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Our nurses lull us to sleep by their cant; other old 
'»omen take us out of their arms and prolong it tnj 
incantations.—LANDOR.

“ Materialism” and Divorce.

It ' Harold Begbie has put his foot into it again.
is a performance that he goes through frequently. 

e 6 ^ason is that he does not know enough to have 
lari °P'n'ons on any subject he deals with. His 

inB°rmation does not prevent his writing 
str u*iiri08*i confidence. But this is not a
tnaf,D̂ e P^enomenoD- Ignorance is so easily dog- 

I.0< And when it animates a fluent pen, in the 
drfV1Ce of ‘‘respectable’’ causes, and especially in 

ence of the “ old religion," it is sure of a hearty 
®otne and an ample reward, 

jj. 0 sooner was the Report of tbo Commission on 
con°rCe Polished than Mr. Begbie proceeded to 
Ma‘C° ^  a connteH>last Bo Bhe “ findings ” of the 
aJ ority, and a ready entrance was found for his 
ODe 8 *-n Daily Chronicle. This paper once 
resD0̂  c°lumn8 t° a long and general cor- 
Out «?,̂ enoe on the question “ Is Christianity Played 
that •' ®Here seemed too much reason to believe 
aj “ was played out. Our contemporary was 
g r,ttled at the upshot of its enterprise. That was a 
rec 11 matly years ago—some twenty or more, if we 
Su ? .e°t aright—and it has never been guilty of any 

^discretion since.
Be r :a,r“ aBe and Divorce ” was the title of Mr. 
Id at l0H article, with the sub-title of “ Manifesto of 
„ , . 7 ‘alism,” and “ an enemy hath done this ” 
^•Hto ^ave Bsen selected as a very appropriate

tiâ r‘ ®egbie starts by olaiming England as a Chris- 
Hot ®°antry. Whether we believe Christianity or 
Priv VGr‘8̂ anity has made us what we are. All our 
l°Qe k an<̂  Pn l̂*° Hie bears the impress of “ the 
ther f rei^Hy of Christian character.” Evidently, 
Hnt i 6’ Band of the reformer is very little 
of n i have a standard in Christ and a sort 
the u? Napoleon in the Bible. This seems to be 
aQt PeiloBophy of Mr. Harold Begbie. The whole 
8‘thni°  ̂ man* according to this gentleman, is of the 
0)P  est description. It may be stated in a sentence : 

Bhe Savior and follow the Book. 
re„ ^^tbeless mistakes will happen in tho best 
Chy ated nations. One reason is that obeying 
r6a 8t is not so simple a matter as it looks ; another 

is that following the Book is extremely 
Bide f ’ not absolutely impossible. Catholicism 

|̂ these facts by means of an infallible Church 
io n tV elieve8 y°n Of tho trouble of thinking for 
jt]8j.8e't ;  and it is thinking that makes difficulties, 
Of j,?8 Hamlet says it is thinking that makes good 
iool Jr which, by the way, must in the long run 
ifilow ° right and wrong. Protestants, however, who 
ha,tDe Boiae latitude for individual reason under the 
derin °-f Privato judgment are a motley crew flonn- 
sho^8 lQ Bhe pit of uncertainty. Whitaker’s Almanack 
H 0 8 °V0ry year a longer list of Protestant seots 
(a3 t?rofe88 to be guided by the same infallible Book 
SootiGOQgb one infallibility could be better than 
^ f o t e ^ an^ Bo stand upon the same Rock of Ages, 

j doctrines, too, are like the pieces in a

kaleidoscope, and they end in dissolving views that 
baffle the keenest sight. And the result is that 
while Catholicism has but one answer to all questions 
about Divorce—namely, that marriage is a sacra
ment and an indissoluble bond—Protestantism gives 
various and contradictory answers, which afford no 
real light or direction.

It is evident that Mr. Begbie knows little, if any
thing, about this question of Divorce as it emerges 
in history, philosophy, ethics, and religion. If he 
prefers the Catholic doctrine of the indissolubility 
of marriage, the answer is that this dogma only dates 
from the Council of Trent. If he prefers what is 
often called the Christian tradition, he must be 
asked, What is that ? For the Catholic Church and 
the Protestant Churches, ever since the so-called 
Rsformation, are entirely at variance with each 
other on this subject. This appears plainly enough 
in the evidence given by clerical witnesses before 
the Commission. This common agreement is only a 
common disagreement. Listen to what the Commis
sioners say in the Majority Report:—

“ The main ground urged by those who objected to 
any extension of the grounds for divorce proceedings 
was that such extension would be contrary to Christian 
principles. This subject is discussed in all its bearings 
in tho Chairman’s notes above referred to, and in many 
parts of tho evidence, but in our opinion it does not 
seem desirable that this Commission should attempt to 
express any definite opinion as to what are the truo 
Christian principles applicable to to this subject. 
Opinions of persons equally learned, equally ablo, 
equally pious and honest, equally disinterested and 
humane, and equally public spirited, have differed and 
still differ upon the point, although tho original 
materials upon which the differing opinions are formed 
aro of a limited character. From those original 
materials has grown up an immense literature, which 
embraces the writing and opinions of early Fathers of 
the Christian Churches, the provisions of ecclesiastical 
councils, decrees of emperors and popes, penitentials for 
tho guidance of priests, canons of the Churches, and 
writings of theologians and jurists. These productions 
wore necessarily affected by the state of beliof and 
knowledge which existed at the respective times of 
their issuo, and it seems to us that some of tho 
conceptions on which thoy are based may fairly bo 
reconsidered in modern times.”

Tho truth is that the Christians nowadays take 
themselves far too seriously. They are not every
body. There are others. This fact is drawn 
attention to in the Majority Report:—

“ It has to be remembered that members of Christian 
Churches are not alone concerned in the matters which 
form tho Bubject of our inquiries. There aro largo 
numbers of persons, subject to the State, who do not 
belong to any Christian communion, or are only nomi
nally Christians, and are not interested in tho theo
logical points upon which opinions have been expressed 
before us.”

Yet here is Mr. Harold Begbie Bhouting his wrath 
against the suggestions of the Majority Report in 
favor of extended facilities of divorce, not only as 
though tho Christians were all agreed, but as 
though none but Christians wore really to be con
sidered. He declares that if Parliament legislp 3s 
on this Report it will be “ the greatest pot of 
national apostaoy in British history,” and the 
“ most daring repudiation of Christ’s authority.” 
How nonsensical this is, and how belated !

(To be concluded.) G. W. Foote.
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Materialism and Its Critics.

Some time ago, when dealing with an article on 
Atheism by Mr. Hilaire Belloc, I said that, in con
troversy, the superior person always exposed himself 
to the charge of impertinence. I did not, of course, 
mean by this that one may not be fully justified in 
thinking his own position or arguments superior to 
those brought against him. This can hardly be 
avoided at times ; and to ape humility, or to express 
a sense of inferiority when it is not present is of all 
things the most nauseating. The superior person I 
had in mind is the one who confines himself to 
more or less dogmatic statements of his own beliefs, 
and who justifies his method by the assumption, or 
by the direct assertion, that his adversary occupies 
such an inferior position as to be unable to rise to 
the superior height of the opinions he rejects. I 
said that at that point controversy loses its value. 
But its worthlessness is due entirely to the one who 
declines to bring his opinions to the test of facts that 
are the common property of all. In religious con
troversy one is quite used to this method—largely 
because differences in religions opinion have always 
been expressed in terms of moral value. But it is a 
pity when the same vicious plan is carried into 
scientific or philosophic discussion.

After some weeks, the New Age offers a signed reply 
to my oritioiam of its anti-Materialism, which was 
published in the Freethinker for October 6 and 13. 
To call it a reply is really an aot of courtesy, for if 
the article had not stated its purpose no reader 
could possibly have discovered it to be such. It is 
simply a long-drawn repetition of the statement that 
the Materialist is so hopelessly out of date, so 
chained to a lower view of things that he Bimply 
cannot rise to a comprehension of the superior truth 
in the position he attacks. This may, of course, be 
the case. It does sometimes happen that one man 
is quite unable to grasp another’s reasoning, and in 
that case the wisest policy is silence. But while' 
this may be so in this instance, there is nothing in 
the article in question to prove that it is so. 
Reassertion does not demonstrate strength ; it may 
be symptomatic of the most fatal of all weaknesses 
—inability to peroeive the bearing or strength of the 
attack.

The writer of the article is “ M.B. Oxon," and he 
opens with the curious statement that “ If the 
criticism had been written by a Freethinker, it 
would have been of great interest, but it would seem 
that the writer is only a Materialist.” Well, I flatter 
myself that the artioles could only have been 
written by a Materialist; and, if I may be excused 
saying it, by one who, instead of being hypnotised by 
a word, had taken the trouble to assure himself of 
the essence of the Materialistic position, instead of 
chaining himself to a form of expression necessitated 
by the knowledge of fifty or a hundred years ago. 
But, anyway, I am at a loss to see why the interest 
of the articles is dependent upon the opinions of the 
writer. They contained either truth or falsehood, 
sense or nonsense, and it is both permissible and 
legitimate for a reader to form any view about them 
ho pleases. But to damn what are admittedly 
interesting articles because the writer is a 
Materialist, is the religious method unadulterated. 
It is the way the Salvation Army replied to one of 
my lectures criticising its financial operations— 
“ The speaker is an infidel.”

It is to be noted that no attempt is made to justify 
the New Age’s original connection of Materialism 
with economic exploitation. What we are treated 
to are things of this kind:—

“ Though one can well understand a Materialist 
believing himself to be a Freethinker, yet that a 
Freethinker should make himself out a Materialist 
seems almost incredible.”

“ It is quite impossible to talk with a Materialist on 
any of the subjects worth talking about; he has, by 
definition or axiom, excluded them from his world.

Within the world which he recognises, his logic may b® 
unimpeachable, and as a hewer of wood and drawer o 
water he does most valuable service, providing materia 
on which the Freethinker can work.”

11 Small Freethinkers are not very uncommon, though 
they do not achieve very much except, maybe, the seduc
tion of some of the followers of Materialism from their
allegiance...........The Materialists only recognise the
Material portion of their make-up, or put themselves 
to considerable pains to remove any stigma of Fre6‘ 
thought which they chance to recognise in them.”

“ Materialist science is a most valuable thing, but i 
is not the engine which drives evolution, it is the braK 
on the wheel of the car which prevents our theories 
from running away down the hill. No one but a m° 
would wish to dispense with i t ; it makes progress safe, 
it does not make progress.”

Now, a man who can write sentence after 
sentence in this fashion cannot by the wildesC 
and widest stretch of courtesy be said to be con
ducting an argument. There is not present even 
the merit of courageous abuse. It is rather abuse 
by innuendo. Not that anyone is really hurt by 
and it is to be hoped that no one of intelligen00 
is deceived by it. Some of it is not very *®' 
telligible — the last paragraph, for example. u 
course Materialist science is not the engine which 
drives evolution. But is any science ? Evolution 13 
the name given to a process, and science in any f°rI? 
only describes to us the character of the process an 
helps us to understand the relation of its varied0 
parts. Is even “ the engine which drives evolution 
a legitimate or useful figure ? Does it not sugg00 
an outside power determining or coercing natnra 
forces ?—a conception that is as far removed as }3 
possible from the best scientific thinking, whether 1 
be of a spiritualistic or a materialistic kind. More
over, Materialist science is no more a “ brake ” tb®° 
any other conception. Any theory so far aots as * 
“ brake ” on an opposing theory. Idealism obeck 
the extravagances of Realism, Spiritualism of Mate
rialism, and Materialism of Spiritualism. This 13 
the normal consequenoe of opposing theories ; extra
vagance is checked and a reasonable measure 0 
restraint imposed.

The trouble with “ M.B. Oxon ” is that he d00̂ 
not appear to have seriously inquired as to wba 
Materialism really is. Like so many other critic3 0 
Materialism, he seems to bo under the impress'0 
that it is dependent on a special conception of to 
nature of “ matter and therefore, if this is eh°wfl 
to be weak or untenable, Materialism suffers to 
proportionate extent. It is easy, on this pl0a< , 
make play with “ matter ” and “ Materialism," 0,0 
to say that Materialism has no place and no use * 
consciousness or mind. The principal objection 
this method is that it leaves a genuine Material*3 
where it was, and the soientifio Materialist fiu l. 
unaffected. It may even be found that the A® 
Materialist has really been using weapons for8 -0* 
the Materialist armory, and actually strengthen! 
the position he believes he is demolishing.

Historically, it is true, Materialism has been a30  ̂
oiated with a certain conception of matter. 1®  ̂
world of uncertainty the one certain thing appear a 
to be the material that could be seen and fe^ ' 9fC0 
tho physical forces around us. Mattor and f° 
were admitted by all parties; and here was a 00 
mon ground from which the discussion could sta j 
Naturally, too, the philosophic Materialist was bo*1 , 
to adjust his conception of “ matter ” to the n “ 
contemporary scientific knowledge. If science3 , 
that matter was ultimately resolvable into pa ..
indivisible and indestructible parts, the 
was content. If later knowledge or more plan®1  ̂
speculation asserted that this was wrong, antV rCe, 
all matter might be resolved into some form 
or energy, or something else, the Materialis® f 
again content. The precise constitution of tD,î ere 
was not at all essential to his position, and t 
was no earthly reason why he should not bo P 
mitted to revise the presentation of his argumen^.g0 
geologists and biologists from time to time r0 
theirs.
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And the Materialist could do this cheerfully, 
because, as I have said, he was not vitally concerned 
^ th  the ultimate nature of “ matter.” Historical 
Materialism must be taken in conjunction with 
historical Spiritualism, without which it has no 
significance whatever. Now, the essence of Spiritu- 
&lism is, that in addition to material forces (I must 
nse this term for want of a better or clearer one) 
there existed another force of a generically different 
nature. This other force (spirit) could neither be 
developed from, nor resolved into, material forces or 
conditions. It worked in conjunction with “ m atter” 
hut remained independent of it. On the other 
hand, the essence of Materialism consisted in a 
denial of this duality; in the assertion that, given 
adequate knowledge, all the so-called spiritual phe
nomena would be found to be, not the manifestation 
nf a separate and independent principle or force, but 
the product of the same ultimate substance that 
Meets us in the world of matter and energy. So 
tur as the Materialist is concerned, “ matter,” as a 
substantive fact, may he annihilated. We may say 
with Berkeley that it is a figment of the imagination. 
As a matter of fact, the atom was never more than a 
working scientific conception; it is as much an 
hypothesis as is the e ther; and if a better working 
conception is to be found, no one need be alarmed 
0r raise an objection. Ultimately, mind and matter 
are equally abstractions. Wo have one class of 
Phenomena—mental states—that give us the ab
straction, “ mind.” We have another class of phe- 
Bomena — chemical, electrical, gravitative, eto.— 
which gives us the abstraction, “ matter.” Thi3 is 
really the bare truth of the subject, and its duo 
aPpreciation might have saved much paper and ink.

The essence of Materialism, then, does not lie in 
any special view of the ultimate nature of matter. 
^  is an assertion of what, for want of a better name, 
May be called mechanism. It is an assertion that 
Whatever the ultimate nature of the substance of the 
Universe may be, all its activities are ultimately 
resolvable into that. Calling the ultimate substance 
Mind or spirit neither negatives nor weakens this 
view. Names are nothing to those who really think, 
aud whether wo call the material of the universe 
Matter, mind, or spirit, is a point of little conse
quence. It is the evolution of all existing forms 
from all past forms, and so on through an endless 
8equence, without the intrusion or co-operation of 
an external and independent force, at any stage of 
fhe process, that is the very kernel of Materialism.

One word in conclusion. “ M.B. Oxon,” like many 
°fhor8, appears to think that the problem of 
Problems—and the one on which Materialism breaks

M the origin and nature of consciousness. This is 
1°¡te a mistake. Admitting that we do not know 
the origin and nature of consciousness, so long as 

do not know, neither Spiritualist nor Materialist 
?an derive legitimate strength from our ignoranoe. 
The former can only utilise ignorance as a ground of 
aasertion, and the latter suggest theories that are 
Mcapable of actual proof. But the man must be 
Mther ignorant or rash, who, in the present state of 
knowledge, denies the possibility of resolving com
plex mental phenomena into simpler and simpler 
Moments, until they are finally lost in chemical, 
°r_ physico-ohemioal reactions. At any rate, con
sciousness is only a more complex example of 
Problems that face us in all directions, some of 
^hich are rapidly yielding to patient treatment. 
The ultimate problem is not why consciousness 
Prists, but why anything exists. It is existence 
Jfpelf that is the ultimate and insoluble problem, 
fjiven existence, all else is a matter of investiga
ran, of patience, of time. And in this respect there 
ÍP only one principle that steadily gains ground.

he more wo know the more Beourely the mechanistio 
Principle stands. All actual, verifiable knowledge 
8apports it. Against it there is nothing but a wall 
?* blank ignorance. It is not only a conception that 
18 so far verified by known facts; it is an indis
pensable condition of scientific thinking.

C. Cohen.

The Spirit of the Age.

Some people are firmly of opinion that the world is 
gradually getting worse, that the present age is the 
very worst in its whole history, and that the general 
trend of things is downwards. Their censure of to
day is as extravagant as their praise of yesterday. 
Nothing is so vehemently condemned as what is 
called the spirit of the age. To these modern 
Jeremiahs it is an exceptionally evil spirit, aiming 
at the demolition of all that makes for the real 
welfare of mankind, and at the establishment of all 
that makes for its downfall. It is the spirit of 
wickedness too successfully warring against the 
spirit of holiness. Such is the conviction of the 
leaders who admit and deplore the gradual decadence 
of the Christian religion. It is perfectly true that 
supernatural religion is visibly dying, and that it is 
the spirit of the age that is killing i t ; but is it not 
within the bounds of possibility that the spirit of the 
age is undermining Bupernaturalism simply because 
it is a good, benevolent spirit ? When a Christian 
asserts that “ there is no merely ethical solution of 
grave moral problems,” is he not saying what richly 
deserves to be vigorously opposed as a pernicious 
heresy ? If grave moral problems are not capable 
of a merely moral solution, the natural inference is 
that they are insoluble. Or when a minister declares 
that ohuroh collections are acts of worship, is he not 
uttering a pious fiction ? Everybody knows that 
collections are taken up in order that the church 
may be a paying concern. When a noted clergyman 
undertook to oonduct the opening servioes of a 
mission church in a poor district, and saw, on his 
arrival, a large-lettered intimation on the notice- 
board, “ No collection,” he exclaimed: “ What ? No 
collection ? You might as well intiipate, ‘ No prayer,’ 
or 1 No praise.’ Giving to the Lord as he has pros
pered us is an aot of worship ; it is one, and not the 
least, of the means of graoo.”

The spirit of the age delights in criticism. It 
flatly refuses to take anything on credit. Its motto 
is, “ Provo all things ; hold fast that whioh is good.” 
It knows of nothing that is above criticism. There 
exists neither book nor institution that oannot be 
freely criticised. While “ monarch reason ” slept 
the Churoh reigned supreme for centuries as a 
Divine and infallible establishment; but as soon as 
reason awoke and cast its eye upon her both her 
divinity and her infallibility began to fade away, and 
her faults and orimes were seen to be legions. For 
a long period the Bible was worshiped as God’s own 
book, and its word was law on every subjeot; but 
when oriticism plucked up sufficient courage to 
oxamine it methodically it was not long before it 
discovered what a strange, bewildering mixture it 
was of fact and fiction, truth and error, wisdom and 
folly, with a vaBt abundance of contradictions, absur
dities, atrocities, and immoralities. The spirit of 
the age treats the Bible in precisely the same 
manner as it does all other books. Naturally, the 
bibliolatrists hotly resent such irreverent attitude 
and conduct, while Secularists hail it as a most 
hopeful sign of the day.

The spirit of the age is a liberty-loving spirit. It 
hates all forms of oppression and intolerance, all 
coercive or repressive policies, all external and self- 
constituted authority. It claims the right to think 
and speak with unfettered independenoy; and what 
it olaimB it grants. The spirit of the age has lost 
faith in the man in the pulpit, and no longer pays 
heed to his utterances. It looks upon the priest as 
a conscious or unconscious fraud, as a man who is 
not and cannot bo what he pretends to be. Week
ends, Sunday golf, lectures, and ooncerts are not 
signs of dogeneracy, but of the subsidence of super
naturalism and the triumph of the natural. They 
are also indications that the Platonio and Pauline 
oontempt for the body is passing away.

The spirit of the age is also a knowledge-acquiring 
spirit. The Christian glorification of faith is an 
abomination in its Bight. The believer prays for an
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increase of faith, while the philosopher diligently 
digs for knowledge in Nature’s mine, and finds it. 
The Christian believes what he cannot know, 
believes against the evidence of numerous ascer
tained facts, believes to his own intellectual undoing. 
Listen to the following fallacious reasoning with 
which the Rev. Dr. George Adam Smith, Principal of 
Aberdeen University, sooght lately to edify a 
congregation in London :—

“ I  ana aware bow much there is in the present 
experience ot men and in the advancing knowledge of 
the world which appears to render incredible the belief 
of our fathers in a personal providence. But I should 
like to spend a very few words in showing yon why 
reasons which are sometimes quoted against such a 
faith are illusory, and that there is nothing which can 
rob yon and me of such a faith except, of course, our 
own moral delinquencies. Every temptation we yield 
to, every affection we abuse, every wrong use we make 
of mind or body, every insincerity of which we are 
guilty, every piece of scamped work that we let leave 
our hands—these are things that shake our faith in 
God and that make it increasingly more difficult for us 
to believe that our life is a mission from him.”

Dr. Smith is one of the greatest living Hebrew 
scholars; but his presentation of the ultimate 
grounds for faith shows that he is as blind a believer 
as the most illiterate and ignorant disciple of the 
Nazarene. It i3 simply not true that people guilty 
of the faults he enumerates lose their faith in God’s 
providence. Lots of persons yield to temptation, 
abuse affection, violate body and mind, and scamp 
their work, and yet enjoy a vivid sense of God’s 
presence and care and love in their lives, and believe 
that they “ are thought upon and cared for and 
carried upon the heart of the Infinite Unseen.” On 
the other hand, multitudes of people who cannot be 
described as sufferers from “ moral delinquencies,” 
and who live exquisitely beautiful and deeply phil
anthropic lives, are yet wholly devoid of Theistic 
belief. They recognise neither God nor his provi
dence. Besides, if there were such a thiDg as 
Divine providence it would certainly prevent people 
from falling into “ moral delinquencies.” And if a 
man were to become guilty of some or all of the sins 
mentioned, his loving Heavenly Father would be so 
consciously near and helpful to him that there would 
be no possibility of hi3 losing hi3 faith in him. As a 
matter of fact, the spirit of the age is on the side of 
unbelief in God and his providence, bscanao know
ledge of tho facts of life makes belief in either a 
sheer mockery.

Another characteristic of the spirit of tho age is 
aspiration. A writer in the British Congregationalist 
for November 21, admits, but regrets, “ that the 
great fact of to-day is that the Christian standard 
and view of life is less than formerly the one which 
governs life and directs civilisation.” He is un
doubtedly righ t; bat it by no moans follows, as he 
seems to think, that the standard of life which now 
governs and directs civilisations is lower than the 
Christian. In the opinion of many it is much 
higher. It is quite certain that the Sermon on the 
Mount is an utterly impossible standard, so ludic
rously impossible that society has never made a 
single attempt to conform to it. The only individual 
who seriously approved of it and tried unsuccess
fully to put it into practice was Count Tolstoy, with 
the result that he became the laughing-stock of 
Christendom. But although tho so-called Christian 
standard of life is not in the ascendant, still we are 
obliged to admit that the trend of social evolution is 
upwards, not downwards. On every hand we meet 
with a firm and resolute demand for healthier, juster, 
and happier conditions of life. In all departments 
this demand is under consideration and discussion; 
and it is undeniable that, however reluctantly and 
stingily, it is being acceded to. Humanity aspires, 
and very slowly it rises against all odds. The writer 
just quoted deolares that “ mere brotherliness (good 
as it is in itself) cannot hope to accomplish the task 
of bringing into the service of man’s soul and higher 
nature the whole fabrio of our complex and stupen
dous civilisation.” He also asserts that “ the

brotherhood of man becomes a mere figure of speech 
confronted with the needs of the age.” Then be 
mentions “ the brotherhood of Christ,” whatever 
that may be, and claims that it is equal to the 
stupendous task. Well, we have had two thousand 
years of the brotherhood ot Christ, and the task i8 
still unaccomplished ; but the brotherhood of man 
has not had a fair innings yet. It is a reality of the 
future towards which evolution is slowly tending- 
Whatever is meant by the brotherhood of Christ, it 
has clearly failed to perform its self-appointed work, 
while the brotherhood of man is only faintly begin
ning to be realised. Do not pronounce it a failure 
before it has been tried.

The spirit of the age is unquestionably anti- 
Christian and almost as fully anti-Theistic; but it 
is, on the whole, pro-human, and it is slowly, tbongb 
not quite steadily and continuously, making for the 
advancement of man. j  q, L l o y d .

Charles Southwell.

” O comrade, lustrous with silver face in the night.”
— Whitman.

At the present time, when there is a recrudescence 
of the persecution of Freethinkers, and men are 
beiDg fined and imprisoned for the priest-made 
crime of blasphemy, it is interesting to call attention 
to the notable personality of Charles Southwell, the 
editor of the first definitely Freethcught paper 'n 
England. Daring the period prior to the birth of an 
organised Freethoaght party in the country, Chai'le8 
Southwell stood in the forefront of the movement- 
His eloquence, ability, and audacity attracted the 
“ intellectuals,” and also drew on him the resent
ment of the Christians.

Charles Southwell was born in 1814, the year 
before the battle of Waterloo, and he was the 
youngest of a large family of thirty-three children- 
His father was a militant Freethinker, who, when 
upwards of seventy years of age, married a hand
some lass of twenty, Charles being the offspring 
this singular union. In his sohooldays, young 
Southwell was chiefly remarkable for playing truant 
and for possessing a wonderful memory. When hfi 
left sohool at the ago of twelve, he had, to use h'8 
own words, “ knowledge onongh to puzzle pedant0) 
and ignorance enough to disgrace a Hottentot- 
Daring his short life he was orator, soldier, actor. 
Socialist, Freethonght advocate, editor, and prison0*- 
for freedom. At one time he joined the Spanish 
legion formed for the purpose of assisting Qu00lJ 
Isabella to maintain her throne against Dan Carl03- 
For two years he consorted with this motley oreW > 
and, in spite of loathsome surroundings, chroni0 
starvation, and tho attacks of fever, he cam0 
through his military adventure without seri00S 
damage. On his return to England, he began * 
make history with the publication, in 1841, of to 
Oracle of Reason, which will always be remember0 
as the first periodical devoted to Freethonght propa 
ganda. Tho literary tone of the paper may 0 
estimated by the fact that it contained articles 0 
“ Symbol Worship,” “ The Theory of Regular Graua 
tion,” and “ I3 There a God ? ” The Christians w01̂  
seriously alarmed, and threatened Southwell with a 
the rigors of the law; and the intrepid editor, n 
fighting spirit aroused, carried tho war further m 
the enemy’s camp. Hitherto, the columns of " 
Oracle had been occupied with literary and p01 . 
sophical articles; but now its pages were laden , 
caustio criticism of the Christian superstition, a j 
on the appearance of the fourth number, Sonthw0  ̂
was arrested, tried by Sir Charles Wotheroll, 
sentenced to twelve months’ imprisonment, 'With 
fine of £100. ieàThe indictment was comprehensive, and inolu0 „ 
paragraphs from an article on “ Symbol ^ or , 7,’g 
one from an essay on “ Religion,” with a }° ^  
extraot from “ The Jew Book,” a powerfal critic ' 3 
of the Bible.
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Daring the trial Southwell’s colleague, William 
Chilton, adopted a very ingenious method of out
witting the authorities who had seized the copies of 
the Oracle. He printed and sold at a halfpenny 
copies of the warrant, a document that set out all 
the indicted passages from the various articles. The 
freethinkers made a brave stand against the enemy. 
Daring Southwell’s imprisonment Holyoake edited 
the paper, and when he was sentenced to six 
Months’ imprisonment Thomas Paterson took his 
place. “ Bull Dog” Paterson, as he was affec
tionately called, was sent to gaol, and in turn 
George Adams and his wife, Harriet, stepped into 
the breach, each to be imprisoned. Chilton suc- 
C60ded them, and edited the paper until the end, 
yhich was hastened b_y the formidable debts incurred 
iQ the continuous prosecutions and the heavy fines 
^posed. The Oracle of Reason lasted just over two 
years; but during its short but stormy career it 
treated a profound impression, which afterwards led 
to the formation of a properly organised Army of 
freethought. After his release from prison, Southwell 
carried on a Freethought agitation io many places, 
an_d ultimately settled in New Zealand, where he 
edited the Auckland Examiner. He died in 1860 at 
the early age of forty-six.

Southwell wrote much, but few of his publications 
survive. Perhaps the most interesting of his works 
'a The Confessions of a Freethinker, published about 
?®t5. To present-day Freethinkers Charles Southwell 
18 but a name; but those of an older generation 
recognised in him one of the most remarkable figures 
that have appeared in the Freethought movement. 
Dis life wa3 a veritable romance. A gifted and un
fortunate man, he fought well and suffered so much 

the noblest of causes. Considering the etorm- 
cloads that aro looming on our horizon, it may be 
that a glanoe at such an heroic figure of other times 
*̂11 be acceptable and timely. Around the camp- 

*jre> in the pauses of the battle, the soldiers of the 
Army of Liberty may well hear a story of the bravo
ftya of old. Mimnekmos.

The Yale of Tears.

march of man through the centuries has 
bonded, often but feebly, above its accompaniment 

Pain, and yet happiness, when it came, remained. 
*°y kindled the life-forces within him, consuming 
, 9  ghosts that haunted his mind. Smiling hope 
°ent over, shielding the sparks of his wit from the 
,a’Q of adversity. Realisation fanned the flames of 
Cairo till they illumined the blackness of night, 

j^an showed himself able to do what the gods had 
‘Gierto done for him ; and, behold 1 there were no 
ore gods. Man discovered ho could make himself 
bat his gods had never made him—happy ; and lo ! 

, 1 °ne Btrolre he struck from his wrists the chains 
,1® bimaolf had hammered on the anvil of faith. In 
vd® light of happiness there aro no shadows of gods. 
'vben the man laughs the gods flee. Merriment 
r id e rs  gods with the weapon of foolishness. Man 
j?Qod happiness to be good, and know it as his right, 

laughed and was glad; and his mirth made him 
'gbtior than his gods.

j>Gut man’s pathways were not always pleasant. 
Jot always did they awaken his joyfulness, nor did 
 ̂ ey always encourage, by their beauty and bright- 

j 6s®> the life-force within him. In his nature there 
j/ioatinots not yet governable, paasions that linked 

to his brute fellows, that controlled and subdued, 
lQwin» him baok to tho times when he was as 

S  are
-m the pathway ho would ohance upon something 

j^ t  tingled the low-lying chords of his being. In a 
¡j jb^Bnt the animal nature would be aroused. For 
fo m e n t it would bo aotive. In a moment it would 

H°ue. In that short period he had renounced all 
le n g th , his greatness, his beauty. He had 

bas0Qle an animal, even as the animals are. Passion 
dominated reason. He had lost the power to

guide and to control. And, as he tramped along, the 
sunrays were dulled to m ist; the fresh air was 
stagnant and oppressive; the vitality of his body 
heavy and slow. His eyes became dimmed with the 
tears of contrition. He was passing through the 
vale; for his mind was closed to the causes, open 
only to the effects, and these, magnified by their 
proximity, appeared insupportably weighty.

It was then religion returned to him. His 
sfcrugglings and strivings, his great endeavors, and 
grand successes, how miserably pitiable they seemed 
now. The strength on which he had placed so much 
hope, and which had performed so many magnificent 
deeds, seemed like a firefly on a mora,ss. The will 
power he had made strong to rescue him from 
destruction had become a thin willow-bough. It 
was religion’s triumph.

In his dejection he groaned aloud, bearing the full 
responsibility for his failure. Yet there would come 
thoughts, thoughts of the Devil, he imagined, 
whispering to him that the weakness of his nature 
wa3 stronger than his strength, for which he was 
not accountable; that, from the past, he inherited 
crookednesses, from which liberation was yet to be 
achieved, but only through long spells of hard 
training ; that he was irresponsible, and should not 
grieve. The grandeur of humanity, tho tempter 
whispsred, counterbalances the individual degrada
tion. Goodness prevails, because it must. Nature 
decrees that man disobeys her laws at his own peril. 
Man seeks to live; and to live he must obey these 
laws; and upon these laws is goodness built. The 
individual may fall; still, there may be within even 
him other powers whose activity for good may 
outweigh tho evil he does.

But from his mind man fiang these insidiously 
debasing thoughts, as he conceived them ; and turned 
to worship the gods his laughter had dethroned, 
craving for the pardon nature could not give.

So, in tho march of man, has passion brought its 
reaction, and religion its solace. They have robbed 
him of his reason, and weakened his will-power. 
They have led him from his purpose to the shadows 
of despair, breaking his spirit, and enswathing his 
aspirations in the cerements of death. From the 
peaks of noble ambition they have plunged him into 
the depths of a seeming futility; and tortured him 
with the horrors of a mental prisou whose damp 
walls mockingly re-echoed his self-condemnations of 
contemptible weakness.

Tho old instincts are still alive, awaiting the call, 
awaiting the removal of tho necessary restrictions, 
to spring forth and dominate the man whose strength 
of will is weaker than their power. We aro nearer 
the animal oftonor than we would adm it; which 
would say little for the Christian’s God if ho did 
exist. The mind may lift us high in tho altitudes of 
civilisation; the baser impulses, tho lower instincts, 
the mental primitivism, remain still to gloat over 
our failures.

In the life of the individual it would seem as if 
the biological law were equally true in personal 
emancipation from the thraldom of instinct, and its 
effervescence, passion. Some of us there are who 
seem to possess some of that portion of tho will
power and mental strength of humanity wherewith 
to subdue, with little difficulty, tho baser promptives 
of our natures. Others there are of us whose lives 
seem little else than an epitome of the whole human 
struggle from the domination of instinot, mental and 
physical. It is as if the whole history of man’s 
esoape from animalism, with its innumerable failures 
and hardships, its hopelessnesses and its futilities, 
were being enacted in our own lives, with the con
centration of its pain. These must bow their backs 
to the burden, and go stumbling along the rough 
road. For them there is no recompense but the 
unsatisfying knowledge that, against the inevitable, 
they have fought to the best of their skill; it is well. 
They walk through the vale of tears, the valley 
where dwell the bloodsuckers and parasites; the 
valley from which only the few fortunate emerge, 
not to health, enjoyment, and well-being, simply to
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the consciousness that they have fought for and 
obtained that which can hardly ha expressed in 
words : freedom of mind.

To the unfortunate travellers in the valley, softly, 
seductively, a voice says: “ Come unto me all ye that 
are weary and heavy laden, and I will give you rest ” 
They come; and religion walks with them through 
the valley of tears; but the burden is not lifted. 
Their steps may be quickened a little by the new 
menial influence irradiating from the visioned com
panion. Eyes may brighten with the hope that 
seems to glimmer in the darkness. Days drift into 
the past; and soon the more mentally energetic ask, 
“ Where is the Rest you promised? Give us some.” 
In sweet words, in honeyed hopes, in verbal dew- 
drops, religion answers; but the harden remains 
enlightened. “ You tell us to cast our burden on 
the Lord. We have tried, and cannot. Here is the 
burden ; but where is the Lord ? H a ! You, and 
your Lord, and your rest are lies. There is no Lord 
but death ; no rest but the grave. We’ll have none 
of you. Go; get you gone, impostor.” And the 
stronger-minded go alone through the valley. Con
tent to bear their burden bravely, they know that 
fortitude, heroic complacency, unconquerable deter
mination to plod on, if they do not minimise the 
weight, at least are not less admirable because there 
is no reward.

Religion knows its futility as harbinger of real 
rest to the traveller in the vale of tears. It knows 
that, if the burden but be heavy enough, its powers, 
even to engender the idea that religion has accom
plished relief, are useless. It knows it lies when it 
promises re s t; when it offers the Lord’s back ; when 
it says I will give you peace. It is a liar all the 
time. Gulling the weak - minded, it makes them 
weaker. It is the scavenger of humanity, sweeping 
the thoughtless into heaps, to serve as a barricade 
against a spirit that can never permanently be
retarded. Robert MORELAND.

The principle that the discussion of religion should be 
excluded from the Trades Union Congress is excellent; but 
a discussion of the queslion as to who should give religious 
teaching, and who should pay for i t—whether the particular 
Churches or the whole community—is not a discussion of 
religion. In fact, the principle by which the discussion of 
religion is excluded from the Congress is the very same 
principle by which the teaching of religion should be 
excluded from the State schools. In Trade Unions and 
also in State schools, which alike draw their support from 
men and women of various beliefs, it is undesirable that any 
question of religious difference should arise. The State, 
like the Trade Union, unites men of all opinions for pur
poses that are common to all. Citizens and Trade Unionists 
have in their respective churches the agencies for teaching 
their religion.

An efficient school system is vitally important to labor. 
On the adequate education of the workers’ children depends 
in a large measure the position of the workers in the next 
generation. Efficiency is hindered by everything which 
makes the schools the centre of religious controversy. Such 
controversy diverts the attention of the civic authorities 
from the secular side of education—the only one they have 
competence to deal with ; it diminishes the freedom of the 
teacher ; it lessens the effectiveness of his w ork; and it 
prevents the State from being able to command the services 
of some of the ablest members of the teaching profession. 
Why should a Protestant be taught arithemtic by an in
efficient teacher because he is a Protestant, rather than by 
a good teacher who is a Catholic ? And how can considera
tions of a teacher's faith be disregarded if that teacher has 
to teach a particular creed ? It behoves Trade Unionists, 
as all other citizens, if they wish to free education from 
these trammels, to do their utmost to secure the establish
ment of that principle of Secular Education in State schools 
which the Trades Union Congress has so often endorsed and 
has never repudiated.
—Issued by the Secular Education League. Copies f° r 

distribution can be obtained from the Secretary, Mr. 
Snell, 10 Buckingham-street, Strand, London, W.C.

Acid Drops.

Trado U nionists and Secular Education.

The Trades Union Congress by large and repeated majorities 
has affirmed its adherence to Secular Education. The last 
Congress at Newport was the first for many years at which 
no vote was taken on that issue. A motion, however, was 
passed that the subject should not be discussed in future, 
and it has been represented that this decision reversed the 
declaration in favor of Secular Education. This was not 
so. The vote at Newport was not taken on the merits of 
tho rival systems. I t was professedly based on considera
tions of expediency. On every occasion when the question 
of Secular Education has been discussed the Congress has 
declared for the Secular Solution by a large majority, and 
those decisions remain as tho expressed opinion, unchanged 
and unchallenged, of that great assembly of labor. At 
Newport the opponents of Secular Education did not venture 
to propose its condemnation, nor did they attempt to reverse 
the decision of previous Congresses.

In declaring against any further discussion of tho question 
the Newport Congress yielded to a minority which, on every 
occasion when the question was decided on its own merits, 
had been overwhelmingly defeated. This action was taken 
avowedly on the danger to Trade Unionism of alionating a 
discontented minority, however small. But is there any 
justification for this discontent ? The principle of Secular 
Education is that in State-supported elementary schools 
there should bo no teaching of religion in school hours or at 
the public expense. It is a principle in no way hostile to 
any religion. I t insists that religious teaching pertains to 
parents and to the Churches, and not to the public authorities, 
who represent tho whole community.

The teaching of any particular religious creed cannot bo 
properly entrusted to secular bodies, constituted irrespective 
of all creeds, and drawing their resources from funds to 
which all citizens, of whatever creed, must contribute. 
Such a system is a distinct menace to tho freedom of 
teachers, which can only be maintained by State neutrality 
in the schools. This is a consideration which affects equally 
the members of every Church; and no one knows who may 
be tho next victim. Only lately a teacher in Scotland was 
dismissed because she had joined the Catholic Church. 
Such cases of injustice must necessarily arise under a 
system which requires the teacher to give religious 
instruction.

Rev. H. J. Cossar, of tho British and Foreign Bible 
Society, speaking at tho annual meeting of tho Sobam 
auxiliary, said that “ a friend of his ” (second-hand informa
tion I) had witnessed some awful Turkish atrocities in the 

I Balkans. Ono woman of 70 was dying with eight bayonet 
wounds in her breast, the work of Turkish soldiers. Six 
children were thrown into quicklime, three being pulled out 
doad and three living. Shocking—if true 1 But does the 
reverend gentleman fancy that these things aro only don0 
by Turks ?

In the final paragraph of our last week’s front-pug0 
article we drow attention to tho fact that in tho war about 
Crete, some fifteen years ago, both Turks and Greeks (°r 
Cretans) killed their prisoners. But that was not the wbol0 
brutality of the situation. Had not the European Power0 
intervened it is probable that all the Mohammedans of the 
island would have been extirpated, under circumstances of 
terrible cruelty. We quoted at the time from L ondon 
newspapers accounts of the most horriblo butchery a13“ 
mutilation of Moslem women and children by tho Christians-

The Vienna correspondent of tho Pall Mall Gazette wir01̂ 
on Thursday, November 21, that Lieutenant Wagner, who00 
letters to the Iieichpost have been so noticeablo in tho dearth 
of war correspondence, was prevented by tho Serv iau  
Government from going to Uskub, but while staying at Ni0*3 
ho “ heard well-nigh incrediblo details of barbarities alleg0“ 
to have boen committed by tho Servians on tho Albanians, 
his informant being a doctor belonging to tho Red Cro00 
Society. Tho latter said :—

“ They gave no quarter. All the Albanians, armed as W0*1 
as unarmed, including women and children, who fell 1. . 
their hands were mercilessly killed. General Btefanov30 
had the Albanians captured at Kratove formed up in 
ranks and shot dead with machine guns."

General Zivkovich orderod 950 Turkish and A lbany 
notables to bo cut down near Sjenica. After tho battle 0 
Kumanovo many wounded Turks and Albanians were bum0 
with the dead.

Still another illustration of tho kindness and hunift01̂  
developed by a war in which appeals to religious feeling 
on the Christian side—are so prominent. The Const»13
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nople correspondent of the Jewish Chronicle telegraphed on 
November 20 as follows :—

“ Greek soldiers in Salonika have sacked the Jewish 
quarter, ransacking and destroying the synagogues ; they 
have also violated young Jewish women. Terror and deso
lation prevail. Kabbis are invoking the protection of M. 
Bompard, the French Ambassador, and Sir G. A. Lowther, 
the British Ambassador at Constantinople.”

^ is also said that the Greek troops are behaving generally 
111 a bad way, and that ill-feeling is rife between them and 
the Bulgarian troops.

The Church Times confesses to “ a feeling of disappoint
ment ” at what at present looks like the Turks stalemating 
the armies of the Balkan States. “ We had hoped,” it says, 

that we had seen the last of the Turkish rule in Europe, 
ahd that the Church of Santa Sophia would be restored to 
Christian use.” There speaks the true Christian spirit. 
The deaths of thousands of men are counted as nothing if a 
sectarian advantage is to be gained and sectarian feelings 
gratified. Most of the talk about getting rid of the Turk 
from Europe in the interests of good government is the 
fankest cant and humbug. First of all, good government is 
hot more desirable in Europe than it is in Asia. And if the 
Turk cannot or will not govern well—a quite wild and 
ahsurd supposition—it is ridiculous to leave him territory 
°n which he has full permission to govern ill. Second, if 

do come to the absurd conclusion that it is only in 
Nuropo that bad government will not be tolerated, why not 
transport Christian Spaniards to Africa, or Holy Russia to 
Asia ? Massacres are not unknown in Russia, and its treat
ment of the Jews equals anything narrated of Mohammedan 
treatment of Christians. Finally, are we quite sure that the 
banishment of the Turk will mean good government in 
j^ervia and other Balkan States ? Judging from what we 
“now the beneficial consequences are not by any means so 
Certain as some people appear to think.

The Turks know just as much about God as the Balkan 
Christians do. They declare that God is on their side. The 
f-nrkish Government at Constantinople, however, is of a 
effiereut opinion. In reply to the Allies’ terms of peace the 
■fnrkish Commander-in-Chief was instructed to “ continue 
jnfiitary operations with the help of God.” Which side is 
‘ho Deity on ? On the winning side, of course; so we 
»fast » Wait and See.”

Christ, as related in the Gospels, is better left to faith than 
presented to sight.

While so strong an effort is being made to secure the 
closing of cinematograph shows on Sunday, it is well to 
bear in mind some opinions expressed by officials concerning 
their influence on the population. Thus the Governor of 
Newcastle Prison, commenting on the smaller number of 
prisoners under his charge during last year, says : “ I  am 
credibly informed that the large number of cinematograph 
halls in the city and suburbs is largely responsible for this 
decrease.” There is the same report from Preston, and the 
same opinion expressed as to the influence of the picture 
shows. Even the clergy have been driven to admit that no 
fault can be found with the general character of the enter
tainment provided. Indeed, it seems unquestionable that 
anything that attracts young people to a decent entertain
ment, and so prevents their hanging about the streets or 
lounging in public-houses, must so far count for good.

For our part, we are not even anxious to attribute the 
decreased number of prisoners to the influence of picture 
shows. The causes that make for an increase or a decrease 
in our prison population are very complex, and it is rash to 
credit any particular factor with the result. But this much 
is clear. The Sunday picture shows offer the opportunity 
for many thousands of young people spending their evenings 
in what is admittedly a harmless manner. They can visit 
these places instead of aimlessly loitering about or other
wise picking up bad habits. Had the clergy any genuine 
desire for the betterment of people they would welcome 
these places as so many aids to that end. Instead of this, 
they are devoting their whole energies to closing them, 
simply because they threaten their own professional interest. 
They would much rather see a population drunken and 
immoral and pious than see the people sober and cleaner
living and non-religious. Disguise it as they may—and we 
believo a good many of the clergy disguise it from them
selves—the crusade against Sunday shows exhibits the 
clergy of this country in the poorest and most sordid pos
sible aspect. The objection that certain forms of entertain
ment were demoralising did at least cover their action with 
a pretence of decency. The removal of this plea leaves 
their sordid professionalism plain to all. They talk largely 
enough of the unconscionable vested interest of the publican. 
Is it less active, or less scrupulous, than that of the clergy ?

The London County Council is not going to close tho 
*‘°ture Shows on Sundays. We noto that fact to its credit. 
I he puritans, and the trade rivals who adopt the puritan 
lakol as a blind, havo failed once more,—though we may be 
aQre they rotUm to the attack next year. At Liverpool 
I*1® cinematograph film “ From Manger to Cross ” has been 
*abooed at a special meeting of the Committee of the Town 
^ouncil. They consider the show “ objectionablo ” as 
. Ending to cause a breach of the peace.” But why should 

do that ? Are not the Christians all agreed on the Life of 
as relatod in tho Gospels? Or is it apprehended that 

^ ’’istians and Freethinkers would fall out over this parti- 
cular exhibition ? If so, we reply that Freethinkers would 
augh at the very idea. Nobody need go to see it if ho does 
ot want to, and if Christians like to patronise it, well and 

good. There are many tastes, and this is one of them.

Sunday picture shows aro stoppod again at Brighton 
is the direct result of clerical agitation. The Chief 

^ s ta b lo  testifies that the Sunday picture shows keep 
people off tho streets and promoto tho order and good 

.y^avior of the town. But what do the clergy care about 
hat ? q>hey prefer the disordsr and bad behavior of the 

to the slightest loss of their godly traffic on tho Lord’;

From Manger to Cross ”—tho expensive cinema film of 
cn (’̂ aginary) Life of Christ—is meeting with great diffi- 
uwies. The censorship of the tradespeople, for tho most 

t who form the Town Councils and other licensing 
i 0<Nes ¡n England, is up in arms against such a profane 

eataent of holy things. A full meeting of the Liverpool 
jj ^Wittee has been called to deal with the question of 
basing this novel show. For our part, wo can well under- 

cl4tld the alarm of tho orthodox, and especially of tho 
 ̂et8y. Left to imagination, the New Testament miracles 

*wt incredible on tho face of them, but they shock reason 
they are performed, as it were, under our very eyes, 

afi ° ^ginning of Christ’s career couldn’t be represented at 
ijj.’ 8,8 it would only raise questions in biology ; and such a 
u taclo as turning water into wino would look too much 

, adays like a trick at Maskelyne’s—besides having all tho 
e‘°talors against it. Altogether tho career of Jesus

It seems almost impossible to get Dr. Clifford to face an 
issue fairly and honostly. On the education question ho has 
been so long dodging and twisting that he may have for
gotten in which direction the straight path lies. We are 
not, therefore, surprised that ‘Mr. George Greenwood should 
havo failed where many others have not succeeded. Mr. 
Greenwood wrote in the Daily News, in reply to Dr. Clifford, 
that “ If the State devotes public funds to the maintenance 
of Cowper-Templeism, I fear I havo no option but to call 
that a form of State endowment of religion.” Whereupon 
came tho reply, “ Mr. Greonwood assumes that Cowper- 
Temple teaching endows my religion.” Mr. Greenwood 
obviously assumed nothing of the kind, but simply stated 
the indisputable fact that any form cf religion taught in 
State schools amounted to an endowment of religion. Dr. 
Clifford wants Cowper-Templeism taught by the State, and 
so far asks for the State endowment of religious teaching. 
Tho issue is quite plain, but it doos not suit Dr. Clifford to 
see it.

A Church Times reviewer asks :—
“ When will people get it out of their heads that the 

Middle Ages woro gloomy and sombre ? Wo should try to 
imagine Westminster Abbey, for example, without its ugly 
white marble statuary, but with its walls covered with 
patines of gold, the light from radiant jewelled windows 
striking down on vestment and censor and rich furniture or 
tomb, and the now blackened and silent cloisters humming 
with life and work.”

We do not know that there has been any very strong com
plaints about the comfort and beauty of medimval cathedrals. 
But the life of tho world was not spent in cathedrals. Their 
gorgeousness only threw into greater relief the hovels in 
which tho people herded—tho filthy, unlit, unswept streets, 
tho unventilated houses in which the people lived. The 
wealth of the cathedral must be taken in conjunction with 
the poverty of the people, their strength with the insecurity 
of life, and tho denial of freedom. Inside tho church there 
may havo been light and warmth and peace of a sort. 
Outside were darkness, squalor, degradation, and social 
decay. Life must bo judged as a whole if it has to be judged 
wisely. But those who can see in tho overthrow of a rival 
religion the main justification of the present Balkan war 
may well find ample compensation for the human degrada-
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tion of the mediaeval period in the erection of gorgeous 
cathedrals erected on the sufferings of millions and paid for 
uot of the plunder of ages.

Mr. Foote’s Bible and Beer states on good authority that 
the seeds of drunkenness have been sown in the Holy 
Communion ” with its port wine, and that reformed 
drunkards have had the old thirst for drink revived in them 
by the same agency. We may quote in practical corrobora
tion of this a confession made by Dr. Hicks, Bishop of 
Lincoln, in a Temperance address at the Albert Hall, 
Manchester, on Friday evening, November 22—aDd widely 
reported in the public press. We take the following passage 
from the report in the London S tar :—

“ Drinking the sacramental wine, he said, bad often 
made him practically intoxicated. For forty years as a 
priest he had had to consume the remainder of the wine 
consecrated at the Sacrament. On many occasions he had 
been distressed by the symptoms of giddiness and momentary 
eclipse of sobriety which followed.”

The Bishop’s remedy is to use weak wine and water. But 
this was declared to be a heresy by the ancient Christian 
Church. Bible and Beer contains some interesting reading 
on this point.

Mr. J. H. Harris, in his recent work, Dawn in Darhest 
Africa, says that one day, on the West Coast, he visited a 
leading native Christian. The native took Mr. Harris over 
his farm, showed all the arrangements, and finally a building 
divided into three compartments. Of this building “ one 
section was used as a gin store, the middle section for 
prayer meetings, and in the third the man kept his wives. 
All this he bodly asserted could be justified by reference 
to the Scriptures.” Mr. Harris does not appear to agree 
with the native Christian in his conclusions, but we fancy 
that on any honest appeal to the Bible the latter would have 
the best of the argument. Polygamy is manifestly a Biblical 
institution; put at its mildest there is no condemnation in 
the Bible of drinking, and Mr. Harris would certainly not 
say that it condemned prayer meetings. The native’s real 
fault seems to have been that of reading the Bible honestly.

A correspondent signing himself E. G. Blythe, and dating 
from 9 Briarwood-road, Clapham, S.W., writes Mr. Foote a 
terribly long letter re his lecture on “ Jesus and Mohammed.” 
The writer affects to be a Freethinker himself, but was 
pained that Jesus was represented as in many respects 
inferior to Mohammed. But he gives himself away as no- 
Freethinker by writing tho “ Him ” and “ H is” relating to 
“ Christ ” with a capital H. Moreover, he describes Jesus 
as “ giving up his body to a cruel death.” “ Giving up ” in 
this connection is tho language of a worshiper, not of a 
critic. Jesus only “ gave up ” his body to a cruel death on 
the theory that he was superhuman ; for, according to the 
plain language of the Gospel narrative, ho was arrested, 
indicted, found guilty, sentenced, and executed like any 
other prisoner. On the face of it there was no “ giving up.” 
He could not help himself. Further, this writer calls 
Thomas Paine “ dirty,” and Darwin a eulogist of Christ, 
and puts Jean Valjean in the list of eminent Freethinkers 
with Gibbon, Hume, and Mill, Tho whole passage reads 
like a vamped-up piece of Christian Evidence composition. 
Jean Valjean, of course, is not oven a real person, but an 
imaginary character in ono of Victor Hugo's novels—Lee 
Misérables. Another tell-tale bit is the writer's reference to 
Freethinkers as “ filled with animus and ready to believe 
anything detrimental to the religion of their country.” The 
cloven hoof indeed 1

How difficult it is to find anything in print about Free
thinkers that is really true. Turning over the pages of 
Cassell’s Biographical Dictionary our eyes caught the item 
“ Bradlaugh.” In the course of some thirty lines wo found 
two gross blunders. The first is that Bradlaugh was 
“ bankrupt ” in 1870, tho second is that he “ refused to take 
tho oath ” in 1880 and afterwards, and that it was for this 
reason “ he was not allowed to take his seat.” There is not 
a grain of truth in either of these statements. Bradlaugh 
was never bankrupt and he never refused to take the oath. 
On tho contrary, he tried to take it, and did take it (with 
his seat) in 1886—under the ægis of Mr. Speaker Peel.

The glorious free press is more glorious than ever. Here 
is a newspaper that cannot find space for anything that is 
not orthodox in religion, politics, or sociology, paying for a 
telegram from Italy relating the night performances of a 
ghost on board a ship, one of which was hitting the police 
over the head with “ an invisible shovel.” Being invisible, 
how was it known to be a shovel ? As the orator said, we 
pause for a reply.

The anonymous correspondent who sends us an anonym ous 
cutting from an anonymous paper in favor of flogging 
criminals is reminded that epithets are a  poor substitute for 
arguments, and that to regard everybody with whom you 
don’t agree as “ wrongheaded ” is only a short cut to per
sonal infallibility. We may add that there is one over
whelming argument against severe and brutal punishments. 
It is one of the most positive principles of rational juris
prudence that crime diminishes with the growth of civilisa
tion and humanity, and that heavy penalties do not act as 
deterrents. Crime was more rife a  hundred years ago than 
it is now. Yet criminals were hung for what are now con
sidered minor offences. The severity of the punishment 
did not act as a preventative.

The Lower House of the Convocation of Canterbury has 
been discussing some unpleasant matters. There was tbe 
third question in the ordering of deacons, for instance, which 
runs thus :—

“ Do you unfeignedly believe all the canonical scriptures 
of the Old and New Testament ? ”

A proposal was made that this should henceforth run as 
follows:—

Do you unfeignedly believe that the canonical scriptures 
of the Old and New Testament contain all things necessary 
to eternal salvation through faith in Jesus Christ ? ”

This alteration, the Dean of Westminster said, would save 
“ perplexity, trouble, and distress to many young men. 
Canon Newbolt, however, said it would be “ a most serious 
blow to the Bible,” by suggesting that there were many 
things in it that could not be believed. Then came this sau 
confession (we quote from the Daily News report):—

“ There were three things in which Englishmen were 
losing their belief. The first thing was the observance of 
Sunday, which was dwindling away in a terrible manner. 
Then Englishmen used implicitly to believe in the sermon, 
but, judging by the troops who left before tbe sermon, 
especially at St. Paul’s, that belief was fast losing its hoi“- 
The third thing they believed in was the Bible, but ho 
thought they were faBt losing their faith in that.”

Fancy all three religious virtues goiDg together; Sab
batarianism, Faith, and Bibliolatry! What will become of 
England shortly? And what will become of the clergy? 
Ay, there's the rub ! No wonder Canoa Newbolt is upset.

Colonel Chaille-Long, in his recently published Auto
biography, tells how he first met General Gordon, and 
became Chief - of • Staff in tho Egyptian Equatorial Pi0' 
vinces. “ How aro you, old fellow ? " Gordon said, “ comO 
and take a b. and s. (brandy and soda); it will help us to 
talk about Central Africa.” “ Led by Gordon,” the Colonel 
says, “ into his room, wo seated ourselves at a tablo on 
which there was an open Bible and an opon bottle o* 
brandy.” Comment would bo an anti-climax.

Something to drink seems to have been dear to Gordon, 
and he appears to have liked it as hot and strong as b>s 
something to read in the Bible. Colonel Chaille-Long 
mentions finding Gordon with an open Bible and an ope” 
bottle several time afterwards. Once it was cognac aDd 
once it was sherry, with cognac to bring it up to the 
requisite strength.

Mr. Harold Begbio was taken to task very promptly lD 
the Daily Chronicle by a Hindu dating from Cambridge- 
Mr. Begbie had said (and it was just like him 1) in b>s 
article on tho Divorce Commissioners’ Report that woman 
had been “ degraded ” in India, while Christianity lD 
England had “ dignified, exalted, and consocrated tho Chr>8' 
tian women.” “ What,” asks the Hindu, “ about the thou
sands of women who rot in your abominable factory towns 
What about tho army of hapless girls who aro driven * 
adopt a still worse moans of livelihood?” And aro tboro 
not English ladies who “ would rather nurse a puppy tb»u 
carry a baby ” ?

How well Christians know their own “ blessed book 
Here is a press cutting—and from a pious South Wei8 
paper too—about some “ striking changes ” that have bee 
made in tho revised edition of the Bible just published by 
the American Baptists’ Society. “ In the new Bible,” , 
read, “ tho story of Jonah and the whale is changed, so *“ 
the words ‘ great fish ’ take the place of ‘ whale.’ ’’ This 
left to bo corroded by an “ infidel." The “ great fish ” *? 
been in the Jonah narrative all the time; it is there stiH 
in the Authorised Version. In the same Version it is j  
that calls the great fish a “ whale ” (Matthew xii. 40). 
the joke is that the whale is not a fish. It lives in the 
but it is a degenerate mammal; as much a mammal, >nue 
as the “ Mother of God ” herself.
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U r, F oote’s E ngagem ents

Sunday, December 1, Queen's (Minor) Hall, Langham-place, 
Regent-street, London, W. : at 7.30, “ Where is the Moral 
Governor of the Universe ?”

The attendance necessary at the Queen's Hall lectures is 
also cheerfully and gratuitously given by members of the 
Executive and their families, but continuous attendance is 
almost impossible. Miss Vance, the N. S. S. Secretary, is 
always glad of volunteers to fill the gaps, of which there are 
one or two at present. Who speaks first ?

«

October 6 to December 15, every Sunday evening, Queen’s 
(Minor) Hall, London, W.

To Correspondents.

'R T. L loyd's L ecture E ngagements.— December 15, West Ham. 
President’s H onorarium F und, 1912.—Previously acknowledged, 

£254 5s. Id. Received since :—Mrs. C. (second sub.), 
i t  11s. 6d.; H. T. C. (second sub ), £1 11s. 6d.
H. D ickinson.—It is odd at this time of day to be asked 

whether Charles Bradlaugh was an Atheist or not. Of course 
he was. He lived an Atheist and died an Atheist. The word 
was at the top of his journal, the National Reformer, to the 
Very last. What he meant by “ Atheist” you may eee for 
yourself in his Plea for Atheism. Never mind what Dr. 
Harrison said. All that matters is what Bradlaugh himself
said.

Convert.—We also hope it will do the reverend gentleman some 
good. Thanks.

V. T ofham.—Thanks for cuttings.
Arthur G ibson.—The statement is correct, but the reference 

ahould be Leviticus xi., not v. Mistakes of this kind will 
occur, even in the best-checked books. A Bible was issued 
°nce in which the “ not” was omitted from the seventh 
commandment, which read “ Thou shalt commit adultery." 

f*1 A.- H awkins.—Interesting bits as “ fill ups ” are very welcome. 
“onthfract —Will the customer who orders some Pioneer Pam

phlets, and encloses a subscription, kindly forward his name 
and full address? All he gives in his lotter is “ Pontefract.” 

C°n. H. H. H art, writing from one of the most delightful parts 
Asia, the thought of which makes us lament the wretched 

climate we have to work in at present in “ Merry England," 
fells us that he “ much enjoys realing the Freethinker.” “ I 
Read every word of it " he says. We Appreciate the compli
a n t .  At the same time we smile (cannot we afford to ?) at 
fhe common Christian notion of the Freethinker as written by 
illiterate journalists for illiterate working men.

C- H elrene.—Glad to have relevant cuttings, but we like them 
UP to date. Some bits you send ns have been dealt with in 
the Freethinker already. Pleased to hear you are doing 
successful missionary work amongst your friends.

Georoe Prjor.—South Africa is a long way off, a fact which 
should govern your choice of cuttings. We have already dealt 
With the praying for rain in the Transvaal. Thanks, all the
same.

M*s. C. and H. T. C.—Wo note your sorrow that “ the Presi
dent's Honorarium Fund is dragging on,” and thank you for 
y°ur handsome second subscription. We shall have something 
definite to say about the Fighting Fund next week.
■ Owen.—Next week ; too late for this, 
hi.—Shall appear.

Vl°T0R R oger.—Glad to have your report, as well as Mr. Clifton’s, 
°f the substantial success of the Croydon lectures and of the 
Universal appreciation of Miss Rough’s lectures and replies, 

j  ' H.-—Many thanks.
• P artridge.—Why are things left in this way to the last 
Ufinute? Your dato is November 23 ; the P.O. date is 
different.

“ Rood deal of correspondence stands over till next week.
'Ben the servioes of the National Booular Society in connection 
with Seoular Burial Servioes aro required, all communications 
should be addressed to the seoretary, Miss E. M. Vance. 

“ ETters for the Editor of the ¡freethinker Bhould be addressed to 
r 2 Hewoastle-street,Farringdon-street, E.C.
^•cture Notices must reach 2 Nowcastle-street, Farringdon- 

?treet, E.O., by first post Tuesday, or they will not be 
'»sorted.
.̂»Rb for literature should be sent to the Shop Manager of tbe 

Pioneer Press, 2 Newoastle-street, Farringdon-street, E.O., 
^ R»d not to the Editor.

B* freethinker will be forwarded direct from the publishing 
»nice, post free, at the following rates, prepaid :—One year, 
*»8. 6d.; half year, 5s. 3d.; three months, 2s. 8d.

Sugar Plums.
♦

Mr. Footo lectures at the Queen’s (Minor) Hall to night 
n ec> 1). His subject will bo “ Where is the Moral 
jj,°vernor of the Universe ? ” In the present condition of 
^diopean affairs, with the possibility of the roar of battle 

at any moment multiplied and prolonged, this question 
0Qld command wido attention.

Miss Kough’s lecture on “ Immortality ” at the Public 
Hall, Croydon, on Sunday last, concluding the lectures 
during November, was well attended and much appreciated. 
Several questions were asked and two gentlemen offered 
opposition, one of whom acknowledged the very courteous 
treatment to opponents at the lectures. The Chairman 
invited those interested in forming a Branch of the N. S. S. 
to give in their names, and several did so. Possibly a 
further courae of meetings will be held in the New Year.

The course of lectures just terminated at Croydon, 
arranged by the Secular Society, Ltd., has received the 
personal attention of Messrs. Roger, Wood, and Barry, 
three of its directors, also of Messrs. Leate and Brandes, 
members of the N. S. S. Executive. Valuable help has also 
been given by Mr. Clifton, an old and valued member of the 
N. S. S , who has personally superintended the advertising.

Messrs. Jackson and Gott’s engagements take them as far 
as Manchester to-day (Dec. 1). Mr. Jackson delivers two 
lectures at the Secular Hall, Rusholme-road, at 3 and 
6 30 p.m. All seats are free, with a collection in aid of the 
expenses. Local “ saints ” should take advantage of this 
fact to bring along some of their Christian friends to the 
meetings. Mr. Gott will sell literature before and after both 
lectures.

A debate between Mr. Bernard Alderson and Mr. F. E. 
Willis takes place to-day (Dec. 1) at 7 p.m. at the King’s 
Hall, Corporation-street, Birmingham, on “ A Belief in God 
Preferable to Secularism.” The former maintains, the latter 
denies.

The attention of Freethinkers who are able to do some 
missionary work on their own account—and it is really very 
little trouble and expense—is called again to the “ Pioneer 
Pamphlets,” which aro being issued by the Secular Society, 
Ltd., under Mr. Foote’s editorship. Each pamphlet is given 
a “ run on its own ” to start with. That is why they are not 
published in too rapid succession. The latest is the lecture 
edition of Ingersoll’s evergreen Mistakes o f Moses—thirty-two 
pages woll-printed on decent paper. The idea of all this cheap 
propagandist literature is that Freethinkers will buy half-a- 
dozen, a dozen, or moro copies, and give them away to likely 
persons whom they meet in the intercourse of life. A 
tremendous good work might bo done in this way if the 
“ saints ” would only bestir themselves a bit more. We beg 
those who have not attempted it to make a beginning. They 
will soon find a taBte for it growing upon them. It will bo 
one of the unmixed pleasures of their existence. If they 
doubt it, we say “ Try.” They’ll never know till they do.

New Zealand is a long way off and tho last number of 
Mr. Collins’s Examiner that reaches os from Christchurch 
is dated October 1. It contains, amongst other matter, a 
report of the annual dinner of the New Zealand Rationalist 
Association. In the course of Mr. Collins’s reply to the 
toast of “ Kindred Societies ” wo obsorvo that the National 
Secular Society was far from being forgotten. Mr. Collins’s 
pen is as strong and firm as over. His opening article on 
“ The Origin of Life," with special reference to Professor 
Schafer’s presidential addross to tho British Association, is 
excellently written.

Our F ighting  Fund.

[The object of this Fund is to provide the sinews of war 
in the National Secular Society’s fight against the London 
Connty Council, which is seeking to stop all collections at 
the Society’s open-air meetings in London, and thus to 
abolish a practically immemorial right; this step being but 
one in a calculated policy which is clearly intended to sup
press the right of free speech in all parks and otbor open 
spaces under the Council’s control. This Fund is being 
raised by the Editor of the Freethinker by request of tbe 
N. S. S. Executive. Subscriptions should therefore bo sent 
direct to G. W. Foote, 2 Newcastle-street, London, E.C. 
Cheques, etc., should be made payable to him.]

Previously acknowledged, £71 5s. 3d. Received since :— 
V. Phelips, 11s. 6d .; R. Harrison, Is.; Mrs. C., 10a. 6d.
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The Passing of Jesus.—II.

(Continued from p. 741.)
“ The Christian religion was not founded on a man, but 

on a divinity; that is, a mythical character. So far from 
being derived from the model man, the typical Christ was 
made up from the features of various Gods, after a fashion 
somewhat like those ‘ pictorial averages ’ portrayed by Mr. 
Galton, in which the traits of several persons are photo
graphed and fused in a portrait of a dozen different persons 
merged into one—that is, not anybody. And as fast as the 
composite Christ falls to pieces, each feature is claimed, each 
character is gathered up by the original owner as with the 
grasp of gravitation. It is not I that deny the divinity of 
Jesus the Christ; I assert i t ! He never was, and never 
could be, any other than a divinity; that is, a character non
human, and entirely mythical, who had been the pagan 
divinity of various pagan myths that had been pagan during 
thousands of years before our era.”—Gerald Massey, The 
Historical Jesus and Mythical Christ, p. 91.

“ In one respect alone we are at one with the interpreters 
of the supernaturalist school, and that is, that we too, like 
them, believe that the Gospels intend to describe the life and 
history of a God. It is not our Jesus, but the Jesus of 
modern theology, that is a novelty, in accepting which we 
break with the tradition of eighteen centuries; it is a pure 
hypothesis that the myths in which the earliest Christians 
gave expression to their ideals and their philosophy can be 
made at last by means of a sterile rationalising treatment to 
reveal trustworthy data for the life of an historical person.’ 
—D r. G. A. van den B ebgh van E ysinga, Radical Views about 
the New Testament; 1912 ; pp. 32-3.

Professor Smith examines the testimony of the 
historian Tacitus as to the persecution of Christians 
by the Emperor Nero, who oharged them—according 
to this historian—with having caused the great fire 
of Rome.

Now the Annals of Tacitus, as we have them now, 
are derived from a single copy, discovered in the 
fifteenth century by Poggio Bracciolini, who has 
been charged with forging the Annals himself. How
ever this may be—and most scholars declare for 
their authority—Professor Smith himself says “ there 
are very cogent reasons against this contention.”" 
There is no doubt that the passage relating to 
Nero’s persecution of the Christians is a forgery, 
probably inserted in the work at the time of its 
disoovery in the fifth century. For, as our author 
points out, “ Early tradition is absolutely silent about 
both the Neronian persecution and the Tacitean testi 
mony." Moreover, if the story told by Tacitus is 
true, then the story told in the Aots of the Apostles 
in the New Testament is false ; for we are told there 
that Paul was living at Rome at this very tim e; 
that he lived there two years, “ and received all that 
came in unto him. Preaohing the kingdom of God 
and teaching those things which concern the Lord 
Jesus Christ, with all confidence, no man forbidding 
him ” (Acts xxviii. 80, 81). And this at the very 
time when Nero—according to Tacitus—was seizing 
the Christians in Rome and burning them to 
illuminate his gardens at night.

If this had happened Paul would have known it, 
and if he had known it would have made a fine nar
rative of it, for he was never backward in narrating 
the hardships, persecutions, and perils he had to 
endure; but we have his word for it that in Romo 
he preached “ with all confidence, no man forbidding 
him.”

Professor Smith traces the first beginning of this 
tradition one hundred years after the date of the 
fire of Rome in a quotation by Eusebius, that Nero 
and Domitian slandered the Christian doctrine, but 
“ he has apparently no knowledge and no idea of the 
Neronian persecution as now set forth in Tacitus ” 
(p. 242). From this time the legend begins to grow.
If there was a persecution under Nero, the first 
Christian writers seem aotually to have avoided the 
subject. Says our author :—

11 At leDgth, in the fourth century, it is suggested, in a 
fabricated correspondence, that Christians and Jews 
had been punished as incendiaries. At last, in the fifth 
century, we read the details in the terse Sulpicius, ‘ the 
Christian Sallust.’ In the famous forty-fourth chapter

of the Annals of Tacitus we find still greater elabora
tion. The suggestion seems irresistible that the chapter 
represents an advanced stage of a process that had 
been slowly at work for hundreds of years.”*

There is no doubt, as he further observes, we may 
“ suspect that Nero is made to play the role of per- 
seoutor only because he was so perfectly suited to 
the part.”

Every word of the New Testament requires careful 
examination and turning over to see what lurks 
beneath it. Professor Smith examines some of 
these words—“ Gethsemane,” “ Nazareth,” “ Gab- 
batha,” “ Golgotha.”

Jesus is said to have been born at Nazareth, but 
the name is unknown outside the Gospels until the 
fourth century. It is not mentioned in the Old 
Testament, nor by Josephus in his voluminous 
History of the Jews ; neither is it mentioned in the 
Talmud. There was a sect of Nazarees or Nazarites 
among the Jews, and the ignorant Gospel writers 
have probably turned the name of a sect into the 
name of a town.

Of Gethsemane we are told “ no one knows any
thing whatever about it, and its topographic reality 
appears highly problematic.” The meaning of 
Gethsemane is “ Wine-press of Olives,” and, as Vto- 
fessor Smith remarks: “ It is very unlikely, then, 
that there was any plaoe named Wine-press of Olives- 
The symbolism seems perfectly obvious. The wine
press is that of Isaiah (Ixiii. 2)—the wine-press of 
divine suffering.” (P. 295.)

Of the Gabbatha mentioned in John (xix. 18) our 
author cites the conclusion of Canney in the Ency- 
clopcedia Biblica that it seems not unlikely that it 
“ existed, as a definite locality, only in the mind of 
the author.” And of Golgotha, “ the Place of 
Skulls,” Professor Smith says: “ The search fo* 
Golgotha has been quito as futile as for Gabbatha. 
(P. 298.)

And what, asks the Professor, would the Gospel 
writers have replied to such keen-witted critios ?

“ They would have smiled wearily, and said : ‘ GcQ‘ 
tlemen, alas ! that you do not understand. The letter 
killeth, the spirit maketh alive. We are not writing 
history; wo are writing Gospel. Wo are very sorry 
you do not see our moaning ; but if our Gospol bo bid' 
it is hid to them that are lost.’ ”

As he further observes, “ We must never forgot that 
the Soriptures were written for believers, and 
for unbelievers.” They would not balk at impossibly 
eolipses, or stumble over imaginary places and patent 
anachronisms; absurdities would not disturb them« 
and the more miracles the better.

We do not anticipate that these learned works of 
Drews and Smith will have any more influence **} 
making English scholars speak out than the learo0® 
works of J. M. Robertson had. Those who opp°80 
them will speak out bravely enough; those wb° 
believe in them will keep silence. The convention8 
of English society are too strong and binding 
permit of free utterance npon such subjects without 
risk of ostracism, if not absolute ruin. We ha)'® 
seen how Spencer and Huxley compromised witn 
religion. The historian Lscky is a glaring instancy 
of the same perverseness ; he piles up a mountain 0 
the most damning evidence of the evils wrought by 
historical Christianity, and finishes by summing 
in favor of the prisoner at the bar. The Christi»0 
apologist flaunts the verdict of aoquittal in our face0' 
but ignores the mountain of ovidenoe.

The other day we wore reading Frazer’s Adorn-’j 
Attis, Osiris, and were struok by the similar attitndi 
of that scholar towards the popular religion. Now, 
no one can read the work just mentioned without 
having the conviotion forced upon him that all the 
rites and oeremonies, along with the principal events 
in the life of Jesus, wero familiar to tho pagans ages 
before Christianity appeared upon tho soene. After 
proving all this up to the hilt, he hastens to assure 
us that Christianity was at first an “ ethical reform,

Ecce Deus, p. 239. Ecce Deui, p. 265.
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and was afterwards contaminated and corrupted by 
followers, who introduced Paganism into its 

original purity (see p. 202). Moreover, in a footnote, 
ne remarks as the denial of the historical reality of 
Buddha and Christ:—

“ It would be just as reasonable to question the 
historical existence of Alexander the Great and 
Charlemange on account of the legends which have 
gathered round them. The great religious movements 
which have stirred humanity to its depths and altered 
the beliefs of nations spring ultimately from the 
conscious and deliberate efforts of extraordinary minds, 
not from the blind unconscious co-operation of the 
multitude. The attempt to explain history without the 
influence of great men may flatter the vanity of 
the vulgar, but it will find no favor with the philosophic 
historian.”

■̂h'8 is an astounding deliverance, coming from such 
a source. The fact is that it is really the “ vulgar ” 
^ho believe that all the great events are the results 

the great men. A “ philosophic historian,” on the 
“ther hand, like Buckle, wrote his monumental 
History of Civilisation to prove the exact contrary. 
“Moreover, Dr. Frazer does not believe in the 
historical existence of Adonis, Attis, or Osiris, who 
inspired their worshipers with quite as muoh 
Motion and piety as Jesus Christ did his. He does 
n°t believe in the historical existence of Mithra, 
^hose worship was so marvellously akin to Chris- 
hanity that the early Christians declared that the 
Devil had imitated the Christian religion before it 
existed in order to lead souls astray. We are obliged 
P ask ourselves the distasteful question: Is Dr. 
. razer merely kow-towing to social convention, or 
18 he still hypnotised by the beliefs implanted in his 
^'nd during his childhood ?

As Professor Smith remarks :—
“ It is not true that the great critical events and 

movements of history have been always, or even 
generally, determined by single personalities; it has 
often happened that there has been no one all- 
dominating individuality, but that sevoral, or even 
many, have conspired in tho expression of some one 
overmastering ideal” (p. 13).

ho oites (p. 119) Professor Friedrioh Paulson,
refers “ mythioo-religious ” phenomena to the 

Effective mind,” and observes : “ Nowadays no one 
®Psaks of a founder of the Egyptian or the Greek 
religion.” *
. Ih this connection we cannot do better than quote 
j?18 _ verdiot of the learned Dutch writer, Dr. 
,jysinga,f whose work has just been published 
ere< He says :—

“ Is it true, as some opponents of the symbolic 
explanation of the Gospel story maintain, that in this 
way Alexander the Great or the Emperor Augustus—to 
8ay nothing of Napoleon and Bismarck—might be rele
gated to the domain of legend? The examples are 
badly chosen, for the cases are absolutely unlike. It 
ttiay appear at first sight hypercritical to doubt the 
historical character of every single feature of the 
Gospel story; nevertheless, this is tho only correct 
Btandpoint to tako towards writings which toll not of 
Alexander or Augustus, but of Christ or Simon Magus. 
Tho sources which inform us about Alexander or 
Augustus aro of a totally different character. Wo have 
irrefutable data from contemporaries, whoso accounts 
corroborate ono another—authontic documents, official 
records, inscriptions, the histories of other nations who 
patne in contact with them. For the history recorded 
in the Gospels we havo the Gospels alone. If wo knew 
pothing nothing moro about Attila than what we read 
jn the Nibelungcnlicd, we should bo obliged to say : It 
18 very uncertain whether he ever lived, whether he is 
not just as much a mythical personage as Siegfried. 
The sources for a life of Jesus aro no better.”

W. Mann .
(To be continued.)

Htroduction to Philotophy, pp. 3, 4. 
'  R a d i c a l  " "  -  —  -  -

Co.
Views About the New Testament, pp. 31, 32 (Watts

The Split Infinitive.

Not long ago one of those seismic disturbances that 
shake everybody but the unbeliever, came to agitate 
our village peace. The Wesleyan Church, a building 
whose offioers are wont to boast that “ at a pinch” 
it will seat a congregation of 150, and whose 
facade is somewhat marred by a badly repaired 
crack, was the storm centre. Ostensible theological 
differences, the discussion of which produced great 
heat and little light, served to obscure the real 
reason, which was that certain porcelain Congrega- 
tionalists (incomes up to £300) were too haughty to 
worship with mere delf-ware Wesleyans (incomes up 
to £150). The membership threatened to rend like 
the building. Our one local paper, with that praise
worthy impartiality which a Churoh-controlled 
organ can exercise in a quarrel between two 
“ chapels,” gave publicity to the rival views, and 
the topio became first favorite in the village conver
sation. Even the Saturday evening band perfor
mance lost its lustre. The Congregational lawyer, 
usually on nodding terms with the Wesleyan pastry
cook, now out him dead; and the wife of the 
Wesleyan ironmonger omitted, for the first time for 
many years, to send the wife of tho Congregational 
house agent specimen pots of home made jam. The 
upshot of it was that the Congregationalists split 
from the Wesleyans and started a branch establish
ment under a new manager. It is gratifying to 
know, however, that all the offended parties on both 
sides found comfort in a profound sense of rectitude 
and in the consolations of the Holy Spirit.

“ We’ve started,” said the porcelain house agent to 
me one morning. “ Our first services were held last 
Sunday.”

He had been appointed deacon of the new church 
and was consequently all self-satisfaction and gas.

“ So I understand,” I replied. “ What sort of 
congregations did you get ? "

“ Very good for a commencement,” he said. “ We 
must not expect too much at first.”

Earlier in the week I had heard from a mere delf- 
ware Wesleyan that tho “ very good ” evening 
congregation had consisted of fifteen children, nine
teen women, three men, and a young lady at the 
borrowed harmonium. So I said nothing.

“ I’m afraid,” my friend continued, “ the Wesleyans 
are still very angry with us. Some of their members, 
I fear, are not sufficiently filled with the Spirit.”

“ Ah! ” I replied. “ ‘ Nothing like cant and 
Methodism for producing a superfluity of bile.’”

I had just been reading those delightful Scenes of 
Clerical Life, and happened to remember the passage. 
But the houee agent didn’t reoogniBe it. His taste 
in literature wasn’t much above the level of a sale 
catalogue, and if I bad mentioned the name of 
George Eliot he would havo been certain to use the 
masouline personal pronoun in speaking of her. So 
he looked very knowing and went on—

“ I don’t like to be severe on the Wesleyan 
brothers, but they have too muoh rigidity. Too 
hard and fast—not enough play. Their faith has no 
mysticism in it—and if you take away the mysticism 
from religion you take away its heart.”

Exactly bow many times my friend had made use 
of those very words it would be impossible to calcu
late. He liked to think that they constituted his 
main reason for helping to establish a new church ; 
and tho constant repetition of the words “ rigidity ” 
and “ mysticism ” had given him the reputation of 
uncommon learning in the village. And many a 
town-made reputation, be it observed, has been 
obtained by a repetition no moro illuminating. I 
knew ho was a mystio, for a fow weeks before 
he had explained to me at great length the 
theological differences between a Congregation- 
aliBt and a Wesleyan. Subtleties they were which 
none but a mystio at work with a mioroscope 
could have discovered. But to my mystical friend a 
spoonful of heterodoxy, like a spoonful of whisky 
to a temperance tout, became a bathful, and he
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wallowed in it. So I simply said “ Yes ? ” with the 
note of interrogation, and he proceeded—

“ We started our new church under the promptings 
of the Holy Spirit. The Spirit is working with us 
now, and we’re praying for more of it.”

“ I trust there may be poured out upon you," I 
said, somewhat ambiguously, “ a double portion of 
the publican’s spirit! But what does your new 
church propose to do in the village ?”

“ We’re starting a Bible class next month,” said 
my friend. “ We are already holding a Sunday- 
school, and we hope to start a “ Men’s Own ” on 
Sunday afternoons to get hold of the children’s 
fathers. Our young women are arranging for a 
Christmas bazaar. We have prayed for a successful 
church and ”—here, evidently unmindful of his sup
plications, he fell back on a very unspiritual self- 
reliance—“ we’re going to jolly well make it so ! ”

I need report no more of the conversation. There 
was something worse in it than the split infinitive. 
Any Freethinker who has the virtue of a patient 
listener must have beard similar stories over and 
over again. Stupid differences, bitter separations, 
dwindling membership, struggles to pay the parson, 
and an annual bazaar to avoid debts—of how many 
churches in this the true history ? Scarcely an ounce 
of effort in what might be called external social 
service, and not a single internal thought or idea 
checked by criticism or modified by new discovery 
But instead—an endless succession of meetings! 
Meetings of children, meetings of mothers, meetings 
of men, meetings of committees—until one wearies 
of the very name and recalls with consolation the 
deaf old Methodist who sang lustily but for
getfully :—

“ We'll part to meet no more !
We’ll pa-art to meet no more !
We'll pa-a-art to meet no more !
Beyond the swelling flood I ”

It is gratifying to know that the number of people 
who find satisfaction in that sort of thing is rapidly 
diminishing, and that in the all-conquering, crusading 
army of the Church the desertions outnumber the 
enlistments. When men wish to understand the 
secrets of the universe or to participate in the 
world’s useful work they turn their eyes and hands 
in another direction. “ You can fool some of the 
people all the tim e; you can fool all the people 
soma of the time, but you cannot fool all the people 
all the time.” Would that wo could project our 
vision forward to the day of our great-grandchildren 
to see by what artifice and self-deception our national 
religion will be endeavoring to keep itself alive !

It. North.

John Burroughs, Rationalist.

The Most Eminent of Nature Writers lias No Christian 
Faith and Secs No Deity.

Some time ago a correspondent of the Truthseeker 
having read a recent article by John Burroughs in 
one of our leading monthly magazines, appeared to 
have been left in doubt as to Mr. Burrough’s real 
conviotions on the subject of religion. This is only 
natural if said article is the only one your corres
pondent ever read from the pen of John Burroughs. 
He is widely known as a charming and truthful por
trayer of the ways of nature ; as a popular inter
preter of nature he stands supreme. Mr. Burroughs 
not only excels as a naturalist, but he is equally at 
home in the field of literature and as a popular 
exponent of the doctrine of evolution. He is pro
bably less widely known as a religious controversialist, 
yet here he wields as fearless and trenchant a pen 
as ever did Huxley or Ingereoll. Those readers of 
the Truthseeker who have not yet read his admirable 
and most convincing book, The Light of Day, have a 
splendid treat in store for them, and I have often 
wondered why the Truthseekor Company does not 
have it for sale, or at least mention it as a most 
desirable work for every Freethinker to have in his

library. I shall quote somewhat at random fro® 
this work, and let the readers judge for themselves 
bow this greatest of American nature writers stsncjs 
upon the question of orthodox Christianity. He ® 
not an aggressive opponent of orthodox religion, but 
he is nevertheless an Agnostic, as much so a0 
Ingersoll or Huxley ever was.

The Light of Day contains sixteen chapters, and 
an idea of the subjects dealt with may be gathered 
from some of the titles: “ Science and Theology/ 
“ Natural versus Supernatural,” “ Faith and Cre
dulity,” “ In Corroboration of Professor Huxley/ 
“ The Modern Sceptic,” “ The Decadence of Theo
logy,” “ Religious Truths,” and “ God and Nature. 
In all of these Mr. Burroughs stands firmly and 
logically by the natural and rejects absolutely the 
supernatural.

In his preface he says in part:—
“ My polemic, so far as it is such, will be found, I 

hope, aimed moro at theology than at religion- 
Theology passes ; religion as a sentimeut or feeling of 
awe or reverence in the presence of the vastness and 
mystery of the universe, remains. The old theology 
had few if any fast colors, and it has become very faded 
and worn under the fierce light and intense activity ® 
our day. Let it go ; it is outgrown and outworn. 
my own part, the longer I live the less I feel the need 
of any sort of theological belief, and the more I affl 
content to let the unseen powers go their own way with 
me and mine without question or distrust. They 
brought me here, and I havo found it well to be here
in  due time they will take me hence, and I have no 
doubt that will be well for me too.”

Iu “ A Retrospect,” the first chapter, he draws a° 
amusing picture of his early boyhood, where during 
the long winter evenings he listened “ time aft® 
time ” to his old-sohool Baptist father and bis 
Methodist neighbor, Jerry, disputing earnestly a®1* 
at times angrily over the meaning of certain text0 
of the Bible. Of course, neither one convinced the 
other, but like Will Carleton’a husband and wife, “ the 
more they argued the more they couldn’t agree.” On0 
thing is certain, the “ arguments ” were wasted on 
the boy, for he has grown up to believe in the 
doctrine of neither his father nor his neighbor, bo0 
has utterly renounced the dogmas of orthodox 
Christianity.

For seventeen hundred years, he tells us, mankind 
was under the sway of a religious organisation &3 
under a nightmare. “ It perverted nearly every 
natural fact and paralysed every natural instin® 
of the heart.”

“ In the Catholic Church this nightmare still rid®3 
mankind ; in the Protestant Churches its spell has bee° 
partially broken. Protebtantism is more or kss a co®‘ 
promise with reason, but Catholicism deliberately P°*8 
roason under foot. The Catholic reasons very astutely 
within certain limits, but ho is tethered and cannot g° 
beyond a fixed point. His reason is the servant of h>3 
faith, and he obeys it implicitly. It is like a muzz®“ 
ferret that hunts not for itself but for its m aster; tb® 
game belongs to faith.”

In the chaptar, “ Scic-noo and Theology,” be pay3 
his respects to Professor Drummond’s book, Nature 
Law in the Spiritual World, and handles the Scotch 
divine without gloves. It is a most admira®0 
critique of the Scotch pseudo-soientist’s positio® 
and no leaves him not a peg to stand on. I cou* 
quote more liberally, but space will not permit. , 
must be content with a few extraots from tb® 
chapter:—

“ Of all the great historical religions of the 
theology sees but one to bo true and of divine origin I . 
the rest were of human invention, and for the most Pat 
mere masses of falsehood and superstition. Scienct

world- 
an

J U J U .  k s v — ,
recognises tho religious instinct in man as a permane® 
part of his nature, and looks upon tho groat systom8 0
religion—Christianity, Judaism, Buddhism 
medanism, the polytheism of Greece, Rome,

Molía®,'
EgyP4’

etc.—as its legitimate outgrowth and flowering, Ju( 
as much as the different floras and faunas of the ear

st 
_tb

are the expression of one principle of organic life- 
these religions may bo treated as false or all of tb® 
treated as true ; what wo cannot say, speaking 1 

is, that one is true and all the others are f al 
it they are all false with reference to tb

science 
To
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machinery, but all true with reference to the need to
which they administer.......Science affirms that every
child born of woman since the world began belonged to 
the human species, and had an earthly father ; theology 
affirms that this is true of every child save one; one 
child, born in Judea over eighteen hundred years ago, 
was an exception, was, indeed, very God himself. 
Theology makes a similar claim with regard to the 
■“iblo. It affirms that every book in the world was 
written by a human being, and is, therefore, more or 
less fallible save one—that one is the Bible."

“ What can science, or, if you please, the human 
reason, in its quest of exact knowledge, make of the 
cardinal dogmas of the Christian Church—the plan of 
salvation, justification, the Trinity, or ‘ saving grace,’ 
eic. ? Simply nothing. These things wore to the Jews 
a stumbling-block and to the Greeks foolishness, and to 
tbe man of science they are like an utterance in an 
unknown tongue. He has no means of verifying them ; 
they lie in a region entirely beyond his ken.”

“ Out of the potencies of matter science traces the 
evolution of the whole order of visible things. Theology 
“my step in and assume to know all that science leaves 
unsaid, but in doing so let it not assume to speak with 
the consent and the authority of its great rival.

11 What perpetually irritates the disinterested reader 
°f Drummond’s hook is the assumption everywhere met 
With that the author is speaking with the authority of 
science, when he is only echoing the conclusions of 
theology.”

Quoting from some of Drum m ond’s rhapsodies, in 
hioh he asserts the great superiority of the “ spi- 

Rual” man over that of the “ n a tu ra l” man, our 
author proceeds

II As rhetoric or as theology, one need care little about 
this ; but when it is uttered as science, as it is here, it 
18 quite another matter. When it is declared that a 
man, say like Emerson, in comparison with the General 
°t the Salvation Army, is a crystal compared to a 
flower, and the declaration is made in the name and 
with the authority of science, it is time to protest.

“ In fact, to aver that the finest specimens of the 
race who lived long before tho advent of Christianity, 
0i who have lived since, and honestly withheld thoir 
assent from tho Calvinistic interpretation of it, came 
short of the higher life and the true destiny of man, as 
fiiuch as the stone comes short of tho plant, may do as 
tho personal opinion of a Scotch professor, but to 
announce such an opinion as the result of a scientific 
demonstration is an insult to science and an outrage 
Upon human nature."

“ Tho Fathers taught that all men wore under 
condemnation from the moment of their birth, aud 
that at death the souls of unbaptised infants wont 
straight to hell. St. Angustino taught, and tho Catholic 
Church still holds, that when water from the hands of 
a priest falls upon the hoad of an unconscious infant, a 
fifiracalous change is wrought in its spiritual nature—a 
change by which it becomes essentially a new and 
a higher being ; and tho Church says, with characteristic 
charity, of him who believes not this impossible doctrino, 

Let him bo accursed.' ”
III think we may safely rost upon tho statement that 

Uc natural ovidonco can establish the supernatural. 
Our senses cannot apprehend it because it is supor- 
Sensible ; our reason cannot verify it because it trans
cends reason. Tho historical proofs of Christianity are 
adequate to establish ordinary events, but not extra
ordinary.”

“ Faith is noitlior evidence nor substance, though tho 
ieh'gious world is constantly persuading itself that 
>t is.”

“ Religious faith is losing ground in our day because 
lho light which fills the world, begotten by science, 
education, industry, democracy, is more and more the 
fight of broad noonday, clear, strong, merciless. Our 
fathers stood much noarer tho twilight, tho region of 
Rontiment, of emotion, of enticing but delusive lights 
afid Bhados. Tho morning of the world is past; what 
‘he completed day will show forth does not yet appear.” 

“ If religion is not its own reward as much as art or 
Science is, if it is not salvation here and now, if it bo 
fi°t in tho lifo and character of a man like Iugcrsoll as 
truly as in tho life and character of a man like Moody, 
hen it is a delusion and a snare.”

r°m “ God and Nature ” wo have th is  :—
“ When I look up at the starry hoavens at night and 

icflect on what it is that I really see there, I am con- 
? rained to say ‘ There is no God.' The mind staggers 
111 its attempt to grasp the idea of a boing that could do

that. It is futile to attempt it. I t is not the works of 
some God that I see there. I  am face to face with a 
power that baffles speech. I see no lineaments of per
sonality, no human traits, but an energy upon whose 
currents solar systems are but bubbles.”

Those, then, are some of the utterances of this 
forceful writer which can bring no comfort to the 
believer in creeds and dogmas, and of revealed 
religion.

Clear, logical, and dispassionate, he calmly states 
his position without bias or reserve.

No fairer disputant ever entered the lists in defence 
of Rationalism and against superstition than John 
Burroughs. He has rendered valuable service to the 
cause of Freethought, not only because he is one of 
us, but because he enters homes where militant 
Freethought may not.

Mr. Burroughs has rounded the seventy-fifth year 
of his life, and the snows of winter are on his head, 
but his intellect is aa keen and alert as ever, as is 
shown by his recent contributions to the leading 
magazines of the day.

Of course, if you would know John Burroughs 
more intimately, you must read his other and earlier 
works, those dealing almost exclusively with the wild 
life about us—with the study of nature at first hand. 
If you are a real lover of nature, and wish to 
become familiar with her many and varied moods, 
read John Burroughs and enjoy the sweetness and 
charm of all he portrays in a style altogether his 
own. Let us hope ho may live to instruct and 
entertain us for many years to come.

— Truthsceher (New York). J. J. Shirley, M D.

Official Notes.

T iie  N o rth ern  T o ur .
T h e  snap of cold weather last week was not conducive to 
large outdoor meetings. The first meeting, arranged for 
Burnley, suffered in consequence ; but tho meeting at Nelson 
on the following night, thanks to the activity of the local 
preachers, who aro now beginning to wear a worried look 
when our friends appear, was highly successful, their ques
tions being ably dealt with by tho speaker; and the return 
visit to Burnley on tho Sunday, when two meetings were 
held, resulted in large audiene'es and good sales of literature.

A meeting at Blackburn followed, with the same result, 
and a good demand for Bible anil Beer (N.B.—The pamphlet, 
not tho commodities).

Bolton being in the throes of a bye-election, a visit was 
hastily arranged, meetings being held in the dinner-hour as 
well as in tho evening, when special attention was paid by 
tho speaker to the subjects of Secular Education and the 
Repeal of the Blasphemy Laws,

At the time of writing, Messrs. Gott and Jackson aro 
spending tho week, holding outdoor meetings in Manchester 
and tho near vicinity (for particulars see Lecture Notices) ; 
and on Sunday, Docombar 1, Mr. Jackson, for the first time 
during this tour, makes his bow to an indoor audience at 
tho Secular Hall, Rusholme-road, Manchester, the hall 
having been hired by the Socular Society, Ltd., for this 
purpose. All seats aro free, with a collection to help defray 
expenses, and it is to bo hoped that our friends in the 
neighborhood will attond in large numbers to givo Mr. 
Jackson a welcome, and will not forget that important item 
in tho program—the collection.

E. M. V a nce , General Secretary.

ritOOF REQUIRED.
The missionary of Mwumpo in East Africa had taken it 

into his head to convert Mikida, tho cannibal priest. But 
that was not so easy to accomplish. Mikida would not make 
up his mind to believe. One day a brilliant idea occurred to 
tho missionary. Some years before a scorpion had stung 
his hand and his arm had had to ba amputated, so that ever 
since then he wore an artificial arm.

When Mikida came again, tho missionary said to him, 111 
will porform a miracle before your eyes.”

No sooner had ho said this than ho took off his artificial 
arm, swung it round three times in the air, then replaced it 
in his sleeve.

11 Now,” said he proudly and triumphantly to the cannibal 
priest, “ can your God give you this power.”

But Mikida only said, “ And now the other arm.”
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SU N D Ä Y  LECTURE NOTICES, Etc. America’s Freethought Newspaper.

Notices of Lectures, etc., must reach us by first post on Tuesday, 
and be marked “ Lecture Notice ” if not sent on postcard.

LONDON.
I ndoor.

Queen 's (M inor) H all (Langham-place, Regent-street, W .): 
7.30, G. W. Foote, “ Where is the Moral Governor of the 
Universe?”

W est H am B ranch N. S. S. (Workmen’s Hall, Romford-road, 
Stratford, E .): 7.30, C. Cohen, “ The Search for God.”

O utdoor.
I slington B ranch N. S. S. (Highbury Corner) : 12 noon, Mr. 

Lieberman, a Lecture.
COUNTRY.

I ndoor.
B irmingham B ranch N. S. S. (King’s Hall, Corporation-street): 

7, Debate between Bernard Alderson and F. E. Willis, “ That a 
Belief in God is Preferable to Secularism.”

Glasgow Secular S ociety (Hall, 110 Brunswick-street): 12 
noon, Class ; 6.30, Discussion, “ Will the Single Tax Solve the 
Economic Problem ?” Affirmative, A. M'Laren ; Negative, J. 
Macdougall.

L iverpool B ranch N. S. S. (Alexandra Hall, Islington-square) : 
7, Jas. Murphy, “ Our Work in the Future.”

M anchester B ranch N. S. S. (Secular Hall, Rusholme-road, 
All Saints) : Thos. A. Jackson, 3, “ The Limitations of Jesus 
G 30, “ The Blasphemer in Evolution.” Tea at 5.

Outdoor.
L ancashire and Yorkshire : Thos. A. Jackson—Leigh (Market 

Square) : Dec. 2, at 7.30, “ Who Made God?” 3, at 7.30, “ The 
Atheist in the Market Place.” Bolton (Town Hall Square) : 4, 
at 7.30, “ The Crimes of God” ; 5, at 7 30, “ Tbe Cause and 
Cure of Christianity”; 6, at 7.30, “ The Dead Hand” ; 7, at 
7.30, “ Providence and the Police.”

E. LIEBF.RMAN, Champion of many Linguistic Competi
tions, is now arranging Day and Evening Classes in 
French, German, Russian, etc. His new method of instruc
tion enables the student to acquire proficiency in these 
languages in an incredibly short space of time. Terms 
to Freethinkers exceedingly moderate.—For further par
ticulars, address E. L ieü er m a n , c/ o the Freethinker, 2 
Newcastle-street, Farringdon-street, E.C.

T H E  T R U T H  S E E K E R .
FOUNDED BY D. M. BENNETT, 1873. 

CONTINUED BY E. M. MACDONALD, 1883-1909.
G. E. MACDONALD ... _  ........................ Editor.
L. K. WASHBURN ........................E ditorial ContbibutoB-

S ubscription R ates.
Single subscription in advance — S3.00
Two new subscribers ... ... ... 5.00
One subscription two years in advance ... 5.00

To all foreign countries, except Mexico, 50 cents per annum extra 
Subscriptions for any length of time under a year, at the rate of 

25 cents per month, may be begun at any time. 
Freethinkers everywhere are invited to tend for specimen eoptet, 

which are free.
THE TRUTH SEEKER COMPANY,

Publishers, Dealers in Freethought Books, ,
62 Vesey Street, N ew Y ork, U.S-A'

A N EW  (THE THIRD) EDITION
OF

FROM FICTION TO FACT.
By  F.  BONTE.

(Issued by the Secular Society, Limited.)

REVISED AND ENLARGED, 
SHOULD BE SCATTERED BROADCAST.

SIXTY-FO UR PAGES.

P R I C E  O N E  P E N N Y .
The P ioneer P ress, 2 Newcastle-streot, Farringdon-street, EU

PROPAGANDIST LEAFLETS. New Issue. 1. HunM 
Skunkt, G. W. Foote ; 2. Bible and Teetotalism, J. M. Wheel® .J 
3. Principles of Secularism, C. Watts; 4. Where Are s°' 
Hospitals .» R. Ingersoll. 5. Because the Bible Tells , 
So, W. P. Ball; 6. The Parson’s Creed. Often the means ^  
arresting attention and making new members. Price 6d. y 
hundred, post free 7d. Special rates for larger quantiti • 
Samples on receipt of stamped addressed envelopo.—N- S' 
S ecretary, 2 Newcastle-streot, Farringdon-street, E.C.

A LIBERAL OFFER—NOTHING LIKE IT.
A Million sol0Greatest Popular Family Reference Book and Sexology—Almost Given Away.

at 3 and 4 dollars—Now Try it Yourself.
Insure Your L ife -Y o u  D ie to W in; Buy th is Book, You Learn to Live. ot

TivG'Besî, Id
irieS.

Ignorance kills—knowledge saves—be wise in time. Men weaken, sickon, die- 
knowing how to live. “ Habits that enslave ’’ wreck thousands—yonng an“ 
Fathers fail, mothers are “ bed-ridden,” babies die. Family fends, marital mise 

divorces—even murders—All can be avoided by self-knowledge, self-control*
Yon can discount heaven—dodge hell—horo and now, by reading and applying | 
wisdom of this one book of 1,200 pages, 400 illustrations, 80 lithographs on 18 anaton 

color plates, and over 250 prescriptions.
OF COURSE YOU WANT TO KNOW WHAT EVERYONE OUGHT TO KN°

T he Young—How to choose the best to m arry .
T he M arried—Hew to bo h appy  in m arriage.
T he F ond P arent—How to have prize  babies.
T he M other—How to have th em  w ithout pain .
T he Childless—How to be fru itfu l and  m u ltip ly .
T he C urious—How they “ growed ’’ from germ-oell.
T he H ealthy—How to enjoy life and  keep well.
T he I nvalid—How to brace up and keep well.

Whatever you'd ask a doctor you find herein, or (if not, Dr. F. will answer your inquiry free , any time) i.rged1 
Foote's books have been the popular instructors of the masses in America for fifty years (often re-written, en g jj 
always kept up-to-date). For twenty years they have sold largely (from London) to all countries where Eng „¡ic® 

spoken, and everywhere highly praised. Last editions are best, largest, and most for the price. Yon may save the 
by not buying, and yon may lose your life (or your wife or child) by not knowing some of the vitally important truths I

Most Grateful Testimonials From Everywhere. te
Panderma, Turkey : “ I can avow frankly there is rarely

Dr.
and

Gndivoda, India : “ It is a store of medical knowledge in plainest 
language, and every reader of English would be benefited 
by it.”—W. L. N.

Triplicane, India : “ I have gone through the book many times, 
and not only benefited myself but many friends also.”— 
Ur. V» . T .

11UIliiU, 1 UIJIOJ . * uau w.v*. .1HUO.J luw. 1a - ~
found such an interesting book as yours."—K. H. 

Calgary, Can. : “ Tho information therein has changed my ” 
idea of life—to be nobler and happier.”—D. N. M. 

Laverton, W. Anst.: “ I consider it worth ten times the P 
I have benefited much by it.”—R. M.

Somewhat Abridged Editions (800 pp. each) can be had in German, Swedish, Finnish, or Span
Price EIGHT SHILLINGS by M ail to any Address.

O R D E R  O F  T H E  P I O N E E R  P R E S S ,
2 NEWCASTLE STREET, LONDON, E.O.

isb-
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WORKS BY G. W. FOOTE. WORKS BY COL. INGERSOLL

Atiieist Shoemaker, The, and the Rev. Hugh 
Price Hughes ... ... — post H  0

Bible Romances. Popular edition, with 
Portrait, paper ... ... ...post 2£d. 0

Christianity and Secularism. Publio 
Debate with Rev. Dr. McCann ... post 2d. 1
Round in cloth ... ... ... P°st 2d. 1

Darwin on God ... ... ••• post id. 0

Defence of Free Speech ... post id. 0

Dying Atheist, The. A Story. ... post id. 0

Blowers of Freethought. Series I. & II. 
doth. Eaoh ... ... — post 8d. 2

God Save The King. An English Republi
can's Coronation Notes ... ... post id. 0

Hall of Science Libel Case, with Full and 
True Account of tho “Leeds Orgies” post Id. 0

Interview with the Devil ... post fd. 0

Is Socialism Sound? Four Nights’ Public 
Debate with Annie Besant ...post lid . 1

Ingersollism Defended against Arch
deacon Farrar ... ... post id. 0

Impossible Creed, The. An Open Letter to 
Bishop Magee on the Sermon on the 
Mount ... ... ... ... post id. 0

J°HN Morley as a Freethinker ... post id. 0

Betters To the Clergy (128 pages) post 2d. 1

Hie in Five Chapters, or Hugh Price Hughes’ 
Converted Atheist ... ... post id. 0

Mrs. Besant’s Theosophy. A Candid Criti
cism ... ... ... ... post id. 0

My Resurrection. A Missing Chapter from 
Iho Gospel of Matthew ... ... post id. 0

Philosophy of Secularism ... post id. o

Reminiscences of Charles Bradlaugh
post Id. 0

R°ME or Atheism ? Tho Great Alterna
tive ... ... ... ... post Id. 0

Secularism and Theosophy. A Rejoinder to 
Mrs. Besant ... ••• ••• Posfc id- 0

Sign of the Cross, The. A Candid Critioism 
of Mr. Wilson Barret’s Play ...post lid . 0

Tiie Passing of Jesus. The Last Adventures 
°I the First Messiah ... ... post |d . 0

Theism or Atheism. Public Debate post lid . 1 

Jesus Insane ? ... ••• post id. °

M̂Hat is  agnosticism? ... ••• post id. o

M̂Ho was the Father of Jesus ? ... post id. 0

MRll Christ Save Us ? ... ... post Id. 0

d. s. d.
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1

6

2
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2

0

2

2

2

0

1

2

2

8

A Christian Catechism ... ... post Id. 0 6
A Wooden God ... ... post id. 0 1
Christian Religion, Th e ... ... post id. 0 8
Coming Civilisation, The ... post id. 0 3
Creeds and Spirituality... ... post |d. 0 1
Crimes against Criminals ... post id. 0 8
Defence of Freethought ... post id. 0 4
Devil, The ... post Id. 0 6
Do I Blaspheme ? ... post id. 0 2
Ernest Renan ... ... post id. 0 2
Faith and Fact. Reply to Rev. Dr.

Field ... ... post id. 0 2
Ghosts, The ... post id. 0 8
Holy Bible , The ... ... post id. 0 6
Household of Faith, The ... post id. 0 2
House of Death (Funeral Orations) post 2d. 1 0
Ingersoll’s Advice to Parents. — Keep

Children out of Church and Sunday-
school ... .. ... 0 1

Last Words on Suicide ... .. post id. 0 2
Live Topics .. post id. 0 1
Limits of Toleration, The .. post id. 0 2
Marriage and Divorce. An Agnostic’s

View .. post id. 0 2
Myth and Miracle .. post id. 0 1
Oration on Lincoln .. post id. 0 8
Oration on the Gods .. post Id. 0 6
Oration on Voltaire ‘ ... .. post id. 0 8
Rome or Reason ? .. post Id. 0 3
Social Salvation .. post id. 0 2
Superstition .. post Id. 0 G
Take a Road of Your Own .. post id. 0 1
Three Philanthropists, The .. post id- 0 2
Wiiat must We Do To Be Saved ?. .. post id. 0 2
Why am I an Agnostic ? ... ... post id. 0 2

Orders to the amount oj 6s. sent post free.
Postage must he included for smaller orders.

THE PIONEER PRESS,
2 N ew castle-street, Farringdon-street, E C.

6 PAMPHLETS by C. COHEN

2

0

1

8

2

6

An Outline o f E volutionary E th ics ... 6d.
Principles of ethics, based on the doctrine of Evolntion.

Socialism, Atheism , and C hristianity.. Id.
C hristianity and Social E th ics ... Id.
Pain and Providence Id.

Tat Pionizb Pbkbs, 3 Newcaatle-utreot, Farringdon street, E.C.
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SUNDAY EVENING FREETHOUGHT LECTURES
AT

Q u e e n ’s (Minor)  Hall,
LÄNGHÄM PLACE, REGENT STREET, LONDON, W.

BY

Mr. G. W. FOOTE,
Editor of the 11 Freethinker" President of the National Secular Society, and Chairman of

the Secular Society (Ltd.).

From October 6 to December 15, inclusive.

December 1 :

“ Where is the Moral Governor of
the U n iv e rs e ?”

Subjects always liable to alteration in oases of special urgency.
Announcements will nppear^in Saturday aDd Sunday papers—such as the Daily Neivs, 

Chronicle, Star, Westminster Gazette, Reynolds’, Weekly Times.
Reserved Seats, Is. Second Seats, Gd. A  Few Free Seats at the Back. 

Doors Open at 7 . Chair taken at 7.3 0 .

P I O N E E R  P A M P H L E T S .
A series of pamphlets under this general title is being issued by

The Secular Society, Ltd.
They are to be Extrem ely Cheap and of the B est Quality.

No. I.-BIBLE AND BEER. By G. W. Foote.
FORTY PAGES-ONE PENNY.

Postage: single copy, £d.; G copies, 1£3.; 18 copies, 3d.; 26 oopios, 41. (paroel po3t).

No. II_DEITY AND DESIGN. By C. Cohen.
(A Reply to Dr. Alfred Russel Wallace.)

THIRTY-TWO PAGES-ONE PENNY.
Postage: Single copy, 43.; G copies, 1J3.; 13 copies, 243.; 26 copies, 43. (paroel post).

No. III.—MISTAKES OF MOSES. By Colonel Ingersoll.
THIRTY-TWO PAGES—ONE PENNY.

Postage: SiDglo copy, 4d.; 6 copies, 1-J-d.; 18 copies, 24d.; 26 copies, 4d. (paroel post).

IN  PREPARATION.
No. IV_CHRISTIANITY AND PROGRESS. By G. W. Foote.

No. V.-MODERN MATERIALISM. By W. Mann.
Special Terms for Q uantities for Free Distribution or to Advanced

Societies.
THE PIONEER PRESS, 2 NEWCASTLE STREET, FARRINGDON STREET, LONDON,

Printed and Published by the P ionbbb P bbbb, 2 Newcastle-atreet, London, E.C.


