advance whatever; but they will certainly bring
no one back to the fold. The causes that make for
the disintegration of religions are not likely to
experience any check by “ The Deansgate Lectures.”

One of the lectures sent me is by the Rev. Dr.
Warschauer, late of London, but now of Bradford,
on the subject of Determinism. It is not a bad sample
of Dr. Warschauer’s method, because, while markedly
superficial in character, the subjeot is handled
with an air of oocksureness and finality that is
doubtless not without its influence on suoh audiences
as this gentleman is in the habit of addressing.
Those who read the lecture calmly and critically,
and with some knowledge of the nature of the
problem that Dr. Warschauor believes he is disous-
sing, will wonder what it is all about. For not
merely is his polemio ineffective against a rational
Determinism, there is no proof that Dr. Warsohauer
understands what a scientific Determinism is. There
is misconception, misrepresentation, and assertion.
But the first two can only impose on the unwary;
and assertions that Determinism involves this or
that or the other, without the slightest proof offered,
is conclusive only to those whose rule of logio is,
“When | say a thing three times it's true.”

Dr. Warschauer presents us with the usual slip-
shod use of such words as “ free,” “ will,” “ choice,”
“ responsibility,” etc., without the slightest attempt
to say what he means by them. All he does tell us
is, that if you aro a Determinist you have no right
to use these words, being, apparently, under the
impression that in some way the dictionary belongs
to the Anti-Determinist. And, as a result of not
saying what he means by the cardinal terms used,
and so not being under the necessity of keeping
these meanings before his mind, he makes state-
ments that—whether Determinism be true or false
—are the most palpable nonsense. For example .(—

“If you yourselves have ever felt praisoworthy or
blameworthy, if you yourselves have ever experienced
the emotion of gratitude, it is because you believe you
are free. If you feel indignant with sweaters, with
the brutes and worso than brutes who are engaged in
the White Slave traffic, it is because you beliove you
are free. If with all the consciousness of your own
imperfections you believe you can do better, it is
because you believe that you are free.”
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Now, it would not be a valid argument, but it
would at least resemble an argument, if it were said
that these feelings are contradictory to Determinism-
Bat, as stated, it is not an argument at all; it is not
reasoning; it is sheer babble. Put Determinism on
one side, for a moment, altogether. Does Dr. Wat-
schauer—who has managed to acquire the degree
of Dootor of Philosophy—really expeot his hearers
to believe that an emotion of indignation or ap-
proval, of pleasure or pain, is dependent upon a
belief in the “ freedom of the will ” ? And does be
really believe that these emotions would not be felt
if we were all convinced Determinists? Really a
Doctor of Philosophy ought to have some notion of
what is the nature of an emotion. Dr. Warsohaner
will not, I think, deny that Determinists experience
all the emotions indicated in the sentence quoted-
He would probably reply that the Determinist ought
not to have these emotions; and if he has, it is a
proof that his philosophy is false. His feelings and
his actions do not square with his beliefs. But »
that be so, the reply destroys Dr. Warschauer’s posi-
tion. His argument is that certain feelings spring
from a belief in “ freedom.” Confronted with tbs
fact that Determinists have these feelings, with a
different belief, his only possible reply is that the
feelings are contrary to the belief. But in that case
it is clearly not safe to argue from feelings to belief*
The feelings may be independent of the belief. But
if this be true of one, it is true of all. If tbO
feelings of the Determinist may be contrary to bis
beliefs, why may not the feelings of the Indeter'
minist be contrary to his belief? For a Doctor of
Philosophy the position is crude. ,

Those who question this “ instinotive belief
(What on earth is an instinctive belief?) wo are
assured, say “ there is neither choice nor responsi-
bility in any, or for any, of our acts.” This is a
sheer misstatement. No theory is responsible f°r
misstatements made in its name, whether they coins
from foolish friends or disingenuous enemies. Deter-
minists have a perfectly legitimate meaning and oss
for both these terms. They dony neither choice n°r
responsibility. They admit both, and olaim that
their interpretation is in strict accord with tbs
facts. Their explanation may be right or wrong, bat
to say that they deny certain faots because tbejr
explanation is not accepted puts Dr. Warschauer s
controversial methods in a very sinister light.

Dr. Warsohauer gets into a sad tangle ovef
heredity, environment, and their bearing on Chris-
tian belief in Indeterminism. Most students of
heredity and environment, he says, will tell y°°
that environment is the stronger. He quotes Dr*
Saleeby as an authority for the last statement,
this may be taken a8 an example of Dr. Warsohaner8
apparent inability to state an opposing philosophy
position fairly. In bis Parenthood and Pace Cultu®
Dr. Saleeby has a section discussing the relation
of heredity and environment, and in this he specially
protests against those who incorrectly argue that
environment is praotically everything. And he con-
cludes that normally “ heredity is the weightier of
the two factors.” | do not say that Dr. Warscbhaoor
could not find writers who make the environment
everything. | have myself dealt with such, and
pointed out the weakness of the position. But why
cite Dr. Saleeby ? And why saddle Determinism» a9
a theory, with the extravagances of some of jts
supporters ?

Anyway, Dr. “Warschauer merely supplies a mi8
statement of another kind. There is, he says, th®
environment, and heredity, and there is “ the n”il
himself who is played on." Nothing of the Kkin“'
If man is “ played ” on by heredity and environment»
where on earth does the man come from to be play ~
on? While ho is ont correcting the ignoranoce 0
Determinists, Dr. Warschauor should at least set a*
example of exaotitude. Biological horedity consist
of the converging lines of living beings of which to*
as a mere organism is the produot. Social heredity
is made up of all those social forces that are acti®
in the society into which the organism is bor

)
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including the co-existence of similar organisms. The
physical environment is made np of climatio,
geographic, and similar conditions. And man, as
a finished, or partly completed, individual, is the
product of all these factors acting and reacting on
each other. Whether the social or the biological
actor will in any one case prove the stronger, it is
next to impossible to say. In one case one will
ominate, in another case it will be to the contrary.
“@ to say that “ there is one power stronger than
even environment, and that is man’s power to alter

environment,” and to make this true of all indi-
viduals, as does Dr. Warschaner, is nonsense. Man
collectively is stronger than his environment. But

individually everyone knows of cases where the
environment is too strong for the individual. It
~vould be easy to prove the troth of this oat of Dr.
Warschauer's own mouth.
ni~T6 ~ave n0t yet reached the end of the tangle.
Christians, we learn, are not so “ foolish ” as to deny
ne force of heredity and environment. These are
. obvious facts and factors,” whose *“ tremendous
Jnfluence comes home to the meanest intelligence.”
mthey “ are universally admitted, as they are univer-
sity operative.” Dr. Warsohauer should really be
piore oareful. The title of his lecture is “ The
Unfettered Will.” And the presumption is that
oian’s will, being unfettered, can act in a given way
despite heredity and environment. But what kind
an unfettered will is it that is subjeot to the
incidence of an universally operative force ? If this
force ig inoperative at any point it is not
oniversally so. It ceases to operate when it comes
*nto conflict with at least some wills. If the force
j8 really universally operative, tho will is not un-
fettered. You simply cannot have it both ways, even
jo theory. If you try to conceive an irresistible
force impinging on an immovable object, you will
soon find a need to recast the terms of your
Proposition.
jpfir- Warsohauer’'s difficulty is a hopeless one.
f-hat environment exeroises some determining power
1B obvious to all. To deny this is to question
~hether twice two equals four. To escape the
force of this, Indeterminists argue that the environ-
ment is not alf-powerful. Well, I do not say it is,
Qor is it necessary to the Determinist case that 1
&ould say so. But, on the other hand, it is neoes-
?ary to the Indeterminist case to assert the absolute
"'mpotence of tho environment in face of a settled
wvolition. Question this, admit that the environ-
ment has ever so slight an influence on conduct or
character, and the case against Determinism
breaks down utterly. It is not a question of how
fmoch or how far man’s volitions are determined, it
ma question of whethor they are determined in any
degree whatever. Whethor in any particular in-
8&anoe tho organism imposes itself on the environ-
ment to a greater degree than tho environment
fmposes itself on the organism, is an interesting
jmoblom in social or moral mathematics. It has no
bearing on tho broad question at issue between tho
f~eterminist and the Indetorminist. In admitting
the “ tremendous” and “ universally operative in-
fioenco "’ of environment, Dr. Warschauer gives away
‘be whole of his case. He saves himself from

daughter by an aot of suicide.
(To be concluded.)

q ccuien.

A Dean’s Novel Theodicy.

thn° 1 bimes of Plato, Aristotle, and Job down to

cha ~r°80nb day, believers in God have felt that his
tjji ra°tor is continually in need of vindication ; and
(g 8 ,f°0ling of continuous need of vindication is a

failMnc’ng. Pro°f that all past vindications have

fain *°. ®ve satisfaction. Of all these the most
80Ph°n8 on0 formulated by the great philo-
e'Khf’r kmbnitz, at the commencement of the

feenth century, in which a bold attempt is made
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to demonstrate that this is the best possible world.
It was in order to mook Leibnitz's curious theory
that Voltaire wrote his inimitable Candida. The
absurdity of the theory advocated in the distin-
guished metaphysician’s Thcodicie is undeniable;
and yet if God is just and good ours must be the
best of all possible worlds, however unable to realise
the fact we may be. The admission that the world
is imperfect necessitates the conclusion that God is
either not all-good or not all-powerful. Leibnitz
acknowledged the existence of evil in the best of all
possible worlds; but in his system evil is repre-
sented as an essential condition of the self-manifes-
tation of God. There are three kinds of evil—the
physical, tho metaphysical, and the moral. Physical
evil, or pain, is conditionally willed by God, either as
means of greater good, or as punishment; meta-
physical evil, or imperfection, is unconditionally
willed by God as essential to created beings; while
moral evil is not willed but merely permitted by the
Deity, because it had been foreseen that the world
with evil would nevertheless bo better thdn any
other possible world. Besides, evil is necessary for
the purpose of setting off the good in the world, just
as night is necessary to set off the day. It was
moral evil alone that puzzled Leibnitz, and his
system entirely broke down in dealing with it. In
reality, however, the three kinds of evil are equally
inconsistent with the idea of a perfect Creator and
Ruler of the world; and it is this that accounts for
the endless multiplication of theodicies.

A few Sundays ago the Very Rev. Dr. Inge, Dean
of St. Paul’s, disoussed this subject in a sermon
preached before the students of the Manchester
University, a lengthy report of which appeared in
the Manchester Guardian for November 25. Dr. Inge
haB been unjustly dubbed by the newspapers the
Doleful or Dismal Dean; but it must bs candidly
admitted that in the discourse under consideration
he is neither doleful nor dismal, but thoroughly
optimistio. This is what the report says :(—

“ Dr. Inge said that if there were a God he must be
a righteous God; for the idea of God includod tho idea
of righteousness. An unrighteous God would not bo
God. If ho were indifferent we should call him natural
law; if malignant, the Devil. Further, if there wore
a God ho must govern the world; a God who did not
govern the world would bo no concern of ours. And
yet we did not find that tho world was governed in
accordance with our ideas of justice. Hence, tho
problem.”
Dr. logo does not believe that this is the best of all
possible worlds, because wo ourselves have formed a
conception of a much better one. We cherish an
idea of justice according to which the so-called
Judge of all tho earth does not do right. The Dean
thinks that our idea of justice is correot, and yet he
wants us to believe in the righteousness of God.
The question is, how we can retain our own idea of
justice and at the same time hold that there exists
a just God who always does what is right ? For the
most part Nature recognises no difference botween
right and wrong, good and evil. She permits the
most horrible cruelties, the most blood-curdling
crimes, and the very worst forms of scoundrelism,
without ever expressing tho slightest disapprobation
or infiioting the lightest punishment. The sun
shines on all alike, fire makes no distinction botween
tho righteous and tho wicked, and water bears the
swindler, provided he can swim, quite as readily as
tho philanthropist. Towers are not in the habit of
falling when criminals and Atheists happen to be
walking under them. Tho Dean spoke of the “ blind
oruelty of Nature,” and he might have alluded to
her utter indifference to moral questions. This is
what he is reported to have uttered on that point:—

“ The plain truth was that Nature had no diseasos
ready for tho worst scoundrels. She punished tho
drunkard, and in a very random and blind manner tho
less heinous forms of impurity. Tho most horriblo
offences under this head entailed no physical danger.
It was therefore absolutely indefensible to use the blind
cruelty of Nature to reinforce the motive for clean
living. The law of heredity had been shorn of much of
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its moral force. Acquired tendencies were probably not
transmitted, so that except by bad example a father
was not liable by his misconduct to taint the character
of his son. Nature had a morality, but her methods
were rude and clumsy.”
It does not seem to have occurred to the Dean that
in thus describing Nature and her methods he was
pronouncing judgment npon God, because, according
to theology, Nature is an expression of God. What-
ever Nature does or does not do, she simply repre-
sents her Maker and Governor. Her indifference,
her blindness, her cruelty, her rude and clumsy
methods, are all his ; he is directly responsible for all
that Nature i3 and does. So far as the Guardian’'s
report is concerned, Dr. Inge conveniently ignored
this point.

The Dean is a skilful evader of difficulties, and the
method by which he endeavored to pass by the
difficulty just mentioned on the other side was
exceedingly ingenious ; but we are bound to charac-
terise it as the deceptive method of the priest and
the Levite. As they pretended not to be aware of
the existence of the robbed and half-dead traveller
on the road-side, so Dr. Inge pretended not to see
that whatever is true of Nature must be equally
true of Nature’'s God. This is how he passed by on
the other side :—

N But what a false abstraction it was to speak of
Nature apart from humanity. Humanity was part of
Nature. Our reasoning faculties, which enabled us to
conquer Nature by obeying her, were part of Nature.
Our affection for our fellow-men, our sense of justice,
our Bense of pity, our self-respect which made us abhor
things which our lower appetites desired, our belief in
a Heavenly Father who could hear our prayers—all
these things were a part of Nature. Nature, apart from
man, knew nothing of human injustice; but then
Nature was not apart from man. This was a good
world for us because God had given us the great
privilege of making it better.”

Thus, in avoiding one difficulty, the good Dean
landed himself in another of a much more 6erions
character. Nature, apart from man, is confessedly
indifferent to moral issues, and her methods are rude
and clumsy; but it was God who made Nature and
her methods what they are, and consequently he
alone is responsible for them. Such is the truth
whioh the Dean would not look at; but ho turned
his gaze on something else far more damaging to his
case. He told his hearers that God made Nature
and her methods what they are in order that he
might confer upon man the unspeakable privilege of
making them better, thereby representing God as a
sort of play-actor. It is perfectly true that human
beings, with all their maguificent faculties and
senses, are part and parcel of Nature. It is perfectly
true that thus endowed we possess the power to
make the world a little better while we are in it.
But we are what wo are as the outcome of countless
ages of evolution ; and we therefore represent
Nature at her highest and best. Does Dr. Inge
really mean to affirm that our Heavenly Father
produced non-moral and, from our point of view,
immoral Nature, with her hideous struggle for
existence, which went on in all its repulsiveness for
millions of years before man appeared ? Does he
honestly believe that a God of love governed Nature
during countless millenniums of pre-human evolution,
when the sword of Natural Selection eliminated the
the unfit in such bloody fashion ? Is it his assured
conviotion that a Being of infinite compassion and
tenderest mercy presided over the pitiless process of
evolution until it eventuated in the appearanco of the
human race, and that his justice and goodness and
love, in relation to the whole process, are adequately
vindicated by the alleged faot that, at last, he has
given us the great privilege of making the world
batter? It is difficult to realise that a sane person
is capable of sincerely holding and proclaiming such
an irrational view. The relics of prehistoric men
clearly show how severely savage their life was;
how they struggled against their enemies and strove
with one another whenever their interests clashed ;
and how for thousands and thousands of years war-
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fare was their normal state of existence. Was it a
good world, a God-governed world, in which such a
terrible life was possible? The more we study
Nature and her methods, even for long aeons after
man has become a part of her, the more closely we
examine history, the more incontrovertible it becomes
that the Dean’s theodicy is a screaming farce.

“ Our belief in a Heavenly Father who oan hear
our prayers” is a delusion and a snare. Can yon
imagine a Heavenly Father, invested with omnipo-
tence, holding the reins of government in Europe at
this moment ? Such an idea is intolerably grotesque-
Nature, including man, is still red in tooth and claw(
still maintaining the cruel struggle for existence.
No progress is made except at the point of the
sword. Rights are secured only by persistently
fighting for them. “ This is a good world for ws
because God has given us the great privilege of
making it better.” If there were a God, would it not
awfully humiliate him to find man capable of batter-
ing his own work? The world is still governed, not
by eternal love, but by selfishness and greed; and
the profession still held in highest esteem through-
out the Christian world is that of the man specially
trained to Kill his fellow-men. What the world
needs is, not a revival of religious faith, but tbo
enthronement of the social idea in the minds and
hearts of the people, and the persistent training QL
all children in the high art of being loving helper'8
instead of destroyers, of one another. Lat God ¢°

and help man to come into his own.
J. T. Lioyd.

The Passing of Jesus.—V.

(Continued from p. 774.)

“ The Christian story, as the Gospels narrate it, is a bjfl
bubble. You approach it critically, and it bursts. Dogmatic
Christology built upon it a paper balloon kept afloat by
All so-called lives of Christ, or biographies of Jesus.
works of fiction, erected by imagination on the shift®»
foundation of meagre and unreliable records.”—Kabbi J-
Wish, The Martyrdom of Jems of Nazareth, p. 123.

‘‘ Liberal Christianity cannot sacrifice the pious preaclier;
Jesus of Nazareth ; it wants to know what the religkm C
this Jesus was ; and for these reasons it clings passional®’
to the meagre remnants which the critics believe can still o
saved from the general wreck.” —Evsiroi, Itadical
about the New Testament, p. 25.

* That strange and sickly world into which we are intr°
duced by the Gospels—a world as if taken from a Buss'8§
novel in which tho outcasts of society, nervous affect'dl,
and childish idiotism, seem to hnvo appointed a rende:rout'
Nietzsche, 'The Antichrist; 1880 ; p. 281.

" It is in the religious system of Babylonia and Assy'*j
as we know it through the cuneiform inscriptions, a®
through the monuments of the empires of the valley of 1
Tigris and Euphrates, that wo must seek the origin of 1l
religions of Byria, Phcouicia, and Palestine.”—Jules Sod*V'
The Religion of Israel; 1881; p. 1.

We are told that the history of Jesus in tho Gospel8
must bo true because no one could have invented 1*
Professor Schmiedel, of Zirich, in his contribution
to the Encyclopedia Biblica—which created such
sensation among the pious in this country at to
time it was published—after eliminating all
mythical and unhistorical parts of tho Gospels, saC
as the virgin birth, the atoning death, and the resur
reotion, along with the miraoles, declared that tber®
was an irreduoible deposit remaining whioh it ,
impossible for anyone to have invented. This sifte®
residuum consists of nino texts, seven in Mark au™
two in Matthew. These texts all deal with J0O000.
just an ordinary man : Mark iii. 21, where his r0l
tions declare “ He is beside himself”—that i®
he was mad; Mark vi. 5, whore it is said that i° ,,.
own country “ he could thoro do no mighty work °’
Mark xv. 84, “ My God, my God, why hast thou
saken mo ?” and so on. If a chemist had such
small deposit left from suoh a mass of material
would term it “ a trace.” =
As Professor Drews well remarks of Von Sod®*a
claim of an individuality for Jesus that could
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i>ave been invented :—

1 A8 if there was any such thing as what cannot be
invented for men with imagination 1 And as if all the
significant details of Jesus' life were not invented on
the lines of the so-called Messianic passages in the Old
-testament, in heathen mythology, and in the imported
conceptions of the Messiah 1 The part that is pro-
fossedly ‘ uninventible ' shrinks continuously the more
assiduously criticism busies itself with the Gospels;
and the word can at present apply only to side-issues
and matters of no importance. We are indeed faced
jvith the strange fact that all the essential part of the
Gospels, everything which is of importance for religious
faith, such as especially the passion, death, and resur-
rection of Jesus, is demonstrably invented and mythical;
nit such parts as can at best only be historical because
pf thoir supposed ‘uninventible’ nature are of no
importance for the character of the Gospel represen-
tation.”

If Schmiedel's nine texts could be proved to be
estorioal, how would that support the tottering
oundations of Christianity? How can religious
ervor be inspired by the speotacle of a man deolared
y those who knew him best to be mentally deficient,

and who did not discover the nature of his delusions
pD'l it was too late, and then cried, “ My God, my
°d, why hast thou forsaken me
ng ? Ifalthoff observes of Harnack’s doctrine—that
bristianity started with an original purity, but
afterwards degenerated—it is quite alien to methods
°f historical science.
“ It forfeits the very name of science. Clearly, it
Was not scientific, but sectarian, principles from which
tboology started when it endeavored to remove from
tho older figure of Christ all the features that had
become distasteful to the theologians of the nineteenth
century, and to ascribe them to later historical
influences.” *
~hd, as he further observes, we can only regard it
aa a relic of the Rousseau idea of perfection in the
earliest stages of life “ when we find theologians
8Reking a primitive personality or a primitive prin-
“‘Ple of the Christian system, so as to place at tbe
baginnings of its history the ideals that really arise
in the course of its further development.”

Why should we say that the streams that flowed
fotn Romo and Greeoe into tho broad bed of Chris-
>an culturo were impure, and that only the stream
.ssuing from Jerusalem was pure ?” (pp. 8 9). Kalthoff
18demonstrably right when he says “ the way was

Prepared for Christianity on every side. The figure

Christ is drawn in all its chief features before a
10mn Gospels was written ” (p. 115).

The truth is that the Gospels are the final result
°f aprocess of evolution that was in progress more
ban five thousand years before the time when the®

ore written. Even Professor Smith, who deolares
1B opposition to Kalthoff and Robertson (Ecce Deus,
P 7, admits in tho same work that —

" ftll the conditions wero present in the beginning of
our era, or ovon before, in measure and degreo nover
equallod, for the germination and growth of precisely
such an idea as wo have found embodied in Christianity.
Eor it is well known and freely recognised that there
Was all around the Mediterranean an immonse and
intonso yoarning for a Savior. Tho evidence is alroady
Priutod, and accessible, and referred to, so that wo need
oot dwoll on tho point longer ” (p. 68).

Dr. Frazer, our most learned and trustworthy
Authority upon these ancient faiths, tells us in his
OHs, Attis, Osiris (p. 6):—

* Under the names of Osiris, Tammuz, Adonis, and
Attis, the peoples of Egypt and Western Asia repre-
SOnted tho yearly docay and rovival of life, especially
°f vegetable lifo, which thoy personified as a god who
annually died and rose again from tho dead. In name
and detail the rites varied from place to place : in sub-
stance thoy were the same. The supposed death and
Resurrection of tho oriental doity, a god of many names
but of essentially one nature, is the subject of the
present inquiry.”

learn farther that the worship of Adonis was

Practised among the Babylonians and Assyrians,

* A. Kalthoff, The Rise of Christianity; 1907 ; p. 7.
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from whom the Greeks received it in the seventh
century before Christ. His true name was Tammuz;
the name Adonis—from Adon, meaning “ Lord "—
was merely a title of honor by which his worshipers
addressed him; the Greeks, through a misunder-
standing, converting a title of honor into a proper
name. In the OIld Testament, continues Frazer,
“ the same name Adonai, originally perhaps Adoni,
*my lord,” is often applied to Jehovah.” And
farther:—

“ At Byblus the death of Adonis was annually
mourned with weeping, wailing, and boating of the
breast; but next day he was believed to come to life
again and ascend up to heaven in the presence of his
worshipers. This celebration appears to have taken
place in spring.”*

At this season the red earth, washed down by the
rain, tinges the water of the river with a blood-red
hue, and this was believed by his worshipers to be
caused by the blood of the dying Adonis. This dis-
coloring of tho waters has been observed by travellers
at the end of March, which would closely correspond
to our Easter, when Christ is said to have suffered,
to have been mourned for by the women, and, like
Adonis, “ to come to life again and ascend up to
heaven in the presence of his worshipers.”

In an article in Knowledge for March, 1895, Mr.
Theo. G. Pinohes gives a translation of a lament for
tho death of Tammuz, whioh, he says, “ presents to
us at first hand what the Babylonians of the oldest
times believed concerning the myth of Adonis and
Aphrodite.” He places it earlier than 8,800 years
before Christ. It is as follows:—

* Shepherd, lord Tammaz, husband of Istar,

Lord of Hades, lord of the Shepherds’ abode ;
Seed whioh in tho furrow has not drunk the water,
Its Btalk in the desert has not brought forth flower ;
Branch which in its bed has not been planted,

Branch whose root has been removed;
Grain which in the furrow has not drunk water.”

The remainder is wanting, but enough has been
recovered for us to see that Tammuz was known as
the “ Lord” and the good “ Shepherd"; he is also
the “ Branch,” a name frequently applied by the
Hebrew prophets to the coming Messiah. Isaiah
(ix. 1) foretells that “ a Branch shall grow out of his
[Jesse’s] roots,” and “ he shall grow up before him
as a tender plant, and as a root out of the dry
ground ” (liii. 2). Again, Jeremiah (xxiii. 5) and
Zeohariah (iii. 8) speak of the Messiah as tho
“ Branch.”

Mr. Pinohes, in the same article, also gives a
translation of a lament for Tammuz on his descent
into Hades, whioh alludes “ to the rising of the
Lord.” Christ is also supposed to have descended
into hell. Mr. St. Chad Bosoawen, of the British
Museum, tolls us that “ the legend of the desoent of
Istar is in reality a speoies of miracle play, which
was part of the liturgy of the great festival of the
mourning for the dead Tammuz, so universal
throughout the East.” t

Tho miracle play of the descent of Christ into
hell, so popular daring tho Middle Ages, was no
doubt a continuation of this Pagan play, with Christ
for the hero. Professor Sayce says of the worship
of Tammaz:—

11t was a myth which was tho common property of
tho whole Canaanitish race. Even within tho courts
of tho Temple of Solomon, in a chamber where the
ciders of Judah sat, surrounded by tho images of thoir
totoms upon tho walls, Ezekiel (viii. 14) saw tho women
weeping for Tammuz.” ]

So that this myth had been celebrated in Canaan at
least 8,000 years at the time of Ezekiel, and in his
time was celebrated even in the Temple of Solomon,
tho very heart and centre of tho national religion of
the Jews.

It has often proved a mystery to students how the
Christians obtained their idea of Christ being a
Redeemer for tho sin of eating fruit in the Garden

* Frazer, The Golden Bough, vol. i., p. 280.
t Boscawen, The Bible and the Monuments; 1895 ; p. 163.
* Contemporary Review, September, 1883.
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of Eden. The source is revealed by the Babylonian
tablets. In the third tablet of the Creation series,

translated by Mr. Bosoawen, we read :—

* The command was established in the garden of the god.

The Asnan [fruit] they eat, they broke in two,

Its stalk they destroyed ;

The sweet juice which injures the body.

Great is their sin. Themselves they exalted.

To Herodach, their redeemer, he appointed their fate.”
“ It is impossible,” says Mr. St. Chad Boscawen,
“ not to see in this fragment the pith of the story of
the Fall, while the last line at once brings Merodach
before us as the one who would defeat the Tempter
and restore the fallen."*

In a Babylonian prayer, entitled “ The Complaints
of the Repentant Heart,” we find the following:
“ God, who knowest the unknown, in the midst of
the stormy waters, take me by the hand; my sins
are seven times seven, forgive my sins.”t Everyone
will at once call to mind Peter’s calling to Christ to
save him from the stormy waters, and the sins that
are to be forgiven “ seven times seven.”

“ Symbols,” says Mr. Boscawen, “ already familiar
to us appear in Assyrian and Babylonian mythology,
such as the ‘ Marriage Feast,” the ‘River of Life,
the * Throne of God,” and other conceptions; but all
have a new and truer meaning in the teaching of
Christ.” i

We must confess that we are unable to see any
newer or truer meaning in the teaching of Christ,
having relinquished the spectacles of faith. We also
remember that when the Hebrew legends in Genesis
were discovered to have been filched from the Baby-
lonians we were told by Cheyne, Driver, and Ryle—
who broke the news gently—that in the hands of
the Hebrews they also bore a “ new and truer
meaning,” a fact which no one would have discovered
independently.

The part of this article dealing with the Tammuz
myth is taken from an article the present writer
contributed to the University Magazine (January,
1898) fourteen years ago, entitled “ The Babylonian
Origins of Christianity.” Since then much evidence
has been brought to bear on the subjeot completely
bearing out our view of the origins of Christianity,
as we shall see.

Mr. Edwards had a year previously written an
article in the Free Review (January, 1897) on “ The
Babylonian Father, Son, and Paraclete,” and we
have given Mr. Boscawen'’s contribution to the sub-
ject ; but wo believe we were the first to deolare
for the Babylonian origin of Christianity.

(To be concluded.) W. Mann.

The creed which accepts as the foundation of morals
Utility, or the Greatest Happiness principle, holds that
actions are right in proportion as they tend to promote
happiness, wrong as they tend to produce the rovorso of
happiness....... In an improving state of the human mind,
the influences are constantly on the increase which tend to
generate in each individual a feeling of unity with all tho
rest; which feeling, if perfect, would make him never think
of, or desire, any beneficial condition for himself in tho
benefits of which they are not included. If wo now suppose
this feeling of unity to bo taught as a religion, and tho
whole force of education, of institutions and of opinion
directed, as it once was in the case of religion, to make
every person grow up from infancy surrounded on all sides
both by the profession and by tho practice of it, I think
that no one who can realise this conception will feel any
misgiving about the sufficiency of the ultimate sanction for
the Happiness morality.—John Stuart Mill.

Who can compute what tho world loses in the multitude
of promising intellects combined with timid characters who
daro not follow out any bold, vigorous, independent train of
thought, lest it should land them in something which would
admit of being considered irreligious or immoral ?—John
Stuart Mill.

* The Bible and the Monument», p. 89.
f Laing, Human Origint, p. 130.
1 The Bible and the Monuments, p. 176.
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Acid Drops.

We cannot devote another article to the Divorce Commis-
sion’s Report; but, having dealt at some length with the
Majority Report, we ought perhaps in justice to give the
Minority Report a little attention. It is signed by the Arch-
bishop of York, Sir William R. Anson, M.P., and Sir Lewis
T. Dibdin. These gentlemen are not particularly likely to
overrun with sympathy for the poor. The Archbishop of
York's salary is (£10,000 a year. Sir W. R. Anson is Con-
servative member of Parliament for Oxford University-
Sir T. L. Dibdin is Judge of the Arches Court of Canterbury
and of the Chancery Court of York. What his official
income is we are unable to ascertain. But such a mans
connections would naturally pertain to the ecclesiastics and
the upper classes.

The Minority Report is very brief in comparison with the
Majority Report, but it deals only with special points
arising out of the inquiry. One of its first statements is
that “ About 61 per cent, of marriages in England are
solemnised in Church.” Of the other 39 per cent, rather
less than half take place in Nonconformist places of wor-
ship, while “ purely civil marriages, without any religious
ceremony, amount to about 20’5 per cent, only of the total
number of marriages in a year.” This “ only ” is evidently
regarded as very important; and it would indeed be so if
the figures were stationary. But they are not. The mar-
riages that take place in Church are a constantly diminishing
number, while the marriages that take place before registrars
are a constantly increasing number. This is a fact to b0
borne in mind in the course of the argument which i0
afterwards based upon these percentages.

The Minority Report makes use of theso figures in the
following way:—

“To those, and they form the great majority of thO
nation, who profess allegiance to the Christian faith in one
form or another it will be almost axiomatic that onr Lord’s
teaching as to the true conditions of family and social lif*
was intended to promote the general welfare of the world-
and has for all Christian people a pre-eminent authority and
an imperative claim to their loyal acceptance.”

Suppose this were granted, how would it entitle “ tho great
majority ” — which, remember, is an ever - decreasing
majority—to make a marriage law for tho minority?
Milking a law, based upon a certain religion, binding upon
those who dissent from it or rejoct it altogether, is simp'y
despotism. What the Christians are entitled to do is to
have as much religious ceremony as they please, to makO
as many religious promises as they please, to under-
take as many religious duties as they ploase, and to escheW
divorce and all its ways. They are not bound to takO
advantage of the law of divorce; they can remain married
to tho same partner, in spite of every unhappiness and
humiliation to the end of tho chapter. But why should
they try to impose their own choice on tho hearts and
consciences of their follow citizens who entortain a very
different persuasion? Besides, they contradict themsolv00
and each other. They doclaro that Christ taught that
"marriage ought to bo indissoluble.” But ho allowed
cortain exceptions. And what were they ? " Oh, never
mind that,” say tho Archbishop of York and his two Church
friends. But that is the vory point at issue. On whb»t
grounds, apart from adultery, is divorce permissible to
a Christian ? The Minority evade that point; in doing 00
tlioy put themselves outside tho rulos of honest controversy <
and the Majority Report holds tho field invincibly again0O*
them.

Another point is raised by tho Minority Report. TbO
State makes laws permitting divorce, and allowing divorced
persons to marry again. Tho Church refuses to recogniG0
the State's action in this matter, and clergymen refuse tO
re-marry these divorced persons. What is to happen then
Why, this will happen ; the Stato that made tho Church wih
break it. Let there bo no doubt about that. The AnglicO0
Church, in flaunting tho law of tho land, is merely seeking
trouble. It is inviting Disestablishment and DiscndowmO0*

Finally, tho Minority Report protests against the id09
that “ tho Stato should in all cases regniro and concer®
itself only with a civil coremony of marriugo.” “ We desir0
to say,” they continue, “ that in our opinion tho abolition 0
tho religious solemnisation of all, or of a groat majority O
marriages would be a very great ovil.” No doubt it
bo a very great ovil in the eyes of an Archbishop.
seems to us great nonsense to talk about “ abolition ” 'vit
out compulsion. In instituting universal civil marriage t
State would not abolish religious marriage ; it would merey
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decline to be associated with it, and the option which exists
now would exist then ; those who wanted religious marriage
would be free to have it as a completion and consecration of
their civil marriage. The fact is, however, that the Arch-
bishop of York and his two Church friends are after special
privileges. “ It ought to be the aim of statesmen,” they
say, “ to attach the religious sanction to marriage.” That's
it. Hand over as much well-paid business as possible to

the Church. Give it all the power and influence you can.
Precisely so. That is the perennial cry of every Church on
earth.

It now appears that, in spite of parades of fanatical
clergymen in Piccadilly and prayers in English churches,
Santa Sophia will not revert to the uses of Christian
Worship. More, King Ferdinand's pious declaration that the
War with Turkey was a war between the Cross and the
Crescent is now seen in its true nature as a piece of
theatrical bluff. It probably served its purpose with an
ignorant peasantry, and it certainly did its work with the
sloPPy, sentimental British public, than whom there is no
public in Europe more easily fooled. It now seems
extremely likely that in the near future there will be an
alliance between Turkey and Bulgaria—an informal one is
Practically certain—and the Cross and the Crescent will
unite against the representatives of the Cross in other
quarters. Finally, the Telegraph now blurts out the truth
‘hat the real root of the trouble in Macedonia lies in the
fanatical hatred between two forms of Christianity. This
has been obvious all along to those who really understood
‘he position. The Christians hated tho Turks, but they
hated their brother Christians still more. And Christian
hatred has always held a prominent place among tho ugly
aspects of human nature.

The Itev. Walter Wynn, in the course of a lecture on “ If
a «nan die shall ho livo again ?” made reference to Charles
Hr%dlaugh that is worth a word or two of comment. He
said:

“ Bradlaugh was one of the finest men this England of
ours ever produced—a man of noble parts, but a man of
logic, deduction, induction, syllogistic reasoning, one stone
on the other...... No imagination in him—that was tho secret
of his scepticism ; no intuitional faith in him—that was the
secret of many sorrows in his life.”

Wo must confess to not being over-impressod by this belated
Praise of dead Freethinkers. We should be much more
Pleased had justice been dono Bradlaugh while alive, or,
having really felt the injustice done to a dead Freethinker,
Christians showed a greater readiness to do justice to living
?n>s.  Not to speak evil of tho dead is a good enough rule,
hut to spoak justly of tho living is a far more valuable ono.
11 >Breally safe to praise Bradlaugh now. llis work is done,
an3l his place is assured with those who have any vital con-
°eption of tho forces that mako for progress. Had many
Peoplo boen hotter citizens and worse Christian’s, Bradlangh'’s
days might have been longor and his life oasior.

Having said so much, wo confess to a fooling of curiosity
a“°ut the sorrows Bradlaugh experienced and which would
~avo been romoved by “ intuitional faith "—whatover that
i~ay happon to bo. It was neither his own faith nor lack of
ai' h that evor caused Bradlaugh auy sorrow. Ho did expo-
j~nco much troublo from tho faith of Christians, and from
‘boir lack of faith in sincerity and justice. As to his being
'vV'thout imagination, well, that is sheer nonsense. A quick
and lively imagination every reformer must have, otherwise
“ocould never bo a reformer. A devotion to reasoning is
n°* inconsistent with imagination—in its bettor aspects
‘°asoning cannot go on in tho absence of imagination ; and

great imaginative minds of tho world have built thoir
“Cals upon the most rigorous reasoning. To tako any kind

Action for truth is not really exorcising imagination;
5cti<nis often accopted for truth bccauso poople havo not
pagination enough to grasp its nature as fiction. Mr.

ynn soems to bo under tho impression that you prove tho
°8session by ignoring reasoning altogether. And we are not
p'ptised at him saying that “ Nearly all tho great [religious]
cnths | hold I havo never reasoned vory much about. Had

6 done so ho would probably not hold them.

fetest *>ro'os'an’ mooting at the Momorial Hall to
‘acusn* 1'134 t£l0 importation of religious bigotry into tho
Oy lou °lI Mio Home Rulo Bill was certainly Irish, but
fr. > ou’ the “ Protestant” ? Several speakers, including
iQ s ruard Shaw and Sir Conan Doyle, are Protostants in
ave tp 0 °* n°t being Catholics; but what spocifio claim
j ley tho designation ? Sir Conan Doyle, we believe,
ItUsclf an Agnostic. Mr. Bernard Shaw, whether in
r earnest, calls himself a religious man, but ho is

ilje
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certainly an Atheist to the religion of every other man or
woman on this distracted globe.

Mr. Shaw is a licensed speaker—and not for a good
reason, but rather a bad one. Peoplo have got to look upon
him as a public entertainer without a grain of seriousness.
They are mistaken in this, but it must be admitted that he
has done a vast deal to produce the false impression. His
story of his own Catholic nurse was partly pathetic and
partly humorous, but the former quality would hardly strike
an ordinary audience, while the latter quality would “ catch
on ” instantly. He told the Memorial Hall audience that
his father and mother were “ sanguinary Protestants ” but his
nurse was a Catholic, and she sprinkled “ G. B. S.” with
holy water every night when she put him to bed. What he
has to do now is to tell us how she got tho holy water. And
would it not be well if he dropped talking about his parents
in public ? After all, they couldn't help preceding him in
the Shaw genealogy, and if they did no more for him they
gave him the cleverness that renders him conspicuous and
procures him wealth.

People are always asking, says the Rev. Mr. Rattenbury,
“Is Christianity true?” Quite so; and the fact that people
are always asking the question would suggest to anybody
but a clergyman that the proofs offered are of an
extremely unsatisfactory character. And then Mr. Ratten-
bury goes on in the good old muddle-headed way to offer
evidence which, if it proves anything at all, does not prove
Christianity to be true. He trots out cases of drunkards
that have been made sober, etc., etc., all through believing
in Jesus. But if all these cases are genuine, both as regards
quality and quantity, they do not touch the question which
he says people are always asking. At most they would only
prove Christianity to be useful in the same way that a
perfectly innocuous preparation is held to cure rich people—
because they felt better after taking it. It is the kind of
evidence that establishes the value of a quack medicine. A
thing may be useful bocause people believe in it. But a
thing is only truo when its veracity can bo established by a
rational procedure that appeals to all alike.

“ Excalibur,” writing in tho Methodist Times, quotes
someone as saying that Ingersoll made him a Christian, and
adds, “ 1 am not surprised.” Well, we are, but we are quite
prepared to risk something. Our work is to stop peoplo
becoming Christians, and convert those who are Christians
already. The work of “ Excalibur” lies in the contrary
direction. Now, if he really believes that a reading of
Ingorsoll makos Christians of peoplo, will he help us to put
his writings into circulation among those people whom we

confoss to having some difficulty in reaching. Tho risk is
evidently on our sido, but wo will venture. Will “ Ex-
calibur"” please join with us in making Christians—by

giving them Ingorsoll’'s pamphlets?

A rather strange story is told in the North China Herald,
and repoated in the Christian World, concerning an occur-
rence near Canton. An attempt was made to clear out tho
idols from a Taoist temple in order to put the building to a
more rational use. Tho proposal met with some opposition,
and eventually it was docided to settle the matter by a
public discussion. Certain priests dwelt upon the power of
tho idols, and wore replied to by an appointed spealcor. Tho
popular verdict was in each case that tho defenders of tbo
idols were dofeated, and they were ordered to bo cleared
ont. Tho temple is now to be turned into a rest-house for
travellers. If the story is truo, it is a tribute to tho reason-
ableness of the Chinoso. Tho Christian World sees in tho
incident an “ unparalleled opportunity ” for Christianity.
Well, if tho Chineso servo the Christian idols in tho samo
way that they served the nativo article, it will havo a
short shrift indeed.

We are glad to see a protest in the Church Times against
tho uso of children in connection with begging for religious
purposes. But the protest is very curiously worded. Tho
writer appeals to people “ to abstain from giving money to
children unless they are accompanied by some responsible
porson." This may, of course, secure that tho funds go in
a specified direction; but we do not see how this saves tho
children. Our objection is not to the purpose for which
children are sont from door to door begging, but to children
being sent on such an errand for any purpose aud under any
conditions. The only reasons for employing children at such
tasks aro that it saves expense aud excites a more ready
response. But tho evil effect on the children remains. And
in our opinion it is nothing short of villainous that churches
and chapels should use children for such a purpose. It is
not a question here of whether one believes in religion or
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not; it is a question of protacting childhood from degrada-
tion. And we should be more hopeful of a response if it
were connected with any other subject than that of religion.

At Westminster County Court the Rev. Mark Hayford, a
colored clergyman, claimed (6100 from Mr. J. Oppon, a
colored exporter, of Salt Pond, Gold Coast Colony, being
10 per cent, commission on cocoa sold to Messrs. Fry & Sons,

of Bristol. Pious expressions were mixed up with the
plaintiff's business letters. “ God” was helping him all
along the line. Not at the finish, though, for Judge

Wooafall spoke contemptuously of the correspondence “ with
its nauseating and blasphemous references,” and gave
judgment against the plaintiff on his claim for commission,
though awarding him (660 damages for prevention of the
execution of a contract.

The South London Presbytery of the Presbyterian Church
of England has unanimously passed a resolution (we quote
from the Westminster Gazette) “ deploring the action of the
London County Council in again sanctioning the Sunday
opening of picture palaces and other places of amusement,
as being inimical to the religious and, therefore, the national
welfare.” That “ therefore ” is delicious. The peculiarity
of the clerical tribe is that they combine a keen eye for the
main chance with the most solemn-faced hypocrisy.

The better the place the better the deed. Henry Proctor,
sixty-eight, a club collector, collapsed and died while praying
aloud at a meeting of the local Evangelical Society at
Preston. There is no moral. There would have been if
the deceased gentleman had been officiating at a Freethought
meeting. .

Lord Hugh Cecil was one of the speakers at a Church
meeting the other day in connection with religious educa-
tion. Dealing with the “ Secular System,” he said it was
commonly assumed that the religious beliefs of the com-
munity would remain untouched. This was not true,
because it would destroy the religious atmosphere and the
“ old, simple, non-rational faith of an uneducated child,” and
take away the opportunity of acquiring the faith of an edu-
cated mind. This is an argument that will only appeal to
those who place the inculcation of religion before the
administration of justice. The fundamental basis of the
claim for Secular Education is that in a State composed of
people holding all sorts of opinions on and about religion,
the only just policy is the maintenance of a strictly neutral
attitude. Whether religion will gain or lose by this policy
is quite irrelevant to the issuo. If religion cannot live in
an atmosphere of social justice, so much the worse for
religion. The only “ atmosphere” that the State is con-
cerned to create is ono in which the social virtues will
flourish. The Church, and perhaps the home, is the placo
for tho inculcation of religion. The liberty of tho parent
and of the Church to teach religion remains unrestricted;
but tho liberty to use the power and sanction of tho State
to force upon children an “ atmosphere ” that only a section
of the community consider healthy is to demand something
that conflicts with all rational ideas of equity.

Camberwell Borough Council has had another entertain-
ment. It appears that a new cinematograph hall is being
erected in Wells-street, and a deputation of godly citizens—
perhaps ratepayers, perhaps not—waited upon the Council
with a view to protesting against tho new show being opened
on Sundays. Thoir spokesman, the Rev. Mr. Latham, of St.
George's, Camberwell, offered three reasons for Sunday
closing. The first reason was a general protest against un-
necessary Sunday labor; necessary and unnecessary evi-
dently to be interpreted by tho reverend gentleman and his
friends. Tho second reason was that the Council should
help to teach children that Sunday was a day of worship.
This bit of professional clericalism was followed by some-
thing still more impudent. “ In a democratic community,”
Mr. Latham urged, “ they ought to give great weight to the
large religious element of the community.” Quito so, when
they attend to their own business, but not when they inter-
fere with other people's business. Camberwoll parents have
as much right to take their children to an entertaining and
instructive picture show on Sunday evening as other Cam-
berwell parents have to take them (say) to St. George's
Church, where the show is not entertaining and not instruc-

tive. Mr. Latham’s theory, stated in plain language, is that
tho Sabbatarian Christians shall veto all other ways of
spending Sunday but their own. This is what he calls

Christian liberty. Well, so it is,—the only liberty that
Christians ever understand. _

Fortunately there was someone present who understood
liberty a great deal better than Mr. Latham and his deputa-
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tion. It was our old friend Mr. A. B. Moss. In the course
of a trenchant speech against Sabbatarian tyranny, he
plainly declared that “ the Church was afraid of cinemato-
graph entertainments because they attracted the people.
That is the whole affair in a nutshell. Councillor Dyer
followed Mr. Moss in a mountebank fashion. He seems to
have thought that he was discussing the question by
indulging in personalities about Mr. Moss and the Free-
thought movement. His great point was this. Christians
have buildings of their own, and Christians have money;
Freethinkers have no buildings of their own (which is
false), and Freethinkers have no money (which is false
too); and therefore there ought to be no Sunday picture
shows in Camberwell. What a therefore. Surely the pious
and illogical Councillor Dyer should have said argal.

Councillor Brookes was unintentionally comic. He saiu
he had as much right as Mr. Moss to have what he thought to
be truth respected ; just as though Mr. Moss was asking the
Council to shut up the churches. He wanted to shut up
nothing — not even the foolish mouths of his stupid
opponents. He respects their natural right to be silly. Its
the way they’re built.

We said last week, in commenting on that commercial
missionary enterprise “ Papuans, Limited,” that while the
investors and the missionary societies might benefit by the
development of native labor, the benefit to the natives
themselves was not quite so evident. From a further state-
ment, issued as an inducement to subscribers, we now learn
that the industries have been so organised tbat “ not only
the Papuan men, but the women and children can tender
help." We are responsible for the italics, and we quite fa*j
to see how any people are to be benefited by a commercial
undertaking that has arranged for the labor of children.
We know what child labor became at home. And we can
guess at what it may become with a people who are
practically helpless in the hands of their employers.

Dean Inge has made the discovery that fear has diod out
of the modern Christian’'s religion. True. But why'
Because the belief in hell has died out. In other words,
there is nothing to be frightened about. A painted dev“
and pictorial flames frighten nobody. It's only a cinemato-
graph show.

A proposal to have boating and band music in Cannon
Hill and Small Heath Parks, Birmingham, was defeated a
a Birmingham town’s meeting. A poll of tho inhabitants
is to bo taken on the matter, Tho Corporation is favorable,
and it is stated that the Bishop of Birmingham has expressed
his approval of Sunday music in the two parks. The chief
opponents, of course, aro Froo Church ministers and pu*'
licans. Church parsons, having their livings assurod, don »
so much dread Sunday rivalry.

Tho Blackburn Chamber of Commerce is anxious to see
Sunday trading suppressed, and has carried a resolution to
that effect. But we cannot make out from tho local pr°8p
report what kind of Sunday trading it is that is objected
to. Wo suppose, howover, it is the newspaper, tobacco,
lemonade, and lollipop businesses which excito such p‘°18
indignation. Thoso businesses open bocause tho publ>c
want them, and it is difficult to see how they come int°
competition with the ordinary businesses, either in Blackburn
or elsewhere. Sabbatarianism woars all sorts of disguises,

Rov. Charles Hare Simpkinson Do Wesselow, cf Epsn®'
formerly vicar of Holy Trinity, Greenwich, loft ;620,260-
Rev. Canon Dr. Wm. Tate, of Stradbroko, Eye, Suffolk, le*
£8,587. The TI,990 left by the Rov. Dr. John Edwara
Moffat, of Upper Rathmines, Co. Dublin, is scarcely wort
mentioning. But tho list is restored to respectability
the (625,618 left by tho Rev. Robert Ashington Bulleu, 0
Tonbridge, Kent.

Mr. Borden, tho Canadian Premior, in his speech intro
ducing the proposal to give (or is it lend ?) those tbf
battleships to Groat Britain, made a sad confession. "
this twentieth century of Christianity,” he said, “ in «
age which boasts its civilisation, the increasing tendency
nations to arm themselves against each other is not °D
regrettable, but depressing and alarming,” What ac°Bvie
sion aftor nearly two thousand years of the reign of
alleged Prince of Peace! Countless men and women pa”™
been murdered and tortured for doubting the frU ;1
Christianity and the *“ moral perfection of Christ.” *
the miserable statement of Mr. Borden’s is the upsb°"
it all.
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Mr. Foote’s Engagements

Sunday, December 15, Queen's (Minor) Hall, Langham-place,
Regent-street, London, W. : at 7.30, “ The Real Meaning of
Christmas."

To Correspondents.

Honorarium Fund, 1912.—Previously acknowledged,
H3- id. Received since :(—* Mac,” 5s.; C. W. Thomas
(VVestport, N. Zealand), 5s. . .
Correction : W. .T. Condoy, 7a. Gd., in last week’s list should
>ave been W. J. Conroy, 7s. Gd.
®kvolent F und.—Miss E. M. Vance acknowledges with thanks
ii 8 Parce*°f useful clothing from Mr. and Mrs. A. J. Fincken.

Mac.”—You say you subscribe to both the “ Foote and
mghtmg Funds,” but you add that the two different words
lave the same meaning. We have always kept our face to the

j oe.anyhow ; and that's enough to claim in a world like this.
oe—Glad to hear Mr. neaford had a good meeting at
irmingham, and that his Ferrer lecture was highly interesting.

JMjam Owen, the Glasgow Branch secretary, writing about the
estruction by fire of the Society’s meetiDg-place, says: ‘‘ By

way, wasn't it a tame ending? A debate on Single Tax v,
socialism—and then burnt out! Had it been a lecture by

yourself now 1”

V“ e Much obliged for cuttings. It is surprising, as you say,
pw little oven educated Christians know of the character and
iistory °f their own faith. Mr. Balfour said in the House of
ommons years ago that if Turkish rule were abolished in
Macedonia some other rule would have to be supplied, merely
norder to prevent the rival Christian sects from murdering

*ach other. Wo recollect this, but the Christians don’t. They

£ aveconvenient, if useless, memories.

'?e Simons.—Thanks, but Mr. Heaford had already written on

Adtlle subject.

e MhuaR'—We admit that our "Literary Gossip” is “ un-

common,” and note that you regard it for that reason as
very valuable.” It is a shameful thing, but it is only too
up, that commercialism speaks through every line of literary
nfocism in ordinary periodicals, except when the reader is

jj egaled with stock chatter about established favorites.

K Medford.— Sorry you got into this column as “ McGord ”
ut we don't feel very guilty. It is astonishing what trouble

Pcoplo win iak0  JiegUs8e their signatures. At the oud of a

Perfectly clear letter we sometimes find a signature which
°uld bafllo a thousand experts. Our answer to your letter
emains. Buch praise of Mr. Foote in relation to his bearing
t the Old Bailey before Mr. Justice North in 1883 might run
16 editorial gaun_tlet if it were cnlled for by any attack made
P°n him> buj jt ja reaiiy apropos of nothing just now.
esides, nobody has ever included cowardico amongst Mr.
cote's faults. We think you must see, on reflection, that

J \*r *Bter ni'fiht moro fitly appear in some other journal.
I t ? 011'—Delighted to hear of Sunday’s success at Bolton,
shows that the Northern Tour work has told. The new
jj P'Mich will be supported as far ns funds permit.
mMetcalfe—You are mistaken. The lecturors you mention
ere not speaking at Bolton for the N. 8. 8. or the Bocular
ociety, Ltd. Mr. Lloyd was; so was Mr. Jackson. We
~eheve you are mistaken on the other matter too. Mr. Lloyd
A asno “ spiritualism" about him to our knowledge.
°h*uT ~ e*onh.—Glad to hear there wore so matiy ladies at the
A"citon mootings.
*Donbot,—Borry, but blunders will happen.
- 10y don’t happen oftonor.
Baxxen.—A School-Board sgnnbblo at Pretoria in the

0 Ic*ale of November loses any interest it may have had for

j r readors by the middle of December. The only real
‘crest in such squabbles lies in the personalities that take

patt in them. Haven't you overlooked this? Thanks for

j, y° Ur efforts to promote our circulation in South Afrca.

« »odohon—You ask if I/loncrt of Frcethought “ represents our

j'@80ilt'day opinions unmellowed and unchanged by years.”

~y 18 the most extraordinary question we were evor asked,

j*6 can only reply that, in a general way. we are quite willing
. repeat our signature to the contents of those two volumes,

th 8!nce you ring us up, as it wore, we venture to say that

Vo?r® 88 m°ro of the very essence of Freethought in these two

howT08 than 'n any other two volumea in tho wor'd. There

Tho wonler

~NeN"M bon—Seventy isn't a “ great” age.
lu,r Ir Inat*y Freethought lectures yet.
2 fjtRs for tho Editor of the Freethinker should bo addressed to
enrca8tle-streot, Farringdon-street, E.C.
streT Notic*s must reach 2 Nowcastle-streot, Farringdon-
ine8B"dE.C., by first post Tuesday, or they will not be

You'll probably

C 8r literature should bo sent to the Shop Manager of the

oneer preaSi 2 Newcastle-Btreet, Farringdon-streot, E.C.,
Tug. ’lof £o0 the Editor. i o

ogj retthinker will be forwarded direct from the publishing

iOs R1IPO8t freOi at the following rates, prepaid One year.

' °d. ; half year, 5s. 3d. ; three months, 2s. 8d.
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Our Fighting Fund.

[The object of this Fund is to provide the sinews of war
in the National Secular Society’s fight against the London
County Council, which is seeking to stop all collections at
the Society’s open-air meetings in London, and thus to
abolish a practically immemorial right; this step being but
one in a calculated policy which is clearly intended to sup-
press the right of free speech in all parks and other open
spaces under the Council's control. This Fund is being
raised by the Editor of the Freethinker by request of the
N. S. S. Executive. Subscriptions shoild therefore be sent
direct to G. W. Foote, 2 Newcastle-street, London, E.C.
Cheques, etc., should bo made payable to him.]

Previously acknowledged, ¢£72 19s. 9d. Received since :—

Mac,” 5s.; J. H., 23.; J. Capon and friends, 4s.

Correction: W. J. Coudoy, 7s. 6d., in last week’s list
should have been W. J. Conroy, 2s. 6d.

Sugar Plums.

Mr. Foote's last lecture this year at Queen’s Hall will be
delivered this evening (Dec. 15), his subject being “ The
Real Meaning of Christmas.” London *“ saints” should
try to bring some of their more orthodox friends to this
lecture. It is a great eye-opener to the ordinary Christian
—if ho would only hear it.

The conduct of the Sunday evoning meetings at Queen’s
Hall this winter is largely experimental. During the first
five Sundays the audience went on increasing, but a halt
had to be cried to the bill of expenditure on advertising.
Too great a lurch, apparently, was then made in the opposite
direction, and other changes were made in tho method of
announcement. The result was that the audience began to
fall away. The public wero loss and less represented at
tho meetings. Evidently the advertising will have to bo
increased again to some extent. Tho problem is an
extremely difficult one. Ordinary rules of advertising throw
no light upon it. Freethought lectures are an absolute
speciality. What has to bo discovered is how to advertise
effectively to the select public that might be attracted to
them, without wasting a lot of money on tho vast body of
indifférents. Fresh efforts will bo made in the now year on
improved lines, if possiblo. We shall return to the subject
very shortly. Meantimo tho London “ saints” will please
noto that the Queen's Hall will be closed during tho
Christmastido—on Decembor 22 and 29 for certain.

Mr. Cohen lectures to-day (Dec. 15) in the Secular Hall,
Rusholmo-road, Manchester. South Lancashire “ saints”
will please note—and tell their friends.

There are fow lady lecturors in tho Freothonght move-
ment to-day. Wo have all tho moro pleasure, therefore, in
announcing that Miss Rough lectures at King's Hall, Cor-
poration-street, Birmingham, to-day (Dec. 15). Wo hope
the local “ saints’ will give her a good audience and a
cordial welcomo.

Mr. Lloyd had good audiences last Sunday on tho occa-
sion of his first lecturing visit to Bolton. Mr. Gott, who has
been working the town and district with Mr. Jackson in
connection with the Northern Tour, writes enthusiastically
of tho Bolton mootings. He adds that the audiences wero
delighted with Mr. Lloyd's lectures, and are looking for early
visits from other speakers. What can bo done shall bo
douo, of course; but oh if that Freethought millionaire
would only como along.

Tho Liverpool Branch is in the thick of its work again.
This afternoon (Dec. 15) at 3 Ex-Rev. E. Morris Young will
lecture at tho Alexandra Hall, Islington-squaro, on “ Reason
and Faith,” and in tho evening at 7 on “ The Penalty of
Honest Heresy.” Local “ saints” should do their best to
make Mr. Young’s first visit encouraging.

Last weok’'s nows was only too true.

The Glasgow
Secular Hall is burnt out.

The whole building literally
went to blazes. The Glasgow Branch has lost all its
property, including a library full of old but interesting
books, and a complcto set of Voltairo published at Glasgow
in 1768. A lantern and screen are loBt that cost JC30, and
all the “ tea-fight” utensils are gono. Fortunately the
Branch has a bank balance to fall back upon. It is even
believed by some that tho Society will rise liko a phoenix
with new life from its ashes. In the meantime, however
tho lecture program is entirely cancelled. The Committee

meets to-day (Dec. 15) at Mr. Baxter’s, 32 Brunswick-street,
at 12 noon, to consider the situation.
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Canalejas and the Spanish Clericals.

The murder of Canalejas was one of those senseless
and mysterious acts of outrage the determining
cause of which it is exceedingly difficult to discover
with legal and mathematical exactitude. The Anar-
chist may safely be eliminated as the reputed fans et
origo of the crime. It is far more sagaoious and far
safer to suspect the Church, and the reactionary
parties in Spain that are controlled by the Church, as
the determining cause of Canalejas’ death. It is
certain that the Anarchists in Spain have had no
scores to wipe out in the late Premier’s blood, whilst
the Church, which, all during her history has either
employed wholesale murder or private assassination
as its modus operandi, and even to-day winks at the
murders and outrages committed by the Carlist
requeUs, had grievous cause to consider Canalejas as
better dead than living. The Pope has already
stated in a cryptic manner that the assassination is
“ the result of stamping ont religion "—a statement
which deserves to be read in conjunction with the
pious diatribes that called for the “ stamping out”
of the irreligious Canalejas. In all these cases where
the cause of crime is admittedly mysterious, the true
scent to follow is that laid down by the discrimi-
nating Latin proverb: Cuiprodest? The advantage
of continued life and rule by Canalejas was all with
the advanced political, i e., Freethinking element in
Spain, and any gain likely to be reaped from CanalejaB’
extermination would clearly fall into the hands of
the olerico - conservative reactionary and hyper-
religious party, represented politically by Maura and
ecclesiastically by Holy Mother Church. In fact,
under cover of the fallen body of Canalejas, the
reactionary party—bitterly and brutally pious—are
even now calling for extensive powers in repression
of freedom of thought, in order the more effectually
to gag the voice of publio opinion on the glaring
abases of Church and State in Spain. The intimate
connection between reactionaries-cum-religionists in
Spain and the Terrorists: was patent'to all the world
in the Bull case at Barcelona in 1908, and this
celebrated case, in which bombs and true religion
went hand in hand, must never be lost sight of
whenever, as in the mysterious murder of Canalejas,
we find a man in the front rank of liberal thought
and progressive politics in Spain struck down by the
hand of the assassin.

A littlo homely history in these matters may
enable us to see these modern developments in a
truer light. Almost within our own days, we have
seen the life of Isabel Il. attempted by the Carlist
priest, Merino, who, dagger in hand, sought to play
the Ehud trick (Judges iii. 20-22) upon the then
Queen of Spain, and was properly hanged for his
pains. Later on, King Amadeo was fired at in tho
Callo del Arenal at Madrid by a degenerate in the
pay of the reactionaries for the crime of being the
son of Viotor Emanuel, who, on September 20, 1870,
put an end to the temporal power of the Popes. The
life of Buiz Zorrilla, again, the great Spanish
reformer, Freethinker, and Bepublican (for whom
Ferrer for some years aoted as private secretary),
was also attempted by an assassin, the plot having
been hatched in the alcoves of clericalist reaotion.
The great Py y Margall, in 1871, the renowned
Spanish Freethinker whom Bradlaugh so much
admired, was also attacked for his life by a priest,
the motive here, as in all these aggressions, being
religious hate, the least lovely of all hates. Luckily,
Py y Margall was too quiok for the pious scoundrel,
and promptly sent him to kingdom-come. Then, to
close a short list amongst a long catalogue of clerioal
crimes, one of the prime movers in the Spanish
Freethonght cause, Garcia Vao, the intimate friend
of Bamon Chifia, and one of the chief writers on tho
staff of Las Dominicales, was basely assassinated by
a scoundrel in the streets of Madrid, egged on by the
Jesuits. In all these cases, not to cite the inter-

* See Freethinker article of April 5, 1908.
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minabie list of atrocities committed by the clericals
during one of the most cruel religious wars in all
history—the Carlist war or series of wars in the last
century—religion, heavenly maid! did not disdain
the chivalrous aid of the assassin, nor dream that
God was dishonored by the ruthless killing of his
enemies. The Church, whioh boasts its semper
eadem policy, must be judged by its record, and its
virtuous protestations of innocence checked by its
evil traditions.

The comments of the Catholic press in Spain upon
this act of assassination are more than suspicious.
They presuppose that the Church and the reac-
tionaries know more about the genesis of this crime
than they are willing to divulge. For instance, here
is the comment of El Correo Espafiol (cited in El
Radical of November 29):—

“ We and our colleagueslbelieve ' that the Providenco
of God rules and governs all things in this world, and
that by unknown channels, or by means which aro
beyond the limited comprehension of man, the lofty
designs of God are accomplished. And the belief that
the assassin’'s dagger or the revolver of the scoundrel
are sometimes the instruments of divine justice, the
tremendous lessons of Providence, may be uncomfortable
for the proud people who do not believe in God nor W
his justice, and only recognise and acknowledge the
blind forces of nature, but for us this belief is as evident
as the sun when its splendor shines in the lofty vault of

heaven.”

Another Catholio and reactionary organ, La
Monarquia Federal, argues in tho same strain,
as thus:—

“ The dagger of tho assassin, the revolver of the
Anarchist, are without doubt tho instruments of divine
justice.”

How far the revolver fired by Pardinas collaborated
with the clericals, and how accurately it secured
their party ends, may bo seen from the faot that novf
that the hated Canalejas is out of the way, reaction
has uplifted his head, and the law relating to reli*
gious associations, the Ley del Candado, and the
long-promised amnesty of political (i.e., Freethinking)
prisoners are being relegated to the Greek Kalends.
Again, the adage Cui vrodcst ? helps us to understand
what a “ providential instrument” was working fo-
the Catholics when tho neo-Christian Pardinaa

at Canalejas.

El Progreso (Barcelona), of November 21, cites ®
long telegram from Madrid, appearing in Ea
Vanguardia of November 13, which sheds a lurid
light upon tho possible motives actuating the deed
of Manuel Pardinas, the mysterious assassin #
CanalejaB. It appears from the papers found on tho
body of Pardinas that he was born on January fj
1880, at El Grado (Huesca); that his baptism did
not take place there, nor about that date; that, \°
fact, he was not baptised until September of this
present year, 1912. Now, it is important to remerri'
ber that at the very time when Pardinas
initiated into the bosom of tho Catholio Apostolic
and Boman Church, the higher clergy, tho Defend
Social, and the religious associations throughout
Spain were moving heaven and earth against the
projected Ley del Candado proposed by Canalej®3
in restraint of the claims and aggressions of the
Catholio Church. Nor must it be forgotten that
when the Supreme Tribunal of War and MarinO
deoreed the restitution of Ferrer's goods to hi®
legitimate heirs, tho religious and reactionary pro®8
raised a tremendous clamor against Canalejas, wh*
was known to have been largely instrumental 10
facilitating the rendering of this honorable act ot
justice. The very last publio act of Canalejas
his courageous resistance to clerical entreaty which
demanded the exercise of the governmental vet
upon the great Ferrer demonstration at Madrid o°
November 10. Canalejas gave tho required per#1
sion for the mooting, and two days afterwards hl
assassination shooked Spain and the whole won**
The brand-new Christian Pardinas, who “ was bor
again ” in baptism in September last, and 0
November 12 became the assassin of the states#®
so vigorously hated by the Church, may safely D
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regarded as one of the latest triumphs of Chris-
tianity.

A wri sr in El Pais (cited in El Radical of
~November 24) discovers the atmosphere that created
his crime in provocations like that of tho inflam-
matory sermon against Canalejas delivered in Gijon
?8 *ar back as May, 1910. The preacher, who was
inveighing against the late Premier on account of
~8 anti-olerical legislation, delivered himself as

“ This man has sprung up from hell itself. He will
not sufficiently be repaid for the evil he is doing to
religion and to our most Holy Father if even he were
burnt alive and his ashes scattered to tho winds.”

RI Radical declares that this was not the first nor
the only occasion on which similar bloodthirsty
invectives were vented against Canalejas on aocount
°f his projected anti-clerical legislation, and our
contemporary puts on record the fact that one of
the reactionary and religious journals recegnised in
Pardinas “ the arm that executed the justice of
God”! Thus we see that Pope and journalist think
the same thing, but express their ideas in varying
degrees of orudity. Political assassination was a
holy institution in the Old Testament days.

No one will pretend that Canalejas understood
anti-clericalism in legislation like M. Combes, nor
that he retained when in power the high-souled
democratic doctrines of his early Republican days.
Do suffered from the usual latal limitations which
Ghurch and monarchy in Spain are always able to
Jmpo30 upon ¢he Radical politicians of that country,
hut for all that he was tho ablest and most honest
Premier that Spain had produced for the last twenty
years. Like Combes, ho was a Freethinker; but,
Unlike Combes, he was surrounded by an all-
embracing network of monarchical institutions, and
his intentions were held in cheok by an unscrupulous
and all but omnipotent Church. He rose to power
after the ghost of Ferrer had banished Maura into
Political exile, and his whole ministerial career was
bound up with Ferrer and his cause.

% distinguished friend, M. Georges Lorand, was
°nly voicing the general sentiment of enlightened
Poblio opinion and of international Freethought
~hen he wrote his splendid article in L'Express de

(November 14) on the great services rendered
by Canalejas in the Ferrer case. M. Lorand very
trt% points out that Freethought owes to Canalejas
aQ immense debt of gratitude, inasmuch as the
reatitution of Ferrer's property to his heirs was,
abovo all things, due to the firmness and generous
Sympathy of the murdered Premier, no less than to
b‘asense of justice and his profound regard for the
boner of his native Spain in the eyes of civilisation.
"*e Lorand’s words on this matter have more than a
Personal interest; thoy deserve to take their place
*n the final historical record of this unprecedented
Caeo of a modern martyr of Freethought whose death
~oved the whole world to tears:—

“[When | arrived at Madrid [says M. Lorand] at tho

beginning of last winter, determined not to return until
‘ho sentence of restitution that had been promised mo
“>r two years past was delivorod—a promise which

Canalejas himself had made, and to which General
Woy)or i,a( gjven ijjBapprobation—1 went direct to soe
‘he President of tho Council [Canalejas]. For a long
.'mo past | had boon in communication with him, and
lad written to him often about tho matter, and earlier
had had occasion to confer upon tho same subject
*:th his predecessor, Sefior Moret....... It was Moret
who, later on, rocommended me to General Woyler, who,
~mth pronounced military bluntness and with expres-
®muB so military that | am unable to transcribe them
e*e>pad recognised tho justice of my claim, and had
urdered the restitution of the property. But the
military Auditor-General of Barcelona, who was also a
hiilitant Clorical, offered his opposition to tho matter,
alx* the quostion dragged on in spite of the interven-
*°ns, the ontroaties, letters, and visits which | reiterated
ac« repeated.
arrived at Madrid at half past eleven at night. At
mnight | was received at his house by tho President,
analejas, and explained to him the situation of the
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I have no space here to reproduce Lorand’s
account of the interesting oolloquy whioh he had
with Canalejas, but the following words of the late
President must be cited :—

“*‘You are right,’ he said; ‘the honor of Spain
demands that justice be done, seeing that your claim is
a just one....... | certainly agree with you that not to
hand over to Ferrer’s heirs his property and his books,
his books above all things—those translations of the
beautifal works of Reclus, which I myself have read
and admired—would be a disgrace for Spain, and it
shall not bo suffered !’ ”

With every word of M. Lorand’s homage to the
memory of Canalejas in gratitude for his services to
the cause of fairplay for Ferrer, I am in heartiest
sympathy. And, let me add that, in the presence of
the appalling difficulties that surrounded the work
of the testamentary exeoutors, | am to-day more
convinced than ever that the two indispensable men
for the present happy solution of the problem left
to Sefior Litran and myself for settlement at Ferrer’s
death were Lorand and Canalejas, and my personal
sense of gratitude to the memory of the great states-
man is, naturally, not lessened by the conviction
which | have that the death of Canalejas was
wrought directly or indireotly by the machinations
of the ruthless institution that contrived the
assassination of Ferrer himself. The ecclesiastical
leopard has not changed its spots.

William Heafoed.

A Greek Ferrer: An Appeal for Zacchos.

*

A Paris telegram in the Daily Citizen, of Dec. 4,
states that an ardent appeal is addressed by the
Federation of Trades Unions in Constantinople to
the Bataille Syndicaliste, for efforts to be made to
save the life of C. Zaochos, who has recently been
arrested at Valos, Greece, and is under sentence of
execution. Zacchos is oalled a Greek Ferrer, and as
a Freethinker and educational reformer his case
deserves special sympathy at our hands.

Zaochos aroused tho hatred of clericals in Greece
through his efforts to emancipate the workmen of
his oountry by founding lay schools and organising
trade unions. The outbreak of the Balkan war
provided tho long -coveted opportunity for his
arrest. Zaoohos is a barrister who had defended a
number of workmen who had been arrested on the
complaint of an archbishop as being Atheists and
enemies of Christianity.

Vorwarts publishes a letter from the “ Society for
Social Studies” at Constantinople dealing all too
briefly with this case, concerning which we await
with anxiety fuller and more explicit details. The
statement is made that the clericals (i.e., tho Greek
variety of the ubiquitous enemies of mankind) have
for a long timo wanted the head of this new viotim
whose work of illumination (lay sohools and trades
unions) has been a thorn in their side. Apparently,
no speoifio charge is made against Zacohos, the
Greek Government no doubt utilising the war fever
and tho laws against democratic co operation as the
cover for this new aot of aggression. In every
oountry the liberty of the subjeot is open to
insidious attacks (as witness Ferrer's own case)
when the war panio seizes the rulers and tho
governing classes. Tho same thing would happen
here in England in like circumstances, the only
difference between one country and another being in
the graduated virulence of the attaok.

Perhaps before these lines are published, Zacchos
may be no more—he is under condemnation to be
shot. In the meantime, the International Free-
thought Bureau, the Ligue des Droits del 'Homme,
both in France and Belgium, and our friends Lorand,
Monseur, and Hins, not to mention our contem-
poraries, Justice, the Daily Citizen, the Bataille
Syndicaliste, and others, are moving in arrost of
execution, and are endeavoring to agitate public
opinion for tho prevention of what appears to be
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an arbitrary act of vengeance on the part of the
clericals and reactionaries in Greece. In this protest
the Freethinker cannot be an abstentionist.

Freethinkers and all friends of seonlar education
and social progress are, therefore, urged to stir
public opinion in their different centres for the
rescue of this threatened life, which is all the more
valuable on acoount of its identification with the
good cause of education and economic freedom.

All protests should be addressed as early as
possible to M. Eugéne Hins, 350 Chaussée de
Boeendael, Brussels. WILLIAM Heaford.

Another Prodigy of Faith.

WONDERS will never cease. Evangelists of the type
of Gipsy Smith, Evan Boberts, and the portentous
Torrey must take a back seat. They are outclassed.
The press informs us that a little nigger in South
Africa, nine years of age, is on an evangelistio tour
there, and is gaining numerous converts. What vain
Rationalist will venture to say that the age of
miracles is past? Hsre is a little piccaninny—not
yet in double figures— proclaiming the glorious
gospel and stirring the hearts of the people of South
Africa! “ Out of the mouths of babes and sucklings
thou hast perfected praise.”

Truly, this is what in vulgar parlance is called a
“ knock out.” Why, it even beats the performances
of Jesus himself. True, at the age of twelve, we
are informed that the Son of God was putting ticklish
guestions to the Jewith Doctors of Law and Divinity.
But this South African young gentleman is three
years younger, and is already convincing multitudes
of their sins !

We do not know what sober, calculating theolo-
gians think about this “ phenomenon." But we might
suggest for their consideration the question why Jesus
Christ did so little in the preaching way until he was
thirty years of age ? The gap between fourteen and
thirty seems to have been filled up by useful
carpentry work. But what about the higher claims
of “his Father's business” ? Really, when one
thinks of it, there was a lot of time “ wasted ” which
might have been devoted to evangelisation by the
one supreme authority on God and the problems of
life and death. Possibly the paucity of the informa-
tion we have about Christ is due to the shortness of
his ministry.

Of course, it may be contended that wo live in an
age of youthful precocity. Children are now, we
admit, encouraged to show their parts with a greater
degree of freedom and confidence than was allowed
to them in former times. When a youngster reaches
the age of seven or eight, he sneers at Jaok and the
Beanstalk, Bluebeard, and the nursery rhymes which
appealed to our youthful fancy. But the belief and
interest in ghost stories seem to be perennial, and
appeal to all people at all stages of life, with few
exceptions.

May it not come to this, if the production of
further prodigies goes on apace, that the cry in the
preaching profession will ultimately be: “ Too old at
fifteen” ? It is a charming picture which one’s
imagination conjures up—that of the youthful
professor of theology poring over a huge tome,
with a lollipop in one hand and his favorite teddy-
bear in the other. Must not the old young men and
young old men of the Y. M.C. A's hide their dimi-
nished heads with shame ? What are they doing for
the cause ?

Now, the really serious point whioh has to bo
weighed by the “ teachers ” of divinity in this con-

nection is the contrast between the inspired
youngster who, without any course of special
training, is able to enthral and to stir the emotions

of thousands of people, and the mature man who,
after seven or eight years of preparation for the
clerical profession, settles down in some sleepy
parish to the routine of formal religious duties,
perfunctorily performed, and a round of sooial
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engagements, none of which has the slightest effeot
in transfiguring or even altering the mode of life of
the mass of the individuals forming the community
in which he moves and has his being. In how many
instances can one find evidence of the electrifying
power of an eloquent orator of outstanding genius?
The religion of former days had an influence because
the professors of it embraced without hesitation or
guestion its great fundamental dogmas, and knew
that everything depended upon getting at the most
susceptible and impressible part of man’s emotions,
by terrorising warnings and striking pictures of the
world to come and an offended Deity, from whose
wrath the only way of escape was by the sacrifice of
Christ. In our time religion is losing its influence—
slowly, perhaps, but none the less surely—because
science has given it its death-blow. Many prominent
professors of religion conceal, gloss over, and try to
explain away the absurdities of its fundamental
dogmas, and at the same time endeavor to reconcile
“ faith ” with the demonstrations of soience, depre-
cating the wurgent appeal of other days to the
emotions alone, and basing their appeal to men to
believe on the suggestion that the religion they
offer for acceptance is at once “ natural” and
“reasonable.”

It is notorious that children are governed in their
mental processes much more by fanoy than by
fact. But for grown-up people to talk of religi°n
being “ reasonable” is a contradiction in term&
Will some of our teachers tell us the difference
in meaning between “ reasonable ” and “ rational " ?
Faith and Reason cannot be reconciled. A ohild may
sincerely believe in the most fantastic and impossible
things. He may honestly believe the story of JaC®
and the Beanstalk, and his religious friends laugb
indulgently as they listen to his serious prattle
about it. But let the kiddie begin to tell equally
fantastio things about Jesus and God and angel®
with wiDgs and harps and palms and golden streets
and a bottomless hell; and the faces of the reverend
seniors assume a look of interest and eolemu
admiration which develops into a glowing smile m
reverent and ecstatic joy. Thus the child in tell’
gious matters is so often the father of the man. And
does not the Christian Bible teach this? “ A littl0
ohild shall lead them.” “ Except ye beoome as littl®
children, ye shall not enter into the kingdom
heaven.” “ Out of the mouths of babes and suckling8
thou hast perfected praiEe.”

This, of course, is sheer emotionalism. But for th®
development of humanity we must turn to tbc
soientifio and discard the sensational. No one can
help loving tho artless innocence of little children’
but every Rationalist deplores the dreadful effecES
which religious systems produce upon little childr®0
as they grow towards manhood and womanhood-
There is no reason why we should not have £0
tenderness of a child’'s heart allied in the Ban®
person, with tho virility and knowledge of maturity-

But, unhappily, we know that there is all tb
difference between the *“child -like” and #b
“ childish.” If the adult religious person does "°t

remain the latter, he is in very few instances UI,*
tho former, while he makes his beliefs square wit
his convenience and justifies courses and aotio®
marked by envy, hatred, suspicion, jealousy, dlsfch8>
malice, uncharitableness, and intolerance.

Wo do not think the grave, learned, and revere”
theologians of our land will do much to boom
little South African nigger evangelist.

Simple Sand?
ijig

Considering all the heresies, the enormous crime8 .
wickedness, the astounding follies, which tho B*bl° . *
been made to justify, and which its indiscriminate read™0
has suggested; considering that it has boon, indeed) ' ~
Bword which our Lord said ho was sending; and that
the Dovil himself could havo invented an implement p3 .
potent to fill tho hated world with lies, and blood, and > J
I think, certainly, that to send hawkers over tho tr
loaded with copies of this book, scattering it in all P18j jj
among all persons, is tho most culpable folly of which
possible for man to bo guilty.—James Anthony Fronde'
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Literary Gossip.

It is a curious thing that the earliest spade work, so to
speak, in the field of William Blake’s reputation as a poet
®od seer was, for the most part, done by Freethinkers.
Bants and William Rossetti, Alexander Gilchrist, Swinburne,
and James Thomson (‘ B. V.”) are prominent names in this
connection. Now we find High Church parsons, and other
orating Christians, especially the Christian Socialists, quo-
t'ug Blake as an ideal Christian—though they seldom get
ccyond the tag about building Jerusalem in England's green
acd pleasant land. * o

The famous first Life of William Blake, in two handsome
volumes, on which Gilchrist, Linton, and the two Rossettis
co-operated, was published in 1863. In 1865 a fine essay
°n “ThePoems of William Blake,” founded upon these noble
volumes, was contributed by James Thomson to the National
Reformer. This essay is not easily accessible at present,
although it has twice been reprinted; once by Mr. Bertram

obeli, in 1884, but for private circulation only, and again
*n the volume of Poems, Essays, and Fragments, published
oy Mr. Dobell in 1892, with a preface by Mr. J. M.
Robertson—which, wo believe, has for some years been out

print. Thomson was then in the Theistic stage of his
Cental development, and expressions occur that would
never have found a place in his later Atheistic period. The
essay itself, however, is a remarkable piece of work, with
Rroat depth of thought and strength of Btyle, and two or
Irce magnificent purple passages, displaying lofty genius
nud very striking power of composition. Thomson closed
.is memorable essay with four verses ; his own, of courso,
lost like the prose they supplemented—the criticism, as it
were, finally passing into panegyric :—
* He came to the desert of London town,
Grey miles long;
He wandered up and he wandered down,
Singing a quiet song.
He came to the desert of London town,
Mirk miles broad ;
He wandored up and he wandered down,
Ever alone with God.
There were thousands and thousands of human
In this desert of brick and stone : [kind
But some were deaf and some were blind,
And he was there alone.
At length the good hour came ; he died,
As he had lived, alone :
He was not missed from the desert wide,
Perhaps he was found at the Throne.”

)\ are not quoting theso verses as tho best, or among the
"est. that Thomson wroto, although they are singularly

appropriate and have a certain haunting charm. Wo quote
Itlem, indoed, for quito another purpose—as the reader will
see,

* *

11 1!ma” mo our astonishment—but, after all, a tempered and
j f'BQiling astonishment—at finding those four vorses of
f, ®es Thomson'’s reproduced in last week’s issue of a pious
aQlie* ?allod Great Thoughts, with tho hoading of “ Alone"

” ‘Hiatn Blake’s name at tho bottom as tho author,
hav a tra“«“ Ogrification 1 What tho littlo poom must
pe °..8°no through beforo it came to that! And what a
. »-ullar knowledge of English litcraturo obtains in some

hterary” circles! * ok x

Tho Fabian Society has published the first of a “ Bio-
ktaphical Series” of pamphlets. It is entitled Francis
‘ lace; The Tailor of Charing Cross, and is a well-written

‘“partial account of the life of a really remarkablo man,
distinguished amongst tho “ Radicals ” of tho early part of

century. Wo wish it a wido circulation. Tho price is
WoPenco. aq, W. F.
Tales of Our Times.
*Ny By A Cynic.

iaBta”cs a8° there dwolt a tribe of men in the depths of

ectionn 8loo“ y forest. For thousands of miles in all
Ben .s forest spread unbroken, and the small tribe
or wiD m'dst °f ~ had no idea where its confines
filant »*er  Mad anY limits an' Sickly grow
rinf , .0H aud great twining creepers, so denso was
Or nn°r * *°j‘aSe overhead, that the full light of day

Qr 8on°frat°d to the earth, and the forest-dwellers had

'k ae? Baa' R*0011! 01 stars. Their nights were pitchy
Its bv tho!r days woro only distinguishable from their
y a faint, dull green twiligbt which filtered down
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through the thick umbrageous roof a hundred feet or so
above their heads.

None knew how they had originally come do dwell in
this gloomy and depressing abode. All tradition of their
past was lost, and they supposed that they had always
dwelt in the forest, and always would dwell there. Indeed,
a change of habitat would scarcely now have seemed desir-
able to them even if it had been possible, for the forest had
set its mark upon them morally and physically. Their
natures were as gloomy as the shades they lived in, mirth
and laughter were unknown, and the eternal silence of the
forest had evoked a corresponding mood in their habitual
taciturnity. Moreover, the absence of light and of all oppor-
tunity for distant vision had affected their eyes through
many generations, reducing them to such a state of weakness
that the power of sight had been much impaired.

Thus the ages rolled on, till a slow climatic change began
to affect the great forest. Its rank luxuriance declined ;
many species of trees died out; the umbrageous roof grew
thinner ; breezy open spaces and sunny glades appeared ;
and for the first time in their experience tho forest-dwellers
beheld the pure and perfect light of day.

But their weak eyes could not bear the light, so they
covered them with shades of leaves, as their medicine-men
assured them that the light would inevitably make them
blind. And they were so careful to avoid the terrible con-
sequences of the light that, on the advice of the medicine-
men, all their children soon after birth had their eyes also
carefully shaded with leaves, and this practice, once estab-
lished, was rigidly kept up. Tho result was that their eyes
remained as weak and degenerato as ever, and from infancy
to old ago these people groped about like men in darkness,
though all around them shone tho resplendent light of day
and above them arched the glorious vault of blue which
they feared to look at.

But in time a few individuals began to escape from this
thraldom of unreasoning fear. Some of the bolder spirits
disbelieved the medicine-men, and resolved to try the effect
of discarding tho leaf-shade which most of them deemed so
necessary. And tho result proved them to be right. So far
from becoming blind, thoir eyes grew stronger, the light no
longer hurt them, their vision improved, and they were soon
able to enjoy without fear of discomfort all the majestic
and wonderful sights of natnro which lay around them.

Then they said to the others: “ The medicine-men aro
wrong. Tho light will not harm you or make you blind.
Got rid of your leaf shades as we have done, and face tho
light. You will fool some pain and inconvenienco for a
while, but that will soon pass off, and you will rojoice as we
do in a strong and glorious power of vision. Or oven if you
grown-up folk foar to do this, at least refrain from binding
these useless shades over tho eyes of tho children. Let
them grow up seeing tho light, and we shall soon be a happy,
wise, and Bclf-reliant people.

But tho medicino-men used all their influence to provont
this. “ Theso men are lying,” thoy said to tho pooplo.
“ The light has really made them blind, and in their disap-
pointment and vexation thoy want us all to share thoir

blindness. Do not for a moment think of discarding your
Icaf-shados, especially in tho caso of your poor holploss
children.”

However, somo hero and there do follow tho advice of
thoso who have bocomo used to the light, and thoir numbers
are stoadily increasing. So in courso of time, perhaps, the
entiro tribe may be induced to givo up wearing their
ridiculous leaf-shades gathered in the great Forest of
Superstition.

To love justice, to long for the right, to lovo mercy, to
pity the suffering, to assist the woak, to forget wrongs and
remember benefits, to love tho truth, to bo sincere, to utter
honest words, to love liberty, to wago relentless war against
slavery in all its forms, to love wife and child and friend, to
mako a happy homo, to lovo tho beautiful art, in nature; to
cultivate tho mind, to bo familiar with the mighty thoughts
that genius has expressed, tho noble deeds of all tho world;
to cultivato courage and cheerfulness, to make othors
happy, to fill life with tho splendor cf genorous acts, tho
warmth of loving words; to discard errors, to destroy
prejudice, to receive new truths with gladness, to cultivato
hope, to see the calm beyond tho storm, the dawn beyond
tho night; to do the best that can be dono and then be
resigned—this is the religion of reason, tho creed of science.

This satisfies the brain and heart.— Ingersoll, “ The Creed
of Science.”
SWEET INFLUENCES OF PRAYER.

Justico of the Peace: “ Your wife says you struck her.
Have you any excuse to offer, Uncle ?”

The Prisoner : “ Ah suttinly has, Jedge. While | wuz
prayin’ fo rain fo’ mah gyardin, she starts in prayin fo’
fair wedder case she was gwine to wash ! ”
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SUNDAY LECTURE NOTICES, Etc. America’s Freethought Newspaper.

THE TRUTH SEEKER?*

Notices of Lectures, eto., must reach us by first post on Tuesday,
FOUNDED BY D. M. BENNETT, 1873.

and be marked “ Lecture Notice ” if not sent on postcard.
CONTINUED BY E. M. MACDONALD, 1883-1909.
G. E. MACDONALD ... ce s Edith
LONDON. L. K. WASHBURN cer e E ditorial Contributo*l
I ndoor. . o Sl:leCI'iptiOn R ates.
Queen's (Minok) Harir (Langham-place, Regent-street, W .): _?_lngle SUbSCE'pt'%n in advance - ™ 3288
7.30, G. W. Foote, “ The Real Meaning of Christmas.” WO New SUbSCribers )
One subscription two years in advance . 5.00

To all foreign countries, except Mexico, 50 cents per annum extr»
Subscriptions for any length of time under a year, at the rate ot

25 cents per month, may be begun at any time.
Freethinkers everywhere are invited to send for specimen cop*e <

West Ham Branch N. S. S. (Workmen’s Hall, Romford-road’
Stratford, E .): 7.30, J. T. Lloyd, “ Our Heavenly Origin.”

COUNTRY. .
which are free.
I ndoor. THE TRUTH SEEKER COMPANY,
Birmingham Branch N. S. S. (King's Hall, Corporation-street): Publishers, Dealers in Freethought Books,
62 Vesey Street, New York, U.6.A

7, Miss Kathleen B. Kough, “ He hath a devil and is mad.”

Glasgow Secular Society : Committee will meet in Mr.
Baxter’s, 32 Brunswick-street, at 12 noon.

Liverpool Branch N. S. S. (Alexandra Hall, Islington-sqnare) :
E. Morris Young, 3, “ Reason versus Theology"; 7, “ The
Penalty of Honest Heresy.”

Manchester Branch N. S.S. (Secular Hall, Rusholme-road,
All Saints) : C. Cohen, 3, “ The Rule of the Dead 6.30, “ The
Cradle, the Altar, and the Grave.” Tea at 5.

Outdoor.

Lancashire and Yorkshire: Thos. A. Jackson—Burnley
(Market Place): Dec. 15, at 3, “ The Atheist in the Market
Place”; at 7, “ The Crimes of God.” Rochdale (Town Hall
Square): 16, at 7.30, “ Who Made God?” 17, at 7.30, “ The
Dead Hand.” Bury (front of Circus) : 18, at 7.30, “ If | Were
God”; 19, at 7.30, “ Providence and the Police.” Huddersfield
(Market Cross) : 20, at 7.30, “ The Limitations of Jesus"; 21,
at 7.30, “ The Cause and Cure of Christianity.”

PROPAGANDIST LEAFLETS. New Issue. 1. Hunting
Skunks, G. W. Foote ; 2. Bible and Teetotalism, J. M. Wheeler;
3. Principles of Secularism, C. Watts; 4. Where Are Your
Hospitals1 R. Ingersoll. 5. Because the Bible Tells Me
So, W. P. Ball; 6. Why Be Good f by G. W. Foote. The
Parson's Creed. Often the means of arresting attention and
making new members. Price 6d. per hundred, post froo 7d.
Special rates for larger quantities. Samples on receipt of
stamped addressed envelope.—N. 8. S. Secretary, 2 New-
' castle-street, Farringdon-street, E.C.

A LIBERAL OFFER-NOTHING LIKE IT.

Greatest Popular Family Reference Book and Sexology—Almost Given Away. A Million so
at 3 and 4 dollars—Now Try it Yourself.
Insure Your Life—You Die to Win; Buy this Book, You Learn to Live.

Ignorance Kills—knowledge saves—be wise in time. Men weaken, sicken, die ~

knowing how to live. *“ Habits that enslave " wreck thousands—young

Fathers fail, mothers are "bed-ridden,” babies die. Family feuds, marital miBl
divorces—even murders—All can be avoided by self-knowledge, self-control.

You can discount heaven—dodge hell—here and now, by reading and applying' ical
wisdom of this one book of 1,200 pages, 400 illustrations, 80 lithographs on 18 anatom
color plates, and over 250 prescriptions.

OF COURSE YOU WANT TO KNOW WHAT EVERYONE OUGHT TO KN°

Tns Y oung—How to choose the best to marry.

T he Married—Hew to be happy in marriage.

T he Fond Parent—How to have prize babios.

T he Mother—How to have them without pain.

T he Childless— How to be fruitfnl and multiply.

T he Curious—How they “ growed ” from germ-oell.
T he Healthy—How to enjoy life and keep well.

T he I nvalid—How to brace up and keep well.

Whatever you'd ask a doctor you find herein, or (if not, Dr. F. will answer your inquiry free, any time)
Dr. Foote’s books have been the popular instructors of the masses in America for fifty years (often re-written, enjp*rt
and always kept up-to-date). For twenty years they have sold largoly (from London) to all countries where Engll rjce
spoken, and everywhere highly praised. Last editions are best, largest, and most for the price. You may savo the
by not buying, and you may lose your life (or your wife or child) by not knowing some of the vitally important truths
Most Grateful Testimonials From Everywhere ke
It is a store of medical knowledge in plainest Panderma, Turkoy : “ | can avow frankly thero is ra”™'” jat)
found such an interesting book as yours."—K. H. (*" %jjole
Calgary, Can. : “ The information therein has ohanged toy

Gudivoda, India: “
language, and every reader of English would bo benefited

by it.”—W. L. N.
Triplicane, India: “ | havo gone through the book many times, idea of life—to be nobler and happier.”—D. N. M. tjeC
and not only benefited myself but many friends also.”— Laverton, W. Aust.: “ | consider it worth ton timos the 1
I have benefited much by it.' n _,Jgll

Somewhat Abridged Editions (800 pp. each) can be had in German, Swedlsh anlsh or Spa°
Price EIGHT SHILLINGS by Mail to any Address.
ORDER OP THE PIONEER PRESS,

2 NEWCASTLE STBEET, LONDON, E.C.
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WORKS BY G. W. FOOTE.

Atheist Shoemaker, The, and the Rev.
t .
Price Hughes

. post %a.
Bible Romances. Popular edition, with
;e ...post 2 7.
portrait, paper - c
Christianity and Secularism. Pohl
. post 2d.
Debate with Rev. Dr. McCann
) . post 2d.
Bound in cloth
. post Id.
Darwin on God
. post Id.
Defence of Free Speech
.. post Jd.
Dying Atheist, The. A Story.
Flowers of Freethought.

Series 1.N& 1IN
cloth. Each

Cod Save The King. An English Lepubb-
. 1 .. post yd.
can’'s Coronation Notes e

Hall of Science Libel Case, with Full and

True Account of the “ Leeds Orgies  pos

Interview with the Devil 2
la Socialism Sound?

Four Nights Public
Debato with Annie Besant ...po
Ingersollism Defended against Ar "

deacon Farrar

Impossible Creed, The. An Open Lett
Bishop Magee on the Sermon on”™ »
Mount ...

John Morley as a Freethinker e P°3

Letters To the Clergy (128 pages) po

Lie in Five Chapters,or Hugh Pnco Hughes
., ... post Ad.
Converted Atheist

Mrs. Besant's theosophy,

a Candl®r °

NNy Resurrection. A Missing Chapter™ »

tho Gospel of Matthew

- P
Philosophy of secularism e PO3N
Reminiscences of Charles EaA° ™ jd

Rome OR Atheism ? The Great Alterna-
tivo e, - T*P
Secularism and Theosophy. A
Mrs. Bosant
Sign of the Cross, The. A Canaid
of Mr. Wilson Barret's Play i

®ue Passing of Jesus. The Last AdvO™ t ©

°f the First Messiah
Theism or Atheism. Publio Debate post

. post id.
WAa Jesus Insane?

: post id.
wQat Is Agnosticism? e

Nao was the Father of Jesus? == P
>

.. post Id.
WILL Christ Save US? o=
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o
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A Christian Catechism post Id.
. post id.

A Wooden God .
Christian Religion, The... . post id.
Coming Civilisation, The - post Id.
Creeds and Spirituality. . post §.d-
Crimes against Criminals - post I.d'
Defence of Freethought . post I(jj.
Devil, The '. F::;SS:: Ild
Do | Blaspheme? ' postid.
Ernest Renan

Field .
Ghosts, The F;ZSSZ Ii(:_
Holy Bible, The... tic.
Household of Faith, The

House of Death (Funeral Orations) post 2d.

Ingersoll's Advice to Parents.— Keep
Children out of

Church and Sunday-
school .
Last Words on Suicide ... postid.
Live Topics ... postid.

Limits of Toleration, The ... postid.
Marriage and Divorce. An Agnp%sst{cié
View

post id.
Myth and Miracle post id.
Oration on Lincoln post 1d.
Oration on the Gods post id.
Oration on Voltaire , post Id.
5 .
Rome or Reason . post id.
Social Salvation . post Id.
Superstition .. post id.
Take a Road of Your Own .
.. post id.
Three Philanthropists, The

.. postid.
W nNAT must We Do To Be Saved? b

Why am | an Agnostic ?
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PAMPHLETS by C. COHEN.

An Outline of Evolutionary Ethics

Principles of ethics, based on tho dootrine of Evolution.
Socialism, Atheism, and Christianity..
Christianity and Sooial Ethics

Pain and Providence
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SUNDAY EVENING FREETHOUGHT LECTURE

Queen’'s (Minor) Hall,

LANGHAM PLACE, REGENT STREET, LONDON, W.

Mr. G. W. FOOTE,

Editor of the “ Freethinker,” President of the National Secular Society, and Chairman of
the Secular Society (Ltd.).

December 15: “The Real Meaning of Christmas.”

Reserved Seats, |Is. Second Seats, 6d. A Few Free Seats at the Back
Doors Open at 7. Chair taken at 7.30.

London Freethinkers’ Annual Dinner

(Under the Auspices of the National Secular Society.)

AT THE

HOLBORN RESTAURANT,
Tuesday Evening, January 14, 1913.

Chairman: Mr. G. W. FOOTE.

TICKETS FOUR SHILLINGS EACH.
Vocal and Instrumental Music. Dinner 7 p.m. sharp. Evening Dress Optional.

Tioketa can be obtained from Miss Vange, 2 Newcastle-street, E.C., aud from all Branoh Secretaries-

IONEER PAM PH LETS.

A aeries of pamphlets under this general title is boing issued by
The Secular Society, Ltd.
They are to be Extramely Cheap and of the Best Quality.

No. | BIBLE AND BEER. By G. W. Foote.
FORTY PAGES-ONE PENNY.
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