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Thought is never thrown away : wherever it falls, or 
runs, or rests, it fertilises.—Landor.

Blessed Be Ye Poor.

A LEADING London newspaper once opened its 
columns to a discussion of the question, “ Is Chris- 
oajyty Played Out ?” In a certain sense it is not 
Played out. To nse a common expression, “  there’s 
money in it." Despite the “ poverty” of the 
‘ lower clergy,” for whom so many appeals are 
^ade, the clerical business beats all others, if we 
compare the amount of investment with the size 
°f the dividend. Relatively speaking, the profits 
are magnificent. There are some ourates with only 
a Workman’s wages, and of course they merit our 
deepest sympathy. It is quite shocking to think that 
a disciple of the “ poor Carpenter of Nazareth ” has 

. subsist and support his dear children on such a 
j^iserablo pittance. It is a calamity which calls for 
ears of blood. But, on the other hand, there are 

pchbishops with princely incomes, Bishops with 
ordly revenues, Deans and Canons with fine salaries 

a°d snug quarters; and between the two extremes 
oi the fat bishop and the lean curate is a long lino of 
Sedations, in which, if we strike an average, the 
Jesuit is very far from despicable. It may bo added 
hat, while the leading Nonconformist ministers, at 
east in England, do not rival the great Church 
d'gnitarios in the matter of income, they often run 
HP to a thousand a year and sometimes over it. 
jtaking the average of their incomes, we have no 
citation in saying it is beyond what they would 

6arn in the ordinary labor market.
Joseph Symes asked, “ Who’s to bo Damned if 

hristianity is True ?” Certainly, ho said, the clergy 
and a fine chance. They are more likely to go to 

^ d es  than the congregations they preach to. On an 
verage they are bettor off. They preaob, or should 

j^ach, the blessings of poverty and the curse, nay, 
j. 6 damnablenoss, of wealth. According to tho 

aching of Jesus, as we read it in the Sermon on the 
.̂°Unt, and as wo find it illustrated in tho parable of 

. lves and Lazarus, every pauper is pretty sure of a 
roiit seat in heaven; and every man of property or 

k°°d inoomo is equally sure of warm quarters in hell.
you do not meet parsons in workhouses, though 

inf00 ^ em 8°^ a 8°°^ deal outdoor relief. Go 
, to a country parish and look for the clergyman’s 
jj°ase ; you will not find it difficult to discover. Tho 
eat residence is the squire’s, tho next best is tho 

Har8on’H. Everywhere the clericals appropriate as 
j ,Qch as they can of tho good things of this world. 
t ft®y find it quite easy to worship God and Mammon 
v. Bother. The curate has his eye on a vioarage ; tho 
jjjCar has his on a deanery; tho dean has his on a 

hoprio. Tho Dissenting minister is open to im- 
°v<j his position. Sometimes he is invited to

hiat er °hurch. wrestles with the Lord and
ie kes inquiries. If they prove satisfactory, he 
,j Cognises “ a call.” Other people, in ordinary busi- 
sit08’ honestly say they were accepting a better
he t^°n : but the man of God is above all that, so 
„ obeys the Lord’s voice and goes to a position of 
¿ ^ t e r  service,” though it would puzzle him to 

"  an extra soul saved by the alteration. I
1.C82

Modern Christianity is simply an organised hypo- 
orisy. The note of modern apologetics is the phrase 
of “ Cbrist-like.” In one respect the gentlemen who 
strike this note are Christ-like. They live on the 
gifts of the faithful, including those of “  rich 
women.” But tho likeness ends there. In other 
respeots they are dissimilar to their Master. He 
died, upon the cross and they live upon the cross. 
Yes, aud many of them get far more on the cross 
than they would ever get on the square.

Doubtless we shall be censured in vigorous Biblical 
language for speaking so plainly. But wo mean every 
word we say, and are prepared to make it good in 
discussion. Men Bhould practise what they preach. 
Those who teach that poverty is a blessing should 
themselves be poor. Those who teach that God 
Almighty oried “  Woe unto you rich! ” should avoid 
the curse of wealth. If they do not, they are hypo
crites. It is no use minoing the matter. Plain 
speech i3 best on such occasions. When tho great 
Dr. Abernethy told a gouty, dyspeptic, rich patient 
to “  live on sixpence a day and earn it,”  his advice 
was more wholesome than the most dexterous 
rigmarole.

“ Blessed be ye poor" and “ Woe unto you rioh ” 
are texts with which the Church has bamboozled the 
multitude in the interest of the privileged classes. 
Tho disinherited sons of earth wero promised all sorts 
of fine compensations in Kingdom-Come ; meanwhile, 
kings, aristocrats, priests and all tho rest of the 
juggling and appropriating tribe, battened on the 
fruits of other men’s labor. The poor were like 
the dog crossing the stream and seeing tho big 
shadow of his piece of meat in the water. “  Seize 
the shadow 1 ” the priests cried. The poor did so. 
But the substance was not lost. It was snapped up 
and Bharod by those who gave tho advice.

The people have been told that the gospel is a 
cheap thing—without money and without price. 
That is the prospectus. Bat the gospel is frightfully 
dear in reality. Religion costs more than education. 
England spends more in preparing her sons and 
daughters for the next world than in training them 
for this world. Yet the next world may be nothing 
but a dream, and oertainly wo know nothing about it; 
while this world is a solid and oftep a solemn fact, 
with its business as well as its pleasures, its work as 
well as its enjoyments, its duties as well as its 
privileges. To koop people out of hell and guide 
them to heaven (places that only exist in the map of 
faith), we spend over twenty millions a year. This is 
a sum which, if wisely devoted, would remedy the 
worst evils of human society in a single generation. 
It would found countless institutions of culture and 
innocent recreation ; and, by means of experiments, 
it would solve a host of social problems. Instead of 
doing this, we keep up a huge army of black-coats to 
fight an imaginary Devil; yet we call ourselves a 
2>ractical people. Christianity has its roots deep 
down in the wealth of England, and this is tho secret 
of its power, allied of oourse with its usurped 
authority over tho minds of little children. The 
churches and chapels are mostly social institutions, 
Sunday resorts of the “ respectable ” classes. For 
any purpose connected with tho real welfare of the 
people Christianity might just as well be dead and 
buried—as it will be when the people see the truth.

G. W . Foote .

"
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The Primitive Mind.

W hat is it that properly entitles one to be called 
civilised? At first glance this seems a tolerably 
easy question to answer and many authoritative 
definitions might be cited in reply. There are 
savage people and there are civilised people, and 
while it will be freely admitted that there is a sort 
of borderland where savagery and civilisation mingle, 
still, it will be said, eliminating these, it is not 
difficult to separate the savage from the civilised 
person. And so far as outward trappings are con
cerned, this must be admitted. The savage has no 
railways no electric tramcars. He does not go 
beneath the waters in submarines, nor above them 
in aeroplanes. He cannot load his table with 
delicacies, nor clothe his body with fabrics collected 
from all parts of the earth. His house is plain and 
his art is crude. When he goe3 to war his weapons 
are simple, and in peace his arts are few. He is 
deplorably ignorant of what we call the secrets of 
nature, and surrounded by many terrors from which 
we are free. His life is shorter and harder while it 
lasts. It would seem easy enough, then, to dis
criminate between savage and civilised people.

On the surface, yes; and that is about as far as 
the observation of most people penetrate. They 
are concerned with clothing, housing, ease of com
munication, and rapidity of movement. These are 
the kind of things that lead us to talk of our having 
civilised a race because we have taught them to 
wear trousers instead of a waistcloth, to walk by the 
moral standard of Clapham instead of by that of 
their own country, and to talk of Jesus instead of 
their own Mumbo- jumbo. It does not strike us that 
we may give the savage all we possess without 
making him really oivilised, or even without those 
who give being civilised themselves. It is not really 
a difficult thing to teach savages to ride in a train 
instead of walking, or to wear a different kind of 
clothing to that which he has hitherto worn. He 
will take quickly enough to “  civilised ”  foods ; and, 
after the first fright, will quite appreciate many of 
our scientific marvels—and understand them quite 
as well as the mass of our own population. He will 
greatly prefer our weapons of warfare to his own. 
No civilised person could show a keener appreciation 
of the power of “  civilised ’ ’ weapons of destruction 
than does the poor, ignorant savage. Given the 
chance, he will get drunk with all tho thoroughness 
of an English gentleman of a hundred years ago.

It is easy enough to separate tribes or nations or 
races into civilised or uncivilised so long as wo are 
solely concerned with external trappings. It is when 
we put these on one side that the difficulties com
mence. A century or so ago a civilised State would 
have been distinguished from the savage one on the 
ground that its members were under a regular 
government, and bound by settled laws and recog
nised customs, i This was because tho life of savages 
appeared to be unsettled, unorganised, and with no 
other rule save that of brute force. A little deeper 
knowledge showed that the savage is more com
pletely under law and custom than that of the civi
lised man. The savage is tied down in a thousand 
and one ways that would be extremely repellant to 
civilised people. His life is regulated in all its 
details, and he seldom dreams of complaint or revolt. 
It is, in fact, the unreality and pressure of social 
law that makes savagery so large and so permanent 
a fact in human history. Were the savage less 
under the control of law and custom, progress 
would bo a much larger and more uniform phenomenon 
than it is.

A common description of a civilised person is one 
who is courteous, obliging, considerate, refined in 
manners. This has at least the merit of discarding 
trappings and coming nearer to the man. But it 
makes the work of classification harder instead of 
easier. Savages are not lacking in civility, in 
courtesy, or hospitality. Travellers who have gone 
amongst uncivilised peoples have borne a very

general testimony to the good feeling with which 
they have been received. Where the white man has 
been met with ill-treatment it is almost always 
because the savages have been taught by experience 
to regard the white man as an enemy. And of 
course, if the white man goes—as he often doas-  ̂
outraging all the tribal customs and beliefs, he 13 
inviting trouble, and sometimes it arises. But even 
then it has to be remembered that if a visitor to 
England wantonly outraged some of our tribal 
customs and insulted some of our tribal fetishes, be 
might also look out for rough treatment. Kindli
ness, courtesy, sympathy, hospitality, belong to both 
savage and civilised. They belong to the more fun
damental human qualities, and have little necessary 
connection with the arts and sciences that go to 
make up what we have in mind when we talk about 
civilisation. Savages get born, grow up, get married) 
become parents, and die just as do civilised people- 
And tho feelings that accompany these states and 
conditions are with both more or less alike.

Any really radical and penetrating classification of 
civilised and uncivilised quite breaks down w h en  
applied to either nation or races. We might go by 
mere numbers and say that whether we call a people 
civilised or uncivilised depends upon the character of 
the majority. But that is radically unfair to the 
minority in one direction, and over flattering to the 
majority in the other. It does not enable u.s in the 
least to determine whether certain individuals ought 
to be placed with the savage or the civilised, the 
primitive or the advanced, and only very roughly aS 
to the proportion of each in any selected society. 
oannot take gentleness, or honesty, or hospitality aS 
supplying the required test, since there are tribes 
whom no one would hesitate to call primitive, and 
who might well challenge comparison with muob 
more “  advanced ” people. To be satisfactory and 
scientific, the test needs to be one that can be 
applied to individuals rather than to groups or to a 
whole race. And while tho emotional or moral 
element need not be wholly discarded, it must be 
predominantly mental in character. A very casual 
examination is enough to show that it is mainly 30 
the mental outlook that the difference between the 
cultivated and uncultivated mind lies.

What, then, are the outstanding characteristics of 
the primitive mind ? We shall be fairly safe 30 
saying that two of the prominent characteristics of 
primitive intelligence are small powers of adeq0aaO 
generalisation and an intelligent sense of causation- 
Neither are altogether absent from tho primitive 
intelligence, but neither are they sufficiently 
developed to be useful guides in the understanding 
of natural or social phenomena. There is no slo'v- 
ness in generalising about an undeveloped mind; the 
tendency is rather in the opposite direction. All of 
us know people who, like the Frenchman in the story« 
having landed at Dover and encountered a i0-'30 
carrying a sack, immediately wrote home saying tba 
all Englishmen carry sacks. So we find people dis
liking red-haired men beaause a red-haired man on° 
did them an injury, or attributing a good influe00 _ 
to something or someone for an equally unsat'9' 
factory reason. It is the same with causation. Tb  ̂
primitive mind conneots events in terms of causa
tion as does the cultivated intelligence. Only j 
lacks the skill in detecting true causes, is with00 
the patienoe that enables one to submit to a 
absence of explanation rather than put up with a 
unjustifiable one, and is always mistaking a 3001 
casual connection for a casual sequenoe. . ^

Approaching the question from this point of v10 ’ 
the thing that is forced on one is that the pri031"!  ̂
mind, or a primitive outlook on life, is not at ai  ̂
question of chronology. It is not even a questm0 
the whole of any given individual. There are P0 
belonging to what would bo called, and Pr°P®jjo 
called, a comparatively primitive social state '  g 
would be really less primitive than some belong  ̂
to a comparatively advanced social state. 
nothing is more oommon than to find people 0
advanced—even scientific—when dealing with s
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aspeots of life, and who are yet crudely primitive 
when dealing with other aspects. We find a man 
taking a sanely rational view of social subjects, and 
yet becoming plainly and aggressively primitive 
when dealing with religion. Or—less commonly—we 
find the situation reversed, and a fairly advanced 
view of religion giving place to primitive notions of 
eooiology. Or yet again, one may be rational in 
ln both religion and politics, and yet be primitive the 
foment a purely ethical question is raised. There 
We very few men capable of looking at the whole of 
hfe from a thoroughly rational point of view. The 
e&rlier and primitive notions are continually forcing 
themselves to the front. And, although they may 
advanoe a number of reasons for the voicing of these 
Primitive views, it requires little reflection to esti
mate them at their real worth.
, There is no necessity, then, to seek for manifesta

tions of the primitive intelligence in remote districts 
and with uncivilised tribes. The well-dressed Oxford- 
atreet lounger may be as good an illustration as the 
°nolothed savage. It may be discerned as clearly in 
°ur own House of Commons or in a modern church 
as in a primitive pow-wow or savage witch-dance. 
The method of reasoning is often substantially the 
same; the outlook on life often identical. Only 
recently, for example, the police made an attack, by 
^ay of certain regulations, on fortune tellers, of 
Whom some hundreds exist, it is said, in the neigh
borhood of Oxford-street. I do not know that the 
Iegulations will do much good; in any case, the 
roguery prohibited is so harmless, when compared 
With other roguery that escapes attaok, that it 
hardly seems worth bothering about. But the vogue 
Pf the fortune teller serves to show the prevalence of 
‘be primitive type of mind. Not that this particular 
Proof is greatly needed. Common experience fur- 
ni8hes plenty of evidence. If a ladder is stretohod 
acroB8 a pavement, notice the number of people who 
*̂11 refrain from walking underneath. See of how 

many well-known men it is related that they will not 
8*t down thirteen at table, or carry about a charm 
‘ for luck,” or who have a superstitious dread of 
Ce_rtain days, or dates, or numbers. These super
stitions turn up in the most unlikely places and with 
“bo most unlikely people. And they are all evidence 
°f the existence of a mass of semi-quiescent super
stition, of the prevalence of primitive mental charao- 
beriatios that oannot be without some very powerful 
^fluence in determining our social life, although it 
f ây not always be easy to say just where and how 

operates.
(To be continued.) C. Cohen .

Strange Admissions.

A SUBJECT of universal discussion in Christian circles 
lost now is the growing indifferenoo to religion. It 
°vershadows all other topics in the minds of the 
®aders of the Churches. It occupies a prominent 

Hace on the program of every conference, congress, 
mission held up and down the country. Pro- 

®B8or Adeney, in his address from the ohair of the 
,,°Ugregational Union, made frequent references to 

the religious unsettlement and popular impationoe 
..baraoteristic of our age,” and expressed the start- 
.lng conviction that the Divine ordinance of preaching 
,? pot calculated to put an end to suoh a state of 
r ng8. Upon the “ surging multitude in streets and 
bops and mills,” he admitted, “ our preaching has 

, 0 effeot; for this sufficient reason that they never 
Qearit.” He said:—

“ While the preacher is doing his work hotter his 
hearers are becoming more exacting. More than that, 
oven where the preacher is known to bo capable and 
aincere, the old authority of the pulpit has disappeared. 
Congregations no longer sit under their minister; they 

^ _ aro more inclined to sit on him.”
'■Ihoipal Selbie, of Mansfield College, Oxford, read a 

l0Per on the same depressing theme. He charac- 
ri8ed the indifferenoe to religion as “ widespread,”

and alluded to the mourning of good men “  over 
what Newman called ‘ the dreary, hopeless irreligion ’ 
of the great masses of the people.” Dr. Selbie has 
absolute faith in the redeeming efficacy of the old 
Gospel, in the readiness and ability of Christ to save 
the lost, and in the alleged fact that the Church is 
the instrument of the Holy Ghost; but he cannot 
close his eyes to the real fact that the generality of 
the people do not share his faith. The blame for 
this he imputed to the Churohe3, to their too low a 
standard of membership, their conventionalism and 
laok of reality, and their sinful divisions. But the 
puzzling problem is how Churohes indwelt by the 
Holy Ghost, with the glorified Christ as their ever
present Head, could ever fall into suoh grave and 
incapacitating faults ; and this problem both 
Principals ignored.

And yet, of all problems, this for the Churches is 
the most important. It is easy enough to throw the 
responsibility upon “ the growing luxury, the wealth 
and comfort of the lives of a great many within the 
Churohes,” upon the undoubted lack of passionate 
sympathy with and determined effort on behalf of 
the poor and dispossessed, or upon the minister in 
his lukewarm, perfunotory performance of his various 
duties; but this often unfair distribution of blame 
leaves the real question untouched. The crucial 
question is, Why has the ever-living, omnipotent 
Christ failed to accomplish the work committed to 
him before the foundations of the world were laid ? 
Why have the great and precious promises he is 
reported to have made with suoh strong confidence 
remained unfulfilled to this day? We aro told that 
“ the depth of the world’s need appeals to the depth 
of God’s compassion ” ; but is “ the depth of the 
world’s need” greater than “ the depths of God’s 
compassion,” seeing that the former still remains 
unrelieved by the latter ? The usual answer is that 
God has seen fit, in his infinite wisdom, to work 
through the Church, which is always imperfeot, and 
often deplorably corrupt as w ell; but this answer 
begs the whole question ; for it brings us back to the 
query of why the Church is so imperfect and corrupt. 
In Ephesians v. 25-27 we find these words :—

11 Christ loved the Church, and gavo himself up for 
i t ; that ho might sanctify it, having cleansed it by the 
washing of water with the.Word, that ho might present 
tho Church to himsolf a glorious Church, not having 
spot or wrinkle, or any such thing ; but that it should 
be holy and without blemish.”

Now, inasmuch as the Church undoubtedly is quite 
as imperfeot and corrupt as Principals Adeney and 
Selhie represent her to bo, the only rational conclu
sion is that Paul’s Christ is a pure myth, and that 
the Church has always sailed under false oolors ; or, 
in other words, that the Christian religion is a rope 
of sand, and that in their discussion of the wide
spread indifference to it the divines indirectly expose 
its falsity.

Tho Rev. Mr. Rhondda Williams, as is usual with 
the school to which he belongs, tried hard to mini
mise the failure of Christianity by drawing a 
distinction between Christianity and organised 
Christianity, and attributing the failure exclusively 
to the latter. Mr. Williams imagines things and 
then pursues them as realities. He has his dreams, 
and then tells them as if they were experiences of 
his waking hours. According to him, the Labor 
movement is a Christian movement, and the sooial 
conscience that is growing in all directions is a 
Christian conscience. This is distinctively a Now 
Theology contention; and it is entirely false. The 
bulk of the people who possess social sympathies 
and endeavor to give practical expression to them 
are not aware that there is in their life “  a purpose 
higher than any merely human purpose, at work for 
good,” their only consciousness being that they are 
only obeying the diotates of the highest and best 
within them, which is wholly human. The faot is 
that nobody knows of anything that is superhuman. 
Humanity represents the Bummit of the evolutionary 
process on this planet, whatever may be the case 
elsewhere. No matter what idea a man may enter-
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tain as to the fntnre of his race, one incontrovertible 
fact concerning it is that it is of an entirely human 
origin.

Of coarse, even Mr. Williams believes that the 
Church ought to be preserved, because, despite all 
that may and must be said to her discredit, “ the 
best religious life of the country was still in the 
Churches.” Nothing is more certain than that 
Christians are the beat people in the world, if we 
believe their official champions, and this is why they 
teach that the whole world must be converted to 
Christianity. “ When people toll me,” said Principal 
Adeney,—

“  that the Church is an anachronism, a mass of worn-out 
apparatus, only fit for the scrap-heap, I ask, What is to 
supersede it ?—the newspaper ?— the day school ?— the 
science course ?— Socialism ? — Syndicalism ? Since 
none of these things have yet accomplished the redemp
tion of society, is it not a little hazardous to name them 
in preference to the society which, with all its faults 
and failings, has proved in the past to be so largely 
God’s instrument for the saving of the race ? You are 
offering us a program for the future in exchange for a 
fact of the past. I 3 that a solid ground on which to 
build our hopes ? ”

Here Dr. Adeney appears as a speoial pleader, and 
by no means an ingenious one either. His appeal to 
the past is specially unfortunate, and only to an 
assembly of feilow-believers could he have made it 
with safety. To affirm that the newspaper, the day 
sohool, the science course, Socialism, or Syndicalism 
has not yet accomplished the redemption of society 
is to admit that the Church, with nineteen centuries 
behind her, has not done so either. Besides, Dr. 
Adeney knows as well a9 we that the newspaper and 
the day school have always been—

“  Even like a fawning greyhound in the leash,”
and know not the meaning of freedom. Release the 
press and education from their religions fetters and 
they will do wonders for the intellectual and moral 
uplifting of the masses. As for science, everybody 
knows that the Church kept it under lock and key 
for upwards of a thousand years, and that ever since 
it gained its liberty not so long ago it has Bhowered 
innumerable boons upon the world. We are not 
afraid to declare that science has done muoh more for 
humanity daring the last fifty years than the Church 
has done during her entire history. Dr. Adeney 
says that we are offering “ a program for the fnture 
in exchange for a fact of the past.” True; and a 
most splendid exchange it is too. We are offering 
knowledge in exchange for faith; realities in ex
change for dreams ; earthly welfare for heavenly 
glory ; the service of known man for slavish devotion 
to an unknown God ; full appreciation of the whole
some pleasures of this life for phantom joy in the 
Holy Ghost. Is it not a most desirable and beneficial 
exohange? If the Church will only retire from the 
press and the day school, and lot science have free 
course in all its departments, if the clergy of all deno
minations will but renounce the foul crime of perse
cution, drop their pet habit of self-glorifioation before 
the world, and learn to keep to their own last, we are 
bold to assure Principal Adeney that the future of 
mankind will be a vast improvement upon its past. 
All through the ages the Church has been vainly 
pretending to set up what is vaguely called the 
kingdom of God, whilst already science has met with 
considerable suocess in the promotion of the kingdom 
of Man, which is at once an intelligible and intelli
gent conception.

The burden borne by the two Principals at the 
Manchester meeting of the Congregational Union 
was the consciousness of the “ painful fa ct” that, 
because of “  ‘ the dreary, hopeless irreligión ’ of the 
great masses of the people,” there is no eartly chance 
of their being recognised “  a3 the reconstructors of 
society.” Listen to their wail: “  They—the great 
masses of the people—go on their way with com
plete indifference to our psalm-singing and our 
sermon-preaching." What a calamity 1 The world 
is doomed I And all this has come to pass in spite 
of the oft-repeated assertion that “ mankind is

incurably religious.” Mankind has, indeed, been for 
loDg a dreadful sufferer from the malady ; but at last 
it has passed the crisis, and the cure is working 
magnificently, as wa3 abundantly testified by the two 
Principals at Manchester. It is the praises of ® 
dying faith that are being so lustily sung to-day- 
No wonder the music is in the minor key. Is any 
serious effort being put forth to prevent the dreaded 
catastrophe ? There is a most stubborn fight shown, 
but not so much for the faith itself as for the many 
unjust privileges which it conferred upon it8 
adherents in the days of its might. On behalf of 
supremacy in the schools and the monopoly 
Sunday there are plenty of “ Die Hards” among 
both clergy and laity. But the death-knell has 
sounded. j  T LLOYD-

Slandered Humanity.

No sensible person can endure a prig or a snob; but, 
surely, even in the words of a Biblical writer, a man 
is entitled to think of himself “ soberly, as he ought 
to think.” The sweeping condemnation of humanity 
involved in Christian doctrine is the Ultima Thule 
of Pessimism: “ There is none righteous; no not 
one” ! What a gang of actual and potential black
guards men and women must be! Could anymore 
pernicious doctrine be taught than this ? According 
to Christian teaching, we are all originally and 
essentially degraded and vicious, and the only mean8 
by which we oan be changed is by miracle. Tb0 
whole fabrio of Christianity rests cn this basis 
of the miraoulous.

It matters not to the earnest Christian fire-eater 
that the basic dogmas of his “ faith” are unscientific 
and anti-moral, and therefore untrue. Give hi® 
Biblical authority, and he will condone any outrage 
and justify any crime.

The most appalling examples of extremism are to 
be found among the orthodox. Their God is the 
Creator and Ruler of the Universe; he is entirely 
good, perfect, sinless. And he created human being8! 
strango to say, who have an invincible tendency ever 
to do what is wrong! If he oroated man, he als°» 
surely, endowed him with this tendency.

“  But, no," says the Christian, “  man is tempted 
of the Devil, who has spoiled God’s handiwork- 
Alas, what then becomes of the olaim that the 
Christian God is omnipotent? The Christie*0 
remedy, however, for poor human wretches is the 
vioarious sacrifice of Christ, the son of that s®®0 
perfectly good, omnipotent God. It is more than e* 
case of the innocent suffering tuith the guilty. It®  
a case of the innocent suffering/or the guilty. 
poor degraded units of humanity are, by a simple 
of “ faith,” to be at onoe transformed from fiend8 
incarnate into angels of light. ,

When the Christian finds that his “ reveals 
religion”  is riddled by the shots of critics, he resort8 
to what he calls “ roligious experience,” whioh, when 
examined, is usually found to consist of hysteric® 
delusions and hallucinations. Eostasies are veryaeiusions ana nanucinauons. iuosuasies 
different things from experience, and every n°r®
sane man or woman knows that all his or 
“ experience ” negatives the possibility of a . 
immediate transformation resulting miraoulou 
from the glance of an eye or the turning of the be 
Intelligence and common sense tell us that all P ̂  
cesses known to us are gradital. No normal ®^Q 
becomes abnormal in a moment of time, aSoor

:® i oD
reconcile his faith with natural processes, he 
fidently assures us that the besotted murderer 
accepts Christ to-day, and is hanged to-morr0 ’. ĝ 
immediately on his death, fit—even in the tw in r08t 
of an eye—for the company of the best and P g( 
and most elevated beings we can know; whe 
the man who has led a blameless life, who hfl 
celled in charitable and generous deeds, and wb jf 
been a comfort to all in distress, is, on his de»

becomes abnormal in a moment 01 lime, j 
degraded man becomes morally perfect in a ®oDi 
of time. But, in spite of the Christian attemp
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he but reject the fundamental dogmas of the Chris
tian faith, at once consigned to the horrors of 
Vernal torture in the company of the most degraded 
and impure.

Now, we may assert with confidence that the 
determining faotor as to the course any human 
being will take in a given set of circumstances is 
something over which that human being has no 
control. Each one of us is a bundle of conflicting 
feelings, ideas, impulses, and emotions. Oliver 
Wendell Holmes says: “  A rose will not flower in 
the dark and a fern will not flower anywhere.” We 
are dependent altogether upon our ancestry and our 
surroundings. Adam Smith says that, up to the age 
of ten there is very little difference to be noted 
between the son of a duke and the 6on of a street 
Porter. What we are we have been made: not by 
ourselves, not by God or the Devil, but by evolu
tionary processes.

The last man to go to the trouble of defining his 
terms is the Christian. What is “ good” or “ bad” 
to him he fixes by his rigid and unscientific dogmas, 
tt is all through making the final Court of Appeal, 
coy lords, Miracle and Mysticism.

But human beiDgs are not to be uplifted by a 
doctrine of pessimism and hopelessness. The so- 
called God of the orthodox has played the very devil 
"with human development. The doctrine of the 
atonement, for example, produces lives of vice and 
deathbed repentances. It either makes an intolerable 
snob or an intolerable sinner.

The dualistic teaching of Christianity not only 
involves itself in self-contradictions and absurdities, 
hot it assumes, as already suggested, that human 
beings are essentially vicious and immoral—an 
utterly pessimistic and unfounded slander. Dualism 
°_t pluralism has ever led to contradictions, incon- 
8*stency, disoord, and dispeace. Most of the suffering 
endured by mankind in all ages has been inflicted by 

Monism stands for a universal harmony. It is 
Marvellously simple, yet delicately intricate and 
beautiful. Even the humblest is able to recognite 
its harmonising, and broadening, and kindly influence 
’n recent years. Monism is just a Universal One
ness or unity, the mighty law that governs the 
nniveree. It is steadily raising mankind to a nobler 
Plane. Every being and everything comes within its 
scope. The nniveree is not a conglomerate concourse 
°f disjecta membra. We are all parts of one great 
^bole, interdependent upon each other, but each one 
[nil of mighty potentialities and capacities to help 
Ms fellows. The Christian religion has made every 
c°ttimunity in which it lias secured power an arena 
(°(f hostile and warring elements. The race that is 
. aot before ” the Christian is very like that described 
lQ the old Scots ballad : —

“  Aff they a’ gaed gallopin’ gallopin’
Legs an’ airms a’ wallopin' wallopin'
« Deil tali’ the hendmosi,’ quo’ Cancan Macalapin, 

The Laird o ’ TillybeDjo ! ”

Order, harmony, precision, knowledge, justice, are 
•bingg that have no place in the Christian’s calendar, 
p it the Christian is a preferable character to the 
Ood for whom he professes to speak, and whose most 
Ze&lous ambassadors have for so long vilified the 
Stlbmi8sive and abject—because ignorant—human
race.

Baalism means ignorance, inefficiency, conflict, 
arjd pain. Monism means wisdom, efficiency, peace, 
?Qd healing. “  Whatsoever a man soweth that shall 
' e also reap.” Sow the seed of Monism and reap 
|j.ealth and life. Sow the seed of Dualism and reap

8ease and death. Simple Sandy.

A GOOD CUSTOM.
As the Duke of Cambridge fell on his knees for family 

(j ^ers at Chatswortli, bo exclaimed in a loud voice, “  A 
j. , good custom this.” — Correspondence oj Sarah Spencer, 

Lyttleton.

The Voltaire of America.

“  Yet Freedom ! yet, thy banner torn, but flying,
Streams, like the thunderstorm, against the wind.”

— B yron.
An advanced movement like our own can have no 
better champion than a humorist. No human emo
tion is so readily awakened as that of whioh laughter 
is the sign. And if the cause be a great one, and if 
the arguments, barbed by wit and winged by 
laughter, have any intrinsic worth, they strike the 
deeper and taka the stouter hold because of the 
humorous nature of their presentation.

In a theological discussion a langh is a blessing; 
thus a laugh-maker like Colonel Robert Ingersol! was 
genuinely our benefactor. The artificial solemnity 
of the subjeot make a joke more joound, as the arms 
of a dusky maiden give a double beauty to her pearls. 
The defenders of that transcendent imposture known 
as Christianity have lost themselves in trackless 
deserts of so-called evidence, and almost drowned 
the subject in oceans of verbiage. But Colonel Bob, 
the Voltaire of our day, challenged the defenders of 
orthodoxy with a smile. There was no point of real 
importance upon which the Colonel did not touch 
wittily. There were few fallacies in that enormous 
tissue of lies which he did not laughingly expose. 
Nowhere is ho so happy as when he smilingly 
describes how religions grew out of the hotbeds of 
ignorance, fraud, and mystification. Although a 
master of the lash, he uses his whip caressingly. 
He does not cut his subjeot to ribbons like Swift, 
nor, like Voltaire, sting like a thousand wasps. 
Rather is ho a Voltaire into whom has passed the 
gonialitv of Renan. It i3 a mellowed and trans
formed Voltaire looking upon a sadder world with 
the laughing eyes we know so well. That was one 
of the many reasons why the Colonel had such 
bitter enemies among the long-necked geese of 
orthodoxy. The defenders of the religion of the 
Man of Sorrows realised that it is ridioule that kills. 
Gravity was what they wanted, for they knew that 
opponents who treat religion too seriously play their 
game for them.

Colonel Ingersoll occupied the position as a mili
tant Freethought orator and writer which Bradlaugh 
filled here. Both were big men physically and 
mentally; both could sway popular audiences; bnt 
here the resemblance ends. Bradlaugh sought to 
beat down Christianity by sheer foroe of logio and 
law. His speeches read like judicial utterances by 
the side of the brilliant, sparkling orations of 
Colonel Ingersoll. America dearly loves rhetorio, 
and Pagan Bob as an orator had no equal in the 
States. He wrote, too, quite as brilliant and 
delightful a stylo as his spoken words. He was 
“ answered ” over and over again by ministers of all 
denominations, was deluged with abuse, and even 
drew Gladstone and Manning into the controversial 
arena. Ingersoll's Mistakes of Moses is a Freethought 
“ classic,” and still commands a huge oiroulation 
wherever th8 English language is spoken. Thirteen 
years after his death his lectures are as widely read 
and discussed as during his lifetime. Such literary 
vitality is the surest test of his power, for it is rare 
that controversial matter is endowed so rlohly as to 
survive the purposes of the moment.

In the last issue of the Forum, Mr. E. M. Chapman 
contributes a review of Colonel Ingersoll as a 
theologian. Writing from the orthodox standpoint, 
he pronounces Ingersoll too much the creature of a 
half-century that was too scientific. He considers 
that he was more of a rhetorioian than a leader, and 
and only a half-hearted evolutionist. He had no 
passion for the past, and measured religion by its 
aocidonts rather than its essence. There is more to 
the same sorry purpose, showing that the orthodox 
leopard has not changed its spots ; but it is prefer
able to the Christian charity of Dixon and Torrey, 
which thlnketh evil of all opponents. It is good to 
find that Ingersoll is still discussed so many years 
after his death, for there is no Freothought leader
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whom ifc is more nsoessary to remember. He was of 
the raoe of the Snn-treader whom Browning wor
shiped this side of idolatry. He was the month- 
piece of liberty and fraternity, believing as he did, 
that freedom was the very breath of brotherhood. 
He was the orator of Freethonght, with that universal 
appeal which the mere rhetorician never succeeds in 
attaining. His was a genius in which intellectual 
liberty appeared as beautiful a thing as a flower, or 
a bird, or a star. At heart a poet, he found the 
world a place of ethical ideals, and he was no leas 
exalted when he spoke of the golden hope of 
humanity than when he described the incomparable 
beauty of a little child’s laugh. Imagination and 
humor were the qualities in which Ingersoll sur
passed the orators of his time ; but his humor was 
his most unassailable work. A handful of his 
jests are, perhaps, the finest contribution to Free- 
thought literature since Voltaire. His work, too, is 
full of a floe and noble indignation, directed against 
all that was cruel and despicable in religion.

Ingersoll’s claims to be a great American 
are undisputed. The Rev. J. Minot Savage, 
one of the most scholarly American divines, said 
long ago that Ingersoll was “  the most remarkable 
orator — a master over a popular audience.” 
Gladstone admitted that the Colonel wrote 
with “ rare and enviable brilliancy.” Frederick 
Douglass, the ex-slave, himself a Christian, has 
borne testimony to the welcome he met on Ingersoll’s 
threshold when no one el.se in Illinois would take the 
nigger in. One may not unfairly sum the Colonel’s 
privato life in the words of Marshall Wilder, who 
wrote: “ People may say all they like of his 
infidelity, but I wish a good many people I know 
had some of his religion.” One thing, at least, 
quotations like this prove. They prove the absurdity 
of those people who prate as if Ingersoll were a 
commonplace antagonist. The Ingersoll we treasure 
was a keen-eyed warrior, as well as a very noble 
man, who fought in the Army of Human Liberation, 
and who never wavered in holding aloft the standard 
of Freethought against all the gods of the Pantheon.

Mim neem ds .

N. S. S. Social.

A n enjoyable evening was spent at Anderton's Hotel on 
Thursday, October 17, when tho “  saints ”  and their friends 
foregathered for tho first N. S. S. Social of tho season.

A lettor was read from the President, explaining that he 
was not really well enough to travel, especially after mid
night, in returning borne, but his thoughts would be with 
them in the midst of his editorial work.

Miss Lilian Gordon, Mr. Harry Hayward, and Mr. Hows 
contributed a most enjoyable musical program. Mr. Arthur 
B. Moss gave one of his well-known recitations, and Miss 
Bishop and Miss Earthy played a pianoforte duet, which 
was loudly applauded. The dance music was under the 
direction of Mr. R. Wood, of tho West Ham Branch. Mr. 
Quinton again proved himself a tactful and amiable M.C.

Although Mr. Foote’s absence necossarily cast a certain 
gloom over tho evening’s amusement, and Mr. Lloyd, who is 
recovering from a severe attack of influenza, was much 
missed, the genial conversation of Mr. Cohen and Mr. Moss 
greatly assisted the elder representatives from the various 
Brancbos to pass a very pleasant time, while the younger 
membors and their friends footed it merrily.

We were glad to welcomo the veteran Air. Eidgway, hale 
and hearty in spite of his eighty odd years, and Air. J. G. 
Dobson, of Alanchester, and hope at our next reunion to 
find a greater number of our old stalwarts, who should not 
fail to take theso opportunities of meeting each other.

E. Al. V.

Police-courts are not always marked by an atmosphere of 
piety, but the exception to the rule occurred in a court 
where a very religious man against whom one of the 
neighbors had made a complaint, was being tried for somo 
trivial offence. The complaining witness was called to the 
stand to relate his side of the story, and the defendant 
listened closely for several minutes. Then his personal 
feelings overrode court etiquette, and ho rushed up to the 
judge, fervently exclaim ing: “  Your honor, the brother is 
lying. Praise the Lord 1”

Acid DropB.

“  They’re all doing it ” — as the song says. Here is the 
stodgy Athenœum following the example of the stodgy 
newspapers, and doing its utmost to minimise Meredith’s 
scepticism and maximise his Christianity. Not a word is 
said in our contemporary’s review of the Letters about bis 
decisive letters to Mr. G. W. Foote. On the other hand, 
even cheap exclamations in early letters to personal friends, 
such as “ God bless you 1” are pressed into service to show 
that he was more orthodox than was generally supposed. 
The Athenœum ought to know that such exclamations mean 
nothing at all, except that they will probably please the 
recipients. We suppose our contemporary has heard of 
Lucilio Vanini, who was burnt for Atheism at Toulouse. 
When the death procession neared the place of execution, 
and the victim caught sight of the stake, he started back 
and cried “ Good God 1” “ You believe in God, then,” said
one of the priests who were assisting at his martyrdom- 
“  No, no,”  Yanini replied ; “  it’s only a fashion of speech.”

Another piece of fatuity 1 The Atlienæum says that 
Meredith prayed every day af his life. So did Auguste 
Comte, the founder of Positivism, who proposed to reorganise 
human society “  without God, and without King, by the 
systematic cultus of Humanity.” So do most of, if not all, bis 
followers ; and they have broken altogether with the super
natural. Prayer doesn't make them Christians, neither did 
it make Meredith one. And what is the nse of quoting bits of 
a complimentary character to the Christian in early letters, 
without so much as hinting at tho per contra in later letters? 
This is mere bigotry, and dishonest at that.

Everyman, the nowest venture in commercial journalism, 
was bound to have a Aloredith article. “  George Afereditb 
in His Letters ” was tho title of it, and tho writer was 
Darrell Figgis. It plays the same old tune. Moredith was 
a Freethinker, but all the while ho was yearniDg to be a 
Christian, or something of that sort, even like unto Darren 
Figgis. Yes, and he was trying to believe in Immortality-'"' 
not the immortality of the race but the immortality °* 
Darrell Figgis. Aloredith’s published poetry answers all 
this, without recourse to his Letters. Take this superb 
lin e : —

“  The living throb in me, the dead revive,”
Realise that line, and you will understand that Meredith 
meant only what was purely natural when his beloved w»° 
died, and he said in a letter to John Morley “ She lives >n 
mo.”  The dead live in us, or nowhere. Aleredith held to 
that in all his experiences.

After all tho preliminary puffing of Everyman what a 
ridiculous mouse tho convulsod mountain brought forth- 
Apparently it is going to live up to its name by publishing a 
pennyworth every week of commonplace writers f°* 
commonplaco readers. Fancy the Rev. R. J. Campbm 
being brought in to write on *• The Future of tho Churcbos 
— as if anybody cared about the future of the Church00 
except the Churches themselvos. One first-rato contributor 
is included in the contributors. Dr. Alfred Russel Walla00 
tries to answer Dr. Schafer. And all his reply amounts t° 
is this, that we cannot conceive living colls acting as they u 
without tho aid of some outside power. But what are °ur 
conceptions determined by ? Our habits of thinking- Br‘ 
Wallace has really nothing elso to offer in reply to B ‘ 
Schafer, for he does not deny the facts.

This is really not bad of tho Bishop of London- 
Addressing a meeting of tho Society for tho Propagati?0 
of the Gospel, he said that tho great danger before Chris
tianity was Islam. This was tho most formidable enemy; 
"  and the most formidable enemy because of its virtues- 
The Bishop added, “  tbo great danger is that it soem 
very often to tho nativo a much moro effective faith tb»° 
Christianity.”  Many travellers have borno the same testi
mony, looking at tho matter from another point of 
and have pointed out that the improvement in a native trm 
that embraces Islam is much moro marked than when 
tribo ombraces Christianity. Still, it is good to soe a .“1® 
liko the Bishop of London taking for once in a wbil0 
sensible view of things.

jQt o
Naturally, tho Bishop soon recovered from his laps0 0̂ 

rationality. There were some things, he said, which m 
ono recogniso that Christianity was far superior to Ifi ^  
Theso things were tho Incarnation of tho Son of Go0 
the effect of Christianity on the position of women. ’ ’  gb 
not concerned with the doctrine of the Incarnation, alt.1“ 
wo aro quite at a loss to see how this makes Chris41
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superior to Islam—unless there is a competition as to which 
religion can be the most absurd. But the question of the 
Position of women is a question of historic fact. And the 
fact is that the whole influence of Christianity as a religion 
has been to foster a lower view of the nature of woman and 
°f her social functions than any other creed that ever 
dominated the Western world. Islam, like all Eastern 
religions, relegates woman to a subordinate position, and 
one could imagine a Mohammedan quoting the Bible and the 
Now Testament in endorsement of his own religious 
teachings on the subject. And for sheer denunciation and 
obscene vituperation of woman, we defy the Bishop of 
London to show any literature in the world that compares 
With the writings of the great Christian leaders of the first 
four or five centuries Anno Domini.

Miss M. E. Durham, one of the Daily Chronicle 8 special 
War correspondents, wired from Podgoritza on October 18 
that the Moslem Albanians were siding with the Turks, 
while the Christian Albanians were siding with the Monte
negrins. She then reported an attempt on the life of a 
Catholic priest at Bioli. He escaped unhurt, however, from 
the ruins of the building which the Moslems blew up with 
a bomb introduced through the window. Shocking 1 Those 
awfully wicked, base, brutal, and bloody Moslems 1 But see 
the next passage in Miss Durham’s telegram:— “ All the 
Moslem villages near the Catholic tribes have been burnt." 
Lear innocent Christians!

The Bishop of Bristol says that the numbor of Roman 
clergy who apply for admission to the English Church is at 
Mast as large as the number of Anglican clergy who leave 
that Church for Romo. Ho also declares that large numbers 
uf Nonconformists are being admitted to the English Church. 
Lhe Bishop may be right on both these points, and Noncon- 
formists may also bo right when they say they get many 
converts from both the English and Roman Churches. The 
truth is, wo believe, that there is a constant exchange 
arnong all the Churches without any of them being real 
gains. In relation to each, they may hold their own ; but, 
1Q relation to the outsido world, they are all steadily losing 
ground. Some people drift from one Church to another, 
"Mt the steady drift of people away from them all still 
continues.

The Rev. Dr. Adenoy, in the course of his Presidential 
^dress to the Congregational Union, said :—

“  I visit prosperous Churches in manufacturing towns of 
Lancashire and Yorkshire, and learn that here they are 

' building a new organ, and there they are furnishing a new 
[Church] parlor.......But I observe that while the manu
facturers live in stately mansions, and have fine paintings, 
and drive to their offices in swift motor-cars, their work
people are huddled together in back-to-back houses that 
double the infant mortality."

dust bo; and this bears ample testimony to the sorious 
&aturo of all the parsonic talk on the gravity of the social 
Problem. If anything tlio clergy are saying really threatened 
posted interests, the money kings of the country would not 
P® building new organs and furnishing new parlors. They 
^how that tho talk is so much dust in tho eyes of the people, 
aud they aro quite willing to provido a rostrum from which 

may be thrown.

, Mr. Adeney also said that “  wise, discerning thinkers ”  
had Warned them that in tho Materialism of our day wo 
^ero following the examplo of pagan Rome. Somo men 
^bo manago to get a reputation for wisdom and discern
ment will, apparently, say anything. But we beg to remind 
jre- Adoney that Romo did not deteriorate owing to an over
d o  of Materialism, but from a surfeit of spiritualism, 

batever other causes co-operated to ensure tho decay of 
bo old Roman civilisation, there can bo no question that 
•bo influence of tho Eastern religions holds a prominent 
b?sition. Christians, with a distortion of tho facts and a 
g‘Stogard for truth that is tho badge of the tribo, have seen 
, 4 to picturo pagan Romo as losing its religion and thus 
atuing with gratitude to Christianity. As a matter of fact, 
‘°tQe was never so religious in the wholo of its history as it 

, as in tho third century of this era and the latter part of 
6 second century. Tho triumph of Christianity was no 

“hquost of a lofty religion over a non-religious people. It 
aR a conquest of a peoplo whoso brains had bocotne 
®ryated by dovotion to half obscene and wholly absurd 

®bgioua beliofs, of which Christianity stood as the visiblo
Proaontativo. ___

J b e  Congregational Union discussed—as do all religious 
j^bfitosses nowadays— the Labor problem. And, as usual, 
^ 6 talk ran along lines of brotherhood, the Christ ideal, 
pt ’’ oto. It all sound» very w ell; it inspires the clergymen 

s°ht with tho notion that they aro playing tho part of

real reformers, it satisfies the shallower minds among the 
Labor leaders, and it keeps a few working men within the 
Church who might otherwise be outside. But it would 
puzzle anyone to say how anything is done by these 
vaporings towards a solution, or even an understanding, of 
the Labor problem. The proof of this is that none of those 
who are interested in keeping things as they are seem in 
the least offended or hurt at what is said. On the contrary, 
they listen and approve. It is exactly what they would Bay 
themselves. It is often what they do say, in different lan
guage, when cutting down wages or refusing an advance. 
It is all part of an elaborate and not over-subtle 
game of bluff. When we hear of an exodus of the cham
pions of vested interest from any of the Churches in con
sequence of these sermons on the Labor question, we shall 
believe the clergy are in earnest.

In tho discussion on miracles before tho Congregational 
Union, Dr. Garvie said people forgot that laws of nature 
were only observed uniformities. True ; although it took a 
long while to force this truth home to theologians. But 
while it is true, there is a deeper truth involved. A law of 
nature is an observed uniformity; but once the uniformity 
has been established and the conditions of its occurrence 
understood, its negation is simply inconceivable. It is the 
last aspect of the matter that is conveniently overlooked, 
and it is fatal to the religious argument. Let us take as an 
illustration the turning of water into wine. Up to a d. 30 
it was part of human experience that water remained water, 
and never became wine. At that date a man comes along 
who takes a quantity of water, and by more conjuration 
turns it into wine. So long as we know nothing of the con
stituents of water and wine, and if we accept the testimony 
offered for the transformation, the miracle would take its 
place as one of the observed uniformities of nature— that is, 
the generalisation that water could not become wine would 
have to be modified to make room for the experience. But 
when we know the constituents of both wine and water, tho 
matter wears a different aspect. We can think of water, 
and we can think of wine. We can think of certain elements 
common to both, and of certain elements that are possessed 
by wine only. And by no possibility can wo think of water 
becoming wino unless we suppress our knowledge of what 
wine really is. A miracle thus becomes an occurrence that 
simply defies boing thought of as true. You may say you 
believe it, but you cannot mentally realise it. Hume was 
quite right in his famous argument against the credibility 
of miracles; but there is a deeper and still more powerful 
objection. And that is, given a complete understanding of 
the uniformities that establish a law of nature, and wo can
not oven think of their abrogation. As usual, the “  advanced ” 
clergy aro replying to tho sceptical position of a good half 
century since.

Tho Bishop of London talks more nonsense to the hour 
than any other Christian in this metropolis. According to 
tho Newcastle Weekly Chronicle he is now suggesting that 
11 the depraved wretches who conduct the white slave 
traffic should bo flogged.”  It is curious how the Christites 
aro nearly always so eager to resort to the most brutal 
methods of punishment. Nothing is more certain in juris
prudence than tho fact that violent sentences do not put 
down violont crimes. All they do is to brutaliso the com 
munity. Wo wonder, too, if the Bishop of London wants 
the flogging to be administered impartially— to women as 
well as men. And if not, why not ?

The dearth of curates is afflicting the Church. Rev. G. 
C. Fanshawo, vicar of Godalmiug, raises a lamentation over 
this sad trouble. Curates even refuse a “  call ”  when they 
find thore is no “  regular system of confession in voguo." 
It is quito amusing. Still, wo aro glad to see the poor 
despised curato bucking up under cover of the law of supply 
and demand.

His name was Percy Charles Button. He lived at Maldon- 
road, Southend-on-Sea. He was a goods porter in the 
employ of tho Great Eastern Railway Company. His 
recreation was beating boys on the naked buttocks. His 
weakness, according to his father, was religion. Ho was 
fond of reading tho Bible and going to church. Ho will be 
able to read the Bible where ho is now—in prison, for four 
months.

Lots of people will consider Roosevelt much more eligible 
for the U.S.A. Presidency now that a fanatical fool has tried 
to assassinate him. Of course ho is no more fit for the 
post than he was before, but the multitude does not argue in 
that way, and “  Teddy’s ”  prospects aro distinctly the 
brighter for that badly directed bullet. Freethinkers, of 
course, know tho sort of man that Roosevelt is. Ho called
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a far superior man to himself, the great Thomas Paine, a 
“  filthy little Atheist ”— three lies in three words; and when 
he was made aware of the real facts of the case he refused 
to unsay the calumny. There are publicists, however, in 
America who can let him have as good as he gives. Mr. 
George Harvey, editor of the North American Review, hits ; 
out at “  Teddy ”  in this way :—

“  Roosevelt was the first President whose chief personal | 
characteristic was mendacity, the first to glory in duplicity, 
the first braggart, the first bully, the first betrayer of a friend 
who ever occupied the White House. It is with distaste 
amounting almost to nausea that we are forced, in perform
ance of public duty, to recall his breaking of his solemn 
pledge to the American people to observe the most vital of 
their great traditions; his brazen disregard of his own 
written promise; his blatant professions of exceptional 
probity at the very moment when he was bartering his 
official influence for large sums of money to be used in the 
corruption of voters; his deliberate stoppage of prosecution 
of a trust which the official inquiry ordered by himself had 
shown to be guilty, at the behest of one who had added the 
savings of the pooc to his corruption fund and who cominues 
to be his chief supporter; his constant villifying of bosses 
in public while secretly strengthening the hands of all who 
subserved his wishes; his brutal refusal of justice to a 
faithful and dying public servant whom he had wanto ly 
wronged ; his exploiting of the language of the prize-ring in 
the White House ; his sickening repetition of the personal 
pronoun in public speches and official communications ; his 
cuttle-fish politics; his shameless demagogy ; his perpetual 
lying; all the e are spots upon the light from the lamp of 
experience to which we would but cannot blind our eyes."

We can safely leave the ragging of Roosevelt in the hands 
of Mr. George Harvey.

Hr. R. F. Horton is off to India, and before departing 
relieved himself of some of his customary stupidities about 
unbolief. Unbelievers, he said, are denying men all hope, 
and robbing the race of the one thing that makes human 
life possible. And he challenges unbelief throughout the 
world to tell him “  where is any real progress apart from 
Christ; where is a nation that has any hope apart from
Christ?....... To be without God is to be without hope.”  Dr.
Horton's stupidities might well bo left to answer them
selves ; but he serves much the same purpose that the 
drunken helot did to the Spartan. One would think that 
even in the pulpit a man could not bo found blind enough to 
ignore a country like Japan or China, or so stupid as not to 
see that many more things besides religion go to determine a 
nation's progress. And surely if there is one thing that is 
characteristic of unbelievers it is precisely the quality of 
hope. They are optimistic to a fault. Men and women all 
over the world engage themselves in a crusade that brings 
them no tangible reward ; it exposes them to persecution ; 
they do not dream of overcoming their enemy during their 
own lifetime; and yet they peg away, content that after 
they are dead their descendants will reap the reward of 
their labors. And yet Dr. Horton says the unbeliever must 
bo without hope. Verily, if Dr. Horton cannot keep his 
mouth shut while in India the natives will bo inclined to 
think he has left F.ngland in fear of the proposed Mental 
Deficiency Act.

The Catholic Truth Society has an odd name. Wo never 
know a more striking instanoo of Dr. Johnson’s dictum that 
the adjective is the natural enemy of the substantive. We 
see there is a Branch of this Society in Ireland, and it has 
just been holding its annual meeting at Dublin, the pro
ceedings being reported in the Irish Independent. The 
principal speaker was Cardinal Logue. But the Rev. Robert 
Kano’s, a Jesuit, was the longest and most important one. 
This holy father was very wroth with what he called 
“  infidel literature.”  Hear him :—

Catholic spokesman said, 11 we must hurl back from our 
shore the inroad of atheistic and immoral books. We must 
take all lawful means to resist the invasion of these satel
lites of Satan. A literature that is foul or devilish has no 
right to live. It is our right, it is our duty to tear it to 
tatters or fling it to the fire.”  Evidently the “  infidel ” has 
to be fought with dirty weapons first. When that fails he 
must be fought with arguments. But not till then. So 
that's all right. We understand these gentlemen. They 
tell the truth in unguarded moments. They would burn or 
otherwise destroy “  infidel ” books if they could. Yes, and 
the writers of them too.

One doesn’t expect science in a paper like the Banner 
o f  Israel, but a marked article sent us takes the cake for 
sublime stupidity. It is written by a reverend gentleman, 
who defends Genesis and derides Evolution. He disproves 
the latter iu this way. You see a butterfly evolve from a 
grub, but you never see a butterfly evolve into a sparrow. 
The Rev. A. B. Grimaldi's friends should look after him. 
Or perhaps he is related to the famous clown called Grimaldi, 
and dabbles a bit in the same business.

Judge Parry, at Tunbridge Wells County Court, told a 
witness who referred to the year 1907 as “ 07 ” not to speak 
of the year of our Lord as if it was a telephone number. 
By our Lord we suppose the learned gentleman on the bench 
means his Lord. Christianity is not everybody's religion, 
and Christ is not everybody’s Savior. There are peopl0 
who even believe he is not an historical personage at all- 
Judge Parry—if he must talk religion in a County Court, 
where it seems rather inappropriate—should speak for him
self, and call Christ “  My Savior,” not “  Our Savior.”

Mr. Henry Fletcher's letter in last week’s Clarion on the 
general state of affairs in Australia was inserted by tbo 
editor with a note that ho took no personal responsibility 
for the contribution. Mr. Fletcher has lived a long time in 
Australia, and what he says on the subject of religion will 
be of interest to our own readers :—

“  Yearly the control of the Church grows less ; if it were 
not for the support of women, who cling longest to custom 
and habit, there would be very few churches. To be fl 
parson is to have the worst paid billet in the community’ 
and few Australians qualify for the job. To get parsons aim 
priests they have to be imported. Sunday is a day 
recreation in which sports of all kinds are followed. 
Probably the City of Sydney has not church sittings for one 
in twenty of the population; yet the few churches »re 
largely empty. And the example of the capital is spreading- 
The sexes bathe together in tho sea. Girls go about by 
themselves. Mrs. Grundy, if not dead, is a decrepit old lady 
here. Local newspapers frequently debate: ‘ Why “ 
people not go to church ? 1 Tho true answer may bo : T*3» 
the article supplied is no longer in demand."

WTe faDcy there must bo another side to this. How if 
that tho Catholic Church is so strong that the late Cardin0 
Morant was said to rulo Melbourne ? And how did tu 
clergy in Queensland, with the aid of women voters, up0e 
the old system of Secular Education ? Thcro is probably ® 
good deal of truth in Mr. Fletchor’s statement, but obviously 
it doesn't cover all tho facts.

Tho following letter was addressed recently to a HooS 
Kong paper by an Englishman living in that place. It u°v<|g 
appeared. It would bo interesting to learn tho edit°r.̂_ 
reasons for suppressing it. Was there too much truth i» 
to render it palatable, or had tho editor other reasons ? 
tho latter, wo offer him space in our columns to vent»0 
them :—

"  M issionameh and M ilitary.
"T h e  chief weapon of the modern infidel was his litera

ture. On the one side, it had its keen edge of argument, 
and on the other its subtlo edge of immoral passion. For 
tho educated their enemies had books of insidious philo
sophy or of poisoned science ; for the ignorant they had 
pamphlets or flying sheets with catching phrase and fasci
nating appeal, winning the blind passions and bewildered 
wits of the mob by exaggerating their wrongs, defying their 
rights, and denying their duties. Further, with even greater 
success, they used the edge of immoral appeal. Many years 
of long and wide experience had proved to him that faith 
was most often loosened in its hold or thwarted in its coming 
by immorality. The second weapon of their assailants was 
their organisation, which did not merely provide its litera
ture in overwhelming plenty, but brought it into the homes 
and hands of all.”

This subtlo method of mixing truth and lies is familiar to 
the Society of Jesus. “  Infidels ” aro clever, of course ; but 
still more wicked. It is their immorality that has to be 
most resolutely opposed. Father Kane admits that Catholic 
literature must be tho chief weapon against Infidel litera
ture. That is the method of toleranco, but Catholics must 
use tho method of intolerance also. 11 But first,”  the

“  The Editor * * * *, Hong Kong. ,s
“ Bin,—I was deeply grieved to see in your last mg 

issue that missionaries in the Tsing-Bing district of ^  
Kwang-Tung province have asked tho Governor-Genera 
Canton to despatch troops for their protection and f°r 
suppression of those who are against them. This is 
all in accordance with the traditions of the Christian rel'g e 
the boast of which has always been that its professors ^  
ever been prepared to meet martyrdom cheerfully j eeo 
sake of their faith. Where would Christianity have 
now had it not been for its martyrs? This action ®. .  — . ™  ------  ,
missionaries at Tsing-Bing is not in accordance w »" ftI.e 
instructions to turn the other cheek to tho smiter, no 
they showing to the world that joy which they are to 
evince when men shall despitcfully use them. j to

“ It seems to me that this appeal to a Governor-Gene 
send heathen troops to protect god-fearing Christ'»1 .¡¡et 
putting their trust in princes and tho sons of men 
than in their God, and ono wonders what the Cn ^ ey 
converts can think of this action in the face of w*>®  ̂
have been taught.—In surprise and grief, yours faith! J,

Constant Read*8' 
Wo should like to hear more of this matter.
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Mr. Foote’s Engagements

Sunday, October 27, Queen’s (Minor) Hall, LaDgham-place, 
Regent-street, London, W. : at 7.30, “ The War in the 
•East and the Failure of Christian Civilisation..”

October 6 to December IS, every Sunday evening, Queen s 
(Minor) Hall, London, W.

To Correspondents.

L  T. L loyd’s L ecture E ngagements.—October 27, Birmingham. 
November 3, Croydon ; 10, Manchester; 17, West Ham; 24, 
Leicester. December 15, West Ham.

EaesimssT’s H onorarium F und, 1912.— Previously acknowledged, 
£229 17s. Id. Received since :—H. Good, 5s.; Leicester 
Friends (per E. Pinder), £1 Is. ; Gavin Hamilton, 2s. 6d. ; 
J■ G. Dobson, 5s. ; T. Matthews, 5s. ; H—5 20835, £5.

L. B. H ewktt.— A pretty postcard. Pleased to hear that you 
and your mother (we like the association) were “  enraptured ” 
hy our Manchester lectures. A sincere compliment, even if 
exaggerated, is encouraging.

A. J. Y oung.—See paragraph. Thanks.
E- B._Thanks.
R- Owen.—See this week's list. Sorry.
E- P inder.—Our thanks to you and the other subscribers. Kind 

regards also to “  all of your household.” We can understand 
that the local “ saints” are sorry that we cannot visit 
Leicester just at present. Pleased to know the Bhelley 
articles are regarded as “  a bit of extra special.”

R  Partridge.—Glad to hear Mr. Cohen’s audiences were so good 
>n Buch abominable weather.

Bavin H amilton.—We will see. As for the printed letter you 
cut from a Glasgow paper, it is really laughable. The writer 
trieB to prove Shakespeare religious by quoting religious 
expressions from tbo mouths of his characters. Why, only 
the other day we—yes we—remarked of a certain lady, “  that 
woman’s an angel.”  Must we therefore be held to believe in 
augels and in devils ; in heaven and hell; in God and Old 
Nick 7

^*v Coleman.—Our shop manager has written to the Post Office 
about your irregularly delivered copy of the Freethinker. You 
shall hear again.

^ axknote.—Acknowledged as desired. We note your good wish 
that the President’s Honorarium Fund “ will get to a record 
total this year.”  The man of God’s circular must wait a week.

"L W. G ott.—You must please bo earlier than Tuesday. Same
applies to Mr, Jackson.

•L Rorkrtson.—Received. We are writing you.
Rome correspondence unavoidably stands over.
Eoward Oliver, sending £5 towards our Fighting Fund, says : 

“ Freethought without free speech is an anomaly that all 
Freethinkers should assist in combating. I tender this as my 
assistance."

Âs. Baker.—Thanks for a sight of the letter. Those things are 
very encouraging.

E> R.—We will make uso of tho written enclosure. Thanks for 
the cuttings. We note your strong words re our treatment in 
*he matter of Meredith’s last letter. But, as you say, this 
sort of experience is nothing new.

B ramley-Mookk, writing us from Alta, Canada, says: “  I 
enclose draft for £10 for tho Fighting Fund. Please fight. 
Tou have not hinted what expensive litigation signifies. Does 
>t mean tens, hundreds, or thousands? If needed, I think I 
can promise twico ns much about tho New Year. I consider 
cupport in this cause imperative.”  Wo shall havo to make a 
full statement on this matter next week.

L*TTEns for the Editor of the Freethinker should be addressod to 
2 Nowoa3tlo-streot, Farringdon-strcet, E.C.

L*oturk Notices must reaoh 2 Newoastle-stroet, Farringdon- 
atroet, E.O., by first post Tuesday, or they will not be
inserted.
*“*»8 for literature should be sent to the Shop Manager of the 
i-ionoer Pross, 2 Nowoastle-street, Farringdon-stroet, E .C ., 

j, and not to the Edit
°* Freethinker will be forwarded direct from the publishing 
nifico, post free, at the following rates, prepaid :—One year, 
iOa. Cd.; half year, 5s. 3d. ; three months, 2s. 8d.

Sugar Plums.

jj i r> F’ooto had another capital audience at Queen’s (Minor) 
froi ° n Eunday evening—and it was a very livo audience 
la(j.u beginning to end, with the gratifying proportion of 
Tjj which is now a characteristic of Mr. Foote's meetings, 
tjj lecture on “  Religion and Marriage ”  was even more 
r0 “ ««ally applauded, tho humorous passages were tho- 

oRJy enjoyed, and the sociological explanations were

followed with breathless attention. A few questions were 
asked, but Miss Rough, who occupied the chair, could not 
induce anyone to offer opposition.

Mr. Foote’s subject at the Queen's (Minor) Hall to-night 
(Oct. 27) will be “ The WTar in the East and the Failure of 
Christian Civilisation.”  As this lecture will contain in
teresting and important matter not to be found in any of 
the newspapers, we beg Freethinkers who attend to briDg 
along as many of their Christian friends as they can. It 
will be a grand opportunity for a little feasible missionary 
work.

We are sorry that the weather was so unfavorable (a 
stronger word might do better) at Birmingham on Sunday. 
Mr. Cohen's audiences at the Town Hall could not help 
being affected. The only wonder is that they were as good 
as they were in tbo circumstances. We are glad to learn 
that the weather did not throw Mr. Cohen out of form. His 
lectures were highly appreciated and much applauded. 
Better luck next time !

Mr. Lloyd lectures at Birmingham to-day (Oct. 27) in the 
King’s Hall, Corporation-street, which has been engaged by 
the N S. S. Branch for many Sundays daring tho winter, in 
which enterprise it will have assistance from the Secular 
Society, Ltd. Mr. Lloyd is well known to the Birmingham 
“  saints ” and wo hope they will be the means of his intro
duction to others on this occasion.

Mr. Cohen lectures at the Workman’s Hall, Stratford, 
this evening (Oct. 27), under the auspices of tho Secular 
Society, Ltd., his subject being “  The Challenge of Un
belief.” ____

Next Sunday evening (Nov. 3) the course of Sunday 
evening Freethought lectures will begin at the Public Hall, 
Croydon— Mr. Lloyd being the lecturer. We hope the local 
“  saints ” will givo a'l possible publicity to these meetings.

The Public Hall, Croydon, is in George-street, three 
minutes’ walk on direct road from East Croydon station, 
L. B. & S. C. and S. E. & C. railways from London Bridge 
and Cannon-street. Miss Vance will bo glad to hoar from 
local “  saints ”  who can help in advertising those meetings. 
Small printed announcements can bo had on application, 
and also freo admission tickets.

Mr. Cohen’s Deity and Design. number two of the 
11 Pioneer Pamphlets," is now on sale at the prices in tho 
advertisement on another page of this week’s Freethinker. 
Tho regular price, of course, is one penDy ; but there aro 
special reductions, not only for tho trade, but also for 
N. 8. S, Branclios and other advanced bodies wishing to 
take quantities for distribution.

A friend whose name had perhaps better not bo disclosed 
tells ns in a privato letter of a lady at whose conversion to 
Freethought he has, as it were, presided. "T h e  lady,”  he 
writes, "  is about 38, and sinco she was 1C years of ago she 
has bad a Sunday-school class. la s t  year her brother 
mtntionod my ‘ peculiar ideas’ on religion, and this led to 
an exchange of letters, tho loan of a few books (to her) and 
then a few copies of our paper.”  An extract from one of tho 
lady's lettirs runs as follows : “  I only wish others I know 
could feel as free in thought as I do now. Only this time 
last year I was a Sunday-school (caohcr ! At times, when 
I think of it, it all seems impossible.”  We should like to see 
hundreds of Freethinkers pursuing this kind of missionary 
work.

Mr. Golt reports, too late for details to appear, that tho 
Northern Tour is still going strong, and that the Freethinker 
and Bihle and Beer are going off as well as ever at the 
meetings. Mr. Jackson has been “  had up ”  by the stupid 
Leeds police once more for “  profanity.”  We have no 
details yet, except that the caso has been hoard to-day 
(Tuesday) and that Mr. Jackson has been fined ton shillings 
with four shillings costs. A manageable figure this timo. 
More of tho caso in our next.

This is not exactly a Sugar Plum, but it must go boro or 
nowhero, As wo go to press wo learn of tho death of Dr. 
E. B. Foote, of New York. Wo are grieved at the loss of a 
dear personal friend. Onr readers know him as one of our 
most generous supporters. On many grounds he merits 
far more than a passing notice. We propose to write of him 
at some length in next week’s Freethinker.
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Wonders of Recent Science.

A m o n g  the numerous recent attempts to render 
more rational our concepts of the statics and 
dynamics of living matter, none has been more 
successful than that of Dr. Stéphane Leduc, Professor 
in the Medical School of Nantes. His work, Théorie 
Physico- Chemique de la Vie et Générations Spontanées, 
has caused considerable discussion throughout 
Europe, and was last year translated into English 
by Dr. Deane Butcher, of the Röntgen Sooiety.* 
This book is of great scientific value ; it had some
thing to do with Professor Schafer’s recent pro
nouncement, and it is recommended by Professor 
Oliver Lodge in the October Contemporary Beview to 
all serious students of the burning question of life’s 
mechanism. And it may be noted in passing that 
Professor Lodge once more warns theological and 
other obscurantists that the manufacture of living 
protoplasm in the laboratory is, in all likelihood, 
merely a matter of time.

Professor Leduc is an uncompromising thinker, 
who makes no concessions whatever to offioial 
obstinacy or ignorance. He writes :—

“  Astronomy teaches us that our globe was detached 
from the sun in an incandescent state, and geology 
asserts that this earth has passed through a period of 
long ages, when its temperature was incompatible with 
the existence of life. It was only with the cooling of 
the earth crust that it was possible for living beings to 
make their appearance. Hence they must of necessity 
have been produced spontaneously from terrestrial 
material under the influences of chemical and physical 
forces. This opinion imposes itself on all who think 
and judge freely. In the same way, the doctrine of 
evolution necessitates as a corollary the doctrine of
spontaneous generation....... Evolutionists like Lamarck
and Haeckel admit spontaneous generation, not as the 
most probable, but as the only possible explanation of 
the phenomenon of life.” f

Leduc makes plain the fact that living organisms 
are mainly composed of liquids. These liquids are 
solutions of crystallisable substances or crystalloids, 
and non - crystallisable substances or colloids— 
according to Graham's classification. Liquids are 
the most important constituents of organio nature, 
since they are the seat of all the chemical and 
physical phenomena of life. It is, therefore, in 
liquid diffusion that Leduc seeks to solve some of 
the outstanding enigmas of life. He and others 
have produced in inorganic preparations the identical 
figures which constitute the curious cell-nucleus 
changes which precede tho division of the living 
cell, and not only were these karyokinetio figures 
reproduced, but their varying appearances were 
displayed in orderly succession.

But the most astonishing of Leduo’s results are 
recorded in his chapter on Osmotic Growth—a Study 
in Morphogenesis. Various substances in solution 
are capable of forming osmotic membranes when 
brought into contact with other chemical solutions. 
If a soluble substance in concentrated solution be 
placed in a liquid which forms with it a colloidal 
precipitate, its surface beoomes enveloped with a 
delicate film of precipitate, which ultimately forms 
an osmotic membrane enclosing it. Osmotic mem
branes are usually described as semi-permeable 
structures, or, in other words, as membranes per
meable to water but impermeable to solutes. As 
a matter of fact, these membranes offer different 
resistances to the passage of water and to that 
of the various substances in solution. Mem
branes are very permeable to water, but are only 
moderately permeable to the various solutes. Any 
soluble substances thus environed by an osmotio 
membrane are really artificial cells. In these cells 
their dissolved substances exercise a high pressure, 
and the cells, in consequence, expand. The mole
cules of tho solution press upon the walls of the cell 
and cause it to distend, just as gas increases the size

* The Mechanism of Life, Rebman's, 1911. 
f Mechanism of Life, p. 165.

of a balloon. As the osmotic pressure increases the 
volume of the cell, the liquid in which it is immersed 
penetrates its permeable membrane and still further 
increases its size. Beautiful osmotio cells may thus 
be evolved out of mineral materials which are 
surrounded by transparent extensible membranes 
built up out of similar lifeless matter. “ It is 
astonishing,” writes Professor Leduo, “ to contem
plate the contrast between the hard crystalline 
forms of ordinary chalk and these soft, transparent, 
elastic membranes which have the same chemical 
constitution.”

As a rule, however, osmotic growths, instead of 
forming one large cell, split up into a colony of cells. 
The first cell becomes the parent of a second cell, 
and this gives birth to a third, and so on, until ft 
colonial group of microscopic cells, whose separate 
individuality is maintained by osmotic walls, has 
been evolved. This constitutes a structure “  com
pletely analogous to that which we meet with in a 
living organism.”

In obtaining these results a very large number of 
chemical substances may be laid under contribution. 
Easily conducted experiments may be carried out 
with soluble salts of oalcium in solutions of alkaline 
phosphates and carbonates. As Leduc points out, 
silicates are essential to the construction of shells 
and to the skeletons of aquatio animals. Nearly all 
the metallio salts, and more particularly the soluble 
salts of calcium, will give rise to the phenomenon of 
osmotio development when dropped in solutions of 
the alkaline silicates. The fullest details are give11 
of the manner in which a vast variety of osmotic 
growths may be produced, and students are thus 
enabled to repeat the experiments for themselves. 
Leduo gives the chemical constituents of solutions 
in which he has generated osmotio growths which 
sometimes attain a height of 40 centimetres or more. 
The various forms are truly remarkable, and embrace 
curious worm-like structures, vegetable forms, roots, 
leaves, twigs, and terminal organs. “ These forms 
are stable as soon as the gelatine which forms part 
of their composition has cooled and set, and may bo 
carried about without fear of injury."

Nor are these produots confined to their watery 
homo. Some of these artificial organisms may ascend 
from their solution into the atmosphere. The cell 
continues to grow by absorption of the liquid at its 
base, and may rise above the surface of tho liquid to 
a height of two centimetres.

“  This is a most impressive spoctaolc, an osmotic 
production, half aquatic and half corial, absorbing water 
and salts at its base, and losing wator and volatile 
products by evaporation from its summit, while at the 
same time it absorbs and dissolves tho gaBes of the 
atmosphere.”

Like unto a living thing, these wonderful struc
tures derive their nourishment from their environ
ment, and then assimilate and organise it f°r 
maintenance and growth. When the weight of 11,1 
osmotio structure is compared with that of tbo 
mineral fragment which formed its starting point» 
it is found to exceed its mineral germ many hundred 
times in weight. It has been ascertained as a result 
of caretul experiment that the precise weight gained 
by the osmotio produot has been lost by its mother 
liquor. Moreover, before the matter in solution oan 
be assimilated by an osmotic product it has to 
undergo chemical transformation. For instance» 
calcium chlorine when growing in a solution ot 
potassium carbonate is transformed into calcin*® 
carbonate. In this way an osmotio growth exer” 
cises choice. It rejeots the potassium of its lid01“ 
medium while it absorbs water and the radical CO o» 
while it at the same timo “  eliminates and excret?® 
chlorino, which may be found in the nutrient lid0* 
after the reaction.”

So far as is at present known, osmotio pressor 
and osmosis ,are the only ordinary natural forcê  
which display these phenomena of organisation ft? 
morphogenesis. In certain solutions numerous d> 
similar structures arise, some of which may reach 
height of 30 or 40 centimetres.



OCTOBEB 27, 1912 THE FREETHINKER 683

“ Some are so flexible that the stems bend, falling in 
curves round the centre of growth, like leaves of grass. 
And if the liquid which has produced these forms be 
diluted the growths assume the appearance of trees or 
corals. Other preparations have led to the production 
of floral and seed-pod structures.”

Although osmotio pressure is by far the most 
potent influence in morphogenesis, the chemical 
nature of the liquid is not without its special influ
ence on the forms which arise. "When, for example, 
a nitrate is contained in the mother liquor, spikes or 
thorns are apt to appear. Other chemicals in solu
tion tend to produce catkin forms or vermiform 
growths. In addition to these and numerous other 
interesting forms, most remarkably realistic fungus 
structures are built up in solution. The artificial 
fungi which Leduc produced bore such a perfect 
resemblance to mushrooms and toadstools that they 
have been mistaken for ordinary fungi even by 
Aperts. The stems of these osmotic fungi are 
made up of bundles of fine hollow fibres, while the 
noter surface of the head may be smooth or scaly. 
In some instances the under surface of the head is 
provided with “ orifices or canals similar to those 
seen in many varieties of fungus.” But the most 
realistic of all these fungus forms are those whose 
stalks are white, while their caps are yellow, with a 
hlack under-surface. Equally wonderful are those 
plant-like growths which are green in color, some of 
which will twine in spirals round larger and more 
heavy forms. Shell-like figures are of constant 
occurrence, and in some osmotic plant structures the 
stems and “ leaves” are of different colors.

Leduc divides osmotic productions into two 
groups. Some, like the silicate growths, are 
stationary: —

“  Like vegetables, they develop, become organised, 
grow, decline, die, and are disintegrated at the spot 
where they are sown. Others, especially those which 
are grown in alkaline carbonates and phosphates, have 
two periods of evolution, the first a fixed period, and the 
second a wandering one. During the first period their 
specific gravity is greater than that of the surrounding 
medium, and they rest immobile at the bottom of the 
vessel in which they are sown. As they grow, they 
absorb water, and their specific gravity diminishes. 
Little by little they rise up in the liquid, and finally 
acquire a considerable amount of mobility, being 
rapidly displaced by every current. Hence, it is very 
difficult to photograph these mobilo osmotic growths, 
which swim about in the mother liquor, and are often 
provided with prolongations in the forms of cilia, and 
sometimes with fins, which undulate as they move. 
Some of these ciliary hairs are evidently osmotic in 
their origin, being localisod as a tuft at the summit of 
the growth.”

From one individual seed may proceed an entire 
60rioa of osmotio forms. A vesiole appears, which 
a‘Iterwards contracts, and this contraction goes on 
«“ til a part of the vesicle is severed from the 
Parent form, and then floats off as a free amcoba. The 
®atne phenomenon takes place in worm-like struc- 
"bres. A single seed in this manner will generate a 
Accession of worm-like or amccba-like entities.

Aged osmotic forms may be restored to a state of 
youth. When the osmotio force necessary to its 
me has become exhausted, the osmio structure is at 
me point of death. A worn-out caloium growth may 
bo rejuvenated by placing it in a concentrated oaloium 
ohloride solution. This treatment revives the de
generating growth, and it renews its evolutionary 
development when restored to its original liquid 
bome.

The foregoing facts clearly indicate that osmotio 
Product8 have an evolutionary history. To quote

Qduo’s summary:—
11 An osmotic growth....... is nourished by osmosis and

^tussusception; it exercises a selective choice on the 
substances offered to i t ; it changes the chemical con
stitution of its nutriment before assimilating it. Like a 
living thing, it ejects into its environment the waste 
Products of its function. Moreover, it grows and 
develops structures like those of living organisms, and 

is sensitive to many exterior changes which influence 
lts form and development. But these very phenomena

— nutrition, assimilation, sensibility, growth, and 
organisation— are generally asserted to be the sole 
characteristics of life.”

It can no longer be denied that no clear lines of 
demarcation separate the living from the lifeless. 
And when life first arose in its ocean birthplace, the 
processes followed were doubtless similar to the 
processes which Leduo’s researches disclose.

T. F. Palm eb .

What Has Christ Done for the W orld?

A Lecture delivered in the Studebaker Theatre, Chicago, 
By M. M. Mangas aeian .

The lecture of this morning closes the series in 
which we have been comparing Pagan and Christian 
ideals. The religion of the Pagans was indigenous, 
that is to say, it was a home product; the Christian 
religion, on the other hand, is exotic, that is to say, 
it is not native to our soil or climate; it was bred 
abroad. The Greek gods had Greek names, and the 
Latin gods had Latin names. From the names of 
our gods it can readily be seen that they are 
foreigners.

Again, the Pagan divinities spoke the same 
language as the people over whom they presided; 
our gods do not speak our language, and we do not 
speak theirs. It is only through an interpreter that 
we oan understand what they have to say to us. The 
Bible, for instance, had to be translated before it 
could be read by Europeans and Americans. One 
great difference then between Paganism and Chris
tianity is this : Paganism was a native product; 
Christianity is an importation.

This is Easter morning. But my audience does 
not have to be reminded that the word “  Easter ” is 
derived from the name of a heathen goddess— 
Ostera. The word “ East ” comes from the same 
root. Ostera was the East. The East is the home 
of the sun. Easter, then, takes us back to the times 
in whioh the sun wa3 still a Gad.

In Christianity, too, the sun plays an important 
role. The high altar in the Catholic Churoh, with 
its flaming candles, is nothing but an attempt to 
reproduce the sun with its radiating beams. When 
Jesus wa3 born, a new light or star appeared in the 
skies, which also points to the role the heavenly 
bodies played in the making of religions. Jesus rose 
from the grave on a Sunday, that is to say, on the 
day of the Sun, and was himself oalled “ the Sun of 
Righteousness.” It was not Jesus who gave us the 
sun, but the sun whioh, in the course of time, 
hacame the Son of God.

In the Spring the earth is awakened out of its 
sleep by the returning sun. All nature partakes 
of this rejuvenation—this quickening, with which 
land and water beoome pregnant. The annual 
revival of nature is as eternal as it is universal. It 
would be as absurd to say that we owe Spring to the 
resurreotion of Jesus as to hold the Amerioan 
Revolution responsible for the flow of the seasons: 
Resurrections and revolutions are looal events; the 
seasons are for all times and plaoes. This morning 
the preaohers are still trying to prove, after two 
thousand years, that Christ did rise from the dead; 
but we do not have to prove that the trees are 
budding, or that the soil is warm with virgin life 
because the sun is here. We did not see the grave 
open for Christ, but wo have seen the earth burst 
with the urge of nature, and the olod break open 
with growing life. Our Easter is not in the past, 
but in the present. Nor do we have to go to 
Palestine to see the resurrection of life ; we see 
it hero and everywhere.

Theologians are calling special attention on this 
Easter morning to the Founder of Christianity. 
But what has he done that he should be remembered 
so long or that he should be referred to so often ? 
“  Why, he was a God, and he came to this world to 
teach us how to live.” And how often has he been
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here ?” “ Only once.” When was that ? “  About 
two thousand years ago.” And why has he not been 
here oftener, or at a more recent date? Nobody 
knows. To use a phrase of Robert Buchanan, “ IE I 
were a God,” and it were easy for me to travel back 
and forth between the two worlds, I would come 
here not once, but as often as I was needed. Jesus 
never had any stronger reasons for wanting to visit 
us than he has at the present time. If Jesus has 
not come to our earth oftener, or if he is not here 
now, oertainly it is not because we do not need or 
want him, but because he will not come.

It may be urged that Jesus can direct the affairs 
of the world from where he is without making a trip 
every now and then to our earth. Then why did he 
make the first trip ? To this, the answer of the 
Churches is, that he had to come once to let the 
world see and hear him. But it was not the world 
that saw and heard him, but only a handful of 
people, and they are all dead. Besides, why should 
we be satisfied with a second hand knowledge of 
Jesus, if it is just as easy for him to do for us what 
he did for the Jews two thousand years ago ? 
Furthermore, the state of the Churches at the 
present time, with their endless divisions, their 
bitter, and, 1 regret to say, unbecoming quarrels,— 
quarrels which have made the centuries red with 
blood,—proves that there is urgent need for another 
visit from him. The Founder of a religion whose 
disciples will not agree, and who are destroying each 
other by their endless contentions, cannot very well 
afford to stay away so long. Besides, a God who 
comes to earth to make a revelation and then 
returns to heaven, leaving his disciples to fight to 
the death over the meaning of that revelation, had 
better not have come at all.

In this connection I have again an opportunity 
to compliment the Catholic Church. Apprecia
ting the logic of their position, the Catholics
have a Christ on earth—the Pope. Accordingly, 
from their point of view, Christ has never really 
left us, but is always present in the person of his 
vicar, to instruct and to guide his flock. A second 
advent of the Son of God is not needed, because in 
truth he has never been away from the world, 
according to the Catholics. If there is aught that 
we do not understand in the Bible, all we have to do 
is to ask the Pope, who is Christ on earth. If you 
will let me say it, the Catholics have established, as 
it were, a branch office of heaven in Rome. Well, 
they have the courage of their beliefs. The 
Protestants, on the other hand, are moro or lesB 
tainted with Rationalism. Charles Lamb used to 
say that to mix wine with water was to spoil two 
good things; the Protestants, by mixing orthodoxy 
with Rationalism, have spoiled them both.

It seems to mo that Easter would indeed be a day 
of rejoicing if, for example, the preachers could 
announce this morning from their pulpits that 
Christ has come again to be the world’s guest for as 
loug as we shall need him. That would, indeed, be 
great news 1 And when the preachers are ready to 
announce that the Son of God is here to make plain 
the dark things in the Bible, to heal the divisions of 
the sects, to remove the heresies whioh have caused 
terrible persecutions—or that he has come to make 
all believers brothers and all Churches one!—we 
shall, indeed, go to the Church to hear the glad 
tidings. I would even return to the ministry if I 
could have such news to publish. But it is no 
inducement to go to church only to hear that two 
thousand years ago a God was somewhere on this 
planet, but that he has not been seen or heard from 
since. At any rate, that is not enough to tempt me 
to return to the pulpit. I have better news than 
that to publish to the world every Sunday, and it is 
this : The only way we can have a God with ns always 
is to be one ourselves! Where is the Jehovah of the 
Jews, who, at one time, was constantly at their 
elbow? He has disappeared. Where is the Christ of 
the Christians who, at one time, walked this earth ? 
He has not been seen for twenty hundred years. 
Well, that is the risk we take when our god is some

other than ourselves. I was explaining to the ladies 
of the Greek Philosophy Class the other day that the 
poor man is the dependent man, even if the being 
upon whom he is depending be a god. For what is 
he going to do should his god desert him or turn 
away from him ? And gods are known to do that 
very thing. If the New Testament is reliable, God 
has turned away from the Jews, at one time his 
chosen people. What he has done to them he might 
do to us. In my ears ring this morning the words 
of Christ on the cross: “ My God, my God, why hast 
thou forsaken me ! ”  Yes, that is the risk we take 
when we are not gods ourselves. We lose them, or 
they forsake us. Be a god yourself, and you will not 
have to await his coming or to mourn his departure.

But such a thought as I am now suggesting ig 
blasphemy to the believer. If I were to go to the 
Churches and say to the people assembled in them 
that they must not look at the skies, or out into 
space, for God, or expect him to come down to 
them from the nowhere, or seek for him between 
the pages of the Bible, but that they must make 
themselves the god they are seeking—they would be 
horrified. What a blasphemer ! they would exclaim. 
On the other hand, if I were to say to these same 
people that man is a miserable sinner, that he is a 
fallen and totally depraved creature—in short, that he 
is a devil— I would be taken for a good Christian. They 
have no objection to hear man called a devil; but to 
say that a man ought to try to be a god in his own 
honest esteem, is blasphemy ! You have now my 
resons for fearing and fighting, with every ruddy 
drop that courses in my veins, a religion which will 
let me think myself a devil, but which will not let 
me think myself a god 1

When Alfred de Musset, the French poet, was told 
the story of how a god became a man, he replied: 

Toll me of a man who became a god." But neither
Christianity, Judaism, nor Mohammedanism will
allow that. You see, my good people, I am opposed 
to the supernatural on principle. It is not because 
I wish to parry words with the preachers; it is not 
because I am fond of controversy—for if I desired 
that I could have remained in the Presbyteri»0 
Church, and fought science and the progressive 
tendencies of the age, or the other sects—I am 
opposed to the supernatural because it lays the ax® 
at the root of the most precious possession of man — 
his self-respect 1

The Pagan Hercules climbed Mount Olympus and 
became a god. Prometheus fought his way into the 
ranks of the gods. Caesar, who crossed the Rubioon, 
crossed the mortality line, and beoame a god- 
Marcus Aurelius made the Roman Empire a 
sanctuary, of which ho was the god. And why 
n ot! To be a god was not beyond the reaoh of tbo 
Pagan. But let a Jew or a Christian entertain the 
thought of becoming a god, and he will be oruoified 
as a blasphemer. I wish to borrow the words of 
Shakespeare to give expression to my indignation:
“  Oh, that my tongue were in tho thunder’s moutbj 
for then with a passion would 1 shake the world 1 
If I could live a thousand years, and if I ha“ 
Carnegie’s and Rockefeller's wealth combined, * 
would still want more time and moro money to g?c 
even with a religion whioh will let a man sl'P 
and slide down until he strikes bottom and beoome 
as black as tho devil, but whioh will not let him ris® 
until he has reached the top and become the eqn8 
of the gods ! ,

What has Christianity done for the world ? } 
has tried to strip it bare of everything save its af0 
and shame. What happens to a man who falls iD*® 
the hands of highwaymen ? They relieve him of 
his valuables. Christianity has divested man of fl 
his valuables. It has taken away from him jj} 
independence, his fearlessness, his defianoe, j-L1 
daring, his pride, his freedom, his self-respeot. ** 
has now nothing left which he oan call his 
except his sins. According to the teaching of 
Churches, if we have vices, they are our own ; but ^ 
we have virtues, they belong to Christ. If there 
any good in us, it comes from God ; but the evil 1
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U8—that is oure. The exhortation most frequently 
nrged from the polpits is that we must examine 
ourselves constantly. Self-examination is regarded 
as an imperative duty. The Christian must search 
bis heart daily; he must penetrate into his inmost 
thoughts; he must scrutinise his motives. But, in 
searching himself, he is not permitted to find 
anything but sin in his heart. His self-examination 
niuat prove his utter worthlessness in Gad’s sight. 
Thus, it will be seen that the self-inspeetion is not 
tor the purpose of finding proofs of dignity in our
selves, but proofs of depravity. The self-examina
tion recommended is a kind of a self-incrimination. 
Why, even the secular courts protect a man against 
incriminating himself. In the Christian pulpit, 
however, almost every prayer is a self-accusation. Is 
there a clergyman who would think of offering this 
prayer in public? “ Oh, God, we believe we deserve 
thy respect and think ourselves worthy of thy 
society. We believe that our character, our 
struggles, our achievements, and our many suffer- 
Ing8 through the ages entitle us to thy friendship ! ” 
Yet that was the prayer of the Pagan. But 
*f we were in Church this morning, we would 
find the people on their knees, with their heads 
resting upon the backs of the pews, and sayiDg 
this: “ Good Lord, have mercy upon us miserable 
sinners.”

They say that if you tell a child he is bad often 
Enough, you are almost sure to make him believe he 
>s bad. And it will not be long before he will live 
nP to his belief. The same rule must hold true of 
reen and women who are constantly calling them
selves “ miserable sinners.” How expect brave 
things of a miserable raoe ? The psychological 
effeot of suoh self-incrimination is bound to be 
mischievous. We are apt to prove the truth of the 
charge against us by becoming miserable sinners in 
reality. The essential difference between Pagan 
self-respect and Christian self-disrespeot is explained 
h? the fact that in Asia, the birthplace of the 
Snpernatural, there has never been a republic or 
a democracy, and for the excellent reason that the 
Asiatics never thought highly enough of themselves 

take matters into their own hands. They 
believed in God, but not in themselves. They really 
believed they were miserable sinners. Fortunately, 
^hile we use their phraseology, wo are not as sincere 
In our self-depreciation as they were. We pray as 
b̂e Asiatics prayed, but we think differently. We 

t'hink better than we pray.
. Another duty considered indispensable to a Chris- 

"'kn is that of making a public confession. No one 
18 supposed to be really converted who has not made 
8Qch a confession. The constant refrain from the 
Pulpit is, Confess 1 Confess 1 But as already inti
mated, you are not expected to get up in publio to 
8peak well of yourself; you are expeoted, on the 
Contrary, to confess yourself guilty and deserving of 
uatnnation. You must get up and tell the people 
"hat there is not a sound spot in you, and that you 
are the worst of sinners. Then you must throw 
y°uraelf upon the mercy of God, just as a criminal 
Pleading guilty throws himself upon the meroy of 
J'he court. On the other hand, should you olaim 
"hat you have tried to follow in all things your best 
"bought, or that you have tried to be honest and 
ueserving of the respect of others as well as of your 
°wn,—the preacher will tell you that what you 
Ufimire in yourself is nothing but “ filthy rags.” 
^hriat,iariity will not permit you to have a good 
PP’nion of yourself. It calls self-respect pride of 
lQtelleot, and—pride was the sin, we are cold, by 
^hich fell even the angels.
^But let us ask philosophy to analyse for us the 

a hurtful beliefs. What, for 
of the idea of self-abasement?

. __ ___________ i so popular ? To say that it
°ame over from Asia is not really answering the 
3Qestion. How did it originate in Asia? It is 
mporfcant that we get at the root of the idea, to do 

» hich we must make a painstaking investigation. 
am not quite sure that I can explain the origin of

‘otives behind thes 
!?atnple, is the origin

* QfLti mnlrno fVin

all these theological ideas, but I am going to make 
the attempt.

Religion or theology is politics in disguise. In my 
lecture on St. Francis, I said that one of the reasons 
which influenced the Catholic Church to assume the 
role of poverty was to win over the masses. The 
Church realised that it must have the masses on its 
side if it was to have any future at all. Daring the 
Middle Ages, especially, the poor constituted the 
multitude. A great improvement ha3 sinoe taken 
place in the condition of the people, but in those 
times the submerged classes constituted by far the 
great majority. The Catholio Church, therefore, 
accommodated its teaohing and practice to the 
tastes and habits of this majority, and became its 
mouthpiece, in order to command its support. The 
Church desired to be “ big ” if it could not be great.

The “ Blessed are the poor ” in the Gospels, and 
the “ Unto the poor the gospel is preached,” as also 
the frequent intimations that the poor are the 
special favorites of God,—that they are “  God’s 
poor,” which, by the way, is a very clever phrase,— 
and the further suggestion that it is very much 
easier for the poor to enter heaven than for the rich, 
—all this is nothing but politics. If the poor had 
been in the minority such a text as “ Blessed are the 
poor” would never have found its way into the 
Bible. If the great majority of the people had 
been in comfortable circumstances, living in large 
and decent quarters and enjoying the good things of 
the world, no one would ever have thought of 
blessing poverty. When, therefore, the priest declares 
that poverty is enviable, or that it is a good thing 
to be maltreated in this world, he is trying to show 
that God is for the poor and against the rioh, whioh 
is just what the people want him to say. In other 
words, the priest is playing politics. What, then, 
was the origin of the dootrine of the blessedness of 
poverty? It was dictated by policy. It wa3 a con
cession to the majority. It was a campaign 
document. We flatter ourselves that our religion 
came down to us from above; the truth is that our 
religion was dictated to us word by word by the 
majority. The crowds made the creeds. Why should 
God, who has everything himself, and who lives in a 
golden oity and sits on a jewelled throne, and has 
innumerable servants to wait upon his comfort— 
why should ha bless poverty? The dootrine that the 
poor are preferred people was dictated by the poor 
themselves as the price for which they would vote 
the Church ticket, so to speak. It was a recognition 
demanded by the majority, and conceded by the 
clergy for political reasons. Had Christianity started 
with the dootrine of “ Blessed are the rich,” it 
would never have conquered the masses. The 
preachers, or makers of religions, in order to increase 
their following and thereby add to their power, were 
compelled to give to the people the doctrines which 
the majority would aocept. This is another way of 
saying that the people themselves dictated the doc
trines whioh are supposed lo come down from above. 
What is religion ? The thought of the majority.

(To be continued.)

Our Fighting Fund.
-----♦-----

[The object of this Fund is to provide the sinews of war 
in the National Secular Society’s fight against the London 
Connty Council, which is seeking to stop all collections at 
the Society's open-air meetings in London, and thus to 
abolish a practically immemorial right ; this step being but 
one in a calculated policy which is clearly intended to sup
press the right of free speech in all parks and other open 
spaces under the Council's control. This Fund is being 
raised by the Editor of the Freethinker by request of the 
N. 6. S. Executive. Subscriptions should therefore be sent 
direct to G. W. Foote, 2 Newcastle-street, London, E.C. 
Cheques, etc., should be made payable to him.]
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SUNDAY LECTURE NOTICES, Etc. America’s Freethought Newspaper.
Notices of Lectures, eto., must reach us by first post on Tuesday, 

and be marked “ Leoture Notice ” if not sent on postcard.

LONDON.
I ndoor.

Queen's (Minor) H all (Langham-place, Regent-street, W.) : 
7.30, G. W. Foote, “  The War in the East and the Failure of 
Christian Civilisation.”

W est H am B ranch N. S. S. (Workmen’s Hall, Romford-road, 
Stratford, E .) : 7.30, C. Cohen, “ The Challenge of Unbelief.”

COUNTRY.
I ndoor.

B irminqham B ranch N. S. S. (King’s Hall, Corporation-street) : 
7, J. T. Lloyd, “  All Things Die : There is No Death.”

G lasoow Secular Society (Hall. 110 Brunswick-street): Dudley 
Wright, 12 noon, “ Buddhism Superior to Christianity” ; 6.30, 
“  The Impossibility of Agreement between Theology and Science.”

M anchester B ranch N. S. S. (Secular Hall, Rusholme-road, 
All Saints) : 6 30, E. Egerton Stafford, “  The Ethics of
Atheism.”

P reston B ranch N. S. S. (Stanley Chambers, Lancaster-road, 
near Tram Terminus) : 3, Meeting of new Branch to elect 
Officers. All Freethinkers welcome.

Outdoor.
L ancashire and Y orkshire : Thos. A. Jackson—Leeds (Town 

Hall Square) : Oct. 27, at 11, “  The Bible and Beer ”  ; at 3, “  The 
Latest Prosecution for Profanity ”  ; at 6.30, “  What mast we do 
to be saved?" Sheffield (Monolith): 28, at 7.30, “ The Latest 
Thing in Gods” ; 20, at 7.30, “  The Philosophy of Secularism 
30, at 7.30, “  The Latest Prosecution for Profanity 31, at 7.30,
“ The Bible and Beer ”  ; Nov. 1, at 7.30, “  What must we do to 
be saved?" 2, at 7.30, “  The Bible and Beer.”

MANCHESTER FREETHINKERS, please note.—D. Matp, 
Landscape, Day, and Contract Gardener. Reliable men sent 
to any suburb. Open Sunday mornings for Cut Flowers. 
Collections of Bulbs now ready, 2s. 6d., 5s., 10s., carriage free 
to any part of country.—Bridge End Nursery, Burton-road, 
West Didsbury, Manchester.

PROPAGANDIST LEAFLETS. New Issue. 1. Hunting 
Skunks, G. W. Foote ; 2. Bible and Teetotalism, J. M. Wheeler; 
3. Principles of Secularism, C. Watts; 4. Where Are Your 
Hospitals t R. Ingersoll. 5. Because the Bible Tells Me 
So, W. P. Ball; 6. The Parson's Creed. Often the means of 
arresting attention and making new members. Price 6d. per 
hundred, post free 7d. Special rates for larger quantities 
Samples on receipt of stamped addressed envelope.—N. S. S. 
S ecretary, 2 Newcastle-street, Farringdon-street, E .C .
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S ubscription R ates.
Single subscription in advance — ™ 83.00
Two new subscribers ... ... ™ 6.00
One subscription two years in advance _ 5.00

To all foreign countries, except Mexico, 50 cents per annum extra 
Subscriptions for any length of time under a year, at the rate of 

25 cents per month, may be begun at any time. 
Freethinkers everywhere are invited to send for specimen copiMi 

which are free.
THE TRUTH 8EEKER COMPANY,

Publishers, Dealers in Freethought Books,
62 V esey Street, N ew Y ork, U .8.A-
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T H E  S E C U L A R  S O C I E T Y
(LIMITED)

Company Limited by Guarantee,
Registered Office—2 NEWCASTLE STREET, LONDON, E.C. 

Chairman of Board of Director»—Mr. G. W. FOOTE. 
Becretary—Miss E. M. VANCE.

T his Society was ormed in 1898 to afford legal seourlty to the 
acquisition and application of funds for Secular purposes.

The Memorandum of Association sets torch that the Society's 
Objects are:—To promote the principle that human conduct 
should be based upon natural knowledge, and not upon super
natural belief, and that human welfare in this world is the proper 
end of all thought and action. To promote freedom of inquiry. 
To promote universal Secular Education. To promote the com
plete secularisation of the State, eto., etc. And to do all such 
lawful things as are conducive to such objects. Also to have, 
hold, receive, and retain any sums of money paid, given, devised, 
or bequeathed by any person, and to employ the same for any of 
the purposes of the Society,

The liability of members is limited to £1, in case the Society 
should ever be wound up and the assets were insufficient to cover 
liabilities—a most unlikely contingency.

Members pay an entrance fee of ten shillings, and a subsequent 
yearly subscription of five shillings.

The Society has a considerable number of members, bnt a much 
larger number is desirable, and it is hoped that some will be 
gained amongst those who read this announcement. All who join 
it participate in the control of its business and the trusteeship of 
Its resources. It is expressly provided in the Articles of Associa
tion that no member, as such, shall derive any sort of profit from 
the Society, either by way of dividend, bonus, or interest, or in 
any way whatever.

1'he Society's affairs are managed by an elected Board of 
Directors, consisting of not less than five and not more than 
twelve members, one-third of whom retire by ballot) eaoh year,

but are capable of re-eloction. An Annual General Meeting 0 
members must bo held in London, to receive the Report, ole 
new Directors, and transact any other business that may 

Being a duly registered body, the Secular Society, Lind*;1*“ ’ 
can receive donations and bequests with absolute seonritJ“ 
Those who are in a position to do so are invited to m»B 
donations, or to insert a bequest in the Society’s favor in the 
wills. On this point thore need not be the slightest apprehensio ■ 
It is quite impossible to set aside such bequests. The exeedto 
have no option but to pay them over in the ordinary course 
administration. No objection of any kind has boon raised 
connection with any of the wills by whioh the Sooiety c 
already been benefited. «3

The Society’s solicitors are Messrs. Harper and Battoock, 
Rood-lane, Fenchurch-stroet, London, E.O.

A Form of Bequest.—The following is a sufficient form .
bequest for insertion in the wills of testators :—“  I givaj _,
“  bequeath to the Secular Society, Limited, the sum of £ . y 

free from Legacy Duty, and I direct that a receipt B'8°ed,ttry 
two members of the Board of the said Society and tho fiecrel
t V , n . . n f  n V .n l !  V, n  n n n n . l  S i « * l , n . n .  1 .  . . . .  V . . . n i n . r t  f O Tthereof shall be a good discharge 
said Legacy. “

to m y Exooutors

Friends of the Society who have remembered it in their W ^ 
or who intend to do so, should formally notify tho Secretary^ 
the fact, or send a private intimation to the Chairman, who 
(if desired) treat it as strictly confidential. This is not ne<i j33atid 
but it is advisable, as wills sometimes get lost or mislaid, 
their oontents have to be established by competent testimony'
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WORKS BY G. W. FOOTE.

Atheist Shoemaker, The, and the Rsv. Hogh 
Price Hughes ... ... ••• post id.

Bible Romances. Popular edition, with 
portrait, paper ... ... ...post 2^d.

Christianity and Secularism. Public 
Debate with Rev. Dr. McCann ... post 2d 
Bound in cloth ... ... ... post 2d.

Darwin on God ... ... ••• post id.

Defence of Free Speech  ... post id.

Dying Ath eist , Th e . A Story. ... post id.

Blowers of Freetiiought. Scries I. & II. 
cloth. Each ... ... ... post 8d.

Cod Save The K in g . An English Republi
can’s Coronation Notes ... ... post |d.

Hall of Science Libel  Ca se , with Full and 
True Account of the “ Leeds Orgies” post Id.

Interview  w ith  the Devil  ... post |d.

Is Socialism Sound ? Four Nights’ Public 
Debate with Annie Besant ...post ljd .

Ingersollism  Defended  against Arch
deacon Farrar ... ... postal.

Impossible Cr eed , Th e . An Open Letter to 
Bishop Magee on the Sermon on tho 
Mount ... ... ... ... post id.

John M orley as a Freeth inker  ... posted.

Betters To the Clergy (128 pages) post 2d.

Die in  Five Chapters, or Hugh Price Hughes’ 
Converted Atheist ... ... post id.

Mrs. Besan t ’s Theosophy. A Candid Criti
cism ... ... ... ... post id.

^ y Resurrection . A Missing Chapter from
the Gospel of Matthow ... ... post |J.

Hew  Cagliostro , T iie . An Open Letter to 
Madame Blavntsky ... ... post id.

Philosophy of Secularism  ... post id.

Reminiscences of Charles Bradlaugii
post Id.

Home or Ath eism  ? The Great Alterna
tive ... ... ... ... post Id.

Secularism  and  Theosophy. A Rejoinder to 
Mrs. Besant ... ... ••• post id.

Sign of th e  Cross, Th e . A Candid Criticism 
°t Mr. Wilson Barret’s Play ...post lid .

^IIE Passing  OF Jesu s . Tho Last Adventures 
°f the First Messiah ... ... post -Jd.

^ iieism or Ath eism . Publio Debate post lid . 

Jesus Insane ? ... ... post id.

^H at Is Agn o sticism ? ... ... post id.

was the  Fath er  of Je s u s ? ... post id.
WlrltjL Christ Save U s ? ... ... post id.
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2
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2

2

2

0

1

2

2

2

3

WORKS BY COL. INGERSOLL
s. d.

A Christian Catechism ... . post Id. 0 6
A W ooden God ... . post id. 0 1

Christian Religion, Th e ... . post id. 0 3
Coming Civilisation, The • # . post id. 0 3

Creeds and Spirituality... . post |d. 0 1
Crimes against Criminals . post id. 0 3
Defence of Freethought . post id. 0 4
Devil , The . post Id. 0 G
Do I Blaspheme ? . post id. 0 2
Faith and Fact. Reply to Rev. Dr.

Field .................. . post |d. 0 2
Ghosts, The . .. post id. 0 8
Holy Bible , Th e ... . post id. 0 G
Household of Faith , The . post id. 0 2
House of Death (Funeral Orations) post 2d. 1 0
Ingersoll’s Advice to Parents. — Keep

Children out of Church and Sunday-
school ... ... 0 1

Last W ords on Suicide ... . post id. 0 2
Live Topics . post id. 0 1
Limits of Toleration, The . post |d. 0 2
Marriage and Divorce. An Agnostic’s

View . post |d. 0 2
Myth and Miracle . post id. 0 1
Oration on Lincoln . post id. 0 8
Oration on the Gods . post Id. 0 G
Oration on Voltaire . post id. 0 3
Rome or Reason ? . . . . . post Id. 0 3
Social Salvation .. post |d. 0 2
Some Mistakes of Moses' 18G pp

on superfine paper .post 1 |d. 1 0
Superstition .. post Id. 0 G
Take a Road of Your Own .. post id. 0 1
Three Philanthropists, The .. post id. 0 2
W iiat must W e Do To Be Saved ?. .. post id. 0 o

W hy am 1 an Agnostic ? ... .. post id. 0 2
Orders to the amount oj 5s. sent post free.

Postage must be included for smaller orders.

8

2

TH E  PIONEER PRESS,
2 Newcastle-street, Farringdon-street, E C.

G PAMPHLETS by C. COHEN.

2

0

1

8

2

An Outline of Evolutionary Ethics ...
Principles of ethics, based on the doctrine of Evolution.

Socialism, Atheism, and Christianity.. 

Christianity and Social Ethics 

Pain and Providence .«

6d.

Id.

Id.

Id.

G Till f'ltmirKB 2 J/ »rrin̂ don »treet, E.O*.
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SUNDAY EVENING FREETHOUGHT LECTURES
.

AT

Q u een ’s (M in o r) H a il,
LANGHAM PLACE, REGENT STREET, LONDON, W.

BY

Mr. G. W. FOOTE,
Editor oj the “  Freethinker" President of the National Secular Society, and Chairman of

the Secular Society (Ltd.).

From October 6 to December 15, inclusive.

October 27 :

“ The War in the East and the 
Failure of Christian Civilisation.”

Subjects always liable to alteration in eases of special urgency. 
Announcements will Bppear in Saturday and Sunday papers—such as the Daily News, 

Chronicle, Star, Westminster Gazette, Reynolds', Weekly Times.

Reserved Seats, Is. Second Seats, 6d. A Few Free Seats at the Back. 
Doors Open at 7 . Chair taken at 7.30 .

P I O N E E R  P A M P H L E T S .
A series of pamphlets under this general title is being issued by

The Secular Society, Ltd.
They are to be Extremely Cheap and of the Best Quality.

No. I_BIBLE AND BEER. By G. W. Foote.
FORTY PAG ES-O N E PENNY.

Postage: single copy, |3.; 6 copies, l id . ;  18 copies, 3d.; 26 copies, 43. (paroel post).

No. 11.—DEITY AND DESIGN. By C. Cohen.
THIRTY-TWO PAG ES-O N E PENNY.

Postage: Single copy, id .; G copies, l i l . ; 13 copies, 2 i l . ; 20 oopies, 4d. (parcel post).

IN PREPARATION.

No. III.—MISTAKES OF MOSES. By Colonel Ingersoll.
THIRTY-TWO PAGES—ONE PENNY.

No. IV.—CHRISTIANITY AND PROGRESS. By G. W. Foote.

No. V.-MODERN MATERIALISM. By W. Mann.
Special Terms for Quantities for Free Distribution or to Advanced

Societies.
THE PIONEER PRES8, 2 NEWCASTLE STREET, FARRINGDON STREET, LONDON,

Primed »iid Published by the P ionisb Passa, 2 Ncwcaatle-streot, London. E.C.


