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Children are afraid of being left in the dark ; men are 
afraid of NOT being left in it.—Landor.

Various Matters.

The newspapers have been having their say over 
the death of that great personality who was once 
Mr. Speaker Peel. Living as they do npon sensa
tionalism, they all made the most of his dramatio 
appearance, stern and robed, when he was called in 
to stop an abominably riotous scene in the House of 
Commons. He did it — he did it magnificently. 
Members who were deseorating the legislative 
chamber with shrieks and howls and curses, and 
blows and wrestlings, shrank abashed before that 
angnst embodiment of law and order and good 
government, as well as of the very spirit and tradi
tions of free debate in the house of the people’s 
r0presentatives. It was the personal triumph of a 
^an of resolute mind, knowing exactly what he had 
to do and how to do it, over hundreds of other men 
y~8ome of them very able—whom passion had turned 
>oto a mob. But it had no particular importance in 
English history. In this rospeot it was unlike a far 
Sroater triumph of Mr. Speaker Peel’s ; a triumph, 

the way, which none of the newspapers, as far as 
t can see, have so much as noticed. Snob is their 
view of what is transient and what is durable.

* * *

There were two great figures in “  the Bradlaugh 
struggle,” as it used to be called. Bradlaugh himself 
^ 8*8 the first. The seoond was Mr. Speaker Peel. 
Of the dead Bradlaugh one may say “ this was a 
taan.” Of the now dead Mr. Speaker Peel (what is 
a Viscount ?) one may say “  this was a man.” Eaoh 
poold plant his feot upon the rock, as if they grew 
lQto it, and defy the world to move him. And when 
Men of that kind appear in the world a sanative and 
Simulating blast of moral ozone passes into the 
atmosphere of humanity.

* * *
The baiting of Bradlaugh had been going on for 

Ĉars. He had fought an amaaing battle all the 
4me—for there was no intorval of peace. Power, 
®oney, sooial influence were arrayed against him ; 
n̂d misrepresentation and calumny assailed him 

fom behind. Every day saw him advancing towards 
notory ; every day saw his enemies retreating. By 
be end of 1886 he was morally victorious. He had 
)0aton all his foos to a standstill. The one thing 
|*at still remained between him and his seat was 
be mere power of numbers in the House of 
J°mmons itself. It could act illegally, because there 
Vaa no court that could bring it to book. It was 
0v®reign within its own precincts. And the 
rr°8ponsible brute force whioh kept Bradlaugh 

during the Gladstone administration was still at 
be call of the bigots, and none the less ready to 
®Rpond becauso the Tories were then in power. 
JV0rything was ready for the renewal of the comi- 
ragedy when the fresh Parliament assembled on 
anuary 1 3  1886. But they were met and foiled by
Man.
1,

A Man ! What a great word that is ! Shakespeare 
himself could find no greater for Hamlet’s praise of 
his dead father or Mark Antony’s praise of “  the 
noblest Roman of them all":—

“  the elements
So mix’d in him, that Nature might stand up 
And say to all the world, ‘ This was a man 1 ’ ”

Not “ this was a hero” but “ this was a man.” All 
is included in that august designation.

r - *  *

Mr. Speaker Peel—the new Speaker of a new Par
liament—was made of sterner stuff than his prede
cessor, who had allowed the House of Commons to 
play football with the Bradlaugh question. He had 
made up his mind that this scandal should cease 
under his control of the House. Bradlaugh went up 
with the other elected members to take the oath and 
his seat, and the bigots, represented by Lord Randolph 
Churchill, Sir Miohael Hioks B9aoh, Mr. Raikes, and 
Sir John Konnaway, had written bogging the Spoaker 
not to let Bradlaugh do it. Mr. Speaker Peel rose in 
his place before anyone was sworn and laid the 
matter before the House in embryo. Not even the 
appeal of the Government behind the scenes availed 
to move him one jot from what he held to be his 
duty. The M a n  was there—and this is what he 
said:—

“  We arc assembled in a now Parliament. I know 
nothing of the resolutions of the past. They have 
lapsed; they aro vo id ; they are of no effect in refer- 
once to this case. It is the right, the logal statutable 
obligation of members, when returned to this House, to 
come to tho table and take the oath prescribed by 
statnto. I have no authority, no right, original or dele
gated, to stand botweon au honorable member and his 
taking of the oath. I have been further asked whether, 
when the Houso is completed, and after a quorum has 
been constituted, it would be competent for a motion to 
be made intervening betwoen the honorable member for 
Northampton and his taking of the oath. I have come 
clearly and without hestation to the conclusion that it 
would neither be my duty to prohibit tho honorable 
gentleman from coming, nor to permit a motion to be 
made standing between him and his taking of the oath. 
The honorable member takes that oath nnder whatever 
risks may attach to him in a court of law. But it is 
not for me—I respectfully say it is not for the House— 
to ontor into any inquisition as to what may be the 
opinions of a member when he comes to the table to 
take the oath. I am bound, and the House is bound, 
by the forms of this House, and by the legal obligations 
and rights of members. If a member comes to this 
table and offers to take tho oath, I know of no right 
whatever to intervene between him and the form of 
legal and statutable obligation.”

The grand, grave oraole had spokon, and its words 
were clear, firm, and inevitable. Bradlaugh took the 
oath at the table. One or two leading bigots 
attempted an interruption. But tho “ Order, order” 
of Mr. Speaker Peel was irresistible. The inter
rupters sank into their seats—and tho Bradlaugh 
question was ended in the House of Commons. 
That was Mr. Speaker Peel’s great achievement,— 
not his oowing a rabble of legislators in a physical 
fight. The latter was a passing sensation; the 
former stands, and will stand, in the Constitutional 
History of England.

In announcing last week the death of Dr. E. B. 
Foote, of New York, I said that he deserved far
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more than a brief passing notice of his decease. The 
space that was lacking to me then is open to me now. 
It is not sufficient to contain all I would like to 
say about my dead friend, but it enables me to 
pay at least a part of the debt I owe his 
memory. I may be able to add a portrait of him 
shortly.

* * *

Dr. E. B. Foote was called “ junior” so long that 
it stuck to him, in American circles, to the end. His 
father, Dr. E. B. Foote, senior, was the author of 
Plain Home Talk, which has enjoyed a phenomenal 
sale in the United States, and no mean sale in 
other parts of the English - speaking world. I 
met both father and son when I visited America 
in 1896. Colonel Ingersoll was easily the first per
sonality I met with over there, hut I think Dr. Foote 
senior was the second—unless he went halves in the 
position with Mr. E. Macdonald, of the Truthseeker. 
Dr. Foote was in every way a stalwart. He must 
have been a very notable man, physically as well as 
mentally, in his prime. Ho was then visibly break
ing up, and only the ruins of his former self. But 
his mind was open and alert, and his interest 
in human affairs generally, and progressive 
affairs particularly, was unabated. He took to 
me and I took to him ; it was as though we 
had known each other half a lifetime. When 
I returned home we kept up a most friendly 
correspondence. I felt his loss when he died. 
But the event brought me a new friend in Dr. 
Foote junior. He who filled his father’s place 
in so many respects filled it also in that. He wrote 
to me almost as a brother. He did indeed some
times use that word. He was proud to think that 
there was possibly some blood relationship between 
us. To the very last, writing from his sick room, 
he would say how glad he waB, although he was 
laid low, that I was still in the thick of the 
fight for Freethought and keeping up the reputa
tion of the “ Foote family” in the world. My 
letters to him required some delioacy in inditing, 
for they had always, more or less, to contain a note 
of condolement. His was a beautiful and generous 
spirit. He appeared to have no vioes of any kind. 
He waB not even ambitious. Selfishness and vanity 
had no part in him. Good nature and moral equa
nimity shone in his eyes and sat upon his face. He 
was a born giver, not a receiver. I think he was the 
most likely man in the world to do no harm and all 
possible good. Having no personal indulgences, ho was 
free to devote a large part of his income to advanced 
movements. His name has often appeared in my own 
pages as a subscriber. He occasionally sent me 
donations which he did not wish to be acknow
ledged. Nor was this at the expense of his help to 
advanced movements in America. His generosity 
was known from New York to San Francisco. 
Latterly his inherited love of freedom had induced 
him to take the Treasurership of tho Free Speech 
League, which is making a serious effort to stem 
the tide against liberty of discussion in tho land 
where it ought most to prevail. Dr. Foote will 
never be forgotten by those who knew him. In my 
own memory he will always occupy a peculiar place. 
Want of the physical vitality whioh nature showers 
on pigs and fools gave his life a certain frustration. 
Nature so often treats her elect ohildren in that 
fashion that I feel I may best end these notes with 
a verse from Swinburne :—

“  For thee, O now a silent soul, my brother,
Take at my hands this garland, and farewell.
Thin is the leaf, and chill the wintry smell,

And chill the solemn earth, a fatal mother,
With sadder than tho Niobean womb,
And in the hollow of her breasts a tomb.

Content thee, howsoe’er, whose days are done;
There lies not any troublous thing before.
Nor sight nor sound to war against thee more,

For whom all winds are quiet as the sun,
All waters as the shore.”

G. W. F o o t e .

The Primitive Mind,—II.

(Continued from p. 675.)
It is not difficult to find examples of the per

sistence of the primitive type of mind and of 
the primitive outlook in contemporary life. The 
real difficulty lies in the selection. Our social lif0 
is full of it. From the throne—that stronghold of 
primitive ideas and barbaric oeremonial—downward, 
we meet with frequent reminders that our veneer of 
civilisation is of the thinnest possible kind. The 
Coronation of George the Fifth is not, for example, 
such a distant event that people will have forgotten 
its significance. There was not merely an orgy of 
barbaric ceremonial, in which the primitive forces of 
religion and militarism played so prominent a part, 
but there was evidenced a degree of king worship far 
more worthy of a time when kings were accepted as 
the representatives of God on earth than of a people 
with any solid claim to the title of civilised. All our 
culture and education and representative institutions 
have not served to wipe away the feeling that a king 
differs in some undefined respect to ordinary mortals, 
and that any question of his ability or value is next 
door to an attaok on the character of Deity. One 
need only observe the sheep-like, sanctimonious 
manner with which the National Anthem is received 
in publio to see how closely the reverence for a king 
is associated with tho primitive feelings. In this 
reapeot the reception of “ Rule, Britannia,” is in
structive. Tawdry as is the sentiment of the air 
and the words of the song, people receive it with 
their heads up and an attempt to look like men. 
With “  God Save the King ”  the head is lowered, the 
demeanor is repressed, and an expression of satisfied 
inanity steals over the faces of the listeners.

Another example lies to hand in much of the 
current talk "concerning patriotism and love of 
country. It is not that one need question the good 
of love of one’s conntry ; critioism is concerned more 
with the form in whioh it finds expression. And tbo 
truth before us is that love of one’s country is still 
mainly expressed in the primitive and tribal form, 
which, in practice, is not loving one’s country at all- 
The late Professor C. H. Pearson said that we could 
“ scaroely give tho name of patriotism to tho devo
tion of a tribe to its chief, or to the bitter hatred of 
one raoo for another.” But why not? As a matter 
of fact, this is patriotism in its simplest form, and it 
is what patriotism is understood to mean by the 
mass of people to-day. It does not matter that the 
tribe is larger and scattered over a wider area, or 
that the chief has become a king, it is the sam0 
thing. Wherein lies the superiority of tho view of a 
man like Professor Dioey, who, in upholding the 
right of our protecting “ British interests ” every
where, says that “  The only qualification I admit i9 
that the country wo desire to annex or to take under 
our protection shall bo for the manifest advantage of 
the British Empire." In what respeot does thi0 
differ from the ethio of the primitive tribe? Ev0° 
Professor Pearson’s conclusion that “ Patriotism 
seems to be based on the reasonable acknowledgment 
of two faots in our nature : that wo owe a duty to 
our fellow-men, and that we cannot reasonably 
perform it to the race at large,” is very little better 
than the crude jingoism of Professor Dicey. Both 
ignore the all-important consideration that tb0 
growth of the world is such that it becom09 
increasingly difficult to discharge our real dut'00 
to tho society in which we live without considering 
the welfare of other societies with whioh wo ar0 
brought in contact. Nogleot of this truth sho^ 9 
how largely the primitive view still obtains. . .

What is the most primitive form of the patriot' 
sentiment ? It is simple devotion to the tribe, 
a completo callousness to the welfare of all on 
eiders. It need not be disputed that at one stag0 °g 
human culture this is a good thing. So long " 
groups of people are self-contained and self-suppo.'L 
ing, it is well that the feeling of sooial solida1’ 7
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should b8 cultivated. And it so happens that this 
sense of tribal unity is often expressed by hatred of 
all outsiders. It is the kind of feeling expressed by 
sohoolboys in their vendettas against children of 
other schools, or in the dislike of the inhabitants of 
one town for the inhabitants of another town. And 
folly nine-tenths of the loud-mouthed patriotism of 
°or own day is just of this order. It is the boy 
grown to a man, the primitive tribesman become a 
member of a nation without any fundamental 
change of idea or of outlook.

Professor Pearson says we ought not to call 
patriotism the devotion to a chief or hatred of 
another tribe. But that is really the major part of 
current patriotism. Indeed, once we dispense with 
"his hatred of others and devotion to a chief, we not 
°nly cut away the motive power of much of the 
current patriotism, but we introduce elements that 
altogether destroy its effective character. If James 
Pussell Lowell was right when he said that it was 
‘ an abuse of language to call a certain portion of 
land, much more, certain personages elevated, for 
fhe time being, to a high position, our country," 

is evident that a great deal of what passes muster 
f°r devotion to one’s fellows, is a pure counterfeit, 
ff patriotism is not devotion to land or leaders, what 
18 it ? Is it devotion to institutions ? We do 
certainly hear a great deal abouji the value of 
British institutions, and of a sort of divine injunc
tion to carry them all over the world. But if this 
Patriotism is good for one group it should be good 
f°r all. And is a Russian or a Spaniard to prefer 
the institutions of his own country to that of others, 
n̂d to fight for their maintenance ? If so, and our 

Institutions are really superior, is he not injuring 
t**s fellows in keeping them out ? And if ours are 

superior, is he not equally injuring his fellows 
by introducing them ?

As a matter of fact, we refuse to praise the man 
^bo prefers the institutions of his own oountry 
Merely because they are his own. Wo call him 
Harrow, stupid, retrogressive. We do not admire 
Unreasoning devotion in the people of other countries, 

v̂hy should we regard it as a virtue in ourselves ? 
Pet once we deprecate this mode of thinking, what 
bave we done? Have we not declared that it is 
^cither the region in which one happens to bo born, 
?°r even the language one speaks, nor yet the 
Institution we have inherited, that demands our 
Repost service, but concern for the welfare of 
betnanity. The value of institutions, and ultimately 
‘ b0 quality of our endeavors, is to be determined 

as in the primitive tribe, by their influence on 
l0e lives of our fellows. But modern developments 
edarge the sphere of fellowship, and so involves an 
Cver-widening survey of life and its relationships.

For what is the one dominant lesson of social 
,v°lution ? It is, in a word, the growing inter
dependence of the whole human raoe. The tribal 
,0im of the patriotic spirit, such as is still represen- 
le<̂  by a man like Lord Roberts, was all right while 
8 tribe ■Was self-supporting, and while another tribe 
c°0ld be oppressed or blotted out without its dis
appearance affecting any but its own members. It 
j8 a far different thing to-day when every country 

the world is connected with every other country 
y ^ 1  kinds of visible and invisible threads—mental, 

j 0ral, social, and commercial. There is no oountry 
i? the world that is to-day self-supporting; and, 
berefore, the problem is not how to advanoe one’s 

country without regard to others; now it involves 
recognition of the truth that genuine security and 

a ** development in any one oase involves security 
j  d development for all. Some centuries baok the 
tkQ. 8 and the Balkan people might have oarried on 
3 je,lr war without other countries—geographically 

being concerned. To-day every State in 
i 'o p o  is shaking in its shoes lest it be dragged 
f6 ? bbe conflict. The logic of events compel us to 
the ^.e cbanged conditions, but mentally we repeat 
gjj primitive formnltn without recognition of their 
tfji 8̂ y unfitness. We will not realise that, as the 

8* patriotism has developed into nationalism, so

nationalism must one day lose itself in humani- 
tarianism.

The adjunct of patriotism and nationalism is 
militarism. Without it nationalism could hardly be 
maintained for long, and patriotism would lose all 
its aggressive character. And how crudely and 
aggressively primitive this is. It is the one occupa
tion in life in which a man is never permitted to 
grow up; where he has no voice in what he shall eat, 
how long he shall sleep, or play, or rest, or work; 
where he is not encouraged to think for himself. He 
is not even encouraged to develop the feeling of the 
crudest tribal solidarity. His devotion must be to 
the chief immediately above him, or to that intangible 
thing “  orders.”

Some few years ago there was a row in the press 
over Sir Henry Campbell Bannerman’s reference to 
our “ barbario method of warfare.’ ’ The press indig
nantly repudiated the description, and declared we 
were waging a “  civilised warfare.” As though there 
could be any such thing. In what way is a fight 
between modern gunboats more oivilieed than a fight 
between canoes ? How is a maxim gun more civilised 
than a bow and arrow ? How is a British soldier 
pushing a bayonet into a “  fuzzy-wuzzy ” more civi
lised than a “  fuzzy-wuzzy ” pushing a javelin into 
Tommy Atkins ? There may be differences in cost, 
in deadliness; but why call one more civilised than 
the other ? That the modern soldier may feel no 
particular ill-will against his individual enemy does 
not make the matter any better ; quite the contrary. 
The primitive savage had at least the exouse of a 
cordial hatred of the one he tried to kill; the modern 
soldier lacks even that apology. He de-civilises 
himself to order, and imagines he becomes a more 
civilised individual. It does not even matter that a 
war hero and there may be absolutely necessary; it 
would still remain a method of barbarism.

Our intelligent press has been recently laughing 
at Mr. Norman Angell and his theories. Mr. Angell 
argued, and I think proved, that no civilised country 
could gain any real benefit from war owing to the 
relations that existed between them. What is the 
use of all your theories ? said these sapient critics ; 
Turkey and Italy went to war, the Balkans are now 
aflame, and other countries will fight when it suits 
them. Well, Mr. Angell never said that people 
would not and oould not go to war any more; he 
only said that all the supposed benefits of war, moral 
or financial, were imaginary. If they once acorued 
from warfare, this was no longer the case. And 
when people quite realised all that was involved in 
this position warfare would cease. But meanwhile 
people do not realise it. Our political leaders do not 
realise it. The mass of the people do not realise it. 
They are both dominated by ideals that really belong 
to a low oulture stage. They are still looking at life 
from a primitive point of view. Their ideal is still 
that of the predatory, fighting tribe, even though 
they use million-pound warships and steal whole 
countries at the time. They are trading upon pri
mitive feelings, adopting primitive methods, and 
aiming at primitive ends. With enlightenment will 
come civilisation. Meanwhile our knowledge is being 
largely utilised to gratify the passions of the primitive 
horde.

(To be concluded ) C. Cohen.

A Strange Vagary.

All supernatural beliefs are equally groundless ; but 
some are moro preposterous than others. They are 
all equally unbelievable, but vary in degrees of 
absurdity. One of the most absurd is embodied in 
the following verse, quoted by Mr. R. J. Campbell in 
a recent sermon :—

11 Upon God’s throne there is a seat for me ;
My coming forth from him hath left a space 
■Which none but I can fill. One sacred place 

Is vacant till I come.”
Many divines assure us that the conflict between 
religion and science is at an end ; but nothing could
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be further from the truth. So long as the sentiment 
expressed in that verse persists, religion and science 
are bound to be at war with each other. It is beyond 
doubt that in one form or another the doctrine of 
the Fall has been the common property of nearly all 
religions. The Genesis story is one of a thousand 
variants. In India, Persia, Babylonia, and Greece, 
as well as in Palestine, the same tale was told from 
earliest times; and it survives in Christendom 
to-day. Christianity is based upon the Fall. The 
idea is that humanity has lost something which 
Christ is willing and able to recover. Science offers 
a flat contradiction to such a dootrine, adducing 
abundant evidence that humanity has risen, not 
fallen, and that it is higher now than it ever was 
before. A Biblical theologian cannot possibly get 
away from the Fall, nor can the scientist escape the 
Rise; and it naturally follows that the two can never 
be at one. Speaking of the various versions of the 
Fall, in a sermon whioh appears in the Christian 
Commonwealth for October 23, Mr. Campbell says:—

“  Frankly, I believe there must be a certain founda
tion in fact for all these expressions of a common 
feeling concerning a higher origin for man than the 
present conditions of his life in this world indicate. 
Probably that foundation is the feeling we all have of 
the presence of the eternal in our hearts ; it does not 
follow that as individuals we have ever lived before, 
but simply that the eternal, the state of being in which 
time is not, in which sin, pain, and death cannot exist 
either, is ever making itself felt within the soul and 
reminding it of what it is and whence it came.”

Mr. Campbell falls into the usual pulpit error of 
speaking in the name of all, whilst what he says is only 
true of fellow-believers, and by no means of all of 
them either. There are millions who have no sense 
of the eternal in their hearts, no feeling of affinity 
with anything outside or beyond Nature, no con
sciousness of the pressure upon them of Infinite 
Spirit; and Mr. Campbell has no right to sp9ak in 
their name, unless by some miraole he resolves to 
tell the truth about them.

Mr. Campbell is so deeply buried in mysticism 
that it is extremely difficult to ascertain what his 
views on any subject really are. His utterances arc 
so vague and ambiguous that they are capable of 
various and even conflicting interpretations. What 
he means by the Fall it is quite impossible to 
tell. One infers from some of his expressions 
that be does not regard it as a sinful act for 
whioh man can justly be held responsible, but, 
rather, as an evil fate forced upon him for 
some inscrutable purpose. He believes that the 
Bible oontains so many references to “ restora
tion ” because the writers had a vague feeling in 
their heart that “  somehow their race had lost 
something, had come down from a former eminence, 
had been dispossessed of a good to which it was 
rightfully entitled.” More than this, there is in the 
Bible, specially in the New Testament, a sugges
tion of—

“  The belief that the whole human race had fallen 
from a higher state than the one we know now, or 
become subjected to the dominion of evil and igno
rance for some inscrutable reason, and that this 
catastrophe, with all its train of miserable conse
quences, would shortly bo fully compensated for by the 
redemption to bo wrought out by our Lord Jesus 
Christ.”

Then he tells us that all versions of that belief 
agree in one thing : —

“  Namely, that either in this world, or in some higher 
world, man was originally innocent and happy, whereas 
he is now the victim of a sort of blight or evil spell 
which renders him unable to realise or recall his former 
blissful state. And doubtless you have all heard of the 
Hindu saying that the indentation in the middle of the 
upper lip of every human being is due to the angel who 
stands at the gate of birth smiting every soul thereon, 
lost it should tell what it knows after it leaves the 
heavenly spheres to be born on earth, and that that is 
why every child comes into this world crying.”

It is really immaterial in what form the doctrine 
of the Fall be held because in all its forms it is 
wholly irrational and absurd. Wherein did the Fall

consist ? Apparently in the prooess of becoming 
embodied in matter. Before it enters the body 
every soul is innocent and happy “ in the totality 0‘ 
the life of God.” It oooupies its own seat on tbs 
Divine throne. Prior to its incarceration in flesh it 
exists as a pure spirit “ in that state of being >n 
which time is not,” and in which space is unknown. 
And yet we are expected to picture innumerable 
hosts of unembodied spirits seated together on a 
throne with God in the centre. In its essence this xs 
Plato’s doctrine, in which that inimitable stylish 
verily believed. Now, these innocent and happy 
souls are cruelly driven down to earth to be 
imprisoned in gross, vile bodies, for some “ lD' 
sorutable reason.” Is it possible to conoeive of a 
God of justice and love committing suoh a horrible 
crime ? Is it reasonable to believe in the existence 
of suoh an Almighty Monster? We do not believe 
in the vileness of matter; but Plato and Paul did» 
and so do all their disciples everywhere. For som0 
inscrutable reason, it pleased God to doom innocent 
and happy souls to a life of degradation, suffering) 
and sorrow in this vale of tears; and in the very 
act of entering their clay-houses they are smitten 
with blindness and loss of memory so that they have 
no idea who or what they are, whence they came, or 
why they are here. The divines assure them that 
they are here as exiles, whioh faot, if fact it were, 
would only enhance the injustice and cruelty of their 
fate. Why are they in exile, poor things ? What 
did they do to deserve to become the victims of this 
awful blight or evil spell? Mr. Campbell does not 
know.

Now Christianity steps in with the objeot of 
restoring them to the blissful state in which they 
once lived. Evidently God realised that he had 
acted cruelly and unjustly, and resolved to mak0 
amends, to the best of his ability. So he sent hi0 
only begotten Son down to earth to make all neces
sary arrangements for the return of the captives to 
their happy home ; and having completed his work 
here, he told them that he was going baok by himseh 
to effect all requisite preparations for giving the® 
the heartiest of welcomes later on. Unlike P0° ' 
Mr. Campbell says nothing about sin in this amazing 
sermon; and there is no room cr need for Christ,8 
atoning death in his system. What he maintains >8 
that God is in our debt until we find ourselves 0 
home once more. There is at this moment a vacan 
seat for every one of us on God’s throne in heav00 
to which we are rightfully entitled. Mr. Campb0 
speaks with the authority of a man who has “ b000 
given a few words to say,” and as the giver of th00 
words is clearly God, their message is infallible aD 
final. Here it is :—

“  Listen. It is well for God to bo in your debt, f0 
ho is a good payor ; all you have ever invested W> 
him is well invested, and will bo yours with comp°oD 
interest by-and-bye when your soul is ready to take V 
its rights.”

Is it any wonder that thoughtful, intelligent p0OP*® 
are turning their backs upon suoh vagaries in 0V® 
increasing numbers ? Is it in the least astonishi0» 
that scientists adopt a mechanistic interpretation 
the Universe, and that their disciples are multiply10̂  
by the thousand ? Those vacant seats in the 8Pir’^ a{i 
world exist only in the preaoher’s fancy, and in th 
of those with whom his emotional appeals ® 
effectual. Mr. Campbell talks about God aD^,^ati 
soul and the empty seats with the familiarity tb 
breeds contempt, for they are subjects concern’ 
which not a single shred of knowledge is obtain0 
The rights of the soul are myths woven on fapcA 0 
loom, the only rights that are real being the rig 
of man as a citizen of this world, and these 0 
rights accompanied by corresponding duties, 
when rightly done are enjoyed as privileges. ^ e

We prefer the story of man’s past as told by l^g 
President of the British Association, because 
bases all his inferences upon ascertained facts. / ¡ 0 
Campbell builds air-castles, the beauty of wb,c ^  
that they have no foundations ; but air-castl00̂ .  
uninhabitable and possess no practical value ^
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®ver. Under the spell of religions emotionalism, 
when intoxicated with abnormal excitement, it may 
be easy enough to sing—

“  Somewhere or other there must surely be 
The face not seen, the voice not heard,

The heart that not yet, never yet—ah, me !
Made answer to my word,”

bnt indulgence of that kind enfeebles the mind and 
disqualifies one for the serious work of life. The 
wisest course is to drop all the vagaries of theology, 
and begin to study the problems of life in the light 
°f the latest knowledge scientifically acquired.

J. T . L l o y d .

The Man of God.

Other men are said to he known by the company 
they keep, but the Man of God is known the world 
over by the clothes that he wears. He is essentially 
a tailor-made man. He professes, of course, to be 
Ood-appointed; but the only evidence of his divine 
calling is that supplied by the Tailor. It is true he 
often supplements this supposed oall by a brief turn 
at a theological treadmill, which, owing to Heaven’s 
?cgleot to furnish him with any special endowments, 
’a supposed to qualify him for posiDg as a Man of 
Ood. But the only result of this ministerial prepa
ration appears to be the production of a sombre 
v*sage and a sing-song funereal voice. The training, 
from an intellectual point of view, is usually scarcely 
aofficient to distinguish him from a fourth-form 
8°hoolboy. It is the clothes alone that are the sign 
and seal of his guideship to the land of Nowhere. 
^  course, there are other classes of men whose 
dress indicates their social position or profession; 
cot such official dress or uniform, as a mode of dis
tinction, always possesses an authoritative or social 
8anction. In the case of the Man of God, however, 
Qo such sanction exists; its adoption possesses 
n° other authority than priestly arrogance and 
Presumption.

The Man of God is fully alive to the social value 
°f the tailor’s art. The common or garden tailor, 
^ho caters for the needs of the nobility and gentry, 
18 not considered capable of fitly clothing the person 
°f the Man of God. The nobility, gentry, and 
°iGrgy, in other requirements, may be served by the 
aame tradesman, but not in the all-important matter 
°f Clothes. Nothing less than a specialist in the 
arfc will satisfy the religions whims and studied 
ostentation of the Man of God. The ornamentation 

hia fleshly form must be oxeouted with care and 
8kill. Just as baby-linen and ladies’ corsets are the 
8PGoial study of certain habit-makers, so clerical 
Nothing is a particular branch of the Tailoring trade, 
lQ which the cutting and making of all garments is 
?°ne by Experts. So runs the advertisement. And, 
lndeed, the variety of the apparel worn by the Man 
°f God, and the fantastic shapes of the things in 
"dfich he arrays himself, would bamboozle the poor 
°rdinary tailor only accustomed to make common 
c°ats, vests, and trousers.
..The tailoring art has been vastly improved since 

first tailors sewed fig-leaves together to hide 
i^sir nakod forms, the while the Devil was admiring 
fr*e beauty of nudity over the garden wall. The 
, Vol°pment was oertainly necessary to the pageantry 

religion, Adam, in a fig-leaf, could not sustain 
role of a Man of God: Eve would see through 

T e farce at a glance. If Adam had tried any reli- 
jPeus mummery on Eve, she would have simply 
P°aed him in the ribs—the bare ribs—and told him 

to piay the humbug. Clothes are absolutely 
®8s®ntial to the mystery-business, if it is to be 

,rried to any great length, and the deception raain- 
. 'fined. The greater the variety in the material and 

fhe number of showy garments, the more likeli- 
of the performance being a success. And so 

jfie men of God, with a true business instinct, have 
g Pr°ved upon the fig-leaves, and introduced dia- 

serges, tweeds, oords, fine linen, wool poplins,

silks, and every conceivable species of cloth that the 
ingenuity and the vanity of man could devise. The 
simple aprons in which our “  first parents ”  admir
ingly beheld each other have been discarded for 
clerical stocks, clerical hats, clerical collars, clerical 
robes, clerical surplices, clerical cassock-aprons, 
clerical hoods, clerical stoles, and clerical scarves, 
not to speak of clerical pyjamas, clerical shirt-studs, 
clerical bootlaces, and the numerous other artioles 
of apparel that go to make up the Man of God. 
Poor old Adam, whose highest dream of ornamenta
tion was a couple of empty Nestle’s Milk tins tied 
through the lobes of his ears, would have been 
utterly bewildered by the long list of clothing mate
rials with which the Man of God seeks to improve 
his personal appearance.

It will thus be seen why “ The Cloth ” has become 
such a common synonym for the Man of God and 
his profession. Just as we speak of The Stage in 
reference to the drama and its artists, 60 The Cloth 
has come to be acoepted as the most appropriate 
designation of the priestly office. It shows how 
absolutely dependent the Man of God is upon the 
tailor for the success of his religious representation. 
The clothes are part of the paraphernalia of his 
mumbo-jumbo show. They lend a suggestion of 
reality to his fictitious claims. They are the trap
pings intended to perfect the illusion of his perform
ance. They serve as the outward and visible sign 
of a simulated power and eeoret knowledge. They 
are the peacock’s fantail, ostentatiously calling 
attention to their wearer’s vanity and self-esteem. 
They are the advertisement of his quack medicine 
for sin—a disease, like his remedy, of purely theo- 
logioal creation. The Cloth is undoubtedly the most 
fitting emblem that could possibly be chosen to 
represent a profession whose very duties are pro
blematic, and whose chief function would seem to 
be the laudation of their own order. Well might 
the Clothes say to the Parson : “ Without me ye are 
as naught; without kingdom or power or glory.”

Although ladies’ corsets and clerioal robes are, in 
the making, matters of separate specialisation, yet 
there has ever been a subtle affinity between the 
wearers of each, whioh would suggest that the sen
timentality of sex is greatly aggravated by the 
mysterious sexual magnetism inherent in the clerical 
cloth. It is a commonpla6e that the congregations 
of the reverend gentlemen are very largely composed 
of ladies, who, if they cannot hang lover-like upon 
the priest’s arm, at least hang upon his lip3, as if he 
were an oraole that understood the secret depths of 
the female heart. And whenever a Man of God, who 
has not made a matrimonial choice, comes to be the 
shepherd of a flock, the marriageable ladies of all 
ages, from the soventeen-year-old ohoir girl to the 
aged spinster watching the sunset of life, buzz round 
their spiritual spouse like flies round a honey-pot. 
Even the married ladies of the congregation often 
display a sentimental sex weakness for their pastor 
that they would regard as highly improper towards 
the wearer of a Harris tweed. There may be some 
deep psychological explanation of this weakness, but 
most probably it is to bo found in the Man of God’s 
distinctive garb. It is the same kind of fatal fasci
nation that leads another class of females to dote 
upon the red ooat of Tommy Atkins. When Peggy 
goes off with a soldier, it is always the fine clothes 
that play the most important part in the elopement. 
It is for this reason that the Man of God is so easily 
able to exploit female weakness. The Cloth has 
often prooured him a wealthy wife in place of the 
humble domestic who would otherwise have been his 
portion; and where he has been unable to form a 
successful matrimonial alliance, he has had the 
alternative of working upon the superstitious fears 
of wealthy invalid ladies, and failing a place in their 
hymeneal affections, has been compensated for his 
loss by a place in their will. But in either case the 
stepping-stones to his suocess are the coat and collar 
of his caste.

Someone has said that a man should never be 
judged by the coat he wears, and especially is this
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true of the blaok garment of the Man of God. If 
an honest heart may beat beneath a threadbare coat, 
so also an artful and designing villain may lurk 
beneath the respectable carefully-cut tailor outfit of 
the men of God. Their history shows that there is 
scarcely any act, however heinous or immoral or 
beastly, that has not been perpetrated by these self- 
appointed representatives of heaven. As the sign 
of a holy life of renunciation, of moral superiority 
or of exalted virtue, the black coat of the priest of 
God has long ago been proved to be a mere pretence, 
an artful sham. And not only has it often been the 
“  sheep’s clothing ” encasing a hideous wolf, but the 
wolf has actually pleaded the counterfeit as an 
excuse for his exemption from the common law, 
notwithstanding that his deeds were evil.

Like the flowers that bloom in the spring, the Man 
of God toils not, neither does he spin—at least the 
only thing he spins is yarns, for the obfuscation of 
his congregation,—yet Solomon in all his glory was 
never arrayed in lawn sleeves or a shovel-hat. A 
bishop in gaiters and an apron would doubtless have 
produced a sensation among the ladies of Solomon’s 
harem. The spiritual brides of the Man of God 
delight to see their pulpit idol dressed in uncouth 
and fantastic garments. They even compete with 
the expert tailor, and make the minister’s gown—the 
most ungainliest “  cut ” of all—with their own 
hands, and present it as a gift, with feelings in 
which the religious and sexual emotions are curiously 
mixed. What possible difference this tailoring deco
ration is supposed to make is not to be gathered from 
his discursive efforts. It cannot be said that he 
puts on righteousness as a garment. For when in 
the pulpit he lifts up his eyes and thanks God that 
he is not as the guilty sinners in the pew, all history 
witnesses to the fact that the only discernible 
difference is in the clothes he dons.

How indispensable the Clothes are to the Man of 
God may be seen from this truth: that while the 
dootrines he preaches may come and go, the olothea 
go on for ever. If you want a hell in which to 
torment eternally the whole of the human race, 
except the few individuals of your own sect, he will 
declare and contend by argument that such a doc
trine is part of God’s revealed will. But if the 
horrible doctrine of hell be repugnant to you, he is 
equally ready to maintain that it is not, and never 
was, taught in the Soriptures. There is no perma- 
nenoy in anything he teaohes; even the conception 
of God he will modify to meet the needs of the age. 
He will play fast and loose with tho doctrines he 
teaches, and drop tho more repulsive of them as 
enlightenment increases; but there is one thing, 
upon whioh his very life depends, and to which he 
therefore tenaciously dings—the Clothes that dis
tinguish his profession. " I  cling to Thee” would 
be a most appropriate motto for the Man of God to 
hang upon his outfit.

Why take ye thought for raiment ? is a very sug
gestive question applied to the parson and his 
clothes. Tho answer is that if he did not take 
careful thought, and allowed attention to his clerical 
garb to lapse, the offioe whioh it signifies would also 
speedily lapse, and the Man of God would find 
himself, like Othello, with his occupation gone.

Joseph Bryce.

B ETTER  THAN AN ALIBI.
Colonel G. M. Quarles, a tobacco planter in Christian 

County, Kentucky, had a darky man servant named Mose. 
Mose was driving his boss into town one day when he 
suddenly remarked:—

“ Marse Garrett, dey had me up befah my church las’ 
night fur dancin.’ ”

“  I don’t suppose you were guilty—were you, Mose ?" 
asked the colonel.

“ Yas, suh ; yas, sub,”  said Mose. “ I was guilty of 
dancin’ , and they proved hit on me, too ; but I come clear. 
My friends stuck to me close ; and, after dem other niggers 
had done testified ag’inst mo, my friends all got up and 
testified dat, tho it was true I danced, I was so drunk at do 
time I didn’t know whut I was doin’. So I come clear— 
and the preacher sensed me 1”

Negative and Positive.

To do “  positive ”  as well as “  negative ” work is the advice 
that is sometimes given to the League by friends who think 
that it spends too much time on destructive criticism, and 
who would rather, as they say, see it “  building up ” than 
“  pulling down.” We do not at all object to the advice—>t 
we may know exactly what it means. But there is an 
assumption often implied in such advice to which we do 
object, viz., the idea that “  positive ” work is in some un
explained way more meritorious than “ negative,”  and that 
a fighting society, like ours, is necessarily doing better service 
when it is constructive than when it is destructive.

There seems to be a good deal of confusion of thought on 
this point, arising, doubtless, from the dislike which many 
people feel for what they call “  attacking ” the opinions and 
practices of others. They forget that if you wish to sub
stitute good institutions for bad, you must first, in some way 
or other, “  attack ” the bad ones, otherwise you can allege 
no reason for the change, and no change will take place. 
You may “  attack ”  rudely and unwisely, in which case you 
injure your own chance of victory (that is a consideration 
wiiich does not here concern us), but “ attack" in some forffl 
or other you must. If a new house has to be built on the 
site of an old one, the old one must first be pulled down. 
How, then, are the workers who pull down the old house 
acting less worthily than those who will build up the new ? 
Yet from the disparaging tone in which some persons allude 
to “  negative ”  work it is evident that they regard it a3 
inferior, and it is the fallacy underlying this assumption 
that we desire to expose. In a recent article in tho Free
thinker, Mr. G. W. Foote observed that the man who thus 
extols the positive at the expense of the negative “  might 
as well suppose that the pioneers of civilisation who hew 
down virgin forests have no conception of the happy home
steads they are making room for.”  Mr. Footo himself, one 
of the clearest thinkers of the day, asks whether all tbi3 
talk of negative and positive work is not “  a kind of cant. 
We think it is— it boing understood that we use tho word 
“  cant ” in no offensive sense, but simply as implying one of 
those contagious forms of speech which people go on repeating 
without inquiry.

Let us speak more particularly of the League and it3 
work. It has been suggested, for example, that instead 
only attacking the cruel forms of sport, wo should devote 
time to brightening the life of the people with pastimes of a 
moro refined nature—village dances, and so forth. Bu“ 
obviously such “  positive ”  work would havo to be done 
not instead of, but in addition to, tho “ negative " work ot 
denouncing tho cruelty of blood-sports; for it is not found 
that in countries where such paEtimes still flourish the 
treatment of animals in “ sport ” is less barbarous than 
elsewhere. Now, if tho League had such superabundance of 
money and workers that it could afford to organise innocent 
pastimes as well as to condemn cruel ones, there would not 
be the least objection to thus extending its activities; but, 
of course, the very fact that it incurs bitter obloquy W 
daring to speak tho truth about blood-sports condemns it 
comparative poverty, and it would therefore bo a great err°r 
of judgment to turn its energies from a field in which they 
are sorely neoded.

Wo are not going to bo so foolish as to say that criticism 
is more valuable than construction, because that would b® 
an error the converse of the ono with which wo are dealing 
and our very point is that the “  negativo ” and the “  P08.1’ 
tive ”  are equally necessary and equally useful. What >8 
needed is a wiso sub-division of work—tho right wor 
being done by the right porson— not a futile appraising of 
kind of work at the expense of another; and a society wluc 
should find its vocation mainly, or even altogether (though 
that is not our caso), in what is rather absurdly ca e.
“  negative ”  work, would have no reason to be asham® 
For the whole truth of the mattor is summed up in tin3  ̂
that all work which is necessary is equally valuable, ofi 
the so-called “  negativo ”  is ultimately equivalent to 
“  positive,” becaueo no ono can pull down successfully un .u 
he is inspired by tho vision of what will afterwards be bu 
up.— The Humanitarian, October.

Early in September, an Indian woman walked into the c . 
police-court in Calcutta, and, saluting tho magistrate^ ! l 3 e 
him in broken English, "W hy did God creato man 1" ^
repeated the question several times; but, as a reply W8,B jeil 
vouchsafed, she answered it horsclf by saying, “  1 w  
you ; man was created by God tor tho solo purpose of tu»  ̂ o[ 
money.”  As this explanation was regarded as a Pr0 ap, 
the woman’s insanity, she was marched off to the l°c ^  
for disposal of her caso in due course. It is fortuna^.^. 
us in England that we can ask why God created man p, 
out running tho risk of boing locked up as lunatics.--
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Acid Drops.

What ideas the Christians have of Providence! Espe
cially English Christians 1 One is reminded of Heine’s 
saying that if you talk with an Englishman on most things 
you are sure to hear some sense, but if you talk to him on 
religion you are sure to hear nonsense. There is Mr. Harold 
Spender, for instance, who is a capable journalist, though 
rather heavy-handed,— who wrote as follows in Monday’s 
Daily N ew s:—

“  A Christian schoolmaster—the tale was told me at the 
time by an eye-witness—went stark-mad after the massacre 
of his school at Adana, in Asia Minor, in 1907. Standing 
amid his slaughtered babes, he shouted for hours one solitary 
refrain : ‘ There is no God ! There is no God !'

“  Kirk Kilisse, Koumanovo, Serbje, and now Uskub—all 
these events give the answer to-day. Slowly, indeed, but 
surely, is unfolded the scroll of judgment—

* The moving Finger writes ; and, having writ,
Moves on ------'

—perhaps, to-morrow, to Adrianople, and, the day after, to 
Constantinople itself.”

Mr. Spender really thinks, unloss he is writing sheer hypo
crisy for the palate of his readers, that it is a divine action 
to let a man’s children be slaughtered before his eyes, just 

order to avenge their slaughter some fivo years afterwards. 
Two bloody deeds make one moral action 1 What a religion !

Mr. Spender must be a very dull and shallow person if he 
imagines that Omar Khayyam’s “ Moving Finger ” has any 
rolation whatever to the imbecile Theism of the ordinary 
British religionist. The “  Moving Finger ” is not Providence 
bQt Fate. ____

Preachers in some churches are praying for the success 
of tho Balkan States in the present war. This has troubled 
the conscience of some of tho w'orshipers, who fear it is an 
infraction of English neutrality. Wo admit this is a very 
serious and weighty point. Consider : if the Christian Deity 
d°es help the Balkan States, the Turks ought to be beaten 
°ut of hand. If God does not help them, he is so far aiding 
•he Mohammedans against tho Christians, and his goodness 
to his followers is reduced to zero. If the Balkan States 
^ ‘n, the Turks havo, from a Christian point of viow, a legi
timate complaint against Englaud. If the English Govern
ment defends itself by saying that it did not use either army 
°r navy or influence against Turkey, but merely asked God 
^'mighty to give hor a walloping, its only defence is that 
tbe Power invoked was not worth troubling about. It is a 
Vory serious position all round, and tho only prospect of 
aafety lies in the Turk saying that so long as England 
minaina neutral in other directions, sho is quite willing to 
tackle the Deity along with the Balkan States.

Seriously, tho prayers and the expressed doubt of tboir 
advisability aro all part of tho hypocrisy and humbug gonc- 
mted by religion in a civilised State. We do not suppose 
|,Jat anyone soriously believes that God will have anything 
to do with settling the disputo in tho Balkans. In all tho 
Calculations as to tho probablo outcome of tho war, even in 
*ue roligious papers, no ono counts God. Tho calculations 
■*e all based on tho number of men available, tho state of 

arms possessed by thorn, tho fighting quality of tho men, 
aCd tho ability of tho countries engaged to stand tho drain 

a war. If one were to say to a Christian, “  It is truo tho 
i Utks havo tho guns, tho men, and tho stamina, but tho 

States havo God,” thore ¡3 not a Christian iu England 
would, on that basis, wager half-a-crown on the defeat 

Turkoy. Ho would say tho struggle was hopeless. And 
j'04 tho old religious cant must find expression. Men are 
“ °t over honcsi with themsolvos in many directions; but 
0j'.gion has an easy first placo in encouraging tho minimum 

‘Qtollectual self-respect.____

Now Master of Jesus.”  This shocking headline appeared 
j j 6'  a Paragraph in the Observer. It was terribly shocking. 
a ad tho Savior of tho World passed under somebody’s—and 
t neu somobody’B—thumb ? We breathed again when wo 
U Und that the paragraph referred to tho appointment of a 

w Master of Jcsub College, Cambridge.

tja r‘ M^heatloy, tho superintendent of the St. Giles’ Chris- 
Mr -|3?*ss*on> received somo straight talk the other day from 
A ' Bir°n> tho magistrate at tho Clerkenwcll Police-court. 
c W au Daraed Thomas Kelly, a homeless ox-convict, was 
Pre3°d with breaking threo panes of glass at tho Mission 

Ho did not disputo the window-breaking, but bo 
ed the way ho had been treated in excuse. It was evi

dently a bad case—for the Mission. “ Instead of investi
gating,”  Mr. Biron said, “ your Christian Mission makes
misstatements to prevent the man getting help....... You were
not even asked for monetary assistance, but every obstacle 
is put in the man’s way by your society, and it has almost 
succeeded in depriving him of any possibility of assistance.” 
It was to Scotland Yard rather than the St. Giles’ Christian 
Mission that the magistrate looked to for help to this 
prisoner in distress.

Mr. Theodore Taylor, M.P., has been indulging in a 
confession of faith. The essence of his religion, he says, is 
“  I know I am a sinner and that I need a Savior. I  believe 
in God our Father, who made this beautiful world." We do 
not know whether Mr. Taylor is a sinner or not, but as he is 
engaged in politics, we will take his word for it. We are 
also • willing to agree that, being a sinner, he needs im
proving. So far there is not much room for discussion. But 
we do not see that it follows from this that Mr. Taylor is 
also right when he launches out into a theological disquisi
tion on Jesus Christ, and God the Father making this 
beautiful world. I f  a man commits a burglary, this givss no 
reason for accepting him as an authority on the structure of 
heavenly mansions. Mr. Taylor should stick to what he is 
most certain of, namely, his own sinfulness and the neces
sity for improvement. Although it is just possible that he 
is exaggerating even there.

Tho late Father George Tyrell, whose books on 
Modernism, particularly Christianity at the Cross-Roads, 
caused orthodox Catholics, and even the Pope himself, so 
much trouble and apprehension, left an Autobiography which 
has just been published in two volumes at what is now con
sidered a reasonable price for such books— the two books, 
like the Meredith letters, costing no less than twenty-one 
shillings. We cannot afford to purchase such books at that 
price, except in vory occasional instances, but wo soe by 
somo of the reviews that he speaks out plainly on many 
features of tho Catholic Church, to which he belonged. 
“  Most priests,”  he says, “ are grossly ignorant of the very 
text of the Bible— a feature that distinguishes the modern 
church from the medieval very unfavorably.”  It is almost 
needless to say how little science was imbibed in the course 
of their education :—

“  Tho chief use of this smattering of science is to teach 
the more prudent to hold their toDgues on subjects they 
know so little about, and to save us from such venturesome 
statements in public as that of a certain Father, who 
informed his audience that, according to science, some of 
the stars were nearly as big as the world, and were hundreds 
of miles away.”

No wonder Father Tyrell thought tho Catholic Church was 
doomed unless it made an effort to put itself more abreast 
of tho intellectual and moral progress of tho age.

Not a single newspaper (as far as wo are aware) out of 
the number to which wo sent copies of last week’s Free
thinker, has noted tho fact that Georgo Meredith’s last 
letter was probably written to us, and certainly not to Mr. 
Watts-Dunton, as stated in tho Letters o f  George Meredith 
edited by his son. Apparently they aro all, as far as they 
aro concerned, going to let tlio lie pass into history.

Tho newspapers that havo reviewed the Meredith Letters 
have carefully covored up— when they have not deliberately 
misrepresented—his roligious convictions. “  With the ex
ception of tho Chronicle," a friend writes us, “  no one 
reading tho reviews, who was not a reador of tho Free
thinker, would get any clear idea as to Meredith’s religious 
convictions.”  Precisely so. That was intended. And it 
shows the depth of degradation to which English journalism 
ha3 sunk. Wo doubt if such conduct would be tolerated, or 
even possiblo, in any other country.

Canon Inge has been warning people against crediting tho 
stories of marvellous euros worked by Christian Scicnco. 
Wo cordially endorse tho warning, and have often advised 
the same healthy scepticism. The Canon goes on to say 
that he is a member of a committee specially formed to 
investigate these stories, and up to the present the com
mittee had not found a “  scrap of evidence of any phenomenon 
which suggested supernatural intervention." So far, good. 
Dr. Inge can bo as rational as a Frecthinkor when dealing 
with religious beliefs that ho himself does not hold. We 
should like him to adopt tho same plan in relation to his 
own beliefs. Has ho any knowledge of any phenomena that 
would satisfy a committee of investigators that it involved 
supernatural intervention. As a priest of the English 
Church, Canon Inge is committed to a wholesale belief in 
supernatural intervention ? Ho behoves that at various



696 THE FEEETHINKEB N o vem bbe  3, 1912

times there has occurred, and their still occur, manifesta
tions of a supernatural power on all-fours with that believed 
in by faith-healers and Christian Scientists. Has Dr. Inge 
any better evidence for his belief than Christian Scientists 
have for theirs ? Is there not something in the New Testa
ment about casting the beam out of one's own eye before 
setting to work on one's neighbor ?

parts in the cinematograph drama of the life of Jesus. He 
says it is “  terrible to think that any mortal man has 
imitated— I must be excused for saying it—for commercial 
purposes those sacred events.” Commercial purposes! 
Fancy a clergyman raising an objection to salaries for 
work 1 Don't they draw salaries ? And are not some of 
them the greatest blood-suckers on earth ?

Let us suppose that the story of Jesus, his birth, miracles, 
death, and resurrection had just been received in England, 
and that a committee of able and intelligent men had been 
been formed to visit Judea and examine the evidence for 
its trustworthiness. Is their any doubt as to what the 
character of their report would have been. It would have 
run somewhat in this wise :—

“  Your committee have carefully examined all the 
evidence available as to the truth of the alleged super
natural events said to have occurred in Palestine and in the 
person of a young carpenter. We have examined witnesses 
and tested records, and our conclusion is that the whole 
story is a tissue of absurdities and unproved statements. We 
consider it absolutely incredible that such a series of events 
could actually have taken place without their attracting 
widespread attention, but many whom we have examined are 
simply unaware of any such happenings. We not only fail 
to find any corroboration of the story as given, but the 
events belong to a region of myth and legend that quite 
renders it unworthy of credence. We are further convinced 
that its circulation as truth reflects small credit upon either 
those who have given the story publicity, or upon those who 
have been credulous enough to believe it.”

If ChristianB could only clear their minds of prejudice, 
they would realise that every criticism of supernaturalism in 
the present tells with tenfold force against supernaturalism 
in the past. ____

The Kalem Company has spent ¿620,000 on a film 
depicting the life of Jesus Christ “ From the Manger to the 
Cross.”  The Virgin Birth is too delicate a mattor for public 
exhibition, so it is judiciously omitted. Also the story ends 
at the Crucifixion, for the Resurrection is an extremely 
ticklish matter and might easily make the public laugh. A 
private performance of this interesting, if dangerous, show 
has been given in London, in order to introduce it to the 
clergy, who were the only persons invited. Many clergy
men refused to witness the production at all, and others 
raised certain objections, but the majority were favorable. 
The occupants of the episcopal benches seem generally 
hostile. In reply to the question, “  Do you approve of cine
matograph reproduction of the Life of Christ ? ” the Bishop 
of Liverpool replies 11 Most certainly not.” Tho Bishop of 
Hereford replies, “  Subject too sacred for doubtful handling, 
so cannot approve.”  The Bishop of Manchester’s answer 
is: “  No.” The Bishop of Lichfield's answer is also “  No.” 
So is the Bishop of Exeter’s. Bishop Wolldon says : 
“  Should think such pictures objectionable.” Kev. Charles 
Brown says the show is “ entirely revolting and calculated 
to do harm.” Yankee Dixon also believes it “  will do an 
immense amount of harm.” We quite agree with him. 
That is why we hope tho show will go forward. Stories of 
the Life of Christ aro all very well, when they are left to the 
imagination, and not presented to the eyesight. Depict 
them to the vision, and the absurdity of so many of them 
becomes quite aggressive. We are sorry to read, therefore, 
that from “ Manger to Cross”  is not to bo shown in any 
picture palaces, but is to be confined to town halls, churches, 
institutes, and similar places of public resort. Wo should be 
pleased at the widest possible exhibition of those pictures— 
especially the more miraculous ones, such as curing the 
deaf and dumb and blind, multiplying loaves and fishes, and 
raising tho dead. We incline to believe it might lead to a 
far wider sale of our Bible liomances.

Captain Faber has given notice of a question to the Home 
Secretary asking whether his attention has been drawn to 
this matter, and whether there is any power of censorship 
over the display of cinematograph films. These “  captains ” 
are nearly always old-fashioned. The Home Secretary’s 
reply will bo awaited with considerable interest.

Rev. R. J. Campbell objects to the suicide of Judas. Ho 
hints that it “  savors of the melodramatic ”  and would bo 
“  best left out.”  That is Mr. Campbell all over. He 
preaches a fanciful God and an ideal Christ. He is a mere 
picker and chooser from the Bible. What he chooses to 
select is the word of G od ; all the rest is somebody else’s 
word. He forgets that what he selects another picker and 
chooser may reject.

Rev. F. B. Meyer is horrified at the idea of profane 
individuals, actors and actresses, playing their respective

Rev. Dr. Charles Brown keeps Dr. Meyer company in this 
objection. “ The idea,” he says, “  of play actors imitating 
the mystery of Christ’s Passion to get money is blas
phemous.”  Getting money is the crime 1 How about the 
clergy then— who get money for preaching “  Blessed be ye 
poor” ? ___

The Prophet of Nazareth would probably be much 
astonished if he could see a publication that has just reached 
us. It consists of forty quarto pages, and is an “  Abridged 
Price List ” of the vast variety of goods offered for sale at 
the Salvation Army’s new Trade Headquarters in .Judd- 
street, King's cross. The patrons of the Boothite enterprise 
can purchase a toothbrush or a mangle, a pair of boots or a 
washing machine, at prices which, if they don’t seem low, 
leave at least a profit to be carried over to the soul-saving 
business. An Introduction tells us that tho New Trade 
Headquarters were “ dedicated”  — that’s the word—by 
William Booth on June 1, 1911. We presume a note is 
made of the fact in heaven. But why on earth does not the 
writer of the Introduction take some lessons—at an evening 
school would do—in good English ? He speaks of the 
Army’s “  most reliable and dependable goods. “  Roliablo ” 
is a bastard word. If used at all it should be “  rely-on- 
able.”  And “  dependable ” means hangable.

Sir Robertson Nicoll solemnly informs the readers of the 
British Weekly that he does not approve of Mark Twain. 
If Mark were alive, we should not be surprised to learn that 
he did not approve of Sir Robertson Nicoll, and we are fairly 
certain that his recital of the fact would have been much 
better reading than that provided by tho editor of the 
British Weekly. He admits that Mark Twain “  burned
with....... a righteous and intense wrath against every form of
wrong and oppression,” but against this must bo set tho fact 
that he was not a Christian. Had he kept this fact to him- 
self, Sir Robertson Nicoll might have overlooked oven this— 
at all events, he would not have let the world know that so 
prominent a writer was a Freethinker. It is, indeed, 
characteristic of Christians that they prefer the Freethinker 
who lacks the courage and the sense of duty that leads him 
to speak, to the one who is bold enough and honest enough 
to let the world know exactly where ho stands. They can 
tolerate heresy plus hypocrisy, they cannot bear heresy p l^  
honesty.

Of course, Sir Robertson Nicoll doos not say this in bo 
many words. Ho says that Mr. Paine— Mark Twain’s bio
grapher— " erred in giving so many of Mark Twain’s blas
phemies.”  This can only be because Sir Robertson Nicoll 
thinks that Mr. Paine should have kept this information to 
himself. But a biographer's first duty is to present bis 
subject as ho was. Whether people find tho picture attrac
tive or otherwise is not his primary concern. It is one °* 
the standing disgracos of current biographies that thoy do 
suppress aspects of their subjects’ character that it would 
be well for tho public to bo acquainted with. On his own 
account, Sir Robertson Nicoll Bays :—

“  I was and am repelled from Mark Twain by his habitual, 
incessant, and disgusting profanity, lie swore often, but b'S 
swearing was not the worst of it. Ho was continually 
denouncing Christianity in all its forms. When his literary 
work was practically done he spent such time as he did no 
give to billiards in writing tirades against religion.”

We have, of courso, every possible respect for Sir Robertson 
Nicoll’s sensitive and delicate disposition. It is doubtless0 
the kind possessed by so many Christians. It can stand any 
amount of abuse of other people’s opinions, and cry like a 
frightened infant the moment their own opinions 
attacked. We have a fair acquaintance with Mark Twain” 
writings, and the kind and quality of tho “  swearing 
therein is of a kind that no healthy-minded parent won* 
refrain from placing before his children. And we wish 
say very deliberately that for clean, healthy teaching 
volume of Mark Twain is worth all tho numbers of *. 
British Weekly ever issued. Twain had his faults and b1̂  
limitations. The latter were not scanty in number, ftD 
thoy were very marked in character. But he was a oi°9  ̂
healthy man, with a natural love of what was clean ajj 
healthy around him, His influence on the world was wb° '  
good. We wish wo could say the same of Sir Roberts 
Nicoll,
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Mr. Foote’s Engagements

Sunday, November 3, Queen’s (Minor) Hall, Langham-place, 
Regent-street, London, W. : at 7.30, “ The God of Battles.”

October 6 to December 15, every Sunday evening, Queen’s 
(Minor) Hall, London, W.

To Correspondents.

T. L loyd’s L ecture E ngagements.—November 3, Croydon ; 
10, Manchester ; 17, West Ham ; 24, Leicester. December 15, 
West Ham.

President's H onorarium F und, 1912.—Previously acknowledged, 
£230 15s. 7d. Received since :—Wolverhampton Friends, 
3s. ; R. C. P., 2s, 6d. ; W. R. Snell (8. Africa), £1 Is ; W. 
Cromack, 5s. ; Bertha Siger, Is. Gd.; Andrew Shiel, 10s.

E. B urke.—We wish a hundred Freethinkers throughout the 
country were using the local press as you are doing. Pleased 
you recognise the utility of lectures such as our recent one on 
“  Religion and Marriage.”  You say that “ the people need a 
bold lead on such large problems.”  We begin to think you are 
right. The audience seemed to think so too.

6- F. R iden.—See paragraph. Thanks. Glad you think so 
highly of the Freethinker.

Hilary B rown.—When a Christian tells you what were 
“  Charles Bradlaugh’s last words ” you should ask him who 
told him—for obviously he did not hear them himself. 
Bradlaugh did not say “  Now for the great secret.”  He did 
not believe in any great secret—and he was unconscious for some 
forty-eight hours before his death. Freethinkers should keep 
a copy by them of Mrs. Bradlaugh Bonner’s account of her 
father’s last hours in the pamphlet entitled Did Charles 
Bradlauyh Die an Atheist ? The price is only a penny.

^7. C romach.—You are remembered.
W. H. D kakin.—Thanks for good wishes. The postal card is 

unusual. We knew—by reading, of course—of the shrine. 
Some puritan ladies, perhaps missionaries’ wives, sisters, 
daughters, or even mothers, seem to have roughly handled the 
statues.

R, H. R osetti.— We hope Mr, Dividson will have a good 
audience at the Workman’s Hal! this evening (Nov. 3).

J. M organ.—We cannot answer such questions by post. We 
suggest that you should ask the reverend gentleman's 
authority for his alleged quotation from Charles Bradlaugh.

May Coleman.—You owe us no thanks. It was our duty—and 
even our business.

E. B.—Much obliged for cuttings. Thanks for the reference, 
We will havo a look at the book.

R krtiia S ioer.—All men are mortal, and no man knows when he 
shall lie, but so far as intention is concerned you may depend 
on finding us in the old war for many a day yet, Wo agree 
with you that there ought to be moro Freethought propaganda 
on the Tyneside.

W. P. B all .—Your cuttings are always welcome.
Jerl N irra.— Rather out of our lino ; thanks all the same.
E. L.—In our next. Thanks.
The Secular Society, L imited, offioo is at 2 Newcastle-street. 

Farringdon-street E.C.
Tns N ational S ecular S ociety’ s office ¡0 at 2 Newoastle-street. 

Earringdon-street, E.C.
W hen the services o f  the National Seoular Sooiety in connection 

with Seoular Burial Serviocs aro required, all communications 
should bo addressed to the secretary, Miss E. M. Vance.

Hitters for the Editor of the Freethinker should be addressed to 
2 Newcastle-street, Farringdon-street, E.C,

Heoture N otices must reach 2 Newoastle-street, Farringdon- 
street, E.O., by first post Tuesday, or they will not be 
inserted.

Eriends who send us newspapers would enhance the favor by 
marking the passages to whioh they wish us to callattention.

Orders for literature should be sent to the Shop Manager of the 
Rioneer Press, 2 Newoastle-street, Farringdon-street, E .C ., 
and not to the Edit

Rrrsons remitting forliteratureby stamps are specially requested 
to send halfpenny stamps

T he Freethinker will be forwarded direot from the publishing 
office, post free, at the following rates, prepaid:—One year, 
10s. fid.; half year, 5s. 3d.; three months, 2s. 8d.

Our Fighting Fund.

[The object of this Fund is to provide the sinews of war 
in the National Secular Society’s fight against the London 
County Council, which is seeking to stop all collections at 
the Society’s open-air meetings in London, and thus to 
abolish a practically immemorial right; this step being but 
one in a calculated policy which is clearly intended to sup
press the right of free speech in all parks and other open 
spaces under the Council’s control. This Fund is being 
raised by the Editor of the Freethinker by request of the 
N. S. S. Executive. Subscriptions should therefore be sent 
direct to G. W. Foote, 2 Newcastle-street, London, E.C. 
Cheques, etc., should be made payable to him.]

Previously acknowledged, £62 15s. 9d. Received since :— 
Wolverhampton Friends, 2 s .; W. R. Snell (S. .Africa), 
10s; A. V. Tomkinson, Is .; W. H. Deakin (India), £2 ; 
Bertha Siger, Is. 6d .; Three New Brighton Freethinkers, 
3 s .; D. W. S., 2s. 6d.

Sugar Plums.

Mr. Foote’s fourth audience at Queen’s (Minor) Hall was the 
largest he has had there this season. It looks as though 
the hall will need to be elastic before the season ends. Mr. 
Foote was in excellent form from every point of view, and 
his lecture, which lasted a good deal over the hour, was very 
warmly applauded. Two auditors—a lady and a gentleman 
— left their front seats very early, but it was not because 
they bad any objection to the lecture. They are good 
American Freethinkers over here on a holiday. The lady 
was taken ill and her husband had to go out with her into 
the fresh air. Thus they missed most of the lecture they 
very much wanted to hear. Mr. Victor Roger occupied the 
chair, and his pleasant appeal elicited several questions and 
some discussion.

“  The God of Battles ”  is the title of Mr. Foote’s lecture 
at Queen's Hall this evening (Nov. 3). The place ought to 
be crowded out.

Mr. Lloyd opens the ball at Croydon to-day (Nov. 3). The 
Public Hall, George-street, in which he lectures, is within 
easy access from the two railway stations. Mr. Lloyd's 
subject should excite mental curiosity. We hope the local 
“  saints ”  will give his lecture all the publicity they can.

Mr. Lloyd’s lecturo at the King’s Hall, Birmingham, on 
Sunday evening was woll attonded and listened to with rapt 
attention. Mr. F. E. Willis occupies tho same platform this 
evening (Nov. 3).

Messrs. Gott and Jackson's services, under the Secular 
Society, Ltd., havo boon placed at the disposal of the 
Sheffield Branch for a week’s mission commencing on 
October 28 and leading up to Sunday lectures by Mr. Cohen 
in tho Foresters’ Hall on November 3. It is a good whilo 
siuco a Frccthought lecture was delivered in a Sheffield 
ball, and wo congratulate the now N. S. S. Branch in raising 
its standard so promptly.

Mr. Cohen's audience crowded tho Workmen’s Hall, 
Stratford, on Sunday ovoniDg, and his lecture was greatly 
enjoyed. Three critics mounted tho platform in opposition 
and were satisfactorily answered.

Owing to the upset of the “  profanity ’ ’ prosecution and 
tho weather, Mr. J, W. Gott had time to himself on Sunday, 
and he attonded a big Socialist Demonstration at Burnley 
to sell Freethought literature. The crowd cleared him out 
of all his Freethinkers, Bible and Beer, and Deity and 
Design ; indeed, a great many more might havo been sold if 
a larger stock had been there. Mr. Gott advises other lite
rature sellers to attend Socialist meetings in that way. It 
will populariso our principles and yield a good profit to the 
sellers. Mr. Gott will bo happy to give “ tip s”  to anyone 
who wishes to try.

We aro able to give this week a full report of tho latest 
“  profanity ”  case at Leeds. Such reports occupy what 
some readers will consider a disproportionate space, but it is 
best to have them in detail, if you have them at all, and 
they will some day be of historic interest. The report is 
made up from Mr. Jackson's own notes. He had arranged 
for a shorthand note, but he tells us that the reporter was
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badly placed, rather deaf, and out of practice. Mr. Jackson 
declares— and we can well believe him—that the press 
reports of the case were grossly inaccurate; his questions, 
and the detective’s answers, being hopelessly mixed and 
distorted. He apologises to us (as N. S. S. President) for 
having lost his temper while representing the Society. He 
does right to apologise. But he is young and will outgrow 
the impatience that led him to take orthodox hooligans too 
seriously. They gave the provocation; he showed the 
natural (but impolitic) resentment. We say impolitic because 
when you lose your temper you never know what you are 
going to say. It may surprise you as much as other people.

Someone sent us a Muswell-Hill Record dated as far back 
as the middle of September. We saw nothing marked in it, 
and we wondered what the sender meant, but our eyes 
lighted.on a lotter from the Kev. Fred Hall, of Blackburn, 
whom we knew to be a very advanced Unitarian minister. 
We found his letter fully bearing out that description. He 
was replying to an orthodox critic, and his well-written and 
forcible defence of his opposition to the deity of Jesus and 
the doctrine of the Atonement might have been signed by 
any leading Freethinker. We understand that Mr. Hall is a 
blind preacher— not intellectually (far from it) but physically. 
All the more credit to him for defending his principles at 
such a distance from home. Nor must we forget to pay a 
tribute of praise to the Muswell-Hill Record for its impar
tiality.

The Wood Green Sentinel has what is unusual in English 
newspapers, a sense of fair play and a practice of impar
tiality. We have in mind at the moment the long discussion 
on the Salvation Army which has been going on in its 
columns ever since the death of William Booth. Mr. E. 
Burke led off very ably on the Freethought side, and the 
editor ha3 allowed him to wind up in a final reply to his 
many critics. So far from being converted to Salvation 
Army aims and methods, Mr. Burke winds up by saying 
that “  to occupy our time and find funds for reforming bad 
characters so far from being a meritorious thing is the 
shame and scandal both of religion and civilisation.” One 
might call it making the best of the worst material— a 
policy that would speedily ruin the most flourishing business 
on earth.

Thero is a certain quaintness about the following extract 
from a reader's letter:—

“  I am not yet eighteen years of age, and I liavo been a 
reader of your bright paper for two years. I have long 
wished to give something to help you to free others from the 
tyranny of superstition as you have freed me. My pocket 
money has been Bpent on Freethought literature and my 
bull-dog. Her show name is ‘ Flower of Freethought.’ 
She has recently had a litter of puppies. I have sold them 
all, and with 10a. of the money I am going to help on the 
cause, dividing it up into 5s. for literature, 2s. Od. for 
membership of the N.8. S., and 2s. 6d. for the President’s 
Fund. This is my first subscription, but it will not be my 
last.”

We hope not.

Some subscribers to our Fighting Fund have remarked 
that they do not sso to whom cheques, etc., should be made 
payable. Unless otherwise stated, all such remittances 
should be made payable to G. W. Foote. It is as editor of 
the Freethinker that wo make these appeals, and it is in the 
pages of this journal that we acknowledge all subscriptions 
we receive. This renders everything fair and above
board, and where we take the responsibility wo also take 
the control. Ultimately, of courso, the total amount is paid 
over to the National Secular Society, or whatever body we 
may be raising funds for, and our own cheque passing 
through such a Society’s bank account ends our financial 
responsibility. Of course, we havo other responsibilities as 
President of the N. S. S., Chairman of the Secular Society, 
Limited, etc., e tc .; but those responsibilities are shared 
with other persons. Our responsibility for the funds, as 
appealed for and acknowledged in the Freethinker, is 
absolutely single. Subscriptions should be sent to us 
direct, and cheques, etc., made payable to us solely.

The “  saints ”  are requested to do their best to circulate 
the “  Pioneer Pamphlets ” that are now being issued by the 
Secular Society, Ltd. These pamphlets are wonderfully 
cheap— too cheap, of course, for any profit; in some cases 
they will entail a certain loss. All the more reason for 
asking friends to buy a dozen or more and circulate them 
judiciously amongst the folk they meet in the intercourse 
of life.

A Wayside Conversation.

He was a powerfully built fellow, of coarse appear
ance, an ordinary navvy, one of those workers whose 
lives are as hard as the earth in which they toil. 
There was no refinement in manner, nor speech, nor 
clothes. Even the flesh of his face, his hands, arms, 
and neck was rough and hard. Nothing about him 
prompted wonder ; no lovely eyes, nor wavy, 
luxuriant hair, nor slow-dying demeanor of aristo
cratic magnificence. He was simply the ordinary 
navvy, unpleasantly dressed, broad - shouldered, 
heavy of gait, free with his tongue; one of those 
people who, according to the Scriptures, wifi 
sail the airy expanses of heaven, wing in wing 
with Lord this, that, and the other thing.

His jaws worked continuously, and occasionally he 
spat. When he Bpoke his language was punctuated 
with words some of which are made specialities of 
in the Bible. His hands were overdeveloped; his 
ugly boots were string-laced; and his clay-bedaubed 
and patched corduroys were tied, navvy-fashion, 
with pieces of tarry-rope.

When I saw him first, I wished he could be, 
directly, and as he was, removed to the celestial 
dining-saloon.

He looked up from his reclining place on the road- 
bank as I approached, and grunted “ Mornin’, mate, ( 
when I sat down. He was not averse to a “ fill/ 
but preferred black thick.

Without any more to-do, ho said, “ You look as if 
you could manage a bit of spellin’. What d’ye make 
o’ this ? ’ ’ Then he read, stumblingly, the following 
paragraph from the half-sheet of newspaper in which 
his morning-meal had been wrapped:—

“  The Rev. ------ , of St. Margaret’s U. F. Churcbi
yesterday reviewed, before a congregation composed 
entirely of working men from the construction works
at -----, the relationship between Christianity and
Labor. He sketched for his uncommon congregation 
Christ’s attitude towards the working class of Galilee» 
emphasising our Lord’s great and incontrovertible 
sympathy for those whose days are spent in lowliness 
of toil, and said that in this sympathy the working class 
of to-day could find their chief support in life. H® 
strongly denied thero was any warfare between master 
and man, inasmuch as both were brothers in the Lord 
and the children of God. In conclusion, he said that 
what was wanted to-day was a proper recognition of 
Christianity by the workers of the country, and 0 
proper interpretation of its great teachings by all- 
During the proceedings the men wore allowed to smokOi 
and applause was not infrequent."

The navvy grinned, spat, and said, “ Do I look like a
brother of the Rev. M r.------ , and a child of God?

“ No,” I replied. “ But my familiarity with God 
the Father isn’ t of the positive kind; and from wbflt 
I know of priests in general I ’m afraid, no offenoo, 
¡he reverend gentleman might not deem it a comph- 
ment to recognise your brotherhood with him."

“  H ’m 1 These damned spouters get on my back- 
What was a navvy in Galileo to a navvy in Britain ? 
He was a God’s pet poodle to me and the boys. I ’ve 
been on the roads since I was a kid; an’ I only 
struck one Taffy that preached an’ prayed to us when 
we were workin’. He used to tell us o’ God’s good
ness ; an’ I kept my keekers open for it for years- 
The only God I ever saw was when Miok Levine g0? 
a pick in his brain. Ho was a consumptive, and baa 
a hell o’ a time. He slid off a ditch, an’ fell on ® 
piok. It went into his brain an’ stopped his coughm • 
We were up on the moors at the time, an’ we stopp6“ 
workin’, an’ buried him under the heather. When 
¡he boas came up, an’ saw us, he cursed an’ swore» 
ike the Christian deacon he was, an’ sent us all t 
íell for delayin’ the work. And yet these mealy- 
mouthed swine have the devil’s impertinence to te 
ua there’s not a bit o’ warfare between master a° 
man, damn ’em 1 They’re liars, the whole rotte
gang I ” te

He had not worked himself into a rage: he eP°^0 
slowly and dispassionately, puffing the white snio 
from between his lips now and then.
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He went on : “  Christianity’s had nothin’ to do wi’ 
ns ever since I first handled a shovel, no small time 
since. We never see it, or taste it, or smell it. We 
know nothin’ about it. There’s some folks that 
speak about the religion we got at mother’s knee; 
that’s blarney. Most o’ us boys had no mother. 
Some o’ us have a hazy idea there was a woman near 
os when we were youngsters; that’s all. We wore 
born to muck around, not to be dandled, or learned 
religion. We grew up without it, and we’ll grow 
down without it. Pact, we don’t give a damn for the 
thing. We let it slide. What wo want is another 
bob a day, and we’re no’ likely to get it from Religion. 
It wants, and gets, the bobs we want. And, blast i t ! 
as Rooney used to say, our relationship with Religion 
is a queer yin.

“ As far as I can make out these kirks are full o’ 
mugs, an’ their sympathy’s like the sewer that Bill 
Heron fell in an’ got poison that gave him hell for a 
week, an’ then cropped him. There was a Durham 
iad that said he’d prove he was speakin’ fact when 
bs called them ‘ God’s lambs’ ; an’ he went, just new 
off a job, an’ in his togs, into a swell kirk on a 
Sunday mornin’. The first seat he went into was 
nearly full, an’ when he sat down, he said the whole 
riok-ma-tiok rose, an’ passed him, an’ sat down 
further in front. An’ in a minute or two a beadle 
°r somethin’ came, an’ asked him politely to move. 
Ho did. He told us the lambs funked it when they 
saw a dirty black sheep amongst ’em, an’ near their 
white wool. Ho was a game lad that Durham boy ; 
an Atheist he said he was, an’ many was the fat 
laughs he gave us on the Sundays in the Model. 
Used to read a paper to us, an’ tell us about it. 
Once one o’ the bosses o’ a Model we were livin’ in 
came in on’ a Sunday, an’ the Durham lad was 
fadin ' to us, an’ we were laughin’ like to burst. 
Seems that boss was a kirky man. He got wild. We 
Were, twenty-two o’ us, chucked out, for desecratin’ 
the Lord’s Day, he said. Ay 1 we ken fine what their 
Lord’s sympathy is like, fine; for it was a pourin’ 
Wet day, an’ we had to pad it.”

It was time for him to return to his to il; and, 
with a “ good mornin’ an’ good luck,” he bade me 
farewell.

As I walked along the road, and mused on the con
versation I had enjoyed with my five minutes’ 
c°mpanion, it struck me how sucoinctly he had put 
the whole hypocritical conduct of the Church to the 
Workers. My own experience leads me to believe 
that, to-day, the people who occupy the pews belong, 
Nearly entirely, to the middle class, the most conser- 
vativo portion of humanity. And that the laborious 
Pdpitarian attempt to induoe the workers to come 
amongst the flook is simply evidence of the straits 
1,1 which the Church has discovered itself. Feeding 
starved minds and rough lives with the thin milk of 
heavenly consolation may have been suitable and 
8accessful two hundred years ago. But it goes 
against the palate of the modern worker. A rise of 
a bob a day is of more importance to him and his 
fellows than the hymn-sung sympathy of Christ. 
The platitudes and respectability of churchism are 
lasted on the worker. From the lowliness of his 
denial position he looks down upon, and despises, it.

In the incorrect, or narrow and restricted, sense 
Ĵ s “ materialistic” outlook upon life is impregnable, 
"he Church is flinging its words into the wind in its 
endeavor to relate itself to the workers ; and the 
hopefulness of the signs of the times, to the Free- 
Ufinker, lies in the workers’ consciousness of the 
^olosBness of religion.
. The Durham lad who read from the Atheistio 
Journal to his comrades in the Model is an opponent 
aSainst whom Religion will spend all its verbal shot 
n>0 ' foolishly and vainly, an opponent whom it 

to despise, but whom, seoretly, it must
Robert Moreland.

Christianity comes but once a week.— Winning Post.

What Has Christ Done for the W orld?—II.

A Lecture delivered in the Studebalcer Theatre, Chicago, 
By M. M. Mangasarian.

[Concluded from p. 685.)
If we apply this key to the other fundamental 
teachings of Christianity we arrive at the same con
clusion. The Bible, for instance, teaches that the 
ignorant, the uneducated, and the simple, are pre
ferred to the wise and the learned. Does not one of 
the texts say, “  Blessed are the poor in spirit," which 
really means the intellectually feeble ? It is re
peatedly stated that “ God hath chosen the foolish 
of this world to confound the wise.” JuBt as God 
loves the poor in purse, he loves the poor in mind. 
Why ? There are so many of them. When anyone 
objected that he was not learned enough or gifted 
enough to become a Christian, the priests forthwith 
assured him that he was just the kind of man that 
Christ had come to call. It was as an accommoda
tion to the people that culture or intellectuality was 
declared to be unnecessary. For the same reason 
salvation was to be free, which was still another 
concession to the masses. With the same object in 
view, the politicians of the Churoh held out induce
ments to the morally deformed. “ You do not have 
to poBBess any virtues of your own,” said the priest 
to them ; “  the virtues of Christ are all yours for 
the mere asking.” “ Come just as you are,” was the 
invitation which caught the ear of the masses and 
gave the Churoh the orowds. The boast of the 
Catholic Church that she owes her great success to 
divine favor is not well founded ; she owes her pres
tige and power to the crowd, and I am explaining to 
you how she caught the crowd.

That theology is politics in disguise, and that the 
priest like, the politician, is after power, is evident 
also from the motives which influenced religion- 
makers to bring God down to the people instead of 
asking the people to ascend to God. It was to 
humor the masses that the gods were made to 
descend. But it was not enough for the gods to come 
down ; to please the masses they had to come down 
to the level of the masses. That was why Jesus 
not only became a man, but he was also born in a 
stable, and as we shall see later, his mental equip
ment was as modest as the plaoe of his birth. What 
was the motive ? The masses would only accept the 
God who was “ made to order," as it were, for them.

Why, again, does the preacher proclaim with such * 
unction, as though he enjoyed it, the doctrine of 
total depravity ? It flatters the masses. That 
doctrine does away with all distinctions between one 
man and another. It practically wipes out all 
superiority by pulling the entire world down to the 
level whore the masses feel at home, and where they 
can think themselves the equal of any, and can 
maintain that equality with the least possible effort. 
It is comforting to the crowd to be told that no one 
is better than they are. “ In God’s sight,” says the 
preacher, “ everybody is a sinner, and the greater the 
sinner the more pleased will God bo to save him.” 
This dootrino of the fall of man was never a part of 
Paganism. The idea is purely Asiatio. The motive 
was to provide a justification for the low tastes, the 
sordid lives, and the lack of ambition of the masses. 
What could anyone expeot of a fallen humanity 1 
The story that man was cursed in Paradise and then 
hurled down to the depths was concocted or framed 
to ease the consciences of all those who found 
morality beyond them. To strengthen the case of 
the multitude, a serpent was made to sting the 
human race, not only to death, but to eternal death, 
and not only did the bite of the beast kill the body, 
but also the soul. This made oulture and character 
practically impossible, except, of course, by a miraole. 
What judge, then, could have the temerity to blame 
the masses for being what they are, in the cir
cumstances ? The doctrine of the fall of man is 
nothing but the excuse of the people for their 
medioority.
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In the light of this explanation, we are in a 
position to understand also how the idea of a 
suffering god originated. As already intimated, the 
condition of the great multitudes of people in Asia, 
to a greater extent two thousand years ago than 
to-day, was miserable. Life offered nothing to them 
but trials and tribulations. Hunger was their 
inseparable companion and want had its hook in 
their flesh. Mentally, they were even more destitute. 
There was naught of art or beauty in their lives. It 
could not be said that they had any homes, for they 
lived in squalor. Their children were sad-eyed, their 
women prematurely old. Now, a laughing, dancing, 
happy God would never have appealed to such a 
people. A suffering God, on the other hand—a God 
despised of men like themselves, and clad in rags, 
homeless, and an outcast—one who was dispossessed, 
as Christ was supposed to be—was just the kind of 
God to strike their fancy. Where, then, did we get 
our idea of a suffering God ? From a suffering 
people.

The intellectual limitations of Jesus also suggest 
that he was proportioned for the common people. 
The New Testament portrait of Jesus is that of a 
bourgeois Christ. He is the ideal of the average 
man. Shakespeare’s heroes are intellectual aris
tocrats. They possess rare gifts; their speech is 
golden ; their learning or culture is extensive. But 
Jesus is “ meek and lowly,” and one string is all ho 
can play upon. The average mind feels at home in 
the company of the ordinary, but feels oppressed in 
the presence of genius. Compare the exclamations 
and sighs which the Gospel writers put in Jesus’ 
mouth in the Garden of Gethsemane, at the most 
critical moment in his career, with the speech 
Shakespeare lends impassioned Othello in the death 
chamber of Desdemona, or to the brilliant Romeo 
with the fire of love in his heart, or to the melan
choly Hamlet making music with his broken heart. 
Observe the bourgeois Jesus at Gethsemane, cowed 
before the gathering storm and seeking shelter from 
the tornado’s thunder shaft; the color has fled from 
his cheeks, his eyes have lost their lustre, his tongue 
can scarcely turn in his mouth, and all he can say or 
do is to groan : “  If it be possible let this cup pass 
from me.” In all Shakespeare’s masterpieces, storm 
and stress help to bring out the best that is in the 
hero of the play. Look at Macbeth—he has lost 
everything : he has been deprived of the inspiration 
of his wife—the woman whose genius kindled his 
ambition ; he has been stained to the soul and bitten 
by terrible disappointments ; and yet when Macduff 
appears upon the scene, with the sword in his hand 
and murder in his eyes, Shakespeare’s hero, though 
he realises that his doom is sealed, that his candle 
is about to blow out, and his strut on the stage is 
over—still as defiant, a3 unabashed as ever, he cries, 
as he draws his sword for a fight he knows he cannot 
win :—

“  Day on Macduff ! And damned be he,
Who first cries hold ; enough ! ”

That’s the way to lose ! And, behold Lear—home
less, deserted, broken down and broken-hearted— 
drenched to the skin by the fury of the storm, and 
chilled to the heart by ingratitude—yet he is every 
inch a king ! And what a splendid fire burns in 
in their eyes ! What a shower of gold falls from 
their lips! Imperial Shakespeare ! Thy children 
may never have lived, but they will never die! 
Shakespeare, however, is not 60 popular with the 
masses as is the Bible, because the Bible descends to 
the people. To appreciate Shakespeare the people 
must ascend.

But the key we have in our hands also explains 
the promises of religion as it does its punishments. 
We have often seen children teasing their parents 
with, “  I want this, or I want that ” —something 
which they have seen other children possess. And 
naughty children tease their parents to such an 
extent that the father or mother is compelled often 
to quiet the children by promising them the things 
they are crying for. In the same way the unfor
tunate classes, when they see a man with a crown of

gold on his head, and a throne to sit upon—living in 
a mansion and wearing gorgeous robes—like the 
child I spoke of, begin to cry for these things. In 
order to quiet the people, as well as to keep them 
under restraint, the priest promises them all they 
desire, and m ore: “ You shall have a orown and a 
throne and a mansion and harps, also golden streets 
to walk in, up there, there / ”—and he points to the 
skies, far, far away! As children dictate to their 
parents what to promise them before they will stop 
crying, the populace dictates to the priests the terms 
upon which it agrees to follow them. Thus it is 
that the priest, in order to hold the masses, builds 
over the real hell in which they dwell a false heaven. 
A false heaven ! Has the Church or the theological 
Christ done more than that for the miserables of 
this world ?

But what has the world done for the Churoh ? 
The answer to that is to be found between the lines 
in my discourse. “  All religions,” says John Morley, 
“  die of one disease, that of being found out.” 
Criticism, or science, has “ found ou t” religion. It 
has traced its dogmas to their sources. It has 
analysed and exposed the roots of its teachings to 
the sun, and the exposure has been fatal to them. 
The world has torn the visor from theology and 
discovered that it is nothing but politics. The 
world has removed the veil from the face of the 
gods, and behold! they are none other than 
the creatures of the crowd, born in the arms of 
misery and ignorance ! The world, again, by 
destroying the false heavens built over real hells, 
has provoked man to be the architect of his own 
destiny. Finally, the world, meaning by it the 
secular, the scientific, and the human, has educated 
man to be his own savior! That is the message of 
Rationalism on this Easter morning—with the 3kies 
smiling, the fields flooded with light, and all nature 
quivering with new life.

Man, a savior; the earth, a paradise! What 
religion could have a better message than that? 
And yet people say that Rationalism is destructive. 
But destructive of what? If it takes away error, it 
is to make room for the truth. If it demolishes the 
fences, it is to facilitate movement. If it breaks 
the bars and lifts the iron doors off their hinges, it is 
to free prisoners. If it tears you away from the 
past, it is to give you the embrace of the future. If 
it pulls down the blinds, it is to let in the sunlight 
—just as the dawn, with the sharp edge of its knife, 
rips open the womb of the night to deliver the day 1 
There is hope for the man, there is hopo for the 
nation that can give up the old for the new. T° 
throw away is also to acquire. It is the unthinking 
people who give up nothing. Give up, give up the 
supernatural for nature ; the divine for the human! 
the worship of Gods for the Service of Man !

Profanity Again.

A t the West Riding Police Court, before Mr. C. M. Atkinson, 
on Tuesday, October 22, Thomas Alfred Jackson appeared 
in answer to a charge of “  using profane language ”  10 
Victoria-square, Loeds, on October 4.

Detective-officer Thompson gavo evidonco that on tho 
evening in question, as Mr. Jackson was about to commence 
a lecture, a body of about 150 studonts from Leeds Uni" 
versity marched into tho square, and swarmed upon tho bas0 
of tho statue from which Mr. Jackson was about to spoak' 
The students remained for somo seven or eight minutes, 
hooting, shouting, and cheering, and making a great diS" 
turbanco. They departed, and Mr. Jackson commenced b '9 
lecture by referring to the students as “  cubs,” and went on 
to say that they had evidently come to “  manifest t*1  ̂
boundless contempt of their class for tho ideals and aspira,j 
tions towards self-government of tho common peopl0’ . 
Proceeding to refer to tho cheers which the students b® 
given for “  Bonar Law,”  Mr. Jackson said, “ Who 
hell is Bonar Law, anyway ? ” “  If, then, he is simply
fignrehoad of that Tory party which frankly despises os 
the 1 lower orders,’ they only cheer him to show contemP^ 
for us.” Proceeding, Mr. Jackson said, after referring _  ̂
the fact that if Secularists or ordinary people had “  c a « 10
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on ” like them they would have been very soon interfered 
with; and further referring to the manner in which prosecu
tions for Blasphemy were defended in the name of “  law 
and order,” Mr. Jackson said, “  To hell with law and order !” 
He also referred to Mr. Lloyd George as a “  little God 
Almighty with a lot of savage worshipers who tore women's 
hair out by the handful if they committed the blasphemy 
of interrupting his divine speeches. If it had been a case 
of a Chinaman looking cross-eyed at a missionary's wife 
these same cubs would have been howling like hell for Dread
noughts.”  At a later stage of his speech Mr. Jackson said: 
“ To hell with religion; to hell with God Almighty; to hell 
with Jesus; to hell with all this blind, creeping, slavish 
superstition.”  Mr. Jackson concluded by saying that he 
“ found it impossible to keep his feelings under control,” so 
he “ would conclude lest he might use language calculated to 
cause a breach of the peace.” He had been much inter
rupted by friends of the students. At the conclusion of his 
address there was a lot of applause, mixed with expressions 
of disapproval.

Mr. Atkinson (the magistrate), in asking the defendant if 
he had any questions to put to the witness, said : “  Confine 
yourself to the last statements. I don’t want you to waste 
any trouble over the political references.”

Cross-examined by the defendant, witness said that he 
had heard defendant speak in the square at least a hundred 
times. Defendant’s manner was very different on this 
occasion from what it usually was ; he appeared to be greatly 
excited— very angry at the conduct of the students. Wit
ness did not hear somebody shout to defendant (while the 
students were crowded, shouting, on the plinth), “ Give the 
Word, and we’ll clear them out of the square.” He did hear 
great indignation expressed at their conduct. The expres
sions used by defendant (quoted in his evidence) were from 
different parts of his address. They were Jed up to by argu
ments. The words “  To hell with law and order ” arose out 
of a reference to Sir Edward Carson’s intending to break 
the law—defendant had said Sir Edward Carson cared 
nothing for law and order. Witness thought that defendant 
had used the words as his own sentiment; ho might have 
■■©presented Sir Edward Carson as saying that. Defendant 
did complain that the very people who were eager to hedge 
Secularist speakers round with all sorts of legal restrictions 
Were the very ones to show their contompt for law and order 
when they were at all directly affected. The “  To hell with 
God Almighty,” etc., passages were part of an appeal to the 
audience and the people to throw off the yoke of superstition 
and assert their manhood against all oppression.

Asked if ho thought defendant’s lectures wore, as a rule, 
instructive and educational, witness said 11 Most certainly.” 
The defendant in ordinary circumstances was perfectly fair 
and courteous to opponents and questioners.

The occasion in question was not one whereby the 
defendant's general methods could be judged.

Questioned by the Magistrate, witness (Thompson) said 
defendant had spokon in the Square several times since 
Without any repetition of similar expressions.

The Magistrate at once turned to the defendant for his 
Version, and he at tho outset expressed himself as unable to 
recollect anything about the particular language he may 
h&ve used on this occasion. He only knew that ho was very 
angry, and in his anger might have said almost anything. 
He was surpised to hear from tho witness what he was 
accusod of having Baid, but Detective Thompson had given 
his ovidenco so fairly that he felt bound to confess that ho 
thought it quite possible that in his anger he had made use 
°f them.

He would notwithstanding liko to press upon his Worship’s 
consideration the whole question of the meaning of “ profane 
language,”  and tho danger of this act being used as a weapon 
Whoreby to intimidate public speakers.

Defendant then proceeded to argue at length that tho word 
" profano ”  is used very ambiguously in legal onactments; 
■n Acts relating to “ profane cursing and swoaring,” and also 
‘ o “ blasphemy and profauers.”

Defondant contended that improper expressions used in a 
Public speech against tho established religion should properly 
bo proceeded against by procedure under tho common law 
*0r blasphomy.

With regard to the particular occasion of this prosecution, 
bo would urge that, although the expressions wero stronger 
“ban what was considered as parliamentary, yet at the same 
‘■me, considering tho circumstances, no serious damage to 
Public order would have resulted had the police passed it 
°ver as not worth serious notice.
. He did think it rather tending in the direction of malice 
“bat the very first time he should—under extreme provoca- 
‘ ‘on at that—slip into the use of expressions of this 
°baracter that tho police should bo ready and willing to 
P°unce upon him and force the magistrate to give a decision.
„ After all, the expressions complained of were merely used 
uguratively, as they were in the everyday speech of the bulk

of the people in the audience. To suggest that a Yorkshire 
man or woman was to be shocked by hearing anything 
“  sent to hell ”  was almost farcical.

He would ask his Worship to dismiss the charge as base
less, frivolous, and vexatious.

Mr. Atkinson, in pronouncing his judgment, said he thought 
the case had been very fairly presented by the detective 
officer and very fairly met by the defendant. As to the 

1 legal issue raised by the defendant, he admitted that there 
was a great ambiguity about the word profane, but at the 
same time he thought the meaning fairly clear in ordinary 
use. It would be, in his opinion, a grave injustice to send a 
man to take his trial charged with Blasphemy for words 
spoken in anger under such provocation as the defendant 
had received. Judged in the ordinary way, the language 
was undoubtedly profane, but, taking all the circumstanoes 
into consideration, he must say that the conduct of the 
students and their friends was far more calculated to disturb 
the peace and injure the cause of religion than any words 
that had been used by the defendant. The law said that 
profane language must not be used, and whatever his 
private feelings were he was bound to enforce it. The 
defendant would b9 fined 10s. and costs, or seven days. At 
the same time, he must say that, in his opinion, the occasion 
was largely brought about by the gross misconduct of other 
people.

No Us8 for Sky-pilots.

( Translated from  “  Le Peuple ”  by J, L .)
A n inquiry was recently organised amongst the rank and file 
of the Dutch Navy to ascertain their opinion as to the 
desirability of keeping up the chaplains of the fleet. By a 
crushing majority, the sailors voted against them. Since 
this the journals who oppose religious performances for 
sailors in service on the warships cite other examples which 
corroborate the views expressed by the sailors who replied 
to the inquiry referred to. Here is one of tho most typical 
instances which they relate: At a sermon officially an
nounced on the vessels, with a muster of 1,000 men, one 
solitary sailor turned up. What is more, even this man 
declared that he was a Freethinker, and that he was there 
just to pass the time.

Another myth exploded—the unshakable faith of the
Eailor 1.......Since we printed the above, we have found in
the Vrige Socialist tho interesting statistical details which 
follow, taken from the Correspondentieblad of tho rank and 
file of tho Navy, which made an inquiry among the men. 
They put the following questions to the sailors : —

1. Do you, generally speaking, find the services on board 
useful or necessary ?— Answer: 1,927 No, 2 doubtful, 
3 Yes, 2 abstentions.

2. Do you feel the necessity of attending church ?— 1,056 
No, 2 doubtful, 1 Yes, 275 abstentions.

3. Have you personally ever felt the necessity of a special 
chaplain for the fleet, or have you felt any personal loss 
during your period of service ?— 1,913 No, 2 doubtful, 
5 Yes, 14 abstentions.

The fourth question turned on the actual appointment of 
chaplains ; 9 thought such appointments bad, 1,774 thought 
them unnecessary, and the rest abstained from voting. And 
these answers were quite independent of the special brand 
of religion to which these sailors belonged ; amongst them 
all tho Churches were equal failures. As a matter of fact 
809 are of the (Dutch) Roformcd Church, 413 Roman 
Catholic, 335 Protestants, 157 Lutherans, 55 belong to other 
confessions, 11 no denomination.

Finally, these two questions were p u t: 1. Had they 
ceased to believe in their religion, or wore they entirely 
indifferent to it ?— 1,571 were indifferent, 06 had definitely 
abandoned their religion, 97 did not answer.

To the other question—Did they still consider themselves 
as members of their denomination ?— 168 replied No, 263 
Yes, 91 did not reply.

Marvellous 1 isn’t it, the faith of the sailor ?

Obituary.
------♦------

I t is with the deepest regret that wo record the death of 
Mr. J. II. Boresford, of Huddersfield, a true friend and 
never-failing supportor of the writer and the movement for 
mental freedom ; an avowed Athoist, and a great admirer of 
the leaders—past and present—of our cause. He seemed to 
have had hut one regret—that the rights of man are so long 
in being realised, that the age of reason has been so long 
delayed. Atheism and Socialism have lost a whole-hearted 
adherent. Interred at Almondbury Cemetery, Tuesday, 
October 29.—G. T. W.
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S U N D A Y  LE C TU R E  NOTICES, Etc.

Notices of Lectures, etc., must reach us by first post on Tuesday, 
and be marked “ Leoture Notice” if not sent on postcard.

LONDON.
Indoor.

Queen’s (M inob) H all (Langham-place, Regent-street, W.) :
7.30, G. TV. Foote, “  The God of Battles.”

Cboydon P ublic H all (George-street, Croydon) : 7.30, J. T. 
Lloyd, “  New Light on the Origin of Life.”

K ingsland B banch N. S. S. (J. Bauham’s, 56 Richmond-read, 
Barnsbury): 7.30, Business Meeting—Election of Officers, etc.

W est H am B kanch N. S. S. (Workmen’s Hall, Romford-road, 
Stratford, E.) : 7.30, W. Davidson, “  The Ladder of Life.”

COUNTRY.
I ndoob.

B ibmingham B banch N. S. 8. (King’s Hall, Corporation-street) : 
7, F. E. Willis, ”  The Inefficiency of Prayer.”

G lasgow Secular S ociety (Hall, 110 Brunswick-street): 12 
noon, Class; 6.30, C. R. Clemens, “  The Conflict between 
Science and Religion.”

M anchester B ranch N. S. S. (Secular Hall, Rusholme-road, 
All Saints) : 6 30, C. Stewart, “  Vegetarianism : The Diet of the 
Future.”

S heffield B ranch N. S. S. (Foresters’ Hall, Trippet-lane): 
3.30 and 6.30, C. Cohen, Lectures.

Outdoor.
L ancashire and Y orkshire : Thos. A. Jackson— Preston 

Market Square) : Nov. 3, at 3, “ Why I am a "Secularist at
6.30, “  Blasphemy Prosecutions” ; 4, at 7.30, “ The Salvation 
Army 5, at 7.30, “  Bible Stories.”  Bury (front of Circus) : 
6, at 7.30, “  What must we do to be saved?" 7, at 7.30, “  The 
Latest Thing in Gods." Rochdale (Town Hall Square) : 8, at
7.30, “  The Bible and Beer 9, at 7.30, "  The Salvation Army.”

LEA, near Gainsborough.—For Sale by Private Treaty, a Plot 
of Land containing 4| acres (more or less) ; close to Lea Station 
(G.N. & G.E. Railway), about two miles from Gainsborough ; 
having a frontage to the main road of 792ft. and to the Station- 
road of 611ft. The Plot is 85ft. above Ordnance datum, and 
is in the midst of beautiful surroundings.—For further par
ticulars apply to R. G ibbon, 38 Bridge-street, Gainsborough.

PROPAGANDIST LEAFLETS. New Issue. 1. Hunting 
Skunks, G. W. Foote ; 2. Bible and Teetotalism, J. M. Wheeler; 
3. Principles of Secularism, C. Watts; 4. Where Are Your 
Hospitals 1 R. Ingersoll. 5. Because the Bible Tells He 
So, W. P. Ball; 6. The Parson's Creed. Often the means of 
arresting attention and making new members. Price 6d. per 
hundred, post free 7d. Special rates for larger quantities. 
Samples on receipt of stamped addressed envelope.—N. S. S. 
Bkcrktabt, 2 Newcastle-Btreet, Farringdon-street, E.C,

Essex Hall, Strand, W.G.
(Near the Law Courts.)

on

MONDAYS, November 4, 11, 18, 25,
A COURSE OF

FOUR L E C T U R E S
Will be delivered at the above Hall as under :—

Nov. 4, Mr. JOSEPH McCABE:
“ THE ORIGIN AND NATURE OF LIFE.”

Nov. 11, Mrs. T. BILLINGTON-GREIG :
“ MODERN WOMAN AND THE CHURCH.”

Nov. 13, Mr. DENNIS HIRD :
“ THE SECRET OF EVOLUTION AS APPLIED 

TO MAN."

Nov. 25, Mrs. H. BRADLAUGH BONNER
“  THE TERRORS OF HELL AS STILL TAUGHT 

BY THE CATHOLIC CHURCH.”

Chair taken each evening at 8 o'clock.

Admission 3d. and 6d.
Reserved and Numbered Seats Is. each.

Applications for Tickets should be made to the 
R. P. A., Limited, Nos. 5 and G Johnson’s-court, 
Fleet-street, E.C.; or at Essex Hall.
MANCHESTER FREETHINKERS, please note.—D. MAH’ . 

Landscape, Day, and Contract Gardener. Reliable men sent 
to any suburb. Open Sunday mornings for Cut Flowers. 
Collections of Bulbs now ready, 2s. 6d., 5s., 10s., carriage tree 
to any part of country.—Bridge End Nursery, Burton-road, 
West Didsbury, Manchester.

T H E  S E C U L A R  S O C I E T Y
(LIMITED)

Company Limited by Guarantee.

Registered Office—2 NEWCASTLE STREET, LONDON, E.C. 

Chairman o f  Board of Directors—Mr. G. W. FOOTE. 
Secretary—Miss E. M. VANCE,

T his Bociety was ormed in 1898 to afford legal security to tho 
acquisition and application of funds for Seca'a.* purposes.

The Memorandum of Association sets forth that tho Society’s 
Objects are:—To promote the principle that human conduct 
should be based upon natural knowledge, and not upon super
natural belief, and that hnman welfare in this world is the proper 
end of all thought and action. To promote freedom of inquiry. 
To promote universal Secular Education. To promote the com
plete secularisation of the State, eto., oto. And to do all snch 
lawful things as are conducive to snch objects. Also to have, 
hold, receive, and retain any sums of money paid, given, devised, 
or bequeathed by any person, and to employ the same for any of 
the purposes of the Society.

The liability of members is limited to £1, in case the Society 
Bhculd ever be wound up and the assets were insufficient to cover 
liabilities—a most unlikely contingency.

Members pay an entrance fee of ten shillings, and a subsequent 
yearly subscription of five shillings.

The Society has a considerable number of members, but a much 
larger number is desirable, and it is hoped that some will be 
gained amongst those who read this announcement. All who join 
it participate in the control of its business and the trusteeship of 
its resources. It is expressly provided in the Articles of Associa
tion that no member, as such, shall derive any sort of profit from 
the Society, either by way of dividend, bonus, or interest, or in 
any way whatever.

The Society's affairs are managed by an elected Board of 
Directors, consisting of not less than five and not more than 
twelve members, one-third of whom retire bv ballot) each year,

but aro capable of re-election. An Annual General Meeting °* 
members must bo hold in London, to receive the Report, elec* 
new Directors, and transact any other business that may arise.

Being a duly registered body, tho Sconiar Booioty, Limit;6“ ' 
can receive donations and beqnests with absolute security* 
Those who are in a position to do bo aro invited to m»»6 
donations, or to insert a bequest in the Society’s favor in tbe>r 
wills. On this point there need not be the slightest apprehension 
It is quite impossible to set aside such bequests. The executor® 
havo no option but to pay them over in the ordinary course 0* 
administration. No objection of any kind has been raised 
connection with any of the wills by which the Society 
already been benefited. «

The Society’s solicitors are Mossrs. Harper and Battoook, “ 
Rood-lane, Fenchurch-streot, London, E.O.

A Form of Bequest.—The following is a sufficient form 
bequest for insertion in the wills of tostators;—“  I give 
“  bequeath to the Secular Society, Limited, the sum of 
“  free from Legacy Duty, and I direct that a rooeipt signed oy 
“  two members of the Board of the said Society and tho Secretary 
“  thereof shall be a good dischargo to my Exeoutors for 
“  said Legacy.”

Friends of the Society who have remembered it in their 
or who intend to do so, should formally notify tho Secretary “ 
the fact, or send a private intimation to the Chairman, who w 
(if desired) treat it as strictly confidential. This is not neoessar ’ 
bat it is advisable, as wills sometimes get lost or mislaid, a 
their contents havo to be established by oompetent testimony*
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WORKS BY G. W. FOOTE.
8. d.

Atheist Shoemaker, The, and tbo Rev. Hagh 
Price Haghes ... ... ... post id. 0 1

Bible Romances. Popular edition, with 
portrait, paper ... ... ...post 2Jd. 0 6

Christianity and Secularism. Public 
Debate with Rev. Dr. MoCann ... post 2d. 1 0
Bound in cloth ... ... ... post 2d. 1 G

Darwin on God ... ... ... post id. 0 6

Defence of Free Speech ... post id. 0 G
Dying Atheist, The. A Story. ... post -Id. 0 1
Blowers of Freethought. Series I. & II. 

cloth. Each ... ... ... post 8d. 2 6
Cod Save The King. An English Republi

can’s Coronation Notes ... ... post id. 0 2
Hall of Science Libel Case, with Full and 

True Account of the “ Leeds Orgies” post Id. 0 3
Interview with the Devil ... post ¿d. 0 2
Is Socialism Sound ? Four Nights’ Public 

Debate with Annie Besant ...post lid. 1 0
Ingersollism Defended against Arch

deacon Farrar ... ... post id. 0 2

^ possible Creed, The. An Open Lotter to 
Bishop Magee on the Sermon on the 
Mount ... ... ... ••• post id. 0 2

j° iin Morley as a Freethinker ... post id. 0 2

Betters To the Clergy (128 pages) post 2d. 1 0

Die in Five Chapters, or Hugh Price Hughes’ 
Converted Atheist ... ... post id. 0 1

Mbs. Besant’s Theosophy. A Candid Criti
cism ... ... ... ... post |d. 0 2

My Resurrection. A Missing Chapter from 
tho Gospel of Matthew ... ... post id. 0 2

Cagliostro, The. An Open Letter to 
Madame Blavatsky ... ... post id. 0 2

Philosophy of Secularism ... post id. 0 8
Reminiscences of Charles Bradlaugh

post Id. 0 6
R°Mr or Atheism ? The Great Alterna

tive ... ... ... ... post Id. 0 8
B̂cularism and Theosophy. A Rejoinder to 
Mrs. Besant ... ••• ••• post id. 0 2

Î(IN of TnE CROSS, The. A Candid Criticism 
of Mr. Wilson Barret’s Play ...post lid. 0 G

ÏIIKB Passing OF Jesus. The Last Adventures
°I the First Messiah

ÏU:
w .

w

As Jésus Insane? 
llAT is agnosticism? ...

WORKS BY COL. INGERSOLL

A Ch r is t ia n  Ca t e c h is m  ... 
A W o o d e n  G od  ... 
Ch r is t ia n  R e l ig io n , T h e ... 
Co m in g  Civ il is a t io n , TnE 
Cr e e d s  a n d  Sp i r i t u a l i t y ... 
Cr im e s  a g a in s t  C r im in a l s  
D e f e n c e  o f  F r e e t h o u g h t  
D e v i l , T h e  
D o I B l a s p h e m e  ?

s. d.
... post Id. 0 G 
... post Id. 0 1
... post id. 0 3 
... post id. 0 8 
... post |d. 0 1
... post id. 0 8
... post id. 0 4 
... post Id. 0 G 
... post id. 0 2

... post Jd. 0 2
Hism or Atheism. Publio Debato post lid. 1 0

... post id. 0 1

... post id. 0 8

110 Was the Father of Jesus ? ... post id. 0 2
t̂ L Christ Save Us ? ... ... post id. 0 G

Faith and Fact. Reply to Rev. Dr.
Field ... ... ... ... post id. 0 2

Ghosts, The ... ... ... post id. 0 3
Holy Bible, Th e ... ... ... post id. 0 6
Household of Faith, The ... post id. 0 2
House of Death (Funeral Orations) post 2d. 1 0
Ingersoll’s Advice to Parents. — Keep 

Children out of Church and Sunday- 
school ... ... ... ... ... 0 1

Last Words on Suicide ... ...post id. 0 2
Live Topics- ... ... ... post id. 0 1
Limits of Toleration, The ... post id. 0 2
Marriage and Divorce. An Agnostic’s 

View ... ... ... ... post id. 0 2
Myth and Miracle ... ... post id. 0 1
Oration on Lincoln ... ... post id. 0 8
Oration on the Gods ... ... post id. 0 G
Oration on Voltaire ... ... post id. 0 3
Rome or Reason ? ... ... post id. 0 8
Social Salvation ... ... post id. 0 2
Some Mistakes of Moses. 136 pp., 

on supotfioe paper ... ...post lid. 1 0
Superstition ... ... ... post id. o 6
Take a Road of Your Own ... post id. 0 1
Three Philanthropists, The ... post id. 0 2
W iiat must We Do To Be Saved?... post id. 0 2
Why am I an Agnostic ? ... ... post id. 0 2

Orders to the amount oj 5s. sent post free.
Postage must he included for smaller orders.

TH E  PIONEER PRESS,
2 Ncwcastle-street, Farringdon-street, E G.
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SUNDAY EVENING FREETHOUGHT LECTURES
AT

Q ueen’s (M in o r) Hall,
LÄNGHÄM PLACE, REGENT STREET, LONDON, W.

BY

Mr. G. W. FOOTE,
Editor of the “ Freethinker,” President of the National Secular Society, and Chairman of

the Secular Society (Ltd.).

From October 6 to December 15, inclusive.

November 3 :

“ The God of Battles.”
Subjects always liable to alteration in cases of special urgency. 

Announcements will appear in Saturday and Sunday papers—such as the Daily News, 
Chronicle, Star, Westminster Gazette, Reynolds', Weekly Times.

Reserved Seats, Is. Second Seats, 6d. A Few Free Seats at the Back. 
Doors Open at 7. Chair taken at 7.30.

P I O N E E R  P A M P H L E T S .
A series of pamphlets under this general title is being issued by

The Secular Society, Ltd.
They are to be Extremely Cheap and of the Best Quality.

No. I .—BIBLE AND BEER. By G. W. Foote.
FORTY PAGES—ONE PENNY.

Postage: single copy, Jd.; 6 oopies, l j d . ; 18 copies, 3d.; 26 copie3, 4d. (parcel post).

No. II_DEITY AND DESIGN. By C. Cohen.
THIRTY-TWO PAGES—ONE PENNY.

Postage : Single copy, £3.; 6 copies, l| d .; 13 copies, 2^d.; 26 oopies, 4d. (paroel post).

IN PREPARATION.

No. Ill,—MISTAKES OF MOSES. By Colonel Ingersoll.
THIRTY-TWO PAGES—ONE PENNY.

No. IV.—CHRISTIANITY AND PROGRESS. By G. W. Foote.

No. V .-M O D ERN MATERIALISM. By W. Mann.

Special Terms for Quantities for Free Distribution or to Advanced
Societies.

THE PIONEER PRESS, 2 NEWCASTLE STREET, FARRINGDON STREET, LONDON,
Printed and Published by the Piohub Pbxbs, 2 Newcastlo-street, London, E.C.


